


























12 A Holiday with a Hegelian 
position of a learner without intention on his part, " that 
the assertion that everything has a cause is. quite s~fe 
as regards things, though you could not assert 1t otherwise 
than as a generally accepted verity which you would be 
puzzled how to prove to a sceptic. Well, suppose I were to 
question it," he added with a twinkle in his eyes, in response 
to a somewhat abrupt movement of mine, " what would 
be your line of defence ? " 

At first sight nothing seemed easier than to confute 
the supposed sceptic. On second thoughts, however, 
all I had to say amounted, indeed, to a naive expectation 
that since the assertion seemed to me self-evident, it 
was bound to appear so to everyone else. And as Dr. 
Veverka said, this was just what was wanted to be proved. 
The assertion had with me only the strength of subjective 
certainty. 

My companion gave me time, and it was not until he had 
rolled a cigarette and smoked a third of it that I inter
rupted the silence : " Our knowledge can deal only with 
the relation between facts, and since these are infinitely 
many, our knowledge cannot be more than a limited record 
of those which have been already observed. All our asser
tions are bound to remain open to modification or denial." 

"That is to say, you yourself have turned into a sceptic 
towards the very assertion \vhich you had to defend," 
Dr. Veverka resumed his good-humoured cannonade of 
my position. "I find that you have based your scepticism 
on the assumption that our knowledge must needs have the 
character of a mere peep at the curtain of the Unknowable, 
the veil of Isis. Are you a"·are that you have thus implied 
that Truth is beyond reach ? " 

"Such, indeed, is my present conviction," I assented. 
" A subjective conviction, of course, open to denial ? " 

went on my companion mercilessly. "You see, your 
argument cuts both ways. In the end, you are only 
confessing that your standpoint is purely subjective. All 
you are justified in asserting is simply this: Tilis or that 
seems to me certain or doubtful, but, really, I cannot say 
why I hold this view rather than another ; I understand 
nothing at all." 





14 A Holiday with a Hegelian 
" How not so ? " I exclaimed. " Can Truth be com

patible with contradiction ? " 
" Ah, of course, you take your stand on the law of 

Identity," retorted my opponent, as if set musing by a 
recollection. "You hold that Truth is safeguarded 
properly only so long as one confines oneself to statemen~s 
like these: A tree is-a tree, God is-God, etc. Did 1t 
ever occur to you to find out what people think of such a 
way of speaking the truth ? " 

"Well, I myself hold that it amounts to saying just 
nothing at all," I hastened to voice what Dr. Veverka 
himself implied to be sound common sense. " But since 
this is the only way to speak absolute Truth, am I not 
justified in saying that whenever one really does commit 
oneself to a positive judgment, one at once becomes 
subjective ? " 

"Not so quick!" laughed Dr. Veverka. "You imply 
that the only way to secure agreement with everyone else 
is to say just nothing at all! " 

"I own that I am no match for you," I admitted ruefully. 
" But if you are not bored, I should like you to draw my 
attention to some of my prepossessions. To get rid of one
sidedness is my profoundest desire. What do you say is 
the cardinal prejudice ? " 

" This is hardly a question to be answered in a cut and 
dried manner," he replied meditatively. "Prejudices form 
really a system, so that each implies all the rest of them. 
Their detection ensues properly only when one has reached 
the knowledge of absolute Truth: until then, one is only 
exchanging one mental bias for another. If, however, 
your question has the sense of what is the cardinal obstacle 
to the gaining of mental Freedom, then the reply would 
point to instinctive Ego-ism ; that is to say, to that 
attitude in which one is swayed by personal considerations 
or selfish interests \Vithout being even aware of it. 

"To make my meaning clear I must add that to get rid 
of this instinctive Egoism, it is not enough to profess 
altruism. In speaking of an instinctive Egoist, I do not 
mean a morally inferior creature, but refer even to a saint, 
so far as conduct goes, if his object is merely personal 
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in his voice. " Just look at him," I soliloquised, "and 
can you help wishing to be with him always?" I have 
not yet been in love; but if it is true that a mere remem
brance of the beloved being suffuses everything around 
with glory, then I must have fallen in love with Dr. Veverka 
-and fallen in love at first sight I His very presence 
appeared like a guarantee of eternal life. 

I felt now thoroughly alive and full of joyous energy. 
"To think that I could have overlooked such a simple 
thing," I went on, reflecting on my past attitude towards the 
"C'nknowahle. " Is it not perfectly plain that no one knows 
anything about it just because there is nothing in it? It 
is not ! Of course, it is not! What can you say of it, 
if you must not apply to it anything that you can think 
of? Ah, you wish to pretend that it is something, only 
a something that cannot be grasped. But look here, you 
silly ass," I apostrophised myself merrily, "cannot you 
see that you must not speak of the Unknowable even as a 
something? Something is perfectly knowable, a deter
mination of your own thinking ; and how can you, then, 
speak of the Unknowable as a something, if it is to be 
altogether outside the pale of your thinking ? After all, 
you have even no right to speak of it as Nothing; for this, 
too, is thought. Do we not say that Nothing is? Do 
we not ask, 'What is nothing?' That is to say, do we 
not ackno,yledge that Nothing falls within the pale of our 
thinking ? But just for that reason, your notion of the 
Unknowable is not even a Nothing! You must not even 
ask what it is. What sense is in the question, ' What is 
the Unknowable? ' But, then, what is it really ? " 

I stopped abruptly, and then burst out laughing. "What, 
I am telling you that it is absurd to ask what it is, and you 
reply by asking what, then, it is really? By Jove, you 
have got yourself into a nice corner! Rack your brains, 
my dear fellow, as much as you like : this is not a matter 
of opinion ! You would not believe it ? Ah, very 'Yell, 
then, perhaps you will kindly point out him who can 
explain 'vhat the Unknowable is, if it is to be something 
else than a baseless, illogical, altogether inadmissible 
monstrosity of thoughtlessness ! " 
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I feel, I smell, I taste, I hear, I see; and however external 
things may be, the fact remains that to me they are simply 
an array of predicables which are no less mine than theirs. 
On what, then, can I base the assumption that apart from 
these predicables there is still something in objects which 
is beyond my reach ? Knowledge is surely unthinkable 
apart from a subject, the knower; hence, nothing can be 
known of an absolutely self-subsistent 'Not-I,' because 
such an object cannot have a subject or knower without 
ceasing to be absolutely self-subsistent. But just for that 
reason it is absurd to talk, as if such an object of No
knowledge, of Ignorance, were the very substance of things. 
The absurdity of such a standpoint can be ignored only 
when one refuses to penetrate intelligently the first im
pression of things, and obstinately insists on treating their 
apparent foreignness to us as the most fundamental fact. 
Nevertheless, this can be done only so long as one is so 
absorbed in a mere staring out that one remains blind to 
the reflection that this very foreignness of things is itself 
only an impression of the ' I ' which there must be to 
begin with." 

The more I pondered this point, the more stupefying it 
seemed to me that the most glorified advance of modern 
science consists just in a wholesale endorsement of such 
a grotesque perversion of the very ABC of Self-knowledge. 

"On what authority can it be asserted, in sufficient 
answer to the question, 'What is Man?', that he is a 
developed animal ? Is it not plain that the basis is thus 
a postulated' Not-I ',which, although it cannot properly 
be even said to be a something, is yet elevated to the rank 
of supreme Reality ? The basis is thus truly sought in 
Ignorance! Protoplasm? Matter? Why, are not these 
terms the result of man's endeavour to understand the 
nature of things as they appear to him ? Yet he promptly 
leaves this obvious fact out of the question, and converts 
himself into a developed monkey : allows himself to be 
swallowed up by a silly conception of his, raises his own 
product to the rank of his God! A shoemaker might just 
as well trace his origin to the boot he had just finished ! 
No wonder that truth appears to be beyond reach, if it is 
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"Perfectly true," was my only comment, although I did 

not think it necessary to explain the real background of 
the remark-my experience of the morning. 

Dr. Veverka, too, seemed to ponder for a while some 
experience of his own, but at last he got up, saying apolo
getically: 

" I am afraid my explanation was not as lucid to you 
as I wished it to be. But I warned you of the difficulty of 
plunging straight away into the heart of things. Corn
prehension comes slowly .... Well, let's go." 
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discern itself within itself. Thinking cannot be realised 
otherwise than as a breaking-up of simple Identity into a 
Distinction which is next again reconciled in a richer notion. 
If it, then, seems that at first one deals only with immediate 
Being, the course of spontaneous dialectic proves before 
long that the immediate Being is de facto an untenable 
contradiction, having its reconciliation in the second kind 
of Being, that of Reflection, or in Essence. And since this is 
found to have been practically presupposed from the very 
beginning, the two kinds of Being are finally realised as 
forming truly a negative (i.e. self-active or living) unity 
which is the third kind of Being, that of the Notion. 

"Since, now, the philosophical treatment of the ignorant 
conception of the Ego, as a figment of fancy (as nothing 
but an image of the mathematical oneness), in no way 
implies a denial of the actuality of a living Individual 
who experiences the contradictory nature of Thought, 
each of the three kinds of Being is related to a corres
ponding aspect of our Self. Hence the threefold distinction 
of Body, Soul, and Spirit. Bodily or physical Existence 
concerns our Experience of the dialectic of the immediate 
Being, whilst post-mortem Existence is a compulsory 
Experience of the second kind of Being. The third kind 
of Being is experienced properly only on reaching full 
mental Freedom, from the standpoint of which the dis
tinction of this and the other world is suspended in the 
Eternal Now, or grasped in its true meaning as an eter
nally arising and vanishing Illusion. 

" So long as one remains under the sway of the mathe
matical conception of Oneness, one naturally identifies the 
soul with the body, and denies the post-mortem existence 
(whilst the term Spirit appears to stand for no Being at 
all). And if a man becomes, so to speak, incapable of 
conscious thinking (owing to an exclusive devotion to the 
analysis of external facts), every argument concerning the 
Soul as also distinct from the Body is wasted on him. 
Still, truth does not depend on a "consensus gentium." 
Once one awakens to the obvious fact that we are such a 
Oneness that it is a flux of spontaneously arising and 
vanishing distinctions, one cannot help making the dis-
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Unconsciousness, simply because Experience implies 
Consciousness ? Undoubtedly we go daily to sleep, but 
do we experience our unconsciousness in deep sleep ? Do 
we not, after all, only infer that we lose consciousness on 
the strength of having seen somebody asleep, i.e. appar
ently unconscious? All we are justified in inferring is 
that we periodically cease to be aware for some time of 
this world. ·when we cannot remember what we were 
doing at a particular time in the past, do we jump to the 
conclusion that we were then unconscious? We are 
certain to have been doing something or other, because 
we were then alive: very well, is there less certainty that 
we are all through our sleep, even when we do not remem
ber how we spend the time in the other world ? 

Our deepest unconsciousness cannot mean a destruction 
of our universal Self because this is just this: to make 
abstraction from every possible phenomenal distinction ! 
The blankness of our memory conceming the state of deep 
sleep is readily intelligible as a fit of complete self absorp
tion, as is the case in deep thinking. Being cannot be 
thought away, because thought cannot think away its 
own Being. Thought itself is. We cannot experience 
our beginning or end simply because we, our true Being, 
is etemal. Everything apparently unconscious or dead 
has for its background a conscious Ego: him who points it 
out ! Unconsciousness is not, therefore, a fact of ex
perience, but an Illusion ; and so far as this illusion counts 
as the most solid fact in the sphere of empiricism, men of 
science are, to that extent, mere sophists. 

"Seeing that All-oneness exists only as a flux of self
produced distinctions, and we share its nature, we must 
live altemately in this and the other world. In a sense, we 
live in the other world even whilst living in this world, 
so far as we always exercise our imagination. But so long 
as we live in this world, we do not realise the nature of the 
other world objectively, because our attention is claimed 
by the things of this 'vvorld. Imagination and Thought 
appear, so far, only as an appendage to the life in this 
world. Still, we find, even here, that imagination and 
thought are equally distinct spheres from that of sense. 
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result of the first act of Thought, it must needs also pre
suppose that very unity of Being and Nothing which it 
pooh-poohs with such vehemence: Becoming. Why, 
this is precisely why it is exercised as to the Origin of all 
that is ! The perplexing question as to the Why : what is 
it but the \vay in which the instinctively logical nature 
forces on our attention that Something is the beginning 
of the second act of Thought, consequently a Being having 
Becoming (Origin, Decease) at its back! On the strength of 
the first act of Thought it is already plain what is to be 
thought of the presumable insolubility of this question : 
the insolubility amounts to an obstinate refusal (or utter 
incapacity) to think pure Being ! And thus it may be 
anticipated that all argumentation as to the thinkableness 
of a beginning, on the part of the ordinary consciousness, 
is simply a tissue of sophistry. For instance, so far as 
Kant proposes to prove indisputably that the world has a 
beginning, he assumes a given moment, as though the 
beginning itself were not a given moment. And so far as he 
professes to prove indisputably the contrary, he assumes 
a time before the beginning : remaining all through 
unaware that the beginning is the Becoming degraded 
to a mere conception of Time and arriving, on the contrary, 
at the conclusion that just because Reason (presumably) 
supplies an indisputable proof of contradictory assertions, 
it is incapable of discovering the truth! 

