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IQBAL DAY AT LAHORE 1
Address
by
MR. JUSTICE S. M. MURSHID
Chief Justice, East Pakistan High Court

INEED hardly apologise addressing you in English because my purpose
not merely to reach my countrymen, but also to seek audience beyond ¢
national frontiers. My theme, though local in topic, is universal in its swee
And truly has Saadi said:
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No matter whether the words thou utterest in the way of righteousnes
are in Hebrew or Syriac ;

Whether the place where thou seekest God is Jabalka or Jabalsa.

On this momentous day, when a thousand golden remembrantes link
years together, | have come, with a deep sense of duty and in huml
devotion, to mingle my voieeth millions in their multitude, and to bow in
reverence to the sanctified memory of one whose effulgence shall never
dimmed. It was a life of pure flame. While the drums of destiny are
incessantly beating to summon him to higher and yet higheaglosg,
echoing leagues and resounding years, he has abolished death and
brought eternity to light. Amid the war of elements and dissolution of matte!
he has joined the invisible choir of the immortals. This is Igbal, the seer, tl
singer, the thinkethe philosopher, the poet, dreamer of dreams, and, abov
all, the prophet and teacher whose life, like aculdtired dome, stains the
white radiance of time and space. Age cannot wither nor time efface tf
perennial spring of eddying and ebullientffom the tumult of life's fitful
fever and the thundering chamdteel of time, his voice rises above his
fellowmen, speaking the language and rhetoric of eternity. When the win

1 With the kind permission of the Central Igbal Committee, Lahore



are blowing and the stars are shining we shall greet and saluteshim. Thu
spoke about himself (Z.A., 143):
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After me they will read my poetry, grasp it and say:
A man who knew his self has revolutionised the world.

We estimate a poet's work absolutely, but his genius relatively. Whel
country has produced not a few poets of great stature and yet one of the
towers above the rest, it must be acknowledged that such a one h
transcended the limitations of mortal midsl when one recalls his sweep
of epic measure, his range of lyric songs, his depth of thought, his loftine
of idealism, his luxuriance of images, his sincerity of purpose and lucidity
expression, he takes a pride of place amid the canonised wbttre
Muses. Garami says of Igbal:

brF 9P FLF px A p
AdYgpFmBmp pQp B8 N

In the eye of those who know the secret of things
Igbal fulfilled a prophet's mission but he cannot be called a prophet.

In this assembly of the learnedhdve come without any title to
learning, but | do claim some acquaintanceship with hissigedythought
and work apart from interludes of personal association with him at variot
intervals in the thirtees of this century. It is impossible to put in therds
overwhelming upsurge of emotions that have filled my heart and it is equa
difficult to express all that one might say within the short compass of a
inaugural address. This is a hymn of homage and an offering of the heart, |
an appraisal of hisast literary an@hilosophical output. Indeed, he eludes
classification and one cannot imprison or contain him in any standardist
straighjacket of arbitrary adlication. | shall, therefore, confine myself to
the barest outlines of the unbounded dimasf his varied work. Thus he
speaks (B.D , 84)
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The secret of the unity is submerged in multiplicity;
What is radiance in the glawerm is fragrance indtflower.
The PebbledShore

We see him lonelier than ever with his eyes peering in the vastness
infinity. His poetry has much of the open space and very little of the firesid
The untiring energy of his mind hardly allowed him to sink on the silker
pillows of indolence. Hmofundity of thought and enquiry, his consummate
mastery of expression, his impeccable metrical accomplishment
embroidered with flowers of loveliness and filled with a wealth of
imagination, reveal his superb artistry and workmanship. The man who w
familiar with the flux of existence was ever in search of unrevealed Beal
He felt his way towards realisation of perfect Beauty in his own life. H
maintained that the qualities of the infinite are not in extension but ir
perfection. It is this ceaselegsest which kept him from the captive
enchantment of the visible world or a passive acquiescence in its snares.
says (A.H, 14)
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The melody that slenced may or may not be heard again,
A breeze from Hedjaz may or may not blow again;

The days of thiBagirhave come to an end,
Another knower of secrets may or may not come.



| was taught to think and, | believe that genius is not eccentricity, the
virtue is not a mask, that love has a seat in the human breast and that lift
not a mere mockery and a dream.

In every human heart there lies a longing for immortality which incline
one first to hope and then to believe that God has implamtieid him
something which blossomgle dust. As Hasrat Mohani says

5 A Joled 5 Sl J s S
This handful of dus® Hasrat, will not go in vain;

Some of it will be assimilated in the earth, and some in the sky.

God created man to be immortal and made him the image of His ow
eternity. Such is man's origin and such is his mission. This is Igbal's faith.
was his belief that the immortal parts of our lives shall endure and shall ri
like the sun, from the postation of death. He taught us to breathe the
sweet air of futurity and to hope beyond the shadow of dreams. H
maintains that to him who believes in an eternal life this mortal intermissic
is only a waiting ground and that, although the sands are mumbmre
allotted span of life, our journey, in fact, begins from the pebbled shore |
the great beyond which is a suburb of Elysian life. Viewed thus, Life is n )t
map of misery or a bridge of groans across a stream of tears. Such was
hopeful antigation with which Igbal had ever looked forward.

Lyric Poems

Igbal's entry into the enchanted land of poets began with his lyri
outpourins in ghazaland poems of exquisite charm and beauty. No
translation can recapture the sound and surge of theivevbesh he uses
his magic gift to the full. Lines swell and crash like waves. Not a word falte
and not a line lags. An undertone wffulness pervades them like the soft
and sweet sadness of the flute. While they exude the vigour of a virile spi
they are mellowed by the mournfulness of subdued tears and the pens
beauty of the moonlight. He attains a pitch which throbs and glows in worc
whose beauty makes them immortal. One hears the notes which are
become familiar in later verses while thioaigd action move through a mist



of dreams. His mood escapes from morbidity and glides into the heart
things. Flawless, magical in expression and knit together by glowing links,
verses melt into ecstasy. Packed with the perfumes of spring, tiesswee
of scented blossoms, the enchantment of languorous day, the melody
singing birds and belter of gliding butterflies ; they are sustained by an ev
flowing fountain of impassioned outpourings. The effervescence of ideas
never strained and theldae is perfect. The lamp flickers in the wind of
dawn and flame of longing is unsurpassed for its intense brightness a
ardour.

In spite of the piling stock of walbrn metaphors and languid rhymes,
and notwithstanding his adherence to old form anésnae

had a very clear measure of the road befork lBmmpossible not to
be transported when contemplating the beauties which the magic hand of t
poet raises with all the enchantment of creative power. From the cares
gain, the toils of ambitipthe noise, the hurry and vexation of weary world,
we rise, on the wings of poetry, to an ethereal elevation where all is tranq
They are superb in their appeal. Their arresting beauty exudes a restless
of passion. They emerge from the sap ofalifé recapture its grand
symphony. They lift the soul by their elegance and cadence.

His Philosophy

Igbal's absorption in religious philosophy, his unabated and unbendir
theism, his flaming faith reveal his inner self. In these he had discovered r
a mee undercurrent but the main steams of expression. Much of his lastir
fame will rest on them. Philosophy is the art of arts and Igbal's life is nc
measured by the time he lived. It is pure fire and fervour. He believed th
we live by an invisible lighhieh dwells within us. His language is the
archive of history. His references to Cordova and Granda and allusions
Muslim history quiver with anticipations rather than with a longing, lingerin
look behind. His mind never lay fallow. He sought for llosvfieen a lofty
aspiration and combined with a puritan austerity a catholic understanding
literature and philosophy. As a moulder of the nation's thought he neve
compromised with his ethics.

All mental links seem present in the written words. Fransdygs to
philosophical meditation the transit is so light that the readerdiy
conscious of the change of mood. He fully explores the flights of the sot



which he mirrors so splendidly in a wealth of fervid imagery and fancy. Th
find in the poet aobility of purpose which contracts with the stodkade

of lesser minds. His work is singularly rich in intu ition. His genius was botr
of a deegseated religious faith. The world is not possessed of a plethora «
such poetry and there is, by no meansbundance of literature which
exhibits such intensity of passion and peace and such power of revelation.

Igbal's philosophy is religious but he is not averse to spiritua
speculations. He, however, turns to the moral fervour of Jalauddin Rur
ratherthan to Platonic contemplation and abstract dissertatiortbhugie
refers to Rumi (A. R.,:8)
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The pir of Rum turned earth into Elixir ;
From the particles of my dust he raised heavenly visions.

The influence of Jalauddin Rymihom he calls his master,npeates
his thought and mind. He describes himselfissiple of this great teacher

My Murshid, Rumi, the philosopher of pure descent
Revealetb me the hidden secret of life and death.

In the prologue tdAsrar-Khudihe relates how Rumi appeared in a
vision and bade him rise and sing. Though he rejects the doctrine
renunciation as practised and preached by those who are described
mysticshe interdicts seihdulgence and pursuits of creattoenfort. But,
his belief in selflessness is not the same thing as advocatngiiseikition,

It would not, however, be quite correct to say that he rgjestsvidf the
philosophy of the Sufi$t is true that his mind revolts against popular
extensions of Sufi doctrines which lead to com@atenciation of self and
unrelieved asceticism, but the goal which he sets for himself is the same.



Igbal's philosophy is not inconsistent with the views of the great mastel
of Sufi doctrines. It is not opposed to them, as propounded by its highe:
exponents. &t instance, he says (J.N.; 14)

Gl (NS A 355t
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Toreach one's destination is the mission of life,

To see 'unveiled' one's Self is the mission of life.

Some of the popular professors of Sufi philosophy have, howeve
descended to undiluted gelunciation, se#nnihilation and to a profane
pantheism. loal strenuously resists their innovations. His insistemce
selfrealisation. In repudiating s@lhunciation higpal is the same as that of
the Sufis, namely, union of Seith the Absolute. In the ultimate analysis, it
would be apparent that the final goal can be reached by two different patt
The clash is in the methods that are adopted and not in the obijbetige.
is no divergence in theal, and indeed, Tribal hagauine admiration for
the Sufis. He speaks of them in glowing terms and refers to them wit
reveence. Thus he speak (B.D., 108)
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O God ! What a power is there in the hearts of these mystics,
Theirbreath can rkindle fire in the dead candle.



If you wish to have a living heart, pay obeisance to them.

A living heart is a gem, not available in the treasures of the kings.
Don't ask ; if you have a believing heart, then see

The White Hand (of Moses)threir sleeves.

What, then, is theogl on which his journey isa8Vhat is the object
on which his eyes are fietlle holds that the purpose of life is-self
realisation. To him life is real. It is no desert mirage. It is no illusion "full o
sound aridfury, signifying nothing." He disowns Vedantic formalism and
dialecticism and rejects the pantheism of the pseystwal poets who
consider life to be pure illusion andyawhich has no real existence. He
denounces renunciation of self, which is dedaras in other schools of
philosophy, as a veil to Reality. His thesis is that the individual must atte
perfection by realising ultimate Reality within himself and not by annihilatir
Self. The end seems to be the same. Whether it is to be achiszied by
absorbed in the Eternal or by absorbing the External within oneself is
guestion which in the end resolves itself into a pure question of method. B
the divergence in the courses which are followed by adherents of differe
schools of thought coritstte; by itself a vital distinction. He throws his
weight against the forces of-s@lfihilation and argues that it is only by self
development and se#alisation that the individual can absorb the Eternal.
This is theKhudof Igbal.

He believes thaélhe development of the individual presupposes a society
and in that faith he finds the ideatisty of his vision in the Roet's
conception of Islam. He epitomises this concept in the following reference 1
Balal, the Ethiopian devotee of Master (BD., 273)
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That hearpiercing cry is still alive,

That the old revolving sky has been hearing since centuries.

Igbal, fromwhose love all these generous bounties proceed?
Alexander of Rum has perished but the Ethiopian has become immortz

In striving to make the individual achieve Perfection, he seeks ti
establish the Kingdom of God on earth. His philosophy permeates all h
work but it finds its fullest play and greatest concentration in the famou
poems collected under the tithesrarn-Khudi(The Secrets of the Self) and
Rumuz-Bekhudi(The Mysteries of Selflessness). The principles anc
fundamentals of his philosophy expounded in the first and, as reflected in
social context, they find expression in the latter. He holds that the individu
who loses himself in the community transcends mortality and enters
eternal life, that is, Islam. He emphasises the valueoof st formative
factor in maintaining the sense of personal entity in a people.

According to Igbal, the universenot a completed adt is still in
course of formation. The process of creation is still going on, and man tc
takes his share in it. lmoral and religious ideal of man isrsalisation.

Its highest form is the Egé&hudi)n which the indidual becomes a self
contained and exclusive ceniiiee greater his distance from God, the less
his individuality. He who comes nearest to Gthetisotnpletest pgon. He

is not absorbed in Godhe absorbs God into himself. Life is, therefore, an
assimilative process.

It would be readily acknowledged #sriari-Khudis striking enough to
command attention. Its audacity of thought and exprems itslogical
brilliance dissolve in the glow of feeling and imagination and it wins the hes
before taking possession of the mind. Its artistic quality is remarkable in
excellence. To him life postulates a perpetual motion : to be statie.is to d
Therefore, the quest is eternal and the chase is unceasing. To him life me
movement. He says (B. J., 171) :

Ol g g o B
To be perpetually static is nothing but illusion.
Such is the dynamism of Igbal's philosophy.



Political Thought

His perennial philosophy has influenced his political thought. He view
the individual in a corporate conté¥ political thought is ibued with his
philosophy, which, again, wells out of his religious outlook. It is a soci:
manifestation of an inwafdith. He asserts that man is not a citizen of a
profane world which has to be renounced in the interest of a world of spiri
situated elsewhere. In accordance with his Islamic principleselateso
matter and spirit. His political philosophy is pragrttadugh elevating and
lofty. His emancipated soul believes that loss of freedom is death and enjo
us to live in feedom and to die in freedom,

In this behalf he asks us to emulatevititiees of the Prophet. He says
o) gl il Giks oS,
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Whoever is possessed of the love of the prophet
Contains in the folds of his skirt, land and sea.

He believes that life of the individual is embedded in the life of the
community. He further holds that the unity of the nation mystopected
in religion and religious faith. To him religion is not divorced from politics
and he thus expresses himself (B J., 62) :

1 BT Sosen &5 5y (L0000 PPl
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Whether it is the majesty of monarchy og#rae of democracy,

If religion is separated from politics then the regime of Chengiz only
remains.

It has been rightly said that the aspirations of a people must spring fro
a sense of its nationality, and it is Igbal's faith that nationality is impossik
without faith and religious belief. The poet is steeped in a pervasive spiritl
presence. His poetry lifts the veil from hidden beauty. To him the essence



life is love. He speaks significantly and fervently through a serene vehicle
words and phraselndeed, the soul has a thousand ways of communicatin
itself.

Igbal is not a mere sainted Aristotle but a devout seeker of light. H:
does not look at the heavens in silence but stretches his hand in perpet
guest and unceasing search. He maintainatiiegsm, which is blasphemy
towards mankind, is the vice of the few and that its two great apostles &
wealth and power. He set the love of meditation against the crash of weal
When the dusk of evening begins to gather and the shadows of twiight grc
deeper, the mind instinctively turns towards the creator.

As to the political direction of the stdmtinent, he exhibited, in his
youth, a burning faith, which was dimmed in later years in a united Ind
under a unified sovereign state. &l stronglyfelt that diffeences in
religious persuasions need not lead to animosities between their respec
adherents. He sayshis oftquoted verse (B.D., 8?)

L) o g gl B S e
Religion does not preach hatred towards others.

But he drankis bitterest cup in the venom of militant Hinduism. The
trends of political intolerance gave him the rudest shock. He was broke
hearted. He expresses himsei$ ih a cry of grief (B.D., 82)

g ol s Wl e S5 UL
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Igbal, there is no edharer of my grief in this worldvho is there to
fathom my secret sorrow ?

Impelled by the compulsion of circumstances, he turned towards visio
of a separate state for the Muslims.

| have indicated how he wove his deep resigmth in the warp and
woof of his political thinking. To the political deliberations of his
countrymen his contribution was considerable. But, above all, his was mc
potent influence in effecting a moral and intellectual revolution among th



Muslims ofthe subcontinent. He delivered a series of lecture3hen
Reconstruction of Religious Thoughhithkdantectures he had tried to re
formulate and rstate dynamics and religious philosophy in the context of
the stresses of the times.

Followingthe Round Table Conference, which met in London in 1930,
he demanded, at the annual session of the Muslim League, at Allahabad,
formation of a consolidated Muslim State. He said :

"l, therefore, demand the formation of a consolidated Muslim State it
the best interest of India and Islam. For India, it means security an
peace resulting from an internal balance of power. For Islam, a
opportunity to mobilise its law, its education, its culture and to bring
them into closer contact with its own originaitsgmd with the spirit of
modern times."

The dream of Pakistan, already vaguely simmering in the political po
of the sukcontinent, took shape in the ivory tower of the poet. His vision
came to flower and fruit although he did not live to see its\émti The
political plan which he had propounded at the sybilline session of the Musli
League led to the creation of Pakistan. He gave, to use a prosaic phrase,
blue print for Pakistan, when he gave to "airy nothingness, a local habitati
and a namé It would not be a mere poetic licence to say that Pakistan i
Igbal and Igbal is Pakistan, for, in his receptive and hospitable breast, flust
the prenatal heart of Pakistan.

The Man

A philosopher, a poet, a preacher, a seer, a teacher and a feformer,
was one of the profoundest thinkers of the age. He had drunk deep at
stream of humanity, and there was hardly anybody who so shared t
problems, the afflictions, the struggles, the despairs and the triumphs of |
fellowmen. He was filled wish altembracing love which governed his
thought and mind. He was claimed by the Muses in his early youth. H
fruitful life and his restless spirit never allowed him to rest. He expresses |
perpetual quest of the infinite in the followiegse

g&fo%&l}}:}&))k}bf}o
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A wild wave rolled fast and said:
| exist if | move ; | cease to exist, if | do not.

| have had the privilege of meeting him, a number of times, after he he
passed the meridian of his life, thahis,middle forties. It was a sublime
prerogative. Like a silken thread in rich tapestry, his mind ran through tf
varying fabric of human thought and, again, like a great river, it meander
through many a land, imparting life and luxuriance in its adreer
redemption. To know him was to love him. To see him, in the white attire o
grace, was to look at the beautiful face of the Perfect. How n&alsan ¥
How infinite in facultylf manners are the shadows of virtues, he was a
paragon of virtuous mantad Time and space ceased to exist in his
presence. He looked like an lIranian sage with his mioriemned,
rejuvinated and +atalised with the life giving impact of Islam.

The alchemy of his genius transformed the humblest regions of socie
into a khgdom of romance, illuminated the commonest paths of life anc
filled its open spaces with fresh air. In the lowly dwellings of men wher
poverty prevail>, he discovered the throbs of fluttering hearts and heard tt
music of human yearnings. His mind waasa cathedrahrough whose
coloured widows the sunlight streamed Ansoft and tranquil spirit, his
great influence, like the scented flame of an alabaster lamp, filled the mi
with warmth and fragrance. He had a tenderness of feeling and a warmth
affection which welled out from the depths of the great love which hac
steeped his soul. Such was the man and such was the unsullied grace o
regal grandeur.

And the Bells Toll

The writer of lyrics, epic poetry, hymns, sang#)navisatires, elegge
guartrains, chronograms, essays, political and philosophical dissertatic
would easily constiiute an encyclopaedia. He was himself, what he had b
searching for, a "perfect man." Although deeply wedded to the sobe
philosophy of the East, he did spurn the knowledge that he gained in the
West. What invests his work with universal appeatasnigg catholicity.



The mainsprings of his patriotism strengthened his faith in Islam, with it
gospel of brotherhood, as a force for the regeneratioa wbtid.

His exquisite poem; had cast their magic spell on me in my boyhood al
| wrote, in my middle teens, critical appreciations @oktsy and literary
composition. | said, in an article, written in my college days, that everythil
which he touchedas coloured by the riblnes of his refreshing philosophy.
One does not picture him as a schoolmaster although his poems are didac
He makes one see and feel the Beautiful and yet his eyes are on the sul
itself. Of his poem, entitled "HimalayaWrbte : "It is Igbal all over and
Igbal when he was young. He stands in awe before the rugged beauty of
mountains. He gazes and gazes on the snowy peaks till his eyes, in a
frenzy rolling, glancing from the mountains to heavens and from thesheave
to themountains, caught a glimpse of the sublime amadeitmal snows." |
further said"lgbal combines the visiaf a prophet with the imagtian of
a poet. There is nothing of the wailing and weeping philosoptier. He
is a Sufi and althouglgalden thread of symbolism runs through his poetry,
he is not a 'mystic'. His poetry is marked by sino&yrpose, clarity of
diction and lucidity of thought and expression.rhiithmic flow is like
rippling of a brook. Hesoars like the lark, glidesthe swallow and sings
like the nightinagle." In the mellow autunghalv of retreating youth | still
hold the same view which | had formed in my juvenile mind. In spite of the
classical draperies in which his ideastaouded he is sweet and; sufeet
as the smiles when lovers meet and soft as the parting tears.

How far the stream of Igbal's thought has influenced the cusfents
contemporary thought, it is difficult to say. But it cannot be contested that h
had achieved his object in no modeshmer. Fewoets have had such a
large audience as Igbal has. Some of his wwokgh not all, have been
translated into English, Bengali, Hindi, German, Arabic and Turkish. Hi
abiding charm lies in those demthpersonal experience from which hymns
and prayers arise. Thesnerge from the sap of life and secrete the garden
scents of Eden. He is not a wandering mendicant chanting his complaints
a tos=f rhymes. In his "Shikwa" there is nothing of the suffocating incens
of a malarial eroticism whjobccasionally, contaminates the songs of the
Vaishnava. He has taught that life is not a gust of wind which is scarcely f
before it is gone.



His was no laentation or threnode of despdiis thoughts were tinged
with a wistful mournfulness when heveyed thecrumbling minarets of
Islam. His vision is, however, beginning to take shape and there is a new
pulsating in the world of Islam. It is not easy for the average mind t
understand his otharorldliness which did not have the asceticism yusuall
associated with it. His detachment from the common stream of life was
puzzle to many but he was no hermit, no recluse in acalbrike received,
in his lifetime, the homage of kings and peasants. When the bells began
toll for him, his follow citiens in Lahore could not have given him a better
proof of their esteem and reverence and of their deep devotion than &
selecting, for his last resting place, a sanctified sepulchre by the steps of
great Badshahi Mosque, a symbol of the soul of Islam.

When the grass shall grow over the remains of what is trivial an
transitory and when the ephemeral and the transient shall choke in its o\
tangles, his undying fame shall flower in an eternal sunshine. His has b
the mightiest of national voices, lthe final assessment, his place would
be in the pantheon of the world's elite. In the midst of the awakening poo
of clanging trumpetounds, our hymn of love will overleap the tomb, and
shall strike a chord which will never be out of tune. Whilengarnuliour
prayers in reembrance, may we say unto death

You may break, you may shatter the vase if you will, But the scent of tl
roses will hang round it still.



IQBAL DAY CELEBRATION HELD AT
THE ISLAMIC CULTURAL CENTRE,
LONDON

Address by
PROFESSOR RUSHEFOK WILLIAMS

MR. Deputy High Commissioner, President and Member of the Majlis
Igbal : The subject of Igbal is almost inexhaustible, and | do congratula
those who have arranged this very interesting and important gathering
combining with the Igbal @&#rations, the celebrations in honour of his
great Bengali compatriot, Nazrul Islam. It seems to me that to combine tt
honours which are given to these two great poets and philosophers is a liv
symbol as it were of the unity of the two wings of Pakistavould be
almost impertinent of me to deal with Nazrul Islam because | never had tt
honour of meeting him but so far as Sir Mohammad Igbal was concerned
am old enough to remember him very well. | met him many times in Lahot
when | was a much yager man and | also met him at the Round Table
Conference in London and | met him once more before he died. The on
facet of his multifarious genius which | should like to examine for a fev
moments tonight is the influence of his thinking upon the thiokitige
Qaidi-Azam. Here again | was very fortunate because | had the honour t
meet the QaiktAzam many times. | sat with him in the old Legislative
Assembly of India. | saw a great deal of him at the Round Table Conferen
and then when he decided, @indespairing, | think, of the fate of the
Muslim community in India, to practise at the Privy Council in London, |
met him on many occasions. The result is, that | was able as it were to m:
my personal analysis of these two great men and to measihéngoaot
the effect which they had upon one another. Because if it is true that Igb
influenced the QaidAzam, it is also true that the Qafszam and his great
nationtbuilding work exercised a profound influence upon Igbal, and
illuminated the lastegrs of his life with a new hope. It was interesting to
compare the attitude of these two great men towards the then dangers &
future hopes of the Muslim community in the Indiarcsualinent. Qaid+
Azam had two great characteristics. There was figdt bis immense
intellectual capacity which made him tower like a pinnacle over ordina



human beings and secondly he had a great faith in the possibility of amica
negotiationsvith the majority community, and throughout Q#idam's

life right up to,l should say, 1935 or 1936, these two characteristics
dominated him. In the first place he was an intellectual aristocrat. Noboc
could meet him without feeling they were encountering a towering
personality. That was a wonderful thing for the future eofMbslim
community. But it also in a way rather isolated-i@adm from lesser
mortals. The second characteristic was his abiding faith in the possibility
obtaining safeguards for the Muslims by negotiation which would serve
the basis of their pdigin in an independent India. Right up to 1935, | think,
he never really gave up the hope of that. Now if one turns to Sir Mohamme
Igbal one notices a different approach altogether. Thanks to his deep stu
of Islam and in particular of the Holy Quranwias inclined to take a much
more radical view than the Qaiizam was, to begin with, at least, of what
was needed for the Muslims in India. He firmly believed that it was not fc
the Muslims to save Islam but for Islam to save the Muslims. He was n«
interested so much in the possibility of a political compromise. What hi
deep study had led him to feel was that it was impossible for the Muslims
India to be good Muslims unless they were in a position to practise Islam
it should be practised. Andai® to him, of course, meant certain very
definite things. He was a great reformer in the sense that he exhorted t
Muslims of his day to get back to the fundamentals of the Quran to reali
that Islam is a gospel of dynamism and of energy, not meoslyeh aj
passive philosophy. But combined with that was his conviction that if th
Muslims were to practise Islam as it ought to be practised they could only
it in a territorial unit of their own. Hence, of course, we get the famou:s
passage in his adskseat Allahabad in 1930: "I would like to see the Punjab,
the NorthWest Frontier Province, Siadd Baluchistan amalgamated into a
single stateéSelfgovernment within the British Empire or out of the British
Empire with the formation of a consolidatedrtNd@Vest Muslim State
appears to be the final destiny of the Muslims at least in this part of tF
world." His anxiety was to create a Muslim National Home in which Islan
could be practised in the spirit of 8teariaind he firmly believed that that
was only possible by some form of partition. It is interesting to note that &
the time when Socialism of the secular type which Jawaharlal Nehru was tt
preaching was so fashionable among the majority community, thbal at
time believed that the conception was wrong. In 1931 he wrote to tire Qaid



Azam arguing that th®&hariatwith its security of political and economic
rights to all was the best answer to what he called the atheistic socialism
Jawaharlal Nehru. Heote to the Qaidi-Azam in 1931 (28th May) : "After

a long and carefstudy of Islamic Law, | have come to the conclusion that if
this system of law is properly understood and applied, at least the right
subsistence is secured to everyone. But thrie@mient and development of
the Shariatf Islam is impossible in this country without a free Muslim State
or States." He went on, "For Islam the acceptance of Social Democracy
some suitable form and consistent with the legal principles of Islara is not
revolution but a return to the original purity of Islam. The modern problems
are therefore far more easy to solve for the Muslims than for the Hindu:
But, as | have said above, in order to make it possible for Muslim India 1
solve these problems iniscessary to redistribute the country and to provide
one or more Muslim states with absolute majorities." All the time that th
Qaidi-Azam was in England after he had momentarily, at least, almo:
despaired of the future of the Muslims in India, Igbadinc@d hammering

at him in a generally remarkable series of letters and at the same time
concentrated his great energies and his great powers of thought up
convincing the Muslim community of India of the necessity of adopting hi:
own dynamic conceptiaof what Islam ought to be and could be. And it is
interesting to notice, | think, that it is a facet perhaps of Igbal's work whicl
has not always been brought to sufficient prominence, that although as
practical politician he was not particularly hapfgy the then political
atmosphere, he saw with the insight almost of a Seer exactly what had to
done. Take, for example, his address in 1932 to the meeting of the Musl
Conference. "The Indian Muslims should have only one political
organization witiProvincial andDistrict branches all over the country." He
went on to urge the raising of fifty lakhs of rupees, the formation of youtt
leagues and the organiation of-allipped volunteer corps throughout the
country under the guidance and control adrdral organization. Now that
was exactly the principle on which, when the-i@gdm returned to India

in 1934, he began the political organization of the Muslim community. |
order to back up what | am saying | should like to quote from thé Qaid
Azamé foreword which he wrote toetters of Igbal to Jivaalch were
published some four years after Igbal's death. "It was a great achievement
the Muslim League that its lead came to be acknowledged by both tl
majority and minority provinces. Sir Mohwad Igbal played a very



conspicuous part, though at that time not revealed to the public, in bringir
about this consummation . . . His views were substantially in consonan
with my own, and had finally led me to the same conclusion.” Now when tt
Qaidi-Azam returned to India in 1934 the influence which Iybal
gradually asserting over the trend of his thought, did not cease and it was
anything, accentuated as then @QAizAam began to realize anew the
seriousness of the situation. Between 19329%8YdIgbal worked tirelessly
towards two ends: first, to convert the Qdidam towards the idea of
Pakistan, and secondly, to make the Muslim League the acknowledged vt
of the Indian Muslims. And as | have already told you, five years after Igba
death, Qaid-Azam paid him that great tribute in the foreword to the
collected edition of Igbal's Letters. By 1937 the change hadnctme i
Qaidi-Azam's ideas and the decision was taken to convert the League intc
mass movement but in that connecti@mduld like to quote from a letter
which Igbal wrote to the QaigAzam (May 28, 1937), "I have no doubt that
you fully realise the gravity of the situation so far as Muslim India i
concerned. The League will have to finally decide whether it willaemain
body representing the upper classes of the Indian Muslims or the Musli
mases who have so far, with good reason, taken no interest in it." In anothe
letter ( June 21, 1937), Igbal said "You are the only Muslim in India today
whom the community hasright to look up for safe guidance through the
storm which is coming to NoriWest India, and perhaps to the whole of
India." He went on: "A separate federation of Muslim provinces, reforme
on the lines | have suggested, is the only course by whiah seewa a
peaceful India and save Muslims from the domination é¥lasims. Why
should not the Muslims of NoriWest India and Bengal be considered as
nations, entitled to saletermination just as other nations of India and
outside India are?" So wmdld Igbal done his work that in 1940, two years
after Igbal's death, QaidAzam was able to say: Pakistan is inevitable. |
should like to close this very brief address by the tribute which the Qaid
Azam paid in the letter which he wrote to Igbal's'$Somme," Qaid-Azam

said, "he was a friend, guide and philosopher and during the darke
moments through which the Muslim League had to go, he stood like a roc
and never flinched for one single moment."
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IQBAL'S CONCEPTION OF HIS ROLE AS POET
Abdullh Yasamee

To Igbal, the poet represented the consciousness of his people : the pc
was the one whose duty it was not only to perceive but also to interpret tl
eternal truths of Islam to the Muslims of the world, and more especiall
those of India. Thisonception of the poet is clearly brought out in this
verse of Igbal:
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If the object of poetry is to create a new man,
Then poetry too is a successor to prophethood.

The natural corollary of this view that the poet represented the
consciousness of his people was that "the spiritual health of a people larg
depends on the kind of inspiration which their poets and artists receive
(Igbal's Foreword to thduraqgq&Chahtai)This conception of the poet as a
prophet revealing to the people the Islamic truths and calling them to the
divinelyordained task was eminently relevant to the situation in which Igbe
began his career.

With the collapse of all law and orddndaia following the destruction
of the Mughal Empire, it was natural that the Muslims of India should fal
into despair. After the Mutiny of 1857, the British, severely shaken, becar
convinced that the chief villains were the old ruling class, the Muihms
the result that they became the sole target of repression. This situati
further deepened the attitude of despair and exclusive concern with othe
worldliness. Thus a pessimistic attitude to life began to take control of tr
Muslims. The intellecl leaders of the Muslim community despairingly
turned in upon themselves, concentrating on literature as artheeiny
drug for their sufferings. This pessimistic attitude rapidly infected the poet
who represented the nat®consciousness. Ghalitote
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The chain of life and the bonds of sorrow are in reality one.
Another writer summed upishattitude of resignation thus
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He who looks on the beggar's bowl as a kingly crown,
And the present world a fleeting bubble,
He alone traverseth the ocean of Truth,

Who looks upon life as a fairy tale.

Thus, as the nation's consciousness fell into error, so thdttbéthe
nation, just as a man with bad eyes and ears has illusions about the w
around him. Despite the efforts of Sayyid Ahmad Khan, such attitude
remained prevalent up to Igbal's time and, indeed, up to the present day.

Igbal saw the results dfelse negative attitudes and realised the danger:
to which they would lead and were already leading (B. D., 66) :
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Just see what is happening around and what is goappén;

What is the use in paying attention to the old tales?

As already explained, it was his duty as part of his nation's consciousn
to make his people aware of what, through his exceptional powers of visic



he could see, and to find a remedyiferr troubles. He saw that the origins
of the spiritual decadence of his people lay in their subjection to others:
0A3 3 J3 (DS
Slavery deadens the heart.

However, he realised that a purely naditgic remedy was insufficient
for the peoplaevere in a state of spiritual slavery (B. J., 162):
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Not to speak of wealth, even kingship is of no avalil,

You have neither physical prowess of Haider nor spiritual self
sufficency of Salman (of Fars).

The contradiction between quietistic doctrine of passive resignation ar
the Islamic doctrines of individual's responsibility for his actions and man
stewardship on earth were apparent to hidadei-Kalim(p. 8), he wrote:

This Quran is claimed to teach total otherworldliness,

Which once made the Muslim master of the moon and the Pliedes.
Today they follow the principle of fatalism,

Those whose will was an expression of God's desire.

What was wrong gradually came to bededas rigfit .

Because slavery transforms people's conscience.

