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PREFACE TO SECO:\D ED1TIO:\. 

I HAVE taken the opportunity afforded by the 

call for a second edition to read through 

the Lectures carefully, making such modifica

tions as seemed required in view of the criti

cism to which they have becn ·subjected. The 

changes are slight and mainly verba11 b_ut here 

and there I have cut out aljl unguauled pJ..u•ast!; . -
and a few notes have been. added at points 

where criticism has been sr'ecNJ;~ly active. r_lf_ ( 

I have not satisfied my critics, f.~,b;y;·~e_teas;, .... - -:. 

have made my meaning plainer to those 

whose philosophic creed is not yet fixed. The 

sale of the Lectures encourages me to hope 

that the volume has proved helpful to many 

in this position, and the criticism it has en-
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difference, and to take for granted .the ground 

occupied in common. These Lectures were 

ostensibly a criticism of Hegelianism as an ab

solute system, and as I had on several previous 

occasions assumed the rule of sympathetic 

c. ·positor, there seemed the less reason for 

covering the old ground again. I do not think, 

however, that any one reading even the present 

volume attentively can fail to find in it the 

most ample acknowledgm~.:nt of I Iegcl's philo

sophic services, and a high appreciation of the 

aim and spirit of his philosophy. The criti

ci:>m may even be said to be directed in great 

measure not against Hegel, but against the logi

cal tendencies or implications of his thought. 

EDINRUKGll, December 1892. 
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lectures of Scottish Philosophy. The object 
of this second course \\ill be critically to test 
the ltkalism reared upon Vant's foundations 

by his ~ucces~ors in Germany, and now repre
sented in this country by a numb~::r of writers 
often cla<>scd together as .Teo- J'"antians or 
English Hegclians. Neither of these terms, 
perhaps, is unobjectionable, for the En~lish 

followers of Hegel do not profess to bind them
selves to any of the details, or cvt n to many 
of the characteristic doctrines, of the master ; 
while, if we usc the former term, we must bear 
in mind that the doctrine of the English Neo
J-"antians is to the full as different from J'"ant 
as tha l of the N eo-Platonists from Plato. But 
it is useless to quarrd over a name whose de
notation, at all events, is sufticicntly understood. 
It is enough for our present purpose if we know 
who arc the thinkers referred to, and what arc 
their characteristic doctrines. I need only 
name, therefore, the late Professor Green of 
Q,·forcl as the most eminent of the writers re

ferred to, and one to whose utterances, more 
especially since his Iawented death, a certain 
authority has been accorded, as to those of a 
leader and accredited exponent of this mode of 
thought. 















But e~istence merely in time, Kant goes 
to ~e, is impossible to realise. Time uu!Jll'l;l!t~• 
p its correlate Space. The very notions 
.eategories which have just been described 
~ipts of the essential nature of time carry 
~ them this reference to space. Conscious-
ness of time can arise only through the 
perception of change, and change implies the 
perception of a permanent which is changed 
-a background, as it was expressed 
'Pinst whlch the fleeting moments of 

filled out by subjective feeling, may be 
~rehended as appearing and vanishing. 
ot rather space with its filling of 
existence in space-furnishes the 
which serves as this necessary 

Cbange is perceivable and dates are lA"''" .. "'"""""1 

just because the world exists as a permanent 
object in space. 

Now whether or not the absolute necessi~ 
fit space to time be accepted as thus ex,ore:ss«~tU 
the correlation and mutual reference of 
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u'd b rc;.d without 

imp ibl~.: \\ ithout a 

th unity ; or, in other 
on cic•us of it., O\V n 

, th \l i n ciou ,[ it .• clf-can 

If •t1y tl11 HI h the ckmcnh which it 
unit ou .mn t h n: thou ;ht witho•lt a 

l in! r, b 1t it i t:quall) true that you cannot 
h lhinl r \\ ith ut tl,ou Tht . \ny attempt 
t p r,\tC th h o id i a departure from 
r ality, and th ub tanliation fan ab traction. 
1 n short, the ultimate fact of 1 now ledge is 
11 ith r pur· ubj ·ct nor. pure object, neither a 
m r en ation nnr a mere Ego, but an Ego or 
'ubjcct con ciou. of sen. at ions. It i-; not a 
m re unity, but a unity in duality. This duality 
bclon" · to the v TY essence of self conscious
ne<;s, and cannot be bani hed by any philosophy 
which is faithful to facts. 

The term transcendental, appliecl to the 11nity 
of apperception, has a similar implication. It 
docs not mean, as is sometimes supposed, that 
the Ego is an cntitr beyond experience; it 
means, on the contrary, that the "identical self'' 
is deduced or proved solely with reference to ex
perience, as a necessary condition of knowledge. 
Out of that reference it has no meaning, and 
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the unity of the manifold \\hose central principle 
of connection it i . In a word, the procedure 
of a transcendental philosophy which would 
be consistent with itself must be immanent 
throughout. 

Hut if this is so, then it is evident that many 
of Yant's own statements will require revision. 
It is manifestly inadmissible, for c. ·ample, to 
speak of the categories and the forms of space 
and time as belonging especially to the subject, 
and as imposed by it upon an alien matter. 
As soon as we so speak, we have ckscrted the 
immanent point of Yiew; we have hypostatised 
the Ego apart from the synthesis in which alone 
it exists, and by way of concealing the naked
ness of our abstraction have clothed it with 
certain forms of thought. So conceived, these 
forms are no better than innate ideas of the 
crudest type, lodged somehow in the individual 
mind. Kanfs whole distinction between matter 
and form, which treats the former as the con
tribution of the object and the latter as specially 
due to the subject, is quite untenable, it has 
been pointed out, on transcendental principles. 
\Vhat, indeed, could offend more flagrantly 
against these principles than such an attempt 
to transcend the bounds of possible experience 
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of the Critical theory of knowledge to set us 
free. l-Ie recognises at the same time the 
limitations of the inquiry, and docs not put 
forward the theory of knowledge as a ready
made ontology; he docs not claim, on the 
stn.:ngth of it, to possess an absolute theory 
of the universe. In this he differs markedly from 
Nco-Yantians like Green. Green also claims to 
follow out the transcenclental method to its 
legitimate issue, and to make Kant consistent 
with himself; but in so doing he aYowcdly trans
forms I'" ant's thc01y of knowledge into a meta
physic of existence, an absolute philosophy. 

This transformation forms the core of the 
N co-l'" ant ian position, and it raises afresh the 
question of the nature of the transcendental 
self-a question not sufficiently answered even 
by all that has been already said. What is 
the transcendental self which plays so great 
a part in this analysis? Kant calls it on 
occasion the "pure" or "primitive" Ego, and 
speaks of it as "the highest principle of the 
exercise of the understanding." It lies at the 
basis of the categories, he tells us, and forms 
"the ground of their possibility"; it is "the 
vehicle of all conceptions whatever." 1 "The 

1 Wcrkc, iii. 274 (ed. Harlcn~lcin, tSGS), 1\leikl<::john, 237· 
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because it is an abstract inquiry, necessarily 
speaks of a single Self or logical, subject ; but 
this singularity is the in~ularity which belongs 
to every abstract notion, and decides nothing
as to the singularity or plurality of existing 
intclligcncies. \Ve can have absolutely no 
right to transform this lo~ical identity of type 
into a numerical identity of existence. The 
theory of knowledge. at lea ·t, can give us no 
such right. Y ct this seems to bt: prcci. ely 
the step which Neo-Kantianism tal·es. It tal·es 
the notion of knowlcc.lgc as equivalent to a real 
Knower; and the form of knowledge being one, 
it leaps to the conclusion that \\'hat \Ye have 
before us is the One Subject \\'ho sustains the 
world, and is the rtal l'"nower in all finite in
telligences. It seems a hard thing to say, but 
to do this is neither more nor less than to 
hypostatise an abstraction. It is of a piece 
with the Scholastic Realism which hypostatised 
lmmanitas or ltomo as a universal substance, of 
which individual men were, in a manner, the 
accidents. Similarly here, the notion of know
ledge in general-the pure Ego-which is 
reached by abstraction from the individual 
human knower, is erected into a self-existent 
reality-" an eternally complete sclf-conscious-

~s 
~ 
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characteristic feature of the concrete Ego-its 
self-centred activity, which excludes the idea 
of mechanical causality, and forbids us to treat 
the self as a retainer of any thing or system 
of things. But Fichte goes further than this, 
and we are but entering upon the most char
acteri!;tic portions of his system. Great part 
of his philosophy is, indeed, little more than 
an attempt to overcome or rationalise the con
tradiction contained in his own words quoted 
above. The attempt is made by means of a 
distinction within the concrete self betl\·een the 
pure or Absolute Ego and the self of the in
dividual as Stich. It is not, we are told, to 
the concrete personality of the individual as 
such that this absolute position or self-creation 
in strictness refers, but to "the Ego as absolute 
subject," to "pure consciousness." This pure 
Ego is not a fact that we can discover or verify 
within our empirical consciousness, Fichte tells 
us; it is rather an act which "lies at the basis 
of all consciousness and alone makes conscious
ness possible." 1 The burden of the contradic
tion seems somehow lighter, if we can divide 
the rd!rs in this fashion, assigning creative func
tion to the pure Ego and the part of creature 

1 "\Yerke, i. gr. 

D 
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to the empirical self. Nor is the device a new 
one in the annals of philosophy ; for we find 
a very similar division of labour in Ari totle 

between the VOV<; 7rOO]TlKO<; and the vou<; 7ra0rr 

-ruco<;, the Active and the l'assivc Reason. But 
in Fichte's case the distinction is drawn directly 
from the Kantian scheme. The absolute Ego 
is simply Kant's transcendental unity of apper
ception; but the identification of that unity 
with the central creative thought of the univer e 
has now been made. Instead of being, as with 
Kant, the function of human thou6ht, which 
generates the form, and the form only, of a 

phenomenal world, the pure Ego has become 
for Fichte the absolute creator of an absolute 
world. 

The working out of this distinction between 
the absolute and the empirical Ego is found to 
include, in Fichte's hands, an c. ·planation of 
the apparently "given" clement in h10wledgc, 
which was referred to at the outset as the 
underlying motive of his philosophy. For 
Fichte does not deny, any more than Kant 
did, that the ordinary consciousness seems to 

itself to be filled from an alien source. He 
acknowledges that the objective world is to 
the individual, in the first instance, simply a 
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given material, in relation to which he is re
ceptive; the individual may be said, in the 
strictest sense, to find it presented to him. 
Fichte calls this objective aspect of conscious
ness the Non-Ego, and is thus far from deny
ing the fact ,,·hich Kant formulated in his as
sertion of a given element in knowledge. But, 
as already remarked, he seeks a speculative 
explanation of this fact or appearance- an 
explanation which Kant can hardly be said 
to have attempted.1 

Fichte's explanation is not found, however, 
in the theoretical sphere, that is, in the domain 
of knowledge as knowledge. Kant, it is well 
known, considered that only in dealing with 
the practical or moral reason had he penetrated 
to the noumenal reality of the Self; and it was 
here that the intense ethical fervour of Fichte's 
nature attached itself most closely to the Kan
t;an philosophy. In practical reason or \Yill, we 
find, according to him, the reality of the world
process, the reality of which knowledge gives 
only a picture, a representation, a rendering. 
In the idea of duty or moral destiny is to be 
found the ultimate explanation or meaning of 
existence. From this point of view, then, we 

1 See Appendix, p. 79· 
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first come to perceive the necessity of the object 
as Non-Ego-that is, as something seemin~ly 
foreign and alien. Only through the rrc,n-Erro, 

as an obstacle of this sort, can the practical 
activity of the Ego be realised. The cre:tlion 
or "positing" of the Non-Ego is thus the device 
of the Absolute Ego itself, in order to attain 
self-realisation. "The Absollltc E ,o," he say, 
"is absolutely identical with itself; ev~o.rythin; 
in it is one and the same Ego, and bdon rs tif 
so inapt an expression may be allowed) to 01~e 

and the same Ego; then.! is nothing here t,) 

distinguish, no multiplicity. The Egoist;\ ry
thing and is nothing, because il is nothing f( r 
itself. . . . In virtue of its essence it trivc 

(though even this is not strictly tntc except 
with reference to the future) to maint.1in it·e;[ 
in this condition. There arises in it a dsffcrenct:. 
consequently something alien or foreign.'' 1 By 
the finite or practical Ego which re ults, t,w 
difference whose emergence is thus cni ,mati
cally expressed must be simply accepted as ,1 
fact; and the Non-Ego which impedes its ac
tivity keeps therefore a character of foreignnes~. 
Nevertheless, as the thing-in-itself may be taken 
as an exploded fiction, and the 1 T on-E~o c.·i:t. 

1 \\ ~rk~.:, i. 264. 
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time how far Fichte consistently maintains the 

position which he claims to occupy in regard to 

the Absolute Ego. 

He disclaims, as has been said, anything like 

a primitive reality or source of things. The 

finite, striving Egos constitute the sum of actual 

existence, the external world being simply the 

material or sphere of their moral action.· The 

striving of the finite Egos is due, certainly, to 

the ideal of a moral destiny present to each. 

This ideal is the motive-power of the whole 

struggle with its eternal or never-ending ad

vance. 'vVe are drawn forward by " the idea 

of our absolute existence," or, as it is some

times called, "the Idea of the Ego,"-that is 

to say, by the idea of an absolute or unim

peded activity. Just as in the case of Aristotle's 

TEAo<; or End, this idea of the Ego and the 

eternal Sol/en, or Ought-to-be, involved in it, 

contains the explanation of the whole evolution. 

But the Idea of the Ego is not, so far as can 

be gathered from Fichte, an eternal prius, and 

in this respect it differs from the Aristotelian 

TEAor;. It is merely an idea, and will never be 

actual. It cannot be realised, for the very 

sufficient reason that the extinction of oppo-
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sition would signify the cessation of the strife 
on which consciousness depends. 

It was doubtless the intensity of I~ ichte's 
moral earnestness, and his somewhat e. ·elusive 
attention to that side of experience, which led 
to such a formulation of his philosophy. I3ut 
even as a metaphysic of ethics, such a theory 
is insufficient. Morality becomes illu·ory, if 
it is represented as tht.: pursuit of a goal ''hose 
winning would be suicidal to morality itself, 
and to all conscious life. This consummation 
is unequivocally expressed by ~ chclling in his 
youthful work, 'On the Ego' -a work which 
was commended by Fichtc himst.:lf as an un
exceptionable presentation of the doctrine of 
the 'Wissenschaftslchre.' "The ultimate goal 
of the finite Ego," says Schelling," is enlarge
ment of its sphere till the attainment of identity 
with the infinite Ego. But the infinite Ego 
knows no object, and possesst.:s, therefore, no 
consciousness or unity of consciou:-.ne ·s, such 
as we mean by personality. Consequently the 
ultimate goal of all endeavour may also be re
presented as enlargement of the personality to 
infinity-that is to say, as its annihilation. The 
ultimate goal of the finite Ego, and not only 
of it but also of the 1 T on-EO"o-thc final croal. 0 0 . 
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therefore, of the world -is its annihilation as 
a world."l \Y e may well, then, withdraw our 

eves from the goal, if \Ve are not to lose heart 
f~r the race. Fichte's account, in short, leaves 

110 permanent reality in the universe whate\'er. 
The world is hung, as it were, between two 
vacuities-between the pure or Absolute Ego, on 
the one hand, which is completely empty apart 
from the finite individuals whom it constitutes, 
and "the Idea of the Ego," ou the other, which 
is admittedly unattainable, and, if attainable, 
would be a total blank, the collapse of all con· 
scions life. 

