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Dedication

The scientific facts furnish a conclusive evidence that
the process of evolution which cannot be stopped by
anyone from continuing will bring about the existence of
a permanent world state that will be founded on the
philosophical interpretation of Islam called The
Philosophy of the Self.

I dedicate this book with the highest respect and
regard for those lovers of the beauty of the Essence whose

spirits will initiate this state.!

Muhammad Rafi-ud-din

! This is a translation of the text of the “dedication” the author

revised and added with his own hand to his personal copy of the
printed first edition of the Urdu Book.
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Or threaded a pearl of thought like me. (AR)
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personal copy of the Urdu book with his own hand.
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IN THE NAME OF GOD, THE
BENEFICIENT AND THE
MERCIFUL

INTRODUCTION

After years of Igbal's study, I came to the

conclusion that his concepts are scientifically and
rationally quite spontaneous, forceful, correct and
irrefutable. Although they are scattered here and there in
his poetical and prose writings, yet they are all rationally
and intellectually inter-related. The reason is that they are
derived from a single concept called by Igbal the concept
of Khudi or Self. Therefore, Igbal's exposition should
mean that the rational and intellectual relationship of all
his other concepts with the central concept of Khudi
should be made clear. If any exposition of it is offered
without doing so, it will not be completely
comprehensible to and satisfactory for Muslims in general
and non-Muslims in particular. In fact, the cause of all the
misunderstandings which exist among Muslims and non-
Muslims about Igbal’s concepts even today is alone that
their rational and intellectual order and organization has
not been provided. In other words, my conclusion was
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that Igbal's philosophy, like all other different main
philosophies of the world, is potentially a complete and
continuous philosophy of man and universe the
distinguishing feature of which is that its concepts are
intellectually and logically ordered and organised which
makes it effective and convincing and, therefore,it is
extremely important that Igbal's thought is given the
form of a philosophical system by unravelling the
rational order and organization latent in it so that it
becomes completely comprehensible in Pakistan and can
also be assured of its place in the world's intellectual
circles as the final world philosophy repudiating
falsehood. Therefore, I decided that an attempt should be
made to accomplish this task with God's help, as far as
possible. Obviously, it was extremely important that in
the book to be written to accomplish this task the
following guiding principles should be kept in mind from
the very beginning.

Firstly, a philosophy or a philosophical system is not
based upon the evidence of individuals, but depends upon
intellectual facts and rational logic. No one of its concepts
is accepted because someone is supporting or
recommending it, but because it consists of scientific facts
which are known and established or have a forceful
rational logic behind them which leaves no room for
their refutation. If a proof or an evidence is offered in
philosophy, it can only be for the purpose of a further
confirmation of its results after an effective intellectual
and rational argument—even that too not of the
philosopher himself, but only of those other persons the
loftiness of whose thought is already established. Just as
Hegel or any other philosopher has never offered his own
statement as a proof to establish or get any of his own
philosophical points accepted by the people, similarly we
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too can not offer any of the statements of Igbal as a
proof to establish or get any of his philosophical points
accepted by the people. Igbal himself also never offered
any of his statements as a proof to establish the truth of
his ideas, but has alluded to the laws of nature and
scientific facts. Therefore, any book to be written to
construct the philosophy of Igbal should have no
reference to Igbal, rather,the soundness and rationality of
his ideas should be proved with the help of only the
scientific facts and rational logic.

Secondly, in order to organize and systematise Iqbal's
ideas scientifically and intellectually, and to explain their
soundness and rationality, it will be necessary to untilize
those scientific facts together with their intellectual and
scientific foundations which have been discovered till
today and confirm his ideas, whether their discoverer is a
philosopher or a scientist who belongs to any part of the
world.

Thirdly, all those philosophical concepts and theories
which come into a conflict with Igbal's thought and its
implications should be proved wrong scientifically and
intellectually because they are, in fact, not correct and can
be proved wrong in the light of rational logic, otherwise a
complete and thorough explanation of the correctness
and rationality of Igbal’s own philosophical ideas will not
be possible , and the people will be unable to know if it is
his point of view about some particular philosophical
proposition or that of the theories opposed to his thought
which is correct. And if it is Igbal’s point of view which
is correct then what are its scientific and intellectual
reasons?

Fourthly, the book should be in English so that
Igbal’s philosophy can be read and analysed in the
world’s intellectual circles, its scientific importance can be
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determined in comparison with other philosophies and its
rationality and superiority can be acknowledged.

In the light of these guiding principles the book I
wrote by God's help and guidance to construct Igbal's
philosophic system is entitled Ideology of the Future. This
book was completed in June 1942 and was published in
August 1946. After about 20 years of the publication of
this book, I wrote another book on educational
philosophy by a further explanation and extension of a
chapter of this book in the light of these very principles
which is called First Principles of Education. In fact, all my
books have come into existence’ as a further explanation
and extension of the ideas and subjects of Ideology of the
Future (i.e., Igbal’s organised and continuous’
philosophy of the self).

Since, Igbal has given an exposition of the Islamic
Philosophy itself through his Philosophy of the self, and
the Philosophy of the Self is nothing but the Philosophy
of Islam, if my book Ideology of the Future is Igbal's
philosophical system, it is at the same time also Islam's
philosophical system. But, since this book is outwardly
purely philosophical with no reference either to Igbal or
to the Quran and Hadith, its readers have been studying
it generally as a book on pure philosophy and not on
Igbal's Philosophy or on the Philosophy of Islam.
Therefore, even after the publication of this book, the
students of Igbal had to complain that none from
amongst those who wrote on him presented his
Philosophy of the Self in the form of a continuous

This is a translation of the words added by the author to his
personal copy of the printed first edition of the Urdu book with
his own hand.

> Ibid.
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rational system or explained it fully. On the other hand
those interested in Islam also continued to say that to
propagate Islam to those educated Muslims and non-
Muslims who had repudiated it during the modern times,
to explain the intellectual and rational foundations of
Islam and to present it as a philosophical system was
extremely necessary which had not yet been realised'.
Therefore, I thought that in view of the interest of our
people it was extremely necessary to write two more
books on Igbal’s Philosophy of the Self one of which
should present this philosophy as the Philosophy of Islam
with references to the Quran and Hadith and the other
this philosophy as Igbal's Philosophy with references to
Igbal. I am thankful to God that He gave me the guidance
to write both these books. The first book entitled Quran
aur ilm-e-Jadeed was written by me in 1950 for the
Institute of Islamic Culture, Lahore. The second book
entitled Hikmat-e-Igbal is being presented by me now. In
short, I have written these books, to whatever extent I
was helped and guided by God, in such a way that I hope
that those friends who wish to study Igbal's Philosophy
of the Self or the philosophy of Islam in the form of a
pure and organized philosophy or science will find the
study of my book Ideology of the Future’ useful. And those
who wish to study the Philosophy of the Self as the
Philosophy of Islam will find my second book Qurin aur

' This is a translation of the line added by the author to his

personal copy of the printed first edition of the Urdu book with
his own hand.

> The publisher of the third edition of this book is Sheikh
Mohammad Ashraf, Kashmiri Bazar, Lahore.
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ilm-e-Jadeed of considerable interest'. Similarly, the
present book entitled Hikmat-e-Igbal will serve the
purpose of those who intend to study the philosophy of
the Self as Igbal's philosophy in the light of references to
Igbal.

It is hoped that my friends who study these three
books will find that they make up the deficiency of each
other too as a detailed explanation of the Philosophy of
the Self.

(Mohammad Rafi-ud-Din)

' This is a translation of the line added by the author to his

personal copy of the printed first edition of the Urdu book with
his own hand.



THE PREFACE OF THE
TRANSLATOR

The philosophy of Igbal is an English translation of the
Urdu book entitled Hikmat-i-lgbal ~ authored by my
father Dr.Mohammad Rafi-ud-din , a dedicated Muslim
and a systematic Islamic thinker of our time who is
regarded by some eminent philosophers and thinkers as
the greatest philosopher after Allama Mohammad Igbal
in the sub-continent.

Dr.Mohammad Rafi-ud-din wrote several books and
articles (both in English and Urdu) all of which are, in
fact, a continuation of an intellectual tradition set by
Allama Igbal. Hikmat-i-Igbal of which this is a translation
is the last in the series of these books and articles.

The first edition of this book was published by Ilmi
Kitab Khana, Urdu Bazar, Lahore, in early 1969 or late
1968.When I read this book I found it remarkable for its
continous systematic elaboration and elucidation of
Igbalian thought.In fact, before the appearance of this
book, no work on Igbal was available which presented
his ideas which are scattered throughout his poetic works
in fragments as a continous system written out in a single
volume, though the list of works on his thought is quite
large. In fact, most of them, or rather, all of them are an
imitation of one another or deal with different aspects of
his philosophy in isolation from one another. None of
the writers of these works has been able even to grasp the
true nature of the concept of kbudi which is the core
concept in Igbal’s philosophy, though some of them were
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close to him during his life. Thus, this book marks the
beginning of the development of Igbal’s thought in a
systematized form and is a great service not only to
knowledge and learning, but also to humanity at large.
It’s this fact which has inspired me to translate this book
into English so that the English reader interested in
studying Igbalian thought in the form of a system of
philosophy may benefit by it.

The translation is based on the author’s personal
copy of the first edition of Hikmat-i-Igbal in which he has
made some additions and improvements at different
places with his own hand obviously with the intention of
publishing its second edition by incorporating these
additions and improvements etc. But, unfortunately,
before he could realize his wish, he died of a road accident
in Karachi on November,29,1969.This personal copy was
available only recently. Therefore, the improvements and
changes made in it by the author could not be
incorporated in the second edition of Hikmat-i-Igbal
published by the International Islamic University
,JIslamabad in 1996.

My father had expressed his wish to Chaudhary
Muzzaffer Hussain, his close confidant and the academic
director , All Pakistan Islamic Education Congress , Lahore
( an organization set up by him to Islamize education)
that his writings should be preserved after his death.
Chaudhary Muzzaffar Hussain carried out his wish in
letter by doing appreciable work not only to preserve but
also to advance his thought as long as he lived. After his
death the responsibility to continue the work started by
him was taken up by me. Consequently, I have also
translated into English two of his other books --Roob-i-
Islam and Quran aur llm-i-Jadeed for the benefit of the
English reader before taking up the translation of
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Hikmat-i-Igbal into English. These translations have
already come out.

The translation of the additions and improvements
made by the author in his personal copy of Hikmat-i-Igbal
have been highlighted in bold words, and the fact that it
is their translation has also been mentioned in the foot
notes in each case.

The author has deleted from the title page of his
personal copy of the Urdu book the official title of the
job of director, Igbal Academy, Pakistan, held by him
before his retirement in 1965. Therefore, this official title
has been removed from the title page of this translation
too.

An English translation of such a book as Hikmat-i-
Igbal was a difficult task because of its high intellectual
standard, miraculously eloquent expression at different
places and difficult diction. It was particularly irksome to
translate his personal copy containing the additions and
improvements as it required a lot of understanding and
hard work to identify their relationship with the relevant
sections of the printed text. But a determined effort was
made with the help of Allmighty God to identify their
relationship with the running text, and I hope that I have
succeeded in my effort to a large extent. It has also been
ensured that the translation manages to be faithful to the
original as far as possible.

The author has not mentioned the sources of the
excerpts taken by him from various books in the
majority of the cases. Therefore, it was also normally not
obligatory for me to mention these sources in this
translation. But I have made an attempt to mention them
in the footnotes in the majority of the cases leaving out
the rest whose sources could not be available despite my
best efforts.
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The sources of all of Igbal’s verses have been given in
this translation. Their translations have been taken
mostly from a collection of Igbal Academy,Pakistan,
entitled “Igbal, collected poetical works (English
translation)” edited by Muhammad Suheyl Umar. In
certain cases (which are only very few) neither the source
of the verse nor that of its translation was available .
Hence, its mention had perforce to be left out of the
translation.

This translation contains the Quranic ayah at
different places. Their translations have been taken
mostly from two main sources, viz, The Noble Quran by
Dr.Muhammad Taqi-ud-Din Al Hilali and Dr.
Muhammad Muhsin  Khan, Ilamic University, Al
Madinah Al Munawwarah and the Holy Quran (text,
translation and commentary) by Abdullah Yusuf Ali. A
reference to it is contained in the footnotes in each case.
There are some ayab in the translation whose translations
have been taken from other sources . This fact has also
been explained in the footnotes in each case. The
translation of some ayah in this book is a translation of
the Urdu translation of these ayah by the author.

The translation contains Hadiths at a number of
places. Though the author has not mentioned their
sources, yet in this translation an attempt has been made
to fill this deficiency by mentioning their sources
wherever possible leaving the rest whose sources could
not be available.

In a translation it is hard to meet the academic
requirements of a bibliography. This translation
therefore, does not contain bibliographic references, but
only footnotes all of which show to the reader where a
particular piece of information comes from.
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Lastly, I must thank Dr. Muhammad Khalid Masood,
ex chairman Council of Islamic Ideology and ex academic
director, ISIM, Leiden, the Netherlands, for reviewing
this translation and making highly valuable suggestions to
improve it. He has also very kindly written a foreword to
this translation for which I owe a debt of gratitude to
him.

I hope that the translation will be found very
readable and will particularly benefit the English reader
who is interested in studying Igbal’s thought in the form
of a continuous and integrated philosophical system.

(Salah-ud-Din-Mahmud)






Foreword

This English translation of Dr Mohammad
Rafiuddin’s Hikmat-e-Igbal is a welcome addition to the
growing field of Igbal studies. Critics of Igbal who found
his thought unscientific, unsystematic and apologetic
prompted Dr Rafiuddin to write Hikmat-e-Igbal as a
rejoinder to this critique. He suggested three principles to
judge Igbal’s contribution. First, to evaluate if a
contribution is systematic one must analyse Igbal’s
arguments, not selected extracts and poetry. Second, one
must not evaluate Igbal’s philosophy on the basis of the
philosophical thought whose weakness he exposed. His
contribution need to be analysed within Igbal’s own
context. Third, one must critically appreciate Igbal’s
critique of his contemporary thinkers, not simply to find
contradictions but to judge whether his critique was
scientifically sound and consistent.

Igbal’s philosophical thought is not found in one
book or poem; it permeates in his prose and poetry
throughout. It need to be studied comprehensively and
collectively. According to Dr. Rafiuddin the core concept
in Igbal’s philosophy is Khudi or Autonomy of the Self,
developed in two larger contexts: his contemporary
philosophical thought related to Self and modernity, and
the Islamic philosophical context. Dr Rafiuddin wrote the
following books to make Igbal’s philosophy
understandable; Ideology of the Future, to elaborate Igbal’s
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core philosophy and its logic in the contemporary
context; Qurian awr Ilm Jadid, to elaborate the Islamic
context and its contemporary relevance, and First
Principles of Eduction, to explain epistemology and
pedagogy. He wrote Hikmat-e-Igbal as an introduction to
Igbal’s philosophy. It is an introduction but by a student
of philosophy who had studied Igbal extensively,
benefited from his wisdom passionately and written on
his thought comprehensively.

Three contemporary trends cried for its English
translation. First is the trend of appropriating Igbal to
reader’s own ideology; modernists, liberals and Islamists
all have sculptured him to their own images. Second is
the trend of disassociation with Igbal; Puritan secularists,
nationalist and Marxists find it hard to accept Igbal. The
third is the trend of worshippers of orthodox Urdu and
religion who find his unorthodox diction and theology
unforgivable. Igbal responded to the challenges of
modernity, scientism, secularism, orthodoxy and
Marxism as he faced them in his everyday life.

These challenges survive in various stages of social
process of evolution. An English translation of Hikmat
Igbal by Dr. Salahuddin Mahmood would greatly help
young researchers who wish to study Igbal without any
props. As explained by him in his preface the translator
has put lots of effort in making this Introduction
accessible to younger generation. I am sure students of
Igbal Studies in Pakistan and abroad will warmly
welcome this English translation.

Muhammad Khalid Masud
Islamabad
May 23, 2016



CHAPTER I

A GLANCE ON IQBAL’S
PHILOSOPHY

The importance of the idea of the
self in Igbal's philosophy

All the philosophical ideas of Igbal have their root
in one concept alone to which he has given the name of
Kbudi or “Self”. All his other ideas are derived only from
this one concept and are scientifically and rationally
related to it. This means that all the ideas of Igbal are
themselves also rationally and intellectually mutually
related, and his thought is in the form of a philosophical
system, each concept of which derives an intellectual and
scientific support and confirmation from the rest.
Therefore, unless we understand the nucleus of this
philosophical system, that is, the concept of “Self”
correctly, we cannot appreciate any of his ideas too
properly. Conversely, unless we understand each one of
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his various concepts which, according to him, are no
more than the ramifications and implications of the basic
concept of “Self”, a proper appreciation of the basic
concept of Self itself would be impossible. Thus, for a
proper appreciation of Igbal’s philosophy, it is necessary
that instead of trying to study his ideas piecemeal, we
should treat the sum total of his ideas as an organic
whole.

Now, if each one of Igbal’s ideas is just a part or a
constituent of the entire system of his thought, which in
its turn, provides an exposition and explanation of each
one of his ideas, then a proper understanding of any
single idea is possible only by treating it as a part of this
entire system and not as an isolated and separate idea.
Similarly, no adequate understanding of any of his ideas
would be possible even if a single aspect of that unified
thought-system is ignored or brushed aside as irrelevant
and unimportant. Any estimate of any of Igbal’s ideas,
which is not formed in the light of his entire thought
system and in the context of the rest of his ideas, would
turn out to be anything but Igbal’s concept. That could
very well be our own pet concept but certainly not
Igbal’s. Igbal’s concept could be only that which the
whole and not a part of his system of thought determines
and defines. If we isolate a concept from the thought
system of which it is a constituent part, it is bound to
become as lifeless as a limb torn away from an animal
organism. This principle is the key to the understanding
of Igbal. If students of and writers on Igbal _ Muslims
as well as non-Muslims, Pakistanis and non-Pakistanis
are suffering from a number of misconceptions about
Igbal or if acrimonious controversies are raging around
him or if attempts are being made to exploit Igbal in
order that each one could find support for his own ideas,
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it is all very largely because this principle has been
ignored.

In a philosophy, all of whose ideas are derived from
only a single principle or basic idea, real inconsistencies
are impossible. In such a case, inconsistency can possibly
exist in the mind of the reader but not in that of the
philosopher. The Taj Mahal Mausoleum is a beautiful
“whole” or a “unity” which has no inconsistency
anywhere and every brick of which is harmonious with
its complete whole. Suppose that it accidentally breaks
into scores of pieces which scatter far and wide. If
someone, who has never seen the Taj Mahal Mausoleum
in the form of a well-knit and an organized whole,
happens to pass by it, he may understand the mutual
relationship of some of these pieces, but there would be
many of the pieces which he would be compelled to
consider as meaningless and incongruous, though there
would be none among them which would not fit in one
or another corner of this shredded beautiful building.
Such is also the case with Igbal's philosophy. All of its
concepts have an intellectual relationship between them,
but lie scattered in the present situation. We can doubt
inconsistency in Igbal's philosophy only when we are
unable to understand any of his concepts to an extent that
we come to know what is its intellectual and scientific
relationship with its basic or central idea of the Self, and
hence what is its place in his whole philosophy.
Evidently, when an average student of Igbal will not have
Igbal's philosophy with him in an ordered and organized
form, such occasions must arise for him repeatedly during
the course of the study. This makes it clear how
important is it to present Igbal's philosophy in a
systematic and organized form in order to explain and
elucidate it.
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The nature of and need for philosophy

The question is, what is the nature of philosophy
itself. And why do we need it? Moreover, why is that
Igbal's thought takes the form of a philosophical system?
Why is that Igbal has based all his ideas only on a single
idea? Was this attitude essential or is it merely accidental.
And what is the importance of Igbal's thought itself that
its organization, exposition and interpretation should be
considered as necessary? We could have easily set these
questions aside, but for the fact that for a proper
understanding of Igbal’s thought these questions must
need be raised and answered.

Ever since man has reached the level of self-
consciousness, he is constantly trying to know the Reality
of the universe in which he finds himself present all so
suddenly. This is so because unless he discovers the
Reality of this universe, he cannot know his own reality
and the nature of his relationship with the universe. The
discovery of the universe is an essential step towards self-
discovery, for man is himself an important part of the
universe. He is keen to find out the reality about himself
to be able to know how he should spend his life, what is
the supreme goal of his life and how he should shape and
build his practical life so that through it he can obtain in
this world itself and in the world hereafter (if such a life
does really exist) the best kind of results for himself. He
knows that if he succeeds in finding out satisfactory
answers to all the questions which arise about the
universe, he will also succeed in finding out satisfactory
answers about himself, and in the light of these answers
will be able to find correct solutions to all his problems
and to put his life to good use. That is why he fashions
his life extremely carefully according to the idea he forms
about the Reality of the universe. In other words, the
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search for the Reality of the universe is neither an
intellectual diversion nor is it an issue of a theoretical or
academic significance. It is a serious question of
tremendous practical import, a question so profoundly
practical that it determines the minute details of one’s day
to day life. We can no doubt postpone the satisfaction of
our biological needs for some time, but if we postpone
this important mental and practical need even for a
moment, our mental balance 1s disturbed, and we suffer
from mental ailments like insanity, fear, anxiety and
depression. The importance of Igbal’s philosophy rests on
this fact itself that we have to see whether it is the same
philosophy which satisfies man’s strong mental and
practical need or not.
The generality of philosophy

It is erroneous to think that the ideas and concepts of
the Reality of the universe are peculiar to philosophers
and thinkers. The fact is that the human nature is so
made that there has never been, and there can never be,
any mentally sound and healthy human being, whether
learned or otherwise, who has had no conception of the
Reality of the universe, good or bad, right or wrong,
scientific or unscientific, elaborate or brief, coherent or
incoherent, and who does not fashion his life according to
it. What goes to distinguish philosophers and thinkers
from the non-philosophers is that the former are
possessed of comparatively greater intelligence and better
acumen than the latter, and are, by their attitude and
temperament, more efficient and more capable of
reflecting on the Reality of the universe, of understanding
it themselves and of explaining it to others. Quite as some
people engage themselves in producing food stuffs or
cloth, or in providing for others similar needs of human
beings, philosophers and thinkers keep themselves
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occupied with providing for the greatest intellectual and
spiritual need of human beings, namely a correct idea of
the Reality of the universe. Their endeavour is to see that
their own idea as well as that of others concerning the
real nature of the universe should be the most correct one
in order that they may themselve and others can fashion
their practical life in the most correct manner. But the
need for an idea concerning the real nature of the
universe is so pressing and unable to be held in abeyance
that people never wait for the results of the research and
inquiry of the philosophers and thinkers which might be
available at some future date. What they actually do is to
accept and own one of the current ideas of Reality which
appears to them to be the most satisfactory of all, make it
the basis of their own practical conduct, and bequeath the
same to the offspring. And if the offspring is later on
impressed with another idea of Reality presented by some
philosopher, it re-orientates its outlook and practical life
accordingly. Most of the revolutions in human history
have similarly resulted from the ideas of the philosophers,
thinkers and sages.

Unity of the universe

Philosophers and thinkers have been born in every
age, and those born in later times have always tried to
reform and improve upon the ideas of their predecessors.
Thus their differences and disagreements constitute an
unending and continuous process. Although they have
failed to present any adequate conception of real nature of
the universe, they have always believed, on the basis of a
mysterious intuitive prompting, that the universe is a
harmonious whole or unity. In other words, the universe
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considered as a space-time entity, is not’ divided into
separate sectors ruled by conflicting laws of nature. The
laws of the universe are universal and eternal. They are
the same for all times and climes. This belief in the unity
of the wuniverse has been the axiomatic common
denominator of all thinkers, philosophers and scientists
whether idealists or materialists. Although no great
philosopher or scientist ever demands evidence or
argument to support this belief and each one of them
simply assumes it as the axiomatic postulate of his
thought, one may ask what argument in its favour could
be more cogent and convincing than the fact that so far it
has not proved erroneous? Behind all the advances in the
realms of science and philosophy lies this idea of the
unity of the universe and all these advances, in fact, only
go to corroborate it. The fact of the matter is that if the
seekers after truth and the scientists and researchers had
not proceeded with the assumption or belief that the
universe is a unity, and if this assumption had been
wrong, the existence of both science and philosophy
would have been rendered impossible. It is this very belief
that impels the philosopher and the scientist to proceed
with inquiries and researches in their respective domains
and it is only on verification from this belief that they
feel satisfied in regard to their conclusions and proceed
further. It is obvious that if the philosopher or the
scientist were ever to feel that the scientific fact
discovered by him is one of a merely transient and local
validity and there do exist, or might come to exist in
future, several parallel and alternative scientific truths (for
example, if he is made to believe that water boils at the

? This is a translation of the word inserted by the author in his personal
copy of the first edition of the Urdu book with his own hand.
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same place sometimes at one degree temperature and
sometimes at another or at the same height from the sea
level some-where at one degree and some-where at
another) he will simply abandon the result of his inquiry
as worthless. Now for a thinker with religious
inclinations, the concept of the basic unity of the universe
is a sine qua non, because he is convinced that the Creator
of the universe is one and that it is His purpose which is
being fulfilled throughout the entire universe. Similarly
the philosophical attitude of an idealist too demands the
same sort of faith in the unity of the universe. What,
however, is particularly significant is the fact that even
Karl Marx and other materialist thinkers like him cannot
afford to do away with this conviction.

Implications of the unity of the universe

The axiomatic truth about the unity of the universe
leads us to a number of conclusions:-

Firstly, that unity in plurality is impossible without
some sort of order; and order being unthinkable without
a central principle, there must needs be some concept
which should constitute the principle of the unity of the
universe, a principle to serve as the bond that unifies the
plurality of the universe into a single whole.

Secondly, that the principle of the unity of the
universe should be the Ultimate and Fundamental reality
of the universe and all other scientific facts should be its
mere phenomena. The reason is that if they are not its
phenomena, the Ultimate Reality would not be able to
give them wunity and order nor would such facts
themselves, because of the inherent conflict in their
nature, admit of any order or unity.

Thirdly, that the unity of the universe should be
rationally comprehensible. Therefore, all the scientific
facts must be bound rationally to one another and also to
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the Ultimate Reality of the universe, and this bond or
relationship should render them into a chain the first and
the last link of which must be the same Ultimate Reality
and all the links of this chain should lead to the next. It is
this sort of chain of facts which the philosopher
designates as a “philosophical system”.

Fourthly, that if we explain the cause of any of the
scientific facts of the world, that explanation itself, while
explaining that particular fact, would bring out a number
of questions seeking an answer. Then the answer to these
questions would generate further questions and this
would go on. If the universe were to be taken as a unity
then it would be necessary that the ultimate answer to
these questions, coming up one after another, and the
ultimate explanation in respect of each fact, must be no
other than the nature of that Reality which is the Reality
of all Realities.

Fifthly, that while thousands of ideas in respect of
principle of unity or the Reality of the universe could be
entertained, there could be only one idea and not two or
more which would be the correct one or else the unity of
the universe would vanish. It is necessary that all the
genuine facts of the universe are scientifically and
rationally related to that idea alone and not to any wrong
idea of the Reality of the universe. Furthermore,
whenever the correct philosophical system emerges, its
fundamental or pivotal point must necessarily be this
very correct idea of Reality Should there remain even a
single scientific fact which is out of tune with a
philosophical system, it would only mean that, that
particular system is based on some wrong concept of
Reality. Similarly, if a scientific fact which is considered
to be so, is not in harmony with a philosophical system
based on a correct idea of Reality, it would mean that
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such a scientific fact would not conform to the true
standards of science and reason and would not be a true
scientific fact. Wrong ideas cannot find place in a correct
philosophical system and, vice versa, correct ideas cannot
fit into the frame work of a wrong philosophical system.
A correct philosophical system, however, has the
capability, in every age, to assimilate all correct ideas and
concepts, and herein lies the test of its soundness.

Sixthly, that the unity of the universe implies the
existence of a rational system and organisation in the facts
of the universe and this creates an affinity between all the
known and the unknown facts and enables us to go on
discovering the hitherto unknown facts with the help of
known facts until all the facts of the universe, in their
rationally systematised form, are grasped by us. Scientists
and philosophers are both engaged in this task and, as a
result of their efforts, the number of known facts is
increasing day after day. With the increase in their
number, their scientific relevance to the one true idea of
the Reality of the wuniverse will increase and
correspondingly their relevance to all the false ideas of the
Reality of the universe will decline. Then with the help of
our intuition we shall be able to state as to which of the
ideas of the Reality of the universe is in harmony with
these facts and which of them is not. Thus we shall be
able to approach the true idea of the Reality of the
universe and come closer to the true philosophical system
based on this idea.

Seventhly, that in the initial stages of its emergence,
the range of this true philosophical system will, of
necessity, be limited. Subsequently, as the quantity of
known facts increases and is assimilated by that system,
the system will move towards greater degree of
perfection. _ a process which will continue till eternity,
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for there is no limit to the scientific facts. As a result of
the support that it will receive from the ever new
discovered scientific facts, the system will become more
and more elaborate, systematic and rational and in
proportion to this development, all false philosophical
systems will go on losing their rational support until the
entire intellectual world will be forced to acknowledge
that this system alone is correct and satisfactory. After
the emergence of this philosophical system all new
advances in the various branches of human knowledge
will perforce support this system or else they will not
prove to be any advancement at all.

Source of belief in the unity of the universe

Man's unconscious intuitive belief in the unity of the
universe stems from the urge of his nature to accept some
being as the creator of the universe and that Creator be
One, and this urge of his nature is not meaningless.
Arrangement for the complete satisfaction of natural urge
already exists in Nature. Since, as a result of the
investigations of the philosophers and scientists
conducted up to this day, the universe has been proved to
be a unity there is some principle at work in it which
makes it a unity. The Holy Quran says that this principle
is God Who is the Creator of the universe, who is only
One, and without an associate. The Holy Quran has
drawn attention of mankind in forceful words to the
unity of the universe as a proof of the fact that its Creator
is only One. Says that Book of All Time:
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“No discordance wilt thou see in the creation of the
Most Gracious. So turn thy vision again. Seest thou any
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flaw? Again turn thy vision a second time : thy vision
will come back to thee dull and discomfited, in a state
worn out”'?, (67:3-4)

AT XY 29

,;%j/ﬁu?ﬁiéfl;i@‘gbd»‘ m(u»u‘(.»“w [,a,cwm de

“Say: Do ye see what it is ye invoke besides God?
Show me what it is they have created on earth, or
have they a share in the heavens?” ''(46:4)

In other words, had there been any partner of God in
the creation of the universe, there must have been some
manifestation in the heaven and the earth where different
set of natural laws would have been in operation. It is
obvious that the disbelievers could not point out, with
any degree of reasonableness, to any part of the universe
in reply to this question of the Holy Quran and say: -
“This is the creation of the sharer with God in creation in
whom we believe”. The reason is that when natural laws
operating in one part of the universe are exactly the same
as those operating in the rest of it, how it can be said that
its Creator is not exactly the same as the Creator of the
rest of it. The Holy Quran has stressed the unity of the
universe as one of the proofs of the fact that this universe
has One and only One Creator.

Bl heliCes g ¥

If there were, in the heavens and the earth, other
gods besides God, there would have been

' This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

" This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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confusion in both™. (21:22)

This means, in other words, that since there is no
diarchy, dis-order or inharmony any-where in the
universe and we cannot even think of this disorder but
automatically consider the unity of the universe and the
continuity of the natural laws as one of our axiomatic
truths, is it then not a proof that the Creator of the
universe is also only One? Since, the axiomatic truth
about the continuity of the natural laws is a proof of the
unity of the universe, and the unity of the universe is a
proof of the unity of God and further, since, the Holy
Quran wishes man to adjust himself to the natural laws,
therefore, in order to convince him that these laws are
dependable, the Holy Quran invites repeated attention to
their permanence and immutability:
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No change wilt thou find in God’s way (of
dealing)® (35:43)
No turning off wilt though find in God’s way of
dealing" (35:43)
Like the other philosophers, Igbal also considers the
universe to be a unity despite its rich variety and
diversity. Says he;
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Time is one ,life is one,

"2 The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume II)

" Ibid.(volume III)

" Ibid.(volume III)
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And the universe is one:

It is the height of folly this talk of old and new."”

Z

It is because of this that Igbal's philosophy is a

system of thought as is that of the other philosophers.
There is, however, one basic difference between Igbal and
the other philosophers. This difference lies in the fact
that, according to Igbal, as the Holy Quran puts it, the
principle of the unity of the universe, or the Reality of
the universe which turns this variety into a unity, is God
with all His attributes, as embodied in the teachings of
the Last of the Prophets (peace be upon him). On the
other hand, the philosophers have fancied quite different
ideas of the Reality of the universe. God being the
principle which unites the whole of the universe, the true
lover of God accommodates the whole universe in his
heart. Human self is a wunity, but its external
manifestations are many. It is hidden, but its actions are
manifest. In the same way, God is one, but He has
manifested Himself in the variety of the universe. He is
hidden but the creation of the universe has made Him
manifest. In other words, the nature of the human self
leads to the nature of God.
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This depth, this altitude, and the heavens: all

' This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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these, with their vastness, are absorbed by the
heart of the lover.

O thou who seekest the secrets of eternity ! cast a
glance at thyself; thou art one and thou art many,
thou art manifest and thou art hidden."

Mutual relationship of the urge for beauty
and knowledge

I have mentioned above the term "scientific fact"- For
an elucidation of this term, and to tell what is the reality
of knowledge, what capacity has been bestowed by God
upon us to acquire it and how does it function, it is
necessary to say that not only is the whole of the universe
a unity, but also every part of it that we comprehend or
can comprehend is a unity; at least we can comprehend it
only as a unity and in no other way. Were it not a unity,
we would not be able to comprehend it, and it would be
absolutely meaningless for us. The peculiarity of a unity
is that it is meaningful. That is why we can know it.
Were it not meaningful it could not be a unity nor could
we know it. A number of minor unities go to make a
bigger unity and then these unities form a still bigger
unity until we come to the biggest unity, the universe
itself. None of these blgger unities is merely a
conglomeration of small unities. It is to be found in the
form of a whole which is always greater than its
constituent elements put together and which cannot be
comprehended merely by taking the sum total of its
elements. For instance, an animal organism is not merely
the sum total of certain organs. To cite another example,
the charm of a beautiful piece of art does not depend
upon its different parts; it emanates from the whole of
that piece of art and from an expressible mysterious

1 Ibid.
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integration of its parts. The innate capacity of man to
comprehend a unity is our desire for Beauty which Igbal
also calls Love. The desire for Beauty is generally called
intuition when it is in the cognitional process. The
intuition of a unity assumes the form of a feeling or
belief. Our knowledge is organised merely out of our
intuitive concepts or beliefs and its validity or otherwise

depends wholly on the validity or otherwise of these
beliefs.

Senses and reason both assist urge for

beauty or intuition

It is generally understood that we comprehend also
by means of our senses and our intellect, and that in his
quest for truth the scientist largely depends upon the
intellect. However, as a matter of fact, both the intellect
and the senses are there to assist our intuition or the
desire for Beauty. They neither comprehend nor are they
capable of comprehending unities. It is intuition which
comprehends them with the help of the two. It is true
that intuition is liable to error also. It should be borne in
mind, nevertheless, that intuition alone is capable of
comprehension which is free from error, hence, as seekers
after truth and as men of normal understanding, intuition
is simply indispensable for us.

Far away in front of me at the other end of the room
in which I am sitting at this time, there is a chair
alongside a green wall. But the fact that it is a chair is the
result of my intuition which is in the form of a feeling or
belief and absolutely not my observation. I do not
perceive the chair, but a colour quality, which would be
something meaningless without the intervention of my
intuition or belief. If I were to say that I have seen or
perceived the chair with my own eyes this would be an
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incorrect statement. It is quite possible that my inference
that the said object is a chair might prove to be quite
wrong and it might turn out to be merely a painting on
the wall. Even though I have fully reflected upon the
unity which I call the chair and have used my intellect to
discover the relationship between all the minor unities
which goes to compose this unity, and although my
intuition has finally inferred that these unities can blend
to make nothing else than a chair, the possibility of error
is undoubtedly there. I am not seeing the whole chair, but
only its upper surface facing me. In fact, I am also not
seeing that surface but a meaningless colour quality. My
conclusion that this colour quality is a part of the surface
of some chair, and then this conclusion that it is not only
a part of the surface of the chair but the whole chair, is
only an internal feeling or belief to create which the
testimony of my observation is not enough. Even when
our senses are functioning quite normally, we do
frequently fall a prey to erroneous intuitive inferences.
The same is true of all our sense experiences whether they
are due to seeing, hearing, tasting, smelling or touching.
None of them can come into existence without my
intuition and except in the form of a unity. The Holy
Quran also points towards the same reality in the parable
of Hazrat Suleman and the queen who worshipped the
sun.
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She was asked to enter the lofty Palace, but when

she saw it, she thought it was a lake of water, and
she (tucked up her skirts), uncovered her legs. He
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said; “This is but a palace paved smooth with slabs
of glass.” She said: "O My Lord! I have indeed
wronged my soul.l do (now) submit (In Islam)
with Solomon, to the Lord of the Worlds™”
(27:44)

The summons of Hazrat Suleman to the queen to
believe in the Lord of the worlds had already been
conveyed to the Queen. The Queen saw that it was not
unlikely that in the same manner as she had erroneously
been mistaking the glass for water, she might also be
committing an error of judgement in respect of her real
object of worship and might be quite wrong in
considering the Sun to be her deity. Hence, she at once
announced that she had accepted the true creed.

The purpose of this anecdote is to stress that prophet-
hood is a Divine provision to prevent human intuition
from falling into error in respect of essential matters.

Function of reason

The function of what we call reason is merely to
analyse the mutual relationship obtaining among wholes
which have been accepted by intuition so that in the light
of this relationship intuition may know one other bigger
unknown whole which is consistent with these known
wholes and of which these wholes may be parts or
constituents or it may know many such different small
unknown wholes which may be as parts and constituents
of a bigger known whole. The former process is called
"synthesis" while the latter "analysis". In order to know
the mutual relationship of wholes reason moves from the
first whole to the second, from the second to the third
and from the third to the fourth and gropes around for

"7 The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume IT)
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the mutual relationship of all of them. The only function
of reason is to give a spur to intuition to grasp a whole. It
merely reflects on the constituents of a whole; it cannot
have a feeling of a complete whole. Feeling or knowledge
of a whole is not its function. By the time our intuition
grasps a certain whole, reason has parted company with it
although we are quite unaware of it. Reason shows us the
way towards our goal. To reach the goal is the function
of intuition alone.
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Go ahead leaving intellect behind ,for this light is
merely a road lamp not the destination ."
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Intellect provides light to the eyes of the
wayfayrer.
What is intellect? No more than the road lamp
The tumult that goes on inside the house,
How can the road lamp the aware of it?"
Although reason is not away from the destination of
love, yet it cannot enter into its region.

dj 7 e uw’ f JZ;

T

' This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

" Ibid.
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g2 el U
Though reason to the portal guide, Yet entry to it
is denied.

Igbal does not differ even with it if it is said that
without the desire for Beauty or intuition it is not
possible to analyse the mutual relationships of wholes, for
example, to tell that the digit of 9 is bigger than that of 4,
hence, why should it not be said that reason is another
name for that specific state of the desire for Beauty or
intuition when it is moving among wholes so that it may
discover their mutual relationships. He concedes that
reason is also love. It is not free of the impulse or love for
Beauty. But he does say that the activity of reason
remains limited to movement aimed at groping around
for the mutual relationships of wholes. It daren’t stop,
like a lover, to observe or study the wholeness or Beauty
of a whole and change its movement into rest on
becoming enamoured of some manifestation of Beauty.
Consequently he says:
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Intellect is passion too,
And it knows the Joy to view,
But the poor unfortunate
Dares not as the inebriate.

As soon as we start having a feeling of some whole as
whole instead of analysing the mutual relationships of
intuition or begin to feel that we have reached some
knowledge or have come to know about a thing, the

activity of our reason stops at once and that of our
intuition begins.
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Explanation for relationship between

reason and intuition by an example

In order to consider the relationship between reason
and intuition (or the desire for Beauty) suppose a man
with bandaged eyes left to grope his way towards a
particular room in a big house already familiar to him to
some extent. As he feels with his hands the walls, the
doors, the enclosures of passages and other such marks in
the course of his walk, he can picture to himself
completely the part of the house he has reached at any
time. His hands enable him to see only a part of his
surroundings, that part which he actually embraces in
darkness but the complete guidance is supplied to him by
his imagination which recalls the full picture of every part
of the house that he visits. Reason is, to us, like the
groping hands of the man revealing to him only certain
marks of his passage and intuition, feeling or faith like his
imagination by means of which he is able to picture the
whole of his surroundings. Just as the cause of bandaged
man's helpful imagination is his previous familiarity with
the house, so the cause of our intuition or direct
judgment is our innate desire for Beauty.

Igbal's opinion about configuration

psychology
A school of German psychologists called Gestalt

psychology or configuration psychology provides
extremely forceful and convincing experimental
testimonies as a proof that human knowledge about the
external world assumes the form of wholes. This school
of thought is of the view that a deep study of the ego
reveals that in it cognition functions beyond sense
perception. This cognition is the knowledge or judgment
of the ego about the material or causal relationship of
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things, i.e., the human ego chooses certain things out of
an unsystematic totality of different things which make a
whole according to its purpose. About this school of
psychology, Igbal writes:
“There is, however, some relief in thinking that
the new German psychology, known as
Configuration Psychology, may succeed in
securing the independence of Psychology as a
science, just as the theory of Emergent Evolution
may eventually bring about the independence of
Biology.”*

The emergence of Behaviourism and Logical
Positivism and other similar superficial philosophies
which are growing like mushrooms in this age of world-
wide decline of philosophy, is merely due to the fact that
their proponents and advocates who deny consciousness
have not been able to grasp the intuitive basis of man’s
sense experience. Since the cause of our intuition is our
desire for Beauty, Igbal has also designated intuition with
such other appellations also as love, “or (love’s) madness”
or insight.
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The world regards intellect as the road lamp.
Who knows that (love’s) madness itself has the
gnosis of reality.”

% The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 111, Published by Sheikh Mohammad Ashraf,
publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore

*! This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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Intellect has nothing but information:
The remedy of thy ailment is nothing else than
insight.”
BJ.
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Fresh forces am I raising from the realm of love,
For the Haram is menaced by the revolt of the

intellect.”
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Little does this age know the reality of (love’s)
madness: It is the garment which fits the intellect

perfectly.”
MK.

Science and intuition

When the scientist has known a certain number of
“observed facts” (which actually take shape due to our
intuition) he feels the necessity of an assumption or a
theory or an intuitive or credal concept to explain them.
To put it differently, in order to systematise or organise

22 This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
23 T

Ibid.
# Ibid.



52 The Philosophy of Igbal - Dr. M. Rafiuddin

these facts or to give them the form of a unity, he invents
an intuitive hypothesis which is, in fact, a metaphysical
speculation. If it does really offer a rational explanation of
all those facts, i.e., if it proves capable of organising and
ordering them into a unity, then such a hypothesis has to
be reckoned as much of a scientific fact as any other
scientific fact which is regarded by the scientist as
“observed” even though this fact might not have been
subjected to his observation in the usual sense. The reason
is that in such a case no other hypothesis is capable of
explaining these facts and replacing this hypothesis. In
other words, the scientist has to believe in the existence of
something unobserved on the ground of its effects and
consequences. The same is known as a belief in the
“unseen” which is mentioned in the Holy Quran in the
following words.

Who believe in the Unseen.” (2:3)
Need for intuitive hypotheses

Not the scientists alone but, in fact, all of us do make
assumptions and create hypotheses in our daily life, that
is, we frequently resort to belief in the unseen in regard
to many a concept, for instance, when I say that “the sun
will rise tomorrow” or “my {riend is generous” etc.
Although the rising of the sun today is certainly an
observed fact, its rising tomorrow is a mere hypothesis
after believing which we perform many a deed. Similarly,
my friend might have performed several deeds of
generosity up to this day, but my knowledge that
generosity is a part of his nature, and he will perform

%% The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume I)
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some deed of generosity even after this day is not at all an
observed knowledge: it is an assumption or an intuitive
knowledge. All our practical life depends upon similar
unseen meta-physical or intuitive facts. Metaphysics is the
soul of our practical life. Without it we cannot go a step
further in our life. Some people hate metaphysics for no
reason. They think that their practical life depends upon
observed or ground facts, though, if metaphysics is taken
out from their practical life for even a moment, most of
their movements and gestures would stop at once. Every
fact that we believe in is originally a hypothesis, and
subsequently the discovery of newer data goes to
strengthen this hypothesis and it goes on assuming the
shape of a “fact” for us so much so that our faith in it
becomes unshakable. If a hypothesis is not vindicated and
corroborated by the facts that we discover subsequently,
we abandon the hypothesis as erroneous. The “atom”
provides a fine example of the scientist’s belief in the
unseen. The “atom” has hitherto remained unseen in the
normally understood sense of the term. The atom was
postulated centuries ago only as a hypothesis, but the
experiences we have had of its effects and consequences,
that is, of the unities which have been rendered into a
new unity by means of intuitive concept of the “atom”
have now established it as an undeniable fact. And the
knowledge of this fact is so patently effective and
meaningful as to have enabled man to reduce Hiroshima
and Nagasaki to ashes quite in a moment. The scientist
cannot afford to treat the hypothesis or the assumption
by means of which his “observed facts” are explained or
ordered as a less scientific fact in comparison with these
“observed facts.” He cannot contend that while the
“observed facts” constitute science, the hypothesis which
explains these facts is not “science”. And quite often this
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hypothesis is of more use to him than these detached
observed facts in so far as it is this hypothesis which
furnishes him with the basis for proceeding with and
continuing his scientific inquiry and research as also for
grasping and comprehending the ever new observed facts.
But for this hypothesis his observed facts too would be of
little significance.
Mutual relationship of science and
philosophy

The need of forming intuitive assumptions felt by the
scientist is also due to the fact that a number of minor
unities go to make a major one and we are forced by the
nature of the universe, as also by our own nature, to
know and comprehend facts as unities. This compelling
feature of our nature will force the scientist sooner or
later to a stage where the facts discovered by him will be
explained only by an assumption or intuitive and credal
concept, which synthesizes and integrates the facts of the
entire universe. And when even the scientist will explain
the facts of the universe by such an assumption or
hypothesis, it will matter little whether we call him a
scientist or a philosopher. For, the philosopher also
explains the facts of the universe supplied by the scientist
with the help of some universal intuitive concept which,
in his opinion, integrates the facts of the entire universe
into a unity, whether this concept of his is spiritual or
materialistic. It is thus sufficiently clear that there is
essentially no difference between a philosopher and a
scientist. Both operate in the same sphere of knowledge
and both depend for their knowledge and investigation
on one and the same human capacity, intuition.

Science in its higher stages has got to become a
philosophy, for unless it becomes a philosophy, it must
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lose all meaning. As chance would have it, during the
20th century science has achieved those highest stages of
its progress where it has got to become philosophy and
where an explanation of the scientific facts discovered by
it can be made only by an intuitive idea or a belief which
unifies and organizes all scientific facts. We know that
there are three realms of creation; the world of matter,
the world of animals and the world of man.
Corresponding to these are three major categories of
science: Physics, biology and psychology. The discoveries
of physics in the present century have compelled the
physicists to make the intuitive assumption that the
Ultimate Reality of the universe is Consciousness. They
have been forced to come to this conclusion because the
hypothesis to which they had stuck so far, viz, that the
ultimate Reality of the universe is matter has failed to
explain the new discoveries in the realm of physics. To
explain this new theory physicists of no less a stature than
Adding ton and James Jeans have written books, which
although evidently books of physics, are at the same time
books of philosophy as well. In the same way, the
biological facts discovered during the course of this
century have forced the biologists to the conclusion that
the Ultimate Reality of the universe is Consciousness and
not matter. It is significant that the book written by J.S.
Haldane to elucidate this theory is entitled 7he
Philosophical Basis of Biology. The facts newly discovered
in the realm of psychology also corroborate the same
view point. It is on the whole gratifying that the experts
on physics, biology and psychology are revealing the facts
for the rational and convincing explanation of which no
other concept except that of God can be of any use,
though the westerners are suffering from a long standing
intellectual prejudice against this concept at present.
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Direction of change in the scientific

theories

Changes in the concepts of philosophers and
scientists are useful as well as essential as they move
towards truth through a process of trial and error. When
new scientific facts are discovered and some old idea,
which had previously been regarded as adequate to
explain the previously available quantum of knowledge, is
found to be inadequate to explain the new scientific facts,
philosophers and scientists are forced to replace it by a
new idea which would satisfactorily explain the entire
stock of human knowledge, both old and new.

The theory of the waves of light which was first
propounded by Hooke in 1665 is an example of it. This
theory continued to explain all those facts of the later two
centuries which came before it, even those discovered
with regard to the x-rays of light by Von Laue till the
year1914 for which he was awarded the Nobel Prize. But
in 1922, hardly nine years after he was awarded the Nobel
Prize, a new scientific fact that the x-rays are diffused was
discovered. Since the old theory of the waves of light was
unable to explain it rationally, a theory of light called the
quantum theory was discovered. This theory can now
explain all the old and new scientific facts rationally. If
Hooke's intuition had been sharp enough to grasp this
fact or had someone with a better intuition of scientific
facts told him that light is not in the form of waves but
atoms, this theory of light would have sufficed to explain
the scientific facts not only of that period but also for all
those discovered till today. Nevertheless, it is clear from
it that, as the number of known and established scientific
facts gradually increases, our intuitive idea of the reality
of things also becomes increasingly correct and that the
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true idea of the reality of things can alone explain all
scientific facts rationally and completely. It also makes it
clear that, because of the progress of scientific facts, we
must ultimately reach an intuitive idea of things which is
perfectly correct and is able to explain all those scientific
facts of the entire universe rationally and perfectly which
may continue to be discovered to the end of time.

Relationship between intuition and logical

reasoning

It is generally thought that while trying to interpret
the universe rationally a philosopher arrives at his
conclusions by a process of pure logical reasoning
without allowing his own feelings or sentiments to
interfere with this process. But this is a false view of the
process of reasoning. What actually happens is that, in the
light of the facts of the universe known to him, he forms
an intuitive concept concerning the Reality of the
universe and then employs logical argumentation in order
to give a rational and scientific explanation of this
concept, or to put it differently, in order to show that it
is this concept which is the principle of the unity of the
universe and organises and integrates all the known
scientific facts. The conclusion of the philosopher is not
the outcome of his reasoning. On the contrary, his
reasoning is the outcome of his conclusions. He knows
his conclusion well in advance and orientates his
reasoning with all his mental capacity and eloquence in
that direction. No philosopher, whether big or small, can
possibly deviate from this principle. Not only a
philosopher, but a scientist and an expert mathematician
too first feels a fact intuitively, and then proves it by
experiments or reasoning. The Newtonian Law of
Gravitation was also felt intuitively on seeing the fall of
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an apple from the tree and was proved later through
experiments. Similarly, the Pythagorean Theorem was
also first an intuitive concept which was later proved
mathematically.

Explanation of the nature of Igbal's
philosophy by the example of a

mathematician

The mathematical fact which a mathematician
intuitively feels remains only as a fact whether he proves
it or not, and can prove it or not, but he proves it so that
he may associate others too in his intuition. Every
mathematical fact is first felt intuitively as a unity and
then logically and rationally analysed to prove it, which a
mathematician starts with certain mathematical axioms.
He then draws a conclusion from these axioms, which is
in the form of an equation. Hence, this equation also
enters into the mathematical axioms. He then draws
another result from this result or equation. In this way,
he forms another equation, which also becomes a
mathematical axiom, and so on. He continues with this
process until he reaches the mathematical axiom which he
wishes to prove. This process produces a chain made up
of links of the results or equations which we designate as
the proof of this mathematical fact. The reason is that by
this process, it gets proved or established as a
mathematical axiom of the people, and it is this chain
itself which we describe as the explanation or
interpretation of this fact.

If the basic intuitive concept of the mathematician
from which he starts, and which he wishes to prove, is
correct, his proof is also correct. The result is that we
keep going along with him step by step, for at no step is
any of his results wrong and in-comprehensible. If we
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recede on the path of the proof of the mathematician step
by step by accepting his intuitive fact as correct i.e., move
backward by starting from the last link of the chain of
proofs, we again reach the very same mathematical axiom
from which he had started. This process also proves the
soundness of the mathematical fact. In other words, to
reveal or to actualise whatever are the results or
implications of the initial fact all of which are included in
it and in every result of it potentially, is not otherwise
than to prove, explain or interpret or include that fact in
the axioms of the people. In the case described above, the
proof is not only continuous and complete, for its links
are not only complete in quantity, but they have also
been kept in a logical order.

Organized and brief proof

But, if the intuitive sense of a mathematician is
unusually keen, and he is proving some mathematical fact
discovered by him through his own intuition either for
his own satisfaction or for that of the other
mathematicians like him, it sometimes also so happens
that his intuition takes a flying leap and reaches some
forward link by omitting certain middle links of his
system of proofs, leaving a gap in between which is full of
certain results and implications of this fact and then again
reaches some other forward link by omitting certain
other links leaving a similar gap in between, and so on.
Such a proof is no doubt brief but not wrong. Although
an ordinary student of mathematics, who is bereft of the
intuition of this mathematician, cannot understand this
proof easily, yet it can be completed because all of its
omitted links are present not only in the basic idea of the
mathematician, but also potentially in the links
mentioned before and after these omitted links. Another
mathematician, who has a complete intuition of this
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mathematical fact, can provide the omitted links easily
with its help and with that of the stated links before and
after the omitted links provided that the omitted links are
not so important that it may be impossible to understand
the intellectual and logical relationship of the stated links
in their absence. Thus, in order to explain, that is, to
associate the beginners with the intuition of the
mathematician, these omitted links are, in fact, provided.
In this way, the proof is completed by filling the gaps in
it and extending and enlarging it to a possible extent and
it is thought that every person can now easily understand
it. Such a brief proof is also not unorganized, for every
link of the proof which is present in it keeps at its place
in relation to the other existing links. The result is that it
is comparatively easy to restore the links lost in it to their
place by discovering them. In this case the proof of the
mathematician is no doubt organised or continuous but it
is not complete.

Unorganized and brief proof

Now suppose that while entering the results and
implications of his intuitive mathematical fact, our first
mathematician removes certain results and implications
considering them to be unnecessary because of his keen
intuitive sense.Rather, he does not write down even some
of those which he enters in an order that they may
become the links of a systematic and organised proof of
this fact. On the contrary he goes on writing down
unsystematically whatever result of it comes out at any
time in the light of his intuition until he writes down all
its different main results and implications similarly
unsystematically. In this situation his proof will not only
be incomplete, but also incoherent. In such a case, its
comprehension by an ordinary student of mathematics
will be still more difficult. But, for another
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mathematician, who is having a complete intuition of this
whole fact it will still be easy to bring these unorganised
results and implications in the form of a coherent and
complete proof. The reason is that all its essential links,
despite being unorganised, will be before him. But, in
order to realise this aim, he will now have to perform
two tasks. Firstly, he will have to arrange all the
unsystematic links which are before him in a logical or
rational order, and secondly, to fill the gaps in between
their order with those links which have been omitted due
to the extra-ordinary keenness of the mathematical
intuition of the proponent of the mathematical fact. And
since, these other omitted links will also need order, and
without order in the first stated links, their place in the
chain of all the links will also not be determinable, he will
justly feel that these two tasks are not of a separate nature
from one another, but each one of them is dependent
upon the other, and both of them are inter related to one
another, hence both of them can be performed only
together otherwise not at all.
Comparison between a mathematician and
a philosopher

Just as the proof of a mathematical fact is in the form
of a sequence or a system of known and established facts,
so the proof of some concept of Reality which a
philosopher offers is in the form of a sequence or system
of established and known facts. We designate it as “the
philosophical system”. The intuitive idea of Reality of the
universe which a philosopher also forms is also a view of
Reality itself for him whether he proves it or not, and can
prove it or not as a Reality. But, he tries to prove it so
that he may acquaint others too with his intuition. His
method of proving it is also exactly the same as that of a
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mathematician. He too starts with our universal facts.
These universal facts also consist of self-evident truths,
their rational and logical results, the known and
established scientific and mathematical facts and their
results and implications. He draws a conclusion by taking
a few of the universal facts such as are consistent with his
basic idea, i.e. imparts them another form and establishes
an equation which is comprehensible to us logically, i.e.,
according to the laws of our mental process, hence enters
into our universal facts. He then draws another
conclusion from this conclusion and establishes another
equation which is comprehensible to us logically, i.e., in
accordance with the laws of our mental process, and
hence it too enters into our universal facts. From this
conclusion, he draws yet another conclusion and
establishes still another equation which, if correct, also
enters into our universal facts, and so on, until he
gradually reaches that intuitive concept of the Reality of
the universe which he wishes to prove to be correct. If
the philosopher’s concept of Reality is sound, we
continue going along with him, for then at no stage is his
conclusion wrong and incomprehensible. In this case, the
proof of the philosopher is both continuous and complete
because its links are not only complete in quantity, but
are also kept in a logical and rational order.

But if the mental or intuitive sense of the philosopher
is unusually keen, the proof of his intuitive concept of
Reality which he offers has many gaps and several of its
links are missing. Most of the different great philosophers
are exactly of this kind. That is why their books are not
comprehensible to the people. The philosophy of most of
the philosophers is continuous, i.e., the links of its
reasoning have been intellectually and logically kept, but
because of gaps in between them their mutual rational
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and logical relationship is not comprehensible to the
beginners and the common man, i.e., despite being
systematic, it is not complete for the common man.
Hence, the expositors of every great philosopher are born
who fill the gaps in his philosophy by describing the
omitted links of his proof,thus bringing it close to the
comprehension of the people.

Sometimes, it also so happens that a great
philosopher, who has a correct and clear idea of the
Reality of the universe does not state its results and
implications in the form of a continuous and organized
chain of reasoning or equations and results, but goes on
writing down unsystematically whatever is its result in
the light of his intuition at any time so that he writes
down all its important and different main results and
implications similarly unsystematically, his proof will not
only be incomplete, but also unconnected. In this case its
comprehensibility to the ordinary people will be still
more difficult. Such exactly is the nature of Igbal’s
philosophy. But, for a person, who has a complete
intuition of the concept of Reality of such a philosopher,
it will still be easy to describe the proof of this concept in
the light of the results and implications stated by him by
making it continuous and organized because, despite
being unsystematic, all its important links will be before
him and his intuition will explain their mutual
intellectual and scientific relationship for him. But, in
order to achieve this purpose, he will also have to
perform two tasks together like the mathematician
mentioned before. Firstly, he will have to arrange all
those unsystematic links which are before him rationally
and scientifically and, secondly, to fill the gaps in between
their order with those links which have been omitted
because of the unusually sharp mental power of the
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philosopher. In this way, the idea of Reality of his
forerunner will come before us in the form of a
continuous and complete philosophical system, thus
making it easy for the people to participate in his
intuition and to come to an agreement with his idea of
Reality.
The essentials of the exposition of Igbal's
philosophy

The sign of the correctness of a philosophy is neither
this that all its ideas should be actually and immediately
in the form of a logical order nor is it that there should be
no gaps in their logical system which can be filled with
the known and established scientific facts to an extent.
Rather, it is only that , its idea of the Reality of the
universe should be correct and the other that all its
known and mentioned ideas are logically and rationally
congruous with this principal idea.These qualities are
present in the philosophy of Igbal. In this case, though
this philosophy will not be a system of arranged ideas,
but of jumbled ideas , yet it will be correct and right, will
be in the form of the system, and all true scientific facts
discovered till its emergence will already be consistent
with it, or rather, potentially present in it, though they
have actually and visibly not been attached to it. Despite
the fact that the number of these scientific facts is
sufficing to organize this philosophy, yet its rationality
will still not be comprehensible to an ordinary student of
philosophy whose intuition of its principal idea of Reality
is not complete.Since, its internal ideas will not be in the
form of a logical or rational order, his first
misunderstanding will be that these ideas do not bear any
logical or rational connection with each other, and with
the basic and principal idea of Reality of the philosophy.
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This will prevent him from making a correct appraisal of
the rationality of this philosophy. His other
misunderstanding will be that these ideas bear no logical
or rational relationship even with those scientific facts
which are outside this philosophy, with the result that he
will continue to think that these external scientific facts
are, 1n fact, more consistent with the other
philosophies,i.e, the philosophies which have been
organised and systematised by chance and in which these
facts have been integrated after being distorted. In this
way, since he will not find these scientific facts available
to him to reinforce and strengthen this philosophy, its
rationality will remain hidden from his eyes for this
reason. Hence, if we wish to make this student of
philosophy familiar with the rationality of this
philosophy, we will have no alternative but :

To arrange all the ideas of this philosophy rationally
and logically by which it may be known that they
are,infact,related to one another and to the principal idea
of Reality of the philosophy.

To fill the gaps occuring in between this sequence
and order with more ideas, i.e, with more known and
established scientific facts within the bounds of possibility
,thus reducing the number and length of these gaps as
much as possible. The reason is that if we exclude even
one true scientific fact from this philosophical system,
we will neither be doing justice to this need nor making
this philosophical system as rational, as logical and as
organised as it can become in view of the number of
known and established scientific facts of its times. Since
even these ideas which will be utilized to fill in the gaps
in the philosophical system, will require order, and
without order in the previous internal ideas, their true
place in this whole philosophical system will also not be
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determinable, therefore,both these tasks will not be of a
different nature from one another. Rather, each one of
them will be dependent upon the other, and will be
incomplete without the other. Hence,we will have to
perform both these tasks simultaneously. But, in order to
perform them simultaneously two conditions will have to
be satisfied:

That the known and established true scientific facts
have progressed in respect of their nature and number to
such an extent that when an attempt is made to arrange
the internal ideas of this philosophy in a rational order,
and these scientific facts are used to fill in the gaps in this
system, the number and length of the gaps may decrease
to such an extent that the arrangement may become
comprehensible to every individual easily after truly
assuming the form of a continuous logical and intellectual
system, because of this position of it.

That this philosophy already has in itself some of
those known and established scientific facts actually and
clearly integrated into it because of which the scientific
and rational relationship or compatibility of the external
scientific facts can become clear with it. Without the
presence of such internal scientific facts to arrange the
internal ideas of this philosophy rationally, and to fill the
gaps in it by utilizing the external scientific facts, will be
difficult. Take for example a painter who feels an
intuitive idea of a beautiful natural scene. Then, out of a
strong love for it, he wishes to bring it on the canvas in
the form of a beautiful coloured picture. What he will
first do is that he will decide to draw a sketch for it so
that he may complete the picture by adding colours to it.
Suppose that before completing the sketch, he leaves it in
a condition in which, although it can be clearly seen that
it is the sketch for a picture of some intuitive scene, yet it
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does not show the contours and angles of some trees,
mountains, buildings, roads, plains, rivers and fields so
clearly as to show which picture of the object they will
create. In such a situation, it will be difficult for another
expert artist, despite all his skill, to complete even the
sketch for the picture itself, let alone the whole picture
with all its colourful phenomena. But, though the first
artist does not complete the sketch, and yet pushes its
lines forward to an extent that, after seeing it, another
artist can find which different directions these lines are
likely to proceed, what different forms they are likely to
make and what is to be the likely final shape of the
sketch, he will not only be able to complete the sketch,
but will also be able to produce the picture with all its
splendour, beauty and charm by adding all the colours of
the picture to the sketch in their respective places.
The essential abilities of an expositor of
Igbal

These two conditions mean that this kind of a correct
and true philosophy can assume the form of a continuous
and ordered scientific system only on reaching a
particular stage of man's scientific advancement and not
before it. By keeping these two conditions in mind, it also
becomes quite clear that any individual who tries to give
such a correct and true philosophy the shape of a
continuous and ordered scientific system during his times
must be fully familiar with all the known and established
scientific facts,i.e, must be fully aware of the full ranges of
philosophy and science, otherwise he will not at all have
those ideas which can enable him to complete the order
and organization of this true philosophy by filling the
gaps in it.This capacity also includes the capacities for
philosophical insight and creativity, logical mind and
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keen vision. Without this capacity, he wouldn’t be able to
see whether or not the internal ideas of this philosophy
have any rational or scientific relationship with each
other, with the external scientific facts and the Reality of
the Universe. And if it has any, what is that? Then, it will
also be necessary for him to be familiar with the principal
idea of this philosophy,i.e, with an intuition of the true
idea of the Reality of the universe which is perfectly
evolved, illuminated and powerful otherwise he will
misuse the knowledge of philosophy and science, his
reasoning will falter, his philosophical creativity or
insight will be wrongly directed, his logical taste will
bring about wrong results and his penetrating mind will
be misled. Conversely, if he has this capacity, he will not
only be able to see, by the strong search light of his
intuition, how far the internal ideas of this philosophy
presented as scientific facts are rationally related and
connected to each other, to the central idea of the
philosophy and to those scientific facts which are external
to it, and have not been integrated into it. Rather, he will
also see which of the known and established facts are true
scientific facts due to their harmonious relationship with
the true idea of the Reality of the universe and which of
them are not, what are the flaws in them and how can
they be converted into the true scientific facts by
removing the flaws in them? Obviously, in the above
example, the second painter will be able to complete the
un-finished sketch or the in-complete picture of the first
painter only when he has made himself familiar with the
intuitive idea of beauty of the first painter.
The characterstic of Igbal's philosophy

If it becomes known about some philosophy that
when it is organised not only all true scientific facts
discovered till its times,but also those to be discovered in
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the future, get essimilated into it according to all the
known and established logical and rational principles,
there can be no greater proof of the fact that the intuitive
idea of Reality upon which it is based is correct, and this
philosophy is itself also true and permanent and all other
philosophies, after ceasing to exist, will clear the way for
its universal acceptance. Evidently, when we offer the
best explanation for such a philosophy, it will not but
acquire the form of its rational and scientific order and
organisation. Conversely, when we rewrite it in a rational
and scientific order and organisation, this very order and
organisation of it will be taken to be its best explanation.
Such exactly is the nature of Igbal's philosophy. Both
the important essentials of a true philosophy which have
been discussed above are present in it. It is based upon an
idea of the Reality of the universe which is true, and all
its known and stated ideas are consistent with it logically
and rationally. This true idea of the Reality of the
universe, which is also the centre of the philosophy of
Igbal, is the idea of God. It has two aspects, one that God
seeks man, and the process of creation and evolution of
the universe is nothing but the process of creation and
evolution of man. Two , that man seeks God and all the
struggle of his life, which can either be right or wrong,
has only a single purpose, which is that he should increase
his love and his knowledge of Beauty . This idea , as the
Reality of the universe, is not only clear, but also meets
all standards of correctness and soundness. Igbal has
described all the necessary results and implications of his
idea of Reality elaborately and repeatedly. Though these
results and implications are in the form of only a single
philosophical system because of their rational and
scientific relationship, and to be rationally and logically
organized and arranged is in their nature, yet, as they
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have been described mostly in the poetical language, they
could not fall into a rational and logical order and
organisation. It is just not possible for an ideology to be
in the poetical language, and yet have a logical and
rational order and organisation. It cannot have the
warmth of feeling, and yet possess the coldness of logic at
the same time. Igbal's philosophy is like an expert
mathematician or an expert philosopher who is a genius
and possesses intuitive power and whose idea of Reality is
true, but who cannot find time or leisure or feel the need
to keep its results which continue to descend upon his
heart involuntarily in a logical order and system.
Nevertheless, its results are so detailed that every well-
balanced person who has a true intuition of his idea of
Reality can easily clothe them with a complete logical
order and organization by doing away with discrepancies
in their logical system. The sketch for the true picture of
the Reality of man and universe portrayed by Igbal in his
philosophy is so complete that every man of appropriate
ability, who is familiar with Igbal's taste, can present the
picture with all its beauty and charm by adding the right
colours to this sketch at their respective places.
Meaning of the exposition of Igbal’s
philosophy

The important conclusion to which the above
discussion guides is that if we wish to offer an exposition
of Igbal's philosophy, which makes it effective for and
comprehensible to everyone and can also be considered to
be its correct and satisfactory exposition, we must
describe the results and implications of his concept of
Reality, which he has described in the poetical language
unsystematically, not only logically and rationally, but
also fill the gaps in them to the maximum extent without
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caring for the length it would reach due to this process.
The reason is that the extent to which this exposition will
be long, to that extent Igbal’s philosophy will be
comprehensible and effective and will become a force
which will bring about a change in the belief and action
of the people.

Difference between the reasoning of a true
and a false philosophy

The fact is that the beginning and end of a
philosopher’s reasoning is the intuitive concept of the
Reality of the universe which he knows well in advance.It
determines the direction of his reasoning and decides its
correctness and incorrectness. If his primary assumption
about the Reality of the universe is wrong, it only means
that the very foundation stone of his thought structure
has been laid erroneously,and in such a case naturally, all
his reasoning will be false, ie., it will be full of
discrepancies. In order to maintain the force of his
argument, he will be compelled sometimes to ignore , at
other times to misinterpret many a true scientific fact
which might be capable of showing the weaknesses
inherent in his erroneous concept of the Reality of the
universe .Sometimes he will endeavour to undermine the
importance of such facts to such a degree that they would
no longer appear to challenge his concept of Reality.On
other occasions, he will be forced to incorporate in his
reasomng and argumentation wrong scientific facts, (that
1s, scientific facts which have not been fmally
authenticated simply because they support his view
point). He will magnify the importance of these facts to
such an extent as to make them appear to be the key to
the knowledge of the Reality of the universe,and so on.
But if a philosopher’s primary assumption regarding the
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Reality of the universe is sound, and if his understanding
of the scientific facts of the universe discovered up to his
time is a thorough one, his reasoning will be correct and
these facts will be duly  accommodated into his
philosophical system; rather he will look for these facts
wherever they might be found and will incorporate them
in that system, for they will be in harmony only with his
concept of Reality and will be of use only to him. If he
has to modify some scientific facts which are generally
regarded as scientific facts, in order to maintain the force
of his argument, this modification will be of such a nature
that the shortcomings and errors of these facts will be
removed, and if some of them are ignored, they will
indeed merit being ignored. In certain other cases, if the
importance of some of them is reduced, then it will be
merely because they will be worthy of this diminished
importance. Likewise, if he incorporates certain
hypotheses in his system of thought, it will be proved
sooner or later that they were not just hypotheses, but
true scientific facts according to all rational and scientific
standard. In this way the soundness of a man’s perception
of Reality will lead to the soundness of the whole of his
philosophical system. It will also lead to the rectification
of some of those so called scientific facts the falsity of
which has remained undemonstrated. It will even spur
the discoverer of new and true scientific facts to move
ahead. Thus knowledge, aided by the true concept of
Reality, proceeds onwards smashing its own idols,
towards its natural destination of truth. Igbal points to
this when he says:
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Knowledge which is intimate with the heart and
the intuition, is Abraham for its own idols.

Knowledge in which the illuminating vision of
Moses is not accompanied by the “Observed facts”

of the scientist is sheer lack of sight.”
ZK.

With the progress of scientific facts, wrong
philosophies are effaced and the right
philosophy is created

The known and established facts which assume the
form of the links of a philosophical system also consist of
scientific facts besides self-evident truths.Moreover, all
scientific facts have so far not been discovered, and every
philosophy is also not consistent with them. Therefore,
every philosophy must contain discrepancies. Further, all
scientific facts will not be discovered even to the end of
time. Therefore, even that philosophy i.e., the true
philosophy, which is perfectly consistent with these
scientific facts must also contain discrepancies to the end
of time. The number and length of discrepancies in some
philosophies is more, while in some it is less, i.e., the
reasoning of some philosophies is more accurate while
that of some others less accurate. The extent to which the
quantity of discrepancies in the logical sequence of a
philosophy will be more and the length less, in other
words, the extent to which the reasoning of a philosophy
will be more logical and accurate, to that extent it will be

2% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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considered to be easier,comprehensible, rational, strong,
complete and logical. Since true scientific facts are
intellectually relevent and consistent with one another
,therefore, they confirm and reinforce one another .
Conversely, since they have no intellectual relevance and
consistency with the wrong ideas, they also do not
confirm and reinforce them. Therefore, they must
become more relevant and explanatory as knowledge
advances and their quantity grows, thus making it
increasingly difficult to distort them or to understand and
explain them by twisting them. In this way, the
discrepancies in and the length of the correct philosophies
must decrease while the discrepancies in and the length of
the wrong ones must increase, thereby making the
irrationality of the wrong philosophies and the
rationality of the correct philosophies increasingly
clear.The result of this unstoppping process must be that
ultimately an age must come when only one philosophy
must be left in the world which 1s correct , 1s based on the
true concept of Reality and is consistent with and
relevant to all true scienctific facts of the present and the
future and all the rest of the philosophies must be rejected
on being declared irrational and worthless.An inevitable
result that follows from it is that it will be this
philosophy itself which will ultimately unite the whole of
humanity. And until this philosophy spreads to the
whole world after emerging, the unity and peace of the
world will both not be possible. Proceeding further
forward, I will explain why this philosophy can only be
the Igbal’s philosophy of the self and no other.

Philosophy like poetry is also an expression
of love
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When a philosopher writes his philosophy, he cannot
detach himself from his emotions. The fact is that all his
emotions are centred round the concept of Reality which
he is trying to expound and interpret. He is simply in
love with that concept whether it is material or spiritual.
This is an admitted fact, for as I have already said, a
person’s concept of the Reality of the universe is the
moving force of his life and a philosopher is no exception
to it. In fact, it is under the pressure of this force that he
writes the whole of his philosophy and wants his concept
of Reality to be accepted everywhere so that people may
pattern their life after the mould that he chooses for them
so that they may be able to reap the gains and avoid the
losses which, in his opinion are gains and losses  a
purpose for which he considers his philosophy to be
indispensable. Philosophy, like poetry, is the expression
of one’s love. When a philosopher feels like popularising
his “love”, he does not talk with the people in a simple,
direct manner. On the contrary, he explains to them how
his concept of Reality is relevant to all scientific facts and
support and confirm it by joining together. The
philosopher adopts this method of expression because he
knows that this method of expression will not remain
ineffective, for, he is unconsciously aware that human
nature yearns for a concept of Reality which can, and
actually does, organise and integrate all the scattered facts
of the universe into a unity. Igbal has expressed this
subject as follows.
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What is the reality of philosophy and poetry?
A word of longing one dare not utter face to
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face.”

BJ.
Scientific facts alone cannot guide towards
the true idea of Reality

But wherefrom is the philosopher to secure that true
concept of Reality which would not only validate his
own philosophical system, but also rectify all untrue
scientific facts and serve as the standard for the ever
increasing funds of true scientific facts. Human intellect
can form a number of spiritual and material concepts of
the Reality of the universe, for even a slight change of
attitudes leads to a change in the concept. Now, which
concept, out of all of these, is by virtue of its nature and
attributes, really in harmony with the scientific facts of
the day? For, it is obvious that if such a concept were to
be found, it would be in conformity with the facts that
will come to light in future as well. But the quantum
scientific facts will always remain so limited that it will be
always difficult for a philosopher to grasp that concept by
his own individual effort with the help of the known
scientific facts of his time, so difficult indeed that it merits
exclusion from the range of possibilities. Every
philosopher has attempted, nevertheless, to form a
concept of Reality, in the light of the known scientific
facts of his time and to evolve a philosophy on that basis.
But so far every philosopher has formed a wrong,
incomplete, and worthless idea of Reality, has evolved a
wrong philosophy on its basis and has resorted to a
wrong, inconsistent, fallacious and faulty reasoning to
support his wrong philosophy. There has never been a

2" This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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philosopher the validity of whose reasoning has escaped
the barrage of devastating criticism of other philosophers.
The mutual differences of philosophers are simply
endless. If a philosopher were to try to modify his
philosophy in the light of the criticisms of other
philosophers, he would fail to do so, for when an attempt
is made to remove one defect of a philosophy, which is
basically erroneous a number of other defects are bound
to crop up.

Just to give you an example of it if we wish to
lay a beautiful carpet in a room bigger to a certain extent
than the room in an effort to cover the entire room and
to make sure that all the various patterns woven into it
are also clearly visible, we will fail in our effort as
wrinkles will be formed on the surface of the carpet at
different places because of the smallness of the room.
Consequently, the view of the patterns on the carpet will
be blighted. And if we try to remove these wrinkles from
one side of the carpet, they will appear from some other
side and if from that other side, then from yet another
side.

