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PREFACE.

NEARLY three years have now elapsed since the publica-
tion of my first work, * The Law of Psychic Phenomena,”
in which I formulated, tentatively, a working hypothesis for
the systematic study and correlation of all psychic phenomena.
Before venturing to publish that work, however, I had devoted
many years to a patient and thorough investigation of the
subject, with the view of ascertaining whether any psychic
phenomenon had ever been observed and recorded that was
inexplicable under the terms of my hypothesis Not being
able to find a record of such a phenomenon, but finding, on
the contrary, that every psychic fact furnished a fresh illus-
tration of the correctness of my theory, I ventured upon its
publication. Since then I have continued the search, aided
by many able reviews and criticisms of my work, the result be-
ing that I havée been unable to find a fact or an argument that
militates against the truth of the hypothesis then formulated.

1 have, therefore, felt justified in appearing before the public
again, for the purpose of carrying to their legitimate conclu-
sions some of the principles laid down in ¢ The Law of Psychic
Phenomena.”

That work was devoted almost exclusively to the consider-
ation of the mental characteristics and powers of man as we
find him in this life. The present work is devoted to a scien-
tific inquiry concerning his prospects for a future life.

In pursuing this inquiry, I have endeavored to follow the
strictest rules of scientific induction, taking nothing for granted
that is not axiomatic, and holding that there is nothing worthy
of belief that is not sustained by a solid basis of well-authenti-
cated facts. In other words, I have studied the science of
the soul precisely as the physical sciences are studied; namely,
from an attentive observation, and a systematic classification,
of the facts pertaining to the subject-matter. The facts of the
soul, as the terminology indicates, consist of what are known
as “ psychic phenomena.” These phenomena have, from time
immemorial, excited the wonder and fed the superstitions of
all the races of mankind; and it is humiliating to observe
that in no age or nation have the superstitions arising from
such phenomena assumed a more gross and palpable form
than in the last half of the nineteenth century, and in those
nations possessing the highest degree of civilization and cul-




viii PREFACE.

ture. In the meantime, however, scientists have begun the
study of the phenomena with the view of ascertaining some-
thing of their nature and proximate cause; and although the
study is yet in its infancy, enough has already been learned
not only to remove them from the realm of superstition, but
to develop the fact that psychic phenomena furnish the only
means by which science can solve the problems of the human
soul.

The object of this book is to outline a method of scientific
inquiry concerning the powers, attributes, and destiny of the
soul, and to specifically point out and classify a sufficient num-
ber of the well-authenticated facts of psychic science to demon-
strate the fact of a future life for mankind.

The earlier chapters are devoted to a review of the principal
arguments for immortality heretofore advanced, with the view
of showing their invalidity from a scientific standpoint, as well
as demonstrating the necessity for a new departure in the
methods of treating this the most important problem of human
existence. The phenomena of so-called spiritism necessarily
come under this category; and for that reason, as well as for
the purpose of a correct classification of psychic phenom-
ena, I have felt compelled to devote considerable attention to
the refutation of the arguments recently advanced in support
of the spiritistic hypothesis. I have also been compelled, in
the interest of correct classification, to devote some attention
to the psychic phenomena mentioned in the Old Testament.

If my interpretation of these two classes of phenomena runs
counter to the opinions of others, spiritists, on the one hand,
may derive consolation from the fact that my interpretation
of their phenomena leads to the same general conclusion which
they have deduced, namely, that man is heir to a future life ;
and on the other hand, those who hold to the doctrine of
plenary inspiration and to the literal interpretation of the
Scriptares, will endorse my general conclusions, since they
confirm the essential doctrines of the Christian religion, and
invest them with a scientific value possessed by no other
religion on earth,

In demonstrating the fact of a future life, I have simply
analyzed the mental organization of man, and shown that, from
the very nature of his physical, intellectual, and psychical struc-
ture and organism, any other coneclusion than that he is des-
tined to a future life is logically and scientifically untenable.

By bl
WasHiverow, D, C,, Sept. 5, 1895,
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CHAPTER L
INTRODUCTORY.

Bacon’s Monument to Common Sense. — The First to recognize the
True Value of a Fact. — The Law of Correct Reasoning, — Its
Simplicity. — The Essentials of a Correct Hypothesis. — Induc-
tive Reasoning. — The Copernican System. — Defective Methods
of Reasoning employed by the Greek Philosophers, — Specula-
tive Philosophy subject to the Law of Reaction, — The Inductive
Sciences insure Permanent Progress. — Natural Theology at a
Standstill. — The Conflict between Religion and Science. — Vol-
taire and Paine. — Their Assaults npon Dogma. — Their Religion.
— The Triumph of Science.— The Doctrine of Evolution. — A
New Controversy, — Religion and Science not Antagonistic. —
Immortality a Proper Question for Scientific Investigation. — If
True, it is Important. — If Important, it can be Demonstrated.

# AN, the minister and interpreter of Nature, does and
understands so much as he may have discerned
concerning the order of Nature by observing or by meditat-
ing on facts : he knows no more, he can do no more’'t
These words are Bacon’s ; the italics are mine.
If the great Lord Chancellor had written and expounded
but that one sentence, he would have been entitled not

! Novum Organum, book i. p. 1.

2




18 A SCIENTIFIC DEMONSTRATION i

only to the eternal gratitude of all mankind, but to the
credit of having builded the grandest monument to Common
Sense that was ever erected by human genius. This eulo-
gium will not seem extravagant when it is remembered that
Bacon was the first man who taught the world the true
value of a fact; that is to say, he was the first to discover
and formulate the fundamental truth that all successful
. inquiry concerning the order of Nature must of necessity
i‘ be founded upon a solid basis of well-authenticated facts.
L When we contemplate the wondrous civilization of an-
I cient Greece and Rome, their advancement in the science
; of government, the beauty and grace of their literature, the
subtleties and refinements of their philosophy, the tran-
scendent genius of their artists, the grandeur and nobility
of their architecture, it seems strange, incomprehensible, .
incredible, that the discovery of this self-evident truth was !
left for a civilization built upon a soil which was not res- 18
cued from barbarism when the Parthenon began to decay !
and the Coliseum to crumble. But such was the tardiness
. of human progress — the conservatism of the human mind E
el — in the days before it had broken the shackles of authority, |
when opinions had the force of enactments, and dogmas i
were regulated by statute. What is now, to the unperverted '
mind of the average school-boy, a self-evident proposition, A
struck the scientific mind of the Elizabethan age with the
force of a revelation; and it is safe to say that the world
. " owes all its subsequent progress in material science to the
| process of reasoning and of scientific investigation formu-
f lated and developed by Francis Bacon. Nay, more. The [-_'
. world not only owes all its substantial progress to that
source, but the inductive process is the sure guaranly of
the stability of our civilization, and of its constant advance-
ment for all time.
The laws of correct reasoning are as immutable as the
law of gravity; and, properly applied, are as certain and

o e

.




OF THE FUTURE LIFE. 19

exact in their results as a law of mathematics. They are the
natural laws of the human intellect; they are inherent in
its nature and constitution. But what is true of every law
of Nature is also true of the law of reason ; namely, that
until it is discovered and formulated by man, he is not in
a position to avail himself of its uses, or to reap the
benefits of its beneficence. Like every other law of Na-
ture, when once comprehended the law of correct rea-
soning was found to be simple to the last degree. It
is well stated in the opening sentence of the *Novum
Organum,” and quoted at the beginning of this chapter.
It may be restated thus: Nothing can be known with
certainty except by an appeal fo facts. This is inductive
reasoning.

Broadly speaking, there are but two methods of reason-
ing ; namely, induction and deduction. The former consists
in reasoning from particulars up to generals, and the latter
in reasoning from generals down to particulars. Each is
proper in its legitimate sphere ; but all conclusions depend
for their validity upon the correct employment of each in
its proper domain, by which one is never allowed to take
the place or usurp the functions of the other.

Inductive reasoning, then, consists in observing, verify-
ing, and classifying all the facts attainable pertaining to the
subject-matter undergoing investigation, with a view of
arriving at the general principle or law which underlies all
the observable phenomena. This is the first great step in
the process, without which man can never be certain that
he knows anything. The utmost care, therefore, is neces-
sary in this step in order to avoid the pitfalls which beset
the pathway of every honest investigator, The first of these
pitfalls is inaccurate observation ; the second is insufficient
verification ; and the third is the constant tendency of the
human mind to generalize from an insufficient number of
facts. There are many other sources of error which beset

Y




20 A SCIENTIFIC DEMONSTRATION

one who would conduct a scientific investigation; but as it
would be foreign to the purpose of this book to discuss the
subject in detail, I will content myself by pointing out one
that does not seem to have attracted its due meed of
attention.

Referring to the general tendency of the mind to gen-
eralize from an insufficient number of facts, —a propensity
which also includes inaccurate observation and insufficient
verification, — it will be observed that there is also a ten-
dency to range facts into factions, and to determine general
principles by suffrage. This often happens after an inves-
tigator has committed himself to an hypothesis. He soon
finds that his theory is contradicted by some of his facts,
but he consoles himself with the reflection that the majority
of his facts sustain his hypothesis, and he triumphantly
quotes the old maxim that “ Exceptions prove the rule.”
No more pemicious and fatal error can be entertained.
There are no exceptions to the operations of a law of Na-
ture. There exceptions do #e/ prove the rule. This maxim
holds good only in its application to human laws. Itis appli-
cable to them because it often happens that a rule of com-
mon law which applies with substantial justice to a great
majority of cases, will work irreparable wrong in an excep-
tional case. Hence courts of equity are established * for
the correction of that wherein the law, by reason of its
universality, is deficient.”* But Nature’s laws require 1o
courts of equity to provide for exceptional cases. Excep-
tions prove the rule in human enactments in that they pro-
voke attention to the rule and thus give it emphasis by
antithesis. In case of an apparent exception to a supposed
law of Nature, one of the two propositions must be true :
r. If it is truly a law, the exception is only apparent, and
fuller investigation will demonstrate that fact, and thus em-
phasize the rule; 2. On the other hand, if one fact refuses

1 Blackstone.
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to range itself under the terms of a supposed law, that fact
demonstrates the invalidity of any hypothesis.

Particular stress is laid upon this point for the reason
that, as before remarked, it seems to have been lost sight of
in many quarters where one would expect to find the
strictest rules of scientific investigation rigidly enforced.
Newton fully appreciated the weight and importance of the
distinction, as is shown by the fact that he long delayed the
publication of the # Principia,”’ because of the apparent
refusal of one phenomenon to submit to the terms of his
hypothesis ; and not until it was demonstrated by subse-
quent discovery that the apparent exception did not exist,
did he venture to give to the world the theorem which
made his name immortal.

Having established a general principle or law by indue-
tion, the process of deduction begins; and if no fact re-
mains to negative the principle, we can take our stand upon
the constancy of Nature and the immutability of her laws,
and confidently explain the past and predict the future.
And this is the test of the correctness of an hypothesis, —
that it enables one skilled in the science to which it apper-
tains to predict correctly, to state with scientific certainty
what will happen under a given state of circumstances.
Thus a knowledge of the laws pertaining to the movement
of the heavenly bodies enables the astronomer to predict
the phases of the moon and the eclipses with mathematical
exactitude. We may take the science of astronomy as an
illustration of the processes of inductive reasoning and of
all scientific investigation. By the accurate observation of
facts for a long series of years by many and independent
observers; by comparison of the results of their observa-
tions, and by a system of checking, tabulating, verification,
and revision constantly employed, aided by the genius of
such men as Kepler and Newton, the Copernican system
of astronomy was finally wrought out, and the laws govern-
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22 A SCIENTIFIC DEMONSTRATION

ing planetary motion were formulated. This was induction,
— reasoning from particular facts up to general principles or
axioms. By deduction, the astronomer, taking as his premises
these general principles thus established (the constancy of
Nature being always assumed), is enabled to explain all the
salient features of planetary motion, and to predict with un-
erring accuracy the phenomena of the future. On the other
hand, the Ptolemaic system, which preceded the Coperni-
can, may serve as an illustration of the defective methods
of the ancients, arising from inaccurate observation, insuffi-
cient verification, and premature generalization.

It must not be understood that, because Bacon was the
first to discover and formulate the law of inductive reason-
ing, he was the first to reason inductively. Men had always
reasoned by that method, more or less. Nor must it be
inferred that, because he was the first to discover and make
known the true value of a fact as an element of logic, he
was the first to employ facts as a basis of reasoning. The
first man who ever observed the sun rising at one point of
the compass and setting at the opposite, observed three
hundred and sixty-five facts every year, from which he
reasoned inductively up to the general principle, that the
sun rises in the east and sets in the west; and he was
enabled to predict, from day to day, that the sun would
continue so to rise and set. It so happened that the man
was approximately right, having observed a sufficient num-
ber of facts to justify his belief. But the same man, doubt-
less, was equally certain that the earth was flat, and that his
horizon marked the boundaries of the habitable world. In
this he was wrong, and his error arose from defective ob-
servation of an insufficient number of facts. Nor in
this was he alone. His defective methods of reasoning,
differing only in degree and not in kind, were shared by
all his contemporaries, and by all his successors, great
and small, down to the days of Plato and Aristotle, and
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from Plato and Aristotle down to the days of Queen
Elizabeth.

Until that time all men reasoned by defective methods ;
for the fundamental law of reasoning had mot been dis-
covered. Hence the wisdom of a Socrates or a Plato
afforded no protection against the fatal error of deducting
the most momentous conclusions from assumed premises;
nor could the logic of Aristotle, which, as Bacon declares,
@ corrupted natural philosophy,” prevent him from *con-
structing the universe out of his Categories.”* The wisdom
of the Greeks, according to Bacon, was disputatious ; their
science was spectacular ; their history was composed largely
of tales and rumors of antiquity, and they were always
more intent on founding sects and systems of philosophy,
and fighting for supremacy in wrangling, than zealous in
their search for truth. Their teachings, therefore, often
scemed to justify the charge of Dionysius against those of
Plato, — that they were “the words of idle old men to
inexperienced youth;” and of the Egyptian priest who
said of the Greeks that ¢ they were ever children, and had
neither antiquity of knowledge nor knowledge of antiquity ;"
and of Bacon, who, quoting the above, added, “ And surely
in this they are like children, — they are ready to chatter,
but cannot beget.”

Nevertheless, no one can fail to appreciate the subtlety
of their philosophy, the vigor of their intellects, or the
virility of their manhood, whatever may be said of the
soundness of their methods of searching for truth. In spite
of defective processes of reasoning they have bequeathed to
posterity an immortal literature, a deathless fame, and a
philosophy which, in many instances, demonstrates an
intuitive perception of truths which modern science can
only illustrate and confirm. But of true science they had
nothing worthy of the name. Like their philosophy, it was

1 Novum Organum,
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speculative, and hence was unable to withstand those ever-
present reactionary forces which impel the human mind to
rebel against any system of science, philosophy, or belief
not based upon observable phenomena or demonstrable
propositions,

Hence it was that all the learning and the philosophy, all
the arts and the civilization of ancient Greece and Rome
could not avert their decadence, nor rescue the intellectual
world from the dismal horrors of the long night of mediwval
barbarism. It is a common remark that the physical
effeminacy of the people of ancient Rome, resulting from
the luxurious habits engendered by the refinements of their
civilization, rendered them an easy prey to the hordes of
vigorous barbarians of Northern Europe, and was thus the
primary cause of their downfall. Other instances exist where
ancient civilizations have risen and flourished and fallen.
Every year fresh discoveries are made of the remains of
prehistoric civilizations which must have been in decay, if
not extinct, long before tradition began. And in every
case, historic or prehistoric, there exist evidences that their
extinction was the result of practically the same causes as
those which led to the downfall of the Roman Empire.
From these facts it has been argued that there must exist a
natural law pertaining to civilization analogous to the law of
organic nature ; namely, that growth results in maturity,
maturity in degeneracy, and degeneracy in disintegration, —
in other words, that the law of human development is not
the law of constant progress, but that civilization moves in
successive cycles. Such reasoners look with gloomy fore-
boding upon the present state of progress in science and
the arts as a sure precursor of the imminent decadence of
those nations who have attained the higher civilization,
and of their ultimate relapse into barbarism.

I cannot so interpret the history of mankind. Our present
civilization is built upon a radically different foundation
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from that of any of the nations whose history may be cited
as a precedent. The difference may be illustrated by a
single reference, Taking Greece as an example presenting
the most striking contrast between the highest degree of
her enlightenment and the lowest degree of her degeneracy,
the most obvious fact pertaining to the character of her
civilization is this: that in not one of the arts or sciences
in which she excelled the most barbarous nations which
surrounded her was there a single element of power that
could give promise of national perpetuity, or even of
substantial national progress. The Greeks excelled in
philosophy, but it was almost purely speculative, and was
therefore subject to the law of reaction. Their science was
as speculative as their philosophy, and subject to the same
law. They excelled in mathematics, but in the absence of
other sciences, of which mathematics is but the handmaiden,
it was not an element of power. They excelled in art and
in literature, but in neither was there an element of national
strength ; for though the art of Phidias has never been
surpassed, and Homer’s rank after the lapse of ages is
unchallenged, the sculptor’'s chisel and the poet's tablet
were poor weapons of defence against the superior physical
force of their enemies.

On the other hand, the civilization of the present day is
founded upon the inductive sciences. In the inductive
sciences the law is that of eternal progress. In them there
is no possible element of reaction. A proposition or
principle of natural philosophy, once established, is as
firmly fixed as a proposition in mathematics, and is never
afterwards disputed. Every step, therefore, is a step in
advance, Every new demonstration of a law of Nature
furnishes the basis for a fresh start in a thousand different
directions. There is, therefore, no possibility that, either
in the purely demonstrative or in the purely experimental
sciences, the world can ever again go backward, and there
is as little probability that it will ever stand still.
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The inductive sciences have within themselves the
inherent principles of perpetuity and of progress. Not
only that, but they are constantly providing external de-
fences against assaults by physical force. No hordes of
barbarians can now swoop down upon a superior civilization,
and conquer its people by means of mere muscular superi-
ority ; for the inductive sciences have provided appliances
which confer upon intelligence and skill a vast superiority
over combined muscular and numerical strength, though
the latter may be inspired by the most desperate physical
courage. Science, and not muscle, is now the prime factor
in the struggle of nations for supremacy; for #ke wicfories
of war, as of peace, are organized in the laboratories of the
inductive sciences.

The obvious inference is that, other things being equal,
so long as the world is under the dominion of the inductive
sciences, no civilized people can ever again be conquered
except by the agents of a higher civilization.

It is unnecessary to dwell further upon the obvious im-
portance of the discovery which Bacon made ; and my only
excuse for reciting the @ & ¢ of the processes of induction
is that it is always proper, and frequently important, in the
discussion of any question, to recur to fundamental prin-
ciples. Besides, whilst there is no law of nature more simple,
or more easily comprehended, than the fundamental law of
human reason, yet there is none that is more habitually and
persistently disregarded and set at defiance. It is safe to
say that nine-tenths of all that mankind believes, or thinks
it believes, is destitute of any solid basis of fact, It is,
perhaps, not so much the fault as the misfortune of human-
ity that this is true. We must not forget that, much as
mankind has achieved in the way of wresting from Nature
the secret of her laws, the intellectual world is yet in its
infancy. It is less than three centuries since man began
to comprehend the first principles pertaining to the power
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which enables him to make an intelligent search for truth,
Gigantic strides have been made within that time, it is true ;
but they have been in one direction only. The material
universe has been explored, the dynamic forces of Nature
have been enslaved, and the physical condition of man
has been ameliorated.

But many problems still remain unsolved which are of far
greater importance to mankind than any that have yet
yielded to the processes of induction; and they are prob-
lems upon which none of the physical sciences throw the
faintest glimmer of light.

Natural theology stands precisely where it did when
Thales philosophized and Simonides sang; and the argu-
ments are identical with those which Socrates employed in
his confutation of the atheism of Aristodemus. Not one of
the physical sciences in which we excel the Idumeans has
advanced us one step in the solution of the great problem
propounded by Job, — “If a man die, shall he live again?

Indeed, the discoveries of modern science seem to have
weakened, rather than strengthened, the old arguments em-
ployed to prove the existence of Deity or the doctrine of
immortality. Modern physical science has at least weak-
ened the hold which those beliefs had upon humanity ; for
the scientific mind is prone to hold that what is not proved
by induction is, to a certain extent, disproved. And no
scientist has ever attempted to demonstrate either of those
propositions by induction. Bacon himself does not seem
to have regarded theology, natural or revealed, as being
susceptible of being brought within the domain of science:.
On the contrary, he appears to have regarded the essential
doctrines of religion as sufficiently well established by rev-
elation. He warns his readers, however, against “an un-
wholesome mixture of things human and divine,” and
advises them to “render to faith the things that are
faith’s,”
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It does not seem probable that Bacon, whose mind was
cast in a severely logical mould, could have overlooked the
wide discrepancy between the methods of reasoning which
he taught, and those which were at that time necessarily
employed in sustaining the fundamental doctrines of religion.
Nor does it seem possible that he was insensible to the diffi-
cultiés which must environ the Church when it should be
called upon to defend its faith against the assaults of scep-
ticism, armed with the weapons which he created. Be
that as it may, it was not until many years after Bacon
wrote that the secondary effects of his philosophy became
manifest. As soon, however, as the students of material
science became imbued with his wisdom, and began to
apply the severe rules of his logic to the investigation of the
problems of the physical universe, they began to inquire
why the same rules were not applicable to things spiritual ;
and as soon as it was prudent to do so, they began to demand
that the theologian should give as good reasons for the faith
that was in him as were required of the scientist for the
elucidation of the simplest propositions in natural philos-
ophy. It is needless to remark that this demand has not
yet been met with an adequate reply, although the Church
has been engaged, with a zeal entirely disproportioned to
its success, in defending its strongholds.

It was not, however, until after the beginning of the pres-
ent century that the real battle between science and religion
took a definite form, or that science assumed a seriously
threatening aspect towards the fundamental doctrines of
religion. It was not until within the memory of men now
living that scientists, worthy of the name, became the aggres-
sive opponents of the doctrine of a future life, or attempted
to disprove the existence of Deity. The great conflict be-
tween religion and science, previous to that time, which
may be said to have been begun in the destruction of the
Alexandrian Library and ended with the Inquisition, was

e
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waged on entirely different grounds. T hus, when Hypatia
was stripped naked in the streets of Alexandria by Cyril's
mob of monks, dragged into a church, and there killed by
the club of Peter the Reader, it was for the offence of teach-
ing mathematics and the philosophy of Plato and Aristotle.
The subsequent conflicts were principally respecting such
questions as the nature of the Godhead, the nature of the
soul, the nature of the world, the age of the earth, the cri-
terion of truth, and the government of the universe. For
many hundreds of years these questions were discussed, the
principal arguments employed against science being feebly
typified by those of Cyril against Hypatia. Even as late as
the eighteenth century the religious polemics of the day
were not directed against the fundamental truths of natural
religion, but against the system of theology which is based
upon the interpretation which the priesthood has given to
revelation. The works of Voltaire and of Paine may be
cited as the best known examples. Each of these writers
has been stigmatized as an atheist : but Voltaire believed in
God, and steadily ‘upheld the truths of natural religion ;
whilst Paine, were he living to-day, would find congenial
employment in the Unitarian pulpit. The effect of their
polemics was great in their day and generation, but it was
not lasting. They shook the foundations of creed and
dogma, but not of religion. They were not atheists them-
selves, yet it cannot be denied that their writings have been
instrumental in converting many to atheism who have not
been able to distinguish between dogma and religion. This
effect, however, in the very nature of things, could not be
permanent ; for no argument not based upon scientific in-
duction can long prevail against the instinct of worship which
is inherent in the human mind, or that hope of a life beyond
the grzlve which springs eternal in the human breast.

The science of the nineteenth century, however, has
developed an entirely new aspect of the question. The
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conflict between religion and science still goes on ; but the
questions are different and the weapons are not the same.
It is no longer a question of geography, or of astronomy,
or of the shape of the earth, or of its relative magnitude
and importance as compared with the other planets in the
solar system. All these questions have been settled, and it
will not be denied that in each of these conflicts the palm
of victory has been awarded to science.

The doctrine of evolution has now given rise to another
controversy (it can no longer be called a conflict) between
science and religion, or, rather, between scientists and a
portion of the Christian Church. On its face it is a con-
troversy relating to the creation and government of the
world, — whether it was by a special creative act of
God, followed by incessant divine intercession, or by the
operation of primordial and immutable law. The Church,
however, is by no means united in its opposition to the
doctrine of evolution. On the contrary, many of its most
progressive and enlightened adherents accept the doctrine
without qualification, whilst others attempt to harmonize it
with the Mosaic account of creation. There can be little
doubt of the ultimate triumph of science in this, as in other
controversies ; and there can be as little doubt that, when
the day of its triumph comes, it will be found that true
religion has lost nothing. Religion has never lost anything
as a result of the triumphs of science, but only as a result
of misdirected zeal in opposing science. Religion, there-
fore, has nothing to fear from the doctrine of evolution,
or from any other science, if religion is truth ; for no truth
is inconsistent with any other truth.

The real danger consists, not in the conflict of religion
with science, but in the failure of the Church to meet the
demands of science. The latter reaches its conclusions
from the observation of facts, and holds that nothing is
worthy of belief that is not sustained by observable phe-
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nomena ; and it demands of the Church the same quality

and character of evidence of what that institution claims

to be truth as is demanded of science in support of its

propositions. The failure to meet this demand is filling Al
the civilized world with materialism ; for scientists are prone |
to hold that whatever is not susceptible of scientific proof
by the processes of induction is, ipse facto, disproved. On
the other hand, this proposition is offset by many of the
clergy by the declaration that questions relating to immor-
tality and the existence of a God are not proper subjects
of scientific investigation ; that spiritual truths must be dis-
cerned by spiritual perception, — must be seen by the eye
of faith alone, —and are necessarily undemonstrable by
scientific induction. Herein lies the fundamental error, —
an error which is fast driving the scientific world into the
ranks of materialism ; for science holds that truth is only
sacred in the sense that error should never be allowed to
usurp its place, and that anything which man desires to
know is a legitimate subject of scientific investigation. In
this declaration science is undoubtedly right ; and it might
well go a step farther, and declare that anything which it is
important for man 0 Lnow can sooner or later be scientifi-
cally demonstrated by the processes of inductive reasoning.
In making this declaration I make no distinction between
physical and spiritual laws. A psychic fact is just as much
a fact as a granite mountain. If there is a God, it is im-
portant for man to know it ; and there are facts which will
prove it. If there is a life beyond the grave, it is important
for man to know it ; and there are facts which will demon-
strate it beyond a peradventure. It is to the task of
presenting a few of these facts that I address myself in

succeeding chapters. ‘
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CHAPTER TIIL.
DEFECTIVENESS OF THE OLD ARGUMENTS.

The Four Leading Arguments: 1. Analogical Reasoning inherently
Defective. — Metamorphosis. — Butler's  Analogy, — Physical
Laws not Identical with Spiritnal Laws,— Illustration "is not
Proof. — Averroism. — Emanation and Absorption. 2. Prescrip-
tive Authority. — The Hiding-Place of Power. — The Priesthood
and Divine Revelation, — Inductive Arguments of the New Testa-
ment. 3. Philosophical Speculation. — Emerson's Belief. — His
Despair of Proof. — Plato’s Phaedo. — ITis Three Arguments for

Immortality.— The Doctrine of Contraries. — Reminiscence. —
Reincamnation. — The Capacity of Great Men for Minute Sub-
division. — The Soul a Simple Substance. — The Phado a Pro-

moter of Suicide. 4. Instinctive Desire, — A Valid but not
Conclusive Argument.

BEFORE proceeding with the line of argument which it

is proposed to adopt in the discussion of the subjects
under consideration, I deem it proper to say a few words
regarding the methods of reasoning which have heretofore
prevailed, with the view of pointing out a few of the salient
defects in the arguments commonly employed, as viewed
from a purely scientific and logical standpoint. This will
not be done in any spirit of censure or fault-finding ; for I
cannot be unaware of the difficulties which have heretofore
environed the whole subject-matter, and of the practical
impossibility of formulating a conclusive argument in the
absence of those facts which have come to light only within
the last quarter of a century. No one can justly be blamed
for failure to reason inductively in the absence of facts per-
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taining to the subject-matter of his speculation; and no
man can be justly censured, except from an ultra-scientific
standard of reasoning, for accepting, without too critical an
examination, such arguments as were available in support
of a doctrine which has given to mankind so much of com-
fort and consolation as the belief in a future life has afforded
to a great majority of the human race. For, much as we
may deprecate many of the dogmas of the Church, much
as we may deride the crude speculations of men regarding
the future destiny of the soul and its rewards and punish-
ments, the fact remains that they have all served their pur-
pose in their day and generation ; and it is difficult now to
see how the world could have gotten along without them.
Their terrors have been a potent means of restraint from
wrong-doing among men whom nothing else could restrain ;
and their promises have filled the human heart with conso-
lation in this life, and placed the iris above the door of the
sepulchre. Each dogma, each system of religious belief,
has been a step in the evolution of the human mind towards
a knowledge of the attributes, the powers, and the destiny
of man.

In looking backward, therefore, over the tortuous and
difficult pathway which the human mind has been com-
pelled to tread in its search for evidences of the reality of
that most important of all the objects of human aspiration,
immortal life, it would ill become us to despise, or affect to
despise, any one of the gradients by which mankind has
been gradually lifted into a purer intellectual atmosphere,
and enabled to enjoy a clearer perception of truth. In
this spirit it is proposed briefly to examine the arguments
which have heretofore been advanced in support of the
doctrine of a future life, and to test their validity by the
simple but infallible rules of logic which every intelligent
reader understands and appreciates. If the old arguments
are found invalid or inconclusive from a scientific stand-

3
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point, it will then be in order to inquire what science has
to offer in their place.

In order that I may not be accused of misstating the
fundamental grounds upon which mankind has built its
hopes of a life beyond the grave, I quote the following pas-
sage from Alger's admirable work, in which is summarized
the “suggesting grounds on which the popular belief rests ' :

% When, after sufficient investigation, we ask ourselves from
what causes the almost universal expectation of another life
springs, and by what influences it is nourished, we shall not find
adequate answer in less than four words: feeling, imagination,
faith, and reflection. The doctrine of a future life for man
has been created by the combined force of instinctive desire,
analogical observation, prescriptive authority, and philosophical
speculation. These are the four pillars on which the soul builds
the temple of its hopes; or the four glasses through which it
looks to see its eternal heritage.”!

These being the “four pillars” on which the temple is
built, it is obvious that if either one of them is found to
rest upon an insecure foundation, the whole structure must
be in danger ; and if all are found to have been built upon
logical quicksands, the superstructure must inevitably fall.
Dropping the architectural simile, it must be said of the
four grounds of belief that some of them embrace valid
arguments, but none 6f them are conclusive. The first in
the order named — “instinctive desire ” —also stands at
the head in point of validity. Its discussion, however, will
be reserved for the last of the series, for reasons which will
be obvious when it is reached.