Having analysed the problem Igbal had now to propose a solution; th
result was his wddhown doctrine ofKhudi.He believed that in the
cultivation of the individu&hudilay the answer thé spiritual malaise of
the Indian Muslims. In place of passivity it demanded creativity. One of th
utterances Igbal placeshe tmouth of God is (J. N., 225)
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He who does not possess powezredtivity,
Is naught but an Infidal and a Zindik.
In one of his poems Igbal told of how foreigners despised Indian
Muslims as beggars (Z. K., 20) :
S8 55l < bigzmenn 52 !
Now, if the Muslims are to save themselves by cultivatidmudithey
must renounce the beggar's mentality (A.R., 24) :
PSP I EIN[PS]
By asking, poverty is made more abject.
If they are to survive they must did themselves of the timorousnes
which results from subjection and decline (A.R., 109, 111):
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Fear of other than God saps vitality,

It waylays the caravan of life.

One who understands the religion of Muhammad,
Regards "Fear" as the sourcshirk.

The whole philosophy is one of active resistance to suffering, in marke
eontrast to negative notions of passive acceptance of fate. Igbal holds the
the Ego attains to freedom by the removal of all obstruction in its way.



(Introduction to the Englishranslation ofAsrari-Khudi.)in the poem
"Morning" (Z.K., 6) he proclaimed the Muslim's inner spiritual power :
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That morning which gives shivers to the Night of Being
Is the product of thadhafcall to prayers) of the Momin.

The cultivation ofKhudi,however, is not just a solution for the
temporary difficulties of the Indian Muslims but the means by which al
Islam will be enabled to fulfd ilestiny and attain fesstion
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Transmute thy handful of dust into gold
By submitting before a Perfect Man.

There can be no doubt that the views that Igbal was propouvetieg
startling, seen in the context of the viewsa#titddes prevalent at that time ;
however, one must be wary of overstressing their revolutionariness. Iqbe
philosophy was aimed at fulfilling the Quranic conception of man's duty as
God's vicegerent on earth.

This leads us to one of the main themkdgbal's work : the
reinterpretation of Islamic principles to fit modern conditions. Igbal rejectec
orthodox interpretations, largely based on conditions in the 19th centur
C.E. In theReconstruction of Religious Thoughheofclksiiened that "the
teaching of the Quran that life is a process of progressive creatior
necessitates that each generation, guided but unhampered by the work o
predecessors, should be permitted to solve its own problems." His who
philosophy oKhudis in one regard amétrpretation of the Quranic ideas in
accordance with the facts of modern life. The idea of the individual
responsibility towards himself and his obligation towards God are botl
drawn from the Quran. Igbal believed that by giving these ideas the empha



that had been lost under the influence of Quietistic doctrines, the Muslirnr
could recapture the spirit of scientific adventurousnessht@dt as he
believed, led the West to world dominance. To those trained in moder
historical interpretation, largebased on Marxtst materialisngbal's
interpretation of history may well appear grosslyideadistic.To take a
relevant example, the British were driven out of India, not by any mas
adoption ofKhudiby the Muslims, but by the fact that the SeconddWor
War had exhusted them financially. Neverthelessfitlagicial difficulties
would not have forced them to leave had not idealistically motivate
organisations like the Muslim_ League been prepared to take advantage
such difficulties. To this extealbne Igbal's interpretation can be said to be
true.

Igbal's political views were a eften of his philosophical principlés.
the Urdu introduction tcRumu#Bekhudi{Mysteries ofSelflessness) he
wrote "The secret of the life of a nation lies e tpreservation,
development and strengthening of the 'national self'."

From such a position, his acceptance of the necessity for partition of tr
country for the preservation of the cultural entity of the Mudirigar.
Long before he was convincedtloé need for Partition, he hadid that
"each group has a right to free development according to its own cultur
traditions.” When it became clear that Partition was the only way of savir
the Muslims of India from cultural, and possibly religious ptbsanto
what one writer has called a "grey mush" of Hinduism, he became a fir
advocate of partition.

Another aspect of Igbal's political thought was his concerrsoeitd
injustice; for example, in "God's Orddrs( L ) [B. J., 149he makes
Goddecree to his angels:

Get up and rouse the poor people of my world from sleep,

Shake the walls and gates of the palaces of the rich.

Warm the blood of my slaves with the ardour of Truth,

Let the humble sparrow contend with the eagle.

The age of democratidgle is drawing near,



Destroy all the old pictures wherever you find them.
Burn up the wheat on the fields
Which yield no bread to the farmer.

It can be argued that poetry of such nature, especially pieces with
specific a subject as "To the Punjab Rar(Be J., 204) can be of no real
lasting value, as compared with Igbal's religious and philosophical wol
Nevertheless, it is an aspect of Igbal's function as he conceived it:
exposing social injustice and examining political problems, he is #oting as
nation's consciousness, ever though his revelations are of a temporary ve
and addressed to a limited and temporary audience.

It will be obvious from the conception of the poet so far outlined that
ideas of "art for art's sake" are completely foteitpbal. Unfortunately the
musical qualities of the Urdu and Persian languages have tended to misl
even the greatest poets into seeking abstract beauty of sound at the expe
of content. Many poems of great beauty of sound range in meaning from tl
trivial or escapist at best to the most maudlin drivel at worst. Igbal criticize
Hafiz for this when he wrote : "If we accept the principle that beauty i
beauty whether its consequences are good or harmful, then Khwaja is one
the best poets of the war" It will be recalled that the Muslim intellectuals
of the 19th century had turned to abstract beauty in literature instead
defending the Muslim community, which had thus fallen into passivity an
resignation. Therefore the idea of beautiful formwtthless content is in
every sense antithetical to Igbal's thought. The following extract shows Iqk
managed to provide meaningful content, while not losing any beauty forr
and bringing a new robustness and inner vibrancy tePersian poetry (P.

M., 9899) :

A tumultous life is better than perpetual peace,

A dove becomes a falcon due to agitation in being entrapped.
You do not know anything except prostration,

Stand up like a cyprus, you slow in activity.

You hardly realise yet, desire dies witmuni

What is everlasting life ? It is undying striving.



What then is the significance of Igbal's views on the role of the poet
Like his philosophy dfhudithey provide us with an instructive contrast
with older ideas. Igbal, while acknowledging thénwbrbeauty of form,
clearly emphasises the poet's more exacting and more worthwhile task :
instruct, interpret, and criticise. He has showth@&iamportance of the
poet's positio as the national consciousnésis therefore for the nation's
own goal that it must learn to reject poetry, however beautiful, which is of
trivial or escapist content, and must accept that which fulfils the true
function of a consciousness, and faces reality and points to a better way.



SOLITUDE
By
LT.-COL. K. A. RASHID

Walking to the sehasked the restless waves,
What ails thee, O moving oh#®u always seem in some quest?
A thousand pearls adorn thine bossom,
Hast thou a pearl akin to the one in my breast?
It quietly wreathed, and withdrew from the coastal rirdisappeared !
Moving to the mountains to ask the ailing hills,
Why art thou gloom§ thine sighs scale the skies?
Art thine stones Ruby, fashioned out of thine drops of blood?
Come, talk to me awhile, and see how oppreased
It silently shrank withitself, staring with a ghastly look!
Making a long journey to the Moon,
| asked: Qraveller! art thou not destined to rest awhile?
The world is brightened by thine silvery radiance,
Thine brilliance is not sprung of the scar in thine heart?
Looking envioug at the stars, it stealthily slipped away!

Crossing the realm of the Moon and the Sun, to questidnifghty
one:

There isn't an Ato in thine Universe aware of;Me
Thy World is devoid of feeling and my dust is full with emotion,
Thine garden indedd charmindgput isn't in tune with my cominan.

“English translation of Igbal's poeniPayarMashrigpp. 136
137).



A smile sprang from his lips, and he too quietly turned aside!



IQBAL DAY CELEBRATION IN
COLOMBO

IN Colombo the Islamic Youth Council celebrated Igbal Day on 27th April,
1966, with active eaperation othe Pakistan High Commission, by holding

a mammoth public meeting at which many prominent people spoke on th
life and works of the great pgdtilosopher of the East. Mr. K. M. A.
Hassen, President of the Council, was in the chair. The Council als
arrangd an oratorial contest on Igbal. It was the first such contest ever hel
in Ceylon on the great poet, and a large number of Muslim student:
participated in it. The winner was awarded a gold medal by Mr. Enve
Murad, High Commissioner for Pakistan and [Dé#re Diplomatic Corps

in this country. The High Commissioner presented various awards tc
runnersup also.

The function was held in the spacious new Memon Association Hall
which was overflowing with hundreds of Igbal's admirers. There were the
old and tle young, people from all walks of life, representing different
religions. They were engrossed in enriching their minds with the rick
tributes paid by eminent speakers, among whom, besides the Hig
Commissioner for Pakistan, were Dr. Ananda Guruge of Ceylon
Administrative Service ; Mr. Badiuddin Mahmud, President, Islamic Sociali
Fro at and former Minister of Education ; Dr. Akhtar Imam, Professor of
Arabic in the University of Ceylon and Professor Shookri, also of the
Ceylon University. The meeting wasmaplete success. It manifested that
Igbal's words inspire not only the Pakistan nation, but the entire East and i
the hearts of the Muslim Youth of Ceylon in particular he has a very speci:
place. They look up to him as a great guide and a great bfuslitam
they are immensely proud.

The High Commissioner for Pakistan in Ceylon as also other speake
in their speeches, touched on various phases of Igbal's life. Dr. Imam, w
known scholar and Professor of Arabic in the University of Ceylon
addressing the assembly said that Igbal stood for the creation of a world
happiness and equal opportunity for all. He had appeared as a hope to
downtrodden and a challenge to those who described life as static. D
Imam said his recent visit to Bt after several years was very revealing



and inspiring for him because there, as visualised by Igbal , he sawthe Isla
way of life truly and beautifully blended with modern progress.

The High Commission of Pakistan in Ceylon rendered every possib
help to make the function a success. The funds for the gold medal award
to the winner of the oratorial contest were also raised by the Higl
Commission.

Radio Ceylon broadcast a special programme on Igbal in their Tami
service to mark the occasion, wahitecles on Igbal also appeared in some
leading newspapers.

Reproduced below is an article specially written for the occasion b
Mr. Tissa Wijeyeratne of the Inner Temple, Baraskaw, for theCeylon
Daily Newasf April 21, 1966.

IQBAL:
THE LEADER OF A NEW MUSLIM RENAISSANCE
Mr. Tissa Wijeyeratne

Very nearly a quarter of a century ago Muhammed Igbal passed aw
and his admirers built for him a simple tomb by the exquisitely beautift
Badshahi Mosque in Lahore. Long after his death the Urdu and Persi
poems composed by this philosoptmet and the state of Pakistan he did
so much to create, remain to remind us of the genius of this extraordina
man.

Igbal was born in 1373 ; in his blood were the strains of Hindu Brahmir
ancestors ; of this he was ghvaroud. The India into which he was born at
Sialkot had just seen the crushing of the Indian Mutiny and the India
intellectual witnessed British troops butchering the heroes of the resistan
movement assisted in their task by a new aristocracyirgjalskdf as it
turned informers to the British Raj. Indian turned traitor to Indian in
exchange for vast acres of land as did the emerging Ceylonese elite anx
to supplant the old aristocracy after the Uva Rebellion. Igbal was profound
affected byhis atmosphere.

In his childhood Igbal came under the influence of Shamsul Ulama Mi
Hasan, the great scholar. At Lahore, a few years later, Sir Thomas Arn
hearing of the new arrival's brilliance and lucidity followed Igbal's career al



advised him toagyabroad for his education. At Cambridge, Munich (from
where he collected his Doctorate) and the Inns of Court he applied himse
with remarkable vigour to the study of European philosophers and Europes
poetic streams. Thirteen hundred years of dynaltoiedhat is Islam were

his proud and privileged inheritance ; as a youth he had read extensively
Hindu and Buddhist philosophy ; and now he tutored himself in the culture
traditions of the European : over the years there blossomed a truly civiliz
Asian.

Igbal studied in an Europe that saw the industrial revolution advanc
with almost brutal rapidity. He was immensely impressed by the sense
discipline in Europe and the rapid development of science. It has been t
contention that his writings olmet Sufi doctrine were published even before
he had read Nietzche : but no unbiased reader of Igbal can fail to notice t
influence this apologist for the "superman” has had on the poet's life. Equa
much is it true that Igbal rebelled against the caifwesistic and aristrocratic
prejudices of the German. And his contempt for the purely mercenar
instincts European commercialisas breeding was expressed thus

O Dwellers of Western Lands

God's world is not a shop;

That which you considered good coin

Shall prove to be of low value;

Your civilization will commit

Suicide with its own dagger:

A nest built on a slender bough cannot last.
(Tr. fromA Voice from the East)

Igbal returned to Lahore in 1908. He practised dndmen Bar till he
died in 1938yd his was not a successful legal career. He meamdered
politics for a while and was nominated the President of dmelialMuslim
League in 1930. In 1931 he paid a brief visit to Englguadticipate in the
Round Table Conference. He was too much dreamer though to be a
successful politician. He never bothered to tutor himself in the elements ¢



political understanding and he never quite grasped or sincerely believec
the necessity for relentless class struggle or militancy.

He had a romantstis faith in the role and destiny of the peasamndry
the poor: he never anticipated the role of the proletariat. Yet it was Jinn:
himself who said of Igbal once that "he was one of the fecshteive of
the feasibility of the division of India oriio@al lines.” It is perhaps one of
the ironical tragedies of Igbal's life that the comnuhralvanist may
remember him as a protagonist of Muslim right. This was the very antithe:
of everything Igbal stood for. He was a true humanist and the priotciples
equality, freedom and love as the basis of universal brotherhood we
reaffirmed in almost all his poems.

It was in the "Ego"hat Igbal believed when he sdit$ highest form is
the creation of values and idealsd the endeavour to realise thetmos
unique individuality individualises the seeker and impliaditi@uality of
the sought, for nothing else would satisfy the nattlie séeker.”

To one, like the writer of this article, untutored in Urdu or Persian, the
translations of Igbal's woby men of high culture like Jafri, Kiernan, Khan
and Bilgrami have been an introduction to Igbal through the Englist
language.

To those familiar with English poetry the similarity between Igbal and
host of European verse writers is amazing. There aagee$from Dante,
Goethe, Donne and the early nineteenth century romantic movement |
England intertwined in the poetry of Igbal. Of particular appeal is his identit
with the Metaphysical poetry of John Darfor is it not Igbal who says

Come, Love, thoheart's most secret whispering,
Come thou, our sowing and our harvesting,
These earthly spirits are to aged giiown

Out of our clay another Adam bring.

Igbal shares the ideals of a whole host of poets before his tiget and
there is about him the stampgenuine originality. Experts haegarded
his JawidNamaas a masterpiece which will rank alongside Kalidasa"
Shakuntalar Homer'dliad.



Unsurpassed for its delicacy in Urdu (in translati@angDara(The
Sound of the Caravan Bells)PheiyamMashrigMessagef the East) which
Igbal regarded as his own response to Gottles®stilicher Diwanholars
have discovered a mastery of language as much as a discipline in style w
serves as literary signpostdose writing in the Persiamguage.

There is nothing in common between Igbal and the twentieth centur
poets of pessimism with their qmecupation with death and nihilism that
gave English poetry their signposts in the interwar years or bred tf
existentionalist school in Franceimy the period that followed the Nazi
occupation of Europe.

It is from Nicholson's translation that one sees Igbal reassert his faith i
humanpersonality

Beauty is the creator of desire's springtide.

Desire is nourished by the display of Beauty.

‘Tis inthe poet's breast that beauty unveils.

'Tis from his Sinai that Beauty's beams arise . . .

His music breathes o'er us a wonderful enchantment.
His pen draws a mountain with a single hair.

His thoughts dwell with the moon and the stars.

He creates beautythat which is ugly and strange.

Here then we see Igbal describe the role of a poet as a pfopiset
time leading humanity onto further and higher reaches of creativ
achievement. Strongly does haleam the pessimist when he says

Woe to a people theesigns itself to death
And whose poet turns away fromjtyeof Living!

No other but a follower of Islam can truly interpret Igbal's explanation
of the Prophet's message. Igbal did not hesitate to criticise the Mullahs
Islam when occasion demanddde was unsympathetic to those
masquerading under the name of Sufis. Igbal believed in God and said:

That man is real who daies



Dares to see God face to face ..

"Hell," commented Igbal, "is not a pit of everlasting torture inflicted by
a revengeful Godit;is a corrective experience which may make a hardene
ego once more sensitive to the living breeze of Divine Grace. Nor is Heave
a holiday. Life is one and continuous. Man marches always onward to rece
ever fresh illuminations from an Infinite Rgadithich ‘every moment
appears in a new glory'. And the recipient of divine illumination is not mere
a passive recipient. Every act of a free ego creates a new situation and |
offers further opportunities of creative unfolding." Boldness therefore an
not timidity should be man's reaction to the divine challenge.

To those of us who do not share Igbal's faith in God or a Creiator,
poetry carries an inner meaning. He did not regard God as an outwarc
abstract entity. He demanded "loyalty to God anhdonthe throne and
since God is the ultimate spiritual basis of all life (for Muslims anc
Christians) loyalty to God virtually amounts to man's loyalty to his own ide;
nature." It was Igbal's dream to create for his fellow beings a socie
dedicated tohe service of humanity. ft was to promote peace and provide
equal opportunities for all mankind; it was to flower on earthiitsethin
our lifetime.

It is this message of Igbal that has helped so much to "accelerate tl
transition of the Muslim mindoim a feudal to a modern frame." It is this
message that by its very humanism makes its appeal universal.

That is why wherever peasants gather this evenindviasha'ara,
whether it be in Muslim Pakistan, Hindu Bengal, Persia, the Muslir
Republics of th&oviet Union or the People's Republic of China or students
in the Junior Common Rooms of Christian European Universities or the
Buddhist students at Peradeniya, they will pay special attention to the sol
sung and immortalised by the pen of the leadea okew Muslim
RenaissanieMuhammad Igbal.



IQBAL DAY FUNCTION AT ROME

EVERY year Igbal Day function was celebrated under the auspices ¢
ISMEO (The Italian Institute for the Middle and Far East). In April, 1955,
the ItalePakistan Association came into beamgl this function was
henceforth celebrated under its auspices. On this occasion, Professor
Tucci, President of the Association, spoke as follows :

We are here gathered today in order to celebrate together, according t
custom established since soymars, Muhammed Igbal, that Pakistan
honours as her greatest Poet, and for the purpose of inaugurating at c
Institute, the Itald?akistani Association. There is a reason for this double
ceremony : the Association which starts its life today, in thdayeajso
inherits from ISMEO the welcome task of carrying out this celebration. Nc
more befitting start could be imagined, than by placing the Association und
the auspices of the Poet who more than others was eagerly advocat
brotherly love in work drthe servicef God.

The Association pursues a simple and very lofty end: that of makin
easier, more efficient and fruitful the meetings and the contactsmfithe
and among individuals, from which are to derive greater stnedgtiicacy
the friemdly bonds that already unite Pakistan and Italy. Every work o
initiative tending to consolidate the sympathetic comprehension among m
and nations, and to favour a more open mutual understanding, grea
contributes to soothing the unrest of hard andesbtimes. Our Institute is
certain that under the wise guidance of its President, Ambassaddt Cerulli
whom we honour as an outstanding scholar of the Islamici vaoddthe
author of works that have added to the prestige of Italian orientalistic scien
i , the ItalePakistani Association that starts its activities today will stimulat
and enhance the friendship which already binds us to the Pakistani natic
To the strengthening of this friendship a most remarkable contribution ha
been made through thareest, and | would say daily work, carried on by H.
E. Husain, whom | am glad to be able to thank once more, for his unfailin
help and tireless -@peration.

Given below is the introductory speech by Professor Tucci on anothe
and later Igbal Day funation Rome.

ADDRESS



by
PROFESSOR G. TUCCI

This year also, Pakistan is honouring her great Poet, and following
custom which we gratefully acknowledge, it is desired that he should |
recalled, to us ltalians, in this Italian Institute for the Middl&anBast,
which aims at making men of culture of our country share in the univers
values of the spiritual tradition of the East.

| feel especially happy at this welcome occasion of reviving in memo
the figure of this Poet, and of paying tribute to dmee more, as | have
been privileged by his friendship, and have learnt so much from my tall
with him: and the ISMEO and all its family are equally glad to join in the
honours that Pakistan is rendering to her bard. It is not by chance that v
have publised in Italy for the first time the translation of that Celestial Poem
by Professor Bausani, a poem made so luminous by new and strikil
imagery, and fraught with such deep thought. In this homage paid i
common to the Poet of a friendly nation, who bsleagis all through the
universal appeal of art, we feel a revival of the ancient bonds that unite us
this spiritual world of which Igbal was the singer and the interpreter: | meal
that Islamic culture that has left deep vestiges in our countistoitg dund
its thought. It was through Islamic interpreters that Aristotle was able t
transfuse himself in our medieval thought, while the impress of Islamic a
lies clear and forceful on many an outstanding monument of Italy. It was |
Italy that as fdpack as the Thirteenth century the great figure of Frederic Il
endeavoured to realize an efficient collaboration between Islam ar
Christianity. Well aware of this tradition, Italy has fostered a great number
scholars of Islamism, that in recent tinoeddcboast of names such as those
of Amari, of the Guidis, and of Nallino; while among our living
contemporaries it has no less famed and talented followers.

We therefore cannot help participating in a large measure in the homa
paid to a Poet whom we able to understand perhaps better than other
peoples, and who has a forceful message of his own to spread, not ol
meant for cultivated minds, but for all that have not lost hope in the destinie
of humanity.

In a world as restless as the one in whismiw our lot to live, when
humanity is renewing itself much faster than in stretches of time mor



restful, or set in customary ways, a voice such as Igbal's brings us inspirat
no less than consolation. So is it for ever with the words of poetsp) who d
not teach solitary fancies, but interpret in the loneliness of their own soul tt
agonized struggles of a people or of an age. In this way does Igbal appea
me; so fast in the spiritual traditions offaigh and his people, and at the
same time soelen on detecting the slightest vibratigbal's that stir the
vault of history and thought.

And Is méssageds indeed a message of human brothedy dove,
unity, it is understood, of the soul and not of the flesh, because as he say
an admiralel way: "Brotherly love has its seat in the heart; in the heart doe
its root lie, not in water and mud" (p. 71).

It is a counsel of mutual understanding and peace, but not throug
mystical and lonely surrenders of self, rather through the struggle th
enrobles and exalts the believer, as Igbal calls the man that does not cho
fi t o quote Leonardo's woftdso act as a mere conveyance of .faod
struggle that does not oppose him to those that were in contrast with hin
nor to those that follow another path, but makes him worthier of the divine
commandment. | mean the struggle against oneself, because the believe
alive, and the war he is wggs against himself, and himself must he attack,
in the way of a panther pouncing on a gazelle (p. 531. This means a tens
constantly alert and never relaxed, in order to realize a fullness of human
and divine life, illumined by three indissellights, that bear witness to it:
to see oneself through one's own light, to see oneself by other people's lic
to see oneself in the light of divine essence (p. 37). This means unity
action joined to passion and ckEghtedness, which today seshagtered,
and which Igbal proposed to restore, for the benefit and the glory o
humanity, that bears the guilt for its own sorrows.



IQBAL DAY AT DELHI

WE are reproducing an article on Igbal written by Mr. B. P. L. Bedi special
written to commemorate lgb Day for the dailyPatriotDelhi (April 17,
1966).

Igbal, Maker of New Man

The Nineteenth Century witnessed the netherpoint of human qualitie
among the muHmillion inhabitants of Asia. It was the century of sldvery
mental, physical and cultéira entury of homage to the superiority of the
white man. European imperialists were holding in thraldom billions o
human beings in Asia a beasts of burden. This is history.

Here and there the urgings of the human soul were spurring revolts. B
sporadic in ltaracter, they were doomed to failure. The story of the granc
struggle of 1857 in India is too well known to need repetition. But the
isolation of one part of Asia from another was so complete and life so tight
compartmentalized within the rival and wgrBritish, Dutch' and the
French colonial empires that one nation hardly knew what was happening
another, so much so that we in India barely knexcept for a few experts
i what magnificent struggles were fought by Indonesian patriots again
their Dutch colonial masters. The ignorance was mainly due to the fact th
the enslaved mind of India thought only of Europe. In the early twenties o
this century, when we were just college youngsters, quite a stir was crea
thanks to the researches of eminindian historians of the calibre of Dr.
Kalidas Nag, Dr. Mazumdar and Prof. Ved Vyas who began to talk about t
cultural affinities of SoutBast Asia with the ancient Indian herithge
naming particularly the area which was then calledddelaandhe rest.
lllustrative slides were shown as testimony to the grandeur of the Borabac
temple among other monuments of note. Their ruins spoke of past greatne:

With the Islamic world of the Middle East we were a little better
connected, partly becaus& FO boats had Aden as one of their halting
stations and also because our history books made us familiar with the "S
man of Europe”, i e., Turkey with its Caliphate, and the Bakahe
seething cauldron of conflickgabia, of course, was more fanibecause
of Holy Mecca and the sight of the Hajis whom one saw off and on bein
given a hearty sewdf or welcome.



As for the rest of Asia, imperial Japan's historic victory over Czaris
Russia in 1905 left an impression, and China was only knberaasl tof
opium eating men and sabaétling wailords.

Against this background stands a giant figure who brought new conte
to Man's being. A message of dignity to the depressed, a message of revo
the downtrodden:

Arise, ye poor, oreation of God on earth, and shake this world;

Pull down the walls and windows from the mansions of the mighty;
The field that does not yield a bellyful to the poor

Burn every ear to wheat in that farm.

Slothridden and fatalists Asians could hardly thesme words with
their benumbed eaiis centuries of slavery had clogged their minds.

Igbal went further. His soul was tortured and his inner self sickened ¢
the sight of a glorious civilization lying vanquished at the victor's feet. Tt
inheritors of thatradition were assigning every calamity to fate and were
apathetically reduced to supine acceptance.

Igbal sought to remake man. His first call was to pitch man against fa
fi and even against the maker of thatffateith the challenge of human
dignity.His wrath burst out in flaming song asserting the might of man:

In the vast wilderness of my mad chase to me
Gabriel, the Archangel, is just a mean prey.

0, the might of dignitgonscious man, cast

Your noose around the neck of the Creator Himself.

Asserting the right of man as God's chosen creation he exhorted man
face his Maker standing erect:

Raise your dignity to the Height that before stamping your destiny fo
you,

The Almighty mst ask, O man, what is thy Will

Igbal aroused the consciousned the enslaved with stabs which
pierced through the thickest of skins and the hardest of skulls:



The grave asked with disgust. | was dark enough as it was.

How have | become darker and what is this stench of filth that ha:
entered me ?

The voiceless va@ d the Angel answered the Lament
Inside you has been brought the corpse of an enslaved human being.

This was the soghaking dynamism of Igbal which entitled him to be
known as the Fiery Star on the Eastern Skies. The inspiration for th
message wasgnly innate in Igbal and partly had come from his sojourn in
Europe where his thought got its democratic content from the teachings; «
Rousseau, Paine, Locke, Bentham and Mill. The richness of Igba
philosophic background came from Schopenhauer aed atebhis ethical
values from Kant. No less is the influence of Goethe, Milton and Dante
visible in the flight of his soaring fancy. He had seen with his eyes tt
battling urges of enslaved European nations writhing under the iron heel
the imperial Hasburgs, the Romanovs, and the Hohenzollerns. Imperial
Russia itself was known as the Prison House of Nations.

Thus a new spark was ignited in the eastern soul which was destined
blaze a new trail on the firmament of enchained Asia.

Igbal's technique wasweeping. His dynamism expressed itself with
equal vehemence in all forms. The romantic and the revolutionary in Igb
make the warp and woof of the matiloured texture of his thought.

If the revolutionary message of Igbal has the blood of battleeon t
swordblade, the romantic in him has the delicacy of rose petals. Both forrr
are spiritually integrated with emotion. The delicacy of tender emotion whic
he poured into the elegy on his mother remains unmatched in any know
language in the world's figwire. In expressing the power of love over
heartlessness with such a subtle simile he proclaims:

A rose petal can cut in twain even the hardness of a diamond's heart.

Igbal was an unsurpassed master of the dialogue in quatrains and 1
most sensitive dnprofound meaning he could convey in this form. All
forms of poetry were hamdaids to the fundamentals of Igbal's passionate
guardianship of the stature of man as the highest in God's creation. To tl



realization of it by fellowmen he dedicated himsalid thus twentgight
years ago entered the portals of the great Beyond where dwell the Immorte



IQBAL DAY IN INDONESIA

Speech by
MR. MOHAMMAD NATSIR,
Former Chairman of the Masjumi Executive

We have assembled here tonight to pay homage to the genmisfof o
the noblest sons of Islam, the poet, politician and philosopher, the lat
Mohammad Igbal. Igbal undoubtedly was instrumental in bringing about th
renaissance of the Muslims of the IRaé&istan subcontinent in particular
and the Muslims all over thverld in general. He shook the Muslims of the
Indo-Pakistan subontinent from their slumber by expressing his thoughts
in lyrical poetry. He stirred the conscience of the Muslims which had becon
dormant mainly for political reasons and also due taetisioterpretation
of Islam and the Islamic principles.

| must confess that | cannot undertake an exhaustive critical study ¢
Igbal's poetry for the very weighty reason that all his poems are in Urdu a
Persian languages. It is a pity that my knowtddigal's thoughts and
poetry, besides being scanty, is derived mainly from the translations of |
works. And a translation, as we all know, even at its best, can never b
perfect rendering of the original. | sincerely and earnestly wish that | had t|
knowledge of Urdu and Persian so that | would have been enabled to follc
the flow of Igbal's thoughts in their original. Moreover, the knowledge of
these languages is important because we Muslims can know each oth
mind and thoughts much better throwgcommon language, and above all
the languages like the Arabic, Persian and Urdu are thmogsaef literary
and philosophical treasures of our past.

| need not dwell on the point that it was mainly Igbal's thoughts
expressed in beautiful verses whid inflamed the dwindling light of Islam
in their hearts by creating a strong-cgmifidence in them. It was Igbal
whose ideals gave a fresh vigour, resulting in a momentum for the Musl
movement which today stands in the concrete shape and forkistdnPa
Igbal reminded the Muslims of their glorious past, wept over their preser
plight and rekindled in them a hope for the future by hammering on hi:
theme oKhudi, €., ego. Said he:



Develop your ego so high that before writing your destiny,

God may himself ask you : ordain what | should write !

An instance of his, | should say, initial approach on the tieove is
wel | il 1l ustrat ed -itShikwahi. Bhe Bn§libhirdndeany '
of these two of his epochaking poems by Altaf Husain with an
introduction by Parvez has been published under thEh&l€omplaint and
The Answeérhe former is irthe form of acomplaint from the Muslims to
the supposed partiality of the Almighty towardshheslims, and the latter
is a rejoinder to the Muslims. The Introduction to the translation is sc
elucidative that | am tempted to quote some portions from it.

"Igbal", says Parvez, "did not share the complaint nor dadclise
God. He merely put into language the feelings of his generation, feelin
which he knew were based on that perversity of human nature which blin
seltanalysis, and rationalises its owsfariune by blaming the injustice of
others. For the particular object the poet had in view, his method was mo
effective. The 'Shikwah' summed up the accumulated bitterness in the mir
of the Muslims who subconsciously shrank from uncomfortable
introspection and blamed Fate for the ills which they had become heirs t
When he had thus effectively focussed attention on the degradation of tl
Muslims, for which they were holding the caprices of the Providenc
responsible, the poet produced his 'Jagakwah', pricking their bubble
of complacent setfelusion. In the 'JawaShikwah' Igbal puts his unerring
finger on the ailing pulse. He tells Muslims that God is not unjust to then
but that they are unjust to themselves. He shows that their fatatisra is
selfdeception, a screen wherewith to hide their own shortcomings. Hs
reminds them that if they will only be true to their great heritage, the Qural
their effort is their Fate.”

In my opinion, as | have already expressed above, the 'Shikwah' and"
‘Jawah-Shikwah', the epoghaking poems of the early stage of
development of his thought, not only conveyed in a nutshell the past and tl
present of the Muslims all over the world, but also pointedly directet



towards a prdestined goal and a clearliingel path, i.e., the teachings of
the Holy Quran and the principles of Islam.

And now | venture to touch on another aspect of Igbal. He was a poe
an educationist, a lawyer by profession, an art critic, a politician and
philosopherii all combined in an It will be assuming too muelien to
think of touching every aspect of his genitlikis versatilegenius of Igbal is
not only admirable but is very rare. As | have said, it is difficult even to touc
the outer fringes of the various fields in whgtial has expressed himself.
But at the moment | would like to give a brief reference to his thoughts as
political thinker. Here | refer to conception of a State based on Islami
principles.

An Islamic State, in his opinion, is comprehensive in its funEtiams.
a purely philosophical angle I am quoting extracts from one of his histori
lectures inThe Reconstruction of Religious ThoughRéferdstegnto the
principles of a State, he says:

"In Islam the spiritual and the temporal are not two distomtids,

and the nature of an act, however secular in its import, is determined |
the attitude of the mind with which the agent does it. It is the invisible
mental background of the act which ultimately determines its characte
An act is temporal or prafa if it is done in a spirit of detachment from
the infinite complexity of life behind it; it is spiritual if it is inspired by
that complexity. In Islam it is the same reality which appears as Chur
looked at from one point of view and State from andthisrnot true

to say that the Church and the State are two sides or facets of the sa
thing. Islam is a single unanalysable reality which is one or the other
your point of view varies" (p. 154).

Arguments are advanced very strongly, and to a xjedt ncerely
too, that politics and religion should be separated; that State and religion
two separate entities. Need | go into the historical details to explain how tl
idea of the separation of State from religion originated in the West. We
know that this political theory or philosophical thinking was introduced witr
the separation of the domain of Caesar and the domain of Pope. Tt
aftermath of this theory when vigorously put into practice and
enthusiastically pursued resulted in a complaiecaliof spiritual values
from the material values in life. With the adoption of the theory that inherer



rationalism in human beings became dominant factor unchecked by tl
spiritual forces counteracting on its unbridled forces. The result was tt
masteryof knowledge and science which ultimately produced racialisn
accumulation of wealth in the hands of a few, the creation of privilege
classes, the development of class antagonism, the perpetuation of 1
domination of one group over the other group;cathbined together
breeding the ugliest monster of hatred and vengeance and wars.