Two possible ways

There are only two possible ways for a philosopher
to reach the true concept of Reality: Either he should be
able to get hold of all the facts of the universe all at once
to enable him to judge as to which concept of Reality
conforms to all these facts and integrates them into a
system. Then he will not countenance much of a
difficulty in forming a correct view of the nature and
attributes of that concept, for, if he forms a concept
which is even slightly wrong, it will be contradicted by
one known fact or another. But this will be a wild goose
chase. The philosophers and scientists are unanimous that
human knowledge will never be able to embrace all the
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facts of the universe, not even till eternity. The Quran
has pointed towards this in the following verse.

(108)30m iy Bl
“Say! If the ocean were ink (wherewith to write
out) the words of my Lord, sooner would the
ocean be exhausted than would the words of my
Lord, even if we added another ocean like it, for
its aid” **(18:109)

The other alternative is that the philosopher gets
hold of the true concept of the Reality of the universe
directly from somewhere by chance and happens to
acquire its knowledge and love to such an extent that he
is enabled to see and interpret all the scientific facts
discovered so far in the light of it in the correct
perspective, and to integrate them into a unity on the
basis of that concept. In such a case, even though he will
have fewer scientific facts at his disposal, he will
nevertheless be able to appreciate them properly because
of his true concept of Reality. He will also be able to
explain why these scientific facts are in conformity with
his concept of Reality alone. In such a case, even if his
philosophical system is imperfect, it will nevertheless be
true. And as new facts will come to light, they will be
gradually incorporated in the intellectual framework of
his philosophy, with the result that the philosophy will
move from lesser to greater perfection, a process which
will continue till the end of the world. As I have said
earlier, after the emergence of such a philosophy, all

% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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further progress of philosophy will depend not on the
appearance of new wrong philosophies, but on the
further development and perfection of this philosophy
alone. However this second possibility will need one
thing more in order to materialise and it is that scientific
facts happen to have developed to such an extent that the
philosopher is able to see the conformity of these facts
with that true concept of Reality which he has obtained
by chance from somewhere. Unless this has happened, he
will not be able to correlate these scientific facts with the
true concept of Reality because their relevance to this
concept will not be clear and he will continue to wander
about for another concept of Reality. He will continue to
think that the scientific facts are not relevant to this idea
of Reality, and hence this idea of Reality is perhaps not
correct or perhaps no philosophy can be built on its basis,
though the deficiency in this case will not be in his idea of
Reality, but in the number and nature of these scientific
facts which will be before him. In order that the
philosopher’s concept of Reality embraces the facts
discovered by science, it is essential that while his concept
of Reality comes forward to meet the facts of science, the
facts of science also come forward to meet that concept
until the relationship of their aggregate with them
becomes clear.

Need of love for the idea of Reality

One could say that it is quite understandable that in
order to achieve his goal a philosopher should be aware of
the true concept of Reality, but why is it essential that he
should also be in love with that concept? The answer to
this question is that Igbal is right that knowledge is
gained through intuition, and intuition is a function of
“love.” Or, one might say that “love” is a developed form
of intuition.
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The world regards intellect as the road lamp.
Who knows that (love’s) madness itself has the
gnosis of Reality.”
BJ.
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Fresh forces am I raising from the realm of love,
For the Harem is menaced by the revolt of the
intellect.
Little does this age know the reality of (love’s)
madness:
It is the garment which fits the intellect

perfectly.”
MK.
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Donning this garment, I attained to a station

Where it would be honour for the intellect

to walk around my house (like a pilgrim)
MK.

*This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

* Ibid.
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Nature has endowed all human beings with a special
ability to love, which varies in general with the level of
man’s intelligence. One could use this capacity for loving
either the true concept of Reality or a false one. But since
the capacity is the same, a person cannot make use of it
for loving the true concept of Reality to the extent to
which he employs it in the love of a false concept. The
saying goes, one cannot both eat the cake and have it.
With increase in man’s love for God, the love for false
concepts decreases in the same proportion tll it is
extinguished altogether. At this stage, the love of the true
concept of Reality reaches the highest point which one is
capable of attaining keeping in view the limitations of
man’s natural capacity. But this is the station of
Abraham, the fried of God about whom the saying of the
Quran is that be was hanif, i.e., free from all traces of
polytheism.
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It is difficult to cultivate Abrahamic insight

For lust stealthily forms images within the
breast.”

BD.

If a part of a philosopher’s capacity for love is
devoted to the love of a false concept of Reality, he will
naturally observe scientific facts through the false lenses
of that concept and his interpretation of these facts will
not be absolutely true, that is, he will not be fully able to
correlate these facts with the true concept of Reality and

3! This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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will, therefore, produce a philosophy which will be false
or inadequate and defective in proportion to the falsity
and defectiveness of his love. Perfectly evolved,
illuminated and powerful intuition of the concept of
Reality means love for this concept which has been
developed to the highest stage of its perfection by
struggle, self-discipline and self-denial. This love is a light
as it is free from the ignorance and darkness of wrong
concepts and can distinguish accurately between right and
wrong, moral and amoral and ugly and beautiful. Then,
this love is a force as it achieves victory over the wrong
ideas despite their extra-ordinary strength. The
knowledge of a philosopher remains imperfect without
the perfect love of the true concept. That is why,
according to Igbal, perfect love for the true concept of
Reality is essential for the creation of true philosophy.
Without this an individual, whether he is like Attar or
Rumi or Razi or Ghazali, also remains deprived of
knowledge.
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Like Rumi, Attar, Ghazzali and Razi,
One may by mystic great or wise,

But none can reach his goal and aim
Without the help of morning sighs.

BJ.
Wrong philosophy also emanates from
wrong love

As has been said above, the need to love one’s idea of
Reality is not confined to those philosophers who have
the true idea of Reality as the basis of their philosophy. It
is equally essential for those philosophers who stand for
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false concepts of Reality. Whatever apparent force of
argument a wrong philosophy comes to have, it is there
owing to the love that the proponent of that philosophy
has for his false concept of Reality. It is this love which
makes him reject as wrong those true facts which do not
conform to his erroneous concept of Reality and accept
as true those false concepts which conform to his
erroneous concept of Reality. Had Karl Marx not been in
love with his false concept of Reality, he would not have
succeeded in producing a philosophy which, despite its
falsity, continues to be the pivot of the lives of millions
upon millions of human beings at present.

Now, on the one hand, the true philosophy of the
universe is a crying need of man and, on the other, there
are insurmountable difficulties in its availability. But it is
a law of nature that it provides for all the fundamental
inborn needs of man by an arrangement of its own. The
reason behind this is not far to seek. But for this
provision, the purposes of nature would have remained
unfulfilled. In the same way as nature places the clouds,
air, sun, moon, earth and sky at the disposal of man to
enable him to meet his basic physical needs, it also
provides him with a chain of prophets to enable him to
meet his basic spiritual needs.

Igbal's theory of prophet-hood will be fully
elucidated as we proceed further in this book. The only
purpose here is to explain that the first and the most
valuable gift of a prophet to mankind is his true idea of
the Reality of the universe, which is known as the idea of
God. The totality of attributes and the true nature of this
idea can be comprehended only through its practical
application. This practical application of the true concept
of Reality which is reflected in the practical life of a
prophet remains imperfect until man’s practical social life



84 The Philosophy of Igbal - Dr. M. Rafiuddin

reaches that particular stage of its evolution at which all
its essential natural aspects such as education, law,
politics, warfare, economy, morals etc, become quite
manifest and widespread. Whenever the evolution of
human society reaches such a level of development there
arises among them a prophet, who exemplifies the
application of the concept of God to all sectors of human
life by his own practical life and thus brings out both the
theoretical and practical aspects of the attributes of God
and their implications. He is thus the first man who gives
a perfect concept of the Reality of the universe to
mankind which is the only basis of a perfect philosophy.
The end of prophet hood after the emergence of this
prophet is only natural, for after him the human race can
have no difficulty in raising their practical life to the
height of perfection from the point of view of its richness
and validity. The last of the prophets who gave a perfect
concept of Reality to mankind is the Holy Prophet,
Hazrat Mohammad Mustafa (peace be upon him). The
first philosopher, who made this perfect concept received
through the agency of perfect prophet hood, the basis of
his philosophy in this age of the progress of science, is
Igbal. And the philosophy which organises the scientific
data of the age according to the perfect concept of Reality
is the philosophy of “self” Khudi. Iqbal has realised that
this is the concept of Reality which is true and which
integrates all the known facts of the universe into a single
unity. It is on account of this that Igbal repeatedly
stresses that a philosophy, not based on the prophetic
concept of Reality but on some other concept of it,
forged by a philosopher on the basis of an inadequate
knowledge of the universe, and independently of
prophetic guidance must be false and barren and that all
the philosophical systems which have been presented so
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far are such. It is only the love of God which can form
the basis of a true philosophy of man and the universe
and the source of this love is perfect submission to the
prophet. Igbal says:
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I have no truck either with the philosopher or the
mulla:
The former means death of the heart, the latter,

perversity of
Thought and sight.”

BJ.
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Had you not lost “Self” '

You would not have become an adorer of Bergson

The pearl-shell of Hegel is devoid of pearl ;

His magic is all a rigmarole of fancies.

32 This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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The end of reason is a lack of direct experience;

Philosophy only means separation from life.

Tie thyself to the Prophetic Teaching,

How long, progeny of Alil How long wilt thou

cling to Avicenna’s philosophy?”

ZK.

The degrading criticism which Igbal has levelled

against Hegel's philosophy, is in fact, applicable to every
un-Quranic philosophy.
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His wisdom did not indulge in the privacy of the
touchable, though the virginity of his thought
appeared in the garb of a bride.

Do you know what the bird of his high-flying
wisdom is like? It is like the hen which in the
moments of profound lust gets germinated
without a cock.™

PM.

The true concept of Reality is only the concept of
God Who is Ever Living and Who sustains the worlds.
All other concepts are concepts of objects that are dead
and have never been alive. And the representation of
anything which is dead is itself bound to be lifeless and

33 This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

** This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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meaningless. Portrayal of dead which assumes the form
of philosophy® is also dead. If it is being considered as
alive today, it should be, thought to be undergoing the
agonies of death. If not today, it will be given up
tomorrow on being considered as dead. Says Igbal:
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As good as dead is science and art,

Which took not birth from bleeding heart.
ZK.
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He knew how to fly high but he lacked courage
and high-mindedness. That is why the philosopher
remained deprived of the secrets of love.
Although the Shaheen (falcon) continued to fly in
the sky like a vulture, yet he felt deprived of the

ecstasy of the live prey.*
BJ.
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% This is a transaltion of the words added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.

3% This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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The scientists tend to adorn a dead body,

They neither possess the Hand of Moses nor the
Breath of Jesus,

I have seen nothing of value in this type of science.
I have been craving for a wisdom of another sort.
ZA.

By this “other philosophy” Igbal means the
philosophy which recognises the Living God as the
Reality of the universe. God alone is that concept of
Reality which is the source of that true love which the
philosopher needs. It is through this love that the hidden
secrets of the universe are unrevealed. It is this love
designated by Igbal as 5= ¢sa (life blood) in which is
written that philosophy which can neither die nor suffer
from the throes of death. And love for God is not
possible without love for the Apostle (peace be upon
him) because God is the goal and the Apostle (peace
be upon him) is the means of reaching Him” .
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Know you not wherefrom ardour and ecstasy
arise?
These are but rays shot from the sun of the

Prophet.
MK.

37 This is a translation of the sentence added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.
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Reason is a servant of the idea of Reality. It has as
many ways as there are the ideas of Reality. Hence, Igbal
has called intellect as “intellect of a thousand artifices".
True philosophy does not depend merely upon intellect,
but on the fact that the true love for God should guide
the intellect. True love has only one way which alone
leads towards man's true destination. But intellect has a
thousand ways.
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Do not seek guidance from,

That jack of all trades, intellect,
Apply to Love, for it is perfect in,
The only art it practices.

PM.

Similarly the knowledge which is not guided by
God's true love is demonic. Such a knowledge cannot
become the basis of a true philosophy. But knowledge,
which is produced in the light of God’s true love is pure
and true and can become the basis of a true philosophy.
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Science without Love is a demonic thing,
Science together with love is a thing divine.
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O thou by vain imaginings befooled.

Get thee a reason which the Heart has schooled!
PM.
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Science and wisdom without love are a corpse,
Reason is an arrow that never pierced the target
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Look with the eyes of love, so that you find some
trace of Him,

To reason’s eye the world is nothing but illusion

and deceit.
PM.
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That ken is vision dim,
In which the wise man's lore
And sight that Moses viewed

Keep apart and merge no more
ZK.
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No other god but God - this is the point

On which the world concentrically turns.
AR.
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Negation and affirmation together signify control
of the universe:

they are the keys to the doors of the universe.
MK.
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The subtle point that God is one,
The German sage could not perceive:
Clear sight and mind are both a must,

So that this point one may conceive.
ZK.
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Philosopher with statesman weigh not thou,
Those are sun blinded, these are tearless eyes.
One shapes a false argument for his truth,
The other a block of logic for his lies.

PM.

Every scientific fact, (every wisdom) is in conformity
with only one philosophy. That philosophy is no other
than that which is based on the true concept of Reality,
that is, the concept of God. Hence, wherever it is found,
it should be picked up and integrated with that
philosophy.
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“Wisdom” said God “is a tremendous Good”
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Take hold of it wherever thou findest it.”
JN.

Since correct and true philosophy which will be the
world’s last philosophy will be established on the basis of
God’s love and will bring about permanent peace in the
world by uniting mankind, Igbal emphasises it very
forcefully that the concept of God’s love should be given
the shape of a philosophy, for without that it will neither
be able to win popular acceptance nor will human beings
be able to get rid of the hold of false philosophies and
mutual wars and conflicts.Such a philosophy whenever it
emerges will create a world revolution,and will bring a
new world-order into existence. Intellect which is the
basis of life for the westerners takes guidance from love
while love for God which characterises the easterners gets
strength from the intellect. Thus, when intellect and love
will combine with one another and will assist and help
each other, it must usher in a revolution in the whole
world.

O P S BV

*% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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The intellect, to the Westerners, is the tune of life.
To the Easterners, love is the secret of the
universe.
Intellect ,aided by love, acquires the knowledge of
Reality.
The foundation of love’s task is consolidated by
intellect.
When love is combined with intellect it becomes
the architect of a new world.”
JN.

But, even after correlating the true concept of Reality
and all the scientific facts discovered by man so far,
because of his ceaseless quest for truth, the interpretation
of Reality will not become perfect. For ever new facts
will continue to be discovered and correlated to Reality
till the end of the world rendering it progressively clearer
and more attractive. It is for this reason that in the
preface to his book “The Reconstruction of Religious
thought in Islam” Igbal has aptly remarked:

“As knowledge advances and fresh avenues of
thought are opened, other views, and probably
sounder views are possible. Our duty is to watch
carefully the progress of human thought, and to
maintain an independent critical attitude towards

1™

%% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

* The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: VI, Published by Sheikh Mohammad Ashraf,
publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore
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Igbal has clothed this very thought with the
following verse.
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“Wisdom” said God “is a tremendous Good”
Take hold of it wherever thou findest it.*
IN.

But, if today someone is desirous of having an
absolute knowledge of Reality, it is imperative for him to
cultivate, by means of devotion and prayers, a personal
feeling or experience or love for the beauty of Reality.
Without that no person, howsoever gifted he might be,
can make a full explication of Reality nor can any
individual gain full knowledge of Reality merely by
reading or listening to that explication.
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The garment of words too brief for Reality;

For reality is like a metallic mirror, speech is rust.

The candle of the soul is ablaze within the breast ;

But the ability of expression says: “No further”.*
BJ.
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*! This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

* Ibid.



A Glance on Igbal’s Philosophy 95
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Though the tongue is bold enough,
The argument right fair,
What can I declare of Love?
Save that none can declare?
ZA.
Rumi has said the same in these forceful words:
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No matter how elaborately I try to explain love,
I feel ashamed (at my failure) when I encounter
“love” itself.
Even though elucidation and explanation help
illuminate a point,
The tongueless “love” is far more illuminating.
The pen which flows so swiftly in writing,
Breaks when it comes to write about love.

When it comes to express this state(i.e. of love),
The pen is broken and the paper torn to shreds.
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Intellect fails to explain love like the donkey who
gets stuck into the mud.

Love and the ways of love can be explained by
love alone.

The appearance of the Sun itself is the proof of the
Sun;

If thou needeth a proof (in respect of the Sun) turn
not away thy face from it.”

Igbal is a lover of God, a lover who interprets his
love in philosophical terms in order to transmit that love
to his reader so that when the flame of love has been
kindled in his heart too, he might be drawn towards
prayers and devotion and through them develop his love
to a stage where he no longer needs even philosophy and
rationalism for its further growth so that out of his
philosophy is engendered love, and from his love there
stem, develop and flourish philosophy and wisdom.
When we say that all scientific facts of the universe are
deeply related to only one idea of Reality, the idea of
God, we mean to say that every atom in the universe
testifies that God alone is the true Reality of the universe.
Therefore, the Quran designates every scientific fact to be
a sign of God.
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And in the earth there are signs for those of
assured faith.* (51:20)

* This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

* This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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In other words, since no scientific fact can be
intellectually and rationally related to any of the false
concepts of Reality every such fact is a sign, an argument
and a testimony of God.

The function of a true philosopher is merely to
correlate with the true concept of Reality according to
known and accepted scientific and rational standards all
the scientific and rational facts, which have come into
grasp of human knowledge and thus to make every atom
of the universe cry out that the true Reality of the
universe is:

And in everything there is sign pointing out that
He is but One.”

In this way, a true philosopher demolishes all
possible evidence in favour of the false concept of Reality.
He is not irked by the fact that so far a very limited
number of facts of the universe have entered into the
orbit of human knowledge. For, no matter whether these
facts are few or many, all of them support only his
concept of Reality. Moreover, those who present false
arguments in favour of false concepts of Reality, they too,
after all base their case on a misinterpretation of these
facts. Hence when every atom of our known universe
begins to testify that God is the true Reality of the
universe, it will also testify, in effect, that all concepts of
Reality, except that of God are false and unsound.

NS PO
“Whoso invokes any other god along with Allah,
he has no authority therefor.”* (23-117)”

“ Ibid.
“ Ibid.
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And when there does not remain even a single
scientific evidence in the whole universe in favour of any
false concept of Reality the survival of any of the false
concepts of Reality is rendered impossible and a new true
philosophy, based on the true concept of Reality of the
universe, spreads throughout the world, reaching its
farthest limits without opposition. But concepts of
Reality, as we have seen, are not merely ideas of academic
and theoretical significance; they are the intellectual
foundations on which the whole structures of the
practical lives of individuals and nations are based. Hence,
when these intellectual foundations are destroyed the
socio-political structures which had been raised on them
also crumble. At a time when the whole world has its life
structure based on false concepts of Reality the emergence
and spread of a new and true philosophy, which insists
that the accepted and cherished concepts of the Reality of
this world and the next are false, would be nothing short
of a world revolution as destructive as doomsday itself.
Who would be there among the worshippers of false
concepts of Reality who sees this world revolution
emerging in the ideas of a single individual and does not
rise in opposition to him to wipe him out of existence?
Thus to present such a revolutionary philosophy is a
matter of supreme courage which cannot be expected of
everybody. For anyone who does so comes out with a
desire to destroy with the sword of his philosophy the
popular ideas of the people about the two worlds of
existence.
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Philosophy and wisdom require manful courage,
For they amount to unsheathing the sword of
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one’s thought to destroy both the worlds of
existence.”

ZA.
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The eye of existence is not familiar with me,
I rise trembling afraid to show myself.*
AR.

But such a revolution must come. Thus at a time
when the intellectual foundations of the false concepts of
Reality are being undermined and their superstructures
are in a process of disintegration, a new world based on a
true philosophical system based on the true idea of
Reality is moulded into existence by the passionate lovers
of Divine Beauty according to their heart’s desire  and
their heart’s desire is no other than the will of God
Himself. In other words, before this happens the
following conversation between them and God would
have taken place.

b oen T L o S
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He Said: “Is my world attuned to thee?”

“No,” said I. “Go and shatter it to pieces”, said
HC 49

ZA.

* This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

* Ibid.

* This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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And then God encourages these lovers of His beauty
by saying that it is only what they want that would
happen, and that their opponents would be swept off
their way.
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Put thy step in the path of life with greater

courage,
For there is none in the vastness of the world but

thee.”
PM.
That is why Igbal calls upon the Muslims to
construct a new philosophy on the basis of the true idea
of Reality:

i by vz §
WA s 7
A A Jw s 7
T J4J Lo J"

When love is combined with intellect,

It becomes the architect of a new world.

Arise and found a new world.

Combine love with intellect.”

IN.

Since at present the true idea of Reality, with all its

perfections is available to only the Muslim nation which
carries the teachings of the Last Prophet (peace be upon

9 1bid.
ST bid.
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him), it must hold its sole sway over the globe due to its
ideology without bloodshed.
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What conquers the whole world without sword
and gun?

If you understand the material is also in your
mettle.

BD.

When it will so happen, it will be the history's
greatest catastrophic world wide intellectual revolution.
Igbal sees this revolution with a clarity of mind despite its
being concealed in the heart of the heavens .
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A revolution [so tremendous that even its secret]
the heart of the heavens is unable to harbour.

I see [openly] and I do not know how I am able to
see it thus.”

PM.
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That great event which is still concealed behind
the curtain of heavens
Its reflection is present in the mirror of my
intellect.”

32 This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

> Ibid.
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BJ.

This wonderful new world which will come into
being after this catastrophic world wide intellectual
revolution cannot be imagined by anyone of us at
present. No one has even thought about it--niether in the
mosque, nor in the school, and nor in the tavern.
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None knows that tumult’s worth and price,
Which hidden lies in future’s womb

The mosque, the school and tavern too

Since long are silent like a tomb.
BJ.
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The new world-order is still hidden behind the
curtain of Destiny;
To my eyes, however, the light of its dawn is
already revealed.”
BJ.

It comes as a surprise, and who will beleive it if it is
expressed in words that a time will also come after a long
period of disbelief, polytheism, sinfulness, impiety and
war fare during which virtue and piety,peace,tranquility
and security will prevail from one end of the world to the

other.
T, e G S

% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)



A Glance on Igbal’s Philosophy 103

qulgn.l‘-’/Lyil{)func«jf

What the eye sees the lips are unable to express.

I am struck with wonder when I think how
utterly the world is going to change.”

BD.

But the westerners who dominate the world at
present will not be able to understand that ultimately
only the Muslim nation will be predominant in the
world. To understand it apart, they will not even like to
listen to it.
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Were I to lift the veil
from the profile of my reflections,
The West would be dazzled by its brilliance.
BJ.
The Holy Quran itself contains this prediction of the
glorious future of humanity. In the Quran it has been
challengingly declared that it will be the ideology of the

prophets alone which will dominate the world while all
other ideologies will perish.

33 ETEAEY A &
Allah has decreed: Verily, it is I and My messenger
who shall be the victorious™ (58:21)
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Ontage 28 OlOphe
And you will be superior (in victory) if you are

55 -

Ibid.
%% The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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indeed (true) believers” (3:139)
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And, verily, Our Word has gone forth of old for
Obur slaves, the Messengers.
That they verily, would be made triumphant.
And that Our hosts! They verily, would be the
victors.” (37:171-173)

And then the Quran particularly refers to the deen of
Hazrat Mohammad Mustafa (peace be upon him) and
says:
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He it is Who has sent His messenger(Muhammad

#) with guidance and the religion of truth

(Islam) that He may make it (Islam) superior to all
religions. And all Sufficient is Allah as a Witness.”
(48:28)

The philosophers who deny prophet-hood have not
aquired complete knowledge of the Reality of the
universe upto this day despite their best efforts,though
they have certainly made some or other progress in the
direction of the knowledge of this fact .
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57 Ibid.
8 1bid.
9 1bid.
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The subtle point that God is one,
The German sage could not perceive
Clear sight and mind are both a must,
So that this point one may conceive.
ZK.

In fact, philosophy and prophet hood have been
endeavouring to advance towards the same goal _ that
of unravelling the mystery of the universe by two
different routes. Though, prophet-hood could not reach
its destination till the arrival of the Last of the Prophets
(peace be upon him), it had been moving essentially on
the right path and in the right direction. On the contrary,
philosophy, since it lacked the true intuitive concept of
the Reality of the universe, remained far away from its
goal, wandering aimlessly in search of it, in spite of some
partial and limited successes which it attained. Without
guidance from the Perfect Prophet-hood it was not
possible for it to start with the true intuitive concept of
Reality and hence it could not proceed along the true
rational lines.
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Both are in quest of one abode

And both would lead upon the road:
Reason tries every stratagem,

But love pulls gently by the hem.
ZA.

The objective of prophet-hood was not to introduce
to man all the details of the rational order operating in
the universe. Its objective was, rather, to furnish man
with that minimum of knowledge about his important
facts which would create in him the urge to purify his
practical conduct in all its aspects and create and nourish
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the love of that true intuitive concept of Reality which is
at once the love of Reality and its basic knowledge and
without which he can neither understand the facts
corectly nor discover its correct intellectual and scientic
order.To purify his practical conduct and to discover the
rational order of scientific facts are two such needs of
man that it is impossible to satisfy them without the
guidance of prophethood.But man’s first need demands
immediate satisfaction, while the second one 1s of the
nature that, though man takes one step forward each day
towards its satisfaction, its complete and ultimate
satisfaction can be possible only at a particular stage of
man’s scientific development and not before. It is for this
reason that we find that prophet-hood, even in its perfect
form, does not seek to provide us with true scientific data
regarding the rational order operating in this universe; it
merely seeks to create and cultivate that true intuition of
Reality which is essential for obtaining this data, and
without which sound rational thinking is impossible.
Philosophy is right in deducing that the order of the
universe is akin to a chain, all links of which are
rationally inter-related.But this has led the philosopher to
the naive conviction that he will be able to understand
the links of this chain with the help of reason alone. But
unfortunately he always fails because he always starts
with a false concept of Reality and his reasoning turns out
to be a vain effort to rationalise this false concept. Had
philosophy been a little more courageous, it could have
accepted the concept of Reality given by perfect prophet-
hood, ever since its advent. In such a case, its headache
would have come to an end and it would have been able
to grasp that true rational order of the universe for which
it has been groping down the ages. But, as long as
philosophy, with its faltering steps, did not reach a point
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close to the prophetic concept of Reality, it was
impossible for it to take such a bold step. Fortunately,
owing to new discoveries in the fields of physics, biology,
and psychology, in the present century, philosophy has
indeed reached a point where it could take such a bold
step, and it has actually taken that step, by integrating
itself with the teachings of the Perfect Prophet in the
shape of Igbal’s philosophy. Igbal’s philosophy of the
“Self” provides an explanation of the prophetic concept of
the universe into which all true scientific facts known so
far have been integrated and there is no reason why true
scientific facts to be discovered in future will not be
similarly integrated into it. This bold step of philosophy
has now made the wandering reason reach its destination
and there is no possibility of its roving any further after
this, though it will take some time more, on the human
plane, to understand that it has reached its goal and now
it has no further goal to reach.
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The Mind, astray in this determinate world,
First found the pathway to this distant goal

By faith in God the One; what other home
Should bring the hapless wanderer to rest?
Upon what other shore should Reason’s barque

Touch haven?
AR.

Igbal's greatness
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This union between philosophy and prophetic
teachings is a land mark in man’s intellectual progress and
it has ushered in a new era in man’s intellectual history, a
new era whose pioneer and herald is Igbal. This event
marks the beginning of that universal revolution which
has been mentioned above, and as a result of which, the
Muslim nation would dominate the world, and the
human world would be enriched with the wealth of peace
and unity. As a consequence of this event, the knowledge
of human nature upon which the everlasting peace and
unity of the human world depends has emerged before
mankind for the first time in history in an organised and
systematic form which can satisfy the modern man and
ensure its worldwide acceptance. Igbal himself begins
uniting Love and Reason to which he calls the Muslims
quite forcefully and thus himself lays the foundation of
the “other world”. In other words, Igbal is not only the
herald of this universal intellectual revolution, but also its
founder after which no other intellectual revolution
could come. Hence Igbal is that intellectual and
ideological king of that permenant world state of the
future whose kingship knows no down fall. This station
of greatness for an ordinary man, who is not a prophet
but an insignificant servant of the Prophet (peace be upon
him), is so high that none higher than it can be imagined.
Igbal is himself well aware of this station of his. It is for
this reason that in his verses he says again and again that
he has been acquainted with the secret of life. No one has
described those mysteries and secrets of life till today
which he has described. His philosophy is a string of
priceless pearls of meanings and facts the like of which
has not been presented up to this day. Although he is but
a mote, he has in him the radiance of the sun. Hundreds
of dawns of knowledge and wisdom illuminate his breast.
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His dust is brighter than the cup of Jamshid as he knows
what is going to happen in the coming age. His thought
has reached those facts which others have failed to reach.
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The Fountain of life hath been given me to drink.
I have been made an adept of the mystery of life.
No one hath told the secret which I will tell
Or threaded a pearl of thought like mine.
Tho’ I am but a mote, the radiant sun is mine:
Within my bosom are a hundred dawns.
My dust is brighter than Jamshid’s cup
It knows things that are yet unborn in the world.
My thought hunted down and slung from the
saddle a deer

That has not yet leaped forth from the covert of
non-existence.

AR.
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This faqir’s time has come to an end,

Who knows if another sage knowing the secrets of

life comes to the world or not.®
AH.
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Life bemoans for ages in K’aba and temple,
Until there arises from love’s assembly the one
knowing the mysteries of life.”!
ZA.

He knows that though the modern man will be
unable to appreciate him fully due to lack of his
knowledge and spiritual development, yet the whole of
humanity will embrace his ideas in future and recognise
his ideological leadership. He will not remain all alone,
but thousands of caravans will accompany him. That
morning is soon to dawn when the people will wake up
from the deep slumber of ignorance and gather with zeal
and fervour around that fire of love which he has lighted
like the fire worshippers. He is the voice of the poet of
tomorrow, a note which needs none to play, and which
will not but rise high. But his poetry carries with it a
world revolution which, when starts, will make the
people read his verses again and again and go into
raptures over them and say that this is that self-aware
man who has transformed the world.

% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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My own age does not understand my deep
meanings,
My Joseph is not for this market
My song is of another world than theirs:
This bell calls other travellers to take the road.
I have no need of the ear of Today
I am the voice of the poet of Tomorrow.
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So under-rate not my verve’s lone part,

See caravans budding from my heart.
AH.
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The sea 1s silent, like dew.
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But my dew is storm ridden, like the ocean.

I am waiting for the votaries that rise at dawn;-

Oh, happy they who shall worship my fire!*
AR.
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When I am dead, this my lay
Men will recite, and say:
“One man, who was self-aware

Transformed a world everywhere”!
ZA

Igbal’s fhought is based on solid scientific

facts and not on self adoration

From this it is quite clear that whatever Igbal has said
in his verses in respect of the importance of his thought is
not in the nature of poetic exaggeration or self-
adoration,but it is based on solid facts which rest upon
firm scientific and intellectual foundations,and are an
integral part of his philosophy the expression of which
was necessary for him to explain his own philosophy.
Had he remained quiet, his philosophy would have
remained incomplete, and it would have been an
omission because of which his nation would have
remained unfamiliar with the importance of the
rationality of his thought to some extent.
Igbal's distinction

One could say, perhaps, that even though it might be
true to assert that no non-Muslim philosopher had based
his philosophic thought on the concept of Reality

82 This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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propounded by perfect prophet-hood, yet the
philosophies of Muslim philosophers who have preceded
Igbal are bound to have been based on the Islamic
concept of God. If this is so, what is the distinction of
Igbal over other Muslim philosophers? And in this
connection perhaps the names of great luminaries like
Shah Wali-ullah and Mohyid-Din-ibn-al-Arabi might be
mentioned. But the qualities which the philosophy of
Igbal has earned due to the intellectual climate and
specific academic atmosphere of the present age have
never before been earned and nor will ever be earned by
the philosophy of any philosopher in future.

The reasons for Igbal's eminence

The first thing is that in the age of Igbal, thanks to
the research and inquiry of western scholars, the quantum
of scientific knowledge has increased so rapidly in all the
three main branches of knowledge as never before in the
past. This increase has been possible due to that peculiar
scientific method of investigation which emphasises on
accurate drawing of conclusions on the basis of the
properties and characteristics of things. This method of
inquiry was first invented by Muslims themselves under
the guidance of the Quran, but the European researchers
used it constantly, with the result that they enjoy its
fruits in the form of an invaluable store of scientific facts
called science. Then a successful movement of scientific
research and investigation has also started in this age in
the form of various efforts towards understanding man
and universe as a "whole" or a “unity”. The result has
been that in this age there have come into existence
several philosophies each one of which has tried to relate
all the known and established scientific facts to a central
idea of Reality. It is a different matter that each one of
them has formed a wrong idea of Reality and has
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organized scientific facts too around it wrongly. In the
domain of philosophy too, a new method of reasoning
has developed due to this peculiar scientific method of
inquiry which lays emphasis particularly on the fact that
no relevant facts may be ignored, that facts may be
examined with utmost care and precision and only those
conclusions may be drawn which may be unavoidable.
This method of reasoning has acquired a permanent place
in the domain of knowledge for the future. Igbal has
received education in Europe for quite a long time.
During this period, as he himself admits, he has been
deeply influenced by these intellectual peculiarities and
advancements of Western philosophy.
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The teaching of the West’s philosophers

Increased my wisdom’s fund.

The company of seers lit up

My being’s very core.

PM.

The European movement of research and
investigation has also induced Igbal to see man and
universe as a “whole”. But, this influence did not result in
adding another wrong eastern philosophy to the wrong
western  philosophies  because of  his  peculiar
psychological environment. On the contrary, it has
assumed the form of a useful and successful reaction of a
kind Nature to these wrong philosophies in order to save
humanity from their harm exactly as the vital force
working for the growth and protection of the body reacts
and kills the germs by producing antitoxins and restoring
its health after the germs of a fatal disease attack it, grow
and develop and produce toxins in it. The result is that
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Nature has produced, through Igbal, a philosophy which
reveals the irrationality of the wrong philosophies of the
West. Besides, it also potentially contains a sufficient and
convincing reply and refutation of all wrong philosophies
which will emerge to the end of time. Therefore, it is this
philosophy which is destined to become the philosophy
of the whole of mankind in the future. It is Nature's
habit that when there is some serious impediment to the
satisfaction of some physical or spiritual need of
mankind, it takes a miraculous step, out of kindness, to
remove that impediment and to provide the means of
their spiritual and physical growth and nourishment. It is
because of this habit that the organism becomes healthy
by reacting to disease, and it is again because of this habit
that wise men, thinkers and leaders emerge who bring the
human world back to the right path by refuting wrong
ideas when they are leading it astray after spreading to the
world.

Igbal's peculiar psychological environment

Igbal's peculiar psychological environment has made
it possible for him to base his philosophy on the true
concept of Reality. This psychological environment
includes his Islamic faith, and especially his birth in a
family which had a zest for mysticism, piety and
austerity, liking of and search for the company of seers
and saints to the extent of not missing even one
opportunity of finding it and benefiting by it
continuously, study of Persian and Arabic disciplines and
the books of Muslim scholars, philosophers and Sufis.
This environment acquainted him not only with the
intuition of the true concept of Reality, but also
developed a powerful personal feeling of or love for its
beauty and excellence.
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The teaching of the West’s philosophers
Increased my wisdom’s fund.
The company of seers lit up
My being’s very core.
PM.
That is why he says:
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The seed of the heart does not develop out of
water and clay,

without the look of the people of the heart.

MK.

Igbal is fundamentally a sufi or darvesh and

not a poet or philosopher

It is unfortunate that inspite of Igbal’s repeated
assertions in unequivocal terms, we usually overlook the
fact that though he is a philosopher, yet fundamentaly he
is neither philosopher nor a poet,but a darvesh or a Sufi.
His poetic genius and philosophical acumen both sub-
serve his “intuition” or “love”. The outcome of all his
intellectual endeavours is that he has interpreted his
spiritual experience or “love” in the well-known
philosophical language readily comprehensible to the
modern man, and dressed the philosophical views and
ideas emerging in this process in the vigorous and
captivating garb of poetic expression. He is not interested
in amusing people by epics of sensual love or lyricism. It
is for this reason that he denies the appropriateness of his
being designated as a poet.
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Don’t you think I am intoxicated without wine?

And spin tales like poets.*’
ZA.

) :/' 2/ Jl /:.’ gj: ~
You will see no good from a low person.

Who accuses me of being a poet!
ZA.
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What relation is there between me and the song?
The poetic tune is merely an artifice.

An artifice to keep the rein less dromedary to its
correct route.”

ZA.
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From me he seeks amorous poetry;

% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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From me he seeks the shine and glitter of verse.
Lacking insight he has not observed the
restlessness of my soul.

He has seen me outwardly but not from within.”
PM.

In one of his letters dated 4th August, 1913, addressed
to Maulana Suleman Nadvi, Igbal writes:

“I have never regarded myself as a poet or felt any
interest in poetry at any time. I have, of course,
aims to state for which I have adopted the medium
of verse considering the conditions and customs of
the country”.
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You will see no good from a low person
Who accuses me of being a poet!
ZA.

Similarly, in one of his letters to Khawaja Hassan
Nizami on 27th September, 1913, he wrote:

"You know that I do not consider myself as a
poet, and nor have I ever studied poetry as an art.
Then, what gives me the right to be counted in the
ranks of poets?”

I have explained earlier how Igbal came to the
conclusion that all the philosophies which are bereft of
love for God or, in other words, the true concept of
Reality, are false and inadequate, and thus senseless and
futile. Had Igbal himself not been gifted with love for
God, it would have been impossible for him to reach this
invaluable piece of wisdom. And it is not merely a
fantasy; Igbal himself claims that he has been gifted with

5 bid.
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a high level of mystic experience and that he has attained
a high status in spirituality and knowledge of God. This
level of gnosis, this stage of Love, he calls afrozish-e-seenah
“(light of the breast)” soz-e-daroon (restless spirit) zaug-e-
nigah “(Joy of vision)” and badah-e-nab “(pure wine)” etc.
while he calls himself a darvesh, a faqir, a galandar etc,
terms which are used for the sufis.
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The teaching of the West’s philosophers
Increased my wisdom’s fund.
The company of seers lit up
My being’s very core.
PM.
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God intoxicated darvesh is neither easterner nor
westerner
My abode is neither Delhi nor Isthan nor

Samarqand.®
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This faqir’s time has come to an end,
Who knows if another sage knowing the secrets of

% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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life comes to the world or not.”
AH.
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The man of God knows but two words of faith

The scholar has tonnes of knowledge old and new.
BJ.
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O son, have from me the joy of vision
And burning (in the fire of) la ilah
JN.
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Be content with my wine-cup, for pure wine is
now found

Neither in the madrasah nor in the Khanigah.*
BJ.
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Take your share of my fire and ardour

There may not come after me a fakir like me
MK.

= ﬁ{) 27 /la/

%7 This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)

% Ibid.
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Reason is a chain fettering this present age
Where is a restless soul such as I possess?

JN.
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A non-Arab sang a song and what a beautiful song;
By its warmth the song blazes the very soul of
existence.”’

MK.
The qualities and characteristics of the

human self

Whereas Igbal's psychological environment has
enabled him to imbibe love for God, his modern
academic environment has enabled him to know of the
scientific and intellectual foundations of his ideas and
beliefs relating to man’s individual and social activities
and actions, which he has obtained from the Quran.
Because of this scientific environment, it has dawned on
him that these theories and beliefs are based on the
natural qualities and attributes of the human spirit. He
uses the philosophical term of “self”, for the human spirit,
assesses its practical effects and results in the light of every
day observations like a scientist and in their light explains
its natural and permenant qualities and features. This is a
mere chance, which proves the truth of the Quran from
the scientific and rational point of view as these qualities
and features accord precisely with the teachings of the

% This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)



122 The Philosophy of Igbal - Dr. M. Rafiuddin

Quran. That is why on the one hand Igbal's philosophy
of the self is the science of man, on the other, it is an
interpretation of the Quran. Just as we cannot take out
from the philosophy of Karl Marx the concept that the
Reality of the universe is matter, so we cannot take out
from the philosophy of Igbal the concept that the Reality
of the universe is God with all His qualities and attributes
mentioned in the teachings of Perfect Prophet hood. The
Islamic concept of God, which had been imbibed by Igbal
from his peculiar psychological environment has been
presented in his philosophy not as a mere dogma, but as a
scientific fact which has been deduced as a conclusion
from the qualities and attributes of the human self and
which converge on all other scientific and intellectual
ideas i.e., the facts of physics, biology and psychology.
The result has been that with Igbal the mystery of the
Reality of man has been resolved not merely in the light
of revelation, but in that of the modern facts of science
and with the help of the modern method of reasoning.
Igbal's philosophy has revealed, for the first time, what
scientific and intellectual relationship the concept of God
bears with all scientific facts and the important
departments of human life, and the hidden capacity of
this concept that it alone can fully explain and organize
scientific facts has come within the province of scientific
inquiry and research, which both religion and science
need the most.

When does religion become a science?
Religion considers some beliefs about man and
universe to be necessary. It tells what those beliefs are?
Why they are necessary? And which and what kind of
actions they demand? It is not necessary for religious
beliefs, to the extent to which they are only religious
beliefs, to be also harmonious with scientific facts or to be
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also proved correct according to scientific and intellectual
standards. Science also offers some beliefs about the
Reality of man and universe, and we come to know
which and what kind of actions these beliefs demand in
view of the purposes of our life? But scientific beliefs are
based on the natural qualities and characteristics of things
and are known through experiments and observations.
Therefore, they are in harmony with scientific facts and
are accepted as correct according to scientific and
intellectual standards. If at any time, due to the
development of the qualities and characteristics of things,
there comes an epoch in the life of a religion when its
beliefs also come to be based on the natural qualities and
characteristics of things, then that religion becomes
science leaving no difference between it and science. Igbal
is the first Muslim philosopher who holds that the Islamic
beliefs are based on the natural qualities and
characteristics of a peculiar thing guidance towards the
knowledge of which is provided by those facts of human
existence which are based on observation. This thing is
the human ego or self. Thus, in the philosophy of Igbal,
Islam has assumed the form of science, and this itself is
Igbal’s greatest service to science. This forward step of
Islam is irreversible. Rather, it would provide guidance
for still more forward steps in this direction itself.
Henceforth whatever facts would come to light, they
would become the elements of the science of Islam. In
order to give Islam the form of a system of thought there
is no need now to uphold those mystical assumptions
which had been invented by the mystics of the medieval
times and which have continued to be considered as a
part of the Islamic philosophy to this day. Igbal himself
writes:

“Islam will not tolerate any revival of mediaeval
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mysticism which has already robbed its followers
of their healthy instincts and given them only
obscure thinking in return. It has, during the
course of the past centuries, absorbed the best
minds of Islam leaving the affairs of the State to
mere mediocrities. Modern Islam cannot afford to
repeat the experiment. Islam has already passed
into the broad daylight of fresh thought and
experience; and no saint or prophet can bring it
back to the fogs of mediaeval mysticism.””

Blessings of the term “self”

By using the philosophical term “self” for the human
mind, the harmony of scientific facts with the true
Islamic idea of human nature has come within the
domain of scientific inquiry and rational analysis, thereby
creating a capacity in Igbal’s philosophy to assimilate all
true scientific facts of the present and the future. Since the
idea of the “self” is correct and harmonious with scientific
facts, it sometimes also so happens that the facts which a
scientist discovers, after a long process of experiments and
observations, Iqbal derives them easily from the nature of
the self. One of such concepts is the concept of evolution
the cause and method of which, according to Igbal, is
derived quite easily from the nature of the self.

During this 20th century the number of true
scientific facts in every branch of knowledge has increased
so much that when we make an effort to arrange the
internal ideas of Igbal’s philosophy intellectually and
logically and may wish to use these facts to fill the gaps in
this system, we do not feel any deficiency of scientific
facts which can prevent us from succeeding in our efforts.

0 Speeches, Writings & Statements of Igbal by Latif Ahmed Shervani.
PP: 228-229, 5™ edition 2009.
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Rather, our efforts are successful and the number and
length of gaps is reduced to such a extent that the
arrangement truly assumes the form of a continuous
intellectual or logical system. Then this task becomes
easier still on this basis that out of the present developed
stock of true scientific facts itself, certain essential
scientific facts have already been included in Igbal’s
philosophy by Igbal himself. Because of these internal
scientific facts, the scientific and intellectual relationship
and consistency of the external scientific facts with the
Igbalian philosophy has become clear quite easily.
Resultantly,the task of joining the internal parts of this
philosophy to the external ones has become easy.

The philosophy of the self is the last

philosophy of the universe

It’s these characteristics of Igbal’s philosophy which
make it that final philosophy of the world which is a
refutation of the false philosophies of every age. The
emergence of such a philosophy during the times of Shah
Wali-ullah and Mohiuddin Ibn-e-Arabi was not possible.
If today the Muslims or any other nation tries to refute
Dialectical Materialism in a rational and scientific
manner, in a manner which is understandable to and
convincing for the man of the present age, then it is to
the philosophy of Igbal alone that it can turn. Whatever
the nature of the intellectual hurdles which may be
encountered by man in his quest for knowledge of the
Reality of man and universe, the remedies provided by
nature for their removal are appropriate to them. Igbal’s
philosophy has assimilated the apparent characteristics of
the philosophies of his age in order to become their

antidote. The philosophies of such great thinkers as
Mohyiddin Ibn-al-Arabi and Shah Wali-ullah were
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antidotes to the false philosophies of their own times.
However, they neither are nor can be made to serve as
antidotes to the false philosophies of the present age. The
reason is that, despite being based on the Islamic concept
of God, they do not unite at any point of the intellectual
or logical limits of the modern scientific facts, nor are
they in conflict with them. They,therefore, do not
possess the capacity to assume the form of an
intellectually and  logically  continuous modern
philosophical system with which all the present and
future scientific facts can be integrated. Except for Igbal's
philosophy, the philosophies of all the other Muslim
philosophers are those phases of the evolution of the
philosophy of Islam which have passed. Igbal's
philosophy is the philosophy which is ahead of all the
past phases, and combines in itself all the achievements of
the previous phases. However, none of them can now
replace it, for none of them can become a modern human
and social philosophy by extending its reasoning and
providing comprehensible scientific ideas to the world
state of the future for its political, economic, moral,
educational, legal, social or informational systems. This
point is extremely important, and the sooner we
understand it the better it will be for us, because the
sooner we will be able to liberate our abilities for the
explanation and propagation of this philosophy instead of
using them for the search for and propagation of other
philosophies. We should without doubt also carry out a
complete study of the ancient Islamic philosophies, but
only to see what ideas are contained in them the results
and implications of which can provide excellent and
impressive style of description for filling the gaps in the
organisation and arrangement of the modern philosophy
of the Self. However, while studying the ancient
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philosophies, we should keep in mind the fact that the
only philosophy of Islam which is destined to take the
whole of mankind in its lap and provide it complete
guidance for its practical and theoretical life is the
philosophy of the Self. It is for this reason that it suits
Igbal to say:
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None has revealed the secret which I reveal,

Nor threaded a pearl of thought like mine.”
AR.

Igbal's philosophical ideas are not derived

from the West

Some people think that Igbal has borrowed his
philosophical ideas from the western philosophers.
Hence, according to them, to write about igbal’s
philosophy or to do research on him means that the
source of Igbal's philosophy should be traced down to the
western philosophy. They consider it as the most
important and splendid task which the people should
undertake on Igbal. In fact, impressed by the superiority
of the West in physical sciences, they think that in the
humanities too which Igbal has made the subject of his
thought, it is impossible for an easterner to find ways
different from those of the West, though the western
philosophers themselves admit that they couldn’t make
any head-way in the humanities. They overlook the fact
that all philosophic ideas are parts and constituents of
some or the other idea of Reality, are its explanation and

! This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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interpretation and create a philosophical system around
it. Igbal's idea of Reality is the God of Islam for which he
uses the philosophic term of Universal Consciousness.
There is not even a single philosopher in the West whose
idea of Reality is the God of Islam. Hence, it is absolutely
impossible for the idea of Reality of the philosopher of
the West to be of any use to Igbal in its original
condition. There is no doubt in it that some of the
philosophers of the West have also used the philosophic
term of “self”.But none of them as taken its meaning to
be the same as Igbal. Moreover, its logical or intellectual
implications or results are also not consistent with the
attributes of the God of Islam. If the central idea of
Igbal's philosophy, i.e., the idea of the self, is his own idea
, which no other philosopher possesses, then its
implications must also be his own ideas, though some of
them bear similarity to the ideas of certain western
philosophers and appear to have been borrowed from
them.

It is obvious that when a philosopher explains or
interprets his idea of Reality and discusses its results and
implications, he will utilise only those facts for this
purpose which his education and training and his study
and observation have brought within the range of his
knowledge. But, while establishing a relationship with his
idea of Reality these facts will be coloured in his idea in
such a way that they will become intellectually and
logically the implications of that idea itself. The known
facts of Igbal assist him in the inference and deduction of
the results of his idea of Reality, serve as a spur for him
and turn his attention towards the necessary directions,
but themselves cannot become the results of his idea of
Reality in their original condition. It will outwardly
appear that he is using these facts fully, but in fact, he uses
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them only to the extent to which they are in conformity
with his idea of Reality and can acquire the status of its
explanation and interpretation. It is said that Igbal’s idea
of evolution is derived from Bergson, that of self from
Nietzsche, that of Intuition from James Ward and that of
the State from Hegel. But, despite their outward
similarity, these ideas of Igbal are totally different from
the parallel ideas of these philosophers. The most
important task for those who undertake to write on Igbal
and the West is, in fact, only to explain how the ideas of
Igbal are completely different from those of these
philosophers and ,also that they are not only more
rational and logical, but also meet all standards of
soundness. It is correct that Igbal has made a detailed and
careful study of the western thought, with the result that
he has become thoroughly conversant with it, and it has
become deeply rooted in every fibre of his being.
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Philosophy is my body's essential part,

It is rooted deep in fibres of my heart.

Igbal devoid of skill and craft though be,

Through every vein of thought can fully see.

ZK.

But the western philosophy did not affect him.The

reason is that it is based on the wrong idea of Reality. He
writes:
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Intellect leads a man from God astray, Philosophy
from grasping facts keeps away.
If your Self had not been debased and lost,
Bergson, his spell on you would not have cast.
Hegel's shell is quite devoid of gem that gleams,
His talisman merely web of fancy seems.
ZK.

To be affected and impressed by the western
philosophy apart, Igbal tests these thoughts in the light of
his intuition of Reality in order to know how far each
one of them is right and how far it is wrong. He uses an
idea for the explanation and interpretation of his
philosophical view point to the extent to which it is
correct and ignores it to the extent to which it is wrong,
but rather, cautions against it. The magic of the western
philosophy doesn’t work on him. He knows that there is
both grain and trap in the western philosophy. But he
takes the grain from out of it and breaks the trap, and

thus the fire of the philosophy of the West is transformed
into Ibrahim’s garden for him.
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I broke the magic of the modern age,

I pounced on the grains and broke the trap cage.
The God knows that in the Abram’s wake,
How fearless I sat in that fire’s stake.

AH.

The demand for an easy and a brief
explanation of Igbal's philosophy of the self

is not correct

Again, some people think that the exposition of
Igbal’s philosophy of the self should be easy and brief.
But this demand which, in fact, results from an ignorance
of the nature of the self is not correct.The philosophy of
the self is no fable or story that it can also be made brief
and easy. This demand is no more than saying that the
science of medicine or physics or biology should be brief
and easy. It is obvious that none of these sciences can
either be easier or shorter than its natural limits. Every
one of them is a science of the qualities and characterstics
of things. The qualities and characterstics of things can
indeed only be those with which they have been
endowed ny nature, and we cannot reduce them in
quantity. Therefore, how can we make their knowledge
easy or brief? The philosophy of the self is also a science
of the qualities and characterstics of the human self. Since
the qualities and characterstics of the human self are only
those with which it has been endowed by nature,
therefore, we can also not make the science of the human
self easier or shorter than its natural limits. If, we write a
book of only an intermediate level after expunging from
the science of mathematics or physics the problems and
facts relating to B.A or above B.A level, our assertion that
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we have made mathematics or physics concise will be
wrong unless others had willy nilly made it long and
difficult. Moreover, man’s natural and correct demand for
knowledge is not that it should be brief. Rather, it is that
it should be vast and detailed to the maximum. Man is
compelled by his nature to continue to expand
knowledge,and not to hesitate from making any sacrifice
or to consider any danger as great for this
purpose.Scientific research on which huge sums of money
are being spent and on which thousands of scholars and
philosophers are engaged throughout the whole world,
satisfies this very same aspect of man’s nature. And then,
the knowledge of the qualities and characteristics of the
human self is undeniably more important and useful to
man compared with that of all the other sciences, even a
question of life and death for him. Humanity at present
stands at death’s door. Does such a demand mean that
man should have only a scanty knowledge of himself and
remain mostly in a state of ingnorance about it so that the
element of guidance in his actions may be less and that of
misguidance more? Just as it is important for us to know
about our bodily functions to the maximum so that we
may understand the causes and treatments of the bodily
diseases to the maximum and keep healthy, similarly it is
important for us to know about the functions of our self
to the maximum so that we may understand the causes
and treatments of its diseases to the maximum and make
our whole life pleasant. The cause of all the ills and
miseries of human society during the modern times
(which includes war, poverty, immorality, discontent,
injustice and violence etc.) and of the internal confusion
and inconsistency in the humanities is lack of knowledge
of the self. Every knowledge advances. This is its
characteristic. The reason is that on the one hand man has
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a thirst for knowledge, and on the other, there is no limit
to the knowledge of the characteristics of things.
Moreover, when knowledge will grow and advance, it
will also become increasingly difficult to acquire it in the
same proportion. If that is the situation, should there be
any knowledge, which should be ceremoniously kept
easy and brief— and of the human self too which is
extremely important to us!. We cannot take any of our
relatives suffering from a lung disease to a doctor whose
knowledge of the human lungs is confined to the medical
researches of the past fifty years, or whose knowledge of
the lungs is known to be only half of that acquired by
man till today. In that case, what is the wisdom of the
desire for a limited knowledge of the human self? It is
indeed correct that while the knowledge of the self should
be detailed and extensive to the maximum, there should
also be easy and concise books for the beginners. Then,
those who may wish to become experts in the knowledge
of the self may study those books which are full of such
details of the self’s knowledge as have come within the
knowledge of man up to this day so that they may go
deeper into these details and add to them, and in this way
the knowledge of the self may continue to advance. We
also need to consider that the qualities of difficult and
easy are only relative. A knowledge which is difficult for
one man becomes easy for the other which he acquires
with hard work. Could there be any science, out those
which are difficult, which has no experts in the necessary
quantity? No science or knowledge is easy if we lack the
desire to acquire it. The Quran claims that it is easy. But
there is no lack of people, even among the Arabists
themselves, for whom to understand the Quran without
effort and hard work is difficult. In fact, the basis of this
claim of the Quran is that it is Truth. Since, Truth
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already exists in the human heart, therefore, for a person
who knows himself or his heart, to understand and to
believe it is easy.
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Nay, here are Signs self-evident in the hearts of
those endowed with knowledge "*(29:49)

Since the philosophy of the Self is also a true
philosophy, and the human heart gives evidence for the
truth of its subtle points, therefore, it is easy. But it does
not mean that it can be understood without study, effort

or hard work. It is a law of nature that man cannot
achieve any success, great or small, without effort.
Sl o
That man can have nothing but what he strives
for” (53:39)

Has the period to write more on Igbal come to an
end.

Some people think that the period to write on Igbal
has passed.They say that whatever could be written on
him has already been written. Therefore, what more can
be extracted from his writings? After all upto what extent
can one write on him? But those who say so do not
reflect upon the nature of the self, the possibilities of its
expansion and organization and the quantum of the ideas
implicit in it. Iqbal has written on the self. Therefore, to
write on Igbal means to write on the self in the light of
his ideas. To judge the vastness of the subject of the self, it
is enough to say that the self is the Utimate Reality of the

7 The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume IIT)
7 Ibid.
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universe; the whole universe 1s the miracle of the self, and
the cause of everything is the self.
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The form of existence is an effect of the self,
Whatsoever thou seest is a secret of the self.”
AR.

Hence, all that has been happening in the material
universe or the animal or the human world or will
happen in the future, is the result only of the functions,
activities, powers and effects of the self.This means that
all the laws of nature are the manifestations of the
qualities and characteristics of the self. All knowledge is
the knowledge of the self. The idea of the self is the
beginning and end of knowledge, and all scientific facts of
the present and the future are the implications of the self
and exist potentially in it.Therefore, as knowledge in its
three branches i.e., the material, the biological and the
human branches, will advance conditions will continue to
be created every now and then for the explanation of the
idea of the self. It is obvious that this process will
continue to the end of time. The first important step
towards writing on Igbal is to tell, by arranging his ideas
in a logical or an intellectual order, how all true facts of
physics, biology and psychology discovered till today are
parts and constituents of the idea of the self. This will be
the first explanation and interpretation of Igbal's
philosophy of the self, which not only the experts in the
philosophy of the self, but also all the educated people

™ This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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will easily understand.When such an explanation of
Igbal's philosophy emerges, it will be clearly seen that
many of his ideas come into a conflict at several points
with all the human and psychological sciences of the
modern age, i.e., the general philosophy of man and
universe, the philosophies of politics, ethics, education,
law, economics, history, art, psychology and the
individual and social philosophy etc. Hence, no one who
undertakes to write on any of these sciences can move
forward without refuting or confirming these ideas of
Igbal. And the foundation of the ideas of Igbal is so
strong, and those ideas are so correct that it will be
gradually found that their rational refutation is not
easy,and there is no alternative but to confirm them. This
means that the second important step towards writing on
Igbal will be that all the sciences mentioned above will be
reconstituted and reconstructed on the basis of the idea of
the self, and it will explained with regard to their
reconstruction and reconstitution how their present
construction is intellectually and scientifically wrong. In
this way, all these sciences will be presented as branches
of the philosophy of the self-- In other words, writing on
Igbal cannot come to an end even during this period until
we have reconstituted the human, the biological and the
physical sciences in a way that the idea of the self starts
looking as the essence of these sciences. Then, after this
initial task, as the knowledge will go on advancing, the
philosophy of the self will continue to be elaborated,
elucidated and expended.

The explanation of the philosophy of the
self will always progress

The task of the expositors of Igbal is to explain to the
people what Igbal has said. But they cannot perform this
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task completely until they explain to them that what he
has said is true and correct according to known and
established intellectual and scientific standards. If, to our
eyes, the ideas of Igbal are worthy of admiration and
acceptance, it is because they are correct and up to the
standard according to intellectual and scientific
criteria,can be proved up to standard and will not but be
proved up to standard.Igbal is not a claimant to any
revelation. What he only claims is that whatever he says
is scientifically and rationally correct. And if an idea is
scientifically correct what other meaning it can have if
not that it is harmonious with and related to all those
ideas which can be intellectually and scientifically
accepted as correct. The distinctive quality of correct
ideas is that they reinforce one another intellectually and
scientifically. Hence, they form a combination of ideas
which does not permit the inclusion of any wrong idea
into it. We cannot inject any wrong idea into this
combination after taking out some idea from it. If we do
so, that idea will look to be isolated from and unrelated
to this combination. This will create a clearly visible gap
in the logical system of this combination. Hence, the
criterion of the correctness of an idea is that it is factually
harmonious with or related to all the correct ideas
intellectually and scientifically and no other idea
replacing it has any such harmony or compatibility with
them. Igbal's ideas meet this criterion of correctness and
rationality.  Therefore, =~ human, biological and
physiological sciences must ultimately come to be based
on Igbal's idea of the self and considered as an
explanation and interpretation of the self. This
explanation and interpretation of the idea of the Self will
be the remedy not only for the serious troubles
experienced by science, but also for the wrong direction
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taken by science till this day for which mankind will
always be grateful to Igbal. Thereafter, whatever will
become known to us gradually about the Reality of man
and universe will progressively become a part of this
system of ideas of its own accord to whatever branch of
knowledge it may belong. This is what Igbal exactly
means when he writes:
“It must, however, be remembered that there 1s no
such thing as finality in philosophical thinking. As
knowledge advances and fresh avenues of thought
are opened other views, and probably sounder
views are possible. Our duty is carefully to watch
the progress of human thought, and to maintain
an independent critical attitude towards it””

In the light of these explanations, it becomes clear
that not only has writing on Igbal not ceased yet, but
serious beginning has also not been made uptil now to
write on him. When a beginning to write on him is made,
it will cease only when there will be nothing more for us
to know about man and universe from any angle.
Obviously, this time can never come until man exists on
this planet earth. This means that as time passes the
rationality and appeal of Igbal's philosophy of the self
will become increasingly clear. Hence, the modern man
cannot be the admirer of Igbal’s greatness so much as will
be the man of the future. Every progress of a
philosophical system based on the true idea of Reality
makes its next progress easier, and thus opens the way for
its unlimited progress. When we have another advanced
version of Igbal’s philosophy of the self before us in the

" The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: VI, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore
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form of its systematic explanation, it will make further
progress, with the result that the people will continue to
write on it to the end of time, and its progress will never
come to an end as all scientific facts discovered in the
three branches of knowledge will be considered solely as
its parts and constituents .

All the philosophies opposite to the
philosophy of the self will be wiped out

After some time from the emergence of the first
systematic explanation of the philosophy of the self, there
will be need for its further extension and then a still
further extension, and so on. We have seen before how a
true philosophy makes an unending progress.
Conversely, since scientific facts are not harmonious with
a false philosophy based on a wrong concept of Reality,
therefore, because of the development of these facts, a
time comes sooner or later when the artificial and false
rationality of these false philosophies is exposed till it
disappears entirely. This means that such a systematic
explanation of Igbalian thought will bring us ultimately
to an epoch when only a single philosophy will survive in
the world, and that will be the Igbal’s philosophy of the
Self, and when all the other philosophies will either have
died or will survive as relics of man’s ignorant past. That
is why Igbal pins all his hopes for the recognition of his
full stature as a philosopher and the acceptance of his
philosophical views on the man of tomorrow rather than
of today. And that is again why he says that his thought
has slung from the saddle a gazelle which has not yet
leaped forth from the covert of non-existence, and the
beauty of his garden is that verdure which has not yet
grown and his skirt is full of those flowers which are still
hidden in the branch. Says he:
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My thought hunted down and slung from the
saddle a deer
That has not yet leaped forth from the covert of
non-existence
Fair is my garden ere yet the leaves are green:
Unborn roses are hidden in the skirt of my
garden.
AR.

And that is yet again why he calls himself the poet of
tomorrow, and considers himself to be a note to play
which no one is needed, and which will rise from the
musical instrument of the universe of its own accord. He
waits for those worshippers of the fire (the fire of Love)
lighted by him who still lie asleep and will rise when the
night of the darkness of ignorance will be over and the
light of the dawn of true philosophy will begin to spread.
Since, Igbal knows that his philosophy of the self can be
fully understood, can receive complete acceptance and
can manifest itself in its full splendour only during a
particular period of the progress of human knowledge, he
does not pin his hope on his contemporaries for winning
their admiration. As the tune of his lute is unique, his
contemporary cannot understand his melody. His
contemporaries are unfamiliar with the secrets of life.
Hence, the modern age is not at all the bazaar where the
buyers of his Joseph could be found. His song relates to
another world which has not yet come into being, and his
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bell is destined to set some other entirely different
caravan 1n motion.
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Because the lute of my genius hath a rare melody:
Even to comrades my song is strange.

I have no need of the ear of Today,

I am the voice of the poet of Tomorrow.

I am waiting for the votaries that rise at dawn,

Oh, happy they who shall worship my fire!

My own age does not understand my deep
meanings,

My Joseph is not for this market.

I despair of my old companions,

My Sinai burns for sake of the Moses who is
coming,.
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My song is of another world than theirs:
This bell calls other travellers to take the road .
AR.

Claim about the importance and loftiness
of Igbal’s philosophy of the self is correct

Igbal’s claim about the importance and loftiness of
his thought which he has repeatedly made in his verses of
this kind 1s, in fact, a scientific and an intellectual result of
the self or the human mind from which an escape is
impossible. Igbal calls the qualities of the human mind
the “meaning of man”. He tells us that when they will
manifest themselves in man’s practical life due to the
unending process of the forces of evolution, the present
unbalanced state of the human existence which pricks the
conscience will become balanced and satisfactory in all
respects until mankind will reach that height of their
beauty and perfection which is at present impossible for
us to imagine. What do we ask of Igbal! Human nature
itself testifies to the truth of this claim.
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Consider one moment the meaning of Man; what
thing do you ask of us?
Now he is pricking into nature, one day he will be
modulated perfectly.
JN.

Hence, this claim of Igbal is an integral part of his
philosophy. Had Igbal remained silent about this
important part of his philosophy for the reason that it
could be considered as self praise and self adoration, he

would have failed to fully describe the true character of
his idea of the self which could in no case be acceptable to



A Glance on Igbal’s Philosophy 143

him. Therefore, those who do not consider this claim of
Igbal as useless and meaningless are right. But whatever
has been written on him thus far does not reveal the
scientific and intellectual basis of his claim. That is why,
these people are not satisfied with the achievements of the
existing Igbalian literature. Qazi Ahmad Mian Akhtar of
Junagarh in his book “critical evaluation of Igbaliyat”
published in 1955, writes:
“So far no detailed and comprehensive book has
been written on the philosophy of the Self. Iqbal
died seventeen years ago, but the work which
ought to have been done on him has not been
done.”

Dr. Syed Abdullah had written:

“Though the list of the subjects about Igbal's
poetry is outwardly long, yet compared with its
excellence and sublime qualities it is still found
wanting.”

In reply, Qazi Ahmad Mian Akhtar writes:
“Every person who has judged the nature, the
value and the worth of Igbal's works just along
with their number will agree with the above
named Dr Sahib that the store of literature which
has been produced till today under the title of
Igbaliyat is not of the expected standard from
which sufficient help can be drawn for studies in
Igbal. Most of the writings are an imitation of one
another. That is why the critics of Igbal have
found an opportunity to object to them. Necessity
now demands that some practical and real work
should be done on Igbal in which thinkers and
visionaries who distinguish themselves in studies
in Igbal should participate”.
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But, if this claim of Igbal is correct, then the
statements of those, who say that we should now think
which of Igbal’s ideas have died or which of them are
alive, or of those who say that the time for writing on
Igbal has passed, are no less than a ridiculous display of
lack of understanding about Igbal.

The characteristics of a systematic and

complete explanation of the philosophy of
the self

In the light of these facts, we arrive at the conclusion
that a systematic and a complete explanation of the
philosophy of Igbal must have the following
characterstics:

It must be in the form of a continuous and an
organized philosophical system in which all the
ideas of Igbal,which are at present found scattered
throughout his poetic works in fragments to
whatever subject they belong are attached to one
another and to his idea of the self in an intellectual
and practical relationship like the links of a chain.

It must have incorporated within it all scientific facts
and philosophical ideas known and established so far
which are harmonious with Igbal’s thought together with
their suitable results and implications for the
support,confirmation, explanation and expansion of his
ideas.

Its central and principal idea must be the Igbal's idea
of the self the source of which is that idea of God which
has been presented by the Perfect Prophethood, and all its
other ideas must be an explanation and interpretation of
the Islamic idea of God.Hence, the Quranaic verses and
Ahadis have been presented in it here and there to
support and explain the ideas of Igbal.
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It must contain a refutation of all the current and
prevalent wrong kind of physical,biological and
pyschological philosophies which incorporates within the
philosophy of the self the right ideas by seperating from
them the wrong ones and by making the wrong ideas the
right ones—In other words it is in the form of a
restructured philosophy of physics, the philosophy of
biology and the philosophy of psychology.

The philosophy of Igbal is a healthy
reaction to the universal ideological disease

of the human world

When the germs of a disease grow and flourish after
entering into an organism until the organism becomes
diseased , the life force which flows in it(which, in fact,
creates it and leads it to biological perfection by making it
pass through all the stages of evolution) at once reacts
against these germs. The result is that, the organism
begins to produce an antidote to the germ’s poison called
the antitoxins or antibodies. These anti bodies continue
to be produced and to make progress until the germs are
killed and their poison ceases to work. But, these anti
bodies continue to remain in the organism on account of
which a second immediate attack of the disease becomes
impossible. That is why, it is now generally agreed that
no preventive measure against disease can be more
efficacious and effective than to create an artificial state of
disease in the body and to give nature an opportunity to
react against it and to produce its antibodies. Preventive
vaccination against certain diseases has been invented on
this principle itself. That’s precisely the principle which
also works in the case of the whole of mankind. The life
force, which has evolved man to the state of his highest
biological and organic perfection from the state of a leech
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and has spread his progeny to the ends of the earth by
multiplying it and saving it from innumerable dangers, is
itself responsible for evolving him to that level of
psychological perfection, which is, in fact, the purpose
and object of all its efforts and strivings. And we find that
it had made an extremely reasonable and satisfactory
arrangement for the spiritual and ideological protection
and evolution of mankind through innumerable prophets
the effects of which had spread to the four corners of the
earth. But now that it has been an age since prophet hood
came to an end, the wrong philosophical ideas of the
West are doing away with the influences of the teachings
of prophet-hood, which so far guaranteed the ideological
and spiritual health of mankind. These wrong ideas, after
entering into the human consciousness like the dangerous
psychological germs, have created an infections
psychological or ideological infectious disease like a
universal organic infectious disease. It outwardly appears
that due to this disease mankind will now become
ideologically dead for ever. But this can never happen.
Most people do not know that the life force which is, in
fact, the same thing as the force of God’s will, has full
power over the realization of its purposes, and it does not
but realize them.

CHEA - SRR A AT

And God hath full power and control over His

Affairs; but most among mankind know it not.”®
(12:21)

The whole history of evolution shows that even the

biggest of obstructions cannot hinder the purposes of life.
Just remember those numerous dangerous heavenly

76 The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume IT)
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disasters and horrible earthly calamities which life had
first of all to face from the amoeba to the rise of the
civilised man of today. It was thought every moment that
life would disappear forever from the face of the earth.
But this did not happen. The escape of the race of weak,
unarmed,and helpless man himself, living in caves and
taking refuge on trees, from the armies of the wild beasts
is a miracle of nature.This is a conclusive proof that life
cannot accept defeat at any one’s hands in the realisation
of its purposes. Since the human race has not only to live
on earth, but also to reach its spiritual perfection, it was
impossible for the life force not to react successfully
against this universal ideological disease which the wrong
ideas of the West have created. This reaction of life has
appeared in the form of Igbal's philosophy. Like the
healthy reaction of the organism, this reaction must also
continue to grow stronger until the poison of wrong ideas
is wiped out from the face of the earth and mankind’s
ideological  health is completely restored. The
unavoidable and unceasing demand of the life force is that
the human race is saved from its ideological death and it
restarts on the road of evolution after having been nursed
back to health. Man is at present in a state of decline as he
has deviated from the path of evolution under the
influence of false ideologies and is rapidly drifting into
degradation. He needed an immediate remedy, which life
has itself provided through its healthy reaction in the
shape of Igbal's philosophy of the self. This reaction must
grow and develop continuously, and the antibodies
produced from it, which are in the form of Igbal's true,
rational and convincing ideas, must progress to the extent
that they cover every nook and corner of the rot of the
society, and thus neutralize the harmful and fatal effects
of the wrong ideas. Therefore, not only the first complete
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and systematised explanation of Igbal's philosophy must
come into existence under nature’s own arrangement, but
this explanation must also continue to progress and
expand so that it absorbs into itself all scientific facts of
psychology, biology and physics and ultimately takes
control of the consciousness of the whole of the human
race because of the force of its rationality. Igbal is rightly
convinced that this must happen. That is why he says:
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When I am dead, this my lay
Men will recite and say,
One man, who was self-aware

Transformed a world every where
ZA.



CHAPTER 11

REALITY OF SELF

What is the self

In Iqbal’s philosophy khudi signifies a consciousness
which is self-conscious and which knows itself, and has a
feeling or consciousness of itself and its purposes.
Consciousness here does not mean awareness, but that
thing the characteristic of which is to have awareness or
due to which a human being has awareness. It is this thing
itself in the human being which, because of its self-
knowledge and self-consciousness, calls itself ‘T’
Therefore, Igbal also calls it “self” or “ego” or “mind”.
And then it is this entity itself because of which man is
alive, and when he dies, it departs from his body.
Therefore, Igbal also uses the words “spirit” and “soul”
for it and also treats it under the title of “life” or hayar.
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Since times antique the mind of man
In complex problems is involved:
What is the source of clay born man

And how the soul has been evolved?
7K.
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What binds the words and their import,
What links the body and the soul?

It wears the cloak of its own ash

Just like the burnt refuse of coal.

ZK.

There 1s no life without consciousness. Therefore, in
the sense that consciousness is life, the animal also
possesses consciousness of a particular level. But, the
animal’s consciousness is not free. It functions under the
fixed tendencies created by Nature called the instincts.
On the contrary, the consciousness of man also functions
free of the instincts and in opposition to them because it
is self-aware and self-conscious and knows its purposes.
Because of its consciousness, the animal merely thinks,
knows and feels. But man, because of his consciousness,
not only knows, thinks and feels, but while he does so
also knows that he thinks, knows and feels. Hence, we
call the consciousness of man, self-conscious and self-
aware; it should not be called consciousness but self-
knowledge, self-consciousness or self-awareness. This
itself is what Igbal calls the self.

The properties of the self

i) Self-consciousness:

Self-consciousness is a wonderful quality of the Self.
The universe exists and man’s whole striving and struggle
is because of this quality itself. Because of it alone the self
can see itself without the eyes and hear without the ears,
or rather, knows itself completely without the help of
any sense directly. I know that “l am” because I am
thinking, knowing and feeling happy or sad. But none of
my senses is helping me to know myself. Though, I
cannot see my self with these eyes, yet despite this, I am
seeing without these eyes in a way that for me the
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knowledge of my own self is much more certain than the
knowledge of those things which I see with my eyes.
Rather, to know the things which I know by seeing with
my eyes is possible only because I know my self because
their knowledge is only what my self knows and not
what exists external to it. Therefore, if I do not know my
self I cannot know anything in the world despite seeing
it. If we have a sure knowledge of anything in the whole
world, it is only that of our self. It is only by means of
the knowledge of our self that we judge the knowledge of
the other self known to us.

ii) Its existence is not illusory:

Our knowledge of the external world is speculative,
and our speculation is dependent upon the senses. With a
change in the impressions of the senses, whether it has
some external cause or not, our knowledge is changed.
Therefore, one can indeed say about the universe that it is
unreal, and the earth and the sky, in fact, do not exist or
they are no more than a dream or an illusion which is
serving as a veil for the existence of the Creator of the
universe, but, no one can say about the self that it is
unreal and is a mere illusion. The self does not belong to
the sensate or external or material world. That is why,
our senses and speculations do not become the means of
knowing it.
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The development of our intellect is through
reasoning,
Our reasoning depends upon the nature of the
senses.
When sense changes, this world becomes different-
Rest and motion, quality and quantity are
changed.
It can be said that the world of colour and smell is
non-existent,
Earth and sky, house and street, are nothing.
But the ego does not belong to the universe of
colour and smell.

Our senses do not intervene between us and it.
ZA.

If someone may say that we are being deluded or

deceived about the existence of our self and, in fact, no
such thing exists which can say to itself “I”, we can ask
him who is having the knowledge or feeling of this
delusion or deception? If the knowledge or feeling of this
deception or delusion is a reality and is itself not a
delusion or deception, then how can that thing, which is
having this knowledge or feeling, can be a delusion or
deception. This thing itself is the self which calls itself “I”.
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If you say that the “I” is a mere illusion
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An appearance among other appearances.

Then tell me who is the subject of this illusion

Look within and discover.

ZA

How strange is it that though the external world may

be perceptible to the eye, yet its existence may be open to
doubt demanding proof or argument despite it, and not
even an angle may be able to comprehend its secrets and
mysteries, while the self may be hidden from the eye, but
despite it its existence may be certain and free from proof
or argument, or rather, all assertions, all propositions and
all proofs or arguments may point to its existence. What
other proof of the self’s reality can be there if not this?
Therefore, the self is Truth and not false-hood. It is
existent and not non-existent, and its existence is neither
purposeless nor useless.
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The world is visible, yet its existence needs proof!
Not even the intellect of an angel can comprehend
1t;

The “I” is invisible and needs no proof

Think awhile and see thine own secret!

