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INTRODUCTION

Igbal and Quaid-i Azam Muhammad Ali Jinnah were the
two great spiritual catalysts for the Ummah in the Continent
of Asia. They shared aspirations which had deepest roots in
the soul of the Ummah. They made articulate what was felt
universally, though inarticulately, by every sensitive Muslim
of India. The difference between the two was that Igbal
spoke on behalf of the soul of the Ummah and all its poig-
nant and earnest aspirations, and Quaid-i Azam gave these
aspirations a political shape and provided the Ummah with a
place of its own on the map of the world to germinate, to
grow and to prosper,

The book in hand speaks of Igbal. He was not only a
catalyst for the Ummah of the subcontinent, but a great syn-
thesist as well. In him converge numerous streams of the
cumulative experience of the Ummah spread over thirteen
centuries. Anyone who seeks to understand all that Igbal has
to say, and to suggest, has indeed to make a very long but re-
warding journey. -

Understanding the message of the Qur’an for Igbal is to
undertake an exciting journey into the unfolding of the uni-
verse. Just as every particle in the universe, like the biggest
of the bodies we can visualise, is subject to the laws of Allah
and constantly responds to Him, each created being carries
the imprint of His command and its submissive response
(Q. xiii. 15). Man may not be the biggest and the most diffi-
cult of the creations, but he certainly appears the most
favoured, inasmuch as Allah says unto him: “And verily We
have made subservient to you whatever is in the earth and in
the skies” (Q. xxxi. 20).
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lgbal’s constant effort, specially in his poetry, was to
provide the Muslims glimpses of their true mission and des-
tiny, and then to motivate them to seek this destiny by
following the example of the perfect man — the Holy
Prophet (S.A.S.), the culmination of prophethood (Q. iii.
81) and the last of the Prophets (Q. xxxiii. 40). The Qur’an,
according to Igbal, guides man towards his final encounter
with Allah, and to make this encounter the best of encount-
ers, the Qur'an points towards the Prophet (S.A.S.) as the
example to be emulated (Q. xxxiii. 21).

The Sunnah of the Prophet (S.A.S.) for Igbal is a dynam-
iIc concept. Its correct understanding is crucial for the Um-
mah. It does not consist in mindlessly duplicating details,
but in internalising the manner and methodology with which
the Prophet (5.A.S) dealt with the problems arising in the
human situation. The norm of an ordinary revolutionary is
to destroy what went before him andl then to rebuild a world
after his heart’s desire. The Prophet (S.A.S.), unlike the secu-
lar revolutionaries, affirmed what was good and creative in
life, preserved all that has been achieved by the Prophets be-
fore him (peace be upon them) and yet welcomed change
without stretched arms to make a new world according to
Allah’s desire. If mankind is the most favoured species in the
universe, the world that the Prophets (peace be upon them)
and above all the last Prophet (S.A.S.) wants to reconstruct
is one in which each person would have the opportunity of
finding meaning, development and fulfilment in terms which
qualify him as the best of mankind in the eyes of Allah (Q.
iii. 110).

It is in the light of such aspirations that the Khutbah of
Hajjat al-Wida' represents the culmination of the Prophet’s
(S.A.S.) mission; when after calling Allah and the whole Um-
mah as witnesses he declares:

Allah says: "O mankind! We have created you
from a male and a female; and We have made you
into families and tribes that you may recognise one
another.” Verily, the most honourable in the sight of
Allah is he who s most righteous amongst vou. A
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coloured man has no preference over a white man,

nor a white man over a coloured man, nor an Arab

over a non-Arab, nor a non-Arab over an Arab, except
for righteousness,

“O people! your lives, your honours and vour
properties are to be respected by one another till the
Day of Reckoning comes. They are to be respected
as you respect this day (Yaum al-‘Arafah) and this
month (Dhul-Hajjah) in this city.”

In the texture of lgbal’s poetry and prose the entire ex-
perience of the Ummah is reflected. Anyone who studies
Igbal finds alive and pulsating in his speculummentis the ‘//m-
i Kalam (Philosophical Disputation), the sufi tradition, the
poetic fancy and insight, combined into one stream.

The world of law too is not foreign to Igbal’s thought. In
fact, he is deeply aware of the crisis that had overtaken the
legal tradition of the Islamic world and the quagmire of stul-
tification in which it was imprisoned on account of the self-
imposed limitations. For Igbal, /jtihad was the key for es-
cape from the gilded cage of our history. It was, however,
for him, not a methodology of bringing Islam in line with
modernity, but of recapturing the universe with the “spirit of
abiding revolution” implicit in the Qur’an and the idea of the
finality of Prophethood. The Prophet (S.A.S.) in his own
time, and his well-guided Companions after him encountered
and dominated the whole world around them with confi-
dence and with kindness, and established a relationship in
terms of the intrinsic message of the Qur’an. Similarly, for
Igbal, the Muslims had not merely to escape the prison of
Muslim history and to enter the original dynamism of the
Qur’anic message, and then to enter the modern world, not as
strangers, but as “liberating conquerors,” in line with the
Sunnah of the Prophet (S.A.S.).

lgbal uses two beautiful similitudes to illumine the role
of law within the Muslim community. He says that by sub-
mitting tu the rule of construction, stones become Taj Viahal,
and sounds, by submitting to the laws of harmony, become
cosmic music. in the process of submitting to law, both
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stones and sounds are not only transformed qualitatively but
find fulfilment in an infinitely higher and abiding dimension.
The process of /jtihad is really a continuing exercise of bring-
ing individuals in such harmony with the laws of God, that
they retain maximum freedom and are also guided towards
their own fulfilment.

The Shari‘ah, according to Igbal, has both the normative
and the prescriptive elements and by a proper balance of the
two a harmonious relationship with Allah and His created
universe is established. All obligdtions, all duties, all rewards
and all punishments are designed to make the ascent of man
self-conscious and easier (Q. Ixxxiv. 19).

The book that is in your hand is one that seeks to intro-
duce you to Igbal in a manner which would enable the reader
to undertake a journey like the one of which Igbal speaks in
Javid Namah where Rumi is his guide.

Professor Muhammad Munawwar, by his passion for
Igbal’s studies, has almost identified himself with the message
of Igbal. By that qualification he is eminently suited to be a
guide to the study of Igbal and by this study to enable stu-
dents to reach the source of light which kindles the lamp
which Igbal so beautifully displays to the world.

KHALID M. ISHAQUE



PREFACE

Ordinary poets like ordinary politicians try to gain imme-
diate popularity. For this purpose they try to echo the de-
mand whatever it be of the populace. The demand may be
right. It may be wrong. But popularity-mongers must sing
the popular song. No poet with such a low ambition can give
birth to high poetry.

High poetry is almost always the outcome of a serious
and unrelenting conflict between a poet’s personality and sur-
rounding circumstances. A genuine poet, like a genuine
leader and teacher, is one who can change the circumstances
of his society by changing the thinking and outlook of the
people around. His message may even rise higher than the
level of a society, even a nation, and may expand and affect
many societies and nations. His message may outlive the
times it was delivered in. Thus his poetry may prove to be
universal and lasting. It is obvious that such boundless ac-
claim cannot be attained unless the thought content and
form of that poetry be equally excellent. Poetic art without
beautiful and high thought or vice versa makes no poetry.
For a poet, who is at the same time also a philosopher, the
problem of fulfilling the demands of art becomes all the more
difficult. To make philosophy sing is an enormously arduous
job. Igbal has succeeded in doing so.

A poet without a strong conviction can never conquer his
milieu. In this sense Igbal was a great conqueror. He had
a purpose before him. It was a high purpose. Poets of the
subcontinent contemporary to him had no goal to achieve.
They had no message to deliver. Hali and Akbar, Igbal’s two
elder contemporaries, can be characterised, to some extent,
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as exceptions. lgbal had his own way. All his life Igbal
toiled hard to make others see and feel what he saw and felt.
In Igbal’s view, to live was to conquer. For rising higher than
animal level, a person has first to subjugate the animal within
him. To overpower ordinary, selfish desires is not an easy
undertaking. To make one’s capabilities conform to one's
ideas and ideals is another difficulty to surmount. To live ac-
cording to the dictates of intellect and faith, by subordinat-
ing instincts to them, is to be truly human. It is to become
master in one’s own house. Such a master is a genuine “self”.
He is an individual in the real sense of the word. He is a
“self”” wherein the soul dominates the body. He is an integ-
rated whole.

|lgbal was a “‘self,” a power, a will and an unfaltering faith.
He discarded what could drag him downwards and hence at-
tained what pulled him upwards. His own self was the first
battlefield where he won his first victory. The salient feature
of this victory was the decision to live for others. He had de-
cided to reawaken the slumbering spirits of the Muslim peo-
ples while he was yet in England studying, as is explained in
Chapter 3 of this book under the caption “lIgbal — Man of
Faith and Vision"”. All his life, he stuck to that magnanimous
decision with grim determination and ever-increasing faith.

He named his first book containing his Urdu poetry Bang-
i Dara, i.e. the Sound of the Caravan Bell. It is evident that
his was not only a conscious effort; it was also a determined
effort. To shake his Muslim brethren and wake them up, it
required sustained struggle and unmitigating stamina. Be-
sides, he had to face Western imperialism and Western ideolo-
gies. In his opinion Western imperialism was the greatest
hindrance in the way of man’s moral advancement. Accord-
ing to him, almost all Western ideologies and “isms” were
basically materialistic, hence inimical to overall human good.
He believed that no legal theory, way of life or moral code,
devised by human reason only, could solve moral, social and
political problems of mankind and thus could not alleviate

human distress.
Igbal, therefore, had to rekindle the fire of self-conscious-
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ness and the notion of self-respect in the minds of the Mus-
lims, who stood enslaved wherever they were, especially his
own countrymen. Therefore he sang freedom-promoting
songs. He denounced slavery in ruthless terms in whatever
form it was in vogue in the world. He severely attacked
materialism, the man-killing theory propounded by the Jews
and supported generally by the atheists. He was not in a
hurry. He was not disgusted. He knew he would do what it
was in his power to do according to the best of his capabili-
ties.

|gbal was not without reason an unforgiving critic of all
such arts as were fundamentally “anti-self”. His Muslim
brethren had developed the same languorous attitude which
is generally the characteristic of all societies subjugated by
foreigners, especially the foreigners who have their own dis-
tinct psychology, ethos and cultural standards.