But it was impossible that such an exclusively 
practical point of view could be maintained for 
any length of time as a metaphysic of the uni
Yerse. The manifold empirical Egos could 
neither be taken as metaphysically self-explain
in6, nor could they be explained by reference 
to a TeA.o;; or End, which is a mere idea. There 
is evidence that Fichte himself-though at one 
time, as has been said, he might, if challenged, 
have acquiesced in the statement that the real
ity of the universe consisted simply of striving 
f.nite Egos-was at no time completely satis
fied with this conclusion. And, in spite of dis-

1 \om lch als I'rincip der rhilosophie, § q. 
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be no better than an absolute Substance from 
which all determinations arc ab:ent. It is on 
the same footing "·ith negations like the Un
conscious, or the Unknown and Unknowable. 

This result, however, is not accidental to the 
theory; it is the natural and inc\·itablc result 
of the mode of reasoning pursued. In con~idcr
ing the Kantian philosophy in the fir t lecture, 
we dwelt at considerable length on the impos
sibility of separating the transcendental unity 
from the empirical consciou uc ·s which it 
unifies. To suppose it c.·istina on it· own 
account is as if we supposed that one end of a 
stick could exist without the other. Kant wa · 
under no temptation to separate the transcen
dental and the empirical self, bec;wse the for
mer was for him simply the logical unity of 
thought in general, and he had ne\·er th ught 
of identifying it ,~·ith a di\·inc or creati\-e Self. 
But in Fichte (and this constitutes his interest 
and importance) this step- the step "hich is 
repeated in Green, and which forms the central 
tenet of Neo-Kantianism-has been definitely 

taken. And as soon as this identification is 
made-as soon as \Ye begin to speak of the 
Absolute Ego, or the universal consciousness
the temptation to separate becomes irresistible. 
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\\ e can hardly avoid substantiating this "eter
nal Self," and ascribing to it a creative function 
in respect of the manifold human individualities, 
which look so little self- dependent and self
explaining. Green, as we saw, repeatedly 
ascribes such creative action to his spiritual 
principle. It is, indeed, I believe, the need of 
some permanent principle on which these mani
fold individual selves might be seen to depend, 
combined with the perception that no self can 
be explained materialistically, or quasi-material
istically, by action from without, that prompts 
the identification in question. Unless the hvo 
selves can be so far separated as to supply the 
metaphysical explanation required, the charm 
of the identification is lost. 

Probably no one who has really lived in this 
phase of thought can fail to remember the 
thrill "·ith which the meaning of the new prin
ciple first flashed upon him, and the light which 
it seemed to throw upon old dif-ficulties. It had 
become impossible, with due regard to the 
unity of things, to conceive God as an object, as 
something quite external to ourselves ; and, on 
the other hand, there seemed nothing but a 
relapse into ordinary Pantheism, with its sub
mergence of self-consciousness, and all that 
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hold which this conception has e...'{ercised over 
many minds. It flashes upon them like a 
wholly new point of view, and seems to deliver 
them from a host of difficulties. The deliver
ance may be in part illusory, but it is not 
therefore a mark of speculative ·weakness to 
have embraced the conception. On the con
trary, it is a conception which only a specula
tive mind could have originated, and for whose 
intelligent apprehension a genuine speculative 
effort is demanded. None the less, however, 
is the supposed solution wrapped in fatal 
ambiguity. \Vhen the rush of feeling subsides 
which first bore conviction in upon our minds, 
we are reluctantly forced to admit that, what
ever adumbrations of the truth such a con
ception may contain, it is, as it stands, a play 
of abstractions which is essentially impossible 
and unmeaning, but which, if taken seriously 
as a metaphysic, would deprive both God and 
man of real existence. For surely, if we do 
not mean to pay ourselves with words, it is 
essential to the coherence of the above account 
tbat this divine, creative Self should really 
exist as something more than the individuals 
whom it constitutes, and in whom it creatively 
works. If the account is to have any meaning 

E 
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It is as if we took the concrete personality of 
the individual-which may be described in 
certain of its aspects as an instance of unity 
in multiplicity or permanence in change-and 
separated the unity from the multiplicity, 
assigning the unity to a universal or divine 
Self, and treating the multiplicity, or the 
changing "states of consciousness," as the 
empirical self or the individual qud individuaL 
Thinkers like Fichte or Green fully admit, 
when questioned, that a real self- conscious 
being, in the ordinary sense of the word, comes 
to pass only when these two sides are united. 
N evcrthdess it is made to appear as if this 
real self-consciousness were the result of activity 
on the part of the universal Self, as if the 
latter supplied itself somehow with matter 
in the shape of empirical states of conscious
ness, which it then proceeds to unify. But 
this is to seek to produce a reality from the 
union of two abstractions. Distinguishing hvo 
inseparable aspects of any concrete self, we 
substantiate one of them, and make it do duty 
for God ; the other-what is left of us-we do 
not exactly substantiate, but we think of it 
as an effect of our first abstraction. But the 
true result of this course is, as I have said, to 
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converting an identity of type into a numerical 
unity of existence, and then treating the real 
individuals as accidental forms of this hypos
tatised abstraction. But the fact that we all 
speak of ourselves in the first person, using 
the same term "I," surely does not imply that 
this logical subject exhausts the reality of that 
which it symbolises; still less does the identity 
of the symbol imply that all these different 
selves are numerically one and the same Self. 
On the contrary, whatever resemblance there 
may be, and whatever be the mode of their 
comprehension within the all-containing bounds 
of the divine life, it is certain that, as selves, 
it is of their very essence to be relatively in
dependent and mutually exclusive centres of 
existence. 

\\"hen the first step has been taken, the 
progress of thought in regard to this hypos
tatised abstraction is as we have just traced 
it in Fichte, so far as we have followed him, 
and in Schelling. It is discovered that the 
so-called Absolute Ego is not an Ego at all; 
the term Ego is dropped, therefore, and there 
remains the Absolute without further designa
tion, as the womb out of which all things 
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which he used, for example, in his Berlin 
lectures, and in the important work called 
'Facts of Consciousness,' which was carefully 
prepared by him for publication - is Life 
(Leben), or "the universal Life." And it pres
ently appears that what he is speaking of is 
not the abstraction of the transcendental unity, 
but N aturc, the elemental and unconscious 
existence out of which, as a matter of his
torical fact, the human individual seems to 
arise. The world, as we perceive it apart 
from the free action of conscious beings, is, he 
says, "a mere objective being, a mere stream
ing out (AusstriJmen), pure externality without 
any inner core.1 If free activity is to be 
realised"- and this is, of course, for Fichte 
the only worthy end of existence-" the One 
Life must first of all gather itself together out 
of that universality and dispersedness into 
a single point. . . . In such a contraction, 
the power which contracts itself is evidently 
the One Life, for except it nothing exists. 
The individual only comes into existence there-

1 Werke, ii. 639. This Life, he says a few pages further on, 
is itself neither in space nor time ; it is a mere force, pure force 
without substrate, which is not itself a phenomenon at all, and 
which cannot therefore be perceived, but which lies at the basis 
of all possible phenomenal or perceiYed existence. 





Fichte. ,.. ... 
/.) 

the individual creates himself afresh with 

absolute freedom at every moment." 1 The 

individual, however, it must always be re

membered, is not an existence by himself, 

"but only a contingent form" of the One Life.2 

"The One does not lose itself in the various 

and opposite forms of itself, but remains per

manent in all their change, and is therefore in 

strictness that which exists for or by itself in 

Life" (das eigentlich fiir sic!t Seyende am Lcbm.) 
It is not, as will be seen, the Absolute, taken 
as equivalent to God, but it is, he says, "the 

Absolute in life (das Absolute am und im 
Leben) as contrasted with its mere appear
ances." 3 

This is ample evidence that the prius from 

which the individual emerges is not an Ego in 

the ordinary sense of that term. It is Nature, 

\rhich is treated by Fichte as the visible ap

pearance of the universal Life or Force 4 of 

which he speaks. But, it may be rejoined, the 
terms he now uses all seem to imply that very 

origin of consciousness from the unconscious, 

of the ideal from the real, which Fichte before 

declared to be inconceivable. This, however, 
1 

\Yerke, ii. 649. 2 Ibid., 640. 3 Ibid., 642. 
4 Ile sometimes varies "Leben" by "Krart." 
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upon it longer here. But it is at least apparent 
that he now ascribes to God an existence out 

of an<.l beyond the process of evolution which 

formerly constituted his entire universe. He 

had felt, it would seem, the necessity of bringing 
permanence and metaphysical reality into his 
system by the assertion of this Absolute Being 

as the last term of explanation and the object 
of all knowledge. Fichte has thus at least the 

merit of having faced the question of the mode 
of existence we are to attribute to the Divine 

Being and the relation in which he stands to 
the process of world-evolution. This is a ques

tion which we shall find it by no means easy 
to determine in the Hegelian system. Mean

while, Fichte's conclusion on the subject-his 
assertion of an Absolute Being who does not 

enter into process- is worth noting as the 
outcome of the prolonged criticisms and modi

fications to \vhich he subjected his earlier sys
tem. 

The second point in this new version of his 
theory which demands a passing word (also 

in connection with Hegel) is the transforma
tion of the Absolute Ego into the notion of 

"absolute knowledge" or "universal thought" 
as self-supporting, depending upon God, it is 
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true, for its object, but requiring no subject or 
bearer, itself giving ri:;e to inLli ·idual ubjects 
by a process of self-concentration. The final 
disappearance of the empty Ego is hardly a 
cause for wonder or rcbrd ; but, in spite of 
Fichte's imperious tone, and his \\arning that 
we are merely set0ng the seal to our own philo
sophic incompetency, we must summon up all 
our hardihood and openly confe s that to peak 
of thought as self-t:xistcnt, without any con
scious being whose the thought is, com ~.:y, no 
meaning to our minds. Thought cxi ·ts only 
as the thought of a thinker; it mu t Le centred 
somewhere. To thought per sc we can attribute 
neither existence nor causal acti\·ity; and this 
being so, it can have no place in metaphp;ics 
as a theory of Being. 

This is a point which will receive abundant 
exemplification in the system of Hegel, which 
we now pass to consider. 
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APPENDIX TO LECTURE II. 

It is worth noting that in dealing with the material 
or given element in knowledge (cf. p. 51; supra), 
Fichte is more conscientiously thoroughgomg than 
Green. In fact, though the Neo-Kantians dismi:·s 
Kant'5 explanation of sensation as unphilosophical 
and irrelt:vant, they seldom volunteer an explanation 
of their own ; and it is evident that, to Green at 
least, the facts of sense- the sense- qualitie of 
thin.,.s- constitute a serious embarrassment. He 
cons~antly assumes a stream of sensations as the 
material upon which the pause-giving and rationally 
constituth·c activity of thought is exercised. These 
fleeting sensations form, as it were, the stra\1· out 
of which his bricks are made, and it is difficult 
to see how he could commence operations without 
them. It is the equivocation between feeling and 
felt thing (between mere sensation and sensation 
transformed by the presence of the permanent Ego 
and qurrlified by manifold rational relations) that 
furnishes him \\ith his recurring criticism upon 
Empirical thinkers. The whole aim of iJeali~m, 
he say .. "is to articulate coherentlv the conviction 
of there being a world of abiding realities other 
than, and determining the endless flow of, our 
:edings '' ('Prolegomena,' 39). But though Green 
1' succe,sful in showing that the thinkers he criti
cises have imported into sensation or feeling much 
n.ore than they are willing to acknowledge, his 
very mode of stating the question seems to invoh·e 
the exi tencc of mere feeling in some fa>hion as 
that which thought transforms into a system of 
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of thinking. All that the present argument would 
lead us to maintain would be that, so far as they feel 
'll'ithout thinking, their feelings are not facts for 
them,-for their consciousness. Their feelings are 
facts; but they are facts only so far as determined 
by relations, which exist only for a thinking con
sciousness and otherwise could not exist. And in 
like manner, that large part of our own sensitive life 
which goes on without being affected by conceptions, 
is a series of facts with the determination of which, 
indeed, thought, as ours or in us, has nothing to do, 
but which not the less depends for its existence 
as a eries of facts on the action of the same sub
ject ''hich, in another mode of its action, enables 
us to know them." "Just so far as we feel with
out thinking, no world of phenomena exists for us. 
The suspension of thought in us means also the 
suspension of fact or reality for us. \Ve do not 
cease to be facts, but facts cease to exist for our 
consciousness." The feelings exist as facts, it 
is implied, for the universal consciousness-" the 
consciousness which constitutes reality and makes 
the world one." But, according to Green's 0\\11 

showing, the real world present to such a conscious
ness would consist of the objective conditions of 
the successive feeli11gs; it would be the totality of 
the conditions of sensation minus the sensative 
e~1Jerience itself. But surely in the case of feeling 
it is the btter-the existence of the feeling for the 
feeling consciousness-which is the real fact to be 
explained. ·without absolutely denying this aspect 
of feeling, Green's explanation seems arbitrarily 
to rule such experience out of the category of 
reality or fact, and to identify feeling with its 

F 
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conception of orderly change - the schematised 
categories of substance and cause-and no account 
whatever is giwn of the content or "matter'' of 
nature. And eyen so much, it afterward,; appears, 
is possi!Jlc only for a sensitive consciousnc~s, for 
such a scheme involves the experience of existence 
in time. "Sensibility," Green says, "is the con
dition of existence in time, of there being events 
related to each other as past, present, and future; " 
and be therefore postulates "an eternal sen~ibility" 
as •· the eternal condition of time" (lrorks, ii. 79, 
So). This illustrates at least the impos ihility of 
gdting to work without feeling, bnt the interpretation 
to be put upon it in conformity with Green's general 
line of statement is hard to fE. And when he else
where traces the ,,·hole difficulty to "a process of 
abstraction," and assures us that "feeling and thought 
are insepara!Jle and mutually dependent, in the 
consciousness for which the world of experience 
exists," that '·each in its full reality includes the 
other" ('Prolegomena to Ethics,' 51), one cannot 
help feeling that this is heroically to cut the knot 
instead of untying it. It is a seductive but unsatis
factory method of surmounting actual difficulties to 
refer us for their solution to a possible divine ex
perience which we cannot even conceiye. As Hume 
said, our line is loo sbort to fathom such immense 
abysses. Green\ imbroglio in regard to sensation 
and time is, at all events, significant as an index of 
the difficulties which attend the post-Kantian idealism 
in its attempt to account on its own principles for 
Kant's "natura materialiter spectata." 



LECTUPE III. 

TilE RELATIO~ UF IIEGEL'S LO(,IC' "I 0 

EXPEl'lE,• E. 

As we should expect, the form of 1 Iegel's 
system was conditioned by the form "hich 
philosophy had taken in the theories of his 
immediate predecessors. I• ichtc, Schell in;.;-. and 
Hegel stand upon the common basis of the 
Idealism which they developed out of th~:: ran
tian system. But Schelling, as we ha\"e s~cn, 

in developing Fichte's earlier vie\Y -, had drifted 
into a position hardly distinguishable from 
Spinozism. A philosophy "·hose Absulutc is 
described as ''total indifference" or "pure 
identity in which nothing is distinguishable," 
has its face turned the \\Tong way. Schelling, 
like Spinoza, cannot ayoid speakin;; as if the 
developed system of differences which con~ti-
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tutes the intelligible world were unreal in com
parison with this pure identity, and existed 
only in the "imagination" of the individual. 
It is against this submergence of difference, 
and consequent extinction of the life of the 
universe, that some of Hegel's sharpest sayings 
are directed in the famous Preface to the ' Phtr:
nomenology of Spirit' According to the mot 

already quoted, such an Absolute is no better 
than the night in which all cows are black. 
The" truth," or ultimate reality, of the universe 
cannot be a pure, "original," or "immediate" 
identity; it must be an identity that mediates 
or restores itself-in otl1er words, an identity 
which is realised through difference. The type 
of such an identity is found in the self-conscious 
life, and "everything in philosophy depends on 
the insight that the Absolute is to be appre
hended not as Substance but as Subject." 
So Hegel sums up his contention, making a 
return, as it were, to Fichte's position to re
emphasise the central principal of Idealism, 
which Schelling had been in danger of for
getting. 

