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One structured item in the gquestionnairessaaghtforward inquiry

about Confirming experienems awareness of the presence of
divinity. Respondents were asked whether they had ever, as adults, had
"A feeling that [they] were sorhew in the presee of God.™

Looking at the data we may see how commonly American Christians
have undergone Confirming experiences. -feetyper cent of the
Protestants and fortiiree per cent of the Roman Catholics reported
they were "sure" they had experienced sudbeling of divine
presence. Additionally, twewight per cent of the Protestants and
twentythree per cent of the Roman Catholics thought they'd had such
an encounter. Overall, more than-tiirds of the Christian church
members in this sample aastethought they'd had a Confirming
experience, and nearly half were certairl of it.



Recently, we have been rediscovering what should always have been
obvious: that religious beliefs have important implications for the ways
men evaluategspond to, and act upon, the world. In so intimately
religious a matter as feeling in contact with some supernatural agency,
theology ought to play a crucial role. Clearly, such behavior
presupposes that persons have some conception of an active
supernatu?d.5

It seems plausible to suppose thdthasé sulrultures a system of
norms encouraging religious experience is maintaishdrtinve can
regard a good piiwn of the religious experience that occues ev
among members of liberal -meminations as basically a social
phenomenoﬁ.

Reconstruction



Religion is not a departmental affaiis neither mere thought, nor
mere feeling, nor mere action; it is an expression of the whole man.
Thus, in the evaluation of religion, philosophy must recognize the
central position of religion and has no other alternative but to admit it
as somethinfpcal in the process of reflective synthiesis.

ko

Four general types of religious experiesee postulated The
Confirming Type: The human actor simply notes (feels, senses, etc.)
the existence ompresence of the supernatural actor, but the
supernatural is not perceived as specifically acknowledging the human
actor. he Responsive Type: Mutual pneg is acknowledged, the
supernatural actor is believed to specifically note (respond to) the
presene of the human actor. The Ecstatic Type: The awareness of
mutual presence is replaced by an affective relationship akin to love or
friendship. The Revelational Type: The human actor perceives himself
as becoming a confidant of and/or a fellow participasattion with

the supernatural actor. Within each of these types sevetgpssb

8
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were specified. Of these, only two-gaifieties of the Responsive
Type need concern. These subtypes are:

a) The Salvational: being acknowledged as especially virtuous,
"chosen”, "elect", or "saved" by the divine actor.

b) The Sanctioning: experiencing the displeasure of the supernatural
actor; to be chastised or punished by the-sugteralo



The universe cannot be regarded as an independent reality standing in
opposition to Him. This view of the matter will reduce both God and
the world to two separate entitieafoonting each other in the empty
receptacle of an infinite space. We have seen before that space, time,
and matter are interpretations which thought puts on the free creative
energy of God. They are not independent realities existing per se, but
only inellectual modes of apprehending the life of!God.



Thus you will see that, psychologically speaking, prayer is instinctive in
its origin. The act of prayer as aiming at knowledge resembles
reflection. Yet prayer at its highest is much more tharacibst
reflection. Like reflection it too is a process of assimilation, but the
assimilative process in the case of prayer draws itself closely together
and thereby acquires a power unknown to pure thought. In thought
the mind observes and follows the warloh Reality; in the act of
prayer it gives up its career as a seeker effosiad universality and

rises higher than thought to capture Reality itself with a view to
become a conscious participator in its life. There is nothing mystical
about it. Prayaas a means of spiritual illumination is a normal vital act
by which the little island of our personality suddenly discovers its
situation in a larger whole of ie.