The question of “analogical observation ” will first receive
our attention, although a large part of that which comes
naturally under the head of * philosophical speculation ™
must also be included under this head. I cannot sum up
the leading analogical arguments in favor of an immortal

1 Critical History of the Doctrine of a Future Life, p. 38.
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life in better language than by quoting again from the
same author:? —

“ Man, holding his conscious being precious beyond all things,
and shrinking with pervasive anxieties from the moment of des-
tined dissolution, looks around through the realms of nature, with
thoughtful eye, in search of parallel phenomena further devel-
oped, significant sequels in other creatures’ fates, whose evolu-
tion and fulfilment may haply throw light on his own. With
eager vision and heart-prompted imagination he scrutinizes
whatever appears related to his object. Seeing the snake cast
its old slough and glide forth renewed, he conceives so in death
man but sheds his fleshy exuviz, while the spirit emerges,
regenerate. He beholds the beetle break from its filthy sepul-
chre, and commence its summer work; and straightway he
hangs a golden scarabaus in his temples as an emblem of a
future life. After vegetation’s wintry deaths, hailing the return-
ing spring that brings resurrection and life to the graves of the
sod, he dreams of some far-off spring of humanity, yet to come,
when the frosts of man’s untoward doom shall relent, and all the
costly seeds sown through ages in the great earth-tomb shall
shoot up in celestial shapes. On the moaning seashore, weeping
some dear friend, he perceives, now ascending in the dawn, the
planet which he lately saw declining in the dusk; and he is
cheered by the thought that

‘ As sinks the day-star in the ocean-bed,
And yet anon repairs his drooping head,
And tricks his beams, and with new-spangled ore
Flames in the forehead of the morning sky,
So Lycidas, sunk low, shall mount on high.’

“Some traveller or poet tells him fabulous tales of a bird
which, grown aged, fills his nest with spices, and, spontaneously
burning, soars from the aromatic fire, rejuvenescent for a thou-
sand years; and he cannot but take the pheenix for a miraculous
type of his own soul springing, free and eternal, from the ashes
of his corpse. Having watched the silkworm, as it wove its
cocoon and lay down in its oblong grave apparently dead, until
at length it struggles forth, glittering with rainbow colors, a
winged moth, endowed with new faculties and living a new life

1 Op. cit., pp- 38, 39-
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in a new sphere, he conceives that so the human soul may, in
the fulness of time, disentangle itself from the imprisoning
meshes of this world' of larva, a thing of spirit beauty, to sail
" through heavenly airs; and henceforth he engraves a butterfly
on the tombstone in vivid prophecy of immortality. Thus a
moralizing observation of natural similitudes teaches man to
hope for an existence beyond death.”

From time immemorial the metamorphosis of the cater-
pillar into the butterfly has been used as a standard illustra-
tion of the thought that the soul will survive the decay and
dissolution of its earthly investiture, Thus, the late Bishop
Butler, whose work is still a standard reference book in
many of our leading universities, begins his argument by
reference to the metamorphosis of ¢ worms into flies,” the
hatching of birds from the egg, and even the birth of men
from the womb, as so many evidences of a future life;
because, he says, *that we are to exist hereafter” . . . is
«according to a natural order or appointment of Zke very
same kind with that we have already experienced.” !

Without stopping to show the invalidity of this specific
argument (for it has often been refuted), I will proceed with
what I have to say regarding the general defects in the sys-
tem of analogical argumentation when reasoning from purely
physical phenomena up to conclusions relating to spiritual
laws.

I approach the subject with much diffidence for the
reason that this form of reasoning has been resorted to by
so many able men that it seems almost iconoclastic to say
that it is one of the most unsatisfactory, not to say danger-
ous, forms of reasoning that can be imagined. Indeed,
it is absolutely devoid of the first essential element of
correct logical induction.

Analogical reasoning belongs to the realm of poetry and
rhetoric, — not to that of logic, nor to that of science,

1 Butler's Analogy, part i. ch. 1.
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except within certain clearly defined limitations. ¢ Poetic
license ”” confers the right to employ almost any figure of
speech or comparison, however fanciful ; and the same may
be said of the productions of the rhetorician. But when
we are dealing with scientific questions on a purely logical
basis, the field in which analogical reasoning may be prop-
erly employed has very decided limitations. It may be
proper to employ it when dealing with matters which are
known to be governed by the same, or substantially the
same, laws ; but never when instituting comparisons, either
between subjects which are known not to be governed by the
same laws, or between subjects which are not known to be
governed by the same laws. It seems like arguing a self-
evident proposition, to enlarge upon the foregoing ; but the
necessity for‘making my meaning clear is evident when we
consider the fact that the world has, through countless ages,
pinned its faith in.a future spiritual life largely upon analogies
drawn from the physical universe.

In all inductive reasoning there is one proposition that
is, or may be, always assumed ; namely, Zke constancy of
Nature. Thus, by the observation of a series of phenom-
ena, say the rising and setting of the sun, we are enabled
to predict with absolute confidence that it will, on any
given day in the future, rise in the east and set in the west.
Why? Because we have such confidence in the immuta-
bility of the laws of Nature that we assume that the order
of the rising and setting of the sun will never be reversed.
It is upon this assumption of the constancy of Nature, or
rather upon the absolute verity of this assumption, that all
advancement in the arts and sciences depends; for if it
were not true, we could derive no certain information from
our experience or from our observation of the phenomena
of Nature, If gravity operated one day and on the next
refrained from operating, the whole human race would be
instantly put to confusion and lose faith in the integrity of
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the Creator. Inductive reasoning, therefore, could have
no possible value asa means of interpreting the laws of
Nature but for the fact that we know that Nature is ever
constant.

Reasoning by analogy is one form or modification of
induction. It, too, depends for its validity upon the truth
of a proposition which is generally assumed to be true.
Unlike induction proper, it reasons from the phenomena of
one subject up to the general principles pertaining to
another subject. It may, or it may not, be a valid form
of reasoning ; for its validity depends upon the truth of the
assumed proposition that #he Jaws governing the sulbject-
malter observed are identical with those of the subject-matter
under investigation. It is obvious that this proposition
must be tacitly assumed, for otherwise there could be no
possible excuse for employing that form of reasoning. It is
also obvious that if the proposition is true in any given case,
the argument is valid ; and it is self-evident that if it is not
known to be true, the argument is, ex necessifate, logically
invalid ; @ fortiord, if the proposition is known to be
untrue,

Thus, it would be perfectly legitimate for the scientific
observer familiar with the natural history of the silkworm
to infer the probable metamorphosis of any other larva into
a winged insect ; because the laws pertaining to the one
may legitimately be assumed to be substantially identical
with those pertaining to the other. But the case presents
a far different aspect when he assumes to reason from the
metamorphosis of the caterpillar into the butterfly up to an
immortal life for man, for the obvious reasons, first, that
the one is an insect and the other is a mammal, so that
even the physical laws governing the one are not identical
with those pertaining to the other; and, second, that the
one retains a physical organization through every change in
the metamorphosis, whereas the other is wholly deprived
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of any bodily organization, so far as our powers of observa-
tion inform us, the moment the first change takes place.

Lord Bacon seems to have been fully alive to the intrinsic
invalidity of conclusions relating to spiritual life which are
drawn from physical phenomena, when he said, —

% Qur inquiries about the nature of the soul must be bound
over at last to religion, for otherwise they still lie open to many
errors; for, since the substance of the soul was not deduced
from the mass of heaven and earth, but immediately from God,
Jow can the knowledge of the reasonable soul be dertved from
philosophy 27

The italics are mine. It is quite certain that if he had
lived in a later era he would not have hesitated to set forth,
with his accustomed clearness, his utter condemnation of
analogical reasoning when employed to demonstrate proposi-
tions relating to spiritual law by reference to physical facts.
He would certainly have taught mankind the much needed
lesson that there is a vast difference between illustration
and proof, between poetic license and scientific demon-
stration.

It seems evident, therefore, that this old and standard
argument for a future life must at Jeast fail to be convincing
for the very simple and purely logical reason that one of
the premises necessary to its completeness is known to be
untrue. It does not possess even the negative merit to
which the most of Bishop Butler’s analogies are limited ;
namely, that ¢ there is no presumption, from analogy,
against the truth” of the proposition advanced. More-
over,  the presumption, from analogy,” is decidedly against
the continued existence of man after the death of the
body, for the obvious reason that the insect dies after
the metamorphosis has been completed. Indeed, most of
the analogies drawn from our daily observation of the laws
of the physical universe lead inevitably to the conclusion
that « if a man dies,” he does not “live again.”! Forit is

1
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a fact within the experience of the most superficial observer
that Nature constantly follows the one routine, — birth,
growth, maturity, decay, death. Nor does it relieve us of
the difficulty to say, as has often been said, that the seed
which falls from the tree to the ground contains the same
life principle which it derived from the parent stem ; that
the seed, as a result of its own decay and physical disin-
tegration, springs into renewed life, and another tree is
produced, still retaining the same life-principle. Such an
analogy can at best be employed to prove only the self-
evident truth that a man, in a certain sense, lives in his
own posterity. Moreover, the argument is equally as good
for pre-existence as it is for future existence. It does not
touch the question of the continuance of the individual life
after the death of the body; or, if it does, it legitimately
leads to the old pagan doctrine of emanation and absorp-
tion, which in one form is embodied in the vast system of
Buddhism, and in another in that of Averroism. This sys-
tem supposes that, at the death of an individual, his soul
returns to or is absorbed into the universal mind from
whom it had originally emanated. Averroes taught the
Saracens that the transition of the individual to the uni-
versal is instantaneous at death; but the Buddhists main-
tain that human personality continues in a declining manner
for a certain term before nonentity, or Nirvana, is attained.

“Philosophy among the Arabs, and indeed throughout the
East, saw an analogy between the gathering of the material of
which the body of man consists from the vast store of matter in
Nature, and its final restoration to that store, and the emana-
tion of the spirit of man from the universal Intellect, the
Divinity, and its final reabsorption.!

This is, perhaps, the most plausible analogical reasoning
on that subject that has ever been promulgated ; but as it

! Draper, “Conflict between Religion and Science.”
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assumes the very thing logically necessary to be proved,
namely, that man Zas a soul, and that the soul has a future
existence, it must be held not to answer the requirements
of logic or of modern science. The doctrine however, with
various modifications, is still an essential part of the philo-
sophy of a great proportion of the human race ; and Europe
itself was only saved to Christianity by the timely establish-
ment of the Inquisition, which carefully eliminated the
advocates of the doctrine of emanation and absorption.

In closing my remarks on this branch of the subject, it
cannot be too strongly insisted upon that no analogy sought
to be instituted between the operations of physical nature
and those of the spiritual realm can possess any possible
logical validity unless it is first clearly shown that the laws
of the two worlds are identical. And as it is manifestly
impossible to know the laws which prevail in the unseen
universe, it follows that reasoning from such analogies is
not only unsatisfactory to the last degree, but, measured
by logical and scientific standards, it is, to employ no
harsher expression, positively nugatory. It is like trying
to demonstrate a proposition in mathematics by citing a
rule in grammar. Nor does it avoid the objection to
express the analogy in the negative form, which was such
a favorite of the late Bishop Butler; for it is the logical
equivalent of saying, “There is no presumption, from
analogy, to be found in the rules of grammar against the
possibility of squaring the circle. Therefore the circle
can be squared.”

The second in the order of treatment, of the common
grounds of the belief in a future life, is prescriptive authoriiy.
Little need be said on that subject, for the reason that no
one, in this enlightened age, claims that the dictum of any
man has any legitimate weight as an argument in the
absence of facts upon which to base his claims. ¢Such a
doctrine,” says Alger, “is the very hiding-place of the power
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of priestcraft, a vast engine of interest and sway which the
shrewd insight of priesthoods has often devised, and the cun-
ning policy of states subsidized. In most cases of this kind
the asserted doctrine is placed on the basis of a divine revela-
tion, and must be implicitly received. God proclaims it
through his anointed ministers; therefore, to doubt it or
Jogically criticise it is a crime. History bears witness to
such a procedure wherever an organized priesthood has
flourished, from primeval pagan India to modern papal
Rome.” No one, of course, holds that the prescriptive
authority claimed by the priesthood possessed any scientific
value, per se, as an argument in favor of a future life ; and
it is mentioned here only because it is elsewhere set down
as one of the grounds of belief in immortality. The basis
of the authority of the priesthood is that of divine revelation,
which is set down in books which all may read, and each for
himself estimate its value as a basis of belief. In the mean
time there are few who claim that the Bible records possess
any scientific value as arguments in favor of anything therein
set forth. There are more who hold modern science in con-
tempt when it sets itself up as a critic of divine revelation ;
and some go so far as to affect to disdain the principles of
induction when they are sought to be applied to the eluci-
dation of the problems of spiritual life.  Such men forget
that the sole value which any one claims for the records
of the New Testament consists in the fact that it is an
attempt to prove the doctrine of a future life by the forms
of inductive reasoning. What is the New Testament but
a record of facts from which the Christian Church pro-
ceeds to argue that immortal life for mankind is logically
demonstrated? Take, for instance, the record of the life,
death, and resurrection of Christ. Here is a fact, or a
series of facts, from which the principle of immortality is
deduced. Thus Paul pinned his whole faith in immortality
on the fact that Christ was raised from the dead; and he

+
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used the purest forms of induction to express the grounds
of his belief.

“ Now, if Christ be preached that he rose from the dead,
how say some among you that there is no resurrection of the
dead ? 3

« But if there be no resurrection of the dead, then is Christ
not risen;

« And if Christ be not risen, then is our preaching vain, and
your faith is also vain.”1

Now, whilst this one fact was a reason all-sufficient to
induce Paul to believe in the doctrine of a future life, it
does not fulfil the requirements of modern science; not
because of any defect in the form of reasoning, but because
it is held, first, that the fac# is not sufficiently authenticated ;
and, second, that, even if it were perfectly verified, there are
other alleged facts which render the conclusion invalid.
Thus, it is held that the ¢ twelve men of probity” who are i
summoned as witnesses of the fact, did not observe the
phenomenon under the test conditions required by modern
science for the verification of phenomena which are claimed
to belong to the domain of the supernatural.

But, supposing the fact of the death and the subsequent
resurrection of Jesus to have been verified beyond a scien-
tific doubt, there is another alleged fact which must be con-
sidered in that connection. It is alleged that he was a God, Al
equal in power and coexistent with the Father. If that be
true, it does not follow, because he had the power to resume
his physical investiture after having been crucified, dead, and
buried, that a mere man pOSS€sses the same power of resur- ‘
rection after the death of the physical body. In other words, ‘
the mere fact that Christ, a God, rose from the dead does
not demonstrate the principle of immortality for mankind.

Again, supposing that Jesus was a mere -man, invested
only with the powers and attributes of common humanity,

1 1 Corinthians xv. I2-14.
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and hedged about by the same limitations ; and that God,
as a special manifestation of Divine favor, or for some inscru-
table purpose, wrought a miracle in behalf of Jesus and
restored him to life, it does not follow that God will repeat
the miracle in behalf of each individual for all time to come.
If it was a miracle, it was clearly outside of the domain of
natural law, and each repetition of it must also transcend the
order of Nature. The only other alternative is to suppose
that the miracle wrought at the resurrection repealed the
old law of Nature and instituted a new one in its stead. We
are nowhere taught that a miracle permanently changes the
order of Nature. If it did, the miracle at Cana would have
changed all the waters of the earth into wine; and the
miracle of the loaves and fishes would have released man
from that part of the primeval curse which has compelled
him to earn his bread by the sweat of his brow.

It will thus be seen that prescriptive authority, even
when sanctioned by the words of the only book which has
been held by the Christian world to have had a divine
origin, is not invested with a sufficient power of conviction
to silence the objections of modern science. The sceptical
world still demands the same proofs concerning the realities
of spiritual life that it requires as the price of its assent to
the propositions of material science. I hope, before I close
my labors on this volume, measurably to satisfy the demands
of intelligent scepticism; but in the mean time I beg the
reader to remember that in these preliminary observations
I am attempting to give voice to a few of the objections of
modern science against the qualitative character of the
proofs of a future life afforded by the Bible. My individual
estimate of the New Testament records as a proof of
immortality will be given in its appropriate place.

The third ground of belief in a future life is the result of
Philosophical speculation. 'This is a topic of such vast
magnitude that it could only be briefly summarized within
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the limits of a volume like this. It would be foreign to the
purpose of this book to undertake such a task, and it could
lead to no useful result if all the arguments embraced under
this head could be given in full. They all begin and end
with the confession of the utter impossibility of demon-
strating a future life by scientific methods ; or if the author
fails to make the acknowledgment, he forces the conviction ’
upon his readers that such is the fact. Thus Alger, in his

masterly epitome of the thought of mankind on the destiny ﬁ
of man, from which quotations have already been made, K
has this confession to make: ¢ The majestic theme of our : E.:
immortality allures yet baffles us. No fleshly implement of l?

logic or cunning tact of brain can reach the solution. That
secret lies in a tissueless realm, whereof no nerve can report
beforehand. We must wait a little. Soon we shall grope
and guess no more, but grasp and know.”

Thus, again, America’s greatest philosopher, Emerson, ‘
whose sublime faith overreached the bounds of logic and
disdained the trammels of science when it failed to reveal
what his soul saw so clearly mirrored in the vault of heaven,
whilst confessing his inability to give scientific grounds for
the faith that was in him, dogmatically asserts that “man
is to live hereafter.” Continuing, he says: «That the
world is for his education is the only sane solution of the \
enigma.’ Again, he makes this confession: “I am a
better believer, and all serious souls are better believers, in
immortality than we can give grounds for. The real evidence
is too subtle, or is higher than we can write down in propo-
sitions. We cannot prove our faith by syllogisms.”

This is the melancholy outcome of all philosophical or
metaphysical speculation regarding the destiny of man after
the portals of the tomb are passed. It leads us into a maze 1
of doubts and alternate hopes and fears, and ends with the
despairing confession that we cannot prove our faith by

T P
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It sounds very unscientific, but I must confess that 1
attach more of scientific value and importance to Emerson’s
dogmatic assertion that *“man is to live hereafter ”” than I
do to the aggregate of the philosophical speculations known
to the literature of the subject. His was one of those pure,
lofty, and poetic souls whose intuitive perception and recog-
nition of truth is oftentimes as perfect as a mathematical
demonstration. As before remarked, this statement sounds
unscientific; but I will endeavor to show, in the proper
place, that it is not wholly so. Those who have read “The
Law of Psychic Phenomena,” especially that part of it
relating to the subjective element in poets and poetry, will
readily comprehend my meaning.

Perhaps the best specimen of philosophical speculation
on the subject is Plato’s * Phado,” wherein he puts into
the mouth of Socrates an elaborate argument for immortal
life. How far it represents the actual opinions of Socrates
it is impossible to know, for it is on record that Socrates
repudiated some of the sentiments which Plato ascribed to
him in some of his earlier works. But as Socrates was
dead when the “Phado’ was written, and as Plato was
not present on the occasion when the argument was said to
have been made, it seems but just to the memory of Socrates
to give him the benefit of the doubt. Besides, it is on
record that his utterances during his trial do not agree with
those ascribed to him by Plato when he was philosophizing
with his friends on the day of his death. However, as it is
the philosophy, and not the history, of the Greeks that we
are discussing, we will relegate that question to its ancient
obscurity, The argument, or rather the three arguments,
may be briefly summarized as follows : —

His first argument is, that everything in Nature has its
contrary. Day follows night, sleep is followed by vigilance,
fair is the contrary of foul, justice of injustice, etc. From
this he infers that, as life is the contrary of death, it follows
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that life must succeed death and be produced from it. It
might just as well be said that every acid must necessarily
become an alkali, or everything bitter must sometime
become sweet. It is, in fact, one of those analogical argu-
ments which have been discussed, in which conclusions as
to spiritual things are drawn from physical phenomena.

His second argument is based on the assumption that all
our present knowledge is merely reminiscence ; that is, our
acquired knowledge is nothing but the recollection of what
we knew in a former state, and that, having existed in a
former state, we may confidently count on a continued
existence in a future state.

This is a modified form of the doctrine of reincarnation
so long held by the Hindu philosophers, and which is now
rapidly gaining a foothold in the Western world. It is need-
less to say that there are no facts to sustain such a doctrine ;
but the class of minds in which it finds a lodgment cling to
it all the more pertinaciously on that account. There are
many thousands of people in this country at present who
fully agree with Plato in his doctrine of reminiscence ; and
many of them are full of reminiscences of their own former
incarnations. The singular fact of it is that none but the
great men of former times appear to have been reincar-
nated in the nineteenth century. It is also somewhat
remarkable that one man can occupy so many different
bodies at the same time. 1 suppose that Socrates at the
present moment inhabits some thousands of different mod-
ern earthly tabernacles. George Washington is also very
generously distributed among the American people. And

so of other great men. If we are to believe all that we are.

told by those who are favored with ¢ reminiscences” of a
former life, there are three very obvious deductions which
seem inevitable. The first is that no common man is ever
reincarnated ; second, that the capacity of great men for
minute subdivision is illimitable ; and third, that reincar-

B e
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nation does not improve the mental capacity of the
reincarnated.

It is difficult to treat the doctrine of reincarnation
seriously ; but from the fact that its followers are becoming
numerous it assumes the aspect of a mental phenomenon
which must be considered with others of a cognate char-
acter. It is, in fact, a psychic phenomenon, and properly
belongs to the domain of experimental psychology. The
idea originated among a people who for thousands of years
have practised hypnotism and kindred arts, and have con-
sequently built up a philosophy upon a basis of subjective
hallucinations, Having practised their arts in utter igno-
rance of the law of suggestion, it follows that their information
regarding the other world is just as defective as that obtained
in this country through spirit mediums or other forms of
hypnotism, and for the same reason. As in spiritistic
communications, all that is requisite is the proper suggestion
to prove any doctrine whatever; and any one can easily
obtain a large and varied assortment of “ reminiscences of
_ a former life ” by employing a hypnotist and submitting to
his manipulations and the proper suggestions. All * remi-
niscences " of that character may be traced to that or cognate
causes.

The third argument of Plato is, that compound substances
alone are liable to corruption, or disintegration ; and that
the soul, being a simple substance, cannot be affected by
the death of the body.

This, like the other arguments, is founded on mere
assumption without proof. How does any one know that
the soul is a simple substance? What facts demonstrate it?
Considering the various powers, functions, and affections of
the soul, together with the multiplicity of its ideas and
emotions, there are just as good reasons for asserting that it
is a compound substance as there are for asserting the
contrary.
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This, then, is the philosophical argument of Plato. It is
neither better nor worse than that of any one of his
successors who assumes premises that are either not demon-
strably true, or are demonstrably untrue. It lacks every
essential element of a logical argument ; and, were it pro-
mulgated to-day for the first time, it would receive the
assent of no one acquainted with the elementary principles
of correct reasoning. In its day, however, it received the
instant and enthusiastic assent of a very large class of
people. The doctrine that death is not affliction, but, on
the contrary, a direct and sure entrance to a happier life, so
influenced the minds of many that they laid violent hands
upon themselves in order the sooner to attain that happier
life. It is even said that Ptolemeus Philadelphus pro-
hibited Hegisias of Cyrenc from teaching it in his school,
for fear of depopulating his kingdom. Cicero tells us that
it was written of Cleombrotus of Ambracia that, ¢ having
paid his last compliment to the sun, he threw himself head-
long from the top of a tower into hell; not that he had
done anything worthy of death, but had only read Plato’s
Treatise on the Immortality of the Soul.”

It is needless to remark that, as a promoter of suicide,
the treatise has long since lost its potency.

The fourth in the series of arguments commonly em-
ployed to prove immortality is that of instinctive desire.
No more beautiful summary of the argument exists in the
English language than that of Addison : —

“ Plato, thou reason’st well,
Else whence this pleasing hope, this fond desire,
This longing after immortality ?
Or whence this secret dread, and inward horror
Of falling into naught ? Why shrinks the soul
Back on herself, and startles at destruction ?
'T is the divinity that stirs within us;
'T is heaven itself that points out an hereafter,
And intimates eternity to man.” 1

1 Addison’s “ Cato.”
4
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“ The strongest argument” in favor of immortality, says
Cicero, “is that Nature herself is tacitly persnaded of the
immortality of the soul; which appears from that great
concern, so generally felt by all, for what shall happen after
death.”

Alger summarizes the argument, and at the same time
hints at the answer, as follows : —

“It is obvious that man is endowed at once with fore-
knowledge of death, and with a powerful love of life. It is not
a love of being here; for he often loathes the scene around him.
It is a love of self-possessed existence; a love of his own soul
in its central consciousness and bounded royalty. This is the
inseparable element of his very entity. Crowned with free-will,
walking on the crest of the world, enfeoffed with individual
faculties, served by vassal nature witltributes of various joy,
he cannot bear the thought of losing himself, or of sliding into
the general abyss of matter. His inferior consciousness is
permeated with a self-preserving instinct, and shudders at every
glimpse of danger or hint of death. The soul, pervaded with a
guardian instinct of life, and seeing death’s steady approach
to destroy the body, necessitatés the conception of an es-
cape into another state of existence. Fancy and reason, thus
set at work, speedily construct a thousand theories filled with
details. Desire first fathers the thought, and then thought
woos belief.”

As I have before intimated, this is the strongest of all the
old arguments in favor of immortality. It is a valid argu-
ment as far as it goes, for it is an observable phenomenon
—an instinet — of the human mind which points in the
direction of a future life, But whilst it is a valid argument,
it is not conclusive, for the reason that it lacks the one
essential element of a conclusive argument. A phenomenon
can only be said to be a conclusive demonstration of the
truth of a proposition when there remains no other way of
accounting for the phenomenon. This is true, a for#iors,
when we are seeking to account for a mundane phenomenon
by referring it to a supermundane cause. Thus, if man,

S
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and man only, desired to live, and if his desire for life had
reference only to an existence beyond the grave, and if that
desire were clearly shown to be instinctive and universal,
then it might be said to be a conclusive argument in sup-
port of the hypothesis of a future life. But this “instinctive
desire,” which so strongly possesses the mind of a man, for
a future life, is easily accounted for by reference to that
instinct of self-preservation which is proverbially ¢ the first
law of nature,” is common to all physical organisms, and is
no stronger in man than it is in the lowest order of animal
life. Man, however, recognizes the fact that his physical
organism must perish; but, in the egotism of his manhood,
he rebels against the thought of dying as the brute dieth.
He looks upon himself as the crowning glory of physical
nature. He counts and measures the steps of his evolution
from the primordial germ, compares the brief span of his
existence with the seons which have been consumed in his
production, and concludes that somehow he has been
cheated by dissembling Nature of his fair proportion of
time and opportunity. At first he rebels against being
classed as a lineal descendant of the lower organisms ; but
the steps of his evolution are too plainly defined in the
structure of his predecessors, his pedigree is too clearly
written in that of his own, to admit of rational doubt.
Compelled to own his relationship to the rest of animated
Nature, he finds consolation in the thought that, whilst he
may be a product of evolution, he is no longer subject to
its laws. He is the product of a process. He is like a
machine, which is produced by means of a great variety of
processes, but is emancipated from all connection with
those employed in its construction the moment it is com-
pleted and sent out into the world to perform its functions.
Thus, it is argued, is man emancipated from the processes
of “his evolution and placed upon the apex of Nature, from
which point his only means of further progress is by flight
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into some unknown region where the object of his creation
can be accomplished.!

With such assumptions does man console himself for his
obvious relationship to his fellow worms, and for his lack of
time in this life to work out what he fondly conceives to be
his mission and destiny. He ignores, or denies, the fact
that the same processes of evolution which produced him
are still at work in himself and in all his environment, —
the same survival of the fittest, though modified by the
state of his progress in civilization ; the same struggle for
life, though modified by the element of an enforced altru-
ism, if such a term is admissible, which compels the inclu-
sion of his race in the object of his struggle. He forgets,
too, that the same element which he is pleased to term
altruism in himself, is common to many of the lower ani-
mals ;* and that his longing for a future life may be traced
to that instinct of self-preservation which he possesses in
common with all animated, nay, all organic Nature, and
without which the world would soon be depopulated. It
seems clear, therefore, that instinctive desire, whilst it is a
valid argument as far as it goes, is very far from being con-
clusive ; and must, therefore, for the present, be classed in
the same category with many other phenomena of the
human mind which seem to point in the direction of a
supermundane existence, but logically fail because they are
explicable by reference to principles of natural law with
which the world is well acquainted.

1 See Fiske's “ Destiny of Man.”

.




CHAPTER IIL

SPIRITISM AND HYPNOTISM. +

The Phenomena of Spiritism.— Scepticism of the Church. —The
Present Attitude of Science.— Spiritistic Phenomena Genuine. —
The Two Hypotheses.— The Spirit Medium Self-Hypnotized. —
The Intelligence Manifested. — Experimental Hypnotism produces
the same Phenomena. — The Power of Telepathy. — The Law of
Suggestion. — Suggestion controls the Medium, —The Manu-
facture of Mediums by Hypnotism. — The Hypothesis of Duality
of Mind. — The Objective and Subjective Minds. — The Condi-
tion of the Medium and the Hypnotized Subject Identical. —
They are governed by the Same Laws.— Socrates as a Roman. —
The Spirit of “ Cantharides ” Invoked. — The Medium not neces-
sarily Dishonest.— The Laws of Telepathy.

I HAVE now briefly reviewed a few of the leading argu-

ments upon which the Christian world has built its
hopes of a future life. I have endeavored to show why it
is that none of them are convincing to the minds of those
who are accustomed to the methods of reasoning which are
applied to the solution of the problems of the material uni-
verse. It has been shown that no one has attempted to
apply the processes of induction to the solution of the great
problem, and for the very good reason that, outside of Bibli-
cal records, no facts have been adduced, no phenomena
have been observed, by the writers on the subject of a future
life, upon which immortality for mankind can be legiti-
mately predicated. We now approach a field of observation,
however, which bristles with facts and phenomena which
millions of our race believe to be demonstrative of a life
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beyond the grave, - It is unnecessary to say that I allude to
the phenomena of so-called spiritism.

It has been customary for the Christian Church to ignore
the claims of spiritists to recognition as fellow-workers in
the realm of spiritual philosophy. It has derided their pre-
tensions to an experimental knowledge of the truth of one
of the essential doctrines of the Christian Church ; namely,
the doctrine of immortal life. It has persistently denied
the genuineness of their phenomena; or, where compelled
to admit the verity of the manifestations (which differ in
no essential particular from those recorded in Holy Writ), it
has attributed them to diabolical agency. Secientists, until
within a very few years, have been content with a general
denial of the existence of the phenomena, and a disdainful
refusal to investigate. Their attitude is identical with that
of one of their number, who, when called upon to explain the
phenomenon of the fall of meteoric stones, exclaimed :
“There are no stones in the air; therefore no stones fall
from the air.”” The materialistic scientist says, “ There are
no spirits ; therefore there are no spiritistic phenomena.”

Happily for mankind, and much to the credit of a vast
number of consistent members of the Christian Church, as
well as of thousands of the ablest scientists in the civilized
world, this attitude is no longer popular, but is fast giving
way to one of intelligent and honest investigation. This
change is largely due to the London Society for Psychical
Research, which comprises among its members a large
number of scientists whose reputation as careful investigators
in the realm of natural science is international. The result
is that there is no longer a rational doubt of the genuine-
ness of so-called spiritistic phenomena among those who
have taken the trouble to apply the strict rules of scien-
tific inquiry to the subject-matter, They declare that no
phenomenon in the realm of physical science is better
authenticated than those of so-called spiritism. This being
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true, it follows that the causes must be investigated with
the same care and in the same spirit of candor that has
characterized the investigation of the fact ; and to that end
the millions of human beings who have claimed a super-
mundane origin for the phenomena are entitled to a respect-
ful hearing. For, if their hypothesis is demonstrably true,
the question of spirit life is no longer a sgpeculative prob-
lem; and if it is not true, it is important that the world
should know to what power or law of Nature the phenomena .
are to be attributed.