But the principle reappears in a form con
siderably changed. This is largely traceable 
to the strong hold which the notion of devel-
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opment of Spirit. If we separate the Absolute 
from this process our idea becomes a mere 
abstraction; the Ab:;olute, according to his ex
pression, is essentially result, or rather it is 
"the result together with its becoming." It is 
only putting the position slightly otherwise 
to say that this process of evolution, as crowned 
and consummated in Spirit, is itself the ultim
ately real. The beginning is the same as the 
end, for both are united in the notion of End, 
Purpose, or Final Cause (Zzl•eck). In a de
velopment so conceived the End is in the be
ginning, or the real beginning is the End; the 
first stage is implicitly the last. 

By this conception of development, Hegel 
not only transforms the abstract Ego of Fichte, 
but also makes a distinct advance upon Schel
ling, though Schelling uses the idea of develop
ment freely enough. This advance has often 
been compared to that made by Aristotle upon 
Plato. The dominating conception of the Aris
totelian philosophy is the notion of End or 
Final Cause; and Aristotle's advance upon 
Plato lay chiefly in the clearness with which 
he grasped the truth that the ultimate meta
physical explanation of existence must be sought 
not so much in a prius out of which things 
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emerge as in the goal toward \\hich they mo\e. 
Not that the no ion of 1-..nd doc· not appear 
in Plato ; it may be traced very pl.:tinly in the 
account of the Idea of the Good, aud in the 
quest of Perfect BL:auty as set f, rth in the 
'Symposium.' But it is a frequent character
istic of Plato's thought to look back to th~.: 

beginning rather than forward to the Em!, and 
to lose itself, accordin,,Iy, in co mological con

structions. And in this Schelling rc embled or 
followed Plato, forgctti ng that, a soon as the 
beginning is separated from the I:nd, it become, 
something perfectly formless and indd'inablc-a 

source or womb to which things are referred, 
but which contributes nothing to their ~.:xplan
ation. It cannot be doubted that IIt>gel owes 
to his profound study of Ari totlc much of the 
advantage which he has over hi: pr uccc,sor: 

-his firmer grasp of reality and the le aJbi
trary character of his constructions. And in 
particular, so far as he consistently maintains 
the Aristotelian doctrine of the €vtp"f€ta as phil
osophically prior to the ouvapt<; or potentiality 
out of which it appears to be evoked- the 
doctrine of the r~A.o<; or End as the explanatory 
cause of the 'vhole development-so far it may 
be cordially allowed that liege! represents what 
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a perfectly disinterested investigation of our 

conceptions. His Logic is to be an analysis 

of the nature of thought undertaken without 

any preconceptions- an examination of our 

conceptions or categories on their own account, 

with a view to define them precisely and fix 

their mutual relations. 

The result is, as I have tried to show on 

another occasion,1 that instead of an impossible 

criticism ab extra of thought as such, we get 

an immanent criticism of one conception by 

another. The whole theory of knowledge re

solves itself, indeed, into this immanent criti

cism of categories. That is to say, a systematic 

survey of our conceptiollS enables us to estimate 

the significance of each single conception aright, 

and prevents us from putting it to work for 

which it is inadequate or unfit. It enables us 

to see which are the poorer, less determinate, 

or more abstract conceptions, and which are, 

in comparison, richer, more determinate, more 

concrete. With this insight, we perceive that 

the latter are, in Hegel's phrase, the "truer" 

categories-that is to say, they give a more 

adequate account of the ultimate reality of 
1 

E. ays in l'hilosophical Criticism, Essay I. Philosophy as 
Cnl1c1 m of Categories. 



things. \Ve cease, thcn::fore, t put forward 
the more elementary determination. of thought, 
as if they were pre-<: mincntly ad,tpted to 
express the nature of that reality. \\ e do 

not define God as Being, '' ith the Eleatic,, 
nor, with Spinoza, as Infinite Substmce, nor 
even as the Great First Cause. Such deter
minations, though in a sen e true o far as 

they go, arc n.:cogniscJ by a -ystema~ic criticism 
of thought to be wholly inadequate a· expres
sions of the divine nature. They arc inade
quate, not merely as all human con~_;eption 

must be inadequate to such an object, by 
reason of our ignorance ; they arc inadcquat~.: 

even with reference to what we know. \\'c 
know them to be inadequate by n.:fen:nce to 
other conceptions "·hich we posses ·-by refer
ence, in brief, to a conception Iii e sdf-con
sciousncss, which "'e may draw from our o\111 
experience. In general, such a revie1 • enable 
us to do justice to our conceptions .tll round

to allow to each its relative justification, and, 
on the other hancl, to repel the cxtra\·agant 
claims put forward on behalf of some to 
embody the only objccti\'C or scientifically 
accurate account of the universe. Some men 
of science are fond of advancing this claim on 
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frequently laid bare the motive of many an 
old dispute, and settled it ther~:by in the only 
way in which scttkment was ptlS. iblc. lore

over, coming to the '' ork, as we have seen, 
without any of Kanfs pn•concc;ptions, Hegel 
was in a position not only immensdr to amplify 
and improve the l'"antian scheme, but also to 
avoid the aroitrary distinction \\ hich rant had 
dra\\·n between certain categories a o Jjectively 
valid and others as merely re~ulati\'c ideas. 
Hegel passes from .:'\Iechanism to Chcmism, 
and from Chemism to Tdeolo· } , and the 
notion of the organism, reco TJli,inO' in all alike 
an objective valic.lit}'· So far fnm b<.::ing a 
mere subjective gloss upon the lower, the 
higher categories arc a more..: accurate and 
adequate rendering of tho:! nature of thing-. 
Pre-eminently is this the c,1 ·e with the catel'>ory 
or notion to which all the rest lead up, the 
notion of self-consciousness, or, as If egel calls 
it when it attains the forlll of speculative 
insight, the Absolute Idea. J nskaJ of being 
dealt \Yith as an unexplained excrescence upon 
the universe, the self- conscious l\llower i: 
treated by Hegel as the ultimate fact, to 
which all other facts-if we may even speak 
of them provisionally as independent facts-
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are relative, and in which they find their ex
planation. Instead of shrinking from what 
is called Anthropomorphism, he accepts this 
ultimate category of thought as the only one 
we can use in seeking to give an adequate 
account of the great Fact of existence. And 
here it seems to me that Hegel is unques
tionably correct. Nothing can be more certain 
than that all philosophical explanation must 
be explanation of the lower by the higher, and 
not ·vice '1'ersa; and if self-consciousness is the 
highest fact we know, then we are justified in 
using the conception of self-consciousness as 
our best key to the ultimate nature of existence 
as a whole. 

Hegel, however, has the air of saying a good 
deal more than this, and hence it becomes 
necessary to consider somewhat carefully the 
relation of Hegel's Logic to experience, and the 
nature of the proof which he professes to give 
of the " development" of conceptions there ex
pounded, and of the supreme conception in 
which, as he would say, the whole development 
returns to itsel[ Hegel apparently wishes us 
to believe that his procedure is entirely pre
suppositionless, and that it is guided by an 
unerring dialectic wholly free from subjective 
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backwards : it is a retracing of our steps to the 
world as we know it in the fulncss of its real 

de terminations. 
This view ofthe 1\Icthocl is well c. ·pressed by 

Trenclclenburg, perhaps the acutest of Hegel's 
logical critics, in a passage which I cannot do 
better than quote. "The dialectic," says Tren
clelenburg, "begins according to its own de
claration with abstraction; for if 'pure being' 
is represented as equivalcn t to 'nothing,' 
thought has reduced the fulncss of the world 
to the merest emptiness. But it is the essence 
of abstraction that the clements of thought 
which in their original form arc intimately 
united arc violently held apart. What is thus 
isolated by abstraction, howc\'cr, cannot but 
strive to escape from this forced position. In
asmuch as it is a part torn from a whole, it can· 
not but bear upon it the traces that it is only a 
part; it must crave to be completed. \Vhen 
this completion takes place, there \rill arise a 
conception which contains the former in itself. 
But inasmuch as only one step of the original 
abstraction has been retraced, the new concep
tion will repeat the process; and this will go 
on until the full reality of perception has been 
restored .... Plainly a whole world may de-
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sight, to the claims of the Method, it is not diffi
cult to see that it is a perfectly true account of 
Hegel's method of going to work. What is 
more, Hegel himself, though he might "hold 
it not honesty to have it thus set do\vn," will 
be found fully admitting that the dialectical 

ception which presides over life o.n<l d ath. ''-(Logische Unter· 

suchungen, i. 38.) 
The constant presence of such concrt:!C" phanta mala-in other 

words, the essential dcpemlencc of thl' Logic on temporal and 
spatial metaphors-is e,·i<lcntly fatal, it may he added, to 1 

claim to be, in any special sense, pure thought. Tr ndelen urg 
proves conclusively how the images of t•hy i ::tl motion and 
physical processes cling to, and reo.lly clomin:~te, the account f 
transitions which are supposed to t::ll·c place in the ether of 
pure thought. Trendelenburg is followed h,re by Ilaym(Ueg 1 
und seine Zeit, p. JIS). As the :'\lctho<l \1 ill not engage our 
attention further, this may he the most con\'enicnt plnc for 
remarking that a detailed critici m of the Logic \\OUid on y 
reveal how great is the part played hy subjective reflection in 
its construction ; almost at any point Ilcgel mi~ht have en-
gineered his path otherwise than he di 1. J 'or nrc exampl 
wanting of purely arbitrary and illusory tran itions, a , C. r 
example, that in the Psychology sit,>naliscd hy Trendelenburg, 
where we are supposed to pasg by the ncce sity of the no 1011 
from the ages of man to the difl'erencc of the sexe , and thence 
to sleeping and waking! In general. it may be aid that tl1e 
Method is more or less of nn nrtifice to introduce sy. tern; and 
when reduced to a mechanism, it leads to forced constructions. 
\Vhat is valuable in the Logic is its matter, not its form; and 
the profound philosophical criticisms embedded in it would 
retain their value in any setting. cr. llr Stilling'. remmks in 
the last note to Schwegler (p. 475), where he seems to approxi· 
mate to this view. 
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lying assumption of the whole. Thus (to take 
an example) it is, in a manner, true to point 
out that the different conceptions, as they pass 
in review, are so many imperfect modes of ex
pressing the Idea, which impel us onwards, 
therefore, to the perfect form. l Iegel habit
ually speaks in this way. " Being," he tells 

us, "is the first definition of the Absolute, but 
it is also the most abstract and sterile." "Be
ing-for-self," or the One, the last stage of Quality 
in the Logic, also "finds its readiest instance 
in the Ego." Similarly \\'ith Essence, the Thing 
and its properties, Substance and its accidents. 
"Though an essential stage in the evolution of 
the Idea, Substance is not the same \\'ith the 
Absolute Idea. It is the Idea under the still 
limited form of necessity ; it is not the final 
Idea." Hence, on reaching the end, he is able 
to say, "Each of the stages hitherto reviewed 
is an image or adumbration of the Absolute, 
but at first in a limited mode; and thus it is 
forced onwards to the \Vhole, the evolution of 
which we have termed Method." 1 l3ut the true 
explanation of this onward impulse in the lower 
conceptions lies, as has been said, in their ap
parent goal. They are all anticipations of that 

1 \Vallace's Logic of Uegel, 325 (\Yerke, Yi. 410. 
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goal, because we are anthropomorphic, and 
necessarily so, to the inmost fibre of our think

ing. Every category, that is, every description 
of existence or relation, is necessarily a tran
script from our own nature and our own ex
perience. Into some of our conceptions we put 
more, into others less, of ourselves ; but all 
modes of existence and forms of action arc 
necessarily construed by us in terms of our 
own 1ife. Everything, down to the atom, is 
constructed upon the scheme of the conscious 
self, with its multiplicity of states and its cen
tral interpenetrating unity. \Ve cannot rid our 
thought of its inevitable presupposition. Nor, 
it may be remarked, is there any reason why 
we should look upon this necessity as an irk
some bondage and a source of illusion. This 
is what we usually associate with the term 
anthropomorphism ; and undoubtedly there is 
a rude and uncritical anthropomorphism, ap
plied both to nature and God, which amply 
deserves all the reprobation it has received. 
We must not, like the savage, transfer the ful
ness of our personal life to the forces of nature, 
nor, as we are too apt to do, must we make 
God altogether in our own image. Our anthropo
morphism must be critical. But to seek to escape 
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pendent upon what is not ourselves. If, how

ever, we suppose cognition and volition, as finite 

activities, to have done their work, then the 

matter, which at first has the appearance of 

being extraneously received, will have been 

thoroughly intelligised and reduced to law; 

while, on the other hand, through volition, it 

will have become, in all its parts, the vehicle 

or expression of rational ends. In that case, 

it may be argued, the self-conscious knower 

would recognise in the object nothing foreign, 

but only, as it were, the realisation of his own 

personality. This is Hegel's idea of perfected 

knowledge, or rather of an eternally complete 

self-consciousness, as reached at the end of the 

Logic. There is a passage in which Fichte 

describes what he calls "the Idea of the Ego" 

in almost identical terms. But Fichte, as we 

saw, treated this Idea as an ideal incapable of 

realisation, and Hegel is constantly taunting 

the Fichtian Idealism with its mere Ourrht·to-
"' be. In one sense Hegel is plainly right, for it 

is an impossible speculative position to found 

upon an ideal which is 1101vhere real. But if 

Fichte merely meant to say that this specula

tive ideal is not, and never will be
1 

realised in 

the progress of human experience, then Hegel 
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The Logic, in shmi, is ostensibly a logic aiH.l 
nothing more; but in the Philosophy of Nature 
and the Philosophy of Spirit we are offered 
a metaphysic or ontology- a theory of the 
ultimate nature of existence. It must, one 
would think, be of fundamental importance to 
clear thinking to keep these two inquiries dis
tinct, and that no matter how intimate their 
mutual relations may be. But so far is Hegel 
from doing this that, as I propose to show, 
he systematically and in the most subtle 
fashion confounds these two points of view, 
and ends by offering us a logic as a metapkj'Sic. 
Nor is this merely an implication of his views; 
for the identification of Logic with Metaphysics 
is often presented by Hegelians as the gist 
and outcome of the system. The Hegelian 
logic, it is said, is not a logic of subjective 
thought; it is an absolute logic, and constitutes, 
therefore, at the same time the only possible 
metaphysic. We have first, then, to consider 
the path by which Hegel would lead us to 
a position, on the surface at all events, so 
extraordinary. After making the nature of 
the position clear to ourselves in this way, we 
shall have the materials for forming a judgment 
as to its philosophical tenability. 
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-" \Ve have now returned to the notion of 
the Idea with which we began. This return 
to the beginning is also an advance. That 
with which we began was Being, abstract Being, 
and now we have the Idea as Being; but this 
e.·istcnt Idea is Nature." In the beginning of 
the Philosophy of Nature-the "new sphere 
and science " which he referred to as thus 
inaugurated-no further light is vouchsafed ; it 
is simply stated that Nature has shown itself 
to be the Idea in the form of otherness.1 

\Vhat arc we to say of the deliberate attempt 
made in these passages to deduce Nature from 
the logical idea? Simply, I think, that there is 
no real deduction in the case. The phrases 
used are metaphors which, in the circumstances, 
convey no meaning whatever. As Schelling 
afterwards said, they merely indicate a resolute 
leap on Hegel's part across "the ugly broad 
ditch" which dialectic is powerless to bridge. 
On this point, few English thinkers are likely 
to have much difficulty in making up their 
mind. But if our condemnation is so prompt 

1 A third account in some detail is given in the Philosophy of 
Religion ('Verke, xii. 206-208), nod forms in some respects a 
useful gloss upon the more authoritative and would-be scientific 
statements quoteu in the text. This account is referred to in 
Lecture V., p. 172 ct seq. 