Western imperialism apparently stood firm. All East had
fallen prostrate at the feet of white rulers. British sway, too,
looked well established in the subcontinent as in so many
other countries of the world. |t was difficult for the British
people, in those days, even to think that their Empire would
ever dwindle. In this regard also, ‘Allamah lgbal held his
ground. He was sure that as Western Powers had no moral
moorings, their technological strength alone could not keep
them firm for a long time. Materialism and Machine had
made them cruel. lgbal could very confidently foresee that
Powers with no morality and no human values must clash and
bring about mutual destruction.

Igbal’s father was a devout Muslim, a dervish by tempera-
ment. He, when Igbal completed his studies, once asked him
to pay him back for the hardships he had undergone on
account of educating him. Igbal wanted to know as to how
he could pay him back. His father told him that he could
pay him back by serving Islam. Igbal’s father died in 1930
and lgbal had already become famous as a poet and a true
servant of Islam. When Igbal’s father was on his death-bed,
he very humbly asked his father if he had paid him back by
serving the cause of Islam. The father replied in the affirma-
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tive. Yes, Igbal had paid him back for the immeasurable
trouble he had borne for the sake of his son’s education. ‘Al-
lamah Igbal had related this incident himself to Sayyid Sulai-
man Nadvi, when they were returning together in a car from
Kabul in 1933,

We know Igbal always avoided being called a poet. Why
did he dislike being called a poet when he was 2 poet, in fact,
a great poet? The cause is obvious. In his opinion his con-
temporary poets were predominantly professionals. For
them writing verses was either a pastime cr a means of earn-
Ing bread. Igbal took poetry very seriously. For him it was a
sublime gift of God which could revolutionise the outlook of
nations. Through genuine poetry dead souls could be re-en-
livened. Cowards could be turned into great fighters for the
great causes. Such a majestic and elevating boon should not
have been made to serve petty cravings of low-ambitioned
idlers. Abu Firas Hamdani, a contemporary of al-Mutanabbi,
had repeatedly refused to call himself a poet. Here is given
just one verse of his, showing the cause of this refrain:

e R
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[1 spoke of my own excellence. | extolled my
refatives.
I am not a panegyrist. | am not a poet /.
He said poetically, he was not a poet. What he meant to say
was that he was not a “professional”’.
lgbal’s purpose was absolutely different from that of
poets in general. Poetry was his mighty sword which he
wielded faithfully and sagaciously. He did not comipose
verses for the sake of fun. He did not create art for art’s
sake. He knew what he sought after and he made it known
to others:

Saeadl il P T LU S SR P Y
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[1 have nothing io do with songs and their melo-
dies. (It is not my purpose.) If | decorate my poetry
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with melody, it is a means to an end,
| am just bringing my reinfess dromedary back to

the file. |

Igbal knew that his message, if presented in plain words,
would not affect powerfully the hearts of listeners. This is
why he decorated it with melody and offered it in the form
of song. And here we confront the oft-repeated question
whether Igbal was fundamentally a philosopher or a poet.
The answer is, he was both, Yet the poet in him had the
better of the philosopher.

Igbal, in a nutshell, was a clarion call to fihad against
slavery, blind imitation, lethargy, aimlessness both in thought
and action, despondency, defeatism and faithlessness. He
was a voice of Hope and the works he left behind are still
inculcating hope in despair-ridden souls. He was a hero
among poets. He was a hero among philosophers.

Igbal was a practising lawyer. His practice was his main
source of income. He took keen interest in all matters re-
lated to the Muslim Ummah, particularly those concerning
Muslims of the subcontinent. He practically took part in his
country's politics. He delivered dozens of lectures. He issued
hundreds of statements pertaining to various problems. He
wrote thousands of letters. He wrote numerous articles. He
met people freely. He led a very busy life. He did not keep
aloof from the hub of life, pondering and meditating. He was
not a hermit-thinker or an escapist poet. He remained in the
thick of the battle. It is he who led the leaders of Indian
Muslims towards the pathway to Pakistan. Studied thus, he
emerges as a great hero.

In the end | express my gratitude to Professor R. A.
Khan, Department of English, Government College, Lahore,
for his valuable help in revising almost half the articles in-
cluded in this book. | am particularly grateful to him for
translating my article on Abul Asar Hafeez Jullundari from
Urdu into English. | express my indebtedness to H. M.
Arshad Qureshi, Chairman, Islamic Book Foundation, and
Mr. M. Ashraf Darr who took keen interest in undertaking
and supervising the printing of this work. Lastly my thanks
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to Arshad and Jamil who typed the manuscript. | am also
indebted to Mr. S. W. Zaman for compiling a very comp-
rehensive index and preparing the bibliography of this book.

(Professor) MUHAMMAD MUNAWWAR
Department of Igbal Studies

University of the Punjab
Lahore

December 1982
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IMPACT OF ARABIC LITERATURE ON
IQBAL’S POETRY

In the concluding paragraph of his celebrated book on
lgbal: Na'i Tashkil, Aziz Ahmad observed thus:

After having read all of Igbal's poetry, one feels 0b-
liged to read a lot around him (to understand him), for
example Rumi, Nietzsche, Bergson, al-[ili, Greek philoso-
phy, Muslim philosophy, ancient Hindu philosophy,
modern European philosophy, German, Latin and English
poetry, Persian and Urdu ghazal, and after having read all
this when you come back to Iqbal you feel you have yet
to read a lot.

In my opinion the study of Arabic literature is also one
of the most important branches of learning needed in respect
of understanding lgbal’s poetry and thought. Igbal vehe-
mently claims that the spirit of his poetry and thought is
Arabic:

S~ o Gjbﬁgfl;ﬁq—'pﬂﬁ‘
lﬁwq..ﬂj"!‘*ﬁé‘l:r}"‘ G Sy wadi

[If my jar is Persian, does not matter,

My wine is Arabian.

If my song is Indian, does not matter,

My melody is Arabian. |

The impact of Arab poets on lranian poets is obvious.
Through the Persian language that impact passed on to Urdu.
As 15 well known, the temperament of Arabic poetry, like the

15.,-_;;;3;,.-'-; Dara/Kullivat- lgba! Urdu, p. 170. References of lgbal’s poetical
works are to the Kulliyal editicns.



12 Igbal: The Poet-Philosopher of fslam

Arabs of the desert, is peculiar. lts influence also on what-
ever language it happens to be is conspicuous. Garcia Gomez,
a Spanish Orientalist, remarks, and aptly so, that all the
poetry of the world of Islam is, in a way, impressed by
Arabic poetry. He explains that the mode of life of the great
majority of Arab tribes was constant journey. They were
always on the move in search of pools and pastures. Now
they were here, then there, hence a considerable part of their
poetry deals with abandoned places of encampment, where
cometime back there dwelt the beloved or one of the be-
loveds of the poet. Again, this poetry describes the reminis-
cences of the parted friends. It depicts the caravans that
passed by and places of short sojourn which were sometimes
specified and sometimes not. [t tells of the journeys which
were not measurable in terms of miles; there were no mile-
stones. And still more, there were no destinations. Further
this Spanish Orientalist states that on account of this nature
of Arabian Life and its influence on Arabic poetry, the
poetry of other Islamic peoples too contains a similar view of
life at large and the world they live in. For them also,
existence assumes the character of a caravan, always on the
move, passing and disappearing. The long and short of the
story of life is, “God alone is Eternal”.

Garcia’s statement, as is obvious, is not without a strain
of exaggeration, yet there is no denying the fact that several
favourite themes of Arab poets have their impress upon the
poetry, of not only non-Arab Muslim poets, but also of non-
Muslim poets who composed verses in languages of Islamic
peoples.

The favourite themes of Arab poets went along with Arab
conquerors to countries far away from Arabia. For example,
Arabs became masters of Spain and settled down there. The
geographical and climatic conditions of Spain are quite differ-
ent from those desert regions which is real Arabia. Yet the
Arabic odes composed in Spain contain almost the same
patterns, themes and especially the beginnings which invari-
ably portrayed the camels, the caravans, far-flung places of
encampment, separated beloveds, pools surrounded by sand-
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dunes, pastures, pieces of strings, stones blackened by the fire
while they served as hearth, etc. Not only this, we also know
of many poets who were born in big cities, lived in narrow
lanes and died there, but have still described caravans and de-
picted long journeys through vast deserts. Take just one
example of Mirza Ghalib, one of the most renowned poets of
the Urdu language. He was born in Agra and died in Delhi.
Perhaps in his whole life he had not seen any desert encamp-
ment. He had never seen vast waterless tracts interspersed
with big sand-dunes. He had never lived in wool tents nor
had he loved any woman who belonged to tent-dwelling
tribes, encamping in a desert. Yet he says:

o ol gma I e 5ol 03s) SN O4S
S A ol & W W ey b om sed S

[How long should | weep and bewail behind the
tent of my beloved?

O God! could there be no stone wall for me? (so
that | could dash my head against it and get rid of the
pangs of separation). |
And here is Ibn Hazm al-Andalusi, a poet of Muslim

Spain:

PYUL R SV VS V= R P e &,55
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[ The remembrance of my beloved took hold of
me (afresh) as if it were the remains of Khaulah's
abode on the hard ground of Thahmad.