Igbal, again and again, has referred in his verses that the golden age
spirit has gone and the iron age of matter has set in. The old moral ide
have given place to crudiitarianism in general and in its extreme form,
commercialism. He has defined this conception of the separation of politic
from religion and its results in the following verses:

Intellect and religion have been fouled by thy heresy,

And love(Ishghasbeen degraded by thy commercialism.

Thy affection is a disease and a secret disease.

Thy spite spells death, and a sudden death.

Thou associateth with matter,

And hath stolen away man from before the presence of God.
Science that solved the problem afghj

Has yielded thee nothing but the outlook of Chengez.

Thy death heralds the advent of life for the world,

Wait awhile, and know thy end.

Igbal vehemently points to the fact that both the Western Capitalisn
and Marx's Socialism are essentially basedhtmial values of life and
devoid of spiritual heritage. He regards Karl Marx's Socialism as a sche
based on the equality of stomachs, not on the equality of spirits. Similarly,
regards Capitalism, Imperialism, Colonialism and Racialism as fatness
body, and disapproves them both in the following strain (J.N., 70):

Both possess a restless and impatient soul,
Both are strangers to God and deceivers of man;



The one is nurtured by the spirit of rebellion,

The other is fed by the revenues of the State.

And between these two stones humanity is being ground.
The one defeats the ends of science, religion and art,

Whilst the other takes away life from the body, and bread from the
hand.

| have seen both sunk into the abyss of matter,
Their body is illuminatetheir heart is black.

Now the conception that religion and politics occupy separate an
distinct spheres is born out of failure to grasp the full significance of religic
because of the strong influence of matter dominating life today. Therefore,
is mperative for us to understand what religion is and what its functions ar
Religion should serve as a guide to an individual to attain the highest poss
development of spiritual, moral, intellectual and physical faculties. In i
functions, it is to miatain and harmonize relationship between God and
man and also between man and man. Regarding relationship between r
and man, its function is to sustain that relation in all aspects of life. Here v
should also consider the function of politics in miaingathe relationship
between man and man. Does politics cover a single aspect of life or doe:
embody all the aspects ? Need | point out that politics covers but only or
aspect of man's relationship with man, whereas religion's function is
maintairrelationship between man and man in all aspects of life. Hence, ho
could religion, which is the embodiment of all aspects, be divorced for tr
sake of politics, which covers only one aspect ? Hence, to my mind, tho
who still clamour for the separatmiState from religion, after all the bitter
experiences, are putting too narrow a construction on the functions c
religion. For them religion signifies either an individual's relationship with h
God or thenormal perfomance of certain acts of worsltspt for us this is
not the conception of Islam. Islam in essentawbeddbal has stated it so
clearly in his Lectures : "The essencBawfheexs a working idea," | am
emphasising 'a working idea’, "is equality, solidarity and freedom." Igh
further explains in the same strain that "State from the Islamic standpoint
an endeavour to transform this ideal principle into space time forces, at
inspiration to realise them in a definite human organization” (p. 154). | wou



point out that his emphatreference is "to transform this ideal principles
into spacédime forces."

It is generally said that to base a State on Islamic principles will be
theocracy. We must clearly understand the implication of the wori
‘Theocracy'. If a theocracy is intergrebe philosophical terms, then,
according to the above conception of an Islamic State based on the esse
of Tawheeduch a state undoubtedly will be a theocracy. But if the tern
theocracy is interpreted in the political usage to the effect that i State
headed by a representative of God on earth, who can always screen
despotic will behind his supposed infallibility, then | as a Muslim contradict
with all vehemence at my disposal. Islam in essence is against theocr
because there is no recegdi priesthood in Islam. According to the Holy
Quran, man is the vicegerent of God on earth, Islam gives a set of simy
principles, such as, democracy, freedom (freedom of thought and expressi
freedom of religion, etc.), equality, tolerance, sotie¢,jetc., and along
with these fundamental human rights it also imposes certain fundamen
human duties for the collective good of mankind.

The question which a majority of the world population is asking is: Hov
can mankind be saved from another cafdstf? As | have already pointed
out, most of the serious and rigfiihking people of the world are of the
opinion that these unparalleled crises in history are the product of pure
material conception of life, devoid of any spiritual forces capable ©
restraining man in his zeal for the accumulation of more and more maste
of the matter. The solution of our troubles lies in the synthesis of spiritue
and material values in life. What mankind needs today, and | am ag:
quoting Igbal, is (I) a spirituakdrpretation of the universe, (2) spiritual
emancipation of the individual and (3) basic principles of a universal impc
directing the evolution of human society on a spiritualllbéip. 179).

We all know that revelations come to prophets at ¢thitisal stages of
civilization when everything was at the verge of retrogression, disintegrati
and annihilation ; when mankind through sheer ignorance, lack of knowled
and laziness, or through the mastery of knowledge in the material field at t
expense of spiritual values in life, reathedtage of barbarism, where every
tribe, every sect, nay, even minor groups were set against each ot
determined on the total annihilation of others ; when there was no law ar
order and there was no spiriteahbodiment commanding loyalties of



mankind. Let us see what is happening all around us today. We ha
witnessed in our life time two World Wars. We are now the patheti
expectators of frantic and feverish activities of the guardians of peace for \
anothe war. We have suffered the horrors of the last two wars. We hav
witnessed the behaviour of man towards man. And we are watching tt
attitude of man towardsis God which is due to the separation of the
spiritual values of life from the material vallies.only hope of salvation
lies in an emotional culture that can bring together mankind once more in
unity, pledging its loyalty to one central authority.

And so | appeal from this stage today to all those who believe in th
worship of one God to rise the occasion and-geistain the spiritual values
in life, to reemphasise the importance of religion in life and thus get togethe
to control the unbridled forces of evil arising out of matter and to utilize
them under the restraint of spiritual impacthe greater and beneficial use
of science for mankind. Science is both a virtue and an evil. The evil asp
of it has been and is being demonstrated before us. It now devolves on m
of conscience, on the believers in one God, to demonstrate itsuvideles
the restraint of spiritual forces. If we fail to do so, we will stand convicte
before posterity.

| repeat Prophet Muhammad's appeal to the peoples of other religior
as quoted in the Holy Quran (iii. 63):

"O followers of the Book ! Come to an eajoli¢ proposition between
us and you that we shall not serve any but Allah . .. . "

Humanity calls on the believers of those religions to worship God ant
not matter. The crying need of the moment is tesakation of spiritual
values in life. As for éise Muslims are concerned, it is their duty now truly
to interpret the fundamental principles of equality, tolerance and freedom.

It is not only the Muslims but even some prominent modern Westerr
thinkers have also come to the conclusion that Islam earth&fmuch
coveted and the desired solution to save humanity from catastrophe. It w
with this object in view that Igbal called upon the Muslims of today in the
following words:

"Let the Muslim of today appreciate his positieopmstruct his social
life in the light of ultimate principles, and evolve, out of the hitherto



partially revealed purposes of Islam, that spiritual democracy which
the ultimate aim of Islanfbid.p. 180).

Let this serve as a clarion call to the Muslims of today. Thelp have
demonstrate to the world that the virtues of Islam are not the monopoly o
Muslims alone, but a unique gift for mankind. The best way of
demonstration is by putting those virtues into practice first in their owr
house. They have precedents before thbey have got before them the
examples of the Holy Prophet (Peace be on him) and the Khulafe
Rashedeen.

| would not tax the patience of my listeners, but would like to quote ¢
historic document, which would be ar@yener to the Muslims themselves
when they would know what steps the Holy Prophet (Peace be on him) h:
taken as the Head of the State. | aotigg the Charter, which the Prophet
had granted to the Monks of the Monastery of St. Catherine and to th
Christians. The Charter is so expressive of the practical use of the Islan
principles that | quote the gist of the Charter as given by Amirkadi in
History of the Saracens

"By it (the Charter) the Prophet secured to the Christians importan
privileges and immunities, and the Muslims were prohibited unde
severe penalties from violating and abusing what was therein ordered.
this Charter the Ppbet undertook himself, and enjoined on his
followers, to protect the Christians, to guard them from all injuries, an
to defend their churches, and the residences of their priests. They we
not to be unfairly taxed ; no bishop was to be driven outlm§hapric

; no Christian was to be forced to reject his religion ; no monk was to b
expelled from his motery ; no pilgrim was to be detained from his
pilgrimage; nor were the Christian churches to be pulled down for th
sake of building nigues or hoses for Muslims. Christian women
married to Muslims were to enjoy their own religion and not to be
subjected to compulsion or annoyance of any kind on that account. |
the Christians should stand in need of assistance for the repair of the
churches or mmasteries, or any other matter pertaining to their religion,
the Muslims were to assist them."”

As is clear, from the Charter, that besides others, the virtue of a tru
Muslim is the spirit of toleranie tolerance not born out of cowardice or



fear, but dolerance born out of solid conviction of the righteous cause. It is
also ordained that they should, as true Muslims, even sacrifice their lives
protect the life, honour, religion and the freedom of others. Islamic history i
replete with such examplésid Igbal summarises the whole in one of his
beautiful verses (B.D., 307):

Bedlas (B ewdlas (B ewbed a5y a0 G
5 enlol oo s o v g3 § S L)

Learn once again the lesson of valour, truth and justiczz....

For you will be called upon oragain to lead the nations of the world



SPEECH
By
DR. BAHDER DJOHAN
President, University of Indonesia

It is a great honour to have the opportunity to speak about Dr.
Muhammad Igbal, the great Islamic disciple, at the moment when our wha
humanity in thé&ast and West is facing a mental crisis as we all know. Igb:s
was born in the year 1876 in the town of Sialkot and died

on the 2Ist of April, 1938, at Lahore. As he came from a very simpl
family it was only by heavy sacrifices that his father sucoegigied)ihim a
good education and thus to prepare him in the best possible way for the de
struggle for life. He has had the opportunity to visit Europe where he studie
in England and afterwards got a doctor's degree in Philosophy at tf
University of Minich (Germany).

His contribution to society has been so important that in Lahore
(Pakistan) a magazine is printed under thelgiild which is specially
dedicated to the study of his thoughts and ideas on different subjects, as,
instance, the probites of Islam, philosophy, history, sociology, comparative
religious studies, literature, arts, etc. It is clear that it is very difficult for us
evaluate a man who has shown such a great versatility and we can only
and make a humble effort in honair this excellent person who has
inspired all who have approached him.

It has been mainly due to the publicity given by Mr. B. Rangkuti whc
has written many articles about the poet and philosopher and has teanslate
number of the most important works 8, instanceAsrad-Khudh{(The
Secrets of the Self), etc., that the person of Igbal is known in Indonesia. T
great amount of poetry and prose which exists represents one of Igba
outstanding achievements. At the same time, however, he hadietgat p
heart as a devoted Muslim towards the Prophet, who was for him th
representation of complete perfection and whom he described in words ft
of devotion and love.

During his stay in Europe he has had the opportunity to deepen hi
insight into Westa civilization and to become aware of its various aspects



With an open mind and heart he studied the thoughts and ideas of tf
Western philosophers and sciences, and the great thinkers of the West
world, as, for instance, Nietzsche, Kant, Bergsorotheds. He was
astonished to see the western developments but he was not blind to
defects so humiliating to human dignity. Western life in his opinior
contained all elements which made struggles inevitable, between beings
well as between peoples.

After his return to his home country, he felt more and more the sad
conditions in which the nation and the people were finding themselves ar
where human beings were groping in darkness. When he realised this he
the urge to revolt, to fight againsttladl misery and evil which his nation
suffered from the oppression of the foreigners. He raised his voice for th
benefit of all Asian peoples who had already for so long been living und
heavy pressure and who had already forgotten their greatness and
splendid periods of the past. A revolution like this is lmas@ddynamic
mind which is not content with the living conditions with which it is
confronted and it is as if an inner force drives it forward and upward:
seeking for something which can satis wounded heart and the suffering
mind. In his inner revolt he still was lucky, for he had a firm hold, and as
faithful Muslim he knew and was conscious of the greatness of God and tl
alHoving spirit which was for him the upper light in the dsskaed
distress which were surrounding him. He was convinced that by trying |
approach God it was the only way to realise his love for him.

As explained before, we are only able to read some of his publicatior
mainly those which have been translatedti® Indonesian language but
nevertheless we can enjoy his pure and serious language which brings us
a holy and sublime world. The longing and the love for God is the base ¢
the Igbalian philosophy in his studies of the relationships betweenyhumani
and God. He felt that the human beings should try and purify their souls s
that they have the joy of coming into the possession of divine qualitie
Different from the Sufi teaching of Islam which preaches that human soul
entirely merged into Divigithe has been preaching another opinion, even
the opposite one.

For him humanity has an active way to struggle for a higher stage and
this way absorbs Divinity. Several obstacles and trials he had to overco
and after he had reached a holy stage $tenynagain to get a higher one. In



this way life for Igbal was symbolised as an eternal struggle, inviting ec
individual to train himself and try to reach perfection and have the joys ¢
the divine which is the serene end. For Western people itideptmss
appreciate Igbal's philosophy as an attitude of life resembling that c
Bergson, who holds that the whole world is dominated by an inner force
which he callglan vitadnd which stimulates each being to reach a more
perfect goal from one momerd the other. But there are principal
differences between the theories of these two philosdplaersitalvhich

is a moving machine of all activity in the world and of human life, is
according to Bergson, not directed towards a definite goal, wityleairec

soul of Igbal which is pushed by a tender feeling of love is longing fo
divinity ; the quintessence of Igbal's philosophy is that he is longing fc
perfect humanity, which he cdtisan dtamil,humanity which possesses
divine qualities.

Thosewho know Western philosophy might in this case hear the voice
of the Western philosopher Nietzsche in the superior man (Uebermensc
Superman), but Igbal's opinion differs from this great Western thinker, wh
based his opinions of life on atheism andrik®eracy of the mind, while
Igbal in all aspects of his views on life has been illuminated by the holy lig
e.g., the symbol of God as the organiser of the whole world.

For us the dynamic soul, owned by Igbal, is very important, and is
special chartaristic of this individual as a Muslim. In coming across the
results of sciences, especially the natural sciences, as we do in the twen
century, we never have seen a person who has analysed the material
spiritual world as he has done and hagrpéng Islamic views.

After the picture we have given of Igbal above, we have to mention the
on an important theory of the West which regards the position of the huma
being in his relations to the whole surrounding world, e.g., the evolutio
theory of [Carwin, Igbal has taken an attitude which we have to explair
further.

The essence of Darwin's theory is the evolution of all beings from |
simple form and stage, by several phases, to a stage which is conside
perfect. This evolution causes external eBacgused by the need to adapt
to the conditions and demands of the environment. This causes, according
Darwin, the origin of various species, as a result of their instincts to defer



themselves in the daily struggle for life. Thus, according toothegomv
theory, only something which can possess the form necessary to face
demands and overcome the obstacles of the surrounding world, that is to s
everything which can adapt itself, will be able to go on living (the survival
the fittest). Thisnatural selection which is exclusively based on the
superiority of external factors of life and form of the world might have
always existed since millions of years up till now. Although Darwin himse
has never had the intention to exceed the limitstofahaciences, his
theory in its further developments has advanced far beyond its frontiers al
has influenced sociology ; even this mechamgstirialistic theory has its
influence on politic.

With a deep conviction Igbal has been opposed to thisrgpivhiich
places man as a member without intelligence in society as if he has to prej
to adapt himself to factors outside his power. Igbal emphasizes th
individuality of man who has the unlimited potentiality to try and to continue
climbing the variousteps of the ladder in order to realise his longing and
love for God. For Igbal there are no external factors which control the
changes of the world, but the existing world is the result of the activity ar
inner force which works and does its best tpapeeand to create. Such a
view is in accordance with his conception of the development of the
individual which will lead to perfect humaiityan édamilor what is called
by B. Rangkuti, humanity equal to God.

Following the research made in seveghlsfiit can be said that the
Western philosophers in our days begin to accept Igbal's theory that tl
evolution story in the universe could not be understood if there were n
inner force which is the cause of movement. The development of the who
world s not possible if it is only based on external factors but it mainly is th
result of inner potentiality.

Of those, who study Igbal's philosophy, some are disputing the
originality of his thoughts and ideas. They say that many of them originat
from the Western philosophers. As explainined above, Igbal got amp
opportunity during his stay in Europe to sttity ideas of the Western
philosophers but also has made a profound study of the philosophy c
Jalaludin Rumi, an Islamic philosopher of the Middle Ages. It is astonishir
to notice that he has been capable to form such original conclusions af



having stdied so many sources of different thinking, an originality which is
indisputable.

Other objections against Igbal are that he emphasizes the fact that |
ideas have been based on the holiness and purity of Islamic thoughts in
first period of developmenOne critic says that Igbal is referring to past
times. The important thing for Igbal has been the spirit and soul of Islam i
its early period, which was full of dynamism and great potentialities. Isla
then affirmed that only by searching and resegy¢he road to goodness
and to the joys of the divine sphere could be found.

Since that period Islam has gone back and has become static. Igbal |
tried to recapture those hidden treasures and to become again aware of
potentiality for the benefit dfumanity. Islam at this moment indeed
reorientates itself with regard to principal problems, as, for instance, tt
status of man in this whole world.

The basic sciences face at the moment a big crisis and moreover pec
are conscious of the problem ofexice on earth. Tiseience based on the
mechanic materialistic theory regards humanity only as a grain of sand on
seashore. This theory has been oppbgegteat philosophers as Beigys
and the psychologist McDougall.

Einstein brings us a new worldis theory on the relation of mass and
energy explains the intimate relationship between matter@nd which
one can take the form of the other. We cannot jbdgegreat Einstein's
influence on the development of human knowledge will be in fistere.
regret, however, that on the basis ofttie®ry of this genius the atomic
bomb has been constructed which has had such a sad beginning |
civilisation, although we are glad that the majority of our peoples hope th
nuclear science will only be usegeaceful purposes and for their welfare.

At once the question arises : if the barrier between mass and ener
between matter and force, is lifted, will it not be possible tharte difficult
problem will arise, e.g., will it be possible to litbaneer between body and
soul ? This is the main problem which the future generations will have 1
face. Will the body be more perfect as a result of the mechanical materialis
theory or will the soul be more strongly expressed ?



In this respect we watd give our attention to a situation which has
developed in Indonesia. Scienceemerpal has very quickly devetbpere.
In accordance with its position as a big country, Indohasiaalways
followed science in all directions. Recently on the inibAtWESCO a
seminar on nuclear science has been hB&holung. We know alsathhe
astronomical observatamgarBandung will have a big telescope. Indonesia,
too, will investigate the Universe and penetrate intergalaxial space. T
Indonesian expertsave to take care that they will not become vain or too
proud.

Although science has developed immensely there are still secrets in t
world which we cannot understai@nt, the great Western pkodpher, in
his workKritik der reinen Vernadknowldges that humamtelligence is
limited. How beautiful are the words spoken by Newton, the excellen
scentist, who said in his old afledo not know how Imay appear to the
world, but to myself | seem to have been only like a boy playing on th
seashorand diverting myself in finding now and then a smoother pebble o
a prettier shell than ordinarily while the great ocean of truth lies a
undiscovered before me."

For the Indonesian youth, mostly for those who are Muslim, these
words can guide them thgsulife. With Muhammad Igbal we shall also find
this same principle. It is therefore that we can remember with great respe
the death anniversary of this wise and good Muslim.



IQBAL DAY IN WASHINGTON

THE Igbal Society, Washington, commemorated the 2&ith de
anniversary of Igbal on April 21, 1966. Before the meeting starte
Ambassador G. Ahmad said, "I am happy to announce that, with a view
promoting understanding, the Igbal Academy of Pakistan has decided
award 1,000 dollars annually to the Westisly on Igbal in the Western
hemisphere. The Igbal Society here is currently working out the details a
these will be shortly made known."

The session of the Society was opened by the Chairman of the grot
Ambassador Loy W. Henderson, the former UeButy Under Secretary of
State. He was followed by Dr. William C. Kirk, the American Cultural Affairs
officer at Lahore during 1968, who read extracts from one of Igbal's most
famous poems "The Mosque of Cordoba."”

The featured speaker on the occasion Bra Sheila McDonough,
Assistant Professor of Religion at the Sir George Williams Universit
Montreal. Doctor McDonough was a lecturer from 1957 to 1960 in Englist
and Comparative Religion at Kinnaird College, Lahore, and is the author o
book entitledPakistan and the Welstth was published in 1960 in Lahore.
She obtained her Ph. D. from the McGill Institute of Islamic Studies, and th
subject of her thesis was "G. Perwez : A study in Islamic Modernism."

Her address is given below in full.

In previaus years, similar functions were held in Washington where
eminent scholars and thinkers expressed their appreciation of Igba
philosophy. In view of their importance they are also being reproduced.

THE MOSQUE OF CORDOVA : VISION OR PERISH

by
MISS SHEILAMcDONOUGH

IQBAL does not belong in the category of those who produce art for
art's sake, or who write for the pleasure etisglbvery and sedkpression.
He was rather one for whom the creative process was a matter of angui
because he wanteddommunicate with other men, and because words and



forms were never adequate for his purposebasiéold us of his struggles
to find words. As he put it:

Truth chokes, into words' tight garment thrust . . .

One is reminded that T.S. Eliot also complaifig¢de heaviness, the
burden laid on a poet who can never give adequate tongue to all he has
say. In Eliot's phrase :

Words strain,
Crack and sometimes break, under the burden.

We have no time here to draw out all the parallels one might finc
betweenlgbal and Eliot. Both are certainly major religious poets of this
century, and both are serious men frustrated by the difficulties of languac
Each felt oppressed by the weight of a vision that demandsasyekémim.

To quote Igbal again

Faith is like Araham at the stake: to be
SelfHonoring and Godirunk is faith. Hear me.

The seriousness of Igbal is a measure of the sincerity of hiddaith.
sees theffort to live, and in his case the struggle to write, as exemplified i
the Quranic image in whictbraham is thrown into the flames a test of
his faith. As Igbal sees it, life is always a consuming fire testing the faith
those who try to respond to the challenges of existence with courage a
creative action. When Igbal says tb usear mé&i he @rtainly means that
his writing is intended to challemgand to strike sparks in our minds.

| have suggested that we should try to approach Igbal by focusing o
attention on the poem in which he tries to tell us of the effect avf his
visit to TheMosque of Cordova. | have used the expreS¥ision or
perish" for two reasons. Firstly, the expression conveys briefly the effect
Igbal by the sight of the great mosque. The expetentad on that
occasion helped crystallise in his conscioubesdsole of his feeling about
the problem of tinmfe what Eliade calls the terror of histand it also
crystallized his view of the authehticslim answer to his terror. "Vision or
perish" should give us a key to understanding what the Mosque sald to Iqk
and, therefore, it should also help us to grasp what Igbal is passionat
trying to say to us.



Secondly, the expression in its English form comes, of course, from tf
Book of Proverbs (29.10), namely, "Where there is no vision, the peop
perish." FoWesterners trying to grasp something of the pugbdgbkal, it
is important to realise that his work has something like the flavour of th
prophet Amos, or of John the Baptist. We Westerners sometimes imagil
that a poet of the East must somehow be awdt sentimental. Igbal is
anything but vague and mistinded. If we are to meet him on his terms,
we have to know that he is offeerce, and that his is a fierceness we should
be familiar with, as it has its roots in the smgided intensity of Seimit
prophecy.

If I ask myself as a Western Christian at what point Igbal speaks mo
directly to me, | would answer that | hear him mostycjgasisely when he
lastes out at me, as, for instanicehis poem occasioned by the Italian
invasion of Abyssiai He wrote then:

Those vultures of the West have yet to learn
What poisons lurk in Abyssinia's corpse!
Woe to the shining honor of the Church.

Igbal died in 1938, but he seems to have had a pretty clear idea of t
woes that were coming to birth in hiseti His fierceness, as in the kind of
comment quoted here, seems usually to havevbkéounded.

Igbal's main effort was not directed towards bringing Chrisiians
more honest and constructive self criticism, but rather towards stimulatir
Muslims sahat they might cast off the bad habits ofssl$faction and
dreamy otheworldliness. It is because | can feel the sharpness of Igbal'
knife when he takes a cut at Christians that | can imagine how stringing |
blows must be when they are felt hysliihs whom he made the centre of
his efforts. When Igbal says "hear me" he usually means that the words \
hurt, but he also means that his purpose is to provoke in order to stimula
more honesthgand more creative life.

Turning now to the poem "Thedgque of Cordova," we findwidity
that can speak with immediacy to anyone. Nevertheless, though we car
once feel that we know what Igbal is saying, we should recognize that |
poetic language has roots in a long and glorious tradition of Urdu an
Persian poetry. One can never claim to have unfolded all the possib



connotations and suggestions that could be awakened by Igbal's image
especially in the minds of those as familiar as he was with the Muslim liter:
past.

The image he uses for tiie two coloured thread of silki is an
instance of one such complex image. Dr. Ann&arie Schimmel has
commented that the view of time implied here, ndmehe Creator dyed
time with two different coloufs has parallels in ancient Iranian ideas about
the ambiguity of time which seems to reward and punish man in an arbitra
fashion without reference to human effo8anilar images are found in Sufi
poetry, and in prlslamic Arab poetry, where much reflection is done about
the strangeness of life iniehhunger or food, water or thirst, life or death
come to man with a casualness whose source seems impenetrable.

We should note that Igbal's use of a familiar image rarely indicates
simple repetition of an old theme. Much of his genius lies in theitease
which he has used the traditional forms as vehicles for the expression of n
insights. In the case of this reference tecwored thread, Igbal uses the
old idea of the unintelligibility of the suffering and joy meted out to man b
the blind and &phazard happenings in time, but he goes further and say
that it is this very ambiguity of time which is precious. The ambiguity is, i
his words, the touchstone by which man's works are measured. Most hum
efforts become ultimately futile in the facéhefremorseless rolling on of
time. But at a few points, man has been able to escape the destructive po
of time by doing work whose perfection shines and speaks across time.
Igbal sees it, the Mosque of Cordova is one such instance of success
reponse to the test. In his words, the Mosque manifests work whos
perfection is still bright with the splendor of love.

Here, again, we must pause to consider the layers of meaning involv
in this case, in the word translated as "love". The Urdu wiettdyighis
word is continually used in Igbal's writings, and is certainly one of the keys
his worldview. Yet, just because he means so much by it, we can never f
that we have easily grasped all that he means to say when he uses it. In
same poemhe indicates something of what the word means to him:

Ishgs Gabriel's breatlshgs Mohammed's strong heart,

2 A. SchimmelGabriel's WirZf5.



Ishgs the envoy of Godshcthe utterance of God,

Even our mortal clay, touched by Love's ecstasy, glows;
Ishgs a newpressed winéshgs the goblet of kings,
Ishghe priest of the shrinishcthe commander of hosts,
Ishgs the warmth of life.

From all this, it seems clear tishigis strong, courageous power, the
speech of God, the warmth of life, that gives effective vibadityetything.
Ishgfor Igbal is the power of genuine individuality. To put it in another way,
no one can do good work as long as he is crippled-bgrsstious fear for
his own welbeing. The creative man is the-feglfetting man who is open
to the rality outside of himself and responding vigorously to its challenge:
In human terms|shqis the opposite of crippling fear, and nervous self
consciousness.

Probably each of us, at one time or another, has had an experience
encountering a great workast comparable to the experience of luminous
wonder that Igbal tells us he had before the Mosque of Cordova. For Igbe
the experience before the great Mosque had a kind of revelatory quality.
saw revealed there the vision of the ideal Miislitmere sands his inmost
self manifest in your stones."

This vision helped to crystallize his conviction that whenever the
members of the Muslim community had reached a high level of discipline
faith in, and openness to, the power and beauty of God, then th®ehad
capable of magnificent creativeness in all areas. And for Igbal the vision a
conveyed the certainty that it is always possible for community to reach t
same peak of perfectly disciplined creativeness once more. When Igbal ¢
and slashes at Mius follies,it is always because he wants the community to
come alive as vividly again.

On the other hand, Igbal's love for the Mosque of Cordova did not leac
him to any form of sterile sentimentalism about the Muslim past. He had n
wish to return to th&liddle Ages. Since time is so significant in his thought,
he takes it as normal that an age should die, and that all kinds of radical r
challenges should shake the Muslim community out of its complacency. |
knows that the Christian world has been ritistl and jolted by many



reforms and revolutions in the past four hundred years, and he sees t
coming of similar shocks to the Muslim worldascally healthy. In his
words

Now in the soul of Islam tumults like those are astir,
Working God's secreiill: tongue cannot tell what they mean.
Watch from that oceadepthii what comes surging at last:
See how those colours change, there in that azure vault.

The phrase "God's secret will" is a key to the manner in hybath
looked at the historical pr@se The phrase has its roots in one aspect of the
Quranic portrayal of God, namely, that He is the Sub#). "And God is
the best of schemers."”

As Igbal sees it, the problem in looking at the historical process is t
discern the finger of work. G:mdhe finger is discerned, then believers
should become ewmorkers, and eartists ceoperating with God in the
process of working towards more tangible manifestations of beauty ar
righteousness.

| think that this idea is comparable to what the Chriegatogian Paul

Tillich has called "belifl realism". Tillich says that our troubles usually
come from falling victims to the temptations of either romantic utopianisn
or sterile realism. Tillich maintains that the only genuinely constructiv
attitude $ the one which grasps realistically all aspects of a given situatic
which sees through the situation to the ground of hope, and which then go
on to unleash creative energy that can transform the present. Su
creativeness would be a way to overcoemetior of history.

Igbal has sometimes been accused of advocating a kind of undisciplin
dynamism. It is true that when ¢ ne reads Igbal, espediatly, one feels
a kind of vehement urge to rush out and shake the pillars of the univer:
with life-affirming vigour. But to accuse Igbal of carelessly stirring up the
hearts arid minds of his hearers is to fail to do justice to the seriousness
his purposes. In Igbal's terms, the shaking is for the purpose of disciplinir
the faithful so that they ceecome sharp, knifikke blades cutting into the
fogginess of life with clear and telling words aedsddo quote him one
last time



As is the hand of God, so the Believer's hand :
Potent, guided by craft.
PRAYER®
For once, Gawaited Reality, reveal Thyself in a form material,

For a thousand prostrations ayeivering eagerly in my sutsivis
brow.

Know the pleasure of tumuithou art a tune consoritkvthe ear

What is that melody worth, which hides itself in the silertdscbbthe
harp.

My dark misdeeds found no refuge in the wide World

Theonly refuge they found was in Thy benign forgiveness.

Even as | laid down my head in prostration a cry arose frgnotimel:
Thy heart is enamoured of the Idol, what shalt tholbgprayer?

% A ghazdtom BangrDara,326321.



SPEECH

by
HIS EXCELLENCY DR. ALI GHOLI ARDALAN

IT is indeed an honor and a pleasure to be called upon to preside on tt
exalted gathering and to speak before such a distinguished audience on
sacred occasion of the death anniversaiifashah Igbal of Pakistan, who
was a poet and a philosopher, a fine prose writer, a great linguist,
remarkable jurist, a wkown lawyer, a leading politician, an esteemed
educationist, a respected teacher, and a great art critic. And in all shese r
he truly excelled himself.

| am sure the Honorable Walter H. Judd, Congressman, Minnesota, al
the Honorable William 0. Douglas, Justice of the Supreme Court of th
United States, in their eloquent speeches will tell the esteemed audienc
length about the lofty thoughts and idefathis great pogthilosopher. In
fact, | was first accorded the honour of presiding on this august meeting, b
later, in the invitation | received from His Excellency the Ambassador o
Pakistan, | noticed a referencc was made to a speech by menghgcordi
compliance with this second honour, | am going to make a reference, alb
briefly, to the highlights of the noble ideas of this great genius by reciting
you some of his verses in Persian, which the other honourable speakers r
not be in a pason to do.

To the people of Pakistan, Igbal is more than a poet and philosophe
He is a symbol of liberty and freedom. It was he who first dreamed of
separate state for the Muslims of thecaubinent, gave them a message of
hope and inspiration andused in them the spirit of freedom from foreign
domination.

This great genius wrote poetry in both Persian and Urdu, each poe
perfect in itself. Notable among his Persian writings are the following :

1.  AsrareKhud{The Secrets of the Self): the farsdl philosophically

* H. E. Ali Gholi Ardalan, former Ambassador of Iran to the U.S A. means
of attaining them. It was translated into English with introduction and note:
by Professor A. J. Arberry.



the most comprehensive work of the poet, in which Igbal expounds hi
doctrine of the human ego. This book was translated into English b
Professor R. A. Nicholson of Cambridge in 1920.

2.  RumueBekhud{Mysteries of Selflessness): tliskbdeals with
the individual in relation to society. The author visualises and describes
Ideal Islamic Society, its bases, its aims, ideals and the ways and

3. PayamMashriqMessage of the East): this book was written as a
response to Goethédestadisher Divan.

4. GulshasRazeJadidThe New Ros&arden of Secrets): written
on the pattern ofGulshagRaz of Mahmud Shabistari, who wrote this
treatise, weknown in mystic literature, in answer to nine questions put forth
by a certain Sufi. Igbaldertook to answer the same questions in the light
of modern thought.

5. Javeed Nam@letter of Eternity), written after the pattern of
Dante'sDivine Comedny. his imaginary journey, the poet is guided by
Maulana Jatald-din Rumi.

Igbal was a believer ihet brotherhood and equality of man and,
therefore, rejected the class tyrannies of society. And being rélegious,
criticized the growing intellectualism of modern thought. He was learned |
Arabic, Persian and Indian thought and philosophy, and atdgetlythe
rejuvenation of the East. Between the East and the West, he acted as a bri
and sought to unite the two.

Igbal has done so much to awaken the East anspiee confidence in
the hearts of its peoples regarding their contribution to thetellgowd of
humanity. He recounts some of the contributions made to the world by th
East as followgPas the BayG(@l,
sl 65 pol d
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We taught Love how to capture hearts,
And taught the way of producing '‘Men'.
Both art and faith are from the land of the East,
This pure dust is the envy of heavens.
We opened up to view what had hidden behind the vell,
The sun is from us and we are from the sun.
It is our springain that has filled the mothafrpearl with pearls,
All seas owe their grandeur to our storms.
We pasess a burning spot in our bosom,
And placed this lamp on the resde.