I-I 
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and decisive-if we condemn the attempt not 
so much because it has failed as because it 
was ever made-how are we to account for 
the form of rigorous deduction which Hegel 
adopts? Is there no sympathetic explana
tion to be given of his procedure? To some 
extent I think there is, if it be remembered 
that Hegel's true meaning is reached, as I re
marked before, by reading him backward rather 
than forward. He would certainly have pro
tested against the idea that he was here describ
ing any real process-anything that ever took 
place j just as he would have protested against 
the idea that he ever meant to assert a factual 
existence of the logical I clca by itself, antece
dently to the existence of Nature and Spirit. 
Nature itself, we can hear him saying, is an 
abstraction that cannot exist, if by existence 
is meant independent factual existence on its 
own account ; it exists only relatively to, or 
within, the life of Spirit, which is therefore 
in strictness the only existence or fact. But if 
this is true of Nature, it is still more manifestly 
true of Logic or the system of thought-deter
minations which sums itself in the Absolute 
Idea ; such a system is admittedly an ab
straction, and was never affirmed to exist itz 
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1 ha\C b ll f< tn to avail myself of this inter
prctati n, b ing unable otherwise to put an 
int llirriblc 111 aning int his statements on the 
uhj t. F r th . wlh accept this reading, 
II cl': lumsy stride from Logic to Nature 
will nppear only an objectionable mode of 
pr ntation inci lent to the synthetic and 
imp ·r n, I form in which he had, once for all, 
c. t hi systc.!m. Othen\ ise they will lay as 
little res as pos ible upon the so- called 
dcJuction. Fwther reflection has convinced 
m , however, that I Icgel's contention here is of 
mon.! fundamcnUtl import to his system than 
such a re1 resentation allows. Perhaps it may 
even be said that, when we surrender this 
rleduction, though we may retain much that is 
valuabh: in Hegel's thought, we surrender the 
system as a system. For, however readily he 
may admit, when pressed, that in the onto ad 
indh•iduum experience is the quarry from which 
all the materials are derived, it must not be 
forgotten that he professes to offer us an 
absolute philosophy. And it is the character
istic of an absolute philosophy that everything 
must be deduced or constructed as a necessity 
of thought. Hegel's system, accordingly, is so 
framed as to elude the necessity of resting 
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He is obliged to call in a second principle, the 
Platonic matter, as it has been called-the 
unlimited element of space, he would appear to 
mean-as the condition of separation, division, 
motion, and unlimited repetition. A break
down very similar in this respect will be 
observed when we come to close quarters with 
Hegel. 

But, it will be said, surely it is impossible to 
ascribe such crude mythological conceptions to 
Hegel, who lived1 after all, in the nineteenth 
century. How can we credit him with a point 
of view which we have even a certain shame
facedness in attributing to Plato? This is un
doubtedly an important consideration, and one 
which may well make us hesitate. But it is 
not the mythological detail which determines 
the fundamental similarity of two doctrines ; 
though, to my mind, Hegel's passage from 
Logic to Nature is to the full as mythological 
as anything we find in Plato.1 Even the 

1 Perhaps, too, we i11 England, and at the present day, 
hardly realise the extraordinary intellectual atmosphere in 
which the Hegelian system was produced. A time of philoso
phical zymosis or seething, Dr Stirling has styled the period : 
it was a time in which system chased system, and in which 
men ran riot in the most imaginative conceptions. 'Without 
leaving the ranks of the dii majores, who were also compara
tively the saner spirits of the movement, I may quote a passage 





than its distinguishing characteristic. The dis
tinctiYe feature of the Platonic theory of Ideas, 
in which it is the type of a whole family of 
systems, Hegel's among the rest, I take to be 
its endeavour to construct existence or life out 
of pure form or abstract thought. Plato's whole 
account of sensible things is to name the general 
idea of which they are particular examples ; 
Hegel's whole account of Nature is that it is 
a reflection or realisation of the abstract cate
gories of the Logic. If the reality of natural 
things consists only in this, then creative agency 
must be attributed, more or less explicitly, to 
the thought-determinations. In them, at all 
events, lies the ultimate explanation of so-called 
existence. If this be admitted, the rest is for 
the most part matter of expression. 

If further corroboration is wanted of the view 
here taken of the relation of logic and reality 
in the Hegelian scheme, there are many in
cidental remarks, besides the official passages 
already quoted, which present the same idea 
in a different connection, and in a slightly 
different form. Nothing, for example, can ex
ceed the scorn which Hegel pours upon "Be
ing" _,vhich he rarely introduces without paus
ing to tell us that it is the very poorest and 
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may very well be described as a continual 
advance towards greater determinateness. And 
if we apply this reasoning to the supreme object 
of thought-in Hegel's language here, to "the 
concrete totality we call God "-it is again very 
evident, as was pointed out in last lecture, that 
if we are content simply with an assertion of 
God's existence, we leave the whole question 
of the divine nature dark. Because Being is 
the last result of abstraction, people arc apt 
to imagine that, when they have reached it, 
they have reached the grandest and most dig
nified title they can apply; whereas, as Hegel 
says, it is the most meagre assertion that can 
be made. Hegel deserves all praise for the 
persistency with which he has attacked this 
vicious tendency of thought, and of the scho
lastic logic in particular, to hark back upon its 
first abstractions. But when all this is thank
fully admitted, the real point at issue remains 
untouched. \Vhen we say that a thing exists 
or possesses being, we may be saying very 
little about it ; yet that is, on the other hand, 
the all-important assertion upon which all the 
rest are based. When we are assured that we 
are dealing with a reality, we can go on from 
the elementary statement of its existence to a 
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more elaborate description of its nature. But 
that elementary statement must be originally 
made in virtue of some immediate assurance, 
some immediate datum of experience. We 
must touch reality somewhere ; otherwise our 
whole construction is in the air. vVhether we 
rest content, as the ordinary consciousness ap
parently docs, with the immediacy we seem to 
have in external perception, or restrict such 
immediacy to the perception of our own exist
ence- whether we look with some schools at 
the senses as the type of such assurance, or 
include also the higher feelings and what arc 
called the dictates of the heart-in short, what
ever view we may take as to the precise locus 

and scope of such immediate certainty, no 
sophistry can permanently obscure our per
ception that the real must be gi11en. Thought 
cannot make it; thought only describes what 
it finds. That there is a world at all, we know 
only through the immediate assurance, per
ception, or feeling of our own existence, and 
through ourselves of other persons and things. 
Kant may have unduly narrowed the meaning 
of the term experience, but there is no circum
venting his classical criticism of the Ontological 
argument. There is no evolution possible of 
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itself; for nature is potentially reason, but 
only through the spirit does this inherent 
rationality become actual and apparent. Spirit 
has the certainty which Adam had when he 
saw Eve. This is flesh of my flesh and bone 
of my bone. For Nature is in like manner 
the bride to which Spirit is wedded. . . The 
inner heart of nature (das lmtcre der Natur) 
is nothing but the universal; hence, when we 
have thoughts, we recognise in nature's inner 
heart only our own reason and feel ourselves 
at home there." 1 But we must not be carried 
away by the poetry of passages which recall 
the rich metaphors of Bacon and Vlordsworth. 
For when we inquire more narrowly into the 
Self or Spirit, which we recognise in nature 
under its form of estrangement, it is found 
to be neither more nor less than the logical 
categories-the Notion. This is implied, in
deed, in the very passage quoted, by the in
troduction of the phrase "the universal"; and 
it is made more explicit in a passage of the 
'Encyclopcedia,' which conveys the same 
thought : - "The aim of knowledge is to 
divest the objective world that stands opposed 
to us of its strangeness, and, as the phrase is, 

1 \Yerke, vii. 22. 
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to find ourselves at home in it-which means 
no more than to trace tl1e objective world 
back to the Notion, which is our inmost 
self." 1 And in another passage he expressly 
gives this explanation of his phrases about 
thought as the kernel of the world, and nature 
as a system of unconscious thought: "Instead 
of using the term Thought ( Gedaukm), it 
would be better, in order to avoid miscon
ception, to say category, or thought-determina
tion (Dmkbestimmzmg). For logic [which he 
has a few lines before identified with meta
physic] is the search for a system of thought
determinations in which the opposition between 
subjective and objective, in its usual sense, 
vanishes." 2 This system is, of course, the 
chain of categories unrolled in the 'Logic,' 
which, forming, as it ·\\'ere, the comn1on basis 
of nature and mind, is spoken of by Hegel 
as "the absolute and self-existent ground of 
the universe." 3 Indeed, in his own words in 
the same connection, "the Philosophy of Nature 
and the Philosophy of Mind take the place, 
as it were, of an Applied Logic, and Logic is 
the soul \vhich animates them botl1. Tltcir 

1 
Wcrkc, vi. 367. 2 TI'id., vi. 46; \Yallnce, 39· 

~ Ihi<l., \i, 51; \Yalhcc, 42. 
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problem is only to rec(lgn£se the logical forms 
under t!te slupes t!tcy assume in J.Yature and 

lllind- shapes w!ticlt are only a partimlar 

mode of expn:ssiott for t!te fomts of pure 
thougltt." 1 

But if men and things are merely types or 
exemplifications of logical notions, what con
stitutes the difference, we may ask, between 
the category, as such, in the Logic and the 
category, as thing, in nature? 2 If nature is 
"the other " of thought, thought in estrange
ment or alienation from itself, what is it that 
makes the otherness, the alienation? vVhat 
is the nature of the " petrifaction" that thought 
experiences? Hegel is fain to speak of it in 
many places as materiature.3 Similarly, Dr 
Stirling says that Hegel "demonstrates the 
presence of the notion in the most crass, re
fractory, extreme externality-demonstrates all 
to be but a concretion of the notion." 4 Now 
I maintain that the whole problem of reality 
as such is wrapped up in these metaphorical 

1 Wallace, 4 I, 42. 
2 Restricting ourselves for the present to the c:1.se of nature, 

though the assertion is made by liege! equally of "the Philo
sophy of Nature and the Philosophy of Spirit." 

3 Materiahu. 
4 Secret of Hegel, i. 177. The italics are mine. 
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categories in nature means no more than to 
understand nature by their means; from which 
it is a legitimate inference that nature is laid 
out, as we may say, according to these concep· 
tions. Hegel apparently says, on one occasion, 
that his own elaborate phraseology means no 
more than the ancient position that vov~ rules 
the world, or the modern phrase, there is Reason 
in the world.1 If the system is reducible to 
this very general proposition, our objections 
would certainly fall to the ground; but Hegel's 
own expressions go a long way further. His 
language would justify us in believing that the 
categories actually take flesh and blood and 
walk into the air, and that the whole frame of 
nature is no more than a duplicate or reflection 
of the thought- determinations of the Logic. 
Nor is this merely a forced interpretation put 
upon his words. It is, as will be more fully 
seen in the following lecture, if not his delib
erate meaning, still a real tendency of his 
thought. When he speaks, therefore, of the 
categories as the heart or kernel of nature, we 
require to be on our guard against the idea 
that logical abstractions can thickm, as it were, 

1 Werkc, vi. 46; \Vnlhce, 39; in lhc context of some of the 
passages already quoted. 
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thing itself. On the contrary, it may be con
fidently asserted that there is no more identity 
of Knowing and Being with an infinity of such 
relations than there was with one. 

Hegel's position, or the tendency of his 
thought, may again be aptly illustrated, I 
think, by two passages from Schdling. " In 
the highest perfection of natural science," he 
tells us in the 'Transcendental Idealism,' "the 
phenomenal or material element must disappear 
entirely, and only the laws, or the formal ele
ment, remain. . . . The more law becomes 
apparent in nature, the more the hull or wrap
ping disappears ; the phenomena themselves 
become more spiritual, and at last cease alto
get!tcr (zulctzt vollig au01oren). Optical phe
nomena are nothing more than a system of 
geometry whose lines are drawn by the light, 
and the material nature of this light itself is 
already doubtful. In the phenomena of mag
netism all trace of matter has already vanished, 
and of the phenomena of gravitation nothing 
remains but their law, the carrying out of which 
on a great scale constitutes the mechanism of 
the heavenly movements." 1 And in another 
place we read : "The Philosophy of Nature 

1 Werke, I. iii. 340. 
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gives an account of what is immediately posi
tive in nature, without attending to space, for 
example, and the rest of such nullities (dm 
Raum und das iibrige N£c!ttige). It sees in the 
magnet nothing but the living law of Identity, 
and in matter only the unfolded copula in the 
shape of gravitation, cohesion, &c." 1 Surely, 
on reading a passage like this, we instinctively 
feel that the reality or qualitative existence of 
things is being spirited away from us under a 
metaphor. It may be very well for a philos
ophy so conceived to "abstract" from what it 
cannot explain ; but for all that, the magnet is 
neither the law of Identity, as Schelling sets it 
down, nor the Syllogism, as Hegel would have 
it to be.2 In short, whatever truth such pas
sages 3 may have as accounts of the progress 
of knowledge, they leave the metaphysical 
question of existence untouched. \Vhatever 
importance we attach, and rightly attach, in 
philosophy to the universal or the formal, the 
individual alone is the real.4 

1 "Darlegung des wahren Verbaltuisses dcr N atmphilosophie 
zu der verbesserten Fichle'schen Lehre," \Yerke, I. vii. 64. 