The bond of love between me and my sweetheart
was durable. (The memory of that bond also came to
me afresh.) And looked like the remnants of tattoo
marks on the back of the hand. |
In fact the second hemistich of each of these two verses

belongs te Tarafah, a poet of the fahiliyyah (the age of lgnor-
ance). And the two hemistiches make the first verse (Matla’)
of Tarafzh’s Ode which is one of the famous Seven Suspend-
ed Odes (al-Mu‘allagat al-Sab’).
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This phenomenon, i.e. Arabic themes in non-Arab terri-
tories, may look, prima facie, unnatural, but in fact if we
regard the matter with a discerning eye it becomes clear that
the mental atmosphere is also as real as the physical one.
Thoughts, ideas and images that dwell in our minds become a
part of us notwithstanding the fact that they spring from a
country or place we do not belong to or have not even visited,
According to the measure of influence upon our minds we,
in a way, begin to live those alien thoughts and images.
Though unconsciously, we become as if we belonged to the
surroundings from which those cherished thoughts and
images had originated.

Igbal was fond of Arabic literature. It was Maulana Say-
yid Mir Hasan who taught him Arabic. Sir Abdul Qadir, in
his Preface to Bang-i Dara, alluding to the Maulana, said:

The peculiarity of his teaching is that he inculcates
the real taste of the Arabic and Persian languages in the
minds of his students.?

Ilgbal learnt Arabic and Persian thoroughly. Then he
learnt Urdu and became well versed in it. But in my opinion
it was the spirit of Arabic literature that got into his soul.
The Arabic language belonged to Arabia and he loved Arabia
because his Beloved (Prophet Muhammad, peace be upon him)
had lived and lay buried there. That territory being the
homeland of the Beloved possessed lgbal’s head and heart.
This is how the Arabic element became an important part of
his mental atmosphere. And we know, life in Arabia was
tough. It was perpetual movement and constant toil. Every
tribe and every member of the tribe had to be always on the
alert and efficient, otherwise the pastures and waters were in
danger of being taken over by others. This did not mean the
loss of some sort of possession only; it meant rather the loss
of the sources of life. Life in Arabia and especially the
Arabia of those days was not something taken for granted.
Every moment had to be consciously lived. Therefore every
alert moment meant an achievement.

2Thﬂsrz faithful words were written when the Maulana was still alive.
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This geographical and social perspective of Igbal's arena
of love and devotion played a conspicuous part in shaping the
pattern of his thought and his view on life and of life. Here is
the parting of the ways of Igbal and Tagore. Their forbears
had belonged to the same religion, i.e. Hinduism. Their
country (the then united Pak-India subcontinent) was the
same. They, to a great extent, inherited the same political
conditions. But they differed widely in respect of their
thought-patterns, views and philosophy. One (Tagore) be-
came the guardian of Buddha's inheritance and the other
(Igbal) that of Abraham (peace be upon him). One is the
messenger of tranquillity and the other that of vitality.

But Igbal evolved into what he came to be known for,
very gradually. He went up step by step. His mental evolu-
tion and progress as a poet is quite discernible. Every stage is
obvious. We find that in the first two sections of the Bang-/
Dara, Arabic influences are few. But when he returned from
Europe his outlook had undergone a positive change. One of
the salient features of this change was that he renounced the
idea of Indian Nationalism and appropriated the concept of
Muslim Nationhood (Ummah). This shift is easily discernible
in the Asrar-i Khudi (1915) and the third section of Bang-i
Dara,

It sustained till the last of lgbal's books, Armughan-i
Hijaz which was published after his death. The concept of
Muslim Nationhood (Ummah) made itself felt off and on in
several manners and various colours. It is obvious that in
lgbal’s poetry Arabia no longer remained a geographical enti-
ty only but had turned into a figure of speech as well.

Arabia and the Arabic language have influenced Igbal’s
poetry in different ways. Somewhere the influence is direct
and tangible. On occasions it is symbolic. At times it ap-
pears in images. Directly he would say, for example, refer-
ring to the Arabs belonging to the era of the rise of Islam:

S)ls Ol il s ¢ i Oac
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[ The Arabian desert which (apparently) was only
the abode of camel-herds, in reality was a designer of
civilisations and a creator of the legal framework of
sovereignty. |

AT Ol Lo 03 W5 e 42 O LS o 2,8
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[In short, it is not possible to explain to vou what
qualities these desert-dwellers possessed. They were
greal conquerors, rulers, preservers and adorners of
the world. |
Similarly, when Igbal declares that the contemporary era

is the fruit of Arabian people’s perspiring toils who turned
their blood into water of the all-round progress of humani-
ty, he is again direct in his exposition:

Coad _pUE 2 il ol TG pUl B3l yila_pae
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[ The present age is the offspring of your days. [ts
intoxication is due to your rosy wine. [t is yvou who
explained its secrets. It is you who were jits first
founder. |
And, still he is almost direct when he said:

el 355 UL e 3,0

[ The desert-dweller is the sentinel of Nature. /

He was hopeful of the “reawakening of the desert-tiger,
the same one who had subjugated the Eastern Roman Em-
pire”’.  But, as already stated, these are difect hints. Real
beauty lies in verses wherein the Arabic spirit is infused in-
directly, e.g. through similes, metaphors, allusions, proverbs,
figures of speech, and images which carry the reader uncon-
sciously to the Arabian surroundings. It should be made
Clear that the impact of the Qur'an and that of the Sayings of

ﬂﬂmm-a’ Dara, p. 180,
*Bas Chih Bavad Kard, p. 42/838.
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the Prophet (peace be upon him) is not addressed here. That
needs a separate treatment. Here | confine myself to some
elements of Arabic literature only.

It would look agreeable if a poem from Bang-i Dara cap-
tioned Khidr-i Rah be taken for a guide. Khidr-i Rah means

“The Guide”. The opening paragraph of the poem reads
thus:
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| The Poet
You desert habitations and roam about in the
deserts. Your life is without day and night. [t has
neither yesterday nor tomorrow.

Khidr

Why are vou amazed over my desert rovings?
This constant dash and dart is the testimony of life.

You are a home-bound person. How can you en-
joy the thrill when in the vasts of the desert the
clarion call resounds "‘resume march’'?

It is a pleasure to see the carefree loiterings of a
deer on a sand-dune. Stay is without belongings.
Journey has no milestone.

It is a pleasure to see the morning-star appear at
about day-break:

It quivers like the quicksilver and is charming like
Gabriel's brow beaming on the horizon.

It is a pleasure to see the sun set in the silent
evening of the desert, on account of which the world-
encompassing vision of Abraham became keener and
brighter. .

It is a pleasure to see the caravan stop at the pool
of water. The gathering of caravaneers around the
pool is like the gathering of the faithful around the
fountain Salsabil in Paradise.

[ ove-madness is in search of new unpopulated
vasts while vou are enchained to a little farm and a
small date-grove.

Through constant circulation the cup of life goes
on gathering strength. This and this only is the secret
behind the perpetuity of life. But you.are unaware
of this fact. |
The perusal of these verses unfolds before the eyes of our

imagination a desert phantasmagoria. The call to move on,
sand-dunes, carefree loiterings of the deer, sojourns without
belongings, and journeys without milestones, gathering of
caravaneers around the pool of water, etc., portray the spirit
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of the odes of the olden days. The verse dealing with the
water-pool and Sal/sabil (a fountain in Paradise) paints a
beautiful commingling of the Arabian and Islamic sensibilities.
Enchainment to a little farm and a small date-grove also de-
serves attention because lgbal had in his mind a desert-dwell-
ing and the chains of those who dwell there are nothing but
these farmlets and date-grovelets. And, we know that Igbal
had not seen these phenomena with his own eyes. |t was the
study of Arabic literature which Arabicised his mind.

We know people who are Anglophile, without ever having
been to England or any other country where English is the
only official and literary medium. But the deep study of
English literature has influenced them to such an extent that
the word river would not bring to their mind the river Sind
or |helum, rather the image would be that of the Thames.

lgbal had stopped at Jerusalem for a day or two while
returning from the Third Round Table Conference held in
London for seeking a solution to the communal problems of
the Indian peoples, especially the Muslims and the Hindus.
lgbal did not penetrate into the Arabian desert. Jerusalem
is not situated in a desert. Whatever he depicted in the above
verses was an endowment of Arab bards.

From Jerusalem we see our attention diverted to Madinabh.
We have a poem by Igbal captioned Dhaug-o Shaug.® It is
an epithetic poem epitomising his sincerest devotion to the
Holy Prophet (peace be upon him). In the opening lines of
the poem Igbal describes a spectacle, the real beauty of
which cannot be fully appreciated without looking at it as
mirrored in the Arabic poetry:
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Beloved dwells.

Iqbal: The Poet-Philosopher of Islam
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[ The sight of day-break in a desert is enlivening to
the heart and vision. [t looks as if luminous brooks
are flowing from the fountain of the rising sun.

The heavy night-cloud has left behind it red and
blue cloudlets as if it (the night-cloud) has given
gowns of various hews and colours to the Mount
ldam to wear,

Air is clean, there are no dust particles in it.
Leaves of date palms have been washed and the sand
around Kazimah soft like velvet.

The remains of burnt-out fire are observable
here and a piece of tent-rope there, Who knows how
many caravans have passed through this tract, |

In these verses Mount Idam and the sand around Kazimah
are pointers to Madinah, the illuminated city of the Holy
Prophet (peace be upon him). Madinah is situated in a vale
of Mount Idam while Kazimah stands for a habitat where the
Kazimah stood near the city of Basrah al-
though the latter came to be built much later. Some poets of
Jahili era as well as of the era of Islam have alluded to Kazi-

mah, for example we have:
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[Have not the news reached you how badly ‘Amr
was treated by his deer-like beloved at Kazimah in
the morning of the day | met him (‘Amr)?]