Igbal wants the people of the East to have an Association of their ow
to settle the political, economic and cultural questions. He says (lbid., &
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Plan an Association of the East,

And save thyself from the Satan.

Unite all these old nations,

And raise the standardsifcerity and purity.

And he suggests Teheran as the centre of such aa#ssdy saying
(Z. K., 149)

S b s (S A S Rl e Wa,iadle 5 5ol 0
If Teheran be the centre (Geneva) of the Eastern World,

Maybe the fate of the entwerld be changed.

Throughout his poetry and prose Igbal places the greatest emphasis
action or movement. A few glimpses from his poetry will suffice to give th
reader an idea of Igbal's attack on passivity and tioéd agencept of
adjusting oneselb his surrounding:

Sl sl b sl s S Laby S5
"If the world does not agree with you, you should bow down to it."

There would have been little scope for man's mental and physic
powers if he had only to adjust himself to his surroundings. His creative ur
could not be satisfied by merely sheltering himself from wind and rain, he
or cold. It is the surroundings tiave to be moulded and adjusted to man's



requirements and his ewuscreasing desires. The real romance of life lies in
recreation, reshaping the visible and invisible forces of nature; subserviel
to them is a mere existence,liiet Thus he says ( B, 26)

JCIUPS{ U { RN P AP IS, S TP U
It is the ignorant who say: adjust yourself to your surroundings,

If the surroundings do not conform to your wishes, fight against them
Raising his voice over whispers of disappointment and disma
circulating among the people of the East, he told them of man's destiny. F
particularly recalled their own achievements and assured them of their futt
progress and prosperity. Igbal is noem@ealist. He studies the progress of
man from the time of his birth onwards and suggests concrete proposals. |
lays down irrefutable axioms, quotes instances from history, and fills
reader with confidence and courage necessary for the achievemmsnts o
destiny. In a simple, straightforward way he addresses man ¢J6N., 15
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O Good man! You came into this world through birth,
You can also leap out of it through anolfieh,
And can snap the strings that bind you.
But this new birth is not a physical phenomenon;
A man of vision knows it.
The first birth was obligatory; the second is through your own efforts;
That one took place in concealment, this one is an open affai
That one was a movement only within the physical limits of the world.
That one meant our subjugation to day and night,

This one enables you to ride over the steed of day and night.
In concluding, | venture to say how pleased the soul offilgtédich

undoubtedly prevails over this gathefinghust be to see his higleas put
into effect in the great and independent, deat®y country, Pakistan.

While preserving its traditions, this country is advancing in a dynam

course of action towards prograss prosperity under the wise guidance of
its great leaders.

It is apparent that Igbal has left a living legacy to Pakistan!



SPEECH
by
DR. EDWARD L. R. ELSOR
Your Excellencies, Speaker Martin, Ladies and Gentlemen :

Ideem it a very great honor indeed tweHhazeen invited to speak tonight
on the occasion of the Death Anniversary of one of the truly great men c
this century, Muhammad Igbal. Igbal received his primary education in
Scottish Mission School, which indicates to those of us who are Preshyter
Christians, that the church in which | hold my credentials as a clergyme
must have had some influence upon his early life, for it-knhowef in the
Christian world that the Church of Scotland is Presbyterian and if ever yc
come upon a Scot who is r@oPresbyterian, you may be certain that some
one has been tampering with his religion. So, my spiritual kinsmen who pu
robust brand of religion into him, must at the beginning of this man's life
tinctured his outlook and attitude on life. Some men ttivsee the
attainments of their cherished goals during their lifetime. Igbal, whos
memory we honor here tonight, was not such a fortunate person. All his lif
he struggled to unify the Muslims of the great South Asiaordirent
into a viable politad entity. He dreamed the dream of Pakistan but was not
permitted to see his dream come to fulfilment. In his poetry and in his pros
he created, however, a philosophy upon which this dream could be erect
In this philosophy he synthesized the spirualities of the East and the
intellectual disciplines of the West, an ideal way of life which envisioned
society deeply interested in the service of humanity, in the promotion ¢
peace, and in providing equal opportunities for all, irrespective wf colo
caste or creed. In 1938 before such a nation could becreated, Muhamn
Igbal passed from this world, but his spirit continued to inspire his fellow
Muslims of the subontinent until scarcely a decade after he had gone, unde
the leadership of his atodriend, Mohammed Ali Jinnah, the nation of
Pakistan was born, dedicated to the attainment of the great humanitari
mission which Igbal had espoused and foreseen.

> Dr. Edward L. R. Elson was a distinguished tdinisf the National
Presbyterian Church, Washington.



Much has been written of Igbal but perhaps the more revealing
description of the man wasped by Jinnah himself. Hear him as he speaks,
"lgbal was not merely a preacher and a philosopher, he stood for coura
and action, perseverance andreg#fnce and above fat faith in God and
devotion to Islam. In his person weoenbined thédealism of the poet and
the realism of the man who takes a practical view of things." So spol
Jinnah.

Those of you here tonight who may not be familiar with this great man'’
biography would probably appreciate a succinct sketch. Muhammad Iqk
was bornon February 22, 1873, into a middiess family of Kashmir
ancestry at Sialkot in Punjab. He wasfsehto the village school, as is
usual for Muslim children and later, as | indicated, to the Scot's Missic
School where his genius wasognized andarefully nurtured. He then
attended the Government College at Lahore and received furthe
encouragement from Sir Thomas Arnold, the-kweivn orientalist and
writer, who at that time held a professorship in the College. In 1905 he le
his own country foa period of three years of study and travel abroad. He
studied first at Cambridge, then in Heidelburg and Munich, where h
continued his research work. From Munich he received his Doctorate |
Philosophy. In 1908 he was called to the Bar and returnedhaingear to
teach philosophy and English literature, in his old college, and to practi
law. To his reputation as a philosopher, poet and jurist, Igbal now added
gifts as a statesman, and in this capacity he earned international recognit
He first served on the Punjab Legislative Council for three years. In 1931 a
1932 he attended the Round Table Conferences which met in London
frame a constitution for the subcontinent and in the latter year was elect
President of the Alhdia Muslim Leage. Igbal has been called the spiritual
godfather of Pakistan. Not only was he the first amongst statesmen of th
Muslim renaissance in the Ifdakistan subontinent to conceive the
physical idea of Pakistan as a new and sovereign state, and tthjgresent
idea to the world as a practical proposition, but years before his poet's sp
had already conditioned the spiritual environment wherein this young sta
was to be born to grow and to live.

Igbal's poetry is written in Urdu and Persian. His prosel@s works
in English and Urdurhe Reconstruction of Religious Thought in Iskasn is cl
one of the most significant works from his pen. It is a series of six lecture



delivered in the English language and published in 1934 by the Oxfol
UniversityPress. You will notice as you read his poetry he is alway deali
with the value and meaning of the &gwe Secrets of thettgefirst and
philosophically most comprehensive work of the poet, was translated in
English by Professor R. A. Nicholsoh @ambridge in 1920. Other
translations of a selection of Igbal's lyrics and odes were brought out |
Professor A. J. Arberry under the titleJufps Of SinandPersian Psalms
respectively. Selections from poems written in Urdu were translated |
Professor Kiernan and published unither titte Poems of Iql&d. the great
man finished his course, and died in Lahore on April 21, 1938. And it is the
in the shadow of the Mosque in which he had worshipped that his remair
now lie.

A Pakistani scholar hdsscribed Igbal's pbsophy in the following
words In an age that holds human life cheaper than the life of the humble:
worm, Igbal sang of the sanctity of human life and the greatness of tf
human self. To him human personality, asnagef God, slould be so
developed as to prove itself worthy of Him whose image it is. From Igbal
conception of human personality we get an idea of human relationship al
the standard of values in human life. That which fortifies personality is goo
that which weakenit, is bad." And | might interpose that in this, we
Christians are in full agreement. Art, religion and ethics must be judged frc
the standpoint of personality. Says Igbal: "Goodness is not a matter «
compulsion, it is the self's free surrender tontbral ideal and arises out of
a willing ceoperation of free egos. A being whose moments are wholly
determined like a machine cannot produce goodness. Freedom is thus
condition of goodness. The final act is not an intellectual act but a vital a
which aepens the whole being of the ego and sharpens his will with th
creativeassurance that the world is not something to be merely seen ¢
known through concepts but something to be made and remade h
continuous action. It is a moment of supreme bliss smd aloment of the
greatestrial for human personalityReconstructk98). It will be pertinent
to assess the contribution that Igbal has made to world thought. But it is
guestion largely of comparative values So far as Igbal himself was concer
the was content with claiming that he has sought in his poigtigrpoet
Islam in the content of modern thought. But this is a vasiljest
underestimation of a genius whas been universally acknowdedas



ranking among the greatest poets 'and pphess in alhistory. Igbal
represents the enlightened synthesis of Easte'Westdrn learning, the
best of traditional Muslim literary culture dted modern mode of
expression, the poet's sensitivity, coupled witlsdieatist's attitude for
rationalratiocination. To the cynics and scoffeh® have lost all faith in
humanity, Igbal taught the grandefithe human self, the sanctity of the
human personality, the needuaiversal brotherhood for the reqsion of
mankind from the catasphe of aggssive nationalism. Here, as Muslims
and Christians, way tribute to the memory of a great philosopher, a jurist,
a statesm aand a poet. Let us contemplate the challenge to the East and tt
Westto the Muslims and the Christians of the world whizdl fgrmulated

in one of his best known poems : "In the West intellect is the source of life
in the East love is the basis of life. Through love intellect grows adquaintt
with reality and intellect gives stability to the world of love. Arise, and lay tt
foundations of a new world by wedding intellect with love."

Thank you.
MA N'S MISSION
This world, this riot of colour and sound,
This universe which is subject to the rule of death,
This world which is only a temple created by eyes and ears,
Wherein lifeconsists of naught but eating and drinking :
This is the first halting stage for the ego,
traveller! this is not meant to be thy abode.
Advance on after breaking this great barrier,
Solving the mysteries of Time and Space.
There are other worlds unseen,
And the essence of existence is not yet void,
Every one of them waiting for thy conquest,
For the unbridled play of thy thought and action.

® Selection from the "Saqi NamaBaki-Jibrilpp. 173174



The object of the passage of time is but one :
To reveal to thee the possibilities of thy ego!

Igbal &



Speech by
THE HONOURABLE WALTER H. JUDD
Your Excellencies, Mr. Justice, Ladies and Gentlemen :

WE are living today in a world of unprecedented ferment and change.
large part of mankind has just begun to breath the intoxicating air of hume
freedom. At the same morbheanother large section of human beings is
being forced to don prison garb, regimented and driven like beasts ¢
burden. Some segments of the world's population are being forced by eve
to decide whether they can best attain their Hopgadlitical anc&cconomic
development by democratic or by authoritarian means.

In such times as these, it is a good thing for us to pause to contrast tl
eternal truths preached by the great spiritual leaders of mankind with tl
crass ideologies of those who would crusthtiman spirit and make man
an instrument for the creation of a dess state.

After all, what is M@ Some years ago | heard an eminent Lebanest
philosopher say that when the Conference on Human Rights convened
Paris after World War 11, the delegagpent several months trying, in vain,
to agree on an answer to that ultimate question. How could they declare wl
the rights are to which a human being is entitled untiddeded what a
human being s

One of the great spirits of modern times to whwe can go for
renewal of our faith in God and in man, was the Muslim poet whose memol
we revere tonight. Mohammed Igbal, the man who dreamed a dream for t
Muslims of the South Asian suintinent and whose dream became reality
in the creation of theation of Pakistan, held no brief for those who would
attain even the goals of political and economic independence by destroy
the identity of the human being. Rather did he sing of the sanctity of hume
life, of the grandeur of the human self, and ointhelability of the human
personality.

" Hon'ble Walter H. Judd was a Republican Member of the House o
Representatives.



Like all those who profess the Ju@beoistiarMuslim faiths,
Mohammed Igbal conceived of man as being created in the image of God.
the core of his philosophy he held that the human personality, being in t
imag of God, should be developed in a wayrdoe itself worthy of being
in that image. Those things which fortified the human personality, said Igb:
were good ; those which weakened it were bad.

We of American heritage are reminded of the words of thase w
founded our nation. "We hold these truths to beesa&léent,” they said,
"that all men arereated. .They based the whole venture on the conviction
that there is a Creator, but man is His child and therefore partakes of H
nature. Man has from t@seator the capacity to make moral judgements and
decisions. He can become more and more like God, if he will. To do so
the deepest joy and chief fulfilment of life. The more he becomes one wi
God, the more he will sense his identity with all hymanit

The faith regarding the nature of man and of God and of the univers
that filled Igbal in the swuipntinent and inspired the founders of my
country, is being coldly and cruelly challengaalytol he conflict tearing the
world apart is not an old fashéal struggle for control of land ; it is for
control of manfi the mind of man, the soul of man, the whole of man.

We need to sit at the feet of men like Igbal whose profound insights an
inspiring words help us see afresh not the minor things thates@parat
whether race, nationality, language, or cuitubeit the deep things that
unitefl  our common faith in God and our common humanity.

Igbal, to whom we pay homage tonight, was an extraordinary man in tt
breadth of his interests and the scope of h@mgdishments. He was at
once a great poet, a great philosopher, a great lawyer, and a great poli
thinker. But most of all, he was a great human being, a man who saw as
most significant of human rights the opportunity to serve humanity.

Born in Sikot, West Pakistan, in 1873, Igbal received his intermediat:
education in a Scottish mission school. Here he camahendgluence of
the prominent Muslim scholar, Mir Hagaran i spiring personality who
perceived the genius of the poet and moutd&ahishing his distinguished
career at school he joined the Government College, Lahore, where he ca
in contact with another magnetic personality, Professor Sir Thomas Arnol



an embodiment of all that was "the noblest and the best" in Wester
Civilizdion.

Igbal's love and appreciation of Eastern values and of Wester
discipline, his desire to break down theafled barriers between East and
West, his desire to see his country play its full part in thenestiad world

peace, may be related lgrgel these early influences of his two great
teachers.

Equipped with the idea of one humanity and one God as the basis ¢
Muslim culture, which he learned at the feet of Mir Hasan, and the scientif
approach of the West to the problems of life, which dired from
Professor Arnold, Igbal went to Cambridge in 1905. For his further
researches he went to Munich where he submitted hisTtheddxvelopment
of Metaphysics in Panslagbtained his Doctorate in Philosophy. That same
year he was admittedttee Bar, and the mind that had shown its grasp of
philosophical ideas and its sensitivity to the things that are not seen, nc
revealed its ability to master practical legal issues.

Igbal returned to India and started his practice at Lahore. He entere
into political life in 1927 when he was elected to the Punjab Legislati\
Council, and remained a member for three years. He was elected presider
the annual session of the Muslim League held at Allahabad in the year 1€
In his presidential address, fendnded "the formation afconsolidated
Muslim State in the besterest of India.”

Un fortunately, Igbal did not live long enough to see the reshits of
efforts. From 1934 onwards his health deteriorated ; he could not accept t
invitation to Oxfordas Rhodes Lecturer in 1935. On the morning of April
21, 1938, his body breathed its last. But his words, like spirit, will b
immortal.

Igbal's philosophy of life accepted the principles of freedom,equality an
love as the basis of world brotherhood.ddiscept for the new country of
Pakistan, whose formation he did so much to inspire, was the establishms
of a society deeply interested in the service of humanity, in the promotion
peaxe and in providing equal opjpmities for all, irrespective of @,
caste, or creed. There was no conflict in him, as there need be none in yot
me, between love of country and love of mankind. To work for the prope!
interests of one was to promote the-ineihg of the other.



Igbal devoted the greater part of Hestb giving people a faith in such
an ideology of love and peace. His poems continue to speak that messag
all men of all continents and cultures today.

Igbal's faith in humanity was not misplaced. Along tivéhgreat
cleavages that exist in the @ddday, and occupy most of our attention,
there is, nevertheless, a vast movement among the free peoples of the w
to understand each other, to respect each other, and to inspire in each ot
mutual confidence and trust. It goes beyond mere toleraheee is
increasing appreciation of the values in other cultures than one's ow
Understanding, appreciation, confidence and trust are the spiritu:
foundations for any world order which is to withstand the ideological
onslaughts of those who worshiptigterial state.

We Americans who are taking part tonight in this tribute to the grea
poetphilosopher of Pakistan are grateful that our own national leadership
alive to the need for the peoples of the world to know each other better. Tt
President othe United States has advocated that people of all nations se
each other out and learn more of each other not by just one method, but |
thousands of methods. This pecpdepeople contact which is certainly in
the spirit of Igbal's concept of the unsadity of mankind, can become a
powerful force in determining the course of world events. Even tyrannie
eventually have tpay some attention to changing attitudes and wishes
among their peoples.

This gathering tonight is typical of the sort of relafjprisétween
persons of all sorts of backgrounds, which creates genuine feeling
brotherhood amongst people of different races and cultures. American
Europeans, Middle Easterners, South Asians ; Christians, Jews, and Musl
we are gathered here to paynage to a great Muslim spirit in a Muslim
House of God. The memorial service in which we are taking part i
sponsored by an American organization, the Council on Islamic Affair:
which is composed of Christians, Jews and Muslims. We are gather
togetherbecause our desire to pay tribute to a greatman is a bond whic
transcends differences of cultures, creeds and nationalities.

More and more peopte-people partnerships are being created as the
human race gropes its way towards the spiritual perteuicbnigbal called
"being worthy of having been created in the image of God."



It was a desire to help relieve the suffering of people in need in Chir
that sent me there long ago to work for ten years as a physician. Butl learr
more than | taught, and éaeived more than | gave. That is what generally
happens when men join hands with other men to meet me®as. | have
counted it a great privilege to participate in voluntary organizations such
World Neighbours, to recruit and support teams of traindddedicated
men and women to work in village centers in various Asian and Africa
countries, there to enable people to lift the levels of their health, the
agriculture, their education, their living.

Igbal knew some men are evil and cruel ; but nestane kindly and
good. With the universally understood symbolism and the delicate appeal
beautiful poetry, he called on all good men to stand together in commc
service of humanitif in realism, opposing the eviltbé day that men
might have opportity to pursue freely their idealisms for tomorrow.

We greatly honor here tonight the memory of the gifted man and nobl
spirit. He spoke to his own people and to all men. May we refreghitsur s
by joining in his prayer

That my life, O God, should bkd that of a candle
So that through my efforts
| may try to dispel the darkness of evil
And illumine the whole world.
Speech by
THE HONOURABLE WILLIAM O. DOUGLAS'

Mohammed Igbat lawyer, jurist, and po@t was born in 1873 and
died in 1938. He rests ansimple tomb outside the main entrance to the
Badshahi Mosque in Lahore. This man who was the spiritual godfather
Pakistan filled his poetry with songs of many tliingeom simple daily
events to metaphysics and philosophy. He was passionatelis ratigio
devout.

& Justice William 0. Douglas, Justice of the United Stgtesne
Court.



The Westerner will find in Igbal's philosophy of religion a challenginc
outlook on life and the universe, and a universal concept of God. More the
this, he will find concrete proposal for building the future world along new
lines.

The greatontribution of the West to the East is the scientific attitude.
The great contribution of the East is in Charity or Bowas epitomized by
Mohammad and Christ, Buddha and Confucius. Igbal recognized wh:
Science introduced to ancient Asia might doattdts potential for good,
its potential for evil:

Love fled, Mind stung him like a snake; he could not
Force it to vision's will.

He tracked the orbits of the stars, yet could not
Travel his own thoughts' world;

Entangled in the labyrinth of his science

Lost count of good and ill;

Took captive the sun's rays, and yet no sunrise

On life's thick night unfurled.

And when we view the nuclear discoveries of this age we can say w
him, "and yet no sunrise on life's thick night unfurled."

Igbal recognized thdt science were to treat kindly with Asianot
make it a sweatship of capitalism on the one hand nor the victim @
communist regimentation on the otheit must be controlled in the public
good :

The object of the garden is not the bud and the flower.
Saence is an instrument for the preservation of life,
Science is a means of establishing the Self.

Science and art are servants of Life,

Slaves born and bred in its house.



The most remarkable phenomenon of modern history to Igbal was th
new spirituaunderstanding between the East and the WegbuHthis
thought into verse:

In the West, intellect is the source of life,

In the East, Love is the basis of life.

Through Love, Intellect grows acquainted with Reality,
And Intellect gives stability to therwof Love;

Arise and lay the foundations of a new world,

By wedding Intellect to Love.

The great need these days is for bridges of understanding between E
and West. The need is for bridges of understanding at the highest intellect
levels, so thathé great divergent civilizations may come to know and
understand each other and, knowing, come to tolerate, respect, and e\
admire each other. Igbal was a voice from the East that found a commc
denominator with the West and helpeid a real communithat absorbs
all differences in race, in creed, in language. So it is that in deep humility
pay tribute to the name of Igbal and send up our prayers in gratitude that tr
man was permitted to pass among us. And so | say that although he was
son ofPakistan, we of America also claim him.



IQBAL DAY at the Leiden University,
Netherlands
Speech
by
MR. ALTAF HUSAIN
Minister of Industries, Government of Pakistan

A few years back, Mr. Altaf Husain went to the Netherlands as leader
the Pakistan Pre§®legation. He was invited by the Leiden University to
speak about Igbal on Igbal Day. We reproduce below the full text of hi
speech.

In Pakistan and many other countries tributes will be paid today to th
memory of Muhammad Igbal, one of the world'segepoephilosophers.
We, who are at present guests of your country, consider it singulat
fortunate that on the occasion of the anniversary this year we are in yo
midst, and | welcome the opportunity that has been given to me to say a f¢
words befoe this distinguished gathering.

Full justice cannot be done to the works and teachingsgreahypoet

and thinker in the course of a brief addresgbal, in particular, requires
close and considerable study so that his unique and dynamic genius ma
properly appreciated and the great significance of his teachings for tl
betterment of the world and mankind may be understood. | shall therefor
confine myself mainly to those aspects of his genius which have a dire
bearing on some of the major probléansvhich our present generation is
so anxiously seeking a solution.

To begin with, it is important to stress the fact that although
Muhammad Igbal was born in the Muslim East, his education was complet
in the learned institutions of the West. He hadkddeep and well at the
fountains of both Oriental and Western knowledge. His writings show tha
even from his studedtys his mind had been preoccupied with the problem
of the welfare of mankind. As his genius developed and his Muse gather
force, beaty, depth, and majesty, his poetry as well as his prose writing



became vehicles for the expression of a deep humanist urge wheh, in 1
view of many competent dents of his work, has not been surpassed.

Igbal lived through the First World War and avién the the second
was imminent. His experience of world events and his acute perception
the undercurrent behind those events confirmed him in his beliefs and add
fire and passion to his expression of them. Igbal sought the solution of tr
ills of mankind, of which he saw painful evidence all around him, in working
out a synthesis of the Eastern and the Western ways of thought and patte
of life. He believed that only by achieving an abiding harmony between tl
spiritualism of the East and the Wediynamic approach to nature could
mankind conquer the spiritual as well as the material malaise to which it i
fallen a prey.

Igbal saw the economic imperialism of the nineteenth cessglyits
zenith ; he witnessed its decline ; he watched thé aibeistic communist
revolution in Russia and its extreme antithesis in the growth of fascism
Germany and ltaly ; he perceived, more than European thinkers could, tl
urge for political and intellectual freedom in the East and the agitation in tt
seehing masses of humanity for a solution of their problems which were
growing increasingly complex.

The crisis which has threatened Man since the beginning of this centu
has inspired a number of intellectuals in the East and the West to analys
and seela way out of it. Leaving out the unrelieved pessimism of Spengle
many solutions have been worked out ; the evolutionism of Bergson ; tt
intellectual humanism of Thomas Mann ; the Christian compromise @
Toynbee ; the AngiGatholic intellectualism of 8. Eliot ; the mechanistic
utopianism cf Wells, and many others. The crisis faces the East as much ¢
does the West and the now almost universal Western Civilization.

To the best of my knowledge, only one Eastern philosopher has take
up the challengef this great human crisis and that one philosopher is Igbal
And what is his answer to the challenge ? His answer is the concept of O
Worldfi an expression which has lately become familiar with the West, b
which more than a quarter century ago Igbataived and proclaimed
through powerful verse and profound prose. It was Igbal who, for the firs
time, told mankind that they must evolve a single community of humal
beings integrated together by common ethical and spiritual values. Such



integrationhe declared, wasnacessity the very preservation of human
values. The terms ethical and spiritual values are vague in themselves,
there was nothing vague in the manner in which Igbal spoke of then
According to him all such values spring fronh fii one God, and he
therefore felt that all those who believe in one God had already the basic li
between one another. The fundamental basis of his concept of One Wor
promising a single community of human beings, was therefore monotheis
Before | ty to explain further this concept of Igbal, | wdddk back to a
poetical incident in Igbal's earlier life, In the years of his study in thi
Universities of Cambridge and Heidelberg, Igbal foresaw the tragedy of tl
aggressive national state. He sawd#mgers to which rival economic
imperialisms would expose not only themselves but the bulk of humanity al
the heritage of human values. In a poem written in 1907, he warned "t
dwellers of the cities of the West", that "a nest built on a fragile boug
caanot endure." This was a poetic imagery sought to warn that the
superstructure of material progress which the West had reared, rested on
insecuremoral and ethical foundation, and so there was the danger of
collapse.

This warning was the beginningtloé poet's philosophy whiethas
gradually unfolding itself in a distinct moral pattern. But at that time
international recognition had not yet come to Igbal and his warning wer
either unheeded or was regarded as just another piece of orien
obscurantismBut the collapse did come, and since then two world wars
have shaken the world and threatened the destruction of the heritage of M
accumulated through thousands of years. Since then, events have for
similar responses from European intellectuals also

The problem which faced the human society in its internagiiatiains

was, in the view of Igbal, essentially a moral one. One had to believe
certain basic moral values which have made the creative evolution of t
human race possible. In the lightthese moral values society has to be

studied as an organism, resembling very much in its growth and in i
situation the individual human being. In other words human beings are apt
behave even collectively as a single human being and thereforelthe mc
reform of the personality should begin with the individual.

Thus, from thinking of collective human good and of a single
community of man linked together with common spiritual and moral value:s



Igbal arrived at his famous doctrine of Self or the Egdadlgght that every
constituent human personality which contributed to the formation of the
collective personality of the human race, must first of all imbibe fully thos
spiritual and moral values. The individual Self or Ego, Igbal proclaime
could only develop in thefollowing ways. First, it had to have an
environment of freedom. Where the Ego came into clash with an adver:
environment, it had tstruggle with that environment and conquer it. Only
by such a conquest could the Self or Ego approach G \gbal
described as "the Most Free Individual". This absorbing philosophy of Igbs
had been immortalized in his famous péenari-Khudior The Secrets of the
Selftranslated into English by Professor Nicholson.

Secondly, the Self or Ego must derhe food for its growth and
purification, as well as acquire fitness for being able to approach God, fro
the purest possible moral sources which must also be infallible. Igb
believed that the best of all sources was the Quran, and here | may rem
you d what the great Western thinker, Goethe, said of that Holy Book. He
said, Yousee, this teaching never failgh all our systems, we cannot go
and generally speaking no man can go, farther than that."

Igbal's poetic vision having seen this trutlclsarly, his Muse, in its
maturity, made itself a powerful and sublime vehicle for the teachings whi
he summed up as follows. The division of the world into the East and th
West and the further salivisions into hundreds of national, -sational,
ethrical and cultural groups, is like vivisecting a collective Humar
Personality. This vivisection is responsible for the ills of mankind and retar
progress towards the fulfilment of the goal of creation, namely, the
attainment of perfection by man in areading scale so that ultimately Man
might be fit and free to approach his Maker. The Human Personality he
thus fallen into a thousand fragments because it has failed to grasp spirit
and ethical values which must be common to all. These values must
revived. A necessary condition for that is that every individual human bei
must first develop his or her own self or ego.

Having come to this conclusion and approached this general truth, Igb
turned to his immediate environment which was a Muslimrengimg and
his poetry was a clarion call to them to be true to the @uréime purest
source, for them at any rate, of guidance and of spiritual and moral valu



The meaning of what | have just said about Igbal may perhaps be ma
clearer in the followgnwords.

We have to decide what kind of society provided the greatest scope f
the developed ego. Before determining the nature of this ideal society \
have to lay down optimum relations between society and the individual. C
the one hand, there are induals who regard the development of the
individual as the supreme end of life's procesthanBitate as merely an
instrument for this development. On the other hand, there are those
who regard the State a supersonal entity whose strength is far more
important than the rights of the individual. Between these two extreme
Igbal takes a balanced view araintains that the growth of a full and free
personality is impossible except whedeaivs its spiritual sustenafrcen
the culture of the group tehich it belongs. On the other hand, the group,
in its own interest, owes a duty to the individual and so interferes with h
development as little as possible, and only when common good demands
For such an ideal society Igbal has laid down seveiaéssguirements

(i) It must be based on spiritual consideration like monotheism.

(ii) It must centre round inspired leadership or prophethood.

(iii) It must possess a code for its guidance.

(iv) It needs a centre.

v) It must have a clear goal towards which the whole
communityshould strive.

(vi) It must gain supremacy over the forces of nature.

(vii) The communal or collective ego must be developed in the

same way as the individual ego is developed.

It will thus be seen that Igbal's conception of society has an inescapal
spiritual basis monotheism. It is most important to note that the
concentration on the idea of one God necessarily emphasises the essel
unity of all mankind under the Divine Being. The human society is therefor
one indivisible unit and man is related to man dlsebrarrespective of
colour, creed or race or geographical accident. Monotheism provides tl
human psychology with an antidote against exploitation, group hatred al



antagonism. Igbal has himself described the unifying role of monotheis
(Tawhidj thesdines(Rumuz,05) :

That which leads to unison in a hundred individuals

Is but a secret from the secretSaivhid.

Religion, wisdom and law are all its effects,

Power, strength and supremacy originate from it.

Its influence exalts the slaves,

And virtually creates a new species out of them.

Within it fear and doubt departs, spirit of action revives,
And the eye sees the very secret of the Universe!

This universal humanism is the ultimate object of Igbal's sociologic:
thinking. But Igbal's persoitalhad another aspect. He was not merely an
ideologist; his approach to the problems which faced his land and his peo
was also one of practical commonsense within the framework of univers
humanism. Islam and the Muslim World and the Muslim peopte amo
whom he was born were his special and immediateqongation.

It was Igbal who in 1930 for the first time told the world of his
conception of an independent Muslim State in the -Ra#dstan
subcontinent, the State which according to his lead wegedchy the
Muslims of the subontinent and their leader Quaizam Jinnah. It
should be made clear that the conception of Pakistan has not been that o
parochial or narrowly nationalistic or theocratic state. The conception of th
State of ours waponsored by Igbal on the same humanistic urges which ar
the basis of his system of thought; the conception of Pakistan was
challenge to all the accepted criteria of narrow nationalism, and hence it |
to a great deal of controversy. But Igbal hireselained the Pakistan idea
in his Presidential address at the Annual Session of the Muslim League
1930 in these words:

The creation of autonomous Muslim States will not mean the
introduction of a kind of religious rule in such states. The truth lislanat
is not a Church. It is a State conceived as a contractual organism long bef
Rousseau ever thought of such a thing, and animated by an ethical id



which regards man not as an esotited creature, defined by this or that
portion of the earth liuas a spiritual being understood in terms of social
mechanism and possessing rights and duties as a living factor in tt
mechanism.

Two years later, presiding over the session of the Muslim Conference
1932, Igbal again explained the Pakistan idem mio¢ limited political
context of mere selfile for a population group, but as the fulfilment of a
beneficent principle. He foresaw the rise of forces which would Dbe
destructive of that Human Personality whose glorious "secrets" he he
unfolded in his elebrated poem, and which would disrupt and enslave
individual societies and finally the human community as such. He had
mind both materialistic atheism and materialistic capitalism. He said:

Those phenomena are merely premonitions of a coming statmisvhi
likely to sweep over the whole of India and the rest of Asia. This is th
inevitable outcome of a wholly political civilization which has looked
upon man as a thing to be exploited and not as a personality to k
developed and enlarged by purely r@lfarces. The people of Asia are
bound to rise against the acquisitive economy which the West he
developed and imposed on the nations of the East. Asia cannc
comprehend modern Western capitalism with its undisciplinec
individualism. The faith whichwycepresent recognises the worth of the
individual, and disciplines him to give away his all to the service of Ga
and man. Its possibilities are not yet exhausted. It can still create a n
world where the social rank of man is not determined b y ki®rcast
colour, or the amount of dividend he earns, but by the kind of life he
lives; where an untouchable can marry the daughter of a king, whe
private ownership is a trust and where capital cannot be allowed 1
accumulate so as to dominate the real peodiicvealth. This superb
idealism of our faith, however, needs emancipation from the mediev:
fancies of theologians and legists.

Igbal's premonition about the rise of destructive forces has been mot
than fulfilled, and after two World Wars, while onote hand Godless
materialism is seeking and making new conquests in the mind; of men,
the other hand, capitalistic materialism not altogether divorced from religic
is, nevertheless, groping to recapture spiritual urges that might ensure



survival A study of Igbal's poetry and philosophy can prove a potent aid ir
that search in the West as well #sarkast.

For the Western reader a number of Igbal's works are already availal
in English translations and also in some other European languagese He
his famous lectures &econstruction of Religious Thougim Entglamand
this work is being translated into French. Several volumes of his Urdu at
Persian verse are available in the English translations of Victor Kierna
Nicholson and Arbrry. And | too have ventured to make a humble
contribution in my translation of l®mplaint and Ansiveotice that this
modest work has been of some use to a recent writer of Igbal, Profess
Northrop of the Yale University of the United States oérka, whose
bookThe Tamingtloé Nationdhave just read.

In conclusion | shall venture to make a suggestion. Here in the
Netherlands this great University of yours is already rich in its collection
oriental literature. Should it set up a Visitelgpwship for Igbal it would
give a practical impetus not only to the study of the verse and philosophy
the oriental sage but also to the movement for the synthesis of the sublime
Eastern and Western thought through which alone can mankind preserve
common spiritual heritage andilization.



IQBAL DAY IN TUNISIA

IQBAL is well known to Tunisians, for not only has his philosophy a
deep meaning for every thinking Muslim in the world but this fact has bee
translated by the Tunisian Government intiviagl reality. The study of
Igbal's work is a compulsory subject for Tunisian graduate students, ai
even the more advanced school boys are conversant with his name &
works. Accordingly it is the policy of Pakistan Embassy to hold Igbal Da
functions indifferent towns of Tunisia so that a wide esosstion of the
Tunisian people are able to participate in the function.