"Now, in saying that the conundrum of the Origin of 
all that is, is already solved through the analysis of the 
very first act of Thought, I am voicing the afore-mentioned 
necessary anticipation as regards the nature of Thought, 
namely, that Thought reveals itself in its every complete 
act as a whole of the same typical moments; or, in other 
terms, that the very first act bears already a witness to the 
substantial nature of Thought in its most comprehensive 
sense. That Hegel himself is quite aware of these typical 
moments of every act of Thought becomes obvious in 
connection with the dialectic of the One. ' The moments 
of the development of this notion,' he says, ' are by 
anticipation: (r) Negation in general, (z) Two Negations, 
(3) consequently two such that they are the same thing, 
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begin with as a fact of consciousness, forms truly seven 
acts of Thought. Further, so far as the second, fourth, and 
sixth steps of mediation of the first act are dual, it is to be 
seen equally whether the second, fourth, and sixth acts of 
Thought are similarly dual. The One dialectical \';hole 
of the Objective Logic ought to be by anticipation, properly 
a whole of ten dialectical wholes, which wholes, in dis
tinction from the septenary subdivision, may be called 
arbitrarily Cycles. You see, then, that in proceeding to 
subdivide the dialectical movement by means of which 
Thought proves its unity with Being in the stated manner, 
we are giving ourselves the satisfaction of testing the 
adequacy of Hegel's rende1ing of purely continuous think
ing in a purely objective or impersonal manner." 
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(as is the case in cmmection with the current conception of 
the Thing in-itself). 

41. And it is equally plain that Being-for-other would 
lose all meaning were it opposed to Being-in-itself without 
implying it; but this distinction involves the result of the 
doctrine of Being-the established Being-and therefore 
falls properly into the sphere of Essence. 

5· DETERMINATION OR THE IN-ITSELF 

42. The identity of the Being-in-itself and the Being-for
other in the form of the In-itself is Detennination. 

43· This is the present meaning of Determinateness as 
such, or also of Something as such. 

44- Determination is the affirmative Determinateness, 
with which Something, in its Presence, remains congruous 
against its involution with Other by which it might be 
determined, maintaining itself in its equality with itself, 
and making it good in its Being-for-other. 

45· The distinction between Determinateness as such 
and Determination has, for instance, with respect to Man, 
the meaning of Thought as such (pure Thought) and of 
thinking Reason. 

6. DETERl\IINATION, CONSTITUTION 

46. So far as Being for other is equally distinguishable 
from its identity with the Being-in-itself, yet the dis
tinction must remain purely qualitative (§41), the Being
for-other acquires the sense of Constitution. 

47· To have a Constitution, i.e. to be involved in ex
ternal relationship, is, therefore, not a mere contingency 
attaching to Something, but its very Quality. 

48. At first sight it would seem that Something alters 
only externally, or only in its Constitution, since Deter
mination is its affirmative Determinateness. 

49· But that this cannot be so is plain from the fact 
that Determination and Constitution are distinct sides of 
one and the same Something : they have their simple 
middle in Determinateness as such and their distinction is, 
therefore, equally suspended. 
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time transcend it within its own self, and thus transcend 
equally its own self. 

68. The Ought-to-be is, therefore, directly united with 
the Limitation as well as distinct from it. 

6g. Only the Limitation is established as the Finite. 
70. What only ought to be is the Determination es

tablished as it is de facto; namely, at the same time only 
a Determinateness (§13). 

71. The In-itself reduces itself, therefore, to what ought 
to be when Being-for-other is established as Something's 
Limitation. 

72. Thus the Ought-to-be transcends the same deter
minateness which is its negation. 

73· As the Ought-to-be, consequently, the Something 
is raised above its Limitation, but even as so raised it 
nevertheless remains limited through its reference to its 
Finitude. 

74· Owing to this its self-contradictory nature, the Finite 
suspends itself and goes over into the Infinite, i.e. into the 
Other as such of finite Being. 

5· INFINITUDE 

75· The Infinite is the true Being, reached through the 
rising superior to the Limitation. 

76. It does not, however, arise externally to the Finite : 
this latter is only this, to convert itself into its Other, the 
Infinite, through its own nature. 

77· Thus the Finite is swallowed up in the Infinite, and 
that which truly is, is the Infinite. 

6. ALTERNATION OF THE FINITE AND THE INFINITE 

78. As only immediate, the Infinite appears, however, still 
opposed to the Finite. 

I. 
79· As against the circle of determinatenesses or realities, 

the Infinite is the indeterminate blankness, the Beyond of 
the Finite. 
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7· IDEALITY 

104. The true Infinite is not simply a unity of the Finite 
and the Infinite, but rather essentially only as Becoming : 
but Becoming now further determined in its moments. 

105. As Being-returned-into-itself, this Infinite is Being 
having the affirmation of Presence in it : its image is the 
line which has reached itself, which is closed and quite 
present, without beginning and end : the Circle as against 
the straight line of the infinite Progress. 

roG. The true Infinite \vhich, as Presence, is established 
affirmatively against the abstract negation, is Reality in a 
higher sense than the former one determined as simple 
Reality : Reality has obtained a concrete content. 

107. The Negation against which it is the affirmation is 
the Negation of the Negation. Reality has thus acquired 
the concrete meaning of Ideality: of Reality opposed to 
that Reality which finite Presence is. 
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Being-in-itself (§35). And if we, therefore, try to isolate 
Being-in-itself or Being-for-other, we find that either loses 
all meaning apart from the other. They are definable only 
in terms of one another (§§36-37). That Something is in 
itself what it is for other is obvious because it is the 
immediate unity of these two sides : Determination. This 
term is a further restatement of the Being-within-self, 
so far as its two sides are no longer simply Reality and 
Negation, but Being-in-itself and Being-for-other. Deter
rp.ination is thus equally a higher or more pointed restate
ment of Determinateness as such: the latter connotes the 
Being of the simplest unity of Being and Nothing, the 
former the Being of the simplest unity of Being-in-itself 
and Being-for-other, and therefore refers to a Presence. 
Everything implies Determinateness in its Determination, 
just as a species implies a genus. Our determinateness is 
Thought, as the genus Man; but Thought is in us as 
thinking Reason, which latter is, therefore, our Deter
mination or vocation. 

Determination may be also defined as Being-for-other 
taken up in a unity with Being-in-itself in such wise, that 
the concrete whole is in the one-sided form of Being-in
itself, or as the In-itself. The In-itself or Determination is, 
therefore, opposed to the same concrete whole under the 
form of Being-for-other. So the Something is to be taken 
also as involved in external influence, as having a Con
stitution. Along with our yocation to think, we also 
receive impressions from outside, and are constituted 
accordingly. Whether or not a chair fulfils its determina
tion depends on its Constitution. The same applies to the 
State and to everything. And so it is at once plain that 
Determination and Constitution cannot be torn apart ; 
that they are only aspects of one and the same thing. 
The conception that Something alters only in its Con
stitution has its place only at first sight (§48). For although 
Determination and Constitution are distinct sides of 
Something (§49), their distinctiveness is equally suspended. 
External impressions influence our mental development, 
and our mental attitude influences, in turn our Constitu
tion, So far, then, as Determination and C~nstitution are 
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converted the import of the dialectic unfoldment of the 
notion Something into a statement of facts to be found in 
our ordinary consciousness. Yet the real object of the 
second act of Thought is to explain why we postulate an 
Other along with Something ; why Something must 
alter and become an endless negation of every Quality 
assigned to it j why the true Being is sought beyond the 
sphere of Finitude. The answer to these and similar 
questions lies, of course, already in the premise of the 
Science of Logic ; but this premise has itself so far only 
the validity of a fact of consciousness which is to be 
verified within the Science. For this reason, then the 
first act of Thought takes Nothing for granted, and the 
unity of Being and Essence is to be proved by the mediation 
of Thought by and with itself. This mediation begins in 
its second step \Vith the result of the first step ; and so 
far as the chief interest in the study of the Science of Logic 
lies in a verification, not of its correctness as a statement 
of familiar facts of consciousness, but of its truth as a 
matter of comprehending (or speculative) thought, we must 
make abstraction from all that is not implied in the first 
act of Thought. Hence, Something must not be identified 
at once with a conception of, say, an article of furniture, 
but thought as a Being-within-self. Now, since the answer 
to the question, ' What is Something ? ' must be sought 
in the notion of Being-within-self, as the suspendedness of 
Reality and Negation, Something is the first Negation of 
the Negation. So far, further, as· the Negation is at this 
stage quite abstract, not yet a Quality, opposed to another 
Quality called Reality, Something simply maintains itself 
as a reference to self, or is a mediation with self. In 
framing these definitions of the notion of Something, we are 
only restating more circumstantially the result of the first 
act of Thought. The Negation, of which Something is 
the first Negation, is only an abstract moment of Quality. 
We have realised that Quality is immediately a li'nity of 
~eality and Nega~ion, and that, consequently, the Nega
tion as s~ch, that 1s to sa~, as sundere~ from Reality, has 
the meamng of pure.Noth~ng:. :rhe nohon of Quality has, 
therefore, the NegatiOn w1thm 1tself, or else the Negation 





72 A Holiday with a Hegelian 
will have hence regularly the form of supplementary cycles. 
' Everything depends upon not taking for the Infinite 
what bears the stamp of a particular and finite in its very 
determination. For this reason we have bestowed a greater 
amount of attention on this distinction : the fundamental 
notion of Philosophy, the true Infinite, depends upon it.' 
(Enc. §95)." 
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from it is immediately turned round, and so has returned 
into itself. 

n6. There is Nothing in it: but Nothing, established as 
in the One, is Emptiness, which is thus the Quality of the 
One in its Immediacy. 

2. 

II7 So far, now, as the One is, Nothing as Emptiness 
is also different from it: outside it. 

n8. In that the Being-for-self determines itself in this 
manner as the One and Emptiness, it has again recovered 
Presence. 

3· 
II9. The Being-for-self of the One is, nevertheless, 

essentially Ideality, or the Being returned in the Other into 
self : hence, the One and Emptiness is rather a Becoming 
of Many Ones. 

120. Properly, however, this Becoming, as a negative 
reference of the One to itself, is Repulsion. 

121. Repulsion floats primarily before Conception only 
as a mutual keeping-off of presupposed, already present 
Ones: it is to be seen how Repulsion as such determines 
itself to this external Repulsion, or Exclusion. 

4· 
122. The One repels only itself from itself, therefore 

becomes not, but already is. 
123. The becoming established of the Ones is thus im

mediately suspended. 
124. That is to say, they are equally pre-established, or 

their reference is again the previously established Empti
ness. 

125. The manifolding of the One is thus the Infinitude 
as an unconcernedly recurrent contradiction. 

126. This is why Repulsion finds also that immediately 
before it which is repelled, thus acquiring the significance 
of Exclusion. 

127. Repulsion becomes thus a common reference of the 
Ones as present in the Void. 
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the Infinite and for that very reason also a Being-returned
into-self or Ideality; that Being-for-other becomes thus 
Being-for-one ; that even the Being-for-one is suspended 
in the One; that the One is consequently utterly empty; 
that the distinction of the One and Emptiness at once is 
and is not valid ; that the two are, therefore, only moments 
of a Becoming; that, however, the Becoming of the One 
is properly its Repelling of itself from itself; that the 
origin of the Many Ones lies thus in the contradictory 
nature of the One as what is directly both identical with 
and distinct from Emptiness; that the present Ones 
explicate only the side according to which the One and 
Emptiness are distinct ; that just because the One is 
the Being returned in the Emptiness into itself, the arisen 
Being-for-other in connection with the present Ones is 
in the same breath negated ; and that the One remains 
thus one One all through its endless multiplicity. 

The tenns Repulsion and Attraction appeared to me at 
first sight unsuitable in connection with the Becoming of 
the Many Ones and their Establishing as the one One. 
But Dr. Veverka drew my attention to the fact that these 
terms are used currently also in connection with beauty 
and ugliness. And even were they used only in the sphere 
of Physics, the negative reference of the One to itself is 
just as much the notion of the origin of material mani
foldness as of idealistic self-exclusion. 