In dealing with the phenomena under consideration I do
not propose to waste the time of the reader by the discus-
sion of each particular phase of manifestation. A volume
of the size of this would be all too small to discuss exhaust-
ively the many-sided problem, or to explain the various
characteristics of the phenomena. Besides, it would be
but a repetition of what I have already done in another
work.l It will only be necessary here to discuss the one
salient feature which is common to all the phenomena;
and that is the intelligence which is manifested. This intel-
ligence claims to be from the denizens of another world ;
and spiritists hold that there is indubitable evidence in the
manifestations themselves that they proceed from spirits of
the dead.

It will, however, be necessary to discuss the subject of
spiritism at some length, for the reason that in the consid-
eration of scientific problems it is of the very first impor-
tance that the phenomena under consideration should be
properly classified. There are two hypotheses employed to
account for so-called spiritistic phenomena. One is that
they proceed from disembodied spirits ; and the other is
that they are produced by the conscious Or unconscious

1 For a full discussion of the various phases and characteristics of
spiritism and other psychic phenomena, see the author’s work entitled
“The Law of Psychic Phenomena.”
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exercise of powers inherent in the living man ; and that the
known powers of the embodied human soul are sufficient to
account for all that is mysterious in the phenomena. Both
these hypotheses cannot be true. One must be true and
the other false. There can be no compromise, as some
spiritists would have us believe. They are not concurrent
hypotheses. They are absolutely antagonistic. Hence the
importance of properly classifying the phenomena at the
threshold of our argument. For if it is found that they are
produced by the living, then we have a solid basis of fact
from which we can deduce the most momentous conclusions
regarding the destiny of man. But if it can be demon-
strated that the whole, or any part, of spiritistic phenomena
are produced by disembodied spirits, the whole subject is
thrown into logical chaos ; for @ future life for man is not
demonstrated by showing that spirits communicate with the
living, — for the very obvious reason that we still have no
means of determining whether any communicating spirit is
that of one who has once lived upon the earth, or is an
¢ evil spirit,” or an “ elemental,” or an elementary,” or a
“devil,” or any other of the denizens of the other world
with which it has been peopled by superstition.

It is well known to all observers of spiritistic phenomena
that the one essential prerequisite to their production is the
presence of a so-called “ medium.” The term % medium "
has been bestowed upon those who are instrumental in the
production of the phenomena, because of the assumption
that the intelligence conveyed is from spirits of the dead to
the living. The instrument through which these messages
are conveyed is, therefore, designated as a “ medium.” This
term, consequently, implies a theory of causation ; and as it
is better to avoid giving an implied assent to any theory by
the employment of a careless terminology, I shall hereinafter
employ the more non-committal term of gsyckic to designate
the person in whose presence these manifestations oceur,
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The psychic is usually seated at a table around which
several others are gathered, and the collective company is
designated asa “circle,” After all are seated and quiet is se-
cured, the psychic enters into a state which may be described
by the generic term of trance. This state, it may be pre-
mised, is identical with that of hypnosis, and it varies in
depth from that of an apparently normal condition to that
of profound objective insensibility. This condition is self-
induced, and during its continuance various phenomena are
produced ; though each psychic is usually confined to one
class of manifestations. 1In the presence of some psychics
percussive sounds are heard, called “spirit raps.” These
are sometimes heard on the table, at other times on the
floor, or on the walls, ceiling, or furniture of the room. In
presence of other psychics the table is tilted, and often-
times it levitates into the air without physical contact with
any one. Some psychics write automatically ; that is, they
seize a pencil and write, their hand seemingly being moved
by an extraneous force which acts independently of the
conscious volition of the psychic.

It would be tedious even to enumerate the different forms
which these manifestations assume, and it would be foreign
to my purpose to do so; but there is one characteristic
common to all the phenomena. They all manifest intelli-
gence, and this intelligence is almost invariably exercised
independently of the conscious volition of the psychic. If
the psychic is what is known as a * writing medium,”” mes-
sages will be written purporting to emanate from spirits of
the dead; and the information conveyed will often tran-
scend the conscious knowledge of the psychic, and some-
times the messages will convey information not in the
conscious possession either of the psychic or of any one
else in the room, So perfect is the automatism of some
psychics that they will write long messages, characterized by
more than ordinary intelligence and by perfect coherency,
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and at the same time carry on an animated conversation
with others in the room, and on a subject entirely foreign
to that of the message which they are writing. Others have
been known to write normally on one subject with the right
hand, while at the same time the left was automatically
writing a message on another subject, the latter purporting
to emanate from the spirit of some one who is dead.

In fact, the intellectual feats performed by some psychics
almost transcend belief, and, were they not abundantly au-
thenticated by the most severe scientific tests, would be
unworthy of credence. As it is, they demand investigation
by the strictest rules of logical induction, with the view of
testing the validity of the hypothesis that they are of super-
mundane origin. In doing so we should always bear in
mind the fundamental axiom of science that we have nei-
ther occasion nor logical right to attribute any phenomenon
to supermundane agency if it is explicable by reference to
natural laws. On the other hand, if they cannot he thus
explained, those who hold to the supermundane explanation
have a right to demand that their hypothesis shall be pro-
visionally accepted. A fact is a fact, and a psychic fact is
just as much a fact as a waxing and waning moon. Science
has no more Tight to ignore the one than the other. No
fact in Nature can safely be ignored, for no fact is wholly
insignificant. Each is so inseparably bound up with the
others that if even the most apparently unimportant fact is
left out of consideration, inextricable confusion is likely to
follow. An apparently insignificant fact is liké'a cipher in
arithmetic. Separately considered, it has no value ; but in
its proper place it increases the value of the other figures
tenfold. Drop one out at any given point, and the whole
caleulation results in a wrong conclusion. This is why the
old psychology is incomplete, confused, and unsatisfactory.
It was built up on a basis of speculative philosophy, and,
necessarily, in utter ignorance of a vast array of psychic
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facts and principles which have transpired and been discov-
ered within the last quarter of the nineteenth century.

It is the same with speculative theology. Never, before
the development of experimental psychology, has it been
possible to demonstrate, with anything like scientific accu-
racy, the fact that man has a soul. With the advent,
however, of hypnotism, mesmerism, and cognate psychic
phenomena, all has been changed ; and it is now possible to
demonstrate the truth of many propositions that have here-
tofore lain wholly in the realm of speculative philosophy, or
have been relegated by the scientific world to the domain
of superstition. New discoveries are constantly being made
in the psychic world, — discoveries which promise soon to
place psychology fairly within the domain of the exact
sciences. Then will man, in the truest sense, be enabled to
“«Jook through Nature up to Nature’s God,” not by means
of vain analogies drawn from the realm of gross material
existence, but by studying his own powers and attributes.
The divine pedigree of man and his title-deed to immortal
life are written upon the tablets of his own soul, and not
upon the wings of the Lepidoptera.

Experimental hypnotism demonstrates several important
characteristics of man’s mental organization which throw a
flood of light upon many obscure problems of psychology.
The first and most important of these characteristics is the
fact that man possesses a dual mental organization. ‘This is
an old doctrine which has been held by speculative philoso-
phers from Plato down to the present day; but it was
never scientifically demonstrated until hypnotism revealed
it as a law of the human intellect. When a person is per-
fectly hypnotized, his objective senses are put to sleep. He
can neither hear, see, smell, taste, nor feel, except at the
will of the hypnotist who induces the lethargy. At the
bidding of the latter, however, the subject can be roused to
a state of intense activity and power. His mind then
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seems to be completely transformed, and to possess powers
and attributes which were entirely foreign to the subject in
his normal condition. His memory is exalted, and in
many cases it seems to be practically perfect. In many
instances he develops the power of telepathy, — that is,
the power to read the mind of the operator, or of any
one with whom he is en rapport. 'This is one of the
most important things to be remembered in this connec-
tion. The power of reading the minds of those with
whom the hypnotized person comes in mental contact is
the master key which unlocks many of the grand mys-
teries of psychic phenomena. That power, in connec-
tion with the perfection of his memory, constitutes a
salient feature of the accomplishments of every well-
developed psychic.

There is, however, another characteristic of the psychic’s
mind when in the hypnotic or partially hypnotic state,
which constitutes the greatest and most important discovery
of modern experimental psychology. It is this: when hyp-
notized, the subject is constantly amenable to control by
suggestion ; that is to say, he accepts as absolutely true
every statement that is made to him. Thus, if he is told
that he is the President of the United States, he will
immediately accept the statement as true, and assume all
the airs of importance and dignity that he may conceive to
be the legitimate concomitant of that more or less exalted
position. If he is then told that he is a gtreet mendicant,
he will immediately change his demeanor and assume an
attitude of humble suppliancy. In short, he may be made
to believe that he is anything, animate or inanimate, and
he will act the part suggested with wonderful fidelity to
nature, just so far as his knowledge of the characteristics of
the person or thing suggested extends. Thus, if it is sug-
gested that he is some one of his intimate acquaintances,
he will immediately proceed to imitate all the salient
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peculiarities of his friend in voice, tone, gesture, and
favorite topics of conversation.

Again, it may be suggested to him that he is the spirit of
some deceased friend or acquaintance. It matters not.
He will confidently believe the suggestion to be literally
true, and will assume the characteristics of the deceased,
and will, if interrogated, give a full account of his surround-
ings in the spirit world, albeit his account of his spirit
abode will be in exact accordance with his own precon-
ceived ideas on that subject. In other words, the sugges-
tions embraced in his education will give character to his
account of his imaginary spirit environment. These facts
are well known to all hypnotists ; and any one familiar with
the works of the mesmerists of the first half of the present
century will recall a thousand instances illustrating what
has been said. Those works were written, and the experi-
ments made, in utter ignorance of the inexorable law of
suggestion ; and, hence, many believed that the mesmerized
subjects were actually in communication with the spirit
world. One man?® devoted his life to hypnotizing people,
sending them to the spirit land, and recording their ac-
counts of what they saw. It is unnecessary to remark that
his book was for many years a standard authority among
spiritists, — a book of reference, by. consulting which all
disputed questions relating to the topography, sociology,
or climatology of the spirit world could be definitely
settled.

Again, it is well known to hypnotists that a suggestion to
a subject that he is under the control of a spirit will result
in the production of all the phenomena of spirit medium-
ship, limited only by his lack of training as a psychic. It
is also well known that the quickest and surest way to train
a psychic for spirit mediumship is to hypnotize him often
enough to produce the requisite neurotic condition, accom-

1 Cahagnet.
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panying each hypnotization with suggestions of spirit pres-

ence and spirit control. Other things being equal, the 3
best psychics are those who have been developed by hyp- |
notic processes. It is perfectly easy by suggestion to train

a psychic to habits of self-hypnotization ; and when that is 44

accomplished, he is ready to enter the field as a full-fledged |
medium of communication between the two worlds.

It is impossible within the space at my command to give
even a séumé of the many characteristics of the hypno-
tized subject which go to establish the fact of duality of
mind. Nor does it matter, for the purposes of this dis-
cussion, whether we regard man as being possessed of two
minds, each possessing independent powers and attributes,
or regard his one mind as being possessed of certain
diverse powers which manifest themselves differently under
varying conditions. The fact remains, however, that every-
thing happens just as though man were possessed of a dual b
mind ; and we have a logical right, therefore, to assume it \
to be true as a provisional hypothesis. Besides, having
fully discussed that question elsewhere,! I cannot, without
unseemly repetition, discuss it exhaustively here.

I have assumed, therefore, that man possesses a dual
mind, For the sake of clearness, as well as for the want
of a better term, I have designated one as the ¢ objective J
mind ” and the other as the ¢ subjective mind.”

“The objective mind takes cognizance of the objective
world. Its media of observation are the fivt physical senses.

% The subjective mind takes cognizance of its environment I
by means independent of the physical senses. It perceives by q
intuition. It is the seat of the emotions, and the storehouse of
memory. It performs its highest functions when the objective
senses are in abeyance. In a word, it is that intelligence which
makes itself manifest in a hypnotic subject when he is in a state
of somnambulism.” ?

e

1 Qee “The Law of Psychic Phenomena.”
1 Op. cit. p. 29.
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In adopting this terminology I have merely followed that
of Averroes, as given by Professor Draper in his “ Conflict
between Religion and Science;” although the meaning
which he attaches to his term— “objective intellect” —
differs materially from that of my definition of the objective
mind. His term — ¢ subjective intellect ’—is explained
as follows : —

¢ The individual, or passive, or subjective intellect is an ema-
nation from the universal, and constitutes what is termed the
soul of man.”

This perfectly expresses my belief regarding the subjective
mind. It not only possesses powers and functions which
act independently of those of the objective mind, but its
very manifestation shows it to be a distinct entity, and
apparently capable of maintaining an existence indepen-
dently of the body. It isa spark of the Divine Intelligence.
It is the soul.

1 have now sufficiently enlarged upon the subject of the
dual hypothesis to enable the intelligent reader to grasp
my meaning. The law of suggestion has also been clearly
explained. It has also been shown that telepathy, or mind-
reading, is a power of the hypnotized subject. The three
propositions of my hypothesis, therefore, stand thus: —

1. Man is possessed of a dual mind, — objective and
subjective.

2. The subjective mind is constantly amenable to control
by suggestion.

3. Telepathy is a power of the subjective mind.

With these three fundamental propositions clearly before
us, we are prepared intelligently to compare the phenomena
of spiritism with those of hypnotism, with the view of a
candid inquiry whether there is any phenomenon produced
by the one that cannot be reproduced by the other. Or,to
put it in another form, is there anything in the phenomena

4
:
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of spiritism that cannot be explained by reference to the
known powers inherent in the living man as developed by
and through the science of hypnotism?

A brief comparison of the two classes of phenomena will
make a prima facie case against the spiritistic hypothesis.
It would, however, be more in accordance with the princi-
ples of logical scientific investigation to say that the spirit-
istic hypothesis is, prima facie, untrue, and that the onus
probandi is upon those who claim a supermundane origin
for any phenomenon whatever. But wewill waive our logical
rights for the moment, and proceed to assume the burden
of proof.

In the first place, the condition of the psychic when
producing spiritistic phenomena is identical with that of the
hypnotized subject. The only difference between the two
is not in the conditian, but in the method of inducing the
condition. Both are hypnotized; but the psychic is self-
hypnotized by an auto-suggestion, whereas the hypnotic sub-
ject is hypnotized by the suggestion of another. It is well
known, however, that any hypnotic subject can easily be
trained to hypnotize himself. When that is done, all the
conditions requisite to successful ¢ mediumship ' are present
in the hypnotic subject ; and if he believes in spiritism, the
suggestion embraced in that belief will do the rest. It may
be objected that the spiritistic psychic often produces his
phenomena while apparently in his normal condition. To
this it is answered that there are also an infinite number of
degrees of hypnotism which shade into each other imper-
ceptibly, ranging from the apparently normal state to that
of profound hypnotic lethargy. Thus, Bernheim® was
enabled to produce ¢all suggestive phenomena up to
hallucination,” while the patient was in the “waking condi-
tion ;" that is, in a condition that could not be distinguished
from the normal by any ordinary tests. That the subject

1 Suggestive Therapeutics, pp. 79, 81, 83
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was actually hypnotized, however, was demonstrated by
the very fact that he was controllable by suggestion. In
one case he produced such a perfect state of analgesia, by
mere suggestion, the patient being in the “ waking condi-
tion,” that the application of Dubois Raymond’s electrical
apparatus, with “the greatest current attainable” turned on,
produced no sensation whatever ; although, as Bernheim
remarks, “the painful sensation thus produced is normally
unbearable.”

It will thus be seen that the degree of hypnosis has no
necessary effect upon the manifestations, either in hypnotism
proper, or in the psychic phenomena of spiritism. Practice
in each case seems to develop the suggestibility of the
psychic and his consequent ability to produce the various
phenomena while in a condition apparently closely ap-
proaching the normal.

That the condition of the psychic and that of the hyp-
notic subject are identical, is further demonstrated by the
fact that they are governed by the same laws. The most
important of these laws is that of suggestion; and all the
facts of spiritistic phenomena show that the psychic is
constantly dominated by that subtle power. His very
entrance into the psychic state is produced by the sugges-
tion embraced in his belief that he is about to pass under
the control of an extraneous force which he believes to be
a spirit.  When he is thus self-hypnotized, he is necessarily
amenable to the same power. This is clearly shown by the
well-known fact that any spirit can then be invoked by these
present, and one spirit will respond just as readily as another.
Besides, the spirit of a living man will respond with as much
alacrity as that of a dead man, provided the question is
asked in such a way as to cause the psychic to believe that
the bearer of the name is dead. Moreover, the spirit of a
purely imaginary person is just as responsive to an invoca-
tion as any other. The writer once attended a spiritistic

5
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s¢ance presided over by an ignorant psychic. Some one
asked for the spirit of Socrates; and the old philosopher
promptly responded. His communication was couched in
terms that were evidently intended to be somewhat lofty,
and were so considered by the enthusiastic admirers of the
psychie ; nor was their admirdation at all diminished by the
fact that Socrates seemed to labor under the impression
that he was a Roman when on earth. This was afterwards
explained by a prominent local authority in spirit philosophy
by saying that those old spirits had reached an altitude so
far removed from earthly life that they were no longer
interested in mundane affairs, and many of them had really
forgotten their earthly names and nationality. A wag who
was present asked for a communication from “the ancient
Greek philosopher, Cantharides.” This request was also
promptly complied with in an equally lofty strain of bad
English. When asked for a description of the latter per-
sonage, the psychic described an old man with long white
hair, a flowing beard, and a “very high forehead.” This
goes to show either that the psychic was dominated by an
absurdly false suggestion, or that evolution is more rapid in
the spirit land than it is here; for the description of the
personality of “ Cantharides” certainly did not suggest a
coleopterous ancestry.

To do the psychic entire justice, let me say that a cir-
cumstance like the foregoing does not, in the remotest
degree, impugn his honesty or sincerity. He is in a hyp-
notic condition. Being in that state, he is necessarily
dominated by the laws pertaining to it. His normal reason
is in abeyance. His subjective mind is active; and the
one all-potent, never-failing law of subjective mental activity
is the law of suggestion. -Like every other law of Nature,
there are no exceptions to its inexorable rules. He believes,
because he must believe, every suggestion made to him.
The suggestion enforced by the current theory of spiritism

|
|
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convinces him that he is a chosén medium of spirit com-
munication with the inhabitants of this world. His reason
confirms the belief; for he finds himself dominated by what
he believes to be an extraneous force which seems to act
independently of his conscious volition. This force is found
to possess a remarkable intelligence. It will answer ques-
tions, and write essays, poems, and polemics with equal
facility, and it often imparts knowledge and divulges secrets
of which he is not the conscious custodian. It gives in-
formation, which he knows he never could have possessed,
concerning the affairs of his auditors, — secrets, perhaps,
which the latter declare could never have been known to
any but themselves and some deceased friend. When the
intelligence is interrogated, it declares itself to be the dis-
embodied spirit of the friend who was the joint custodian of
the sitter’s secret.

With all this array of evidence before him, not only of
spirit presence but of spirit identity, what is his natural
conclusion? He is not a scientist, and does not, therefore,
know that it is unscientific to believe that man has a soul.
He was taught at his mother’s knee that he not only has a
soul, but that it is destined to an immortal existence. He
has never heard of the dudl nature of the mind of man, he
knows nothing of the law of suggestion, and ¢ telepathy
is not in his vocabulary. But he has common sense, and
he is not aware that it is unscientific to exercise it when
dealing with phenomena which he cannot explain otherwise
than as being tangible evidence of the truth of what he has
always been taught to believe was the essence of the teach-
ings of Holy Writ. And he does believe it, honestly and
implicitly. It is henceforth his religion, his consolation in
this life, and the sheet anchor of his faith in immortality.
With all the evidence before him, and in the absence of
any other rational explanation, he would be an unreasoning
sceptic if he did not believe it.
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It will thus be seen what an all-potent suggestion domi-
nates his subjective mind. By virtue of the fundamental
law of its being it must accept every suggestion imparted
to it, however absurd or contrary to objective knowledge
and experience. But when it is confirmed by objective
reason and reinforced by the tenderest emotions and lofti-
est aspirations of the human soul, it becomes a dominant
power which cannot be resisted. In this state of mind,
objective and sui)jectivc, the suggestion that a spirit from
another world is in possession of the psychic’s hand and
guiding its movements, is, and must be, seized upon by his
subjective mind and implicitly believed and acted upon, and
the suggested spirit personated with all the preternatural
acumen and dramatic circumstance characteristic of subjec-
tive mental activity. If it were not so, then there would
be a break in the operations of a law of Nature,—an excep-
tion to the universal rule, which in itself would constitute
a miracle as great as would be the suspension for a day of
the law of gravitation.

Another fact which correlates the phenomena produced
by the spiritistic psychic with those of hypnotism is that the
psychic in each case develops the power of telepathy, or
mind-reading. I shall not waste time in this connection
by offering proofs of the reality of this power. That work
has been most thoroughly done by the Society for Psychi-
cal Research. It is sufficient to say at this time that no
law.or power of Nature has been more completely and
scientifically demonstrated than has been the law of telepa-
thy. There is, however, one important principle pertain-
ing to the subject-matter which must be understood before
the full significance of the fact relating to it can be appre-
ciated or comprehended. Zelpathy is the means of com-
munion between subjective minds. The objective mind
does not necessarily participate in the communication.
The message, in other words, is not necessarily on a sub-
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ject of which either party is consciously thinking, It
frequently has no connection whatever with the conscious
thoughts of either of the participants in the production of
the phenomena. A message of the utmost importance may,
therefore, never rise above the threshold of the ¢ percipi-
ent’s” ! consciousness or even be consciously sent by the
¢ agent.” It requires some degree of psychic development
to enable one to become conscious of the reception of a
telepathic message. Hence it is that ecomparatively few
are able to perceive the details of a communication ;
although there are few who have not felt an unaccountable
impression which is afterwards discovered to have a tele-
pathic origin, or is classed as a “coincidence” by the
sceptical. It requires an extraordinary, even an abnormal
development of psychic power to enable one consciously to
read the thoughts of another in detail. That power is
possessed by few outside the circle of so-called spirit
mediums, and of those who have developed it by hypnotic
processes for purposes of public exhibition.

It is thought that enough has been said to correlate the
phenomena of spiritism with those of hypnotism, at least
so far as the conditions necessary for the production of the
two classes of phenomena are concerned. In the next
chapter the principles herein set forth will be applied to
the elucidation of the phenomena alleged to be produced
by disembodied spirits. I will also take occasion to answer
some objections urged by scientific students of spiritism
who hold that there is still a ¢ small residuum” of phe-
nomena which is not explicable by reference to known
laws of Nature.

1 The “percipient,” in the vocabulary of psychic sciemce, is the
one to whom a message is sent, or who witnesses a phenomenon.
The “agent” is the one who sends the message, or produces the
phenomenon.
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CHAPTER 1V.

SPIRITISTIC PHENOMENA,

The Typical Séance.—* Test” Cases.—The Way Proselytes are
made.— The Telepathic Explanation. —What Telepathy is. —
Views of Rev. Minot J. Savage and of Mr. F. W. H. Myers, —
TheirTest Cases Explained.—The Small Residuum of Plienomena
which they cannot account for.— The Shipwreck.— An Alleged
Spirit Communication from a Victim.— A Telepathic Explanation.
— Telepathy vs. Clairvoyance. — A Typical Case. — “ Stretching
the Theory of Telepathy. — Views of Mr. Podmore.

THE following propositions have now been provisionally
established : —

1. The condition of the spiritistic psychic or “medium *
and that of the hypnotic subject are identical at the time
when their respective phenomena are produced.

2. That condition in both is what is known to science as
hypnosis, or partial hypnosis, as the case may be.

These propositions are demonstrated by the following
facts: —

1. The psychics in each case are in a more or less pro-
found state of objective insensibility.

2, That state or condition in each case is induced by
suggestion.

3. In each case the psychic is constantly amenable to
control by suggestion.

4. In each case the power to read the minds of others is
developed by persistence in the practice of entering the
hypnotic or subjective condition,
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It has also been established, as a corollary of the fore-
going propositions, that in the mind of each psychic a
subjective hallucination can be induced by a suggestion ;
and that it is a matter of indifference whether it be an auto-
suggestion, a telepathic suggestion, or an oral suggestion.

It is unnecessary to consume much time in the applica-
tion of these facts to the ordinary manifestations of that
intelligence which is alleged to proceed from disembodied
spirits. It may not be amiss, however, to present an
imaginary case exactly corresponding to those of every-day
experience. The dramatis persone are a well-developed
psychic and a client who is seeking for tangible evidence of
a future life, and will be satisfied with nothing short of a
“test case’ of spirit identity. He is full of hope that
he may be put in possession of indubitable evidence of the
reality of spirit intercourse with the living, for he longs to
establish communication with the loved and lost, — longs
“for the touch of a vanished hand, and the sound of a
voice that is still.” But he does not mean to allow his
emotions to warp his judgment, or to entertain a belief
whose parentage can be traced to his desires alone. Per-
haps he has heard of mind-reading, and feels prepared to
detect any evidence of the exercise of that power, or of
any species of mental legerdemain. He takes care in the
selection of a psychic, and seeks one who is utterly
ignorant of his name, local habitation and antecedents.
Having found one possessing all the necessary qualifica-
tions, he seats himself and awaits results.

The psychic enters the subjective state, and presently
begins his revelation. He begins by making an exhaustive
inventory of his client’s mental qualifications, whom he
asserts to be a man of exalted character and gigantic intel-
lect. He tells him that all he needs is opportunity to make
his mark in the world ; that he is not as well off in this
world’s goods as he would like to be, but that fame and
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fortune are near at hand; that he is a fearless investiga-
tor, but is not easily fooled, etc., etc. All this, however,
in the estimation of the client, proves nothing but the good
judgment of the psychic and the clearness of his percep-
tion of human character. Anybody might know all this at
a glance, for that matter. It is not even good evidence of
mind-reading. .

Presently the psychic tells the client's name. He is
somewhat startled, but reflects that it may have been ob-
tained from the hotel register, or that it may be mind-read-
ing. The psychic then describesa spirit of which he sees a
vision, relates all the circumstances of the death and burial
of the person, and, perhaps, states the name of the deceased,
the relationship borne to the client, and many little details
which may or may not be true. In its important features,
however, the statement is exact. It is the very person the
client most desires to communicate with; but he is not
satisfied. All this is plainly within the domain of mind-
reading, and he is not to be deceived. But he is interested
and hopeful, and asks for a communication, which is given.
It is couched in endearing, but general terms; plenty of
good advice is given, and it ends in a rhapsodical expres-
sion of assurance of a life beyond the grave and of a happy
reunion when life’s fitful fever is over. The client is much
affected, but reflects that all this is plainly within the capa-
city of the psychic. What he is after is a “test,”” and he so
informs the psychic. Presently the *spirit” relates some
little episode which the client knows was within the exclu-
sive knowledge of himself and the deceased. His doubts
begin to vanish ; but he reflects that the knowledge of the
circumstance was in his mind, although he does not re-
member of having thought of it that day. The test is not
conclusive, and he awaits further developments,

Up to this point the spiritist of average intelligence will
agree that no valid evidence of spirit identity has been
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forthcoming. It is obviously all within the domain and
possibilities of telepathy.

Presently another  spirit ”’ appears upon the scene. The
psychic describes it with great minuteness, and finally gives
its name. The client is confounded. ¢ This cannot be
mind-reading,” he soliloquizes, ““for I have not thought of
that man for twenty years.” He has crossed the Rubicon.
The limit of his knowledge of telepathy has been reached,
and to him it is no longer a tenable hypothesis. As if to
make assurance doubly sure, the “ spirit ”’ recalls a business
transaction between himself and the client which took place
forty years agone. The client racks his memory in vain for
a trace of recollection of the transaction. He does not
even remember of ever having had any business with the
deceased. He knows, however, that he has the means of
verifying the statement if it is true, and he closes the séance
and hurries home to institute a search of his old records.
He finds, to his surprise and delight, that his spirit friend is
right in every particular.

A proselyte is gained for spiritism. Henceforth he haunts
spirit mediums, and spirit mediums haunt him. Perchance
his mind is not so warped that he ceases to recognize telep-
athy as a possible factor in alleged spirit intercourse. He
may even admit that the great bulk of spiritistic phenomena
can be accounted for by reference to telepathy; but he
holds that there is a “small residuum ” of phenomena that
cannot be thus explained.

Until within a very few years it would have been impos-
sible, by invoking the aid of telepathy, to account for the
phenomena which conveited our friend. But it has now
been ascertained that even if one does not happen to be
consciously thinking of a particular spirit when that spirit is
announced and correctly described, such a mental condition
does not militate against the telepathic theory. On the
contrary, it is clear that what one is consciously thinking of
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has no necessary connection with the subject of a telepathic
message. Telepathy, as we have already seen, is the means
of communication between sub-conscious intelligences ; and
it is only those who are psychically developed who can be-
come conscious of the operations of the subjective intel-
ligence. There are several things to be considered in this
connection : —

ZFirst, it must be remembered that it is the subjective
mind that reads, and is read, telepathically.

Secondly, the memory of the subjective mind is prodigious
and practically perfect; and it often happens that circum-
stances entirely forgotten by the objective mind of one who
consults a psychic are recalled by his subjective mind, Hence
itis that when the client declares that the circumstance never
occurred, and afterwards ascertains that he was mistaken,
it is no evidence whatever of the agency of disembodied
spirits. Moreover, when we consider the perfection of
subjective memory and the imperfection of objective recol-
lection, it is extremely hazardous for any one to say positively
that he never knew a particular circumstance or thing.
Such a statement can only be accepted as evidence that he
does not recall the fact stated.

Zhirdly, the law of suggestion is an important factor which
must be considered in the solution of the mystery. It is
obvious that when two subjective intelligences are in com-
munication, and each is dominated by the suggestions of
spiritism, and one is anxious to convince the objective in-
telligence of the other of the reality of spirit intercourse,
and the other is anxious to be conyinced and is seeking for
a test case, the best tests within the combined resources of
the two intelligences are more than likely to be forthcoming,
This is certainly borne out by the experience of every intel-
ligent investigator of the phenomena of spiritism. I should
not consider myself justified in supposing a subjective con-
spiracy to be possible, even under the inexorable law of
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suggestion, if a case of spirit identity had ever been made
that was free from the doubts thrust upon us by the known
laws of telepathy and suggestion.

Thus far I have said nothing the essential features of
which scientific investigators of the phenomena of spiritism
will not indorse. Indeed, I believe that intelligent spiritists
very generally concede that phenomena of the character
outlined in the foregoing remarks are not free from doubt ;
and they are ready to accept substantially the explanation
here given. I now approach a branch of the subject, how-
ever, about which the most scientific investigators of the
phenomena are at variance. It has been, and is now, my
desire and purpose to avoid controversial argument on these
topics; but I feel impelled by my very respect for two
gentlemen who have arrived at slightly different conclusions
from mine, to place my views alongside of theirs, so to speak,
in order to allow our readers to judge which presents the
better reason for the faith that is in him. I do so for the
further reason that my desire to do exact justice to the
cause of spiritism impels me to state the position of two of
its ablest champions with whose views I am acquainted.
They are gentlemen whose reputation for learning and scien-
tific attainments and for candor and transparent honesty of
purpose is as wide as civilization, and places them at the
head of the list of scientific champions of the cause of
spiritism. It is almost superfluous to now say that I refer
to Rev. Minot J. Savage, of Boston, and F. W. H. Myers,
of London. Neither of them needs any introduction to
the English-speaking world. To Mr. Myers the world owes
more than it can ever repay for his indefatigable and purely
scientific labors as Secretary of the London Society for
Psychical Research. To Mr. Savage the world owes much
for his championship of free thought, and of progress in
every field of human endeavor.