Similarly Imam Busiri, in his famous Ode “Burdah,” al-
ludes to the city of the Prophet (peace be upon him) through

Kazimah:
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[Perhaps it js the gust of wind coming from the
surroundings of Kazimah or maybe it is a flash of
lightning in the dark sent from Mount |dam. ]

And, about Idam, another poet says:
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[Su'ad, my beloved, went away and broke the tie

of love. She has now settled down in the vale of

Idam near Ghaur and Ajra’.]

We know that most of the verses of Dhaug-o Shaug were
composed in Palestine. But Igbal, through his imagination,
seemed visiting the vicinities of Madinah. Pangs of separation
made him restless. His heart leapt out to the city of the Be-
loved (peace be upon him). This turbulent desire agitated
him. It was a state of spiritual nearness while bodily the poet
was still far off. It gave him a feeling of restless pleasure and
pleasant restlessness. Anyway, the spectacle before the eyes
of imagination was that of the Beloved’s abode. It is this rap-
turous spiritual state which in the beams of the sun saw the
flow of luminous brooks, while the cloudlets looked like sil-
ken gowns and the sand softened into velvet. The whole at-
mosphere had become resplendent, colourful, gentle and frag-
rant. Only a feeling of deep love could work this wonder.
And, as for the remains of burnt-out fires and pieces of tent-
ropes, they partake of the popular themes of Arab poets.

Study of Igbal’s poetry shows that with the passage of
time his love for Islam grew in intensity and accordingly a
particular type of vocabulary increased, e.g. caravan (gafilah),
rein (zamam), she-camel (nagah), place of stoppage (magam),
public fountain (sabil), stage (manzil), litter (mahmil), tent-
rope (tanab), tent (khaimah), date-palm (nakhil), dates
(nakhil), etc.

He says:

[Put up your tent wherever you like, but to beg
even a tent-rope from others is tantamount to sin. |
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€ Armughan-i Hifaz (Persian), p. 62/944,
? Ibid. (Urdu), p. 8/650.
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| Temperaments could not become more corrupt,
The slaves cut off the ropes of their masters’ tents. /
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[Is there not a single Husain in the whole of the
Caravan of Hijaz (meaning Muslim Ummah)?/
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/1 never knew that knowledge was like such a
date-palm as did not bear fresh and ripe dates. |

The last two lines have been taken from Dhatg-0 Shaug.
The whole atmosphere of the poem as explained before is
Arabian.

We had nekhil (date-palm) in Khidr-i Rah and similarly
in Dhaug-o Shaug. Now, this word leads us to another very
important poem by Igbal and that is Masjid-i Qurtubah. The
paragraphs of this poem, too, like those of the Dhatig-o
Shauq are in the pattern of ghazal, but the verses have no
radif, i.e. the rhyming word. Igbal addressing the Mosque,
stated in its praise: '
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[ Your foundation is sound. Your columns are
innumerable,
They look like a thick grove of date-palm in the
Syrian desert. |
This poem was composed in Spain, yet the intellectual
atmosphere of Arabia prevailed because the Mosque was
founded and built by the Arab rulers of Spain. Naturally the
temperament of the poem has become Arabian. And, it was
quite befitting to similarise the columns to a thick grove of
date-palms belonging to the Syrian desert. Why particularly a
Syrian desert? Here lies the beauty of conformity because

® gar.i fibril, p. 112]404.
2 tbid., p. 114/406.
19,4id., p. 96/388.
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the founder of the Mosque ‘Abd al Rahman al-Dakhil had
come from Syria, the same ruler who had planted the first
date-palm on the Spanish soil and, while planting the tree, he
wept profusely in remembrance of his homeland to which he
could never expect to return. He composed some verses per-
taining to that occasion, the free translation of which is given
in the Bal-i Jibril. 1!

lgbal addressed the Mosque showing it as at par with the
sanctuary of the Ka'bah on account of its spaciousness, sub-
limity and sanctity. About five centuries before Igbal, a
Spanish poet Ibn al-Muthanna had addressed the Mosque in
the same tenor and metaphorically called it the sanctuary of
the Ka'bah. He says:
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[ The dignified house has been built for God. [ts
description is beyond the eloquence of people.
Pilgrims come to it from all sides as if it were the
sanctuary of the Ka'bah,
And, when it becomes surrounded by the pilgrims,
the niche looks like the Rukn (column) and Magam
(Magam-i Ibrahim) of the Ka'‘bah. |
The admonitory and lesson-conveying atmosphere of the
Mosque turned Igbal to eternal principles of rise and fall. It
is Time that works upon the world and those who inhabit it.
Igbal pondered over the question: how nations progress and
then decline, how they rise and then fall. It gave him hope
because if rise be not permanent, fall also is transitory. Dark-
ness of dismay must vanish. Light of hope must appear. In
short, Muslims may again come to power and establish their
rule over territories which, centuries ago, had become their
homeland. Igbal addressed the river al-Kabir that flows at a
short distance from the Mosque and expressed a hope which

"Vibid,, pp. 102-03/394-95,
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for him was, in the near future, to demonstrate itself as a
concrete reality:
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[Hearken! you river al-Kabir, that somebody at
your bank is visualising some other era (which is
about to dawn).

If | unveil the face of my broodings, then people
of Europe would not be able to forbear my chantings. |
At the bank of this very river, Abu Bakr ibn al-Lubanat

al-Dani had sung, about eight hundred years before Igbal, a
doleful song in the memory of Banu ‘Abbad. Mu‘tamid be-
longed to this lineage. In Bal-i Jibril, we find a small but
touching poem captioned '‘Lamentations of Mu‘tamid from
His Prison-Cell” (Mu'tamid Ki Faryad Qaid Khane Men).'?
This is a free translation of some verses composed by
Muhammad Mu'tamid ibn Mu‘tadid ‘Abbadi who was en-
chained by Yusuf ibn Tashifin in the year 484 A. H. and im-
prisoned at a place called Aghmat under the foot of Mount
Atlas in Morocco. Mu'‘tamid has been eulogized by many
poets contemporary as well as those who belonged to later
periods for his charity, his love, his patronage of letters, and
his hospitality, liberality, and glamour.

Poet Ibn al-Lubanah, also at the bank of the same river
al-Kabir, brooded pensively. His imagination went back to
the days when the members of the favourite Banu 'Abbad
were led to the boats and ships which sailed along with the
flow of the river to the Mediterranean Sea. He, too, like
lqbal, pondered over the principle of rise and fall of the dy-
nasties and in this mood visualised the past glory and pomp
of the early period of the Abbasid Caliphate. lgbal seems to

Y2)pid., p. 100/392.
13 1bid., pp. 101-02/393-94.
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have eulogized the Muslim rulers of Spain with more pathos
than the one he felt for others.

He says:
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[He is cup-bearer of those who possess taste. But
in the field of achievement he is a brave man.
His wine is strong and unmixed. His sword is
made of pure steel. |
As for Ibn al-Lubanah, he is especially devoted to Banu
‘Abbad and has praised them lavishly. For example:
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[The sky sheds profuse tears, day and night, in
the form of rain to mourn the demise of the chiefs of
‘Abbad family.

They were strong and high like mountains. Now
they have been uprooted. They were persons who
had been stakes of strength to the earth. |
The hemistich of ‘Allamah Igbal:
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shows clearly that he drank deep at the Arabian spring.
“Only he who can fall well, can paint well,” is an old saying.
The word Nakhil (date-palm) had led us to Qurtubabh.
The Arabs say Nakhil (date-palm) is their aunt. Then let the
aunt tell their story. Here, all of a sudden the words of the
Mahdi of Sudan, contained in favid Namah of lgbal, attract
our attention. Mahdi addresses his dromedary driver thus:
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[ The dromedary is absorbed in greenery and | in
my [riend. The dromedary is under your control
while | am under the commands of my friend.

Desert has been given water gratuitously. And on
mountains the leaves of date-palm look bathed and
washed.

O cameleer, companions go to Yathrib but we qo
to Najd. Where is that song, the chants of which en-
rapture the dromedary (so that she could run more
swiftly as if intoxicated and hence would not feel
fatigued). |
For Igbal here Yathrib stood for a city and Najd, the

abode of the Beloved. The goal was the abode of love.

The Mahdi of Sudan has been depicted as going towards
Madinah, the holy city of the Holy Prophet. Naturally he
wants to reach there as soon as possible. God’s merciful rain
has bestowed its invigorating showers on the surroundings.
The dromedary cannot resist the charm of the green grass
spreading around. She now and then stops to have a morsel
or two. Water is plentiful, sparkling here and there. Leaves
and branches of every date-palm look clean and washed.
None without the genuine taste of Arabic literature and love
for Islam and the Prophet of Islam (peace be upon him)
could have been able to draw these words from Mahdi’s
mouth.

Igbal’s depiction of the mentality and outlook of the
Arabs of fahiliyyah in the favid Namah is highly admirable.
The Ta-Sin of Muhammad (peace be upon him) opens with
the laments of Abu Jahl in the vicinity of the sanctuary of
the Ka'bah. That the Arabs were proud of their lineage and
tribe, is well known. For them all peoples other than the
Arabs were tongueless societies. They looked with deep
scorn at all languages other than Arabic. Igbal has artistically
epitomised in a few verses the mental framework of the
Arabs of the Jahili era, i.e. the era just before the advent of
Islam. He makes Abu Jahl their interpreter and this is what
he has to say against the Prophet (peace be upon him);
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[His, i.e. the Holy Prophet’s (peace be upon him),
religion js a deadly enemy of possessions and blood-
relationship.  Himself a Quraishite (a proud Arab
tribe) he denies the superiority of the Arabs (to other
peoples’

He has not made a correct estimate of the free-
dom-loving Arabs and has developed friendship with
thick-built (or thick-lipped) Negroes,

This profession of equality and fraternity is an
Iranian (non-Arab) stance. | know perfectly well that
Salman (who hailed from Iran) is a follower of Maz-
dak (the totalitarianist).