It is important to notice that Attraction does not 
attach to the present Ones, but presupposes already that 
their Being-for-other is truly a Being-for-one. Were this 
not so, each of the present Ones would insist on all the rest 
being for it, and at the same time refuse to be for others
and just for that very reason equally lose the right to be at 
all. The true meaning of Attraction is acknowledged in 
Religion, so far as Love of one's neighbour is traced, not 
to the natural man, but to his universality as one with 
God. 

The third act of Thought reproduces on the whole the 
fi~st act of Thought, so far as beginning is made, no longer 
w1th pur~ Being, but with Being-for-self: the Quality of 
the Infimte. Any difficulty in connection with its subject-

















CHAPTER XI 

FOURTH ACT OF THOUGHT : 

B. SIXTH CYCLE 
I. DIRECT RATIO 

196. In the quantitative Relation, which is immediately 
direct, there is only One determinateness, or Limit, of the 
hvo sides : the Exponent. 

197. The Exponent is a qualitatively fixed Quantum, 
each of whose moments appears as a distinct Quantum. 

198. The Exponent is thus, firstly, the Amount of a 
Unity, which latter is itself a numerical One; secondly, 
the qualitative element of the sides. 

NoTE.-Accordingly ~=C may be written A=B C. 
The notion of the Exponent advances Counting from 
simple Annumeration (Addition and Subtraction) to the 
Addition of one and the same number a fixed amount of 
times, i.e. to the Multiplication of a number by another 
number. A is the result of this Multiplication. 

199· But as the sides constitute, so far, moments of 
One Quantum, each is distinctly only as one moment and, 
for that reason, in itself negative of the other moment. 

NoTE.-A and B in ~=C or A=B C are not inter
changeable. So far as they are distinct Quanta, each 
implies Amount and Unity ; but when they become 
moments of the direct Relation in either of its forms, A 
stands only for a fixed Amount (C) of B, B only for an 
arbitrary Unity contained a fixed amount of times in A. 
And since then, the significance of either side of the 
Relation is not interchangeable with the significance of the 
other, each is in itself negative of the other. But so far 

86 
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as Something is in itself what it has in it and the qualitative 
element of the sides has the character of Something, we are 
forced logically to admit that the sides must be equally 
interchangeable, because each implies also the significance 
of the other side. This correction, however, of the one
sidedness discovered in the direct Ratio amounts to a 
dialectical transition into the InYerted Ratio. 

200. Established with this their negation, the sides 
are in Inverted Relation. 

2. INVERTED RELATION (INVERSE RATIO) 
I. 

201. Whereas the Exponent of the direct Ratio is a 
fixed Amount, 

202. The Exponent of the Inverted Relation (Inverse 
Ratio), while being equally an immediate Quantum, as
sumed as fixed, is not a fixed Amount of the Unity in the 
Relation. 

NoTE.-That is to say, the Exponent has now mathe
matically the significance of a fixed Product of two factors. 
So far, then, as we illustrate the notion of the inverse 
Ration by A =B C, we must not fancy that this is connected 
with the previous illustration of the direct Ratio. The 
sides of Ratio are now B and C, whilst A is the Exponent. 
The transition from the direct to the inverse Ratio must 
be effected dialectically, and there is therefore no mathe
matical connection between the former and the present 
significance of A =B C. 

2. 

203. The Exponent is now negative against itself as a 
moment of the Ratio and has therefore acquired the sig
nificance of qualitative Limit. 

NoTE.-The Exponent of the direct Ratio is not yet a 
qualitatively established Limit, because it does not dis
tinguish itself qualitatively, i.e. both affirmatively and 
negatively, from itself as a moment of the Ratio (the 
amount A in ~=C). A is so far a fixed amount of B, 
i.e. A=B C, no matter what value is given to B. So far, 
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conclusion of the fifth Cycle is now established. And since 
the bad Infinitude of approximation is now established 
as an Ideality of the affirmatiYely present Exponent, i.e. 
as a Being-for-one, it is per se, or on its own account, only 
as pure negativity, only an image of figurate conception 
{§r88). 

6. 
208. Herewith, however, the Inverted Relation has 

acquired another determination than that which it had 
at first sight. 

209. Qualitativity is now present, not merely as Fixed
ness of a Quantum {§202), nor as the negativity of this 
Quantum of itself as a moment of the Ratio (§203), but 
as the negation of this negativity : as a conclusion of the 
fixed Quantum in its self-external othenviseness {the 
progress ad infinitum of the sides of the Ratio) with itself. 

7 
210. Owing to this involution of the otherwiseness, the 

Relation is now an involved one. 

3· INVOLVED RELATION AND ITS TRANSITION INTO 
MEASURE 

2II. Established as returned into itself, as being im
mediately itself and its otherwiseness, the Quantum as
sumes the significance of Power. 

212. Power is the Exponent of quantitative Relation 
established as wholly qualitative. 

NOTE.-The relation is now symbolised by a2 = a.a or ~=a. 
And so far, then, as the involved Relation or the Relation 
of Powers (Potenzenverhaltniss) is already implied in the 
grasp of the Exponent as the reached (affirmatively present) 
Limit of two Quanta in inverted relation, i.e. of two 
Quanta such that they are functions of one another, \Ye 
find that the answer to Hutchinson Stirling's query as to 
the connection between the differential coefficient and 
Power (The Secret of Hegel, p. 593) presents no difficulty. 
Power establishes the true meaning of the differential 
coefficient. 
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NoTE.-Hegel circumstantially discusses the notional 

meaning of the Differential and Integral Calculus in lengthy 
Remarks which, although introduced at the end of the 
fifth cycle, i.e., at the end of the second main sub
division of the doctrine of Being, Quantity, anticipate 
the present result of the dialectic of l\leasure, and, indeed, 
become fully intelligible only after a thorough assimilation 
of the \Vhole sixth cycle. That this is so, is acknowledged 
hy him in the last paragraph of his prefatory comment 
on the subject-matter of the Quantitative Relation : 
" As to the nature of the following Relations," he says, 
"much has been anticipated in the foregoing Remarks 
concerning the Infinite of Quantity, i.e. its Qualitativity; 
all that remains, therefore, for discussion is the abstract 
Notion of these Relations." And, as has been repeatedly 
pointed out above, the dialectic of Measure establishes 
said abstract Notion in its Presence, i.e. as embodied 
realistically in specified Measures. 

6. 
235. The sides of the realistic Measure have, therefore, 

according to their abstract nature as Qualities in general, 
some particular significance (e.g. that of Space and Time). 

236. Amount attaches to the extensive element, Unity 
to the intensive. (Spaces covered by a falling body are pro
portional to the squares of Time.) 

NOTE.-The sixth step of mediation concerns the alter
nating determination of the two sides of the fourth step. 
Now, the fourth step of the present supplementary cycle 
establishes simply that the specificity of Something as 
Measure shows itself with respect to the amount of its 
external alteration as an involved Relation, so far as the 
Quantum of alteration which is received from outside, e.g. 
temperature, pressure, movement, is not taken on im
mediately but in another amount. So far, we have before 
us only a single instance of the Quantitative Relation of 
t:vo Q~alities. ~he sixth step of mediation generalises the 
smgle mstance mto a flux of external alteration-a flux 
which has its mathematical embodiment in the theory of 
Functions. 
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7· 
237. So far, then, the qualitative moment, or Specificity, 

of the Relation of specified Measures concerns only their 
quantitative determinateness. 

NoTE.-This may remind us of the fact that the alter
nating determination of the two sides of realistic Measure 
comes under the head of the fourth main moment of the 
sixth cycle and, consequently, the conclusion of the present 
supplementary cycle of mediation establishes only the 
immediate Identity of the two abstract Qualities in 
Relation. The alteration of realistic Measure is still ex
ternal ; the two sides do not yet go over into one another : 
this kind of mediation falls under the head of the sixth 
main step in the present cycle. So far, each Quality 
specifies only the immediate amount of the alteration 
received from outside, without being affected in its own 
immediate subsistence, or without affecting the other side 
with respect to its qualitative persistence. Things specify 
the amount of temperature in the air without ceasing to be: 
their specificity as realistic Measures shows itself only with 
respect to their quantitative determinateness. As a matter 
of fact, things are affected also qualitatively by an external 
alteration, and indeed also cease to be-this has been 
already implied in itself under the second main step, but 
the fourth main step does not yet establish the full import 
of said anticipation, but goes only as far as the stated 
relation of specified Measures: without concerning their 
liability to ruin through quantitative alteration ! 

5· ABSTRACT BEING-FOR-SELF IN MEASURE 

238. As the sides of the realistic Measure are to be taken 
only in the sense of immediate Qualities, their involved 
Relation is equally only a direct Relation of the im
mediate Quanta belonging to them. 

239. The Exponent of this Relation has the significance 
of abstract Being-for-self in Measure, and is, therefore, 
an empirical coefficient. 

NoTE.-As has been already pointed out, the dialectic 
of Measure concerns generally the subject-matter of the 
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Calculus. And so far as the dialectic of Measure comes 
under the head, firstly, of the quantitatively qualitative 
Relation of Measures, called shortly realistic Measure, and, 
secondly, of the qualitatively quantitative Relation of 
Measures, which Relation, it will be found presently, yields 
the Nodal Line of real :Measures, the quantitatively 
qualitative Relation refers mainly to the Algebraic function, 
the qualitatively quantitative Relation to the Exponential 
function. The present step is the middle of the two kinds 
of Relations, and so comes it that both the algebraic and 
exponential function imply a constant term. Thus 
1~=a, or x=b e-k~ (Wilhelmy's law for the velocity of 
chemical reactions, according to which the amount of 
chemical change in a given time is directly proportional to 
the quantum of reacting substance present in the system.) 
"If in any physical investigation we find some function, 
say </>, varying at a rate proportional to itself (with or 
without some constant term), we guess at once that 
we are dealing with an exponential function " (]. W. Mel
lor's Higher Mathematics for Students of Chemistry and 
Physics, 2nd ed., 1905, p. 56). 

240. But just because the sides of the direct Relation in 
question are equally in involved Relation, the reached 
Being-for-self in Measure is not abstract, but real: the 
Something of realistic Measure is not an immediate 
Measure as a Being-for-other, but as Something-for-self
and, therewith, equally a Repelling of itself into distin
guished Self-subsistences. 

NoTE.-The preceding two paragraphs concern primarily 
only the Identity of the two sides of realistic Measure and 
thus only their direct Relation. So far, the Being-for-self 
in Measure is still only in itself. Now emphasis is laid on 
the concrete meaning of the Identity in question, which 
con~rete meaning is, however, yet to be properly es
tablished. The significance of the transition from 
the immediate to real Being-for-self in Measure is, of 
course, to involve also the Qualitativity of the sides of 
realistic Measure in their mediation with one another 
(§236) : to make the alteration concern also their qualita-
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2. 

242. Seeing, now, that the specific determinedness-in
itself of a real Measure exhibits itself immediately as an 
immediate Quantum, it is determinable only in comparison 
with other real Measures. 

243. To compare, however, means now to combine; and 
so far as the something of real Measure is with resp~ct 
to its Combinations, degraded to a Being-for-Other, 1ts 
alteration remains still only external. 

NoTE.-Thus we are predicting (i.e. realising on purely 
logical grounds) that a mixture of two substances affects the 
volume, not the weight of its constituents. 

244. Nevertheless, the specific determinedness-in-itself 
too shows itself as alterable : 

245. The Exponent of a freshly formed Combination is 
itself only a Quantum. 

246. Hence, the something of real Measure distinguishes 
itself truly by a peculiar series of Exponents, i.e. of the 
Amounts which it, taken as Unity, forms ·with other such 
self-subsistences, when combined with them. 

247. Now, two (or several) self-subsistences, forming 
different series of Exponents with the same series of 
opposite self-subsistences, must be comparable, and this 
they can be only if the members of the different series of 
Exponents maintain a constant relation inter se. 

NoTE.-We are predicting that, when for a kali, taken as 
unity, the series of comparative amounts of acids, re
quired for its saturation, has been determined, then for 
every other kali this series is to be taken in a certain 
amount all through. 

248. Thus, each self-subsistence is, firstly, Unity in 
general against the opposite series ; secondly, one of the 
amounts or exponents for each member of the opposite 
series; and thirdly, a comparative number to the rest of 
the members on its own side. 

249. Its Affinity, therefore, is not merely a matter of 
external Combination, but rather founded in its own nature: 
Elective Affinity. 
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newly arisen Something being distinct from the previous 
one only quantitatively. 