This year Igbal Day was celebrated in Sousse, Tunisia's third larg
town, capital of the province of Sahel, which has produceduyrisatest
leaders, most notably its President, Habib Bourguiba. Sousse is a beau
town, 80 miles south of Tunis and 20 miles west of Kairoan, the famou
capital of the days of the glorious Muslim rule. Igbal Day was celebrated
the Municipal Halind the civic rooms were packed to capacity. The officials
of the province and town were present as also a large number of Btudents
both boys and girls. Many could not even see the speakers but listen
patiently to the speeches over the microphonemEe¢éing was presided
over by His Excellency Mr. Abdul Ghayur, Pakistan's Ambassador to Tunis
and the guest of honour was His Excellency Mr. Ahmed Nooreddin
Minister of Works and also Mayor of Sousse. The Governor of Sousse, M
Omar Sheshia, also sahatHead table.

The meeting began with the recitation of verses from the Holy Qurat
followed by a welcome address by His Excellency Mr. Abdul Ghayur. The
followed two recitations of Igbal's poems by Mr. Farid Hashmi, a Pakista
teacher in Sousse, and hayoor Ahmed, a member of the Embassy
There followed Dr. Ahmed Khalid's masterly address which held the
audience in attention for over two hours. The meeting concluded after
speech of thanks by Mr. Ahmed Nooreddin and the presentation of book
on Igbalby the Ambassador to noted citizens and students of Sousse.

An American professor, Dr. Tom Irvin, had the opportunity of listening
to this speech by Dr. Kl In a letter to him he says

During the past few days too, | have been busy reading yoenexcell
article on the Pakistani philosopher, Dr. Muhammed Igbal. Then just as



was finishing it, the July issuealfikr arrived, and | see that besides the
mimeographed form, your article is now in print.

Thus, allow me to congratulate you. Muhammad ikjlmale of the
contemporaries whom everyone should know, especially in the Islam
world, and | am glad to see that they are taking notice of him in North Afric
through your efforts. | know that he is dead, and that he died .before th
founding of Pakista but still that will probably remain one of his
monuments in history. He is important for his attempt to reconcile 'Islamic
needs and contemporary thinking, and in doing so, that he did not flee real
or the present, but tried to show his followers tooadjust to the situation
in which they must live. 8ongratulations on your effort

THE PRINCIPLE OF MOVEMENT AND THE
PHILOSOPHY OF THE EGO IN IQBAL

DR. AHMAD KHALID®

It is indeed a great honour for me to be invited by the Pakistan Embas:
to addresgou on the occasion of the 27th death anniversary of Igbal and t
speak on the principle of movement and the philosophy of the Ego of thi
national poethinker of Pakistan. | accepted this invitation quite gladly, for |
look upon him with great respeatiany heart overflows with love for him.
It is due to this unbounded love that | have named my own son after him.

Igbal was born at the darkest period in the history oHakistan sub
continent when the Muslims were vanquished by the Britighesiafbre
were forced for the first time to taste the fruit of subjection along with the
Hindus whom they had ruled for more than 600 years. With the loss c
political power, they lost everything : their language and their laws we
swept away. This deédiof the Muslims in the sgbntinent coincided with
their decline in the Middle East as well as in the Muslim West. Greater th:
this decline in the political field, was their utter indifference to the etern:
values of their religion and culture. Thegdbthat life was an evolutionary

°® Dr. Ahmad Khalid's special fields of interest are Arabic Literatur anc
Islamic Philosophy. His articles are regularly published in various Tunisi;
Reviews, the most important among them afgr of Tunis. At present

his book about # thinkereformer, Taha BHadad, is in press. Mr. Khalid

is very fond of poetry and is a great lover of Igbal.



process and that mere looking backwards was no solution of their problen
The dynamic spirit of their religion had given place to a deadening inertia a
darkness of ignorance. When in this state of decadence, thigyoranzet

with the superior civilization of the West, they were overawed with it
external brilliance. This was the beginning of the modern age. Gradua
however the Muslims woke up and decided to catch up with the progressi
forces of the new civilizan.

Jamaluddin Afghani and his pupils Mohammad Abduhu, Rashid Rid
Kawkabi and Ibi-Badis took up the challenge of the tiawed started a
movement of reform which aimed at moral tansdtion and religious
revival. They wanted to reinterpret Islamtire light of modern thought
without breaking with the past and thus to purify Islam of all the variou:
accretions that had come to be identified with it. You can learn the history
these movements from several books like Mustafa Glatslam Ruh-al
Madaniyyélslam is the Essence of Civilization) and Abbas Muhammac
Aqqad'Al-Islam fidarn adrbairflslam in the Twentieth Century).

These reformers undertook defence of Islam in order to refute the
ridiculous charges of extremists among orientaliststhe fanatic anti
Muslim sociologists like Henri Lamens, Lord Cromer and Renan who pt
forth the claim that Islam was reactionary and stood in the way of it
followers' progress. Many poets also took part in this defence. One of the
is Ma'ruf aRasf. He says :

It is prefectly wrong to say that Islam stands in the way of the progres
of its followers. If it be true, how could the Muslims of the first

generation achieve what they did? If the Muslims of the preser
generation are steeped in ignorahoe; can this charge be levelled

against Islam? Acquiring knowledge is a duty imposed by Islam c
everybody. Can any nation prosper without knowledge? Islam awaken
people and sharpened their insight when these Europeans were unwi
of all this . . . Tellhose who, by misusing their political power, have
been oppressing us, to be aware of their sins. We were supreme wt
you were lowly but we did not treat you so meanly. In spite of dee|
differences with you we never gave up our moral duty towards you, f
this is the only way for a true gentleman. But when by change c
fortune, you acquired ascendancy, your behaviour towards us w



shameful. Don't be complaseent for the time is changing as it he
changed before...

In India several reform movements appe@areteet the new challenge
of the times. They arrived at the conclusion that the decline of the Muslin
was due to lack of true fauhthout which they had lost their grip on reality.
These reformers called the Muslims back to the Quran and following th
spirit of times were influenced by the nineteenth century rationalism. Say)
Ahmad Khan, born i1817 in Delhi, realized that the Muslims of the sub
continent were suffering from ignorance afdind allegiance to the past
and that true enlightenmentdhgh education can be the only way to elevate
their status. His reformist activity therefore centered round education:
advance and moral transformation of the Muslim community. In 1877 h
founded AngléMuhammadan College in Aligarh which soon develdped in
a Muslim University. Following this example, schools and colleges in almc
all the important towns of the sabntinent grew up till in 1947 the state of
Pakistan came into being.

Sayyid Ahmad Khan fully realized the importance of moral
transformationn the reconstruction of a new society. His jodralatib al
Akhlagplayed a very important role in this respect. It tried to bring home tc
the people the need forappraisal of their position and to inculcate in them
the spirit of free and critical emgy. This journal also served to create new
patterns in literature. Its success can be measured by the fact that almos
important people of the age contributed in it.

The movement started by Sayyid Ahmad Khan was continued after hi
by several impomapeople, among whom we may mention Sayyid Amir Al
whose work,The Spirit of Islapublished first in 1891, was a splendid
defence of Islam against prejudices and false accusations. But the greate:
all these reformers was Igbal. With a unique péngtinsight, he studied
the past history of Islam and the Muslims and came to certain most releve
conclusions. He was moved deeply by the decline of the Muslim communi
and wanted to show his people the waygreater glory and new
awakeningoday weare gathered here to celebrate his 27th death
anniversary, for he died at the age of 65 on 21st April, 1938, in Lahore.

The result of his mature thinking is incorporated in his English work
The Reconstruction of Religious Thougint whishahe ies to ranterpret



Islam on philosophical basis. It consists of six le€wheésh he delivered in
different universities of India.

According to Igbal, the main causes of the decline of Muslim
community were two : (1) indifference towards conquest wk ratd
material and economic welfare, and (2) lack of spiritual vigour and renew
These two, according to Igbal, were the result of wrong interpretation c
Islam under the influence of Greek philosophy. As Igbal puts it, Greel
philosophy very much braawked the outlook of Muslim thinkers but it, on
the whole, obscured their vision of the QuiRaeconstruct®n, For this
reason Igbal tried to build up his interpretation of the Quran on the basis ¢
a different philosophy so that there may be no digsihiany deviation
from the true spirit of Islam. Thus he tried to arrive at a reconciliation
between religion and philosophy.

In his lecture on "The Spirit of Muslim Culture”, he maintains that
ancient philosophy was in its spirit absolutely contraing treal teachings
of the Quran. While affirming the reality of the spirit, Islam does not den
the validity of the world of matter. The Quran says:

"We have not created the Heavens and the Earth and that continuot
effort and perpetual struggle in lded strength to the human ego and
lead it to the love of the Perfect Man through proper education.

Igbal has raised the question of the nature and reality of the ego in tf
(Urdu) Introduction tAsrari-KhudiWhat is this unity of experience which
is visible with regard to its activities and hidden with regard to its?riature
it real or a mere illusi®ie raises these questions because, according to hir
the character and ultimate destiny of individuale@nchunities depends
upon right answer to these questions. Man is subject to constant change :
his psychological states are in a continual flux but this centre of experier
gives unity to this diversity, bestows order on an aggregate of changing stz
and brings the past into relation with the present and future.

In his fourth lecture "The Human Ego his freedom and immortality”,
Igbal emphasises another characteristic of the ego. He holds that every eg

1 The Arabic Translator of this work, Abbaz Mahmuélgghd, quite
arbitrarily amalgamated two lectures, 3 and 4, into one and thus inithe Ara
version, there are six instead of seven lectures.



unique. "My feelings, hates and loves, judgmend resolutions are
exclusively mine(Reconstruction, 100 reminds us of Ibn Sina (d.
428/1037) who employs this very argument, viz., unity amidst the diversi
of psychological states, as a proof for the existence of the ego and
continuityas a personality (Albir Nadbn Sina and Human Self, 17).

Discussing the nature of this "I," Igbal critically reviews the ideas o
Ghazali as representative of Muslim scholasticism and some modern think
like Kant, Laird and William James and redlcbeonclusion that "my real
personality is not a thing, it is an act. My experience is only a series of a
mutually referring to one another, and held together by the unity of :
directive purposgReconstructi@3).

In Asrari-Khudalso Igbal dissses the nature of. the ego. He compares
the attitudes of the East and West towards human self. In the East, peoy
generally believe that this self is an illusion and that salvation lies in nega
it. He holds that Hindu thinkers by identifying self eenstant activity had
shown great philosophical profundity but the conclusion led them to the
belief, totally inimical to human civilization, that the individual should try tc
annihilate it, for without dissolving the self the individual cannot extricat
himself from vicious effects of Karma. He states that this teaching is total
against the spirit of Islam which stresses the importance of a life of activi
Human self no doubt is created according to Islam but it can gai
immortality through constaattivity and persistent effort. This thought of
Igbal is expressed almost in all his books. | give here a quotation fro
Reconstruc{mrll19) :

"And how to make the soul grow and sévieom corruption ? By
action

Blessed be He in whose hand is timgd#om! And over all things is He
potent, Who hath created death and life to test which of you is best i
point of deed ; and He is the Mighty and Forgiving" (Ixvii. 2).

It is clear that Igbal's philosophy is dynamic which revolves round th
concept of costant effort and continuous struggles. Dr. Abdul Wahab
Azzam Bey holds the same view in his Madkammad Igbal, his life, philosopl
and poetrabic).



This conception runs throughout his works specially in the two famou
books, Asrar-Khudi and Rumuz-Bekhudi,which besides expounding
philosophical doctrines are couched in a beautiful poetry. In the Urdl
introduction toAsrad-Khudihe tries to explain the true significance of the
term Khudwhich usually means selfishness in Urdu but which Igbahuse
the sense of satbnciousness, selffirmation, selknowledge. Similarly by
Bekhudie means consciousness of collective self, conscious identification
oneself with the social whole. The goal of an individual is to educate at
discipline one'sge so as to develop one's natural characteristics whicl
belong or should belong to him as man. The Himalayas say to the Gang
(S.S.,11. 1295 :

To live is to grow in thyself
And gather roses from the flovred of thyself.

Igbal criticises sufis fordh doctrine of selfiegation as well as for their
advocacy o$ukrand pantheism. Such a mysticism in his view is totally un
Islamic. He holds that negation of the self is a doctrine invented by th
decadent races. To illustrate this point Igbal relasésya In a jungle
inhabited by a flock of sheep there came fierce lions who began to deva
the sheep. In order to save the flock from this misfortune, one crafty shee
decided to use intrigue. Declaring himself to be a prophet sent to the lior
he preahed the advantages of negatioKhaidiThe lions gladly accepted
this advice and the result was, in the words of(lQhl53-55) :

The tigettribe was exhausted by hard struggles,

They had set their hearts on enjoyment of luxury.

This soporific adee pleased them,

In their stupidity they swallowed the charm of the sheep.
The tigers took kindly to a diet of fodders:

At length their tigerish nature was broken.

The fodder blunted their teeth

And put out the awful flashings of their eyes.

By degreesourage ebbed from their breasts,



The sheen departed from the mirror.

That frenzy of uttermost exertion remained not,

That craving after action dwelt in their hearts no more.

They lost the power of ruling and the resolution to be independent,
They lost reptation, prestige, and fortune.

‘Their paws that were as iron became strengthless,

Their souls died and their bodies became tombs.

Bodily strength diminished while spiritual fear increased :
Spiritual fear robbed them of courage.

Lack of courage producetundred diseases

Poverty, pusillanimity, lowmindedness.

The wakeful tiger was lulled to slumber by the sheep's charm :
He called the decline Moral Culture.

The moral is clear. A full and richer life in this universe is dependent o
the right development ¢the self and not in its negation. Igbal thinks that
every being in the world, plant, animal and man, has a self which occupies
own place in the universe and develops according to its own laws. Quoti
Ibn Miskawaih, he says,

Plantlife at the lowestage of evolution does not need any seed for its
birth and growth. Nor does it perpetuate its species by means of th
seed. This kind of plahite differs from minerals only in some little
power of movement which grows in higher forms, and reveals itsel
further in that the plant spreads out its branches, and perpetuates |
species by means of the seed. The power of movement gradually gro
further until we reach trees which possess a trunk, leaves, and fruit. A
higher stage of evolution stand formplantlife which need better soil
and climate for their growth. The last stage of development is reached
vine and datpalm which stand, as it were, on the threshold of animal
life. In the datgalm a clear sahstinction appears. Besides roots and
fibres it develops something which functions like the animal brain, o
the integrity of which depends the life of the date palm. This is the



highest stage in the development of pitand a prelude to animal
life. 1 he first forward step towards anilfalis freedom from earth
rootedness which is the germ of conscious movement. This is the initi
stage of animality in which the sense of touch is the first, and the sen
of sight is the last to appear. With the development of senses the anin
acquirs freedom of movement, as in the case of worms, reptiles, ant
and bees. Animality reaches its perfection in the horse amon
guadrupeds and the falcon among birds and finally arrives at the fronti
of humanity in the ape which is just a degree belownrtfa scale of
evolution. Further evolution brings physiological changes with a growin
power of discrimination and spirituality until humanity passes from
barbarism to civilizatiqiReconstructia4,).

Thus Igbal agrees with Miskawaih that the process of evolution i
universal. Man both on its material and spiritual sides is a unique centre
life but is still far off from the ideal of Perfect Individual, a stage nearest t
God. This nearneggurb)however, according to Igbal, is not in the sense of
the pantheistic sufis, viz,, sethihilation in God.

He clarifies his position in this respect in his letter to Dr. Nicholson
where he explains his philosophy. In the introduction to the Englist
translatn of Asrar-Khudihe says (xixx) :

Life is a forward assimilative movement. It removes all obstructions il
its march by assimilating them Its essence is the continual creation
desires and ideals and for the purpose of its preservation and expans
it has invented or developed out of itg&ftain instruments, e.g.,
senses, intellect, etc., which help it to assimitsteuctions. The
greatest obstacle in the way of life is Matter, Nature, yet Nature is n
evil, since it enables the inner powtlie to unfold themselves.

The Ego attains to freedom by the removal of all obstruction in its way
It is partly free, partly determined, and reaches fuller freedom by approachi
the Individual who is most frée God. In one word life is an endeavar f
freedom.

In a poem "Hourie and Poet" written in reply to a poem of Goethe
under the same title Igbal speaks of constant desire, constant effort al
constant journeyin@ayamMashril489):
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Can | help it if my nature loves no dwelling, if my spirit

Be as fitful as the davaneeze when it flutters through the tulips?
While a mistress stands before me and her loveliness enchants me,
Even then my thoughts are pining for amesstyet more lovely;

In a spark | crave a star, and in a star a sun: my journey

Has no bourn, no place of halting; it is death to me to linger.

When [ lift the winecup brimming with the nectar of one springtime,
A desire of unborn springtides comes awg&Bange my music,

And with eyes full of unrest, with inextinguishable longing,

| go seeking the fulfilment of what cannot know fulfilment.



Igbal has expressed these ideas time and again in different places. |
there is no poet who sings so passitynatel persistently of a life of activity;
there is no philosopher who expounds his thought so explicitly in a langua
that touches the very chords of our heart.

Khudis the centre of Igbal's dynamic philosophy. He regards it as th
criterion of good andvil. In the Introduction to the English translation of
Asrari-Khudihe says, "That which fortifies personalityoisd, that which
weakens it is bad. Art, religion, and ethics must be judged from th
standpoint of personality" (ii).

Khudi istrengthened through love. In Igbal's philosophy, love has a very
wide significance. It is life as well as life's flame; it is a force that creal
desires and at the same time urges one to attain them. Through love of 1
Perfect Mam who is no other than ¢hProphet Muhammai all the
hidden potentialities éthudbecome manifest. For an individual mature in
love, all obstacles and hindrances melt away, forces of nature beco
subservient to him and the secret of Existence is revealed to him. He spe:
of love ;11. 328, 3314):
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The luminous point whose name is the Self

Is the lifespark beneath our dust.

By Love it is made more lasting,

More Living, more burning, more glowing.

From Love proceeds the radiance of its being

And the development of itskimown possibilities.

Love fears neither sword nor dagger,

Love is not born of water and air and earth.

Love makes peace and war in the world,

Love is the Fountain of Life,

Love is the flashing sword of Death.

When the poet reaches higher regions throwgh e discovers the
secrets of Existence. He often says that he has experienced Reality and
he has risen like a new sun to break the spell of darkness. In the Prologue
Asrar-Khudihe says (pp-@) :
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| am born in the world as a new sun,

| have not learned the ways and fashions of the sky :
From the East my dawn arrived and routed Night,

A fresh dew settled on the rose of the world.

| am waiting for the votaries that rise at dawn :

Oh, happy they who shall worship my fire !

| have no need of the ear of-day,

| am the voice of the poet of Feorrow,

My song is of another world than theirs :

This bell calls other travellers to tdieerbad.

Many a poet was born after his death,

Opened our eyes when his own were closed,

My songs exceeds the range of the chord,

Yet | do not fear that my lute will break.

"Twere better for the waterdrop not to know my torrent,
Whose fury should madderr thea.

Lightenings slumber within my soul,

| sweep over mountain and plain.

Wrestle with my sea, if thou art a plain :

Receive my lightning, if thou art a Sinai.

The Fountain of Life hath been given me to drink,

| have been made an adept of the mystéunjeof

The speck of dust was vitalised by my burning song :



It unfolded wings and became a firefly

Igbal's poetry is highly inspiring and fiery which serves to revitalis
strong and assertive peoples. His philosophy is dynamic so much so tha
kindles fie of desire in the heart of subject nations and urges them on t
incessant activity. Igbal's poetry and philosophy aimed at a universal hun
appeal although he addressed primarily the Muslims of thBakidtan
subcontinent and there is no doubt thas poetry awoke them from
slumber, thereby preparing them for the fight for freedom against the Britisl
The Quaid-Azam's words aptly speak of the great and important role tha
Igbal played in this struggle : "Igbal was my friend, Guide and philasopher”

According to Igbal, there are three stages of the education of the egc
(1) obedience to the law, (2) -selitrol and (3) Divine Vicegerency.
Obedience means willing submission to the law of Islam so that the conqu
of nature be made possible (Ibi@),
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By obedience the man of no worth is made worthy:
By disobedience his fire is turned to ashes.
Whoso would master the sun and stars,
Let himmake himself a prisoner of law.

Selfcontrol is possible only after one has subdued fear and greed. +
who does not command himself becomes subject to the command of othel
Divine vicegerency is the highest stage in man's evolution. God's Viceger
is His representative on earth and as a reformer and creator has achieved
control over matter and material forces.



He is the completest Ego, the goal of humanity, the acme of life both i
mind and body; in him the discord of our mental life becomes anfjzarmo
This highest power is united in him with the highest know. ledge. In his life
thought and action, instinct and reason, becomel®n the last fruit of
the tree of humanity, and all the trials of a painful evolution are justifie
because he is torne at the end. He is the real ruler of mankind, his
kingdom is the kingdom of God on earth. Out of the richness of his nature
he lavishes the wealth of life on others, and brings them nearer and neare
himself. The snore we advance in evolution, thrernea get to him. In
approaching him we are raising ourselves in the scale of life. Tr
development of humanity both in mind and body is a condition precedent t
his birth. For the present he is a mere ideal; but the evolution of humanity
tending towats the production of an ideal race of more or less unique
individuals who will become his fitting parents. Thus the Kingdom of God
on earth means the democracy of more or less unique individuals, presic
over by the most unique individual possible ordnik (Introduction to the
Secrets of the Selfxxku)i

This vicegerent of Igbal is quite different from the Perfect Man of Ibn
Arabi and other pantheistic sufis, for, according to him, these mystics uphc
passivity sukr(intoxication), annihilatioof self. To them the perfect man
merges his self in God, a belief which reserthlks (incarnation) as
expounded by Hallaj :

| am He whom | love and He whom | love is |,
We are two spirits, dwelling in one body.

His cry ofAnal Hagand his statement H&re is nothing in my garb
except Allah™ are all so many expressiomtuldl. Igbal totally repudiates
this conception of pantheistic sathihilation and advocates the necessity of
self affirmation.

Another important point that Igbal emphasises iskhatidevelops
fully only in the context of society.Rumuz-Bekhudi (Mysteries of Selflessne
5-6) he says :
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When in the Congregation he is lost
'Tis like a drop which, seeking to expand,
Becomes an ocean. It is strong and rich
In ancient ways, a mirror to the Past
As to the Future, and the link between
What is to come, and what has gone before,
So that its moments are infinite
As is Eternity. The joy of growth
Swells in his heart from t@@mmunity,
That watches and controls his every deed;
To them he owes his body and his soul,
Alike his outward and his hidden parts.



When society is overtaken by sloth and loses the strength of will, lif
devises a way of recovery by producing some natstdnding insight
who lead it out of the abyss of decadence to the heights of glory. Igb
describes this leader in the following wghdd. 9-10):
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a minstrel he
Whose piercing music gives new life to dust.
Out of his single breath
Two hundred bodieguicken; with one glass
He livens an assembly. His bright glance
Slays, but forthwith his single uttered word
Bestows new life, that so Duality



Expiring, Unity may come to birth.

At his fiery breath

A people leap like rue upon a fire

In sudden tumult, irheir heart one spark
Caught from his kindling, and their sullen clay
Breaks instantyfame.

Igbal welcomes the Perfect Man (S.S., 84):
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Silence the noise of the nations,
Imparadise our ears with thy music !
Arise and tune the harp of brotherhood,



Give us back the cug the wine of love !

Bring once more days of peace to the world,

Give a message of peace to them that seek battle!
Mankind are the cornfield and thou the harvest,
Thou art the goal of Life's caravan.

The leaves are scattered by Autumn's fury:

Oh, do thoupass over our gardens as the Spring!

Are we not justified in saying that this Perfect Man was Igbal himself
By the coming of this Perfect Man, people of his land are relieved of doub
and misgivings and are revitalised into skmreltommunity with atrong
will aiming at throwing off the yoke of subjection and regaining freedon
from slavery.

This "divine vicegerent" of Igbal reminds us of Nietzsche's Perfect

Man described ifhus Spake ZarathU$teaigh one  may  fiind
similarities between the two ceptions here and there, Igbal repudiates
Nietzsche's atheism in the introduction to the English Translaf\snagaf
Khudi,"Nietzsche had a glimpse of this ideal race, but his atheism an
aristocratic prejudices marred his whole conception” (xxix).

When a man wishes to influence the course of history, to bring the
forces of material world under his control and to impress the world with the
stamp of his unique creative genius, he must first bring about a change witl
his own personality and strengthenelgo. Thus Igbal whom we regard as a
Perfect Man and who is the highest symbol of a creative artist, says to G
(PayamMashriql 32):
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You created night; | produced a lamp to dispel its darkness:
You created clay and | made cups out of it;
You created deserts, mountains and slopes,
| produced gardens and flovbexds;
| produced mirrors out aftones
And antidote out of poison.

Through this dynamic and creative thought, sane mystic approach al
humanism, it became possible for Igbal to evolve a synthesis of the East &
West. He had drunk deep at the fount of Western thought and was grea
impressed by the philosophy of Bergson, Nietzsche and Goethe but no le
deep was his acquaintance with the history of Muslim thought. It was th
unique position of Igbal which enabled him to formulate a system of thougt
which was his own.

Igbal was a poehd yet a great seer. He gave a message of bright futur
and resplendent hope to his people and sang of a new dawn. In his poems
describes himself as a new and glorious sun that has arisen to dispel
darkness of fear, doubt and unbelief and to diffteend him the light of
true faith and guidance. | would request you to sing with me his beautiful al
melodious verses (S.$4)3
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| am born in the world as a new sun,
| have not learned the ways and fashions of the sky:
Not yet have the stars fled before my splendour,
Not yet is my quicksilver astir;
From the East my dawn arrived and routed Night.
A fresh dew settled on the rose of the world.
| am waiting for the votaries that rise at dawn:
Oh happy they who shall worship my fire!

It was a new morning that had shone over the dark and grim night c
the Muslims of the subontinent.

In spite of manifold handicaps and untold sufferings which he bore s
gladly, he put in their hearts the burning desire to carry on the fight fo
freedom against the oppresive rule of the British and for establishment of :
Islamic State. In 1937 (June 21) he wrote to the -Q&agm, "The only
way to a peaceful India is aligribution of the country on he lines of racial,
religious and linguistic affiniti€kétters of Igbal to Jirf&hBut he did not
live to see theealisation of his dreams and died 9 years before the birth ©
Pakistan.

| have said before that his role was truly prophetic. He saw with hi
mind's eyes what was sure to happen in future but was hidden from the e
of the common man. He could see tlse 0f a free Muslim State long
before it appeared on the map of the world. He says about it in the followir
beautiful verse#bid. 14):
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| who give beauty to this night, like the moon,
Am as dust in devotion to the pure Community
A community renowned in hill and dale,
Which kindles in men's hearts a flame of undying song :
It sowed an atom and reagesun,
It harvested a hundred poets like Rumi.

These are a few hints about the activist philosophy of Igbal and hi
poetry. | have not tried nor do | claim to give any exhaustive account of th
philosophy. Anyhow | am sure this brief discussion musiphaxed the
originality of this Muslim philosopher and poet of Pakistan who believed i
the progressive evolution and life of Man. He vehemently repudiated tt
thesis of those thinkers of decadence who held that Islam came into ftf
world as a strange pheramn and shall soon return to the same position
once again. It would mean denial of man's capacity to march from good
better and from better to best and to doom him to utter inactivity. Igbal wa
unique among the thinkers and reformers of the new dge lasl the
foundation of his reform on the basis of a unique thaygkem. Like other
thinkers of the age Igbal no doubt accepted the challenge of the times a
undertook to defend Islam against it critics but he was unique in this respe
no becauseehhad a deep penetrating insight into the true spirit of Islam anc
had passed thrcughas mystic experience that was sober and within the lir



of the law. He was a thinkmar excellefocevhom it was possible to present
different strands of thought in eoherent and unified forms. His
achievements have indeed immortalised him!



IQBAL DAY AT KARACHI

Igbal as a poet
By
MR. FAIZ AHMAD FAIZ
Mr. Chairman, Ladies and Gentlemen:

| wish to talk to you this morning on a rather neglected aspect of Igbal’
work, namely, the artistic aspect or what you might call the purely poet
aspect. As you are no doubt aware there are a number of studies on 1
thought, philosophy, message amdwa other aspects of Igbal's works ; but
so far as | am aware very little analysis has been done of his poetic or
secret of his poetic magic. For this the poet himself is partly responsibl
because, as you are aware, there are a number of irgundgbal's works
imploring his readers to ignore his poetry and to concentrate on his messa
It is also due, | suppose, partly to the very low social evaluation that we [
on the poet or the artist in our country. The serious people among u
considera poet to be a rather disreputable character who is not to be take
very seriously and if they want to elevate his worth then they have to clas:s
him among the thinkers, or philosophers or the preachers or even tr
politicians. But a poet as such is wotth much bothering about and |
suppose that Igbal was aware of this prejudice and did not want to g
confused with the decadent verifiers with which our community abound:
Anyway | am not going to quarrel with this approach today. | merely wante
to saythat whatever the rights or the wrongs of this approach there is n
doubt that a poet of Igbal's calibre would be great by whatever name you c
him. The one thing which | don't think will be seriously contested is tha
even though Igbal was a philosaphehinker, an evangalist and a preacher
but what gave real force to his message was his poetry. This is borne out
the fact that his prose lectures, excellent as they are, have hardly a fractio
the readers that his poetry has and hardly commémdtian of the
influence that his poetry has yielded on more than one generation, in mc
than one country. This by itself should be a sufficient proof that in additior
to his thought the supplemental excellence of his poetry is rot only importal
but it is allimportant. Therefore, | think it is worthwhile to pay some
attention to the purely poetic side of his work. In the very brief time that i



available to me,can only indicate a few focal points from which the study
might be made. | have no timéeitto elaborate or to illustrate these points
but | think most of them are so well known that my elaboration would hard
be necessary. First of all I might clarify that Igbal himself was dead
opposed to art for art's sake and therefore we cannohst@dlyor his style

or his theme or his other poetic qualities in is lation from his theme becau
even though there is steady progression in his style, even though he wrote
different styles yet all these styles were fashioned according to the ther
which he was trying to put across. Therefore the evolution of his style |
parallel to the evolution of his thought and it would be superficial anc
misleading to study one in isolation from the other. Keeping that in mind, |
you look at Igbal's works, tifiest thing that strikes you is a very strong
contrast between the style and the expression of his earlier works and 1
style and expression of his nature and later works. But at the same time
second thing that strikes you is that in spite of thiéseedces there is a
continuity, | think, which is due to two reasons. Apart from his juvenile an
very early works, even the things that he wrote in his youth are imbued w
a sense of solemnity and earnestness which persist throughout his wor
The seond aspect of this continuity is the element of quest and fgairy
persistent desire to know and to explore the secrets of reality, the secrets
existence. Now these two subjective elements provide continuity to h
works while the stylistic elemenbyides the element of evolution. Now
how does this evolution take place ? What are the elements in this evolutio
| would say there are four elements, each determined by the progressior
his thought. Firstly, the style of his earlier works, as yeuy isnor nate,
florid, Persianised, obviously under the influence of Baidil, Nazir, and Ghal
and the school of Persian poets which was popular with our intelligentsia
the 19th century and the beginning of the 20th. As examples of his earl
work, youhave the following typef verses :
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(B.D., 39)
or



(Ib., 10)

This is generally the style which is, as you can see, a bit florid, a
diffused, a bitundefined. So you find that so far as the pure style is
concerned the progression in his work is from ornamentation to austerit
from diffuseness to precision, from rhetoric to epigram. It does not requirt
any great elaboration because it so obvioukgssine. In his later works all
the ornamentation has been cut ditere is no imagery or hardly any
imagery. There is hardly any element of the sensory or the perceptive whi
is purely cognitive, intellectual, austere and precise. This is a process
reduction, or what | might call contraction. The other is the process o
expansion. This process is in the thought; theme ; because Igbal begins
with himJf in his very early works, in the works that he wrote in his youth.
He talks about himseHdpout his love, about his grief, about his loneliness,
about his disappointments. Then from himself, he progresses to the Musli
community, to the Muslim world, in the later haBarfigDara.From the
Muslim world he goes further to mankind and fromkmero the universe.

So beginning with himself his thought progresses to the cosmos and
thought determines the style, and the expression which he uses. In his eal
works when he is talking about disjointed things, about sensations, abc
perceptios, about experiences, about subjective bits and pieces, the style
also disjointed ; it is varied, sometimes simple, sometimes it is ornate. Le
on when his own whole thought is welded into one monolithic entity his
style also becomes monolithic. Itdrees almost uniform, having no ups
and down, practically keeping the same pace and the same level. That is
second progression. The third progression is a process or what you might «
integration In his earlier works, for instance, there are a rafrpbems on

the sun, the moon, the clouds, the mountains, the rivers, cities, but there
no connection between these.