The son of ‘Abd Allah (the Prophet) has been de-
ceived by Salman and has delivered the Arabs to
tumult and commation,

How can an lranian (a non-Arab) belong to the
lineage of ‘Adnan? How can a dumb person be equal
to Sahban in elogquence?

Eyes of the Arab chiefs and men of distinction
have lost sight in looking for you. O Zuhair! would
you not come out of your grave (to sing the songs of
the Arab’s grandeur)?

'8 1bid., pp. 55-56/643-44.
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O Hubal the merciful master of this servant! take
back vour House (the sanctuary of Ka'bah where
goddesses like Hubal, Lat, Manat and others had been
placed by the Arabs of the pre-Islamic periods) from
the hands of the irreligious lolk.

Give their herd to the wolves in charity and turn
their date bitter on its lree.

O Manat and Lat, do not leave this abode, and if
at all you must depart, then please do not forsake our
hearts.

O you who have strong ties with our eyes, if you
have made up your mind to depart, then please give
us some time. |
Sahban Wa'il was a fiery orator of the fahili era and

Zuhair ibn Abi Salmah was one of the three or four greatest

poets of that era. The words Al e | If you
are bent upon departing| turn our attention to the famous

Suspended Ode of Imra’ al-Qais, also of the same period. The
following, in particular, mirror the nature, the mind, and the
disposition of the Arabs of that age:
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[ Himself a Quraishite, he (Muhammad, peace be
upon him) denies the superiority of the Arabs. |
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[How can a dumb person be equal to Sahban in
elogquence? |
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[ Turn their date bitter on its tree. |

Here we have dealt with just a very small part of the pris-
tine Arabian atmosphere. If we look at the theme of favid
Namah we find that it, too, belongs to Arab literary ancestry.
The idea of sky-roaming and visiting both Heaven and Hell
was perhaps, first of all, given by Abul-Hasan Mansur known
as Ibn al-Qarih. He was one of the senior contemporaries of
Abu ‘Ala al-Ma‘arri (d. 449 A. H.). lbn al-Qarih belonged to



Impact of Arabic Literature on lgbal's Poetry 29

Aleppo and was a literary figure of his age. As is stated in
Dr. Umar Farrukh's Tarikh al-Fikr al-‘Arabi, 1bn al-Qarih had
an aversion for a number of poets and literary figures who
ignored religious duties, were given to drinking and wrote
erotic poetry. Hence, in his view, their destiny was Hell. He
wrote a small book dealing with this topic and sent it to
al-Ma‘arri. In reply al-Ma‘arri wrote his celebrated “Epistle of
Forgivingness (Risalat al-Ghufran). The theme of this “Epis-
tle™ is the encompassing mercy of God. Al-Ma‘arri depicted
different spectacles of Paradise where he came across many
poets belonging to the Islamic era. There he met some poets
who had died before the advent of Islam and, without having
embraced Islam, were enjoying boons of God. Imra’ al-Qais,
Zuhair, ‘Abid ibn Abbas, and others were among them. Al-
Ma‘arri hated religious fanaticism. He, through his “Epistle.”
tried to convey his idea of the all-embracing Forgivingness of
God. At several places the style is sarcastic. The target of his
sarcasm, as is obvious, was Ibn al-Qarih and all others who,
like him, were narrow-minded jurists and religious scholars
who were always on the lookout for driving men of letters to
Hell, their only sin being that they did not look as pious as
their critics themselves, according to their own supposition,
were. They felt pleasure in driving human beings to the Fire
even over a paltry fault or negligence in respect of religious
duties or on account of some moral laxity.

We find al-Ma‘arri inquisitive about the reason of the
forgiveness of poets, especially those who belonged to the
Jahili days. Imra’ al-Qais is shown giving his own reason for
having been forgiven. ‘Abid ibn Abbas and Zuhair, and simi-
larly others, explained the why of their being blessed with
boons of Paradise. Al-Ma'arri wanted to impress upon the
minds of the readers of his Risalat ul-Ghufran that the For-
giveness for the Servants of God was unlimited. God pardons
sin.  God rewards every good act howsoever trivial. T his
topic has been discussed by Asin in some detail in his book
Islam and the Dijvine Comedy,

lbn al-*Arabi’s Futuhat al-Makkivah is a book much more
known than al-Ma‘arri’s Risalah. Futuhat also contains the
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sky-roaming theme with scenes of Paradise and Hell, along
with other stations commensurate with the actions of human
beings. That a/-Futuhat influenced Dante'’s Divine Comedy
is borne out by Asin in his book, /sfam and the Divine Come-
dyv. Some other Orientalists also, for example Grunebaum in
Medieval Islam, make mention of the same fact. The effect
of al-Futuhat on the Djvine Comedyv is specially pronounced
in relation to different stages of Paradise and Hell.

Then we have Kitab al-Tawasin by Hallaj which has influ-
enced favid Namah. [avid Namah contains four parts. Each
part is called a Tasin: (1) Ta-Sin of Gautam; (2) Ta-Sin of
Zartusht; (3) Ta-Sin of Masih (peace be upon him); (4) Ta-Sin
of Muhammad (peace be upon him). This word Ta-Sin, as it
is obvious, has come from Hallaj's a/- Tawasin.

In favid Namah, too, the same magnanimity is shown as
was expressed in al-Ma‘arri’s Risalat al-Ghufran. lgbal and
al-Ma‘arri, unlike Dante, do not dishonour any Prophet or
even any important person belonging to a non-Muslim com-
munity. His three chapters in Javid Namah belong to Gau-
tam, Masih and Zartusht. And, besides a reverential reference
is made to Bhartri Hari and Vishvamitr (fahan Dost), two
sages of ancient India. Iqgbal, like al-Ma‘arri, has explained
that God's mercy has no bounds, neither racial nor geographi-
cal. Igbal did not consign to the fire of Hell any poet, scho-
lar or religious leader. He has depicted the phenomena of
Zuhal (Saturn) where there is a river of blood. In that river
two persons are shown rising and falling. They suffer from &
highly painful and suffocating punishment by God. They
were Mir Ja‘far of Bengal and Mir Sadiq of Deccan (Mysore).
They earned this horrible punishment, not because they had
sinned against God, but because they had been traitorous to
their nation and homeland. Their role had been amongst the
worst causes of the decline of Muslim power in the Pak-India
subcontinent and thus they had thrown their nation to the
abominable abyss of slavery. And, in Igbal’s view, slaves are
nothing but breathing dead bodies. Igbal warns all to beware
of traitors. The nature of traitors is the same whether they
belong to olden days or they belong to our era. One thing
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for the benefit of traitors, if they be in a mood to hearken:
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[ This Universe has no beginning and no end (it
has an unlimited vastness),

Still, there is none in this Universe who would be-
friend a traitor. |
Neither the traitors of the past could find anyone to give

them shelter nor would the prospective traitors find sympa-
thisers expected to provide them any protection. Traitors
have no masters or lords. None owns them,

While studying Igbal’s poetry we find verses, lines or part
of lines taken from al-Mutanabbi, ‘Amr ibn Kulthum, Busiri,
Ka'b ibn Zuhair, Zuhair ibn Abi Salmah, Imra’ al-Qais, al-
Ma'arri and others. For example, here is a verse of ‘Amr ibn
Rulthum in Armughan-i Hijaz:
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[O mother of ‘Amr, you have given a wrong starlt
to the cup of wine. As a rule the cup is to begin its
circulation from the right. (You turned it left
because we were on your right side. )

If that is the manner of your friendship, then
dash the cup and the goblet against the wall of the
Sanctuary (Ka'bah). |
Besides, we find that several verses of Igbal are clearly im-

pressed by some Arabic verse, without a verse or a line of it
being incorporated in original. In this regard, if we peruse
the works of al-Mutanabbi, Imra’ al-Qais, Abu Tammam, and
others, we may find many verses which have affected Iqbal’s
verses in respect of idea or imagery. Sometimes the impact is
not direct. At times it is a sort of reflection. It is obvious
that mind retains, not only the influences of physical spec-
tacles seen with one’s bodily eyes, but also the impacts of the
phenomena visited upon by the eyes of one’s intellect and

"ibid., p. 147735,
mﬂfﬂ?ﬂ;ﬂ?ﬂﬂ-ﬂ' Hijaz, p. 7/889.
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imagination,  This aspect of literature has been discussed in
the begimning of this chapter. Some influences are direct,
clear and exact, Some are vague. There are others that are
mingled with other impressions of a similar kind. This com-
mingling naturally dims the manifestations imprinted on the
pages of memaory, Yet the original impact is not wiped out
or dimmed altogether.  Therefore, it can show itself up,
though partially and vaguely, whenever a chance occurs., For
cexample, we have Igbal's verse:
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[ this world of phantasies the conviction of a
Muslim (Belicver) is like the candle of a Rabbi in the
dark night ol a desert. |
In the Jahili cra there were some such persons called

Rabbis (doctors in Christian theology) who, having renounc-
ed worldly involvements, built cottages in places away from
human habitats. A twinkling candle in such a cottage, in the
pitch darkness prevailing all around, presented a fascinating
phenomenon for the wayflarers of the desert, specially when
they had gone astray and had not been able to find any trace
ol their path. The above verse of Igbal contains a vivid in-
Hucence of the following verse by Imra’” al-Qais:

[She transtormys dackness into light, when night
sets in, as 1 she were the lamp (candle) of a God-de-
voted Rabbi hyhted in the evening dark. |
The same theme is reverberated in the following Qita’

[short poem) ol lgbal:
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15.1';:.-.”.-:-: Cderrer, v, 270,