NoTE.-So far as empiricism traces the Identity of 
material self-subsistences to an .Ether endowed with all 
the properties of Matter, it conceives the inner specifying 
unity, not as only entering into Presence, but as already 
fully entered into Presence. The blunder is in tllis respect 
of the same kind as that occurring in connection with the 
search of the quantitative Infinite in the guise of a Quan
tum : only of an infinitely great or small one ! To account 
for Matter, one postulates thus-l\Iatter : only infinitely 
refined! We shall realise, however, that this postulated 
?11atter-.Ether-is Illusion pure and simple. 

6. 
257. The transition from one self-subsistent something 

into another is, therefore, a Leap. 
NOTE.-Yet empirical science holds that N atum non 

facit saltwn. Just because self-subsistent somethings 
are the inner specifying unity on the spring into Presence, 
they enter into Presence as only quantitatively distinct, 
consequently in the same way as Numbers which, wllile 
being in principle purely continuous, are yet as regards their 
Presence (a) self-referent, ((3) enclosing, and (y) other
excluding. Of course, when the inner specifying unity, 
which stands for the Ideality of the self-subsistent some
things, is itself degraded to the rank of realistic Presence, 
all change is conceived only by degrees : only then there 
is no accounting for the qualitative change along with the 
quantitative progress. In truth, the qualitative change 
rests only on Quantum: but the Quantum is now the 
quantitative Presence of the inner specifying unity ! 

258. The Excludent Measure (Elective Affinity) remains 
affected by the moment of its quantitative Presence, and is, 
therefore, driven beyond itself into the Measureless, getting 
ruined through the mere alteration of its Magnitude. 

NoTE.-Here, then, we have established the anticipated 
nature of Measure (§222). 
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259. Thus there is established an infinite progress of 

alternation of Self-subsistences with one another, both 
as mere Affinities and Elective Affinities. 

7· 
260. This going over of Qualitativity and Quantitativity 

into one another takes place on the ground of their unity, 
the sense of this process being nothing else than to show 
or establish that there lies at the bottom such a Substrate. 

7• IDEALITY AS A STATE OF BEING 

261. Alteration is now realised to be only an othering 
of a State of Being, and the transient is established as 
remaining therein one and the same Being. 

262. And thus we see that the dialectic of Measure is 
just as much its progressive determination to what is for 
itself as its degradation to what is merely in itself. 

NoTE.-lt is now plain that the fourth act of Thought is 
truly a higher reproduction of the second: so far, namely, 
as Something and Other have acquired, from the stand
point of Ideality, the significance of Quality and Quantity. 
The third act of Thought takes up Ideality in corres
pondence to pure Being, and results in Quantum in cor
respondence to Being-within-self. The Other is now at 
first only another Quantum ; but, in correspondence to the 
Limit, Quantum is established, at the end of the fifth 
cycle, as Quantitative Relation, whilst the sixth cycle 
ends in a restatement of the conclusion of the third cycle. 

Ideality has been asserted from the very first to be the 
all in all, and this assertion may be viewed as having been 
put to the test by the dialectic of the third and fourth act of 
tho~ght. And thus, from the standpoint of the Objective 
Logic, as One act of Thought, we have arrived at its fifth 
step: the notion of Being as the Identity of the Being-for
self and Being-in-self: of the Being-in-and-for-self-of a 
Bein& which_is at once the totality of all Being and only a 
transient Bemg, or self-degraded to the ra11k of immediate 
Being. 



CHAPTER XII 

FIFTH ACT OF THOUGHT 

SEVENTH CYCLE 

I. ABSOLUTE INDIFFERENCE 

263. So far as all the determinatenesses of Being (Quality, 
Quantity and Measure) are now a simple unity, mediated 
through their negation, Being may now be called Absolute 
Indifference, 

264. But just so Being ceases to be only a Substrate, but 
is within its own self Mediation. 

265. And it is now to be seen, how this Mediation is 
established in it. 

2. ABSOLUTE INDIFFERENCE AS MEDIATION WITHIN 
ITSELF 

I. 

z66. As regards its determinateness, the Indifference is, 
then, primarily the Substrate. 

2. 

267. The distinction in it being thus at first purely 
quantitative, the Indifference is, so far, the Sum of two 
Quanta in Inverted Relation. 

NoTE.-The Indifference does not itself enter into the 
Mediation as its moment, so far as the Mediation is within 
it purely quantitative. Remaining, then, a mere Sub
strate of the Mediation, the Indifference acquires the 
significance of a mere Sum of every quantitative distinction 
made in it. And so far as the sides of the distinction are 
the sides of a Mediation, they are in inverted Relation. 
A mathematical illustration of the present stage is found in 
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7· 
277. Absolute Indifference proves itself to be de facto 

absolute Negativity. 

3· EssENCE 
278. The determining and becoming determined is, 

therefore, not a going over, nor an external alteration, nor 
a standing out of determinations in the Indifference, but 
its own referring to itself, its own repelling of itself from 
itself. 

279. Determinations, as such repelled ones, are as 
moments-firstly, as belonging to the totality of ~eing 
as it is in itself, secondly, as immanent to it as it 1s for 
itself. 

NoTE.-The firstly refers to the sides, the secondly to the 
Indifference as the all in all. 

280. Being is in this manner determined to be simple 
Being through the suspending of all Being: this Being-in
and-for-itself is called Essence. 

4· REFLECTION OR ESSENTIAL BECOMING 
I. 

281. Essence is, however, the Being-in-and-for-itself 
only as the first Negation of the sphere of Being and has, 
therefore, the Immediacy opposite to itself as such an one 
from which it has become, and which, in its suspendedness, 
!1as preserved and maintained itself. 

2. 
282. Being and Essence are in this manner still in the 

mutual relation of Others in general: as the Non-essential 
and the Essential. 

283. Still, this distinction concerns the Essence only as 
relapsed into the sphere of Presence. 

~84. In truth, the Essence is absolute negativity of 
Bemg; and the Immediate, still distinguished from it, is, 
the~efore, not merely an unessential Presence, but in and 
for 1tself null: a No-thing or Illusion. 

285. The Being of Illusion consists solely in the sus
pendedness of its Being : in its Nullity. 
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286. So far as it appears to have still an immediacy apart 
from the Essence, the immediacy stands for the other
wiseness as the Negation as such. 

287. It is, then, only to be shown that the determinations 
distinguishing it from the Essence are determinations of 
the Essence itself ; and that this determinateness of the 
Essence which is the Illusion is suspended in the Essence 
itself. 

3· 
288. Now, since Being is essentially Non-Being, the 

Immediacy of this Non-Being is the own absolute Being-in
itself of the Essence : the Immediacy proper to the Essence 
itself. 

289. There is not before us an Illusion of Being in the 
Essence, or an Illusion of the Essence in Being, but the 
Illusion of the Essence itself. 

290. That whereby the Essence presents itself as its own 
Illusion is the fact that it is immanently determined and 
thereby also distinguished from its absolute Unity : but in 
such wise that the determinateness of Being is just as much 
directly suspended in its own self. 

291. The Illusion is, therefore, a negative having a Being, 
its Immediacy being the reference of the Negative, of the 
Non-self-subsistent, to itself. 

292. This Negativity which is identical with the Imme
diacy, and thus the Immediacy which is identical with the 
Negativity, is an essential Becoming. 

NOTE.-The Illusion stands for the German 'Schein,' 
whilst the essential Becoming is my rendering of 
'das Scheinen des Wesens in sich selbst '-literally, the 
shining of the Essence in its own self. Light is an objective 
illustration of this shining as a self-suspending immediacy. 

293. In its self-movement, the Essence is Reflection. 

4· 
294· The Illusion is the Null, or the Essence-less, as a 

moment of the absolute Reflection. 
295. This self-to-self-referent Negative is directly the 

Negating of its own self. 
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296. Primarily, then, Reflection is a Going over as a 

Suspending of the Going over : a Movement from Nothing 
to Nothing. 

297. Its Immediacy is only the Return of the Negative 
into itself and, therefore, purely only as Determinateness 
or as self-suspending Immediacy. 

NoTE.-Determinateness as such is the simple Being of 
the unity of Being and Nothing, and the Being, therefore, 
directly is and is not. The first act of Thought lays stress 
on the 'is,' whilst, as a result of the foregoing dialectic of 
Being, the accent falls now on the' not.' 

298. Reflection is thus, as regards its immediacy, at once 
establishing and pre-establishing. 

NoTE.-This its nature has forced itself on our attention 
already in the third act-clearly, because this act deals 
with the Immediacy of the Ideality and thus must needs 
anticipate what becomes properly established only when 
the notion of Ideality is grasped in the present sense. 

299. The Reflection is pre-establishing, so far as its 
arriving at its own self is its suspending of itself; and it is 
establishing, so far as its repelling of itself from itself is its 
arriving at its own self. 

300. The reflective movement is to be taken as an 
absolute Rebound on itself. 

301. For, only thus the suspending of the Negative is a 
going together with itself, a fusion with self. 

302. But so the Reflection is equally determined, starting 
from the Immediate as its own Other: taken in this sense, 
it is the external Reflection. 

303. This is the pre-establishing Reflection as against 
the establishing Reflection. 

304. The pre-establishedness counts to the external 
Reflection, not as an Illusion, but as an immediate starting
point (in the sense of Quality). 

305. The external Reflection concludes in this manner 
the two moments of the absolute Reflection (§298) by 
means of the determined Immediacy. 

306. For, the Immediate is, on one side, determined by it, 
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and simple. Stars arc only points of Light, the essential 
Illusion. 

7· 
313. The determination of Reflection is, then, firstly, 

an Establishedness or the Negation as such; secondly, 
the Reflection-within-self: 

314. It bends the reference to another back into itself, 
and is that Negation which is equal to itself, which is 
the unity of itself, and of its Other, and only thereby 
Essentiality. 

5· ESSENTIAL IDENTITY. 

315. As equal to itself in its absolute negativity, the 
Essence is simple Identity with self. 

316. It is not that equality with self which the Being, 
or also the Nothing, is, but that equality with self which 
suspends Being and all its determinatenesses, thus being 
the Being of the essential Becoming: essential Identity. 

317. That is to say, the Identity is generally still the 
same thing as the Essence. 

318. As absolute Negation, it is an immediately self
negating Negation, or a distinguishing whereby nothing is 
distinguished : absolute Distinction. 

319. Distinction is, however, absolute, so far as it is 
not the Identity: so far as it is absolute Non-Identity ; 
hence, the Identity is in its own self absolute Non-Identity. 

320. And so far, then, as the Identity is equally Reflec
tion-within-self, establishing its own self as its own Non
Being (in which it is the return into self), it is also deter
mined, as the Identity against the absolute Distinction 
or Non-Identity. 

6. EssENTIAL DISTINCTION 

I. 
321. The Distinction is the negativity contained within 

the Identity itself. 
322. It is the Distinction in and for itself · hence 

simple or absolute Distinction. ' ' 
323. It is it itself and the Identity. 
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parer, the Reflection-within-itself), and the sides, con
sequently, are separately also unequal with this Third, 
each is established as a negative unity of both. 

337· Instead of Difference, we have thus before us 
Opposition or Antithesis : 

338. The completed determined Reflection. 

4· 
339· As the sides of the external Reflection are now 

established as a negative unity of both in opposition to 
their One negative unity, i.e. in opposition to the Being
in-and-for-itself, their establishedness is a simple Being, 
their non-establishedness a Non-Being. 

340. Each is in its determinateness the whole, containing 
as it does its other moment: but this other is an in
different Being, so that each is the whole (or Reflection
within-self) only as essentially referent to its Non-Being. 

341. This immanently reflected Equality with self 
which contains within itself the reference to the Inequality, 
is the Positive ; in turn, the Inequality containing within 
its own self the reference to its Non-Being, the Equality, 
is the Negative. 

342. Each is a reference to its Non-Being, as a suspending 
of this Otherwiseness within itself: but since the es
tablishedness is now (in opposition to the Being-in-and-for
itself) a Being, each is equally only so far as its Non-Being 
is. 

343· The Positive and Negative are, therefore, firstly, 
absolute moments of the Antithesis, so far as their subsisting 
is inseparably One Reflection. 

344· They are, secondly, also merely different, each 
being of the kind that it may be taken as well positively 
as negatively. 

345· And, thirdly, their reference to one another in one 
unity as which they themselves are not (their significance 
as absolute moments of the Antithesis) is taken back into 
each as what is in its own self positive and negative. 
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359· It must, however, be remembered that the self

excluding Reflection is at the same time the establishing 
Reflection. 

360. The Self-exclusion is truly a Self-conversion into 
a reference to the Negative: to that very Negative which 
was to be suspended ! 