Later on when he developed his thought, then everything, the whol
universe, is really welded together by this single thought th&iak)kath
regard to the role of man in the universe and his destiny. When he h
determined this role then everything falls into place. In his later works if yc
find poems about natural phenomena and external objects Kikenhis-

Shab Taab, ShahbeenMoon, and the Sun, then they are no longer externa



phenomena ; they are purely symbols to illustrate some inner subject
themes which Igbal wanted to illustrate through these symbols. They are
longer things in themselves s. He is not intergsti Eagle as such. |
don't think he has ever described how the Eagle looks like. He is nc
interested in the fire fly as kudoes not describe what the firg(Ilyrmak-

Shab Taab) the eagle or the moon or the sun is, for they are no longer fol
him external objects bur merely symbols to illustrate certain themes. This
the third progression in his works and the style, the progression whic
integrates disjointed phenomena, disjointed experiences into a single wh
which is both intellectual aathotional. And fourthly there is a transition in
emotional climate. In his earlier works you will see that the worfdret is

of is Mohabbatwhereas in his later works, as you are all aware. his ma
burden of the song Ishqg.For instance in his earliwork:you musthave
probably remembered some of these lines :
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But you hardly find this wordiohabbdater on in his mature works
where the word used is alwdghqg.So this is theprogression from
sentiments to passion. A progression from a purely external attachment
something which comes from within, something which is the essence of yo
being, something which is not an acquired trait that merely makes you lo
certain thing®er hate certain things but which is an innate fire which is all
consuming.

| want to emphasize another point. When Igbal attained to his mature
style, a style which is unadorned, which is austere, which is unornament
then how does he heighten the stet& ? How does he compensate for the
absence of the other ornaments that the poets generally use, the thrills w
which the poets generally attract attention ? This, | think, is a very fascinati
subject and very little study has been done on this. dihfeur things are
very obvious which no one has done in Urdu poetry before. For instanc
one thing which is completely his addition to the poetic style in Urdu is th



use of proper names, apart from one or two names which have bee
traditionally usedikke Majnoo, Farhad, Laila and Shirin. It was Igbal, | think,
who for the first time, Populsed the use of the proper names

A5 e 8 pblio & s 8,0 65
(B.J.34)
Or
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You will see such names as Koofa, Hijaz, Iraq, Furat, Ispahar
Samargand, KeixAdam, NawafirKazima, Qurtuba, etc. Knowing the
poetic implication of these, when you come across a proper name like th
you do not need any simili or any metaphor. This lortself evokes a
sense of distance, a sense of time, a sense of remoteness and what you r
call a sense of romance because romance after all is the sense of distanc
distance either in space or in time. So this use of the proper name
somethingwhich compensates for the absence of other ornamentation ir
Igbal. The second thing which he does, which again is rather new, is the
of words which are simple but unfamiliar, words which are neither difficul
nor obscure, words which are very crygdéar and yet were never used
beforefi words like Mkheel, TailsandParniamwhich last in Persian is very
common but is not used in Urdu. Similarly you will find a number of suct
words which Igbal has delibehaténtroduced. Take, for instance, the
famous line awsidered to be a masterpiece

L;Juuf,m.;bjb.;

dﬁng|:éjﬁﬁ

Everybody knows whathutoetKhaindar is, Marserather an unfamiliar

word but even so it is clear. This is his second, what you might call, a tric
but I would no call it a trick because it is not so, rather his second weapon,
might say, to relieve the austerity of his statement and to heighten tt
emotive atmosphere of his verse. Then the third element which he emplo;



is to use unfamiliar meters, as, foaimst, the meter of "MasjiQurtuba”.

He has used at least half a dozen meters which were not used in Urdu poe
before and which he introduced for the first time. Then he creates a sense
unfamiliarity by unfamiliar sound, by unfamiliar words, bypfuseper
names and above all, by a very contrived pattern of sounds. | don't think a
poet in Urdu has used the patterns of consonantal and vowel sounc
deliberately as Igbal has done. He does not go after the obvious tricks li
onomatopoea and resonan&ou will find that a sound arrangement of
consonants and of vowels is very deliberate. The only other poet who doe:
in that way is as far as | know Hafiz. But in Urdu it was not known before
Before Igbal, the people did use words with similar soomaimatopoea,
resonance, and things like that but nobody has used the whole thing. Thes
think, are some of the stylistic elements which are very characteristic of Iqk
If you study Igbal you find that this was the only style which could fit the
ultimate theme which he evolved during the course of his poetic career. Tt
ultimate theme, so far as | know, has many aspects and one can choose
aspect that he likes. But | think the final theme that Igbal arrived at was tt
word of man, man and his uarse, man against the universe, man in the
universe or man in relation to the universe which | would call the world o
man. | might point out that in spite of Igbal's deep devotion to religion he
never mentions the other world or hardly ever mentionsthiee world.
There is no talk of the hereafter in his poetry. There is nammehtny
rewards or any punisients. Rewards and punishments are here according ti
him, for the very simple reason that since he is the poet of struggle,
evolution, of fightigainst the hostile forces, the forces hostile to the spirit of
man, the hereafter in which there is no action, in which there is no strugg
is entirely irrelevant to his thought and therefore he has never mentioned
hardly ever mentioned it. Anywhg final thing is this theme, the theme of
man and the universe of man, of Man's loneliness and of Man's grandeur.
speaks of Mm's loneliness because he is pitted against so many enemies.
against the forces within him like the forces of greedrdiioess,of
selfishness, exploitation and secondly the forces outside him like the forc
of. hostile nature. So he has the small ato n of passion’ set against the er
universe. He speaks of man's greatnesss, in that he accepts this challeng
acceps this microcosm of pain, accepts the challenge of stars and the mor
and the suns and the universe. It is this greatness which elevates the vers
Igbal, towards the end of his days, from the beautiful to the sublime.



IQBAL i POET & THINKER
By
MR. M. RASCHID
Govern@resignate, State Bank of Pakistan, Karachi
When | packed my belongings to depart from this world
They all said "We knew him well";
But no one knew this wanderer truly well,
None knew whence he came, what he said and to whom.

THUS spoke Igal of the contemporaries who would survive him and
their possible claims to interpret the inner self of the poet on the basis
mere physical or coincidental proximity. Igbal, who lived the life of a typic:
educated and devoted middle class Muslim dayss alone knew that few
of his contemporaries had penetrated the complex depths of himasher
thoughts.

So untenable seemed the nature of the claims, that the poet hims
warned that there was "no necessity to record these trivial details" in |
biography because the outward trivia of humdrum existence in which the
was not much to single him out from among his neighbours, could not offe
a clue to his inner self. He himself explained that his personality was "a s
of contradictions" and that ‘#hmost important thing is the exposition of my
thought and the tracing of the mental conflict in the evolution of my
thought."

One would have imagined that thus forewarned, those who grew u
with him or came after him would be wiser or at least more spetinm
summing him up with the help of the usual cliches. But far from it; both hi
champions and his detractors (of whom there have been not a few) ha
seized upon the passing and inconsequential aspects of his life and wc
They have fastened uponesk noressential features in framing what
purported to be an appreciation and criticism of Igbal but which was in fac
mostly a projection of their own predilections and prejudices. Some alleg
confidants of Igbal, the so called dispassionate and vebjaesthetes,
therefore, appear to have failed for the most part to lay bairenéhe



tensions and conflicts which went to the. making of Igbal, the man, the pot
and the thinker. They have failed to mirror fully and precisely the richne:
and complexitpf his outlook which reflected the competing impulses that
makes his time one of the most confused and yet stimulating transitic
periods of the history of the Satntinentii in a word, they have been
unable to relate him effectively to his proper settiddhence their inability

to gauge his significance and stature.

| hasten to add that this stupendous task is well beyond my capacity a
is not one to which | can do proper justice. At best, | can make a few gene
observations. | speak with diffideasean amateur who does not even claim
a working knowledge of Urdu and Persian, the main vehicles of Igbal's ver
and visioi and | hope the audience will make due allowances for this
While | have not been fortunate enough to drink deep at the fourttésn of
poetry and other writings, nevertheless, like the rest of my generation, | he
grown up in an atmosphere charged with the leavening of his gran
prophetic vision and thought. Some of us might have missed the migh
resonance of his earlier rhetomcl dhe latteday austere cadence of his
matured accent, but none could live in his age without breathing the &
infused with the living presence of the Sage.

Igbal means many things to many people and this is as it should b
considering his maifigcetedgenius, his muldimensional personality, his
absorbing interest in every aspect of his life and thought of his time ar
generation. It has been the same with another luminary in our cultur
firmament, Qazi Nazrul Islam, considered by many as thepggeaif
national awakening in the sudmntinent who blew, the poisoned flute calling
his people to arms against the forces of tyranny and oppression that stall
the land. With equal justification some regard him as the poet of worl
Muslim resurgence, pisng the followers of the Holy Prophet to recapture
their lost glory ; others as the most significant voice of his time and a tru
mirror of the conflicting social and intellectual forces prevalent in his age al
yet there are some purists who relegatetd the rank of secondte
indifferent poets, while grudgingly conceding his undisputed position as
inspired songvriter and musismaker. All this is partly true and yet none of
these assessments represent the totality that is Nazrul Islam. Even 1
appellation of "the Rebel Poet" is not applicable to his entire work becau:



he too has preached the doctrine of freedom that comes from total surrend
to the Lover and the Master.

This invariably is the lot of many a creative artist and pa@ety of
disinction or stature. We seek them out in the light of our most poignan
needs, which is quite legitimate, but to evaluate them in terms of our ow
beliefs and prejudices is to cut them down to a puny size in the image of c
mundane desires and needs. Wdratues is the spectacle of barren
controversies waged so noisily around great poets like Igbal which serve o
to cloud their genius and to belittle the significance of such architects of tt
human soul and shapers of the destiny of nations. Firstttherctmsider
Igbal against his contemporary bgidund. But even his background was
conditioned by historical events well ahead oifrtes

As a starting point, we maycosd the impact of Islam on
predominantly Hindu India. K. M. Pannikar inBisveyf Indian Histqryts
it succinctly:

"The main social result of the introduction of Islam as a religion into
India was the division of society on a vertical basis. Before the thirteen
century, Hindu society was divided horizontally, and neither Buahinis
Jainism affected this division. They were not unassimilable elements &
fitted in easily with the existing divisions. Islam, on the other hand, spl
Indian society into two sections from top to bottom and what has now com
to be known in the phrasegy of today, two separate nations came into
being from the beginning. It was two parallel societies vertically establish
on the same soil. At all stages they were diffenentardly any social
communication or intermingliod life existed betweehem. There was, of
course, a continuous process of conversion from Hinduism to Islam, but als
a continuous strengthening of the Hindu social body, both by the rise of ne
doctrines and sects as well as by a defensive feeling of security.”

The political ath economic unseating of Muslim power had its germs in
the confusion and internecine strife that followed the death of Empero
Aurangzeb. The failure of the First War of Independence in 1857 sealed t
hopes of any resurgence of Muslim power and procldienedtablishment
of British authority all over the sabntinent. The Muslims suddenly found
themselves bereft of all power and authority and the lowest point of the
fortunes was reached between 1833 and 1864. Persian was dislodgec



English as the Bial language in 1833 and since Muslims, out of deep
seated frustration, did not take to the New Learning readily, they wel
deprivedof their high places in the administration of the country. Muslim
Criminal Law was scrapped and replaced by the Chteadlaynd the
Anglo-Muslim law amended the Shariat Law. To this challenge Muslim
reacted in a variety of ways from Wahabi puritanism to culturab-non
operation, supercilious contempt and even open hostility.

The resultant mood of depression amwbmpatibility with the new
environment from which the Muslims of Igbal's generation suffered wa
glaringly manifested in their attitude towards religion. For their broken spiri
religion provided a solace and no longer a guide to action. No mommnwas it
instrument to establish the Kingdom of God on earth but an escape to th
Kingdom of God in heavens. This deep sense of emotional crisis in whic
Muslim India was engulfed, was hardly experienced by Hindu India fc
whom British advent meant a mere chafgeasters. Unlike the Muslims
they did not pine for the vanished glory of the Court of Delhi. The proces:
of adjustment for them was much easier and mire profitable. For th
Muslims compromise with the British was tantamount to further humiliation
Theyreacted sharply against the cultural infiltration of the West particularl
in the sphere of education, which inevitably meant a denial of opportunity
government service and to no small extent in the field of commerce.

In a word, Muslim India after thes$ of political power behaved very
much like China which, after the incursion of the WeB®ners both
before and after the Opium Wars, turned its face agadstn aggressive
civilisation and withdrew into its own shell, while the Hindus reacted ver
much like the forward looking warridiass of Japan after Commodore
Perry's bombardment. Unlike the Chinese or the Indian Muslims wh
refused to face the realities of life, the Samurai turned to master the ne
techniques and technology of the superi@adiers and ended by beating
them at their own game of industrial and technological achievements. At
the Hindu followed the same path of Haedded realism.

Muslims of India had reached a eeadl A way out had to be found
from this desperate situatidrhe Aligarh movement wasned at ending
Muslim isolation from modern life. Later, the movement split into two, the
older following Sir Syed Ahmad in his almost excluskoeqrpation with
modern education for Muslims and unconcerned with Islam ohésglgbt



continent, while the more radical and younger section pursuing an avowe:
antiBritish policy because they found British imperialism pitted against |
lam everywhere in the world.

This is how Edward Thompson and G. T. Garratt sum up the situation:

"British foreign policy during these p¥ar years added to Muslim
discontent. One Mohammedan country after another was bein
absorbed by European Powers and the British were either privy to tr
arrangement, as in Morocco and Persia, or made no protest, as
Tripoli. The Balkan Wars of 1912 were considered part of a general
attack upon Islam. Meanwhile, the younger Indian Mohammedans we
increasingly affected by the racial nationalism of the educated class
and their caeligionists in other counsieMoney was collected for a
Turkish Red Crescent Fund, while a common enmity brought a fev
Muslims into the extremist movement, which had lost most of its old
Hindu bias."

Igbal threw himself wholeheartedly into the movement. The crisis o
Islam found p@nant and restive echo in his work. In the “Batim"
(The Orphan's Cry) he had given expression to the prevalent sense
frustration and disinheritance felt by his community. But as Wester
imperialism bared its fangs and aimed at the very héwrt\aiglim world,
Igbal raised a Job's lament and joined issue with God, who appeared to h;
abandoned the Faithful in their darkest hour of trial and tribulation :

The idols in the temple say : 'Muslims are gone.’

And they rejoice that the guardian ofkh#a are no more.
They say : 'The world's stage is cleared of the camel drivers ;
They have fled with the Qur'an in their-pits.

The worshippers of many gods laugh at us.

Have you no feeling?

Have you no regard for your Unity?

You bestow grace on thlabitation

And your thunderbolts strike only our dwellings.



His was, however, not a counsel of despair. Through revitalization c
faith the darkness that had enveloped Muslim India could be dispelled a
the lamps which had gone out could be lightedh.aB&i firng the
imagination of his generation with new hopes and ambitions he assured
himself a preminent position among Muslim thinkers in recent decades. H
set about locating the point of departure from the pristine glory that wa
Islam and whicllone in his opinion could adequately explain the plight of
Muslims the world over. He found that it was the Hellenic ideas importe
into the cultural and intellectual world of Islam during the time of Mamur
which lay at the root of contemporary aberratibinder the impact of
Greek influences such as Plato's, Islam had undergone a transformation fr
its dynamic positivism to a passive meditative creed, which often degenera
into a pessimistic and etiolating fatalism. He denounced Plato as "leader
the old herd of sheep"”, and launched a scathing attack on Sufism, whic
basing itself on Plato and Vedanta, had evolved the doctWehdéat al
Wujud(the pantheistic belief that God is immanent and the entire worlc
merely an emanation). If he was to@te his people out of this Dead Sea,
he could not possibly spare the tendency towards passivity and Nirvana. T
was the reason behind his virulent onslaught on the doyen of Sufism, Hafi
"Beware of Hafisi the wine dealeii whose cup contains nothibgt
deadly poison. He, the leader of the drunkards, is a sheep and has learne
sing and bewitch people. Shun his goblet of wine for there's poison in it."

In AsrareKhud{Secrets of the Self), Igbal laid emphasis on the Self, th
centre of all actityi and action, the core of personality, the Ego. Man should
do everything possible to develop his Ego and bring it to perfection. "Thi
moral and religious ideal of man is notresdftion but seéffirmation," he
asserted, "and he attains to this ide&klsoming more and more individual,
more and more unique.

The Prophedaid Takhalaqu b'akhlag All@@reate in yourselves the
attributes of God). Thus man achieves more and more uniqueness. Wt
then of life? It is individual ; "its highest form, sadahat Ego (Khudi) in
which the individual becomes a-sefftained exclusive centre. Physically as
well as spiritually man is a-selfitained centre, but he is not yet a complete
individual. The greater his distance from God, the lesser his individealit
who comes nearest to God is the complete person. Not that he is final
absorbed in God. On the contrary, he absorbs God into himself."



This process of the perfection and development of the Ego has to tak
place not outside time and space but thretigiygle and striving in the
world of time and space. "Life,” for Igbal, "is a forward assimilative
movement. It removes all obstructions in its march by assimilating them. |
essence is the continual creation of desires and ideals and for the purpos:
its preservation and expansion it has invented or developed out of itse
certain instruments, e.g., senses, intellect, etc , which help it to assimil
obstructions. The greatest obstacle in the way of life is matter, nature; \
nature is not evil, sia it enables the inner powers of life to unfold
themselves. The ego attains to freelptie removal of all obstructions in
its way.lt is partly free, partly determined; and reaches fuller freedom b
approaching the individual who is mostfifréad. In cne word, life is an
endeavour for freedom.

This philosophy of dynamism, this ideal of the development to the
utmost limits beyond the Ego or Self, were precisely the intellectual ar
spiritual stimuli, which Indian Muslims needed to pull themselvestoait of
mire of fatalism and passivity, and to regain confidence in themselves for t
struggle to achieve their destiny.

Presiding over the session of the Muslim Conferen882nlgbal told
his compatriots

"This superb idealism of your faith, howeverdsiemancipation from

the medieval fancies of theologians and legists. Spiritually we are livi
in a prisorhouse of thoughts and emotions which during the course of
centuries we have woven round ourselves. And be it further said to tt
shame of us men ofder generation® that we have failed to equip
the younger generation for the economic, political and even religiot
crisis that the present age is likely to bring. The whole community nee:
a compete overhauling of its present mentality in order it again
become capable of feeling the urge of fresh desires and ideals. T
Indian Muslim has long ceased to explore the depths of his inner life
The result is that he has ceased to live in the full glow and colour of lifi
and is consequently in dan@f an unmanly compromise with forces
which, he is made to think, he cannot vanquish in open conflict. He wh
desires to change an unravourable environment must undergo
complete transformation of his inner being. God changeth not the
condition of a pgae until they themselves take the initiative to change



theirA condition by constantly

in the light of a definite ideal. It is necessary in the light of this ideal t
rouse the progressive forces of the contmamd to organise their
hitherto dormant energies. The flame of life cannot be borrowed fromn
others; it must be kindled in the temple of one's own soul."

This dynamic outlook enabled Muslims of India to cross over from theil
rel gious orthodoxy to m oreonern political concepts. The emergence of
Pakistan was the fulfilment of his prophesy. There are few instances of
poetphilosopher intervening so directly in shaping a nation's destiny.

Critics of Igbal are fond of mimning his seemingly contradictory
posturesA catalogue of his alleged confusions was given to me by a your
intellectual in a privatenversation. It ran as follaws

Just before the First World War, he was influenced by the Indiar
Nationalist Movement and to him "My India is better tharrest of the
World."However, soon afterwards when the Nationalists opposed th
demand for special safeguards for Muslims, their clamour for nominatio
and reservation in services, Igbal became disgusted with the Brahmin
whose, world, he felt, Mustinvould be relegated to the position of second
class citizens. The War exemplified to him the inadequacies of Weste
Nationalism, which, he thought, was aggressive expansionism and he turi
for solace to Hedjaz. At the same time, he was attracted Rudian
Revolution and hailed it AftabeTazathe New Sun. Under its impetus he
takes Lenin to the presence of the Heavenly H&sladibriland quotes
God's commandments to his angels:

Arise and awaken the disinherited of my earth,

Shake the dwalbs of the rich to the every foundations.
That field from which the peasant derives no livelihood
Burn every ear of corn in it.

During this stage of his mental evolution he condemned racia
discrimination, a culture based on alleged superiority of race and colour, 1
Empire and the Church, which he considered a mere appendage of capite
society and expressed pleasure that Man has broken all these chains. |
moment he became an admirértrbal democracy and Khilafat and



condemned the Russian RevolutiofMaserialistic and argpiritual." The
same critic pointed out that a few years later when Fascism representin
completely different philosophy rrade its appearance in Italy ananger
Igbal was all praise for it, and even as late as 1932 was fond of quoti
Mussolini's maxim: "He who rstsel has bread."

The verdict of this critical young man on Igbal was, that the poet
mirrored in himself the contradictory urges and prevaduigl srends
among Muslims of his day. According to the impetuous young man, Igbal
concept of rejuvenation of Islam immortalized in his poetry is a poet"
dream, not a historical realiy a revivalist concept of a stasged
philosopher on the strengthwhich one can perhaps trace a "world beyond
the stars" but cannot create a paradise on earth for Man who is confront
with the hard facts of life which he has to master and shape a new one in 1
light of numerous contemporary challenges.

Others, moreindly dposed towards him, have sought to draw a line
between what he shared with his people and where he was ahead of th
They say that Igbal was emotionally very near to the heartbeat of his peo
though intellectually far removed from them. Heniifeéed himself with
their prides and prejudices, their hopes and aspirations. He reflected th
prejudices in complete subservience to dogma at one moment, and in t
next moment posed a devastating intellectual challenge to all dogma. In f
he felt # the right and wrong, basic and ephemeral, urges of his peopl
including those which were instinctive and irrational and at the same tin
rose far above them to give the people a lead in reinterpreting Islam
thought as a key to their emancipation.

This analysis is obviously the result of sweeping generalisations a
oversimplification of a phemenon which admits of neitheZreative
genius is not to be judged by the yardstick of the market nor circumscribe
by the narrow code of daily commerce. & srto take a full measure of his
performance, on must follow with sympathy and understanding Igbal'
endless quest for the truth in a given situation. His integrity would not le
him rest in a static position of ssmplacency, in blind adherence te on
particular idea. The momehé found ideas and ideals, definitions and
concepts, unable to stand the test of reality and the challenge of maturity,
had no hesitation in discarding the crumbling foundations of beleaguere
outposts and striking out biyldor new paths. To accuse him of inconstancy



or immaturity is like blaming Life for revealing itself anew with every shiftin
light and hue of experience. Igbal is not for those who would take up fing
and immutable positions. There iswmrssin thanto be dogmatic in the
appraisal of men like Igbal. The basic mistake lies in too schematic
treatment of his changing and developing thoughts and ideas. Igbal, in |
creative pilgrimage, has always gone from the small to the big and then to
bigger. Fom regional Nationalism, he moved to the plane of International
Brotherhood of Islam. His strong support of the Pakistan Movement did no
represent any falling back from that position because what Igbal envisagec
the "Federation of Muslim Provincesasyust a microcosm of the shape of
things to come on the wider horizons of the Muslim World. It was not the
poet who erred but those who have painted him as merely a sort of loc
poet of Pakistan. His basic theme is not Pakistan nor perhaps eventislam,
the relation of Man to the Universe.

In his early books, he was mainlyqoeupied with himself, his own
subjective state, or his individual experience of objective reality. Thereatft
in his great rhetorical poems he was mainly concerned with itreli¢at
Movement, and later, with International Muslim Brotberhood. Then he cam
to the final phase where his -poeupation was with the greatness and
grandeur of Man compared to the rest of the Universe, including Go
Himself, who became just anothagstin the evolution of Man. Frdaa}
edibrilonwards he sang of the greatness cf Man, and of his loneliness. The
are two complimentary things because great heights mean isolation from
rest and in the unequal struggle thrust upon man, the siugayjgkt himself,
against the forces of nature and society and even the challenge of the wt
Universe and the whole future he must suffer from an almost unbearab
sense of aloneness. Igbal felt that Man's greatness lay in his ability to acc
this stupadous challenge which he most know from the very start can neve
be wholly met : it had to be an unending and eternal striving to fulfil himse
through struggle against himself and his enemies. This lends dimension :
greatness to Igbal's poetry at tlusing stages of his career because he is
dealing with the challenge faced by man of conquest which can never
finally achieved.

In his last phase, Igbal saw an unlimited future for Man, in the unendin
struggle for the conquest of the Universe andyioter himself. Love was
the motive force of his struggle, love for the ideal, for anything higher whic



remained perpetually unattained at every stage since always there
something higher. There are worlds beyond the stars yet unexplored. Iqk
therebre, sang of the glory and exultation and the pain inherent in the
ceaseless struggle for realising his self and attaining a higher stage
fulfilment. To idolise Igbal as a politiemlosopher is to detract from his
greatness as a p@éilosopher whohad a mssage for the whole of
mankind

O people of the West, God's world is not a shop
And that which you regard as true coin,

Will prove to be only a counterfeit.

Your civilisation will fall upon its own daggers ;
For, a nest built on a fragile boughncd endure.
The lowly antaravan will build itself a boat
From a roseetal.

And sail across the stormy waters, heedless

Of the fury of the waves. . .

Here the poet diagnoses with eagks the malady and dilemna of the
dominant civilization.

The need dr authentic translations of his poetry in other languages
both Pakistani and foreign, can, therefore, hardly be overemphasised. Poli
was not his first love but only afgrpduct of philosophy of which the more
the outside world knows the better It laeé for Pakistan.



IQBAL DAY IN CAIRO

THE U. A. R. Supreme Council for Art and Literature, Caganised
an elaborate function on the occasion of Igbal Dayvohammad Abdul
Kadir Hatem, Deputy Prime Minister for Culture and National Guidance
Mr. Yousuf EiSebai, Secretary General of the Supreme Council and Di
Yahya EKhashab, Chief of the Oriental and Islamic Studies, Faculty of
Arts, Caro University, delivered speeches. Pakistan Ambassador, Mr. Sa
Haider, also addressed the audience.

The ddy Al-Gomhouriearried full one page article on Igbal by Mr.
Mohammad Aly dllabrouk and a poem on Igbal by Mr. Mahmud Hasan
Ismail. The daihAl-Ahrampublihed the article on Igbal by Dr. Yahya al
Khashab. Another article Mohammad Igbal and Modern Religious Thought
by Dr. Abdul Qader Mahmud appeared in the moatkikr atMaasafThe
Modern Thought).

ADDRESS

by
DR. MOHAMMAD ABDUL KADER HATEM
Ladiesand Gentlemen:

It is a great honour for me to participate in this function organised in the
memory of the great poet and thinker, Igbal. He was a unique personali
who succeeded in expressing the spirit of activity, both intellectual ar
practical, in thbighly imaginative and creative mode of poetic language. Hi
gift to mankind is a craving heart, an urge to constructive effort and
penetrating vision.

During his life (1873938) he gave to the world a glimpse of the Eternal
Spirit and presented Muslithought in a new and unique system of
philosophy. The great characteristic of this philosophy is that he repudiat
that otherwordly mysticism which (mideads people to a life of inactivity
and sloth and brings them down from the lofty pinnacle @il miodeavour
for righteousness to the depth of utter passivity aagist@nce with evil. In
contradistinction to this, Igbal advocates a sufism that is sober and activit
and is intimately wedded to the achievement of moral ideals. He receiv



inspiraton direct from the life and activities of the Holy Prophet and the
rightly guided Caliphs. For Igbal, they alone can serve as true guides for
those who wish to work devotedly for the wetfatbe Muslim community

and who set a good example of mehlaviour to the people of the world.

A philosophy that combined both knowledge and activity, reason and lov
devotion to mundane life and attachment to spiritual values, is wortl
following and today the United Arab Republic is wedded to it. We in thi
country stand for and advocate such a philosophy. For this very reason it
said in our National Charter that knowledge is the only weapon whic
guarantees the success of Revolution. This charter declares unequivoc
that activity is a source of honouduty, a reality, even life itself; it is the
only path which leads to success in life.

Igbal's whole philosophy is a testament of this fact. He preached a life .
dynamism and activity which alone, according to him, can lead to
renaissance of Islam airilye away the decadence and reactionary spirit tha
unfortunately cast their dark shadow on the Muslim peoples everywhel
either through reactionary regimes or through intrigues of imperialist power

Very early in his life, after he has completedukigstoth oriental and
occidental, he was fortunate in receiving, through some intuitive means,
glimpse of the true reality of Islam. Fully saturated with this vision, h
decided to carry his message to the uramarythe ignoranfo strive for
the welare of the common man is another name of Islam. It is this urge tha
brings the leaders and the led, high and low, together on one platform a
unites them to work for the welfare of all. Such were the lives of the Hol
Prophet, Abu Bakr and Umar. Youl withd these truths in Igbal's well
known book, Reconstruclion of Religious Thought vitnidblainas been
translated into Arabic.

Igbal had the opportunity to study both Western and Eastern culture:
from inside. His philosophy integrates the spirit @$t®¥vn philosophy and
the principles of Islam in a beautiful way. When in 1908 he returned to h
country after studying at Cambridge and Munich, his faith in the capacity
the East to free itself from the bonds of capitalistic imperialism anc
reactionar forces had become stronger and deeper. He had full confidenc
that these dawtnodden people would soon be ready and willing to march
ahead on the road of progress. His book "What should be done, 0 Nations
the East ?" and other great works explagetheeat ideas in detalil.



It was Igbal who for the first time proposed the creation of an
independendent state for Muslims in thecaminent for which he worked
all his life. He could not see the fulfilment of this dream during his life but i
became eeality about 10 years after his death.

Now as | am paying homage to the memory of this great poet and gre
philosopher, | must pay homage to the memory of Dr. Abdul Wahhab alsc
for it was he who had the honour of translating most of Igbal's works intc
Arabic.

| thank you once again and hope that this function may be a forerunne
of several great functions in memory of Igbal, the great poet of the East.

IQBAL AS A POET, A PHILOSOPHER AND A POLITICIAN
BY
MR. YOUSUF EL-SEBAI
Mr. Deputy Prime Minister, Mkmbassador, Ladies and Gentlemen:

It is indeed a great honour for me to participate in this function being
held under the auspices of the Supreme Council for Art and Literature |
memory of Igbal, the great poet and philosopher, and to express my ide
abaut his philosophy.

To speak about different aspects of this great personality in a casual v
is hardly an adequate way of expressing the richness of his multifaric
genius. It will be almost impossible for me in this brief talk to let you have
glimpseinto the depth of his thought. | shall however try my best to say
something about him in the short time at my disposal.

Igbal's genius is inherent in his philosophy, in his poetry and especia
in the Islamic spirit of his thought. He started with ansysftéhought that
soon became the vehicle of his message. His ideas are the main spiring of
renaissance and strength of the Muslim community. Through his ne
interpretation and his new ideas, he called the Muslims to free themsel
from bondage to tle® reactionary conceptions which are the remnants of
the age of decadence of our history, due to which the Muslims lost in tt
race of life and progress and decided unfortunately to abandon all effort f
an honourable life on this earth.



The call for a e land of Pakistan which Igbal raised was a link in this
chain. His ideal was an Islamic welfare state with socialistic complextion. |
hoped that thereby people in Pakistan would be able to uphold Islam
prestige and progress intellectually in an ateresphfull freedom.

Another aspect of Igbal's thought is that he believes in a continuous ar
progressive interpretation of religious thought in Islam. His book
Reconstruction of Religious Thouglesidsiatn this subject and has been
translatednito Arabic by Abbas MahmudAajqad.

These are some aspects of Igbal's thought which | have tried to pt
before you.The Supreme Council of Art and Literature by holding this
auspicious function of Igbal Week in order to pay homage to the memory ¢
Igbal has performed a very important duty. | am indeed glad to inform yot
that the Supreme Council has decided to publish a book consisting of artic
by eminent scholars and thinkers of the U.A.R which will throw light on the
various aspects of his great pabtyn We also intend to reprint the Arabic
translation of hiReconstruction

MOHAMMAD IQBAL

by
DR. YAHYA AL -KHASHAB

IQBAL was a philosopher, a poet and a politician. Many scholars hav
paid glowing tributes to him for the excellence of his poetnthand
originality of his thought. So many people have expressed surprise how
succeeded in expressing abstruse philosophical notions in the most beaut
language of poetry ; his books present a charming blend of high philosop
and beautiful poetry.

1 Dr. Yahya aKhashab, Professor of the Cairo University, is the pupil of
the late Dr. Abdul Wahhab Azzam Bey, the great lover of Igbal- Dr. al
Khashab is a Brea t scholar of Persian and the autisexesél books in
French, English and Arabiasir Khusraw, Nizafilulk, Iranian. Literature

in the 19th. Centwetc. etc. Last year (1966) at the invitation of Igbal
Academy he visited Pakistan and participated in the Igbal Day function
Karachi.



Whenhis letters to the QuaidAzam were published, it was revealed
that his creative thought in the field of poetry and philosophy was intimate
related to and was the foundation of a particular political vision which he w;
anxious to see realised in sane dimensions. We find this vision
expressed in all his works. These letters prove that it was Igbal who for t
first time gave concrete shape to the idea of Pakistan and laid a theore
foundation for this new State.

His role in the political fieldgved very significant. His participation in
the political life of the country enabled him to express in an unambiguot
way political ideal of the Muslim community which the people accepte
wholeheartedly. His involvement in politics was not motivateg yoedly
ambition but was the result of his spiritual commitment to a particular ide:
which in his eyes was thi@e qua ntor the preservation of the distinct
cultural entity of the Muslim Community in the Hrddistan subontinent.

He spent all hife propagating this ideal and preparing the people for it.

No doubt, for a time Igbal entered practical politics : he became :
member of the Punjab Council, participated in the Round Table Conferenc
in London and became president of the Muslim Ldaguleismain life
work remained centered round the explication of his ideals with a view to
cultural renaissance of the four million Muslims of the subcontinent. Nine
years after his death Pakistan came into being and thei-Aaaaid
published his lette so that the people should know how valuable his
contributions had been towards the realisation of Pakistan.

Igbal fully realised that the Muslim Community was extremely poor an
that poverty was the root causalbévil. The solution, according to hiay
in developing the new State as a social democracy in which the right
subsistence is secured to everybody, where practical steps can be take
fight against ignorance and to promote cultural development of the countt
on a sound basis. He advighd Quaid-Azam in his letters that the
preservation of cultural entity of the Muslims in a country where non
Muslims predominate is a prime necessity. Thus the new State of Igbe
vision was to exemplify the principles of Islamic socialism in which th
cultural heritage of the Muslims was to be preserved and developed.

Igbal had devoted a great part of his life to the study of Islam, its la
and polity, its culture, its history and its literature and thereby had acquirec



penetrating insight into thegsificane of the spirit of Islam as a world fact.
The result of this insight, as explicated in his different works, shows the tru
and effectiveness of his analysis and in this respect he occupies a unic
place in the contemporary world of Islam.

His analysis revealed to him that the role of Muslim kings in the history
of Islam was greatly responsible for the decadence of Muslim society. Th
gaze was solely fixed on their own dynastic interests and so long as th
were protected they paid no attemtio the interest of the downtrodden
masses. Most unfortunately these kings were able to secure the suppor
their contemporarylamakor instance, Akbar could put forth his fantastic
claim of spiritual leadership by obtaining sanction frooiaimanf his days.
Jahangir wanted to change this policy and adopt a different course but |
personal interests stood in the way. Aurangzeb seemed to be in search
truth but could not go beyond keeping the masses in bondage to his absol
rule. The people,ngrant and downtrodden, needed relief but they knew not
where to turn for true light. It was Igbal who took the responsibility of
blazing the trail and guiding the people to the right path.