77 Translated by Igbal himself. Reference may be made to Persion
Pslams Page 274, of collected poetical works of Igbal (English
translation) by Igbal Academy, Pakistan
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The “I” is Truth, it is no illusion;

Don’t look upon it as a fruitless field.
ZA.

iii) It is independent of time and space:

Despite the fact that the self resides in the physical
body of the human being which is chained to the
alternation of day and night, it is itself above the
limitations and bonds of time and space. The reason is
that, on the one hand it reaches the limits of the past and
the future and, on the other, the far flung corners of the
universe by means of its thought where even the light
reaches in millions of years.
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Conjoined with dust, it is above limitations of
space:

Chained to the alternation of day and night, it is
free from the bonds of time.

What kind of aspiration this handful of dust has
That its flight is beyond the limitations of time
and space.

ZA.

Since we cannot see the Self either with these eyes or
touch it with these hands, and the other self is not our
own self which can be seen by us directly without the
help of the senses, we can gain the knowledge of the other
self whether it is man’s or God’s self only through the
study of its manifestations, effects, deeds and actions.
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iv) It is a luminous force or force of

luminance:

The self is a light. But none of the material lights
bears resemblance to it. And, then the self is a force, but
none of the material forces is such that it is like it. It is
that luminous force or force of luminance which
manifests itself in man and everything in the world. It
itself is life.
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Tis the nature of the self to manifest itself
In every atom slumbers the might of the self.
The luminous point whose name is the self
Is the life spark beneath our dust.
AR.

In the words of Igbal “the Self is that luminous point
of consciousness by which all human thoughts,
sentiments and desires are illuminated. It is that eternal
reality which holds together and integrates the dispersing
and limitless states of human nature” and one of its

qualities is that it keeps restless for action and self-
assertion.
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Power that is unexpressed and inert
Chains the faculties which lead to action.
AR.
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v) Its peculiarity is the desire to overcome

the difficulties:

The foregoing explanation of the word kbudi shows
that by using this word Igbal has translated the English
word self or self-consciousness into Urdu and Persian
which is being used as a philosophical term since long.
But, it is unfortunate that even those admirers of Igbal
generally who have been close to him have found it
difficult to understand this simple and well known
philosophical term. One reason is that the word kbudi
has continued to be used in Persian and Urdu up to this
day in another sense, i.e, in the sense of egoism, self-will,
wilfulness, self-conceit, self-love, selfishness, pride,
haughtiness and arrogance etc. The other reason is that in
view of the present condition of his nation, Igbal has also
himself stressed on one of the diverse natural qualities of
khudi, one aspect of which is “self-assertion”.
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Life is power made manifest,
And its mainspring is the desire for victory.
AR.

By virtue of this quality the self imagines a purpose,
then goes all-out to realize it because of which it gains
control over the opposite forces which interfere with its
purpose, and it expresses itself, its powers. Because of this
self-display it obtains satisfaction. Some people have
misunderstood that the philosophical term self is
common to the meaning of the word kbudi used in
everyday language. They think that there is some special
merit to Igbal’s eyes in the justifiable and unjustifiable use
of the sentiment of self-assertion, and the teaching of
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Igbal is only that this sentiment should be expressed in
whatever way possible. Such a notion is totally false. Its
reason will be explained more fully in the pages which
follow. But, to remove this misunderstanding, two
explanations must be offered. Firstly, the purposes of the
Self are good and bad and right and wrong both. The self
achieves permanent and complete satisfaction (which is a
guarantee for its continued progress and height) only
when its purpose is in harmony with its nature. The
pursuit of a wrong purpose may bring the self-temporary
satisfaction, but ultimately it has a feeling of
dissatisfaction and failure due to which its struggle itself
defeats its inner natural purpose ultimately. Secondly,
action or struggle is a sure result of the sense of purpose.
The self is ever bound to have some purpose, good or
bad, right or wrong and to remain perpetually engaged in
action or effort. A wrong purpose leads to wrong action,
and a right one to right action. Igbal enjoins that action
only which is consistent with the nature of the self, hence
right. To him the right purpose, hence the right action, is
the distinction only of a true believer. In other words, the
basic condition for the practicl struggle and self-assertion
upon which Igbal has laid stressed is that we should
correct our purpose. This is precisely what Igbal calls
firm belief or iman. If the purpose gets corrected after
being purged of faults, doubts and suspicions, it becomes
a firm determination or resolve for action.

Igbal’s clarification
Igbal has himself clarified that by kbudi he does not
mean pride or arrogance. Hence, in the foreword to the
“Secrets of the Self”, he writes.
“It is necessary to inform the readers about the
word “khudi” that this word has not been used in
this poem to mean pride as is usually current in
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Urdu. It merely means self-feeling or self-identity”

In one of his letters to Qazi Nazir Ahmed, he has
written:

“The subject of both “The Secrets of the Self” and
“The Mysteries of Selflessness” is the issue of
khudi itself. A study of these books will satisfy
you that if you find any verse in both of them or
in any other book where the word khudi has been
used in the sense of pride or arrogance, I may be
informed about it”

What was meant was that he did not use the word
khudi in his book to mean pride or arrogance. A hand
written note of Igbal on Nietzsche is safely kept in the
Igbal Academy in which, while explaining the word
kbudi, he writes:

“The word khudi has been chosen with great
difficulty and hesitation. If seen from the literary
angle, it contains many flaws. From the moral
point of view it has always been used both in
Urdu and Persian in only a bad sense. The other
words too which can be used to describe the
metaphysical reality of “I” are no less
inappropriate, for example, “ego,” “person”,
“soul”, egoism.

In fact what is needed is to find a word for “I” or
“ego” which is simple and devoid of any moral sense. As
far as I know, there is no such word in Persian or Urdu.
The Persian word “mun” (mind) is also equally
inappropriate. Nevertheless, considering the needs of
poetry I thought that the word khudi is most
appropriate. In the Persian language some evidence also
exists that the word khudi has been used in the simple
sense of ego i.e. in the simple and pure sense of “mun”
(mind). In other words, from the metaphysical point of
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view, the word khudi has been used for that indescribable
feeling of the word “mun” (mind) which is the basis of
the unique individuality of every human individual.
Metaphysically, none of the meanings of this word is for
the people who cannot rid themselves of its moral sense.
In the Persian Psalms I have already said”
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(Translation: The wine of self is no doubt bitter,
but consider your disease and drink my poison for
the sake of your health)

When I condemn the negation of Self, I do not mean
the condemnation of Selflessness or self-mortification by
it in the moral sense. By condemning the negation of Self
I condemn those actions which aim at the negation of ‘T’
as a metaphysical force because its negation means that its
parts should scatter thus rendering it unfit for life after
death. As far as I have been able to understand the aim of
Islamic mysticism is not the negation of the human Self,
but its complete surrender to God. The aim of Islamic
Sufism is a station which transcends even negation, i.e.,
the station of immortality which, according to my view
point, is the highest point of the affirmation of Self.
When I say “become hard like a diamond” like Nietzehe I
do not mean to “become merciless and heartless” but it is
to ask you to collect the elements of Self so that it can
oppose negation in order to live on after death. From the
moral point of view the word Self (as it has been used by
me) means self-confidence, self-respect, trust in one’s own
self, self- preservation, or rather, an attempt at self-
assertion when doing so is necessary for the purposes of
life and to acquire the power to satisfy the demands of
truth, justice and duty. Such behaviour, in my opinion, is
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moral because it helps the Self to achieve its organic unity
and thus hardens it against the forces of dissolution and
disorder. Practically, metaphysical ego is the upholder of
two main rights. Firstly, the right to live on and secondly
to live in freedom as prescribed by the Divine law.”

vi) It unifies the mental states:

One of the characteristics of the Self is that it creates
unity in our mental states. Iqbal writes:

“The ego reveals itself as a unity of what we call
mental states. Mental states do not exist in mutual
isolation. They mean and involve one another.
They exist as phases of a complex whole, called
mind. The organic unity, however, of these inter-
related states or, let us say, events is a special kind
of unity. It fundamentally differs from the unity
of a material thing; for the parts of a material
thing can exist in mutual isolation. Mental unity is
absolutely unique. We cannot say that one of my
beliefs is situated on the right or left of my other
belief. Nor is it possible to say that my
appreciation of the beauty of the Taj varies with
my distance from Agra. My thought of space is
not spatially related to space. Indeed, the ego can
think of more than one space-order. The space of
waking consciousness and dream-space have no
mutual relation. They do not interfere with or
overlap each other. For the body there can be but
a single space. The ego, therefore, is not space

bound in the sense in which the body is space
bound””®
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vii) Privacy and individuality:

Another important characteristic of the self is its
privacy because of which every self is unique and
unparalleled. While explaining this characteristic of the
Self Igbal writes.

“In order to reach a certain conclusion all the
premises of a syllogism must be believed in by one
and the same mind. If I believe in the proposition
“all men are mortal” and another mind believes in
the proposition “Socrates is a man”, no inference
is possible. It is possible only if both the
propositions are believed in by me. Again my
desire for a certain thing is essentially mine. Its
satisfaction means my private enjoyment. If all
mankind happen to desire the same thing, the
satisfaction of their desire will not mean the
satisfaction of my desire when I do not get the
thing desired. The dentist may sympathize with
my toothache, but cannot experience the feeling
of my toothache. My pleasures, pains and desires
are exclusively mine, forming a part and parcel of
my private ego alone. My feelings, hates and loves,
judgements and resolutions, are exclusively mine.
God himself cannot feel, judge, and choose for me
when more than one course of action are open to
me. Similarly, in order to recognize you, I must
have known you in the past. My recognition of a
place or person means reference to my past
experience, and not the past experience of another
ego. It is this unique inter-relation of our mutual
states that we express by the word “I”, and it is
here that the great problem of psychology begins
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to appear. What is the nature of this “I”.””

Other properties of the Self
The Self is not something in space; it is an act and a
force of man’s attitude which adopts a purpose and the
object of which is to hold man’s acts together and to
create unity in them. It is the very same internal force of
man which takes decisions, forms judgements, acquires
information, determines man’s will-attitudes and 1s the
source of his desires and hopes, his aims and aspirations
and his internal experiences and sentiments. Iqbal writes:
“Inner experience is the ego at work. We
appreciate the ego itself in the act of perceiving,
judging, and willing. The life of the ego is a kind
of tension caused by the ego invading the
environment and environment invading the ego.
The ego does not stand outside this arena of
mutual invasion. It is present in it as a directive
energy and is formed and disciplined by its own
experience. The Quran is clear about this directive
function of the ego.
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And they ask thee of the soul. Say: the soul
proceedeth from my Lord’s “Amr” (Command)

but of knowledge, only a little to you is given -
1£:A0))

In order to understand the meaning of the word
‘Amr’, we must remember the distinction which
the Quran draws between ‘Amr’ and ‘khalq’.

" 1bid.P: 103.
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‘Khalg’ is creation, ‘Amr’ is direction. As the
Quran says:  ,Uis fJQI’J (To Him belong creation
and direction.)

The verse quoted above means that the essential
nature of the soul is directive, as it proceeds from the
directive energy of God; though we do not know how
Divine ‘Amr’ functions as ego-unities. The personal
pronoun used in the expression Rabbi (My Lord) throws
further light on the nature and behaviour of the ego. It is
meant to suggest that the soul must by taken as
something individual and specific, with all the variations
in the range, balance, and effectiveness of its unity.

z s, P s P P A 4 77
Every man acteth after his own manner but your
Lord well knowth who is best guided in his path.
(17:84)

Thus my real personality is not a thing, it is an act.
My experience is only a series of acts, mutually referring
to one another, and held together by the unity of a
directive purpose. My whole reality lies in my directive
attitude. You cannot perceive me like a thing in space, or
a set of experiences in temporal order; you must
interpret, understand and appreciate me in my judgments,
in my will-attitudes, aims and aspirations.”

(Incidentally, this excerpt also makes it clear that the

thing for which the Quran has used the word soul is itself
called Self by Igbal).

i) It is not the product of matter:

% The Reconstruction of Religious Thought in Islam. Edition 2007,
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Some of the unrealistic philosophers of the West have
thought that the consciousness of man is merely a quality
of an advanced state of matter. When by making progress
the atoms of matter acquire a particular kind of physical
order and chemical composition in the form of the brain
of the animal, it acquires the quality of consciousness.
When this order and composition disappears, this quality
also disappears together with it. Igbal differs totally with
such materialist philosophers. How can those who follow
these people think that there can also be another life after
this life? Hence, they always groan in anguish of death,
and until they die they can’t possibly get rid of this
anguish. Consequently while addressing the follower of
the materialist philosopher, Igbal says:
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Your anguish sharp for death you cannot keep at
bay,
because you deem that Self is merely made of clay.
ZK.

According to Igbal the self is not a form of any
advanced state of matter. Rather, every state of matter is
indebted to it for its existence. It is not the product of
matter, but matter itself is its prodect. The quality of
mind is that it gets intoxicated with the wine of God’s
Love. In other words, mind is the wine of love while the
human body, which is made of matter or dust, is the
goblet of this wine. While addressing those who are
confused about the mutual relationship of body and mind
since long and do not know whether mind is from matter
or matter is from mind, Igbal says that the real difficulty
is not that wine is from the goblet or the goblet is from
wine but it is how the goblet should be filled with wine,
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that is, how perfection of love, which is essential for the
progress of the self, should be achieved. Nevertheless, to
put it in another way, the mutual relationship of mind
and body is the same as that of the meaning with the
word. The soul or mind is the meaning while the body is
the word. Mind wears the cloak of the body as the ember
wears that of its own ash. The meaning has invented the
word for its expression. The ember has also prepared its
cloak of ash by itself. Just as the word originates in the
meaning and not the meaning in the word, and just as the
ash originates in the ember and not the ember in the ash,
so the human body with all its instincts or the animal
kind of desires is created from the self and the self is not
created from the body.
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Since times antique the mind of man
In complex problems is involved:
What is the source of the clay born man
And how the soul has been evolved?
Pain, anguish, glee and rapture sweet
Are spiritual states that man must face:
What is of much worth, cup or wine,
Is knotty point you wish to trace?

What binds the words and their import,
What links the body and the soul?
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It wears the cloak of its own ash

Just like the burnt refuse of coal.
ZK.

ii) It is the sole reality of the universe:

To say that the human consciousness has itself
created the human body and its desires and that it has not
emanated from the body is correct. The reason is that the
Ultimate Reality of the universe is also a consciousness
which, in the philosophical language, Igbal calls the
Universal Consciousness, and which 1s called God in the
religious language. The purpose of the Universal
Consciousness created this universe, it is this purpose of
It which has manifested itself in the universe in the form
of consciousness. In other words, it is this purpose of the
Universal Consciousness which, after creating the human
body, has expressed Itself in it in the form of the human
self or ego. It is, therefore, appropriate in this sense to say
that the human self itself has created the human body.
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Wine became intoxicated with us, not we with it,
The body came into being from us, not we from
it.
Rumi.

If the question is asked as to what is the reality of a
chair, it will be said that it is wood. But what 1s the
reality of wood? A student of science will rightly reply
that it is “carbon”. But the reality of carbon is also
something else which is that it consists of the indivisible
particles of matter of a particular kind called the atoms of

which again the reality is electric energy. But is electric
energy the Ultimate Reality of the universe? Is there no
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other such reality behind it which again be having no
reality? In his English book, The Reconstruction of
Religious Thought in Islam, Igbal has reached the
following conclusion after a long discussion.
“The Ultimate Nature of Reality is Spiritual and
must be considered as an Ego”.*
It means that the cause of all the phenomena of

nature and the existence of the whole universe is the self.
as,
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This world, this six dimensioned i1dol-house,
This Somnath is all of its fashioning.

It shines in lightning, in the stars,

In silver, gold and mercury.

Its 1s the wilderness, its are the trees,

Its are the roses, its are the thorns.
BJ.
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The form of existence is an effect of the self,
Whatsoever thou seest is a secret of the self.-
When the self-awoke to consciousness,

It revealed the universe of Thought.

AR

Speculations of the Greek philosophers

Ever since man has started thinking about the
universe he had an intuitive conviction that although
there is innumerable variety of things in the universe, yet
the reality of all these things is one. But the problem as to
what in fact that single thing is has always been a subject
of his mental effort.

It was during the sixth century B.C that the Greek
philosophers first made efforts to solve this problem. The
Greek philosopher Thales thought that the world is made
of water and all things are the different forms only of
matter. Anaxemenes considered air to be the vague
structure of all things instead of water. He thought that
the elements like water, air, fire and earth have in fact
taken shape after separating from something entirely
different which was limitless and shapeless. Democritus
who is called the founder of modern physics presented
the theory that the ultimate stuff of the world are the
atoms which are different in volume and shape, and all
compound bodies have been made only from them. The
difference found in these compound bodies is partly due
to the fact that the atoms of which they are made are
different in volume and shape and partly due to the fact
that the arrangement of their atoms is separate from one
another.
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In these theories of the ancient Greek philosophers
about the Reality of the universe, one thing is common
that the nature of this Reality is material. Their views in
this respect are not different from those of the materialist
philosophers of today. The only difference is that the
views of the modern materialist philosophers about the
properties and characteristics of matter are clearer. But,
these views of the modern philosophers have failed to
furnish a satisfactory answer why the attributes of life
and consciousness have become manisfest in matter.

Difference between consciousness and

matter

Outwardly, consciousness and matter are radically
different.Matter is inert and lifeless. You can push a chair
forwards and backwards, right and left, take it from one
place to another, divide it into parts, and reassemble it as
you choose. It offers you no resistance. It has no purpose
of its own. Such is the case with all dead matter. But mind
or consciousness is something that is vastly different from
matter. When matter is conscious in the ordinary sense of
the word, it is capable of movement and guided and
commanded by a purpose and controlled from within. If
you want to control the movements of an animal, you
have to adopt a very intricate process based on the study
of animal behaviour in response to external stimuli and
even then the process is illusory. The animal has its own
ends to follow. Purposive action is, therefore, considered
to be a characteristic of consciousness, a quality which
matter does not possess.

The source of matter and mind is one

Inspite of this apparently radical difference between
mind and matter, philosophers and scientists, owing
perhaps, to an unconscious intuitive conviction, mention
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of which has been made above that ultimately the
universe must be a single reality, have endeavoured to
prove the fundamental identity of the two, holding either
that mind is really a form of matter or that matter is
essentially a manifestation of mind. While the scientists at
least those of the nineteenth century, have generally
inclined to the former view, the philosophers have
mostly asserted the truth of the latter in one form or the
other.

To the scientists of the nineteenth century matter
was something permanent and real and according to
them, therefore, nothing could be real the properties of
which were not like those of matter, i.e., which could not
be seen or touched or subjected to experiments in the
laboratory like matter. It was only natural, therefore, that
they regarded mind as a property of living matter and
disbelieved that anything like a mind could be the cause
of the universe or could have anything to do with the
phenomena of nature. Mind was according to them a
characteristic of a peculiar type of matter acquiring by
chance a particular chemical composition and subject to
particular laws of physics.

Among the old scientists Boyle (1627-1691) had said
that he fails to understand that: “When living matter is
left to its own, how is it possible for such wonderful
creations as the complete human and animal bodies or
even those far more amazing particles of matter which
constitute the seed of the living animals to come into
existence by themselves”

Therefore, in order to solve this difficulty he
considered the existence of a constructive mind or a force
of consciousness in nature as imperative. But Lord Kelvin
(1824-1907) is the only scientist in the 19th century whose
genius came to the conclusion that nature was not
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without something of the attributes of a mind and that
there was a creative and directive force operating in the
universe. But philosophy never content like science with
a sectional and fragmentary view of Reality and to a large
extent free from the restrictions of the purely scientific
method in its search after truth, always insisted that a
coherent and consistent explanation of the universe so
eagerly desired by man was impossible without giving a
prominent place to consciousness. Consciousness in man
and universe is the one great subject of not only the
mediaeval philosophy, the object of which was to
rationalize Charistian theology but also of the great
modern philosophic theories of Descartes, Leibniz,
Schopenhaur, Nietzsche, Kant, Spinoza, Hegel, Fichte,
Groce and Bergson in which it is treated under the
various titles of God, the Universal Spirit, the Absolute,
the Absolute idea, Mental Activity, World Will, the
Eternal Mind, Monads, Self, Elan vital etc.

The first challenge to scientific materialism

The first serious challenge of philosophy to scientific
materialism, however, came from Bishop George
Berkeley of England who contended that the material
world cannot have an independent existence because we
know it only with the help of our perception which is an
experience of the mind. Since the physical world, as we
perceive it, has no existence apart from mind what really
exits is mind and not the physical world. What we
perceive is not matter but certain qualities of colour,
form, shape, sound, hardness etc. and in order that these
qualities should exist as we know them to exist, they have
to be perceived by the mind. Without mind nothing
would exist. The Reality of the physical world is,
therefore, mind or consciousness. In the light of his
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theory Berkeley argues the existence of an Eternal Mind

as follows.
“All the choir of heaven and furniture of earth, in
a word, all those bodies which compose the
mighty frame of the world have not any substance
without the mind. So long as they are not actually
perceived by me or do not exist in my mind or
that of any other created spirit, they must have
either no existence at all or else subsist in the mind
of some Eternal Spirit™*

Neo idealism

The subjective idealism of Berkeley has been strongly
supported in modern times by the school of neo idealism
of which the chief exponents are two Italian
philosophers, Croce and Gentile. Both these philosophers
hold that the universe is nothing but mind or spirit. Their
system is not only the most recent, but according to
many philosophers, also one of the most original and one
of the most remarkable developments of modern
philosophy. It is based on the hypothesis that the
experience of our mind is the only reality of which we
can be certain. It leads to the logical conclusion that the
reality of the universe, if it is anything which can be
known by the human mind, must be similar to our own
mental experience. As self-consciousness is the clearest
and the highest mental experience, the reality of the
universe must be of the type of self-consciousness.
The criticism of Iqbal

As already mentioned, the scientists of the 19th
century could not accept any ideas of this kind as they
knocked out the very foundation of their self-existent

82 The Principles of Human Knowledge by George Berkeley. P: 12,
Edition 2010, Published by Jonathan Bennet County Kilkenny, Ireland.
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physical laws. The foundation of these laws was the

theory that matter was real and independent of the

actions and properties of the mind. Igbal writes:
"Physics, as an empirical science, deals with the
facts of experience, i.e., sense experience. The
physicist begins and ends with sensible
phenomena, without which it is impossible for
him to verify his theories. He may postulate
imperceptible entities, such as atoms; but he does
so because he cannot otherwise explain his sense-
experience. Thus physics studies the material
world; that is to say, the world revealed by the
senses. The mental processes involved in this
study, and similarly religious and aesthetic
experience, though part of the total range of
experience, are excluded from the scope of physics
for the obvious reason that physics is restricted to
the study of the material world, by which we
mean the world of things we perceive. But when I
ask you what are the things you perceive in the
material world, you will, of course, mention the
familiar things, around you, e.g., earth, sky,
mountains, chairs, tables &c. When I further ask
you what exactly you perceive of these things, you
will answer-their qualities. It is clear that in
answering such a question we are really putting an
interpretation on the evidence of our senses. The
interpretation consists in making a distinction
between the thing and its qualities. This really
amounts to a theory of matter, i.e., of the nature
of sense-data, their relation to the perceiving mind
and their ultimate causes. The substance of this
theory is as follows:
“The sense objects (colours, sounds &c.) are states
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of the perceiver’s mind, and as such excluded from
nature regarded as something objective. For this
reason they cannot be in any proper sense
qualities of physical things. When I say the “sky is
blue” it can only mean that the sky produces a
blue sensation in my mind, and not that the
colour blue is a quality found in the sky. As
mental states they are impressions, that is to say,
they are effects produced in us. The cause of these
effects is matter, or material things acting through
our sense organs, nerves, and brain on our mind.
This physical cause acts by contact or impact;
hence it must possess the qualities of shape, size,
solidity and resistance”.

It was the philosopher Berkeley who first undertook
to refute the theory of matter as the unknown cause of
our sensations. In our own times Professor Whitehead --
an eminent mathematician and scientist —has conclusively
shown that the traditional theory of materialism is
wholly untenable. It is obvious that, on the theory,
colours, sounds, &c., are subjective states only, and form
no part of Nature. What enters the eye and the ear is not
colour or sounds, but invisible ether waves and inaudible
air waves. Nature is not what we know her to be; our
perceptions are illusions and cannot be regarded as
genuine disclosures of nature, which according to the
theory, is bifurcated into mental impressions, on the one
hand, and the unverifiable, imperceptible entities
producing these impressions, on the other. If physics
constitute a really coherent and genuine knowledge of
perceptively known objects, the traditional theory of
matter must be rejected for the obvious reason that it
reduces the evidence of our senses, on which alone the
physicist, as observer and experimenter, must rely, to the
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mere impression of the observer's mind. Between Nature
and the observer of Nature, the theory creates a gulf
which he is compelled to bridge over by resorting to the
doubtful hypothesis of an imperceptible something,
occupying an absolute space like a thing in a receptacle
and causing our sensation by some kind of impact. In the
words of Professor Whitehead, the theory reduces one
half of Nature to a ‘dream’ and the other half to a
‘conjecture’ Thus physics, finding it necessary to criticize
its own foundations, has eventually found reason to break
its own idol, and the empirical attitude which appeared to
necessitate scientific materialism has finally ended in a
revolt against matter. Since objects, then, are not
subjective states caused by something imperceptible called
matter, they are genuine phenomena which constitute the
very substance of Nature and which we know as they are
in Nature.”®

New ideas of the scientists

When the axioms of Newtonian physics were first
questioned by Berkeley, he was met by a scornful
derision by the scientists but who could have known that
in the controversy whether mind or matter was real the
philosopher was soon to have the better of the scientists
and that also through the weapons made accessible by the
discoveries of the scientists themselves. Philosophers had
always insisted on a spiritual explanation of the universe.
If their view point could not receive a general acceptance,
it was due mainly to the hindrance of science. But thanks
to the theory of Relativity, the Quantum theory and the
discovery of some facts of biology that hindrance has
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now ceased to exist. The discoveries of physics have
reduced matter (once a hard, simple, obvious fact) and
along with it energy, motion, space, time and ether, to an
absolute nothing. “Modern matter”, to quote Dr. Joad, “
something infinitely attenuated and elusive. It is a hump
in space-time, a mush of electricity, a wave of probability
undulating into nothingness, frequently it is not matter at
all but a projection of the consciousness of the perceiver”
Dr. Igbal writes:
“But the concept of matter has received the
greatest blow from the hand of Einstein-another
eminent physicist, whose discoveries had laid the
foundation of a far reaching revolution in the
entire domain of human thought, ‘The theory of
Relativity by merging time into space-time,” says
Mr. Russel, has damaged the traditional notion of
substance more than all the arguments of the
philosophers. Matter, for common sense, 1is
something which persists in time and moves in
space. But for modern relativity-physics this view
is no longer tenable. A piece of matter has become
not a persistent thing with varying states, but a
system of inter-related events. The old solidity is
gone, and with it the characteristics that to the
materialist made matter seem more real than
fleeting thoughts”**

Professor Rougher, while discussing the implications
of Relativity theory says in his book, “Philosophy and
New Physics”™:

“Thus matter is resolved into electrons which
themselves vanish in etherized undulations, so that
there is a final loss of matter, and an

8 1bid.P:35.



Reality of Self 177

uncompensated dissipation of energy. For the
universal principle of invariance which the Ionic
natural philosophers placed at the basis of natural
philosophy and which assured its intelligibility
namely ‘nothing is created nothing is lost’, one
must now substitute the contrary principle
‘noting is created everything is lost’. The world
marches towards a final bankruptcy and the ether,
of which it has been asserted in vain that it is the
matrix of the worlds, is revealed as being their
final tomb”®
Dr. Harry Schmidt in his book “Relativity and
Universe” 1s almost touched with despair while giving an
account of the universe as it was discovered to be when
the theory of Relativity entered into the scheme of
things, “Space and time,” says he “sank to shadows,
motion itself became meaningless, the shape of bodies a
matter of view point, and the world ether was banished
forever.
Woe, Woe
Thou hast destroyed
The beautiful world
With violent blow
“Tis shivered, tis shattered
The fragments abroad by a demi-god scattered
Now we sweep
The wrecks into nothingness
Fondly we weep

The beauty that is gone®

% Philosophy and New Physics. P: 150, Edition 1921, Publishers,
Blakiston’s Son and Co., Philadelphia, USA.

8 Relativity and the Universe, by Harry Schmidt, P: 119, Published in
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The reality of matter

But if matter is not real and permanent how are we
to account otherwise for all the rich variety of creation in
which there is beauty, art, design, purpose, harmony and
accurate mathematical thinking. These are surely the
attributes of consciousness which must be the sole reality
of the universe which illuminates the world. It is evident,
therefore, that the disappearance of matter has not only
cleared the way for a spiritual explanation of the world
but has also made it indispensable. To assume a
metaphysical reality is to day, at least as imperative as it
was in the nineteenth century to assume that the universe
was nothing but matter. Philosophical thought generally
had emphasized all along in its history a spiritual
explanation of the universe independently of science,
rather in spite of it. Already this explanation was in no
way less convincing than the materialistic explanation
and now here was science offering a strong evidence in
support of it. As matter has proved to be unreal, and
perishable, the physicists feel that they are unable to solve
the problems of physics by confining themselves merely
to the realm of matter. They are compelled to go beyond
the world of matter in their search after truth because
now it is there that they hope to discover the reality of
matter. Thus we find quite a large number of them in
England as well as in Europe, for example, Eddington,
Jeans, White-head, Einstein, Schrodinger, and Planck,
attempting to explain the material world from a spiritual
point of view. From physicists they have turned into
metaphysicists. The reasoning of all these scientists
attempts to support the hypothesis that the Reality of the
universe is consciousness and not matter. Joad writes: “In
the opinion of the leading scientists the present stage of
the development of physics points to conclusions which
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are completely opposite to the conclusions of old
materialism. They forcefully support a spiritual
explanation of the universe as much as it was for science
to support a materialistic explanation of the universe fifty
years ago” “Professor Planck, the profounder of the
Quantum theory remarked in an interview with J.W.N.
Sullivan which appeared in the Observer of the 20th
January 1931” 1 regard consciousness as fundamental, I
regard matter as derivative from consciousness. We
cannot get behind consciousness. Everything that we talk
about, everything that we postulate as existing, requires
consciousness. Sir Oliver Lodge writes:
“The universe is ruled by mind and whether it be
the mind of a mathematician or of an artist, or of
a poet or all of them, it is the one reality which
gives meaning to existence, enriches our daily life,
encourages our hope' and energies us with faith
and illuminates the whole world with undying
love when knowledge fails™

Reasonable logic of James Jeans

Sir James Jeans argues that all matter can be reduced
to mathematical relations. Mathematics is involved in the
constitution of the atom as well as in the systems of
heavenly bodies. Laws of mathematics are strictly obeyed
by the nearest physical objects as well as by the most
distant parts of the universe. But all the knowledge of
mathematics that we have, is acquired by us as a result of
logical reasoning carried on independently of any
reference to Nature. Having formulated the laws of
mathematics as a product of our own minds and being
guided by our own reasoning powers, when we turn to

87 “My Philosophy”, PP: 33-34, Edition 2012, Cambridge University
Press, New York.
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the physical world, we find not only that it is built up in
accordance with these laws but also that these laws are its
ultimate nature. Since matter is unreal, noting remains of
the material universe ultimately except the laws of
mathematics. How could it be possible for us to discover
these laws all by ourselves, and how could these laws
become involved in the construction of the material
world unless it is a fact that the material world is the
creation of a mind like our own, a mind that is capable of
thinking accurately and mathematically as we are? Both
the external world and our own mind must be the result
of the creative activity of this mind. In his book “The
Mysterious Universe,” Sir James Jeans writes:
“The wuniverse cannot admit of material
representation and the reason, I think is, that it
has become a mere mental concept... Thirty years
ago we thought or assumed that we were heading
towards an ultimate reality of a mechanical
mature... Today there is wide measure of
agreement which on the physical side of science
approaches almost to unanimity that the stream of
knowledge is heading towards a non-mechanical
reality; the universe begins to look more like a
great thought than like a great machine. Mind no
longer appears an accidental intruder into the
realm of matter; we are beginning to suspect that
we ought rather to hail it as the creator or the
governor of the realm of matter - not of course
our individual minds but the mind in which the
atoms out of which our individual minds have
grown exist as thoughts. The new knowledge
compels us to revise our hasty first impressions
that we had stumbled into a universe which either
did not concern itself with life or was actively
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hostile to life. The old dualism between mind and
matter which was mainly responsible for the
supposed hostility seems likely to disappear, not
through matter becoming in any way more
shadowy or unsubstantial than heretofore or
through mind becoming resolved into a function
of the working of matter but through substantial
matter resolving into a creation and manifestation
of mind. We discover that the universe shows
evidence of a designing and controlling power that
has something in common with our own
individual minds - not so far as we have
discovered, emotion, morality or aesthetic
appreciation but the tendency to think in the way
which for want of a better word we describe as
mathematical”®

The evidence of the facts of biology--

Bergson and Driesch

Apart from the theories of the idealistic and the neo
idealistic philosophers and the evidence of new physics
which we have seen to be so strongly in favour of a
spiritual interpretation of the world, there are some facts
of biology which lead to the same conclusion. Some
regular systems of philosophy have developed around
these facts. One of these philosophical systems is the
theory of “creative evolution” evolved by Bergson. The
other is the theory of entelechies offered by Driesch. The
materialists believe that life is nothing but a property of a
particular type of matter that comes to acquire a
particular chemical composition. The organism that
comes into existence in this way reacts as a sensitive

8 The Mysterious Universe, PP: 123,136,137 and 138, Edition, 2009,
Cambridge University Press, New York.
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mechanism to the conditions of the environment and the
result is that it undergoes a modification in its physical
structure. The modification goes on accumulating in the
course of ages on account of ever fresh conditions of
environment which the organism has to face, with the
result that new species continue to appear. But recent
developments in the science of biology do not support
this contention. Serious students of biology, according to
Professor J.S. Haldane, no longer entertain the view that
life is merely the result of a definite chemical constitution
of matter. The experiments of the German biologist
Driesch, in particular, have led to the conclusion that the
behaviour of a living organism in its relation to the
external conditions of environment is categorically
different from the working of a machine. A machine is
controlled from outside and is no more than the sum
total of a number of parts. An organism exhibits an
internal drive to acquire and maintain a particular form
or structure of the body. It behaves as a whole with an
inner drive which attends to the needs of the whole.
When we cut off the leg of a crab, another leg appears in
its place. No machine is capable of replacing its broken
parts automatically. Driesch cut an embryo into two
parts in the earliest stages of its growth for experiment
and found that a portion developed into a complete
animal. The results remain the same no matter where the
cut is made or what happens to be the relation of the part
to the whole. Thus the cells that may have grown to form
the head in an individual embryo may grow to form a leg,
In fact, any part of the embryo may develop into any
limb in accordance with the needs of the whole organism.
Driesch writes: “How strange is this whole every part of
which is similar" The question arises: how is it possible
for that which is a part to acquire the properties of the
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whole? The same principle is found to govern the
development of the embryonic tissue. If a newt's tail is
cut off another tail grows in its place and, if the tail is cut
off early enough and grafted on to the freshly cut stump
of a leg, the tail grows into a leg and not into a tail. Such
facts cannot be explained in terms of the physical
categories of the universe. Driesch, therefore, abandoned
the attempt to explain the development of the embryo on
the assumption that life results from the operation of
definite laws of physics and chemistry. He concluded that
we cannot understand a biological reaction from some
mechanical angle. Its nature is similar to a reasonable
answer to a question or some part of a conversation that
is consistent with another. Biological reaction is always
the reaction of the whole organism and not of any one of
its parts. It was necessary to assign a separate category to
processes of life and he, therefore, substituted for the
chemico physical theory a vitalistic theory of entelechies.
Entelechy is, so to say, a well thought of plan which
resides somehow or other in the organism. Its force
manifests itself in each of its biological reactions during
the course of its development. Driesch concluded that the
organism was impelled by a spontaneous drive to reach its
appropriate form. He assumed that there was an internal
regulating principle active in the organism which
moulded and formed it in the interest of the whole,
changing and directing its purpose to suit these interests.
This regulating principle must be interested in the growth
and evolution of life. Bergson gives this very regulating
principle the name of Vital Impetus and identifies it with
consciousness. Driesch has also used the concept of
entelechy to study consciousness and psychology. To
him, where biology is the study of conscious
development of the organism, the animal behaviour,
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which also includes human behaviour, resembles the
development of the animal. Both of them develop in the
direction of only one purpose. Just as the direction of an
animal’s development is controlled and directed by an
entelechy, similarly its behaviour is controlled and
directed by a psychological tendency. This tendency
manifests itself in those movements of the new born
living being which are useful for life and which he does
not learn through any experience. The study of life
reveals some other facts too which support the
conclusions of Driesch. These facts have been adduced by
Bergson in his book "Creative Evolution" to show that
the inward impulse of life is itself the cause of the first
appearance of animal life on earth and of its reproduction
and evolution into higher forms.

Reasoning of Bergson

Lamarck explained the evolution of life as a result of
the fact that living beings must be adapted to the
conditions of environment. Adaptation causes a slight
alteration in the form of the animal, which alteration is
inherited by the off-spring, which being itself subjected to
the necessity of adaptation undergoes further change. In
this way modifications go on accumulating gradually till
we have a new species.

For one thing this explanation is incompatible with
the facts now well established that variations may not
only be due to an accumulated effect but may also take
place suddenly. This is impossible unless there was a
conscious or unconscious drive in the organism itself
causing it to develop a sudden change and improvement.

Secondly, the necessity for adaptation to the
conditions of environment is a reason which explains
why the evolution of life should stop rather than why it
should go on. As soon as a creature has adapted itself to
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its environment sufficiently to be able to maintain its life,
it would not require to change or evolve any further
Adaptation, in so far as it is determined by the need of
self-preservation, should explain the arrest of life rather
than its progress. Bergson writes:
“A very inferior organism is as well adapted as
ours to the conditions of existence, judged by its
success in maintaining its life. Why then does life
which succeeds in adapting itself go on
complicating itself... more and more dangerously
Some living forms to be met with today have
come down unchanged from the remotest
Paleozoic times, they have persisted unchanged
throughout the ages. Life then might have stopped
at someone definite form. Why did it not stop
wherever it was possible? Why has it gone on,
why, unless it is that there is an impulse driving it
to take ever greater and greater risks towards its
goal of an ever higher and higher efficiency?”"
Such facts lend support to the view that
consciousness does not emanate from matter but has an
independent existence of its own, that it is fundamental
and not a derivative from the properties of matter. If
consciousness is a reality by itself, it is but a step to the
inference that it is the sole reality of the universe, matter
itself having emanated from it. Just as different species of
animals have come into existence as a result of the process
of evolution, so the present state of matter is also the
result of the process of evolution. The inner drive which
has been responsible for the preservation and evolution of
organic life must be responsible for the evolution of

8 “Mind-Energy, Lectures and Essays” by Henry Bergson. P: 24,
Edition 1920, Henry Holt and Co., New York
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matter as well, so that matter too 1s a form of
consciousness. And we must recall, this conclusion is
eminently supported by the discoveries of modern
physics. Now let us see as to what are the qualities of
consciousness?

The  qualities of the  Universal

Consciousness

Sir James admits only one quality of his Universal
Mind, that of intelligence and mathematical thought. But
naturally when we grant one attribute of consciousness to
an entity, we cannot resist the conclusion that it must
have all the attributes with which consciousness 1is
associated in our own knowledge and are found along
with mathematical intelligence without any exception.

Sir James concludes that the Universal Mind is like
our own mind in the quality of mathematical thinking,
but there is no reason why it should not be a mind like
our own in other qualities as well. In our own experience,
we have never known mathematical thinking to exist in a
mind independently of other qualities of consciousness,
for example, love, ethics, sentiments, seeking of purpose
etc. Just as smoke is not without fire, but is found
alongside fire and heat, similarly mathematical thinking
does not exist all alone but alongside the other qualities of
consciousness as one of their aspects. If someone may say
about a place from where smoke is rising that, as for the
smoke we know that it is certainly present there but do
not know whether fire is also there, this stance will not
be scientifically and intellectually correct. The highest
intelligence and mathematical thought indicates the
presence of the rest of the qualities of consciousness. The
highest intelligence can be the attribute only of the
highest consciousness which is self-consciousness, but
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because of being fully self-aware, is a Perfect Personality
or Self or Ego. It is this Universal Consciousness or Ego
which, in the religious language, is called God whose
purpose created the universe and the human body and the
other name of whose purpose is the human self.

The principal quality of the human self is
love for God

The main and the principal quality of the human self
is that a powerful urge to love God is always restless in it
to find an expression in action. This urge is so powerful
that if it does not make some other desire of man its
object on being misdirected, it keeps all human and
animal kinds of desires under its control and uses them
for its own end. Therefore, man is merely a powerful
urge to love God, and nothing else besides this. If this
urge ceases to exist man can also not exist.
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Devoid of passion roar,
I can exist no more:
What else, can be this life
But passion strong and strife?
B].
Igbal has versified a conversation between the Indian
disciple and the Roman mentor in which when the

former asks the latter what is the reality of man, whether
report or sight, the latter replies:
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Man is but sight, the rest is mere skin;
true sight signifies seeing the Beloved.
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JN.

(The reality of man is sight, and sight means vision of
the Friend or God. Except this whatever man is, it is his
skin)

The desire for God is the Self’s own desire. Man’s
instinctive desires are not the Self’s own desires, but they
are the desires of man’s body. The body is the servant of
the Self and not its ruler. The reason, as we have already
seen before, is that the Self has not emanated from the
body. On the contrary, the self has created the body of
man with all its animal kinds of desires, which function
for the maintenance of its life for its own end so that by
keeping itself present within the living body created by
its own self, it may satisfy the demands of God’s love.
The secret of the reality of the Self is that it desires God
and nothing else besides this, and love for God makes it
the grinding stone:
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The secret of the Self is hid,
In words, “No god but He alone,
The Self 1s just a dull edged sword,
No god but He”, the grinding stone.
ZK.

An individual who regards his own body itself as the
object of his life does not permit his self to satisfy its
needs and to reach its completion by means of evolution.
Hence, he experiences grave consequences of this unwise
attitude of his both in this world and in the hereafter. An
individual who builds a house upon the land of others,
but later on the people pull this house down or
individual who devotes the whole of his life doing the
work of others but does not do his own work and repents
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afterwards provides an appropriate example of it. Rumi
warns such an individual by saying :
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Do not make your home in other men’s land,
Do your own work, don’t do the work of a
stranger,
Who is stranger? Your earthen body,
For the sake of which is (all) your sorrow.
R.A.Nicholson
The question here is weather or not there are any
intellectual and scientific proofs which reinforce the idea
of Igbal that the principal quality of man is love for God.

In this regard we should first of all think about the
difference between man and animal.

An explanation of the difference between

man and animal by an example

There is no doubt in it that the instinctive or the
animal desires, for example, feeding, anger, flight, sex,
curiosity, self-assertion, and self-abasement etc. exist
equally in man and the animal. In spite of it, the
difference between man and the animal is not one of
degree but of kind. We cannot say that man is a higher
kind of animal or the animal is a lower kind of man.
Rather, we are compelled to say that man is a kind of
creature which is completely separate, distinct and
different from the animals. Imagine a stage-coach to
which twelve horses are yoked in such a way that each
horse can go to whatever direction it likes. If, in such a
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stage-coach, there is no coach man to control the horses
the stage-coach will sometimes move towards the left,
sometimes towards the right and sometimes come to a
halt, and will then start moving sometimes on one side
and sometimes on another. But, if we see that the stage-
coach is moving in one particular direction easily at a
high speed and is pushing on by negotiating turns on its
way quite smoothly wherever needed, we will
immediatly reach the conclusion that some clever coach
man is present in the coach who has full control over the
horses and is driving them on in a particular direction
which he has determined for them by holding each one of
them in check. The animal is only such a stage-coach
which has no coach man. Every one of its natural desires
or instincts satisfies itself overlooking its other desires.
Every instinct of the animal has a powerful biological
pressure or force due to which it is compelled to seek its
satisfaction. The activity of every instinct starts with
certain specific internal and external conditions and states
the sum total of which is called “stimulus”. This stimulus
manifests itself when it is necessary for the animal to act
in a specific way to assure the continuation of its life and
race. When the stimulus comes to exist, the animal
cannot stop the instinctive activity from start to finish.
The animal is incapable of withholding or limiting or
abandoning the satisfaction of any of its instinctive
impulses for a better and higher end. In fact, the animal
has absolutely no higher end than the satisfaction of its
instincts. Whenever the animal is compelled to oppose
some of its instincts, one of its instincts opposes the
other. There after the stronger instinct takes the place of
the weaker instinct, with the result that the weaker
instinct clears the way for the satisfaction of the stronger
1nstinct.
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In the case of man, the situation is completely
different. The personality of man is like a horse-drawn
carriage which has a clever driver in it. Man also possesses
the same instincts as the animal, and in him too their
biological force or pressure is the same as in the animal.
But, as against the animal, man can withhold or reduce or
completely abandon the satisfaction of every one of his
instincts to whatever extent he likes so that he may unify
and organise all of his instincts under some specific
purpose and guide their expression in some desired
direction. The opposition of man to any of his instinctive
impulses, whenever he opposes it, is not automatic and
involuntary like that of the animal, but is guided by a free
choice. He generally opposes his instinctive impulses in
such a way that the impulse of no particular instinct is
found to be in the process of satisfaction during the
opposition. So, often a man would deliberately starve
himself and even give up his life for the preservation of
which these instincts function rather than abandon the
achievement of a particular aim chosen by him without
any resistance. The life of an animal is dependent upon
several departments of activity, each of which is distinct
from the other and is ruled by some instinct. On the
contrary , the life of a human individual assumes the form
of an organized whole, and controls the activity of every
instinct (to the extent to which it has been permitted to
satisfy itself) in such a way that it becomes a part of this
“whole” or an “all”. This organization, or unity, this
guidance or limitation of man’s instinctive desires which
arises from his capacity that he can oppose his instincts
would never have been possible had there been no urge in
him which could rule the instincts. It is this mysterious
human urge of man which has the position of skilful or
an expert coach man of the stage-coach of his personality
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and creates unity and organization in it. All the other
desires of man exist only for the service and aid of this
desire.

Which is the mysterious ruling human

desire?

But the question is, which is that mysterious desire of
man which occupies the place of the stage-coach of man’s
personality, and is the dymanic force of all his deeds and
actions? One thing in response to this question is quite
clear that this desire can only be the one of which the
animal is deprived and which is specific only to the
human being.

All the philosophers of the contemporary period
who have written about the secrets and mysteries of
human nature agree that man possesses an urge for ideals
which is not possessed by the animals of a lower level.
Outwardly man possesses other desires as well in addition
to love for the ideal which are specific to him, but they
do not exist in the animals. For example, desires for
moral action, desire for the search for truth or
knowledge, desire for creating beauty or desire for art.
But these three desires express themselves by remaining
subservient to the desire for the ideal. In fact, these three
desires are the three aspects of the love for the ideal and
have no existence independent of the ideal’s love. The
ideal is the idea of highest beauty known to man. Man
ascribes all the beauty that he desires to his ideal. The
source of the desires for Goodness, Truth and Art 1s this
very same desire for Beauty which the ideal of man
satisfies completely according to its idea. The desire for
beauty, whatever shape or form it may take is, in fact, the
desire for man’s favourite ideal itself. When we desire
beauty in our moral, we call it goodness. But, we call
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only that action moral and beautiful which is consistent
with our ideal. Similarly, when we desire beauty in our
informations, we call it search for knowledge and truth.
But we regard only those facts as correct and true which
are consistent with our ideal or are not against it.
Similarly, if we desire beauty in our creations, we call it
art. But we do not consider any creation as beautiful, nor
do we desire it which is not consistent with our ideal.
This clearly means that of all the desires of man only one
desire is such that it is present only in man and not in the
animal. This particular human desire is the desire for the
ideal. Then, is that mysterious desire, which rules the
instincts of man, drives the stage-coach of his personality
according to his will wherever it likes, and is the source
and fountain-head of all his activities this very same love
for the ideal? Obviously, an answer to this question can
be in the affirmative.The reason as we see it is that man’s
ideal itself either reduces or gives up all his desires.
Rather, love for the ideal is only that thing for the sake of
which he gets ready to sacrifice even his dear life itself to
protect which the instinctive desires have been created.
Continuos historical events are an evidence for the fact
that man dies on the gibbets , receives bullets on his chest
and drinks the bowl of poison, but does not stop from
satisfying the demands of love for the ideal.

Mutual relationship of the self and the ideal

Igbal has mentioned the mutual relationship of the
Self and its ideal as if the Self is the ideal’s love and the
ideal’s love is the Self. He calls the ideal sometimes
purpose, sometimes aim, sometimes objective, sometimes
yearning and sometimes desire. The life of the Self
depends upon the love for the ideal as the life of the Self is
but another name for the movement of the Self.If it does
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not move, it is dead like a tide of the river which is a tide
as long as it continues to flow otherwise nothing at all.
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“I have lived a long long while”, said a fallen
shore;
What I am know as ill as I knew of yore”.
Then swiftly advanced wave from the sea upshot;
“If I roll, “I am”, 1t said;“if I rest, I am not”.
PM.
Life or Self is simply movement or run or desire for
flight or journey.
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Do you think life is great mystery?

No, it is only a desire to soar aloft.
BJ.
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The goal that you presume

Is far and out of view:

What else can be this life

But zeal for endless strife?

BJ.

But the journey of the self is always in the direction

of the ideal . The movement or the run or the flight or
the journey of the self is not possible without the ideal’s
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love.It is the ideal’s love which simulates the self to
movement , determines the direction of its movement
and serves as a tinkling bell for its carven.

But this journey should be in the direction of the
Right Ideal which is God. That is why the Quran says:

abl J1I3Es
(When it is in your nature to run towards some
ideal) then run towards God (Who is the Right
Ideal). (51:50)
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Life is preserved by purpose:
Because of the goal its caravan bell tinkles.*
AR.

To say that life or self or hayat is nothing except
journey is to say, in other words, that life or self or hayar
is simply love for the ideal, and nothing else besides this.

All the actions and activities of the Self are motivated
by the achievement of its ideal. The Self subordinates
itself completely to the ideal, makes the ideal itself the
standard of good and bad, beauty and ugliness and right
and wrong, hence accepts or rejects every action or
activity because of it alone. The ideal is the soul of our
action, and is hidden in our action like the soul. It is our
ideal itself which determines the quality and quantity of
our actions.
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When life is conscious of a purposed aim,
All means material yield to its control;

It makes its self the follower of that goal,
For its sole sake collects, selects, rejects.
The purpose lies as hidden as the soul
Within the body, and from this alone

Each labour takes its quality and size.”
AR.

The ideal is alone the dynamic power of all

human activity

The ideal is alone that force which serves as a spur to
the self’s action and accelerates its movement. It is only
with its heel that the horse of its acton gallops at full
speed. The forces of life are like the mercury. If their
direction is not determined, they rock from side to side.
The ideal determines the direction of the flow of these
forces, hence collects, unifies and organizes them at one
point. The ideal is such a centre of an individual’s life that
all his powers converge on it. The ideal’s love alone
makes it possible for the Self to bring all the means and

% The author has improved this sub para in his personal copy of the
first edition of the Urdu book by adding more material to it including
the Quranic verse with his own hand.Its translation is,an integration of
the printed and added material. The translation of the Quranic verse is
that of its Urdu translation by the author while the translation of the
verse of Igbal marked with an asterisk has been taken from the author’s
article The Philosophy of Igbal which appeared in Igbal review journal
of the Igbal Academy Pakistan in the issue of october 1961.For the
source of the translation of other verses in this sub heading the reader
may refer to the preface of the translator.
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resources of this world under its use because it is the ideal
alone which makes the need for their use felt. If the blood
is running quickly in our veins, if we are engaged in a
hard struggle, we should know that it is some ideal’s
intense love which is goading us to do so. We cannot use
any of our internal or external powers without the ideal’s
love as without the ideal’s love none of its uses can be
comprehensible to us. Therefore, our intiative is rendered
useless. The ideal is a force by which the hands and feet of
a nation move and hundreds of eyes change their outlook
at once. In other words, the i1deal itself is that force which
welds all the individuals of a nation together into a single
whole by uniting and organising them. It is the ideal that
keeps the self in perpetual action and creates a storm in its
calm and silent sea. Now let us hear in the words of Igbal:
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And if that purpose serves us for a goad,
Swift as the tempest gallopeth our steed.
The goal avowed is the true mystery

Of life’s continuance, that focuses

The restless flow of its mercurial powers.
The blood that sirculateth in our veins
The nimbler moveth, having the desire to reach a
goal,

The Goal is as a plectrum that awakes.
The hidden music in the instrument

Of high ambition, an attractive point
Where unto moves all centripetal force;
This stirs a people’s hand and feet to move
In vital unison, one vision clear

Bestowing on a hundred several sights.
Desire keeps the self in perpetual uproar:
It is a restless wave of the self’s sea.

AR.

All our different small ends are subsidiary and
incidental ends of the ideal which come into being to aid
and subserve it. We attach importance to them and try to
achieve them only because of our love and attraction for
the ideal. Love for the ideal is the motivating force of all
our activities. It alone integrates them after creating them.
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Desire is a noose for hunting ideals,
A binder of the book of deeds.
AR.
Love for the ideal is alone that mysterious human
desire which has the status of a strong coach man of the
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stage-coach of human personality. But, it is not enough
only to know that this mysterious principal and ruling
desire of human personality is for some ideal until it is
known for which ideal this desire is,for there can be
hundreds of ideals some of which out of them can be
good and elevated while others low and inferior at
different levels . Therefore, which of these ideals is ,in
fact, the objective of this desire,hence right and true
ideal.Since the ideal is the idea of beauty and perfection,
the desire for which is the same thing as the desire for
Beauty, therefore, one thing is quite clear that this desire
is for an ideal the beauty of which is unlimited and
eternal, that is, which possesses all those qualities of
Beauty to the highest degree of perfection that we can
imagine, and which is completely free of all the
imaginable defects. Beauty includes the desire for
perfection.Anything which is defective cannot be
beautiful as defect is the anti-thesis of beauty. Therefore,
it is the enemy of love. It is true that sometimes we also
love a wrong ideal. But this is possible only till its defect
remains hidden from our eyes. As soon as we notice any
of its defects, it becomes impossible for us to maintain
our love for it again at any level. That is why, Igbal says
that our ideal should be such that its beauty is completely
captivating the feeling or love for which can progress to
such an extent that no deficiency is left in its depth and
intensity, with the result that the self of man may be
intoxicated and inebriated with the wine of its love. This
point is so important in the opinion of Igbal that to
know it is to know the secret of life and not to know it is
to be ignorant about it.

.
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Rise, O thou who art stranger to Life’s mystery,
Rise intoxicated with wine of an ideal:

An ideal shining as the dawn,

Ablazing fire to all that is other than God

An ideal higher than Heaven

Winning, captivating, enchanting men’s hearts.
AR.

An ideal cannot be completely winning, enchanting
and alluring until it satisfies the demands of the urge of
self or mind for beauty and perfection completely, i.e.,
until it possesses all those qualities of Beauty to the
highest degree of perfection which our self can love, and
until it is totally free from all those defects which our self
can dislike considering them to be defects.

The qualities of the Perfect Ideal

i) Unlimited and eternal beauty:

In the light of these general and brief qualities of the
ideal of man we can easily know its specific and detailed
qualities. For example, we can know that the beauty of
the ideal must be unlimited and eternal. The reason is
that if a person thinks that the beauty and perfection of
his ideal has a limit beyond which it cannot go, he must
think that an aspect or a part of it is ugly and deprived of
the qualities of Beauty, and this deprivation starts exactly
from the point at which its beauty ends. And then, if he
knows that its beauty will come to an end after sometime,
he must consider it to be ugly even now.

ii) Permanent and eternal life:

Then, his ideal must be alive because no individual
can deliberately and consciously take for his ideal the idea
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of anything that he believes is dead or lifeless. He is
himself alive and, therefore, cannot love, admire, adore
and serve with self-sacrifice the idea of anything that
appears to him to be lifeless and, therefore, inferior to
himself. Moreover, the life of his ideal like its beauty
must be eternal, for if he is convinced that his ideal must
die sometime in future he must feel that it is potentially
dead even today. That is not all. His ideal must possess up
to the highest degree all the qualities of life with which he
1s familiar in his own case. This means that, it must hear,
see, understand, feel and respond to his love with love.

iii) Feelings of love and hatred:

It must have a purpose to be achieved in the human
world and the power to act for and succeed in the
achievement of this purpose. In other words, it must have
certain likes and dislikes and possess the power to
encourage and support what it likes and discourage and
destroy what it dislikes, to reward its lovers and helpers
and to punish its enemies and opponents. In brief, it must
have all the qualities of love and hatred and must exercise
them for the achievement of its purpose. If a man’s ideal
lacks any one of these qualities and he becomes aware of
it, it becomes impossible for him to love, admire and
serve this ideal any more.

iv) Demand from the lover to act:

Love always demands action in the service of the
beloved, and the object of this action is to please the
beloved and to have the satisfaction of winning the favour
or the nearness of the beloved. Having an ideal and loving
an ideal has no other meaning except striving after it,
serving it and thereby approaching it, more and more.
But, if the 1deal that a man loves has no likes and dislikes,
no criterion of discrimination between right and wrong,
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that is, no purpose to be achieved in the human world,
how can the lover know what he should do and what he
should not do in order to serve it? Man wants to act in
the service of the ideal and to know how to act in its
service. He cannot be satisfied with a love that is
incapable of being translated into action. He can derive
no satisfaction from his action and will have no incentive
to continue his action if he thinks that his ideal cannot
hear, see, know or feel or respond to his love or admire
him. What a man regards as virtue, in spite of the famous
English proverb, is strictly speaking never its own
reward. Rather, in the long run it is always rewarded by
the pleasing conviction that it is approved by his ideal
which he always imagines to be a person or personality.

v) Power and authority:

A man’s ideal must be powerful, for if a man thinks
that his ideal is not powerful enough to reward its
supporters and punish its enemies, he will feel that loving
and serving it is a useless task. The reason is that while he
will do his utmost to change the world in accordance
with the demands of his ideal, its apponents will undo his
endeavours and unmake with ease and impunity what he
has made. In such a case he will feel that his ideal is weak
and powerless and unworthy of his love and devotion.

vi) Goodness:

Again, his ideal must possess all the moral qualities of
goodness to the highest degree of perfection. For we look
upon these qualities as lovable, admirable and beautiful
because we desire and like them. Should he think that his
ideal lacks any one of these qualities or lacks any of them
up to the highest degree, he must consider it as a defect
and must cease to love it.

vii) Uniqueness:
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His ideal, moreover, must be unique and without a
peer or partner in its qualities. For if he thinks that there
is another ideal which shares its qualities, he will be called
upon to love two ideals at the same time, and this is
something which his nature makes it impossible for him
to do. Man is so made that he can love only one ideal at a
time. Moreover, the qualities of Beauty are such that they
can belong only to one ideal.

viii) Creativeness:

Finally, the whole creation of the world must be
subservient to the purpose of his ideal. This is not
possible until his ideal is itself not the Creator as well as
the Controller of the universe and possesses all the
qualities implied in these two attributers. If this is not so,
the laws operating in the universe on the physical,
biological and psychological planes—, laws which will not
be the creation of his ideal in such a case—, will come into
conflict with the common purpose of his ideal and his
own, and neither he himself nor his ideal will be unable
to achieve this purpose. Moreover, if he believes that the
universe including his own person has come into being of
itself and 1s out of the control of his ideal, he will feel that
his ideal is inferior to him or at the most equal to him and
will, not therefore, feel the urge to love, admire, adore or
serve It.

It’s exactly those qualities which the Quran says, are
the qualities of God. That is why, Igbal tells us, in the
words of Rumi, that the reality of man is nothing except
that he is a desire to see God.
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Man is but sight, the rest is mere skin;
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True sight, signifies seeing the Beloved.
JN.

To violate the self’s nature is not possible

To whatever religion or nation a man may go , he
cannot violate his nature.He is forced to meet its
demands in any case. If he is unable to become familiar
with the qualities of beauty and perfection of God,hence
cannot love God, his urge to Love begins to find its
satisfaction in a wrong ideal. That is why, no matter what
a man’s ideal may be, (it may be a lifeless thing, for
example, a stone, a tree, a river, a mountain, an idol, a
creed, a nation, a country, or some living being such as a
cow, a monkey, a snake, or any such idea which is the
centre of some ideology or ism), he always attributes to it
the qualities of Beauty referred to above, consciously or
unconsciously, For example, if his ideal is the idea of a
thing which is lifeless or dead, he thinks only this even
then that it is a person endowed with the qualities of
love,hatred, power, authority, beauty, goodness and truth
up to the highest degree of perfection. That is what makes
it possible for him to love, admire, adore and serve it with
the whole of his being.
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Wherefore I cannot out of self-depart-

Whatever be my guise, self I adore.

PM.
Key to the mysteries of life

Since the reality of man is no more than this that he

is the desire or love for God, Igbal rightly thinks that the
key to the hidden secrets of life is man’s own heart.
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Therefore, in order to understand the purpose of life, he
should understand the desire of his heart itself.
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Delve into your soul and there seek our life’s
buried tracks;
Will you not be mine? Then be not mine, be your
own right!
BJ.
It is because of this desire and love of his itself that
man derives satisfaction from zzkr.
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Our heart is fire and the body is a wave of its
smoke. Frequent burning is in harmony with its
existence.
The midnight prayers are a sourse of its strength
like a mercurial artist who remains restless
without his musical instrument.”

AH.
The Quran says:
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Those who believe, and whose hearts find
satisfaction in the remembrance of God; now

! This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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surely in the remembrance of God do hearts find
rest (13:28)”
The Quran says that we have honoured man:

PRI Ry
We have honoured the sons of Adam.(17:70)”
The cause of this honour and superiority of man is

only this that God has created in his heart an urge to love
Him.

Man’s greatest need

Man’s greatest need is God.All his other needs
subserve this greatest need. To satisfy this need of man, to
provide him with the knowledge of God and to tell him
which action nourishes God’s love and which does not
nourish it is the greatest service to man. The object of
man’s whole struggle should be the satisfaction of this
need. Whatever else we may do for humanity is
insignificant incomparison with the effort to satisfy this
need ,for this need of man itself is called “man” or
“Adam”.
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This one thing that Adam is not without the
purpose-
A manifold life, a manifold leisure!
BJ.
Man’s humanity rests upon the fact that he has been
endowed with the urge to love God. Since the reality of

%2 The Manifesto of Islam, pp. 60-61, published by Da’wah Academy,
International Islamic University, Islamabad.

% The Holy Quran (text, translation and commentary) Vol. II by
Abdullah Yousuf Ali.
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man is the urge to love God, the main disadvantage of the
denial of God is exactly this that it must lead to the denial
of man himself. It is enough if an individual believes in
his own self as this belief automatically includes belief in
God. Man himself needs the concept of God for the
completion of his self and the development of his
personality. An individual who adores and obeys God is,
in fact, desirous of his own completion. Hence, it is
ultimately not God’s worship, but self-adoration. We
cannot go against the self. Our self itself is everything. Its
knowledge, its evolution and its completion itself is the
purpose of our life. But, one must accept as invitable that
this purpose cannot be achieved without the God’s
sincere worship and obedience.

! JL{ cj“‘;/ oy 28 I,

Wherefore I cannot out of self-depart-

Whatever be my guise, self I adore.
PM

Igbal’s f)hraseology for describing love of
God

Man is completely the desire for Beauty. This desire
is also not weak, but is extremely powerful. What is man,
if not a violent storm of the desire for Beauty which is
surging. If this storm of desire ceases, man also ceases to
exist
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Devoid of passion roar

I can exist no more:-
What else can be this life
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But passion strong and strife?
B].

Igbal has interpreted this very same desire for beauty
in his poetry in many different ways— arzoo (desire),
tamena (longing), dil (heart), nazar (vision), nigah (sight),
dard (pang) dagh (feeling), saroor (Joy), soze (fire), badah
(wine), nasha (lust), mushtaqi (passion), masti (rapture),
shauq (ardour) khoon-e-dil (blood of the heart), khoon-e-
jigar (life blood), ab-e-sabar gahi (morning sigh), jan (soul),
gham (grief), tab-o-tab (spark ), jazb-i-androon (inner most
heart), jazb-e-musalmani (strong passion for faith) jazb-e-
galandrana (qalandar’s fervent zeal), fagr (dervishi),
dervishi (derveshism), zaug-e-tajal (taste of vision), ishg
(love) mobabat (love) etc. Since, this desire for Beauty or
love for God™, after obtaining freedom from the
opposite desires, emerges as a very powerful force the
inevitable result of which is the conquest of the universe,
therefore, Igbal sometimes also ascribes to it the name of
incentive to conquer.
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What is soul? It is absorption, exhilaration,
burning and affliction; it is the incentive to
conquer the spans of the revoling heavens.”

JN.
Man is a corpse without Love

% This is a translation of the words added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.

% This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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When the essence of man is only Love , and besides it
man is nothing else or at the most a skeleton or a mass of
flesh then, what must be said is that a man who 1s not
Love through and through does not at all exist as a
human being, for a human being can be considered as
alive and present only to the extent he satisfies and
completes the demands of his life. Life or self reveals itself
only when Love reveals itself and passes through the
stages of its completion and satisfaction. This itself is the
manifestation of self or life. Evolution of God’s love is
the manifestation of the self, and the manifestation of the
self is itself another name for life or being. Life is only
the manifestation of Love. If there is no Love, there is
also no life.
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To your mind God’s existence seems unproved:
Your own existence seems not proved to mine.
He whose self shines like a gem, alone exists;
Take heed of it! I do not see yours shine.

ZK.

An individual who does not believe that there is in
him a powerful urge to love God the satisfaction of which
can make him the confidant of God does not consider
himself to be the sacred branch of the Sidra Tree as a
human being or, in other words, potentially the confidant
of God, but as the thorn and thistles of “the garden of the
universe”. He is not only the denier of God, but also his
own denier. But, if man becomes a denier of God by
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separating himself from God he should at least avoid
denying his own self by detaching himself from himself.
If he 1s not his own denier, then how can he avoid the
affirmation of God?
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You are a branch of the Sidra tree,
Do not become the thorns and thistles of the
garden.

If you have denied His existence ,

Do not deny your own.
ZA.

The denial of God is one’s own denial

The purpose of God’s affirmation is that He should
be loved in such a way that man’s own personality may
evolve and reach its completion. A man who affirms
God, but does not love Him, reaps no benefit from the
evolution of his personality by affirming Him.He is
indeed not the denier of God, but his own denier.When
he is unaware of the purpose of affirming God, his
affirmation is not better than negation ,but worst,since it
amounts to belittling God after knowing Him.
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He who denies God is an unbeliever in the eyes of
a theologian,
To me, he who denies himself is a greater
unbeliever.
JN.
To believe and to love God is beneficial to man
himself because without it his own existence cannot be

Y
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proved. The life of the Self is that it should make progress
and prosper and unfold and unroll its potentialities and
possibilities after developing and making progress.
Growth is the peculiarity of life. If Life does not grow, it
is no Life. If the seed is growing, it is alive otherwise it is
dead. If a human body is growing, it is alive otherwise it
is dead or at the brink of death. Appearance and

manifestation cannot be extricated from existence or life.
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He said, “The existent is that which wills to
appear:
manifestation is all the impulse of Being.
IN.
Need to love God for the life and growth of
the self

But the purpose of evolution, progress, growth and
height of the Self cannot be realized without the Love for
God because the Self can develop perfectly only in the
direction of God, Therefore, the disbeliever should care
about his life, that is, believe in God, and get life by doing
justice to His love.
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He whose self shines like a gem, alone exists,
Take heed of it! I do not see yours shine.
ZK.
A human being who is living without God is a
corpse, even though no one mourns for him.
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He who lives without God is nothing but a
corpse,

although no one laments him.
MK

With thé love of God the bud of the heart

blooms

Just as the bud cannot bloom without the morning
breeze, so the bud of man’s heart (i.e self) cannot bloom
without the love of God. Just as by the life giving
influence of the morning breeze the flower bud blooms,
so man’s heart is filled with joy with the pleasing and life
giving influence of God’s love. The final end of the whole
story of the believer’s heart and the cause of the whole
struggle and striving of his life is that just as the bud is
thirsty of the morning breeze, so the believer’s heart is
thirsty of God’s love.
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Behold the bud athirst for breath of Morn,
It tells the story of my heart forlorn.

B].

To shun God by man is to stop his own evolution
and completion, though God is that Moral Personality
Who creates him and develops him to physical perfection.
This Moral Personality Itself is also a surety for his
spiritual and psychological growth. It’s by God’s love
that the self of man reaches the perfection of its beauty
like the tulip flower. Hence, why hide from Him? If the
tulip’s bud, which becomes the flower after blooming,
and gets dressed in a colourful dress like a bride, hides
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from the morning breeze just like brides how can it reach
the perfection of its beauty?
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Wherefore O, Tulip Bride,

From me your charms you hide?

I am the breath of morn,

Your face I would adorn.”

BJ.
God’s love is a condition for the evolution
of the Self

To shun God by man is to shun his own self, for
man cannot come to his own without God’s love. If man
shuns God he will have to return only to Him again
sooner or later. Says Rumi:
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From whom shall we flee?
From our selves? oh, absurdity!
From whom shall we take (ourselves) away? From
God? oh, crime!
Translated by R.A Nicholson
The true believer admits this very fact when he says:
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(To shun Kufr (denial) and every evil thing and to

% The author has dilated this section of the sub-heading by adding
more material to it in order to elaborate on the subject he is discussing
in his personal copy of the first edition of the Urdu book with his own
hand. This translation is an intergration of the added and the printed
material.
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achieve control over iman and every good thing is
not possible without God’s help. And if, after
forsaking God, there is any path of deliverance, it
is towards God alone) (Sunan Nisai)

Just as God has taken upon himself the responsibility
for man’s physical growth, similarly He has also taken
upon himself the responsibility for his spiritual or
psychological growth. But since man is free in his
thought and action, he misuses his powers at the stage of
his spiritual or psychological growth and thus stands in
the way of the purposes of God.

551855, 3% L LoV G
O man! What has made you careless about your

Lord, the Most Generous . (82:6)”
The spiritual or psychological evolution of man
which is, in fact, the evolution of his Self cannot be
possible until he subordinates his powers fully and

completely to God and gives himself up to Him entirely.
Igbal expresses this idea thus:
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Stake Self, to win Self back, spread out the snare,
Of supplication, glory to entrap.
AR.

The Self cannot come to its own without
pure,sincere and whole-hearted love

°7 This verse has been added by the author to the text of his personal
copy of the printed first edition of the Urdu book with his own hand
and its translation has been taken from The Noble Quran by Dr.
Mohammad Tagqi-ud-Din Al-Hilali and Dr. Mohammad Muhsin Khan,
Islamic University Al-Madina.
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Since love for God is the principal desire of the Self,
and the rest of its desires are subservient to it, the desire
which is its rival 1s not the Self’s own desire.Rather, it 1s a
disagreeable, or more precisely, a dangerous obstacle to its
desire. Hence, the Self must purify itself from every such
desire so that it may come to its own and manifest all the
latent potentialities of its nature. In other words, to
attach itself to the True Companion after detaching itself
from the false companions is the nature of the Self. The
Self cannot come to its own or is not free to satisfy or
complete its natural love until it is still attached to other
than God. Conversely, when it breaks company with
other than God, it is free to come to its own, and
subordinates other than God to its ideal. A man cannot
break company with other than God unless he has
achieved perfection in the love for the True God. Says
Igbal:
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Unless the secret of negation is grasped-

The bonds of the other than God cannot be
broken.
MK.

If we allow the urge of self to love to express itself
with freedom after detaching ourselves from the love of
others than God, God is found . And if we seek God,our
self reaches its perfection—In other words we find God
from our self, and our self from God.The reality of both
the rewards is only one.

Igbal Says:

T e Sk S
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Shun the association of all of them and seek the
company of the person akin to your nature. Ask
God to give you the ego and demand God from
the ego.”
ZA.
The first hemistich of the above couplet is, so to say,
a translation of the following verse of the Quran:
peR Pt r
And devote yourself to Him with exclusive
devotion. (73:8)”

The manifestation of God is the

manifestation of the self

The indication of the life or existence of the human
self is that its growth should continue unceasingly and its
latent perfections should go on revealing themselves.But
this is not possible without the love of God.When the
human  self is  revealed, 1ie., its latent
scientific,ethical,spiritual and aesthetic perfections are
revealed the beauty and perfection of the qualities of God
is also simultaneously revealed in this world. The gradual
unfolding of the Universal Consciousness takes the form
of the unfolding of the self.
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From God’s own being, the “self” got a “being” so

% This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)

% The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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From God’s own show to “self” He gave a show.
AH.






CHAPTER III

SELF AND CREATION

The cause of the creation of the universe

The cause of creation of the universe is the Self’s

central attribute of Love to which Igbal calls attention
repeatedly in forceful words. The Self is love through and
through. Its nature is that it feels the pressure of the urge
of love for a beloved of an ideal beauty, loves it intensely
and continues its activity in its direction by removing all
kinds of possible obstacles and obstructions in its way
until it realizes it. This quality of love for an ideal also
exists in the World Self as in the human self and expresses
itself in both cases automatically. In his lectures Igbal has
written:
“Reality is not a blind vital impulse wholly
unilluminated by idea. Its nature is through and
through teleological.”'®
The ideal of man is God, and the beloved'® of God is
that state of perfection of man which, besides his that'®
physical perfection which he has already achieved long

' The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 56, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore
"% This is a tanslation of the word added by the author to his personal
1c()(;py of the first edition of the Urdu book with his own hand.

Ibid.
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ago, will be reflective of all other'® perfections, i.e,
scientific, moral, spiritual and aesthetic perfections and
which, because of being at this stage of completeness'*
will be a unity free of contradictions and inconsistencies.
God had a feeling of love for the humanity having
reached this state of highest perfection as an ideal, hence
desired to create it out of an intense love for it and said to
it the word k0n (be) so that it may come into existence,
since the Quran says that when God intends a thing He
says it “be”, and it is . The result of this word “be” is that
it is now gradually coming into existence, that is, starting
from an initial state it is pushing forward towards its state
of perfection. The purpose of this gradual evolution of
the universe is the completion of man, since man is alone
the object and addressee of God’s word “be” and the sign
or goal of His creative process.
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Thou only art in the Creator’s “Be”

Thou only art the Sign that none may see.
PM

Man is the beloved and objective of God

When the love of God began to search for its beloved
in the form of the creation and gradual evolution of the
universe, its result was man. That is why the display of
God’s love is clearly visible in the whole universe in the
form of gradual progress and evolution of everything in it
behind its material curtain.

et P Ul 501 57

103 Ibid.
104 Ibid.
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Love went searching thru the earth
Until Adam came to birth.
Out of water, out of clay
Manifested its display.
ZA.

The human society having reached its perfection is
that beloved of God whom He has lost and whom He is
now seeking through a long process of creation and
evolution of the universe. Like us, God too has a desire,
which is that He may view a creature of clay whose
beauty has reached the state of its highest perfection. All
this tumult has been created by him just to behold him.
This picture gallery of colour and hue is only a pretext to
enjoy the sight of the beloved otherwise it has no other

purpose. ,
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We have gone astray from God, and He is in
search of us. Like us he is also supplicating and
slave to longings.
All this tumult has been made just to behold the
portrait of one made of clay- inspection is only a
pretext to enjoy the sight of hue and colour of the

same.'®

193 This translation has been taken from an article of the author namely
Igbal’s Idea of the self which appeared in Igbal Review Journal of the
Igbal Academy, Pakistan. (Oct, 1963, Vol. IV)
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ZA.

The universe is a verse or sign of God. But the
meaning of this verse is to unfold itself after a very long
time, for its meaning is the man who will reach his
perfection as a result of a long gradual evolution of the
universe in the future. The varied and innumerable
caravans of God’s creations in the physical, biological,
psychological or human planes of the universe, which are
the stages and planes of the creation and evolution of the
universe, are but the links of the chain of the creation and
completion of this man.