There is, however, one question which will be raised in this connexion.
Does not individuaiitimply finitude? If God is an ego and as such an
individual, how can we conceive Him as infinite? The answer to this
guestion is that God cannot be conceived as infinite in the sense of
spatial infinity. In matters of spiritual valuation mere immensits co

for nothing. Moreover, as we have seen before, temporal and spatial
infinities are not absolute. Modern science regards Nature not as
something static, situated in an infinite void, but a structure of
interrelated events out of whose mutual relagigse the concepts of
space and time. And this is only another way of saying that space and
time are interpretations which thought puts upon the creative activity
of the Ultimate Ego. Space and time are possibilities of the Ego, only
partially realized ithe shape of our mathematical space and time.
Beyond Him and apart from His creative activity, there is neither time

8
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nor space to close Him off in reference to other egos. The Ultimate
Ego is, therefore, neither infinite in the sense of spatial infinity no
finite in the sense of the spédoeind human ego whose body closes
him off in reference to other egos. The infinity of the Ultimate Ego
consists in the infinite inner possibilities of His creative activity of
which the universe, as known to us, is opayteal expression. In one
word God's infinity is intensive, not extensive. It involves an infinite
series, but is not that seffes.

It is now clear that the reservations raised about ther dzfnge
prematurely consideringligeus experience in terms of individual,
rather than social, behaviwere justified. The dat@bout this
phenomenonindicate that a good portion of religious experience can
be attributed to norm compliance within enduring social situations. To
have applied an individually oridnéenception of causality vath
havindfirst extracted those for whom this behavior is "normal” would

8
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have simply clouded the findings, and perhaps obscured actual
individual effects.

8 3 6§ NYKID ¢ R°F
Allama Muhammad Igbdlhe Reconstruction of Religious Thoudgh€jr2slam
Club Road, Lahore, 2006143

Rodney Stark, Social Contexts and Religious ExpeRevoeyw of Religious

Resarciol 7, No. 1 (Autmn 1965), Relgious Research Associatoin, Inc., pp.
2021.

The Reconstrygbidn
Rodney Stark, p. 25.
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Ibid, p.27

The Reconstruyghién

I have conceived the Ultimate Reality as an Ego; and | must add now that
from the Ultimate Ego only egos proceed. ib&l.p

In the history of religious experience in Islam which, according to the
Prophet, consists in the ‘creation of Divine attributes in man', this experience
has found expression....... In the higher Sufigstaof unitive experience is

not the finite ego effacing its own identity by some sort of absorption into the
infinite Ego; it is rather the Infinite passing into the loving embrace of the
finite. The Reconstryghiéa.

Rodney Stark, Social Contextd &eligious Experiend@eview of Religious
Resear®iol 7, No. 1 (Autmn 1965), Relgious Research Associatoin, Inc.,
P.19.

The Reconstryghisa-53.
The Reconstryghidt-72
The Reconstryghidi.
The Reconstryghidi52.
Rodhay Stark, p.27
The Reconstryghids.
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ABSTRACE OF THSISSUE

Equivocation and mysticism in the thought of
Ainul Quzat Hamdani
Toshihiko IzutsuMuhammad Umer Memon
Ainul Quzat Hamdani is a unique personality of Muslim history.
He is a mystic with multi dimensional mystical experiences and a
thinkerhaving a philosophical thought and system. He struggled to
resolve the communicatiossueof mystical experiences that has
been discussed by many scholars in the history of Muslim thought.
Ainul Quzat Hamdani describes that a migstielpless in nariag
and communicating what he is experiencing. He says that spiritual
and mystical experiences can open a door in our self through which
we can find an access to #egdome of suppra sensory world.
Ainul Quzat Hamdani prescribes ttmtwords of multi @nensional
meaning with essence of equivocation can enable a mystic to narrate
what he has observed. For example, he daysword qurb
(neanes¥)andb u (distancehave different meanings when these are
used for physical objects and when these aréougdmighty Allah.
Because, the distance and proximity in sigatiporal world cannot
be considered equal to the distaraiproximity of Almighty Allah.
This pattern of narration can enable us to bring togdifferent
factsin a single semiotictéy.