2 See Wallace, p. 42. 
B For a very similar passage in Hegel himself, see Wallace, 

35. 36. 
• This statement has been much attacked as the expression 
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It cannot be supposed that Hegel was blind 
to a plain truth like this, and accordingly pas
sages might easily be quott:d which apparently 
admit all that has been said. But the form 
which such admissions take in Hegel is char
acteristic. ·while not denying the individual 
character of existence, he yet adroitly contrives 
to insinuate that, because it is indefinable, the 
individual is therefore a valueless abstraction. 

of \mqualified Nominalism. ~ 'evcrthcless, in the sense in which 
I have usl!d it, it seems to me unquestionably true. The question 
is not here of the "mere indivic.lual " or ''mere particular" with 
which Neo-Hegclians mal-e so much play. I have argued my
self against this abstraction in the lift h lect nrc of' Scottish Phil· 
osophy,' dealing with the Relativity of Knowledge. Insistence 
on the mere particular may lead to the doctrine of an unknow
able substance behinc.l the qualities; but after we have banished 
the "metaphysical phantom of the thing-in-itself," surely a dis
tinction remains to be made between knowledge nUll existence. 
"'Wl1at is any indhidualthing," a;;ks ~Ir Ritchie (Philosophical 
Review, i. 278), "except a meeting-point of universal attributes?" 
And again," Spiritual substance, like material sub:;tance, is either 
simply a meeting-point of tmiversal qualities or a metaphysical 
phantom." Surely ~Ir Ritchie cannot seriously mean that his 
own existence, for himself, is no more than a cluster of abstmc
tions. As all knowledge consists of universals, it is obvious 
that, however far we may penetrate into the essence of any in· 
dividuallhing, our accotmt of it will be n set of universal attri
butes. Bttt the attributes do not meet, as unh•crsals, in the 
real thing; no number of abstracts flocking together will consti
tute a fact. In this sense, there is a complete solution of con
tinuity between the abstractions of knowledge and the concrete 
texture of real existence. 
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the il1l1ividual, but rather that which Trendel
cnburg draws from the very same considera
tions, that the individual, as such, is incornen
surable or unapproachable by thought.1 Or, as 
Mr Bradley puts it still more roundly and tren
chantly, "The real is inaccessible by way of 
ideas .... \Ve escape from ideas, and from 
mere universals, by a reference to the real 
which appears in perception." 2 

If there is an approach to disingenuousness 
in Hegel's manner of turning the tables upon 
reality here, his treatment of the most charac
teristic feature of nature, and real existence 
in general, displays a much more unmistakable 
infusion of the same quality. 

Nature has been defined as "the other" of 
reason; that is, it is in some way the duplicate 
or reflection of the thought-determinations of 
the 'Logic.' Conceptions which were there 
regarded in their abstract nature are now 
exhibited as realised in actual existences. In 
Hegel's own formal definition, towards the 
beginning of the 'N aturphilosophie,' ''Nature 

1 "Das Einzelue ist an sich das dem Den ken Iucommensur· 
able. "-Logiscbe Untersuchungen, ii. 230. 

2 Principles of Logic, 63, 6g. 
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is to be regarded as a system of grades, the 
one of which proceeds necessarily from the 
other, and constitutes its proximate truth ; 
not, however, in such a ·way that the one is 
actually produced out of the other, but in the 
inner idea which is the ground of nature." 1 

In other words, the Philosophy of Nature gives 
us a system or ascending series of types, in 
which we pass from space and gravitation, 
at the one end of the scale, to the animal 
organism at the other. Speaking \\·ith some 
latitude, we may be said to pass, in such a 
progress, from the most abstract and imperfect 
analogue of self- conscious existence to the 
very brink of the appearance of consciousness 
in the world. The course of the exposition is 
swelled and distorted by the mass of empirical 
matter which Hegel takes from the special 
sciences, and forces, often violently enough, 
into the forms of his system ; but the method 
followed is intended to be substantially similar 
to that of the 'Logic.' The whole system of 
types, moreover, is to be taken as an ideal 
development. It has nothing to do with the 
possible evolution of the planetary system out 
of a simpler state of mutually attracted vapor-

1 \Yerke, Yii. 32. 
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thing wholly alogical, to be accepted as a 
matter of fact. The same thing might be 
further exemplified by appeal to another aspect 
of the world-an aspect which is coextensive 
with our whole experience of external nature. 
What logical connection is there between the 
different qualities of things-between the smell 
of a rose, for example, ancl its shape ; or 
between the taste of an orange and its colour? 
These qualities are found together, as matter 
of fact, but no process of reasoning could 
possibly lead us from the one to the other. 
Then, to go back to H cgcl's idea of a system 
of types, what arc we to say of the indefinite 
multiplicity of individuals in ·which the type is 
realised? \Vby should there be more than one 
perfect example of each? Of all this there is 
no account in Hegel; yet it is the most char
acteristic feature of real existence. As Pro
fessor James says-" The parts seem to be shot 
out of a pistol at us. Each asserts itself as 
a simple brute fact, uncalled for by the rest, 
which, so far as we can see, might even make a 
better system without it. Arbitrary, foreign, 
jolting, discontinuous- arc the adjectives by 
which we are tempted to describe it." 1 

1 Mind, vii. 187. 
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It was not possible for Hegel altogether to 
ignore the aspect of existence emphasised in 
the last paragraph, but he seems to think that 
by uami11g the difficulty he has got riel of it. 
He calls it Contingency, and opposes it to the 
necessity of the Notion: "The contradiction of 
the Idea in its state of externality to itself as 
natme, is, more particularly, the contradiction 
between the necessity infused by the Notion 
into nature's formations (and their consequent 
rational determination as members of an organic 
totality), and, on the other hand, their indiffer
ent contingency and indeterminate lawlessness. 
Contingency and liability to determination from 
without have their right within the sphere of 
nature." 1 But then follows the audacious 
stroke by which Hegel endeavours to turn the 
tables upon reality. It is nature's fault, not 
the philosopher's, he says in effect, that facts 
behave in this alogical way. "It is the im
potence of nature that it maintains the deter
minations of the Notion only in an abstract 
or general fashion, and leaves their particular 
realisation exposed to determination from with
out." Again, he says: "Nature is Spirit in 
alienation from itself, which, as released out of 

I Werke, vii. 36. 
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as well as the other categories. By calling a 
thing contingent, therefore, we seem to be mak
ing an assertion about it whish brings it within 
the range of our rational system. But this is 
surely the most transparent fallacy. For, to 
say that a thing is contingent or accidental, 
is to say, in so many words, that we can give 
no rational account of why it is as it is, and 
not othenvise. It is hard to see how the saying 
that we have no explanation to give can be 
interpreted as itself the very explanation wanted. 
A system of rationalism which talks of what is 
"determined not by reason but by sport and 
external accident," must fairly be held to ac
knowledge a breakdown in its attempt to grasp 
the whole of existence. IIegel makes this 
acknowledgment, after a fashion, in what may 
be distinguished as a second point of view. He 
says that we must not pretend to reduce this 
contingency to reason, or, as he expresses it 
in the 'Naturphilosophie '-"The impotence of 
nature sets limits to philosophy, and it is most 
unseemly to demand of the Notion that it shall 
comprehend such contingencies, and, as it is 
called, construct or deduce them." But he 
throws the blame on Nature. If we cannot 
rationalise the facts, that is merely because 
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the facts are of no interest or importance to 
reason. Now, in a sense, this is a position 
which no one would think of disputing. So 
far as the meaniug of the universe is concerned, 
it may be said that it does not matter whether 
such details are arranged in this vvay or in that 
way. And to expound the meaning of the 
universe constitutes, it may be argued, the 
essential task of philosophy. Philosophy has 
to show that the world embodies a rationally 
satisfying End, ·which does not fail of reali
sation ; but it is of necessity precluded from 
taking any notice of the individual facts, whether 
persons or things, in which this meaning, End, 
or Idea is realised. There is a certain amount 
of truth in this contention, though I venture to 
think that such a philosophy would remain 
seriously incomplete on its metaphysical si<.le. 
But however that may be, Hegel, as the pro
pounder of an absolute system, is not entitled 
to hold such language. It might be intelligible 
on the part of a philosophy which, professedly 
starting with the tangled facts of experience, 
endeavoured to trace in them a thread of ration
al purpose, and thus work its way to the more 
or less confident assertion of a rational harmony 
or system. But it is otherwise with a philoso-
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has neYer been essayed." 1 But though there is much 
in the form of the '\Yissenschaftsl~hre' Lo justify this 
censure, it is less than ju~t to Fichte. It is, however, 
by anticipation, a Yery apt description of Hegel's pro
cedure. Ficbte expressly guards himself against the 
imputation in question. Tile theoretical part of the 
'\Vissenschaftslehre' corresponds, as bas been said, 
to Hegel's 'Logic' j 2 and at the end of this analysis 
Fichte tells us that the whole inquiry has been moYing 
hitherto in a world of unrealities. We baYe he ... ·n 
talking of the Ego, he says, but, so far, we have been 
talking "of a mere relation without anything tlut 
stands in relation-from which something, ind~.:cd, 
complete abstraction is made in the whole theoretical 
part of the '\Vissenschaftslehre.' " 3 In other words, 
we have been talking of the notion of the Ego, hut 
not of any real Ego; we have been dealing through
out with abstractions, not with real existences. Simi
larly, on coming to the second pmt of his investiga 
tion, he says: "In the theoretical '\Yissenschaftslehre' 
we have to do solely with !mow/edge; here, in the 
practical part, with wlmt is lwowll. In the former 
case, the question is, How is anything posited, per
ceived, or thought [i.e., what arc the formal conditions 
of knowledge,-what is the notion of knowledge in 
general]? in the prese:J;Jt ~ase it is, JT'hat is posited? 
If, therefore, th/iSsenschaftslcbrc' is to be taken 

I vVerke, vii!;Jloo. 
2 Il is, of j(iurse, far from being so exhaustive, and the onlcr 

of the ued)lttion is the reverse of Ilegel's, beginning with the 
notion \}t the Ego as a sy11thesis of snhject and object, aml 
decluci:n~;. a variety of categories from that relation. llut dif-
ferences of,procedure do not affect the corresponc.lcnce in aim 
of the two l.i-udertakings. 

' \V'd><, \"" 

-------------------1 
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as a metaphysic, it must refer the inquirer to its 
practical part, for this alone speaks of a primitiYe 
reality." 1 A little later, he is speaking of feeling, 
which ordinnry consciousness attributes to the action 
of a thing, but which Fichte maintains to be due to 
the Ego itsdf, and he adds this emphatic statement: 
"Here lies the ground of all reality. Solely through 
th~.: reference of feeling to the Ego is reality possible 
for the Ego, whether it be the reality of the Ego itself 
or of the Non-Ego .... Our attitude to reality in 
gmeral, whether of the Ego or the Non-Ego, is one 
of bdicf and nothing more." 2 "To forget this 
oribinal fet.:!ing," he says dsewhere, "leads to a base
less transcendent Idealism and an incomplete phil
osophy which cannot explain the merely sensible 
predicates of objects." 3 It is true that Fichte docs 
not lc:tv~.: this feeling a mere fact, as Kant did; he 
refers it to the needs of the moral life, thus seeking, 
as it were, to rationalise it and l.Jring it within the 
compass of his Monism. But what we are here con
cern~.:d with is his insistence upon feeling as the only 
point where we touch solid ground and get a basis 
for our whole structure. The same point of ,;ew is 
~till more impre .. siYely urged in the eloquent 'Bes
timnumg des 1\Ienschen,' which he wrote in I 8oo 
for usl! outside the schools ; it fom1s, indeed, the 
turning-point of the whole discussion. 

This treatise is divided into three books, the 
fir:;t of which, entitled ' Doubt,' portrays the misery 

1 W crh, i. 285. 
~ IlJid .. i. 3or. "An R ealiUi.t \iberbaupt . . findet 

lecliglich ein G!aube statt.'' 
3 I bill., i. 490. This passage is from the Second Introduc· 

lion to the \\'issenschaftslehrc, published in Ii97; the previous 
passages are from the \Vissenschaftslehre itself. 
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in which there is so much tall· of the Absolute, so 
much talk of God, even under that more homely 
name. Yet I think it must be admitted that at 
the end Hegel leaves us in grave doubt both as 
to the mode of existence which he means to 
attribute to the Divine Being, and as to his deliv
erance on the question of immortality, which is 
after all the most pressing problem of human 
destiny. I need appeal no further than to the 
c.·ample of Dr Stirling, than 'vhom no man has 
studied Hegel more profoundly or more hon
estly. Dr Stirling, as is well known, gives his 
ruling on the side of a personal God and human 
immortality. But whence the need of this labo
rious assurance, if Hegel's statements had been 
forthright, and the inevitable consequence of 
his system? \Vhence those waverings in the 
' Secret' before the final deliverance ; whence, 
e\'en after that deliverance, the hesitation that 
leavens the last notes to Schwegler? "Very 
obscure, certainly, in many respects,''-so we 
read in the 'Secret' 1-" is the system of Hegel, 
and in none, perhaps, obscurer than in how we 
arc to conceive God as a Subjective Spirit and 
man as a Subjective Spirit, and God and l\Ian 
in mutual relation." If further evidence of this 

1 T. 2-H. 
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ambiguity were necessary, it would be sufficient 
to refer to the history of the Hegelian school 
in Germany, which shows us Christian Theist 
and logical Atheist alike appealing to the 
Master's words and claiming to be the true 
inheritor of his doctrine. 

Such ambiguity was possible just because the 
question, which Dr Stirling formulates as the 
question of "God as a Subjective Spirit and 
man as a Subjective Spirit" is one of concrete 
existences, whereas it is the peculiarity of the 
Hegelian system that it deals throughout only 
with generals. Hegel speaks in strictness, from 
beginning to end of his system, neither of the 
divine Self- consciousness nor of human self
co,nsciousness, but of Self-consciousness in gen
eral-neither of the divine Spirit nor of human 
spirits, but simply of "Spirit." The process of 
the world is viewed, for example, as the realisa
tion of spirit or self-conscious intelligence. But 
spirit is an abstraction ; intelligence is an ab
straction,-only spirits or intel!igmces are real. 
It is the same even when we come to absolute 
spirit-a case which might seem at first sight 
to leave no loophole for doubt. The forms of 
the German language itself seem to abet Hegel 
in his evasion: for though he talks (and by the 
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the full realisation of this notion. But it is 
evident that if we start thus with an abstract 
conception, our results will remain abstract 
throughout. Spirit, when it reappears at the 
end of the development, will reappear, certain
ly, in a singular form, and we may imagine, 
therefore, that the reference is to the Divine 
Spirit; but as a matter of fact it is the abstract 
singular with which we started, which means 
no more than "there is intelligence or spirit" 
-"the form is realised." But where or in whom 
the realisation takes place, of this nothing is 
said, or can be said, a1ong these lines. For an 
answer we are forced to fall back upon ordinary 
experience ; and there it may be said that the 
action is realised in our personal existence and 
in the products of human civilisation. But as 
to any further and more perfect realisation in 
a divine Spirit, recourse must be had, 1 fear, to 
more homely methods of inference than Hegel 
patronises. 

Spirit, or "the concrete Idea," was beyond 
doubt intmded by. Hegel to be the unity in 
which God and man shall both be compre
hended i11 a more intimate union or living 
interpenetration than any previous philosophy 
had succeeded in reaching. And this unity or 

L 
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all the grades of the slowly-opening individual 
intelligence to the Objective Spirit of society 
and the State, and further still to the Absolute 
Spirit, as existent and known in art, religion, 
and philosophy. The crucial question, there
fore, comes to be, what is the Subject here 
developed, and in what sense are we to take 
the term development? According to Hegel's 
usage, the Subject of the development is 
spoken of in the singular number, as "a uni
versal individual," and is expressly styled 
the Absolute. The Absolute is said in this 
development to come to itself or to realise its 
own nature. This seems, therefore, the answer 
to our question, and the existe7tce of God (to go 
no further) would appear to be placed beyond 
dispute by such a statement. Nor is there 
any lack of explicit assertions of the divine 
existence on Hegel's part. It is as if he was 
conscious of the misleading effect liable to be 
produced by the form in which he had cast his 
system, and was desirous of counteracting such 
mistaken impressions. I-Ie reminds us, there
fore, ever and anon, that what appears as the 
end of the development is in reality also the 
beginning- the living presupposition of the 
whole. Thought does not exist first as Logic, 
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then as Nature, and finally in its completed 
form as Spirit; it exists only as Spirit, which 

is thus t~· one ns complcta, or completed Fact, 
from whic' Logic and Nature are alike abstrac
tions. A cordingly this triple development 
has been, af•er all, only an ideal analysis, a 
logical separa ·on of elements which are never 
really separate, ut exist only within the con
crete life of Spirit This is abundantly plain in 
the enigmatical bL striking sayings that form 
the bulk of the Prefa e to the' Ph<enomenology,' 
some of which were qu ted in a former lecture.