20 Veeengraer-r Hitas, p, 84966,
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[ The night of this mountain and desert-tract has
a restless bosom. [n that tract there is visible neither
a bird nor a track of water.
This night cannot be lighted by the canuie of
Rabbis. You know a sun is needed for the purpose. |
In his book Pas Chih Bayad Kard, 1gbal inspires the Arabs
to get rid of the European overlords in the following words:
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[ 1T vou seek safety from his (European imperial-
ists’) treachery, then drive his camels away from your
pool of water. |
The impact of the Arab pool of water and the camel is -

there. The theme clearly despicts the meanings of a verse by

Zuhair ibn Abi Salmah, included in his famous Mu ‘allagah
(Suspended Poem):
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[ Whosoever does not defend his pool with his
weapons, his pool is destroyed. And he who does not
repress others is repressed. |
A verse in Rumuz-i Bekhudi tells eloquently of the influ-

ences of Imam Busiri's subject stated in his verse,

Here is
lgbal’s verse:
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[For the Assembly of Time we dre the ilunm i
and gruce. The Holy Prophet was the [Last of ihe

Prophets and we (Muslims) are the Last of the Na-
tions. [

And Busiri had said:
eI ST LS Judl o851 wela) Lels &l Lles W

[ When Allah characterised our Mentor (Holy Pro-
phet) for submissiveness to him as the most super-

ior to the Prophets, we came to be the most superior
to the nations. |

21 pas Chih Bayad Kard, p. 41/837.
22 pumuzi Belhudi, p. 102,
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Igbal, while addressing the Cordova Mosque, said:
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[ Your glory and elegance is clear proof of the
glory and elegance of the Man of God. You are glori-
ous and elegant. He, too, is glorious and elegant. |
This verse brings to our mind a verse by ‘Abd al-Rahman,

the founder of the Cordova Mosque:
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[When a construction becomes meritoriously
magnificent it points out that the man (who built it)

was worthily great. |
Abu Firas Hamdani had his own way when he dealt with

the same subject:
Llai L 5lé Qlb o e 9 <l gaile (Bl c‘l...,a

[Works of art are sup.rio: where the artist is
superior. A sapling is pleas. nt if he who plants it is
himself pleasant, | ,

Igbal wrote a pathetic elegy o1 his mother’s death. The
last verse of that touching pocm s:
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[May the sky show. dew-drops on your grave.

May the fresh-grown yruss look after this abode. |

Maybe, in other countries also “showering of dewdrops”
on the graves of dear ones is desired and prayed for. But as is
obvious, the Arabian desert regions are ever thirsty. Their
thirst is never quenched. The Arabs pray to God to keep the
graves of their dear ones and benefactors wet. This sort of
prayer denotes the height of sincerity on the part of one who

238ali Jibril, p. 96/388,
zqﬂaﬂgq' Dara, p. 236,
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prayed. Abu Tammam, in his elegy on the death of Muham-
mad ibn Humaid al-Ta'i, the Governor of Mawsil, had the
same theme in his mind when he said:
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[How could | bear the burden of thankfulness to
the clouds for their being good enough to pour water
on a grave in the bosom of which lies an ocean? |

Now we come across another theme. Here again we have
a verse by Abu Tammam:

B o sl gl Glie 5K Ol el el i OI Y

[Don’t you see the soul of poetry is dead? And,
it at all death has spared it, it remains in the throes of
death undoubtedly. | :
In the following verse Igbal bevails the death of philoso-
phy in the same manner. He says:
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[A philosophy, not written is one’s life-blood, is

either dead or remains in the throes of death. |

If more effort be spent on this purpose, more traces can
be found pertaining to the fact that Igbal’s mind had been in-
fluenced greatly by the Arabian atmosphere — both physical
and intellectual. Besides this, in Igbal’s verses we find words
conveying the meanings quite different from what they
commonly convey in Urdu. For example, we see dalil which
in Urdu means argument and reason, whereas Igbal, on oc-
casions, makes it stand for a guide, in its Arabic sense.

Similarly, there is a word adib which in Urdu stands for a
writer, a /itterateur, etc. But in Arabic it denotes a tutor and
governor of a child, Igbal, too, has used it in this very sense.
Again, in Urdu talab generally means the state of desiring or
demanding while, in Arabic, it stands for the act of searching
after a thing, etc. Igbal has used it more than once to convey

2%Darb-i Kalim, p. 42[504.
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by it the latter meaning also. In Urdu the word gharib
means a poor fellow. But in Arabic it bears several connota-
tions. If at a place it means an alien or a stranger, at the
other it denotes an extra-ordinary matter or thing. Igbal,
too, sometimes uses it to express the Arabic sense in Urdu.
Here is an Urdu verse taken from Igbal's short poem caption-
ed “The River Wave'' (Mauj-i Darya). It reads:
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[l want to get rid of the suffocating narrowness

of the river, [n the state of separation from the vast-

ness of the ocean | feel distressed, |

In Arabic, the word zahmat unfolds the sense of suffoca-
tion caused by jzdiham (a crowd passing together). In my
view, zahmat is the appropriate word to convey or transport
the feeling of “suffocation” to the readers and listeners on
account of the narrowness of the river as compared to the
vastness of the ocean. The wave, the river and the ocean have
been used here symbolically. But that is a thing fundamen-
tally different from the one being dealt with here.

Anyway the matter returns to what it started with, i.e.
the words of Aziz Ahmad. He maintained that after studying
thoroughly what Igbal has written, one is still obliged to read
a lot around Igbal to understand him fully. No researcher
can comprehend Igbal as a whole. Scores of books covering
different aspects of Igbal’s art and thought have been written
in many languages of the world. But no end to this effect is
discernible. lgbal rightly says:
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[Do not think that the work of the tavern-keeper

has come to an end. A lot of undrunk wine is still
running in the veins of vine. |

28 pang.i Dara, p. 63.
z?Fuyam-.l' Mashrig, p. 94/264,



2
PROPHET IBRAHIM AS A SYMBOL IN
IQBAL’S POETRY

A poet soars in the high reason of his fancies. A poet,
genuinely inspired, is endowed with an eye different from
that of a common person. Forms do not appear to him as
they are or as they appear to one who is not a poet. Some-
times a poet’s glance drifts from the form to its meanings so
swiftly that he discerns the meanings directly, treating the
form as something superfluous. In a single flight his vision
perceives many shades of meanings. We may say he looks
into the meanings of the meanings as well, A poet’s eye finds
things and their significance artistically interlinked and in-
Iricately associated with one another. Hence he can perceive
at a single glance, within a certain phenomenon, chains of
phenomena knit into a big net spreading and running like a
phantasmagoria. It seems as if the eye of a genuine poet is
not distinct from his imagination. His eye and imagination
go together. His glance is imaginative. His imagination is
an onlooker, His sight is insight. This is one of the basic
differences between a poet and a non-poet.

For instance, to a non-poet the spectacle of a flower and
a thorn does not extend beyond a flower and a thorn. Con-
trary to this, a poet’s eye discerns in the mirror of flower and
thorn all sorts of pleasures and pains, spring and autumn,
youth and age, hope and despair, light and darkness, victory
and defeat, smile and sigh, and so on. In short, @ minor
spectacle sets the steed of a poet's imagination on such a
swift course that it traverses the wvast realm of meanings.
Likewise, to a non-poet, a dew-drop is simply a dew-drop or
just a drop of water. But a poet’s eye, on the other hand dis-
covers in it rivers and seas, waves and storms, whirlpools and
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crocodiles, boatmen and shores. Not only that. It visualises
the crests and strings of pearls, stars, peals of laughter, strings
of love’s teeth, tears of pleasure and pain, glistening goblets,
the suns and moons, etc. It also sees, in this scene, an in-
herent faculty to decline and to vanish.

This clearly shows that to the eye of a true poet different
forms of things are not separate entities. They are rather uni-
fied in a series of “forms and meanings, atoms and voids,
beginnings and ends”. From this it is also inferred that even
an iota of a thing, for a poet, is of great moment in the
scheme of creation. According to Mirza Ghalib:
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[If a discerning eye cannot visualize the sea in a
drop of water or the whole in a part,
Then it is not an eye, it is a plaything. |

But a true poet’s business does not end with the depic-
tion of the minutiae of a scene, sharpness of his perception
and intensity of emotions. Of much more importance is the
manner in which he conveys his vision, perception and emo-
tions to his readers. On every excursion into the realm of
meanings he has got to take others along with him. He makes
others see what he sees, he makes others laugh and weep, as
he himself does. He has got to stir their hearts and minds.
He has to transport his hesitations and convictions to their
hearts. This quality is called communication, in literary
terms. If a poet is lacking in this quality or his communica-
tion is faulty, he may be the nucleus of all perceptions and
Intuitions, but he cannot be a poet. A poet is an effective in-
terpretive tongue of the essence of the universe. The measure
of a poet's personality is the magnitude of this effectiveness
— whether he impresses only a few persons on a particular
intellectual level and a particular viewpoint, or he is capable
of taking into confidence persons of every type, every clime
and every era. When he becomes a friend of every society,
clime and era. he no longer remains spatial or temporal. He
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becomes universal. He becomes boundless.

Here we shall try to know how Igbal views the develop-
ment of Prophet Ibrahim’s (peace be upon him) insight and
how he gleans and sifts a rich harvest of meanings out of it
which soothe the hearts of readers. They encourage and
open new vistas of insight and faith. Here Ibrahim (peace be
upon him) is depicted as a man in search of Truth. And then
by and by he becomes a metaphor and a symbol serving so
many purposes in respect of communication.