If I understand the views of Mr. Savage and Mr., Myers,
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they agree in their interpretation of such phenomena as I
have outlined, and each would offer substantially the same
explanation that I have suggested. But at this point our
paths diverge. Each of those gentlemen is willing to admit
that when a psychic transmits a message to his client con-
taining information which is in his (the psychic’s) posses-
sion, it cannot reasonably be attributed to the agency of
disembodied spirits. Each is also willing to admit that
when the message contains facts known to some one in
his immediate presence and with whom he is e ragport,
the agency of spirits of the dead cannot be presumed,
Each will doubtless admit that sub-conscious memory may
enter as a factor in the case, and that the sub-conscious
intelligence — or, to use the favorite terminology employed
by Mr. Myers to designate the subjective mind, the
“subliminal consciousness "’ — of the psychic or that of his
client may retain and use facts which the conscious, or
objective, mind may have entirely forgotten, All these
considerations, and many others, have doubtless entered
into the calculations of both those gentlemen when esti-
mating, in their careful and severely scientific way, the
weight of evidence for and against the hypothesis of spirit
intercourse. But here is where they pause. They are not
willing to admit that telepathy can possibly enter as a
factor in the case when the message contains facts not
known either to the psychic or his client or any of the
psychic’s friends. I will now let Mr. Savage speak for
himself. In an able address? delivered before the American
Psychical Society, he used the following words : —

*In the presence of psychics I have been told things which
I know the psychic did not know and never had known, There
is no longer the least shadow of a doubt of that in my mind.
But I have always said this does not go far enough, possibly
this may mean telepathy only. Although the psychic is not a

1 Psychical Review, vol. i, no. 1.

R
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clairvoyant, is not conscious of possessing any means of getting
at the contents of my mind, yet the psychic’s mind may be a
mirror in which my thoughts and knowledge are reflected, and I
may be getting back only what I have given. So when I have
gone only to that extent I have felt that I have not gone far
enough to convince me that I was dealing with a disembodied
intelligence. But under certain conditions I have gone farther
than that; and it is these other cases that we are always look-
ing for as additional proof,—these cases in which I have
received communication concerning something which neither
the psychic nor myself knew. There have been several cases
not only in my own experience, but, more still, in the experi-
ence of persons whose judgment and power of investigation I
trust as I trust my own, in which there has been the communi-
cation of intelligence that neither the psychic nor the sitter
possessed nor ever did possess. . I have had it in such circum-
stances as this. I have had communication while sitting in my
study concerning things that were taking place two hundred
miles away. Over and over again occurrences like this have
taken place, and I submit that my knowledge of science and
philosophy does not give me any hint of an explanation for
these things. It seems to me to be stretching the theory of
telepathy and clairvoyance beyond probability to call them in
to explain them. I do not know what to make of them except
on the theory that some third and invisible intelligence was

concerned.”

In a short but brilliant essay?! entitled ¢ Science and a
Future Life,” Mr. Myers thus sums up his own views, and
locates the line which marks the boundary between the two

worlds : —

«1 am further strengthened in this belief by the study of the
automatic phenomena briefly noticed above. I observe that
in all the varieties of automatic action — of which automatic
writing may be taken as a prominent type — the contents of the
messages given seem to be derived from three sources. First
of all comes the automatist’s own mind. From that the vast
bulk of the messages are undoubtedly drawn, even when they
refer to matters which the automatist once knew, but has en-

1 This article is printed in a volume with several other valuable
essays on cognate subjects by the same author.

e
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tirely forgotten. Whatever has gone into the mind may come
out of the mind; although this automatism may be the only
way of getting at it. Secondly, there is a small percentage of
messages apparently telepathic, — containing, that is to say,
facts probably unknown to the automatist, but known to some
living person in his company, or connected with him. But,
thirdly, there is a still smaller residuum of messages which 1
cannot thus explain, — messages which contain facts apparently
not known to the automatist nor to any living friend of his, but
known to some deceased person, perhaps to a total stranger to
the living man whose hand is writing. I cannot avoid the con-
viction that in some way — however dreamlike and indirect —
it is the departed personality which originates such messages as
these.”

Here we have the clear and concise statements of two
men, representatives, respectively, of the best thought, on
that side of the question, of two hemispheres, each defining
the same limit of scientific explanation, on mundane prin-
ciples, of spiritistic phenomena. These gentlemen, being,
par excellence, the representatives of scientific spiritism
on the two sides of the Atlantic, are entitled to a full hear-
ing and a candid and respectful consideration. Their views,
however, as quoted above, are stated in abstract form, and
their exact meaning may not be readily comprehended. In
order, therefore, that the reader may have a concrete illus-
tration of just what is meant, it will be necessary to quote
further from their works. Fortunately for our purpose, Mr.
Savage has issued a volume ! recently which is filled with
well-authenticated facts which the author of the book
cannot explain by reference to telepathy. I select at
random the following case, which is fairly illustrative of
the “sticking point” in its most pronounced, not to say
virulent, form. In order to do Mr. Savage complete
justice, I copy the entire narrative, including his comments.

“My next story goes far beyond any of these, and — well,
I will ask the reader to decide as to whether there is any help

! Psychics: Facts and Theories. Arena Publishing Co.
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in hypnotism or clairvoyance or mind-reading, or any of the
selves of the psychic, conscious or sub-conscious.

“Early on Friday morning, Jan. 18, 1884, the steamer
¢ City of Columbus,’ ez roufe from Boston to Savannah, was
wrecked on the rocks off Gay Head, the southwestern point of
Martha's Vineyard. Among the passengers was an elderly
widow, the sister-in-law of one of my friends, and the mother of
another.

“This lady, Mrs. K., and her sister, Mrs. B., had both been
interested in psychic investigation, and had held sittings with a
psychic whom I will call Mrs. E, Mrs. B. was in poor health,
and was visited regularly for treatment on every Monday by the
psychic, Mrs. E. On occasion of these professional visits,
Mrs. B. and her sister, Mrs. K., would frequently have a sit-
ting. This Mrs. E., the psychic, had been known to all the
parties concerned for many years, and was held in the highest
respect. She lived in a town fifteen or twenty miles from
Boston. This, then, was the situation of affairs when the
wreck of the steamer took place.

“The papers of Friday evening, January 18, of course con-
tained accounts of the disaster. On Saturday, January 19, Dr.
K., my friend, the son of Mrs. K., hastened down to the beach
in search of the body of his mother. No trace whatever was
discovered. He became satisfied that she was among the lost,
but was not able to find the body. Saturday night he returned
to the city. Sunday passed by. On Monday morning, the
21st, Mrs. E. came from her country home to give the custom-
ary treatment to her patient, Mrs. B. Dr. K. called on his
aunt while Mrs. E. was there, and they decided to have a
sitting, to see if there would come to them anything that even
purported to be news from the missing mother and sister.
Immediately Mrs. K. claimed to be present; and, along with
many other matters, she told them three separate and distinct
things which, if true, it was utterly impossible for either of them
to have known.

“ 1. She told them that, after the steamer had sailed, she
had been able to exchange her inside stateroom for an outside
one. All that any of them knew was that she had been
obliged to take an inside room, and that she did not want it.

+ «5 She told them that she played whist with some friends
in the steamer saloon during the evening; and she further told
them the names of the ones who had made up the table.

“3. Then came the startling and utterly unexpected state-
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ment, ‘I do not want you to think of me as having been
drowned. I was not drowned. When the alarm came, I
was in my berth. Being frightened, I jumped up, and rushed
out of the stateroom. In the passage-way 1 was suddenly
struck a blow on my head, and instantly it was over. So do
not think of me as having gone through the process of drown-
ing.! Then she went on to speak of the friends she had
found, and who were with her. This latter, of course, could
not be verified. But the other things could be. It was learned,
through survivors, that the matter of the stateroom and the
whist, even to the partners, was precisely as had been stated.
But how to verify the other statement, particularly as the body
had not been discovered ?

 All this was on Monday, the 21st. On Tuesday, the 22d,
the doctor and a friend went again to the beach. After a pro-
longed search among the bodies that had been recovered, they
were able to identify that of the mother. And they found the
right side of the head all crushed in by a blow.

“The impression made on the doctor, at the sitting on
Monday, was that he had been talking with his mother. The
psychic, Mrs. E., is not a clairvoyant, and there were many
things connected with the sitting that made the strong impres-
sion of the mother’s present personality. In order to have ob-
tained all these facts related under numbers 1, 2, and 3, the
psychic would have had to be not only clairvoyant, but to have
gotten into mental relations with several different people af tke
same time. The reading of several different minds at once,
and also clairvoyant seeing, not only of the bruised head, but
of the facts that took place on the Friday previous (this being
Monday), — all these multiplex and diverse operations, going on
simultaneously, make up a problem that the most ardent advo-
cate of telepathy, as a solvent of psychic facts, would hardly
regard as reasonably coming within its scope.

“ Let us look at it clearly. Telepathy deals only with occur-
rences taking place at the time. I do not know of a case where
clairvoyance is even claimed to see what were once facts, but
which no longer exist. Then there must have been simulta-
neous communication with several minds. This, T think, is not
even claimed as possible by anybody. Then let it be remem-
bered that Mrs. E. is not conscious of possessing either tele*
pathic or clairvoyant power. Such is the problem.

“T express no opinion of my own. I only say that the
doctor, my friend, is an educated, level-headed, noble man. He

=
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felt sure that he detected undoubted tokens of his mother's
presence. If such a thing is ever possible, surely this is the
explanation most simple and natural.”

Here, then, we have a case involving all the difficulties
which stand in the way of accepting telepathy as a universal
solvent for this class of mysteries. It is a representative
case of the class specifically mentioned both by Mr. Savage
and by Mr. Myers as being inexplicable by reference to
telepathy ; for the message contained information not in the
possession of the psychic, or of the client, or of any of the
living friends of either. Consequently, if this case can be
explained by reference to telepathy, clearly science will have
a right to demand further proofs of spirit communion,

“Let us look at it clearly,” In order to do so we must
first divest the case of several imaginary difficulties with
which Mr, Savage seems to have environed it. For
instance, he says that —

“In order to have obtained all these facts related under
numbers 1, 2, and 3, the psychic would have had to be not

only clairvoyant, but to have gotten into mental relations with
several different people af the same time.”

It is not entirely clear why it was necessary for “all
these multiplex and diverse operations” to be “going on
simultaneously,” or, indeed, why it should be necessary for
all of them to go on at all. Nor does Mr. Savage throw any
very clear light upon that question. On the contrary, he
seems to have propounded an irrelevant problem, which he
regards as insoluble, with the view of claiming a triumph if
his readers fail to solve it.

There are two groups of facts in this case which present
themselves for consideration. One group consists of the
facts which took place prior to the wreck; namely, the
matter of the stateroom, the whist, and the partners. The
other group comprises the particular circumstances attend-

ing the death of the lady.
6
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Now we are told that it was nhecessary for the psychic to
see clairvoyantly “ not only the bruised body, but the facts
that took place on the F riday previous,” Mr, Savage holds
the latter to be impossible for the reason that clairvoyance
cannot see what were once facts, but which no longer
exist.” In this proposition he is clearly right. But he
would doubtless admit that clairvoyance is equal to the
perception of the condition of the bruised body; and from
that condition the manner of death, exactly as detailed
in the message, could be clearly inferred, After all, that is
the only fact which we are called upon to explain, since
the facts that took place on the Friday previous were all
known to surviving friends of the deceased ; and the pre-
sumption is that they were all detailed to the son, who was
frantically searching among the survivors for information
which would throw light upon the fate of his mother. In
the absence of any evidence or Statement to the contrary,
even by implication, this must be presumed.  Clearly, then,
it would not be hecessary for the psychic to read “several
different minds at once " in order to ascertain all the facts
that took place on Friday, since those facts were in the
mind of the son, and he was in presence of the psychic,
But suppose that the facts had not yet been detailed to the
son, it still does not involve the necessity for the psychic
to be ““in simultaneous communication with several minds,”
since telepathic communion with any one of the survivors
would have put her in possession of all the facts that oc-
curred on Friday. That supposition would certainly do
less violence to the principles of scientific inquiry than it
does to postulate a supermundane origin for the phe-
nomenon,

I submit, therefore, that all the facts were easily ascer-
tainable by the psychic by the exercise of clairvoyance and
telepathy, each in its simplest and most direct mode of
manifestation, The two powers, if both exist, are certainly
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not incompatible with each other. “Indeed, they are so
closely related that no one has yet been able to locate the
boundary-line between them. They are divided only by
their definitions.

I think that Mr. Savage will agree with me that, in the
foregoing view of the case, my interpretation is to be pre-
ferred to his on the broad ground of inherent probability,
since his explanation ascribes a supermundane origin to the
phenomena, whilst mine ascribes it to those natural powers
of the human mind the existence of which he freely admits.
Nor does it fortify his view of the case to say that the
psychic does not possess either telepathic or clairvoyant
power, for that is simply begging the question. The very
point in controversy is whether the phenomena of so-called
spiritism proceed from spirits of the dead, or are the result
of the exercise of the known powers of the living, And to
say, as Mr. Savage does, that the psychic ““is not conscious
of possessing either telepathic or clairvoyant power,” is but
another way of saying that this particular psychic believes
that the messages transmitted through her come from dis-
embodied spirits. It is a common thing among spiritistic
psychies to disclaim telepathic or clairvoyant powers; and
it is doubtless honestly done. Their theory is that their
phenomena are produced by spirits of the dead, and that
clairvoyance and telepathy have nothing whatever to do
with it ; in other words, that they “are not conscious” of
possessing those powers. But when that statement is
employed as an argument in support of the spiritistic
hypothesis, it becomes a gross and palpable case of pefitio
principii,

Thus far I have argued this case from Mr. Savage's own
standpoint ; that is, I have invoked the aid of those
powers of the mind, and those only, which he Zzows men
to possess, namely, telepathy and clairvoyance. I have
shown how these alleged powers may have operated, each
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in its legitimate sphere of activity, to produce the phe-
nomena he describes. He declares that he is in search of
a working hypothesis which will explain these phenomena
without the necessity of invoking supermundane agencies,
but has thus far failed to find one. I have herein advanced
one, the fundamental postulates of which are his, They
are not mine. He believes in telepathy, and I agree with
him. He believes in independent clairvoyance. I do not.
He says that he %nozws? that clairvoyance ‘exists as a power
of the human mind. I wish I possessed the same positive
information. It would be a great simplifier of explanations,
— a short cut across a labyrinthine field. Like the hypoth-
esis of spiritism, it is « simpler ” than the scientific explana-
tion of the phenomena ; but its chief merit consists in the
fact that it saves the trouble of thinking. I have looked in
vain for indubitable evidence of the reality of the power of
independent clairvoyance. I do not say that it does not
exist, I do not know. I simply say that I have not yet
been made acquainted with facts sufficient to remove the
question from the domain of doubt and uncertainty. I do
know that many phenomena which a few years ago
were attributed to clairvoyance are now easily explicable by

.reference to telepathy; and I know that the field of the

former is constantly narrowing, whilst that of the latter is
correspondingly widening. I know that telepathy is a fac-
ulty of the human mind ; and I feel safe when dealing with
that proposition. But until the boundary-line between
telepathy and clairvoyance is defined with sufficient exacti-
tude to demonstrate that there is any line at all, I shall not
attempt to offer clairvoyance as a final explanation of any
phenomena whatever.

Now let us examine the phenomena presented by Mr.
Savage from another point of view. I will begin by quot-
ing a proposition of his, which, if true, disposes of the case

1 Psychical Review, vol. i. no. 1.
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at once, and leaves him master of the situation. It is
this, —

« Telepathy deals only with occurrences taking place at
the time.”

If this proposition is true, Mr. Savage and Mr. Myers are
both right in rejecting telepathy as a solvent for the mystery
surrounding a very large class of cases. Whether it is true
or not, it clearly defines their attitude and reveals the ground
upon which they stand. In saying this I do not wish to be
understood as holding Mr. Myers responsible for the opin-
ions of Mr. Savage ; but as their conclusions are identical,
I assume that they have reasoned from the same premises.
1 am confirmed in that belief for the reason that I can see
no other possible ground for their conclusion.

Be that as it may, the fact remains that the assertion
that « telepathy deals only with occurrences taking place at
the time " is a fundamental error of the most pronounced
character, It is difficult to imagine an error that could be
more misleading to the searcher after truth in the psychical
realm, and hence more mischievous in its consequences,
than this one is.

Again, “let us look at it clearly.” What is telepathy?
Tt has already been defined as * the means of communica-
tion between subjective minds.”” In other words, it is the
means of conveying information from one subjective mind
to another. That it is confined in its operations to the
subjective intelligence will not be disputed. Tt has already
been sufficiently explained, and requires no further remark
in this connection, but will be demonstrated later on. Now,
when a message is telepathically sent from one subjective
mind to another, it conveys some item of information to
the subjective mind that receives it. That information is
henceforth a part of the mental equipment of the per- _
cipient’s subjective mind, and, since the memory of the e
subjective mind is practically perfect, it is not likely to 3

-
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forget any important fact that may have been thus received.
But suppose the percipient does not happen, at the time
of the subjective reception of the message, to be in ‘that
peculiar mental condition required to enable him to elevate
his subjective impressions above the threshold of his normal,
or objective, consciousness. Is the message any the less a
part of his subjective mental equipment? In other words,
does a failure to become objectively conscious of the recep-
tion of the message delivered to the sub-conscious intelli-
gence cause the latter instantly to forget the subject-matter
of the message? No one who is acquainted with the
salient characteristics of the subjective intelligence, as de-
veloped in experimental psychology, will claim that it does.
Suppose, then, that the recipient of the message does not
belong to that class of sensitives who are able to elevate
their subjective impressions above the threshold of con-
sciousness. Then, suppose that a week later the recipient
happens to be in the presence of. a mind-reader, and they
hold a séance for the purpose of making experiments in
telepathy. Is there any @ priori reason why the telepathist
should not be able to read that message as it exists, latent,
in the mind of the recipient? If not, why not? If he can
do so, the assumption that “ telepathy deals only with occur-
rences taking place at the time " must be revised ; and with
its revision the whole fabric which has been so industriously
built upon that foundation must fall. The only possible
resource is to deny the proposition that a message received
telepathically from one source can also be delivered by the
same means to a third person.

It will be necessary for us to discuss this point briefly, for
it will eventually be seen that the whole fabric of spiritism,
scientifically and logically considered, rests upon a tacit
denial of this proposition. My proposition is this :—

If A can communicate a fact telepathically to B, it follows
that B can communicate the same fact telepathically to C.

|
o
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This seems to be a self-evident proposition ; and no one,
to my knowledge, has ventured specifically to deny its
truth, Yet, as before intimated, if it is true, all of those dif-
ficulties vanish which Messrs. Savage and Myers experience
in finding a telepathic explanation for their phenomena.

«T have had,” says Mr. Savage, “ communication while
sitting in my study concerning things that were taking place
two hundred miles away.” And he declares that it seems
to him to be “stretching the theory of telepathy and of
clairvoyance beyond probability to call them in to explain *
the fact. Why he thinks the explanation is outside the
domain of clairvoyance, he does not tell us. It seems to
me that if there is such a power as independent clairvoy-
ance, the clairvoyant explanation is easy and perfect. But
as I do not yet admit the genuineness of that power, I will
try to helg® Mr. Savage to a telepathic explanation. He
does not give us an account of the circumstances of his
case; but as it is generic, I will furnish a specimen that
covers the ground. The following case was related to me
by a lady now living in Washington, for whose veracity and
exalted character I can vouch.

Some years ago she was residing in the interior of Penn-
sylvania, On one occasion she visited friends in Phila-
delphia, and during her stay she was induced to call on a
then celebrated “medium.” Amongst other things the
medium told her that one of the children of the lady’s
family had just fallen from a tree and was apparently badly
hurt. The statement did not make much impression on
her, for she was rather sceptical on the subject of spirit
communication ; but when she went home she learned that
it was literally true, and the hour corresponded very nearly
to the time when she was at the séance. It transpired that
the child was not badly hurt, although it was insensible
when picked up.

Mr. Savage would hold that it would be « stretching the
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theory of telepathy ' to the breaking point to call it in to
explain this case. Why? Is it not probable that the lady
was in telepathic rappor# with her family at home? And
would it be stretching the theory of telepathy too far to
suppose that she would be informed by that means of the
disaster happening to one of her family? I think not. But
the lady was not a psychic, and the message, consequently,
remained below the threshold of her normal consciousness.
The “ medium,” however, was able to read her mind, and
he found the fact recorded there as stated.

In a work comprising two large volumes, entitled * Phan-
tasms of the Living,” of which Mr. Myers is one of the
authors, there are hundreds of cases recorded where tele-
pathic messages were received informing the percipient of
danger or disaster to loved ones at a distance. Mr. Myers
and Mr, Savage will both agree that it would beé in perfect
accordance with the experience of mankind to suppose that
the lady was telepathically informed of the accident. They
will both agree that the message might have been received
subjectively, and yet not brought within the domain of her
normal consciousness; for that is also in strict accordance
with the known facts of telepathy. Thus far we all travel
along together very comfortably and harmoniously. But
when the psychic imparts the information to the lady, the
crucial question at once arises,  How did he obtain it?”

Here are the two hypotheses: —

Mine is that he read the mind of the lady; in other
words, he obtained telepathically the information that
Messrs. Savage and Myers will both admit was, or might
be, legitimately in her possession through telepathic agency.

Their theory is that the spirit of some dead man was
watching the child when it fell, and that he hastened to
Philadelphia to hunt up a “medium® of communication
between himself and the lady, so that he could tell her all
about it. By a happy coincidence he found the lady and a
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suitable “medium " already in consultation, looking for a
test case upon which to postulate a theory of immortality.
And it was forthcoming. According to Messrs. Savage and
Myers, it was the crucial test,— demonstrative of spirit
intercourse,

If my hypothesis ¢ stretches the theory of telepathy ™ too
far, and if evidence of immortal life consists in the adoption
of their theory of explanation, well may we exclaim, —

# On what a slender thread
Hang everlasting things | "

I ask the intelligent, unprejudiced reader to judge for
himself which of the two explanations is more likely to be
correct. To this end he must ask himself whether it is
more rational to suppose that the lady obtained a telepathic
message from home and transmitted the same to the psychie,
than it is to suppose that it required the intervention of a
supermundane agency to convey the information.

In answering this question the logical and scientific axiom
must not be lost sight of, — that we have neither occasion
nor logical right to seek a supermundane explanation of a
phenomenon, when it is explicable by reference to natural
laws with which the world is acquainted.

On this point the truly scientific reader will doubtless
prefer to stand with Mr. Podmore, one of the Secretaries of
the Society for Psychical Research, who says: * When the
choice of explanation seems to lie between telepathy and
some faculty even more dubious and more remote from
ordinary analogies, it is right that the hypothesis of telep-
athy should be strained — if necessary, to the breaking
point — before we invoke a stage-deity to cut the knot.”?

1 Apparitions and Thought-Transference, pp. 369, 370.




CHAPTER V.
SPIRITISTIC PHENOMENA (condinued ).

Experimental Telepathy. — Deferred Percipience.— Cases in Point.
— Planchette. — Latency of Telepathic Impressions. — Nebuchad-
nezzar's Dream. — Daniel’s Telepathic Power. — Final Explana-
Son. — The Son's Message to the Psychic, — The Last Resource
of Spiritism.— Mr. Savage’s Crucial Question, — The Unscien.
tific Attitude of Spiritists. — Thunder considered as the Voice of
an Angry God. — The Simplicity of Nature’s Laws, — The Alleged
“ Simplicity " of the Spiritistic Hypothesis. — It saves Thinking.
— Reasoning in a Circle.— Why cannot Spirits communicate
with the Living ? — Not a Pertinent Question.— The Real Ques-
tion is, Do they so Communicate ? — The Evidence is against the
Spiritistic Hypothesis.— * Spirits of Health and Goblins Damned."”

HAVE thus far examined Mr. Savage’s test case from a

theoretical standpoint. My theories, however, have all
been based upon the well-known facts of experimental psy-
chology, except where I have argued from a provisional
assumption of the reality of the power of independent clair-
voyance. I now approach the domain of ascertained facts.
My text is still his declaration that ¢ telepathy deals only
with occurrences taking place at the time.”? If it had
been stated that ¢ telepathy deals only with occurrences
taking place at the time of the delivery of a message con-
cerning them to the subjective mind-of the party for whom
it is intended,” it would have been much nearer the truth,
but would still have been far from accurate, as will be seen
hereafter. Thus limited, however, it could not have been

I M. J. Savage in “ Psychics: Facts and Theories.”
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pressed into the service of spiritism ; and we must, there-
fore, presume that the words were intended and used in
their full significance. In other words, the fate of the argu-
ment must depend upon the correctness of the premises as
they are formulated.

In making this statement some very important facts set
forth in “Phantasms of the Living,” must have been for-
gotten for the moment, or else the article from which quota-
tion was made was written before the publication of that
voluminous record of telepathic experiences.

Be that as it may, one very important feature of the
phenomena of telepathy has certainly been ignored. Itis
a feature, too, of the first importance, for, without including
it as a factor in any given case, one is more than likely to
be led into the most grievous errors. I refer to the phe-
nomenon of ¢ deferred percipience.” The meaning of the
term is thus explained by Mr. Myers in his learned -and
able introduction to * Phantasms of the Living " : ¢ We find
in the case of phantasms corresponding to some accident or
crisis which befalls a living friend, that there seems often to
be a latent period before the phantasnt becomes definite or
externalized to the percipient’s eye or ear. Sometimes a
vague malaise seems first to be generated, and then when
other s#imuli are deadened, — as at night or in some period
of repose, —the indefinite grief or uneasiness takes shape
in the voice or figure of the friend who in fact passed
through his moment of peril some hours before.” He then
goes on to say that it is quite possible that a deferment
of this kind may sometimes intervene between the moment
of death and the phantasmal announcement thereof to a
distant friend.”

This is a very general, though a very accurate, statement
of a principle which will presently be seen to be a corollary
of the doctrine of duality of mind and of sub-conscious
intelligence.

P
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A person in imminent and deadly peril telepathically
conveys a message to his nearest friend or relative, inform-
ing him of the occurrence. This may be done by means
of a vision or by clairaudience, or otherwise ; but it must
necessarily be done by some means that addresses itself to
the sensory experience of the percipient. It is a message
from the subjective mind of the “agent” to that of the
‘“ percipient.” If the percipient is a psychic, he will prob-
ably perceive the import of the message at once. If he is
not a psychic, or is not easily thrown into the psychical or
subjective condition, he may not be able for hours to ele-
vate the message above the threshold of his own conscious-
ness. If he is incapable (as most people are) of becoming
objectively conscious of what is going on in his subjective
mind, he may never be able to become normally conscious
of the message that is lying “latent” in his * subliminal
consciousness.”  Nevertheless the information is there,
although he may not, as before remarked, be conscious of
it at the time of its reception. It may remain latent for a
week or a month ; or he may never be able to take objec-
tive cognizance of it unaided by some one more sensitive to
subjective impressions.

It must be remembered that telepathy is one of those
psychic powers that is seldom, if ever, acquired by persons
who are in a normal state of physical health. Let me not
be misunderstood on this point. When we speak of one
possessing telepathic power, we usually mean, simply, that
he is one who is capable of taking objective cognizance, or
becoming objectively conscious, of the messages received by
his subjective mind. In other words, he is one who is
capable of elevating the impressions of his sub-conscious
intelligence above the threshold of his normal or objective
consciousness. The fact that he is unable to do this is no
evidence that he is incapable of receiving subjective im-
pressions, or that he does not receive telepathic messages,

|
¢
‘.
1
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Indeed, the facts show that there is practically little differ-
ence, other things being equal, in the capacity of persons
of average intelligence for receiving telepathic communica-
tions. The difference consists, not in the ability to receive,
but in the ability to perceive, or to become objectively con-
scious, of what has been received. And the latter power
usually finds its origin in an abnormal physical condition,
ranging in intensity from that of an incipient neurosis to
the terrible affliction endured by the Seeress of Prevorst,—
the power and the physical abnormality nearly always sus-
taining perfectly harmonious proportional relations.

It follows that a perfectly normal, healthy man is seldom
able to assimilate the full content of a telepathic message.
It reaches his consciousness, if at all, only in the form of a
vague impression, creating a transient feeling of unrest or
foreboding, but which is soon submerged or thrown off by
his superabundant vitality. Few are entirely exempt from
such impressions, and they vary in intensity in proportion
to their importance to the individual. But the fact that
one is not able to take objective cognizance of their full
import does not prove that the information, in all its
details, is not indelibly stamped upon the tablets of the
soul. From this postulate it follows that the work of a
trained psychic, capable of reading the minds of his sit-
ters, is all that is necessary to reveal the full content of
a telepathic message latent in the subjective mind of his
client.

The foregoing propositions seem almost self-evident to
the merest tyro in psychic science ; but as Mr. Myers and
his colleagues, Messrs. Gurney and Podmore, have taken
pains not only clearly to define ¢ deferred percipience”
and note it as an important factor in telepathy, but to
demonstrate it experimentally and print accounts of its
illustrative cases occurring spontaneously, it becomes our
duty to present a few of the most prominent of those facts
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recorded by them, to the end that a most important factor
in telepathy may not be in danger of being overlooked

The first case to which I invite attention was experi-
mental. The facts seem trivial ; but, as they illustrate an
important principle, space cannot be refused for their
reproduction. The author introduces the experiment by
the following prefatory remarks: —

“I will quote one more taste-series, for the sake of illustrating
a special point, —namely, the d@eferment of the percipient's con-
sciousness of the sensation until a time when the agent had
himself ceased to feel it. This fact is of great interest, on
account of the marked analogy to it which we shall encounter
in many of the sgonzancous telepathic cases,

* June r1th, 1885.

“Dr, Hyla Greves was in contact with Miss Relph, having
tasted salad oil.

** Miss Relph said: ‘I feel a cool sensation in my mouth,
something like that produced by sal prunelle.’

“Mr, R. C. Johnson in contact, having tasted Worcestershire
sauce in another room.

¢I taste something oily; it is very like salad oil.’ Then a
few minutes after contact with Mr. Johnson had ceased, ‘My
mouth seems getting hot after the oil.” (N. B, Nothing at all
had been said about the substances tasted either by Dr, Greves
or Mr. Johnson.)

“ Dr. Greves in contact, having tasted bitter aloes.

“¢T taste something frightfully hot , . . something like vine-
gar and pepper. . . . Is it Worcestershire sauce?’

* Mr. Guthrie in contact, also having tasted bitter aloes.

1 taste something extremely bitter, but don’t know what
it is, and do not remember tasting it before. . . . It is a very
horrid taste.’ "1

The next experimental case is also seemingly trivial, but
is important as an illustration of deferred percipience.
This experiment was one of a series made by Rev. P. H.
Newnham, Vicar of Maker, Devonport, England, his wife
being the mind-reader. The questions were written down

! Phantasms of the Living, vol. i. p: 6.
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by Mr. Newnham, the wife knowing nothing of their char-
acter; and the answers were written out by her by means
of planchette : —

¢+ What name shall we give to our new dog?’