Vool o0 8K =R LT
s Lo by tSres L
Though art the late-discovered meaning of the
universe.
Caravans of hue and scent are roaming about in
thy search.'®
BJ.
The purpose of the speed or revolution of time
which brings the gradual evolution of the universe

together with it is only that the human self may reach its
perfection and unfold itself completely.

oy J}/’/ :«ﬂ;‘ <
KT o L £ §F Sf S

The purpose underlying the revolution of time is

that thy ego should reveal itself to thee."” BJ.
Igbal is justified in complaining that our religious
scholars who draw attention repeatedly to the fact that
God is the beloved of man and man should worship and

106 Ibid.
107 Ibid.
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obey Him lay very little stress upon the fact that man is
also the beloved of God, who is doing everything for him
which He should do for a beloved whom He wishes to
evolve to the height of beauty and perfection.

LB!)%%E&{LKZ/’U:
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The head preacher has kept back this secret from

us that the sacred enclosure of Mecca is itself the

lover of the lamp of haram. '

AH.

Obviously, haram and the shrine’s lamp (which is a
lamp lighted by God for mankind) have been used here
metaphorically to mean God and the Muslim wmmah
respectively . That is why deep despair is spreading
among Muslims about their future. It is unfortunate that
those eyes which the divine lustre had a keen desire to
witness have now themselves become hopeless of seeing

the light of God.
Sluw Lz § s
S G e e

The Manifestation Itself was longing for whose

eyes
Those eyes despaired of Aiman’s light have
become. BD.

The process of creation is the search of God
and man for each other

"% This translation has been taken from an article of the author namely
Igbal’s Idea of the self which appeared in Igbal Review Journal of the
Igbal Academy, Pakistan. (Oct, 1963, Vol. IV)
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Since the beloved of man is God and the beloved of
God is man, both man and God are loving and seeking
each other through the process of evolution. When man
will reach the state of his highest perfection, on the one
hand God will realize man and, on the other, man will
realize God.

(j} < 2P Z u"(;! J [

d}; T SNt BT 4 J w
When you search for Him, you will see nothing
but yourself; when you search for yourself, you

will find nothing but Him.'” PM.

Thus, when by realizing God the beauty latent in
man will unfold itself, the beauty of God will also
simultaneaously unfold itself fully in man. The unfolding

of God is the unfolding of man, and the unfolding of man
is the unfolding of God.

d/ul;/dj)/u’j)/d/ul)/
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His manifestation is your manifestation, and your
manifestation is His manifestation.
You unravel God, and God will unravel your
ego.llo
The World Self and the human self are both seeking
each other in such a way that it is difficult to tell who is

seeking the other.

o /UC'J SRS
F S

' Ibid.

"% This translation has been taken from an article of the author namely
Igbal’s Idea of the self which appeared in Igbal Review Journal of the
Igbal Academy, Pakistan. (Oct, 1963, Vol. IV)
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Cesl S ook {fg/sz

The pearl of life is lost in our earthen body. Are
we this lost pearl or He.'"!
ZA.
We see that the universe assumes a new form by
changing every moment.

b

292 g!u{ 7 o
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The caravan of life does not halt anywhere,
For every moment life renews itself.
BJ.
This unending process of changes itself proves that
the universe is yet incomplete, and before it reaches its

perfection where the perfect human society may make its
appearance, it has to pass through several stages.

,gk} < (L?L' uﬂ'{l =K ~
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The Life perhaps is still
Raw and incomplete:
Be and it becomes
E'er doth a voice repeat.
BJ.

The cause of these changes is that the universe desires
to assume better and better forms. This means that the
universe is itself a martyr to desire; it has a constant desire
to seek for a more beautiful and then a still more
beautiful form every moment. Its striving will cease when
humanity will reach the highest stage of its perfection.

1 Ibid.
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Could it be that the nature of existence will not
ever be a martyr to desire?

Could it be that it will not seek to make a better
form?

BD.

The words rebti na ho do not mean that the sayer is
doubtful if the nature of existence is not ever a martyr to
desire. Rather, the purpose of leaving to the addressee the
answer to this question is to tell, in an effective and
eloquent style of description, that it is, in fact, a martyr to
desire, i.e., the addressee may also himself see by
deliberating whether the facts of existence are not clearly
showing that the universe also has a desire for Beauty due
to which it wishes to have a living form which is the limit
of beauty and perfaction. This form of beauty will be its
lot when on the one hand the perfect human society will
realize the Divine Self and, on the other, the Divine Self
will realize the perfect human society.

The reality of creation

If creation of God is assuming the form of search for
a lost beloved, and the qualities of beauty and perfection
of God are expressing themselves during creation, there is
no wonder about it? Creation, if it means anything, it
means the search for a beloved by which there is an

expression of one’s own qualities and possibilities before
Him.

/s L i T
4_/:(1 Vv Jffi UJ/ Is

Creating? It is to search for a beloved,
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to display one's self to another being.
JN.

The demand of the nature of Being or Self or Life is
that it expresses itself, i.e. Its qualities in creation,
otherwise it is no Being or Self or Life at all. For self
conciousness creation or search for the beloved is
essential.

Y A T N I AT SN
IR o QIEET
He said “The existent is that which wills to
appear”:
manifestation is all the impulse of Being.
JN.
Every atom of the universe is an evidence that it is in
the nature of Self-Conciousness to manifest Itself in

creation because Its force of action or Its power of
creation is hidden in every atom of the universe.
edsd P Jffi o Iy
I ATy BV I BT
Displaying of the self is customary with the ego.
In every particle lies hidden the power of the
ego. 2
AR.
The nuclear explosion has proved today how great is
the power that is hidden in every particle of the universe!

"% This translation has been taken from an article of the author namely
Igbal’s Idea of the self which appeared in Igbal Review Journal of the
Igbal Academy, Pakistan. (Oct, 1963, Vol. IV)
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The process'” of evolution is one of the

many essentials of creation

The question arises: Why did the universe not come
into existence all of a sudden by the word "be" and why is
it coming into existence through a gradual process of
evolution instead? Igbal's answer to this question is that
the nature of Consciousness is such that Its creation
always takes the form of an evolutionary process which
takes an age.

Lok B L B g

K o W J../l/"
When Nature carves out a figure,
Then it completes it in the course of time only.
PM.

In fact, it is not only gradual completion or gradual
evolution, but many other essentials of the process of
creation which arise from the nature of Consciousness.
For example, first the presence of creation in a mental or
conscious state, then its beginning by a will or the word
"be", taking on the form of love and search for an ideal or
a beloved, appearance of wrong or defective substitutes of
the ideal or beloved, or in the words of Igbal,
manifestation of the forms of others and their rejection,
manifestation of multiplicity out of the Creator’s unity,
manifestation of time and space, manifestation of
attraction in the elements of creation, manifestation of
distinction between beautiful and ugly, good and bad,
truth and falsehood and unravelling of the qualities of
beauty and power of the Self-Consciousness etc. Creation

' This is a translation of the word added by the author to this sub
heading in his personal copy of the printed first edition of the Urdu
book with his own hand.
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whether it is human or divine creates no difference in its
essentials. That is why, Igbal tells us that a man who
wishes to know the mysteries and secrets of creation
should open his eyes to himself. God is one and hidden,
but because of His creation, He is both many and
manifest. Like, multiplicity and manifestation, the other
essentials of the creation of God and man must also be
common. Man’s creation must guide towards the creation

of God.
o i T AV Y SOV
Olag 3 (}l{g EY[ = d\:..(
O thou who seekest the secrets of eternity! Cast a
glance at thyself; thou art one and thou art many,
thou art manifest and thou art hidden.'*
PM.
In order to explain this subject, Igbal has recorded a
conversation between a painting and a painter. The

painting wishes to see its painter. The painter, after some
conversation, tells the painting:
L/(j}/o..flcz.d//l,t)é./
= F & owoug ¥ S
“I only put one condition if thou wishes to see Me
Never disappear from thine own sight”.
AH.
Obviously, the painter here is a metaphor for God
and the painting for man. The Quran has it that:
S 4

b
P
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"% This translation has been taken from an article of the author namely
The Philosophy of Igbal which appeared in the Oct, 1961 Issue of The
Igbal Review Journal of the Igbal Academy, Pakistan.
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He shaped you and made good your shapes.'”
(64:3)

This theory of Igbal that if a man opens his eyes to
himself he can understand the secrets and mysteries of
God and the universe has, in fact, been derived from the
Quran itself which says:

U)v.a,u‘ﬂ.si ”\d}
And also in your own selves: will you not then

see?''® (51:21)
That is why it has been said:

) Ao B A B o e
To believe in the Creator is to believe in one’s
own self.

() 05 Y e WY1 U
(165/1)

The process of creating a letter

When a person intends to write a letter, it means that
he has in his mind its subject and that it is to be posted
off. This intention of his is itself his command “be” to his
letter. At the time of this command“be”, every-one of the
words of his letter is present in his consciousness, and it is
only to this mental or conscious state of his letter that he
gives the command“be” to externalize it. Nevertheless,
until the letter is in his consciousness itself as to what, in
fact, are its words is practically wunclear. The
externalization of the letter in time and space in the form
of creation after the command“be” is not immediate, but

"5 The Noble Quran by Dr. Mohammad Taqi-ud-Din Hilali and Dr.
Mohammad Muhsin Khan, [lsamic University Almadina.
116 11

Ibid.



Self and Creation 231

follows a process of gradual completion or gradual
evolution. Until the letter is in his consciousness, though
the words which he has intended to write down do not
come before him, yet they are present in his
consciousness. Besides,with the command“be”, those
words do not at all come into being in his consciousness
which are,in fact, consistent with his purpose, hence
correct and appropriate-—even all those words which can
have any possibility, near or far, of being consistent with
his purpose. The time for distinguishing the desired
words from those undesired comes when he begins to
write the letter, for at that time he comes to know
practically about those words, which are, in fact,
consistent with his purpose. Hence he either cuts them
away from the letter after writing them down or removes
them from his consciousness without writing them down,
because they are wrong, unsuitable or improper in respect
of his purpose. By this process of rejection, preference,
cancellation and scission he, in fact, seeks for that correct
letter which 1s desired by him ,and to which he had given
the command “be” and which had come to exist in his
consciousness from the very beginning. Thus, all the
attributes of power and beauty of the writer find their
expression in the creation of the letter. If, in the order
and organization of the correct words, the qualities of
beauty of the writer come into play, in the rejection and
cancellation of the correct words, those of his power
come into play. In short, the writing of the letter by him
takes the form of a search for some ideal or beloved by
means of which he expresses himself.It is for this reason
alone that it is a process of creation to which the
following definition of Igbal applies:

/s L i T
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Creating? It is to search for a beloved,
to display oneself to another being.
JN.

Further, until the letter is in his consciousness, it is
not in the world of time and space. Nor, can it be said
which of its words are correct or incorrect, appropriate
or inappropriate, good or bad in respect of its purpose.
But, as soon as he begins to write the letter, the subject of
the letter starts moving from a beginning to an end or to
evolve or to reach its completion gradually. In doing so, it
covers some distance and spends some time on the paper.
In this way, with the creation of the letter movement as
well as time and space of the letter come into existence.
Then, the attraction, which the writer of the letter feels
for his purpose, pervades every word of the letter,
assumes the form of their mutual attraction, unites them
with one another and goes on creating a particular order,
organization and continuity in them. In other words,
when the letter becomes an external reality, love and
search for some beloved are ideal, wrong and defective
substitutes of the ideal, movement, gradual evolution,
time and space of the letter, mutual attraction of words,
distinction between right and wrong,good and bad and
the expression of the qualities of beauty and power of the
writer of the letter, all express themselves as the essentials
of the creation of the letter.

The process of creating the universe

This exactly is what also happens in the case of the
creation of the universe. The universe had come to exist
in the Divine Consciousness with all its details at the time
of His command “be”. This mental or conscious state of
the universe itself had been given the command “be” by
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the Creator. The Quran has called this very state of the
universe the Eternal Tablet or the Mother of the Book.
Nevertheless, the universe did not become an external
reality in the form of creation suddenly, but by a gradual
process of evolution. This process is continuing since
long, and will continue without a stop till mankind
reaches the limit of their completion. Creation is the
name of the movement of the will of Consciousness
towards Beauty. Movement is the essence of creation
without which creation is absolutely impossible. That is
why the basis of everything in the universe is movement.
The whole of the universe is dynamic.

.
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Stability is an illusion of eyes
For every atom in the world pulsates with change.
The caravan of life does not halt anywhere,
For every moment life renews itself.
BJ.
If Consciousness or Life has any seceret, it is only
this that it has an urge to fly, i.e., to move swiftly towards
its goal.

=z
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d/,CJ « by Qu’ L
Do you think life is great mystery?
No, it is only a desire to soar aloft.

BJ.
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Until the universe was only in the consciousness of
God it was not in time and space. But when it became an
external reality and acquired movement, time and space
also simultaneously came into being because movement
means that a thing which is moving is pushing forward
from a beginning to an end, hence in domg SO 1S spendmg
some time and covermg some distance in space, i.e., its
movement is in time and space. Then, distinction
between good and evil, foul and fair and right and wrong
also made their appearance alongside the beginning of
creation. The reason is that the nature of the Self is such
that it distinguishes beauty from its antithesis, ugliness.
When it loves some idea of beauty, it hates its antitheses.
The demand of love is to seek the nearness of the beloved
while that of hate is to push the object of hate away for
the sake of love and to destroy it. Since consciousness is
love through and through all its qualities express
themselves in the service and aid of love and for the
realization and completion of the purposes of love.
Rather, to put it in another way, all the qualities of the
self are the demands or aspects or facets or phases of its
central attribute of Love. Love itself expresses its different
states and phases in the form of these qualities.

Display of the qualities of beauty and

power in the creation of God

Nevertheless, some of the qualities of the World Self
are those which sub-serve love directly and indirectly. For
example, the qualities of the Evolver, the Protector, the
Guardian, the Trustee, the Beneficent, the Merciful, the
Guardian of Faith, the Protector, the Forgiver, the
Bestower, the Provider, the Expander, the Exalter, the
Watchtul, the Honoured, the Opener etc. are those which
are called the qualities of Beauty, Certain other qualities
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are those which sub-serve love indirectly, i.e., by
removing the obstacles to it. For example, the qualities of
the Subduer, the Dishonourer, the Avenger, the
Preventer, the Distresser etc. are called the qualities of
Power. This means that the nature of Consciousness is
such that, if Its qualities of beauty demand some ideal for
the realization and completion of which It may begin Its
creative and evolutionary activity, Its qualities of power
demand those opposite ideas of beauty for Its expression
which It may consider different and foreign to Itself and
may remove them from Its way and destroy them for the
sake of the creation and completion of Its ideal. Hence
alongside beauty It also creates the antithesis of beauty,
and Its dislike of the antithesis of beauty remains
subservient to Its love for beauty. The cause of struggle,
conflict and strife at every stage in the process of creation
is this fact itself. Iqbal mentions this fact as follows:

Lo & P
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It makes from itself the form of others

In order to multiply the pleasure of strife.

Subject, object, means and causes-

All these are forms which it assumes for the
purpose of action.

AR.

The operation of the qualities of beauty

and power in the creation of man
If we reflect upon our own selves, this fact becomes
clearer. Before choosing a line of action we think of
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several possibilities and choose only one which really
suits our purpose thinking it to be right. All other
possiblities which are, in fact, a combination or mixture
of right and wrong are rejected by us thinking them to be
wrong as they do not fully accord with our purpose. The
possibility which is right is only one, but wrong
possibilities which are formed by a combination of right
and wrong are many.

c LFIT e 2o S
JJ/;J%,C;’;Q»;I/“
Untruth conceals in various masks
But Truth and God are both unique:
There can’t be pool ‘twixt good and bad-

This fact is known from times antique.
ZK.

Wisdom of destruction and waste in the

process of evolution

In the case of the creation of God this is exactly what
happens. The only difference is that for God thinking of
a possibility is creating. God first ascertains all the
possibilities of His favourite creation out of which He
chooses only one which, after assuming the form of
actual creation, conforms to this purpose, hence most
promising, and obliterates or ignors other possibilities,
with the result that they continue to linger on without
evolving further. That is why during the course of the
evolution of the universe, living beings of the kind have
also been coming into existence in the material, biological
and psychological planes of evolution which had no
direct relationship to the ideal of God, i.e., the creation of
the perfect human society, and were simply the incidental
or chanced product of the real central process of creation.
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That is why, Consciousness has either been wiping out
such creations or leaving them to linger on in the same
condition. For example, Consciousness created millions
of solar systems, but only one solar system was
outwardly consistent with Its purpose, i.e., that solar
system in one of whose planets named earth life is
growing after making its appearance. It might have
created millions of gardens, but Its object were only a few
beautiful flowers whose kinds have survived in the
botanical process of evolution. It might also have created
hundreds of unpleasant voices in nature before it has
heard the melodious songs of a few song birds. It created
thousands of prophets, but out of their teachings caused
only those of Hazrat Mohammad (peace be upon him) to
reach the perfection of the prophetic teachings and then
preserved them in their pristine purity. Thus, it is in Its
nature, in the words of Igbal, so to say, to realize Its
objective by deceiving Itself repeatedly. Some people
misinterpret it as cruelty or purposelessness in nature.
But, in fact, this activity of Consciousness is exactly
according to Its nature, otherwise It is not Consciousness.
Consciousness does not create what it intends to create all
of a sudden. Rather, despite power and choice, It makes it
essential for Itself first to continue to make many
unsuccessful experiments and to destroy Its Incomplete
creations. However, Its creation ultimately reaches that
perfection which is Its object. Without this outward
cruelty and purposelessness the creation and completion
of Consciousness is not possible. According to the
qualities of Consciousness for the creation and
completion of beauty, the creation and destruction of
ugliness is essential. While explaining this fact, Allama
Igbal writes:
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Its self-deceptions are the essence of Life;
Like the rose, it lives by bathing itself in blood.
For the sake of a single rose it destroys a hundred

rose gardens
And makes a hundred lamentations in quest of a
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single melody.

Its flames burned a hundred Abrahams

That the lamp of one Mohammad might be
lighted.

The excuse for this wastefulness and cruelty

Is the shaping and perfecting of spiritual beauty,
That one lament might burgeon; bathed in blood
A hundred meads, to yield one tulip bloom,
Many the shapes it fetched and cast and broke
To grave upon Life’s tablet thy design;

Many laments it sowed in the soul’s tilth

Till sprang the music of one call to prayer
Awhile it battled sternly with the free,

And had much battle, with false lords, at last,

To strew the seed of faith in the heart’s soil,

And on the tongue to cry There is one God,

AR.

Rejection and choice are the essentials of
creation
Because of this process of rejection and choice itself

which is essential for creation, and which depends upon
Love, Igbal interprets creation as the search for a beloved.

PPy i AT
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Creating? It is to search for a beloved
to display one’s self to another being.
JN.
Mention of this very process of rejection and choice
for the purpose of the creation and completion of the
universe exists in the Holy Quran. It says:

R A Y I LAPES
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Allah blots out what He wills and confirms (what
He wills). And with Him is the Mother of the
Book. which contains this settled issue as to what
should be blotted out and what should be
confirmed (13:39)"".

-
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And your Lord creates whatsoever He wills and
chooses: out of his own creations those He likes
for the purpose of further evolving them to
perfection, no choice have they (in any matters) (If
it were so. Man, Allah forbid, would be a partner
with Him). Glorified is Allah and exalted above all
that they associate (as partners with Him).
(28:68)"°

Rejection of falsehood is essential to the

acceptance of truth

When Consciousness starts the practical satisfaction
of the desire of Its ideal, It begins to know simultaneously
as to what are those different things which are the
antithesis of Its ideal, which are not being desired by It
and the existence of which is an obstacle to Its desire.
Falsehood is not external, but appears at once
automatically alongside truth as its antithesis. It is just
like a situation where, when we are moving forward in
some direction, we must go on leaving its opposite
direction behind us. It is in the nature of movement to
produce two directions at the same time, one onward and
the other backward. Creation is also a kind of movement

"7 This is a translation of the author’s Urdu translation of the verse.
118 77
Ibid.
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by which two directions are produced at the same time,
one onward and the other backward. For the self the
direction of the ideal is truth while the direction opposite
to the ideal is falsehood. When the self presses a step
forward towards the ideal, it leaves the non-ideal a step
behind which is close to it as its antithesis. By accepting
truth, falsehood must be rejected. To the extent we do
not accept truth, we accept falsehood. It is just not
possible that we may accept truth, but may not reject
falsehood at the same time and vice versa. The idea of
light without darkness, truth without falsehood, justice
without injustice and right without wrong is not possible.
An individual who loves truth, justice and right must hate
falsehood, injustice and wrong. Similarly, support of
truth, justice and right is not possible without opposition
to falsehood, injustice and wrong. Just as truth or beauty
manifests itself with a new splendour at every step of the
creative process, similarly falsehood also comes before it
in a new form. The self must destroy this new form of
falsehood to be able to avail itself of this splendour of
truth or beauty. The Devil represents the forces of evil.
The self should in no case resign itself to these forces.
Rahter, it must display its qualities of power against them
and remove them from its path with all its might,
otherwise its progress and completion will be endangered.

Joo ol = Ly
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To sup with the Devil brings disaster to a man,
to wrestle with the Devil brings him glory.
JN.
Beauty is rendered meaningless and ineffective
without the support of Power as it is considered to be
unsafe and incomplete. The quality of Beauty is that it
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must exist side by side with Power otherwise it is
defective, and defect is the opposite of beauty. A melody
is beautiful and captivating. But, if it is not fiery, that is, if
it lacks the tendency for burning and destroying ugliness,
it is a mere puff of breath or a sound formed of breath.
There is beauty in the fire as it is a light. But if there can
be any pleasure in burning in the fire as a punishment, it
certainly can’t be in that fire the flame of which is not
roaring.'”’
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Without great majestic height
Grace is not of much use:-
Song is mere puff of breath,
If rapture can’t produce.

I would not go to hell

Whose fire is dull and tame:
To suffer for my sins

I like a roaring flame.
ZK.

Destruction is inevitable for construction
Since God’s qualities of beauty and power are both at
work in the creation of the universe, evolution or
construction and dislike or destruction are also both at
work in it side by side with one another. Destruction
comes into play to sub serve the purposes of construction
and to make it reach its destination of success. Therefore,

"9 This is a translation of the text added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
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like the construction of the universe, destruction is also
an expression of God’s love, mercy and loving care. And
God’s qualities of Power are also as praise-worthy as
those of Beauty. The Quran states at one place that a
nation which used to reject the signs of God was
uprooted and destroyed by Him. The verse then ends
with the words that all praise is for God Who is the Lord
of the people of the worlds. This verse tells that the
destruction of this nation was also expressive of the love,
mercy and evolving care of God. These qualities are those
which make God worthy of praise, for had that nation
not been destroyed, creation would have always remained
an obstacle to Beauty. Thus the evolution of the universe
could never reach its perfection.
Eodd| 3 b 55015 13508 G300 31515 s
So the root of the people who had rejected the
signs of God was cut off. And all praise is for
Allah, the Lord of the people of the world.
(6:45)1®
A gardener considers it necessary to uproot the rank
growth under the trees and in the flower beds which are
inconsistent with his purpose and, besides being
unnecessary, misappropriate manure and water meant for
plants and trees essential to the beauty of the garden. The
use of the scythe is as necessary for the gardener as
sowing the seeds and watering and manuring the plants.
His constructive work cannot succeed without his
destructive work. Therefore, his destructive work 1s also
worthy of praise. Rumi gives the example of a tailor to
explain this point. Before a tailor prepares a coat, he cuts
the cloth in many pieces out of which he chooses some

120 This is a translation of the author’s Urdu translation of the verse.



244 The Philosophy of Igbal - Dr. M. Rafiuddin

pieces and discards others considering them to be useless.
No one asks him, and rightly too, as to why he has
wasted a part of the cloth.

In the process of creation the appearance of
falsehood with truth, evil with good and

foul with fair is essential

Briefly, on the basis of its nature which has the
qualities of both bueaty and power, when Consciousness
begins the process of creating a creature of ideal beauty
and perfection gradually, ugliness against beauty, foul
against fair and wrong against right must appear
simultaneously with the beginning of this possesses. Until
the creation begins, it cannot be practically ascertained
what is consistent with its purpose and what is
inconsistent with it, what is truth and what is falsehood,
what is beauty and what is ugliness, what is fair and what
is foul, what is virtue and what is vice and what is good
and what is bad. Until the branch sprouts, there is neither
flower nor thorn. But when it sprouts, both make their
appearance. Similarly, until Consciousness begins to
create fair and foul are both non-existent, but when it
does so, both appear automatically at once, otherwise
creation cannot proceed at all, for creation is the name
only of rejecting the foul and choosing the fair. Igbal has
described this revealing fact in two verses as follows:"!

-2 :J'/ PRy /:f ﬁf 2
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"2l This is a translation of the sentence added by the author to his
personal copy of the printed first edition of the Urdu book with his own
hand.
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OV A VP) f RO
What maketh Foul and Fair, how shall I say?
Tongue trembleth, such a riddle to declare:

Without the stem, thou seest rose and thorn,

Within, nor rose nor thorn is patent there.
PM.

To turn away from creation is disbelief

When man also chooses good and rejects evil, he
helps the purpose of God and partakes in His creation,
otherwise it means that he has chosen evil and rejected
good and that he opposes the ideal of God and the
purpose of creation. It is quite appropriate if such a
person is called an infidel or a heathen.

ot J.‘.Jj e S Y
et Jir s oz JE
Whoever possesses not the power to create
In Our sight is naught but an infidel, a heathen.
IN.
The Preserved Tablet and fate

As has been stated above, all the possibilities of
creation are present in the conscious or mental state of
the universe which the Quran calls the Preserved Tablet,
the Mother of the Book,the Clear Record,or the Eternal
Book. Every one of these possibilities, after having
manifested itself freely, is available for rejecting or
choosing. Nevertheless, only one of these possibilities is
such that it is completely consistent with the purpose of
God and is capable of being chosen. In the light of this
fact, it is readily comprehensible why, despite the fact
that creation is a free activity, the Quran has stated that
nothing fresh or dry is outside the Preserved Tablet.



246 The Philosophy of Igbal - Dr. M. Rafiuddin

o 25 B 05 B 595
Nor anything fresh or dry, but is written in a

Clear Record. (6:59)"*
A Hadith has it that whatever is to happen has been
written, after which the pen has become dry and can

write no more.
& z/ J’:’ G or
& ;L%r.wu.?
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Igbal calls this conscious state of the universe itself
pure time. It is this pure time also which the Quran calls
taqdir (destiny). He writes:

“Pure time, then, as revealed by a deeper analysis
of our conscious experience, is not a string of
separate, reversible instants; it is an organic whole
in which the past is not left behind, but is moving
along with, and operating in the present, and the
future is given to it not as lying before, yet to be
traversed; it is given only in the sense that it is
present in its nature as an open possibility, it is
time regarded as an organic whole that the Quran
describes as TAQDIR or the destiny - a word
which has been so much mis-understood both in
and outside the world of Islam. Destiny is time
regarded as prior to the disclosure of its
possibilities.”"”

122 The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.

' The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 51, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore
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The Quranic theory of creation and self

Igbal’s theory on the creation of the universe that its
basic cause is the expression of God’s attribute of love
and all His other attributes of beauty and power
incidental and subservient to it'** accords with the
Quran. The Quran says that God created the universe
with Truth and not for sport.

&I I TRt U o Gad atig s 5915 i GElE
CORER S RACH

We created not the universe for mere support, but
We created it with truth, but most people do not
know. (44: 38-39)'%

0&ae B IEN A 361 32IL B3l 3,
Allah created the universe with truth, Verily,
therein is surely, a sign of God for those who
believe. (29: 44)"*
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And Allah has created the universe with truth, in
order that each soul may be recompensed what he
has earned, and they will not be wronged. (45:
22)17
Some ancient and modern commentators hold that
with Truth means that the creation of the universe is not

"2 This is a translation of the text added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
12> This is a translation of the Urdu translation of the verse by the
author.

2 bid.

"7 Tbid.
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purposeless, but consistent with some “system and law”,
“organization and order” and “wisdom and expediency”.
But when in the light of the first of the verses mentioned
above we reflect upon the fact that whatever is the
meaning of the words with Truth, is the reverse of sport
and pastime, it becomes quite clear that this
interpretation of with Truth does not explain fully the
meaning of the Quran.

Difference between sport and creation

For, if we reflect upon a sport, for example, football,
cricket, or chess, we find that every sport too has a
purpose or an ideal. For example, the purpose of a
football team is that it should score maximum goals
despite obstructions. The purpose of the cricket team is
that it should make more runs than the opposite team
while that of the chess team is to defeat the opposite
party first,'® and so on. Again, every game is governed
by a “system and law”, a “discipline and an order”, a
“wisdom and an expediency”, within its limited scope too
because every game has fixed rules, regulations and
methods.'”” In fact, the difference between sport and a
serious act is not that one has no purpose while the other
has a purpose. Rather, the difference in both is that while
the purpose of sport is false, hypothetical and fabricated
having no concern with the true demands of the nature of
the self, the purpose of a serious act arises from the
unchangeable nature of the self, and love for its ideal and
satisfies the desire of the self for Beauty. The Truth is one
of the beautiful attributes of God. God 1s Truth,because
He is the Self-Subsisting, the Ever Lasting and the Alive.

2% This is a translation of the text added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
129 7.

Ibid.
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RS R IHEE
Such is Allah, your Lord in Truth. (10: 32)*°

Sadituid
Then, High above all be Allah, the True King. (20:
114)"!

Love,the central and the principal attribute of the
Divine Self, 1s also Truth.All the attributes of Power and
Beauty which are expressed in its service as its facets and
aspects are also Truth. Similarly, the objective and
beloved of God’s love i.e, the ideal of God (or the perfect
universe or the human race of the future) is also Truth, as
it 1s created out from God’s attributes of Truth, and is
their object and manifestation.

Vg Ule I S 7

z

Vo5

You are this world’s sole truth, all else

Ilusion such as sorceries breed.

BJ.
Meaning of creation with Truth

Hence, creation with Truth means such creation as

has come about to express God’s attributes of Truth , and
in  which God’s attributes of Truth are being
expressed. The creation of the universe is creation with
Turth as it has come about to express God’s attributes of
Truth™, and in it God’s attributes of Truth” are

"% The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
131 1p.:

Ibid.
"2 This is a translation of the word added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
133 7.

Ibid.
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manifest. That is why, the Quran has called the creation
of the universe with Truth the sign or proof of the
existence and attributes of God and, moreover, of the fact
that to believe in Him is essential.
-2 202 w2 N 10ﬁ i % %N~ e s uldy 274
Ene S Y A3 381 5L 2 3VIs 0l abl 315

Allah created the universe with Truth. Verily, for

those who believe in this fact there is a sign or
proof of God. (29-44)"*

Sign of guidance in creation with Truth

The creation of the universe with Truth is a sign
because first, whoever will believe it will come to
understand that he has to support Truth and to oppose
falsehood otherwise he will himself also be crushed
together with falsehood.Second, since the creation of the
universe is creation with Truth, it is a place of
manifestation of the attributes of God, hence a means of
the knowledge of God. Had the creation of the universe
not been with Truth, there would have been no
expression of God’s principal and central attribute of
Love in it, i.e., its purpose would not have been any true
and beloved ideal of God. And if there had been no
expression of the attribute of Love in it, there would also
not have been loving care, i.e., gradual evolution and
completion in it. Further, since all the attributes of God
become manifest in loving, therefore, in this case there
could be no expression of God’s attributes of beauty and
power in the universe. In such a case'” the observation
and study of this creation could not become a cause for us
for the knowledge of God. But, since the creation of the

13 This is a translation of the author’s Urdu translation of the verse.

"% This is translation of the words substituted by the author in his
personal copy of the printed first edition of the Urdu book with his own
hand.
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universe is with Truth, the universe is a sign of the
existence and attributes of God, a proof of the necessity
of believing in Him and a means of His knowledge. This
means that if the creation of the universe had not been
with Truth, no burden would have been placed on us to
believe and to be considered deserving of reward and
punishment. That is why, the Quran has said.

385 &5y L B st gally B3Ss ol S §ks
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u,i/ f:
And Allah created the heavens and the earth with
truth, in order that each person may be
recompensed what he has earned, and they will
not be wronged. (45: 22)"¢

There is no difference between a
hypothetical and wrong ideal

An action impelled by a wrong, artificial, and
hypothetical ideal of sport does not take man even a step
forward towards his natural goal of life. Since a wrong
ideal, like a hypothetical ideal, also does not let man go
forward towards his natural goal, therefore the follower
of the wrong ideal too, like the lover of a hypothetical
ideal, remains involved in a useless pastime or sport. If,
because of the unbridled satisfaction of the instinctive
desires such a person gets some kind of a temporary relief
or pleasure in the life of this world, there is no reason for
him to exult at it because it entails that punishment of
God which man has to undergo for with holding,
repressing or over looking his natural demands. That is
why, the words of the Quran about the followers of the
wrong ideals are that their deen (religion) is a sport and an

136 This is the translation of the author’s Urdu translation of the verse.
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amusement as their ideal is the pleasure of worldly life
and not God.
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And leave alone those who take their religion as
play and amusement, and whom life of this world
has deceived. But remind (them) with it (the
Quran) lest a person be given up to destruction for
that which he has earned. (6:70)"”

Second difference between a sport and

creation

The second difference between sport and a serious act
is that as a result of sport any of the teams can be
defeated. And then , there is neither any real punishment
for defeat nor any real reward for victory in it. If there is
any, it is also false and superficial, and a part of sport
itself.On the contrary, as a result of a serious act one
group always wins which is the group of the lovers of
Truth while the other group is always defeated and
disgraced which is the group of the lovers of falsehood.
Therefore, if God had to take a pastime it would not have
been in the from of the universe which is the battle-field
of Truth and falsehood and where Truth always knocks
out the brains of falsehood. Falsehood is always beaten by
Truth. It is, therefore, devoid of every quality of sport.
Rather, God would have held His sport somewhere in
His own assembly of the angels where there would have
been no falsehood waiting to be crushed. But in view of
the fate which falsehood is to suffer in this universe, man

137 The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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should have no concern with it. But unfortunately, the
disbelieves, after denying God, have chosen the path
of falsehood unaware of its fate.””® This subject has been

described by the Quran thus:
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Not for (idle) sport did We create the heavens and
the earth and all that is in between! If it had been
Our wish to take (just) a pastime, We should
surely have taken it from the things nearest to Us,
if We would do (such thing); Nay, this universe is
the battle field of truth and falsehood where We
hurl the Truth against falsehood, and it knocks
out its brain, and behold, falsehood doth perish;
Ah! Woe be to you for the (false) things ye ascribe
(to Us). (21:16, 17, 18)*

Implications of creation with Truth
Had the universe been built for sport, numerous
ideals of it were possible as there can be no limit to
hypothetical and artificial ideals. But the True Ideal
which is the real urge of the nature of the self can only be
one. When the ideal is consistent with the nature of the
self, 1.e., it is Truth, the entity which becomes the ideal is
also Truth and possesses the qualities and powers of the
Truth. Thus this entity has also to change and mould
itself into its ideal shape, as far as possible, and has, for

"% This is a translation of the text added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
1% The holy Quran (text, translation and commentary) Vol. II by
Abdullah Yousuf Ali.
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this purpose, to remove from its path all sorts of obstacles
and difficulties by overcoming them. If that entity is
unable to mould itself into its ideal shape and cooperates
with the obstacles and difficulties instead, the power of
God clears the way for the True Ideal of God by
destroying it together with these obstacles and difficulties.
That is why the Quran has also taught this prayer:-
JWioikelis s Yhibeds Llss
Our lord! You have created this universe (with
Truth) not with falsehood. Therefore, (if we
ourselves are unable to shape ourselves according
to the True Ideal of the universe, help us and) save
us from the torment of the fire. (3-191)'%

In short, everything which helps and assists the
action and expression of God's qualities of beauty and
power (or, in other words, of the ideal of God) is Truth
while everything which does not help and assist the
action and expression of God’s qualities of beauty and
power (or of the ideal of God) is falsehood.

Meaning of Qa’im bil qist

The ideal of God, which 1s Truth, is the demand of
God’s attributes of Truth and can come into existence
only with the expression of God’s attributes. Therefore,
its creation and completion takes place under those
special laws and rules which are present potentially in
God’s attributes and are consistent with His ideal. The
universe is bound at its level, whether that is material,
biological or psychological, to obey these laws and rules
by the command of God. It is these very laws and rules
which the Quran has called Qist (justice), which God has
enforced in the universe. That is why God is Qa’im bil

140 This is a translation of the author’s Urdu translation of the verse.
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qist,i.e keeps upright on justice. The universe exists and is
present with its internal order and organization as it is
pushing forward towards a specific ideal which is Truth
and which it must realize. Man often wishes that he
should satisfy his desires ignoring the demands of Truth
and that his desires are not sub-survient to Truth. Rather,
Truth is subservient to his desires. But this is not possible.
Truth is not subservient but dominant. If it could be so
the whole system of the universe would have collapsed as
this system stand upon its purpose or ideal,and in this
case there could remain no purpose or ideal of the
universe.

RS S A TR A RSN R SN
If the Truth had been in accord with their desire,
truly the heavens and the earth, and all beings
therein would have been in confusion and
corruption! (23:71)"*

Such exactly is the meaning of the words of the

Quran that all creatures in the heavens and on earth have
bowed to God's will:-

SNSRI TSR
While all creatures in the heavens and earth have
bowed to His will. (3:83)'*

All the forces which are against the ideal of the
universe, hence not Truth but falsehood, cannot stand
against those forces which help the ideal of the universe,
hence not falsehood but Truth. The teaching of the

! The Holy Quran (text, translation and commentary) Vol. II by
Abdullah Yousuf Ali.

"2 The Holy Quran (text, translation and commentary) Vol. I by
Abdullah Yousuf Ali.
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Quran is a force which is Truth. After its emergence all
false teachings must ultimately be oblitrated .

U35508 b1 b\ 5553 iz s 083
And say, the teaching which was Truth has come
and those teachings which were falsehood have
vanished. Surely, falsehood is ever bound to
vanish because of its nature. (17:81)'*

Man's desire for Beauty

Love for Truth has been created in man so that he
may also become a co-worker with God towards the
completion of His ideal. The completion of this ideal is
the completion of man himself. Thus, the ideal of God
and that of man is ultimately only one, ie., if man
follows Truth, he will do no favour to anyone, but will
himself benefit by it and his own natural love will be
satisfied by it.

andt G023 ~”\.¢bgM$u...~ ,.Q U;J‘P{;k,wwus@b
O, people! The teachmg (which is the action and
expression of Truth, hence Truth) has reached
you!l Whoever will receive guidance after

obtaining benefit from it, his guidance will be for
his own good. (10:108)"**

The initial form of creation

When God, Most High, said the word kun (be) to
His idea of beauty, that is, the idea of perfect human
society, the initial form of perfect humanity which came
into existence in the external world was energy in the
form of a kind of light consisting of a particular kind of
electric rays now called the cosmic or the universal rays

143 This is a translation of the author’s Urdu translation of the verse.
144 1.
Ibid.
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by the scientists. The reason is that God is light. Light is
one of the beautiful names of God. Anything which
emanates from Light can only be Light. But the difference
between the light of God and this light is that the former
is spiritual, immaterial, uncreated and unique. It is alive,
but rather, itself Life or hayat, or Spirit. We cannot see it
with our eyes. On the contrary, this Light is material and
created. Its creator can also create some other light having
resemblance with the qualities of this light.

Since light is the first material object created by God,
therefore, out of all material objects, it is the nearest
approach to the Absolute. That is why it is the lightest of
all these objects, so that its velocity cannot be exceeded
by any other material object. Says Igbal:

“The teaching of modern physics is that the
velocity of light cannot be exceeded and is the
same for all observers whatever their own system
of movement. Thus in the world of change, light
is the nearest approach to the Absolute.”'*

Again, as this initial light gradually became
materially more and more complicated and developed, it
continued to move away from its real source. The result
was that it became dense until it turned into dust. After
coming in the form of dust, life or spirit, which was
latent in it, began to make its appearance. Hence, it
emerged in the form of the animal, then at the height of
its biological progress, manifested itself in the form of
man.

That is why all creatures below the level of man (in
whom consciousness is not so free or developed as to

' The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 56-66, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore
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make them feel an attraction for the living, sacred
metaphysical or spiritual light of God by understanding
it, and in whose consciousness, like everything else in the
universe, love for God is hidden) are attracted towards
the material light in one or other form. If the moth loves
the candle light, the red legged partridge dies for the
moon light and the birds continue spinning round and
round the light houses in the sea throughout the whole
night. Life starts distinguishing the light of God from the
material light when in the human form it becomes self-
conscious and looks to itself. This material light which
was the seed of the perfect human society concealed in
itself the light of God as soul in the form of love for Him.
That is why God has called Himself the light of the

universe.

BN
Allah is the light of heavens and earth. (24:35)"*
Creation and movement
In God’s word kun (be) not only His love, but also
the power of His creative will and the force of His
command, or rather, all the attributes of His beauty and
power were hidden. It was because of this force of God’s
will or command that this material light moved in the
form of the electric rays in the direction of the goal of its
evolution, i.e., the completion of humanity. This created
light contained movement,for it was a manifestation of
God’s creative will. The purpose of God’s creative will
was to make the initial state of creation reach its extreme
state or the state of its perfection determined for it by this
will by setting it into motion. Hence, movement

146 The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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appeared as an essential sign of creation from the very
beginning. It is an established law of physics that
movement is not without force. The movement of this
initial material light was caused by the immense force of
God’s word kun (be) which was not material but
directive. It is this very force which is even now pushing
the process of creation, development and evolution of the
universe while passing through its various stages. Since
this force carries all the qualities of beauty and power,
and all of God’s qualities are at work in it, it is Life and
Self itself despite being apart from Life and Self. If the
attributes of beauty of this force work for the purpose of
creation and evolution directly and indirectly, its
attributes of power work for the realization of these very
purposes indirectly by removing the obstructions of
creation and evolution.

Meaning of the human self

When Igbal says that self-consciousness has expressed
itself in man, he calls this very force of the word kun (be)
self-consciousness which possesses all the qualities of
beauty and power of Self-consciousness or Life.

This force itself is the human soul about which the
Quran says that it is the divine amr or Command.
Because of overlooking this idea of Igbal some people
hold erroneously that he believes in the transmigration of
soul. But, in fact, just as the self or the personality of an
artist does not pass into the picture with all its attributes
of perfection and keeps apart from it, so the Divine Self
or Consciouness does not pass into Its creation, but keeps
apart from it despite manifesting Itself in the physical,
biological and human world with all Its qualities of
perfection.

Stages of the creation of the universe
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It is not necessary here to go into the details how the
creative force of the word kun (be) put to its use the
movement of the waves of electric energy and formed
them into electricity units by imparting them the form of
packets which were either without charge or carried
positive and negative charges called neutrons, protons and
electrons, how by utilizing the mutual attraction of these
electricity units it combined them to form atoms, how
through the mutual attraction of atoms it joined them to
form molecules of elements, how huge revolving clouds
of smoke or gas came into being and split up into a
number of smaller nebulae and finally how each nebulae
broke up into a group of stars one of which is our solar
system.

Details about this physical evolution are contained in
the books of physics, though the modern materialist
physicists overlook the fact that the real force behind the
physical evolution is the creative energy of God or the
power of the word kun (be). In short, the untold force of
God’s word kun (be) or His creative energy continued to
push the material light forward constantly towards the
evolutionary stages which continued to evolve
continuously. Its physical evolution on this planet earth
of ours reached its culmination when matter became
capable of producing life. When it became capable of it,
the first animal that came into existence was a unicellular
creature called the amoeba. Just as the cosmic light was
the initial material form of man, so the amoeba was the
first biological form of man. The amoeba then continued
to evolve by God’s command kun (be) or His creative
energy until the human organism appeared. After the
appearance of the human organism the whole evolution
of man is psychological or ideological which will be the
cause of his spiritual and ideological perfection.
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Everything holds an attraction for the
beauty of God

Since the source of God’s word kun (be) is God’s
love, which is the same thing as attraction, therefore, the
force of God’s word kun (be) or His creative energy has
always expressed itself in the form of attraction in order
to keep the process of evolution going.In the physical
plane of evolution, this attraction assumed the form of
mutual attraction of positive and negative charges of
electricity and all physical laws, expressed itself in the
form of attraction of activities and helpful to life and all
the biological laws in the biological plane of evolution
and manifested itself in the form of love for the ideal in
the human plane of evolution.

That is why Igbal has explained at different places
that the desire for Beauty or Love exists in the form of
attraction in everything in the world. It is because of the
force of Love itself that all the creative and evolutionary
activities of the universe take place in the material,
biological and psychological planes of evolution. It is
only Love or the desire for Beauty, i.e., the very same
God’s desire for Beauty the object of which is God’s own
ideal which has appeared in man and, after doing so, has
sought the limit of beauty, i.e., God. It is through this
desire for Beauty that man will reach the perfection of his
beauty and become that ideal man whom God wishes to
create. If this love for God which God’s word kun (be)
carries had not pushed forward side by side with the
evolution of the universe after concealing itself in
everything, how could it manifest itself in man?
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The feeling of Beauty is not special to Man

Like the heart it is present in every thing

In the flask of time Love is like the pure wine
Love is the sun’s spirit and the blood in moon’s
veins

Its pain is concealed in every speck’s core.

This is the light which is reflected in everything

It causes happiness somewhere and sorrow
somewhere.

It is pearl somewhere, tear somewhere, dew
somewhere.

BD.

The revolution of the sun and the moon, the basic
cause of which is the mutual attraction of positive and
negative charges of electricity, has been possible only
because of /4-il4, i.e., because of the intensity of love for
God which has later expressed itself in man. Rather, this
passion exists in mountains, in blades of grass and in
everything.
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The sun and the moon revolve through burning in
La-ila
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I have seen this “burning” in mountains, in grass.
JN.

It is because of this intensity of love for God which
has later expressed itself in man that the heavens revolve
and the whole activity in the universe goes on. This
intensity of Love is itself the aim and object of the
Creation.
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No other god but God - this is the point

On which the world concentrically turns,

This the conclusion of the world’s affairs.

From this the sphere derives its strength to wheel,
The sun its constancy and brilliance,

The sea her gems, created of its glow,

That set the ocean’s billows quivering.
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This is the breeze that fans the earth to bloom,

The rapturous glow a few poor feathers flames

Into the nightingale; and this same fire

Runs like a torch along the vineyard’s veins

And glitters crimson in the dusty bowl.

In Being’s instrument its melodies

Lie hidden; O, musician, Being’s lute

Seeketh for thee, within thy body flow.

AR.

The Quran has it that everything in the world praises

the beauty of God.
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And there is not a thing but glorifies His praise.
(17: 44)
In this verse there is an allusion to the fact that love
of God exists in everything.

God is seeking for His beloved

Everything in the world shows that God has a
beloved who has parted from Him and whom He is
seeking through His continuous creative activity. Love
for God sometimes writes its message on the beautiful
tulip’s petal, sometimes expresses itself in the pathetic
noise rising from the breasts of the birds and sometimes
finds its way to the daffodil as though it wishes to behold
its beloved (i.e. the perfect human society of the future)
with its eyes. And what are the miracles of the beautiful if
not that God is commucating the massage of His love
through their beautiful eyes. And what are time and
space; they are, so to say, a sigh of God full of love in our
separation that has assumed the form of time and space.

147 The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.



Self and Creation 265

God created all this world-wide tumult and disturbance to
behold the beauty of a beautiful figure of clay. This
display of hue and smell is an excuse for beholding the
beloved. Because of His love, God is hidden in every
speck of the universe, hence unfamiliar to us. But he is
visible despite it like the moon and is shining everywhere,
in the mansions and in the streets exactly like it. In short,
life’s bright and glittering jewel is lost in this dusty world
of ours. Is it God Whom we are seeking or is it we whom
God is seeking? Whether this sparkling jewel is we or
God the thing is only one- when one is found the other
will also be found just together with him.
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We have gone astray from God and He is in
search of us. Like us he is also supplicating and
slave to longings.
He sometimes writes His message on the leaves of
tulips; and sometimes he sings songs through the
chirpings of the birds.
He has concealed Himself in the marcissus just to
witness our beauty. He is so tricky that His very
looks are in conversation.
The heart-rending sigh that he heaves in our
separation in the morning, echoes in all directions,
outside and inside, above and beneath.
All this tumult has been made just to behold the
portrail of one made of clay. Inspection is only a
pertext to enjoy the sight of hue and colour of the
same.
The pearl of life is lost in our earthen body. Are

we this lost pearl or He?'
ZA.

The process of evolution of billions of years

is lost in God’s single moment

This process of evolution is extending over a period
of billions of years according to our measure of time. But
the period from the beginning of creation to the end of
time is not but as a twinkling of an eye before God, 1.e.,
the utterance of the word kun (be) by God and the
coming of the perfect universe into existence after which
the age of the Judgement Day is fated are simultaneous.

'8 This translation has been taken from Igbal’s Idea of the Self , an
article of the author, which appeared in Igbal Review journal of the
Igbal Academy, Pakistan. (Oct, 1963 Vol. 1V).
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And the matter of the Hour is not but as a
twinkling of an eye or even nearer (16: 77)"”
s s _ _ —
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Verily, His command, when He intends a thing, is
only that He says to it “BE” and it is.(36-82)"°
But if we are analysing the process of the creation of
the universe according to our own measure of time, and
are studying its details and constituents, as we must, it
will be found by us that this period of a twinkling of an
eye is so long that the process of evolution of billions of
years, a part of which has passed, and a part of which still
remains, is lost in it, and the human race is constantly
observing this process of evolution generation after
generation ever since it has come into existence.
Einstein’s theory has now revealed this fact
mathematically that time is a relative thing. The measure
of time at each level of consciousness is different. Some of
our dreams provide an evidence for the fact that a single
moment of our waking life is equal to several hours- even
several days, of the state of our sleep. Similarly, a period
of a hundred years in the state of death is equal to only a
single day or a fraction of a day. The Quran has described
this fact in detail in the following verse:
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So Allah caused him to die for a hundred years,
then raised him up. The people asked; “How long

'* The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
130 The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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did you remain in the state of death” He replied;
“A day or part of a day”. (2:259)"
Moreover the Quran has it that God’s one day is
equal to a thousand years of our reckoning.
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In a Day, the space whereof is qual to a thousand
years of your reckoning. (32:5)"

Igbal writes;

“If we look at the movement embodied in creation
from the outside, that is to say, if we apprehend it
intellectually, it is a process lasting through
thousands of years; for one Divine Day, in the
terminology of the Old Testament, is equal to
1000 years. From another point of view the
process of creation lasting through thousands of
years, is a single invisible act, swift as the
twinkling of an eye.”™

The possibilities of the word kun (be)
Creation is a free activity. Nevertheless, it is bound
by its aims and objects. The will to create is the result of a
free intuition (Aesthetic Judgment). But the possibilities
of this will are implicit in it. The presence of the
possibilities of the will before-hand creates no difference
in the freedom of the will. In God’s word kun (be) all His
attributes, all the powers and capacities of evolution and
all the possibilities of creation had gathered together.
Therefore, the whole of creation is an expression of the

I This is a translation of the author’s Urdu translation of the verse.
152 1.

Ibid.
'3 The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 50, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore
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possibilities of the word kun (be) which has been possible
due to the action of the powers inherent in it. All the
physical laws, i.e., all the states and properties of the
material objects were the possibilities of God’s word kun
(be) which have become manifest. Had God’s will to
create or His urge to love or the force of His
evolutionary activity not operated behind the creation of
these laws, they could never come into existence. That is
why the process of evolution is just like a seed expressing
its possibilities and ultimately becoming a complete tree
because of this expression itself. Complete tree is
potentially present in the seed and continues to come out
gradually. That is why new powers and capacities emerge
from the operation of those very powers and capacities
which life acquires at any time in every plane of
evolution whether it is material, biological or
psychological which shows that new powers and
capacities were present potentially in the old ones. For
example, had the cosmic rays been devoid of movement
due to the operation of attraction and repulsion, electric
packets of electrons and protons could not form from
them. And had there been no mutual attraction in these
packets, they could not combine to form atoms. And
again, had there been no mutual attraction in the atoms
of only a single kind, molecules could not be formed
from them. And yet again had there been no mutual
attraction in the molecules, a huge galactic nebula could
not be formed from them and no rotational movement
could be created in it because of which neither different
smaller nebulae could be formed, nor could our solar
system and earth come into existence. Similarly, in the
biological plane of evolution, every organism creates new
powers from its existing powers and then other new
powers from the operation of these new powers until
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man appears. But, the creative process cannot take even a
step forward after the first without the command and the
force of God’s word kun (be) in any of its stages, nor can
change any of the states of creation into the next state.
The reason is that creation is not mechanical and
material, but intentional and spiritual. It is the result of
God’s command and His free desire or will to create.
What we call the causal sequence is, in fact, the sequence
of the possibilities of the word kun (be) and manifests
itself under the ideal of God and by His free creation.

The animal’s struggle for evolution

The animal’s powers which we call the instincts are
in the form of attraction and repulsion. Their operation
appears in the form of the animal’s struggle. The object of
this struggle is that the animal should attract or be
attracted by, objects which are favourable to its
preservation and growth and repell or be repelled by
objects, which are unfavourable to its preservation and
growth. This is what has been happening in the animal
plane of evolution. When the animals strived for the
realization of those objectives which arose from these
instincts their effort, after becoming an instrument of the
force of the will of the Universal Consciousness, gave
them the maximum opportunity to come into play the
result of which was that these animals developed new
powers and physical states which were essential to the
realization of their objectives and aspirations. In this way,
their struggle revealed the invisible potentialities of life
somewhat more and brought them nearer to the final
stage of evolution, i.e., the complete human organism
with all its known powers and capacities. It is the result
of this effort and struggle itself that the birds grew wings
and learnt to fly, walk or sing, and we also brought forth
the complicated organs like the eye, the ear, the hand, the
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teeth and the brain as well as the useful faculties such as
thought, imagination, memory and sense. The struggle
which the desire to see made us wage itself became our
eye. Had the partridge no desire for an elegant gait, it
would not have received the legs, and if the nightingale
had expressed no desire for singing, it would not have got
the beak. All our organs have come into being as a result
of our struggle according to our desire, and desire alone.
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What is the source of our wakeful eye?
Our delight in seeing hath taken visible shape.
The partridge’s leg is derived from the elegance of
its gait,
The nightingale’s beak from its endeavor to sing.
All these are weapons devised by life for self-

preservation in its ceasless struggle.
AR.

The cause of the phenomena of attraction

and repulsion

Since the driving force of the process of evolution is
the same Love that was latent in the will of God to create
or in His command kun (be) from the beginning of time,
therefore, one aspect of this force is love and the other
hate. God loves everything which is consistent with His
creative activity and hates every other thing which is
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inconsistent with it. The Quran mentions at various
places the human actions which God loves and those
which He hates. Both these aspects of the force of God’s
word kun (be) had manifested themselves in the material
plane of evolution in the form of the forces of magnetic
or electric attraction and repulsion and in the animal
plane of evolution in the form of the gregarious and flight
instincts. They have now manifested themselves in the
human plane of evolution in the form of love for the
ideal and in the form of hate for its antithesis. Man loves
everything and tries to attract it or be attracted by it
which help his ideal. He hates everything and repells it or
is repelled by it which is unfavourable for his ideal. Just as
effort or struggle was the key to the biological progress in
the animal plane of evolution, so it is now the key to the
ideological or psychological progress in the human plane
of evolution.

Struggle of consciousness against resistance.

When man strives for the achievement of his ideal, he
expresses the power given by God. But this power is only
one, the force of God’s word kun (be). This means that
man gives an opportunity to God’s will or the force of
the word kun (be), which is at work in the evolutionary
process to come into play to the maximum. Its result is
that he expresses those possibilities of the word kun (be),
which have now found their way to his consciousness in
the form of his desire for Beauty or Love. The more he
seeks God, the more he actualizes his inherent
potentialities, and the more he reveals in himself the
qualities of Beauty which are latent in the word kun (be).
In other words, if he seeks God by means of his striving,

he finds himself, and if he seeks himself, he finds God.
(j} REEEY < u"(;! J 1k
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When you search for Him, you will see nothing
but yourself; when you search for yourself, you

will find nothing but Him."™*

The source of resistance to consciousness

Effort or struggle means that consciousness or life
encounters resistance at every step without overcoming
which it cannot move forward. This resistance is created
from within life itself and takes shape from the past of
life. A quality of life is that when it achieves some state
by making progress while one aspect of this state helps
the unfoldment of the next state the other becomes an
obstacle to its unfoldment. The reason is that the
characteristic of self or life is that it not only wishes to
achieve different new successes always, but also to
preserve for this purpose those already achieved by it
once before. If it does not preserve its past successes, it
cannot achieve its future successes, for the future of life is
built on the foundations of the past of life. Life creates
different new characteristics and states through its
creative activity. But as soon as it achieves one success,
this success becomes permanent, automatic and
unchangeable due to which it turns its attention towards
other successes on growing carefree about it. But, when it
starts doing so, the successes already achieved by it
themselves become an obstacle to its next stage because of
their being connected with the lower level of life.

'** This translation has been taken from an article of the author namely
Igqbal’s Idea of the self which appeared in Igbal Review Journal of the
Igbal Academy, Pakistan. (Oct, 1963, Vol. IV)
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Resistance to consciousness in the animal

plane of evolution

For example, the successes of life in the material
plane of evolution had manifested themselves in the form
of physical laws. These laws are eternal, automatic and
immutable not because they were always so, but because
they do not need to change now. They have been
becoming better and higher after changing again and
again for a long time in the past for the purposes of
evolution. When they assumed a form most suitable for
the appearance of the animal life, they became fixed and
automatic, while change manifested itself at the higher
levels of life. In the biological plane of evolution, life had
to meet with the resistance of these very laws which it
had itself created for a purpose. The animals were
compelled to protect themselves from the unfavourable
operation of these laws by striving against them and to
procure food for themselves in spite of their resistance in
order to maintain their own life and that of their
offspring. The result of their struggle was that the
instincts of the animals, which were consistent with the
nature of life, or the ideal or, in other words, the
possibilities of the word kun (be) continued to evolve in
different directions. During this process, numerous
species of the animals came into being. The struggle
which life waged to overcome the resistance of the
physical laws made it possible for it to achieve new
successes in the form of the instincts. These instincts went
on becoming simultaneously fixed, unalterable and
automatic just like the physical laws. Thus the past of life,
which caused it resistance at every step in the biological
plane of evolution also consisted of these instincts besides
the physical laws, which had become fixed, unalterable
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and automatic after coming into existence in the different
species of the animals. In other words, every animal was
compelled to face the resistance not only of the physical
laws during its struggle but also of its own fixed
instinctive objectives and those of the other species. It was
thus involved in a mutual universal and continuous
struggle of the species of the animals. The struggle of
every species of the animals used to be according to such
behaviour as was determined by the purposes of its
1nstincts.

Resistance to self-consciousness in the

psychological plane of evolution

In the ideological or psychological plane of
evolution, which is now continuing, life is not only
meeting with the resistance of the physical laws, but also
that of the instincts, though it had created the instincts
like the physical laws for its own protection, preservation
and progress. The reason is that the human individuals
can satisfy their instinctive and biological needs neither
without offering resistance to the physical laws, for
example, the weather conditions and the gravitational
pull etc. nor can satisfy their desire for Beauty (which of
all the natural desires has the greatest importance)
without opposing the exaggerated demands of the
instinctive pleasures. The result of this struggle of theirs
has been that their ideologies, to the extent to which they
are consistent with the possibilities of the word kun (be)
and the unseen aspirations of life, are evolving in different
directions. During this process innumerable ideological
groups are coming into existence. The past of life in every
definite plane of evolution contains not only the physical
laws and the animal instincts, but also those ideologies of
the ideological groups which had come into existence
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before this plane. In this plane of evolution, therefore,
every ideological group meets with the resistance not
only of the physical laws and the instincts, but also that
of the wvarious objectives of all its contemporary
ideological groups. The struggle of every ideological
group takes place according to a behaviour which is
determined by the objectives of this ideology. These
objectives exist potentially in the ideal of life of every
ideological group and manifest themselves gradually in its
life. After sometime this behaviour becomes fixed,
unchangeable and automatic. This is what we designate as
the law, or the custom and usage of the ideological group.
If on this occasion, some individuals of the ideological
group start loving some other ideology of life, they have
to struggle against the force of this law, or custom and
usage so that they may put an end to its resistance. If they
are successful in this struggle, this event is ascribed the
name of a welcome change, otherwise a dangerous revolt
which has been suppresed in time.

Resistance stimulates the effort of self-

consciousness

The resistance with which life meets from its past
does not reduce its speed towards its progress or goal.
Rather, since this resistance stimulates its efforts, it adds
to the speed of its progress. Just as a hill stream has to
flow with great force when it has to pass through a
narrow pass of mountains so that it washes away the
rocks by cutting them which are making its passage
difficult, so when the life force is struggling to overcome
some resistance after meeting with it, its force is at its
best. Life does not put up with even a small resistance in
any form or shape and does not compromise with it.
Conversely, when it meets with some resistance whether
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it is equal to a mountain, it endeavours to overcome it by
mustering the whole of its force. It never fails in this
endeavour, however stiff may be the resistance.
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It cuts the slabs of stones when it pauses and
penetrates into the hearts of mountains."™
BJ.
The Quran has stated this fact in these words:
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And Allah has full power and control over His
Affairs, but most of men know not. (12:21)"°
If life does not find an opportunity to succeed in its
objective and to press forward towards its goal it finds
another passage towards its goal like a stream itself which
is meeting with resistance. The result of its struggle is
ultimately that not only is the resistance finished, but in
order to continue its future struggle, it also acquires new
capacities and powers because of which it rises to higher
levels of evolution. The fact is that it is the demand of the
nature of life to overcome resistance created by its own
self by struggling against it which its wishes to satisfy.
That is why it itself creates resistance from within itself.
Igbal mentions in great detail this characteristic of
Consciousness in the following verses:

VISR f S

133 This translation has been taken from the author’s article entitiled
Igqbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan. (Oct, 1963. Vol. IV)

13 The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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By the self the seed of opposition is sown in the
It imagines itself to be other than itself
It makes from itself the forms of others

In order to multiply the pleasure of strife.

In the light of the above facts it becomes quite clear

why Igbal tells us in his poem “evolution” that resolving
difficulties, bearing hardships and inviting troubles are
life’s characteristics, how life challenges the obstacles of
its way and then puts an end to them by facing them quit
boldly, how struggle alone is that action with the help of
which life marches on in the physical, biological and
ideological planes of evolution, how the secret of life and
the progress of nations lies in their struggle, and how in
this state of restlessness and anxiety the secret of the
present struggle of the Muslim nation is also only that it
wishes to live on and make progress.
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Life is flame - tempered, high minded and fervent,
Its nature is resolving difficulty, bearing cruelty.
From the evening’s quietude till the morning’s
song
There is many a stage of the midnight wailing!
Struggle exists between the heat and cold,
throbbing and shaping
From the dark dust to the polished glass of Halab
The phenomena of making and breaking,
squeezing, heating and distilling.
Exist between the drop of spring rain and the heat
of the grape wine!
Nations live by this continuous struggle alone.
This alone is the secret of the Arab nation’s

struggle.
BD

Stages of the completion of the self

Since the purpose of evolution is only the completion
of man, and the essence of man is a self-consciousness
which has found its abode in a complete animal body
constructed from a completed matter, therefore, it was
necessary that the creative activity of the World Self had
three stages out of which the first was the completion of
matter, the second the completion of the animal body
and the third the completion of the self. It was necessary
that first the mud or the dust out of which the human
body has been consturcted was completed. It took
billions of years of physical evolution to complete this
dust during which the swift current of the stream of life
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continued to flow in the direction of the formation of
those durable and useful atoms of matter which were
essential to the preparation of the material for the
structure and growth as well as for the maintenance and
evolution of the human body. During the formation of
these atoms other kinds of heavy and complicated atoms
also continued to come into existence. But, since they
were not compatible with the purposes of evolution, they
were not durable. Thus, they went on perishing by
breaking up in the past and continue to perish to this day.
When, after the completion of mud or dust, the first form
of the human body was created from it, it was necessary
to make it more complete until it was so fit that there
appeared in it the human quality called free and
independent self-consciousness. Therefore, it took billions
of years of biological evolution to complete the human
body during which the swift current of the stream of life
kept on flowing towards the construction of those
developing forms of the human body which went on
becoming more and more perfect until they culminated
in the complete human body. In this plane other kinds of
animal forms also continued to appear in the shape of the
animal species. However, as they had no compatibility
with the purposes of evolution,hence, unable to survive
due to it,they continued to perish in the past, and the
process of their distruction continues till today. When,
after the completion of the human body, the quality of
consciousness appeared in it, it was essential to make it
reach its perfection by completing it so that the purpose
of creation and evolution was realized. Hence, millions of
years have been spent till today in the completion of self-
consciousness. It is not known how much more time will
it take to complete it. We are seeing during this
ideological evolution that different kinds of ideological
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forms are emerging in the shape of ideological groups out
of which most of them are simultaneously vanishing.
This shows that they are not consistent with the final
purpose of evolution, that is, the completion of man.
Thus, although flowers kept shedding from the branch of
life during these three planes of evolution every moment,
yet they also continued to burst forth afresh. The result
was that this branch went on developing in the direction
of its perfection. On the whole, the achievements of life
have neither been fruitless nor ephemeral. If the imprint
of life fades on one side, it emerges from another still
more distinctly. The result is that it continues to
evolve constantly in the direction of its perfection.'”’
While referring to these characteristics of life, Igbal says:
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It was a branch from which flowers kept
Shedding and bursting forth afresh.
The ignorant think that life’s impress is
Ephemeral, but it fades only to emerge anew.
B].
Resemblance of consciousness with a hill

stream

Out of the different stages of evolution Igbal
compares the constant march of Life (i.e. the force of the
word kun (be)) to a swift stream the flow of which is

"7 This is a translation of the text added by the author to the text of his
personal copy of the printed first edition of the Urdu book with his own
hand.
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obstructed by rocks while passing through the hills, and
which rushes on meandering and evading them or by
cutting them open by its swift and quick flow.
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Flows the rocky rivulet jumping, entangling,
bending, moving, springing, sliding, recovering
and coiling.
It cuts the slabs of stones when it pauses and
penetrates into the hearts of mountains.
Just look here, O tulip coloured sweet heart!

The rivulet conveys the message of life."
B].
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138 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan. (Oct, 1963. Vol. IV)
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The ocean of life is flowing ceaselessly; everything
records the flight of life.
It is responsible for the manifestation of the body;
for in the flames lie hidden the waves of smoke.
Though the company of water and earth proves
incongenial, yet the association of water and earth
is pleasing to it."”

BJ.
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Its is the wilderness, its are the trees,

Its are the roses, its are the thorns.

It pulverizes mountains with its might,

And captures Gabriel and houris in its noose.
There is a silver grey, brave falcon here,

Its talons covered with the blood of partridge.
BJ.
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15 Ibid.
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The caravan of life does not halt any where,
For every moment life renews itself.
Do you think life is great mystery?
No, it is only a desire to soar aloft,
It has seen many ups and downs,
But likes to travel rather than to reach the goal;
Life loves to tie up knots and then unravel them.
Its pleasure lies in throbbing and in fluttering.
When it found itself face to face with death;
It learned that it was hard to ward it off.
So it descended to this world,
Where retribution is the law,
And lay in weight for death.
Because of its love of duality,
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It sorted all things out in pairs,
And then arose, host after host,
From mountains and from wilderness.

BJ.
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Swept on by the waves of time’s stream,

And at the mercy of their buffeting.

It yet changes the course of its quest constantly,
Renewing its way of looking at things.

For it huge rocks are light as air:

It smashes mountains into shifting sand.

Both its beginning and its end are journeying,
For constant motion is its being’s law.

BJ.

Consciousness, which was thus struggling with the
obstacles created by its own self since the beginning of
time, and was moving forward slowly but steadily
through the long and arduous road of material and
biological evolution, ultimately manifested itself in the
human organism. It is now passing through the next
stages of its evolution through it.
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Since time’s beginning it was struggling to emerge,
And finally emerged in the dust that is man.
BJ.
Growth of human self-consciousness, i.e,
the urge to love God

This means that man is the first and the last animal
who 1s self-conscious, 1.e., whose consciousness is aware
of itself. Because of his self-consciousness, man knows
that he has a beloved who has parted from him and
without whom there is a big void in his life. In order to
fill this void, he creates ideas of beauty, loves them and
devotes his whole practical life to their service. But there
is only one idea of beauty which is in harmony with the
demands of his self due to its qualities and characteristics
and can satisfy them completely. That idea is the idea of
God.

The growth of self-consciousness and alongside it that
of the urge to love God in man is the starting point of the
real process of the completion of mankind. The
completion of matter before it, and thereafter the
completion of human body, were the stages of the
preparation of this process. Now by a practical expression
of love for God mankind will achieve that beauty and
perfection which is the goal of God’s word kun (be). God
Whose beauty and perfection are infinite created man
with His desire for beauty and perfection so that by
satisfying this desire he may be coloured in His morals
and thus reach the height of his beauty and perfection.
The stage of evolution of the universe at which
consciousness appeared in man the Universal
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Consciousness, so to say, revealed Its secret which lay
hidden from the beginning of the creation of the
universe. Referring to the glorious event which marks the
appearance of the quality of self-consciousness in man,
Allama Igbal writes:
“It is the world reaching the point of self-guidance
wherein the Ultimate Reality, perhaps reveals its
secret, and furnishes a clue to 1ts ultimate
nature.”"

The growth of self-consciousness in man meant that
love for God has awakened in a handful of dust, and an
admirer and a lover of Beauty has been born in the world
for the first time who, because of his love, can become
the confidant of God and can tear the veil apart from the
closely guarded secrets of the universe. The world of
matter was indeed helpless and powerless, but a being has
now appeared who is free and can re-construct his
personality by reforming himself through freedom of
action. The desire for God or Love lay asleep in the lap of
life oblivious of its wonderful powers. But it has now
opened its eyes and now, so to say, a door has opened for
it throught which it can observe the beauty of God. This
awakening of love for God has turned the world up side
down, changing the whole of it altogether.
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1 The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 109, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore
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Love exclaimed, Now one has been born
Who would roll his heart in blood!
Beauty trembled when she realized
That one with a penetrating look had been born!
From the heavens the news went out
To eternity’s sleeping-chamber:
Beware, you who are veiled-
One has been born who will tear away all veils!
Nature was distraught because,
From the dust of a world without will,
One had been born who could
Make and unmake himself.
And watch over himself.
Desire, resting in the lap of life
And forgetful of itself,
Opened its eyes, and a new world was born.
Life said, “Through all my years
I lay in the dust and convulsed,
Until at last a door appeared
In this ancient dome”.
PM.

Man, a statue of clay on the one hand and the creator
of the universe, God, Who is the end of beauty and
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perfection, on the other. What a world of difference! As
to what is the aim of the creation of self-consciousness
and together with it the love for God in man, reason is
unable to answer this question.
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This man, this mere dust of path,
Has been endowed with artistic taste,
Of this,

Reason cannot reveal the aim.
AH.

Rabubiyat (divine providence)

Gradual process of creation in the universe according
to the Quran is a fact. Its cause is Divine Providence. The
very first verse in the holy Quran cukdl o) 4 s declares

this fact. Imam Raghib, in his book, “Al Mufradat” has
defined rabubiyar (divine providence) in the following
words.

ALl JIYs Y b 20 sL25 4
(He develops something from one state to another
until it reaches the state of its perfection)

According to the Quran God is 23915240201 &5 (or the
evolver of the Heavens and the Earth). The reason is that
He is evolving the universe gradually as a whole. Then,
according to the words of Hadith, God is 5£$ 5 (or the

evolver of everything). The reason is that He evolves and
completes everything in the universe in connection with
the overall evolution and completion of the universe.
Based upon their observations, the philosophers of the
West have also discovered that the process of gradual
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creation has been going on in the universe. They
designate it as “evolution”. But, they have not understood
till today that its cause is the creative activity of an All-
Powerful Creator the aim and object of which is that the
human race should reach that stage of its beauty and
perfection which has been ingrained in its nature. Akbar
Allah Abadi has explained the reality of evolution and the
importance of understanding it in a couplet as follows:
'u:jwfu/ﬂ.ﬂu’u’)éy‘a
IR s e ZE 1K

Evolution is nothing but a commentary on the

Evolver of the Worlds,

Would that the Muslims had been familiar with

this point.
Evolution

Igbal asserts that the Quran confirms the theory that

evolution is a fact. He writes;

“The teaching of the Quran recognizes a growing

universe.... and is animated by the hope of man’s

eventual victory over evil.”’"’

“It is open to man, according to the Quran, to

belong to the meaning of the universe and become

immortal.”
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! The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 84, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore.
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Thinketh man that he shall be left as a thing of no
use? Was he not a mere embryo? Then he became
a thick blood of which God formed him and
fashioned him, and made him twain, male and
female. Is not He powerful enough to quicken the
dead? (75:36-40)

It is highly improbable that a being on whose
evolution millions of years have been spent should
be thrown away as a thing of no use. But it is only
as an ever growing ego that he can belong to the

meaning of the universe”.”®

The origin of man
Proceeding further, Igbal writes:
“How did man first emerge? It was Jahiz who first
hinted at the change in the animal life caused by
migration and environment generally. The
association known as “the Brethren of Purity”
further amplified the views of Jahiz. Ibn-e-
Muskwath, however was the first Muslim thinker
to give a clear and in many respects thoroughly
modern theory of the origin of man. It was only
natural and perfectly consistent with the spirit of
the Quran, that Rumi regarded the question of
immortality as one of biological evolution, and
not a problem to be decided by arguments of a
purely metaphysical nature, as some philosophers
of Islam had thought. The theory of evolution,
however, has brought despair and anxiety instead
of hope and enthusiasm for life, to the modern
world. The reason is to be found in the
unwarranted modern assumption that man’s
present structure, mental as well as physiological,

192 Ibid. P:122.
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is the last word in biological evolution, and that
death, regarded as a biological event, has no
constructive meaning. The world of today needs a
Rumi to create an attitude of hope, and to kindle
the fire of enthusiasm for life.”'*’

“Side by side with the progress of mathematical
thought in Islam we find the idea of evolution
gradually shaping itself. It was Jahiz who was the
first to note the changes in bird-life caused by
migrations. Later ibn-i-Mushwaih who was a
contemporary of Al-Beruni gave it the shape of a
more definite theory, and adopted it in his
theological work-Al-Fauzul-Asghar. I reproduce
here the substance of his evolutionary hypothesis,
not because of its scientific value, but because of
the light which it throws on the direction in
which Muslim thought was moving.

According to Ibn-i-Muskwaih plant life at the
lowest stage of evolution does not need any seed
for its birth and growth. Nor does it perpetuate its
species by means of the seed. This kind of plant-
life differs from minerals only in some little power
of movement which grows in higher forms, and
reveals itself further in that the plant spreads out
its branches, and perpetuates its species by means
of the seed. The power of movement gradually
grows further until we reach trees which possess a
trunk, leaves and fruit. At a higher stage of
evolution stand forms of plant-life which need
better soil and climate for their growth. The last

' The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 125, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),

Lahore
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stage of development is reached in vine and date-
palm which stand, as it were, on the threshold of
animal life. In the date-palm a clear sex distinction
appears. Besides roots and fibres it develops
something which functions like the animal brain,
on the integrity of which depends the life of the
date-palm. This is the highest stage of the
development of plant-life, and a prelude to animal
life. The first forward step towards animal life is
freedom from earth rootedness which is the germ
of conscious movement. This is the initial stage of
animality in which the sense of touch is the first
and the sense of sight is the last to appear. With
the development of senses the animal acquires
freedom of movement, as in the case of worms,
reptiles, ants and bees. Animality reaches its
perfection in the horse among Quadrupeds and
the falcons among brids, and finally arrives at the
frontier of humanity in the ape which is just a
degree below man in the scale of evolution.
Further evolution brings physiological changes
with a growing power of discrimination and
spirituality until humanity passes from barbarism
to civilization.”'**

“Thus all lines of Muslim thought converge on a
dynamic conception of the universe. This view is
further reinforced by Ibn-i-Khaldun’s view of
history.”'®®

An explanation for the legend of Adam

1% The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 138-139, Published by Sheikh Mohammad

Ashraf, Publishers-Booksellers-Exporters, 7-Aibak Road, (new
Anarkali), Lahore.
' The Ibid. P: 143.
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One of the episodes of the legend of Adam, as
described by the Quran in words, is that God made
Adam from the dust and then asked the angels to
prostrate before him after He had fashioned him and
breathed into him of His spirit. Adam was granted the
permission to dwell in Paradise with freedom, but was
forbidden to taste the fruit of a specific tree. Ultimately,
Adam disobeyed God by eating the fruit of the forbidden
tree as a result of which he was driven out from Paradise
by God as a punishment together with his wife, Hawa.