361. And thus there is before us the Self-subsistence 
as a suspending Self-reference. 

7· THE FINDING OF THE GROUND 
362. Seeing, then, that the Self-subsistence makes itself 

in the Antithesis, as the self-excluding Reflection, to an 
Establishedness by means of the suspending of this its 
Establishedness, the Antithesis is truly a Return into its 
unity with itself. 

363. This its returning unity with itself is the notion 
of the Ground. 

364. The Ground is the established Identity of the simple 
Essence with itself in its own Negativity: the completed 
Self-subsistence of the essential Becoming. 

NoTE.-The so-called Laws of Thought, the maxims of 
Identity, Difference, the excluded Middle and the sufficient 
Ground (there should be also the maxim of Contradiction) 
are simply the corresponding categories in the form of 
abstract propositions; and it is now plain that it is wrong 
to treat these propositions as absolutely valid apart from 
their dialectical connectedness. 

The task of the Objective Logic, to vindicate the premise 
of the Science of Logic, or rather of Philosophy in general, 
as absolute Idealism, is now advanced to that stage, at 
which the immediate Being has a raison d' etre only as the 
established Identity of the simple Essence with itself. 
That is to say, the unity of Being and Essence is now 
practically proved through the self-evolution of Thought 
itself. All that remains still to be done is to explicate, to 
establish, the nature of the already in itself established 
essential Identity as a negative reference in the Other 
(Being) to self : lest it be grasped only in the sense of an 
inert background of all that is ! 
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the Ground, becomes thus the double one : of the Ground 
and the Grounded : the distinction of the Essence in 
general (the Positive) and its Mediation within itself 
(the Negative). 

367. And in this latter respect the Essence is distin
guished from its simple Identity as Form. 

NoTE.-Presence being now established essentially
as the Identity of the sides of the essential Becoming, called 
the Ground, the raison d' etre-Determinateness is an 
immediate unity, not simply of Being and Nothing, as is 
the case in the first act of thought, but of the Ground and 
the Grounded, these being the present sense of Being and 
Nothing, as a result of the foregoing five acts of thought. 
And it is plain that the Form is the present sense of 
Quality. 

2. THE GROUND AND THE GROUNDED 
I. 

368. The Essence as such is one with its Reflection and 
undistinguishably its movement itself : the Essence as 
Ground is the determined Essence: Form. 

2. 

369. To the Form belongs on the whole all that is deter
mined as an Establishedness distinguished from that 
of which it is the Form. 

370. That is to say, the Form, as the completed whole of 
the Reflection (§367), contains also the determination of 
the same to be as suspended (as an antithesis). 

371. Now, although that which is distinguished from 
the Form, is truly the Essence itself: so far as the Essence 
is determined as the FORMLESS Identity, its proper name 
is Matter. 

372. Matter is the proper basis or Substrate of the Form. 
373· And consequently something utterly abstract or 

groundless. 
NoTE.-Of course, being the formless Identity of the 

Essence in opposition to its essential Identity, Matter as 
such is mere Illusion. But, in connection with the Note 
to §365, it is plain that Matter as such is not to be identified 
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with that which appeals to the sense of touch in things. 
Matter as such is not even visible : it is the Null, and the 
existence with which this Null is credited has simply the 
rank of figments of fancy, e.g. /Ether in the West or Akasa 
in the East (§256, Note). What the tangible truly is 
will be realised as we go along. 

3· 
374· Nevertheless, Matter as such does contain the 

Form in itself (being definable only in its terms), hence, 
it must be grasped as formed ; just as the Form, too, 
must materialise itself. 

375· This amounts simply to saying that their separate
ness from one another is an Illusion which suspends itself. 

+ 
376. So far as they, firstly, pre-establish (or presuppose) 

one another, they simply bear witness to the nature of the 
one essential Identity as a negatiye reference to self. 

377· So far as, secondly, the Form necessarily suspends 
itself and thus becomes Matter, it remains essential Identity 
with itself. 

378. Or, conversely, the agency of the Form whereby 
Matter as such is determined, is just as much the Movement 
proper to the l\Iatter itself. 

NoTE.-This :Movement has its logical exposition in the 
very dialectic of the fifth act of thought, so far as this 
establishes the truth of the Substrate in the Ground ; 
or generally, in the whole dialectic of the sphere of Being. 

379· In short, the externality of the relation, both for the 
Form and Matter, is simply due to the fact that each, or 
rather their primary unity, the absolute Ground, is in its 
establishing also a pre-establishing. 

380. Thirdly, therefore, the Doing (agency) of the Form 
is distinguished from the Movement or Becoming of Matter 
only in this, that the former is the negativity as established 
(as the Negative), the latter the negativity as a determina
tion in itself (as the Positive) (§355). 
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illustrates that mere words explain nothing. What is 
required is to use words, and then especially the word 
God, as a vehicle for Thought, not simply as a label for 
vague impressions of the beyond of facts. Of course, so 
long as men of science do not realise that they put empty 
words in the place of Thought, they cannot realise that 
Hegel does the very reverse: for his explanations must 
needs appear mere logomachy to those who seek fulness 
of meaning only in Thought's own otherwiseness. 

2. 

393· But, then, the Content is the Identity of the 
Ground and the Grounded-the primary unity of the 
Ground with itself in the sense of an established unity 
of Form and Matter-and, consequently, the reference of 
the Ground and the Grounded applies equally to the 
Content itself. 

394· It is plainly only so far as the Content becomes 
different with its Form, i.e. accordingly as it has the sense 
of the Ground or of the Grounded, that the reference of the 
Ground and the Grounded ceases to be an empty tautology. 

NoTE.-It is to be kept in mind that Difference converts 
the essential Identity or absolute Distinction into the 
Equality and Inequality of the external Reflection (§328}. 

3· 
395· In its difference from the Ground, the Grounded 

(or Form) appears to have also a peculiar Content of its 
own in addition to the Content of the Ground, i.e. the 
Grounded appears as an immediate unity of a twofold 
Content. 

396. The One of the Something which constitutes this 
unity of the Ground and of the peculiar content beside 
the essential Content, is, therefore (the unity being im
mediate) only an external tie. 

NoTE.-The peculiar content is, as against the essential 
Content or the Ground, non-essential and therefore mani
fold. The meaning of the One of the Something is that 
the manifold content to be found in anything includes 
equally, in its manifold determinations, that one which 
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3· 

409. They are primarily an essential Becoming, each 
having its own peculiar Content apart from their essential 
Identity. 

4· 
410. Seeing, however, that Presence is in its own self 

only this, to suspend itself and, in coming to the Ground, 
to become the Ground: the Form whereby Presence is 
Condition is not external to it : and the Condition is, there
fore, the whole Form of the reference to the Ground. 

41r. Similarly, the Ground-reference is just as much 
the whole itself because the Condition, as to its moment 
of both Being-in-itself and Immediacy, is its o\m moment. 

5· 
412. There is thus present only One whole of the Form, 

and just as much only One whole of the Content. 
413. This One whole is the true Unconditioned : the 

first Cause. 
6. 

414. The first Cause conditions itself and places itself 
opposite to its Conditions as the Ground (raison d' etre) : its 
reference of itself to its Conditions is thus an essential 
Becoming; or, in referring to its Conditions, it communes 
purely with its own self. 

415. The sphere of Being (Presence) is not determined as 
Condition and used as Material by a radically different 
Being: its very Becoming is now realised to be the essential 
Becoming of the first Cause and this means, then, that the 
immediate Being converts itself through its own self into 
a Condition. 

NoTE.-This conclusion has been anticipated already in 
connection with the dialectic of Finitude. As we go along, 
we keep on restating what has been implied in the very 
first results of pure thinking with the difference that the 
all-embracing significance of what lies now at our back is 
becoming increasingly clearer. At first sight, on enteting 
on the study of the Science of Logic, it is most difficult to 
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lectical movement which, of course, goes its own way 
with perfect disregard of preconceived aims on the part of 
the external Reflection. The student may be interested 
to learn that the Law has its natural illustration in Elec
tricity. 

4· THIS AND THE OTHER WORLD 

I. 
453· The Appearance is in its changes also a Persisting, 

and the Law, as this simple Identity of the Appearance 
with itself, is only the inert basis of the same, and, so far, 
also an Appearance. 

2. 
454· Seeing, however, that the Law is also an Appear

ance, it has the Reflection of the Appearance in its own self 
and thus is not only its identical Basis, but the Other of 
the Appearance as such: its negative Reflection as into 
its Other. 

455. Or the Law considered merely for itself, the sides 
of its Content are indifferent to one another as one and the 
same Content, and as they are, therefore, just as much 
suspended, the subsisting of each is also the not-subsisting 
of its own self : each is not only the establishedness of itself, 
but also of the other. 

456. The Law has acquired therewith equally the lacking 
moment of the Negative Form of its sides: the imman
ently reflected Appearance is now a World which discloses 
itself over the appearing World as a World-in-and-for
itself. 

NoTE.-The "Dust thou art and to dust thou shalt 
return " obviously concerns only the fate of our body, as an 
Appearance. We are also the essential Other of our body: 
the Soul ; and the coming to the Ground of the Body does 
not affect this our positive essentiality. Death is also 
said to be the gate of Life. Our coming to the Ground 
in the appearing 'Vorld means our entrance into the 
World-in-and-for-itself which is not merely the Basis
the formless and therefore groundless Self-Identity-but 
the self-recovered Ground after its own suspension in the 
appearing World. 
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doing : its doing consists in the suspending of the exter
nality of said Shock, by establishing it as the own repelling 
of itself from itself, as its own Expression. 

489. The one of the two Forces in Relation becomes 
soliciting, the other solicited. 

490. But, the one Force is soliciting only so far as it 
is solicited by the other to be soliciting; conversely, it is 
solicited only so far as it itself solicits the other to solicit it. 

49I. The pre-establishing Reflection, to which the con
ditionedness of the Force and the Shock belong, is, therefore, 
immediately also the self-returning Reflection, and the 
Activity is essentially reacting against its own self. 

5· 
492. What Force expresses in truth is this: that its 

Externality is identical with its Internality 
493· The distinction of self-subsistent Forces is an empty, 

transparent distinction : an Illusion, but so that this 
Illusion is the Mediation which is the self-subsistent 
Subsisting itself. 

6. 
494· The Inner is determined as the Form of the re

flected Immediacy, or of the Essence, against the Outer, as 
the Form of Being. 

495· The holding fast of the Form is, however, on the 
whole, the side of Determinateness. 

7· 
496. The Outer and Inner are the Determinateness so 

established that each of these both determinations not only 
presupposes the other and goes over into it as into its 
truth, but that it, so far as it is this truth of the other, 
remains established as Determinateness pointing to the 
totality of both which their mediation still lacks. 

7· ONE ABSOLUTE TOTALITY 

497. The first of the considered Identities of the Inner 
and Outer (§492) is the Identity as Content, the second 
(§496) is the Identity as pure Form: but these both 
Identities are only the sides of the One Totality. 
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498. Thereby, conversely, the distinctions of the Form, 

the Inner and the Outer, are each established in its own 
self as the Totality of itself and of its Other. 

499· Consequently, Something is what it is quite in its 
externality, and its Appearance is not only the Reflection 
into something else, but into itself, as the absolute Identity 
of the Inner and Outer, mediated through the deter
minateness with its own self. 

soo. In this Identity of the Appearance 'vith the Inner, 
or the Essence, the essential Relation has determined 
itself to Actuality. 

NorE.-The dialectical movement has now returned to 
its very Beginning, for the unmediated Identity of the Form 
(§496) presents itself in the pure Being, as what is im
mediately gone over into Nothing. " On the whole," says 
Hegel (4 : 175), " everything real is in its beginning such 
an only immediate Identity; for, in its beginning, it has the 
moments not yet as opposed and developed ; it has not yet, 
on one hand, recollected itself from its externality, nor, 
on the other, externalised and produced itself from its 
internality by its own activity: it is, hence, only the Inner, 
as Determinateness, against the Outer, and only the Outer 
as Determinateness against the Inner. Consequently, it is, 
partly, only an immediate Being, partly, so far as it is 
just as much the negativity which is to become the activity 
of development, it is as such at first only an Inner. Every 
natural, scientific and spiritual development in general 
bears this out, and it is essential to realise that the First 
(in that Something is, at first, only inner or also in its 
Notion) is just on that account only its immediate passive 
Presence. . . . Thus the sphere of Being in general is, at 
first, only that which is plainly only Inner and which, con
sequently, is the sphere of the present Immediacy or of 
Externality.-The Essence is, at first, only the Inner and, 
therefore, also taken in the sense of a quite external, 
system-less community: we speak of public instruction 
(Schulwesen), press (Zeitungswesen), and understand thereby 
something common, arrived at by an external taking to
gether of existing objects, so far as they are without any 



Sixth Act of Thought I 41 
essential connection, without organisation.-Or in concrete 
objects, the germ of a plant, a child, is at first only an inner 
plant, an inner man. But, as germ, a plant or man is only 
something immediate, external which has not yet given 
itself negative reference to its own self: something passive, 
exposed to otherwiseness.-Thus also God in His im
mediate Notion is not Spirit: the Spirit is not the 
Immediate, the Opposed to mediation, but rather the 
Essence, as eternally establishing its Immediacy and 
eternally returning from it into itself. Immediately, there
fore, God is only Nature. Or Nature is only the inner God, 
not actual as Spirit, and therefore not the true God.
Or God is in the thinking, as first thinking, only pure 
Being, or also the Essence, the abstract Absolute: not 
God as absolute Spirit, as which alone is the true nature of 
God." 
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patience enough to close the circle of the Objective Logic 
and thus to acquire a clear estimate of the value of his 
objections in the light of Thought that knows itself as 
Thought! 