1 

vVe meet the same thin in the larger' Logic' ;
2 

and in the 'Philosoph; of Religion,' where he 
is applying or carrying ver the results of the 
'Logic,' he takes even n:J.Ore pains to avoid 
misconception. In consequ ence of the logical 

1 AL the beginning of the Third Le ture, PP· 85-87 supra. 
Among other passages which might be c, noted are such as. the 
following: "The True is the becoming f itself, the arcle 
which presupposes its end as its aim, and 1 1ns bas its en~ for 
its beginning" (Werke, ii. 15). "The Abso ute is essen~Jl~ 
result, i.e., only at lbe e!ld does it exist as wl at it truly IS!. 
but " the result is for that very reason the sane e as tbe b~d-

• r tl b . . . l . Jose"(Thl·, 
rung, tOr JC egmmng 1s lo be ta ;:en as a1m or pth 

pp. !6-!7). . 11 ·• E · b very lie • .,r;., m t e passage formerly quoted : "\V c ma) · ·t 1 . . . te, )115 
say l w.l every begmmng must he made w1Lh the Abso1 its 
as all advance (that is, all dialectical development) is o 

exposition." 
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at the account Hegel gives, we find, I think, 
that there is no real connection between the 
two, and that the appearance of connection is 

maintained by the use of the term develop
ment in a double sense. In the first place, the 
term is used with the associations derived from 
its use in the' Logic.' \Ve may, if we \Yill, call 
the systematic placing of conceptions in the 
'Logic' a process or development ; and if we 
do so, it is perfectly apparent that there is 
nothing here analogous to a development in 
time. There is a system of abstract notions 
mutually connected, which permit us therefore 
to pass from one to another by logically neces
sary but altogether timeless transitions. In fact, 
the whole system, as a system of abstractions, 
may be said to be out of time; and the process 
of development, if we persist in calling it so, 
may also be spoken of as a timeless or eternal 
process. Now Hegel extends this idea of 
logically necessary and timeless transition to 
the process by which, in his own language, 
thought externalises itself in Nature, and re
turns to itself in Spirit. It is with logical 
necessity, we are told, that the logical Idea 
determines itself to be more than logic, and 
the same necessity drives it back upon itself 
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and to include within it the real course of the 
world-nature and history. If we choose the 
first alternative, then Hegel's Nature- his 
second stage- is in no way different from 
Fichte's Non-Ego ; it is, indeed, as he himself 
describes it, simply the necessary negative or 
opposite involved in self-consciousness. An 
opposition or duplicity of some sort may 
readily be deduced as necessary to the exist
ence of self-consciousness as such ; but that is 
very far from constituting a deduction of nature 
or the world as an infinitely varied concrete 
fact. Fichte's construction, as he himself ad
mitted, was an ideal construction of t!tc 1zoti01t 
of self-consciousness, not an account of any real 
process or real existence ; and it is exactly 
the same with Hegel's. This eternal process 
of creation or self-revelation is simply the gen
eral notion of self-consciousness as such. To 
treat the divine life as the perfect example of 
this was perhaps not extraordinary ; certainly 
Hegel was not the first to do so. But it is 
simply matter of assertion on Hegel's part to 
draw Nature with its real processes and living 
forms within the circle, and to treat it all as 
simply the objective side of the divine Self
consFiousness. And even if we were inclined 
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to let that pass, his construction leaves no room 
for any other self besides the divine Spectator. 
In short, as we have had so often to remark in 
liege!, there has been a daring but unjustifiable 
stride from an ideal or notional analysis to real 

facts. Every Ego carries in itself a Non-Ego, 
but that does not justify us in sweeping all 
existence without more ado into the circle of 
a single Sdf-consciousness, identifying J. 'ature 
with the Non-Ego of God, and simplifying the 
problem by extruding our own self-conscious
ness altogether. And it cannot be said that 
this is a misrepresentation of Ilegel. If we arc 
consistent with his position here, there is room 
only for one Self- consciousness ; finite selves 
are wiped out, and nature, deprived of any life 
of its 0\\'11, becomes, as it were, the still mirror 
in which the one Self-consciousness contem
plates itself. Such is the scheme of the 
universe contemplated from the divine point 
of view. llut I must repeat that it is reached 
by hypostatising the notion of self-conscious
ness and not by any progress from reality. 
There is, in fact, no bridge between this hypos
tatised conception and the world of real things 
and real men. 

This comes out very plainly in Hegel's own 
• 
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account in the 'Philosophy of Religion,' where 
he begins, contrary to his usual practice, \Vith 
the Absolute in the completed perfection of its 
notion. Adopting religious terminology, Hegel 
speaks here successively of the kingdom of the 
Father, the kingdom of the Son, and the king
dom of the Spirit. The kingdom of the Father 
is further described in the heading as "God in 
his eternal idea, in and for himself." lie begins 
by arguing that God, thus contemplated in 
his eternal idea, is still in the abstract element 
of thought; the idea is not yet posited in its 
reality. But he goes on, under this same head, 
to speak of the absolute diremption or distinc
tion which must take place within this pure 
thought; and thirdly, still unclcr the same head, 
of God as Spirit, or the Holy Trinity. This 
"still mystery," as he calls it, is "the eternal 
truth" of philosophy; it is "the pure idea of 
God." In fact, it just brings to light the 
essential nature of Mind or Spirit, as seen in 
the act of knowledge. "God, who eternally ex
ists in and for Himself, eternally distinguishes 
Himself from Himself-that is to say, eternally 
begets Himself as His Son. But what thus 
distinguishes itself from itself has not the form 
of otherness or alien being ; on the contra1y, 

• 
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cxi.;ts for God Himself. As llcgcl docs not 
fail to tell us himself, it is a speculative con
struction of the Trinity ; and on Hegelian 
principles, the Trinity, so conceived, must un
doubtedly be held to exist for itself and on its 
own account. 

The construction itself is not peculiar to 
Hegel. lie traces what he calls anticipations 
of the doctrine not only in Aristotle's state
ments about knowledge, and in what he says 
of the JIOTfCJ"l'> VOIJcrEw<>, but more particularly 
in the Nco-Platonic doctrine of the Logos. 
Hegel's speculative Trinity is, in fact, simply 
the rehabilitation of that ancient philosophcmc 
which, at the end of the prosaic age of the 
Enlightenment, Lessing had laid his vivify
ing hand upon,l and made a present of to 
the new German philosophy. But "·hatever 
be its value as a speculative construction of 
the divine nature, what we have to observe 
here is that Hegel's object is to represent the 
life of the universe as a whole under the form 
of this perfect self-consciousness. It is essential 
to his purpose, therefore, that the second stage 
of the process-what is here called the Son 
-should be understood as equivalent to the 

1 In hi~ Education of the lll:man Race. 









178 Hege!ia1tism and Personality. 

world-process-is a real process in time, in 
which one stage laboriously prepares the way 
for another and gives place to it. In short, 
to sum up what I have been urging, the self
consciousness of God here constructed is simply 
the construction of the notion of self-conscious
ness as such ; and no evidence is adduced of 
the existence of a Being corresponding to the 
notion. If, however, we assume such a Being 
to exist, it offers no point of transition at which 
we might pass from it to the real world we 
know. vVe can describe its connection with 
that world in none but the old-fashioned figura
tive way, which it was the boast of the Hegelian 
philosophy to have stated at last in terms of 
pure reason. Strictly, indeed, if we start \Vith 
this conception, as Hegel does in the 'Philo
sophy of Religion,' the conception carries \-vith it 
no hint of the existence of a finite \Yorld at all ; 
there is no escape from the charmed circle of 
the perfect Self, unless per saltum. \ Ve fall 
back suddenly on our empirical knowledge, re
versing henceforth our whole procedure, tak
ing our stand on the facts of difference and 
imperfection, and treating the conception of 
God as the ideal of human effort. Hegel, then, 
either gives us no demonstration of the exist-
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ence of God in the ordinary sense-of His 
existence, that is to say, as a self-conscious 
being, a Subjective Spirit; or if, following the 
persistent bent of the system, we take the con
struction of the notion of self-consciousness for 
such a pmof, then such a construction is all
inclusive, and eliminates the time-process of 
the finite \Vorld altogether. 

But the time-process of the finite world is, 
after all, the reality with which we are immedi
ately acquainted; and, to do Hegel justice, it 
is here that his real strength lies. He grapples 
lil·c a giant with the real matter of experience, 
in his determination to reduce it from a merely 
empirical chaos to something in which the action 
of reason may be traced. It may be said with 
truth that it was Hegel's interpretation of his
tory that made the success of his system, and 
gave it its wonderful hold over a full generation. 
It is here, and not in mere Nco-Platonic play 
with an abstract notion, that we have to seek 
his actual achievements. History lived in his 
hands anew,-the past being no longer indif
ferent to the present, but linked to it indis
solubly in one great process of development. 
It is enough here merely to indicate that this 
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process is conceived as the realisation of self
conscious life in the widest sense-the realisa
tion of the external conditions of such a life 
in society and the State, and the attainment 
through religion and philosophy of that sub
jective satisfaction which comes from the insight 
into the rationality aml sell-centred complete
ness of the whole process. Such a perfect de
monstration may be, in the nature of the case, 
a task too great for human powers. Doubt
kss, too, Hegel's interpretations and sequences 
may at times be arbitrary. The tendency to 
construct history in accordance with a foregone 
conclusion, rather than faithfully to construe 
the refractory facts, can hardly fail to be somt:
times too strong for a man in whom ideas arc 
much alive. But when Hegel is at his best, he 
is beyond such cavilling; his profound know
ledge of the past is matched by the sympathetic 
insight which enables him to go straight to the 
heart of the matter in hand and lay bare its 
inner significance. So important is the histori
cal side to Hegel, that it may almost be said 
that history is elevated in his hands into a 
philosophy. If the side of Hegel's thought that 
we have been considering up till now exhibits 
him divorced from reality altogether, we see 
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to, we should be at pains to make this point 
clear; for the conversion of history into meta
physic seems to depend upon a subtle confusion 
of the two senses. In the first sense, as has 
been seen, development means simply logical 
implication. This sense we have in the' Logic' 
and in the construction of the Trinity as given 
above: Ego logically implies non-Ego. The 
second sense is the ordinary one, in which the 
presence of the element of time is essential. In 
a development so conceived the stages arc suc
cessive, each stage preparing the way for the 
next, and then yielding place to it. Now it 
appears to me that, just as Hegel tries to em
brace within logic the transition from logic to 
what is not logic, so he contrives, though not 
in so many words, to cany over into the real 
development the associations of the first or 
logical sense of the term. An impression is 
thus created that it is permissible to treat time 
as an unessential factor, which virtually dis
appears when the necessity of the evolution 
has been grasped. And accordingly, the way 
is prepared for identifying the long series of 
events in time with a single perfect and time
lessly existing Form. But even if we allow to 
Hegel that, in the Philosophy of Nature and 
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the Philosophy of Spirit, we get not an actual 
history but a philosophised history-that is to 
say, a statement of the essential or necessary 
moments in the evolution freed from their time
vesture of detail-it must still be maintained 
that the original, the actual process, was one 
in which real being passed from phase to phase 
in time. Indeed we may go further and say 
that if we gi·ue up time we 11l07Je out of reality 
altogether. Nor need it be supposed that ample 
acknowledgment of the time-nature of the pro
cess is wanting in Hegel himself. "History in 
general," he says, "is the development of Spirit 
in time." 1 And it is hardly necessary to refer 
to his impressive and often-quoted utterances 

1 Philosophy of History, 75 (Sibree's translation). Such ac
knowledgments in Hegel will be found-and this is intelligible 
enough-to refer to history as oppose<] to nature. In this pas
sage he opposes history as the development of Spirit in time to 
Nature as the "development of the idea in space." Space, 
with the individuation and multiplicity to which it gives rise, 
seems, rather than time, to be the outstanding featul"e of 
Nature. Moreover, though Nature is undoubtedly in a process 
of perpetual change, and so subject to the dominion of time, 
still change in Nature does not seem to cany with it the notion 
of progress or real development. The system of things seems 
to resolve itself into a few physical constants, which form the 
permanent basis of all Nature's transformations; and thus 
change tends to take the form of cycles in which we recur at 
the end to our first starting-point. This, at least, was Hegel's 



in regard to the labour ancl the pai11-the slow 
travail, as one might say-undertaken by the 
spirit of the world-" the tremendous labour of 
world-history," "the sacrifices that have ever 
and anon been laid on the mighty altar of the 
earth through the vast lapse of ages." 1 \Vhat 
becomes of the whole Philosophy of History if 
we deny a real development in time? Or where 
shall we find a place, in that case, for the History 
of Philosophy anu for the historical development 
of Art and Religion, so fully treated by 1 Iegcl ? 

All these disciplines necessarily assume that we 
arc dealing not with a logical process but with 
a real development in time. And it is implied 
in all real development that, though the less 
perfect is destined to give place to the more 

\'iew. "In Kature," he say~, "there is nothing new untler 
the sun, :mel the multiform play of its phenomena so far only 
induces a feeling of emmi. Only in those changes which tal c 
pbce within the realm of Spirit tlocs anything new lake place.'' 
-(Phil. of History, 65.) "The world of mind and the worl•l 
of matter," he says elsewhere, "continue to have this distinct
lion, that the latter moves only in a recurring cycle, while in 
the former an advauce or progress (For/schrei/.:11) certainly takes 
place. "-(Encyclop::edla, "'a !lace, 323.) This cli!Tcrcnce, em
bodied in the em-rent opposition between the natural and the 
historical sciences, does not, however, a!T~ct the character of 
natural change;: as events in time. 

1 .See the prefaces to the Phenomenology and the Philosophy 
of IIi story. 
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enough, just because He is Himself out of 
time; because He is eternal." 