The question is, if the appearance of man on this
planet was due to a very long gradual and evolutionary
process, as must be accepted according to the theory of
evolution, what then is the explanation for the legend of
Adam which is apparently linked with the first
appearance of man on earth? Hence, with regard to the
legend of Adam, Igbal writes:

“In this legend the Quran partly retains the
ancient symbols but the legend is materially
transformed with a view to put an entirely fresh
meaning into it. The Quranic method of complete
or partial transformation of legends in order to be
soul them with new ideas and thus to adapt them
to the advancing spirit of time, is an important
point which has nearly always been overlooked
both by Muslim and non-Muslim students of
Islam. The object of the Quran in dealing with
these legends is seldom historical. It nearly always
aims at giving them a universal moral or
philosophical import. And it achieves this object
by omitting the names of persons and localities
which tend to limit the meaning of a legend by
giving it the color of a specific historical event and
also by deleting details which appear to belong to
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a different order of feeling. This is not an
uncommon method of dealing with legends. It is
common in non-religious literature. An instance
in point is the legend of Faust, to which the touch
of Goethe’s genius has given a wholly new
meaning.”'*

Igbal then enters into the details of the legend of the
fall of Adam and reaches the following conclusion.

“Thus we see that Quranic legend of the fall has
nothing to do with the first appearance of man on
this planet. Its purpose is rather to indicate man’s
rise from a primitive state of instinctive appetite to
the conscious possession of a free self capable of
doubt and disobedience. The fall does not mean
any moral depravity, it is man’s transition from
simple consciousness to the first flash of self-
consciousness, a kind of waking from the dream of
nature with a throb of personal causality in one’s
own being.”"’

Characteristics of human creation

As has been seen by us before, Igbal thinks that if
man takes a glance at the characteristics of his self he can
know the secrets of eternity, i.e., the secrets and mysteries
of the creation of the universe.

s < F sy 3z Jit A

O thou who seekest the secrets of eternity! Cast a

1 The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 84, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),

Lahore.

197 Ibid. P: 87.
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glance at thyself.'*®
PM.

This means that if we carry out an observation and
study of the characteristics of human creation, we can
also understand the characteristics of divine creation and
the process of the evolution of the universe in its light.

When a potter makes an earthen pot with his own
hands by placing wet clay on the potter’s wheel before
our eyes, we will observe that his creative activity shows
the following characteristics:

The creation of the pot has a beginning and an end.

The pot keeps advancing forward towards its
perfection constantly from its beginning to its end and
between its beginning and its end passes through several
incidental stages.

The cause of the constant progress of the pot from its
beginning to its end is a single object or ideal of the potter
due to which its creation becomes a single, indivisible and
continuous act. Its result is that every state of the pot
emerges from the evolutionary change of its previous
state.

The object of the creation of the pot is nothing
except this ideal of the potter that a complete and
beautiful pot should be produced. Hence, his object is to
seek for beauty and perfection.

The object of the potter’s activity at every stage of
the evolution of the pot is that whatever is the final end
of the whole of his past before him should be changed in
a particular direction so that it draws near to his ideal. At
no stage of the evolution of the pot the object of the
potter’s creative activity is to produce anything new

18 This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal Review Journal of the
Igbal Academy, Pakistan in its issue of Oct, 1961.
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which may have no relationship with the result of his
previous activity, or rather, which creates a place for itself
by nullifying or ignoring it.

If, at any stage of its evolution, the pot does not
acquire the shape that it has acquired, it cannot enter into
the next stage of its evolution. Every stage of its evolution
emerges from its previous stage, and its past evolution
becomes the foundation of its future evolution. In spite of
this its future does not emerge from its past, but from the
potter’s will power.

The hidden internal object of the potter appears in
the form of the external visible form of his creation, and
as his creative activity moves forward this hidden internal
object of his also becomes clearer and more manifest
making it easier for a sagacious observer to tell what it, in
fact, is and how will it ultimately manifest itself
externally.

Characteristics of divine creation

The creation of the universe must also have exactly
the same characteristics. The following conclusions of
ours about the creation of the universe will, therefore, be
correct.

The universe had a beginning and will ultimately
have an end too.

The universe is pressing forward continuously from
its beginning to its end and in between its beginning and
end is passing through several middle stages.

The cause of the evolution of the universe from
beginning to end is a single aim or ideal of the Universal
Consciousness due to which Its creation from beginning
to end becomes a single indivisible and continuous act.
The result is that every state of the universe emerges from
the evolutionary change of its previous state.
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The object of creating the universe is no other than
this ideal of the Universal Consciousness that a complete
and beautiful universe, (i.e., the perfect human society of
the future) should come into being,i.e, its object is the
creation of the height of perfection.

The object of the activity of the Universal
Consciousness in every plane of evolution of the universe
is always to change the final end of Its whole past life
which is before It in a particular direction so that It may
come nearer to Its ideal as well as Its own perfection. The
purpose of the Universal Consciousness in no plane of
evolution can be to create anything new which may have
no relationship to the result of Its previous creative
activity and may be creating a place for Itself by
cancelling or ignoring it.

If the universe does not acquire the form that it has
acquired in any plane of its evolution it cannot enter into
its next plane of evolution as every state of its evolution
emerges from its previous state, and its evolution of the
past becomes the foundation of its future evolution. In
spite of this its future does not emerge from its past, but
from the force of the desire or will of the Universal
Consciousness.

The invisible internal secret purpose of the Universal
Consciousness is manifesting itself in the visible external
form of Its creation, and as Its creative activity is moving
forward gradually, this invisible internal purpose of It is
also becoming clearer and more manifest making it easier
for some sagacious observer to tell what that purpose, in
fact, is and how will it ultimately manifest itself
externally.

In order to explain the mutual relationship of God
and man as the Creator and the created, Igbal has cited an
example of a human painter and a portrait. To the painter
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the portrait says, “I owe my existence to your skill, but it
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is not just that you should remain out of my sight”.
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Said the portrait to its Painter;

“My manifestation attests to Thine unbounded
Skill;

And yet what a violation of justice it is that

Thou shouldst remain hid from my sight!”

AH.

The painter replies: “It is only too good for you to be
content with information. Vision, (i.e., personal
observation and feeling of beauty called Love) causes
sadness and anguish. True knowledge of the reality of
man and universe is not gained without Love, in other
words'”’, the heart is not illuminated and the ability to
see the world is not acquired until Love is created, and
until the heart bleeds the inner eye cannot see, that is, it
is necessary for sight to burn'°, and to burn to ashes, in
the love for the beloved. Look at the spark which burns
with the passion of Love and sees the world in its light,
but burns out in a single moment because of this seeing of
the world itself”.
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1% This is a translation of the text added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
170 Tps

. Ibid.
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The vision endowed to those that observe find it
oppressive:

See for thyself how the spark burnt itself out
when it saw the world!

What aught is sight, but sadness, gloom,
feverishness and self-torment.

Rest or thou ignorant (of the mysteries) upon
report.

AH.

But the portrait is still”' not content with

information and to the painter replies: “Information is
nothing but impotence of reason and wisdom. Vision is
eternal spring tide of life. The search of the present age
has eased every difficulty. Hence, to say that I cannot see
you is an excuse which is not consistent with the call of

times”.
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What aught is report but the impotence of
ratiocination and wisdom?
Vision is the eternal spring-tide of life.
The hustle and bustle of the present age does not
permit one

! This is a translation of the word added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
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To express oneself melodiously.
AH.

The painter then finishes this conversation by
replying: “The condition for seeing me is that you should
not disappear from your own sight. Since you are
amongst the perfections of my art, your seeing your own
self is itself seeing me. Hence, there is no reason for
becoming disappointed in me.”

o
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Thou doth exist because of the Perfection of My
Art.
Do not then feel cast out in disappointment with
Him that hath drawn thee.
I only put one condition if thou wishes to see Me.
Never disappear from thine own sight.
AH.
It is obvious that in this poem the painter is a
metaphor for God and the portrait for man. What Igbal
means is that if man knows himself, he gets know God.

This is exactly the same subject as has been described by
Igbal thus.

G Lo s S
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If you wish to witness God unveiled, then learn to
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see your ego in a clearer manner."”

AH.
Every step towards the creation of the
universe is the result of God’s command

kun (be).

The fact that the Universal Consciousness is invisible
to us creates no difference in the evolutionary process of
the universe or Its creative activity. Consciousness
whether human or divine always works in its creation as
a mysterious invisible power. Because of the invisibleness
of Universal Consciousness we mistakenly believe that
every state of the universe is the result of its previous
state, and the cause of its future state, though the previous
state is not the cause of the next state, but comes only
before it in time and is lying alongside it without affecting
it in the least. In fact, the emergence of every new state of
the universe is the result of the force of the will and the
creative urge of the Universal Consciousness. Since we
cannot observe the force changing any state of the
universe with these eyes and, since, the causes bringing
about a new change in every state of the universe are
hidden in every state, i.e., every state hides in itself such
capacities and qualities that if there is a command of an
omnipotent, it changes into that new state into which it
actually changes, but we consider, due to an error, that
this state itself is the changing force. None of the states of
the universe can change into a new state despite its
qualities and capacities until there is the command of God
or the utterance of the word kun (be), and until His

172 This translation has been taken from the author’s article entitled
Igbal’s Idea of the Self which appeared in Igbal Review Journal of the
Igbal Academy, Pakistan in its issue of Oct, 1963.
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creative force or power comes into play. While referring
to this fact, Igbal says:
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This universe is perhaps still incomplete, for the
voice of the command, “Be and it came into

being” is being constantly heard."”
B].
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Whatever you behold, is of the secrets of the ego.
In every particle lies hidden the power of the
ego.”*

AR.

Igbal’s Idea of evolution is derived from

the nature of the Self

In the light of these facts it is easy to understand that,
though the verdict of science is that evolution is a fact
which has also been accepted by the world’s intellectual
circles, yet Igbal does not support evolution on the basis
of this verdict of science or upon the basis of the
attraction of the current ideas. His theory of evolution is
neither based upon the discovery of fossils or the
successful search for the unknown links of the theory of
evolution of any scientist. Rather, his theory of evolution
is derived from the nature of the Self and the knowledge
of its qualities and characteristics. The fact that science

173 Ibid.
174 Ibid.
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also reinforces this theory is a further proof of its truth,
for every true philosophical fact must also by reinforced
by science sooner or later provided it is, in fact, true.

Supposing that the scientists become familiar with
new facts tomorrow due to which they are forced to deny
the theory of evolution, even then the conclusion of Igbal
that evolution is a fact the cause of which is the loving
care of the Creator of the universe will remain
unchanged, and the scientists will have to return to it by
accepting sooner or later that they had misunderstood the
meaning of new facts. Then, the theory of Igbal also does
not make any mention like the theories of Darwin and
many other philosophers of evolution, that man is the
off-spring of monkey or some other lower level of non-
human animal which is alive today or has been alive in
the past. His theory implies that man has been born out
of man himself at every stage of his evolution. In other
words, every higher state of man has emerged from his
own lower state and not from any non-human animal.
An example of it is the development of the human
embryo. As an individual, man passes through his own
states as he grows in the mother’s womb. Nonetheless,
every state of the human embryo is but man’s own state.
Though, as a species too man passes through different
stages of his development, yet, like every state of the
human embryo, he is no more than man in any of these
states too.

The admission of the biologists

Though eminent biologists in the whole of the world
today, (among whom Julian Huxley is one) offer a
material and irreligious interpretation of the process of
evolution, yet on the basis of their biological studies, they
couldn’t escape the conclusion that man is the final fruit
of evolution and that future evolution will also be only



Self and Creation 305

through him. Love for ideals and values is such a privileg
that is not shared by any other animal. Therefore, the
future evolution will be ideological and will depend upon
the extent to which man satisfies his love for ideals and
values . The highest and the best product of the process of
evolution is the developed human personality. The course
which has been taken by human evolution is unique in
this deep sense that it is the only one course which can
create the necessary human qualities. It is impossible from
the biological point of view for any other line of
evolution of the universe to progress into some animal of
the kind that is better and higher than man. In his book,
“Man in the Modern World” Julian Huxley writes:
“The establishment of the developed human
personality is the highest product of the process of
evolution.”"””
“With the evolution of man the character of
progress  becomes altered. With  human
consciousness values and ideals appeared on earth
for the first time. The criteria of further progress
must include the degree to which these values are
satisfied.”"®
“It is apparently a biological impossibility for any
other line of life to progress into a new dominant
type.”m
“The course of human evolution is as unique as its
result. It is unique not in the trivial sense of being
a different course from that of any other
organism, but in the profounder sense of being the
only path that could have achieved the essential

5 “Man in the Modern World” by Julian Huxley. P: 168, 2" Edition
1950 (Printed in Great Britain)

"7 Ibid.P: 173

"7 Ibid.P: 172
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characters of man”"®

This clearly means that the purpose of evolution is
only one, which is that the personality of man should be
evolved to perfection by creating him--In other words,
from these results of the biologists too the idea of Igbal
about man stands confirmed that :
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Thou only art in the Creator’s “BE”

Thou only art the Sign that none may see.
PM.

178 Ibid.P: 10



CHAPTER IV

SELF AND THE PHILOSOPHY
OF HISTORY

Wrong philosophies of history

A systematic account of the activities of human
individuals and societies is called human history. But are
human activities, which make the fabric of history,
subject to any rule or law? Do they have any purpose,
direction or destination? If so what is that? Why do
nations and civilizations rise and fall ? Is there any
principle which governs their rise and fall? Can there also
be any nation or any civilization which can remain out
of the range of factors which destroy nations and
civilizations and is the goal of the evolution of the
universe? What are the qualities and distinguishing
features of such a nation? Can we create such a nation?
And can we make ourselves such a nation and, so on?

Several philosophers of history have tried to provide
an answer to some of these questions in their generally
extraordinarily and unnecessarily long writings more
prominent of which are Denilevsky, Spengler, and
Sorokin. But their answers are ambiguous, unclear and
complex. The reason is that none of them has considered
the fact that the actions of man are caused by his nature.
Hence, unless first a rational and correct theory of human
nature is evolved, it is impossible to understand the laws
of nature which govern the historical events. History first
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of all originates in the nature of man. The actions of
human individuals constitute a unity of the history of
nations and civilizations. Until this unity is understood, it
is impossible to understand those different big wholes
which take shape from this unity. An understanding of
the nature of the human individual means that the driver
of the coach of his personality, i.e,the internal dynamic
power of his actions should be understood. Until we
know about this power , it is not possible for us to know
as to which is that law of nature which controls the
actions of man, determines their direction and destination
and governs the causes of the rise and fall of nations. The
dynamic power of human activity, according to the
philosophy of the self, is love for True God. And this
true love for God is itself that force which imparts the
form of a nation to the individuals by uniting them.
When a nation 1s unable to love the True God, it takes
for its ideal some other idea to which it can attribute the
qualities of beauty and perfection, and then loves this
very idea subordinating all its actions to it. But when,
after some time, it discovers that this idea infact lacks the
qualities of beauty and perfection, it is compelled to
withdraw its love from it and to abandon it altogether
ultimately . When this occasion arises, this nation is
wiped out from the face of the earth.

Four periods of world history

Another mistake of these philosophers of history is
that they have tried to understand human history by
separating it from the rest of world history, though
human history is a period of the whole world history
and cannot be without any connection with its previous
periods. Rather,it must be continuous and harmonious
with it.
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H.G. Wells has rightly started his book on world
history entitled “Outline of History” with the beginning
of creation. In support of his stand-point, he has quoted
Friedrich Ratzel’s profound and wise saying that “the
philosophy of the history of mankind, which really
deserves this name, should be full of belief that the whole
of existence is a unity in totality. It is a single idea, which
continues to sustain itself only on a single uniform law
from beginning to end”. This view point about the
philosophy of history is quite correct, for the evolution
of the universe is a single and continuous process. It has a
single purpose from beginning to end and is pressing
forward towards a single destination. As we have seen
before, the power which is pushing this process forward
is also only one. This is the creative urge of God, i.e.,
God Himself. This process had started with the cosmic
rays. During the long period preceding it, the physical
world had reached its completion by making progress.
The purpose of the physical completion of the universe
was that matter may reach a state which may be suitable
for the appearance of life. Thus, just with the completion
of matter, life made its distinct appearance for the first
time in a unicellular creature. This event constituted the
second definitely marked phase of world history at the
end of which the universe was biologically completed.
The purpose of the biological completion of the universe
was that an animal organism should come into being in
which the urge to love God should appear as the
motivating force of all its activity. Consequently, this
animal organism came into existence after billions of
years of evolution. This orginism is itself man. With the
appearance the first man begins the third great period of
the world history which should be called the first period
of human history. During this period the evolutionary
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forces are at work for the ideological completion of man
by creating innumerable prophets in every nook and
corner of the earth. The purpose of this period was that
ultimately a Perfect Prophet or a Mercy to the Nations
should be born in the example of whose theoretical and
practical life the urge to love God may extend to all the
aspects of natural human activity, thus providing
mankind with a perfect ideology of life which may lead
them to the height of their moral, political, spiritual,
educational, legal, economic, scientific and artistic
advancement.

With the emergence of the Perfect Prophet or Mercy
to the Nations begins the second period of human history
and the fourth and the last period of world history which
will draw to a close when the human race will reach its
perfection. The Muslim nation or the wmma of the
Perfect Prophet (peace be upon him) has appeared in the
third and fourth periods of world history i.e. in the
middle of the first and the second periods of human
history so that it may acquire the capacities for leading
mankind, with the result that on the one hand it may
become the bearer of the perfection of the teachings of
all the past prophets through the Perfect Prophet, and on
the other, a successful guide for the future generations of
mankind because of this distinction of it just as the
Perfect Prophet has become its successful guide.

., 4 P _ P 5
Sied A 3 Gtz B J251363 15558
That Ye might be witness over the nations, and the
Apostle a witness over yourself."” (2:143)
That is why, the Quran has called the Muslim nation
the intermediate ummabh.

17 The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume I)
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In short, four events of world history are remarkable;
the first, when the creation of the universe began and the
cosmic rays started moving all of a sudden in the infinite
sea of “space and time”, the second, when, on the sea
shores somewhere, the first unicellular creature emerged
in the mud, the third when the first complete human
organism emerged with a storm of love for God, and the
fourth when, in the example of the theoretical teachings
and the practical life of a Mercy to the Nation there
appeared a complete ideology of life which contains the
potentialities for carrying every kind of human progress
to the point of its perfection. With every one of these
events begins a period which is the harbinger of the next
and clears the way for its beginning until there comes the
last period. Therefore, the history of the human eras is
not unconcerned with the biological and physical eras.

Karl Marx has also presented a philosophy of history.
Unfortunately, it is based upon an incorrect view of
human nature and overlooks the fundamental cause of
the evolution of the universe. Thus, it has been rendered
completely wrong.

The completion of consciousness and the

glorious future of man

Will man ,in,fact, reach the hieght of his beauty and
perfection? Is such a thing possible to happen? Igbal asks
us not to ask this question from him, but to look at the
meaning of man, that is, the nature of man, which has
been endowed with an irrepressible and irresistible urge
to love the beauty and perfection of God which will not
but be satisfied. When it obtains satisfaction , it will have
no other meaning except that man will reach the height
of his beauty by absorbing Beauty ,i.e, by means of the
contemplations of the qualities of God or Ibadah and
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moral action. At this time man who is pricking into the
hearts like an unrhymed verse due to his diverse defects
will become beautiful and attractive like a rhymed verse
after becoming free from of all these defects. At that time
his handful of dust will become more sacred and lustrous
than even the angels.The result will be that the fortune
star of his destiny will, so to say, transform the earth into
heaven by elevating and illuminating it morally,
scientifically, aesthetically and spiritually.

PESIYRY - Us A1l ug»j S /:}" (;)/
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The lustre of a handful of earth one day shall
outshine the creatures of light;
earth through the star of his destiny one day shall
be transformed into heaven.
Consider one moment the meaning of Man; what
thing do you ask of us?

Now he is pricking into nature, one day he will be
modulated perfectly.

JN.

The source of wrong ideologies is also the

self

We have seen before, that in the opinion of Igbal the
ideal of life or the idea of beauty of a human individual or
group organizes around itself all his deeds and actions by
generating them.

T A BN
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Desire is a noose for hunting ideals,
A binder of the book of deeds.
AR.

When an individual or a group applies his ideal to the
different aspects of his natural practical life and makes
them compatible with the demands of his ideal, a
particular ideology of life comes into existence which is
based on this ideal. At present the human race is divided
into many ideals or ideas of Reality or ideas of beauty.
Because of their multiplicity it is divided into several
ideological groups out of which the Muslim nation is the
only one whose ideology is based on belief in One God.
But outwardly,its condition is not such that it can be
conclude by the common man that it will be the goal of
ideological evolution. The rest of the ideological groups
which are extremely powerful are simply unconcerned
with the idea of God. The question is, if God alone is the
goal of man, and the ideological group destined to spread
to the world after dominating all the ideological groups,
will only be the group of the lovers of God, then where
have the godless ideological groups come from and what
is their role in the ideological evolution or the process of
history? What shape the ideological evolution or the
process of history which will evolve man to the height of
his beauty and perfection will in,fact,assume in the
presence of these groups and how will it be
accomplished? To Igbal’s eyes an answer to these
questions also arises out of the meaning of man (or to use
the more favourite term of Igbal) out of the nature of the
human self. History is made from the actions and
activities of man. All human acts and deed originate in
human nature or the source of the self. But there is
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nothing else in the human self except love for God, and
whatever comes out of it in the form of human actions is
only the conscious or unconscious expression of God’s

love according to el Sl Ul 09l (Whatever is in the pot,

comes out of it) and is only its direct or indirect,right or
wrong practical form.
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Wherefore I cannot out of self-depart-
Whatever be my guise, self I adore.
PM.

The demands of the nature of the self are sometimes
wrongly and sometimes rightly directed .But whatever
comes before us in our practical life, whether they are
godly ideologies or ungodly ideologies, they all originate
in the nature of the self and are the stages and stations of
the self. Life follows the hints of the self, and interprets
and explains its nature. The ideal whether right or wrong
is the ideal of the self itself in any case and gives a clue to
some level of the self itself. An individual who is a
disbeliever and loves a wrong ideal is at one level of his
self-consciousness, though this level of his is extremely
low while a person who believes in God and considers
Him to be his ideal is at another level of self-
consciousness, though this level of his is very high and
elevated.Thus, the human life is nothing but a practical
commentary on or an interpretation of the hints or the
demands of the self.

EPIIT NSRS I §5
OIS ST e X -7 AT P

Life is a commentary on the signs of the ego,
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“None” and “But” are some of the stages of ego."™
JN.

“la” (No) here means the denial or negation of God
and an affirmation of other than God, i.e., the wrong
ideologies, and “illa” (but) means the affirmation of God
and the negation of the other than God i.e. the true
ideology of life.

A characteristic of the self’s urge to love

The self wishes to love God directly and consciously.
But, such love of God is not created simply by hearing
from someone else and remembering that God possesses
all the qualities of beauty and is worthy of love, but by a
personal feeling of His beauty. To put simply, love for
God is the name only of the personal feeling of His
beauty. Without feeling, love for God has no existence.In
the words of Igbal, love for God is not “shunid” but
“deed” ,i.e, only he can love God who has a personal
feeling of His beauty. Igbal uses the term “information”
for “shunid” and vision for “deed”. Intellect simply
furnishes information, but love for men of God and a
right kind of an ideological environment provide insight.

u:c’m,,,{fyé/?'u’gé)/'
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Intellect has nothing but information,

The remedy of thy ailment is nothing else than
insight.

B].181

'8 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)

'8 This translation has been taken from the author’s article entitled the
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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If, unfortunately the educational or ideological
environment of the self is such that it creates an obstacle
to the observation of the qualities of Beauty and cannot
develop a feeling of Beauty,it outwardly so appears that
the self’s urge to love will come to a stop after which the
self will remain without the love of an ideal altogether.

But, it does not so happen.The self’s urge to love
cannot stop ,but adopts some other defective ideal, which
is related to the individual’s poorest knowledge and
feeling, considering it to be God. The self’s urge to love is
like a swift stream.When it cannot flow through its
normal course on account of some obstruction, it cannot
stop, but begins to flow to the next level that can receive
its flowing waters after making a diversion destroying
towns and cities on its way. When, because of some
ideological and sentimental obstructions, the powerful
current of the self’s love is also unable to find an outlet
towards its Right Ideal, i.e, God Who is the limit of
beauty and perfection, it begins to flow in the direction of
some other ideal towards which it can find an outlet.
When a human being is unable to feel the beauty of God,
he makes that idea itself his ideal which according to his
understanding is the most attractive and beautiful out of
whatever ideas are known to him compelled by the need
to satisfy his desire for Beauty.Though that ideal must
lack the qualities of Beauty and Perfection because of not
being the idea of God, yet in this way it allows its love an
outlet to flow. From this fact, it can be judged how apt is
Igbal’s simile of the swift stream with the self or life.
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Look at that hill stream. How

It halts and bends and glides and swings around,

This hill stream, my fair Saki, has

A message to give us concerning life.

BJ.
The root of nervous disorders

If a person lacks the feeling of Beauty, and his urge to

Love is also unable to find an expression in some other
wrong ideal, i.e, there is no idea in his knowledge which
is so attractive for him that he can ascribe all the qualities
of Beauty to it consciously or unconsciously, he suffers
from hysteria, insanity, mental depression and similar
other mental diseases.Until he finds an idea which
satisfies him wrongly or rightly, and permits an outlet for
his urge to love on this basis, he continues to suffer from
these diseases. In this respect, therefore, the urge to love
God in man resembles his hunger or desire for food. If a
person is extremely hungry and cannot find good,
healthy and delicious food, he is forced to satisfy his
hunger with whatever kind of food is available to him.
During the days of severe famine even rich men with
quite a good taste for food are forced to eat tree leaves.
Similarly, when a person lacks the knowledge of God, he
is forced to adopt an ideal which, despite being wrong
and defective, 1s a cause of attraction for him because of
his lack of knowledge and ignorance.The reason is that in
this situation he has to attribute Beauty to an idea of one
or another kind no matter whether it has any quality of
Beauty or not in order to satisfy his strong psychological
need. If a person never had the fortune to get heathly and
superior food,he feels enjoyment in eating even an
inferior and unhealthy food.
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The cause of impermanence of a wrong

ideal

When a human being adopts some idea besides God,
he considers it to be the limit of beauty and perfection
momentarily . But when, during action in its service, he
finds an opportunity to establish contact with it, or when
his knowledge expands and better and more attractive
ideas enter into it, he abandons it on becoming aware of
its defects, and then makes some new idea his beloved.
But, after sometime, when he discovers that even this idea
1s defective, he abandons it too. He cannot love a
defective beloved because his natural urge to love has
been made for a beloved whose beauty is perfect, faultless
and eternal. While mentioning this quality of the human
self, Igbal says:
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Each image of delight
That draws upon my sight
Is fair; yet fairer still

The image that I will.
ZA.
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The moment my eyes light upon a pretty face,
My heart begins to long for one prettier still.
I seek the end of what has no end-
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with a restless eye, and hope in my heart.
PM

The ligh.t of the Quran

The Quran has drawn attention to this aspect of
man’s nature in the parable of Hazrat Ibrahim (Peace be
upon him). The Quran has told us about Hazrat Ibrahim
(Peace be upon him) that God had given him guidance
and he was a monothesit from the very beginning.
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We bestowed aforetime on Abraham  his
rectitude of conduct, and well were We acquainted
with him. '*(21.51).

He desired to explain to his polytheistic star adoring
people that all their gods were false and unworthy of
man’s love, and the only being which could be worthy of
man’s love and adoration was he who possessed unlimited
beauty and was free and all defects and blemishes.Such a
being could only be the Creator of the earth and heaven.
In order, therefore, to preach his people in an effective
manner, he adopted a strategy. When he saw a star
shining in the horizon he said; “This is my rab (lord) as it
is bright and high and possess beauty”. But when it set
and the impermanence of its beauty was revealed he said,
“I cannot love anything which sets. Defect and love
cannot combine together”.

ErdaV!
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I like not those that set . (6:76)"
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'82 The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume II)

'8 The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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Then,when the moon appeared, he described it as his
god because its beauty surpassed the beauty of every star.
But when it too set, he rejected it as well by regarding it
as false. Thereafter, when the sun rose, he said; “This 1s
my lord as it is large and its beauty surpasses that of both
the star and the moon”. But when it too set he said:,“I
take my Beloved and God He Who is the Creator of the
sun, the moon and the stars.His beauty must surpass the
beauty of all of them becasue He is the Creator and all of
them are His creation”

In short, the process of choosing a better and better
ideal for a human individual continues until he reaches
the ideal of the society into which he is born, and of
which he is an individual. This society already have had
created for him an educational environment because of
which his ideal can neither rise above that of the society
nor can it be better and higher than it. His ideal changes
only when the ideal of the whole society changes or he
himself offers a new ideal by breaking away from the
society and calls out to people for change.

An analysis of the reality of disbelief

It is obvious that the since the self can love only a
beloved which possesses the qualities of God , therefore,
what happens to an individual, who is compelled to make
some some god other than the True God his beloved, is
that he clearly sees a reflection of some of the qualities of
God in his wrong and defective ideal by a mistake, with
result that he attributes these qualities to it consiously
and deliberately and then supposes that it possesses all
those qualities which he desires and which are the
qualities of God so that he may satisfy his irresistible and
irrepressible urge to love by completing his mistake. In
other words, he attributes the remaining qualities of God
to this beloved unconsciously which he cannot attribute
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to it consciously. Hence, he makes it god whom he loves
as he should love the True God. The Quran has

mentioned this nature of man in the following verse.

-
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Who take for themselves objects of worship
besides Allah whom they love as they should love
Allah according to their nature .And those who
believe are stronger in their love for Allah.
154(2.165)

To adopt a wrong and defective beloved by giving up
God is not such an error which can be amended
easily.Rather, man continues to cling to this error firmly.
His self-consciousness attaches itself to its ideal in such a
way that it and its ideal are, so to say,only one.
Therefore, he can neither listen to any argument against
his ideal nor understand it easily.

Expansion, organization and death of a
wrong ideological group

Besides, the follower of a wrong ideal passes down
the love of his ideal directly to his offspring by an
ideological kind of procreation and then his offspring to
his offspring,and in this way, the individuals loving the
same ideal continue to multiply by a pshycological or
ideological procreation for sometime like a species of the
animal which continues to multiply by a process of
physical procreation until it assumes the form of a large
group.This group then becomes organized and assumes
the form of a state. Each one of the states which exists in
the world today is a group which is the lover and the
follower of one or another ideal of life and which has

'8 The Manifesto of Islam, pp. 20, published by Da’wah Academy,
International Islamic University, Islamabad..
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become politically organized. When the ideal of life of a
state is wrong, its existence as the lover state of this ideal
is not durable . It may live for centuries on this ideal, but
a time must ultimately come when it must give up this
ideal. When this time comes this state is obliterated and
another state come into existence in its place.
The causes of the death of a wrong
ideological group

The reason is that when the ideal of a state is wrong,
it creates wrong kind of moral, economic, legal,
educational, intellectual, religious, aesthetic and
informational conditions which are not consistent with
our desire for Beauty, and which we ultimately dislike.
They show to us that the ideal is wrong, thus compelling
us to hate the ideal and to abandon it ultimately . The
deeds and actions of a state result from its ideal. The love
of an ideal is not a mere mental concept. It is an
extremely powerful force for action which determines all
the activities of the individual and the society both , and
creates all the conditions of their life or makes them
compatible with the ideal by changing them.
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Desire is a noose for hunting ideals,
A binder of the books of deeds.
AR.

Hence the ideal of an organized group or a state
reflects itself in the actual conditions of its life as
accurately as a mirror reflects the objects in front of it. Its
practical life, which consists of its political, educational,
military, ethical, scientific, aesthetic, legal, economic and
informational activities is an exact picture of its ideal
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which is as good or as bad as the ideal of which it is a
product. Thus, when the wrong ideal of a nation comes
before it in the form of an ugly picture of its practical life,
it becomes aware of its defects and begins to hate it.

Like an individual, an ideal group which comes into
existence on the basis of a wrong ideal also, attributes its
ideal a few qualities of beauty consciously and the rest of
them unconsciously. The result is that, like the individual
himself, it devotes the whole of its struggle to the
practical and external expression of those qualities of
Beauty which it attributes to its ideal consciously and
ignores all the rest of them. But this fact itself that it
ignores some of the qualities of Beauty, Truth and
Goodness makes it impossible for it to successfully
express those qualities of Beauty in its practical and
external life the presence of which it feels consciously in
its ideal and which it does not wish to ignore practically.
Since It remains indifferent to many of the demands of
Beauty practically, it cannot satisfy even those few
demands of Beauty freely, completely and successfully
about which it cares.

This shows that the nature of a wrong ideal is such
that things must go wrong more and more with the
society that adopts it till they bring about its final ruin no
matter what its lovers may say or do to set them right.
The cause of the disintegration of a state founded on a
wrong ideal exists in its nature itself. Therefore, the nest
of such a state is built on a frail branch, and it commits
suicide with its own dagger. That is why, while
addressing the up- holders of the modern materialistic
civilisation, Igbal says:
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Your civilisation will commit suicide with its own
dagger,

The nest built on a frail branch cannot be durable.
BD.

The cause of the impermanence of such a state is that
every wrong ideal desires that it should satisty only a few
demands of Beauty, Goodness and Truth by ignoring all
the rest, though none of the demands of Beauty Goodness
and Truth can be realized without the help and support
of all the other demands. The Divine Self is the whole of
Beauty, which includes Goodness and Truth and all the
qualities of beauty and power of God. Since Beauty is a
single whole, it can be realised and objectified only as a
single whole other-wise not at all. It can neither be
divided into parts nor realised in parts. For example,
political equality called democracy or economic equality
called socialism are both manifestations of God’s quality
of justice. Therefore, none of these equalities is such that
it can be realised completely and permanently by any
human group without the development and progress of
God’s love or by remaining indifferent to it.

The process of the rise and fall of a wrong
ideological group

Nevertheless, the history of the rise and fall of
nations shows that the process by which the
disillusionment of a society based on a wrong ideal is
reached is generally very long and extends over centuries.
In the beginning of love the hopes of the lovers are very
high. Their love is fresh, sincere and ardent. Hence, they
serve their ideal whole heartedly and put in every possible
effort to actualise and objectify the beauty they attribute
to it. This evolves their love further. The result is that the
ideal expands and grows in power and glory continuously
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till it achieves the highest possible splendour of which it
is capable. Nature allows full opportunities of growth to
every ideal, wrong or right, and every ideal grows in all
directions as much as it can on account of its nature or
qualities. Such only is the cause of the temporary progress
of wrong ideals. The Quran has described this law of
nature thus:
1535 d.”a G 5&5&52\]&&955%’»5&‘% 5 ;g
And all do We aid - these as well as those - out of
the bounty of thy Lord, and the bounty of thy
Lord is not limited. (17.20)"*

But gradually the hidden defects of the ideal begin to
tell upon their love. They still cling to it, but their
admiration for it begins to wane and their zeal for it
begins to cool. Now the ideal ceases to expand in power
and hence its lovers also begin to lose its love more and
more. The result is that, in order to compensate for the
love of the ideal, they turn their attention towards luxury
and pleasure, amusement and entertainment. Thus the
ratio in which their love for the ideal decreases, their
desire for luxury and pleasure increases in the same
proportion.This desire weakens their love day by day.
The love of the society for pleasure and luxury is not the
cause of its decline, but its result. Hence, when such a
situation arises, it should be understood that the decline
of the society is now reaching its end, and its death is near
. Such is only the fate of nations founded on the wrong

ideal.
e A unt S £ Ut

185 The Manifesto of Islam, page 29, published by Da’wah Academy,

International Islamic University, Islamabad.
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The destiny of nations I chart for you, at first,
The sword and spear, the zither’s, the lute’s soft

sighs at last.
BJ.

For every such nation the Quran has said:

G3aniingsielaoyaEan s ila s 50  stasl hus
And every nation has its appomted term, when
their term comes, neither can they delay it, nor
can they advance it an hour (or a moment).
(7.34)156

At this juncture a crushing defeat from without or a

successful revolution from within, throws it out of
existence for ever and a new ideal arises to take its place.
If the ideal of this new group or state is also wrong, it too
meets ultimately the same fate. This is how ideologies,
cultures or civilisations, each of which develops around
an ideal, appear, rise, reach the apex of glory and
splendour and then decline and disappear, and new ideals,
cultures or civilisations take their place, repeating the
same process in history.

The final destination of the process of rise

and fall of nations

When a community is compelled to abandon its ideal
due to its defects, it tries to adopt a new ideal which is
free from the defects of the previous ideal. But, since it
does not know as to what is the Right Ideal, therefore,
this new ideal comes to have other defects which did not

'8 The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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exist in the previous ideal. Though every ideal is a
mixture of truth and untruth, and beauty and ugliness
,yet every new ideal is higher in respect of certain
qualities of beauty than the previous ideal. But, the
rejection of the previous ideal and the choosing of the
new one is not possible without undergoing different
great hardships and troubles. Thus, the ideal of the
human race gradually rises higher and higher by evolving
in the face of extremely bitter experiences and trying
vicissitudes like the pearl which becomes perfect by
forming in the repeatidly coming storms. Hence one day
the ideal of mankind will rise higher than the skies and
reach up to the empyrean, with the result that compelled
by the circumstances, mankind will themselves regard
only God as their ideal. We have seen before that man’s
nature itself is a guarantee that it will not but happen,
with the result that mankind will come so close to the
favourite ideal of God i.e, man by drawing and
manifesting in themselves the qualities of Beauty,
Goodness and Truth that the heart of God will be filled

with love.
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His thought which is nursed by the current of
accidents,
Will one day come of the whirlpool of the bluish
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sky.

Then this devotion and service to the Right Ideal
will enable him to unfold the deepest possibilities
of his nature and reach the height of his
perfection.

The glory of man, made of clay, will one day
surpass that of the angels,the creatures of light. The
very eart willone day,become as exalted as the
firmament on account of the brightness of his fate.
What do you want to ask me? Think over the
significance of Adam.That which still pricks the
nature from within will become agreeable one
day.

JN.

When man will adopt the ideal of God after
thoroughly understanding it, he will not give it up.It is
only because of these causes of the process of history,
which have been explained above , that it becomes clear
that the ideal group founded on the Right and perfect idea
of God which extends to all the aspects of man’s natural
practical life remains protected from the operation of the
destructive influences of the process of history. Since such
an idea of God, is free from all defects and blemishes, a
nation that adopts it, adheres to it and loves it, is never
disappointed and frustrated in its love and its love never
declines. Though, in the life of this nation too, periods of
weakness and strength must come due to the mutual
rivalry and war of ideals , yet this nation and its ideal
endure to the end of time. I will now explain how it

'87 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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comes into existence and what is its role in the natural
process of history.






CHAPTER V

SELF AND MERCY TO THE
NATIONS

Need for a Mercy to the Nations

Since wrong ideas of beauty consist of mixtures and
combinations of truth and falsehood, beauty and ugliness
and their variety can have no limit, the question is, how
can it be known by mankind which is their True and
Right Ideal. The answer of the philosophy of the self'**
is that God himself makes arrangements for the guidance
of mankind by sending a chain of prophets which
terminates in the Perfect Prophet or Mercy to the
Nations. Like the previous prophets, this Perfect Prophet
or Mercy to the Nations tells mankind not only that their
True Ideal is God, but also terminates this chain of
prophets by evolving the prophets’ teachings to the
highest stage of perfection. The reason is that by an
example of his theoretical teachings and practical life, he
creates a perfect ideology of life by applying the idea of
God to all the important departments of man’s life which
is capable of satisfying all the needs of human evolution
and making these needs reach the highest stage of beauty
and perfection in all these departments. Hence, no need
for any other prophet is left after him. This Mercy to the

'8 This is a translation of the words substituted by the author in his
personal copy of the first edition of the Urdu book with his own hand.
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Nations is Muhammad (peace be upon him) to whom the
Quran has been revealed,and the ideology of life given by
him is called Islam.

Three stages of the creation of the universe
Igbal tells us that whenever God creates worldwide
tumult or disturbance or the world of hue and smell, its
purpose, on account of the demands of His eternal
qualities, is that the urge to His desire or love may appear
from its dust, i.e., its purpose is the creation and
completion of a creature like man which is God’s desire
or love through and through. Therefore, the existence of
a mercy to nations or Perfect Prophet is ultimately
imperative for these worldwide tumults or the world of
hue or smell so that he may evolve God’s love by
nourishing it through the influence of the example of his
theoretical teachings and practical life. Since, it is
necessary that this creature should ultimately assume the
form of a self or personality having its abode in the
complete body constructed from a finished matter and
whose beauty has reached the degree of perfection,
therefore, the completion of this creature is accomplished
in three stages. First of all its completion requires that
matter or dust from which its body has to be constructed
should be completed. Hence, the purpose of the first stage
of the creation of the universe of hue and smell, or the
first period of evolution, is the completion of matter and
its laws. The creative activity of this period has been
called by the Quran “tagdeer”, i.e., the determination of
estimates. The reason is that at every stage of the
completion of matter and its laws the process of making
mathematical judgements and calculations is initiated.
After the completion of matter there is need to complete
the animal body which is to be constructed from it and
taught such methods of acting automatically at the time
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of need as may get fixed and rooted in it in the form of
the instincts so that the animal may pass through the
stages of its progress automatically by maintaining its life
and race and may than become so complete that it can
become the abode of the self. Since, the purpose of the
creative activity of this period is to root the internal
instinctive impulses of the animal, therefore, the Quran
has given it the name of “hidayat” (guidance), i.e., the
methods of pointing out the way for satisfying the
physical and biological needs. Again, when consciousness
manifests itself in the animal body, there begins the final
period of the completion of this creature during which
consciousness reaches its perfection by setting before it
the example of the theoretical teachings and the practical
life of a Mercy to the Nations or Mustafa (peace be upon
him). The Quran says:
I ST HO T T RIETCNN
God created the universe and caused its creation to
pass through the two initial stages of tagdeer and
guidance. (And now the third stage of its creation
has begun with the rise of a rabmar-ul-lil
alamin.)(87:2-3)""

Briefly, whenever we see a world of hue and scent, it
is either still passing through its initial stages of evolution
(which should be called the stages of fate and divine
guidance) after which alone some Mercy to the Nations
can make his appearance or otherwise some Mercy to the
Nations would have appeared in it and being blessed by
his light. Igbal has described this subject in four verses as
follows;

3% HU ;{7 Lf/ Vo

189 This is a translation of the author’s Urdu translation of the verse.
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Wherever there are world-wide tumults and
disturbances, the “Blessing for the world” (i.e.
Prophet Mohammad) is also there.
Creation, fate and divine guidance are only the
beginning; the quality of being a “blessing for the
world” is the end.
Wherever you behold the world of hue and smell,
it is these objects which give birth to longings.
He is either blessed by the light of the Prophet
Mohammad (may peace be upon him) or he is still

in search of the Prophet."
IN.

Why prophet-hood reaches a finality

Some people have still not understood why after all,

prophet-hood which aims at the guidance of mankind
reaches a finality on some one prophet, and why, it does
not continue to the end of time , i.e., until mankind exist
and feel the need for guidance .But, if we understand the

1% This translation has been taken from the author’s article entitled
Igbal’s idea of the Self which appeared in Igbal Review journal of the
Igbal Academy, Pakistan, in its issue of Oct, 1963.
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nature of prophet-hood correctly, this question does not

arise.

Reality of prophet-hood
About the reality of prophet-hood and revelation,
Igbal writes.

“A Prophet may be defined as a type of mystic
consciousness in which “unitary experience” tends
to overflow its boundaries and seeks opportunities
of redirecting or refashioning the forces of
collective life. In his personality the finite centre
of life sinks into his own infinite depth only to
spring up again, with fresh vigour to destroy the
old, and to disclose the new directions of life. This
contact with the root of his own being is by no
means peculiar to man. Indeed the way in which
the word “wahe” (inspiration) is used in the Quran
shows that the Quran regards it as a universal
property of life, though its nature and character
are different at different stages of the evolution of
life. The plant growing freely in space, the animal
developing a new organ to suit a new
environment, and a human being receiving light
from the inner depth of life, are all cases of
inspiration varying in character according to the
needs of the recipient, or the needs of the species

to which the recipient belongs”."”

The phenomenon of mutations
The growth and development of a plant or an animal
in a way that it may change its inherited shape and form

P! The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 129, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),

Lahor
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and become the father of a new species is a biological
phenomenon called “mutations” or sudden variation of
species in the biological language. It was a demand of the
characteristic of life that mutations should occur in the
animal stage of evolution repeatedly and quite
numerously. The variety and richness of plants and
animals which we see today in such large number is the
result only of these mutations. From the above excerpt of
Igbal, it is evident that to him the psychological
phenomenon of prophet-hood is a continuation, in a
different shape appropriate to the human stage of
evolution, of the biological phenomenon itself which the
biologist have called “mutations”. It means that if we
comprehend fully the whole scientific implications of the
Nature’s phenomenon of mutations by analysing its
causes and states, we will be able to know as to what are
the scientific and intellectual foundations of the idea
expressed by Igbal in his above four verses about the
station of Mercy to the Nations in the creation and
evolution of the universe.

The cause of mutations is the self’s

powerful urge to completeness

The fundamental cause of mutations, whether
biological or psychological, is that the creative force of
the self or life, (that is, God’s will to create or the force of
the word “be”) wishes to push the universe forward to the
stage of highest perfection owing to which it is always
seeking for a better and better form. This force is
extremely powerful and strong and has full control over
all its affairs.

7z 297 57 W] g /’/"”ﬁ ’ EX e f’u‘:/
OlanY AUIRSTELs AT e SEabis

-

And Allah has full power and control over His
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affaires, but most of men know not (12: 21)"”
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Allah is not such that anything in the heavens or
in the earth escapes Him. Verily, He is all
Knowing, all Omnipotent. (35-44)"

Hence, whenever there is any resistance or obstacle
to this force, it makes an extraordinary push forward to
overcome the resistance and takes a sudden leap. Because
of this characteristic of life, Iqbal has used the simile of a
hill stream for it that when it also faces a restriction or

constriction, it makes a push forward for by penetrating
into the hearts of the hills.
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It cuts the slabs of stones when it pauses and
penetrates into the hearts of mountains."
B].

The perfect animal is the goal of the

biological evolution

The biological plane of evolution had begun with
quite a small organism, the amoeba, in which life now
centered itself because of its having become physically
complete. Because of it this organism could move and act
in opposition to the gravitational pull and similar other
physical laws heavy restrictions of which are clinging on
to all the inert and lifeless objects. This first animal was so

0

"2 The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
193 4.

Ibid.
14 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan. (Oct, 1963. Vol. IV)



338 The Philosophy of Igbal - Dr. M. Rafiuddin

simple in its structure that it consisted in only a single
cell. But the life force or the power of God’s word kun
(be) which operated in it kept evolving it. The result was
that new species of the animals kept emerging from it
whose body structure continued to become more and
more complex and the brain and the nervous systems
incearsingly developed. This showed that these ever
emerging species of the animals were moving forward
towards some goal. It is obvious that the goal of self-
consciousness in the animal plane of evolution was the
creation of a complete animal body which, because of its
body structure and brain, was capable of the growth of
the quality of self-consciousness in it so that it may
become a means of the future evolution which was to be
ideological, and then spread its offspring to the whole
world by multiplying them and make them predominant
over all the other animals to enable it to carry on the
process of evolution freely without the resistance of the
other animals. This very same perfect animal is man.

Obstructions of the biological evolution
One of the obstructions which life encountered on its
way forward towards its goal at the biological stage of
evolution was created due to the law of biological
inheritance. Because of this law, the individuals of the
same species repeat the physical structure of their
forefathers whether it is good or bad, low or high, and do
not divert from it in the least. By this law, the purpose of
Nature was evidently that when the complete animal or
man may appear, and his race may begin to multiply and
increase, its progeny may be able to maintain its original
physical form initially given to man and declared to have
been an extremely valuable fruit of billions of years of
biological evolution forever generation after generation
due to an internal biological pressure so that man may
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not only continue to exist because of this permanent
biological completion and superiority of his and spread
throughout the world, but because of his continued
existence and diffusion, may also continue his
psychological evolution without any insurmountable
resistance. But it is clear that until at least one individual
out of every lower level of the species of the animals at
the biological stage of evolution possessed some better
and higher kind of physical structure by breaking the law
of biological inheritance which could also be passed down
to its offspring, the stage for the creation of another
higher species from a lower species could never arrive and
lead to the appearance of a complete animal or man.

Mutations in the biological plane of

evolution

Hence, in the biological stage of evolution it has been
so happening that whenever self-consciousness felt that its
movement towards its goal was being retarded too much
on account of some resistance, it made an extraordinary
effort and took a sudden leap forward to overcome this
resistance. This resulted in the sudden and miraculous
appearance of an animal body of a type entirely different
from its species and, because of its developed physical
structure, was nearer to the complete animal body. Then,
from the offspring of this developed animal body, a new
better and higher species of the animals came into
existence. This process of biological mutations continued
until the realization of their object, that is, until the
emergence of that perfect animal body which was the
goal of the biological evolution. When this object was
realized, the cause of mutations (that is, resistance of
obstruction far away from the goal and retardation) came
to an end automatically, with the result that this
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complete animal body was decided to be the last animal
species. This last and perfect animal body itself is man.

The thoroughfare of the biological

evolution

We see that at present the childern of man have
become dominant over all the species of the animals by
making progress, and the future evolution of the
universe, which is of the psychological kind, continues
through it. The route of the biological evolution, which
leads to man starting from the amoeba, is the straight
route or thoroghfare of the biological evolution on which
evolution continued directly according to the purpose of
the Creator of the universe. At every stage of this
thoroughfare a new developed variety or type of the
human body in the shape of a new species of the animal
continued to emerge by a mutation. However, wrong
routes of evolution also continued to emerge from the
different stages of this thorough-fare on which evolution
continued, but came to a dead stop after pressing forward
some distance. The reason is that due to deviation from
the thoroughfare of evolution it was absolutely
impossible for it to reach the goal of evolution. The cause
of these deviations of evolution was the wrong kind of
environment of life which became available to the lower
forms of man still only in the animal stage due to which
life or the force of biological completion which worked
in them and which was succeeding on some other route
began to work in such directions and to create such
mutations as did not go forward towards the completion
of the body of man due to failure in finding a favourable
environment, hence not directly its goal. It is life’s general
principle that it unfolds as many and as much of its
possibilities as it can even in unfavourable conditions.
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The temporary power and glory of some wrong
idealogical groups during the modern times is the result
only of this principle of life. It is clear that when a
mutation deviates from its right line, all later mutations
must also go on deviating from their right line just like a
railway branch line which, when separates from the main
line, goes on separating from it more and more the more
it goes forward.

The nature of future evolution
Another general rule of life is that it economises on
its creative activities and never loses its useful
achievements, but puts them to its use fully. Because of
this rule, life uses the very same latent capacity of it for
the future evolution which it expresses once. And, in fact,
it expresses it only because it has to make use of it in the
scheme of future evolution. The result of the biological
evolution of billions of years has been that the complete
animal or man has emerged who is not only biologically
complete but in whom, because of the biological
completion, a new capacity, i.e., a powerful urge to love
God, has also emerged. Hence, according to this rule of
life all the future evolution after man must be through
man alone and must depend upon the expression of this
capacity of his. In other words, the evolution of the
universe now depends upon how far man satisfies his urge
to love God in his practical life. Since Julian Huxley is
unfamiliar with the idea of God, and does not know
about the source of values and ideals in human nature,
therefore, he expresses this fact as follows:
“With the evolution of man the character of
progress  becomes altered. With  human
consciousness values and ideals appeared on earth
for the first time. The criteria of further progress
must include the degree to which these values are
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satisfied.”"”

Since the urge to love God, which becomes the basis
of the correct ideology of life, itself also creates wrong
ideologies on being misdirected, it is evident that all the
ideologies of mankind are the product of this urge itself,
and are successful or unsuccessful attempts only at
satisfying this urge.
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Life is a commentary on the signs of the ego
“None” and “But” are some of the stages of the
196
ego.
IN.
Similarity between the biological and the

ideological evolution

Since life is one and remains always one, therefore,
whether it is active in the animal plane of evolution or in
the ideological plane of evolution no fundamental
difference occurs in the expression of its different main
characteristics and qualities. For example, if life grows in
the animal plane of evolution, it also grows in the
ideological plane of evolution. If it forms a whole or
unity in the form of the human body in the animal plane
of evolution, it also forms a whole or unity in the form of
the human personality in the ideological plane of
evolution. If, in the animal plane of evolution, a human
body has a particular physical form which takes shape
from the arrangement of its organs and parts, similarly in

9% “Man in the Modern World” by Julian Huxley. P: 173.

1% This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan. (Oct, 1963. Vol. IV)
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the ideological plane of evolution the human personality
also has a particular ideological form which takes shape
from the beliefs and ideas, morals and actions, habits and
dispositions and thoughts and opinions emanating from
the qualities of its ideal. If the animal body grows by
absorbing the material food in the form of vitamins,
proteins and minerals, the human personality also grows
by absorbing the ideological food in the form of the
beauty of the qualities of the ideal. If the animal body
achieves compatibility with the individual’s parent’s
physical specimen by developing, the human personality
also achieves compatibility with the individual’s parent’s
ideological specimen by developing. If, in the biological
plane, an animal body creates its particular species by
creating several more animals of its form and features by
a process of biological procreation, in the psychological
plane a human personality also creates a particular
ideological community by creating several more
personalities of its own psychological form by a kind of
psychological ~ procreation. If, because of life’s
characteristics, it was necessary that the species of the
animals should continue to evolve in the direction of a
species of the animal which is biologically complete, that
is, in the direction of the human species, then, because of
the same characteristics, it was also necessary that the
ideological communities too should continue to evolve in
the direction of an ideological community which is
psychologically complete. This ideological community is
the community of Mercy to the Nations. Just as it was
necessary, after the appearance of the first man, that his
childern should spread to the whole world despite his
outward weakness against the other ferocious animals of
the forests, so it is necessary, after the appearance of
Mercy to the Nations, that his spiritual children, i.e., the
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Muslim nation, should ultimately spread to the whole
world despite its present outward weakness against the
other communities. Just as, after the appearance of the
human species too, the biological evolution continued on
the wrong routes and lower forms of life compared to
man continued to appear for a long time, so after the
appearance of the community of Mercy to the Nations,
the ideological evolution is also continuing on the wrong
routes and communities ideologically lower than the
Muslim community are coming into being. But just as it
was necessary that the human species should completely
dominate all other species of the animals which came into
existence before and after the emergence of man, so it is
necessary for the community of Mercy to the Nations to
dominate all the ideological communities which have
appeared before and after him. The Quran has predicted
this dominance emphatically by saying:
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He it is Who sent His Messenger with Guidance
and the Ideology of Truth that He may cause it to
prevail over all other ideologies, though the
followers of wrong ideologies are averse. (9-33)"”

Starting point of the ideological evolution
The ideological evolution had begun with the first
complete animal body or the first man, who had achieved
the capacity for creating in itself a powerful urge to love
God as the ruling urge of all his instinctive desires
because of becoming biologically complete.Just as it was

Y7 The Menifesto of Islam, Daiwah Academy, International Islamic
University, Islamabad, Page. 120.
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necessary for evolution to be completely biological after
the appearance of the first animal of a single cell, the
amoeba, similarly,it was necessary for evolution to be
completely ideological after the appearance of the first
man. God gave the first man not only the urge to love
Beauty, but also prophet-hood, i.e., guidance to him and
his children on satisfying this urge to love out of special
favour to him through revelation, and told him that it
can be satisfied completely and permanently by means of
His worship and love. There is no innate desire of man
but Nature has its own arrangements to provide for its
satisfaction. The reason is that every need created by God
serves some purpose of evolution, and if nature does not
provide for the satisfaction of this need there is no use or
purpose of creating this need at all.And if evolution is
based on the satisfaction of this need it can also not
continued. That is why, the first man called Hazrat Adam
was the prophet of God. Since man cannot know the
objective of his urge to love all by himself which is easily
misdirected, therefore, had he not been a prophet, it
would have meant that, though God first created in the
heart of man the urge to love Him, yet He did not give
him the guidance, but left him to stray and wander. Such
a thing would have been remote from the demands of His
mercy and loving care under which He had given man
this urge.The definition of a prophet is alone this that he
is a person who receives knowledge not through his own
struggle and effort, but through direct revelation from
God by a special favour that the goal of man’s love is
only God and man can satisfy his natural urge to love
God practically through His worship and obedience and
can benefit other people of his nation by this knowledge.
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The Perfect Prophet is the objective of

ideological evolution

It is clear that the ideology of life of Hazrat Adam
(peace be upon him) and his community (and it is clear
that his community would have consisted in only a part
of his offspring) would have been very simple. We know
today that the essential aspects of the natural practical life
of man are politics, worship, ethics, education, law, trade
and industry, commerce, social and family relations and
war etc. But during the period of Hazrat Adam (peace be
upon him) when the activities of man’s life would have
depended largely upon recreation and hunting, not even a
few of the essential aspects of his natural practical life
would have been revealed. Hence, what would have been
the ideology of life which would have emerged by
applying the fundamental principle of God’s love to the
society’s natural practical life of those days, if not the
worship of God and adherence to a few moral principles.
Nevertheless, as the essential aspects of man’s natural
practical life went on becoming gradually prominent,
different new prophets kept arising to apply to them the
principle of God’s love. Then, from their spiritual
offspring different new communities continued to come
into existence by their example and precept based upon
the idea of God. They gradually grew in their expanse
and detail side by side with man’s cultural evolution.
According to a tradition, the number of these prophets
was more than even a hundred thousand. It so appeared
that, like the developing species of the animals, these ever
emerging new developing communities were also pressing
forward towards some goal together with their ideologies.
Obviously, the goal of self-consciousness in the
ideological plane of evolution was to create a Perfect
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Prophet, who, by the example of his practical life, may
present an ideology of life which may apply the principle
of God’s love to all the essential aspects of man’s practical
life, for example, politics, worship, ethics, education,
industry, trade and commerce, social and family relations
and war etc. and which may thus be a Perfect Ideology,
and then spread the spiritual offspring or the community
of this Perfect Prophet throughout the earth by
multiplying them and make them dominant over all the
ideological communities, with the result that they may
continue the evolution of mankind freely without the
resistance of the other ideological communities, and lead
them to the highest stage of beauty and perfection. The
reason is that the ideology of life or the Divine Law of
every prophet is exactly the same as the people see fully
translated into the example of his own practical life. A
work which a prophet himself has not been able to do
during his own practical life does not motivate his
followers to do it merely on the basis of oral persuasions,
with the result that, it is rightly considered to be
practically excluded from his teachings.

Obstructions of the ideological stage of

evolution

The characteristics of life which we observe in the
biological stage of evolution enable us to offer quite
rational reasons for mutations in this stage. In the light of
these reasons, it can be easily concluded that one of the
self-created obstacles, which life had to face in pressing
forward towards its goal even in the ideological plane of
evolution, was again due to a kind of law of inheritance,
which should be called the law of ideological inheritance.
Because of the operation of this law, the individuals of the
same ideological community adopt the ideology of their
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forefathers always whether that ideology is good or bad,
or fair or foul, and do not deviate even one bit from it.
The purpose of Nature by this law was that whenever the
Perfect Prophet or Mercy to the Nations may appear, and
his spiritual children may begin to multiply and increase,
they may be able to preserve the Perfect Ideology of life
of their Prophet generation after generation which, as is
obvious , will have been an extremely precious fruit of
millions of years of psychological evolution in exactly the
same original form as bequeathed by him because of an
internal and psychological pressure so that the
community of the Perfect Prophet may not only
continue to exist due to its permanent ideological
completion and superiority and spread throughout the
world, but may also be a means of leading mankind to the
height of beauty and perfection without any
insurmountable resistance. But it has been so happening
in the case of every prophet that his community adhered
very strictly to his ideology in its practical life for some
time, but then a time also came when its cultural
conditions revealed some new important aspects of its life
by making progress about which there was no guidance
in the example of the prophet’s practical life as regards
the method of applying the idea of God to them. Hence,
after reaching this stage, it was necessary, in order to
continue the ideological evolution, that in the
community of this prophet at least one individual of the
kind may appear who, after receiving knowledge and
satisfaction from God’s revelation just like the previous
prophet, and setting aside the law of psychological
inheritance, may offer a prophetic ideology in the form
of the example of his practical life which may apply the
idea of God to the new conditions of the community and
call other people in the name of God’s revelation itself to
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accept this ideology. Consequently, this is what
continued to happen. Had it not so happened one higher
and better prophetic ideology after the other could not
come into being as a result of which an occasion for the
emergence of a prophet of the kind could not arise who
could be called a Perfect Prophet by applying the idea of
One God to all the important departments of man’s
developed natural practical life by his precept and life
example.

Mutations at the ideological stage of

evolution

Hence, because of the characteristics of life it
continued to so happen in the ideological plane of
evolution that whenever life felt that its evolutionary
movement towards its goal, i.e., the emergence of Mercy
to the Nations was being retarded too much because of
certain obstructions, it made an extra-ordinary effort and
took a sudden leap forward and overcame the
obstructions. Its result was that a new prophet emerged
miraculously all of a sudden whose ideology of life also
extended to the new conditions of life and from whose
spiritual offspring a new community arose. Thus, one
prophetic ideology in some respects better and higher
than the other continued until their purpose was
realized,i.e, these ideological mutations continued until
their purpose was realized, i.e., until the Perfect Prophet
appeared. When this purpose was realized they came to
an end automatically due to an end to their cause just as
the biological mutations had come to an end
automatically after their purpose had been realized and
their cause had come to an end, i.e., until the complete
animal body or man had made his appearence. Hence, the
Perfect Prophet was also regarded as the Stamp of the
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Prophets or the Last Prophet. This very same Perfect Last
Prophet is Hazrat Mohammad Mustafa (peace be upon
him) upon whom the Quran has bestowed the title of
Mercy to the Nations. The reason is that in the example
of his practical life the idea of God has come to be applied
to all the important aspects of man’s natural life and the
prophetic guidance has reached its finality and
completeness, and mankind, who are the final fruit of the
universe, have become free from the guidance of any
other prophet to the end of time and will now receive
God’s highest favours after reaching the highest stages of
beauty and perfection only through him. While alluding
to these very facts about the evolution of prophet-hood,
Igbal says that self-consciousness creates a Perfect Prophet
only after creating and finishing a hundred prophets:
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In order to lit one lamp in the shape of Prophet
Mohammad (may peace be upon him), its flames
have burnt one hundred Abrahams."”

AR.

Distinctions of the teachings of Mercy to

the Nations

The teachings of every past prophet (and, in fact, the
teachings of every prophet are completely embodied in
his own practical life example and not in his precepts or
sayings) was based upon the true idea of Reality or the
idea of God. But none of the prophets except for Mercy
to the Nations faced such cultural conditions that he may

18 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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tell by the example of his life as to what are the essentials
and demands of the idea of God in the important
departments of man’s natural practical life and how the
idea of God can be applied to these departments. Further
, the social conditions in which every prophet had to live,
and the circumstances he had to face, were such that, in
view of them only a very small part of the knowledge of
God, which had been given to him, because of being a
prophet, could express itself in the example of his
practical life. Every prophet could explain the
relationship of only those aspects of man’s natural
practical life with the idea of God in the light of his life
example which needed his attention because of the
cultural and moral conditions of his society. He was
forced to ignore those aspects of man’s life which had not
yet revealed themselves in the conditions of his
community and about which it did not need God’s
guidance yet. Thus, every past prophet could apply the
idea of God to only a portion of man’s natural practical
life. That is why the ideology of life of every past prophet
benefited only his people or his period. It could not
preserve itself in its original form thereafter for long.
Rather, to those books too, which had been revealed to
these prophets, the material which was neither the word
of God nor that of the prophet was added after some
time. The timely or sectional value of these ideologies of
life, 1s therefore, obvious not only from their nature, but
also from the utterances of their founders themselves.
The reason is that the nature of self-consciousness is such
that an incomplete prophetic ideology of life can neither
become a permanent and universal ideology nor does it
come into existence for this purpose. Its purpose is that it
may be of use to a particular people during a particular
stage of human evolution and considered as a stage in the
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psychological evolution of the future. Its incompleteness
makes it impossible for it to maintain its life after a
limited period of time.

This is not correct about the Perfect Prophet, Mercy
to the Nations, Hazrat Mohammad Mustafa (may peace
be upon him), because due to the moral, economic,
cultural, social, legal, political, military and geographical
conditions which he had to face as a divinely authorized
teacher, he could make it clear by the example of his
practical life how the idea of God can be applied to the
important departments of the natural practical life of the
individual and society. In the practical life example of no
other prophet except specially that of Mercy to the
Nations, Mohammad (peace be upon him), guidance on
military, legal, political, economic and social aspects of
man’s life (which are certainly the most important aspects
of his life) is available. Mohammad (peace be upon him)
lead a married life, prepared his companions to resist the
opposition of those who were bent on effacing his
message, created a state of the devout individuals,
administered it, defended it from the enemies through
military activities, solved its internal and external
problems and gave it not only the political, legal, social,
economic, educational, informational and propagational
systems, but also a foreign policy. Every ideal group has
to struggle for its growth and expansion in the process of
the realization of its ideal. The ideal group which is based
upon the right and perfect Idea of God, is not exempt
from this rule. No prophet before Mohammad (peace be
upon him) presented a model of this natural struggle by
an example of his practical life through which the human
race of the future must pass in order to become organized
to maintain itself and to make progress in the form of a
state based upon the idea of God, and thus to continue
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the evolution of mankind. The extremely precious,
lluminating and guiding example of this sturggle has been
provided for the first time by Hazrat Mohammad (peace
be upon him). That is why he is Mercy to the Nations.
Reality of éjtibad

When an ideology of life developing around the
Perfect Ideal is able to extend itself to all the essential
aspects of man’s'” natural practical® life like politics,
economics, law and war etc- as is the case with Islam- its
life and progress is never in danger. For, although it may
be felt occasionally that it lacks some details of its
guidance concerning any of these aspects of human
activity, it continues to live and, like a healthy organism
which recreates the lost portion of its flesh, it recreates
the required details of guidance from within itself. This
recreation of required ideas is known as zjtebad in the
terminology of Islam.

The cause of the permanence of Islam

Since the ideology of life given by Mercy to the
Nations (peace be upon him) applies the right and perfect
idea of God to all the important aspects of human
activity, and is thus not only perfect in its moral and
spritual essence, but also in its external form, therefore,
Islam will not only keep alive forever, but also dominate
all the ideologies and spread to the ends of the earth. That
is why even if circumstances throw it out of a part of the
life of the Muslims, it wants irresistibly to re-enter and
regain the control of that part of their life. As an
organism brimming with life and vitality reacts against
illness and recovers its health, so Islam reacts powerfully

"% This is a translation of the word added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
2001y -

Ibid.
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and successfully against every anti-Islamic movement that
takes birth within it or without it and tries to overpower
it until that movement is finished leaving Islam in its
original condition. Despite catastrophies faced by Islam
over and over again during the past several centuries, its
continued existence and that of the Muslims is not
meaningless. It is rather a proof that Islam has come into
existence not to die out but to endure forever. Referring
to this fact, Igbal says:
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It is something to be proud of that our existence is
never erased,
Though the passing of time for centuries has

always been our enemy.
BD

The tﬁoroughfare of the ideological

evolution

The route of the ideological evolution which leads to
Mercy to the Nations starting from the first prophet, i.e.,
Hazrat Adam (peace be upon him) is the thoroughfare of
the ideological evolution on which evolution has been
going on directly according to the purpose of the Creator
of the universe. At every stage of this thoroughfare a new
developed form of the prophetic ideology of life
continued to appear together with a community of its
followers through an ideological mutation. Nevertheless,
wrong routes of the ideological evolution also continued
to emerge from the different stages of this thoroughfare
on which wrong ideologies of life and wrong kinds of the
ideological communities loving them continued to come
into existence. On these routes from one wrong ideology
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another right, but wrong ideology went on coming into
existence. Thus, evolution continued on these routes too,
but came to an end after going a little further. Because of
turning aside from the thoroughfare of evolution, there
was no possibility that any of these routes will reach the
goal of evolution. Rather, every stage on these routes
receded further away from the goal of evolution. The
cause of these deviations of the ideological evolution was
that in the communities of the prophets some individuals
of the kind kept on emerging to whom a wrong kind of
educational environment became available due to which
the pressure of the ideological completion which worked
in them put their ideological growth on the wrong path.
That is why every person who offers a wrong ideology of
life borrows some elements of his wrong ideology from
the true prophetic ideology and presents a new ideology
of life by adding some wrong elements to it, which,
because of being a mixture of right and wrong, is
rendered completely wrong. Every wrong ideology of life
plagiarises the prophetic teachings, and is indebted for its
success to their parts and constituents. If he does not mix
right with wrong, it will lose its attraction but, because of
being a mixture of right and wrong, is rendered totally
wrong, hence unacceptable.

c LFIT = s S
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Untruth conceals in various masks,

But truth and God are both unique;
There can’t be pool “Twixt good and bad-
This fact is known from times antique.
ZK.
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The universal domination of the Muslim

nation is a need of evolution

For the completion of the purposes of evolution it
was essential that when a complete animal body or man
may appear his offspring may continue to increase and
multiply till they may fill the earth and continue to exist
to the end of time. Similarly, the completion of the
purposes of evolution made it necessary that when a
Complete Prophet or Mercy to the Nations may appear
his spiritual offspring or community may continue to
multiply and develop till they may fill the earth and
continue to exist to the end of time. That is why Igbal
repeatedly expresses the idea that the existence of Mercy
to the Nations, Mohammad Mustafa (peace be upon him),
occupies a central position in the natural process of the
completion of humanity. The completion of humanity
will take place according to the example of the Holy
Prophet (peace be wupon him) and through his
community. The result of the irresistible and irrepressible
process of the evolution of the universe will be that the
community of the Holy Prophet (peace be upon him)
will spread to the ends of the earth and will live forever,
and except for this community, all the other communities
will clear the way for its permanent life and greatness
after being effaced. He says this sometimes in low tones
and sometimes by dropping subtle and broad hints due to
which his utterance becomes greatly effective and
forceful. For example, while alluding to the universal
spread and acceptance of Islam in the coming age, he says
that no one has knowledge about this event, but he is
seeing it clearly.

< o~ S 024 gf’{! 20 2l
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That great event which is still concealed behind
the curtain of heavens.
Its reflection is present in the mirror of my
intellect.”
BJ.

J;r":_:acuj;l’f:}.,}(:,{’

None knows that tumult’s worth and price
Which hidden lies in future’s womb:

The mosque, the school and tavern too

Since long are silent like a tomb.
BD.
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It is something to be proud of that our existence is
never erased,
Though the passing of time for centuries has

always been our enemy.
BD.
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The galaxies, the planets, the firmament, are all
Waiting for man’s rise, like a star in heaven.

BJ.

21 This translation has been taken from an article of the author namely,
The Philoslophy of Igbal, which appeared in Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1961.
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The rise of clay born man hath smit
The hosts of heaven with utter fright:

They dread that this fallen star
To moon may wax with fuller light.

BJ.
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What the eye sees the lips are unable to express
I am struck with wonder when I think how
utterly the world is going change!*
BD.
After mentioning the different revolutions in history

and their foreseeable signs, Igbal alludes to the universal
Islamic revolution of the future and says:
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292 This translation has been taken from an article of the author namely,
The Philoslophy of Igbal, which appeared in Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1961.
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e e Sunb e
e K sz S oun Boey
SIS LKL 2y
The same storm is raging today
In the soul of the Muslim.
A Divine secret it 1s,
Not for the lips to utter.
Let us see what surfaces
From the depths of the deep.
Let us see what colour
The blue sky changes into.
O, the ever flowing waters of Guadalquivir
Someone on your banks
Is seeing a vision of some other period of time.
Tomorrow is still in the womb of intention,
But its dawn is flashing before my mind’s eye.
Were I to lift the veil
From the profile of my reflections,
The West would be dazzled by its brilliance.
BJ.

Besides, Igbal tells us that the man of the future, who
will be a momin or man of God and the follower of
Mercy to the Nations (peace be upon him) is coming
riding on the black and white horse of time formed by
the alternation of day and the night. None can stop his
coming like time itself. May he come forth and take his
abode in the environs of our eyes, for when he comes the
strife of the nations will come to an end and peace and
prosperity will reign on earth. Permanent and total world
peace and unity is not possible before he comes. He is the
splendour of the eyes of this world and the goal of
creation. Humanity is a corn field while he is this corn
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field’s final fruit. He alone is the goal of the caravan of
life and the elegance of the commotion of the world. The
flower garden of the universe has become desolate due to
the autumn of godlessness. Spring will return to this
flower garden when he comes.
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Appear, O rider of Destiny!

Appear, O light of the dark realm of Change!

Ilumine the scene of existence,

Dwell in the blackness of our eyes!

Silence the noise of the nations,

Imparadise our ears with thy music!

The leaves are scattered by Autumn’s fury:

Oh, do thou pass over our gardens as the Spring!

Mankind are the corn field and thou the harvest,

Thou art the goal of Life’s caravan.

AR.

When this man of the future will come, Igbal will

also get to know his importance, for at that time there
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will be people in existence in the world who will not
only recognize his position of greatness, but also
appreciate him.

I am waiting for the votaries that rise at dawn;
Oh, happy they who shall worship my fire!
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I have no need of the ear of Today,

I am the voice of the poet of Tomorrow

My own age does not understand my deep
meanings,

My Joseph is not for this market.
I despair of my old companions,
My Sinai burns for sake of the Moses who is
coming.

My song is of another world than theirs:
This bell calls other travellers to take the road.
AR.

Witness of the Quran
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If we try to understand the Holy Quran leaving aside
Imam Razi’s method of commentary, i.e., logical analysis
and reasoning, we will find that the Holy Quran is a
direct and an indirect call to love and serve God. It is free
from logical analysis and reasoning.The verdict of the
Quran about the destiny of nations in it is that only that
nation will live forever safely, enjoy peace, prosperity and
happiness in the world which will make love for and
obedience to One True God the way of its life. This
nation is the Muslim nation. Every other nation will
become extinct sooner or later after suffering divine
punishment. While referring to this fact, Igbal says:-

F/ }) ok 1o Sl :,./ Uz

JA _:/C.( Jiy a2 ('f /4}';
When I washed the collyrium of Razi from my
eyes
I saw the destinies of nations hidden in the Book.
JN.

This nation itself is the goal and the ideal of the
process of history, and the process of history is clearing
the way for the permanence and stability of this nation
itself by obliterating the other nations gradually from the
face of the earth. Therefore, the question of its
obliteration does not arise. Wrong ideologies are those
idols which take the place of God. They continue to
change with the passage of time. The old ones are
discarded and the new ones are erected instead. But the
True Ideology of life, i.e., Islam, which is based upon the
right and perfect idea of God given by Mercy to the

Nations (peace be upon him) is eternal and permanent.
While referring to this fact, Igbal says:-

AT N AU 2 2
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Time has a thousand times adorned old idols;
I have not swerved from the Harem because it has
a firm foundation.
MK.
Here idol is a metaphor for the wrong ideal and
haram for Islam.

Forceful prediction

But, it sometimes also so happens that Igbal is not
content with hints.Rather, he predicts very clearly and
forcefully the re-surgence of Islam and the world
domination of the Muslim nation assuring the Muslims
that no other nation exists in the world except them, and
if there exists any other, its existence is temporary and is
doomed to extinction.
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Of facts so true, I strive to hide not aught:

You are, all else a trick that eyes have wrought!
ZK.
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Put thy step in the path of life with greater

courage,

For there is none in the vastness of the world but
thee.”®

PM.

293 This translation has been taken from an article of the author namely,
The Philoslophy of Igbal, which appeared in Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1961.
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You alone shall be unique and incompatible in the
world,
If you accept whole heartedly the motto:

“None is associated with Him.”
ZK.
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To my Mohammad be but true,

And thou hast conquered me.

The world is nought; thou shall command
My Pen of Destiny.