3· 
506. In effect, however, the negative Exposition of the 

Absolute is its own Doing, which begins by itself and 
arrives at itself : the Absolute which is only an absolute 
Identity is only the Absolute of the external Reflection
not the absolute Absolute, but the Absolute in a Deter
minateness: Attribute. 

507. The Absolute is, ho\vever, not only the Attribute, 
because it is the Object of the external Reflection: just 
by being external to the Absolute, Reflection is equally 
internal to it ; and it is, therefore, only its own absolute 
Form (§502) which determines the Absolute to the Attribute. 

4· 
508. The Attribute is the relative Absolute, i.e. the 

Absolute as a determination of Form in such wise, that this 
determination, say, the World or Force, has, per se, the 
rank of Illusion. 

509. The Attribute has the Absolute for its Content and 
Subsisting: its formal determination, whereby it is an 
Attribute, is, therefore, also established immediately as 
mere Illusion. 

510. The Reflection, in that it, as inner Form, deter
mines the Absolute to an Attribute, does not penetrate 
the Absolute, but its Expression simply disappears. 

5II. The Form whereby the Absolute should be an 
Attribute is mere Kind and Manner : a Mode of the 
Absolute. 

5-
512. The Mode is the Out-of-itselfness of the Absolute : 

its Being-gone-over into the Opposite without any return 
into itself. 

513. But so the Mode is the Illusion as Illusion, or the 
Reflection of the Form within itself: hence, the very 
Identity with self which the Absolute is. 
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J. CoNTINGENCY OR 

FOR~IAL ACTUALITY, POSSIBILITY AND NECESSITY 
518. Actuality is formal, so far as it is viewed, first of 

all, as an immediate unrefiected Actuality; hence, only 
as a moment of the absolute Form in contrast with its 
concrete unity: only as Possibility. 

519. Possibility is the reflection-into-self of the formal 
Actuality, which reflection is, herewith, on the whole, only 
the determination of the Identity with self or of the In
itself in general. 

NoTE.-Possibility is the unmediated Identity of the 
Form of §496. (S. equally §500, Note.) 

520. Possibility contains, therefore, the two moments: 
firstly, the positive, that it is reflected within itself; 
secondly, the negative, that it is reduced, in the absolute 
Form, to a moment, hence to something defective, point
ing to an Other and completing itself in it. 

521. According to the first, merely positive side, Possi
bility is a relation-less, undetermined receptacle for every
thing in general : Everything is possible that does not 
contradict itself. 

522. Thus, however, Nothing is said, just as by the 
formal statement: A is A. 

523. The Possible contains, however, more than the 
merely identical proposition: it is the Identical directly 
as the Ought-to-be of the totality of Form; and, according 
to this its negative side, Possibility is in its own self Im
possibility. 

524. This contradiction makes itself noticeable primarily 
with respect to the Content which Possibility has in it as 
a Form-determination established as suspended: so far 
as the Content is only a possible one, it is an In-itself 
which is at the same time its own opposite, and Possibility 
is, therefore, the referring ground that just because A =A, 
also -A= -A. 

525. As this contradictory reference must suspend itself 
and its determination is to be the self-suspending Reflected, 
it is therewith also the Immediate and hence becomes 
Actuality. 
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nor a Thing, but its Being is only its shining, so the mani
festation is the self-equal absolute Actuality " (Hegel's 
Werke, 4: 2n). 

5· THE RELATIO~ OF SUBSTANTIALITY 

550· The Substance is the immediate Actuality itself, 
as absolute Reflectedness-within-itself, as a Subsisting
in-and-for-itself, which Subsisting is the immediate 
vanishing and becoming of the absolute Illusion within 
itself: Accidentality. 

Nom.-In the Attribute, the Absolute appears only in 
one of its moments, so far as it is only the Absolute of the 
external Reflection (§506). Accidentality is the self
established Absolute: that which the Attribute is in truth, 
i.e. the immediate vanishing and becoming of the totality 
within itself: a distinguishment of the Absolute in a 
Relation, the sides of which arc Totalities, hence equally 
absolutely illusory, the Relation being, consequently, 
absolute or none at all: no longer the external Reflection. 

560. The movement of Accidentality expresses, there
fore, in each of its moments the essential Becoming of the 
totality of Being and Essence. 

561. This movement of the Accidentality is the Self
activity of the Substance as a peaceful arising of its own 
self. 

562. Accidentality is the whole Substance itself : the 
differentiation of this latter into the simple Identity of 
Being and into a vortex of Accidences is a Form of its 
Illusion. 

563. Whereas the simple Identity of Being is the form
less Substance of Conception, to which the Illusion has 
not determined itself as Illusion, the vortex or sequence of 
Accidences is the Substance as absolute Might : as creative 
Might, through its translation of the Possible into the Ac
tual, or as destructive Might, through the reduction 
of the Actual back into the Possible, the one being self
identically the other. 

564. Accidences as such-and there are several of them, 
severality being one of the determinations of Being-
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different, the Form as against the Content being a Caus
ality that is only immediately actual or contingent. 

571. Further, the Content is here also only the finite 
Substance (the Causality gone out in the Effect), hence a 
different Content in its own self, and Cause and Effect are, 
consequently, not merely the formal, but the determined 
relation of Causality. 

4· 
572. The determined relation of Causality has a given 

Content, and takes its course as an external distinction in 
this Identical (as what is different in its own self). 

573· Owing to this Identity of the Content, the finite 
Causality is an analytical proposition, e.g. Rain makes 
wet, or Gravitation is the Cause of the movement of Fall. 

574· So far as the Cause has also another Content be
sides its Effect, tlus further Content is a contingent by
essence which does not concern Causality. 

575· And neither must a Cause be identified with a 
single moment belonging to the circumstances of Possibility. 

576. The relation of Causality is misapplied whenever 
that which is called the Cause shows itself to have another 
Content than the Effect, e.g. Food and Blood. 

577· True, the determination of Form is also a deter
mination of Content, and Cause and Effect are, therefore, 
also another Content : but the different Content is con
nected externally with the Cause and with the Effect, with
out entering itself into the Causation and its Relation. 

578. This external Content is, therefore, relation-less: 
an immediate existence having manifold determinations 
of its Presence, among others, also this, that it is, in a 
particular respect, a Cause or also an Effect. 

579· Its Causality consists in this, to refer itself nega
tively to itself as to an establishedness constituted by the 
Causality itself, seeing that it itself is (r) an establishedness 
to which (2) Causality is external. 

580. As causal Substance, then, a thing suspends its 
externality, so far as this latter is constituted by another 
Cause, and restores its abstract originality. 
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NoTE.-This is only an explication of the substantial self

determination as Might (§566). The Cause is the Might of 
the Substance in its truth, as an establishing of the nature 
of Accidentality in its very Becoming-the Accidentality 
being, namely, the immediate vanishing and becoming 
of the absolute Illusion within itself. The Cause establishes 
the Substance as the Source of every Accidentality : as 
being absolutely original, and as remaining the whole 
Substance all through the vortex of Accidences. So far, 
then, as a thing produces an Effect, or acts as a Cause, its 
Causality is not due to its immediate actuality, but must 
be traced to the mighty Substance. Since, however, the 
Cause is, at the same time, identical with an immediate 
actuality, this latter, as causal Substance, bears \\itness 
to the notion of Causality as a negative reference to self : 
hence •· it starts from an Other, liberates itself from this 
extemal determination, and its return into itself is the 
maintenance of its immediate existence and the suspension 
of its established Causality, and therewith of its Causality 
in general." Thus the Causality of a thing appears as a 
getting rid of a determination which is foreign to its original 
Identity with itself, and which has, therefore, been forced 
into it or imposed on it by an Other: in acting as a Cause, 
a thing is a returning into itself by means of the removal 
of its establishedness by another Cause. A clock goes until 
the effect of the winding-up is removed. 

sSr. The just considered determinateness of Causality 
concerns the Form of the self-external Causality, as the 
Originality that is just as much in its own self Established
ness or Effect : this union of the opposite determinations in 
a present substrate constitutes the infinite Regression from 
Cause to Cause. 

582. The infinite Progress from Effect to Effect is the 
same thing as the infinite Regress from Cause to Cause. 

NoTE.-So far as start is made from an Effect, this 
latter has a Cause, which has again a Cause, and so forth. 
Or if start is made from a Cause, this is immediately the 
effect of another Cause, which is again the Effect of another 
Cause, and so forth. Although the unity of both is here 
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which the Cause has and the Effect which it is-just so 
the Cause which an Effect has and the Cause which it is
are different. 

584. The movement of the determined relation of 
Causality has, however, brought about this, that the 
Cause not only goes out in the Effect, and therewith also 
the Effect (as in the formal Causality), but that the Cause, 
in its going out, in the Effect, re-becomes; that the Effect 
disappears in the Cause, but in it just as much re-becomes, 

5· 
585. Causality is pre-establishing Doing: the sub

stantial Identity, in which the formal Causality disappears, 
is the Cause so far as it has restored itself in the determined 
Causality by means of the Negation of itself. 

586. This Cause is the negative Might over its own self 
as the passive Substance : 

587. Violence-the Appearance of Might. 

6. 
588. In suffering Violence, the passive Substance is 

established as what it is in truth, i.e. as an Establishedness 
constituted by the Causality itself (§579). 

NoTE.-The passive Substance is the Identity-in-itself 
of Cause and Effect as against the restored substantial 
Identity, as the active Substance. The passive Substance 
is, therefore, the immediate actuality which is, firstly, 
an establishedness to which, secondly, Causality is external 
and which, consequently, is acted upon by the active 
Substance or suffers Violence. But in suffering Violence, 
the passive Substance loses, firstly, its immediate es
tablishedness, secondly, its externality to the active 
Substance, i.e. it becomes established as an Established
ness constituted by the Causality itself: it becomes that 
negative reference to its own self which is its own Causality 
-in suffering Violence, it suffers through its own Doing 
or receives only what is its due. Let the reader ponder 
that this conclusion does not simply apply to things, but 
also to our own self! Or, rather, that it is to be particularly 
applied to ou( own suffering, since we are the true em-







CHAPTER XVI 

THE MEANING OF PLANETARY DISTANCES 

JT was merely on account of the little time at our dis-
posal that Dr. Veverka did not dilate on the Sub

jective Logic. Yet it is there, as he told me, that thought 
displays itself in its fullest plasticity, as may be easily 
understood, seeing that the Objective Logic has essentially 
the significance of a verification of the final result of the 
development of the ordinary consciousness and therefore 
forms only a preliminary stage of fully self-conscious 
thinking. 

All through the Objective Logic the student finds it 
more or less difficult to limit his mind to the matter in 
hand, because the subject-matter consists of abstractions, 
and thus does not admit of a full display of our instinctively 
logical nature. It seems, then, as though one were com
pelled to let go one's sense of wholeness and plunge into 
a void. But this sense of compulsory limitation gradually 
disappears, and finally it is realised that the beginning 
with pure Being is an inevitable condition of thinking self
realisation. It is only at the end of the Objective Logic 
that every hesitation as regards the truth of the premise 
of pure thinking is overcome and one is properly prepared 
to taste the joys of fully self-conscious thinking in its 
element of untrammelled freedom. 