The appearance of unity is thus gained by 
pressing the philosophical or Aristotelian view 
of evolution, which implies the presence of the 
End in the beginning. The Idea, Hegel would 
seem to say, is the eternal, which possesses 
itself equally in each of its forms-to which, 
therefore, the time-evolution is in a sense in
different. But, in point of fact, this application 
of the philosophical notion of development does 
not give a true rendering of the doctrine. 
Hegel's view practically identifies the different 
stages ; to be implicit and to be explicit makes 
no real difference to what may be called the 
developing subject. In the real world, however, 
this docs constitute a difference to the develop
ing subject, and without this real difference the 
notion of development would disappear alto
gether. The oak-subject is different when it is 
an acorn from what it is when it is a full-grown 
oak; the human subject is different as a child 
from the same subject as the full-grown phil
osopher. And what is more, only one stage is 
real at a time.1 The subject of these trans-

1 This is quite consistent with saying that nothing of the past 
is lost. As Hegel puts it, "The grades which spirit seems to 
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lated, it is no longer fine and no longer true. 
The same tendency is observable throughout 
the 'Philosophy of Religion,' where we should 
naturally expect to meet it least. The self
existence of God, if I may so speak, seems to 
disappear ; God is begotten, and has His only 
reality in the consciousness of the worshipping 
community. Evidently this is to renounce the 
idea of anything like a separate personality or 
self-consciousness in the Divine Being. \Vhcther 
Hegel had himself explicitly renounced the 
idea, it is perhaps impossible to say with cer
tainty. Many students from his own day till 
now have refused to draw this conclusion from 
his writings, finding in them, as I am far from 
denying, numerous passages which seem to sup
port their view. But to me most of these utter
ances have a doubtful ring. The drift. of Hegel's 
mind appears to me, on the whole, to be in the 
opposite direction ; and the religious or theo
logical form into which he often throws his 
thought I cannot regard as other than a meta
phorical expression of positions which, in them
selves, have no affinity with the dogmas in 
question. In a notable passage in the ' Phil
osophy of Religion,' he frankly compares his 
own treatment of the Christian dogmas to the 
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be traced in Feucrbach, Strauss, and others. 
For if the Idea realises itself in man alone, then 
man, as this sensuous individual, is the only 
reality which in any wise concerns us. The 
metaphysical priority assigned to the logical 
system pales before the imperious reality of the 
senses. "The new philosophy," says Feuerbach, 
laying down the lines of the 'Philosophic der 
Zukunft,' "has for its subject not the Ego, not 
absolute, that is, abstract, Spirit, in short not 
Reason in abstracto, but the actual and whole 
essence of man. The reality, the subject of 
reason, is only man. l\Ian thinks, not the Ego, 
not Reason. The new philosophy rests there
fore on the divinity ( Gottlteit), that is, the truth, 
of the whole man. If the old philosophy said, 
'Only the rational is the true and the real,' the 
new philosophy says, on the other hand, only 
the human is the true and the real; for only the 
human is the rational. 1\Ian is the measure of 
reason.'' 1 A personal God to this philosophy is 
no more than man's projection of his own image 
upon the screen of his imagination. Immor
tality is likewise a delusion; to the individual 
belongs only the sensuous present. As Idealism 
does not recognise the distinction of popular 

I Philusophie der Zukunft, § sr, quoted by Hanus. 
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therefore, which docs not arfcct the existence of 
their object. In the history of philosophy, for 
example, who can believe that we have the 
successive stages by which Gocl arrived at a 
knowledge of Himself, complete knowledge 
being dated from the beginning of the present 
century? \Vhat we really have is the history 
of man's repeated efforts to solve the problem 
of the universe-a history which, e\·en from 
this point of view, we might not unreasonably 
expect to show marks of progress and increas
ing insight; though even at the end, if we are 
honest \Yith ourselves, the insight is so dim 
that the title of absolute knowledge applied to 
it has the sound of Mephistophelian mockery. 
It is, if possible, even more plainly so in the 
case of religion. \Vhat is religion, if not an 
attitude of the subjecti\·e spirit of man? \Ve 
are here altogether on human ground. And 
the same is true of art, and of history itself
the history of civilisation, of states and empires. 
Is it not effrontcq to narrow down the Spirit 
of the universe to a series of events upon this 
planet? Can we believe, as Lotze puts it, 
"that the creative cause of the universe issued 
from its darkness into the light of manifestation 
only by the narrow path of earthly nature, and 



Heg-el£amsm as mz A bso!ute S)•slem. 205 

after having formed man and human life again 
retreated into infinity, as if with all its ends 
accomplished ? For this dialectical idyll we 
must substitute an outlook into the boundless
ness of other worlds, not with the vain effort 
to know the unknowable, but with the view of 
letting the boundlessness of this background 
mark out the narrow limits of the realm of ex
istence actually knowable by us." 1 It seems 
strange, he adds, in the 'Metaphysic,' that these 
Idealists, though fully aware of the Copernican 
discoveries and living under their influence, 
"should yet be able to persuade themselves 
that the spiritual development of their Abso
lute was confined to the shores of the Medi
terranean.'' 2 Surely the explicit statement of 
such results is sufficient to discredit them. Only 
under cover of an ambiguous phrase can they 
have been believed. 

It is perhaps in ethics and politics, which are 
essentially sciences of the ideal-the ought-to
be-that the malign influences of Hegel's at
titude are most clearly seen. I am fully aware 
while saying this, that it is precisely in these 
spheres that some of Hegel's best work was 

1 Lotze, ~Iicrocosmus I. 458 (English transla.lion). 
2 Metaphysic, 379 (Clarendon Press). 
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done. But while recognising the solidity and 
strength of his writing on these subjects, it is 
impossible to shut our eyes to the assumption 
of finality made here as elsewhere. And it is 
natural that in this more concrete sphere the 
assumption should appear more grossly at vari
ance with the facts of the case. There arc few 
more constantly recurring polemics in Hegel 
than that which he carries on against Fichtc's 
So/len, the attempt, that is, to interpret the 
universe entirely through the notion of duty, 
something that is not, but is to be. As against 
this conception Hegel repeatedly tells us that 
"the Idea is not so feeble as merely to have a 
right or an obligation to exist without actually 
existing." 1 And he is fond of justifying his 
position by reference to the religious conscious
ness. "The religious mind," he says, "vic\\'S 
the world as ruled by Di\·inc Providence, and 
therefore as corresponding with what it ought 
to be;" or in more technical language, the \Vill 
must return to the point of view of Intelligence 
or cognition, which "apprehends the world as 
the notion actual." 2 ''It is easier," he says in 
the 'Philosophy of History,' "to discover a 
deficiency in individuals, in states, and in Pro-

1 Wallace, 9· ~ Joid., 322, 323. 
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occurs-" What is rational is real, and what is 
real is rational ; " and it is followed by other 
passages equally strong. "This treatise is in
tended to be nothing else than an attempt to 
comprehend and to exhibit the State as an 
existence essentially rational. As a philoso
phical work, it must most carefully avoid all 
construction of a State as it ought to be. The 
instruction which it may contain does not lie 
in instructing the State as to the form in which 
it ought to be, but simply in teaching how the 
State, the moral universe, is to be cognised. 
The task of philosophy is to understand the 
'what is,' for 'what is' is reason." 1 Thus on 
his reconstruction or transcript of man's crea
tion, Hegel echoes the verdict of the Divine 
\Vorkman, when He saw everything He had 
made, and, behold, it was very good. The 
resemblance is striking, and was dictated by 
the whole tenor of his philosophy. But such 
praise applied to the Prussian State in the 
year 1820 seems to have almost too strong an 
infusion of the tolerance of age which he com
mends as the insight of true philosophy. We 
can scarcely wonder that his enemies attributed 
such utterances to no loftier source than the 

1 \Verke, viii. IS. 

0 
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part mere appearance, and only in part reality. 
In common life, any freak or error, evil and 
everything of the nature of evil, as well as every 
miserable and transient existence whatever, gets 
in a careless way, and as it were by accident, the 
name of reality. But even our ordinary feel
ings are enough to forbid an accidental exist
ence getting the emphatic name of a reality. 
'Vhen I spoke of the real, it might have been 
understood in what sense I used the term, 
seeing that in a detailed Logic I had treated 
among other things of Reality, and had ac
curately distinguished it not only from the 
contingent, which, afte1" all, has also existence, 
but even from the ordinary categories of mere 
existence (Dascin, Existeuz tmd mzdent Bestim
mungen)." "The understanding prides itself," 
he proceeds, "upon its ' Ought,' which it takes 
especial pleasure in prescribing in the field of 
politics; ... for who is not acute enough to see 
a great deal in his own surroundings which is 
really far from being what it ought to be? But 
such acuteness is mistaken in the conceit that 
when it examines these objects, and pronounces 
what they ought to be, it is dealing with the 
interests of philosophical science. Philosophy 
has to do only with the Idea-with a reality, 





.!Iegc!t'allism as a1z Absolute System. 2 r 3 

This equivocation between "the real" and 
"the truly real" is more, however, than an 
isolated quibble on Hegel's part to extricate 
himself from an uncomfortable position. It 
is not a piece of conscious insincerity; for we 
can hardly impute to him the stony-hearted 
optimism and the peculiarly gross empiricism 
which a literal rendering of his words would 
imply. He probably meant to say substanti
ally what he afterwards explained that he had 
meant-namely, that on tlte w!tole a purpose of 
reason is visible in the social and legal struc
tures of mankind. Philosophy, working on the 
great scale, can afford to neglect exceptions, 
misgrowths, positive evils. In itself, this is 

from nnother sphere, he says, "the real as the rational differs 
from the merely existent, just as definite species in plants and 
:mimals differ from 'sports' ancl from 'survivals.'" Such 
passages seem to me to admit in the fullest way all that is con
tendetl for in the text, namely, that the real does not cover the 
whole field of existence, but must be interpreted as the truly real 
or the good. Au absolute system, however, cannot aJTord to 
lean! any nook or cranny of existence unoccupied. 

Similarly, Hegel's Optimism may be, as Mr Ritchie says, "no 
more than that f:tith in the ultimate rationality of the universe, 
which is the presupposition of all scientific interpretation, and 
of all practical effort " (Darwin and Hegel, r 8). But when the 
position is whittled down to this ex]Jression of philosophic f:tith, 
it ceases to bear the significance which it was intended to con
vey as the watchword of an all-inclusive and all-e)<plaining 
philosophy. 
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perhaps an intelligible and justifiable position, 
but is it one which is open to an absolute 
philosophy? The old difficulty of the con
tingent, of reality as such, is upon us again, and 
agam IT egel tries to wave it contemptuously 
aside. The embarrassing facts are not "truly 
real," or, more concisely still, tht::y are not 
"true." Hegel's usc of this constantly recur
ring term is little more than an index to the 
difficulty in question. In the 'Logic' every 
higher catcg01y is lool·ed upon as the "truth" 
of the lower, and the Absolute Idea is the 
full truth of which all the preceding forms of 
thought were imperfect expressions. Used 
thus of categories or abstract definitions, the 
term is sufficiently in place, and might be 
rendered by a phrase like "adequate expres
sion." But it receives from Hegel a much 
wider extension, being applied to existences as 
well as to conceptions. Here the ambiguity 
begins, for an existence is properly said to 
have "reality," truth being a term properly 
applicable to conceptions alone, and signifying 
their correspondence with reality. Vve have, 
however, the advantage of an express declara
tion by Hegel as to the sense to be attached 
to the term in this new connection. He dis-
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tinguishes "truth" in his usage from mere 
correctness or "formal truth," as he calls it. 
"Truth in the deeper sense consists in the 
identity between objectivity and the notion. 
It is in this deeper sense that truth is under
stood when we speak of a true State or a true 
work of art. These objects are true, if they are 
as they ought to be-i.e., if their reality cor
responds to their notion. vVhen thus viewed, 
to be untrue merms muc!t the same as to be bad. 
A bad man is an untrue man, one who does not 
behave as his notion or vacation requires of 
him." 1 Hegel has the grace to say in another 
place that "when the term untrue occurs in 
a philosophical discussion, it does not signify 
that the thing to which it is applied does not 
exist. A bad State or a sick body may 
certainly exist; but these objects are untrue, 
because their notion and their reality are out 
of harmony." 2 Nevertheless, he seems to 
say, such existences do not count ; we may 
exclude them from our reckoning altogether. 
\Vould that we could believe this comfort
able saying! That these facts have no place 
in an absolute system -that they "ought 
not" to be there-is plain enough. They are 

1 Wallace, 3o6. " Iuid., zr r. _ 
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complement of "the rational is real." Hence 
Hegel's apparent rebound from his Platonising 
strain to the opposite extreme of Empiricism 
or Actualism. His philosophy can justify 
itself only as the union of its Platonism with 
its Empiricism, or as the exhibition of the one 
in the other. Divorced from the world of facts, 
the Platonism or Idealism is all in the air. The 
reality of the rational is ultimately the proof of 
its rationality; for unless it asserts itself in 
existence, the circle of the system is not closed. 
Just so far indeed as the real does uot corre
spond to the rational, the system itself falls to 
the ground, and its statements as to the nature 
of the rational take the character of undemon
strated assertions. Sweeping, therefore, though 
the statements in the 'Philosophy of Law' and 
the ' Philosophy of History' are, they seem to 
me to represent the attitude which an absolute 
philosophy must necessarily assume so long as 
it is animated by a confident belief in itself. 
Strictly speaking, we can have no standing
ground in a system like Hegel's from which to 
criticise the actual. None the less, however, is 
this attitude one which will not bear examina
tion. It only requires to be openly avowed, 
as here by liege!, and it is. at once seen to be 
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untenable. The explanations or apologies to 
which Hegel has recourse do but acknowledge 
with a bad grace that the brave words formerly 
used will not bear to be pressed. The real and 
the ideal do not coincide or interpenetrate, and 
the two sides of the system are therefore not 
really brought together. Nature or existence, 
says Hegel, is the home of Contingency, and 
so it fails of truth-fails, that is, to body forth 
the notion. Necessity, says Plato, is mingled 
with Reason in the origin of the world, and 
Reason cannot quite subdue Necessity to itself. 
The very form of words is almost the same, in 
which the two thinkers record their own failure 
in the attempt to conceal it. 

If we turn to the 'Philosophy of Law,' it will 
be found that, in spite of Hegel's subsequent 
attempts to guard his meaning, the descdptions 
of it in the Preface ·were essentially correct. It 
is a transcript of what is-of C)..-isting institu
tions and customs, and of the existent State. 
There is throughout the book none of the 
enthusiasm of moral progress which meets us, 
for example, in Kant and Fichte. Indeed the 
inner side of actions- that which constitutes 
their whole moral significance - is hurriedly 
passed over, in order to arrive at a considera-
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tion of those bonds of social observance which 
keep the individual right, as it were, without 
his thinking about it.1 The conscientious or 
self- questioning habit of mind is studiously 
depreciated, and no higher standard is set up 
than that of the society in which a man lives. 
Do as others do; perform the duties of your 
station; be a good father and a good citizen, 
and get riel of windy enthusiasms. Such is the 
temper of the book from first to last. It is, as 
it were, the externalisation of morality. For 
the inner fact of duty there is substituted an 
automatic adaptation to an external mechanism 
of observance and respectability. U nquestion
ably there is a great deal of massive common
sense in all this; and Hegel is never happier 
than when administering a slap in the face to 
some superfine feeling. But it is also true that 
it is the justification of the existing standard. 
It is the mood of satisfied acquiescence in things 
as they are, which the years bring to the man 
of the world-a mood as far removed as pos
sible from the atmosphere of moral endeavour. 
There is in it no impulse onwards, no impulse 

1 It need hardly be pointed out that though the title of the 
book is the 'Philosophy oi Law' (Philosophie des Rechts), it 
is a complete treatise on Hegelian ethics. 
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reached and the long march of the Spirit ended, 
Hegel's attitude is as typically non-ethical. 