We know that Ibrahim’s father was the idolmaker, Azar,
whose idols his nation worshipped. When Prephet Ibrahim
attained the age of discretion he became an iconoclast. And
when the nation found its gods broken and mutilated, it re-
solved to punish him. The king sentenced him to be burnt
alive. But the fire turned into a rose-garden by God’s grace
and Prophet Ibrahim remained unhurt,

The Qur’an relates that Ibrahim found himself sacrificing
in dream his son Isma'‘il. He narrated the dream to his son.
The son asked him to translate his dream into reality; he
would remain steadfast in offering his life. In his old age
Ibrahim put the knife to his son’s throat. But God had
wanted only to try Ibrahim’s truthfulness and sincerity. In
Islma'il's stead something else was destined to come under
the blade of Ibrahim's knife. The Qur’an also states that
Ibrahim left one of his wives and his son Isma'il alone in an
arid place of land where came to be built the sanctuary of
Ka‘bah — the first House of Allah in a universe littered with
idol-houses. Says Igbal:
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[The First House of Allah among idol-houses of
the world quards us and we guard it. |

As for Ibrahim’s vision, it is the story of the development
of his insight. It is precisely narrated in the Qur’an thus:

13&:1;-;‘ Dara, p. 159.
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[And when the night grew dark upon him (lbra-

him) he beheld a star. He said: "'This is my Lord,"”

but when it set he said: ‘'l love not things that set.”

And when he saw moon uprising, he exclaimed: ""This

is my Lord.” But when it set, he said: ""Unless my

God guide me, | surely shall become one of the folk

who are astray.” And when he saw the sun uprising,

he cried: "This is my Lord. This is greater (than all

others that had set).” And when it set he exclaimed:

“O my people, lo! | am free from all that ye associate

(with Him). Lo! | have turned my face towards Him

Who created the heavens and the earth, as one by

nature upright, and | am not of idolaters. "/

The Qur’an does not give us a clue to Ibrahim’s age when
this incident took place., Notwithstanding, he had arrived at
the age when he could take lessons from sunrise and sunset.
In other words, we can say that his insight at the time was
becoming keen. Anyway, the guestion arises whether lbra-
him had seen the darkness falling for the first time in his life.
Similarly, one would like to know whether Ibrahim had seen
the star, the moon and the sun for the first time. Certainly,
he had not grown up in a cellar to come out after a long time
and to see the stars, the moon and the sun and be wonder-
struck when they rose and be disillusioned when they set.,

He had seen all these phenomena every day since his
birth. When he attained the age of discretion he began a
patient and profound study of the phenomena and he
reached God through the medium of his observation. It was
the observation of insight, not sight. Thus we can treat all

250 76-79.
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the observed obijects as symbols and infer that Ibrahim under-
stood the reality of things step by step. But everything
seemed to him to be on the decline. He saw things emerge
and submerge, appear and disappear. Hence they trace them-
selves to the fundamental principle that the Creator is unlike
the created things. Nothing can aspire in the least to equal
him. God is the One Who does not set, That which sets is
ephemeral and unstable, hence is insignificant vis-a-vis the
Creator. Therefore everything ephemeral can be sacrificed at
the Creator’s behest Who is never to set. Now what we get
is that, on the one hand, it is God the Creator and, on the
other, everything created. Ibrahim’s story of life instructs us
to observe the world of God with a keen insight and thus
attain the understanding of God. It is the process showing
the development of wisdom. And then the inevitable corol-
lary is the preparedness to sacrifice all for God when called
upon to do so. Everything being God’s creation belongs to
Him and hence should be given away to God unhesitatingly,
even if it be one’s own life or the life of the most precious
and the dearest of kins. lgbal says:
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[Should | tell you what is a Muslim’s life?
It is the consummation of insight and the perfec-
tion of madness. |

Muslims are the /brahimi Ummah; hence they should possess
both the traits. They should observe with keen insight. They
should make sacrifice without pondering even for a moment.
That is the hall-mark of true Muslims. Iqgbal hails this insight
which is full of love for God to the extent of madness but at
the same time bewails that the baser self does not allow
human beings to attain that insight easily. Men of “Faith”
do dwindle in “Faith" unperceivably. This is how lgbal puts
this matter and points out the “why" of it:

3 Darb-i Kalim, p. 48510,



42 Igbal: The Poet-Philosopher of Islam

o Oy e S S lag GEanld
ﬂdﬁrﬁ“"*q—{_ﬁmwuﬁ-iﬁ‘fﬁwﬂ

[ But tbrahimian insight is not easily attainable. [l
is attained with much difficulty.

The difficulty is caused by the avarice which sec-
retively paints its own images on the hearts (and thus
blurs the vision). |
The meaning of the verse given above cannot be under-

stood without the background laid down in the foregoing
pages. We should also keep in mind that the countrymen of
Ibrahim, the Babylonians and the Chaldacans, worshipped
celestial bodies. According to their belief, celestial bodies
determined their destinies. For them some stars were auspici-
ous and some inauspicious. Therefore they used to conceive
that a person born under the influence of such and such star
would definitely grow into a man of this or that type of
character and luck. In other words, they were convinced that
their destinies were bound to the whims of the stars. But a
man possessing Ibrahimian insight will keep the stars and
their influence under the influence of his faith in God and
the grim determination nurtured by that faith. A man of
conviction lives and dies according to the dictates of his con-
viction. His actions and fate are his own achievement, be it
good or bad. In thisregard Igbal says:
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[How can a star presage my destiny?
A star is itself miserable and helpless in the vasts

of heavens. [
Hence the inconstancy of the planets in the perspective
of lbrahim’'s observation would become all the more mean-

ingful.

4!1‘:}:!;;—:' Dara, p. 271,
Spald Libril. p. 271319,
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The Prophet Ibrahim (peace be upon him) had broken all
the idols made by his father. Thus Igbal uses Ibrahim as a
symbol of a God-oriented force which breaks all sorts of
idols. In the following verse the metaphor of “love’s lbra-
him’’ is an indication of this fact:
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[The lbrahim of love destroys the idol of exist-
ence.

The cure of senses lies as if in the intoxication of
love’s Divine wine. |

It is important to know that this verse occurs in the
second part of Bang-i Dara and is the first verse that alludes
to Ibrahim. There is no such allusion in the first part of
Bang-i Dara which consists of Igbal’s poetry from 1901 to
1905 notwithstanding the fact that Mount Sinai, Moses, Jesus
and Hallaj are mentioned in this part. It shows that during
this period Igbal himself was busy in sight-seeing — the sights
of the stars, moons and suns. Sight, probably, had over-
whelmed his eye. His sight had not still evolved itself into in-
sight. The poem in which this verse occurs is entitled:
“Swami Ram Tirath”. The Swami was a Hindu scholar who
had a dervish-like temperament. He was in search of the
Truth behind all truths. He was not satisfied with scholarship
and thought of ridding his soul of the physical shackles so
that it could commune with the Supreme Spirit. In this state
of exhilaration he went to the river Gangaes in 1906 for
bathing and went far, rather too far, in the waters and stole
his way to the heaven.”

Once the symbol of Ilbrahim was specified to connote
idol-breaking withdrawing from all that is unstable and turn-
ing only to the Eternal, lgbal made an effective use of it in
his poetry as is evident from the verses that follow:

8 gong-t Dara, p. 114.
’N. B. Sen, Punjab’s Eminent Hindus, pr 272-73.
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[The world is like an idol-house and the man of
God is like lbrahim.

This is a delicate point which is hidden in the be-
lief that there is no god but God. |
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[ Be God-intoxicated like lbrahim.
Every ancient idol-house should be demolished /
In the Qur'an, we find:
1051 WLs! 4 ‘wign ‘ugdl AZl o oga i
[Have you seen him who makes his desire his god,
and Allah sends him astray purposely? ]

Viewed in this perspective everything whose love makes
human beings forget Allah is a mini-god. It is an idol, false,
inconstant and ephemeral. God is One. Besides Him all ob-
jects that exist in the universe are termed as plurality (kath-
rat). In this respect one's own body, descendants, wealth,
rank, integrity, sense of honour, love of power and other am-
bitions, all are plurality. Hence this world is an idol-house
wherein every idol makes human beings unmindful of God.
Whosoever believes that God is One is righteous and truthful,
Such a person does not attach any importance to plurality
(the many that are besides Him) vis-a-vis the love of God and
His injunctions and prohibitions. Therefore the actions of
such a person are like that of Ibrahim who turned his face
away from the many, i.e. all other than God, to God, the
Creator, the Nourisher of all lives. Human beings reach their
goal only when they vehemently believe in ‘“No god, but
Allah"”,

8 Bal-i Jibril, p. 68/360.
*Pos Chih Bayad Kard, p. 7/803.
10
xlv. 23,
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[All these worldly riches and treasures, relations
and connections
Are nothing but the idols created by our fantasy.

(Therefore declare) “There is no god but Ged". . . .

This melody is not bound to the season of roses
and tulips.

Spring or autumn make no difference. (Therefore
declare) ““There is no god but God".

Although the congregation have idols in their
sleeves

Yet | have been commanded to declare '“There is

no god but God."”/

The false opposes the truth contained in “No god but God".
The false is unstable and rootless.

As everything besides God sets, so with Igbal the terms
transitory, false, waning and mortal have become synony-
mous. |gbal has so much extended the meanings of "/ love
not things that set” (g_,«_la"al"l ol MY, Everything other than
God is false in this scale.

While giving an account of Ibrahim b. Fatig, Maulana
J]ami has quoted Hadrat ‘Abd Allah Ansari like this:

To mystics the unity of God is the negation of
the Created and affirmation of the Eternal.’?
lgbal embodies the same in the following verse:
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YV arb-i Kalim, pp. 15-16/477-78.

12 yarfiat al-Uns (Urdu terms). p. 174,

V3 asrar-i Khudi, p. 61,
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| Knowledge of the Muslim becomes perfect with
the warmith of his heart,

Meaning of Islam (surrender to God) lies in for-
saking all that is ephemeral.