BD.

He says openly that the Muslim nation does not
come within the range of that rule of the historical
process which brings about the ruin of nations, for this
rule affects only those nations which are based upon the
wrong and defective ideas of Reality. God’s promise to
the Muslim nation is:

,..t U V(V\J‘um;yu

Verily, We, it is We Who have sent down the
“Zikar” (i.e The Quran) and surely, We will guard
it (from corruption) (15:9)*

The protection of “Zikr”, without the protection of
“Zakir”, is not possible. Hence, the promise to protect
the Quran also includes the promise to protect the
Muslim nation that carries the Quran. Again, the promise

2% The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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of the Quran in yet more elaborate words is contained in
the following verses:-
5955
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They desire to put out the light of Allah with
their mouths, and Allah will allow nothing save
the perfection of His light, though the followers
of wrong ideologies be averse. (9:32)**
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He it is Who sent His Messenger with guidance
and the Ideology of Truth that he may cause it to
prevail over all other ideologies, though the
followers of wrong ideologies be averse. (9:33)**
That is why the various great calamities of time could
not destroy the Muslim nation. Every great calaimity
which was enough to destroy it grave it life, and every
pyre raised by some Nimrod changed into roses. We have
seen above how love is that law on which depends the
existence of the universe. But love is a trust with Muslims
in the form of kalma-i-taubeed (the declaration that there
is no lord but Allah). If this nation ceases to exist, the
universe itself will cease to exist. While referring to these
verses, Igbal says:-
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25 The Manifesto of Islam, page 1, published by Da’wah Academy,
International Islamic University, Islamabad.
2% Ibid.
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This people is indifferent to Fate,
Immovable in lo, We have sent down
Remembrance, Which abides while there is yet
One to remember, whose continuance
Persists with it. When God revealed the words
They seek God’s light to extinguish, this bright
lamp
Because our nature is of Abraham
And our relationship to God the same
As that great patriarch’s: out of the fire’s depths
Anew we blossom, every Nimrod’s blaze
Convert to roses. When the burning brands
Of Time’s great revolution ring our mead,
Then Spring returns.
Out of the Tartar fire? Whose turban wears
The rose transmuted from those lambent flames?
The mighty power of Rome,
Conqueror and ruler of the world entire,
Sank into small account; the golden glass
Of the Sassanians was drowned in blood;
Broken the brilliant genius of Greece;
Egypt too failed in the great test of Time,
Her bones lie buried b’neath the Pyramids.
Yet still the voice of the muezzin rings
Throughout the earth, still the Community
Of World—Islam—maintains its ancient forms.
Love is the universal law of life,
Mingling the fragmentary elements
Of a disordered world.
Though, like a bud,

Our hearts are prisoned by oppressive care,
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If we should die, the garden too will die.
AR.

An important characteristic of the self

Because of his emphasis on obedience to the Apostle
(peace be upon him) and following those who have gone
before, certain ignorant critics of Igbal taunt him about
being mullah-ridden, fossilized and unprogressive. Such
people are, in fact, unaware of his philosophical insight
and the depth of his thought. A basic characteristic of self
or life is that whatever new form is taken by it in its
nascent condition- whatever the apparent causes and
conditions which may have enabled it to take that form-
is settled once and for all and no change of any kind is
possible in it in the future. This remains true at all times
whether life is at work at the biological stage of evolution
or at the psychological stage of evolution.For example,
whatever details of the form and features of a newly born
baby are determined at the beginning of its life, the same
continue till the end of life, and except for bulk and
detail, no difference occurs in them due to nourishment.
Similarly, when, as a result of some biological mutation,
the forefather or the first individual of a new species of
the animals is born, the characteristics of his form,
features, organs and limbs, which appears in its body,
continue to remain present in its species forever
generation after generation till its species lasts. Because of
these characteristics of life’s process, an animal species
either maintains its initial or original form forever or else
becomes extinct, but does not change.

Similarly, when, as a result of some ideological
mutation, the forefather or the first individual of a new
natural (1.e. prophetic) ideological group emerges, those
rules and rites, and those laws and principles of action,
which characterise his ideology and which, on the whole,
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are called the law of his sharia persist in his ideological
group or community forever generation after generation
till that community lasts. Because of life’s characteristics,
the ideological group of a prophet too, like an animal
species, either maintains its original form forever or
becomes extinct, if it has no potentiality to live on but
does no change. That is why, as long as a religion lives, its
followers continue to resist innovation with all the power
that they command. Just as the law of biological
inheritance preserves the original form and features of an
animal species through a mechanism which is inherent in
the organism of the animal, similarly, the law of
ideological inheritance also preserves the sharia of the
prophetic ideological group by a mechanism which is
present in the nature of man. Just as the very same
biological laws which are at work in the animal organism,
and because of which reproduction becomes possible for
it, do not allow its future generations to deviate even one
bit from the form and features of its forefather, so, the
very same psychological laws of human nature which
make some person’s belief in some prophet and his
inclusion in his spiritual offspring possible, do not permit
the future generations of the followers of the prophet to
deviate even one bit from his sharia. The Quran has
referred to this fact in the verses which follows:-
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We sent no Messenger, but to be obeyed by
Allah’s Leave (4:64)*”

27 The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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But no, by your Lord, they can have no Faith,

until they make you (O Mohammad #%2) judge in

all disputes between them, and find in themselves
no resistance against your decisions, and accept
(them) with full submission (4:65)**

Outcome of this characteristic of the self
Because of this characteristic of life any utterance or
action of the prophet close to man’s ideological life
whether it is by some chance or a series of chances, or
whatever are its immediate causes and conditions,
becomes a law or sharia for his community to the end of
time. The deliberate and intentional disobedience to this
law or sharia turns man aside from the thoroughfare of
evolution and includes him in those ideological groups
which are on the wrong paths and for which destruction
is preordained. The Quran has called this thoroughfare of
evolution, which is only one, “the straight path”, and the
wrong paths, which have turned aside from it and are
numerous “other paths”:-
Wi 2ol EREE A 25N ¢ B S e 2l s 1A 8
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Verily this is My Way, leadmg straight; follow it;

follow no other paths; they will scatter you about

from His (great) Path. (6: 153)*”
That is why the Quran had forbidden the

Companions from making their deen (the religion of

208 -

Ibid.
299 The Holy Quran (text, translation and commentary) Vol. I by
Abdullah Yousuf Ali.



Self and the Mercy to the Nations 371

Islam) complex and difficult by putting unnecessary
questions to the Apostle (peace be upon him) like the
community of Moses.

s /L;w,-c();:iupb’; 3 ;J_,.._;’ U\C):’w}'ﬁ‘

Would ye question you’re Apostle as Moses was
questioned of old? (2:108)*'°

And that is again why the Prophet, Mercy to the

Nations (peace be upon him), himself also took care to

avoid such statements and actions as made deen (the

religion of Islam)difficult for the community as turning a

blind eye to the orders of the Quran led to the perphet’s

disobedience.

Evolution would not have been possible

without this characteristic of the self

In the light of this fundamental characteristic of life it
becomes clear why there is a powerful and irrepressible
capacity in the ideology of life given by Mercy to the
Nations to remain forever in the condition in which it
was left by its founder. In fact, this characteristic of life
has appeared to serve the needs of evolution. Had life not
possessed this characteristic when, due to its ceaseless
efforts, an animal organism wonderfully complete in
respect of its body and brain, had come into existence in
the form of man after billions of years of biological
evolution, there would have been no guarantee, despite
the future extremely difficult and changing conditions,
that he will maintain his biological perfections forever
and thus become a dependable route of the whole
evolution of the future. Similarly, had life not possessed
this characteristic when, after millions of years of
ideological evolution, a wonderfully complete ideology of

210 1hid.
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life had emerged in the form of the sacred life of Mercy to
the Nations there would also have been no guarantee that
this ideology will be able to maintain its ideological
features or forms of worship and religious institutions to
the end of time in spite of the extremely difficult and
changing conditions of the future, and thus become a
reliable means of the whole future evolution of
humanity. The law of inheritance of nature whether
biological or psychological is not only not contrary to
evolution, but is also absolutely necessary for it. Life
could neither preserve its past achievements nor build its
future achievements on its foundations without it. This
law is a guarantee that some change will either be useful
for the purposes of evolution and will manifest itself on
the route which is right and leads towards the higher
stages of evolution or otherwise it will be delivered to the
forces of destruction to be destroyed sooner or later.

The future evolutionary change in our
thought and action

The goal of human thoroughfare of evolution is not
the wrong western ideologies, but that form of the
ideology of life which had appeared in the practical life of
Mercy to the Nations. Therefore, the change which is
going to take place in the future of the Muslim
community is not that it will become a follower of some
wrong ideology of the West, but the circumstances show
that the future evolutionary change which is going to
take place in the Muslim nation is that it will introduce a
modern system of education. By this system it will make
the doctrine of God’s unity such a powerful scientific and
intellectual force by organizing the scientific facts in the
physical, biological and psychological or the human
sciences in the light of this doctrine that it will not only
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conquer the hearts of the opponents but also bring peace
and unity to the human world. And it appears that this
peaceful universal scientific revolution will begin from
Pakistan.

The condition for the honor of the last

nation

These facts of life show that if we Muslims wish that
we should, in fact, earn the honour of the Last Nation of
the world, which is the goal of the evolutionary
movement of the universe, and which is going to be the
inheritor of the earth and the leader of mankind, we
should make every word and deed of Mercy to the
Nations which, according to historical standards, has
proved to be his word and deed or has reached us through
an unbroken chain of narrators, a guide for our
ideological life with deep respect and reverence. That is
why, the following couplet of Igbal is not based upon any
unfounded optimism, but on sound facts of the eternal
nature of the self.

ujgj(f;L;b)Ljd/
G eV zu .
To my Mohammad be but true
And thou hast conquered me,
The world is nought; thou shall command
My Pen of Destiny.
BD.

If we are unable to offer strict obedience to Mercy to
the Nations then it just can’t be that the evolution of
mankind will stop from pushing forward in the direction
of its objective, but because of the unchangeable

characteristics of life, it will have no other result except
that the forces of evolution will destroy us and bring
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another nation in our place which willl not be like us but,
because of its unqualified submission to Mercy to the
Nations will, in fact, be capable of being considered as the
objective of evolution, the leader of the nations of the
world and the inheritor of the earth. The Quran has
expressed this fact as follow:-

cw\’ g ’“Ls‘w\ 2,523 ’id;

Say: if you do love God, follow me: God will love
you (3:31)*"

Gt 250058 5T
For ye must gain mastery if ye are true in faith
(3:139)2
Igbal has, so to say, translated the above ayah of the
Quran into the following couplet:-

g}é@dﬁdlﬂd‘??é@/
<) ..{/“uutd;;;“zlfﬂ
You alone shall be unique and incompatible in the
world,
If you accept whole heartedly the motto:
“None” is associated with Him.
ZK.
Though this fact is quite clear from the characteristics

of life and the needs of evolution, yet the Quran has itself
also announced it.

KIERNER 8 * S asiakes i es
If ye turn back (from the Path) He will substitute

' The Holy Quran (text, translation and commentary) Vol. I by
Abdullah Yousuf Ali.
> Ibid.
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in your stead other people (47-38)213
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Oh you who believe. Whoever from among you
turns back from his religion (Islam), Allah will
bring a people whom He will love and they will
love Him, humble towards the believers, stern
towards the disbelievers, fighting in the Way of
Allah, and never afraid of the blame of the
blamers. That is the Grace of Allah which He
bestows on whom He wills. And Allah is All
Sufficient for His creatures’ needs, All Knower
(5:54)
Islam’s mistaken reformers
During this period a group has emerged amongst the
educated class of the Muslims whose liking for the
defective, wrong and un-Islamic theories of the West is
more than what it is for Islam. One reason is that the
education and training of our colleges is secular and
godless which creates a secular and godless outlook on
human life. Moreover, the un-Islamic theories of the
West, despite being wrong and irrational, have an
outward splendour. The effort of the lovers of such ideas
and that of the Muslims who are disgustful of Islam is
always to interpret Islam in such a way that it may bring

*3 The Holy Quran (text, translation and commentary) Vol. III by
Abdullah Yousuf Ali.

214 The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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it in conformity with or close to their wrong but
favourite theories.

In view of the above fact, after gaining a superficial
and partial knowledge of Islam without the guidance of
some teacher, they appear in the garb of the reformers of
Islam and make changes and alterations in it in the name
of 7jtihad hoping that the common Muslims will accept
their religious leadership. Thus, after declaring themselves
men of genius without any reason, they on the one hand
taunt the religious and pious Muslims that they are
Mullahs, fossilized, unprogressive and static and, on the
other, feel proud that their interpretative and explanatory
points about the Quran are most modern and unique and
Islam had ceased to exist, but their modernism and
liberalism has infused a new life into it.

Conditions for #jtihad

In fact, tthad can be done only on matters about
which there is no prior guidance in the orders of God and
His Messenger, and a need is felt in certain new
unexpected conditions to formulate new laws and
principles in the light of the teachings and spirit of Islam
itself in order to act according to it. It is obivous that for
correct and infallible 7jzzhad the legist should not only be
familiar with the whole of the teachings of Islam, all the
inner springs of its injunctions and its essence, but also
have love for God, His Messenger and Islam in his heart
to the degree of perfection. If his love is not perfect, the
extent to which it is not perfect, to that extent his heart
will be filled with the love of wrong and un-Islamic
theories and ideas. This will cause his Islamic insight to
err and make his jjtihad wrong and imperfect. But love
for God can be evolved to the degree of perfection, and
then can be maintained there only by a person who
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makes worship, austerity, fear of God, abstinence and
penitence his habit.

Ijtihad on no account means that we should
completely change those orders which have been given by
God and His Apostle (peace be upon him) to satisfy our
spoilt taste. To do so is an abuse of the permission for
ijtihad which is no less condemnable than the refusal of or
claim to prophet-hood. It is just like giving permission to
an individual living in some beautiful city to construct
buildings wherever he finds an open land, but he misuses
this permission and begins to construct new buildings
after pulling down such of them as are not according to

his spoilt taste. It is only about such individuals that Iqbal
has said:-
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Can’t change themselves but would change
Quran’s content.

How sad, the Jurists can’t shift their outlook.
ZK.
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Your laws are just, but their expositors

Bedevil the Koran, twist it away.
BJ.
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i YRR A PR S
Unwise are those who tell and preach

Accord with times and age.
If the world befits you not,
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A war against it you must wage.
BJ.

There is a world of difference between changing the
injunctions of the Quran through interpretation and
discovering new arguments and proofs with regard to
their rationality and truth by going deeper into their
meanings. The object of our research and commentary
should be the latter and not the former.

Immobility is a characteristic of the self
Would that those who taunt Igbal about immobility
for advising the Muslims to obey the law of Islam had
known that immobility is also a characteristic of life
which is essential to its movement towards perfection. It
is because of this immobility that life has been successful
in making the laws of physics, biology and psychology
unchangeable and immutable, and we have become able
to rely upon them and to utilize them. Life could not be
free to take a step forward towards its next stage without
protecting every success of it through immobility. It
could also neither reach where it has reached by moving
forward step by step nor can it be expected that without
using immobility it will ever reach its perfection in
future. Would that those who take pride in modern
liberalism had known that life’s principle itself is this,
whether it is active in the biological or in the
psychological plane, that when it succeeds in creating a
specimen of a complete and permanent value and worth,
it repeats it again and again and protects it against death
so that by staying alive it can be of use to life’s
evolutionary purposes, or to put it in another way,
because of possessing a permanent and complete value
and worth, it creates in it such capacities and qualities
that it remains alive and in existence and continues to be
useful for life’s evolutionary purposes. In fact, the very
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nature of life itself is that after its descent to this
world of retribution, whether it is active in the
biological or in the psychological plane’”, it does not
fall a prey to death, but preys on death itself by
preserving its successes. When death meets face to face
with life, it cannot resist its power. Just as life makes
physical procreation a means of overpowering death in
the biological plane of evolution, so it makes ideological
procreation a means of overpowering death in the
psychological plane of evolution. But just as physical
procreation can also only match the physical specimen of
the forefather of an animal species, similarly ideological
procreation can only match the ideological specimen of
some founder of an ideological group. That is why,
according to the Quran the life of the Messenger of God
(peace be upon him) is a good example for mankind. The
relevant verse of the Quran reads as follows.

A APINATHE

Ye have indeed in the Apostle of God a beautiful
pattern (of conduct). (33: 21)

The Prophet’s life is a good example for us only
because it is this example which is permenant, which is a
guide for life in the hereafter and which is to realize the
hidden objectives of evolution.”*

g oy S

213 This is the translation of the text added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.The translation of the Quranic verse has been taken from The
Holy Quran (text, translation and commentary) Vol. II by Abdullah
Yousuf Ali.

216 This is the translation of the text added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.
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So it descended to this world,

Where retribution is the law,

And lay in wait for death.

When it found itself face to face with death,

It learnt that it was hard to ward it off.

BJ.
True Islam is safe

The Islam which was given to his Companions by

Mercy to the Nations is alone the true Islam. It had come
to be preserved in their belief and action before his death
and has now come down to us unchanged with
continuity. If that Islam had ceased to exist at any point
of time in history, and no one had been left to practise it,
it cannot now be brought to life again even by the
greatest of the ideologically sound legists and
commentators.The reason is that life always grows from
life and never from death. Just as continuity is essential to
the preservation of the life of an animal species, so it is
essential to the life of an ideological group. A precise
example of it is the race of some species of the animal, for
example, a horse or a camel which when becomes extinct
can never be re-created even by the most eminent of the
biologists. Nevertheless, it is totally incorrect to say that
the Islam left by the Holy Prophet (peace be upon him)
had ceased to exist at any time. The fact of the matter is
that, despite the extremely difficult conditions arising
again and again, the Muslims never experienced any
period when there has been a dearth of people who led
their lives according to the example of the Prophet (peace
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be upon him) and his companions. The continued
existence of belief and action of a group of the followers
of Mercy to the Nations in its original form to the end of
time was also certain and essential on the basis of the
characteristics of life. There is also a well-known
prediction of the Holy Prophet(peace be upon him) in its
support who said that a sect of the community of his
followers will continue to follow Truth to the end of
time. This sect will be only that which will lead its life
according to the beliefs and actions of his Companions.

Strict observance of the law of Islam is a

need of the self

In short, all the facts of the nature of the self lead us
to the conclusion that if the Muslims wish to create that
place for themselves in this world which has been
predetermined for them by God because of the perfection
of their ideology of life, all their actions should result
from God’s love, and for this purpose they should follow
the life example of the Prophet (peace be upon him).

L Jn §i8 A P ce
Ly, ng oy s & J} Cf

A place in this lane if you wish to make,
Make a tie with God in the Prophet’s wake.
AH.

It’s in view of the importance of unqualified
submistion to Mercy to the Nation which stands proved
on the basis of life’s characteristics that Igbal lays
emphasis on the strict observance of the five pillars of
Islam, i.e., the vocal repetition of kalima, Salat, Saum,
Hajj and Zakat.

M Sue B
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The possession of Faith is the shell, and prayer is
the pearl within it:
The Muslim’s heart deems prayer a lesser
pilgrimage.
In the Muslim’s hand prayer is like a dagger
Killing sin and forwardness and wrong.
Fasting makes an assault upon hunger and thirst.
And breaches the citadel of sensuality.
The pilgrimage enlightens the soul of the Faithful:
It teaches separation from one’s home and



Self and the Mercy to the Nations 383

destroys attachment to one’s native land;

It is an act of devotion in which all feel themselves
to be one,

It binds together the leaves of the book of religion.
Almsgiving causes love of riches to pass away

And makes equality familiar;

It fortifies the heart with righteousness,

It increases wealth and diminishes fondness for
wealth.

All this is a means of strengthening thee:

Thou art impregnable, if thy Islam be strong.

AR.

The advantage of emulating the conduct of the early
Muslims will be that the weakness of belief and action of
Muslims will be removed, and there will be homogeneity
in their thought and unanimity in their action.
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Whenever decay

Destroys the balanced temperament of life,
Then the community may look to find
Stability in strict conformity.

Go thou thy fathers’ road, for therein lies
Tranquillity; conformity connotes

The holding fast of the community.

AR.
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O thou whose ancient concourse is dispersed,

Within whose breast the lamp of life is out,

Grave on thy heart the truth of Unity,

And in conformity essay to mend

The ruin of thy fortune.

AR.
Dangerous #jtibad of the legists of obscure
vision

During the period of decline of belief and conduct

the 7jtihad of religious scholars who lack in vision and
insight provides support and strength to the wrong
ideologies and ideas and weakens the belief and conduct
of the Muslim nation still further. In order to protect our
Faith and conduct if we only follow those elders who
have passed away that’s better than this zjtibad.
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In the time of decadence, to seek to exercise
The speculative judgement of the mind
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Completes the people’s havoc finally;
Salvation lieth less in following

The blinkered pedant’s dictum, being found
Humble imitation of the past.

Caprice corrupted not thy fathers’ brain;
The labour of the pious was unsoiled

By interested motive, finer far

The thread of thought their mediation wove,
Closer to the Prophet’s way conformed.
AR.

In fact, the purpose of the Muslims who exercise
ijtihad during this period is to mould Islam into those
modern western un-Islamic theories or the idols of the
West by misinterpreting the Quran which they like due
to their ignorance, and in this way ,to introduce a new
law of Islam. But it is obvious that other Muslims cannot
be a party to this dangerous venture. Therefore, such
Muslims may follow this kind of 7tihid themselves as in
this age of freedom of thought it is their birth and God
given right from which no one can stop them.
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The right of thinking free, a Muslim owns,

Is gift of God which can’t be checked by frowns.
He can transform the Shrine to Magian fane,
Can deck the Shrine from Frankish idols vain.
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Can make the Holy Book the sport of boys,
And can with ease devise new faiths like toys.
ZK.

About such informers Igbal says :-
“Our religious and political reformers in their zeal
for liberalism may overstep the proper limits of
reform in the absence of a check on their youthful
fervour™”

At one place, he writes:-
“I very much appreciate the orthodox Hindus
demand for protection against religious reformers
in the new constitution. Indeed, the demand ought
to have been first made by the Muslims.”*"

At another place he writes:-
“It must also be admitted that the appearance of
liberal ideas in Islam constitutes also the most
critical movement in the history of Islam.
Liberalism has a tendency to act as a force of
disintegration.”*"”

Criticism of Mustafa Kamal

Igbal rightly took a great dislike for Mustafa Kamal’s
so called reforms. It is said that when an eminent Indian
Muslim questioned Mustafa Kamal what deed he
performed that he abdicated the honour of the Caliphate
of his own accord, made his state secular, adopted the

' The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 169, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore.

8 Speeches, Writings & Statements of Igbal. P: 201, by Latif Ahmad
Sherwani, 5™ Edition 2009, Igbal Academy Pakistan.

Y% The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 168, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore.
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Latin script instead of the Arabic and abolished the veil,
he replied “We live in the close proximity of the
Christian nations of Europe. They were our enemies only
because our state was Islamic and we were leading the
world of Islam by wearing the mantle of the Caliphate.
We have done away with the signs of a theocratic state
and have adopted the life style of the Europeans so that
they may consider us advanced and give up their hostility
towards us”.

Igbal wrote about it with great regret that it was
amazing that the Turkish peoples whose position is
nearer in height to even the stars, are feeling proud that
they are the neighbours of the decadent and misguided
Christian nations:-
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The Turks, I hear, between the lines can read,

Who can this verse so odd convey with speed?

“You take the West for neighbour sweet and dear,

Though stars to land of yours are close and near”.

BJ.

How can the western civilization which because of

being itself secular and godless is on the edge of the grave
revive the world of Islam:**

f{/y/;d!{!é@(}c/vlj
/f.g’)f‘aﬁf:{)uf)u

220 This is a translation of the text added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
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Can Persia or Arabia suck new life?
From Europe’s culture, itself at the grave’s edge.
ZK.

Mustafa Kamal considered secularism and the Latin
script necessary for the safety of his people. How
unfortunate that he fell into this confusion! He should
have understood that the remedy for the weak is trust in
God and invocation to Him for help, for only he will
dominate who will have God on his side as God is
dominant over all.
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Secularism and Latin script! What a meaningless
controversy!
The panacea for the week is: naught is powerful
except God.
ZK.
In the Javed Na’mah, Igbal is still more piercingly
critical of Mustafa and says:-
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Mustafa Kamal, who sang of great renewal,
said the old image must be cleansed and polished;

yet the vitality of the K’abah cannot be made new
If a new Lat and Manat from Europe enter its
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shrine.

No, the Turks have no new melody in their lute,
what they call new is only the old tune of Europe.
IN.

Mustafa who sang of modern liberalism said that the
old order should be done away with. But if Frankish idols
are kept in the K’abah, its wares do not become new.
After all what new thing the Turks have created out of
their modern liberalism? What else are the things which
they call new if not the old and decadent things of
Europe?*!

To abdicate the caliphate was not a farsighted
decision of Mustafa Kamal. Some non-Muslim®* nations
claim the leadership and the guardianship of the Muslims
without any right due to their cunningness and, because
of their political designs, wish that the Muslims should
accept their claim,but the condition of the Turks is that,
despite the fact that the Muslims insists upon them to
accept their leadership and guardianship, they refuse.
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The impudent Turk has torn the cloak of the
Divine Khilafah
Look at Muslim’s simplicity at others cunningness
also look.
BD.

In reply to Pandit Nehru, Iqbal wrote:-
“The adoption of the Swiss code with its rule of

! This is a translation of the text added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
22 This is a translation of the words added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
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inheritance is certainly a serious error which has
arisen out of the youthful zeal for reform”**

Similarly, while referring to the Turkish law
according to which it is necessary to give call to prayer
and recite the Quran in the Turkish language, Igbal
writes:-

“Personally I regard it as a serious error of
judgment.”***

In “Zarb-e-Kaleem”, Igbal clearly says that the
reforms of Mustafa Kamal are not such that their example
may be followed by the Muslims.Similarly the example of
Raza Shah Pehlavi can also not fulfil the hopes of the
peoples of the East.
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The poppy heard my song and tore her mantle;
The morning breeze is still in search of a garden.
Ill-lodged in Ata Turk or Raza Shah,

The soul of the East is still in search of a body.
ZK.

3 Speeches, Writings & Statements of Igbal. P: 234, by Latif Ahmad
Sherwani, 5™ Edition 2009, Igbal Academy Pakistan.
2 Ibid.P: 233.



CHAPTER VI

SELF AND INTELLECT

The correct concept of the reality of
intellect

We have seen before that the central idea of Igbal’s
philosophy of the self is that man is a powerful urge to
love God who has been given the brain to think and
hands and feet to work. Since love for God is alone the
determinant of the ideas and actions of the human self, it
is obvious that reason can play only a secondary role in
human life. The purpose of its existence is no other than
this that it should remain subservient to love. And it
satisfies this very purpose of it.It is the desire for God
which enriches life or self. Reason is the child of this
desire:-
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The life is enriched by ambitions and desires,
wisdom is one of its off spring.
AR.
Love for God is the master of the self while reason is
1ts servant:-

*3 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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I am a free man,love is my only leader. Love is my
only

master while wisdom is my slave. >

ZA

Reason is merely a discriminating faculty which
only helps the self in the realization of its ideal. An ideal
is a judgement of Beauty which the self has to make
directly with the help of intuition. Intuition is the urge
for beauty itself which is usually brought to use when the
desire for Beauty is in the process of delivering its verdict
on whether something is beautiful or ugly, true or false
and fair and foul, and is playing the cognitive role.

Every idea of Beauty is a whole the beauty of which
can be directly felt. The desire for Beauty makes its own
judgements. It does not accept the judgements of reason
or any other faculty. In fact, man is completely lacking in
any other faculty except the desire for Beauty which can
judge the beauty or ugliness of an object. However,
reason helps and assists the desire for Beauty to make its
judgements. Feeling of Beauty does not come within the
province of reason, for reason cannot see the wholeness
of Beauty, but only its constituents. Beauty is not
contained in parts, but in wholes. Reason guides the
desire for Beauty towards the constituents of different
new wholes of Beauty because of which it attends to
those wholes which contain these constituents. Hence,
reason helps the self in two ways; firstly by telling it how
it should act in the service of its existing ideal, and
secondly by enabling it to vision a higher ideal. Reason

226 Thid.
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can neither enter the domain of Love nor feel Beauty.
That is the privilege of the urge of the self alone to feel.
Because reason goes with us a part of the way, we forget
when we reach the end of our journey that it had left us
long ago:-
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The wayfarer is enlightned by wisdom .
What is wisdom ? It is a lamp on the road side,
The outside lamp is totally ignorant of the
tumulus that prevail inside the house.
BJ.

The basis of human and social sciences is

Love and not Reason

This theory of reason is consistent with the facts of
human psychology and is more rational and convincing
than all the other theories of reason. According to this
theory, it is established that all the philosophies of human
actions and activities, in other words, all our human and
social sciences, for example, the philosophies of politics,
ethics, history, economics, education, law, individual
psychology and social psychology etc are determined by
Love and not by Reason at all. Reason only systematises
them under the guidance of Love. If that ideal the love for
which creates them is right, reason which systematises
them will also be right . Hence, any human or social

xt‘:\ “[\
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2 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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science whose principal idea is not God cannot be right.
The reason obviously is that the real source of all human
activity is the urge to love God.

The misunderstanding of the contemporary

period about the place of reason

It is unfortunate that only one of the distinctive
qualities of man called reason has thus far been given
unlimited importance, and it has been thought that the
greatest quality because of which man enjoys superiority
over the animals is reason itself, though the distinctive
quality of man which makes him a human being, and
because of which he is superior to the animals,is his desire
for Beauty which can be permanently and completely
satisfied only by the love of God. A certain level of
reason exists in the higher animals too. But love for the
beauty and perfection of ideas, at least for those above the
plane of biological life, does not exist in any animal
except man. If man’s reason has any importance, it is only
that it is the servant of man’s desire for Beauty. Hence, it
has no intrinsic importance of its own; its importance is
derived and borrowed from the desire for Beauty. If
man’s reason is not subservient to the desire for Beauty, it
makes him worse than even the animals. All the desires of
man are fashioned out of the desire for Beauty itself and
take guidance from it in its seeking. The desire for Beauty
is alone the creator and the determinant of all human
activity. Reason has no such place:-
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Beauty is the creator of desire’s springtide,
Desire is nourished by the display of Beauty.
Whatsoever is good and fair and beautiful
Is our guide in the wilderness of our seeking.
Its image becomes impressed on thine heart,
It creates desires in thine heart.
AR.

Igbal tells the modern man who considers only
reason as the greatest distinction of man due his ignorance
the importance of the urge for Beauty by shaking him up
vigorously:-
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A longing strong for God’s display,
Is also hid in self-same clay:

O heedless man, let this be known,
Brains alone you do not own,

BJ.

To a multitude of men reason is the guide,
They know not that frenzy has a wisdom of its
own.
B].
The importance of tajalli (divine light)
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Every individual must develop love for God to
perfection through tafakkur fil khalg (observation of
nature), tafakkur fil sifa’at (ibadah) and takballug baakhlaq
Allah (moral action). It will create that light of the
knowledge of God in his heart which Igbal calls “tajalli”
or “jalwa” . Since, his urge to love will obtain complete
satisfaction by this method, and since there exists no
other urge in man whatsoever demanding satisfaction
except this urge, therefore, there will remain no cause for
discontentment and anxiety for him.Moreover, it will not
remain possible for reason to create any objections,
suspicions or doubts in his mind. On the contrary, if love
for God in the heart of man does not reach its perfection
according to his capacity, then, since a part of his urge to
love will remain unsatisfied, he will not feel really at
peace leaving an opportunity for reason to continue to
raise doubts and suspicions in his mind. If man’s heart is
not completely illuminated with the light of the
knowledge of God, his reason, which can receive
guidance only from this light, keeps straying and does not
allow him to be happy and contented. If, after straying in
the desert waste lands of wisdom for ages, reason can take
refuge anywhere, it is only the unity of God:-
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The Mind, astray in the determinate world,

First found the pathway to this distant goal.

AR.
Further,since to observe shariah and to lead a moral
life is a persistent demand of human nature, therefore,
when love for God is at its highest, man will observe

shariah and lead a moral life not under any compulsion,
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but with a desire which it will be immpossible for him to
resist.

It means that if man wishes to satisfy his reason, if he
wishes to provide for its objection which is edequate and
convincing for it and to follow the faith and shariah not
under any compulsion , but with complete devotion and
again if he does not wish that he should fumble around
the different ideologies and ideas, he should illumine his
mind with the light of love and knowledge of God
otherwise his soul will become dead by the repeated
buffeting of his evil and perverse ideas. The lustre of the
light of God in the hearts is a message of life for both the
individual and society. And an extremely pressing
demand of our nature is to saturate our hearts with this

light.
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Without revelation no wise man ever found the
way,

he died buffeted by his own imaginings;

Without revelation life 1s a mortal sickness,

reason is banishment, religion constraint.
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Rub your eyes, sluggard! Light is Nature’s law,
And not unknown to Ocean its waves flow.
BJ.
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A longing strong for God’s display;
Is also hid in self same clay:
O heedless man, let this be known,

Brains alone you do not own.
BJ.
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Without the Divine Epiphany man has no
permanence;
Our Manifestation is life to individual and nation.
JN.
By tajalli Igbal here means the knowledge of God or
the light of God’s love.



CHAPTER VII

SELF AND OBSERVATION OF
NATURE

Observation of Nature is an important
need of the self

The Self desires a complete satisfaction of the urge to
love God which is possible only by expressing
Love.Therefore, in order to satisfy its urge to Love, the
self uses all the means of expressing Love. One of these
means is the observation and study of the beauty of
Divine qualities in natural phenomena. God is visible in
nature despite being invisible. He is the Life, the Existent.
The peculiarity of existent is manifestation. Hence, God
has completely manifested His qualities in His creation:
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He said, “The existent is that which wills to
appear:
manifestation is all the impulse of Being.
JN.
The reality of the universe is nothing else except this
that it is a place of display of the beauty of Divine

qualities, or rather, the universe, so to say, does not at all
exist.God,and God alone exists Whose beauty has become
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manifest in the form of the universe or it 1s we who are
observing this Beauty.
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He asked, ‘And man’® I said ‘One of God’s
secrets’.

He asked, ‘The world’? I said, ‘Itself stands face to
face’.
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In our assembly, there are divine manifestations,
behold!

The world is non-existent and He is existent,
behold.

ZA.
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Doors and walls, cities, towns, and streets are not

there,

For here there is nothing existent except we and
He.
ZA.
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Neither earth and sky nor the four nooks too,

There is none in this world save “Allah hoo”.
AH.
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This physical form of the universe is one of the signs
of the existence, power and might of the Universal
Consciousness. Everything in the universe which we see
is indebted for its existence to the mysterious creative
activity of the qualities of the Universal Consciousness.
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The structure of man’s existence is a relic of his
own self; whatever you see around , is one of the
secrets of the self.
ZZSAR.

Hence, the self can have no difficulty in satisfying its
urge for Beauty by taking pleasure in the observation of
nature. It is fortunate for us that we observe the Divine
beauty free of charge by looking into the mirror of
nature. But the condition for it is that our natural zest for
Beauty or the urge to Love has not become dead, and we
have eyes to see:
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The sea that has no bound or marge,

228 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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And azure sky that seems so high,

When pitch dark night has upper hand,
They gleam and glint like stars in sky.
How nice the bride-like moon appears,
While touring sky in van of night!

One must have eyes to see these sights
Which vie with each in bloom and grace:
For nature is not wont to sell

The charm appearing on her face.
ZK.
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Dawn, and the stars and moon,
Night fall, the sun at noon-

All these unveiled the eye

For but one glance may buy!
ZA.

The knowledge of God which can be acquired
through the study of nature cannot be acquired through
books. Every fiery red tulip flower of the garden is
revealing this secret of the human self by creating an
attraction for itself in the heart of man that it is the desire
for Beauty through and through.
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When flower’s bookshop opened in the garden

Mullah’s bookish knowledge lost all value.
The tulip, of fiery skirt, said:
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it doth reveal the secrets of the soul.
AH.

The beauty of nature is the mirror of

Divine beauty

The beauty of nature is the mirror of God in which
the beauty of God is reflected.And the mirror of the
beauty of nature in which the beauty of nature is
reflected is the heart of man. But the good poetic work of
a good poet is the mirror of the heart of man in which
the reflection of man’s desire for Beauty is visible. This
shows that whatever man thinks and does, he does it to
seek Beauty.
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Beauty mirrors Truth, the heart mirrors Beauty;
The beauty of your speech mirrors the heart of
man.
BD.

The Divine beauty has formed a veil of nature
around itself. This veil is very thin so that it is clearly
reflecting the faint smiles of those angels who are forming
it while smiling wryly at it if it is at all a veil. This
universe is calling upon man to have a vision of the
Divine Self. This is not strange, for every beautiful thing
the beauty of which is concealed is desirouse of revealing

its beauty. The divine beauty had no alternative but to
reveal itself.
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The nature’s veil is translucent if one is willing to
see:
Far too visible are the angel’s faint smiles.
This world is an invitation for the human being to
look,
For every secret is given an instinct to jump out of

its closet.
AH.

The means of the progress and evolution of

the self

The demand of the self’s urge to love is that it should
observe the beauty of Divine Self and derive satisfaction
and enjoyment out of it so that it may strengthen its urge
to love further, familiarise itself with the unknown
depths and vast expanses of beauty and enjoy them fully.
The beauty of nature makes this effort of the self easy.
The sun, the moon, the stars, the mountains, the earth,
the heaven, the oceans, the lakes, the clouds, the rivers,
the winds, the dawn, the twilight, the gardens, the
meadows, the alternation of day and night, the change of
seasons and the animal and the vegetables’ life in all its
variety, complexity and richness, in fact, all the
multitudinous phenomena of nature embodying its
creating, evolving, nourishing, protecting, decorating,
organising, designing and planning activities and processes
reflect the qualities of the Creator as vividly and
accurately as the masterpiece of an artist reflects his
mental and moral constitution. The more the self reflects
upon the phenomena of nature as the manifestation of the
qualities of God and goes into their subtleties and
examines their causethe factors governing them,their
details, constituents,results and consquences , the more it
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is acquainted with the beauty of Divine qualities and the
more is its pleasure and contentment by satisfying its
desire for beauty and, therefore, the more it brings the
love for God near to its degree of perfection and the more
its enables itself to evolve itself and make
progress.Nature, so to say, serve as a slate to aquire
education in the knowledge of God.
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Mountain and wilderness, river and plain,
All land and sea-these are the scholar’s slate
On which the man of vision learns to read.
AR.

The Quran has designated this form of the
observation of Beauty as taffakur fil khalg and the
believer has been enjoined to contemplate the phenomena
of nature to aquire the knowledge of God. Perhaps, Igbal
refers to this saying of the Quran itself when he says that
the true believer remains engrossed in the observation
and study of Nature.
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Science is fearful of the grandeur of creation,
Love is immersed in the beauty of creation.
JN.
Igbal’s zest for the observation of nature
Igbal himself observes the phenomena of nature with

relish wherever he finds an opportunity to do so and sees
the divine beauty unfolded in it which is displaying itself
very carelessly in woods and meadows.
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Violet, violet, azure, azure, golden, golden,
mantles-

Flowers, or fairies of the desert, rank on rank in
sight?

On the rosy-spray dawn’s soft breeze has left a
pearl of dew,

Now the sunbeam turns this gem a yet more
glittering white.

Town or woodland, which is sweeter, if for her
unveiling

Careless beauty love towns less than where green
woods invite?

BJ.

The inner eye of the true believer becomes keen

through the observation of nature, because he observes
the power of the Creator in it which is only a
manifestation of His qualities.

A S Y- Cf“}/ gl f%

slo LA Loel A& L b
His sight becomes keen through observing
phenomena

so that he sees the Essence within the attributes.

JN.
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The beauty of Nature is life to the heart and the eye
because it is a manifestation of Eternal Beauty and the
Reality is Himself visible in it unveiled.
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Life to passion and ecstasy-sunrise in the desert:
Luminous brooks are flowing from the fountain
of the rising sun.
The veil of being is torn, Eternal Beauty reveals
itself;
The eye is dazzled but the soul is richly endowed.
The heavy night-cloud has left behind it red and
blue cloudlets:
It has given a head-dress of various hues to Mount
Idam to wear.
BJ.
We should not traverse the path of life like the blind,
but brighten the light of our knowledge of God by
observing and studying the universe around us. The

injunction of the Holy Quran which addresses us by
saying 4 (behold) has also no other meaning than this.
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Saying, “bebold”™ Why travelest thou this way
Like blind men? Lo, thy self-enkindled drop.
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AR.
God has given us eyes so that we may observe nature
by their light and create love or (nigah) for the Creator of
nature through this observation.
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Why choosest thou to sit alone, apart?
With Nature’s beauty be at dalliance:
God gave to thee an eye with vision clear

Out of its lustre to create a glance.
PM.

The feeling of the beauty of the universe
The beauty of universe is a guide to our urge for
Beauty and stimulates and strengthens it. Had there been
no Beauty in the universe, the desire of our self for
Beauty could neither awake nor realise its purpose.
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Beauty is the creator of desire’s springtide,
Desire is nourished by the display of beauty.
AR.

But conversely, it is also true that had there been no
desire for Beauty in our heart, the beauty of nature would
not have been beauty, for we would have no touch-stone
at all for regarding it as beauty by testing it. In such
circumstances we could neither praise the beauty of
nature nor form any idea of its Creator by means of its
study and observation. The whole of our knowledge of
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Reality is within us and not without us. The study of
nature only awakens it and protects it. That is why it has
been said that the knowledge of God is one’s own
knowledge and to believe in God is to believe in one’s
own self. If nature is the seller of beauty, the self is its
buyer; one cannot realise its purpose without the
other.On the one hand the beauty of God is visible and
evident in the universe, on the other, it is also buried and
concealed in the eyes of man. If the beauty of God
manifests itself and is not buried in man’s inner eye, i.e, it
is unable to create that effect or feeling which it creates
because of man’s hidden desire for Beauty, its
manifestation will also remain meaningless. Hence, the
real place of beauty is in man’s heart .It is only man’s
heart which is the correct touch-stone and criteria of
perfect beauty, and there is no other objects among the
external objects which is completely according to its
standard.
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It is wrong to seek beauty outside oneself;
“What aught to be” is not (lying) before us.
ZA.
This shows that, tgjali or the knowledge of God
depends upon the very same perfect feeling of Beauty
which lies buried in the heart of man.

Qg f 1 5707 e

S
The Fair with His own Beauty drunk is impelled

to cast the Veil aside:
The reasons of His remaining hid within my own
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dim sight abide.
BJ.
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The Sufi and his peers
Are all engrossed in a glimpse;
They know not that concealment
is itself a vision.
BJ.
What the observation of the external universe only
does is that it awakens that feeling of Beauty which is in
the heart of man. This function of the observation of the

external universe is of atmost importance because it is
only from it that man’s knowledge of God begins.

Every self remains hidden from the eyes

To know God through the study and observation of
nature is just like knowing one of my best friends to be
what he is by seeing his external deeds and actions. The
World Self is no doubt hidden from our bodily or
physical eyes, but because of being thus invisible It is no
less comprehensible to us in comparison with some other
self known to us. To be invisible from the eyes is not the
characteristic of the World Self. Every self is invisible to
the eyes of our physical body which have been created to
see the material objects. The World Self is no exception
to this rule. The physical body of man is a manifestation
or an instrument of the self. Whatever I know about my
best friend is not because I have seen his self or
personality by these eyes which is impossible,but because
I see the external effects and results of his personality or
self and on their basis form (not any logical, or scientific
or intellectual or mathematical idea in the usual sense) or
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rather, some intuitive idea or a direct or an indirect
feeling that he is a living personality or self like me and
not some machine or robot.

Every self is not only hidden and manifest

but also one and many

For me my friend is, so to say, hidden in one respect
and manifest in another. He is one and yet multiple by
reason of the multiple ways he expresses himself. I know
the one who is one and hidden because he is both
manifest and many. In this way God is one and invisible,
but because of His creative deeds and activities is both
multiple and manifest in the universe. Igbal has described
this whole subject in a beautiful meaner in only two
verses.God is one and hidden. In spite of this He is
manifest in the innumerability of the universe. The lover
of God knows Him by seeing the universe. This universe,
despite its immeasurable vastness, is encompassed in the
lover’s heart because it is a collection of the beauty of its
Beloved. If you wish to know the secrets of the creation
of the universe you should open your eyes to yourself.
You are one and also hidden but you are known because
of the innumerability of your deeds and actions. These
verses are quoted blow:
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This depth, this altitude, and the heavens : all
these, with their vastness, are absorbed by the

heart of the lover.
O thou who seekest the secrets of eternity ! cast a
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glance at thyself; thou art one and thou art many,
thou art manifest and thou art hidden.
PM.

Igbal writes:

“Nature, as we have seen, is not a mass of pure
materiality occupying a void. It is a structure of
events, systematic mode of behaviour, and as such
organic to the Ultimate Self. Nature is to the
Divine Self, as character is to the human self. In
the picturesque phrase of the Quran it is the habit
of Allah. From the human point of view it is an
interpretation, which in our present situation, we
put on the creative activity of the Absolute Ego-—-
- The knowledge of Nature is the knowledge of
God’s behaviour. In our observation of Nature we
are virtually seeking a kind of intimacy with the
Absolute Ego, and this is only another form of
worship”*”

** The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 58-59, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),

Lahore.



CHAPTER VIII

SELF AND SCIENCE

The real source of scientific research

The observation and study of natural phenomena is

at the root of all sciences. The earliest exhortation that
was ever made to mankind for the observation and study
of Nature was that of the Holy Quran which said that the
phenomena of Nature are the signs of the existence of
God and His attributes as they manifest His signs.
Hence,man should study and observe nature to know his
Creator.That is why the first scientists of the world who
had invented the scientific method of investigation and
had laid the foundation of sciences were the Muslims.
The purpose of their observation and study of Nature
was to acquir an intimate knowledge of the Reality.
Hence, the idea of God was the pivot and nucleus of their
science. The achievements of the ancient Greeks in the
field of science and philosophy are established. But the
Greek philosophers spent their whole time only on
theorising and generalising by overlooking the study of
Nature. Therefore, it was not possible for them at all to
become the founders of the scientific method of
investigation. Igbal writes:
“It is a mistake to suppose that the experimental
method is a European discovery — Europe has
been rather slow to recognise the Islamic origin of
her scientific method but full recognition of the
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fact has at last come.”*°

Thereafter, in proof of it Igbal quotes some passages
from Briffault’s book The Making of Humanity. There is
no doubt that the influence of Greek philosophy
obscured Muslim’s vision of the spirit of the Quran for a
long time, but they ultimately revolted against it. Igbal

writes:

“As a true disciple of Socrates, Plato despised sense
perception, which in his view, yielded mere
opinion and no real knowledge. How, unlike the
Quran, which regards “hearing” and “sight” as the
most valuable Divine gifts and declares them to be
accountable to God for their activity in this
world. This is what the earlier Muslim students of
the Quran completely missed under the spell of
classical speculation. They read the Quran in the
light of Greek thought. It took them over 200
years to perceive - though not quite clearly - that
the spirit of the Quran was essentially anti-
classical, and the result of this perception was a
kind of intellectual revolt, the full significance of
which has not been realised even up to the present
day”231

“But inner experience is only one source of human
knowledge. According to the Quran there are two
other sources of knowledge - Nature and History,
(Igbal includes history too in Nature as he

2% The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 133-134, Published by Sheikh Mohammad
Ashraf, Publishers-Booksellers-Exporters, 7-Aibak Road, (new
Anarkali), Lahore.

3! The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 4, Published by Sheikh Mohammad Ashraf,
Publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),

Lahore.
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proceeds further because historical events are also
the manifestations of Nature: author); and it is in
tapping these sources of knowledge that the spirit
of Islam is seen at its best. The Quran sees signs of
the Ultimate Reality in the ‘sun’, the ‘moon’ ‘the
lengthening out of shadows’, ‘the alternation of
day and night’, ‘variety of human colour and
tongues’ ‘the alternation of the days of success and
reverse among peoples’, in fact, in the whole of
Nature as revealed to the sense perception of man.
And the Muslim’s duty is to reflect on these signs
and not to pass by them “as if he is deaf and blind”
for he “who does not see these signs in this life
will remain blind to the realities of the life to
come” This appeal to the concrete combined with
the slow realisation that, according to the
teachings of the Quran, the universe is dynamic in
its origin, finite and capable of increase, eventually
brought Muslim thinkers into conflict with Greek
thought which, in the beginning of their
intellectual career, they had studied with so much
enthusiasm. Not realising that the spirit of the
Quran was essentially anti-classical, and putting
full confidence in Greek thinkers, their first
impulse was to understand the Quran in the light
of Greek philosophy. In view of the concrete
spirit of the Quran and the speculative nature of
Greek philosophy which enjoyed theory and was
neglectful of fact, this attempt was foredoomed to
failure. And it is what follows their failure that
brings out the real spirit of the culture of Islam,
and lays the foundation of modern culture in some
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of its most important aspects”*

The Muslims had become the founders of science
because they had the injunction of the Quran before
them that for the knowledge of God they should observe
and study Nature. Hence belief in God was the principal
or basic idea of their science.

The point of view of Christianity

When the political conditions of the Muslims of
Andalusia changed, and they were forced to leave
Andalusia, science passed to those Europeans who were
the followers of modern Christianity. Since these people
had supposed, out of ignorance, that religion and world
are two different things, one holy and pure and the other
unholy and impure, they thought that the knowledge of
the observed universe called science is irrelevant to God.
The deep rooted and open hostility of the Church
towards science and the scientists provided a further
proof of this hypothetical belief. The result was that
separation between the Church and the state, which had
turned out to be an wutter reality after bitter and
prolonged conflicts between the two, reinforced this
belief and cleared the way for it. Hence, this belief
translated into practice and the name of God was
excluded from science. This was an unreasonable and
unfortunate audacity to split the Absolute and to divide
the Reality in two different parts which had no rational,
intellectual or scientific proof or evidence behind.
Nevertheless, the belief in the secularity of science, which
was thus born out of the womb of Christianity, took
roots in the Christian West. It 1s obvious that, after this
belief had established itself in science, no such scientific
theories could be produced which were not consistent

22 1bid.P: 131-132
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with it. Therefore, scientific theories which were, in fact,
the product of this theory itself, and which could be
considered as its proof easily began to arise. In these
theories we can include the theories of mechanism,
materialism and Darwinism of the 19" century which
apparently gave this idea the status of a scientific fact that
there is no creative or directive force operating in Nature
and the concept of God is irrelevant to the explanation of
natural phenomena. The result was that the people
gradually forgot that the secularity of science was, in fact,
a religious belief which had been brought forth by
Christianity, and they began to think that it was a need of
science itself. The scientists of the Christian West
continue to make efforts even now to save their science
from the road that leads towards the idea of God and to
keep it confined strictly to the four walls which the
irrational dogma of the secularity of science has built
around it.

The phenomena of Nature are the signs of
God

Their attitude shows that they have, so to say,
hatched up a conspiracy against God and religion.
Consequently, they always ignore the facts which provide
a proof of the activity of a mental or creative force in
nature no matter how evident and clear is that proof. For
example, they see with their own eyes that nature
contains everything which furnishes a clue to the creative
activity of a mind, as for example, order, organisation,
planning, construction, completion, unity, uniformity,
continuity,  adaptation,  purposiveness,  harmony,
mathematical thought and automatic evolutionary drive
of living beings towards higher and better forms of
biological life. Had these qualities not existed in nature,
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there would have been nothing in it. This would have
made the physical and biological sciences impossible. In
spite of this, the scientists of the West shut their eyes to
their existence and offer no explanation for them, for
after accepting the hypothesis of the godlessness of
science, they can offer no explanation whatsoever for
them. If at some point of time they are driven to offer an
explanation for some of these facts, even then they do not
use the idea of God for their explanation in any case, but
use some fabricated hypothetical metaphysical ideas
instead. For example, James Jeans assumes some
mathematical mind. Bergson talks of some vital force, and
Driesch mentions some universal plan or entelechy to
explain some of these facts. But all of these ideas, besides
being assumptions, are insufficient and unsatisfactory.
For example, is it possible that, though some
mathematical mind of the highest intelligence may be
operating in the universe, yet it may be lacking in other
qualities of a Personality which are related to sentiments
and ethics or there may be a force in nature engaged in
the activities of creating and completing the animal
organisms, which thinks and understands, which is aware
of its purposes and which has the power to realise them,
but may not be a Perfect Personality or Self? Our
experience falsifies such half-baked ideas as we see that the
Personality or Self which possesses the qualities of
mathematical thought is not without the rest of the
sentimental and ethical qualities of a Personality.
Rationality, therefore, demands that we should admit that
the mathematical mind or the vital force operating in the
universe is no other than the Universal Consciousness or
God. But the irrational dogma of the godlessness of
science prevents the scientists of the West from
understanding this hard fact.
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The scabbard of science without the sword
Igbal expresses great regrets about the godlessness of
science and emphatically says:

LL/JU’M;/;:@“JJ?
Qb e de st AL P

Who has borne off love’s valiant sword?
about

an empty scabbard Wisdom’s hands twine,
O saki.

BJ.

In this and in other such verses knowledge according
to Igbal means science and no other knowledge.
Consequently, in one of his letters he himself writes:

“Byilm I mean that knowledge which is based on
senses. Usually, I have used the word in this sense.
This knowledge yields physical powers which
should be subservient to deen (the religion of
Islam). If it is not subservient to deen then it is
demonic pure and simple. This knowledge is the
beginning of the knowledge of God”

The forgoing couplet of Igbal shows that he has the
idea running in his mind that time was when the mighty
sword of divine love was present in its place in the
scabbard of science, but the unfortunate event when
someone stole away this sword which could kill the
wrong ideas and ideologies of the whole world took place
later on. The result is that this scabbard is lying empty to
this day. How was this mighty sword stolen away, and
who stole it away? Igbal leaves an answer to this question
to his listeners in order to make his hint eloquent and
effective. Obviously, Igbal is alluding here to that
historical background of the secularity of science which
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has been explained above. The whole responsibility for
stealing away this mighty sword rests with the short
sightedness of the West and the blind following of the

Muslim scientists.

The first stage of the knowledge of God

Though secular science does not explicitly say that
God is non-existent, yet its view point and mode of
thought and action about man and universe is such that
God, so to say, does not exist. It carries out the study and
observation of all the physical, biological and
psychological phenomena of nature in a way that they, so
to say, have no Creator. If they have any, they have now
no relationship with Him and there is no sign of His
attributes in them. Thus the western science closes the
only door through which the light of the knowledge of
God first reaches man. The idea of Igbal that the first
means of waking the love and knowledge of God is the
senses of man with the help of which a human being
observes the attributes of God in the natural phenomena
is completely consistent with the teachings of the Quran.
Without the observation of nature we cannot understand
the meaning of the words like the Creator, the Evolver,
the Merciful, the Just, the Preserver, the All-knowing, the
All hearing, the All Seeing, the Guardian of Faith and the
Protector, which are used for the attributes of the Most
High God. Obviously, without understanding them, the
question of God’s knowledge, love, obedience or worship
does not arise at all. That is why the first demand of the
Quran on the human being is that he should carry out
the study and observation of nature to believe in God.
The other means of God’s knowledge besides the senses is
Zikr (vocal repetition of words expressing the attributes
of God) with the help of which again man can
contemplate the qualities of God while sitting in a corner
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of the mosque without the study and observation of
nature, since before this he has had understood the
meaning of these words by means of the study of nature
which denote the divine qualities. The abundance of this
Zikr engenders the feeling of the nearness and presence of
God. This feeling is a state of the mind which is related to
Love and cannot be comprehended by reason. Igbal has
explained this meaning in one couplet:

wZ T JlIe J}! Cj Hi
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Knowledge of truth starts with sense impressions
and ends in vision
Its end can’t be comprehended by reason.
JN.
Igbal expresses the reality of Zikr and Fikr at another
place in the following words
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These are all a wayfarer’s search posts
about whom the Quran says: He taught all the

names
The achievements of ‘Rumi’ and ‘Attar’ are
stations of dhbikr;

the computations of Bu’ Ali Sina pertain to the
station of fikr.
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To measure time and space is the station of fikr,

to recite: Exalted be my Lord, Most High is the
station of dhikr.

ZK.

Dangerous consequences of knowledge

without Love

Godless science ignores God without denying Him.
It forces other individuals too to think and act in a
manner that God does not exist. This point of view is
worse than denial of God. It is the godless science that has
given currency to this irrational and baseless thought that
the standard philosophy is only that which does not
mention God as a reality. That is why during these days
of godless science whatever philosophies of existence, for
example,  Darwinism, Marxism,  McDougallism,
Freudism, Adlerism, Behaviourism, Logical Positivism
and Humanism etc. and whatever ideologies of human
nature and human deeds and actions, for example, the
philosophies of politics, ethics, economics, law,
education, history, the individual and social psychologies
etc. have come into existence they are all godless. Hence,
the godlessness of science is no ordinary, simple and
harmless kind of event which has occurred only in books.
On the contarary it has not only changed the books of
man, but also his purposes,values, plans, hopes, desires
and the standards and criteria of right and wrong, fair and
foul and good and evil. Man has been so made that he
does only what he thinks. If his thoughts, opinions, ideas
and ideologies are godless, his actions and deeds must also
be godless. Therefore, to become godless by science is a
great event of the human world whicht has changed the
course of history. Because of it alone there has been left
no all-embracing moral and spiritual force in the world
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now which can put human actions on to the right course
by controlling them from within. It is this fact itself
which is the cause of all the troubles and worries of the
modern man, for example, the destruction of family life
because of free sexuality, Juvenile delinquency, decline in
the respect for knowledge and the teacher, lack of
discipline in the educational institutions, absence of peace
of mind despite economic prosperity, daily increase in the
number of mental diseases, suicides and crimes, the
politicians’ lies and trickeries, political conspiracies and
the resulting political murders and political revolutions,
lowering of the national and international ethical
standards, mounting piles of missiles and atomic bombs
and the unending series of world wars. If science becomes
spiritual, all these troubles and worries will cease to exist,
and an earthly paradise will be created under the heavens.

Conversation of science with love

Igbal has related this subject in the form of a
conversation of science with love. Science says: “My eyes
have witnessed the secrets of the whole universe and time
is a captive of my lasso. My eyes have been made for the
study and observation of this physical world. I have no
concern with the metaphysical world beyond the
heavens. Hundreds of melodies rise from my musical
instrument, and I bring to the open market the guarded
secrets discovered by me so that everyone may judge
them and benefit by them.”
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My eyes have witnessed

The secrets of the seven and four,

And with my lasso I have captured the world.

I am an eye, and when I was opened I turned this
way-

Why should I bother about the other side of the
heavens?

A hundred songs flow from my instrument;

I bring to market every secret I know.

PM.

Love replies; “Because of the spell you have cast, the
oceans are blazing (the allusion is towards the firing of
cannon balls by the ships), the air rains down fire (i.e., the
planes drop bombs) and is filled with poison (this alludes
to the poisonous gas). Till the time you had friendship
with me, you were a light, but as soon as you separated
from me, your light became fire. You were born in the
closets of spirituality (means that you had been invented
by the Muslims in the search after God), but (because of
giving up the idea of God and adopting the wrong ideas
of Reality) you walked into the trap set by the Devil.
Come, let us make this earthy world a garden and make
on earth such a Paradise that it may last forever. Come,
take just a speck of the affliction of my spirit (i.e., accept
the idea of God) and make this old world young again.
We are companions of one another since the beginning of
time and the high and low notes of a single song, i.e., the
song of Love”.

A L 3 g
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Because of the spell you have cast the sea is in

flames,

The air spews fire and is filled with poison.

When you and I were friends, you were a light;

But you broke with me, and your light became a

fire.

You were born in the innermost sanctum of the

Divinity,

But then fell into the Satan’s trap.

Come-turn this earthly world into a garden,

And build, under the heavens, an everlasting

paradise.

We have been on intimate terms since the day of

creation,

And are the high and low notes of the same song.

PM.

When the motivating force of all of man’s actions is

God’s love, it is obvious that any of his actions which is
not for its satisfaction will be simply useless. If science is
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unconcerned with God, it will not be anything more than
an exhibition of useless thoughts.

ot /!)/?4 J:i J o Hi
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So long as knowledge has no portion of love,
It is a mere picture gallery of thoughts.
JN.

Rather, since such a science gets disconnected from
the true idea of Reality, it definitely comes to be based
upon some wrong idea of Reality, by which the demonic
forces make progress, and man’s real purposes are

harmed.
WL o o H‘
VLTI O

Science without love is the demonic thing,

Science together with love is a thing divine.

JN.
God is not invisible

In one of his poems Igbal says that the teaching of

those who are convinced of western philosophy is that
search after God is an act of sheer folly. Their chief
argument is that God is an invisible being while the basis
of the modern sciences is the facts which are related to
the sensate world, that is, the facts which can be known
by the five senses. Hence to believe in God is not
anything rational or scientific. Mere beliefs have no
scientific value in these days. Religion is a madness which
is repulsive to the human imagination. But if we reflect
upon the philosophy of life, it brings some other kind of
facts to light which show that the idea of the western
philosophers that God is invisible is not correct, and the
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first means of knowing God is some other except the five
senses. The basic means of knowing God is the five senses
indeed. The reason is that God and His qualities are
manifest in the natural phenomena the knowledge of
which is gained through the five senses. As has been
stated by Igbal in his letter, the knowledge which is based
upon the five senses “is the beginning of the knowledge of
truth”.

w57 JlIe J}! Cj Hi
Knowledge of truth starts with sense impression
and ends in vision.
JN.

Since the attributes of God are manifest in the sensate
world, God is not an entity independent of the sensate
world, and His knowledge is also only the knowledge of
the sensate world. The fact that God is hidden from our
physical eyes makes no difference in this truth.
Sometimes, we know and recognise the existence of a
thing by its perceptible signs and results the knowledge of
which is also as authentic and certain as that of some
other perceptible thing. For example, by seeing the
smoke at a far off distance we believe in the presence of
fire, though fire is not visible to us. Likewise, we come to
know about the personality or self of some friend of ours
completely from its signs and results which assumes the
form of his deeds, actions and utterances in spite of the
fact that his personality or self is not visible to us. None
of the scientists has seen the atom up to this day with the
naked eye. It has been seen, even after the explosion of
Hiroshima, by means of a microscope. In spite of this the
scientists had its complete knowledge on the basis of its
perceptible signs and results which was so certain and
effective that a large city like Hiroshima was reduced to
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ashes with its help in a single moment. Like the atom we
know God too by means of His signs, results, acts and
deeds which are before us in the form of natural
phenomena. In the above examples, if from among the
things known by means of their signs and results,i.e., the
fire, the personality of the friend and the atom, none is an
invisible or a supernatural entity in anyone’s eyes . God
is also not an invisible or a supernatural entity. In all the
physical, biological or psychological phenomena of
nature, what we clearly see is the existence of order which
attracts the scientist and which he commits to writing
after discovering it by means of experiments and
observations. Scientific research remains unsuccessful and
comes to a stop where order cannot be discovered. For
example, we see that this order exists in the atom, in the
molecules, in the crystals, in the snow flakes, in the solar
system, in the cell, in the animal body and in the human
personality. And then, as far as our knowledge goes, from
the day the universe has come into existence up to this
day, this order remains the same during every age and
everywhere as far as the universe stretches, and its
uniformity never and nowhere breaks. It is now clear,
and no one can refute it, that order is always the result of
the activity of a mind. If we see a few grains of wheat
scattered on a foot path, we can say that they might have
fallen accidentally. But, if these very grains are formally
arranged in the form of a mathematical hexagonal
pattern, we will not but conclude that some living
conscious being has imparted them this form. The order
which is found in the physical phenomena of nature is so
exact and measured that we can express it in mathematical
terms or mathematical principles. Even the growing speed
of a pebble thrown from the top of a high rise building or
the growing lenght of a bar of iron expanding with heat is
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governed by the laws of mathematics which were in force
in the universe even when man, who can have the mental
ability to understand them, did not exist in it. Though
order itself always expressives a purpose, yet when we
look at the biological phenomena of nature a little above
the physical phenomena of nature, we see a purpose
directly at work in the physical system of every creature
whether big or small, despite the fact that none of the
creatures has made itself by itself nor has that purpose,
which is seen at work in every nook and corner of its
bodily system, is of its own making. Hence modern
sciences continue to raise this question again and again by
covering the arduous stages of seeking and discovering
purpose and order in the natural phenomena that when
order and purpose is not possible without the activity of a
mind, then whose mind is it which is at work in every
atom of Nature? What other answer to this question can
we have if not that it is the mind of the one who has
created every atom of Nature and who is called the
Creator of the world or God. Therefore, the concept of
God is a natural and an integral part of the modern
sciences. If the western scientists have separated the idea
of God from the modern sciences, they have no scientific
and intellectual basis therefor. Nor is their action a proof
that God is not a scientific concept or that we should
ignore God considering Him to be invisible. God is not
an invisible or a supernatural being . Rather, He is a being
evidence about Whom is being provided by the modern
sciences themselves. If God is invisible, it is only in the
sense that, despite being visible, He is hidden from our
physical eyes. But in this sense everything in the world
too which we claim to see with our eyes is invisible
because we can also not know anything in the world
completely which we call visible. It is in this sense that
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the Quran has called God evident as well as hidden. The

inclusion of God in the word “ghaib” (or invisible) in the
Quranic verse iy &iey does not mean that God is

completely invisible to us. Rather,it is simply that,
despite being evident and visible, He is hidden from our
eyes. God is visible in the natural phenomena because of
the manifestation of His qualities. That is why, the
Quran says that the natural phenomena are the signs of
God and enjoins their observation and study in order to
acquire His knowlegde. After mentioning some of the
phenomena of nature, the Quran says:
8P hT 8 5
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That is God: Then how are ye deluded away from

truth. (6: 95)™
This allusion can be made to only a being which is
clearly visible befor us. In Islam observation and study of
natural phenomena is essential to belief in God. In the
modern Christianity of the West, observation and study
of nature is contrary to or at least detached from belief in
God. The sense in which the words “invisible” and
“supernatural” are used in the western philosophy
cannot, be used in that sense in Islam, which 1s a
philosophy of life. If the followers of the wetern
philosophy have excluded the idea of God from the
modern sciences, there is no reason for us to do so.
Further,the nature of self-consciousness is an evidence
that man is nothing else except the desire for Beauty
which does not derive satisfaction by any other ideal
except God. If search after God is considered to be a
foolish act, how will man satisfy this only one desire of

233 The Holy Quran (text, translation and commentary) Vol. I by
Abdullah Yousuf Ali.
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his which is the whole of his nature. Man does not need
reason alone; he also needs madness or love for God.
Even If he becomes a sage, he cannot be indifferent to and
care free from the madness of love for the True God. If
he is indifferent to the True God, he will have to tie the
noose of love for and obedience to some other untrue and
undeserving god around his neck. Hence, while criticising
those who are the followers of the western philosophy,
Igbal writes:
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The teaching of the sage of Western philosophy is
“Those seeking the Invisible Existence are
ignorant
If the form is unfamiliar to sight
Would the sheikh also be an idol maker like
Brahmin?
The foundation of modern knowledge is on the
tangible
In this age the wine bottle of Faith is shattered
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What is known as din is an immature frenzy
Which is repulsive to human imagination”

But the philosophy of life is saying something else
This secret has been divulged to me by the Perfect
Preceptor

“With every perfection a little distress is welcome
However, perfect the intellect, it is not good

without Love”.
BD.

Science has taken birth in the apartments

of love

We have seen above that Igbal thinks that love for
the ideal is the generator of all the deeds of man and
utilises them to realise its purpose. It is our ideal which
creates a difference for us between correct and incorrect,
right and wrong, virtue and vice and good and evil. The
observation of Nature and the process of drawing
inferences from it by which science is constructed is no
exception to this general rule. Whether our ideal is right
or wrong, perfect or imperfect, the results of our
observations are compiled only in the light of it in any
case and are preserved with us as its confirmatory and
explanatory facts for being used at the time of need. If our
ideal is wrong and imperfect, nature will appear to us in a
particular colour which will be the colour of this ideal
and our scientific observations and scientific inferences
will have a particular point of view which will be
consistent with this ideal.Obviously, in this situation we
will not be able to draw correct inferences from the
observation of nature which will be wrong in the same
proportion as our ideal will be wrong. If our ideal is
right, we will carry out the observation of nature in the
light of the fact that it is the creation of God and a
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manifestation of His beauty after which nature will also
appear to us in an another way, with the result that our
inferences will also be compiled in another way by its
observation.

Uz A < C’T}j & 2l m{
The course of life somewhat distinct appears,
If eager looks and sight become corn-peers.
ZK.
If science is based upon the idea of God, it goes on
correcting its wrong results all by itself as it makes
progress. But the godless science has no such quality as it

is deprived of the light and guidance of the idea of the
Ultimate Reality or God.
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Knowledge which is intimate with the heart and

the intuition, is Abraham for its own idols.

Knowledge in which the illuminating vision of

Moses is not accompanied by the “observed facts”

of the scientists is sheer lack of sight.”*

ZK.

Science which is constructed through the observation

of natural phenomena in the light of the idea of God is
free from errors and is a correct explanation and

% This translation has been taken from an article of the author namely,
The Philoslophy of Igbal, which appeared in Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1961.
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interpretation of the universe. Moreover by it our eyes
and heart also derive nourishment , with the result that it
takes us to the highest stages of yearning and ecstasy , 1.e.,

the knowledge of God, and makes us the confidant of
God like the Gabriel himself.
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From the science of the interpretation of the
world of colour and scent

your eyes and your heart derive nourishment;

It brings you to the stage of ecstasy and yearning
and then suffers you like Gabriel to stand.

JN.

According to the letter of Iqbal mentioned before, by
the word i/m, he here again means science. He has laid
great stress on scientific research and education. The
reason, as he thinks, is that the Muslim can not only
unfold his possibilities and potentialities but also expand
them by striving through science in order to conquer the
forces of Nature. Besides, he can also realize his object of
life, i.e., the advocacy of the doctrine of the unity of God,
more easily after becoming strong in every respect. This
universe has been created for the only reason that the self
of the true believer may evolve and reach its perfection
by conquering it.
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All otherness is only to subdue,

Its breast a target for the well-winged shaft;

God’s fiat Be! made other manifest

So that thy arrows might be sharp to pierce.
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Rise up, and open thy besotted eyes!
Call thou not mean thy world by Law compelled;

Its purpose is to enlarge the Muslim’s soul,

To challenge his potentialities;

435



436 The Philosophy of Igbal - Dr. M. Rafiuddin

In prudence plan the quest, to make it sure,
Then master every spirit, all the world.

Sying, behold! Why travellest thou this way
Like blind men?

Fan not the rose’s petals like the breeze,

But plunge into the meaning of the bower;
Whoso hath spun about phenomena

The knotted noose, hath mastered for his mount
The lighting and the heat. He makes the word
The knowledge of the names, and being wise
In natural Ken, was thereby fortified.

AR.

The importance of the knowledge of

natural phenomena

This world of hue and scent is no secret. Rather, the
aim and object of its creation is clear which is that the
Muslim should add to his powers by conquering it as a
soldier or a servant of God and reveal the qualities of
beauty and perfection of God. The universe is, so to say,
a lyre from which a beautiful melody can be produced
provided that the individual striking upon its wires is a
true believer. The true believer should just strike upon its
wires and see what happens!

Q!u!)bféf@;!{%}f}j/gw
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A secret ‘t1s, ‘tis, evident
(Thou sayst) this world of hue and scent:
Go, strike thyself upon its wire-
Thou art the plectrum, it is lyre.
ZA.

The Quran has called the phenomena of Nature the
signs of God because the qualities of Devine Being as well
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as His powers and wisdoms are expressed in it.Hence, the
characteristics and qualities of things or the scientific facts
are amongst the secrets of the Creator:

AU el g iz e s e i sl aé)
Verily in the creation of the heavens and the
earth, and in the alternation of night and day,
there are indeed signs for men of understanding.
(3:190)>

Hence, an individual who carries out the observation

and study of the signs of God considering them to be the
signs of God is a true believer. The basis of science itself is
the command of God to carry out the study and
observation of nature, the Quran says:

S0l 35 BET
“Behold all that is in the heavens and the earth”
(10: 101)>
Igbal says:
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Whatever you see is the manifestation of God’s
light;
the knowledge of things is a part of God’s secrets.
He who sees God’s signs is a free man,

3 The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
236 The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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the basis of this wisdom is God’s order: Look.
MK.

The effect of the characteristics of things or science
on the true believer is that his condition with respect to
deen and the world both becomes better and he grows
more loving and sympathetic towards the other human
beings because of the progress of his Love and Divine
knowledge.
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Through it the believer is more successful in life
than the non-believer
and more sympathetic towards others.

When knowledge illumines his mind,
his heart grows more and more God oriented.
MK.

It is obvious that such a science has the effect of
alchemy for our dust as it turns it into gold. But, since
any science which is constructed by means of the study
and observation of nature without the idea of God lacks
the correct standard of right and wrong and cannot
distinguish between injustice and justice. Its effect appears
in the form of disbelief, materialism, national prejudice,
tyranny and oppression against the weaker nations,
attempt to plunder and enslave them, immorality,
obscenity, international rivalries and horrible world wars
and during them the destruction of peaceful cities like

Hiroshima and Nagasaki. Consequently, we can observe
this effect of secular science in the West. The science of
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the westerners is intent upon destroying mankind with
the sword in hand. The degraded moral law of the West
and its secular science are deplorable . When intellect
remains subservient to Love for God, it is a sublime
spiritual activity.But when it becomes free of Love it
becomes demonic. It is the duty of the Muslim who can
make a distinction between the needs of the soul and
those of the body to break the spell of this secular culture
of the West.
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Knowledge of things is like elixir to our dust,

alas! its effect in the West is different.

Its (the West’s) reason and thought have no
standards of right and wrong,

Its eyes know no tear, its heart is hard as stone.
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The wisdom of the Franks is an unsheathed
sword,

ever ready to destroy the human species.

May God protect us from the West and its ways,
and from its secular thinking;

O, you who knows the distinction between body
and soul,

break the spell of this godless civilisation.

Reason under heart’s guidance is god-like;

When it frees itself from the heart, it becomes
Satanic.

MK.

The people of the West have made so great a progress
in the meterial sciences that they are now trying to reach
the moon and the Pleiades. In fact, they have already
landed on the moon. But until this developed intellect of
man becomes a assists the fervour of love for God it will
be of no use.

/Kﬁéaﬁggq;{,;,»ﬁf,
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The intellect can cast its noose
On the Pleiades and the Moon;
If heart is b’reft of love for God,

It is not a worthy gift and boon.
ZK

Sowing the seed by the Saracens

Science is not Frankish in origin. Its root is the thirst
for discovering different new facts about the universe
which is in the nature of every man. Any one who
satisfies this thirst by means of the study and observation
of nature will himself become a scientist whether he is
from the West or from the East. Moreover, the historical
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facts are showing that science is the invention only of
Muslims whose thirst for invention was roused by the
Quran as a means of the knowledge of God which also
guided them by telling them that as a result of it they will
receive the knowledge of God. Therefore, we should
recreate an interest in invention, but should not become
the cause for the spread of the secular civilisation of the
West by committing the offence of separating it from the
idea of God. The reason is that it is this secular
civilisation which has made it difficult for Muslims to live
as Muslims, created many troubles for them and again
inclined them towards the adoration of nationalism,
Arabism and communism and similar other newly carved
idols, i.e., again brought Lat and Uzza back to the
sanctuary of the K'abah. The secular science of this
civilisation has taken the light away from the inner eyes
and killed the souls with the thirst for the elixir of Love.
It has not only robbed the hearts of the ardour of Love,or
rather ,made even the hearts disappear from the bodies
which are the abodes of love for God and man. The result
is that the modern man has been reduced simply to the
level of the animals unable to distinguish between good
and evil or fair and foul.
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What should be done O nations of the East.

The knowledge of things is not European in
origin,

its root is the zest for invention.

When the Arabs spread their wings in the West,
they laid a new foundation for learning and
knowledge.

The seed was sown by these dwellers of the desert,
but the harvest was reaped by the Europeans.

This fairy sprang from the glass of our ancestors;
win her again because she hailed from our
Caucasia.

But get away from a faithless civilisation

because it is at war with men of God.

This mischief monger brings forth mischief,
bringing back the idols of Lat and Uzza to the
K’abah.