This attitude of attainment and finality is 
also curiously observable in the 'Philosophy of 
History.' As Haym observes, the Hegelian 
philosophy of history has no future. From 
youth in Greece and manhood in Rome, Spirit 
has advanced in the German or Teutonic ·world 
to the stadium of old age. It is true, Hegel 
adds that while the old age of nature is weak
ness that of Spirit is its perfect maturity and 
strength ; but he fully accepts the finality of 
the comparison.1 Yet, as the same writer 
acutely points out, this would-be absolute and 
final philosophy naively supplies us with its 
own condemnation. All readers of Hegel will 
remember the finely inspired passage in which 
he compares philosophy to the owl of 1\Iinerva. 
It forms the conclusion of the Preface to the 
'Philosophy of Law,' and breathes at its out
set the same spirit as the passages formerly 
quoted : " If it were the purpose of philosophy 
to reform and improve the existing state of 
things, it comes a little too late for such a 
task. It is only when the actual world has 
reached its full fruition that the ideal rises to 

1 Philosophy of History, IIS (English lran,;lalion). 
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a moment can we entertain such an idea.1 The 
"horologue of the universe" did not run down 
and come to a standstill with the dawn of the 
nineteenth century. In truth, this golden age 
of philosophy, with jts absolute knowledge and 
its rational state, strikes at last upon the spirit 
with a sense of intolerable emmi. \Ve feel 111-

stinctively with Lessing that the search for 
truth is a nobler thing, and better for our 
spirits' health, than the truth here offered for 
our acceptance. It might be otherwise if the 
trut!t were really ours, but that, we may well 
believe, is reserved for God alone. The perfect 
knowledge and the perfect State of Hegelian
ism ring alike hollow, when brought face to 
face with the riddle of the painful earth-with 
the always solemn and often terrible mystery 
that environs us. Let us be honest with our
selves, and let us be shy of demonstrations 
which prove too much. \Ve are men and not 

1 The idea, however, is naturally suggested to the student 
who hus lived himself into the Hegelian system, and it was not 
uncommon among Hegel's earlier and more confident followers. 
"Jenes Pathos unL1 jene Ueberzeuglheit der Hegelianer vom 
J<~hre 1830 muss man sich vergegenwiirtigen, wdche im vollen 
bitleren Ernste die Frage ventilirten, was wahl den ferneren 
In halt der \Ycltgeschichte bilden werde, nachdem doclL in der 
Ih:gel'schen Philosophie der \Ydtgeist a11 sein Ziel, an clas 
\\'bsen seiner sclbst hindurchgedrnngen sei."-IIaym, p. 5· 





CONCLUSION. 

IF any justification be needed of this prolonged 
criticism of Hegel, it must be found in the 
considerations which I adduced at the outset. 
The truth of the Hegelian system, or of some 
essentially similar scheme, is presupposed in 
the doctrine of English N eo-Kantians or N eo
Hegelians as to the universal Self and its 
relation to the world. There may be no men
tion of Hegel in their writings, and the doctrine 
itself may be explicitly derived by them from 
a development and criticism of the Kantian 
philosophy ; but the nerve of such develop
ment and criticism is supplied by Hegel's pro
fessed exhibition of existence as the process 
of such a Self. Hegel also exemplifies on a 
great scale the same mode of reasoning which 
was animadverted upon in the first lecture as 
the fallacy of Neo - Kantianism; and a study 

p 
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as we are often 'told, would be a being without 
consciousness of its own limitations-a being, 
therefore, which could not know itself as an 
individual-then no Self is a mere individual. 
vVe may even safely say that the mere individ
ual is a ftction of philosophic thought. There 
could be no interaction between individuals, un
less they were all embraced within one Reality; 
still less could there be any knowledge by one 
indi\·idual of others, if they did not all form 
parts of one system of things. But it is a great 
step further to say that this universal attitude 
of the Self, as such, is due to the fact that it 
is one universal Self that thinks in all so-called 
thinkers. This is, to say the least, an extreme
ly unfortunate way of stating the necessities of 
the case. For though selfhood, as was seen in 
the earlier lectures, involves a duality in unity, 
and is describable as subject-object, it is none 
the less true that each Self is a unique exist
ence, which is perfectly impervious, if I may 
so speak, to other selves-impervious in a fash
ion of which the impenetrability of matter is a 
faint analogue. The self, accordingly, resists 
invasion ; in its character of self it refuses to 
admit another self within itself, and thus be 
made, as it were, a mere retainer of something 
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the individual, not the universal, that is real; 
and the real individual is not a composite Qf 
species and accidents, but is individual to the 
inmost fibre of his being.1 

In the last resort this realistic fallacy, whether 
in the Schoolmen or in Hegel and the Neo
Kantians, may be traced, as I suggested in the 
end of the first lecture, to a confusion between 
logic or epistemology and metaphysic or ontol
ogy. The imaginary subject (Bewusstsein iiber
ltaupt) of the theory of knowledge is hypostatised 
by the Neo-Kantians as the one ultimately real 
Thinker. Hegel's metaphysical logic may be 
taken without injustice as the culmination of 
this tendency. Kant ridiculed Fichte's system 
(not unnaturally, but, as we have seen, not quite 
fairly) as an attempt to extract existence from 

mere logic, and said it looked to him like a 
kind of ghost.2 This criticism would have been 
more applicable to Hegel's attempt to construct 

1 There is no atlempt here, it may perhaps be observed, to 
fall back upon isolated self-existent reals. Each finite individ
ual bas its place within the one real universe, or the one real 
Being, whh all the parts of which it is inseparably connected. 
But the uni,·erse is itself an individual or real whole, containing 
all its parts within it>elf, and nola universal of the logical order 
containing its exemplifications under it. 

~ \Vie eine Art Gespenst : in a letter dated April 1798 
lWerke, viii. 812). 
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the world out of mere universals. And even 
if we decline to take such Hegelian statements 
literally, the vice of the position still clings to 
the system ; for the existence of things, how
ever c.·plained, is still regarded as serving only 
for the exemplification of these abstract notions. 
This holds true of the whole course of develop· 
ment, even in the case of spirit. If we examine 
Hegel's statements as to the nature of spirit, 
they arc all cast in the same mould. Spirit is 
that which has returned out of otherness to be 
at home with itself; spirit is that which restores 
itself; it is not an immediate but a mediated 
or restored unity ; it is an identity which is 
not blank but constitutes the negation of the 
negation. Such are the constantly recurring 
phrases that meet us, and they all express the 
same thing-namely, that unity in duplicity (or 
trinity in unity, as Hegel might have called it) 
\\·hich characterises self-conscious life. They 
give us simply the abstract scheme of intelli
gence which Fichte constructs for us in the 
'\Vissenschaftslehre.' But there is no virtue in 
this abstract form as such, and if the goal of 
the development is represented as the realisation 
of the mere form of knowledge, it ceases to be 
anything of real value. It is this idealism of 
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logical formulce with its sacrifice of the true 
goods of the spirit, which Lotze censures so se
verdy in the Hegelian system. 

My contention throughout these lectures has 
been that the attempt of the Hegelian and 
Nco-Ilcgelian schools to unify the divine and 
the human subject is ultimately destructive of 
the reality of both. If, as has been argued 
above,1 the theory deprives man of his proper 
self, by reducing him, as it were, to an object 
of a universal Thinker, it leaves this universal 
Thinker also ·without any true personality. \Ve 
cannot rightly conceive either the divine or the 
human Self in this impossible union, nor is this 
wonderful, seeing that they are merely two 
inseparable aspects of our own conscious life 
isolated and hypostatised. As for the divine 
Self, if per impossibite we figure this abstraction 
to ourselves as the permanent counterpart or 
sustainer of an objective world, such a purely 
objective consciousness is not in any true sense 
of the word a Self; it is no more than an 
imaginary focus into which an objective system 
of relations returns. We have learned-and 
this is well-to be chary of attributing to the 
Divine Spirit a subjectivity like our own. But 

1 Cf., for example, pp. 67-69. 
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it must not be forgotten that if we are to keep 
the name God at all, or any equh·alent term, 
subjectivity-an existence of God for Himself, 
analogous to our own personal existence, though 
doubtless transcending it infinitely in innumer
able ways-is an essential element in the con
ception. If it is said that this is abstract 
thinking, and illegitimately separates God's 
being from His manifestation ur working in 
the universe, the charge does not appear to 
be borne out by the logical doctrine of Essence 
as we know it in its application to man. A 
man may be said to be for others what his 
acts and words are ; and if we know these, 
we rightly say that we know the man. Simi
larly we may be said to know God as mani
fested in nature and history. Knowledge of 
the manifestation is in both cases knmYledge 
of the essence; it does not cut us off from 
knowledge of the essence, as the Relativists 
would have us believe. But just as the man 
has a centre of his own, which we cannot oc
cupy, and from which he looks, as it were, upon 
the inner side of his acts and words (as \\'ell as 
upon a private world of thoughts and feelings, 
many of which do not take shape in the common 
or general world at all), so, if we speak of God 
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at all, there must be a divine centre of thought, 
activity, and enjoyment, to which no mortal 
can penetrate. In this sense every man's being 
is different for himself from what it is as ex
hibited to others, and God's being may infinitely 
transcend His manifestation as known by us. 

Moreover, the admission of a real self-con
sciousness in God seems demanded of us if 
we are not to be unfaithful to the fundamental 
principle of the theory of knowledge-inter
pretation by means of the highest category 
within our reach. The self-conscious life is 
that highest, and we should be false to our
selves, if we denied in God what we recognise 
as the source of dignity and worth in our
selves. Only, as was said in a previous lecture, 
though we must be anthropomorphic, our an
thropomorphism must be critical. Just as we 
do not read our full selves into life of lower 
forms, so-or rather much more so-must we 
avoid transferring to God all the features of our 
own self-consciousness. God may, nay must, be 
infinitely more-we are at least certain that He 
cannot be less-than we know ourselves to be. 

The Hegelian system is as ambiguous on 
the question of man's immortality as on that 
of the personality of God, and for precisely 
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the same reason-namely, because the Self of 
which assertions are made in the theory is 
not a real but a logical self. Hence, although 
passages may be quoted which seem direct 
assertions of immortality, they are found, on 
closer examination, to resolve themselves into 
statements about the Absolute Ego, or the 
unity of self-consciousness as such. Thus, we 
are told, Time is but a form of the Ego's mvn 
life-a form in which it l·nows objects-but 
the Subject itself is not bound by time-deter
minations. It is present to all the moments 
of time alike, being, in fact, the bond which 
unites the several moments in one Time. The 
Ego, it is argued, is, in a strict sense, timeless 
or out of time, and it becomes absurd, there
fore, to apply time-predicates to it and to 
speak of its origin or decease.1 As applied to 
the immortality of the individual self, however, 
this argument proves nothing. It only proves 
that the Ego must have coexisted '"ith, or been 
present to, all its experience in the past; it 

1 This argument involves, it may he remarked, the subtle 
confusion between the logical and the metaphysical criticised in 
a former lecture. Only an abstraction can pTOperly he spoken 
of as out of time ; so far as the Ego is real, it is not out oft ime, 
but abides or persists through time. Even in speaking of the 
Divine Being, that is the only sense which the term "eternal" 
can bear to us. 
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does not prove that that experience may not 
come to an end, and the Ego along with it. 
Or again, we are told that the Ego is the 
absolutely necessary presupposition of thought 
and existence. vV e cannot strip off the S~lf; 
we cannot even conceive our own annihilation. 
But this is one of the demonstrations which 
prove too much. It applies as much to the 
times before our birth as to the times after 
our death. If we think at all, we cannot 
abstract from self-consciousness. But if, as 
Lucretius says, the future is to be of no more 
import to us than the days of old when the 
Pa:ni flocked together to battle, and the empire 
of the world was at stake, then surely the im
mortality thus guaranteed can be of no con
crete concern to us. It rests, indeed, again, 
upon the conversion of a logical necessity into 
a metaphysical existence. This logical neces
sity under which we lie is said to be due to 
the presence in each of us of an unoriginated 
and unending Self. Even if we take the argu
ment at its own valuation, therefore, it is the 
immortality of this Absolute Self which it 
proves. In like manner Aristotle maintained 
the eternity of the Active Reason/ and Aver-

1.Aristotle's theory of the Active Reason has already been 
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roes the immortality of the intellect identical 
in all men. Spinoza, too, spoke of the pars 
mterua nostri. In no other sense does Hegel 
speak of the immortality of "man as spirit" 
-an immortality or eternity which he is at 
pains to designate as a "present quality," 
an actual possession.! Hegel's utterances on 
this subject are all pervaded, to my mind, 
by this double ellftmdre, and virtually amount 
to a shelving of the question. For it has been 
abundantly seen that the Absolute Ego or the 
Active Reason is in itself a pure abstraction; 
and to be told that we survive in that form 
is no whit more consoling than to be told that 
the chemical clements of our body will survive 

in new transformations. 
The two positions-the divine personality 

and human dignity and immortality-are two 
complementary sides of the same view of exist
ence. If we can believe, with the Hegelians 
of the Left, that there is no permanent In
telligence and \Vill at the heart of things, 

compared to the doctrine of the universal Self. The history of 
the Peripatetic school, il may be added, forms an interesting 
parallel to the development of the Hegelian school as indicated 
in the sixth lecture. The Active Reason speedily disappeared 
in the purely naturalistic system of Strata of Lampsacus. 

1 \Verke, xii. 219. 



Conclus£on. 239 

then the self-conscious life is degraded from 
its central position, and becomes merely an 
incident in the universe. In that case we may 
well believe that human self-consciousness is 
but like a spark struck in the dark to die away 
presently upon the darkness whence it has 
ansen. For, according to this theory, the 
universe consists essentially in the evolution 
and reabsorption of transitory forms-forms 
that are filled with knowledge and shaped by 
experience, only to be emptied and broken 
by death. But it is a mockery to speak as 
if the universe had any real or worthy End, 
if it is merely the eternal repetition of this 
Danaid labour. And an account which con
tradicts our best-founded standards of value, 
and fails to satisfy our deepest needs, stands 
condemned as inherently unreasonable and in
credible. I do not think that immortality can 
be demonstrated by philosophy; but certainly 
to a philosophy founding upon self-conscious
ness, and especially upon the moral conscious
ness, it must seem incredible that the successive 
generations should be thus used up and cast 
aside-as if character were not the only lasting 
product and the only valuable result of time. 
It may be said that morality is independent 
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of the belief in immortality- that its tme 
foundation is goodness for the sal-e of good
ness, virtue for virtue's sal·e-ancl 1 willingly 
admit the nobility of temper that often under
lies this representation. As against the theory 
which would base morality upon selfish re
wards and punishments in a future state, it is 
profoundly true. But immortality is claimed 
by our moral instincts in no sense as a re,vard, 
but simply as "the wages of going on and not 
to die." And the denial of immortality seems 
so much at variance with our notions of the 
moral reasonableness of the world, that I be
lieve it must ultimately act as a corrosive 
scepticism upon morality itself. 

"Gone for ever! Ever? J. r o; for since our dying race 
began, 

E\·er, e\·er, and for eYer was the leading light of man. 

Those that in barbarian burials killed the slave and slew 
the wife, 

Felt within themselves the sacred passion of the second 
life. 

Truth for truth, and good for good! The Good, the True, 
the Pure, the Just, 

Take the charm 'for ever' from them, and they crumble 
into dust." 1 

1 Locksley Hall ; Sixty Years After. 



L{mc lusion. 

One word by way of conclusion and epilogue. 
It is possible that to some these lectures may 
appear to contain only unmitigated condem
nation of Hegel and his system. That is an 
impression which I should much regret. I 
should regret it, not only because of my own 
great personal obligations to Hegel, which would 
make such a condemnation savour of ingrati
tude, but also on account of the great debt 
which philosophy in general owes to Hegel, 
and the speculative outlook which is got by 
studying him, I would dissuade no one from 
the study of Hegel. His aim is so great that 
the mere effort to keep pace with him strength
ens the thews of the mind. Moreover, there is 
much in Hegel of the highest philosophical 
importance and truth. His services to the 
phrenomenology or philosophical history of con
sciousness in all its forms have been simply 
immense. His' Logic,' looked at as a criticism 
of categories, with its insistence on self-con
sciousness as the ultimate principle of explan
ation, is also an imperishable gift. I have 
already defended his anthropomorphism in 
this respect, and am ready to do battle for it 
again. Nothing can be more unphilosophical 
than the attempt to crush man's spirit by 

Q 
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Crown M·o. 5s. 
Church and Creed. Thil'd Edition. Ct·own 8;-o, 4s. !id. 
The Futm·e of Religion, and other Essa.ys. Second Editiou. 
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