“ A, *Yesterday was not a fair trial.’

¢ Why was not yesterday a fair trial 2’

« A, *Dog.! -

“ And again: —

¢ What do I mean by chaffing C. about a lilac tree 7'

“A. ‘Temper and imagination.’

“¢You are thinking of somebody else. Please reply to my
question.’

« A, *Lilacs.!

“ Here a single image or word seems to have made its mark
on the percipient’s mind, without calling any originative activity
into play ; and we thus get the naked reproduction. In these
last examples we again notice the feature of dgferred impression.
The influence only gradually became effective; the immediate
answer being irrelevant to the question. We may suppose,
therefore, that the first effect took place below the threshold of
consciousness.” 1

To these remarks is added a footnote, as follows: —

“ The following case, though not strictly experimental, is
sufficiently in point to be worth quoting. Though unfortu-
nately not recorded in writing at the time, it was described
within a few days of its occurrence to Mr. Podmore, who is
acquainted with all the persons concerned. The narrator is
Miss Robertson, of 229 Marylebone Road, W.

* About three years ago I was speaking of planchette-writing
to some of my friends, when a young lady, a daughter of the
house where I was spending the evening, mentioned that she
had played with planchette at school, and that it had always
written for her. Thereupon I asked her to spend the evening
with me; and try it again, which she agreed to do. On the
morning of the day on which she had arranged to come to me,
her brother, on leaving the house, said, laughing, ¢ Well, Edith,
it is all humbug ; but if planchette tells you the name and sum
of money which are on a check which I have in my pocket, and
which T am going to cash for mother, I will believe there is

! Op. cit,, pp. v0, 71.
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something in it.” Edith, on her arrival at my house in the
evening, told me of this, and I said, * We must not expect that;
planchette never does what one wants,’ or words to that effect.
A couple of hours after, we tried the planchette, Edith’s hand
alone touching it. It almost immediately wrote, quite clearly, —

‘1. SPALDING, £6 13. 4.

I had forgotten about the check, and I said, * What can that
mean?' Upon which Edith replied, ¢ It is H.’s check.” I was
incredulous, having a long acquaintance with planchette. I
said, ¢ If it is right, send me word directly you get home. I am
sure it will not be.” But the next day I received a letter from
Edith, telling me that she had astonisheqd her brother greatly by
telling him the name and amount on the check, which was per-
fectly correct. I have read this account to the young lady and
her brother, who sign it as well as myself.

¢ NORA ROBERTSON.

e B, G

DI GRS

“In answer to an inquiry, Miss Robertson adds, on Feb. 12,
1885 : —

“fMiss E. C. says, in answer to your question, that she is
quite certain she could not have known or surmised the name
and amount of the check.

“‘I can confirm her on the first point, for I remember gues-
tioning everybody all round at the time. She had just returned
from school, and knew nothing at all about her mother’s busi-
ness or money matters.’

“ Here, it will be observed, the impression seems not only to
have been unconscious, but to have remained latent for several
hours before taking effect; for it is, at any rate, the most natu-
ral supposition that the transference actually occurred at the
time when the conversation on the subject took place between
the brother and sister.”

The intelligent reader will not fail to notice that the
foregoing is not only illustrative of deferred percipience,
but is representative of a very large class of cases where
the message never reaches the normal consciousness of the
percipient except through extrancous means. In this case
it was by planchette, in the hands of the percipient; but
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d does any one suppose that if some one else had operated
) the instrument, who was also a good telepathist and ez
rapport with Edith, the same result would not have been
produced? For instance, suppose Miss Robertson had
been thus endowed, would it have been necessary to at-
tribute the phenomenon to supermundane agency if she
had succeeded in reading in Edith’s subjective mind what
was obviously there, nmamely, the details regarding the
check? Certainly not. And yet that would have been
a case exactly such as Messrs, Savage and Myers have
declared unaccountable except under the hypothesis of |
spirit communion.

‘ The next case of deferred percipience recorded in “Phan-

tasms of the Living” was related by the percipient, Mr.

Frederick Wingfield, of France. The essential part of the

) narrative is the following : —

«¢On the night of Thursday, the 25th of March, 1880, I

retired to bed after reading till late, as is my habit. I dreamed

( that I was lying on my sofa reading, when, on looking up, I
saw distinctly the figure of my brother, Richard Wingfield-
Baker, sitting on the chair before me. I dreamed that I spoke
to him, but that he simply bent his head in reply, rose, and left
the room. When I awoke, I found myself standing with one
foot on the ground by my bedside, and the other on the bed,
trying to speak and to promounce my brother’s name. So
strong was the impression as to the reality of his presence, and
s vivid the whole scene as dreamt, that I left my bedroom to
search for my brother in the sitting-room. I examined the
chair where I had seen him seated, I returned to bed, tried to
fall asleep in the hope of a repetition of the appearance; but
my mind was too excited, too painfully disturbed, as I recalled
what I had dreamed. I must have, however, fallen asleep
towards the morning; but when I awoke, the impression of my
i dream was as vivid as ever, —and I may add is to this very
5 hour equally strong and clear. My sense of impending evil
‘ was so strong that I at once made a note in my memorandum
( book of this « appearance,” and added the words “ God forbid.”

««Three days afterwards I received the news that my brother,
Richard Wingfield-Baker, had died on Thursday evening, the

7
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25th of March, 1880, at 8.30 p. M., from the effects of the ter-
rible injuries received in a fall while hunting with the Black-
more Vale hounds."”?

Following this case, and the corroborative evidence
verifying it, may be found the following very sensible and
judicious remarks : —

¢ Tt will be seen here that the impression followed the death
by a few hours, — & feature which will frequently recur. [The
italics are mine.] The fact, of course, slightly detracts from
the evidential force of a case, as compared with the completely
simultaneous coincidences; inasmuch as the odds against the
accidental occurrence of a unique impression of some one's
presence within a few hours of his death, enormous as they are,
are less enormous than the odds against a similar accidental
occurrence within five minutes of the death. But the deferment
of the impression, though to this slight extent affecting a case
as an item of telepathic evidence, is not in itself any obstacic fo
the telepathic explanation. We may recall that in some of the
eaxperimental cases the impression was never a piece of conscions
experience al all; while in others the latency and gradual
emergence of the idea was a very noticeable feature. This
justifies us in presuming that an impression which ultimately
takes a sensory form may fai/ in the first instance to reach the
threskold of atfention. It may be unable to compete, at the
moment, with the vivid sensory impressions, and the crowd of
ideas and images, that belong to normal seasons of waking life ;
and it may thus remain latent till darkness and quiet give a
chance for its development. This view seems, at any rate, sup-
ported by the fact that it is usually a# #ight that the delayed
impression — if such' it be — emerges into the percipient’s con-
sciousness. It is supported also by analogies which recognized
psychology supplies. I may refer to the extraordinary exalta-
tion of memory sometimes observed in hypnotic and hystero-
epileptic ‘subjects;’ or even to the vivid revival, in ordinary
dreaming, of impressions which have hardly affected the wak-
ing consciousness.”

The next and last case for which room can be made is
from a narrative related by a Mrs. Montgomery to the
author of “Phantasms of the Living" :—

¥ Op. cit, p. 199.
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“ February, 1884.

¢:: Nearly thirty years ago I lost a sister. The place where
she died being at some distance, my husband went to the
funeral without me. I went to bed early, and had a frightful
dream of the funeral ceremony. I saw my brother faint away
at the service, and fall into the grave. I awoke with the horror
of the dream, just as my husband entered the room on his return
from the funeral, which had taken place at least eight hours
before. I asked him to tell me if anything unusual had hap-
pened, as I had had a terrible dream, and I related it. He
said, * Who in the world told you that? I never intended tell-
ing you.’ I said, ‘I only dreamt it. Just as you were coming
in, I awoke.””1

To this the author appends the following remarks: —

“ Here the picture transferred to the percipient’s dream was
a precise and detailed one. It was of a sort which might at
first seem more fitly to belong to a later class, where something
of the nature of clairvoyance is suggested. Nor would the eight
lours’ interval between the event and the dream be an objection
10 this view; for I have already mentioned that the deferment
or latency of telepathic impressions is especially frequent in
dream and ‘ borderland’ cases, as though the idea or image had
been unable to compete with the vivid sensations which ex-
ternal realities force on the mind, and only got its chance of
emerging” into consciousness when the senses were closed to
these contending influences. But seeing that at the moment of
Mrs. Montgomery’s dream her husband was just about to enter
her room, with the shock of the burial scene probably fresh in
his mind, it is at any rate conceivable that he then, and not the
brother at the earlier time, transmitted the impression.”

It may be here remarked that, if the author’s interpreta-
tion of this occurrence is the true one, it demonstrates not
only that Mr. Savage’s postulate, that  telepathy deals only
with occurrences taking place at the time,” is conspicuously
inexact, but that the person whom the occurrence most
concerns is not necessarily the agent who transmits the
intelligence,

1 Op. cit., pp- 328, 329
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Even a clergyman may be prepared to relegate the
second chapter of Daniel to the domain of romance ; but
the story is highly probable, as well as illustrative of the
phenomenon of deferred percipience. Nebuchadnezzar's
dream was strongly impressed upon his mind as being very
important, yet he was not able to recall it to his objective
mind. He demanded its recall by the Magi of all classes,
and upon their failure to do so he decreed their death.
Daniel and his three friends were included in the despotic
decree. The four met and prayed over it, death staring
them in the face. Prayer and the imminence of death put
them in the best possible subjective condition, and when
this was supplemented by sleep Daniel was in telepathic
communication with the king, and, after the dream was at
least twenty-four hours old, read it from the king's mind,
which was its sole repository. The dream and the percipi-
€nce were not concurrent, yet a clearer case of telepathy is
nowhere stated.

I have now presented an outline of the most important
factors in telepathy that seem to have been ignored by both
Mr. Myers and Mr. Savage, and it remains to apply them to
the case under consideration. The reader will readily
recall the salient features of Mr. Savage’s test case as given
in full in Chapter IIT. The one fact necessary to account
for, or, rather, the one problem necessary to solve, is, how
could the details concerning the manner of the lady’s death
have been transmitted telepathically to the psychic who
first informed the living that the victim was not drowned,
but had been killed by a blow on the head?

It seems to me that there are two solutions of the prob-
lem, either one of which is adequate,

The first and most ob\'im_ls one, in view of the facts per-
taining to the phenomenon of « deferred percipience
which have just been detailed, is this : It will be remem-
bered that the victim of the tragedy,  Mrs, K, and her

———— ]
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sister, Mrs. B., had both been interested in psychic investi-
gation, and had held sittings with the psychic,” Mrs. E.,
the one who subsequently revealed the details of the
tragedy at a sitting in presence of the son and the sister of the
deceased. It will also be remembered that (again quoting
the language of Mr. Savage) ¢ this Mrs. E., the psychic,
had been known to all the parties concerned for many
years, and was held in the, highest respect.” It is also
stated in the same paragraph that the psychic visited
Mrs. B. regularly every Monday, and that on the occasion
of these visits the three ladies ¢ would frequently have a
sitting.”

Here, then, was the situation. The psychic and the
deceased had not only been on the most intimate and
friendly terms for many years, but they ¢ frequently had a
sitting” for « psychic investigation.” Could a state of
affairs be imagined that would make it more probable that
the deceased would telepathically inform the psychic of the
great crisis through which she was passing ? Could con-
ditions be imagined more favorable to the successful trans-
mission of a telepathic message to a psychic? Surely not.
But it appears that the psychic did not become cognizant
of the facts until the sitting on Monday. Itis superfluous
to say that it was simply a case of deferred percipience.”
The psychic did not happen to be in the subjective con-
dition until the Monday's sitting, and consequently was not
able to elevate the message above the threshold of her
consciousness. e

Could anything be more obviously within the recognized
domain of telepathy? Yet here is a case where telepathy
was dealing ¢ with occurrences’’ not ¢ taking place at the
time.” Here is a “ communication of intelligence that
neither the psychic nor the sitter possessed, nor ever did
possess.”’

1 am not yet through with the telepathic explanations of

T -
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this case, but have reserved the better ope for the last, Tt
may not be better for this Particular case, but it will cove
a larger number of other cases coming under the test
conditions prescribed than the one just given. For the
first explanation will Dot cover cases where the « agent " js
1ot presumably in telepathic fapport with the psychic, — 4
condition obviously existent in this cagse, The solution I
4m now about to adyance will- not only cover this case, but
will explain aj] that I haye €ver seen, heard, or read of,
coming under the test formulas I haye o often quoted,

The reader wil] have already anticipated me whep I say
that the most obviously natura] thing imaginable was for the
dying mother to send a telepathic message to her son,
informing him of all the sad details of her death, possibly
including the incidents of the Friday Previous ; although
We are not bound to include the latter, for the reason that
they could haye been obtaineq from the survivors, The
SOn was not g psychic, and consequently could pot readily
become conscious of the content of the subjective message,
It was therefore necessarily a case of « deferred percipi-
ence,” and he might never have become objcctiv.-er con-
scious of the information which he subjectively Possessed
had he not consulted 5 Psychic who coulq read his mind.
He had that information latent in his subjective mind, and
it was necessarily an open book to the Psychie. If not,
‘Wwhy not? As 1 have before remarked, the only possible
alt‘ernative is to deny the Proposition that nformation
obtained elepathically coy b transmitteq z‘e&;zﬁ:zz‘k;}m/tj‘.
Again T ask, If not, why not?

Here, then, is the issue clearly defined, reduced to jts
lowest terms, and divested of all €xtraneoys, irrelevant side

issues. Tt ig « the last ditch of spiritism considered a5 g
scientifi Question,

The Proposition is that —_

X A4 can communicate o Jact by means of lepathy 4 B,
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it follows that B can communicate the same fact by the
same means to C.

To admit this proposition to be true is to yield the last
stronghold of spiritism.

To deny it is equivalent to affirming that telepathy can
be employed only to convey information received by some
other means.

Is there any reason to suppose that telepathy is so re-
stricted in its field of operations? Why should it be
restricted to any two individuals in a group of three or
more? As well might one say that the power of gravity is
restricted to two of the heavenly bodies, and that because
it operates between the sun and the earth it cannot operate
between the sun and any other planet. As well might one
assume that the moon does not shine upon the earth, since
it is known that the moon derives its light from the sun.

The logical consequences of these two suppositions
~would be no more disastrous to the planetary universe than
it is to the mental world to suppose that B cannot telepath
to C because A can telepath to B. In the one case it leads
to planetary chaos ; in the other it leads directly and inev-
itably into the dark and dismal realm of superstition.

Knowledge of a fact obtained by means of telepathy is
just as much a part of the recipient’s stock of subjective
information as knowledge of the same fact obtained in any
other way. This being true, it is a corollary that the knowl-
edge of that fact can be telepathically communicated to
another person without reference to the method by which,
or to the source from which, it was received.

The last resource of spiritism is to deny the truth of this
proposition. Well may spiritists hesitate to admit its truth ;
for it is evident to them, as it is to every logical mind, that
when once it is admitted that information telepathically
received from one person can be telepathically communi-
cated to another, it involves the admission that the same
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information may be transmitted by the same means to still
another, and so on, a7 infinitum. It is as obvious to them
as it is to others, therefore, that, when once the admission
is made, there exists a ready means of accounting for every
conceivable case of alleged spirit communication,

Let us put the issue in another form: Let us suppose
that A has recently died. His mother, B, is not a psychice,
and knows nothing, objectively, of the death of her son,
but happens soon after to consult a “ medium,” C, who
knaws, objectively, nothing of either A or B, Then sup-
pose that C informs B that A is dead, adding particulars,
which, if true, demonstrate Positive knowledge ; and it is
subsequently found that the information is accurate.

Now, one of the two following conclusions must neces-
sarily be the true one: —

I, The first is that A, while he was yet living, telepath-
ically communicated the facts to his mother, B, and she,
unconsciously receiving the message, telepathically commu-
nicated it to C,

2. The second is that the spirit of the dead A commu-
nicated the facts directly to C,

Admitting telepathy to be a power of th
and admitting the phenomenon of «
the great question 18, which of the
must science accept as the true one ?

This is the ¢ crucia] » 1 question of Mr, Savage,
marks the bomldary between the
two worlds, Unlike the historical Rubicon, upon the banks
of which Imperial Cesar Paused, it is both wide and deep ;

but they find a paralle] only in the tremendous responsibili-
ties assumed in venturing to crogs,

The supposed case is identica
nomena " which Mr., Myers and
uting to spirits of the dead. I

1 Psychics : Facts and Theories,

e human mind,
deferred Percipience,”
foregoing explanations

1 with the « residuary phe-
Mr. Savage agree in attrib-
Protest that I am unable to

P 148, ? Ibid,, p. 149,
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follow them. I do not know of any rule of logic or science
which will warrant me in attributing to supermundane
agency any phenomenon which can be explained by refer-
ence to known principles of natural law. Nor do I know
of any rule which would warrant me in presuming i super-
mundane cause for a phenomenon when even cognate phe-
nomena are explicable under principles of natural law.

Let us for a moment contemplate the * scientific” atti-
tude which these gentlemen have assumed.

It is clementary to say that no hypothesis can be true
unless it is capable of explaining ¢/ the phenomena per-
taining to the subject-matter. In other words, if one single
pertinent fact is inexplicable under an hypothesis, that
hypothesis is necessarily wrong. Yet these gentlemen are
attempting to base an hypothesis upon a  small residuum "’
of phenomena, whilst admitting that the vast bulk” of
cognate phenomena are explicable under well-known prin-
ciples of natural law.

Now, one of the primary rules of scientific investigation
is that when a series of phenomena has been attributed to
supermundane agency, if one of that series can be shown to
have been produced by mundane causes, all the rest of the
series must be presumed to have the same origin until the
contrary is demonstrated.

Under this rule, no true scientist or logician has a right,
for one moment, to consider the spiritistic hypothesis as
tenable after it has been demonstrated that one alleged
spirit communication is the result of telepathic communion
between the minds of living persons. Perhaps it would be
asking too much to insist that the average advocate of
spiritism should be governed by the letter of this harsh
rule. But I do protest, in the name of outraged science,
against all attempts to base an hypothesis upon a % small
residuum” of phenomena.

Primitive man held that thunder was the voice of an
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angry god. Science demonstrates that it is caused by elec-
tricity passing between two clouds, or between a cloud and
the earth. Every school-boy now knows, when he sees a
flash of lightning, that electricity is seeking an equilibrium,
and that he may expéct to hear thunder. He knows, too,
when he hears a peal of thunder, that a flash of lightning
has preceded it, although he may not have observed the
lightning. Tt would cause some surprise to hear a modern
scientist, trained to habits of close observation, strict analy-
sis, and logical classification of phenomena, who, having
once heard a peal of thunder and failed to observe the
flash of lightning that preceded it, — I say it would cause
some surprise to hear such a man calmly observe that
¢ thunder is divided into three classes. The first is the
result of electricity passing between clouds ; the second is
the result of electricity passing between the clouds and the
earth. These comprise the ¢vast bulk ' of the phenomena ;
but there is a fstill smaller residuum’' of thunder which
cannot be thus accounted for, and must be held to be the
voice of an angry god.”

Yet this is precisely parallel to the attitude assumed by
Mr. Myers in regard to alleged spirit communications.
He divides them into three classes, and admits that the
siyast bulk ” of them can easily be explained either by
reference to previous knowledge possessed by the psychic,
or to that obtained by him through the medium of telepathy.
But when he finds a case where the source of the telepathic
message is not entirely obvious to his mind, he forgets his
scientific training, and boldly crosses the Rubicon which
marks the boundary between the realms of science and
superstition.

Again, Mr. Savage, in effect, says that it stretches the
theory of telepathy beyond probability,” to suppose it pos-
sible for a message received telepathically to be transmitted
to another by the same means.
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I have read somewhere of a “scientist” of a certain
school, who said that he could very well understand that
the apple which Newton is popularly supposed to have ob-
served as it fell to the ground, may have been influenced
by gravity when it performed that historic feat. He was
also ready to admit that the earth —directly as to the
mass and inversely as to the square of the distance—
moved to meet the apple, as that would not require the
earth to move very far, and consequently it was not very
much of a concession, anyway; but he thought it was
stretching the theory of gravitation a little too far to sup-
pose it to be capable of reaching out into the space and
influencing the sun, moon, and stars. He was one of that
numerous class who are constantly descanting upon the
“ simplicity " of Nature’s laws; and yet he preferred to
believe that each planet was held in its course by a miracle,

He has many followers to-day who hold that it is “much
easier, and therefore more in accordance with the simplicity
of the operations of Nature,” to attribute spiritistic phe-
nomena directly to spirits of the dead than to attempt to
account for them by the “ complicated " theory of telepathy.

True, it is “easier” and “simpler.” It saves thinking.
It was also easier and simpler to suppose that the earth
was flat. It complicated matters very decidedly when it
was discovered that it is round ; and still more when it was
found that it is not the centre of the universe, but only an
infinitesimal part of the stupendous whole.

There is a constant tendency in the popular mind to
confound simplicity of formula with simplicity of operation.
The former is generally simple to the last degree. The
latter is infinitely complicated. Thus, nothing could be
simpler than the formulas expressing the three laws of
Kepler. But what a vast and complicated system they
represent ! A single instance will illustrate my meaning.

Nothing could exceed in simplicity his statement that
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“the planets move in eliipses, having the sun in one focus.”
The old astronomers, ever in search of simplicity, con-
ceived the notion that the planets must move in perfect
circles around the sun. But Tycho Brahe’s accurate obser-
vations, seconded by Kepler's genius for generalization,
developed the fact that the planets move in curves of the
extremest possible complexity. This contrast between the
simplicity of a formula and the complexity of its application
is observable in all of Nature's operations. It is true in
mechanics, as shown, for instance, in the formula defining
the power of the lever. That formula is so simple that a
child can grasp its fundamental significance ; yet in every
complicated machine its powers are developed and utilized,
with its various modifications, in a thousand different places
and directions ; and in all animated Nature it is utilized in
such an infinity of complexities as to defy analysis. This
contrast is as true in the realm of psychology as it is else-
where. The formulas expressive of the greatest truths are
always simple. They can be comprehended in their funda-
mental significance by the most ordinary intelligence ; but
a lifetime of study will fail to discover the infinite compli-
cations involved in their practical operations.

Simplicity of operation, therefore, is not a test of scien-
tific truth, That notion belongs to the primitive ages of
scientific investigation. On the contrary, every new dis-
covery of a natural law reveals an infinity of unexpected
complications in the operations of the forces of Nature.
Nor is simplicity of statement a sure criterion of truth,
although its opposite always renders a proposition open to
suspicion. It is obvious that an error can be formulated in
as simple terms as a truth.

Thus, when we are told that a psychic phenomenon is
produced by disembodied spirits, and are gravely informed
that this explanation is the simplest, and therefore more
in accordance with the simplicity of Nature's laws than is a
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« «complicated " telepathic explanation involving the exercise

of that power by at least three individuals, the statement
does not carry conviction to the scientific mind, ¢ simple "
as the explanation may be. The spiritistic explanation does
not explain. It merely gets rid of the question by thrusting
it outside the domain of science, outside the region of ascer-
tained facts and the known laws of the human mind.

This attitude is all the more remarkable in a scientist
when we consider the fact that in abandoning the realm of
demonstrated laws he plunges into a region of which nothing
is definitely known, — into an hypothetical world, peopled
by hypothetical spirits. And it is still more remarkable when
we reflect that the only fact upon which he could possibly
base a claim to a logical right to enter the unknown world
for an explanation, is the very fact in dispute. He does
not even claim to have any fact, or class of facts, upon
which to base his hypothesis of spirit communion other
than the very ones in controversy. His attitude, therefore,
is this: —

A phenomenon is to be accounted for. On the one hand,
it is claimed that it is explicable by the well-known facts of
telepathy. On the other hand, Messrs. Savage and Myers
say, “No, we do not know how to explain it by telepathy.
It must, therefore, be spirits of the dead.” If asked what
facts they have in support of the spiritistic theory, their reply
is, “The fact that it cannot be explained by telepathy.”
How do you know that it cannot be explained by telepathy?
¢ Because the phenomenon was produced by spirits.”

In other words, such scientists reason ina circle; and
their hypothesis is unsupported by anything save their bare,
bald assertion that a “small residuum of phenomena™
proceeds from disembodied spirits.

It may be replied that my theory rests upon the mere
assertion that the phenomena are explicable by reference to
telepathy. This, however, cannot reasonably be said ; for
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my theory is in direct line with the well-known and
admitted facts of telepathy, whilst theirs implies an utter
abandonment of the domain of demonstrable facts. My
theory is wholly within the logical limits of scientific in-
duction, whilst theirs implies a bold leap into the realm of
superstition.

The question is often asked, “If two embodied spirits
can communicate with each other by means of telepathy,
why cannot a disembodied spirit commuhicate with one
still in the flesh by the same means?” My answer is, I do
not know. Nor do I know of any one who does know.
I submit, however, that it is not a pertinent. question; for,
be the facts as they may, it is obvious that no one can tell
why disembodied spirits can or cannot communicate with
the living. The real and only pertinent question is, “ Da
disembodied spirits communicate with the living?” The
answer to this question must be made by each individual
for himself, and the character of the answer will depend
upon the evidence before him and his capacity for estimating
its value. My own answer has already been given in the
preceding pages, and more fully elsewhere.r That answer is,
that there is no valid scientific evidence whatever that
spirits of the dead have ever communicated in any manner
with living persons. In investigating this question I have
been influenced solely by a desire to learn the truth ; and in
coming to this conclusion I have been guided by the rules and
axioms of logical, scientific investigation, as I understand
them. Amongst the latter I have found none more worthy
of confidence than those set forth by Mr. Myers in his
admirable Introduction to “ Phantasms of the Living.” One
sentence of that essay should be stamped upon the memory
of every investigator of psychic science. It is this: We
must not rashly multiply the problems involved in this difficult
inguiry.’ This declaration refers to the very question now

1 See *“The Law of Psychic Phenomena.”
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under consideration; namely, whether any part of the
phenomena of supersensory transference of thoughts or
messages are produced by spirits of the dead. Continuing,
Mr. Myers says : “It is certainly safer to inquire how far they
can be explained by the influences or impressions, which,
as we kaow by actual experiment, living persons can under
certain circumstances exert or effect on one another, in those
obscure supersensory modes which we have provisionally
massed together under the title of Telepathy.” This is
Mr. Myers the scientist. Mr. Myers the spiritist has,
nevertheless,  rashly multiplied the problems involved in
this difficult inquiry ” by ascribing a part of the phenomena
to disembodied spirits. I have therefore appealed from
Mr. Myers the spiritist to Mr. Myers the scientist, — with
what success I leave our readers to judge.

I have stated all I deem it necessary to say in regard to
spiritism, considered as an alleged means of communicating
‘with ‘disembodied spirits. I have confined my remarks
.to the “residuary phenomena’ which embrace all that
remains to be accounted for, according to the deliberate
admissions of two of the ablest scientific advocates of
spiritism now living. I do not expect other spiritists to be
bound by their admissions ; for other spiritists are satisfied
with a far inferior grade and weight of evidence than they
are. Indeed, I know of no one in the ranks of spiritism
who is so careful as they are in weighing the value of
evidence for or against the spiritistic hypothesis. Nor do
I know of any whose qualitative and quantitative analysis
of spiritistic phenomena has left a smaller residuum of
facts upon which to base the hypothesis of spirit communi-
cation. 'The scientific world will never cease to be grateful
to them for the painstaking care which they have exer-
cised in eliminating the “vast bulk” of the phenomena
which have been attributed to supermundane agency ; and
if T have succeeded in reducing them to a “still smaller
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residuum,” I shall beg the privilege of quietly basking in
the reflected glory of their achievements.

As I remarked at the opening of this discussion, I have
felt compelled to treat the subject of spiritism at some length,
for the reason that it is always of the first importance that
the basic facts under consideration, in any scientific investi-
gation, should be properly classified. The gentlemen whose
views I have criticised will be the first to indorse this propo-
sition. Moreover, each of us is in pursuit of the same ulti-
mate object; namely, a scientific demonstration of a future
life. The broad line of difference in our methods of reason-
ing up to that conclusion may be summed up briefly as
follows : —

My proposition is that psychic phenomena, properly
interpreted, including that which they attribute to disem-
bodied spirits, furnish indubitable evidence of a future life :

and that the only interpretation which science can give to_
! such phenomena is that it emanates from the living psychic,
and zever from disembodied spirits,
1 _ They hold that psychic phenomena, of the so-called
r spiritistic variety, are valuable as evidence of a future life
| only on the supposition that they, or some of them at least,
emanate directly from disembodied spirits; and that a
demonstration that disembodied spirits can communicate
It ! with the living constitutes a demonstration that there is
| a future life for mankind.
| I hold that so-called spiritistic phenomena are valuable
| as evidence of a future life only on the supposition that
none of them emanate from disembodied spirits. My rea-
. ’ sons are briefly these : —
l In the first place, two antagonistic hypotheses cannot
J { both be correct; nor can each be partly true and partly
false: for any hypothesis that does not explain aZ the
i ] ’ facts is necessarily wrong, and therefore utterly valueless.
!
I
|

Thus, if any one of a series of so-called spiritistic phe-
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nomena can be demonstrated to emanate from disembodied
spirits, the telepathic hypothesis is necessarily invalid as a
solvent for that series of phenomena. On the other hand,
if one of said series can be demonstrated to be referable to
telepathy between living persons, the spiritistic hypothesis
is necessarily wrong. In other words, it is a logical neces-
sity that, as between two antagonistic hypotheses, one or the
other must be wholly right and the other wholly wrong, or
both must be wholly wrong. The nature of the case does
not admit of compromise ; for principles of natural law are
not established by majorities of facts, nor are there excep-
tions in the operation of natural laws. It follows that if
one psychic phenomenon could be scientifically demon-
strated to have been produced by disembodied spirits, the
whole subject would be relegated to logical chaos, and some
solution of the mystery would have to be sought for other
than that embraced in either of the hypotheses under
consideration.

Moreover, if all the phenomena which have been ascribed
to supermundane agency could be demonstrated to proceed
from disembodied spirits, the problem of a future life would
be not a whit nearer to a solution than it was when Job
propounded his momentous question ; for the question of
spirit identity would still arise to plague the faithful. It
will not be denied that the question of spirit identity is,
and ever has been, the one great problem which defies
solution, Nor will it be denied that, if it is true that spirits
do communicate with the living, there is indubitable evi-
dence that there are evil spirits as well as good ; that there
are ignorant spirits as well as enlightened ; that there are
« spirits of health” as well as “ goblins damned ;" and that
their intents are sometimes ¢ wicked” and sometimes
«charitable,”” If, therefore, we are forced to accept al-
leged spirit communications as genuine emanations from
disembodied spirits, it by no manner of means follows that

. 8
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one of them comes from a spirit who has once been incar-
nated ; and the problem of a future life for man is just as
far from a solution as it was before kitchen furniture began
to testify and hysterical women to teach the science of the
soul.




CHAPTER VI.