He was equally critical of the kind of mysticism which blinked
acualities, enervated the people and kept them steeped in all kinds
superstitions. From its high state as a force of spiritual education,

On this occasion when the Supreme Council for Art and Literature

is celebrating Igbal Day | pray that the counciblidle to publish

translations of other works of Igbal into Arabic, for the call of Igbal is the
call of a great thinker, a great reformer and a great humanist. He wishes
awaken the people from their slumber and invites them to march ahes
along the roadf progress to a life of creative and dynamic activity. This is
the call whose echo is resounding everywhere around us and which is guic
us to the true ideal of activity, strong personality and mastery over mater
forces of nature.

IDEAL STATE AND IQ BAL
By
PROFESSOR SALMI GOUDAT



In the cultural history of mankind there have been many attempts mac
by eminent thinkers to draw an outline of an ideal state. Plato's

Ideal State, FarabiadinataCompalla's Community of the Sun,
Thomas More's Utopill.G. Well's New Utopia are only a few such famous
attempts. But it was only Igbal's ideal state which emerging out of the drea
of a visionary came to be realised as a concrete fact of reality. This state
Igbal's dreamdi socialistic and democratic which he advocated
throughout his life came into reality only nine years after his death in tt
form of Islamic Republic of Pakistan.

Today | do not wish to talk about Igbal's Ideal State; | would rathel
confine myself to quoting verses of Igbal which thighwon that aspect of
Igbal's philosophy which can be rightly regarded as Wasisdefal State.

Igbal was born into a (Brahmin) family which had embracedlidiam
300 years before. For this reason he sometimes callsKuarfirsélndi,i.e.,
anunbeliever of India. | would like to refer to those verses of Igbal where h
advises Arab rulers to follow the path of rectiflatpvadnd sincerity in
religion. It is no doubt true that Islam is not synonymous with Arabism; its
basis is brotherhood andht guidance not racial prejudices and ignorance.
Igbal says (Z.K., 61):

May this unbeliever from India dare say something

If the Arab Rulers do not mind his boldness!

Which community was taught this principle :

Unity is from the Prophet while discaadrom Satan?

This community does not depend upon geographical limits:
The Arab world owes its existence to Muhammad of Arabia.

Igbal is an advocate of that principle of equality which was taught to L
by our Prophet who declared that the Arab hasiperiority ovemysticism
had fallen down to a mere means of exploiting the ignorance and credulity
the people. He gave it the name of Persian mysticism and did all that he
uld to free the people from its clutches.

At this stage Igbal presents Higdry of the "ego" which through
proper discipline and training reaches the highest stage possible for man, 1



is nearest to God. After reaching this stage the human ego becomes G¢
like, receives its strength through Him and reflects His attributekisBut
nearness, according to Igbal, is not annihilation in Him, for annihilation i
weakness and death while God represents Power and Life. It is related t
Prophet Muhammed after returning from the war of Tabuk remarked, "W
have finished with the lesgehadet us now prepare for the biggshrad.”

The biggerjehadmeant sel€ontrol in accordance with the discipline
prescribed by the law of Islam. This is the basis of Igbal's philosophy of i
which he wanted the people of the new State to eralipgactise.

Igbal was fully conscious of the enamurring conflicts and divisive
forces of sectarianism and therefore tried his best to heal this dangerc
wound in the body social of the Muslims. He looked upon Umar bin Khattal
as an ideal of a rulend administrator, All bin Abu Talib as the prototype of
a strong welhtegrated personality and Fatima as the ideal of a dynami
woman of the new Muslim society.

Igbal entertained great love for the Arabs and Arabic language. H
visited Palestine and pgynd said his prayers in the Mosque of Cordova,
under which name he composed a beautiful poem. Once he was asked: \
do you use Persian as the medium of expression? He replied: becaus
cannot express my ideas in Arabic. The Arabs have fully remiptbisat
love. During the time the late Abdul Wahhab Azzam was our ambassador
Pakistan, U.A.R. embassy in Karachi was the centre of great literary &
cultural activities. He had established a @irdtghal's admirers known as
Halgai-Qplandarasigb&which held weekly meetings and in which almost all
Pakistani scholars participated. The special feature of the meetings was
Igbal's poems were recited and his philosophy discussed. When | visit
Pakistan | was told that Dr. Azzam used to transtatérabic verses there
and then the poems ddbal recited durng these sitting. It was and is a
symbol of true love between the peoples of Pakistan and the Arabs.

Igbal wrote in Persian, Urdu and English and much hasvbiéen
about him in almost alie languages of the world. Abdul Wahhab's Arabic
translation ofPayamMashrigand other writings and IgbalBiography
introduced Igbal to the Arab world. Abbas Mahmudigghd translated
Igbal'sReconstruction of Religious ThougintenAstdomowhile Hamid Hadu
wrote a bookqgbal the Paie nonrArab and that the criterion of superiority
is onlytagwa. Heays (B.D., 187) :



What does it matter if my jar is from Ajam?
The wine in that jar is from Hejaz;

What if my song sounds Indian?

The tunehat it echoes is from Hejaz.

The Individual in this ideal state of Igbal possesses unique
characteristics. Though the individual is subject to decay and death, life
continuing, developing and eternal. The snow melting on the mountain do
not mean totaknnihilation, so disappearance of an individual does not
signify annihilation of Ifie: it is renewed and enriched at every step.

Igbal describes the individual of this stat®asi-Momin(beliewng
individual),Faqgir, Mujahietc., whom he describesseveral places (Z.K.,
41).
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In the company of friesgd aMoulings soft like silk,
In the battlefield he is strong like steel.
He is in constant strife with fate;
Though belonging to the earth, he is free from all bondage.

He does not condescend to catch sparrows and pigeons,
He casts his net for Jibrilda8eraphil.



It is essential that man should be free from all kinds of fears: it is fe:
that leads to such vicas fraud, cunning, malices. lie

Igbal expects every individual ® #& useful and loyal member of his
community, to live and die for high esliand noble Ideals. But he expects
that the State should also perform its duty of looking after the interest of i
members. Igbal thinks that a welfare state of this type can be provide
neither by capitalism nor by communism. He appears to advocitema sy
of life which may be styled as social democracy in which the loyalty of t
individual is primarily to God and the spiritual and moral values inherent i
the principle ofrauhid.

On this auspicious occasion when we are celebrating Igbal Day, the b
and highest tribute to his soul would be to propagate, as wiledgibke,
this message of freedom and equality and thus enable us to stand sol
against all alien forces of imperialism.



Address
by
MR. SAJJAD HIDER
Pakistan Ambassador, Cailro
Mr. Chairman, Your Excellencies, Ladies and Gentlemen:

AS a compatriot of Igbal, my first task is to express my gtiasefks
to you, Mr. Deputy Prime Minister, for your presence at this function. Tha
you, Sir, have found time, in spite of your mangpqugations, to be here
this evening is a great tribute to the memory of Igbal, who was many thin
at the same time. He was a great poet, thinker, philosopher ar
revolutionary. He was a citizen of the world, a crusader in the cause of dow
trodden East; buast and above all, the poet of Islam.

My thanks are also due to ther8oe Council of Arts and Litaree
for their celebration of Igbal Week, of which this function is the opening
event. Students of Igbal in and outside the Arab world, not to méwetion t
people of Pakistan, are deeply indebted to the Council for this gesture. | &
also grateful to those patrticipating in this function, and among them | see
your permission, Sir, to make special mention of Dr. Khashab, who has jt
returned from attending similar function in Karachi. | hope he found it
worth his while. Speaking for the Igbal Academy in Karachi and those
met in Pakistan, | can say that he was most welcome. His visit to Pakist
and this evening's function, | am sure, augur well ingrthki message of
Igbal known throughout the Arab world at all levels.

| say all levels, for Igbal is not unknown in the Arab worlg. lktewn
in all Arab countries, thanks to Dr. Abdul Wahab Azzam, the first Egyptiat
Ambassador to Pakistan, who was thisdfirst to introduce Igbal to his
Arab readers in depth, with the result that Igbal's selected poems are re
and appreciated throughout the Arab world. However, there is need fc
further translation of Igbal's works into Arabic, and | sincerely taigbeh
Council will take a hand in it.

| said at the beginning, Mr. Chairman, that Igbal was a great poe
thinker, philosopher. revolutionary and a crusader in the cause of Islar
Volumes have been written, and are still being written, about each one



these aspects of his work. Here | shall, if | may, briefly confinetmgrself
last. Igbal's works fall into three distinct parts: One, the early period, when
was a fierce nationalist and sang of btlats greatness
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India was better than the whole world put together.

It was during this period that he urged Indians to sink their religious an
cultural differences and become one. To this end, he warned them of tl
dangers lying in wait for them. He urged thems® and throw of the
British yoke. The second phase of Igbal's poetic and philosophi
development took place when he came face to face with the Western thoug
in Cambridge. He was assailed with doubts. His soul was tormented wi
conflicts of thought. Inthe end, he concluded that nationalism, as
understood and projected in the West, was a narrow concept, bound to e
in disaster. Accordingly, his vision broadened and compassed the ent
human race, irrespective of caste, colour and creed. He becaostlthefa
freedom for the dowtrodden people of the East.
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What calamities befell and are in store for the peopétad?
None there was who could narrate this grim story.
Or
The straw of Asia has been allotted to me:
For my flame is headstrong and daring.

The third and last phase in the metamorphosis of Igbal's thought we
Islam. His eye got firmly fixed on the universal message of Islam and |



came to see in it the panacea for world's illsinrgination was fired and

he sang, full throated, for thergland renaissance of Islam. He urged the
Muslim people throughout the world to bestir themselves and break th
shackles of slavery with which they were bound. In this his thoughts turne
first and foremost to his Arab brethren, who were then embarkingaupo
struggle against colonialism. In a poem addressed to the Holy Prophet,
says:
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Sire! there is no peace in the world;

Life | crave for is nowhere to be found,

The garden of the universe is teeming with tulips and roses,
But alas! n@e smells of true love.

| have brought this mirror as a humble present:

It holds what is nowhere to be found in this Paradise.

It holds the blood of the martyrs of Tripoli

And reflects the honour of yommillat.



This was with reference to the martyrsTgpoli (,.L./,L). He was

particularly moved on the martyrdom of Fatima bint Abdullah, who gave he
life while attending to the wounded on the battlefield and pa@hta

homage to her memory in a beautiful poem. Igbal not only asked th
Muslims to rise agnst their colonial oppressors ; he also offered them a nev

philosophy of life. It was Independence, (~), equality £/slL...) and

brotherhood & ,21) . He urged them to look beyond their narrow national
confines and think and live as one big nation:
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Our Essence is not bound to any Place;

The vigour of our wine is not contained in any bowl.

Thou art a Muslindo not bind thy heart

To any clime, nor lose thyself within

This world dimensionate. The Muslim true

Is not contained in any land on earth;

Syria arid Rum are lost within his heart.
Again:
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Your community is not analogous to the nations of the West:
It is based on a unique principle.
The basis of unity in the West is country and race;
The basis of youmity is religion and culture.

Igbal constantly addresses himself to the Muslim youth, whom h
likened in his poetical imagery to a falcon; and, in doing so, he laid down t
requisites for them: one, fight for freedom, and two, development of self c
ego On the first account he asks:
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O Muslim, hath thoever pondered over

What is the shining sword of steel?

This is the first hemistitch of the verse

Which comprises the full essenc&afhid.

But | am thinking more of its second hemistitch;



May God grant you the swordraqr.
If this sword too comes ihe¢ hands of a believer,
He becomes Khalid the brave or Haider the impetuous.

Igbals philosophy ofegd or "self, about which so much has been
written, sprang from the fundamental question: What is life ? He answerec
himself by saying that life is individual. According to him, life is real and nc
a mere illusiont:The highest form of the individUahe explais,"is so far
the 'egd in which the individual becomes a-seiftained exclusive centre.
When individuality develops, it becomes personality. And it can contint
only if that state is maintained; if not, relaxation will én$eigoes on to
say,'Physially as well as spiritually man is acealfiined exclusive centre,
but he is not yet a perfect individudlityde who comes close to God,
Igbal explainsiis the perfect person, not absorbed fully in Him but absorbs
God into himself; the true indivlucannot be lost in the world; it is the
world that is lost in hirh.
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The unbeliever is one who is lost in the universe;
A believer is one in whom the whole universe is lost.
Buthere, too, in his belief they was held by Islam. He says
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The hidden essenceKiiudisthere is no god but God,;
Khudi igs sword ; its whetstonetli®re is no god but God.



This song is not dependent upon a season of flowers:
Spring or autumn, sitigere is no god but God.

In his own person, Igbal was a tRerwislor Qalandakiving upon his
own advice he freddmself of all narrow Nationalist shackles. In his own
words, he was:

‘
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God-intoxicatedlarwishelongs neither to east nor to west;
My house is neither in Delhi nor in Safahan nBamargand.

Igbal did not like the game of creating nations and pleaded for :
"League of the people of the wbrildstead of théLeague of NatiofisIn
this context he reportedly emphasised that distinction between the mas
and the slave means corruptdrhuman society and suggested that a trial
be given to the Quranic conception of the universal society of mankind.

How could then such a man, who started off with fierce nationalist
feelings and was, in fact, as mentioned by Dr. Azzam Bey in his boo
claimed by noiMuslims of the subontinent for their own, have advocated
for a separate homeland for the Muslims of India? The answer is simg
enough. Like QuaigtAzam Mohammad Ali Jinnah, who in his early life was
known as the ambassador of HuMiuslimunity, Igbal came to realise that
the Hindus and Muslims were two separate and distinct entities, in spite
living side by side for over a thousand years. Their hopes and fears, as
their religion, language and cultural heritage, were differentvefbeywo
separate nations. Therefore, between the two of them, one-a poe
philosopher and the other a great patriot, Igbal and Jinnah brought abo
Pakistanii a land of hundred million Muslims today. But they did
something more than that. They setfages firmly towards our Arab and
other Muslim brethren. To grasp this essential point is to understand beyol
any doubt what Pakistan stands for. It is the key to our hopes and aspiratic
and that is why Igbal is known as the-pbdbsopher of Pakistan



We are naturally proud of Igbal as we are of @uszdm Jinnah,
because he rose from among us to give us a purpose and sense of direct
But he is not our exclusive property. We belong as much to you and oth
Muslims the world over as to Pakistan.



MOHAMMAD IQBAL
By
MOHAMMAD ALY AL -HABROUK *

MOHAMMAD IQBAL is one of the prominent Muslim figures of this
age. Along with JamaluddirAd&ghani, Mohammad Abdohu of Egypt and
Abdel Rahman Afawakbi of Syria,

Mohammad Igbal will occupy a place among theeptrfigures of the
modern history of the East. Igbal is one of the brilliant thinkers of the East,
pioneer in philosophy and religion, and a poet. He dedicated his heart a
mind to Muslims and all humanity as well.

Igbal had an attractive personality lais words have a magikich will
live for all times and appeal to the hearts of people of all climes. This is d
to the fact that he was a sensitive poet who went deep to get philosop!
which he presented to the people in a charming language, tikél besas
in a nice garden.

Mohammad Igbal was born in Sialkot, Punjab, on Februd§732in
a middle class family. His ancestors were Brahmins who three centuries |
surrendered their privileges in the Indian society and accepted the faith
Islam at the hands of one of the mystics of Kashmir. His father, Nur
Mohammad, was a pious man and at his hands Igbal learned reading :
writing and something more valuable than this, good conduct and manners

During his early religious education in Sialkettather oncedvised
him that he should read the Quran as if it was being revealed to him. Igk
attests that by following this advice his understanding of the Quran wz
greatly enlarged and deepened. He acquired proficiency in Persian and Ar
from Stams alUlama Maulvi Mir Hasan. Afterwards he came to Lahore anc
joined the Government College where he came under the influence of O
Thomas Arnold. It was most probably due to Arnold that he decided to g
to Europe for higher studies in 1905, where ameecinto contact with

2 This is the English version of the article which appeared in the week
column "Islamic Personalities" in the daiyomhouran June 3, 1966. This
English version was supplied by the Pakistan Embassy, Cairo.



several eminent scholars. He stayed in Cambridge, then went to Heidelb
and Munich from where he obtained his Ph.D. on his thesiBh@®n
Development of Metaphysics HeReasialso called to the bar in 1908.

After returning hme, his interests were mainly in philosophy, poetry
and politics. He became member of the Punjab Council, participated |
Round Table Conferences in London in 1931 and 1932, was president of t
Muslim League in India and president of the famous Anjumaayadtial
Islam.

He died in April 1938, and was buried in Lahore in the virttg
Royal Mosque. On the tomb, it was engraved that the grave was built
Mohammad Nadir Shah of Afghanistan, as a gesture of appreciation a
gratitude by the King and tA&hani nation for the immortal poet.

It is noteworthy that Mohammad Igbal was the first to ask for the
necessity of separation of the Muslims of India from the Hindus and th
establishment of a special state for the Indian Muslims, where they wol
showthe glory of Islam and lead their life in accordance with the principle
of Islam. Since Igbal declared his idea in 1930, it became the main objec
which the Indian Muslims strove to achieve. After a continuous struggl
under the leadership of MohammdidJinnah, Pakistan came into being in
August 1917.

During all his life, Igbal tried to seek knowledge, thus becoming one ¢
the most brilliant thinkers of Islam. He was gifted with the quality of creativ
thought and his learning of various schoolsaafght, either in the East or
in the West, provided him with a rich material to develop his own philosoph
which was introduced to the people, through his genius, in a detailed a
comprehensive theory of science, religion and art. He had learned mu
from Islamic mysticism in general, and from Jalaludd®arAl in particular.
Mohammad Igbal's attempt to orientate Muslim thought in a new channel
identical to that of Kant when he tried to change the course of Wester
thought. Igbal's ideas are containedainumber of poems which he
composed in Persian and Urdu. This appealed to the majority of Muslims
India. Later, he included these ideas in a s eries of lectures he deliveret
English in 1928. The lectures were printed in a book Thdddeconsionc
of Religious Thought in K&m. Igbal explained the relation between the
Muslim thought and Western philosophy and the needdpplieation of



Islamic principles, without a break with the past, in the light of the
discoveries of modern scieabeut the Universe.

In his philosophy of religion, Igbal tries to go deep into m@'sTo

him, there are differences between facts derived from various sources. T
Quran was revealed in such a form that different minds can easily find tl
ultimate tath. In order to find out such facts, sensory awareness should b
supplemented by an inner "sen&t is, the heart. Thus, mind and senses
are not to be separated nor do thinking and inspiration go apart, as sor
people believe. As regards human fregtighal reaffirms that it is required

by Islam, but due to political objectives or personal ambitions of certai
people in power, the majority of Muslims were driven to surrender tc
disastrous fatalism, inflicting upon them great harm.

In essence, Igbapdilosophy is religious. It glorifies Islam and infuses
in the Muslims new blood and spirit, providing for them a glorious future, ir
case they follow the real principles of their religion. Igbal had man
objectives to realise and because of this he ddegpteral methods to
spread his ideas and theories. He did not confine only to logic, but appea
to man's senses and love for the rhythm of poetry to persuade the people
adopt them, Igbal was known as the poet of Pakistan and philosopher
Islam. Hesang about the glory of Islam in many of his verses and asked tt
people to rise from slumber.

According to Igbal, the ultimate goal of man's activity must be a gay ar
dignified life. Every human art must be subjugated to this goal and the val
of everyhing should be measured by the power to create life. The highest &
is that which awakens the will and exhorts us to face life courageous
Anything that makes us sleepy and closes our eyes to realities is death
disintegration.

To Igbal, the modernuiopean is dominated by materialistic outlook of
life ; he lives without spirit and feelings and denies moral and spiritual valt
which he considers to be mere imagination. In the world of thought, the
European lives in continuous strife within himsedf &ith others. He
cannot control his selfishness and bestial passions. He is enchanted by me
and struggles to get it, reaping only misery and grief.



Though Igbal had adopted certain Western ideas, especially those
Nietszche and Bergson, yet thegsiotbher and poet of Pakistan was also
feeling and thinking as a Muslim.

Igbal was of the belief that under the influence of corrupt mysticism
Muslims fell a prey to laziness, seeking an escape from the world, and g
up work and action. He dedicated hifiisdight weakness and laziness and
produced works which gave the message of dynamism and hope.

Igbal explains the Ego, saying that life is based on individuality ; th:
there is nothing of what is called by the philosophers as the absolute "to
life" ; and that God Himself is an individual. Igbal agrees with McTaggat
that the Universe is a relation among individuals, but disagrees with him
one point that this relation was not-s&dide, but a result of instinctive
struggle and continuous and irgett work. We, the human beings, are
going on our way, but graduaftlpm disunity and chaos to unity and
discipline. The Universe is not yet comgletecreation is still going; @nd
man is contributing in the whole process. Iqteal tes repeat thiQuranic
verse"So blessed be Allah, the Best of Creators."

This philosophy of Igbal contradicts the mystic theory that the Universe
is complete and unified. To mystics, man's ultimate goakisbsorbed in
the absolute life. The perfect man, accgrtbrigbal, is one who has a
personality and individuality, and comes close to God. He cannot be lost
the world, but the world is losthim. Life is a continuous movement and its
essence is the creatioindesires and idealhe biggest obstacle ifelis
matter and naturget it is not evil since it enables the inner powers of life to
unfold themselves. When obstacles are removed Heomaly, the self is
emancipatedand when the self nears God, the Supreme One, it become
more liberated and frdafe is nothing but a constant endeavour for liberty
and emancipation.

The idea of "self* and personality in Igbal provides a standard fo
evaluation of arts, religion and conduct. It also provides a standard for got
and evil. Anything that strengthemsspnality is good, and anything that
weakens it is bad. To Igbal, the power of self lies in "love", by which h
means enthusiasm and desire to create. The highest standard of love is
creation of values and ideologies and struggle to realise them. Lo



empowers self, and begging weakens it. And to Igbal, begging is lazine
weakness and inaction.

Through his criticism Igbal wanted to reform man and convey a gener
human message the message of awakening, awareness and action, whic
urges man's sow to good, to be powerful, to have confidence in himself
and pride to aspire to the top through beauty and perfection.

Igbal believes that art must represent the flame of eternal life. The a
which displays weak flame is meaningless. Nations survivg as tbey
create and innovate. Any art which does not include creation and innovati
is doomed to death. Poetry and music are not enough to revive the spirit
the artist ; he should go deep to discover the secrets and realities of t
Universe, otherae the artist's works are valueless and ineffective.

There is no doubt that Igbal was not the poet of Pakistan only, but o
Islam too. He felt the miseries of hisreligionists. He worked hard to free
his country from foreign yoke. He was sad for the condition of Muslims an
for this,hefervently thoughof everything that coutdake them a living and
powerful nation, enjoying their past glory and applying their traditions an
culture in the spheres of intellect and action. It was Igbal's idea to establi
an Islamic India, which was later realised, espeelsin the State of
Pakistan. There is no doubt that his aim, which he aspired to realise, was
introduce to the world an ideal nation which will affect the life of all Muslim:
of the world, if not the entire globe."

Igbal was of the belief that théseno future for humanity unless peace
is established through reconciliation between the mind of the West and tl
heart of the East. On realising this, Igbal thought that a new world can k&
established, based on love, justice, brotherhood and humanity.

This is the message of amity, brotherhood and peace which the poe
philosopher conveys not only to Muslims, but to the conscience of man in ¢
times and climes.

MOHAMMAD IQBAL AND MODERN RELIGIOUS THOUGHT 1

3 This article appeared alFikr altMaasarContemporary Thought), a
journal published by the U.A.R. Ministry of Culture and National Guidance
"on the occasion of the anniversy of the poet of humanity and philosophe



By
DR. ABDUL QADER MAHMOUD

It was Igbal who inved and prompted us to know ourselves, to struggle
for our rights, and to strive for the cause of righteousness, good an
beauty.

fi Dr. Taha Husain

If it is the duty of people in all ages to pay respect and homage to gre
men ; and if it is the duty of tlEast to acknowledge tlkervices of
such people, then Igbal is the man to be taken as an example.

A Abbas Mahmoud-&qgqgad

If Hasan (ibn Sabit) is the poet of the Prophet, Igbal is the poet of the
Divine Message. If Hasan had some rivals who had vikd faynour

of defending Mohammad, Igbal has no rivals with pretension to the
honour of defending Mohammad's message.

i Ahmad Hasan-alayyat

It is Igbal's anniversary that we observe today. We are introducing hi
and his philosophy to you. We want evenylhodead his poetry and
philosophy. His philosophy depicts the dynamism of life and his poetr
is theHuddyof a toiling and struggling caravan on the march.

i Dr. Abdel Wahab Azzam

Igbal did not confine his message to hisetigionists in India. He
addressed himself to the Muslims of the whole world. His message w
universal, for all peoples of the globe.

i Dr. Mohammad Hasnain Haikal

If the school of JamaluddirAsighani had contributed to the creation of an
intellectual revolution in Muslitmoughts and raised the banner of rebellion
against imperialism, dominant over the Near artgasgrthen the school of
Mohammad Igbal is certainly the first of its kind which hoisted the banner c

of Islam, Mohammad Igbal." For its English rendering we are indebted t
the Palgtan Embassy in Cairo.



reconstruction in Muslim thought. Igbal attacked ind®land lethargy in
the East and Marxism in tiAéest.

When alAfghani's school was carrying on its message befoaéteand
European occupation of the East, and when Igbal's school was trying
spread its new revivalist movement in East and West, pérticuldre
beginning of the twentieth century, a third school, thatAufgald, came
into being, adapting many things from the two fosetesols.

What was Igbal's stand towards religious reconstruction “h&dhat
prompted Igbal to work for the reconstractof Islamic thoughh generé&l

Igbal himself answers these quoasti and explains everything
corcerning European and Islamic cultures. He says that religious thoug
among Muslims was dormant during the last five centuries, but the Europe
took inspiation from the Mslim world. To Igbal the disgnished
characteristic of modern history is the mad rush of the Muslims to copy th
West spiritually. There mo harm in so doing as the Epean intellectual
culture is nothing hut a development of someitapt spheres of Islamic
culture.

Igbal feared that the Muslims might be blinded by the glamour of
European culture with the result that we would be paralysed and unable
comprehend fully the fundamentals about this culture. During the centurie
of Musims' intellectual stagnation, Europe continued to study the profounc
guestions, which already Muslim philosophers and scholars had discuss
and came out with good results which enriched the contemporary Weste
thought. While the Europeans had gainetraoover nature, the Muslims,
in some parts of the East, resortedtite mysticism of Buddhists and
Persians.

But optimistic Igbal was sure that the Muslim youth in AsiAfeod
were fully conscious of the great awakening and, therefore, it wagzemperat
that they should be guided and directed with a new insight into Islamic fait
an independent spirit and approach, which will enable them to analyse t
European thought and h 1p in theor@ntation of Muslim thought. Not
only that, Igbal wanted, ifecessary, the entire Muslim thinking to be
reconstructed.



In fact, as Igbal used to say, the idealism that Europe claims to have w
not among the seffenerating and animating factors which thed
impression on its existence. Because of this, Euragfgced strange and
conflicting concepts which resulted in a lost self and strsglyling in the
guest which finds it only in democracies, which in turn know no tolerance
These democracies take no interest except in exploiting the poor in tt
interes of the rich.

As Igbal has said, Europe, at that time, was the biggest obstacle in t
way of moral and human progress. The Muslim, on the other hand, had t
own decisive notion about his "right path" through which he could
determine his attitude towaills present, recall, on a basis of the sciences
he had taught to Europe, his past, and develop his future and the future
the whole world.

Igbal's philosophy is centred in the idea that Prophet Mohammad we
the essence and spirit of Islamic culturegiidag Prophet unites the ancient
with the modern world. From the ancient world came his message, and in t
present time, his spirit is still prevailing. Life, to Prophet Mohammad, is to k
led according to the prevailing trends. The revival of Islamhd $leobased
on intellect, logic, free thinking and reasoning. Igbal opposed the theory
the continuation of revelations. He was of the opinion that this theory ha
serious consequences which separated some schools of thought from
true spirit of Islamligbal has reaffirmed that prophethood in Islam had
perfected the religion, therefore the prophethood had also ended.

But what was Igbal's argument in this regard? His argument coincide
with the principles of Islam itself. Islam does not admit theoaiadges it
accept the transfer of rule through inheritance. The Quran urges man °
think over things and make continuous experiments. Looking deep into tr
Universe and the study of the history of ancient peoples are among ma
sources of knowledge andarning. No precept was revealed after
Mohammad, the last of all Prophets: "This day | have perfected for you yo
religion and completed My favour to you and chosen for you Islam as
religion” (v.3). But does this mean that Igbal opposes exerciseidal myst
experiences which is close to Propbetd and does not disagree with it ?

The Quran looks at various peoples and all corners of the earth &
sources of knowledge. It says : "We will soon show them Our signs in tt



farthest region and among their @gtves.” This means that Allah gives His
signs within ourselves and in the outer world as well.reaergas his own
idea on the impact of experiment on science. We stuiufderpret Igbal's
theory of the end of Prophethood to mean that at the enishg$eand
emotions will be replaced by intellect. Ehiseither possible nor required.
Intellectually, the idea aims at the creation of a free tendency to analy
mystic exercises. This idea makes man believe that any personal pov
alleged to be mirdous, is nanore existent in the history of humanity. Such
a belief has its own psychological force which prevents the development
personal power. The positive notion opens a new venue in man's domain
spiritual exercise.

There is another thing whi¢tbal has expressed about the Quranic
verses referring to Allah's manifestations in man's soul, as seen by m:
people. This opinion reaffirms that Allah's manifestations create in man
feeling of criticism of his knowledge of the outer world. Such #éekgew
deprives natural elements of the aura of divinity which was contained in ea
cultures such as that of Ikhwasbaffa (The Brethren of Purity). However,
Igbal considers all mystic experiences as unfamiliar and subject to criticis
and not somethg sacred which should be accepted uncritically. Igbal
believes that religious experience is possible through mystic exercise but li
it, to a great extent, with intellect.

But does Igbal's attempt to link religious experience with intellect mea
that hehad accepted that philosophy is more glorified than religion?

To Igbal, religion is not a partial thing nor is it an abstract thinking,
feeling or action. It as an expression of man as a whole. Therefore, wh
philosophy studies religion, it must acknaydlets main position. There is
no doubt that religion has an essential role to play in reconciling all oth
factors and elements through reason and thinking. Igbal's idea in this reg:
is a sound extension ofGthazali's idea on religion and philosopihal
thinks that religious beliefs and notions have their metaphysical bases, |
they are not interpretation of the bases of experience which constitute tt
subject of natural sciences. It was religion that insisted, before science, on
necessity ahaking experiments in religious life.

From this prudent gesture Igbal wants to say that Prophet Mohamma
yearned for nothing but to create a wakeful and conscious community. Iqgk



maintains that the Muslim nation did not lag behind or resort to fata
negabn unless after its political decay and the infiltration into it of the
Karmatians and the Persians who wanted to have an escape from life ¢
asked for the eradication and denial of man's self. As a matter of fact, a
nation which would suffer from tlsame illness, which had inflicted the
Muslims, would certainly have different outlook, preferring indolence an
escape from worldly affairs. In such a case, a nation tries to hide its weakn
and defeat in the battle of survival.

Igbal reiterates that emists had derived their thinking, among others,
from the Jewish and Christian philosophies. The Old Testament whic
cursed the earth for its disobedience of Adam, and the New Testament
which Jesus Christ gave his life to redeem humanity of itsesths, main
springs of every pessimistic outlook and fatalisms which finishes &
significance of freedom, sadftermination and great faith in Allah and in
life.

If we study the Quran carefully, we find that it has corrected the
mistakes of those who dethe Old and the New Testaments. It explained
that Allah has made the earth an "abode and a provision" and a place
endeavour and means of subsistence, and not a cursed place or a spot w
human beings are imprisoned because of their sins.

Igbal's pHosophy explains that the first sin committed by man denoted
that he was free to choose whatever he liked and that he also had a freed
Man accepted the responsibility of his deeds, and Allah forgave Adal
Doing good is not instinctive; it is someajhdone willingly according to
moral principles. Any human being who resorts to fatalism is like a machi
i he is unable to do any good. Therefore, as Igbal says, freedom is
condition for doing good and this is exactly what had been preached by ;
Ghazalwhen he linked love with knowledge and freedomTaithid.

Igbal's philosophy of ego demolished all other philosophies of the unit
of existence, ®hdat alujudwhich are contradictory to the spirit of Islamic
Tauhid.

Igbal's philosophy of ego reqsitbat we should scientifically enquire :
What is this thing called "I" &hudi ? I& a permanent fact or creation of
imagination ? To Igbal, the lives of individuals and communities depend ¢
the answer to this question. And the answer should not depend on tf



intellectual qualifications of individuals and communities, but on thei
conduct, manners and outlook. The majority of the people of the Far Eas
believe that man's ego is something imaginary ; that man is saved if he
freed from sucta yoke. This theory appeared when different theories and
actions were mingled together andifitee minds and hearts of the Hindus.
This continued till their scholars came to the conclusion that the life of th
"I" is continuous and that it is the source of all troubles.

They maintained that pains come from labour and work and that th
condition ofman's self is a conclusive result of its actions. There is similari
between the original Indian thinking and the Muslim thought.
Shankaracharya interpreted the Gita in the same manner in which Mohiudkc
Ibn atArabi interpreted the Holy Quran. Both iptetations are based on
the theory of the unity of existence. #iArabi considers this theory as a
fundamental element in Muslim thinking which was adopted by all poets «
Persia in the sixth/ twelfth century. While the Indian philosophers addresse
the mind to reaffirm the unity of existence, the Persian poets addressed th
heart and this, naturally, was more dangerous and effective. The result \
that the theory of unity of existence spread among laymen and the Musl
nation was deprived of any de$o work. Moreover, the theory went to the
West and was preached by the Dutch and Jewish philosopher Spionza.

In the correspondence exchanged between Igbal and Nicholson i
which the latter asked for clarification of the philosophy of the unity of
existace, absolute life and individual life, Igbal reaffirmed that life was
individual and that absolute life has no external existenee. When Ii
appeared, it was the life of an individual or "something". Even the Creator
an individual, but He is One, witbne like Him. This was contrary to the
conclusions arrived at by the British Hegelian School. It is also contrary
the idea of those who believe in the unity of existence and hold that mar
life should aim at absorption of self in the Absolute agdpeotiwater is
absorbed in the sea.