"The Notion," thus opens Hegel's doctrine of the 
Notion, Enc., §r6o, "is the principle of Freedom, the power 
of substance self-realised. It is a systematic whole, in 
which each of its constituent functions is the very total 
which the notion is, and is put as indissolubly one with 
it. Thus in its self-identity it has original and complete 
determinateness." The next paragraph continues : " The 
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ordinated to a higher dialectical standpoint. Namely, 
we deal in this case properly with the transition from 
physical Matter into Life, in illustration of the concluding 
portion of the ninth cycle of Thought (the dialectic of the 
essential Relation). At the stage of Measure, or of the sixth 
cycle, we deal with purely abstract Matter, only with its 
abstract notion, i.e. with that significance of it which it 
has as the still formless Form of the Essence (§§369-373). 
Physical Matter is an illustration of the essential Content 
(§382). And thus it is plain that the naturally representa
tive illustration of the real Measure must be sought in such 
a natural existence which does not come under the head of 
physical Matter. 

"Let me draw your attention to the fact that the realistic 
l\leasure1 too, is in its natural existence independent of the 
properties of physical Matter. These properties appeal to 
the senses, but that \Yhich determines the law of a falling 
body is a pure relationship of Space and Time. So far, then, 
as the naturally representative illustration of the real 
Measure is to be sought in such a natural existence that it 
does not imply physical Matter-something tangible-this 
does not by any means mean that we are asked to relin
quish our hold of existing things after a handling of them 
already in connection with the illustration of the realistic 
Measure in the law of a falling body. This law has still a 
purely immaterial existence, just because it illustrates 
only the abstract Being-for-self in Measure. What the 
falling body is physically is, so far, of no consequence, and 
the handling of a thing is in this connection an external 
circumstance, the disappearance of which, in connection 
with the representative illustration of the dialectic of the 
qualitatively quantitative relation of Measures implies 

1 Notice the distinction between the meaning of realistic and 
real: realistic Measure is meant to stand for the purely quantita
tive relation of two specifying Measures (§232), 1·eal Measure for 
the qualitatively quantitative relation of self-subsistent :Measures 
(§240). In short, the distinction is meant to be parallel to the 
distinction between the idealistic and ideal. Current language 
does not emphasise it, but for philosophical purposes it is permis
sible to utilise it in such wise that the ending '-istic' is taken to 
stand for a mere adumbration (or vision) of the fundamental true 
root-meaning. 
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ling of it, whilst the testimony to the physical materiality 
of celestial bodies by means of Spectroscopy is, after all, 
only a matter of optical phenomena. But so long as 
optical phenomena and simple seeing are interpreted as 
a matter of practical relationship to the visible, it is 
necessary to enter deeper into this question. Thus prepare 
yourself for a more or less lengthy digression from my 
main theme. 

"Although the first rule for the making of hypothesis 
ought to be, according to Newton or Herschel, simplicity of 
conception, such a simplicity is, as a rule, conspicuous by its 
absence in scientific theories. The scientific interpretation 
of seeing is only one instance of the way in which men of 
science pit themselves against sound common sense, i.e. 
against our instinctively logical nature. We see presum
ably as a result of the impact of the ethereal waves, stirred 
up by the vibrations of the visible, on the retina. In this 
way, then, seeing is made dependent on physical Matter 
(as indeed Ether has been recently credited with all the 
known properties of Matter). Our eyes are presumably 
only intercepting ethereal waves, and we see only when such 
waves strike the retina. Yet, as a matter of fact, the 
visibility of objects across somebody else's visual rays is not 
affected, although, if the waves propagate a material im
pulse in a rpaterial medium, they should interfere with one 
another-and presumably actually do interfere ! Still, 
everyone is familiar with the fact that we see also during 
our dreams, or that we may see what is not there. Granted, 
one is in such a case a victim to hallucination ; the fact 
remains that every hallucination is a protest against the 
tracing of visibility to the agency of physical Matter. 

"That which is only seen, is not necessarily a thing. The 
very art of painting confirms this obvious statement. St. 
Thomas did not believe in the physical actuality of Jesus 
until he touched his body. Seeing by itself gives no clue to 
the materiality of the visible; hence, it is inadmissible 
to make seeing dependent on an impact of the ethereal 
waves, sent out by the visible, on the retina. Such a 
standpoint is simply an evidence of the absent-mindedness 
characteristic of the ordinary consciousness, so far as it 
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makes itself dependent on the 'Not-I ' and thus delegates 
its own activity to an external source instead of to the 
Notion. Failing yet to grasp itself in pure Thought, it 
credits the external world with independent self-subsistence 
and comes to fancy that things are there to begin with 
and that its own impressions of them are caused by their 
activity, whilst it itself is nothing than a more or less 
contingent receptacle of them. So comes it, then, that a 
material ether is postulated : the true connection between 
things and the Ego-the element of Thought-becomes 
degraded into a mere conception of an externally existing 
link (which yet does not exist empirically) ; and when the 
absurdity of such a conception is pointed out, one finds 
the whole scientific world supremely contemptuous of every 
criticism of its self-complacent infallibility. Behold, Hegel 
should know better than Newton or Lord Kelvin ! And 
yet, Hegel has on his side the whole weight of sound 
common sense and Religion ! 

"Seeing, then, that the scientific theory of Sight and 
Light rests on an absurd premise, it is inevitable that the 
interpretation of optical phenomena should be equally 
absurd. Unless one has secured oneself against the sway 
of thoughtless assumptions by a thorough logical training, 
it is practically impossible to observe a phenomenon in a 
state of plastic receptivity to all its details. And so it 
must needs happen that the very thing which calls at first 
sight for an explanation in connection with a phenomenon 
is often passed by in silence. This is the case, for instance, 
in connection with the scientific explanation of the so
called Refraction of Light. According to this explanation, 
the bottom of a basin filled with water should logically 
appear at its true distance only directly under the eye, 
the rest being brought gradually nearer to the surface, and 
so assuming a concave shape. Or a stick submerged per
pendicularly should appear broken when viewed sideways. 
That is to say, so far as the law of Refraction is expressed 
in terms only of the sines of the angle of incidence and 
refraction, the truly characteristic feature of the whole 
phenomenon, the rising of the bottom of the basin, is left 
entirely out of the question. 





Meaning of Planetary Distances I 71 
" I have dealt with the so-called Refraction of Light in 

order to make you adumbrate that spectral analysis 
concerns analogously the seeing of the prism and variously 
specified light (called then also stars). Although there is an 
analogy between the spectrum of chemical substances and 
that yielded by the stars, spectral analysis supplies no 
proof of the fabled physical constitution of celestial bodies 
for the same reason for which mere spatial measureableness 
does not imply necessarily that the measurable is a physical 
thing. After all, the spectrum is always traceable to the 
passage of Light through a prism, so that the fact that the 
Light is given out by a solid body heated to white heat 
is in this respect an e:;,.:ternal circumstance which does 
not concern the Light given out by stars, since this Light 
illustrates the Essential Reflection, as the prototype of 
the idealisation which finite, physical Matter undergoes 
in the process of combustion (in illustration of the en
trance of the first Cause into Existence). In short, the 
inferences based on spectral analysis imply a reduction of 
the universal processes of Nature to the level of the con
ditions obtaining in laboratories, in \vhich way freely 
existing facts are vitiated in the image of their finite 
counterparts. And yet Hegel's view of the celestial bodies 
as witnesses to the eternal spontaneity of the Notion is 
objected to as a kind of belittling of the grandeur of the 
universe! To conceive the source of their light in the 
image of a furnace is presumably a higher tribute to God 
than to identify this source with God's own eternal Essence 
and its Reflection ! The irony of the scientific talk of the 
grandeur of the universe ! Take, for instance, Prof. 
Lowell's account of the Martians in his Mars as the Abode 
of Life. Five-eighths of Mars is presumably an arid 
waste. The dying process which brought it to its present 
pass must go on to the bitter end, until the last spark of 
Martian life goes out and all that will remain will be a dead 
\Vorld rolling through space, its evolutionary career for 
ever ended. And the extraordinary interest of the 
spectacle which meets the gaze of the astronomer is pre
sumably that it is the prefiguration of the fate of the earth. 
'The outcome,' says the author, 'is doubtless yet far off, 
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between Bode's law and the Substrate of the Nodal Line 
of Measures is no mere fancy. 

"Now, in illustration of the transition from the immediate 
real Measure and its specific determinedness (the two series 
of which latter clearly refer to the two streams of stars 
recently discovered) to Elective Affinity, we must postulate 
a system of stellar distances in the sense of a kind of peri
phery to an inner specifying unity. And such a system 
is surely the system of planetary distances from Mercury, 
i.e. beginning with the first step of the inner specifying 
unity into Presence. So far as the entering of the Substrate 
into Presence gives rise to purely quantitative distinctions 
in such wise that the distinctions become immediately also 
qualitative, the Substrate has been said to establish the 
Being-for-self in Measure in the sense of the differential 
coefficient as against the empirical coefficient standing for 
the abstract Being-for-self in Measure. Of course, the 
differental coefficient is that of the law of a falling 
body; hence, twice the empirical coefficient. Pure 
continuity of the dialectic under discussion leads, then, 
to the inference that the law of planetary distances 
from Mercury has the form of za, so far, however, as a 
stands generally for a real Measure in the sense of the 
distance from Mercury to another planet. Since a, as the 
real Being-for-self in Measure, implies severality, it is 
not to be identified simply with the distance from Mercury 
to Venus, but with the distance from Mercury to any other 
planet, and the meaning of za is, then, that the distance of 
every further planet is twice the distance of the preceding 
planet from Mercury. This is precisely the meaning of 
Bode's law, so far as the distance of the planets from the 
Sun is left out of the question. 

"The successive duplication appears to clash ·with the 
significance of the ~differential coefficient of the law of a 
falling body as Acceleration. But so far as~= za is taken 
in this latter sense, we deal with it (the differential co
efficient) only abstractly. That is to say, we only an
ticipate its real meaning as the Substrate of the Nodal 
Line of Measures. Just as the empirical coefficient of the 
law of a falling body is not objectively fixed, but has the 
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of the all-sided contradiction attaching to the Indifference 
in its Presence. 

"And we need not stop at the standpoint of Indifference. 
In fact, in order to account for the distances of planets 
from the Sun, we must ascend to the standpoint of the 
Notion. We are free to do so because Philosophy of 
Nature has the Science of Logic already at its back. This 
is why Hegel does not present his thinking consideration 
of Nature as a plain re-embodiment of the dialectic of 
Being and Essence, but seeks the organising principle 
directly in the Notion. The dialectical whole of Nature 
remains even thus a whole of seven subdivisions corre
sponding distinctly to the seven acts of thought in the 
Objective Logic, only the correspondence dr-ops then out 
of sight or forces itself on attention as an after-thought. 
And then every subdivision is realised to stand at the 
same time for the dialectical whole of the Objective Logic, 
just because it is the realised Notion that thus subdivides 
itself. When, therefore, Space is said to stand for Quality, 
i.e. the second act of thought, or Time for Quantity as far 
as the notion of Quantitative Relation, etc., each of these 
subdivisions implies in itself the dialectic of the whole 
Objective Logic and goes over into the next main sub
division by means of this dialectic. In a summary sys
tematisation of Nature, there is, however, no need to repro
duce the whole of this dialectic in a so to speak pedestrian 
fashion, but it is sufficient to indicate it merely in its 
main moments. For instance, Hegel sums it up with re
spect to Space as follows : 

" Being in itself the Notion, Space contains its dis
tinctions, which (a), with respect to spatial immediate 
indifference, form the merely different, quite undetermined 
three Dimensions (§255). 

"(b) The distinction is, however, essentially determined 
or qualitative. The distinction is thus (a) first of all the 
Negation of the Space itself because the latter is an 
immediate, distinctionless Asundemess-the Point. (/3} 
Because, however, the Negation [the Point] is the Negation 
of the Space, it is itself spatial; the Point, as essentially 
this reference, i.e. as a process of self-suspension, is the 
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Line, the first otherwiseness, i.e. spaciousness of the Point ; 
(y) the truth of otherwiseness being the Negation of the 
.1. 'egation, the Line goes over into the Plane, which is, on 
one side, a determinateness against the Line and Point, 
hence Plane as such, on the other, however, the suspended 
negation of the Space, consequently a restoration of the 
spacious totality, but so that this totality contains now 
the negative moment in its own self, whereby the Plane 
acquires the significance of an enveloping Surface sur
rounding a single whole Space [a Volume] (§256). 

" (c) Now, the ~ • egativity which refers itself as the Point 
to the Space, deYeloping in it its determinations as Line 
and Plane, is in the sphere of Asunderness equally for 
itself. Its determinations are thus established in the 
sphere of asunderness, whilst it itself (the Negativity) 
appears at the same time to be indifferent to their peaceful 
side-by-side. As thus established for itself [as the Ideality 
of spaciousness], the Negativity is Time (§257). 