ANCIENT PSYCHIC PHENOMENA,

The Importance of Correct Classification of Phenomena. — The
Science of the Soul. —The Phenomena of the Soul. — Old Tes-
tament Records.— The Pentateuch.— The Higher Criticism. —
The Psychic History of the Children of Israel. — Unreasoning
Scepticism. — Aaron’s Rod. — Moses as a Psychic. — His Methods
and his Instrumentalities. — The God of Moses. — His Human
Characteristics, — His Advice to “spoil the Egyptians.” — Moses’
Interview with God on Mount Sinai.— The Molten Calf. — The
Anger of God. — His Determination to destroy the Children of
Isragl. — Moses argues the Question.— He causes God to Re-
pent, — Renewal of the Covenant.— Objective Moses zs. Sub-
jective Moses.

F my remarks thus far made have led the reader to infer
that T regard the phenomena of spiritism as an unmixed
evil, I hasten to remove the impression. Of no phenom-
enon of Nature can this properly be said. The phenomena
of Nature are the facts of Nature ; and it is from those facts
that we must study the sciences. It is only when we
wrongly interpret or erroneously classify a fact, that it
bears upon its face the appearance of evil, or is divested of
its importance to mankind. Every fact in Nature is im-
portant if properly classified and interpreted. Conversely,
if the most apparently insignificant fact is improperly classi-
fied, it often becomes a stumbling-block of great magnitude
in the pathway of the searcher after truth. No true scien-
tist can, or will attempt to, deny the truth of these ele-
mentary propositions. My remarks relating to psychic
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phenomena have thus far been made for the sole purpose
of properly classifying a very important series of psychic
facts, —the facts of so-called spiritism. No one will deny
the importance of this first step, if we are to study the sub-
ject scientifically. That we must study it scientifically if
we would arrive at the truth, all will admit,

Psychology is, or should be, an exact science. There is
no more reason why it should not be an exact science than
there is why astronomy or electricity should be left out of
that category; provided always that we apply the same
rules of investigation to psychology that we apply to any of
the other sciences. To that end, the one fundamental pre-
requisite is that we carefully and conscientiously study the
facts. In doing this, however, the first thing needful is to
divest ourselves of all prejudice arising from preconceived
opinions of our own. The second, which is equally impor-
tant, is to divest our minds of all prejudice in favor of the
opinions of others whose conclusions are not based upon
well-authenticated phenomena. The third, and perhaps
the most important of all, is that we should divest ourselves
of all emotional opinions. It is to the misdirected emo-
tions of mankind that the world has been indebted for all
the opposition that has ever been directed against the
progress of science, It was the misdirected and perverted
emotion of religious worship that directed the tortures and
lighted the fires of the Inquisition, and has again and again
drenched the earth with human blood ; and no one will
deny that the ranks of spiritism are to-day largely recruited
from the class of people who allow their emotions to blind
their judgment. Tt is, therefore, of the utmost importance
that we should guard ourselves against the tendency to
emotionalism when studying the science of psychology ; for
those very emotions constitute a most important part of the
facts which we shall be called upon calmly to investigate,

The term « psychology * is derived from the two Greek
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words psyche, the soul, and /Jgos, a treatise. Psychology
is, therefore, the science of the soul.

Like every other science, it must be studied by and
through the observation of the facts pertaining to the sub-
ject treated.  As the science of astronomy must be studied
by observing the movements of the heavenly bodies, the
science of chemistry by the study of chemical combinations
and reactions, the science of geology by a study of the
physical structure of the earth; so must the science of
psychology be studied by and through the observation of
the phenomena of the soul.

To reduce my propositions to a more orderly form, they
stand thus: —

1. The Psyche, or what I have elsewhere termed the
‘“subjective mind,” is the soul.

2. The phenomena of the soul are, therefore, what are
generally termed “ psychic phenomena,”

3. The soul is the source of all psychic phenomena.

4. The emotions of religious worship, and the longings
for immortal life, are psychic phenomena.

5. It follows that the facts which we must study, and from
which we must deduce all legitimate, logical conclusions
relating to the science of the soul, consist of observable
psychic phenomena. :

It is only by an appeal to these facts that we can scien-
tifically demonstrate that man has a soul. It is by reference
to psychic phenomena alone that the existence of a Deity
can be demonstrated. Physical science can do neither
the one nor the other; nor can it throw more than the
faintest glimmer of light upon either question.

To the materialistic scientist physical nature conceals all
that man would know of God or of his own soud. Pyychic
Phenomena alone reveals that knowledge.

The science of the soul is, therefore, necessarily the
science of religion. To attempt to divorce religion from

. —
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psychic phenomena is to attempt the impossible. It is only
when psychic phenomena are misinterpreted that the cause
of religion falls into disrepute, or that a knowledge of the
living God is withheld from mankind.

Ignorance of psychic laws has placed gods upon the
throne of heaven possessing all the frailties, weaknesses, and
passions common to mankind. It has peopled the earth
with ¢ spirits of health” and with ¢ goblins damned.” It
has been the source of every superstition that has ever ter-
rified the soul and warped the judgment of man. It has
created a material hell and filled it with demons, a material
heaven and peopled it with demigods.

On the other hand, grossly as psychic phenomena have
been misunderstood, the fact still remains that they have
constituted the foundation of every religion worthy of the
name. Such phenomena have been the only means whereby
man has been led to the conception of a higher power.
They have constituted the basis of his hope for a life
beyond the grave ; and they have furnished the evidence of
the divine mission of all the epoch-making characters who
have been instrumental in lifting the souls of men to a
higher moral and spiritual plane. In a word, they have
constituted the great bulwark which has protected mankind
against the assaults of materialism and its consequent moral
irresponsibility.

The spiritual history of man is, therefore, but a record of
psychic phenomena.

In the world’s intellectual infancy all the phenomena of
Nature were of necessity grossly misinterpreted. Science,
however, has revealed much of truth concerning the laws of
the material universe. It has removed physical Nature from
the domain of the supernatural, and safely conducted it
within the province of induction. The future of physical
science is, therefore, assured. None of its phenomena will
ever again be relegated to the realms of the supernatural.
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Tts future is eternal progress. Spiritual science has yet to
be formulated and brought within the realm of induction.

The Old Testament records furnish the most striking
illustrations of what I have said of misinterpreted psychic
phenomena, Much valuable time has heretofore been em-
ployed in the discussion of questions pertaining to the
authenticity and the historical accuracy of the Pentateuch.
Countless treatises have been written, displaying profound
learning and patient research, in which are discussed questions
such as whether Moses is the author of the whole, or of only
a part, or, indeed, of any of the Pentateuch ; whether it is
an historical work, or merely legendary and poetical (De
Wette) ; whether Ezra was its sole author, as also of all the
other historical books of the Old Testament (Spinoza) ; or
whether it is an agglomeration of fragments written by many
men at different epochs (Geddes). Much ingenuity has also
been displayed in attempts to prove that the whole has a
mystical meaning ; in which efforts its historical possibilities
are entirely ignored.

The rabbins held that all but a small portion of the latter
part of Deuteronomy was written by Moses. From the
Jewish synagogues this belief-was inherited by the Christian
Church, and it is still widely prevalent among Christians: of
the present day. It was not until the seventeenth century
that the belief was seriously challenged or the doctrine of
plenary inspiration questioned by any part of the Church,
The higher criticism of more recent times, however, has
done much to dispel the palpable errors of former beliefs,
and to bring comparative order out of legendary chaos.

It is not my purpose to enter the prolific field of discus-
sion which these questions present. I wish, however, briefly
to touch upon what seems to me to be the salient feature
of the Old Testament records; namely, their character as
depositories of psychic facts.

It is fashionable to deride the history of the children of
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Israel and of their exodus from the land of their bondage
and their sorrows. The unreasoning sceptic regards it as
a fiction, written in the infancy of the human intellect, by
men whose minds were dominated by superstitions, or by
the priesthood for their own aggrandizement and the subju-
gation of their followers., Even those who believe in the
plenary inspiration of the Bible and the literal truth of the
Mosaic account of creation, find it hard to identify the God
of love, mercy, and benevolence which Christ taught man-
kind to adore, with the God of Moses, who was character-
ized by all the weakness, passion, jealousy, cruelty, and
vindictiveness common to primitive humanity. It seems
evident that between the extremes of unreasoning scepticism
on the one hand and of equally unreasoning credulity on the
other, the truth must be found. When it is sought in that
direction, it will be discovered that the questions of author-
ship and dates possess very little importance compared with
the insight which will be gained of the first great step in the
evolution of spiritual man,

As before intimated, it is from the psychical standpoint
that we must study the early history of the religion of
the Jews; and as it is from that religion that the religion
of Christendom has been evolved, the subject possesses
the most transcendent interest and importance.

If any one who understands the elementary principles
involved in the production of the psychic phenomena
known to this generation as spiritistic,” will, in the light
of that knowledge, read the Old Testament, particularly
that part of the Pentateuch relating to the exodus of the
children of Israel from Egypt, he will find a record of
psychic phenomena unsurpassed by any of the alleged
performances of the adepts of the Orient. Viewed in that
light, it will be found that many of the statements there
recorded, which have provoked the scepticism and excited
the ridicule of a great portion of the human family, will
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assume such an air of probability that they may be regarded
as within the range of possible history. Insaying this, I do
not take into account the so-called miracle of the rod of
Aaron, which, thrown upon the ground, changed into a
serpent; although it is no more wonderful than many of
the alleged facts of the Yogis of India which seem to be
well authenticated. Indeed, those feats of Moses and Aaron
were paralleled at the time by those of Pharaoh’s magicians
and sorcerers, whose rods also exhibited the same phe-
nomena when thrown upon the ground; albeit the rod of
Aaron demonstrated his greater power as a magician. The
point is that it was the same power in the one case as in the
other. If the magicians did their work within the domain
of natural law, we have no right to suppose that Aaron tran-
scended that limit. Assuming the statements to be true, the
only legitimate conclusion is that Aaron was the greater
magician. In other words, the same principle that I have
so often tried to enforce applies here ; namely, that we have
no logical or scientific right to attribute any phenomenon to
supernatural agency when cognate phenomena are explicable
by reference to natural causes.

But it is not of the phenomena recorded in the Pentateuch
where the modern parallels are involved in scientific doubt
that I wish to speak. The salient feature of the psychic
career of Moses consists in his supposed communion with
God, Of those phenomena we have innumerable parallels
in modern times which are scientifically authenticated, and
we know something of the laws which pertain to their
production.

That Moses was a psychic, is evident. He was familiar
with all the occult arts known to the magicians and con-
jurers of Egypt. He had been educated partly in the
household of the Egyptian royal family; but his early
training was in his mother’s home and family, and he was
consequently imbued with a belief in the God of Israel and

——
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reverence for his name. His conception of the attributes
of the Deity was necessarily limited by the prevalent beliefs
of his people and the traditions of his ancestry. He was
wise, energetic, and ambitious. Educated and reared in
the household of Pharaoh’s daughter, he was advanced
far beyond his people in knowledge and practical educa-
tion. He had not shared the miseries of their bondage,
nor had his spirit been broken by the tyranny of their
taskmasters ; but his sympathies were with them, and
his proud, imperious soul revolted against the oppression
and degradation of his people. His mind was the store-
house of the traditions of his race, and he had faith in
the promise of the God of his fathers. That promise
had been a tradition handed down to the Israelites
from a remote ancestry. It sustained them during all
the long years of their bondage, it encouraged them
during all the long and weary journey in the wilderness,
and it is still a living element of the religion of that race.
That Moses was thoroughly imbued with faith in that prom-
ise, is shown by the facts of his subsequently reminding God
of it at critical periods in the history of the exodus, —

* Remember Abraham, Isaac, and Israel, thy servants, to
whom thou swarest by thine own self, and saidst unto them, 1
will multiply your seed as the stars of heaven, and all this land
that I have spoken of will I give unto your seed, and they shall
inherit it forever.”

Moreover, Moses had committed a crime which com-
pelled him to flee from his native land to escape the
vengeance of the king. During the long years of his
exile he had cherished a personal hatred of the reign-
ing family of Egypt, for that «Pharaoh sought to slay
him.” Undoubtedly that feeling extended to the whole
Egyptian race, and added a potent element to the com-
bination of circumstances all of which conspired to point
to him as the future deliverer of his people from their
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slavery, That such a chain of circumstances would
naturally be so construed by such a man as the biogra-
phers of Moses have portrayed, there can be no doubt.
That this was the actual effect upon his mind, cannot be
questioned in view of subsequent events, His mind was
filled to saturation with the auto-suggestion which crys-
tallized in the vision which he saw on Mount Horeb, and
which found voice in the command there given to go
into Egypt, deliver his people from their bondage, and
conduct them to the promised land. In view of the
developments of modern science, there can be no other
rational interpretation of the phenomenon alleged to have
occurred on Mount Horeb. He was a psychic. He
subjectively saw the vision of the burning bush, and he
subjectively (clair-audiently) heard the voice. His educa-
tion and habit of thought produced an auto-suggestion
that it was the voice of God; and, true to the universal
law of suggestion, it assumed to be the voice of God.
The effect of this vision and of this command upon the
mind of such a man as Moses could have been no other
than what it is represented to have been. It gave direc-
tion, tone, and color to his whole subsequent career ; and
the events which followed constitute a history of psychic
phenomena which find many parallels in the subsequent
developments of psychic research. Doubtless many of
them have been exaggerated by his historians, and many
have been evolved from their inner consciousness. But
enough remains, after all due allowances are made, to
constitute a history the credible events of which are of
the utmost value to mankind ; for without them the his-
tory of the evolution of the spiritual man would not be

complete.
It is not my purpose to trace in all its details the history

of the psychic manifestations recorded in the Old Testa-
ment. My primary object is to suggest a line of study
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which cannot fail to interest the student of psychology, and
which may lead to important conclusions. It is important,
however, that the salient features of the communications
which it is alleged that God made to Moses and the
prophets should be noted ; for it is by the character of the
communications themselves that they must be judged. If
they actually emanated from the Deity, surely there will not
be lacking internal evidence to sustain that hypothesis. On
the other hand, if they emanated from a finite intelligence,
their character and content cannot fail to demonstrate the
fact. In other words, we must apply the same standards
of comparison to the psychic manifestations of Moses that
we employ when estimating the value and determining the
source of the messages delivered through the psychics of
to-day. The most ardent spiritist, possessed of sufficient
intelligence to seek shelter during the progress of a storm,
would not ask us to credit the statement of a psychic that a
message emanates from the spirit of a Webster, when it is
couched in the language of a stevedore. Nor can we be
expected to believe that a message emanates from the
Deity when we find that it exhibits all the passions and
frailties of our common humanity. It will not be denied
by the most ardent advocate of the dogma of plenary
inspiration that the God of Moses, as represented in the
Pentateuch, exhibited many of the frailties and some of the
vices of human nature. Nor will it be denied that this fact
has been a potent weapon in the hands of scepticism in all
ages of the civilized world. The contrast between the God
of Moses and the God whom Jesus proclaimed to mankind
is too violent to permit even the most ardent Christian to
recognize their identity. Hence the resort to the theory of
the symbolism of the Pentateuch on the one hand and of
its mysticism on the other. Tt was a wise remark of Dante
that, before we attempt to explain the mystical meaning of
a passage of Scripture, it is well to be certain that the pas-
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sage is mystic. This rule embraces a world of practical
wisdom ; but it is not generally followed. Hence there
has been a great deal of mystical meaning extracted from
the Bible where no possible mysticism was intended ; and
much symbolism has been drawn out of passages that are
not symbolical. It may be difficult at times to determine
whether or not a mystical meaning is to be drawn from a
particular passage ; but there is one characteristic the pres-
ence of which renders it reasonably certain that a passage
is neither mystical nor symbolical. When the author
assumes to be relating historical facts, and the circum-
stances which he details accord with the experience of
mankind, it may be safely assumed that the passage is not
mystical. It may be fiction, but it is neither mysticism
nor symbolism. The application of this test will re-
move a very important part of the Old Testament out-
side the range of the symbolical theory. This remark
applies particularly to the psychic phenomena of which
we have been speaking. As these phenomena consist
largely of the alleged communion of God with Moses
and the prophets, I propose briefly to examine one or
two examples which seem to combine the essential features
of them all.

One of the most striking examples of the intensely finite,
human character of the God of Moses is found in the
advice given to the latter during their first interview on
Mount Horeb. After commanding Moses to go to Pharach
and demand the release of the children of Israel, and prom-
ising to conduct the latter to a ““land flowing with milk and
honey," he said, —

“And I will give this people favor in the sight of the Egyp-
tians : and it shall come to pass, that, when ye go, ye shall not
g0 empty :

“ But every woman shall borrow of her neighbor, and of her
that sojourneth in her house, jewels of silver, and jewels of gold,

!
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and raiment: and ye shall put them upon your sons; and upon
your daughters; and ye shall spoil the Egyptians.” 1

Comment upon the intensely human’ character of this
advice would seem superfluous.

Perhaps the best illustration of the human characteristics
of the God of Moses is found in the thirty-second chapter
of Exodus. It will be remembered that when the children
of Israel arrived at the foot of Mount Sinai and pitched
their encampment, Moses went up into the mount to com-
mune with God, and remained there forty days. It was then
that the “ tables of stone "’ were prepared, and * written with
the finger of God.”

The account of the events which happened during the
long absence of Moses continues as follows: —

« And when the people saw that Moses delayed to come down
out of the mount, the people gathered themselves together unto
Aaron, and said unto him, Up, make us gods which shall go
before us: for as for this Moses, the man that brought us up
out of the land of Egypt, we wot not what is become of him.

# And Aaron said unto them, Break off the golden ear-rings,
which are in the ears of your wives, of your sons, and of your
daughters, and bring them unto me.

“And all the people brake off the golden earrings which
were in their ears and brought them unto Aaron.

# And he received them at their hand, and fashioned it with a
graving tool, after he had made it a molten calf : and they said,
These be thy gods, O Israel, which brought thee up out of the
land of Egypt.

« And when Aaron saw it, he built an altar before it; and
Aaron made proclamation, and said, To-morrow is a feast to
the Lord.

¢ And they rose up early on the morrow, and offered burnt-
offerings, and brought peace-offerings: and the people sat
down to eat and to drink, and rose up to play.

¢ And the Lord said unto Moses, Go, get thee down: for thy
people, which thou broughtest out of the land of Egypt, have
corrupted themselves:

1 Exodus iii, 21, 22.
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“They have turned aside quickly out of the way which I
commanded them: they have made them a molten calf, and
have worshipped it, and have sacrificed thereunto, and said,
These be thy gods, O Israel, which have brought thee up out
of the land of Egypt.

# And the Lord said unto Moses, I have seen this people,
and, behold, it is a stifi-necked people:

“ Now therefore let me alone, that my wrath may wax hot
against them, and that I may consume them: and I will make
of thee a great nation.

“And Moses besought the Lord his God, and said, Lord,
why doth thy wrath wax hot against thy people, which thou
hast brought forth out of the land of Egypt, with great power,
and with a mighty hand?

“ Wherefore should the Egyptians speak and say, For mis-
chief did he bring them out, to slay them in the mountains, and
to consume them from the face of the earth? Turn from thy
fierce wrath, and repent of this evil against thy people.

“ Remember Abraham, Isaac, and Israel, thy servants, to
whom thou swarest by thine own self, and saidst unto them, I
will multiply your seed as the stars of heaven, and all this land
that I have spoken of will I give unto your seed, and they shall
inherit it forever.

““And the Lord repented of the evil which he thought to do
unto his people.” 1

Of course, there will always be room for a variety of
opinions concerning the true interpretation of these pas-
sages of Scripture. By the unreasoning sceptic they will
always be regarded as purely fictitious ; although we have
no logical right to dismiss them thus so long as there
remains any other rational interpretation. A book which,
in all ages of the civilized world, has been regarded by a
large and intelligent part of the human family as sacred
history, cannot be dismissed without a respectful hearing.

By many these passages will always be regarded as sym-
bolical ; although it is difficult to imagine what they can
possibly prefigure, what practical lesson they can teach,
what principle they can symbolize.

1 Exodus xxxii. t-14.
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By a few they will always be regarded as literal truth,
written by divinely inspired men ; although it is difficult to
imagine how they can reconcile the crude and primitive
conceptions of God which these passages develop with that
grand and noble conception of the Deity which Christ
taught to mankind.

By most people, however, the Pentateuch will be regarded
as a collection of traditions handed down through many
generations, corrupted in their transmission, recorded by
different individuals, and collected and arranged by some
one or more writers not definitely identified. That this is
the true hypothesis, there can be little doubt, in view of the
developments of the higher criticism of modern times.

There is, however, always truth in tradition. No matter
how grossly the original story may have been corrupted in
its transmission from mouth to mouth through the ages of
its life, the salient feature of a national tradition always
retains its identity and essential character, The imagina-
tion of those through whom it passes may add details
embodying their own notions of what ought to have been
true, and the story may thus grow in magnitude, lose co-
herency, and possibly become a grotesque caricature of the
original. But the central idea retains its identity, and, to a
certain extent, its consistency; for its foundation is gen-
erally some important truth. And the vitality of truth is
such that it can never be wholly extinguished, however
thickly it may be overlaid with error. ¢ The eternal years
of God are hers.”

Now the central truth of the Mosaic traditions consists
of the fact that Moses believed himself to be in direct
communion with God. The fact that he was in error
regarding the source of his communications does not
militate against the verity ‘of the tradition. He believed
it to be God, and his followers so believed ; and to them it
was a most vital truth, for it gave tone and color and sub-
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stance to the Jewish nation, It was during those commu-
nications that the covenant was from time to time renewed,
__ the covenant which God had made with Abraham and
with Isaac and with Jacob, that their seed should “multiply
as the stars of heaven,” that they should be his ¢ chosen
people,” and that the © Jand of Canaan should be their
inheritance forever.” It was their faith in this covenant
that sustained them in every adversity and filled them with
a pride and a hope which has not yet ceased to be a vital-
izing element in their national and religious character. It
was inevitable, therefore, that the central idea of their
national tradition should be preserved. It was also more
than likely that the main feature of the methods and of the
paraphernalia employed by Moses in carrying on his inter-
course with God should be preserved practically intact in
the national tradition. All the other facts and alleged facts
of Jewish history up to that time were utterly insignificant
beside the one central idea that God had appeared unto
Moses, talked habitually and familiarly with him, and had
covenanted with them to give them the land of Canaan for
an inheritance forever, and to make of them a great nation.
It is a corollary of this postulate that the phenomena which
Moses and his followers attributed to divine agency actually
occurred, substantially as they are related in the Old
Testament.

This view of the case will be still further confirmed when
we consider the specific character of the phenomena and
compare it with cognate phenomena which are occurring
every day and which can be experimentally reproduced.
In making this comparison it must be remembered that
Moses was subject to the same laws, and was hedged about
by the same limitations, that control and limit the psychic
manifestations of to-day. The same law of suggestion
operated to cause his subjective mind to believe itself to
be God, that causes that of the modern psychic to believe

9
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itself to be the spirit of any deceased person whose name
is suggested. If there could be any possible doubt of the
truth of this proposition, it will be set at rest when we con-
sider the nature of the conversation detailed in the foregoing
passages. God is there represented as being so deeply
moved by anger and jealousy, when he learned that the
children of Israel were worshipping other gods, that he
wanted to wipe them all out of existence. “ILet me
alone,” said he to Moses, “that my wrath may wax hot
against them, and that I may consume them.” I submit
that this is not the language of a God. But when we
remember that the subjective mind is the seat of the
emotions, and that it is egotistical, vain, selfish, and jealous
to the last degree when uncontrolled by objective reason,
we have no difficulty in tracing the expression to the sub-
jective mind of Moses himself. This view is still further
confirmed by the attitude of objective Moses. His reason
told him that it would be highly injudicious, to say the
least, to utterly consume the children of Israel; and ac-
cordingly he proceeded to argue the question with God
and advise him against such heroic measures. So cogent
were his arguments, or, to speak in modern scientific
phrase, so pofent were his suggestions, that God is repre-
sented to have “repented of the evil which he thought to
do unto his people.”

It needs no argument to convince the intelligent reader
of the absurdity involved in the supposition that finite
Moses was able by argument to convict of wrong-doing a
God of infinite intelligence, mercy, wisdom, goodness, and
power, and cause him to repent of his evil intentions. It
is self-evident that the only rational explanation is that
given by Maimonides, who flourished in the twelfth cen-
tury, and was doubtless the greatest Jewish philosopher the
world has ever seen; namely, “It was objective Moses
talking with subjective Moses,”
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This is certainly the only explanation that will harmonize
all the alleged facts and give coherency and consistency to
the Old Testament accounts of the intercourse of God with
man during the Mosaic dispensation. The same hypothesis
applies with equal force to the intercourse of God with the
prophets and seers, from the days of Abraham to the advent
of Jesus of Nazareth,

Studied from this point of view, the facts related will be
found to be illustrative of the principles and laws which
modern scientific research has brought to light. As I have
before remarked, the Old Testament is a record of most
remarkable psychic experiences,—a vast storehouse of
misinterpreted and wrongly classified psychic facts. But,
as I shall attempt to show in the ensuing chapters, they are
facts which, properly classified and intelligently appreciated,
are of the most transcendent interest and importance to
mankind,
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f CHAPTER VII.

i ‘ ANCIENT PSYCHIC PHENOMENA (continued).

The Prophets of Israel. — Elisha’s Methods. — He saves the Three
Kings. — Human Characteristics of Elisha's God.— The Evo-
lution of the Monotheistic Idea through Psychic Phenomena, —
The First Conception of the Idea of a Living God. —The Evo-
lution of the Spiritual Man. — The First Great Step through
Psychic Phenomena, — The Jewish Origin of Monotheism — The
God of Abraham,— The Dispensation of Moses.— The Second
Great Step in the Evolution of the Spiritual Man. — The Deca-
logue. — The Influence of Egyptian Civilization. — The Wisdom
of Moses.— Egyptian Ethics and the Jewish Religion. —The
Progress of the Prophets reflected in their Conception of the
Character of God. — Isaiah’s God no longer the God of Israel
alone.

AVING now briefly adverted to a series of psychic
phenomena recorded in the Pentateuch, it remains to
| note the continuation of the same through the prophets who
succeeded Moses, It is undeniable that the phenomena
exhibited by the prophets were the same as those of Moses
in all essential particulars. They were dominated by the
same beliefs, or suggestions, and the resultant manifes-
tations necessarily corresponded, modified only by their
different environment and the natural development and
progress of the human mind. That the prophets were
psychics, is undeniable. Even the methods sometimes em-
ployed by them in entering the psychical condition were
identical with those often required by the modern psychic
when preparing for some signal demonstration.

=
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A striking illustration of this fact is found in the séance
which the kings of Israel, Judah, and Edom had with the
prophet Elisha. The King of Moab, who had formerly
been tributary to the King of Israel, had rebelled. The
latter had formed an alliance, offensive and defensive, with
the Kings of Judah and Edom for the purpose of bringing
the King of Moab to terms. On their march through the
wilderness of Edom towards the land of the Moabites, they
found themselves in a region that was devoid of water
wherewith to water their stock. In this condition it became
evident to them that they would soon fall an easy prey to
the King of Moab. In this strait ¢ the King of Israel said,
Alas! that the Lord hath called these three kings together,
to deliver them into the hand of Moab.”

“But Jehoshaphat said, Is there not here a prophet of the
Lord, that we may inquire of the Lord by him? And one
of the king of Israel’s servants answered and said, Here is
Elisha, the son of Shaphat, which poured water on the
hands of Elijah.”?

Accordingly the three kings sought out Elisha, who, after
making some disparaging remarks concerning the King
of Israel, consented to do as requested for the sake of
Jehoshaphat, the King of Judah.

“But now,” continued the prophet, “bring me a min-
strel.  And it came to pass, when the minstrel played, that
the hand of the Lord came upon him.

“And he said, Thus saith the Lord, Make this valley full
of ditches.”

The point to be noted in the foregoing is that, on this
great occasion, when the fate of three kingdoms trembled
in the balance, Elisha deemed it essential that he should
have the aid of music to enable him to enter the subjective
state and successfully invoke the name of the Lord -1t is
needless to remark that it was precisely the condition often

! 2 Kings iii. 10, 11. 2 Op. cit, v, 15, 16.
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required by the modern psychic to enable him to enter into
communication with spirits of the dead for the purpose of
obtaining their advice in cases of emergency.

It is also worthy of note that the  control” of Elisha
recommended a very common-sense plan for obtaining
water, namely, digging for it, since the ¢ probabilities”
did not promise rain in time to relieve the distress of the
three armies.

What follows is illustrative of the essentially human and
emotional character of Elisha's God, —

“And this [finding water] is but a little thing in the
sight of the Lord; he will deliver the Moabites also into
your hand. .

“ And ye shall smite every fenced city, and every choice
city, and shall fell every good tree, and stop all wells of
water, and mar every good piece of land with stones."'?

And it was so.

Now, the prophets of Israel were undoubtedly the best
men of that race. They it was who constantly enforced the
monotheistic idea, and thus saved Israel from lapsing into
idolatry. The hereditary priesthood represented the reli-
gion of the time in its external forms and ordinances. They
were the guardians of its organization and its ritual. The
predilection which the people evinced for ritual and cere-
monial worship often betrayed them into acts of idolatry ;
that is to say, into the worship of other gods besides
Jehovah. It was the prophets alone who constantly resisted
this tendency towards polytheism on the part of the priest-
hood and the people. This conflict was carried on in a
more or less pronounced form from the time of Moses to
the time of Jesus; and to the successful resistance of the
prophets to the insidious inroads of polytheism into the
religion of the Jewish nation, is due the final triumph of
Christianity.

1 Op. cit, v, 18, 10,
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It will thus be seen that #Z is %o psychic phenomena that
the world owes ifs first conceplion of a living God. The
fact that the phenomena were grossly misinterpreted does
not militate against the truth of this proposition. Its very
nature was necessarily conducive to monotheism. Originating
in the subjective mind of the psychic, it was inevitable that
it should develop the emotional characteristics peculiar to
the subjective mind.! One of the most pronounced of
these characteristics, when it is not under the intelligent
control of the objective mind, is that of monumental
egotism, This emotion is developed in a more or less
pronounced form in every phenomenal manifestation of
subjective activity. The inevitable result was that, when
once the idea was suggested that the source of the com-
munications which were received by the psychics of the
Mosaic Age was none other than the Deity himself, the
character of the communications corresponded exactly to
the psychic’s conception of the character of God. That the
first assumption should be that it was the greatest and most
powerful of all the gods, was inevitable, especially when the
psychic was imbued with the idea of a plurality of gods.
The Jews, in common with all surrounding nations and
peoples, were imbued with that idea. Idolatry and poly-
theism were everywhere dominant. The gods of other
nations, however, were purely objective conceptions, and
were represented by material objects of worship.

The God of the Jews, on the other hand, was evolved
from the subjective intelligence of the seer by means of
psychic manifestations. Just how the suggestion originated
that the intelligence manifested in the phenomena was from
God, must forever remain in obscurity ; nor is the question
of any great importance. That it originated with the Jews
at a very early period of their national existence, is sufficiently

! For a full discussion of the distinctive characteristics of the sub-
jective mind, see “ The Law of Psychic Phenomena,”
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evident. That the great characters of early Jewish history
actually existed, and that the story of their lives as related
in the Old Testament is substantially correct, may, provision-
ally at least, be taken for granted. The important matter to
be considered is not the physical history of the Jewish
tribes, but the history of the evolution of the monotheistic
idea. In the latter, however, we may find internal evidence
of the substantial verity of the former. Certain it is that in
the God of Abraham and of Isaac and of Jacob we find the
first crude conception of the idea of a living God, — an idea
which gradually grew in definiteness and magnitude until it
was perfected by Jesus of Nazareth.