By its sorcery the eye of the heart is made blind;
the spirit dies of thirst for lack of water.
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It takes away the joy of restlessness of the heart,
nay, the heart itself from the body.
MK.

The objective of the school

During this period the Muslims have also adopted the
godless science of the West by following the Christian
West blindly after forgetting their history ,traditions and
the Quranic injunctions which Igbal calls the “secular
fear”. At present the schools, the colleges and the
universities of the Muslims in the whole of the Islamic
world are engaged in the teaching of secular science
because of which the educated Muslim youth is receding
farther and farther away from Islam. Igbal expresses
regrets at this situation repeatedly and emphasises that we
should restore the idea of God to its position in our
schools and colleges as the aim of education was only
that the self should be provided with the faciliities to
achieve the only purpose of its life, viz, the free growth
and satisfaction of the urge to Love by means of
knowledge and action. Igbal laments that the school is
completely unaware of its objective.That is why it takes
no steps towards the nourishment of Love or inner urge.
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The school is unaware of its aims and objects,
until it has no access to the urge within.*’
IN.
Strong love for God can alone create ardour and
enthusiasm for action in life. May the doctrine of God’s

7 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV).
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unity become the basis of the system of education so that
this powerful force may also become available to the
school.

o . -
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The quintessence of life is a force of faith supreme-
It is a force denied to all our seats of learning.
BJ.

The secular system of education of the school of the
modern age leaves the student with no ability to mention
the name of God during the whole of his life. It is just
like throttling some one so that the voice of none is
worthy of worship except God cannot come from his
mouth again.

F o ia J’EJ&;;JK
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The school personnel have already throttled thee;
where- from can now come the voice of ‘None is
worthy of worship except God’.”*
BJ.

The Western system of education, which is now also
in vogue in the East is based upon the principle that the
student should not be taught any dogma so that his
intellect is free and he is himself able to accept or reject
everything after subjecting it to a close examination. If
any dogma is imposed upon him by the teacher his whole
thinking will be restricted to narrow limits. But what
results from following this principle? The intellect of the
student indeed becomes free because of it, but since his

28 Ibid.
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ideas lack centrality they are left with no regular order or
organisation. What should have happened is that in the
student the belief, 1.e., the belief in God, which is
precisely consistent with his nature and for which his
nature yearns was created and perfected. In such a
situation there could be no external and artificial pressure
on his mind. Rather, he would have achieved his natural
freedom,with the result that all the ideas enslaving him
and turning him aside from his nature would have
become out of the discussion. Simultaneously,
consistency and order would also have been created in his
thoughts, for then this belief would have become the
centre of his thoughts,thereby enabling him to see them
in the light of this belief. But, no such thing was
done.Resultantly, love for God in the heart of the
educated individuals produced by such a system of
education in the West lies dead. If, in the East love for
God still remains alive in spite of such a system of
education, the ideas and thoughts which the school
creates in the mind of the student because of the absence
of its guidance do not unite to belief in God. They have
no natural relevance to each other and become available
for use of the varied unnatural beliefs of the West. In such
a situation the intellect functions wrongly and thinks in
the wrong direction because of the slavery of the West.
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The seats of learning give
The mind of pupil’s scope:
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But leave the thoughts of youth
Unlinked by thread and rope.
The love of God is dead

By unbelief’ mong Franks.
Through lack of link in thoughts,
East shackle wears on shanks.
ZK.

Though the concept of God is man’s nature, yet this
handful of dust—man—is so made that if he does not have
proper education and training, he commits mistakes in
understanding his nature and considers wrong and
imperfect ideas as God. If we think that by allowing the
student freedom of thought and expression love for God
will be created in his heart of its own accord as it is his
nature, then this thinking is incorrect. The fire of God’s
love which burns all untruths and wrongs is not lit
without the proper growth of the self. The mystics say
that love for God is a fire which burns all but God.
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If self is bred with perfect care,

Such force and strength it can acquire
That handful dust of man with ease
Can set untruths and wrongs affaire.
ZK.

The exclusion of the concept of God from the science
courses of the colleges is exactly like an individual who
wishes to see his house bright with light, but stops the
sun light from coming in by raising a huge wall against it.
A professor is the builder of a building. The building
which he builds is the human self. Sage Qaa’ni, has left a
useful advice which a professor should remember. He
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said: “If you wish the courtyard of your house
lluminated, do not raise a wall against the sun”.
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The headmaster is an architect

Whose material is the human soul.

A good advice has been left for you

By the sage Qaa’ni:

Do not raise a wall against the sun

If you wish the courtyard illuminated.

B].
Loss of the wealth of deen and wisdom

We even then wish that our new generations should

be truly Muslims—in other words we are completely
unaware of the disheartening results and effects of the
secular science. How is it possible that on the one hand
we may tell our youth through our books of the highest
level that God nowhere figures, nor can He figure in
ethics, politics, economics, education, law etc. but, on the
other, expect that the ethical, political, economic,
educational, and legal activities of these youths will be
God oriented? Hence, Igbal warns us not to consider the
education of this secular science, which is destroying the
soul of our whole nation, as without a danger.

b S E o vh Ju
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No use to learn a knowledge and skill,
Which murders a Nation’s soul and will.
AH.

The result of secular education in our colleges is that
we are so enamoured of the amorous looks of the
coquettish sweet-heart of westernism and modern
liberalism that we are completely unable to understand
that by it we have not only let the wealth of deen, but
also that of wisdom (i.e. the true God oriented science)
plundered, though as believers the blessings of both deen
and wisdom were specific to us.
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Torn from God’s congregation its dower of faith
and reason,
And godlessness in fatal allurement dressed, oh,
saki!
BJ.

Reading and teaching of secular science developed by
and dyed in the world view of others is just like making
an attempt to beautify one’s face with the rouge prepared
by others. The result is that we consider our worth and
value to be dependent upon the imitation of the ways of
others, so that we have completely lost our national
distinctions, our reason is shackled by the ideas of others
unable to think freely by itself, every breath of our
intellectual and cultural life has become reliant on others,
the conversation on our lips and the desires in our hearts
are such that they have been borrowed form others.
Expressing his regrets over this state of affairs, Igbal
writes:
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But thou hast learned

The rote of others, taking that for store,
An alien rouge to beautify thy face;

In those insignia thou takest pride,

Until I know not if thou be thyself

Thy mind is prisoner to other’s thoughts,
Another’s music throbs within thy throat,
Thy very speech is borrowed, and thy heart
Dilates with aspirations not thine own.
How long this fluttering about the flame
Of party lanterns? If thou have a heart.
AR.

Designing of a new world

When the doctrine of God’s unity joins to the
knowledge of the natural phenomena, i.e., the physical,
biological and psychological facts of science, there is
created such a force of attraction in it that its attack can
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make even the worst enemies powerless. This force
becomes such a weapon for fighting and attacking that it
cannot be resisted even by the high tech weaponry of the
modern age. The reason is that the attack of this force
makes friends of the enemies by conquering their hearts,
thus rendering them completely incapable of all
resistance. Rather, they surrender all of their war material
to the attackers willingly. In other words, if the doctrine
of God’s unity joins hands with science, it becomes such a
war material that we can conquer others with it without
the use of sword and gun.
Ny g P /.-."J e Jr -
cFwuefiE 1
What conquers the whole world without sword
and gun
If you understand the material is also in your
mettle.
BD.

That is why, Igbal induces the Muslims to start a
peaceful world revolution by combining the doctrine of
God’s unity with science. For the people of the West
science (intellect) is the basis of life, but for those of the
East God’s love is the secret of the universe. By joining
hands with love for God, science grows acquainted with
Reality otherwise it continues to stumble and fall into
errors. On the other hand, the task of satisfying the
practical demands of God’s love in the world, i.e., the
task of advocating the kalima-i-taubid (there is no lord but
God) which keeps the True Lover of God engaged, gets
established on stable footings with the help of science. It
i1s obvious, therefore, that when Love and science will
join up a new world order will come into existence. The
Muslim should rise by mustering up courage and create a
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new world revolution by combining the belief in God
with science.
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The Intellect, to the Westerners, is the tune of life.
To the Easterners, love is the secret of the
universe.

Intellect, aided by love, acquires the knowledge of
Reality.

The foundation of love’s task is consolidated by
intellect.

When love is combined with intellect it becomes
the architect of a new world.

Arise and create a new world; combine love with
intellect.””

JN.

There are several verses of the Quran which
forcefully forecast the final world domination of Islam.
But, it is obvious that if Islam is to dominate, it will be
only through the Muslim nation.

3% This translation has been taken from an article of the author namely,
The Philoslophy of Igbal, which appeared in Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1961.
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Of God. Ver1ly never will God change the
condition of a people until they change themselves
(with their own souls).(13: 11)*°

Opposition to secular science

It is encouraging that the western thought is now also
reacting to secular science. In his book “The Crisis of Our
Age” Pitrim. A. Sorokin, who has been a professor of
sociology in the Harvard University, writes:

“The present antagonism between religion and
science is unnecessary, not to mention disastrous.
In the light of adequate theory of true reality and
value, they all are one and all serve one purpose,
the unfolding of the Absolute in the relative
empirical world to the greater nobility of man and
to the greater glory of God.”*"!

Similarly Field Marshal Smuts the author of a fine
and high standard book about philosophy entitled,
“Holism”, writes:

“In the selfless pursuit of truth, and in respect of
interest in the observation of order and beauty,
science shares in some qualities and characteristics
of art and religion. It would be only fair to say
that perhaps science is the clearest revelation about
the existence of God for the modern times. It is a
fact that one of the different great
accomplishments of humanity in the future would
be that it would adjoin science with the ethical
values, and thus ward off that great danger which

%% The Holy Quran (text, translation and commentary) Vol. I by
Abdullah Yousuf Ali.
1 page: 257, One Word Oxford Publications edition 1992
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our future at present faces”

But the true and perfect view of Reality in the light
of which science and religion, according to Sorokin,
appear to be one is only with the Muslim nation. The
reason is that the Islamic concept of God is pure and free
from all the filths of polytheism. There is no other
religion in the world except Islam which emphasises the
purity of the concept of God so much. Moreover, the
Islamic concept of God also includes that the natural
phenomena, the study and observation of which is the
function of the scientist, are the signs of the existence and
attributes of God and the signs of God are visible in
them. The knowledge of the natural phenomena called
science cannot be separate from the Islamic concept of
God. These facts denote that the remarkable work of
combining the moral values arising out of the Islamic
concept of God with science which, according to Field
Marshal Smuts, mankind are about to accomplish in the
future can be accomplished only at the hands of the
Muslims.

Incomplete design

If we carry out an analysis of the causes of the
religious, scientific, moral and political decline of the
Muslims, the main and the most fundamental cause which
will be discover will be only that they have chosen the
godless science for their education.Therefore, their
decline can be arrested by removing this cause, thus
clearing the way for their world domination according to
the forecasts of the Quran. It means that this role of the
Muslim nation that, by combining the concept of God
with science in the science courses of their
universities,they will clear the way for the revival of their
religious feeling and the advocacy of the belief in the
unity of God, is preordained. In fact, evidence to suggest
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that we will become the cause of the world revolution of
the future hope for which has been entertained by Igbal is
implicit in the possibilities and potentialities of our
ideology itself. Nevertheless, until the human race
combines science with the conception of God, it will be
unable to take a step forward towards its perfection
which is its goal, with the result that the design of the
Architect of Eternity, i.e., man, for whose completion He
has created these world-wide tumults and disturbances
will remain incomplete. The reason is that man can reach
his completion only when Intellect and love combine
together. When both of them will combine together
neither will Reason remain unbridled nor will Love
remain deprived of its place, and until both remain
separate from one another neither will Reason be able to
find its correct path nor will Love be able to find its right

place.
Sirbe e F e f
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As yet the Reason is unbridled, and Love is on the

road:

Architect of Eternity, Your design is incomplete.
BJ.



CHAPTER IX

SELF AND ZIKR

Zikr, a basic need of the self

In order to satisfy its urge for Beauty by
contemplating the qualities of beauty and perfection of
the Divine Self the human self not only makes use of
natural phenomena but also those words of the dictionary
as symbols of Divine qualities which are commonly used
for them. The Holy Quran calls these words “al-asma-ul-
husna” (or the beautiful attributes).

The true believer repeats these words externally and
internally by keeping their import in mind. During this
process he concentrates his attention on that beauty and
perfection which this import expresses. He, therefore,
derives enjoyment from this method of inner study and
observation of Beauty and is acquainted with its grandeur
and depth. This form of seeking Beauty is called zikr or
ibadah. Though the word ibadah has a wide meaning, and
all the acts and deeds of man count as ibadah, yet in the
restricted sense the term zbadab is also used to represent
zikr. Zikr adds to the intensity of love in man, with the
result that he becomes bright like the flame.The Muslims
need a man of God in whose heart the flame of God’s
love has become bright due to excessive zikr ,and whose
intellect is faster than the lightening in the swiftness of
thought. He can then create an upheaval like the dooms
day to change the world according to the will of God.
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Ah! circle of dervishes, see how the man of God is,
In whose collar is the tumult of Judgement’s Day-
who is as bright as a flame by the heat of
repetition of God’s name;
Who is quicker than the lightning by the swiftness
of his thought.
BJ.
To engage on zikr from midnight till dawn has been

praised by the Quran in the following words:

299,58

Their sides forsake their beds (32:16)**

This time is more beneficial and effective for the
purpose of the self because the self can concentrate its
attention more easily on it due to silence and solitude and
the descent of God’s special blessings at this time.The
urge to love keeps the self restless like the mercury, but
the midnight zikr lends it rest and peace just as the aloe
wood sets the mercury at rest.
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The midnight’s prayers are a source of its strength

.
b

like a mercurial artist who remains restless

2 The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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without his musical instrument”.
AH.

Zikr or ibadab, so to say, is not any vocal exercise. It
is a mental activity resulting from a realisation of Beauty
the purpose of which is to deepen this realisation further
through the observation of Beauty from near until man’s
love achieves perfection. If zikr is not accompanied by an
inner effort, it cannot help the growth of love. That is
why, Igbal has layed stress on Zikr and Ibadah in his
poetry again and again.
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If you say la ilab, speak it from the depth of your

heart

So that your body may smell of soul.
IN.
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Whether thou art in the East or West, thy faith
Is meaningless, unless thy heart affirms it.
BJ.
The pearl of the shell of faith
Since sincerity in zikr decreases the love of other
than God and increases that of God gradually, its final
result is that indulgence in obscenity and disobedience on
the part of the true believer both become impossible.

Therefore, Islam has enjoined every Muslim to perform a
specific minimum form of zikr which is determined by

8 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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the Prophet’s orders and which is known as salat. Salat is
a pearl which is formed inside the shell of faith. In this
respect, so to say, it is the believer’s lesser pilgrimage as
he circumambulates the Kabah in it internally and
mentally. Salat is like a dagger in the hands of a Muslim
which eradicates immorality and disobedience.
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The profession of Faith is the shell, and prayer is
the pearl within it:
The Moslim’s heart deems prayer a lesser
pilgrimage.
In the Muslim’s hand prayer is like a dagger
Killing sin and forwardness and wrong.
AR.

But salat provides that much zikr which is the
minimum required for creating in the believer love for it
and for layng the foundations of his habits of sincere zikr.
It does not of course provide him with all the zikr that he
needs for evolving his love completely by satisfying his
desire for Beauty. The Holy Quran, therefore, enjoins
upon the believer to take part in zikr abundantly even
after his regular prayers. If the feeling of Beauty which
Igbal calls (inner feeling) is missing in Salat its purpose
cannot be realized. Igbal thinks that the major cause of
the decline of Muslims is this fact itself that they have lost
this very feeling of Beauty or the urge to love God

sincerely. If we see their prayer today, we find that
neither the rows have been arranged with the fervour and
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zeal evenly nor is there any concentration on prayer, and
nor any pleasure is being felt in prostration because the
hearts are devoid of God’s love.
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The rows are uneven, the hearts adrift, the

prostration joyless--

All this because the inner feeling is dead!

BJ.
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The prostration that once

Shook the earth’s soul,

Now leaves not a trace

On the mosque’s decadent walls.

I have not heard in the Arab world

The thunderous call

The call to prayer that pierced

The hearts of the hills in the past.
B].
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Your glances bold would strike the heart
With awe, though sheathed within the breast:

Alas! A qalandar’s fervent zeal
In you is dead and is at rest.

BJ.
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Igbal complains that the callers towards True Love
are not available now either in mosques or in shrines or
in schools. It is now he alone who is calling everyone
towards it. The cells of the Sufis and teachers are empty
of the pure and sparkling wine of Divine Love. If this
pure and sparkling wine is not available today anywhere,
it can be found in Igbal’s flagon.
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My flagon small is blessing great,
For the age athirst and dry:

In the cells where mystics dwell
Big empty gourds are lying by.
BJ.
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Count my gourd an immense gain,
For pure and sparkling wine

No more the seats of learning store
Nor sells the Sacred Shrine.
BJ.
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The disciples in the schools are insipid and
purblind;
The esoteric of the monastery have low aims with
empty bowls.
BJ.
Feeling of Beauty or inner feeling or Love is itself
faith. This is precisely the sign of a true Muslim . Even if
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anyone is a Muslim or says or hears about it,his prayer
will be futile unless he is a true Muslim. The Muslim is
not a true Muslim today. Therefore, his prayer is to no
effect.
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Both you and I aren’t Muslim true,

Though we say the prayers due.

BJ.
Deep Muslim faith

Igbal calls this feeling of Beauty deep Muslim faith

too. The reason is that it is the Muslim’s special
distinction. He distinguishes it from outward faith.
Outward faith is simply where a Muslim may offer his
prayer with its outward movements and discipline. But
the deep Muslim faith is that when a Muslim may offer
his prayer, the true feeling of the beauty and perfection of
God or Love may accompany him. This very feeling of
Beauty or deep Muslim faith is itself the secret of the
universe to Igbal’s eyes.The universe has been created
only for its sake and it alone is going to be the means of
man’s highest perfection. It is the dynamic power of all
human activity. Without it avenues of right action for

man cannot open.It keeps the branch of conviction and
faith alive and fresh.
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One is the outward form of faith,
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The other its spirit deep and true.
He, who qualffs its spirits deep,
Brings secrets hidden to his view.

O pilgrim wise, who tread the path,
If passion strong for faith you lack,
The bough of faith shall whither fast,
Obscure and dim become the path.
BJ.

Sharia is nothing but an expression of the fixed
methods of this feeling of Beauty or Love or love for God
. If the feeling of Beauty or Love is absent, there is no
prayer at all. On the contrary, the whole of sharia
becomes a combination of ideas the purpose of which is
not virtue and piety , but which themselves become the
objects of worship, hence assume the form of idols.
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Intellect, heart and vision all must take their first
lesson from Love--
Religion and the religious law breed idols of
illusion if there is no Love.
BJ.

Igbal designates zikr sometimes as “ab-e-sehar-gahi
(morning sighs)”, sometimes “fughan-e-subb-gahi (morning
lament)” and sometimes as “adab-e-sehar gahi (habit of
rising in the early morning)”. Man cannot satisfy his
desire for Beauty completely till he loves others than
God, for this desire does not find satisfaction in anything
else except God. Till then neither does his personality
reache perfection nor does he get complete peace of mind.
But without zikr man cannot achieve that station of

Divine Love where he may become free from the love of
others than God.
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Distracted are the eyes in myriad ways;
Distracted is thy reason in many pursuits,
Forsake not, O heart, thy morning sighs!
Chanting His name, thou mayest save thy soul.
BJ.
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Like Rumi, Attar, Ghazali and Razi,
One may be mystic great and wise,
But not can reach his goal and aim
Without the help of morning sighs.
BJ.
That is why Igbal himself also made midnight zikr a

part of his daily routine which even the biting winter
winds of London could not force him to abandon.
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At London, winter wind, like sword, was biting
though;
My wont to rise at early morning I did not forgo.
BJ.
Fikr is neither perfect without zzkr nor can it realise

its aim. Zikr and fikr should go hand in hand.
ﬁ s LI o7 //.”
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The poverty of the Quran is the mingling of

meditation and reason--

I have never seen reason perfect without

meditation.

JN.
Knowledge of the qualities of the self

The emphasis of Igbal on zikr, prayer and similar

other teachings of Islam is not because he wishes to call
attention to these teachings by becoming a preacher or a
teacher of Islam, as has been understood by some who do
not appreciate him and call him a mullah, but because the
undeniable facts of the qualities of human nature or
human self which he has discovered due to his research
make it necessary.And the method by which he has
researched these facts is not much different from that
followed by the scientists.The scientist tries to discover
the qualities of everything by means of observation. But
certain things in the world are also such that they cannot
come within the observation of any one directly. It is
only their external effects which can be observed .It is
obvious that the knowledge of the qualities of such
objects can be acquired by the scientists only through the
observation and study of their effects. The scientist
adopts exactly the same method for acquiring their
knowledge. One of these things, as I have already
mentioned, is the atom. An American scientist had
perhaps seen the atom by an electronic microscope ten or
twelve years ago. But the knowledge of the qualities of
the atom to whatever extent it is available to the scientists
today, had nearly all been acquired before through the
observation of its effects without seeing it. Another
similar object is the human self which we cannot see with



Self and Zikr 465

our eyes.But,its qualities can be seen by its effects. The
knowledge of the qualities of the self is extremely
important to man as the self itself is the essence of man.
All the acts and deeds of man because of which there is
hustle and bustle in the world are the deeds and actions of
the self itself . Hence,it is extremely important for us to
know what is the self, what are its qualities , and what is
the origin and source of its activities and further , what
does it want and why? Without knowing about these
things we can neither bring human actions and deeds
under control, nor direct them as we wish.For
example,we cannot stop man’s mutual wars and rivalaries
or create an atmosphere of peace, conciliation, progress
and prosperity in the world or tell how man should
establish his political, legal, educational, moral, scientific,
artistic, military, diplomatic and economic systems so
that they are durable, correct and beneficial for him and
are not a source of anxieties for him. Keeping before him
the effects of the self which are in the form of human
deeds and actions, Igbal has derived some results about its
qualities and characterstics.His philosophy consists only
of these results. Some other people have also tried to
know about the qualities of the self from its effects before
Igbal, but except for Igbal no one’s results (which are
reflected in the mirror of the past and the present history
of individuals and societies) can explain the effects of the
self in a satisfactorily manner. These results are neither
completely harmonious with these effects nor with each
other, and nor with other scientific facts. Hence, they are
below the standard of rationality and are unconvincing.If
from the observation of the effects of the self, Iqbal has
found that the self is merely a powerful urge to love God,
and nothing else apart from this, and all the effects of the
self, all its deeds and actions whether right and wrong, are
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created out of this urge to love which is satisfied by zikr
and fik7, he is compelled to say so whether one likes it or
not. This is not a sermon, but an expression of the
unavoidable results of observations. It makes no
difference whether in deriving these results correctly
Igbal has been greately helped by the islamic teachings.
Nor whether the islamic teachings confirm these results
further. If, after observing the properties of water,
someone may say that it turns into ice at zero degree
centigrade, there will be no defect in it even if that
individual who hates ice, or is allergic to it, may dislike
this statement; the sayer must say only this even then.

Importance of Ibadah
Man’s action called God’s worship, the main element
of which is zikr, is the most valuable and the highest of
the human experiences. Man gives the greatest, the most
powerful and the most important desire of his life the
opportunity to express itself naturally and correctly
through it. In this way, he evolves his personality to the
stage of its highest perfection by satistying it completely
and permanently. It is, so to say, the return of the human
self to its source and its going back to its goal. It is the
meeting of lovers, long separated lovers who have
searched for each other long and hard through ages of
evolution. Igbal tells us that worship is a natural activity
which, in respect of its origin, is but the complement to
the scientists’ search after truth. He says;
“Prayer 1s 1nstinctive 1n 1its origin’....... “In
thought the mind observes and follows the
working of Reality; in the act of prayer it gives up
its career as a seeker of slow footed universality
and rises higher than thought to capture Reality
itself with a view to become a conscious
participator in its life. There is nothing mystical
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about it. Prayer as a means of spiritual
llumination is a normal vital act by which the
little island of our personality suddenly discovers
its situation in a larger whole of life”...... “In fact
prayer must be regarded as a necessary
complement to the intellectual activity of the
observer of Nature. The scientific observation of
Nature keeps us in close contact with the
behaviour of Reality, and thus sharpens our inner
perception for a deeper vision of it” ....... “The
truth is that all search for knowledge is essentially
a form of prayer. The scientific observer of Nature

is a kind of mystic seeker in the act of prayer”.244

If the believer is, in fact, a true believer the spiritual
power which he acquires by zikr, glorification and prayer
is not wasted by him by sitting in a corner of the mosque.
On the contrary, he uses it to change the world according
to the will of his Creator. The Quran says that there is
nothing in the world which does not glorify God. If man
is content with only zikr and glorification, he is no more
than the conscious or half-conscious inorganic matter and
vegetation. But since man knows himself and is self-
conscious, his real role in the universe is to become a co-
worker with God in His construction and completion.
To achieve this purpose, he should exalt the name of God
not only vocally but also through constant struggle.
Vocal glorification and zikr are the means of preparing
for this role, for they provide the power which is of use
in performing this role effectively. Unfortunately, most

** The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), PP: 92-94, Published by Sheikh Mohammad
Ashraf, Publishers-Booksellers-Exporters, 7-Aibak Road, (new
Anarkali), Lahore.
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of the doctors of religion lay stress on zikr and
glorification, but not on changing the world according to
God’s will, although according to the injunctions of the
Quran, God demands of the believers that they should
struggle for changing His world according as He desires
and holds them the promise of His help, if they do so.
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If you help (in the cause of
Allah) He will help you. (47: 7)**

Helping God is precisely this that the true believer
who loves God should also make an effort to evolve the
universe to that perfection to which God wishes to evolve
it . Igbal has described these facts in three forceful
couplets which are given below:
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5 In the printed first edition of the Urdu book this ayah appears above
the verses of Igbal and its Urdu translation above the last para at page
246, although this ayah should be right above its Urdu translation. This
is an error which the author has corrected in his personal copy of the
printed first edition of the Urdu book with his own hand by pointing
out its correct place.This transaltion incorporates the correction
mentioned above.The translation of the ayaah referred to above has
been taken from The Noble Quran by Dr. Mohammad Taqi-ud-Din Al-
Hilali and Dr. Mohammad Muhsin Khan, Islamic University Al-
Madina.
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The style may not be vivid and lively, still
Perhaps the meaning may penetrate thy mind:
The faith of men of God and ecstasy

Is like the call to prayer echoing in the skies;

The faith of the mullah, a vermin of the earths;

Is the telling of beads, and mumblings in the dust.
BJ.






CHAPTER X

SELF AND THE PHILOSOPHY
OF MORALITY

Beautiful action- another important need of

the self

The human self strives to satisfy its urge to love God
by all possible means. In order to satisfy this urge it not
only contemplates the beauty of Divine qualities by
means like the observation of nature and the
pronouncement of al asma-ul-husna (or the beautiful
names) again and again, but also expresses the beauty of
His qualities in its action. This desire for Beauty compels
it to tailor every action of it intrinsically ,i.e,in respect of
its purpose and object according to the demands of the
qualities of beauty and perfection of the Creator .It is just
not possible that the self may be strongly influenced by
the beauty of the Divine Self, have deep love for It and
where possible, derive pleasure and enjoyment from Its
study and observation, but when time for action may
come, it may be free from the influence of this beauty,
indifferent to its love and unconcerned with its pleasure
and enjoyment, or rather, make its action conform to
non-beauty considering it to be beauty.The self is love for
the beauty of the Creator through and through.It misses
no opportunity to reach its beauty, to bring it closer to
itself and to observe and display it in every way whether
it bears relationship to its thought or to its action.
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Therefore, the self wishes that the beauty or perfection
which the qualities of the Creator reflect may also be
expressed by it in the essence,the spirit,the purpose or the
aim of its action. But the expression of this Beauty in the
action of the self is sometimes less and sometimes more.
Obviously, the more the self’s love for Beauty, the clearer
will be its knowledge of moral and immoral action and,
therefore, the more moral will be its action.On the other
hand, the extent to which its love is less, to that extent its
decision about moral and immoral action will be wrong
and, therefore, to that extent its action will be lacking in
Beauty. Igbal has used different names for action which is
beautiful and for action which is lacking in Beauty, i.e.,
the purpose of which is not reflective of the Creator’s
qualities of beauty. For example, he has designated the
former as fel-e-jamil (beautiful deed) fel-e-khoob (fair deed)
fel-e-mabmud (praise-worthy deed) and fel-e-mahboob
(beloved deed) and the latter as fel-e-kabib (ugly deed) or
fel-e-na-mahboob (unloved deed) or fel-e-na-khoob (bad
deed) or fel-e-zisht (evil deed) or fel-e-mazmoom (base
deed).
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The realm of self has its ups and downs,

Even here, the Fair and Foul exchange their
frowns.

If self has reached the height, its acts are fine,
Debased, its deeds as good one can’t define.

ZK.
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Beautiful action results from the heights of

the self

The above two verses of Igbal are the key to the
modern philosophy of ethics. In these verses he has not
only defined moral action, but also described its source or
origin besides throwing light on its causes and the factors
which influence it. He has also told as to what constitutes
an ugly or ignoble action, and how it is caused?
Obviously, the self here means the human self. There is
nothing in the world of the human self except Love.
Therefore, the world of the self means the world of Love
which comes to dwell in the human self. The believer’s
self achieves height or elevation at the time when Love in
his heart reaches its perfection by making progress. The
lowness of the beleiver’s self is that condition of it when
the Creator’s love in his heart is still in the initial stage of
its evolution and is necessarily weak. The cause of
struggle between good and evil in the world of the self is
that when the believer starts loving, the whole of his
natural capacity for love for the idea of God is not
available immediately, but after progressing gradually.
Love for God, which is created in his heart after believing
is beset by the love of wrong ideas which are utilising a
large part of his natural capacity for love. But his love
makes these ideas gradually ineffective after a hard
struggle with them. The result is that it evolves itself by
attaching to itself that part of love which is being utilised
by them after liberating it and attaching it to itself until
ultimately love for every idea except that for God
disappears from his heart. The true ideas of the self which
are derived from the idea of God wish to gain dominance
over his wrong ideas which are related to others than
God. Hence there is a conflict between both. This
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exactly is the struggle between good and evil**. The
idea which attracts the self’s love towards itself, exactly
the same idea asserts dominance over the opposite
ideas,and exactly the same idea takes control of the
powers of the self for action. The result is that the self
acts according to it after ignoring the opposite ideas. This
mutual conflict between right and wrong ideas starts
immediately with the beginning of love. Until the whole
store of the self’s knowledge with which it has been
endowed by nature comes under the control of the idea
of God, and the idea of God completely dominates the
wrong ideas, in other worlds, until love for God in the
believer’s heart reaches its perfection, the struggle
between good and evil ideas continues. The reason is that
till then the wrong ideas continue utilizing the self’s love
by detaching it from the idea of God.

The wrong ideas which thus come into conflict with
the idea of God usually result from man’s instinctive or
animal desires and habits developing around them .God
has endowed these desires with two important qualities
because of which they become rivals to the love of the
Creator. One, that they have a biological compulsion or
pressure which induces the self to seek their satisfaction,
and the other that,their satisfaction has a biological kind
of pleasure. The purpose of both these qualities in nature
is that the animal should be compelled to continue to
take necessary steps to maintain its life and race always.

A believer cannot understand the practical demands
of his love correctly till his love for God is weak. We are
at the mercy of our animal instinctive desires because of
their power and the pleasure attending them and are so

%6 This is a translation of the sentence added by the author to the text
of his personal copy of the printed first edition of the Urdu book with
his own hand.
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much overpowered by and enamoured of them that we
give them an exaggerated importance by forgetting about
their real natural object so that we sometimes impart
them the form of ideas of Reality or the views of man and
universe. Thus,Marxism, Freudism and Adlerism are
ideologies exactly of the same kind which are based on
the instincts of hunger, sex and superiority respectively.
The result of our becoming dominated by and enamoured
with them is that they utilise that natural capacity of our
love which is meant only for the ideal, with the result
that their power and force exceeds the limit prescribed by
their object and nature, i.e, the maintenance of life and
race. Our desires, so to speak, themselves become our sole

1deal.

The determinants of the self’s action
Man has been so made that the whole of his practical
life is determined by two factors of love and fear.
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When they moulded thee of clay,
Love and fear were mingled in thy making.
AR.

But both these determinants of man’s action result
from his ideal of life. If his ideal consists of those
instinctive desires which are concerned with the body and
have been created as a result of the mixture of water and
clay, hence wrong, his love and fear will both be wrong.
He will love wrong objects and fear wrong objects,and
every action of his will be wrong, ugly, foul,wicked and
immoral.
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Fear of this world and of the world to come, fear
of death,
Fear of all the pains of earth and heaven;
Love of riches and power, love of country,
Love of self and kindered and wife.
Man, in whom clay is mixed with water, is fond of
ease,
Devoted to wickedness and enamoured of evil.
AR.

If an action impelled by a wrong ideal which consists
of the instinctive desires takes place repeatedly, it
becomes a habit because of its repetition. This adds to its
power still further. Hence, when an individual begins to
love God, and his natural love is manifested, he feels that
his unbridled instinctive desires and the habits resulting
from them are interfering with the practical demands of
his love and it is necessary for him to eradicate them by
putting up resistance to them. This resistance is always
very difficult. But the true believer is not discouraged by
it for the sake of the protection of his love, and does not
hesitate from treating himself harshly so that he pounces
upon himself like a panther.
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The believer is living, and at war with himself,
He falls upon himself like a panther on a deer.
JN.

The remedy for wrong habits is shariah

To counteract and to eradicate wrong habits it is
essential for the true believer to tailor his actions in
accordance with the demands of the Right Ideal to the
maximum, to perform and repeat them again and again
and to maintain continuity in performing them for a long
time so that they may change into deeply rooted habits.
By doing so, wrong desires and wrong habits die out by
disuse automatically, and the path is cleared for the right
action resulting from the believer’s own Right Ideal.
Though it is not easy to resist wrong habits developing
around the instinctive desires, yet love for God which
finds an expression in the observance of sharia, the other
aspect of which is the fear of God, makes this task easy
for the believer. The reason is that love for and fear of
God both eradicate every wrong love and every wrong
fear.

A person who takes in his hand staff of there is no god
but Allab, i.e, comes to believe sincerely that he has no
other ideal and beloved except God, breaks the spell of
every fear. He is not afraid of anything. A person in
whose body God’s love is as the soul cannot bow before
any falsehood. Fear finds no way to his bosom, and he
cannot be dominated by others than God. An individual
who comes to dwell in the world of “negation”, i.e,
understands that his ideal is no other than God, is
liberated from the bonds of the care of even his wife and
children. He ignores others than God to such an extent
that like Hazrat Ibrahim (peace be upon him) he lays the
knife to the throat of his son.
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So long as thou hold’st the staff of “There is no god
but He”
Thou will break every spell of fear.
One to whom God is as the soul in his body,
His neck is not bowed before vanity.
Fear finds no way to his bosom,
heart is afraid of none but Allah.
Whoso dwells in the world of Negation
Is freed from the bonds of wife and child.
He withdraws his gaze from all except God
And lays the knife to the throat of his son.
AR.

Observance of sharia eradicates wrong desires and
wrong habits as it keeps testing the love of the true
believer at all times, thus leading to the protection and
progress of his love. It eradicates them also because it

creates new desires and new habits in their place.
Therefore, the true believer remains observant of sharia.
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For him if the statement no god but Allah is a shell,
prayer is a pearl without which this shell remains empty.
Prayer is a lesser pilgrimage of a Muslim, and a dagger
with which he continues to kill the desires for
disobedience to God, shamelessness and evil deeds.
Fasting imposes a restriction on his hunger and thirst and
saves him from self-indulgence. From pilgrimage he learns
that even if he has to leave his home for the sake of God’s
love, he must do so. The order to give alms tells him that
he should not love wealth and share it with his fellow
men.

M Sae B
MG (L/ b
= f Je fl/ =
-l f s u’“ s ;Lﬁé J“G’
£ uﬁ J”” s U2 osias

o

,vé ] d/}{, ¢ /..7

Z

E o Jsf e L s
é ol Y ‘f} g J/T:«f

) . s
’5/) )R v I VRSP -

S VR S g
The profession of Faith is the shell, and prayer is
the pearl within it:
The Muslim’s heart deems prayer a lesser
pilgrimage.
In the Muslim’s hand prayer is like a dagger
Killing sin and forwardness and wrong,.
Fasting makes an assault upon hunger and thirst.
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And breaches the citadel of sensuality.

The pilgrimage enlightens the soul of the Faithful:
It teaches separation from one’s home and
destroys attachment to one’s native land.

Alms giving causes love of riches to pass away and

makes equality familiar
AR.

The importance of Satan

The Quran has called the temptations of the
exaggerated instinctive desires Hawa (low desires) and has
told the true believer that it is only by counteracting the
low desires that he can reach the highest stage of his love
where he becomes eligible for Paradise.
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And as for him who fears to stand before his Lord
and restrains himself from low desires, the garden
is surely the abode (79: 40-41)*

Satan presents the demands of low desires by making
them beautiful and attractive by many different ways.But
all of these actions are a mere deception. Therefore, to
resist the Devil is necessary for the evolution and

perfection of the self. On the other hand, friendship with
the Devil is injurious for the evolution of the self .
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To sup with the Devil brings disaster to a man,

to wrestle with the Devil brings him glory.
JN.

47 The Manifesto of Islam, page 74, published by Da’wah Academy,

International Islamic University, Islamabad.
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The Quran mentions the deceit of the Devil again
and again an advises that he should be shunned and
opposed.

FACARAREIEATOSS
And shaitan (Satan) has made their deeds fair
seeing to them. (27:24)**
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He shaitan (Satan) makes promises to them, and
arouses in them false desires and shaitan’s (Satan)
promises are nothing but deception. (4: 120)**
God’s wisdom has created the Devil only because he
may resist the self-consciousness of the believer so that
compelled by his love he may gather together all the
internal forces of good to overcome this resistance, and
thus press forward by breaking the resistence of the Devil
through their force. By doing so the self-consciousness of
the believer takes a step forward towards a higher stage of
its evolution and feels a unique kind of pleasure and
enjoyment. The True Lover of God would have felt no
joy in living in a world where he had found no
opportunity of achieving a victory over his and his
Beloved’s, 1.e,God’s enemy by resisting him.
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Do not live in a world so ill designed

**¥ The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
¥ The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.
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That it has a God but no Satan.”
PM.

In spite of all the good things of life which will be
available to the martyrs in Paradise, they will yearn to be
sent back by God to the world again so that they may get
that pleasure and enjoyment again which they had got for
the sake of sacrificing even their life in destroying the
demonic forces. In other words , it is that blessing for the
lover of God which is not available even in Paradise. In
Igbal’s poem “Gabriel and Iblis” one of the things in
which Iblis takes pride before Gabriel is that “had I not
disobeyed God by showing courage I would also not have
sought permission to continue to misguide man up to the
Day of Judgement. And had I not been given this
permission who would have created obstacles in the path
of man to his search for God? And had these obstacles
not existed how could the self-consciousness of man, a
mere handful of dust, reach the highest stages of
evolution which has been possible by overcoming these
obstacles?Hence, although God has cursed me which is
no less than my death, yet my blood has coloured the
story of Adam. The glory and honour which will be
achieved by man by opposing me *' is dependent upon
my own ruin. The warp and woof of the garment of
wisdom and reason worn by most of the misguided men
today ,and of which they are proud, has been wooven by
the mischief created by me. It is only I who had first
objected to God’s command that I should bow before
Adam”.

% This translation has been taken from Studies in Igbal by Syed Abdul
Vahid (Page 71).

1 This is a translation of the sentence added by the author to the text
of his personal copy of the printed first edition of the urdu book with
his own hand.
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With my boldness I make this handful of dust rise
up.

My mischief weaves the garment that reason
wears.

If you are ever alone with God ask Him:

Whose blood colored the story of Adam?

BJ.

Because of his sincere love, the true believer takes the
fear of God to mean the fear of God’s displeasure.He is
not so fearful of God’s punishment in the form of
physical distresses as he is fearful of His displeasure .To
his eyes there is no punishment greater than His
displeasure. Similarly in his eyes God’s love in the form
of physical pleasure is not the love for any reward, but
love for His pleasure. There is no reward greater than the
pleasure of God to the believer’s eyes. Though, physical
punishment or physical reward for every action is in built
in it, and cannot be seperated from it, yet when a person
performs a good deed by giving up a bad one for fear of
physical punishment or in the desire for some physical
comfort or pleasure, the goodness of this good deed is
rendered imperfect. What is worthy of being discarded to
the eyes of such a person is not the wickedness of the
deed, but that physical distress which he thinks will be
the punishment for the deed, and what is worthy of being
accepted is not the goodness of the deed, but that physical
joy and comforts which he thinks will be the reward of
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the deed. A moral deed is only that which results from
the stage of perfection of Love. This deed attracts the
believer at this stage of Love because it itself seems to be
good to him, and love for its goodness and hate for the
ugliness of its antithesis rises involuntarily inside him.
This kind of good deed alone is that real moral action the
reward for which is received by the true believer in the
form of God’s complete pleasure. Igbal describes this fact
thus :
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For selfless deeds of men

Rewards are less mundane;

Transcend the houris’ glances,

The pure celestial wine.

BJ.

This then is an account and the scientific and

psychological foundation of the struggle between good
and evil in a few words that goes on in the world of the

self.

The process of the satisfaction of love

Love always evolves by its expression and
satisfaction. Just as contemplation results from Love and
is a process of the satisfaction of Love and evolves Love,
so moral action is a process of the satisfaction of Love and
evolves Love. In fact contemplation and moral action
help one another to raise the love of self-consciousness to
the highest degree of perfection because both of them are
methods of the expression of Love and its satisfaction. If
an individual becomes indifferent to moral action and
wishes to evolve his Love only by contemplation, he
cannot do so. In such a case, he will derive no benefit
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from contemplation because his contemplation will lack
sincerity.Rather,he will move gradually away from the
highest stage of his Love every day. He will be like a
traveller who walks for two hours in the direction of his
goal and the whole day in just the opposite direction.
Such a person can never reach his destination, but must
continue to recede ever farther and farther away from it.
Moral action is not possible in the beginning of Love
when Love is necessarily weak and cannot resist the
wrong instinctive desires and the habits firmly established
under their influence. But when Love progresses to some
extent due to contemplation, then because of the power
of his Love the believer becomes able to show an
inclination to the right kind of action by holding his
wrong desires somewhat in check for its sake.Then by
this right action his Love evolves still further because of
which he gets deeper concentration on contemplation and
derives much more pleasure from it,which becomes still
more effective and beneficial for the evolution of
Love.This evolved Love then makes moral action easier.
In this way the co-operation of moral action and
contemplation continues until the Love of self
consciousness reaches its heights where it acts morally
,not because of any compulsion or hard struggle, but
because it becomes a demand of its Love which springs
automatically from the deep recesses of its heart, and to
stop which is beyond its control. To restrain itself from
moral action on reaching the highest stage of Love is as
difficult for self-consciousness as it is to restrain itself
from wrong action in the beginning of Love. In this
situation, the believer knows the do’s and don’ts of the
Faith not merely on the authority of others, but feels
them from the depth of his heart. He now obeys them
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not out of any compulsion, but with a desire which it is
difficult for him to resist.
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If you wish to see the essence of religion clearly,

look but into the depth of your heart;

if you do not enjoy vision, your faith is only

compulsion;

such a religion is veil between you and God.

MK.

It is obivious that at this stage the believer needs no

guide because he himself becomes able to guide himself
exactly according to the will of the guide.
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Lest he asks the guide to let him bel!
-It would be no surprise from a traveller
who thinks too much.
Translated by the editors of the collected poetical
works .
B].
Solution to a difficulty
Now, it is worthy of consideration that, on the one
hand until man constantly avoids immoral action and acts
morally for some time, his love cannot reach its highest
stage by making progress despite indulgence in zikr and
fikr, and on the other, let alone avoidance of moral action
and constant obedience to the moral law, he cannot at all

\‘\\ N\
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decide from the bottom of his heart and with his
complete feeling and conviction as to what is moral
action and what is immoral action and why? The reason
is that until love of self-consciousness is weak it is divided
into conflicting kinds of ideas which continue to make its
correct moral judgements wrong . What then is the
solution to the difficulty? Does it mean that it is not at all
possible for the self to evolve and to reach the highest
stage of love? Does it mean that evolution cannot at all
take place in the human or psychological plane of life?
But this is not correct. God has created man to reach his
highest stage by evolving. Hence, it is just not possible
that a solution to this difficulty cannot be found in
nature.

In fact, this difficulty is not specific to the human or
psychological plane of evolution. Life has already faced
exactly the same difficulty in the biological plane of
evolution where it had found a solution to it. This
difficulty is just like saying that a man cannot resist the
germs of the disease successfully unless he is completely
strong and healthy, and he cannot be strong and healthy
until he keeps resisting the germs of the disease for some
time. Life has itself found a solution to this biological
difficulty by providing good and healthy natural food. If
the body continues to use healthy food for some time
which contains an appropriate quantity of vitamins and
minerals it is on the one hand a guarantee of health and
strength and, on the other, of protection from the germs
of the disease. Similarly, in order to solve the difficulty of
the human or psychological plane of evolution, life
provides such a natural teaching in the form of prophet-
hood as a natural food that after accepting it the human
self can abstain from a wrong act and can act rightly by
distinguishing between right and wrong .Prophet-hood is
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life’s own arrangement as it is a phenomena of nature
beyond the control of man by which life itself unravels its
mysteries and unfastens the knots of right and wrong.
/u{!)y';nd/gji?ift}?if
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How is the knot of what is excellent and what is
not to be unfastened if the life itself does not
interpret the very secrets of life.
ZK.

Perfectly strong and healthy self is alone that whose
love is at the stage of perfection. Such a self is protected
from the germs which develop the immoral disease . The
cause of its health and strength is that it continues to
obtain healthy spiritual food from the knowledge of the
prophet essentially which is available to it in the form of
sharia of the prophet. The food of the self is Beauty. If the
prophet is perfect, his teaching is perfect. Just as a
complete food contains all the vitamins and minerals
needed by the body, so the teaching of the Perfect
Prophet provides a clue to an ideal which contains all the
qualities of Beauty and Perfection that the self can desire.
His teaching, moreover, also show the methods and
occasions for the use of this spiritual food by
distinguishing between right and wrong,.

The stage of the revelation of reality

In the beginning, the believer follows the prophet’s
sharia under compulsion, and after a hard struggle
without understanding it. Then,after sometime he satisfies
himself by interpreting the orders of sharia rationally.
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But, the Prophet’s sharia is based upon the nature of the
self and springs from the depths of the Self*** or life.
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The sharia grows out of life’s bosom;
its light illumines the darkness of the universe.
MK.

Therefore, as the love of the believer grows by
obedience to sharia, the reality that this sharia is not
anything foreign to him or external to his nature goes on
unfolding itself before him. Ultimately, a time comes
when his love reaches the highest stage of its perfection.
Here he begins to feel that the orders of sharia are the
irresistible demands of a powerful inner urge. It is
necessary for every believer to reach this stage by
developing his love.Until he reaches this stage, he not
only considers the Faith as a compulsion, but® also
remains away even from God.
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If you wish to see the essence of religion clearly,
look but into the depth of your heart;

2 This is a translation of the word added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.

3 This is a transalation of the sentence added by the author to the text
of his personal copy of the printed first edition of the Urdu book with
his own hand.
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if you do not enjoy vision, your faith is only
compulsion;
such a religion is veil between you and God.
MK.
When the believer has reached this stage the
knowledge of the Quran is given to him, or to put it in
more concrete words, the knowledge of the Quran with

which he has been endowed according to : *g&ig &y b

A5G 352 is roused in him.Then, he feels the orders
of the Quran springing from his heart.He feels that the
Quran itself has been revealed to his self. Thereafter, he
ceases to be the reader of the Quran,but becomes the
author of the Quran,or to put it in another way,he no
longer remains the reader of the Quran, but himself
becomes the Quran itself.Until the believer attains to this
station not even some interpreter or commentator
however great can aquaint him with the secrets and
mysteries of the Quran.”
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Unless the Book’s each verse and part

Be revealed unto your heart,
Interpreters, though much profound,

% (Nay,here are signs self evident in the heart of those endowed with
knowledge) (29:49) . The Holy Quran (text, translation and
commentary) Vol. III by Abdullah Yousuf Ali.

>3 The author has dilated this section of the sub heading by adding
more material to it to make it more explanatory in his personal copy of
the printed first edition of the Urdu book with his own hand.This
translation is an integration of the added and the printed material. The
translation of the verse quoted in this section has been taken from The
Holy Quran (text, translation and commentary) by Abdullah Yusuf Ali
(volume III)
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Its subtle points cannot expose.
BJ.

And never from books can you be weaned

Which you declaim, not comprehend.
ZK.
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This secret yet none has grasped
That Muslim Scripture reads so sweet.
Practicing rules by it prescribed,
Becomes its pattern quite complete.
ZK.

In his prose, Igbal has described this meaning more
explicitly. He writes:

“Broadly speaking religious life may be divided into
three periods. These may be described as the period of
“Faith”, “Thought” and “Discovery”. In the first period
religious life appears as a form of discipline which the
individual or a whole people must accept as an
unconditional  command  without any  rational
understanding of the ultimate meaning and purpose of
that command. This attitude may be of great consequence
in the social and political history of a people, but is not of
much consequence in so far as the individual’s inner
growth and expansion are concerned. Perfect submission
to discipline is followed by a rational understanding of
the discipline and the ultimate source of its authority. In
this period religious life seeks its foundation in a kind of
metaphysics— a logically consistent view of the world
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with God as a part of that view. In the third period
metaphysics is displaced by psychology and religious life
develops the ambition to come into direct contact with
the ultimate Reality. It is here that religion becomes a
matter of personal assimilation of life and power, and the
individual achieves a free personality, not by releasing
himself from the fetters of the law, but by discovering the
source of the law within the depths of his own
consciousness. As in the words of a Muslim sufi no
understanding of the Holy Book is possible until it is
actually revealed to the believer just as it was revealed to
» 256

the prophet”.

6 The Reconstruction of Religious Thought in Islam. Edition 2007,
(New Typesetting), P: 187, Published by Sheikh Mohammad Ashraf,
publishers-Booksellers-Exporters, 7-Aibak Road, (new Anarkali),
Lahore



CHAPTER XI

SELF AND ART

Difference between culture and civilization

By moral action Igbal means an action which is
beautiful in respect of its purpose, i.e., the purpose of
which is derived from the Perfect Ideal of the self or the
true idea of Reality, and is, therefore, consistent with the
qualities of Beauty. But since self-consciousness is
completely the desire for God Who is the beginning and
end of beauty and has no other desire, it does not miss
any occasion or method of satisfying it and is busy in
satisfying it always. Hence ,it tries to beautify every
action of it not only intrinsically, i.e., in respect of its
purpose, but also extrinsically. The nature of the self is
such that man does not do any thing which he may not
try to beautify both intrinsically, and extrinsically. A
very small part of man’s ever increasing daily needs is
necessary for the maintainence of life while their major
part is a means of the satisfaction of his desire for Beauty
which he uses to beautify and decorate the surroundings
of life. Man’s desire for Beauty has no limit. Hence, his
desire for creating Beauty has also no limit. That is why,
as civilisation advances our needs multiply. Just study the
living of a civilised man of today. He not only tries to
create beauty in the cut of his dress, the design and shape
of his residential house, its furniture, equipment and
decoration, the appearance and arrangement of his chairs,
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tables, books, carpets, sofas, wall pictures and other
articles in the house, but also in the manner he talks, eats,
drinks, travels, plays and behaves generally. He is neither
tired of the efforts to create beauty nor is satisfied with
beauty. Culture is the name of expressing the essence or
the internal beauty of the ideal in knowledge, ethics,
politics, education, law and similar other activities for the
achievement of the ideal. But what we call civilisation is
the seeking and the creating of beauty in the external
conditions of life.

Like the other qualities of the Divine Self, in the art
of creating beauty too the human self is a reflection or an
image of the Divine Self because the creative activity of
the Divine Self the result of which is this universe is
beautiful not only in respect of its meaning,purpose and
aim but also in respect of the external form and shape of
its results. The universe is brimming with Beauty. The
lustre of Beauty is reflected in every speck of it. God has
not created anything which is not beautiful. But it is just
possible that we fail to discern beauty in certain things.
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ocean
For the discerning eye every drop is the Beauty’s
storm

Beauty is in the frightening silence of the
mountain.

In shedding of sun’s light, and in night’s darkness
It is in the morning sky’s mirror like glitter

In the night’s darkness and in the twilight’s
floridity.

It is in the harmony of the denizens of the rose-
garden.

In the nest-building efforts of the tiny little birds.
BD.
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In everything lustre of beauty we find;

In man there is speech: opening buds smile
delight.

The moon of the sky is as heart of the bard.

There shines the bright moon, here is anguish of
pain.

There must be some trick in the ways of the word:
Else the bird would be fragrance, the flower sing



496 The Philosophy of Igbal - Dr. M. Rafiuddin

refrain.

The riddle of union’s in beauty rich hid.
The glitter of firefly is fragrance of flower.
BD.

Definition of art

An action in which beauty has been expressed by
making some visible and tangible object a means or a
medium is called art. We have seen that every action of
man can become, and does become, a medium of the
expression of beauty. But when we express beauty in
brick, stone, voice, sound, colour, word or movement, it
is called the art of architecture, sculpture, singing, music,
painting, poetry and dancing respectively. To obtain
pleasure from the creation or observation of beauty in
these forms of art needs a special kind of training.
Therefore, every man cannot use them as a means of the
creation and observation of beauty. Thus, their utility, in
comparison with the beautification of the usual activities
of life, becomes very limited. Nevertheless, every one of
them can influence a particular group which has the skill
at benefiting by it.
Truth and Goodness are the two aspects of

Beauty

An important thing linked to the reality of art is that
Truth, Goodness and Beauty are the qualities of God.
Each one of them is not only Beauty, but also Goodness
and Truth too. In other words, Truth and Goodness are
two aspects of Beauty itself. Therefore, if Beauty is
divorced from Truth or Goodness, it ceases to be Beauty.
Every action whatever is it is formed by its internal aim
and object and by its external form both.If the external
form of an action is beautiful, but the purpose behind it is
not beautiful, its beauty is blemished, with the result that
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it ceases to be beautiful in its wholeness or totality.
Beauty is Beauty as a whole, and does not tolerate a
mixture of ugliness with it. If ugliness is mixed with it, it
ceases to be beautiful not partially but wholly. Beauty is
an indivisible whole; it cannot be divided into parts that
we may say that something is half beautiful and half ugly.
Ugliness is always composed of beauty and ugliness. A
thing adjudged ugly by us is not completely ugly.
c LFIT e 2o S
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Untruth conceals in various masks
But truth and God are both unique:
There can’t be pool twixt good and bad-

This fact is known from times antique.
ZK.

Low art

Since art is an aspect of the urge of self it must be
consistent with the real objective of the desire for Beauty,
viz, the search for Beauty or Consciousness and the other
aspects which help and assist the search for Beauty, that
1s, the search for Goodness and Truth. Hence, an art
(whether it is poetry, dancing, painting, music or some
other variety of it) which gives an immoral suggestion is
low and degenerate not only morally, but also as pure art.
Such an art is not a pure expression of the self, but in it
the expression of the self’s desire is mixed with the
expression of the instinctive desires. That is not the self’s
pure action or human action, but a mixture of the
human and the animal actions. To See and create such art
cannot give that unique quality of pleasure which is the
distinction of pure art and is completely different from
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that pleasure which is derived from the satisfaction of the
instinctive desires.

Pure art

Nevertheless, it does not mean that art should aim at
morality. Pure art has no other aim except the search for
Beauty. Like every activity of the self, art is also a free
expression of the self, unchained, spontaneous and for its
own sake. But since pure art is true search for Beauty, it
automatically achieves consistency with Goodness, Truth
and Beauty or Consciousness so that it may correct and
complete itself as art. If art ignores Goodness and Truth,
it is no longer an expression of Beauty and is, therefore,
no longer art. Art is not a free expression of the urge of
self and, therefore, not art at all if it has not succeeded in
making itself pure and free from every tinge of the
immoral and does not completely bear in mind Goodness
and Truth. But we also know that a thoroughly moral
attitude which can come up to be highest standard of
Goddness is impossible without a strong love for the
Divine Self. This means that we can expect true art only
from an artist whose idea of Reality is really beautiful i.e.
the True God, and whose self-consciousness has reached
the highest stage of True Love. A person whose idea of
Reality is not beautiful, i.e., it is other than God, as for
example, the idea of a disbeliever or an atheist, his art, on
becoming consistent with his ugly and defective idea of
Reality, will cease to be beautiful of its own accord. An
individual whose idea of Reality is correct and beautiful,
but whose love for it is not perfect and pure, to the
degree that it will not get mixed in the least with the
wrong ideas, will face more or less the same situation.
Since art always establishes its consistency with the idea
of Reality of the artist, therefore, it is correct to say that
despite art being a completely free activity and art for
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art’s sake, is always automatically a representation and
servant of life.

True knowledge and pure art are both aspects of
Beauty or Love and exist only to serve and help it.
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Science and art are servants of Life,
Slaves born and bred in its house.
AR.

In the above verse, by hayat (life) Igbal means the
desire for Beauty or Love because the thing which Igbal
calls hayar (life) in his poetry has itself appeared in the
form of the desire for Beauty or True Love in the human
plane of evolution.

Relation between the desire for God and

art

Every kind of art whether it is painting, architecture,
sculpture, music, poetry or singing is created out of the
desire for Beauty the real objective of which is God, and
God alone. Igbal calls this desire for Beauty or Love itself
sometimes khoon-i-jigar (life blood) sometimes khoon-i-dil
(blood of the heart) and sometimes Janoon (madness). The
desire for Beauty makes a slab of stone into a living heart,
(i.e., the centre of the sentiments of Love) by
transforming it into the form of a statue. This very same
desire for Beauty itself turns the voice into a song by
making it pathetic and delightful.

All artistic creations which are unconcerned with the
real objective of the desire for Beauty, i.e., True Love,
remain defective and incomplete. Similarly,that song too,
which is unconcerned with the real objective of the
desire for Beauty is ineffective and useless and has no
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more importance than being soulless i.e, it is dead and
meaningless, and like a fire which has turned into ash
after having burnt itself out. Such a fire, has no warmth
or heat in it. But that song which is full of passionate
Love should be called the burning fire dissolved in the
blood of the heart because of its effect.

PN N RS RS- W Y
ul/ s n 8 Iy dad /C s
s ) U4 (U”L’ — f)
/.éfz:/l./;gi’(lé’gbr‘aj
Just the media these pigments, bricks and stone;
This harp, these words and sounds; just the media.
The miracle of art springs from the life blood of
the artist!
A droplet of the life blood
Transforms a piece of dead rock into a living
heart,
An impressive sound into a song of solitude,
A refrain of rapture, or a melody of mirth.
Incomplete are all creations
Without the life blood of the creator.
Soulless is the melody

Without the life blood of the maestro.
BJ.
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Song should be violent like a storm;
So that it may remove from the heart the clouds
of grief.
It should be nourished on ecstasy-
A fire dissolved in the blood of the heart.
ZA.

The true idea of Reality i.e, the idea of God contains
all that beauty which the self desires. Therefore, by
contemplating the beauty of Divine qualities by means of
words, the study of natural phenomena and moral action
the self is enabled to satisfy its desire for Beauty fully, and
in this way to evolve its love to the stage of its highest
perfection. On reaching this stage, the self derives such a
great pleasure from zikr, fikr and moral action that it
cannot be described.Hence, a person who reaches this
stage finds that pleasure insignificant which most peolple
derive from art. And if such a person is an artist, he
himself derives such pleasure from his art and also fills it
with such pleasure also for others which is not possible
for an artist who does not believe in God or despite
believing in Him has failed to develop his Love
completely. The reason is that the art of this individual
revives for him the great joy of the observation of Beauty
with which he is already familiar. Therefore, the art of
such a person is at its best simply as an art. Some people
resort to art to get temperory relief from the worries of
life and to refresh themselves . Such people are not
familiar with the joy attending an act of genuine and
sincere worship. Though no difference occurs in the
nature of joy which the self derives from the expression
of the desire for Beauty or Love due to change in the
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method of its expression, yet some of the methods of its
expression are more effective than the other methods. For
example, the worship or adoration of Consciousness
affords a much greater scope for the self’s expression than
art. Therefore, the pleasure one can get from it is immense
compared to what one gets through art.

Two dangerous varieties of art

Since art is an activity of the satisfaction of the self’s
desire for Beauty, it also helps the progress or evolution
of the self. But some varieties of art, for example, singing,
dancing, painting and sculpture are such that they easily
become the instrument of erotic pleasure. Such an art can
be certainly purified and exalted, but if it may be difficult
to do so, it is necessary to avoid it in the interest of the
protection and progress of the self because then it is no
longer art, but a form of sex appeal. Whenever we are
observing a demonstration of such an art, we need not
deceive ourselves that we are enjoying art. Such an art is a
message of death for the self. A singer whose conscience is
defiled and impure makes his song poisonous by his

breath.
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That player on the flute who has
A conscience much defiled, impure,
With puff of breath can make a tune
Replete with poison which hasn’t cure.
ZK.

To draw the pictures and to carve the statues of men
who are the object of veneration are particularly the
varieties of art which become a means of undermining
man’s sincere desire for the contemplation of Beauty and
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the urge of the worship and adoration of Consciousness
and of putting it on a path different from it
imperceptibly. Avoidance of such art is also necessary for
a fuller development of the self.

The Cinema

Considering the existing state of the cinema, its
commercial aim and object and the low and ignoble kind
of view behind it, we should also count the cinema in
such varieties of art. It is a form of fetish fashioning and
fetish mongering of the ancient times to Igbal’s eyes. That
fetish mongering was no craft (industry), but was a
demand of kafri (paganism). This is also no craft, but a
kind of witch-craft and a trade created by the new
civilisation, the object of which is no other than the
accumulation of wealth. Igbal calls it Idol making and
Idol worship because it puts man’s desire for Beauty on to
the wrong path by diverting it from God. Idol worship
also does the same thing. The whole pleasure and
enjoyment of man should emerge from the correct
satisfaction of the desire for Beauty otherwise his pleasure
and enjoyment is injurious for the development of his self
the consequence of which is not pleasure, but appears in
the form of grief and sorrow.
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Cinema or new fetish fashioning,
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Idol making and mongering still?

Art, men called that olden voodoo--

Art they call this mumb-jumbo;

That- antiquity’s poor religion:

This- modernity’s pigeon plucking.

BJ.
The drama

Similarly, drama is also dangerous for the evolution

of the self.The reason is that its excellence depends upon
the fact that the actor should efface himself completely
and display the self of the person whose role is being
played by him. A person cannot make a worst use of his
desire for Beauty than that he provides lodging in his
heart for the self of others which is the abode of God.
Just as the pagans had erected in the house of k’abab the
idols like Lat and Manat before the rise of Islam! God save
us from such disbelief . Man’s life depends upon his self-
consciousness. His pleasure, his love, the continuance and
permanence of his being and his qualities, all depend
upon his consciousness. If he effaces his self-consciousness
itself nothing remains of him on the basis of which he
may be considered alive! Since the human self-
consciousness seeks God, its station is higher than even
the moon and the Pleiades. Man is honourable and
respectable only because of it. To devote it for others
than God is to disgrace one’s own self.
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Your being’s sanctum gets
From self its inner light:
Save zeal and firm resolve
Naught can make life e’er bright.
Its rank is higher than
The Pleiades and the moon:
Your essence and its gifts
Are egoe’s greatest boon.
God save that alien self
Seek shelter in your shrine!
The creed of idols shun,
Don’t desecrate house divine.
Forgetfulness of self
Imports the height of art,
But with the loss of self
Both Joy and warmth depart.
ZK.
It is obvious that the facts on the basis of which
theatre or drama is injurious to the evolution of the self
apply to acting of all kinds.

The art of the Indian artists

The art of the Indian artists is full of sexuality,hence,
low and worthless. Their imagination is such that it
makes Love and intoxication i.e., love for God depart
from the heart. Their dark ideas are death for nations.
These artists are not the worshippers of God; they are
idolaters like the Brahmins. In their idol temples they
carve symbols of death, i.e., their artistic creations are
death for individuals and nations. Their art prevents men
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from knowing that their self-consciousness can reach the
highest stages by progressing. They awaken sensual
desires by their art and put the desires of the spirit or self
to slumber. Every one of them is obsessed by woman
whether he is a poet,or a painter or a novelist.
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Their opinions bury love and enthusiasm,

In their dark ideas is the tomb of nations.

In their temples they carve symbols of death,

The art of such Brahmins is disgusted with life.
They conceal high goals from view;

They put the spirit to slumber and awaken the
body.

The senses of the poor Indian poets, painters

And literary writers are obsessed by women.
ZK.

The Persian poetry

The purpose of poetry should be to nourish God’s
Love, and to develop it to such an extent that man’s self-
consciousness may become sharp like the sword to
destroy falsehood because of which he may be induced to
an enthusiastic, vigorous and revolutionary action to
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change the human world according to the will of the
Creator. If the song-bird of the dawn does not make the
flower land lively and animated, but renders it still more
dull and languid,the only thing better for it is that it
should keep silent. Liveliness of the universe is that
Beauty, Goodness and Truth should prevail in it. If, the
poetry of the poet makes no effort to spread and
practically enforce the qualities of Beauty and Truth in
the universe by eliminating evil,wickedness and
falsehood®”, which can result only from the stage of
perfection of God’s love, it is as good as nothing.
Conceded that the Persian verse is very attractive,
enchanting, forceful and effective so that it smashes the
mountains™ into pieces, but if it does not sharpen the
sword of the self and cannot break the empire of a
Perveiz, i.e., the force of falsehood, of what use is its
effect?
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The Persian muse is mirthsome and heart easing,

7 This is a transaltion of the word added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.

% This is a transaltion of the word added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.
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No whetstone for sword-edge of the self.

Better the song bird of the dawn be still,

Than by her notes lull flower land into languor.
What use the patient axe that hews through
mountains

Yet leaves Pervez and his proud throne unscathed?
ZK.

Forbidden music

Whether music is lawful or unlawful has been the

subject of discussion amongst the jurists. But if we see in
the light of the qualities and characterstics of the secrets
of life or self a decision on this discussion is easy. Music,
which creates an indifference towards God’s love is
unlawful, for it is a message of death for the self.
Obviously, life takes precedence over death. We cannot

buy death for life.
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If in the music or its strains
The message of decease is hid
Such music of harp, reed and lute

In view of mine is quite forbid.
ZK.

In view of the qualities and characterstics of the self

deprivation from the Divine love is death for man.
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He who lives without God is nothing but a corpse
Although no one laments him.
MK.
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There is no doubt about it that the attraction which
the bass and treble of the tune of the singer creates in the
song imparts much joy to the heart and the heart is
relieved , i.e.,” if the heart is in a state of tension and
strain®® because of grief or fear, it disappears. But if the
song of the singer has the effect of crushing the feeling of
Love, its result would be that the listener’s heart would
die and cease to live and endure. If the heart itself is
dead,what use is the joy of the heart?If the tune springs
from a heart in which there 1s, in fact, an ardour of True
Love, its effect can liquify even the stars said to rule the
fates of men, and can change the entire world according
to the will of the singer. Such a song potentially exists in
the universe and is latent in its possibilities but has still
not become active and manifest.A song with the effect of
which man may become similar to the words of the

261, 2.5

Quran “&f535:93206 3236, by getting rid of grief and fear
permanently , Ayazi, i.e, the position of slavery and
personality cult may change into the position of
Mahmood Ghaznavi ,i.e, kingship and idol breaking , and
this entire universe which is the perplexing maze of the
moon and the stars, may be counted non existent and
only You may be left and Your declaration that no one
exists except God,i.e, this old world may cease to exist
and a new world which is according to your will and
your beloved, God’s will may come into being-—-In other
words, a song which the experts in the knowledge of the

259 This is a translation of the words added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.

> Ibid.

261 They shall have no fear, nor shall they grieve (6:48) : The Manifesto
of Islam, page 67, published by Da’wah Academy, International Islamic
University, Islamabad.
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self consider as lawful still awaits a singer.What it means
is that ultimately’ the world will not but change
according to the will of God.But the means of this change
can only be a song with the effect of which the people’s
heart may melt. The universe needs such a singer

indeed who can create this kind of a song**.
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The bass and treble of minstrel’s song

Much joy to human heart imparts;

What is the use of pleasure that

Is €’er on wings and soon departs?

That melodious song is still unborn

And is concealed in heaven’s breast,
Whose intense heat may transform

%62 This is a translation of the word added by the author to the personal
copy of the printed first edition of the Urdu book with his own hand.
263 This is a translation of the words added by the author to the text of
his personal copy of the printed first edition of the Urdu book with his
own hand.
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The solid stars to liquid form.

A song that may have such results
Which set men free from grief and pain
And makes Ayaz break slavish. And learn
like kings to rule and reign.

Perplexing maze of moon and stars

May flop down, leave their course:

O God, you shall last and the cry

“God 1s Great”, uttered with much force.
The song that jurists of the self

Deem lawful in their mystic creed,

Has been expecting since a long

A bard, who can acquit indeed.

ZK.

The disbeliever’s art

An individual who cannot put the idea of God to his
use to satisfy his desire for Beauty because he is a
disbeliever or unfamiliar with the idea of God, his art can
only be of such a low kind, even though it may be joyous
for the beholders and they may feel that this art has
opened for them a door to Paradise and revealed to them
the guarded secrets of Divine power.The fact of the
matter is that, not even such achievements as becoming
materially advanced through the self’s struggle or
becoming a man of the modern age can rid an individual
of the hostile struggle between good and evil which goes
on in and out of the conscience of man as a characteristic
of life. The only means of getting rid of it is that man
should believe in God and evolve his Love to the degree
of highest perfection. The disbeliever of the modern age
has become accustomed to a new kind of idol worship in
which country, nation, colour and race are the idols
instead of Lat and Manat. How can we expect pure art
from this disbeliever during this age of indifference to
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God which is the distinction only of those who draw life
from Love alone? He has died, and this very art of his,
which considers ugliness as beauty, death as life and the
dark night of the grave as the light of life, is offering his
funeral prayer.
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The craftsmen by their tact have built

Such works that Eden jealous make:

The eyes endowed with sight can see

States hid that stir the heart and rake.

There is no self nor usual change

Of morn and night at all is found

The Muslims have got rid entire

Of combats and shun such a round.

Ah! The infidel poor still

Pays homage to his idol old

Though their broken state he knows,

Yet on him they retain their hold.

You are a corpse and your art

The leader of your funeral rite

In pitch dark bed room of the grave,
Of life the fellow catches sight.



Self and Art 513

ZK.
The purpose of all the higher activities of
man is the protection and evolution of the

self

Not only the other forms of music, poetry and art,
but also the activities like literature, religion and politics
originate in the mind of man or the desire for Beauty.
These higher kind of activities are man’s special privilege.
They are not shared by the animal. Their object is to
satisfy, serve and help this urge of love which makes man
the most eminent of created things, the vicegerent, the
confidant and the co-worker of God. Every one of the
results and benefits of these activities is like a rare and
priceless pearl in respect of its value and worth.
Therefore, there is not the least doubt in it that these
activities are higher than even the stars. But if any one of
them is unable to protect and evolve the self-— in other
words the self’s love which is meant only for God, it is
simply useless and inconsequential, because it does not
benefit the purpose of life and the purpose of this activity
itself. But if that activity is going to be helpful for the
protection and evolution of life, it is exactly life.Those
nations which had divorced their literature from the
purpose of the evolution and progress of the self in this
world have not but been disgraced.
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Music, religion, politics, knowledge, art
Have all in their possession matchless pearls.
They emanate from the mind of a creature made
of dust,
But higher than the stars in their abode,
If they protect the ego, they are life itself;
If they cannot, they are mere magic and false tales.
People have come to grief under the sky
Whenever their religion and their literaturee
Have been divorced from egohood.
ZK.

If art whether it is painting, poetry or music or song
lacks the capacity to build the self ,i.e., to nourish Love, it
is deplorable . For man life is love for God and distance
from Him death. But alas, at present, whether it is the
school or the tavern (that is, art which intoxicates with
the display of Beauty) both teach death because of being
godless. We should learn to live. Real living is the living
of the self. If our self becomes alive, we will live not only
in this world, but also in hereafter. The physical life
which is not longer than a moment like a spark is not our
real life. The reality of man is not related to the body, but
to the self. The body has not created the self, but the self
has created the body. In order to live, we should
understand the essentials, stations and stages of being or

life.
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O man, your stay and show beneath the sky,

In short and brief, life spark, that parts from
flame:

Who can make man detect this fact so clear

That being of man enjoys high rank and name?

If craftsmanship of man is quite devoid

Of gift and tact the self to form and frame,

Alas! such art and music of the flute

Are naught but source of much disgrace and
shame.

Schools and taverns can no moral teach

Save the fact that you do not exist:

Learn “to be” for you too are a fact,

Besides, your ego thus shall long subsist.
ZK

The source of the effect of art

In order to understand the cause of all the difficulties
and shortcomings of art we should consider that when a
flutist plays his deeply effective and intoxicating notes,
where from does the pleasure like that of the wine come
in the sound of the flute. Surely, its main spring is not the
dried wood of the flute, but the flutist’s heart. What then
is this heart? Where does the quality of intoxicating and
the power of creating the effect in it come from? This
very same heart is man’s self which is the real man. This
heart has only one desire, which is the desire for Beauty
which is satisfied completely and permanently only by
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the Divine Love. Activities like worship, knowledge,
ethics and art are aspects of this very desire of man, and
come into being only to assist it. Wrong, defective and
ugly ideas continue to attract the urge to Love by putting
on the garb of Beauty. But the demand of its nature is
that it should attach itself whole heartedly to God by
cutting itself off completely from others than God. And
when it attaches itself whole heartedly to God, the heart
of man becomes alive, and he truly turns into a mystic.
History is an evidence that only one glance of the mystic
can topple the throne of the Chosroes and in his eyes
Rome and Syria and their empires lose their significance.
When hearts are alive due to Love, the nation is also alive,
but if Love departs from the hearts and they become
dead, the nation also becomes dead. The experiences of
the heart continue to change repeatedly because it has
power and beauty both . When its love faces obstructions,
it expresses the qualities of Power by which it overcomes
the obstructions of Love. When conditions are favourable
to its Love, it becomes soft like silk and looks love
through and through.If the incomplete, defective and
misguided love of an artist can also create some effect in
the tunes of his flute, just imagine that if his love is not
for his True Beloved and at the stage of perfection, what
will be the level of the effect and intoxication of the tune
of his flute, and further at what level of perfection will be
his art! If the artist succeedes in discovering this secret ,
he will find a solution to all the problems of his art
exactly from here. Igbal describes this subject itself in
verse as follows:
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Whence does the zest of liquor come
In mournful tune of hollow reed:

Is its main spring the player’s heart,

Or does it from the pipe proceed?
What is the source of heart’s great might,
Wherefore to rapture it is prone:

How does it topple with a glance

The firm and mighty Achamenian throne?
Why does the heart bestow fresh life
On nations on verge of decline:

Why do its states have constant change,
Are points that no one can divine?
Why is it that in eyes of man

On whom God has bestowed a heart,
The realms of Syria, Rome and Rayy
Are fake effects in the mart?

The day the minstrel grasps this point
Which is hid in depths of heart,

Take it for granted, you have traversed
All the stages required by art.