"·were it, however, our object to develop a detailed 
dialectic of the notion of Space-Philosophy of Geometry
we should have to dog a geometrical illustration of the 
whole Objective Logic. The first act of thought would 
then concern the transition from pure Space to the mathe
matical Point, which would be next, by virtue of the 
dialectic contained in the second cycle, realised as a spatial 
Limit and thus go over, at the end of the third cycle, into 
the process of self-suspension or a self-referent Line. This 
line would acquire further, through the dialectic of. the 
fourth cycle, the significance of circumference descnbed 
round a central point and the circle, grasped as the identity 
of the extensive and intensive magnitude, yield the notion 
of Plane, as a relationship of two dimensions. This rela
tionship ultimates in the Square, whilst the relation of 
specifying Measure has its geometrical illustration in the 
relation of the Square to its Base. The Pythagorean 
theorem embodies the notion of Elective Affinity, the geo
metrical locus of right-angled triangles on the same hypo
tenuse, the nodal line of Measures, the hypotenuse standing 
thus for the Substrate, etc. 

"My remarks on the Bode's law fall in the Philosophy of 
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how this Earth looked a million or a billion of years ago 
and how it will look a million or a billion of years hence, 
etc. ; but Philosophy is concerned with the eternal Now, 
with the eternal self-actualisation of the Idea; hence, the 
problems of Conception do not exist for it. Or it realises 
in them only a striving, on the part of Conception, to return 
into the properly human element, that of Thought, since 
Thought is man's determinatenes;;. 

"As I have pointed out to you on the very first day of 
our acquaintance, Thought opposes itself only to its own 
self, not to things as they appear to the ordinary conscious
ness. So far, then, as the ordinary Ego asks for the Origin 
of things, or wishes to account for the how they come to be 
there, it voices only its premonition of the standpoint of 
the Notion which continues to sway it all through its fit 
of rational self-oblivion, just because Thought mediates 
itself in its otherwiseness with its own self and bears wit
ness to its own nature in our instinctively logical nature. 
The Idea is eternal self-activity, absolute negativity, self
discernment and self-recollection, or self-paralysis and 
self-actualisation ; and so far as it is eternally a self
pre-establishing activity, there is no beginning and no 
end to its phenomenological display. It is an eternal 
reproduction of its own self, and, therefore, transcends 
mere duration in Time. 

"The evolution in Nature and human Life is, therefore, 
only one-sidedly a matter of Time. From the standpoint 
of Finitude there is Progress, but the Progress is eternally 
bent back to its beginning, amounting to the al'.ernating 
determination of the Finite and Infinite. The end of 
evolution is perfect Self-knowledge; but that which comes 
thus to be known is realised to have been the first, to have 
only revealed its own depth, to have only examined its 
own eternal self. Whereas we, at first, argue that the 
Eternal is because the Finite is : ultimately we realise 
that the Infinite alone is the true Being ; that our develop
ment amounts to the mediation, by means of which 
Thought verifies to itself its own unity of Being and 
Essence. Subjectivity and Objectivity appear to us, first 
of all, as an irreconcilable antithesis-owing to the 
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eternally arising Judgment (self-disparting) of the Idea; 
but the antithesis comes to the Ground, and the Ground 
is realised to be rather theN on-established which establishes 
itself in the course of evolution. Caught in the circle of the 
Conditions constituting the real Possibility of the Actual 
(which is in itself the Notion), Time looms large on our 
mental horizon, but ultimately our temporal experience 
appears only as the Idea's pastime : the play in which 
it eternally disports itself! When one reaches the true 
standpoint, one feels as though one had known it always : 
its arising under such or such conditions does not affect 
the sense of having been it from the very first ! In looking 
back, one brings home to oneself that one's development 
amounted only to an awakening to the knowledge of what 
one truly is, and that the very forgetfulness of this know
ledge was incidental to the carrying out of an originally 
self-imposed task: the task of verifying to oneself one's 
Freedom. What a student of the Science of Logic does 
deliberately, that very thing is done by everyone in the 
course of his phenomenal and intellectual development, 
to which development, it must be understood, one remains 
subjected even when one has already mastered the Science 
of Logic. For Space and Time, and the Necessity which 
presses hard on the ordinary man, are not wiped out 
through the knowledge of absolute Truth. On the con
trary, it is this knowledge that makes one realise the 
clearer that the ordinary life with all its limitations is a 
necessary presupposition of true Self-consciousness. Where
as, however, the ordinary man hankers after purely sub
jective Freedom and allows himself to be oppressed by 
adverse circumstances, the true philosopher, in sharing 
the common fate as regards his phenomenal embodiment, 
the earning of his livelihood, etc., realises in adverse cir
cumstances a call to train himself to the point when his 
knowledge and comprehension of life will become the 
guiding principle of all his actions. 

"Truth is sought, primarily, for its own sake; and, in 
this respect, the study of the Science of Logic is the last. 
But the Idea voluntarily reveals its depth in the sphere 
of Space and Time and makes itself concrete only by means 
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consciously practised Clairvoyance is to give prominence 
to the factor of universality in the doing of Intelligence 
at this stage. Similarly, the psychometrical faculty is the 
full manifestation of the ordinary Association of Ideas, 
or the materialising or dematerialising capacity that of 
productive Fancy. Although, however, I greet in these 
so-called occult faculties the manifestation of the Might 
of the Notion, I am far from encouraging their development 
previous to sound logical training, because they can be 
developed in this case only at the price of mental stulti
fication, if not at a direct risk of imbecility. Of course, it 
is another thing when the occult faculties are developed, 
or rather manifest sua sponte, subsequently to a sound 
logical training. In this case, one only experiences what 
one already fully understands ; and occult development 
becomes only then a necessary moment of full self-realisa
tion. In short, the attainment to the knowledge of absolute 
Truth must be put before mere phenomena-mongering. 

"And, of course, I am all the time implying that the ac
complishment of our destiny necessitates Reincarnation. 
I have already referred to this notion the very first day of 
our acquaintance. But it is only now that you may be 
better able to appreciate its logical background. Needless 
to say, I do not refer to Transmigration of a ready-made 
Soul. What has in this respect philosophical interest con
cerns, in Hegel's words (History of Philosophy, in connection 
with the discussion of Pythagoras, z, d, 3) : ' "the 
eternal Idea " of the Metempsychosis, as the inner all
pervading Notion ; the oriental unity which is the principle 
of all formation.' In Transmigration, 'we have not this 
sense ; at most only its adumbration. As to a definite 
soul migrating through all forms as a Thing, it must be 
pointed out, firstly, that the Soul is not a "Thing" in the 
image of the Leibnitzian Monad, which becomes. perhaps, 
as a bubble in a cup of coffee, a sentient, thinking Soul; 
secondly, such an empty identity of the Soul as Thing 
would have no interest with respect to Immortality.' 
The Reincarnation I am speaking of is, indeed, the eternal 
Idea of Metempsychosis. l-and Hegel-identify human 
spirit with the Idea returned from its Otherwiseness in 
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Nature into itself. Nature, as I have already made you 
understand, is an objective illustration of the dialectic 
whereby the Idea establishes its own Freedom, after having 
freely assumed the disguise of natural forms. Just as the 
Objective Logic is ultimately realised as a presupposition 
of the positive self-exposition of the Notion in the Sub
jective Logic: so Nature, too, culminates in the return of 
the Idea from its self-begotten Otherwiseness into itself; 
and the Idea thus returned into itself is the existing Notion: 
the Ego. Our development is the development of the 
Notion in the Subjective Logic. 

"Just as natural forms may be presented as an objective 
counterpart of the system of the Objective Logic, so our 
own constitution and interests are a faithful objective 
counterpart (or existence) of the spontaneously developing 
Notion. The necessity for such counterparts lies in the 
very nature of Thought as what discerns itself within itself, 
establishes itself as an Other, returns in tllis Other into 
itself and thus is for itself. So far as the Science of Logic 
is not only the last, but also the first of the philosophlcal 
sciences, the Objective Logic has equally the significance 
of the second step of mediation in the whole system of the 
Idea (the first step referring to the development of the 
ordinary consciousness), the Subjective Logic of the third 
step, Nature of the fourth step, the Subjective Spirit of the 
fifth step, the Objective Spirit of the sixth step, and the 
Absolute Spirit of the seventh step. Thus the thinking 
consideration of our 01vn nature as individuals is a concrete 
restatement of the first part of the Subjective Logic. All 
that concerns our body, soul and spirit or Reason illustrates 
nodes of the free exposition of the Subjective Notion with 
the same exactness as is the case with Nature, as an 
illustration of the nodes of the Objective Logic. We are the 
Idea in its immediacy as the Subjective Notion, and, in this 
way, presuppose, in our development, Nature as a moment 
of our own Self. 

"Nature as such is, as it were, a disbandment of what is 
held by our Self in an organic unity: in us, Nature reaches 
her truth; apart from us she is the Null! She is created 
from Nothing; the self-subsistence of her forms is a Mode 
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of the Notion which is We. In communing with her, we 
commune with our own self, so far as this self is at the same 
time self-estranged, self-oblivious. The Knower alone is 
clearly aware of what Nature truly is and consequently 
recognises in her forms his own self-pre-establishing 
activity. He knows what it is to see, to hear, to smell, etc. ; 
he knows what it is to remember, to imagine ; hence, to him 
alone Nature is unveiled and deposed from her supposed 
grandeur to the rank of a more or less grotesque refraction 
of his own self-as is the case in a nightmare or an absurd 
dream. True, there is a rational skeleton at the bottom 
of her forms, but this skeleton is coYered with rags of 
empty reflection, of thoughtlessness. Spirit feels at home 
in the realm of pure Thought alone ; hence, the sphere 
of the thoughtless disbandment of spiritual autonomy, of 
self-abandonment, has no attraction for it. One can get 
enthusiastic over Nature only so long as one does not 
comprehend the meaning of the saying that God must 
be worshipped in Spirit and Truth alone. The true 
worship of God is to think, and in order to know 
what thinking means one must study the Science of 
Logic. 

"Now, the Science of Logic proves that there is a super
sensuous World, and that this and the other World are 
in Essential Relation. In connection with the dialectic 
of the Substance we learn that its subsisting-in-and-for
itself is such a subsisting that it is the immediate vanishing 
and becoming of the absolute Illusion within itself, or 
Accidentality. And the movement of Accidentality ex
presses in each of its moments the essential Becoming of the 
totality of Being and Essence, as a peaceful arising of the 
total Substance. And since we come certainly at least under 
the head of Accidentality, you may realise already on the 
authority of the Objective Logic that every Ego must bear 
witness to the essential Becoming of the totality of Being 
and Essence. The Subjective Logic presupposes the Ob
jective Logic as the own negative self-exposition of the 
Notion, and this presupposing means, with respect to our 
development, that we establish our Freedom only by means 
of the experience of the essential Becoming of the totality 
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notion, immanent in them, and revealing itself in them. 
In religious language we express this by saying that God 
created the world out of nothing.' That is to say, we are 
only the mouth-piece of the Idea, and, consequently, it is 
one thing to voice the Nature of Thought, as is done in 
the Science of Logic, and another thing to realise the full 
meaning of what the Notion thus reveals of itself. The 
standpoint of absolute Idealism is already implied in 
Kant's Critic of Pu,re Reason-in his Unity of Apperception 
-yet it has taken Fichte and Shelling, before the standpoint 
was consciously grasped by Hegel. Even illiterate people 
say often things which would do honour to the deepest 
philosopher. To grasp what the Notion is revealing of 
itself in the simplest mind is precisely the task of Philo
sophy. For this reason, the study and even a passable 
comprehension of the import of the Science of Logic is 
also only the beginning of a subsequent endeavour to 
reconsider carefully every otherwise already quite familiar 
turn of dialectic in its bearing on the most trivial ex
periences. Those who fancy that a ready grasp of the 
Science of Logic means a full stop to all further development, 
that henceforth one has nothing to do, are very much 
mistaken. There is no beginning and no end to the 
infinite mediation of the Notion through itself and with 
itself. One need not be afraid of ever being reduced to 
dolce far niente. By losing one's personal life, one enters 
Life eternal. And so you see it is no depreciation of Hegel's 
depth to say that he himself left very much unsaid and 
even unnoticed-even though it be implied in his very 
words ! To bring to the front all he omitted to recognise 
or discuss is just the work of those who follow in his steps. 
The Spirit of the Age does not permit a single individual 
to outstrip its phenomenal stage of maturity; and although, 
therefore, pure Thought is within reach at all times, the 
gauging of its full depth has a limit in a man bounded by 
the phenomenal self-limitation of the Idea. which latter 
has equally its cycle of Re-births in the successive 
Civilisations. 

"Let a man deny Reincarnation or post-mortem existence 
and he pits himself against the very nature of Thought. 
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