From this point Igbal establishes his theory of the perfect man, whc
demonstrates the attributes of Allah. Igbal's theory confeitinsthe
Prophet's call to mariAdopt the manners of Allah”, thus becoming "an
individuial without equal”. The perfect man is an image of the Creatol
"without misguidance”. He is not to be lost in other creatures, but creature
are lost in him, meaning, all other creatures are made subservient to man.



In the school of unity of existence, frexfect man is another "sufi"
who aspires to reach his end by complete absorption in Allah. Egoism
Igbal's philosophy is the centre of man's feelings and emotions and is t
thing that reconciles his desires, sentiments and thinking. To Igbal, e
creaes certain intellectual circumstances which create, in turn, variol
spheres of activity, with no relation with each other. Various materic
elements are unable to reach perfection. Perfection can be realised only
acts of self.

Igbal believes that ege mot confined only to man ; it extends to
everything in the universe, from the atom up to the highest flights o
thought. Though this is manifested in a very narrow form in certair
creatures, it is clear, and even perfect, in man. This theory intmdscas t
interpretation of the secret of man's greatness and superiority among t
creation.

To Igbal, man's life is a continuous strife and struggle to achiev
perfection. This means that everything in the Universe is individual, havir
independent entityhowever small or trivial. This also means that the
Universe, with its individual selves, is not perfect in reality. Perfectio
depends on ego, either in man or in life. Ego in man is the product of hi
feeling of self and the more man has of such feehegsearer he comes to
perfection. Though man has capabilities to establish mutual contacts a
relations with other creatures, yet he enjoys special feelings which alc
distinguish him as a human being. It is these feelings that feed mai
existence,ding an individual self.

Igbil's revivalist philosophy rejects any general or absolute unity, eith
in Universe or in life. Everything in the world is an individual self and life is
manifestation of Allah. When self is demonstrated in man he isltalled
His real perfection is reaffirmation of self, without thinking, trying or
working for its absorption or trying to get rid of it by various methods of
nothingness known by mystics. For, if man ignores self, then he |
completely absorbed, which amodotdeath. The more the man struggles
and labours with the help of divine attributes Haffrening his self, the
more he becomes able to oppose all kinds of absorption or corruption. A
example of this is Prophet Mohammad, the ideal perfect man amncg the t
sufi, as on seeing a ray of Truth's light, Mohammad smiled. According to tl
Quran, "(his) eye turned not aside, nor did it exceed the limit". This denot:



that a strong self overcomes absorption and is never lost in any form ¢
manner. The power of Igeand its individuality, prevent it from being
absorbed in the vast ocean of Existence. Even total absorption, whic
directly precedes the Judgment Day, cannot affect soul's perfection or sh:
its stability. Igbal says, "Control yourself in His presemtedon't be
absorbed in the sea of His light. If you are really reassured, then you c
consider yourself alive and eternal, exactly like Him." The perfect man, wl
demonstrates the attributes of Allah and His Messenger, who was guided
the Holy Qurandoes not aspire to reach the point of absorption in Allah,
but to keep his limitless self and work for keeping its flame kindled.

Here, a question is raised by the followers of the theory of unity o
existencgwalbat alvujudHow can the finite self vfar away from the
infinite self? Is the finite self sure of keeping its finiteness besides tt
infinite? Igbal answers these question by explaining how the infinite
misunderstood. Infinite does not mean that it is extended to no end ; infinit
lies inpower, and not in extension. A powestlf should be distinguished
from an infinite self, though it is not separated from it by place and time Thi
means that real personality is not a thing but an action. A self is not to |
judged as being somethin@icertain place, or as a group of experiments at
a certain time ; it should be interpreted and understood according to i
judgements, its will, its aims and aspirations. This also means that the higt
degree of happiness is not to get rid of the fibiit to have control on self
and to have an individual entity. Work prepares self either for absorption «
for a good future life. The true work which makes the self immortal lies ii
man's respect for his own self and the self of others. Here, Iqizhidas
to us his theory of immortality saying that man, as it is shown in the Qura
is given the chance to become part and parcel of the meaning of tt
Universe and attain immortality. Immortality is not a right, but a persone
effort and man is only a aified candidate to become eternal. As Igbal
maintains, there is no negation at all and whoever receives the light
guidance is not a mere receiver, because every act by any free self crea
new situation, thus offering new avenues for creationvamdion.

Igbal's revivalist philosophy has also discovered the enormou
dynamism of life represented in the results reached by Newton in the field
matter and Darwin in natural history. Life is a unique characteristic and tf
idea of dynamism is nottsilile for its analysis. The application of dynamic



ideas to life requires the admission that the mind itself is a result of evoluti
and in making such a statement, science becomes contradictory to t
principle of subjective research. In such a casi&leasrabout nature and
origin of life become absurd. If we say that the mind is the result of th
evolution of life, this statement is not absolute, but relative, because there |
power that made such an evolution.

As a matter of fact, every creativievillg is free activity. Creation is
contrary to repetition, which is one of the characteristics of dynamism. |
science tries to realise similarity and evolution of experiments, i.e.,
formulate the laws of dynamic thinking, then life, with all itedems of
telepathy, tries to establish rules for choice, thus freeing itself of fatalisi
Hence, the failure of science in understanding the real meaning of life.

Fatalism as maintained by mystics or philosophers, either in the past
in the presenis something unacknowledged. Igbal adds that matter is no
evil, but good. It is something like man's body. The eminence and greatne
of self is not achieved by eliminating matter or destroying the temples «
human bodies ; this can be achieved by overgahfficulties and making
difficult thir gs subservient to man. The self or the perfect self is neve
destroyed on the rocks of difficulties ; on the contrary, it releases its hidds
powers and lets its fresh fountain flow.

Matter or hnman body never tbst the perfect self from evolution ;
they are a permanent source for the radiance of spirit in the Universe. T
more self overcomes obstacles, the more it becomes free to make choice
achieve complete freedom. All this depends on sincere effotsrend
struggle.

Does Igbal adopt thidutazilite ideas about freeddiMo ; self is free to
choose and when it nears perfection, it becomes totally and completely fr:
Life, in fact, is a struggle to make choice arid self, through its struggle, ai
to reab a point where it becomes free to choose. Anything that strengther
self is good ; and anything that weakens it is bad. Hence, Igbal's objection
Platonism and its theories spread in the West and in the East, in the past «
in the present. Igbal reaffied that it was contradiction between self and
subject, between the scientist's mind as a mathematical fact and biology
self, which impressed and affected Christian philosophy.



The problem which faced Islam was the conflict between religion an
culture Even early Christianity had faced the same problem ; it had search
for an unwavering spiritual life, not through the forces of an external worl
separated from man's soul, but through the manifestations of a new wor
inside self. Igbal denies thaatslisagainst the theory. Islam,rhaintains,
is guided by another light which illuminates the new world and which is nc
alien to matter. This light penetrates the world of matiaffirreing the
spirit of Muslim thought.

To Igbal, religion, more thagience, can lead man to the eternal Truth
through the "Correct Path" which itself derives its strength from religion.

Igbal also believes that after making successful scientific strides, t
modern man is no more taking interest in the spiritual lifenddern man
is indulging in dynamic realitiegnaring everything about spiriVith
matter, man's activities are paralysed and from this, both East and We
suffer. Truth in Islam, as Igbal maintains, is based on spirit and it can |
reached only througman's endeavours. A material man will have no
"reality” unless he develops spirit within himself.

To Igbal, the Universe had not been created in vain. There is a missit
to be carried out in the Universe, and it is on the earth thatigkien is
undertiken. Man is destined to share in fulfilling the Universe's mission ar
he is prepared to determine his destiny and that of the Universe as well. M
actually, is prepared either to fight Universe's powers or to make su
powers subservient to his ends aspirations. Igbal believes that the highest
that self aspires to is not to see "something”, but to become "something
Efforts made by self to become "something” provide good chances for th
achievement of subjectivity and for creating a complefhsedividence of
the reality of self is not in saying "I think", as Descartes had maintained, b
in Kant's "l can", and before them, #Gdlazali's "l will".

Igbal believes that any Muslim can define his positibuildehis self;
and reorientate hisagial life in the light of "ultimate" principles. From the
principles of his religion, which had not been applied but in part, a Muslir
can discover spiritual democracy, the last and final goal of Islam.



IQBAL DAY IN IRAN

Igbal Day was celebrated on Ap2il, 1966 in Meshed and
Zahidan. In Meshed, Dr. Ali Raza Qawam Naseeri;Ghaacellor,
Meshed University dn then Dr. Ghulam Hussain Yotisa
professor and Head, Department of Persian literature, Meshe
University Spoke on this occasion Their addresseseproduced
here in Persian.
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'8 _.C Maitre, Igbal: A Great humanist; Igbal Review, Karachi, April 1961,
pp. 2234.

lliados i 5"
Odusseusit s, ¢'°

Homerus..Ly «;Omeyros it 5, "



.o & of . 20 . s te .
ﬁl)b&lﬁwb)l&b(ﬁ)%&%%'}lw Jﬁtﬁ“)(ﬁ]&&)@)'
ou\.«i&b’s:_)ﬁ&u)J_ﬁ;;wdm))bo'm);«zd‘ﬁjo)ﬁbc};:wgtg

oY

by g a3 S5 5l sl g S e Sl T Sy QU

G Sl olE 5 ektn s TS S8 st 5 el St s
W55 ey Nixte 4385 e S bl Jolis G b sl U ol 51 ol b
s5m Qs 655 5 5 bl oS sl pils 5y Gl QL g STl
Al 61 5o gy’ o] Gpms 3l e (plall £,6 PRYYIREP
22”&»-«:' Q,;LJMMJJA”A_?J?;J%L&JJW@@JOT;ML?EU
@,v;41,-3;)229--23“%3&5«53)9@»@J;&é%o'ﬁ@L.ajbjﬁ)jg”
3 M) & by 5 oS Sy ekl L (e 0l QiS5
Ju%,JIJPM;lw,\?@uglﬁj.\s,‘ﬁﬁj.xwlﬂw@
- SILEp) ')")“TLS"J’ Ll sl 5o :;;o.)%lég,\,:é.eafr,.ﬁﬂ Conol 6 nE

¢ £ M . wg . . T 2 & ...
DPJQ)%‘M‘MJ}*”LSJ??JU'JML};)}J@ wgod'u\,\..)l

(OS5 tem 5 o SISl ey 5 93 QLS oy 5158 fam 5 ) s 157
N PO

Gaurtie(Theophil¢ — ///~ *

( ~ _Mademoiselle de Maupins. ;%

Aterlier de Peintre six, 5l ol sl e



LSJ-aa’:ZC/JLAJ")u\gb”@ob&&)%ﬁ»&rﬁj@w:ﬁwsw I
J%io),w,\.:‘.owajl ljaj,é.gg.am::4|w).>):30)}.@);:;6¢6)&

3 e s Joad bl Gy cmly ey 0y oS Q550
24

— —
-t

RECSU W PR 3 JE ro Sk
Slp sl abalo i o5 b5 ol 51l ol Shey Slas b 5 a365 55

ol 2 51 ats ol Jies S oS en i S (J3 25:_9.3 S sl 5! g Bs
3 Q;JJ‘_) Sl Ay Sl asls s jeamms i rccl:. Cf)” gy
2 edl gl SUIs 81y a5 JoenS ol el 38 ST o8 w5 ks
M e8] (Ll Sy 353 oLl Q3 5 S8 Y o5 2 s o0 0l 5y

. E . . ST 29 . 28 27 26 , =
&AJAA_))L&}TLJ')J}ALS;&:)'J' )'Jlj,ej ‘J.)v’.,“; ‘C)"kt’.l"' CLEJY'

Albertug ~ ) fLoaw. 3%

“Pierre Michel, Les Grands Ecrivains francais par la dissertation, la poesie
paranassienne, pp-1Bb

Pierre Michel, La Compostion fran
propedeutique, 1J, Parise 1963, pp.30.

Andred Lagarde et Laurent Michard
Francaise du programme, V, Paris 1958, pp. 263. 270.

J.R Chevsalillier et Pierre Audiat, Les Textes Francais, XIX et XXe siecles,
Paris 1927, pp. 120€08.

Philippe Van Tieghem, Pellistorie des Grandes Doctrine Litteraires en
France, Paris 1957, pp.-232.

%/ * 7/ ' _Bach(Johann Sebastian)
271 ' |~ s(Joseph)Hayden
28/ * 7] ' (Georg Friedrich)Haendel



Sesh Ty ¢ s eSS L de ol s o sl LS
Qs okl s &8y ST Sy ewilasl a4y T Lu A3 oS e s
s el 3 S e oy Jold 8 T Ll ply 252 Gy e
S s el s en SO s gt 1Ll e g 1) enls ol el
50501 bl A e 85 oS L it 4 i ol 03 45 oS5 s
Aot 388 0 @ ) Gy oled o ol G.i’JTjCLaLSﬂﬁ;eASJJJT‘\-}
Cady ey 5 fwdSS YL s S s S xS By sl o8
o Ol ole o Uit Gy Jo) cend M s 0352 (1 o P2l
EOPON POV S PR B O [ U PP IR W P RSV FESE =P A T
Py S o gl L Rt SIS0 @z BIEPSNSE
Q:,.a_'é UT).s J(J% Connd .::f & I3 E’u 3 L;‘:;r_).o\_‘))..) w:T(b;Sl
| (s ) Alay, wols ale 03 el st 35‘%‘1 )C?Tj‘ 34:(5:'.,5:

BL) w‘ &j))oﬁ}o).ﬁ' QOL@'ﬁ'W}AQJ@)&%&‘L}.@BJ

21 ° ]’ " (Wolfgang Amadeus)MOzart

30/ S s

1/~ (Ludwig Van) Beethoven

*Larouses de la Musique, I, 19
*Missa solemnis () _

B3] chntavoine et Claude Rosd&,an:

Musique, Paris 1958, pp-448
¥ Andie Freude

®gchiller/(— /1 " ),



. 36 . . .o . . K o o
J‘““Z‘bb)lfvfﬁf w'&d@:d)&aﬂdaméwﬂjﬁﬁlﬁlw
Lso.).jjﬁl Ja.»,;:J.\S.\.::LMd,%}:ﬂj)ﬁdﬂ,@@pohdlj
i oo S Al o3 e 45 Wiy (gl S5y syl wgay @l Wl

.“:ﬁi)ﬁp(jb

&

ul..) U (ﬁ)j'b B sb' ﬁ' CJMJ dho > o-a\;.‘sj.:)‘s jl).: )wx\::,.’:‘.;) ﬁ‘
. . . » 37 ..

feo) aly 5.9 67 an Ujo)g.fﬁbobrlw\foty

ﬂj'.}ya_ﬁ,o,’:.)\e;dojub‘lbwéjbﬁ ‘)“;216‘;9;17’,@)2-"‘5[13'

Ca,ls sy = OTgXO_g Qﬂ]ﬁ, 5] 4_3; 3 el Gl ols ol a ol
O 53 (oms Slas ool (5 SIS LT o a5 0 L
e 925 5 QM@}T&"’-” Sl )l s Pt wdle i sl
s 55 53 o 5 S 5 e 3131 gl QS lagy

3 s e Ll Uy s an s loays sl oy S

% J.Chantavoine, cl. Rostand, pp3B8(sanw il « fw ss i (5, 33
OIJ?S g‘_:)L% ‘/ ’ J " ‘ué ‘@.@

ST T N T S S PRSI N IPSE g VN VR <Y

Do colnSe ol JU1 aapn Loy o2 4™

¥ L.C Maitre, | b cloxy doee oLzl 51 | 6550 U3 e st ime 15 5



u’;’bjjmg,.o.:ﬁag_»p I :j_‘LJE_»'udaj_‘; Jlj,..ul” Djk...a 25 JL3I

:'\5@ u@wfbdm)
S pE gty o b
e 151 ) Sl 31 5502
Sos oo o K
5o s o) g el Sl o i
05t ol 5l LSl
400}(‘0; U’QQU}‘)T&):
S ool 68 5 als aSL G LG A san LI L Sl et
ST o g Wides o5 e g o5 JWSI S s
QIJ_\J;L}QJ;L;;JLSU
Sl 393 5l awe 1y 5ol
Gl et ol Giss

{ _ . Idbalas a Philospher, Igbal Review, p. 9;A.K. Brohi,

= s

o o 2570 2



s 55 S Qs

S8 Sl s pass ) ol

g Gl 31 Lo 25T

jﬁsrﬂui%l‘,%.ijjlg,_hgs'

M5 S a5l Sl esysa U565

Sy 3l el L il

8 el el S 030

ol gl J oo s Lﬁﬁjc"“l S Lﬁ'“ a.)\ﬂljd.,\z) Sols S ,ele L
)J}é&)ﬁ;.c.@}ﬁJW'W&'):}ﬁM‘js'olw)u))
Dl i Y31 s G

e e Gl ol o

sl S8 5,5 5 B

~ 41
/r_. 5590 3 )yl

Lord T Y e ole b ags ™

(13

.Ls” o ‘L;”Lwd JL_‘)|43



J:ﬁg,b@:w).)db;uz

8oL sl g el

ol 5 03] S5 st |y ud

wldwg‘))br‘:df@;

oo 45 el O] d ola 65 Ul el e s 5

2o O Rl @lem 03 SAy L S PR o) el sl 03
:%;wvmglﬁa,;u,

HESWACL ) ol 0> Blas S

oo e A ) L ol

ool ol 5l e | 2l

f‘u"‘uz"r“?‘“\:‘ﬂﬁ;

wj&mo%)bﬁjbg

46“ & ‘l ‘“
e e P L LINE S INLE P

4> Bhartari Hari



S0 o oS ol ol 5 el BB Al 5 cnle =i Gl JU e
Sy A o e ) 8 L 5T e 5 3585 s ey e
Do I3 edgis oy &2 o sd 8035 2 JUS) S sl iy sl 0> G5
S o s ol ieanly

il (o 51 el Qs

essls b el Sl

N3 0l 3l o Q5

SR P PHL PR

N SR SN VDL P L W]

JLEBMJW;”PM

el opo e 53 0l 2 L

el e Y52 L e 5o 055

S S e S S5 Sy

a7 . ,
Gl g 35 g0 SO g2may

-~

. . 47
< ((_Sbj:n)lﬂl))}o‘)j‘)lﬂl



Oul 5 GLF ele DS Losa Qults pli 5o g 117" s
. 49 , . .
Z.x.:.re)l.:J&angfjf dﬂjq)@&ﬁ;

tlosssl Qb e 5185 S

=3

elosssl ol a1 e
S5 Lo e Bl b
Slossgm cpon <8315 o ol
S Bl EPetIye

el e gy s 5 00 JSS
2 ol e s QS g s
ol ol 3 o oy ety O slaxel Jaoms 5o 5 JUS1 65, o

S 1) §aL2 pl3l 15,5 aab g 0™ St s i 03 Lol W g Loyl
p2 o Ml L s 6y Ll Qoadl 5l cedin o Wkel Qs 0L s o

Lfb .UJ).) aj)L?.e B ‘j:')t)' BE J\.Lz O‘;)" J))-,’ 4./:...: .)\.2554 Q,.’_a‘l.(:. LSJ“;.:‘"

8 Goethe(Johann Wofgang von) 174862.
*Westostlicher Diwan

oy oed ,Jm’ﬂ‘pﬁﬁsﬁ%‘érﬁ-‘r%so



00 L JBI LS g 8 5 2 gl 5500 @i Ll S Gl
3 Gl 5 s ey 0 Kas arl amsite 6ol o UT Q] sl
sy an S e o Loviss

.\jsﬁqﬁ.‘,‘fo’djbng

Ay bR e Jo LS

(jl_}:'.j}ﬂ:b r,,o‘x,ogﬂy

Koyl Gl U580l s

S5 ol o s Sl @

S5 ol plg Sles s G5 w0

DLl G ol s S I

Slgsijchﬁ!otéj@JUJ

el 2l JUST ey U

ﬁ}eu’csabr-’ﬂ&;)r&

on 5 ol ks

coa ooed ..Jjw"ﬂ‘m%%%‘«?%om)'ﬂ



P S S el e

155 dhea S5 s Lo s L) ¢ nSLE U el
Urv-ojejjﬁp-")ﬁ)}wﬂww

B sl U | e ST |y ST

o S G ol Gl S g

M:;l:@ﬁb:ﬁo)&josﬁd/

3o 03 gl B el o)l 3 Sl s 1) ey i i S o 252 JUS
(jjg_ingﬁ:}AQljoijsjlfoLﬁ): olﬁ‘:Qﬁijxﬂ'U)@ol’:jQ:)h
Z.)\J‘-.,\E

sz ot ol 0 Sl )

B S LT pliy s el U5

M; AR

- /J’L?DOLLAJISZ
[, wd J;ﬂf)t?—?fl‘;‘ﬁ'?“‘)ﬁjsg
[ 7 g e

[ e pl™®



rl&fgwg&arwlbﬁf%ﬁw’)
B pl laditey p b oK 43544
e pladiey ¢ b5 S50 5555
‘)‘7’.;6"6'>PJ|]“’|)'>)
G 3 smrlls S 6 ) S oS
57 . o E
Comd 3 gells (6 N ¢ F i
g aiedd sed Gl S el QLS LA g 5 G el pl b
. o el (T 5 . R . 98 . o
)Lislj.xau_cc“.p@w) )l a5 g ol il D U5 (85 sl
Q'ﬁwwloiﬁygjmewﬁél@uﬁjwbﬂﬁﬂj&
k}h&aﬂﬂ)’\.‘;ﬂ‘QM%ﬁcm&ﬁdajlwlelﬁi:c,f
W&@'Jowjﬁjd\nglﬂ’%JkﬁﬁﬁleJ\:’.J-’-*:’.L%JB
?JJLngm|)4{¢qo‘

03,5 Jaared 552 83 JUI

Rl o ol Il A1 S by

L5 .56
s LA e sy

I 1(Ss 55 51l 5905 St
8 .C.Maitre 15.



La) s 0aed b 5 5 oo Bt 02 g lasl 5 6% 0l ) Sy L
6'ﬂf2&a)lum45duﬁjéJQ"JJAJJJ.\L;AJMAQSJ.G_C)JJj)
Sismm 3 e b Pl S5 glay |08 ol al cgby i Ol
oed Sl S 5k Sl e o Gl g s o) @ sy 2 215
é}j' jljﬁ)J J)_‘)ob ;wrﬁﬁgﬁbb djujéjbjﬁ)?t\_rwﬁ}.e
ww%&jdbbﬁ&b)b)W%)w;)j)ﬁjbwwowﬁfdw
LSj))oJcsjlkfcﬁbuﬁ%j_;owﬁJw'ﬁMJJJﬁJ"..XTa.J;J\CAjJ‘M
s &bl

ol 55 g oS oSl e ek ) WS el S Qb DA
o5 3 el 9 3,0 p e 5L 8 Jeal 5l 8 Ks ST sl | ol o S
JJ‘}.A‘)]J'J&L&m&yﬂyjﬂjwﬁJWIc\Jjbubl
DI o Pl Gl ol 4 SN e S s

O 03 3 e J3 O ]

é)@)b;cj)@y\.&—j'

J)J}w(}ewﬁjl



> 00 ol 5l Gol s
‘}jjwls |JLJ:::%3JL3)3)‘55
9 . PR j |
JJ"\‘-’JP e ) f‘@& 03 5o
T . O 60 .. . . w“
95, @‘Jggjmomj.\;f(:ﬁjim)}ﬁ Wbbl)ﬁf(}.&.}
HREWANY
fes8 ol Sh s KN
61 = . — “ =, —
5 ol a5t fus 545 5
M e 2oy sl 3 gl ol ey G & 1 JU31LETQ,
- 5 62 . . .99 . ~
Sl “(m‘)}w}-}\d‘sﬁdb.)-v\_\“u\?‘u rLZ_)J'g}‘)J:.Am.M:)OL“A

JEI 1Az Jany 0> mlad S8 ol e Fos) ot Kal @y ks

ey . (b S ) rv?,bwyjsg
T ARV SPVRPA I o

/ ) /(v’F‘J)-BJ'Gl
®2The Reconstruction of Religious Thought in Islam, London 1934.



:l}éﬂQ,\,U]:C,Ukl..wua)‘a}u.éf‘lpftuﬂ:M;é:whmufc
Qjﬁbjigjwadl:MJ&&Q}J&J')J&J‘LMJJJ%):OUT
uﬁ&;jémjagu\}jgbj)yLﬁOm@)M&q&slﬁ)‘_j:'Jowﬂ
Lél: 4.‘&04' 4.\‘.)»..564 QA& 6“’“;)41) j‘ ol.sal B 6)L3Mu | oj)L:-aj
b8 ol o s

e Bltaly g S35

63 T ..

Gt 3G 5 ] ol 4 5
Aol ole S o8 o) Gt S
@-"L“O'-’%"Crabot‘xif
64

&Ar@%)‘iﬁéﬁuﬁ

w,u;l;u,,’ybgu;




ol Qsr osp el ols
66 I L-_\g_‘)’ | 5 3
ol o S >

67

-

el 53 70§ 35508 Bl
gy 15 50 ST 68 ol o
Bl 50555 e ol ]
WJ“UJ&mu.u’ﬁ)’.f“z
e eSS Fea pas byl
o g m Sl g e SO
69 . . .. . i
S e 9350 o] e

bel 5 ol 3 p5 ol

S 0 GBS S8

>

by

[ ] et oy,

L (S ex Hlul) Saey 8 )

68
J

g o 69



sl 03 G by bk Ls

70 .
Cons ot A3 alasls o ls

I o s cde 3 Sl e GUS g 15 ey s

02 S s G W55 el gl Al Sl 0 oS ams sy plal
bosd sm Al o5 A o T it 5 | el el s g SLEL
PRC-SERPRPENUIN PN P e (A 11 PaT g pl 55 e
los o OJJ; LSL\?.J |ﬁ}:~u‘ oz R &l O Syl sl S el 8
Sl ol alsn F17 sy Kos J5e 0 52 ol 5l P Losls
i ey ol 3sR U 5 GO s el 55,85 5 Sy Mt s
bwuhﬁj): d|)_.sl.:_3rl.m)j)‘|.u'?§|): w|¢§j|jﬁ®}:@.‘> Ly 75w|

76 . & .

ﬂS:ﬁ_‘LJ:;|¢5ﬂ56|¢:¢M




77 & . &
oo e S el o

&JJ&-’JMJ%UJ-U)

O Jle do Sl e 6k e S

‘_9..:.:; 3)’\.& ‘j..fl« 3[@"’ ‘d‘ou\j_}

PEAIUN @ SR PR

)Lf)Lw J\J“UJ‘)OTCJKLL):

s dle 5o el

PR el oz ol B2 0

78.’.b m.l & . .

FL AL ok gl 255
JJ'L;Bj))é,&d%):o@)&g&ajd.ﬁ@'a)wof&jwlC;Lo.:bﬁ

g@h@olﬁ';%gd&gﬁjcywpﬁf&um

:w‘ o:éj_rréfoggjlukd

SIS obsb 4 e s FL G2 s s 52




79 . N .

v.fublaqlgjwq_’mfg,ﬁc\f|ﬁ

80 ol s Sy S

Sl ply) [ alCanar i J B

dl;JwTHFL@O,pA_)

Sein el sl s ol pee
Blatal Ll el

AJ“ ) wﬁ))‘\n..z

o g 5 Sl (o 42

O peegs U gl o 5 550

A s s s 2l

82 - . . . ’|

Cﬁwmu:?ﬁ;

wlg_iijrLéré L, SL Qs

[ 7 s 550"

-~

s . . 80
(S5 55 ) juol) 550y 9,1

[, Tl g, ®

G %



wl&gfﬂTbaxmﬁds

w'wﬁdjl.ﬁwf|

8. | 2 - : 2

w%u“?‘ﬁ“’f}“f@ﬁ;

Mjwafzcﬁfnwldéu

?M&eJo'aAﬁ"}l&od@,‘;

J}o@l}}sﬁoé't\ﬁjbﬁjcy

8 . . . = S .

M(‘Jf;‘(‘ﬂ@;wﬁ

LS S ankd oy als s ol 0 byl ghlass ol oSa 2o
Sl 81K e 65 1S o el G5 ety Qi Qs Qa3
85“!>ij

3 b5 0y ot 5 0 S8 5 U g 552 G ekl 5 ks
oo Py S o Gl oy oLE b el Sils o 5035k ¢ Sal5T

557 e ) 52 Rl o oI 5 s ey Sl a5 T e

N . 83
. el
[, i p ™

Do L bt e
6

/ sre“__)ﬁjs



., 87 . . & -
.l)dberMlede\-} .“MJ)JLOJ};AO‘)“KJ)J
:b)j'dacmdﬁjlmuJu“jl.?)b‘)bwdg.“.)%‘jm‘)lj‘d.}faAf’

LoD 51l S o8 57 6Ll s g8 e S
. & - 88 .
CEP PRI P | WIS R v

@.&JQJ‘JJ‘}JN"\?‘FL’.&‘L}:‘:&)J

89 N . E ..
ﬁlo)h&wwga\.u)g)b
SO e (65ln 5 B2 G | S wlen s s BT wan o L3I

sk 5 o8 aslea g Guledl JUR 5o sl S8l ejll s K b
90 |

-

NaPowr]
Jérﬁaub)&jwjadqujlwdw|6&%&')0]&3&5

35 el EQO OF MOi ;a5 ) Qs j5 fludl 8562”7 Lonn) susl ces5 62”7

R B SR Wl

> >

T W SR PN

) / 5 yics rL:,;Bg

b gl 4 Lo Ly LA el d LT TGl e s S0

ol sl od 4 d A 2 7 7 1556 sd 40T

BESSR



Gt B 2580 o aheedd 2 QL s Coomy L)) o gl o8 Sl ks
Jdnolaou|.>ﬁj).>.)\‘_,|j_;dgdl.’31 JQT%.:L#QQ}A.)‘&“&B Ll
U oS Sl 3l 4y cos Lﬁ"m"bwcﬂ 3,15 5oy 9 el 055
Slash GL Ga KI5 o ondilial s s semy Gl by etlidS 1) ses
w3527 Gopm O Tt S5 gmel 5 dds gre s Al
3 el Jlts Slagiyl zdls 5 F05 0 GEe cam Sty el @ b yn
FESU [y U U S TN L BESIPE S CR 5| RUST RIS ES N

el (8353 5T 5 ey S

el S22 Sl S i (o 2 2

o o gy gt > S

S| o.J\“M‘Lj_: jj)TJ: 3 Sl

l‘,%ﬂjs‘.}:uﬁ')h‘ﬁﬂ

LT ) Q5L

JL;.ILGJJZJJ; .C,MJ'MWOL::_‘\JJ Bl ugs.aj_‘;ﬂjwl” S s
J&mwaﬁm;lJ&;Mm;‘wméﬂ,quybdw

Gt Jo g 2 L;,;,l 5 byl L;')u.:w! 9 el ssa 5 as

%1|..C Mautre 30

- . . 92
I 71 (s 5l l) Sy 500l



.LJ.:L_‘) “\31.536"@‘;"&"5:’:‘]’“\7’.@ &ﬁ:k}wlk Jj_;.L‘)l‘) “(53j$,,
Syl Sl GaeST 5 Gosas op35) Glass mio et 5 cmaxd Fosn

;}M&m,;ﬁ Iy gl gLsl ﬁb OJMJ“.&J;Cﬂuua:.@

93 "
w‘ o.)l.) )')3

%leoljﬁjoby"(ﬁ'w(ﬁju

ml)ﬂﬁijﬁfw’b@

2 el 35 S a LSS S 525

94 Lol =1 & ee ot

<> Ji AL 4z 5 2 ey 5 5205

j"’"\':‘f(_{o l%“d;k”}éwﬂw”deﬁwwalﬁl L;‘Z;)
gg,bjlfj»;w.)\m".omw:r:yiwjm:ﬁ_;wpﬁfu:}

C)_j‘_, ‘:Lg;ﬁ};ﬁ)’y)”éjﬁu BL) jl JCA—MJ' le a3 UL“-Q u':‘,lj oy <’ L‘JuL‘”

el 03l

ol Sy 5 st

%L.C Mautre.30
/ . (RLC)})).M



IV I N PR S B P
St S e
Sl il o sla S A0,
S bl adounil ] el
P s b ek Gt s

bdaj_&.cc,_?.@dmjdsmw&ﬁ&gwl&}ﬁﬁjb

96 M@ elas (Kx::.wl

ol o525l b S, D
el FX5L55 LS
Sodnlbosd oz
JEPCHL P PRETUNPR WL
G 5 a5a) 2Tl o s
G e Lo S50 s

Gt St g 3351 ) G

s . ~ . . . 95
I 7y S5 d 7 (6o smmm 5500) Sa0s 3l

% .C Maitre 25.



97 - "

Ky 3 o Sl s

98 = . . T
1)&-‘4-’\—:@4@.";‘@%
A&wlou\g}@jj)eﬁb&a@JJJ'-&JL}"%)J‘&'ﬁL}J‘

o (e QS K ey L et i e b e sl

C/M|u“~>u~_9>. JJ&TQW&.\..M.UdT

99‘ l’. .l . -
i 5 01N ] 2 00) e

/N B T T U PUR TV o
R.A.Nicholson, The.s, gusl ““cs 52 Gads QL us g, Tasl S oms 5503%
DS 5 sl s ey e85 5¢Y S < 52 e <SeCTELS Of the Self, Lahore 1920.
kS Sl e denl 555 il JUT cSdan paT 0 e d t, oleb o
Smr ipslaSy L kgl shial s baday 5 gL o 0o Gosa N
L.C Maitre 15, Igbal as a | [ // sice ol L ooaSisls o gL
3 YUl oS s <55 Philsopher Poet, Igbal Rev. Apr.28@1A.K. Brohi
s B 5l L ol e B alilasd I s T 3 Sl sy
S g

o g G



j-’ﬁj o5 03 3 ey R (o i plbser SIS s s s YL
_ - T 4 100 .
Bl (oo (S5 0 ey 0Bl e Sl T A
J'JLSJ)JM: |Jg“°\-‘u| Joa

¢ C»L‘uT“-)
101 sl 5
FRFYeS 3 dﬁ:J 3 e 3 Sl e ﬁ‘
VR, < JU 3 = 23
S s JUl ¢ 1
» 3 SINF R IS I I
s LN J ] ol *
e O G S < ERPRN
252 ok R

/ _ 100
101

102


































































































































