ZK
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The standard of the perfection of art

It is generally thought about an artist that he is
observant, has a taste for beauty and can distinguish
beauty from ugliness. But if an artist is himself unfamiliar
with the reality and the purpose of art, how can we call
him observant ? The purpose of art is the creation of such
a deep love in the heart of man that it may immortalise
him. This purpose can be realized only if the creation of
art is such that it can nourish the love of God. If the artist
presents ugliness as beauty, his art will indeed be
somewhat pleasing and joyous this bodily life which, is
no longer than a moment or two like a spark, but it will
neither be able to nourish God’s love nor will it be of any
help to the immortal life of the soul and the eternal
warmth of its love. But what is the significance of this
momentary life of the body that the artist should make
his art a slave to it? If the rain drop falls into a shell, it
becomes a pearl.The skill of the artist may be that rain
drop which fills the shell of his master piece with the
sparkling pear] of beauty, but that shell or that pearl
which, despite being the creation of the wonders of the
rain drop, is unable to a agitate the river, it is insignificant
for the river. Similarly, that master piece of art, and that
beauty of art, which is unable to create any movement
for action in the nation for God’s pleasure for want of
God’s love®™* is meaningless and useless for the nation.
Flowers blossom in the garden due to the morning
breeze. It is true that the poet’s verse and the singer’s song
can both serve as the morning breeze for the garden of
the nation, but that morning breeze is no good by which
the garden of the nation, instead of blooming with God’s

264 This is a translation of the text added by the author to his personal
copy of the printed first edition of the Urdu book with his own hand.
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love®™, may wither away for want of God’s love®™. A
nation which is in a state of stagnation cannot move
forward towards the goal of humanity until new vistas of
thought and action open for it by a miracle. Art should
be like the Rod of Moses one stroke of which had caused
the fountains of water to gush forth from the burning
desert sands, which has the power of a miracle and which
can put the nation on the lost routes of evolution by a
wonderful intellectual revolution. Says Igbal:
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O people with observing eyes,

A taste for observation is a good thing, but
What good is observation if it does not see
The inwardness of things?

The aim of art should be to generate

A vital frame that never dies.

265 Thid.
266 Thid.
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What use is a mere momentary spark?

What good, O, rain drop if you do not agitate
The bosom of the sea,

And are content to be

A pearl lodged in a mother of pearl’s womb?
What good a breath of morning breeze,
Whether as poet’s verse or singer’s air,

If it can only make the garden wilt?

O never without miracles do people rise;
What good is art that does not have

The impact of the rod of Moses?

ZK.

Dangerous poetry

If the verse is unable to keep in view the real
objective of the self’s desire for Beauty, it can prove
extremely dangerous for mankind as, in comparison with
other forms of art, it reaches the people more easily and
can be made use of repeatedly with little expense. Then ,it
is more suitable and effective for the expression of
meaning, can bring human sentiments under its control
more easily and establish connection with our daily life
easily. If the poet is unfamiliar with the objective of life
he presents ugliness as beauty, creates obstacles to man’s
evolution, brings death before us by painting it as life and
life by painting it as death, and distributes poison
dissolved in honey. Sometimes, its harm is incalculable,
for it causes the desire for Beauty of numberless people to
experience great difficulties by directing it to wrong paths
and wrong destinations of which they can rid themselves
only after death. The poetry of such a poet robs the
flower of its freshness, and takes away the joy of ﬂymg
from the heart of the nightingale. In other words, its
effect not only deprives Beauty of its humour, but also
love of its warmth, with the result that man becomes
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deeply engrossed in thoughts and indifferent to action.
His poetry does produce intoxication like that of wine,
but every man should shun his sparkling wine for the
safety of his self-consciousness. An unfortunate nation in
which such a poet is born meets with death and
destruction.
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Woe to people that resigns itself to death
And whose poet truns away from the joy of
living!
His mirror shows beauty as ugliness,
His honey leaves a hundred stings in the heart.
His kiss robs the rose of its freshness,
He takes away from the nightingale’s heart the joy
of flying.
He plunges thee in a sea of thought
And makes thee a stranger to action.

Beware of his decanter and cup!
Beware of his sparkling wine!
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AR.

Sacred poetry

On the other hand, if poetry is aware of the
objective of the desire of the self for Beauty, it becomes a
useful and an effective means of the evolution of the
human world. While writing about the poet who
composes such verses , Iqbal says that his breast is a place
of display of Beauty by which the light of Beauty spreads.
He adds to the Beauty of any object towards which he
turns his attention with his verses—even the beauty of
Nature becomes more attractive and lovable by the magic
of his verses. His thought reaches the moon and the stars
in its loftiness. He is absolutely unfamiliar with ugliness
and continues to create Beauty. The result is that the
caravans start following him towards their destinations

urged by the sound of his bell.
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“Tis in the poet’s breast that Beauty unveils,
“Tis from his Sinai that Beauty’s beam arise.

By his look the fair is made fairer,
Through his enchantments Nature is more

beloved.
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His thoughts dwell with the moon and the stars,

He creates beauty and knows not what is ugly.

Caravans march at the sound of his bell

And follow the voice of his pipe.

AR.

Just as heart is the centre of feelings in the body, so

the poet is also a centre of sentiments and feelings for a
nation. With the ardour of his love which is the soul of
poetry he creates a new world. The ardour of Love is
present in every atom of the universe.It is only by this
ardour of love that the whole of the universe has been
constructed. A poetry which is devoid of it is a kind of
dirge. If the objective of poetry is the construction of
humanity on the basis of Love it is heir to prophet-hood.
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The poet is like the heart in a people’s breast,

a people without a poet is a mere heap of clay.

Ardour and drunkenness embroider a world.

poetry without ardour and drunkenness is a dirge.

If the purpose of poetry is the fashioning of men,

poetry is likewise the heir of prophecy.

AR.

Hence,Igbal invites the poet to regard the objective

of life as the touchstone of his art. If his poetry is being of
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use to the development of Love it is worthy of
appreciation and praise otherwise not.
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Oh, if thou hast the coin of poesy in thy purse,
Rub it on the touchstone of Life!
AR.

If the artist’s art is not being of any use for the
practical satisfaction of the urge of Love, it will certainly
become the cause of the destruction of nations.
Avoidance of such art is necessary.
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A poet must ne’er keep aloof
From noisy fretful stream of life
The bard, who shuns the facts and truths,

Can’t make the nation face its strife.
ZK.

The slave’s and the disbeliever’s art

Since art is dependent upon the free expression of the
sell’s desire for Beauty, a slave or an individual whose
idea of the Reality of the universe is not correct cannot
create art of a superior kind. His art is often an imitation
of nature or is meant to represent and serve the interests
of those whom this art wishes to please.

A slave is devoid of the capacity to invent and create
according to his complete desire for Beauty. The reason is
that his self is compelled not to think or work for his true
idea of Reality, but for the wrong idea of Reality of his
masters. Therefore, his capacities for invention and
creation cannot find their free and complete expression.
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His art is devoid of the quality of modernism. Art is the
name of free expression of Beauty. Since the art of a slave
is not a free expression of Beauty, it is also not a true art.
An artist can express himself in his art completely only
when his self is free from the influence of all ugly and
defective ideas of Reality. Since defective ideas of Reality
are inconsistant with the nature of the self, they enslave
the self by divesting it of its freedom after which it
becomes a stranger to itself. In such a case the self is
rendered incapable of free creation. Therefore, both the
conditions,i.e, disbelief and slavery, are not suitable for
higher and superior art. Art of the highest level is possible
only when the self consciousness of the artist is
completely free from the influence of the wrong ideas of
Reality of every kind whether this influence has resulted
from disbelief or salavery. Fine arts originating in
conditions of slavery embody several kinds of deaths. The
spell cast by servitude is beyond description. The artistic
productions of a slave are as black as his heart. His notes
are as insipid as his nature. The sound of his lute betrays
the fact that he is a slave. His lute is a message of death
for a whole habitation of men.
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Arts cultivated (by people) in servitude are
symbols of death;
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The spell cast by servitude is beyond description.
The countenance of a slave 1s as black as his heart,
The notes of a slave are as insipid as his nature.
His lute betrays his secret,

His instruments embody the death of multitudes.
ZA.



CHAPTER XII

REVOLUTION IN THE SELF

Essentials of the growth of the self--
privacy

God’s zikr, contemplation of the natural phenomena
as signs of God, moral action and art arising out of the
ardour and passion of God’s love , all these four activities
of the self, evolve God’s love to the degree of highest
perfection. However, out of these, the progress and
development of the self is largely dependent ultimately
upon the regularity of, zikr, study and contemplation of
nature and moral action. The self needs privacy in order
to concentrate itself completely on zikr and fikr,
otherwise it cannot profit completely by it.

The Holy Prophet (peace be upon him) had himself
also chosen privacy on Mount Hira. The purpose of the
Islamic rite of etzkaf is also privacy iteslf.
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Ever to be about with men
Proveth the self doth not attain;
To friends be thou a stranger, then
Who are familiar with pain.

ZA.
ek A F
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By isolation the imagination becomes more vivid,
more vivid, more questing, more finding.

JN.
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O man of the plains! Don’t be surprised;

Solitude of the mountains produces sense of
awareness.

ZK.
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Mohammad chose solitude upon Mount Hira

and for a space saw no other beside himself.

JN.
States of the self’s highest stage

Hence, the believer observes privacy in the

beginning. When he continues with zikr and fikr and
moral action in privacy very carefully and enthusiastically
for some time, he soon reaches a stage of the unfolding of
a great reality where he feels that he is seeing God with
his own eyes. The self feels perfectly happy and calm at
this stage. It seems to it that it has found whatever it
desired in this world and needs nothing beyond this
except that what it has found should remain with it, or
rather, go on increasing always. This exactly is the Self’s
stage of the highest perfection. Man’s love which
gradually increases by contemplation and moral action
ultimately becomes so powerful that it rules the whole of
his life and all wrong ideas interfering with it either
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perish after losing their attraction completely,or become
subservient to it under the divine love, if this capacity
exists in them. However, no capacity is left in them for
preventing the self from having a vision of God by
achieving progress in His knowledge and love and
reaching the highest stage of this knowledge and love
through continued worship, obedience and action.

Vision of the Creator

According to the saying of the Prophet(peace be
upon him) the stage of the vision of God has been defined
as “Ibsan”. The Prophet (peace be upon him) said “Ihsan
means worshipping Allah as if you see Him”.

(e 15) 81,5 bl gwad Ol Gl
Doing good means worshipping Allah as if you see
Him (Muslim)

Some people will perhaps doubt that it is not possible
to have a direct vision of the God. However, if we study
the process of seeing, this doubt is removed. When we see
a material object the process which emerges between our
casting a look at it and having a feeling of seeing it is that
the rays of light which are coming from it fall on our
eyes. The retina of our eyes forms an image of the object
by converging behind it. The sensation of the image is
conveyed by the optical nerve to the brain from which
our consciousness derives an idea of the object. In other
words, the final agency that completes the act of vision is
our self. What our self also sees is not the object itself but
some qualities of this object, the sum total of which is
itself considered as the object by us. The brain, the optical
nerve, the eye and the light are simply the instruments or
means of acquiring a knowledge of these qualities. When
consciousness has once acquired a clear knowledge of
these qualities, whether that object is before the eyes or
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not, consciousness can see it again, if it so desires, and the
greater and clearer the knowledge of the self-regarding the
qualities of the object, the clearer will be our unaided
vision of it. When continued moral action and
contemplation have raised the love of a believer to a very
high stage of evolution and his knowledge of the qualities
of God has become very clear, it so happens that in
moments of contemplation he becomes deeply absorbed
in the love of these qualities till they dominate his
consciousness completely. In this state the believer sees
God exactly as he would see any object of this world.
Since this seeing is not through these eyes which have
been made for seeing the material objects, therefore, the
words of Hadith are that “worship God as if you are
seeing Him” ()5 S3). In other words the believer no
doubt sees God, but his seeing is not by means of these
eyes. The Israelites demanded of Moses that they may be
allowed to have a direct vision of God so that they may
enter his faith, though to believe in God was a
precondition for seeing Him. Hence, they were chastised
for this unreasonable demand.
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Life is to attain one’s own station,
Life is to see the Essence without a veil.?*
JN.
A strong pull
On reaching near the stage of its perfection, the
human self-consciousness feels such an irresistible pull of
attraction for the Divine Consciousness that it loses

267 This verse has been added by the author to the text of his personal
copy of the printed first edition of the Urdu book with his own hand.
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control of itself. Hence, on becoming extremely helpless,
it 1s attracted toward its beloved, the Divine
Consciousness, and feels, for a time, that it has passed
away into Its embrace and is one with It as a needle which
is brought gradually towards a magnet is lifted by it
automatically as soon as it is sufficiently close to it. It 1s
that state of the evolution of the self which is achieved,
and can be achieved by it, through worship in solitude.
Nevertheless, more stations of its progress which can be
achieved by it by means of a courageous and strong action
in the human world for the realisation of the purpose of
the Beloved, come later. As long as the self remains in this
state (and it is only for a short time that it remains in this
state) it is in the condition of self oblivion. Its feeling of
its own independence in this condition is so weak that it,
so to speak, wholly disappears, and it feels that what
exists 1s God and God alone, and not he. The self is not
within the limits of time and space in this condition as it
is with the Creator of both. When man regains himself,
comes to his own, he cannot describe this experience to
others and finds his words inadequate to express his
meaning despite his best efforts. Rather, the words shroud
his meaning. Hence an individual who desires to know
about the whole state of this condition should pass
through it himself.
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Not every subtle point can be
Expressed in words. Consult a while
Your own heart: may be you will see
My point made in the heart’s own style.
PM.
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Words are but a strait-jacket for realty:

Reality is a mirror, and speech
The coating that makes it opaque.
BJ.
Rumi says that love alone can describe the state of
love. If someone desires to know about the moon, he
should see the moon itself.
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No matter how elaborately I try to explain love,

I feel ashamed (at my failure) when I encounter
“love” itself.

Even though elucidation and explanation help
lluminate a point,

The tongueless “love” is far more illuminating.
The pen which flows so swiftly in writing,
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Breaks when it comes to write about love.

When it comes to express this state(i.e. of love),
The pen is broken and the paper torn to shreds.
Intellect fails to explain love like the donkey who
gets stuck into the mud.

Love and the ways of love can be explained by
love alone.

The appearance of the Sun itself is the proof of the
Sun;

If thou needeth a proof (in respect of the Sun) turn
not away thy face from it.”**

A new kind of birth

When this state of the self has passed away it becomes
a cause of a new forceful and amazingly active life for
man which should be called man’s new life. Therefore,
Igbal regards it as a kind of birth, and to distinguish it
from the birth of a child, calls it the birth of man. At the
time of this human kind of birth, the individual comes
out of the bounds of time and space by tearing them apart
just as at the time of his biological kind of birth, he comes
out of the bounds of his mother’s womb in the form of a
child. After this birth, he is not in the universe but the
universe is in him.
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This depth , this altitude and the heavens :

All these, with their vastness are absorbed by the
heart of the lover.

O thou who seekest the secrets of enternity !

2%8 This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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Cast a glance at thyself:

Thou art one, and thou art many, thou art
manifest, and thou art hidden®”’

PM.

The biological birth of man (called the birth of child)
takes place through the rending of the womb while the
human birth takes place through the rending of the world
of time and space.

o f b»,,ﬁ S Yol
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A child is born through the rending of the womb,
a man is born through the rending of the world.
IN.
To experience this human kind of birth is greatly
fortunate for man because just as after his birth the child

attains youth, so after this new kind of birth man attains
a new kind of youth.
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It is delightful to be born into another world,
so that another youth may thereby be attained.
JN.

This stage of freedom from the restrictions of time
and space is an essential natural destination of the road of
the believer’s progress which he does not fail to reach
provided there is no obstacle in the way of his ideological

or psychological growth and it continues in the correct
natural way. The believer should, therefore, himself also

29 This translation has been taken from the author’s article entitled The
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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make every effort to see that the natural growth of his
love continues unhampered so that he attains to this
station. His faith remains imperfect until he attains to this
station.
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A heathen gets distinct
By getting lost in life
Whereas a Muslim true

Keeps ‘bove its brawl and strife.
ZK.
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Do not get lost in the world’s four nooks,
Break the four nooks, and turn to self’s look.
AH.

This exactly is that station of the believer due of
which he is not daunted by the heights of the blue sky,
the sun, the moon and the stars, but regards them as
whirlpools in the sea of being and obstructions of his way
and sees his goal far ahead of them.
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Your station lies a little ahead of all the stars and
Pleiades:

Move on, for it is not a long way from the skies.
BJ.
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Within your clay, if there exists
A heart alive and wide awake,
The glass of sun and moon as well

One look of yours forthwith can break.
BJ.
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Thy heart is a wavering ship,
Tossed by beauty’s assault

These moons and stars that glisten,
Are whirlpools in thy sea.

BJ.
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The goal of the Muslim lies beyond the blue sky;
You are the caravan, which the stars follow as dust
on the road.

BD.

People with self-knowledge who have attained this
station are no other than those who leap out of the
bounds of this world of clay and who have broken the
spell of the sky, the sun and the stars.
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Those blessed with self-realization, who leapt out
of this earthly abode,
Could do so by overcoming the spell of the forces
of nature, that is, the sun, the sky and the stars.
Man’s racing field or the objective of his action is not
this material world which is rather a plaything of water
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and clay under the sky. On the contrary, he has to reach
up to the empyrean beyond this material world and to
achieve the love of Reality. The goal of man is God and
not this material world.
d’d/b’zlé}u)/,)/'[uy
neL ALY " SRy
“Our goal is God”
This saying of the guide of Rum
Was like a flame flung at
The straw that is myself.
PM.

The sky of man is not this vault understood as the
sky by some people. But his sky is far beyond it. This sky
was but a spell of the eyes which broke by the unveiling
of God and proved a mere vault after breaking. The
problem as to what is my sky,i.e,the limit of my highest
hopes and aspirations was resolved by a vision of Reality.I
was flying in the atmosphere of my hopes with a caravan
that included the sun, the moon and the Jupiter. I
thought that they were my companions, but their caravan
dropped out with fatigue.But, my flight still continued,
i.e, my goal is at a place beyond the sun, the moon and
the stars, where their reach is not possible despite their
being at such a high altitude. But, I crossed the limits of
the earth and the heaven only by one leap of Love, and
my idea that this universe is boundless proved wrong.
Igbal has described this subject in a few verses of an ode as
follows:
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Me thought my racing field lay under the skies,
This plaything of water and clay, I regarded as my
world;

Thy unveiling broke the spell of searching glances,
I mistook this blue vault for Heaven.

The Sun, the Moon, the Stars, me thought, would
keep me company,

Fatigued they dropped out in the twists and turns
of space:

One leap by Love ended all the pother,

I fondly imagined, the earth and sky were
boundless.

BJ.

The Sign of perfect faith

A believer who has not become free from the

shackles of time and space is still under the spell of others
than God and has not become a perfect monotheist.
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But he who never knew his heart
From the two worlds to dwell apart,
He still bemused and cheated 1s

By unsubstantial images.
ZA.
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When, in the Javed Nama, the poet asks Rumi what
is human ascension, Rumi replies: “That is man’s own
searching examination while standing face to face with
God whether he can stand before Him and his senses are
maintained or not. If he can stand before God and his
senses are not lost, he is a solid and pure gold otherwise
he will prove useless after passing into a state of self-
oblivion. To increase one’s light is good, but it should be
tested after being brought before the sun to see if it is not
so slight as to fade”.
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What is Ascension? The desire for a witness,
an examination face to face of a witness-
fairer it is to increase one’s glow,
fairer it is to test oneself before the sun.
JN.

The poet then asks Rumi; “ How is it possible for us
human beings made from dust and water to come before
God? God, the Lord of direction and creation , (i.e. the
Lord of the universe of time and space), is outside
direction and creation, while we are caught in the net of
time and space”. Rumi replies: “If you obtain the
“authority” you can break this net of time and space
which appears in the form of the earth and the heaven.
An individual who cannot break the spell of time and
space by obtaining “authority” dies a death of ignorance

and, after dying, becomes a part and parcel of dust like
ants and locusts. You had come into this world of time
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and space by a birth and can now go out of it only by
another birth and obtain freedom from its restrictions”.
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I asked again, “How shall one go before God?”
How may one split the mountain of clay and
water?
The Orderer and Creator is outside order and
Creation;
we, our throats are strangled by the noose of Fate.
He said, “If you obtain the Authority
you can break through the heavens easily.
Recall the subtlety Except with an authority
or die in the mire like an ant or a locust!

It was by way of birth, excellent man,
that you came into this dimensioned world;
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by birth it is possible also to escape,
It is possible to loosen all fetters from oneself.
JN.

Here there is an allusion to that hint of the Quran
where, while addressing the Jinns and men collectively
God has challenged them to get out of the confines of the
universe, if they have the power to do so, but they will
not be able to do so without his sanction. The relevant
verse of the Quran is as follows:
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O ye assembly of jinns and men! if it be ye can
pass beyond the zones of the heavens and the
earth, pass ye! Not without authority shall ye be
able to pass. (55: 33)”°
By sultan Igbal means that stage of the self where it
is able to achieve union with God by means of abundance
of optional prayers and worship after getting out of the
confines of the universe.

Difference between physical and spiritual

birth

Igbal tells, in the words of Rumi, that this birth is
not related to water and clay, (i.e., it is not physical).
After the birth of water and clay the child weeps, but
after the birth of the soul man laughs. That birth is of the
seeker, but this birth is that of the finder. That gives an
opportunity for journeying and dwelling within the
confines of time, while this gives an opportunity for the
spiritual journey of the secrets of the Reality outside the

2% The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume IIT)
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confines of time and space. That is dependence on day
and night, but this is independence from day and night.
For both the births, there is the call to prayer: for this the
call which rises from the lips, but for that the call which
is uttered from the depths of the heart. When a watchful
soul is born in the body of some man, the world begins to
tremble with fear of his deeds.
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“But such a birth is not of clay and water-
that is known to the man who has a living heart.
The first happens with weeping, the second with
laughter,
for the first is a seeking, the second is a finding;
The first is to dwell and journey amidst creation,
the second is utterly outside all dimensions;
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The first is in need of day and night,

the second- the day and night are but its vehicle.

The call to prayer signalises both kinds of birth,

the first is uttered by the lips, the second of the

very soul

Whenever a watchful soul is born in a body

this ancient inn, the world trembles to its

foundations!”

JN.

Igbal himself expresses his wish to God that He may

grant him the ability to break the talisman of time and
space.
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Under the heavens I feel myself a stranger:
from beyond the skies utter the words I am near,
that these dimensions, this north and this south,
like to the sun, and moon in the end may set,

I shall transcend the talisman of yesterday

and tomorrow, transcend the moon, the sun, the

Pleiades.

IN.
Different interpretations of only one stage

Exactly this is the state of the self which, according

to Igbal, unravels the mysteries of existence, and which
he sometimes calls “diving in the soul”, sometimes
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“diving in the self” and sometimes “diving in the dark
abyss of fate”.
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Delve into your soul and there seek our life’s
buried tracks;
Will you not be mine? then be not mine, be your

own right!
BJ.
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Plunge in yourself, on idols dote no more,

Pour over no more heart’s blood for paint to
deck.

BJ.
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In Holy Trance in self we drown
And up we rise again;

But how a worthless man can show
So much might and main?

BJ.
j_;ﬁ’: < ol ,1/:/ Lﬁ“ 2 N
c/'/!,g: (.’.K*«/‘Z:*«u”ufdu"

A thousand founts shall spring on path that you
have trod,

Go deep in self and cleave the sea with Mose’s
Rod.

ZK.
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Awhile in dark abyss of Fate

Dive and see beneath:

Out of this battle field come

Like sword out of the sheath.

BJ.

Then he also ascribes this state sometime s the name

of “becoming lost in one’s self” and sometimes “losing
one’s self”.
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Be lost in yourself to find the reality of the ego,
Say “I am the Truth” and affirm the existence of

the ego.
ZA
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I lose myself a little time,
I lose awhile the great sublime,
The twain discovering presently-
O, miracle, O mystery!
ZA.
Again he also interprets it sometimes as “sitting in

the Hira of the heart”, sometimes as “giving up one’s self”
and sometimes as “sitting in privacy with God”.
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Sojourn for a while on the Hira of the heart.
Abandon self and flee to God.
AR.
And further he designates it sometimes as “peeping
inside the world of the heart” and sometimes as “looking
into the depth of the conscience”.
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Regard a little while the world of the heart

that you may win clear vision of the light of the
self.

JN.
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If you wish to see the essence of religion clearly,

look but into the depth of your heart.
MK

Danger of the bliss of self-oblivion

The self is so blissfully happy in this state that every
other pleasure looks pale and insignificant by the side of
it. It is the greatest, the most intoxicating and the most
exhilarating joy known to man. A similar but lesser joy
gradually increasing was being experienced by the
evolving consciousness on its way behind, guiding it
towards further effort by giving it hope and consolation
and now here was its culmination. So absorbing is this
joy that it is extremely difficult to return to the state of
consciousness and wakefulness by abandoning it. And in
fact, sometimes the lover does not want to return from
the state of bliss he has reached. But, the result of this
desire is that the mental faculties of the lover (which have



Revolution in the Self 547

been given to him not only to acquire the knowledge of
the beauty and perfection of his Beloved by reflecting
upon the universe created by Him, but also to remain
actively involved in changing the world according to His
purpose) become useless because of disuse. The reason is
that it is a general principle of Nature that it deprives
those organs of their ability to function which are not put
to use. The lover loses contact with the world of time and
space because he does not wish to maintain this contact.
This state of permanent self-obliviousness is the fate of a
lover who is not fully benefited by the teachings of
prophet-hood, has a wrong point of view about the
Beloved and objective of the self because of lack of
knowledge and is unaware of the nature of the self, i.e,
the natural demands of its desire for Beauty. One of these
demands is that the self should remain present in the
world of action keeping in view the principles and the
laws of Sharia to serve and obey its Beloved and continue
to satisfy its desire for Beauty by working to realise His
beautiful purposes. Until God’s search for Beauty in the
world ceases, that 1s, until the world reaches its
perfection, the search of the believer for Beauty also does
not cease. Because of being a friend of God the believer is
a helper of God in the world to realise His purposes. A
lover consumed with the pleasure of losing his
independence or a lover who has not yet lost his mind
but does not express his love to realise his Beloved’s
purposes by striving fully feels insignificant before Him.
Therefore, He is familiar with that joy which he gets by
means of zikr and fikr in isolation because of his nearness
to the Beloved, but is unfamiliar with that joy of action
which he gets in the multitude in enforcing the order of
God in every cornor of the world by destroying
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falsehood. Igbal expresses his great regret for such a lover
and writes:

,5../'7/ i S :&"}/} Iy
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Woe to the dervish who, having uttered a sigh,

then closes his lips and draws back his breath!

Such a one never made God’s rule to run in the

world;

he ate barley bread, but never fought like Al.

JN.
Rising to the surface after diving in the self

But a true lover, who is being fully benefited

theoretically and practically by the knowledge of
prophet-hood, knows not only that his relationship with
his Beloved is that of an obedient servant, but also that
his natural urge to love can be satisfied only through
obedience. Hence, he devotes the whole of his life, and
everything of his life together with the powers of his
thought and action, to the service of his Beloved.
Therefore, even after becoming one with the Beloved in
the state of self-forgetfulness he tries to keep himself alert
and composed for obedience to the Beloved.Although
this effort on his part is very difficult due to self-
forgetfulness and the intoxicating and exhilarating joy,
yet he succeeds because of his love itself and regains
himself. Now whatever he feels is not that he has passed
away into the embrace of the Beloved, and what exists is
God, and God alone, and not he himself, but what he
feels is that the Beloved Himself has passed into his own
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embrace and now only he exists and not God, i.e., he
himself is God. In other words, on the basis of his feeling
resulting from his present experience, he raises the cry “I
am the truth”. It’s that extremely difficult task of rising to
the surface again after diving in the self which is made
easy by men who are enduring.

U T A A s §ad
qu a/gé Jh/ e o /(

In Holy Trance in self we drown,
And up we rise again;

But how a worthless man show
So much might and main?

BJ.

This exactly is reaching of the self to its culmination
point or to see God unveiled or to be itself or to become
alive. And this exactly is also the unfolding and the
unveiling of the self, its perfection, its height, its
construction and evolution.

_
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Life 1s to attain one’s own station,
life is to see the Essence without a veil.

JN.
So o/ n F o f"{
o J,CJ OV 2N VAV ﬁ}’

True servant-hood is to open the eyes to God;
true life is to see one self without a veil.

JN.

Translated by an anonymous
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o d/ CJ 5 P
Life that thirsts for no ﬂowermg——— death:

Self-creation -—- a god-like deed.
BJ.

Jlﬁ’ ﬁ"?u’u’ A ($s8
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It is impossible for an ego to be absorbed in
another ego,

For the ego to be itself is its perfection.
ZA.

G ek Foen L ue
S RV I R RV
You should enjoy privacy with the Divine Person

in such a way,

That He sees you and you see Him.
ZA.

Meaning of the cry--- “I am the truth”

The diving of the self into its own self and then
feeling, after rising to the surface again, that it is God is
an experience of the self by which it affirms and confirms
itself, for the self gets this experience at a time when it
itself gives itself over to its Beloved by cutting itself off
from all but God and thus becomes fully independent,
that is to say, fully self-enriching and self-respecting, and
no one who is a stranger to it can have any hold or
control over it”".

"' The author has improved this section of the sub para by adding more
material to it in his personal copy of the printed first edition of the Urdu
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ERNUIT - / 25

# d}i Q:M ) Lf &4! Gl
Be lost in yourself to find the reality of the ego;
Say, “I am the Truth” and affirm the existence of

the ego.
ZA.

&;l vl .fu?; S Ji':d[u"
el LUt ¥ Ml T

Self-enrichment, self-respect, and the cry of ana-al-
haq

these are the states of the wayfarer if he be free.
AH.

To say”l am the truth” by the self does not mean that
it actually becomes God or can be God. It means only
this much that due to an Intense love for God it
temporarily gets the feeling that it is God. An example of
it is a piece of iron which when kept in the fire becomes
so red that it is difficult to distinguish it from the fire. Yet
this piece of iron remains only a piece of iron and does
not become the fire which heats it. Similarly, because of
intense love, the True Lover experiences a state in which,
despite maintaining his distinct entity, his self-
consciousness is so absorbed in God’s love that it is
difficult for it to distinguish himself from God. The True
Lover knows from the depth of his heart that his feeling
that he is God is no more than an error engendered by his
excessive devotional exercises. Therefore, this feeling of
his is gradually reduced until it dies down completely and
the True Lover begins to feel again that he and his

book with his own hand.This translation is an integration of the printed
and the added material.
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Beloved are two distinct entities and their mutual
relationship is simply that of God and servant, the
Creator and the created. Shah Wali-Uallah of Delhi who
was well-versed in the tradition of the Prophet(Peace be
upon him) and several other saints have related this
experience of theirs. In short, a True Lover who worships
and obeys to his heart’s content to satisfy his desire for
Beauty passes through these three states.Sometimes there
is God, and only God in the world of his consciousness,
but he himself is not in it, sometimes he alone is in it, and
not God, and sometimes he and God both are in it.And
all these three states are a secret of the self.

[ sl {/LLJ VY4 f(/d._l.)
Il tilg Wil g YAkl pd

I lose myself a little time,

I lose awhile the great sublime,
The twain discovering presently-
O, miracle, O, mystery!

ZA.

The last state i.e, the third state mention above can
neither be called separation nor union, yet it is both
separation and union. Therefore, neither intellect nor
love can understand this matter.

IeAos SULA I A3, A
‘(}L/',gfj;¢ '3f¢_,3f‘4,¢

Alone with myself, yet with Him. O what is this?
Are we together or apart?
What do you say, O intellect?

What do you say O Love?
PM.
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Reaching of the self to its culmination point or its
feeling that it is God is one and the same thing. Why had
the self indulged in zzkr and fikr and moral action? If we
may say that it wished to complete its desire for Beauty,
l.e, its purpose was to seek itself, it is quite correct.
Whatever it had achieved by this seeking was God so that
it had started considering itself to be God. Therefore, if
we may say that by these activities the purpose of the self
was to win the love and friendship of God or to seek for
divinity, then this is also correct. But whatever had been
achieved by it by this seeking for God was its own
complete self-consciousness . In other words, if the self
seeks for God, it seeks out its own self, and if it seeks for
itself, 1t seeks out God.

(j: < 1P 'u"(;! leﬁ“

‘d,tf oz 'u{ Y Jl}r"
When you search for Him, you will find nothing
but yourself: When you search for your self,you
will see nothing but Him.*”
PM.

The intellect, the heart and the sight of man are all
lost in the path of God. Unless man seeks out God,
neither does his intellect think rightly and reach the right
conclusion nor does his heart find rest.Nor does his sight
find that food of Beauty the desire for which keeps him
restless.Igbal says “I do not know whether I may go in
search of You or in my own search because not only are
You lost on me, but I too am last on myself without
Youl am what my intellect or my heart or my sight

*72 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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make me, and all of them are, so to say, lost in Your
» 273

way,hence can be found only by finding You”.
(}/J?Jlﬁ“,g"u;gﬁl}f{u"
c?LlQ?ﬁ/ﬁ%}JuJZ‘
Whether in quest of thee I go,
Or at the last myself to know,
Intellect, heart, sight- all astray

Blindly they wander on Thy way.
ZA.

To seek out God is to seek out one’s self

In fact,Man’s search for God is nothing but search
for one’s self”*. That is why, to Igbal search for God or
search for one’s self, to be lost in the Divine Self or to be
lost in one’s self, to lose in the Divine Self or to lose in
one’s self, to dive in the Divine Self or to dive in one’s
self, to be the manifestation of God, or to be the
manifestation of man, to reveal man by God or to reveal
God by man, to see God unveiled or to see self unveiled,
to see God or to see yourself, to seek self from God or to
seek God from self, to be in privacy with God or to be in
privacy with yourself, to illuminate yourself with the
light of God or to illuminate yourself with your light, to
march towards God or to march towards yourself, to be

23 The author has amplified this section of the sub-heading in his
personal copy of the printed first edition of the Urdu book by adding
more material to it with his own hand in order to make it more
explainatory .This translation is an integration of the added and the
printed material.

*™ In the printed first edition of the Urdu book the sentence of which
this is a translation is a part of the last section of the sub heading
entitled “ Meaning of the cry ---I am the truth” coming at its tale
end.But in his personal copy of the same edition of the Urdu book the
author has placed it at the beginning of the sub heading entitled “To
seek out God is to seek out yourself”.
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one with God or to be one with yourself, are the different
styles of describing a single fact and the different
interpretations of a single act.

ST S o §f o ST or
His manifestation is your manifestation, and your

manifestation is His manifestation.
You unravel God, and God will unravel your

.

¢

o

Jboow s S
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Uar 7 J6 1 e
If you wish to witness God unveiled,
then learn to see your ego in a clear

Manner.
AH.276

h-.d“w L’T/;pf /;'/ulﬂ//,lz Jl
de;i')(?.,lbd;i’w)(t
Shun the association of all of them and seek the
company of the person akin to your nature

Ask God to give you the ego and demand God

from the ego.
ZA.277

i P Ly 2T 0

2> This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
276 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
2}7176 Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)

Ibid.
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‘;/@ U §F s o=l
Strengthened by God, return to thy self
And break the heads of the Lat and Uzza of

sensuality.
AR.

G eB T ey Ut

foe

S 9 s s ks T

You should enjoy privacy with the Divine Person
in such a way,

That He sees you and you see Him.

ZA.

G ele S U068 Gua A7
g ﬁf HL& Il eky

Strive thou, selthood joy to know:
They who on this journey go
Shatter every worldly chain

That they may to self-attain.

ZA.

Though, the feeling of being God is a temporary
experience of the self , yet in a sense it is not temporary .
The reason is that after the termination of this experience
a change in the self that it has been coloured in the
attributes of God and has created in itself the morals of
God and wishes to change the world of God as God
would himself like to change it i.e,it has become a co-
worker with God permanently is clearly visible in it. The
people of the West can indeed not be expected to
understand the mysteries and secrets of human nature all
by themselve , but in the East too scant attention has
been paid to the fact that the self of every man can
achieve that station which had at one time been achieved
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by Mansur Hallaj, after which he had proclamed “I am
the truth”. The fact of the matter 1s that, as a result of its
natural growth, the human self ultimately reaches a stage
where 1t feels that it is God. Thereafter, it also wishes to
change the world of God as God wishes to change it. Had
the veil been lifted from this fact, this situation would not
have arisen today where while some people are disgustful
of God, the others who continue to assert that they
possess the knowledge of God negate their self and
neither use their knowledge of God as a powerful force to
affirm and strengthen their self in order to generate the
feeling of the vice-gerency of God nor change the world
of God as He Himself wishes to change it. The result is
that man has so far not been able to play the role of
completing mankind under the leadership of the East for
which he has been created. Igbal tells us in the words of
Hallaj, that a man in the East has now lifted the veil from
this fact, who is Iqbal himself. The message of Igbal is
that man should not render his self useless, should remain
firm and self-possessed in the presence of God and not
merge himself in the ocean of His Light so that he can
realize His will in the world.

J’ w2 L /}f f’g Iy 2
JA A ol P
In His presence be strong and self-possessed,

Don’t merge yourself in the ocean of His Light.
ZA.
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E 1 28 1w DL (/’G' s 8
The third witness is the consciousness of God’s
essence,
to behold oneself in the light of God’s essence,
If you remain fast before this light,
count yourself living and abiding as God!

JN.
=y 'd/ i Ju’ P
6!»’ < u.‘.' d}f /
Life that thirsts for no flowering-death:
Self-creation a god-like deed.
BJ.

Igbal has himself mentioned the importance of this
message of his in the style of a conversation between Sinai
and Rumi. This message is also being much talked about
in Eden. Consequently, in Eden Sinai says to
Rumi:“Though in the East exactly the same useless
philosophy of life is still in vogue as before, yet Hallaj,
who had said- i am the truth and who , because of it, fully
understands what - 7 am the truth means narrates that in
the East a man has disclosed this secret of the self that
there is divinity in the construction of the self, i.e., the
result of the construction the self is that man adopts the
attributes and morals of God and wishes to change the
world exactly like God .

S e Gt U/
Fiss K FF1 T
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In Eden Sinai to Rumi told

That people living in the East,

Still eat their bread and beans from the begging
cups

They have not made progress least.

Hallaj relates that thus at last

A man in India has appeared,

Who with efforts firm and strong,

The webs that hid the self has cleared.

ZK.

This feeling of the self that it is God, despite being
temporory, leaves the self with a great permanent change
after which there begins an absolutely new career for it.
The different aspects of this change are as under.

Complete detachment from others than
God is the secret of the self’s power

Since, after this experience no other desire is left in
the self except the desire for God, its action becomes
completely free from the influences of wrong desires and
wrong ideas.Besides, it can bear all kinds of hardships for
the sake of God’s love with ease, or rather, no feeling of
such hardships is left in it. In the terminology of Igbal.
Faqr signifies a state of the self when it establishes its
contact with God after becoming completely
unconcerned with others than God. Untl the Self
achieves this state of fagr, i.e, until the whole of its love is
attached to God after getting cut off from the wrong ideas
(which includes man’s own instinctive desires and loves)
it can neither gain complete nearness to God nor
experience that state of self forgetfulness, intoxicating
and exhilrating joy which Igbal interprets as diving in the
self. To experience such a state is itself a proof that now
the whole love of the self has become fully attached to



560 The Philosophy of Igbal - Dr. M. Rafiuddin

God after cutting itself off from all human contact.
Therefore, when the self regains itself, comes to its own,
it brings with it the whole of its one sided, unmixed,
clean and sincere love due to which it had reached this
state. Thereafter, it does nothing which God doesn’t wish
to do, and cannot stop from doing anything, despite the
biggest of dangers, which God wishes to do. It wishes that
it should put to its use all the forces of nature by
conquering them to wipe out falsehood and to enforce
the orders of God. For this purpose it gets ready to invite
every danger, all kinds of doubts and fears leave it and it
comes to possess an enormous power of action,or rather,
becomes a sharp edged sword which strikes off falsehood.
In order to sharpen this sword, firm belief in there is no
god but He or Faqr or Love have already had served as a
whetstone for it. The hidden secret of self is that it loves
God and does not accept any other beloved except God.
What is the real nature of the self? No god but He, i.e,
God, and only an urge to love God. The self is a sword
which is sharpened on the whetstone of 7o god but He.

-

BoUd T U K e
oo E o §F
The secret of the ego is :none is worthy of

worship except God:the ego is a sword and the
whetstone is “none is worthy of worship except

God”
7K 78

The role of the sword of the self

28 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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When the sword of the self is sharpened on the
whetstone of fagr tremendous amount of strenght is
generated in it. Thereafter, the stroke of a single soldier
also does what only a whole army is able to do.

B P e 2
b K e 0P S ol

A single stroke by warrior bold
Can put an army big to flight.
BJ.

Some people consider there is no god but He a few
words. But if the remarkable effect of this declaration is
seen for the self, it transpires that this declaration is not a
combination of words, but a naked sword which strikes

off falsehood.
ot =g ,Jll J <7
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These two words La-ilah are not mere words;
La-ilab is nothing but a sword from which there is
no escape.
JN.

When such a revolution takes place in the self then it
is not some thing amazing , but seems only ordinary that
it may possibily bring into existence a new world of the
lovers of God by knocking out falsehood by the force of
its action.

!,g:}’zb.«lﬁ"'/f’ AT, Y4
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If revolution takes place in yourself,
Possibly this space and time may change.
ZK.
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An individual who experiences a change in his self
becomes the Servant of God (His Servant). “His Servant”
1s the secret of this universe, for the universe has been
created only to create him. If no god but he is a naked
sword “His Servant” is its edge. “His Servant” is the
essence of the universe and the final fruit of creation.

After considering the verse” ;5uigUséaesiégasas(And you
(Mobammad Hi£) threw not when you did throw but, Allah

threw) it is found that “His Servant” becomes the hand of
God, or rather , God Himself.
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“Save God” is the sword whose edge is “His
Servant”;
do you want it plainer? Say, He is His Servant
His Servant is the how and why of creation,
His Servant is the inward mystery of creation.
The true meaning of these two verses becomes not
clear
Until you behold from the station of “Thou
»

threwest  not”.

JN.

2" The Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.(8:17)
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This revolution in the self is experienced by the
believer at the highest stage of his progress because he
cuts himself off from all human contact . The perfection
of the self is achieved by a True Love while True Love is
achieved by the perfection of the self. Both these qualities
of the believer are, in fact, two aspects of only a single
quality.

e Lo S
deﬁ;ﬁJd;iw;ﬁ
Shun the association of all of them and seek the
company of the person akin to your nature . Ask
God to give you the ego and demand God from
the ego
ZSOZA.

Detachment from everything of the world is a basic
condition for seeking out God and one’s self.

G gele S U658 Ooi A9
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Strive thou, selthood’s joy to know:
They who on this journey go
Shatter every worldly chain

That they may to self-attain.

ZA

The station of faqgr

It’s exactly this station of God’s perfect unity which
Igbal designates as faqr, for at this station the believer
seeks only the pleasure of God and becomes completely
unconcerned with the world.But, the fagr of the believer

% This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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is completely different from that of the disbeliever. The
disbeliever sits in solitude in woods and forests after
renouncing the world.Thereafter, he maintains no
contact with 1it. On the other hand, the believer
renounces the world only as an objective and beloved,
but uses it as a means of completing the love for God 1.e
as a means of realizing the purpose of his real beloved and
objective.Thereafter, the world ceases to be his ruler or
master, but becomes his subject or slave. He endeavour to
bring every kind of material , political,economic,
scientific ,ethical and spritual force of the universe under
his control to the maximum so that he may be able to
realize the purposes of his beloved with the maximum
ease . Thus, the renunciation of the world by the believer
results in the form of the conquest and construction of
the world.

S LJ) ,qu gy QU/
d/jﬁd/lé;c“.d/idu/

The way to renounce is

To conquer the earth and heaven;
The way to renounce is not

To starve oneself to death.

BJ.

The real purpose of a believer’s fagr is not to forsake
the world, but to transform the world by force. That is
why, Igbal also calls the believer’s fagr, Jealous faqr, i.e.,
faqr which does not tolerate falsehood.

j?a‘-/ﬁ/v/gcf,(uﬁgﬁ
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If Muslim faith offends the West,
Let West in its own anger burn;
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This faith is known by other name,
To Jealous fagr now we must turn.
ZK.
Those who talk about the renunciation of the world
do not know that in Islam renunciation of the world lies
1n conquering it .

f&futg.,f])!fgc
T S s,

O you who talk of renunciation of this world,
don’t talk of it,

renunciation of this world lies in conquering it.
MK.

Some non-Muslims say that the Quran teaches
renunciation of the world. This is an accusation against
Islam. Had exactly the same teachings of the Quran not
made the world,the moon and the pleiades submit to the
believer?

A lua e S
(U&'/Q}{,:»k&(d’/ﬁ.gﬁ
The Quranic teaching that did bring
The Moon and the Pleiades within human
Is now explained in manner strange,

“Twixt man and world to cause a breach.
7K.

The faqr of the Quran

Some people consider the music of rebek, lute
playing, the intoxication of hemp and wine and the
pleasure of dancing and singing as fagr. But this is not the
faqr of the Quran. The fagr taught by the Quran subjects
everything to a critical examination to find what is good
and what 1s bad, what is fair and what is foul, what is
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right and what is wrong and which thing is required to
be retained and which is required to be destroyed. The
result of the believer’s fagr is the conquest of the forces
of nature. The believer is coloured in the attributes of
God by means of it . The fagr of the disbeliever is to seek
God by renouncing the needs of the body. On the other
hand, the fagr of the believer is to sharpen the sword of
the self on the whet-stone of God. The former is killing
and burning out of kbudi while the latter is to illumine
the kbudi like the lamp. When fagr  makes its
appearance, it sets the moon and the sun trembling with
fear . The campaigns of Badr and Hunain and the 7akbir
of Hussain at Karbala are the manifestations of naked
faqr. Ever since fagr has lost its zest for nakedness, the
Muslims have also lost their previous might.
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The Quranic fagr is a critical examination of
Existence:
it is not mere rebek playing, intoxication, dancing
and singing,
What is a believer’s fagr? It is conquering of
dimensions,
the slave acquires attributes of the Lord through
1t.
The former is seeking God through renunciation
of flesh,
the latter is whetting one’s kbudi on the stone of
God;
The former is killing and burning out of kbudi,
the latter is to illumine the kbudi like the lamp.
When fagr becomes naked under the Sun,
the Sun and the Moon tremble through its fear.
Naked faqr is the warmth of Badr and Hunain,
it is the sound of Hussain’s takbir
When fagr lost its zest for nakedness,
the Muslims lost their might (Ja/al).
MK.

The miracles of fagr

When a believer who is at the station of fagr resolves
on entering the field of action to achieve the purposes of
his Beloved, since he wishes to work precisely according
to the will of his Beloved , and in the direction of the
evolution of the universe , and to reveal the potentialities
of the word “be”, he is given some unusual powers from a
secret arrangment and the mysterious wisdom of God, in
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order to make his work easy appropriate to his
circumstances, the real cause is which 1s not known to the
people.The reason is that these powers are , in fact, given
to them by way of the miracles of fagqr. For example,
some believer who is at the station of fagqr is given an
extraordinary knowledge, some is taught the wisdom of
deen (Faith), some is given unusual wisdom and insight,
some is given the oratorial skill and the quality of fluency
in writing, some is given the ability to write beautiful and
elegant poetry, some is given remarkable leadership skills,
some is made the object of the people’s attention by
creating an attraction in their hearts for him , some is
made the commander -in- chief of the army, some is
given dominion, power and authority and some others
the rewards of kingship, throne and crown etc. While
alluding to this fact, Igbal says:

aﬂ;«){/}@k’;«!ﬁ”@?é}s
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The crown, the throne, and mighty arms;
By faqr are wrought these wonders all:
In short, it is the chief of chiefs
And king of other kings withal.
BJ.
&EB < T F 2 f 68
When selthood sees its sway and upper hand,

This exalted state the folk as kingship brand.
ZK.
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If self with knowledge strong becomes,
Gabriel it can envious make:
If fortified with passion great,
Like trump of Israfil can shake.
BJ.
Since there are thousands of stations and degrees of
faqr , its rewards also run into the thousands.
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The lofty states of fagr are known to few,
The faqr that brings the soul of Quran to view.
ZK.

But, it does not mean that an individual who recieves
any of these gifts is a proof that he is at the station of fagr.
The reason is that sometimes these gifts are bestowed
upon such men as are not on the station of fagr only to
test them so that it may ascertained weather they are
thankful to God for them or not.

The colour of God

When the Lover of God rises to the surface again
after diving in the self, his self is coloured deeply in the
attributes of God’s beauty just as a white cloth takes on
the colour in which it is immersed. Thereafter, he brings a
new beauty , a new light , a new knowledge , a new life ,
a new power and a new love from the
beauty,light, knowledge,life,power and love of God
respectively.In such a state the self creates the Divine
attributes by absorbing them in itself,with the result that
he becomes a reflection of the Divine beauty. The
standard of the distinction between his good and bad,
ugliness and beauty, fair and foul and praise worthy and
non-praise worthy becomes exactly the same as that of
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God. His justice ceases to be the justice of the ordinary
men, which is always mixed with their own low desires
,and is soiled with their unclean love for the wrong ideas.
On the contrary, his justice is that superior ,pure and
right justice which arises only from the source of God’s
love. Similarly, his truth, his generosity, his modesty, his
purity, his chastity, his mercy and his compassion, and, in
fact, all his moral qualities are of the highest standard,
since all of them result from perfect, pure and sincere
Love.
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Get thee its colour, to be like to it
Reflective to Its beauty in the world.
AR.

Exactly this i1s that colour of God which is
mentioned in the Quran in the words: “ Whose colour is
better than the colour of Allah”.This colour is received
by man by means of worship.
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(Our religion is) The Baptism of God: And who
can baptize better Than God? And it is He whom
we worship (2:138)**

Every moral value has as many kinds or degrees as
there are the ideals of men or the ideologies of life. If an
indivual’s idea of beauty 1i.e, ideal, is low and inferior his
justice and truth will also be low and inferior in the same
proportion. True justice or real truth emanates only from

8! The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume I)
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Love, and is the share only of a God fearing believer .
The self is coloured in the colour of God through God’s
deep and sincere worship and love. Because of this Love,
the self absorbs the beauty of the attributes of God, is
purged of all the detestable qualities by breaking the idols
of sensuality and is equipped with those which are
lovable.
Ui kP Ly 2 T
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Strengthened by God, return to thyself
And break the heads of the Lat and Uzza of
sensuality,
AR.

How does the human Self absorb the attributes of
God by means of His worship and love? And how does it
create the attributes of God in itself? Igbal tells us that to
absorb is life’s characteristic. If, in the biological plane life
grows by absorbing the particles of matter needed by it
from the food, in the psychological plane it grows by
absorbing the attributes of Beauty. Beauty bears exactly
the same relationship with the self as food with the body.
One of the nine things of use which Jehan Dost has told
in Javed Nama is as follows.

When he asked the rose: “How do you take your
beautiful hue and pleasant smell from the wind and dust”.
The rose asked : “Tell me how you take some one’s
message from the electric ray which is silent? Just as you
recieve the message from the electric ray which has
apparently no quality of speech,so I receive hue and
smell from the wind and dust which have no hue and
smell. Both rely upon the characteristic of life that it
absorbs things which are related to its nature wherever
they are found. Had life lacked this peculiarity ,it could
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not maintain itself. The absorption of man is manifest
because he absorbs Beauty from Beauty, but my
absorption is not manifest because I apparently absorb
beauty from non-beauty”.
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I said to the rose: “Tell me, you with your torn
breast,
how do you take colour and scent from the wind
and the dust?
The rose said: “Intelligent man bereft of
intelligence,
how do you take a message from the silent electric
ray?
The soul is in our body through the attraction of
this and that;
your attraction is manifest, whereas ours is
hidden.
IN.
The self is infinite and immortal
Since the human self partakes of the qualities of God
after becoming one with Him, it is infinite like God by
virtue of its potentialities. Though it looks like a small
rivulet, yet it is, in fact, a vast ocean which is infinite.
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The self of man is ocean vast,
And knows no depth or bound:
If you take it for a stream,
How can your mind be sound?
BJ.

The self is an infinite ocean in respect of its
possibilities, for it is the desire for God through and
through Who is Infinite. Since God is infinite, the desire
for being infinite must exist in the desire for God. The
self’s desire for the infinite God is a proof that the self has
also a desire for infiniteness. Igbal interprets this desire as
follows:
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You are the limitless ocean and I am but a tiny
rivulet-

Either make me Your peer or turn me limitless at
least.

BJ.

Besides, this desire is such that it has been created for
deriving satisfaction, for it is by its satisfaction alone that
the universe can pass through the stages of its completion.
This fact is a gurantee that the self does not but remain
infinite.It means that the self is infinite in respect of its
nature, its possibilities and its potentialities. It is obvious
that in the above verse the desire for being the peer is
also, in fact, only the desire for being infinite. Again,
since the self partakes of the qualities of God, it is not
only infinite in respect of its possibilities, but also
immortal. The reason is that immortality is also one of
the attributes of God. The maxim of the zahid or the
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mystic that the self is mortal ignores the fact that the self
is boundless. Though outwardly it looks finite like a
bubble, yet this bubble conceals in itself an infinite ocean.
If the self is infinite because it partakes of the qualities of
God, why then, on this basis, it cannot be immortal? If
the superficial ascetic is seeing the infiniteness of the self
with his eyes, then why does he not draw this conclusion
from it that it is immortal?
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Superficial ascetic, I concede that selfhood is
transient,
but you do not see the whirlpool within the
bubble.
IN.

Evidence of the heart

Since at this stage the believer sees God unveiled,and
his desire for Beauty, which kept him restless, derives
complete satisfaction, i.e, as much satisfaction as is
possible for it to derive in this world in view of the
capacity of his self, therefore, he now becomes a personal
witness to the existence of God to which he previously
agreed as a matter of belief and later on practically, with
the result that his heart gets permanent peace, for he
becomes convinced that he has found the secret of the
universe and the purpose of human life. Now it is not
information,but vision(i.e., personal observation)which
becomes the cause of his conviction. Before this state, if
he says there is no god but He, he says it in a way, despite
knowing the Arabic language, that someone is repeating
the words of a foreign language without knowing their
meaning. But, after this witness or affirmation of the
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heart, he reaches the depth of the meaning of 7o god but
He. And the fact of the matter is that until the heart
furnishes an evidence, the meaning of the declaration,no
god but He cannot be fully understood.
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Whether thou art in the East or West, thy faith
Is meaningless, unless thy heart affirms it.
BJ.
But the evidence or the affirmation of the heart can
be the good fortune of man only at the highest stage of
Love. It’s this very heart’s evidence or affirmation which

is the condition for the life of the self.
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If you say Lailah, speak it from the depth of your
heart
So that your body may smell of soul.
JN.
The self’s strength through love and action
If the prominent quality of the believer is knowledge,
his knowledge reaches its perfection after the self under-
goes a change and is strengthened. The result is that the
secrets and mysteries of man and universe unfold before
him in such a way that even the Archangel Gabriel, so to
say, becomes envious of his knowledge. If the believer’s
prominent quality is action motivated by love, his love, as
the motivator of action, reaches its perfection after the
self under-goes a change and is strengthened,with the
result that it shakes the world like the dooms day.
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If self with knowledge strong becomes
Gabriel it can envious make:

If fortified with passion great,

Like trump of Israfil can shake.

BJ.

When, after reaching this highest stage he reads the
Quran, he understands the meanings and significations of
its verses differently, for then it appears to him that these
meanings and significations were already present in his
own heart.It’s exactly about such a believer that the Holy
Quran says that when he achieves self-knowledge, he
receives a knowledge in the light of which he feels that
God’s clear verses were already present in his heart.
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Nay, here are Signs self-evident in the hearts of
those endowed with knowledge. (29:49)**

In other words, he feels that the Quran has been
revealed to his own conscience. When this situation
arises, the knots of the meanings and significations of the
verses of the Quran go on unravelling to him. Until this
situation arises, not even Razi or an interpreter however
profound can unravel these knots for him.
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Unless the Book’s each verse and part
Be revealed unto your heart,

%82 The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume IIT)
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Interpreters, though much profound
Its subtle points cannot expound.
BJ.

Until he reaches this state, i.e,until he himself
becomes the author of the Quran in this sense,he cannot
comprehend its meanings despite reading it again and
again, with the result that he goes on reading it never
finding any opportunity of changing the world of God by
following it.
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And never from books can you be weaned
Which you declaim, not comprehend.
ZK.

But when he reaches this stage of perfection, the light
of his own conscience reveals the secrets and mysteries of
deen to him. Without it he can never know these secrets
and mysteries by any other means. Until he reaches this
state, he follows the Faith under compulsion and not
with a will of his own. It is obvious that an individual
who follows the orders of God under compulsion, he is

much farther away from God in comparison with an
individual who follows them willingly and lovingly.
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If you wish to see the essence of religion clearly,

look but into the depth of your heart;
If you do not enjoy vision, your faith is only
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compulsion
such a religion is a veil between you and God.
MK.
In other words, in such a situation so to say, the true
believer ceases to be a mere reader of the Quran but
himself becomes the Quran.
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This secret yet none has grasped
That Muslim scripture reads so sweet:
Practicing rules by it prescribed,

Becomes its pattern quite complete.
ZK.

Knowledge takes guidance from love

Thereafter, when he looks at the sciences produced
by the human beings, he does not find any difficulty in
discovering which proposition of a philosopher, a sage, a
scientist, a religious scholar, a mufti, a legist, a
commentator or a jurist is right and which one is wrong.
His knowledge itself tells him how the idols of wrong
facts which have been erected by the knowledge of these
people who are deprived of the perfection of God’s love
can be broken, and how they can be substituted by the
right facts.
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Knowledge which is intimate with the heart and
the intuition is Abraham for its own idols.**

28 This translation has been taken from the author’s article entitled the
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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ZK.

The religious scholar or the jurist wishes to solve
exactly the same scientific difficulties through the
subtleties of logic and the heir-splitting of language,but
cannot solve them even then.But,such a believer can see
every scientific fact very easily with the search light of 7o
god but He .Since, it is already present in his heart, he has
only to look into his heart to see it and need not involve
himself in the intricacies of language and logic to see it.
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The devotee knows nothing except a couple of
words of “none is worthy of worship except God”
while the theologian of the town is the master of
all religious vocabularies .***
BJ.

Exactly this station of the self is called tajali
(glittering of the light of God)by Igbal.He stresses that
without tajali man suffers from a lack of conviction and
guidance, and his own doubts and suspicions themselves
become a cause for his spiritual death. In other words, the
stage of tajali strengthens the belief of man by removing
his doubts and suspicions and guides his intellect and faith
rightly. After tajali man’s reason brings him closer to
God and does not push him away from Him. He does not
obey the religious injunctions under any compulsion, but
with a will which he cannot resist.
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8 This translation has been taken from the author’s article entitiled
Igbal’s Idea of the Self which appeared in the Igbal Review Journal of
the Igbal Academy, Pakistan, in the issue of Oct, 1963 (Vol. IV)
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Without revelation no wise man ever found the
way;
he died buffeted by his own imaginings;
without revelation life is a mortal sickness;
reason is banishment, religion constraint.
IN.
The true believer becomes the decree of

God

After change in the self,the true believer becomes the
decree of God. When God intends to do a thing, He says
it to “be”, and it is . The universe is evolving after coming
into existence through the word “be”. The word “be” is
the source of the will of God in the universe. God’s will
is synonymous with God’s decree . The force which is at
work to push the process of creation and evolution
forward in the universe is this force of the word “be”
itself. All events and all changes in the world are the
result of God’s decree. They take place as a result of the
force of God’s word “be” and are governed by that single
purpose which is latent in it. When the true believer has
reached the stage of tajali ,until he becomes subservient to
God’s will by using his own will which is lost in that of
God ,1.e,when he makes God will itself his own will, he
becomes the Instrument of God’s will or God’s word
“be”. His will then becomes the channel of God’s will
passing through which it manifests itself to realise itself.
In other words, he becomes the means of the expression
and action of the force of God’s word “be”. Whether the
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true believer knows or does not know as to what is
happening, the will of God begins to manifest itself in his
will of its own accord. The result is that whatever he says
comes to pass,i.e, the true believer completely becomes
the will or decree of God,for in such a situation God’s
word “be” assumes the form of his heart and
tongue,i.e,his self,becomes the channel of the will of God
by losing its own will. In other words ,the human self is,
in fact, only a passage of the Al-Mighty God’s will which
He has made so that He may evolve this universe to its
perfection by changing it through man. But, since this
passage remains closed due to man’s own lower degree of
will, therefore, God’s will cannot put it to its use. As
soon as this passage is opened due to the non-existence of
man’s will, God’s will begins to operate in it by assuming
the form of man’s will. Thereafter, man feels that
whatever he is saying, he is saying it himself due to his
own need, and after making his own decision on the basis
of the conditions around him. In fact, his need, his
decision and his saying are all God’s.
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Whatever he says, is the saying of God;
No matter even if it comes out of the throat of a
servant of God.**

Previously the situation was that whatever God
desired, the believer also desired exactly the same by
making an effort. Now at the self’s highest stage, the
situation turns to be that what the true believer

% This is a translation of the text (including the verse) added by the
author to his personal copy of the printed first edition of the Urdu book
with his own hand. The verse has been translated by the translator.
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desires,God also begins to desire exactly the same,i.e,
whatever is his will*®* also becomes God’s will.
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When he gets annihilated in God’s will,
The man of faith becomes God’s decree.
MK.

Previously his will was lost in the will of God.Now
God’s will is lost in that of his. The cause of the
acceptance of the miracles and prayers of the saints is
exactly the same fact.This matter is so strange that those

who are unaware of the characteristics of this stage of the
self will perhaps be unable to believe it.
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In his will that which God wills becomes lost;
How small a man believe this saying?
AR.

This means that it does not suit the believer to
complain of the decree of God.The reason is that the
believer can himself bcome the decree of God,and he
should become so.
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2% This is a transaltion of the words substituted by the author for the
existinct words in his personal copy of the first edition of the Urdu
book with his own hand.

7 In the first edition of the Urdu book this couplet comes at the tail
end of the first section of this sub heading at page 302.But the author
has shifted it to the middle of the second section of this sub heading at
page 303 of the Urdu book as shown in this translation.For the source
of its transaltion the reader may refer to the preface of the translator.
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It is pointless to complain of God’s decree-
Why are you not God’s decree?
AH.

The believer needs to evolve his self by means of
God’s worship and obedience to such a high degree of
perfection that God may Himself wish that He may do
exactly what His servant, the true believer, desires.
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Develop the self so that before every decree-

God will ascertain from you; “What is your
wish”?

BJ.

If the true believer may say to God that this world is
not liked by him and he wishes to make a new world
instead which is according to His will, and God may say
to him to do only what he wants that would happen,
Igbal has described this situation in a couplet which is in
the form of a conversation between God and the true
believer.God asked the true believer if His world was
suitable for him? The true believer replied that it was not
suitable because it was against His as well as against his
own will. God encouraged him to make a new world
after breaking this world into pieces and promised to co-
operate with him in making a world exactly similar to the
one desired by him.
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He said:“Is My world attuned to thee?”
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“No”, said I, “Go and shatter it to pieces” said He
ZA.ZSS
After reaching the highest stage of Love the lover

himself sees that he has become an instrument of God’s
will, and now the purposes of destiny will be realised by
means of his thought, word and deed. What is the love of
his lustrous eyes (i.e., God’s love)? What should I tell youl!
It is no less than taking the depths of destiny (i.e., the
deep and hidden purposes of destiny) in one’s hand.
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O, comrade, I beheld the secrets of Destiny in
them,

What should I tell you of those lustrous eyes?

BJ.

An individual who evolves his love for God to the
highest degree of perfection through His sincere worship
and becomes a true lover of His beauty achieves mastery
over all existing things, for God Who is the real master
of the world, does exactly what He wills.
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Whoever falls in love with the beauty of Essence
he is the master of all existing things.
IN.

The sword of God without the sheath

But to reach the highest stage of Love is not possible
without war with one’s nafs. The human heart is a battle

288 This translation has been taken from the author’s article entitled the
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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ground of truth and falsehood in which if truth gains a
victory and man evolves his Love to perfection after
becoming pious and virtous and dives in the self , its
result is extremely valuable. Man’s diving in the self or to
be absorbed in Love is, so to say, to dive in the secret
depths of destiny. When the believer rises to the surface
again after this diving, he rises as a sword without the
sheath. Then, just as he had made the truth victorious
after defeating falsehood in the battle ground of his heart
and implanted the image of True Love on his soul,
similarly he makes the truth victorious in the battle
ground of the external world after defeating falsehood
and implants the image of God’s sincere love on the
world. In this way, his body’s sword without the sheath
realises the purposes of God’s decree.
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First to implant on one’s soul the image of God,
then next to plant it on the world.
JN.

Every Muslim needs to see, after experiencing this
state himself whether he becomes bold and fearless to
fight against falsehood, and whether as a Muslim he
realises the purposes of destiny or not.
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Awhile in dark abyss of Fate
Dive and see beneath
Out of this battle field I come

Like sword out of the sheath.
BJ.
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The Sacred Tablet and the Pen

When, after reaching the stage of his self, the believer
becomes God’s word “be” or God’s decree , then what, in
other words, does it denote if not that the Tablet and the
Pen are given to him to write the decrees of God himself.
Rather, he himself becomes the Sacred Tablet (the Book)
at this stage and transcends the bounds of time and space.
Then, we cannot say that he is lost in the universe (the
blue coloured dome), but the universe is lost in him, for
then the universe has no more importance than a bubble
in the infinite ocean of his self. These are the
potentialities of the believer which he can unfold, if he so

desires.
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You are the Sacred Tablet, you are the Pen and
the Book

This blue coloured dome is a bubble in the sea
that you are.

BJ.

Nevertheless,this is possible only when the true
believer understands his importance and recognises his
worth. But, so far he is unfamiliar with his importance
and does not know his worth. Would that he understood
that only he is the lord of this army of colour and smell
called the universe.God has created even His bright and
attendant angels to serve him, and he alone is the victor in
the struggle between good and evil.
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To you the champion
the lord of battle,
Bright angels offer
their sword’s devotion-
But of that blindness
that caravan spirit!

Of your own greatness
you have no notion.
BJ.

When, after reaching the highest stage of perfection
of his self-consciousness, the believer implants the image
of Love on his mind, the universe becomes his prey, i.e,
he puts to his use the forces of nature for his and his
Beloved’s common ideal by conquering them.
Resultantly,God’s decree becomes consistent with his
design, for then he himself becomes God’s decree.
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Do you possess God’s image? The world is your

prey;

destiny shares the same reins as your design.

IN.
The story of Hazrat Bu Ali Qalandar

In order to explain that the believer is the decree of

God, Igbal has told the story of Hazrat Bu Ali Qalandar
that one of his disciples went to the bazaar. The retinue
of the governor of the city was coming. This disciple was
in a state of engrossment and could not get out of the way
of the retinue.The herald called out at him: “O sensless
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one, do not get in the way of the members of the
governor’s retinue”. But the disciple continued walking as
usual lost in the world of his thoughts.The herald hit the
disciple on his head rudely with a rod. The disciple
stepped out of the way dejected, and after reaching
Hazrat Bu Ali Qalandar called out for help with tears
rolling down his eyes. The sheikh was extremely
annoyed, called his secretary and had a letter written to
the monarch telling him that his governor had hit his
disciple and asking him to arrest him otherwise he will
bestow his dominion upon another. This letter of the
sheikh set the monarch trembling as he knew that this
will not but happen. Therefore,he at once sent the

governor to prison and sought forgiveness for his mistake
from Hazrat Bu Ali Qalandar.
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Arrest this wicked governor,
Or else I will bestow thy kingdom on another.
The letter of the saint who had access to God
Caused the monarch to tremble in every limb.
He sought out a handcuff for the governor

And entreated Bu Ali to pardon this offence.
AR.

Manifestation of free will
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When, because of seeing God fully manifest the true
believer becomes the decree of God, he outgrows the
limitations of determinism and free willHe then
becomes free will himself through and through because it
is obvious that none has greater choice of action than the
decree of God ,and there is nothing freerer from
determinism than the decree of God.
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If man does not see God fully manifest
he cannot rise higher than (the polarity of) free
will and determinism.
MK.

There is only one force at work in the world which
is the force of God’s word “be”. Since this force is now at
work in the human plane of evolution after passing
through the lower planes of evolution where the believer
himself 1is God’s word “be”, therefore, no other force
exists in the world except he. He should, therefore, put
his step in the path of life without any fear.
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Put thy step in the path of life with greater
courage,
For there is none in the vastness of the world than
thee.

PM.289
The true believer should

% This translation has been taken from the author’s article entitled the
philosophy of Igbal which appeared in Igbal review Journal of the Igbal
Academy, Pakistan (October 1961 issue)
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reflect upon his unique
position and not cross this
barren wilderness of life
fearfully, for here there is
only he, and he alone, and
besides him both the worlds
have no reality-—- even
God is the means of the
satisfaction of only his desire
for Beauty in addition to His
angels who too are also at
his service .

./ Aot . & . 3 .
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Cross not this desert terrified;
Fix on thy self thy thought;
Thou only art and all beside,
Yea, all the world is naught.
ZA.

The universe is a desolate desert. It is inhabited only
by this one believer and not anything else. God is the
Truth, and so is His word.?*’3all 4 Hence, the believer,
who is God’s word “be” is also the Truth while the rest of
the things are insubstantial and false.

Uz Ul T S e

You are this world’s sole truth, all else
Ilusions such as sorceries breed.

** His word is the Truth (6:73): The Noble Quran by Dr. Mohammad
Tagi-ud-Din Al-Hilali and Dr. Mohammad Muhsin Khan, Islamic
University Al-Madina.(8:17)
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BJ.

Harmony between revelation and intellect

Igbal’s point of view that the true believer becomes
the decree of God at the highest stage of his self-
consciousness is incomprehensible neither religiously nor
intellectually. Rather, it is true both religiously and
intellectually. In the Quran God said to Mercy to the
Nations;“If My servants ask you concerning Me, say to
them that I am close to them. When some supplicant
invokes Me, I listen to him, but the condition is that he
should also listen to My call and believe in Me ”.The
relevant verse of the Quran is given below:

> 45.3% A &2 B 4 a.|% RPNAL PR
3Miou>‘>lf\w\5,&:ipi VG&" e ;L,ECJJL«‘:\)

(2:186)

When My servants ask thee concerning Me, I am
indeed close (to them). I listen to the prayers of every
suppliant when he calleth on Me,let them also, with a will
listen to My call and believe in Me. **

And what is God’s call? Nothing except that He
should be loved so deeply and worshipped and obeyed so
sincerely that it will give life.

Mu(u{u:b\ )M\”’ & \\,—wi g‘é@ﬂégg
O ye who believe ! Give your response to God
and his Apotsel when he calleth you to that which
will give you life (8:24)**
This verse shows that life is some stage of the true
believer which he attains by means of God,s and His

! The Holy Quran (text, translation and commentary) by Abdullah
Yusuf Ali (volume I)
2 Ibid.
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Apostle’s obedience after believing.It’s exactly this station
which Igbal calls life or wakefulness or revolution in the
self. The station of true and perfect faith in God is also
exactly the same.According to the verse quoted above to
accept the call to achieve this station of life, and as a result
of it, to believe in God perfectly and completely is a
condition for the acceptance of prayer.Such a perfect faith
is attained by the believer at the highest stage of self-
consciousness. To Igbal’s eyes to say that the believer
becomes responsive to prayer or to say that he becomes
the decree of God at this highest stage of the self are both
synonymous in respect of their meaning.In this verse, it
has not been said that God will accept one prayer and
reject the other.Rather,there is a firm promise in this
verse that every prayer will be accepted.However, for
God’s response to the prayer,the condition of perfect
faith in Him should first be met.In other words ,if at
some point of time any of our prayers is not answered,its
cause will be that we have not accepted God’s call to life
sincerely and completely, and have not reached the self’s
station of life or the station of perfect faith. The believer
is God’s decree in the sense also that God helps him when
he wishes to change the world according to His will. And
it, in fact, changes according to His will. Thus, the true
believer becomes the means of the action of God, and the
instrument of His will. The Quran says: 4l |5 na¥ &)
23L&y, According to a tradition of the Prophet (peace
be upon him) when the believer comes closer to God
because of his devotional exercises, he becomes his hand

by which he holds, his foot with which he walks, his ear
with which he hears and his eye with which he sees.

%3 If you help (in the cause of Allah) He will help you (47:7): The
Noble Quran by Dr. Mohammad Tagi-ud-Din Al-Hilali and Dr.
Mohammad Muhsin Khan, Islamic University Al-Madina.(8:17)



Revolution in the Self 593

When during the battle of Ohud, the Prophet (peace be
upon him) threw a handful of dust, it resulted in the
defeat of the enemies after falling into their eyes on which
God said:™" el Al T8l iy 3 &y W
The universal law of evolutionary
movement

Intellectually, the law of nature of which this fact is a
manifestation itself governs the whole evolutionary
movement of the universe. When any potentiality of life
becomes visible to some extent in some plane of
evolution,then life relies not on any of its hidden powers
to this extent for the realization of the evolutionary
purposes, but on this visible power, makes this visible
power itself its instrument and presses the process of
evolution forward only through it. In other words, in
order to continue and carry the process of “be” to its
destination, life makes use of the achievements of “be”
itself at every step, and its present achievements become
the foundation of its future achievements. For example,
life produced negative and positive charges of energy in
the initial form of matter in the material plane of
evolution. The initial state of matter consisted only of
these charges. Life then realised the purpose of further
evolution of matter through the action of these charges
by which it acquired new powers, and then made these
new powers the foundation of further evolution of
matter, and this process continued until matter acquired
the properties which we today call the physical laws of
nature. Similarly, when the first animal made its
appearance, it consisted in only a single cell. Life also

294 When you threwst (a handful of dust) it was not thy act but God’s
(8:17): The Holy Quran (text, translation and commentary) by
Abdullah Yusuf Ali (volume I)



594 The Philosophy of Igbal - Dr. M. Rafiuddin

enabled this cell to move and to create in it the two
fundamental instincts of feeding and procreating which
were in the initial stage. Life made the natural activity of
these two instincts the means of the animal’s further
progress, with the result that better and better forms of
the animal species continued to emerge until man made
his appearance. Of all the natural qualities of man the
most important or the principal quality is love for God
or the urge for Beauty. Life is making man pass through
the stages of evolution by means of the working of this
urge since thousands of years because of which he is
acquiring different new powers at every stage. The whole
store of knowledge, and all the manners of beautifying,
decorating and facilitating the ways of living which man
has been able to create thus far are due to the action of
some aspect of this urge. Nevertheless, the human race
has, on the whole, not learnt to make use of this urge
correctly. When man satisfies his urge for Beauty by
means of the right idea of beauty, his personality becomes
harmonious with that force which is puting the creative
and evolutionary process of the universe in motion. This
is the force of God’s word “be”. Thus the extent to which
the personality of the believer becomes harmonious with
this force, to that extent the believer’s own word “be”
also influences the evolutionary process of the universe,
just as God’s word “be” is influencing it becasue to that
extent God’s word “be” assumes the form of the
believer’s word “be”. God reveals the force of the word
“be” in man in the last plane of the evolution of the
universe. Therefore, it is no wonder if He makes use of
this visible power of His to realize His last creative and
evolutionary purposes by which man may become the
instrument of His will and His decree because it accords
exactly with His previous practice and mode of action.
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When the true believer becomes the hand, or the foot, or
the ear, or the eye of God, we shouldn’t wonder if God
uses these organs of his for holding, throwing dust,
walking, hearing or seeing. By becoming God, or the
confidant of divinity, Igbal means only this
much.Therefore, there is no room for any
misunderstanding about it. Those critics of Igbal who
erroneously think that he makes no differentiation
between the self and God, may note this explanation.

Sincerity and courage

After change in his self, the true believer becomes
sincere,loving and firm. He needs no deceit, hypocrisy
and diplomacy. Since an extremely deep and intense love
for God is created in his heart, his thoughts gather round
one centre which is the personality of God.Thereafter,He
remains free from the influence of the opposite ideas and
opinions and the conflicting acts and deeds. The demand
of the nature of the self is that it should gather its
thoughts and actions round the centre of God. Hence,
when its thoughts and actions get collected on this one
centre, it realises itself, its nature, and the force of its life
also increases to a possible extent because of its
concentration on one centre.

Y
Uﬁf’gk UL < ey d/d)i
To fix one’s mind and gaze
On goal is life, in fact:
To ego’s death to lead
The thoughts that mind distract.
BJ.
Just together with complete unity and homogeneity
in the personality of the true believer, a state of total self
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confidence is also created in it. He is so confident of the
correctness of belief and action determined by him that
he does not agree to change it with any fear. If the world
is not in agreement with him, he is also not in agreement
with it. Rather,he struggles for bringing the world in
agreement with him by changing it.
ML e U7 & e
i R Y P R Y
Unwise are those who tell and preach
Accord with times and the age
If the world befits you not,
A war against it you must wage.
BJ.
Hence, he n