The God of Abraham, Isaac, and Jacob was the God of
the Israelitish nation. The right of other gods to rule the
other nations was not at first seriously disputed. It is true
that the proprietorship of the whole earth was early
asserted ; but the whole attention of the Jewish God was
occupied in providing for the wants and promoting the
welfare of his chosen people.

Thisy then, was the first great stcp in the evolution of the
spiritual man.

The point to be observed in this connection, and which
must be constantly borne in mind, is that this step in the
evolution of the spiritual man was brought about by means
of psychic phenomena, — the phenomena of the soul, In
the very nature of things it could be brought about in no
other way. It is an axiom of the Christian Church that
spiritual truth can only be apprehended through spiritual
faculties. This is true in the sense that it is only by an
observation of spiritual phenomena that a knowledge of
spiritual truth can be obtained. It is obviously not true in
the sense in which it is generally understood, — namely, that
spiritual truth must always be perceived by the intuitional
faculties of the soul; for the spiritual intuitions or percep-
tions of no two human beings were ever exactly alike, and
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they often differ as widely as the poles. It is obvious,
therefore, that where the spiritual perceptions of two or
more persons do not arrive at the same result, one or more
of them has failed to perceive the truth. It follows that no
intuition of the ordinary human mind can be relied upon as
a guide to spiritual truth unless the intuitions of the great
bulk of intelligent beings point to the same conclusion.
History furnishes but a single instance of a man so ex-
ceptionally endowed with the faculty of spiritual or intui-
tional perception of spiritual truth that his teachings serve
as a safe guide, not only to his own era and people, but to
all mankind for all time.

Nevertheless, the intuitions of others cannot safely be
ignored, for they often constitute important factors in par-
ticular cases, and frequently lead to a partial knowledge of
great truths, Thus it is highly probable that intuition may
have played an important part in the minds of the early
prophets. It may have been an intuitional thought that
led them to identify the intelligence manifested through
psychic conditions with the living God. If so, it was a
spiritual perception of a partial truth; for the soul of man
is demonstrably a spark of the divine intelligence. More-
over, it is the divine instrumentality through which God
manifests his will, and by which alone can his existence
be demonstrated.

The next great step in the evolution of spiritual man was
taken under the dispensation of Moses. He inherited the
controlling ideas of his forefathers, and was consequently
dominated by the suggestions embraced in the traditions
of his race. Hence the God of Moses was the same an-
thropopathical deity that was worshipped by Abraham,
[saac, and Jacob. Nevertheless, a distinct and clearly de-
fined step in advance was taken under the Mosaic dispensa-
tion. The code of ethics laid down in the Decalogue,
rudimentary as it was, compared with the high standard of
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a later civilization, was a vast improvement on that of pre-
Mosaic times. That this was largely due to the Egyptian
education of Moses, there can be no doubt.

w[f it be a fact, as there is no reason to doubt, that Moses
was skilled in all the wisdom, esoteric and exoteric, of the
Egyptians, there can be no difficulty in conjecturing the source
from which he derived the code of rudimentary ethics which
is laid down in the Decalogue., The scrolls and inscriptions
which, in recent times, have been brought to light and de-
ciphered, have demonstrated that long before the time of Moses
the moral standard, theoretically at least, was very high in
Egypt, as high indeed as that of the Decalogue, The great
distinction of the Israelites — a very great one — was that their
morality, even if it dated from their residence in Egypt, had
the effect of soon refining and exalting their religious ideas,
as was never the case in Egypt itself, where, curiously and in-
explicably enough, a debased form of popular religion retained
its place side by side with a high development, in some quarters
or classes, of the moral sentiment,”

This ¢ inexplicable ” difference in the reciprocal effect
of religion and morality in the two nations is easily ac-
counted for when we take into consideration the difference
in the two religions. A refined code of ethics and morality
has no necessary effect upon an idolatrous form of worship ;
that is to say, they have no, or comparatively limited, re-
ciprocal relations. On the other hand, there was a neces-
sary and vital relation between the morality and the religion
of the Jews. The God of the Israelites, as T have pointed
out, resided in their seers and prophets. Their God could
be communicated with, consulted and questioned ; and the
responses were the reflections of the mind of the one who
consulted him. In other words, the God of the Israelites
was just what they made him. If the prophet was domi-
nated by a vicious code of morals, the responses from his
God would be correspondingly vicious. If he was actuated

1 The Natural History of the Christian Religion, by William Mack-
intosh, M. A., D. D.
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by lofty sentiments and a pure morality, the responses from
his God would be correspondingly elevated.

Hence it was that the religion of the Jews under the
Mosaic dispensation was comparatively refined and elevated.
Moses was their prophet and their seer, as well as their
temporal leader ; and, as Mackintosh remarks, —

“ The great fame and reputation of the Hebrew legislator is
sufficiently justified by the fact that he so clearly discerned the
importance of ethical and religious principles as a means of
giving stability to social organization ; that he took the highest
results of the most ancient civilization which the world has
seen, and laid them at the foundation of his nascent state; that
he snatched the torch of human progress from hands that could
bear it no further, and passed it onto those of a fresh and
youthful race, —of a race which he may have freshened and
rejuvenated by this very stroke of high policy.” !

It seems probable, however, that the results were due,
perhaps, less to high policy on the part of the great law-
giver than to the fortuitous commingling of the high code
of ethics, which was a part of his Egyptian education, with
the peculiar religion of his fathers. Be this as it may, the
fact remains that the religion of the Jews, as it was in the
beginning, — as it was when the first psychic seer conceived
himself to be in communication with the Deity, — contained
the germs of an infinite development; for every advance-
ment in civilization, every step toward a higher grade of
ethics, every new conception of a nobler code of morals,
had a positive, direct, and necessarily corresponding effect
upon those psychic manifestations which they believed to
be communications proceeding directly from the living
God. In scientific phrase, the suggestions embraced in
their moral code were reflected and reproduced in their
psychic manifestations, precisely as the so-called spirit
communications of to-day are reproductions of the medium’s

1 Op. cit., p- 92.




140 A SCIENTIFIC DEMONSTRATION

conception of the character of the spirit who is supposed
to be present.

The religion of the Jews was, therefore, necessarily ele-
vated and refined just in accordance with the moral status
of their prophets. But their prophets were human. They
were subject to all the weaknesses and frailties of common
humanity. They were restricted in their progress by the
limitations of their environment; and civilization was yet
in its infancy. Progress with them was, therefore, neces-
sarily slow and fitful, and was often retarded by those reac-
tionary forces which are always present in every inchoate
nation.

It was many generations after the death of Moses before
any substantial progress was made in the religious evolution
of the Jewish people. Their prophets, however, continued
to exist, and their influence gradually extended. The
source of their inspiration was always the same; for the
same suggestions were transmitted from generation to gen-
eration. Each prophet believed himself to be in communi-
cation with the only living and true God. The separation
of the tribes after the death of Moses did not change the
dominant idea. Each prophet of all the tribes believed
himself to be in communication with the only true God.
Each tribe regarded with contempt the gods of the other
tribes, as was natural. Nevertheless the monotheistic idea
was dominant with all the prophets. It could not be other-
wise ; for the inherited suggestion was constantly before
each of them that when he entered the psychic state it was
because “ the hand of the Lord was upon him ;" and his
utterances when in that state were necessarily in keeping
with the dominant suggestion that he was giving voice to
the very words of the living God. Hence the authoritative
prefix to all their announcements — ¢ Thus saith the Lord "
— was uttered in the solemn tones of sincerest conviction.

That they were earnest and sincere in their convictions,
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cannot be doubted. Their enthusiasm, which oftentimes
developed into fanaticism, could be the result of nothing
less than absolute conviction, not only of the truth of their
utterances, but of their divine origin and authority. They ]
could not believe otherwise ; for they were® constantly ex-
periencing phenomena which forced that conviction upon
them. They found themselves habitually entering a state
that was to them mysterious and abnormal, and yet agree-
able. 1In that state they entered into communion with what
appeared to them to be an extrancous intelligence. That |
intelligence sometimes put words into their mouths that |
were foreign to their objective thoughts. In short, they 4
experienced the same phenomena that modern psychics |
attribute to disembodied spirits, differing only in the sug-
gestions which gave character to the manifestations. To
them the evidences of divine communion and of their own
divine mission were demonstrative. That conviction was
communicated to the people, partly by their intense ear-
nestness, and partly by their occasional exhibitions of psychic
power in the performance of what was then regarded as
miracles, as in the cases of Elijah and Elisha and later by
| Jesus of Nazareth.
It will thus be seen that the monotheistic idea was inhe-
rent in the very nature of the psychic phenomena expe-
rienced by the seers and prophets of the Jewish race. The
first psychic who, no matter how the idea originated, con-
ceived himself to be in communion with God, fixed the
monotheistic idea in his own mind and in the minds of his
successors for all time. No power on earth could uproot
| that idea thus formed, so long as there was a succession of
psychics to whom the dominating suggestion. could be
transmitted. Nevertheless it was an idea that possessed :
the seeds of future development, in that every step in the
progress of a higher civilization correspondingly elevated

and refined the popular conception of the Deity. We




CHAPTER VIII,

THE ADVENT OF JESUS,

The Third Great Step in the Evolution of the Spiritual Man.— The
God which Jesus Proclaimed. — Intellectual Prodigies. — The
Intuitional Powers of Jesus. — His Psychical Powers.— His Per-
fect Knowledge of the Laws of the Soul.— Modem Confirma-
tions of the Truth of his Philosophy. — The Psychic Methods of
Jesus. — His Reason always in the Ascendant, —His Perfect
Moral and Religious Character. — Psychic Phenomena the Evi-
dence of his Divine Mission.— Paley’s Views.— The Divine
Heritage. — The Vitality of the Christian Religion.

HE third great epoch in the evolution of the spiritual
man was inaugurated by Jesus of Nazareth. In dis-
cussing this branch of the subject, I shall not enter the field
of controversial argument respecting his alleged miraculous
birth or his resurrection from the dead. I leave that to the
theologian who regards those questions as possessing vital
importance from his point of view. From my standpoint
they cannot be considered. Miracles can have no place in
science ; for they can neither be scientifically verified nor
experimentally reproduced. I have thus far confined my
observations to the records of such psychic phenomena as
can be verified by experimental reproduction; and I shall
continue to do so wherever the nature of the phenomena
will admit of such demonstration. In the history of Jesus,
however, there is much that cannot be specifically verified
by experiment. His character and inherent attributes
cannot be reproduced. We are not, however, without means

e L
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of scientifically verifying his history in that regard, as will
be seen later in this work.

The phenomena which we are now called upon to consider
differ in._many essential particulars from those recorded in
the Old Testament. The older prophets, as we have
seen, were psychics who believed that they had the power
to enter at will into tangible communion with God, and to
‘receive from Him direct vérbal communications. These
phenomena, as I have pointed out, were identical with the
phenomena of modern spiritism, differing only in the sugges-
tion which gave character to the supposed communications.
The God of the old prophets was, therefore, necessarily a
reflection of their own personal characteristics. On the
other hand, the God whom Jesus revealed to mankind was
a conception so grand and lofty, as compared with that of !
the old prophets, that credulity has, in all the ages, been
taxed in vain to identify the God of Abraham with the God
of Jesus. This fact has been a stumbling-block to the sceptic
or heretic for eighteen hundred years; whereas, when the !

i facts are understood, they will be found to present the strong- i
est possible internal evidence of the substantial truth of the

essential portions of the historical part of both the Old and

|

|

the New Testaments. Viewed as a series of psychic mani-
festations, the gradual improvement in the God of Israel
corresponds exactly with the matural progress of that race
towards civilization, and the consequent evolution of the
human mind and soul. That there was a sudden step in
advance, of infinite magnitude and importance, does not
militate against the theory of the evolution of the spiritual
man through psychic phenomena. On the contrary, it will
be found to confirm and emphasize that hypothesis. The
great step in advance which Jesus made was the result,
not of a cessation of psychic manifestations, but of a radical
change in their character. The conception of God which
he evolved was not the result of verbal communications from

- 10
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God, after the manner of the prophets, but was the result
of the fact that ke was endowed with the facully of intuitive
perception of the laws of the human soul.

In order to understand fully the position which Jesus occu-
pied in the psycho-religious world, it will be necessary briefly
to dliscuss the above proposition. In “The Law of Pyschic
Phenomena’ I have discussed it at some length, and space
can be given here for but a brief outline.

History shows that from time to time there have been
born into this world persons so exceptionally endowed by
nature with intellectual powers in certain directions that
they can be appropriately designated by no other term
than that of “ prodigies.” The phenomenal manifestations
of these prodigies, however, are usually confined to some
one sphere of mental activity., Thus, there are musical
prodigies, prodigies in art, in poetry, in mathematics, ete.,
but seldom has one of them been known to be exception-
ally endowed in more than one direction. The salient
characteristic which is common to all is that each one ap-
pears to be endowed with an intuitive perception of the laws
of nature which pertain to his specialty. Thus, the musical
prodigy intuitively perceives the laws pertaining to the har-
mony of sounds; the artistic prodigy intuitively perceives
the laws of harmony of colors; the mathematical prodigy
perceives by intuition the laws of numbers. This faculty
when once developed absolutely transcends reason or
objective education. Neither the one nor the other has
any part or lot in the production of the phenomenal results.
Fortunately we have the means of verifying this proposition.
Thus, one of the most phenomenal musical prodigies the
world has ever known was both blind and idiotic from birth.2
Obviously, therefore, neither objective reason nor objective
education could have played any part in his musical deyel-
opment. Yet he was able when a mere ctild to improvise

1 Blind Tom,
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excellent harmonies, and to reproduce a piece of music,
once heard, with remarkable accuracy. Thus the proposi-
tion is scientifically verified that he had the power of per-
ception of the laws of nature which governed his specialty ;
for there is no other way of accounting for the phenomena.

Again, the mathematical prodigy, Zerah Colburn, men-
tioned at length in “The Law of Psychic Phenomena,”! be-
fore he was objectively able to understand the powers of the
nine digits could instantaneously solve intricate arithmetical
problems. He was investigated and scientifically tested by
the ablest scientists of Europe, who bear testimony to his
prodigious powers. His answers were given so promptly
that calculation was out of the question, even if he had been
educated in the rules of arithmetic, which was not the case.
Again we have a scientific verification of the facts related of
him, and of the proposition that his powers were the result of
intuition, in this, that (1) he developed his powers before
he had studied arithmetic; (2) his answers were instanta-
neously given ; (3) his answers were always correct. The
last was, of course, the supreme test, for the reason that
if they had not been correct they would not have been
remarkable.

Many other mathematical prodigies might be mentioned
in this connection did space permit. Their phenomena are
no more remarkable than those of prodigies in other sciences;
but they are more valuable for purposes of generalization
than any others, for the reason that they carry with them
their own wverification. Their answers, being accurate,
demonstrate their powers of intuition ; and they also demon-
strate the general proposition that the soul of man possesses
the inherent power, under certain psychic conditions not
yet clearly understood, to perceive by intuition the laws of
Nature.

This proposition conceded, it is easy to account for the

1 See also “ Memoir of Zerah Colburn.”
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knowledge which Jesus possessed of those laws of Nature
which pertain to the functions, powers, and destiny of
the human soul. He had an intuitive perception of
those laws, and his knowledge of them was undoubtedly
as accurate as if it had been susceptible of mathematical
verification,

At this point it will be asked: * What evidence have we
that Jesus was endowed with that power of intuition?”
This is a most pertinent question, and, could it not be
clearly and logically answered, we should be compelled at
this point to abandon all scientific methods of inquiry into
this subject. Fortunately the proofs are at hand which will
settle that question beyond all possibility of reasonable
doubt.

In the first place, it must be remembered that Jesus was
born and reared among a people who believed in and wor-
shipped the God of Abraham and of Moses. Their ideas of
God were based upon the purely anthropomorphic concep-
tions of the Deity which had dominated the race from
Abraham down. His education, therefore, other things
being equal, was calculated to inspire him with the beliefs
of his ancestors. But other things were not equal. He
was exceptionally endowed, morally, as he was intellectually
and psychically. He was infinitely above his race in every
attribute which contributes towards human perfection. He
may or he may not have entered the psychic state in order
to hold communion with God, as did the prophets before
him. It does not seem probable that he so acted, for there
is nothing in his history that points to that conclusion. At
the age of twelve he was able to dispute with the doctors in
the Temple in his normal condition. But, even if he had
entered the psychic condition for such a purpose, his con-
ception of God would have been infinitely above that of
the older prophets, and would still have constituted a
mighty step in the evolution of spiritual humanity.

e
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It is to the last degree improbable, however, that he ever
entered the psychic state with the idea of receiving verbal
communications from God. His conception of God was
far too lofty for him to be led into the errors of his prede-
cessors. His intuitive knowledge of the laws of the soul
would of necessity prevent him from placing himself in a
position where he could possibly be dominated by a false
suggestion. The whole history of his life shows that he
never allowed his subjective mind to usurp the throne of
his reason. His Sermon on the Mount demonstrates his
entire emancipation from the thraldom of precedent, and
proclaims, inferentially, his realization of the finite character
of the God of Moses. By his frequent repetition of the
words, # Ye have heard it said by them of old time,” etc.,
followed by his “But I say unto you,” etc., he placed in
violent contrast the God of Moses and his own conception
of the Deity, and of the duty of man towards his Creator
and his fellow-men, He could have used no language that
would have more utterly repudiated the Mosaic conception
of the God who gave to Israel the imperfect code of ethics
delivered to Moses on Mount Sinai. That he did not pro-
claim, in so many words, his knowledge of the human origin
of the God “ of old time,” was doubtless due to that cau-
tion which he so often evinced in speaking to the people
in parables, and which was expressly stated to his disciples
in the following memorable and significant words : ¢ I have
yet many things to say unto you, but ye cannot bear them
now.” !

He gave to the people what they could readily assimilate,
and he always refrained from unnecessarily antagonizing
their ancient beliefs and prejudices.

One of the strongest evidences of the intuitive character
of his knowledge is found in his conception of the charac-
ter and attributes of God. This, in connection with the

1 John xvi. 12.
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fact that he was the first to proclaim a conception of the
Deity so lofty, so grand, and so ennobling, and at the same 4
time in such perfect harmony with the highest instincts of
all civilized humanity, constitutes a strong link in the chain
of evidence to sustain that hypothesis, Born of a race
whose highest conception of a Deity was of a being whose
passions and weaknesses would degrade a savage, and whose
highest purpose it was to protect a single tribe or race in no
wise better than their neighbors, Jesus proclaimed a God
of love, mercy, and benevolence, and promulgated a code
of ethics for the guidance of the human race, the funda-
mental principles of which were the universal brotherhood
of man and the Fatherhood of God. That his code of
ethics and morals, and his conceptions of the attributes of
God, have never been and never can be improved upon, no
one will undertake to deny. That they constitute strong
evidence, not only that he was endowed with an intuitive g
perception of the laws pertaining to the subject-matter, but
that his intuitions were correct, is evidenced by his undis-
puted headship and by ample time-tests.

The strongest evidence, however, of the fact that he pos- -
sessed the power of intuitive perception of the laws of the
soul, consists in his physical manifestations. It is true that
his miracles belong to a comparatively low order of psychic
phenomena ; but it was absolutely necessary for him to dis-
play his powers in some tangible form in order to impress
his followers with a sense of his power and authority,
“ Except ye see signs and wonders, ye will not believe,”
was a statement, made to the nobleman of Capernaum, of a
pregnant fact.! It was a recognition of an existing condi-
tion of the public mind with reference to him and his claim L
to divine authority. It was a proclamation of his purpose

1 The learned Nicodemus (John iii. 1) says: “ We know that thou
art a teacher come from God: for no man can do these miracles that
thou doest except God be with him."”
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to satisfy the public demand ; and his wisdom was never
more manifest than in his compliance with the popular
desire to witness exhibitions of his power. For he not only
gave to them the only proofs of his divine mission that they
could appreciate, but by the same means he left a record of
his works which now constitutes the only means we have of
verifying his history.

It is a singular fact in the history of the Christian religion
that the circumstances and events in the life of Christ which
have been the greatest stumbling-blocks of scientific scep-
ticism for eighteen centuries, are, in this last quarter of the
nineteenth century, found to be the only facts in his history
which can be scientifically verified. The most potent
assaults of scepticism have been made upon the record of
his physical manifestations. Thousands who could have
accepted without serious question the fact of his spiritual
supremacy, who admired his code of morals and reverenced
his exalted character, have derisively rejected the story of
his miracles and ended in total scepticism. In a scientific
age this was inevitable. The moment one begins to com-
prehend the principles of induction, the moment one
realizes the constancy of the forces of Nature and the im-
mutability of her laws, that moment the seeds of scepticism
are implanted in his mind, and miracles are relegated, in
his philosophy, to the domain of fable or of superstition.
The Church, in turn, has proveked this spirit of scepticism
by constant iteration of the dogma that Christ wrought his
wondrous works outside, and in defiance, of natural law.
Fortunately for the Christian Church and for humanity, the
scientific investigations of the last quarter of the nineteenth
century have revealed the fact that the so-called miracles of
Christ can be experimentally reproduced. Moreover, the
laws which governed the production of his phenomena are
beginning to be understood ; and some of the more impor-
tant of them have been definitely formulated, and have been
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incorporated into the great body of modern science, Since
that has been accomplished, it is suddenly recollected that a
Jesus himself never claimed to perform his works outside '
of natural law. On the contrary, he not only taught his I
Apostles how to reproduce his phenomena, but proclaimed
to the world the essential conditions to their reproduction,
and declared in so many words that those who observed
those conditions should be able to do “even greater works "
than he had done. Modern science has rediscovered the
art of doing those works; and it has formulated the con-
ditions necessary to be observed. And it is just here, there-
fore, that the most positive evidence of the essential truth
of the history of Jesus of Nazareth is to be found. Consid-
ering his physical manifestations as miracles, science must
forever discredit his history. But when it is discovered
that in the nineteenth centurythe lame can be made to
walk, the blind to see, and the deaf to hear, just as he did 2
those things in the first century, science has no more right
to discredit his history than it would have to dispute any
other historical instance where the forces of Nature had
been utilized ; @ fortiori, where there was indubitable evi-
dence of their intelligent utilization. This evidence we
have in the history of Jesus, in that fe minutely observed all
the conditions that modern science has discovered to be neces-
sary for the successful reproduction of his phenomena.t
It will thus be seen that the Christian religion forms no
exception to the rule that all religions worthy of the name 2
have their origin in psychic phenomena. |
Jesus himself was the most stupendous psychic phenome- ,'
non the world has ever seen. He was a colossal religious 1)
genius. Endowed with a perfect power of perception of all a
the laws of the human soul, he was enabled to formulate,
and to promulgate to the world, a series of vital truths and

1 For a full discussion of these points, the reader is referred to
“The Law of Psychic Phenomena.”
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principles which the most profound researches of inductive
science can only verify.

I have elsewhere defined * genius’ as the result of the
synchronous action of the objective and subjective faculties.?
History records the names and works of many men who
have merited this designation to a certain extent. A few
have given evidence that, in a purely intellectual sense,
the synchronism was well-nigh perfect. Many have given
occasional exhibitions of intellectual power which can be
accounted for on no other hypothesis. History, however,
furnishes us but one example of a man in whom the syn-
chronism of development, physical, intellectual, psychical,
and moral, was absolutely perfect. That man, it is needless
to say, was Jesus of Nazareth. That Jesus was a psychic of
most wonderful power, no one will gainsay, whatever may
be his theories regarding his miraculous conception and
birth ; but he was, in many essential particulars, unlike any
other psychic of whom we have any record.

The ordinary psychic, in order to produce his phenomena,
is compelled to enter the psychical or subjective condition.
His objective faculties must be and remain in at least par-
tial abeyance. In this condition his objective reason is
dethroned and he is dominated by the power of suggestion.
His phenomena will, therefore, necessarily take the form of
whatever spggestion is uppermost in his mind ; whether it
be an auto-suggestion arising from his preconceived opin-
ions, as in spiritistic phenomena, or a suggestion from
another, as in hypnotism. In any event, his objective reason
is in abeyance, and consequently, if the suggestion is a false
one, he is nevertheless dominated by it, and the resultant
phenomena are necessarily incongruous and misleading. It
is true that in the phonomena which are the products of
what is known as “ genius,” there often appears to exist a
perfect synchronism of objective and subjective activity and

1 See “ The Law of Psychic Phenomena,” ch. v.
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development. This, however, pertains only to purely intel-
lectual manifestations ; and it is rarely, if ever, constant,
But where this synchronism exists it has never been known,
in modern times, to be accompanied by the power to pro-
duce other psychic phenomena, especially physical manifes+
tations. The latter, as before stated, are only produced, by
the ordinary psychic, as a result of his entering the subjec-
tive state, in which the objective faculties are held in partial
or complete abeyance.

In many of the foregoing particulars Jesus constituted an
exception to the general rule. Not that he was exempt
from the operation of the universal law governing psychic
manifestations, but that he was, to a greater extent than any
other psychic, harmoniously developed. In him the objec-
tive and subjective faculties preserved, at all times and under
all circumstances, an exquisitely harmonious balance. Hay-
ing an intuitive perception of psychic laws, he was fully aware
of the ill effects of their misdirected application. Knowing
the limitations of the powers of the subjective mind, its
amenability to control by'suggestion, and its consequent
inability to take the initiatory step in the process of induc-
tion, he never allowed it to obtain control of the dual mental
organization. Consequently, his reason was always in the
ascendant ; and history does not record an instance where
he entered the psychic state for any purpose whatever.
Moreover, he never allowed himself to produce any phe-
nomena for the mere purpose of displaying his powers.
When he consented to exercise the powers of the soul,
it was always for the purpose of accomplishing some
good object ; albeit his primary object may have been to
convince the people of his divine mission. Be this as
it may, the fact remains that he never exercised his psychic
powers except for the promotion of the highest good of
those around him; and he never allowed himself to be
placed in such a mental condition as to render it possible
for him to be dominated by a false suggestion,
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It will thus be seen that his wisdom was as strikingly
displayed by what he refrained from doing as it was by
what he did. Indeed, it will eventually be found, as
knowledge of psychic laws increases, that one of the most
valuable lessons which Jesus taught to mankind consisted in
his abstention from any unnecessary display of his psychic
powers. Knowing, as he did, the laws pertaining to the
production of psychic phenomena, he carefully and con-
sistently kept within the normal lines. The story of his
three temptations in the wilderness was nothing more nor
less than a symbolical presentation of this most important
principle by which he was guided. Rightly interpreted,
the story of the three temptations draws the line of de-
marcation clearly and distinctly between the legitimate
and the illegitimate — the normal and the abnormal —
exercise of psychic power.!

Formally stated, the distinctive characteristics of the
psychic powers and attributes of Jesus are as follows:—

1, The first and most important mental characteristic
which distinguished him from all other men of whom
history has given any account, consisted in his intuitive
perception of the laws which pertain to the human soul.
I say that this was his most important mental endow-
ment, for the reason that it was the essential prerequisite
to all the others. It not only enabled him to “speak as
never man spake,” that is, with the authority of perfect
knowledge ; but it enabled him to exercise the powers
of the soul under the most favorable conditions.

2. The mext in importance of his distinctive endow-
ments was his ability to exercise his psychic powers under
normal physical conditions. No other psychic has ever
been able to do this except to a very limited extent.
This ability arose, not because he acted outside the

! For a fuller discussion of this proposition, see  The Law of
Psychic Phenomena,” ch. xxiv.
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domain of natural law, but from his perfect knowledge
of the law. Other psychics have sometimes performed
purely intellectual feats while in an apparently normal
physical condition. Some have, under exceptionally favor-
able circumstances, produced physical manifestations under
apparently normal conditions. But such cases are sporadic,
and only serve to emphasize the general rule that psychic
manifestations are the result of abnormal physical con-
ditions. Jesus was the only one, of whom we have any
authenticated account, who never found it necessary to
enter the subjective state to enable him to produce any
psychic phenomena.

3. As a result of his ability to exercise his psychic
powers without entering the subjective state, he was
enabled to avoid the operation of the law of suggestion,
and, as a consequence, he was never dominated by a
false suggestion. Objective reason, therefore, was always
in the ascendant. Again it must be remarked that this
does not imply that he was not subject to the law of
suggestion ; but that his knowledge of the law enabled
him to avoid placing himself in that condition in which
he would be dominated by it. It is in psychic science
as in any other. Ifwe know its laws we can avoid its
evils. In other words, when we are dealing with a force,
of the laws of which we have perfect knowledge, we are
enabled to place ourselves in proper relations to it, and
thus avoid the penalties attending the infraction of its
laws,

4. One of the most important of the distinctive charac-
teristics of Jesus, as compared with other psychics, con-
sisted in his perfect moral and religious character. This,
in a certain sense, may be attributed to a perfect knowl-
edge of the laws of the soul; although due credit must
be given to that innate altruism which was regnant in his
character. Without attempting, however, to distinguish
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between what was the result of a perfect comprehension
of spiritual laws and what was innate in his character, if
indeed there is any line of distinction, it will be sufficient
for our present purpose to discuss the former. As I have
before remarked, the subjective mind or soul is the seat
of the emotions. Every emotion, therefore, is a psychic
phenomenon. Religious worship is an emotion that is
inherent in every human soul. It is one of the higher
instincts which differentiate the man from the brute.
Morality is also an emotion when considered as a duty
which man owes to his Creator, although, when practised
solely with reference to one's relations to society and the
commonwealth, it is the result of education. In its highest
sense, therefore, morality is an emotion, cognate to religion,
and, with the latter, must ‘be considered as one of the
phenomena of the soul. Religion and morality being phe-
nomena or attributes of the soul, they necessarily have nor-
mal relations to every other attribute of the soul. This being
granted, it follows that one-who possesses a perfect knowl-
edge of the laws of the soul will be able to discern those
normal relations, and, other things being equal, will seek to
maintain them. This, then, was the distinctive charac-
teristic of Jesus. He was a master of the science of the
soul, and as such had a perfect knowledge of its attributes
and powers, and of the normal relations which those attri-
butes and powers sustain to each other, to humanity, and to
the Creator. A perfect moral and religious character was
necessarily the result.

It will thus be seen that, as before remarked, the Chris-
tian religion forms no exception to the general rule that
every religion worthy of the name has its origin in psychic
phenomena. Previous to the time of Jesus, the phenomena
we;é grossly misinterpreted. Nevertheless, they contained
the germs of the monotheistic idea, which was perfected by
one who never misinterpreted the phenomena of the soul,
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Jesus of Nazareth. The Christian religion not only had its 4
origin in psychic phenomena, but that was the only means
by which it was, or could be, brought to the knowledge of
mankind. The words of Jesus would have been lost, and
his mission a failure, had he not been endowed with the
power to produce phenomena tangible to the senses of the
people. It was by this means alone that he was able to
Y impress upon the world a realization of this divine mission,
e Paley himself declares this fact in these words ; —

received as the Messiah, or as a messenger from God, they [the
Apostles] neither had, nor could have, anything but miracles

) g |

it 1 “ That this particular person, Jesus of Nazareth, ought to be
|

4111

I to stand upon.”?