Afghan Personalities in the Poetry of Allama
Muhammad Igbal

Dr. Abdul Rauf Rafiqui

Afghanistan, an important Asian state has many distinct features.
This country hasontributedimportant and significant role for the
Muslins of this region during ewtieth century. AllamMuhammad
Igbal was deepbffiliatedwith and had love for the people of this
country. There are many refersrafeAfghanistan in the poetry of
AllamaMuhammadgbal. This article descrdtte famous Afghan
personalities mentionadthe poetry of Allamsluhammadqgbal.
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Al | ama | gforiddolydPsophetdSAW)
as a Pattern of Obedience

Dr. Talib Hussein Sayyal

|l gbal s | ove fSAW is Hie idgntity wRicho p h e t (
dominates all his personality and contributionsall ocasions of
his life whenever there was a discussion about the Holy Prophet
(SAW), he was deeply touched and tears would begin to flow from
his eyes involuntarily. Igbal does not isolate the passowe @fith
the Holy Prophet (SAW) from the present stdtehe Muslim
society, the ignoble role of its leaders and national character of the
nation. According to him the bright future of nation depends ion the
character infused with the loeé Holy Prophet $AW). Holy
Prophet $AW) lit the lamp of life and s of truth in the hearts and
minds of theMuslimsand they rose in revolt against the strongest
and thus succeeded in establishing the law of truth and justice. Igbal
presented the Love of Holy Proph8AY) as an effective driving
force which leads fno decay to revival.

Thought of Dr. Fazalu-Rehman
and Allama Muhammad Igbal

Dr. Naveen G. Haider Ali
Allama Muhammad Igbal and Dr. FagRehman are modern
thinkers. Both were belonging to philosophy. Both learned the
philosophy and later on descrilikelir thought in a philosophical
style. The works of Dr. FazatRehman contain both the criticism

and appreciation of l gbal s thought.

the reason that where and why Dr. FazRehman agreed or
disagreedith AllamaMuhanmad Igbal.

Tl
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The Contemporary Relevance

Thought

Dr. Irshad Shakir Awan
The thought anghoetry of Allamauhammadqgbal raised the
Muslins of subcontinent to an independent nation. iTls&ruggle
resultednto creation of Pakistan. Now quastis raised about the

O

relevance of | gbal 0 ew the poetty gnld t in today

thought of Igbal can rejuvenate the nation in contemporary
circumstanceghis article is an effort to find the answer to this
guestion.

Religious experience and thedevelopment ofself

Dr. Mehnaz Khalid

Religiousexperience has been a topic of discussion among the
scholars of religious sciences. Apan the intellectual and spiritual
significance, the religious experience has also relevance with the self
development | g b al 6 Khudoo seltha aldo a cohnection
with this theme. I n Il gbal s thought
understood in perspective of religious experibeece contrary to
philosophy and poetry, Religi@an faith remains neither mere
thought, nor mere feeling, nor mere action; it becomes an expression
of the whole man. Thus, in the view of religion the universe cannot
be regarded as an independent reality standing in opposition to
Almighty AllahAccording to Igbathe prayer is a kirat medium to
approach religious experience. The act of prayer at its highest is much
more than abstract reflection. This article exploreshtvatthe
religious experience shapes the self and is affected by the nature of
self.

Universal Prose of a Gred®oet

Dr. Faiz Ullah Dar
Allama Muhammad Igbads amultidimensional personality
made his mark in many branches of knowledge such as philosophy
and politics, economics and society, spiritualism and jurisprudence.

wh e
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The versatility of his thoughts is reflédte his compositions and
prose. The poet of the east made use of his creative poetic skills and
prose so as to acquaint others with his innovative nciitersa

Igbal used poetry as a mean of conveying his thoughts to the people
as poetry being the spaneous overflow of powerful feelings is
more appealing than prose in many aspéhts.prose of the
celebrated poet &soso rich and its diction is so grahd would
definitely have been alive in the history of literature through his
prose. The presearticle analyzes some salient featurédlasha

|l gbal s prose.