It was by the miracles that Jesus was enabled ‘to impress
upon his followers a sense of his power, and of his author- A
ity as a messenger of truth. And what was true of his
immediate followers is largely true of the Church from that
day to the present. It matters not that the so-called
miracles were misinterpreted psychic phenomena. They
were not misinterpreted by Jesus himself; for he never
claimed that he performed his works outside the domain of
natural law. On the contrary, he distinctly proclaimed the
fact that others could do even greater things than he had
done by complying with the conditions which he preseribed.
It would have been idle for him to attempt to explain to his
followers the underlying scientific principles which enabled
him to produce his phenomena ; for no one of his day was
capable of comprehending them. Moreover, if he could _
have succeeded in convincing them that he did not tran- &
0] | scend the laws of Nature in the performance of his miracles,
1] it would have weakened their confidence in his divine mis-
VI sion ; for the people of that day were incapable of grasping

! Evidences of Christianity, ch. x.
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the idea that God could possibly display his power in any
other way than by some signal violation of his own laws.

It will thus be seen that the Christian religion not only
had its inception in psychic phenomena, but that faith in it
has been perpetuated largely by a misapprehension of the
real significance of the psychic manifestations of Jesus. If,
however, the miracles alone had constituted the evidence of
the truth of Christianity, it would have long since perished
as a system of religion. For no system of religion which is
founded upon a fundamental error can long withstand the
assaults of scientific scepticism, in an enlightened age and
nation, where truth is left free to combat error. 1In a prim-
itive age a claim to supernatural power may serve to impose
almost any system of religion upon a people. In an
enlightened age such a claim is an element of weakness ;
and a lht"oh)gy founded upon that alone must eventually
perish and be forgotten, The assaults of scepticism upon
the Christian religion have been almost exclusively upon the
dogma of supernaturalism ; and had its claims to a divine
origin rested alone upon that, it must have yielded to the
first onslaught of scientific scepticism. That it has sus-
tained the shock of scientific criticism, and is still a great
and growing power in the most enlightened age the world
has ever seen, and is now the most potential force in the
social systems of the most enlightened nations of the earth,
is indubitable evidence that it possesses an inherent vitality
that must be looked for outside the domain of the super-
natural. In the ensuing chapter T propose briefly to
inquire into the secret of the wonderful vitality of the
Christian religion.
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CHAPTER IX.
THE INTUITIVE PERCEPTION OF TRUTH.

Books that thrill the Reader with Pleasurable Emotions. — Theories
to account for it. — Literary Style. — Personal Magnetism. — The
Soul’s Love of Truth.— Books Popular in proportion to their
Truth, — The Scriptures. —The Philosophy of Jesus. — Intuitional
Perception of its Truth. — Evolution of Religion, — Christianity
the Final Goal. —The Impossibility of improving .upon True
Christianity. — The Absolute Religion,

IT has often been remarked by intelligent readers of

books that some authors have a faculty of impressing
their personality upon their literary productions; so that
one experiences, when reading them, a thrill of pleasure
and satisfaction akin to that felt when listening to an orator
who possesses what is known as great “ personal magnet-
ism.” Some have attributed this feeling wholly to the
literary style of the author; whilst others, more prone to
suspect that an occult force is concealed behind every
phenomenon, have held that the “ personal magnetism” of
every author is, in some inexplicable way, impressed upon
the pages of his book. It seems obvious that neither of
these explanations can possibly be the true one.

The first cannot be true, for the reason that it often
happens that works which create the deepest impression
upon mankind are written in a very unattractive style ;
whilst other works leave no lasting impression: upon the
minds of their readers, although couched in terms of
faultless elegance. The second explanation is defective,
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even to absurdity; for whatever oceult force, personal
magnetism, or psychometric or telepathic impression might
be supposed to accompany an author’s personal manuscript,
it is obvious that it could not be transmitted to the printed
page which the author never saw or handled, Besides, it
often happens that editions of an author’s works are printed
hundreds of years after he is dea ; but it has never been
noted that the element of so-called “ personal magnetism”
diminishes in force or intensity as the editions of his works
are multiplied. The thrill of satisfaction which every man
of intelligence feels when reading the lines of Shakespeare
1s not diminished in intensity as the years go by ; nor does
it suffer any appreciable change since it has been claimed
that they were written by the ¢ greatest, wisest, meanest of
mankind.” It is evident, therefore, that we must seek else-
where than in elegance of diction or personal magnetism
for an explanation of the secret of the permanent popularity
of a book.

Broadly speaking, a book is permanently popular in
proportion to the amount of truth jt contains, Works of
fiction constitute no exception to this rule ; for our appre-
ciation of a novel is in exact proportion to the fidelity to
nature with which its characters are portrayed. What is
true of a work of fiction is necessarily true of a work pro-
fessing to deal with facts, as in histor

Y, or with principles,
as in science, in philosophy, or in religion,

The love of truth is inherent in the normal human soul,
and its recognition of truth is instinctive. This in itself
constitutes a psychic phenomenon of the utmost impor-
tance ; and it is one which must enter as a factor into every
correct diagnosis of the attributes of the psychic entity, It
is this instinctive perception or recognition of truth when it
is presented that gives rise to that emotional thrill of pleas-
ure and satisfaction which one experiences when reading
the statement of a vital truth, It js the soul’s response to
It
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a suggestion which is in accord with its own deductions
from the facts of its own experience. In this connection it
must be remembered that the memory of the subjective
mind is perfect, and that its power of deductive reasoning
is also perfect. It is, however, devoid of the power of
induction proper, being constantly amenable to control by
suggestion. When, therefore, a suggestion is imparted to it
that corresponds to its own deductions, it instantly recog-
nizes its truth and responds with a thrill of pleasurable
emotion. This emotion alone is indubitable evidence that
it is a purely subjective experience, since the subjective
mind or soul is the seat of the emotions as well as the
storehouse of memory.

This phenomenon is experienced in a greater or less
degree upon the perusal of any book which contains what
the reader recognizes as truth; and the intensity of the
emotion experienced is in proportion to his estimate of the
degree of importance to be attached to it as affecting him-
self. For the purpose of this inquiry, however, books must
be divided into two general classes. Those which treat of
temporal affairs belong to one class, and those which deal
with questions pertaining to the attributes, powers, and
destiny of the soul belong to the other. Those belonging
to the first class never produce the phenomenon proper of
which we speak. Such books may be never so interesting
or important to the temporal well-being of man, yet they
rarely, if ever, produce other than a purely intellectual
enjoyment. i

On the other hand, that which pertains to the soul is
taken cognizance of by the soul, which is moved to emo-
tion, pleasurable or otherwise, just in proportion to its
recognition of the vital truths which a book contains. By
this it is not meant to convey the implication that the emo-
tions experienced on reading a book are infallible standards
of truth, On the contrary, our subjective perception of
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truth is oftentimes neutralized by our objective perceptions
or prejudices, or from those primordial anterior suggestions
arising from fixed habits of thought or moral principles.
Jut truth possesses an inherent vitality which no amount
of error can wholly extinguish. In the long run truth must
prevail, in spite of passion and prejudice. Hence it is that
books which contain vital truths, however modest their pre-
tensions or homely their style, will be enshrined and live
forever in the hearts of théir readers, whilst the more pre-
tentious volume, devoid of the vitalizing element of truth,
though adorned with all the perfections which learning and
eloquence may impart, makes no permanent impression
upon the souls of men, and is soon forgotten by the intel-
lectual world.

The faculty of perceiving those truths which affect the
human soul is inherent in the soul, although it is in rare
cases only that it is largely developed in any one individual.
Jesus was probably the only man who was endowed with
this faculty in perfection ; that is, he was the only one, of
whose life we have any record, who possessed the power of
independent perception of the laws of the soul. Others
possess that power only in the limited sense that they are
able to grasp and comprehend the truth when it is pre-
sented to them. But in that sense it is so generally diffused
among mankind that in the aggregate it must be counted as
a most important factor in the social, moral, and religious
world ; and in an enlightened community it prevents any
radical misconception of the fundamental principles of
morality and religion,

The intelligent reader will have anticipated me in what
I am to say regarding the practical application of these
observations to the fundamental principles of the Christian
religion. It seems to me, that is to say, that the fact that
Christianity still exists as a system of religion, is evidence,
little short of demonstrative, that it is founded upon the
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true science of the human soul. Tt is certainly the strongest
possible corroborative evidence of the truth of the claim
that Jesus correctly expounded the laws of the soul in its
relations to the divine intelligence. There can be no other
rational explanation of the pregnant fact that the Christian
religion has survived the assaults of its enemies for nearly
nineteen hundred years, and is still the religion of the most
enlightened nations of the earth.- It has not only survived
the assaults of its enemies, but it flourishes in spite of the
mistakes of its friends. If it had not been founded upon
the rock of Eternal Truth, it might have temporarily im-
bibed a vitalizing inspiration from the opposition of con-
flicting religions, but it never could have survived the
proselyting methods of Charlemagne, the zeal of the Inqui-
sition, or the dogma of plenary inspiration.

It is safe to say that no system of religion has ever flour-
ished amidst so many adverse conditions as has the Chris-
tian religion. It had its roots in a region remote from the
centres of civilization, and among a nomadic race, who
were poor, and despised and reprobated and persecuted
by their more powerful neighbors. From the first it en-
countered the refined philosophy of the most enlightened

‘nations of the earth, and it has been engaged in stubborn

conflict with all the material science of modern civilization.
It has its literary setting in a volume which teaches an
absurd astronomy, an impossible geography, and a cos-
mogony the crudeness of which is detected and exposed
by the learning of every school-boy.

And yet it exists, not in decrepitude and decay, but as a
vital element in every civilization worthy of the name, Its
votaries have thrust it into conflict with every science, and
it has been defeated in every encounter. Yet it is not
relegated to the domain of ignorance, but flourishes in the
greatest luxuriance of growth and vitality in those nations
whose people are the most enlightened and progressive.
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That there is to be found, within the realm of natural
causes, some good and sufficient reason for this apparent
paradox, is not to be doubted. The explanation afforded
by the doctrine of a continuous miracle must be regarded
as scientifically untenable. It seems to me that the follow-
ing propositions afford at least a partial solution of the
problem : —

1. Jesus Christ was endowed with the faculty of intuitional
perception of the natural laws of the human soul ; and he
proclaimed to mankind, in a few simple propositions, the
essential principles which govern the relationship of man to
his fellow-man and to God.

2. All men are endowed with the same intuitional powers,
differing only in degree; and by this means they are
enabled to recognize, when once presented, any truth which
15 essential to the welfare of the human soul.

3. It follows that, when one reads the simple but all-
comprehensive philosophy of Jesus, his soul intuitively and
instantaneously recognizes its essential truth,

This is what has been, by the Church, vaguely denomi-
nated a ¢ spiritual perception of religious truth,” — a phrase
which describes the emotion correctly enough, but which
has never itself been scientifically or philosophically ex-
plained. When the emotion of religious worship, which is
an inherent attribute of every normally developed human
soul, is taken into consideration, it will be readily under-
stood why it is that the Bible affords consolation to such a
vast multitude of the human race. It is not alone the
words of Jesus which proclaim religious truth, but scattered
all through both the New Testament and the Old may be
found passages innumerable upon which is stamped the
sign-manual of eternal truth. Variable and diverse as are
the emotions and aspirations, the spiritual wants and
necessities of aggregate humanity, there may be found in
the Scriptures something to fit every case, something to
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pour the balm of consolation into every stricken breast,
something to inspire every human heart with hope; in
short, in its power of adaptation to all the experiences of
human consciousness, the Bible is unequalled by any other
production, human or divine,

The philosophy of Jesus, however, constitutes the chief
corner-stone of the whole superstructure. Itis that which
imparts vitality to the whole body of religious doctrine con-
tained in the Bible, which but for that philosophy would
have long since yielded to the assaults of scientific scepticism.
But vital truth can never be wholly obliterated, however
thickly it may be overlaid with error. It may be tempo-
rarily obscured, but the intuitive powers of the soul are safe
guides to its recognition wherever found. Hence it is that
the Christian religion has mnever lost its inherent vitality
amidst the adverse influences with which it has been
surrounded, but constitutes the essential vitalizing force in
the civilization of every enlightened nation.

I do not undertake to say that these facts constitute con-
clusive proofs of the truth of the doctrines of Jesus; but,
from a logical and scientific standpoint, it cannot be
doubted that they constitute presumptive evidence that, in
its essential features, his philosophy bears the impress of
truth. I certainly know of no other way of accounting for
the hold which the Christian religion has upon the mind
and heart of civilized humanity, than to suppose that it is
the aggregate result of the inherent power of man to
recognize truth by intuition. It is certainly an adequate
explanation, and, in the absence of a better one, we are
logically driven to its provisional acceptance.

Here, then, we find another psychic phenomenon of the
most stupendous proportions and of the most far-reaching
significance ; for it is participated in by all Christendom,
and the subject-matter involves the most momentous prob-
lems of human life ; indeed, it may be added that the
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ethical doctrines of Jesus are universally accepted wherever
they are known, whether in Christian or in pagan lands.
This part of his teachings may be summed up in these
words : The universal brotherhood of man, charity for the
poor and unfortunate, peace on earth, and love and good-
will to all mankind. No one disputes the soundness of
these principles, or doubts their universal practicability as a
code of ethics for all humanity. Jesus was the first to teach
them in their entirety. The Golden Rule, it is true, was
formulated many years before the birth of Christ; but the
idea of mankind as constituting one universal brotherhood,
the children of one God, was his; and so was the doctrine
of charity, peace, love, and good-will. It was these doctrines
that first broke down the barrier between the Jews and the
Gentiles and between the black and the white, and that
has since struck off the shackles from untold millions of
slaves, mitigated the cruelties of war, promoted the arts and
sciences, justice and benevolence, freedom and good govern-
ment, and established as the chief corner-stone of our
civilization the idea of the sanctity of human life and the
inalienability of human liberty.

What I have said of the ethical doctrines of Jesus applies
with almost equal force to his whole system of religion.
His fundamental idea of the Fatherhood of God, and his
doctrine of the immortality of the soul, when added to the
ethical principles before mentioned, may be said to consti-
tute the essential features of his whole system of ethics,
morals and religion. And it will not be denied that, as a
whole, they appeal strongly to the unperverted intuitions of
all mankind. Indeed, there is practically but one of his
doctrines that has ever been seriously disputed ; namely,
that of the immortality of the soul. No one disputes the
existence of a higher power to which all things are subject.
The differences of opinion concerning that power are
merely different conceptions of its attributes. Pantheism is
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but a variety of theism, and atheism really exists only in name.
Science has disputed the doctrine of immortal life largely
because it has been asked to accept it on faith alone; that
is to say, because the proofs offered have been inadequate
from the standpoint of material science. It is, nevertheless,
true that the human soul instinctively recognizes the truth
of every essential doctrine that Jesus promulgated.

I have spoken in previous chapters of the # evolution of
the spiritual man.” It would have been equally appropriate
to designate the various epochs I have mentioned, as steps
in the evolution of religion; for they are but different
aspects of the same subject-matter. Considered as steps
in the evolution of spiritual humanity, the process still goes
on, and must go on until perfection is reached, until all
humanity reaches the altitude of spiritual development at-
tained by Jesus himself. Indeed, the evolution of the
spiritual man is, in one sense, but a step in the great
process of organic evolution, It is the final step in that
process of development which began in protoplasm and
culminated in man, I say “culminated in man ;" for the
same process of reasoning, the same series of phenomena,
which demonstrates the scientific truth of the doctrine of
organic evolution, proclaims man as the highest creature
that can ever have an existence on this earth, — as the goal
towards which Nature tended from the beginning. Having
attained that altitude, the process of zodlogical change came
to an end, and henceforth the dominant aspect of evolution
is, and must henceforth be, in the direction of intellectual
and spiritual progress and development.

Considered as steps in the evolution of religion, the
same series of phenomena which we have been considering
culminated in the religion which Jesus taught. And that
was the end of what may be termed the organic evolution
of religion. It reached its highest possible altitude in the
simple but grand and all-comprehensive code embraced in
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Christianity. By the term * Christianity " I do not mean
that vast mass of theological doctrine evolved by Augustine,
Athanasius, Clement, Justin Martyr, and Tertullian ; nor do
I refer in the remotest degree to that mass of dogma so
ingeniously aggregated by the lesser lights of later years,
which has usurped the title of Christianity. I mean the
pure and simple code of morals, ethics, and religion — the
real and essential Christianity —which fell from the lips of
the man of Nazareth. 1 repeat, that was the end of the
evolution of religion on this earth ; for in that code perfec-
tion was attained. No one has ever succeeded in improy-
ing upon it. No one has ever been able to conceive a
higher standard. We hear much of ¢ the religion of hu-
manity " from those who would free themselves from the
restraints of the creeds and dogmas of the Church; but
the “religion of humanity” owes its principles to Jesus,
and to him alone ; and the highest ideals of altruism find
their realization in the same perfect character. Says Renan :

“ Jesus founded the absolute religion, excluding nothing, de-
termining nothing, save its essence. . . . The foundation of the

true religion is indeed his work. After him there is nothing
more but to develop and fructify.”

The only attempt that has ever been made to find a
vulnerable point in the doctrines of Jesus has been in the
form of a declaration that the ethics of the Sermon on the
Mount “ are too good for this world.” It may be true that
some of his precepts are impracticable in the present state
of civilization, It may be that the meek shall not inherit
the earth for many long years to come. But the process of
the evolution of humanity towards a higher civilization has
not yet ceased; and we may rest assured that the time is
approaching when there will be universal ¢ peace on earth
and good-will to all mankind.” The religion of Jesus is
for all time to come. It is the religion of the poor and the

1 Life of Jesus.
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Jowly, and it is adapted to the highest civilization conceiv-
able by man. It is the final religion of humanity ; and though
the earth in the fulness of time may pass away, his words
shall not pass away. This is why I have remarked that the
evolution of religion ceased when Jesus promulgated his
doetrines. It had attained perfection ; and that is all that
evolution can do. It is true that his teachings have been
misunderstood and perverted, and for many long years the
evolution of religion has progressed backward. A vast
system of theology has been erected, ostensibly upon the
foundation which he laid, — a theology much of which bears
no resemblance to true Christianity. But this was because
man was, as he still is, imperfect. As civilization progresses,
however, man will be released from the thraldom of creed
and dogma, and revert to the pure and simple code of the
man of Nazareth. ¢ For other foundation can no man lay
than that is laid.” ¥ ¢« After him there is nothing more but
to develop and fructify.”

As in the organic world the highest possible type is man,
so in the religious world the highest possible type is Chris-
tianity; and all future evolution of man or of religion
must be in the direction of a higher civilization, — a more
perfect manhood, with all that the name implies.

1 1 Corinthians iil. 11.




BN 1

TR W S

CHAPTER X.
PSYCHIC PHENOMENA OF PRIMITIVE CHRISTIANS,

Spiritistic Phenomena among the Early Christians. — Testimony of
the Christian Fathers. — The Departure from Jesus' Example. —
Paul’s Explanation of Spiritistic Phenomena, — John's Tests. —
Paul's Ecstatic. — The Oriental Ecstatics. — Modern Occidental
Ecstatics. — Alleged Perception of Divine Truth in the Eestatic
Condition, — Neither Jesus, Paul, nor John believed in Spiritism,
— Primitive Christianity promoted by Psychic Phenomena. — Con-
stantine. — The Priesthood. — Prohibition of Psychic Manifesta-
tions among the Laity. — The Beneficence of the Inhibition.

]T would be interesting and perhaps profitable to trace the
history of psychic phenomena from the time of Jesus
down through the dark ages, and to note its influence upon
the Christian Church both before and after the days of
Constantine. But, fortunately for the common people, the
production of the phenomena, after the first three hundred
years of primitive Christianity, was confined largely to the
priesthood, — that body having set up a claim to the exclusive
right to work miracles, by virtue of their claim to the apos-
tolic succession. The result of this was that its production
was diverted to vastly different uses' from those contem-
plated by the Master, and its history is, consequently, so
contorted and obscured that it would be difficult to separate
the genuine from the spurious.

It will be comparatively easy, however, to discover the
influence which psychic manifestations exerted upon the
early Christians, and to speculate with some degree of




I72 A SCIENTIFIC DEMONSTRATION

accuracy upon the effect which phenomena cognate to if
not identical with those of modern spiritism had upon the 2 j
destinies of the Church and the character of its teachings;
but, in a work like the present, even this can be but briefly
alluded to.

It is well known that such phenomena began to be pro-
duced among the early Christians almost immediately after
the Crucifixion, and continued to be a salient feature of
Church customs, certainly until the days of Constantine.
This fact is abundantly attested by the writings of the early
Christian Fathers, healing of the sick by the laying on of
hands being one of the most common of the manifestations
of psychic power. This power was not then confined to any
one class or rank, but was possessed by all who observed
the conditions prescribed by the Master. The physical
condition necessary for the most successful work of this
kind being_identical with that required for the production
of other phenomena, it soon became a common practice to
go through with the whole repertoire of what are now known
as spiritistic phenomena. Saint Paul himself mentions a
long list of such phenomena which were produced in his
day;* and Ignatius has this to say, —

“Some in the Church most certainly have a knowledge of
things to come. Some have visions, others utter prophecies,
and heal the sick by laying on of hands; and others still
speak in many tongues, bringing to light the secret things of
men [telepathy] and expounding the mysteries of God.”

Saint Anthony declared that, after fasting, he had often
been surrounded by bands of angels, ¢ and joyfully joined in .
singing with them.” Tatian declares that “our virgins at
the distaff utter divine oracles, see visions, and sing the 4
holy words that are given them,” being “full of the faith ]
|
I
|
|

in Christ.” ‘Tertullian relates the case of a sister in the

1 See 1 Corinthians xii.
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Church, who, when entranced, was able to see spirits; and
Montannas affirms with great emphasis that prophecies,
the power to heal the sick, “tongues and visions, are the
divine inheritance of the true Christian.” These statements
are amply confirmed by Apollinaris, Barnabas, Clement,
Cyprian, Lactantius, Papias, and others. It was a common
event in these manifestations for their psychics to hold
alleged communication with the angels; and Tertullian
declares that, during religious services, they became en-
tranced, and sometimes “Dbeheld Jesus himself, heard the
divine mysteries explained,” and “read the hearts" of those
present,

It is almost superfluous to observe that these manifesta-
tions were identical with the so-called spirit manifestations of
the present day. But it is worth while to note the fact that
not one of them was authorized or countenanced by Jesus,
with the single exception of that of healing the sick, This is
a most significant fact, and it is demonstrative evidence that
he discountenancegd the practice, knowing, as only he could
know, that communication with spirits was impossible. He
knew the laws governing all such manifestations, and it is
to the last degree improbable that he would have neglected
to instruct his followers in the art of spirit intercourse, if by
that means they could have been put into communication
with intelligences capable of ¢ explaining the divine mys-
teries.” It is also to the last degree improbable that one
whose mission it was to “bring life and immortality to light
would have neglected so glorious an opportunity to demon-
strate the truth of his teachings, and to point out a means
by which his disciples could hold communion not only
with angels and ministers of grace, but with himself after he
had ascended to the Father. His whole life and career was
a living protest against that species of psychism wherein
the prophets assumed to have direct verbal communication
with God, and others claimed to hold communion with
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spirits of the dead ; the latter, however, being denounced
as witcheraft by the Mosaic law and punished with death.
Ts it not probable and in keeping with the whole character
and the career— the mission —of Christ, which was to
teach spiritual truth to mankind, that, if communication
with spirits of the dead had been possible, and if it had been
that beneficent practice which modern spiritists would have
us believe it to be, he would have in some way indicated
to us his approval of such practices? If it is true that
spirits of the dead can communicate with the living inhabi-
tants of this world, he knew it. Ifitis true, it is important
for us to know it; for that would be demonstrative of a
future life. If it is demonstrative of a future life, he would
surely have informed us of the fact, and would have enjoined
upon mankind a diligent cultivation of the art of spirit inter-
course. It was his mission to teach the doctrine of immor-
tality. It was his desire and purpose to demonstrate the
fact of immortality ; and he accomplished his object so far
as it was possible for him to do so in the age in which he
lived. He has left a record which gives us indubitable
evidence of his perfect knowledge of the laws of the human
soul. He has left a record demonstrative of his perfect
character and of his zeal for the promulgation of spiritual
truth. He offered up his life as a sacrifice upon the altar of
spiritual truth. The spirit of altruism was regnant in his
whole character ; but if there was one thing more than an-
other wherein that spirit was manifest, it was in his desire
to teach to mankind the fact of immortality. It is simply
a monstrous absurdity to suppose that, if it was possible to
communicate with departed souls, he deliberately neglected
so grand an opportunity to demonstrate the truth of the
essential doctrine which it was his mission to bring to light ;
and that it was left for hysterical women of the nineteenth
century, aided and abetted by convulsive furniture, to teach
us “the way, the truth, and the life.”
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It is impossible to suppose that he was not aware of the
psychic manifestations of his day, and of the current theory
of their origin.

“The group,” says Renan, *that pressed around him upon
the banks of the Lake of Tiberias believed in spectres and
spirits.  Great spiritual manifestations were frequent. Al
believed themselves to be inspired in different ways.”

But there is no record to show that he did more than to
tolerate the current beliefs. He did not sanction them
cither by precept or by example ; much less did he encour-
age them by advancing the idea that the phenomena pro-
ceeded from disembodied spirits. On the contrary, his
whole life was a protest against such beliefs and such prac-
tices. By precept and example he taught the world that
healing the sick was the only legitimate use of psychic power ;
and the lesson of his three temptations in the wilderness is
that neither for bread, nor for glory, nor for power, nor for
emolument, can psychic power be legitimately exercised
outside of the limitations which he prescribed.

After the crucifixion and death of Jesus, Saint Paul
appears to have been tolerant of the psychic manifestations
which soon became common in the Church, doubtless for
the reason that it was, in that primitive and superstitious
age, an element of strength. It enabled Christianity to
become an aggressive power, carrying with it what was sup-
posed to be demonstrative proofs of its divine source in the
form of phenomena the supermundane origin of which in
that day could not be successfully denied, To the credit of
Saint Paul, however, it must be remarked that he not only
had a very clear perception of the true origin of the phenom-
ena, but he took pains to place on record a statement of his
convictions. Paul was a learned man, filled to saturation
with the philosophies of the civilized world ; and although
he sometimes injected some of his Greek philosophy inte
that of Jesus, yet he was a man who could not be deceived
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1 as to the true origin of the spiritistic manifestations ; and he

i EE took particular pains, in his first epistle to the Corinthians,

|i'l g to disabuse their minds of the idea that the phenomena |
i which at the time appear to have constituted a salient feature

§ ' of Christian worship, had their origin in spirits of the dead.

e In the first eleven verses of the twelfth chapter of first

i Corinthians he discourses as follows : —

¢ . “ Now concerning spiritual gifts, brethren, I would not have
) [ you ignorant,

i1 “Ye know that ye were Gentiles, carried away unto these
dumb idols, even as ye were led.

F‘ “Wherefore I give you to understand, that no man speaking
I by the Spirit of God calleth Jesus accursed: and that no man
W can say that Jesus is the Lord, but by the Holy Ghost. |

f A * Now there are diversities of gifts, but the same Spirit.
i (] “ And there are differences of administrations, but the same

| N Lord. .
il b “And there are diversities of operations, but it is the same

‘ 1 God which worketh all in all.

J

|

r

|

I

Ik “ But the manifestation of the Spirit is given to every man to
profit withal.

“For to one is given by the Spirit the word of wisdom: to
I another, the word of knowledge by the same Spirit ;

**To another, faith by the same Spirit; to another, the gifts
of healing by the same Spirit ;
[ * To another, the working of miracles ; to another, prophecy ;
i to another, discerning of spirits; to another, divers kinds of
; (B tongues; to another, the interpretation of tongues;
y “But all these worketh that one and the selfsame Spirit,
[ | dividing to every man severally as he will.”

It would thus appear that Paul had formulated a working
. hypothesis regarding all spiritistic phenomena, the essential
features of which were, first, the repudiation of the prevalent
idea that the different manifestations of spirit control arose

from communion with a corresponding number of disem- 4
bodied spirits ; second, the broad assertion that all such
phenomena proceeded from the same source, namely, the !
spirit of God manifest in and through that part of Him
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which constitutes the soul of the psychic who produced the
There is, however, one phrase in the fore-

phenomena,
going quotation which requires a word to make it clear;
namely, “to another, the discerning of spirits.” This has
been held to imply an acknowledgment by Paul of the ex-
istence of the power to see spirits. This confusion arises
from a mistranslation of the text. Instead of * discerning,”
which implies the exercise of the physical function of see-
ing, the word should be discrimination} which implies
merely the mental faculty of sound judgment, With this
view of the case, it would seem that the power of dis-
crimination, when applied to the divers gifts and manifesta-
tions mentioned in the context, was the most desirable of
the whole repertoire; especially when we take into consid-
eration “the diversities of gifts,” ¢the differences of admin-
and the ¢ diversities of operations,” together
with the law of suggestion, which was just as potent a factor

istrations,”

in their psychic phenomena as it is in ours. John, however,
greatly simplified the process of “ discrimination " in such
matters. The following comprises his formula : —

“ Beloved, believe not every spirit, but try the spirits whether
they are of God ; because many false prophets are gone out into
the world.

“Hereby know ye the Spirit of God: Every spirit that con-
fesseth that Jesus Christ is come in the flesh, is of God:

“And every spirit that confesseth not that Jesus Christ is
come in the flesh, is not of God. And this is that spirit of anti-
christ, whereof ye have heard that it should come; and even
now already is it in the world.”

Thus it will be seen that John was in perfect accord with
Paul in his method of * discrimination of spirits.” In this
connection it may be well to remark that the phrase “try
the spirits ”” has often been held to imply that John was a
believer in spiritism. But it is obvious that he employed

1 See Rotherham’s Literal Translation.
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the word in a sense that does not warrant such an inference.
He mentions but two spirits ; namely, the spirit that is of
God, and the. * spirit of antichrist.” This clearly indicates
that he employed the term to designate a mental condition
or disposition, — an intellectual or moral state, and not a
disembodied soul. Indeed, the one definition necessarily
excludes the other. Moreover, on general principles it may
be definitely affirmed that John was not a believer in spirit
communications from the other world ; for he was a disciple
of Jesus, and had imbibed instruction from the fountain-
head. Spiritists, both ancient and modern, are fully per-
suaded that they are in complete possession of accurate
knowledge of the world to come and of the general internal
economy of Heaven. On the other hand, Jesus did not
pretend to know; or if he did, he consistently refrained
from imparting that information to his followers, except in
the most general terms, which will be noted hereinafter.
Hence it was that John, notwithstanding his intimacy with
the Master, was forced to confess that he knew nothing of
what is in store for us on the other side. It doth not yet
appear,” said he, “what we shall be; but we know that,
when he shall appear, we shall be like him ; for we shall see
him as he is."” !

Saint Paul has also been accused of spiritism, the accusa-
tion being based upon the passage wherein he says, —

#T knew a man in Christ above fourteen years ago, (whether
in the body, I cannot tell; or whether out of the body, I cannot
tell [i. e. whether his soul left the body or not]: God know-
eth ;) such an one was caught up to the third heaven.

# And T knew such a man, (whether in the body, or out of the
body, T cannot tell: God knoweth;)

“How that he was caught up into paradise, and heard un-
speakable words, which it is not lawful for a man to utter.”?®

Those who are acquainted with the literature of ecséasis
will readily understand that Paul was describing a person

1 1 John iii. 2. 2 2 Corinthians xii. 2-4.
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who was in that psychic condition known as “ ecstasy,” It
is a state of profound hypnosis, the deepest that can be
produced with safety to the subject, and the consequent
phenomena depends, as in all other grades of hypnotism,
upon the dominant suggestion in the mind of the subject
when he enters the state, It<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>