This awareness is possible only when a person’s heart is
allame with the celestial fire of love. And, then, lgbal refers
again 1o Ibrahim to support the view expressed in the verse
just gquoted above:
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[ When Ibrahim attained freedom from the shack-
les of the ephemeral
He sat in the midst of flames comfortably, |
Ibrahim had renounced af/ that sets, as ephemeral, mortal
and shortlived and stuck wholeheartedly to the love of God
hence he seated himself amidst the furious fire unscathed.
The fear of fire was of no moment when brought face to face
with the behest of God, Even to his own being the ephemeris
that which sets applied. God abides, the rest die. lbrahim
extricated his material being from the world of his spirit.
The matter catches fire, not the spirit.  Ibrahim had become
all soul. Fire could do him no harm. lgbal says:
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[Love threw itself fearlessly into the flames of
Nimrod.
Reason s absorbed in the spectacle from the
roof's corner. |
This verse implies that in the event of the submission Lo
Divine behest our intellectual analysis cannot lead us to the
right path. Love’s decrees are totally opposed to those of in-
tellect.  No compromise can find a way therein. Intellect,
despite its sincerity, is expedient, nay, expediency alone is

14!:‘1:?1., p. 68,
. EB-:m_rj-." Dara, p. 271.
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considered to be a hall-mark of a ripe intellect.

The principle of “That which sets is mortality” applies to
one’s offspring as much as to everything other than God. It
is evident that even the nearest kin, maybe a son, cannot es-
cape the application of this principle. Life is very dear to
everyone but, to an ageing father, his innocent and simple-
hearted son is much dearer than his own life. In preserving
their sons and daughters, parents do not hesitate to risk their
own lives. But there are degrees to the intensity of love. The
priorities, too, are according to that intensity. A devout
lover can sacrifice happily the dearest of his possessions on
the altar of God’s Will. Despite this he thinks that what he
did was nothing as compared to what he ought to have done.
A lover of God -knows that He stands in need of no sacrifice
or service on his part. God sees only the sincerity of the
heart and it is the sincerity of the heart alone that reaches
Him. Trial is the touchstone of sincerity or insincerity.

It means that if man’s affairs stand moulded to his heart’s
desire and they run on well, then, for him God exists and
hence claims his obedience. But if at a moment of trial when
he is called upon to sacrifice love of something for God's
love, he takes to his heels, evidently he is neither of this
world nor of the Hereafter. This is how God ordains:
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[God gives stability in this world and the Here-
. after to those who say what is stable. |

However, it does not imply that men should stick to their
false contentions and think them to be the last word. The
last word is the one which is based on principle and truth.
And La ilaha ill-Allah (No god but Allah} is the great
principle, nay, the fundamental principle. A person who
sticks to this fundamental principle should be ready to face
the hardest trial and the severest tribulation. When lbrahim
said that he had set his face towards Him and had turned
away from everything else, he was virtually expounding a

Vesiv. 27,
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vital truth.  Godly men ought to turn their faces towards
Him. Hence Ibrahim went into a blazing fire and put knife to
his son's throat, when he was called upon to do so although
ina dream. Igbal says that whosoever becomes a believer in
One God faithfully and truthfully gets himself freed from all
shackles of relations and connections howsoever near and
dear.  Such a person undergoes the trial successfully, if
needed:
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[He who settles down in the domain of belief in

Orne God,

Becomes free of the boneds of wife and chilcdren.
He turns away from all other than God,
And he puts knife to the throut of his son /

This was the state of Ibrahim's obedience, and this is
precisely Igbal’s clucidation of “that which sets” and his
interpretation of lbrahim as a symbaol in his poetry. Owing
to lbrahim's submission and consummation of love and
perseverance, he was honoured with the title of Khalil
Allah (the Friend of God), the One Who IS independent of
everything that exists in the universe. God called him His
triee triend and declared His friendship for him. Not only
this, God has termed Islam as the Religion of lbrahim, and
declared Ibrahim to be the chieftain of mankind.

[t is evident that the institution of sacrifice in Ibrahim's
Millat (religion) is meant 1o refresh the memory of lbrahim’s
peerless sincerity. Viewed in this perspective the sacrifice s
a manifestation of love and it should be understood as the
remembrance of the friend. It should not be weighed and
measured in terms of material loss. It is all spiritual gain.
This is a symbolic revival of this affirmation of the Obedient
Community: that God's love and His behest are the highest
and that in the event of a conflict between His love and

17
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behest and the love and behest of all besides Him, it would be
the former that would be preferred. The love of religion may
come in conflict with the love of home, friends, kith and kin,
wealth and even children. But preference would be given to
religion.

Everything else would be sacrificed on the altar of re-
ligion. We have to be sure in our hearts that if we have a
modicum of Ibrahim’s sincerity it would transform every fire
of trial into a rose-garden and we shall feel no trouble at all.
All trouble will turn into pleasure. In the words of Igbal:
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[Even if today the Faith of |brahim be evident,

The fire can assume the shape of a rose-garden. |

To view everything besides Him as Afil “that which sets 3
and the love of everything besides Him, which comes in
conflict with His love, is an idol that must be destroyed.
It is a motif that recurs in lgbal’s poetry multifariously.
For example, to Igbal, almost all concepts of the contempo-
rary era are based on materialistic outlook. lgbai is vehe-
mently opposed to all materialistic constructior:s put on
logical positivism, dialectical materialism, racial and territori-
al nationalism, capitalism and ruthless profiteering, etc. To
Igbal, man is not merely a material being. He is also en-
dowed with the wealth of intuitive faculties. He has spiritual
potentialities as well. And, like material possibilities, the
spiritual potentialities are also realities in themselves.

Man grew negligent and turned his back on his spiritual
possibilities. Consequently the spirit was suppressed and the
body became dominant over it. The absolute sway of the
material has relegated man’s humanity into animality and
degenerated it to a mechanical device, instead of lifting it
up. And man has invented logic to support and justify this
theory. These wrong notions, which have received public
approbation, must be shattered to pieces like idols. They are

18 pong-i Dara, p. 205,
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taught on imitative lines and over-darkened ways made for
our searching need. A faithful philosopher who has Ibrahim’s
insight can distinguish truth from falsehood, call a spade a
spade, and break the idols of false notions into pieces.
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[ This era is in search of its own lbrahim.
The world has become an idol-house. Therefore
declare “‘there is no god but Allah”. |

It is evident that the remedy of the dehumanising notions
is the humanising notions, |t is the duty of every humani-
tarian to render a human being more humane. In this respect
the greatest possibility would be the knowledge which should
not be merely intellectual and rational. On the other hand, it
should be firmly established in the heart. It should be a -
soul-deep knowledge. |t should be capable of opening up
new vistas of understanding and turning sight into insight.

It is very simple to understand that intellectual and
rational knowledge plays only a small role in personality
building. [t is conviction alone that revolutionises person-
ality. The stronger the conviction in a higher principle, the
greater the impact on character:
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[Conviction is proved by sitting in fire like
lbrahim.
Conviction means to get absorbed in God and
thus to choose one’s own self.
Listen, O captive of the contemporary civiliza-
tion,
“Ta be without conviction is to be in a state
worse than slavery."'[
Y3 0arb-i Kalim, p. 15/477
20417 tibril, p. 811373
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Becoming a big man is quite different from becoming a
good man. History has given us thousands of great men
whose greatness lay in their material conquests. But how
many amongst them have been great on account of positive
human qualities? As by history it is meant, generally, the
political history, the big men of history, i.e. the conquerors
and rulers, are shown as great men. Great as men they
seldom were,

Intellectual and theoretical knowledge sometimes proves
very injurious to humanity. Man’s untamed instincts make
an instrument of such a knowledge and seek a fuller play
through it. An ill-intentioned and dishonest person can be
more harmful on the strength of his scholastic prestige. He
can invent more dangerous arguments and logic, as
knowledge is an objective rather than an impartial force. If
a right-thinking person uses this force, it can be useful. Its
use by an evil person can be harmful. But a rightéous person
knows good from evil and rejects courageously what is evil
and accepts daringly what is good, irrespective of the like and
dislike of the populace. Igbal has elucidated this fact
through alluding to Ibrahim, the iconoclast:
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[ Knowledge which has been made an accompani-
ment of heart and vision,
By God, is like [brahim for its own idol (of false
notions). |
True knowledge cannot withstand false notions and base
ideas. lgbal was not opposed to modern sciences and inven-
tions. He was against its materialistic basis and its avaricious
impact. In his view modern sciences, denuded of moral
spirit, have multilated human conscience. lgbal was fond of
progress and novelty all his life, but was ill at ease on account
of the harbingers of sciences who have no moral moorings.

21 parb-i Kalim, p. 26/488.
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He feared human destruction. His dpprehensions are coming
true with the passage of time.
In his preface to his Lectures lgbal says:

As knowledge advances and fresh avenues of
thought are opened. other views and probably
sounder views than those set forth in these lectures,
are possible.  QOur duty is carefully to watch the
progress ol human thought, and to maintain an
independent critical attitude to wards it, 22
lgbal was cagerly in search of new thoughts under the

proviso that one remains vigilant, cautious and critically
independent so that it is not possible to reject or accept any
notion uncritically.  No new idea is Fight or wrong only
because it is new, Similarly, no old idea is right or wrong
only because it is old, To fqbal Time is a continuous and
contiguous current,  Its division into months and years is
our arithmetical need, otherwise the all-pervasive Time is
indivisible, having no past and no present. Hence he says:
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- [Duration is one, life is one, universe is one.
T'o talkof oldand new is a sign of shortsightedness. |

Truth is truth. It is neither new nor old. The system of
the universe has been running on for millions of years.
Everything 'in this universe is evolving, but no change has
occurred in the essential properties of the basic elements of
life. We cannot say that water which evaporates at such and
such degree Fahrenheit, evaporated at a lower or higher
degree one million years ago. In fact, the principles of
mvestigation are expounded and are based on the constancy
of the properties of things. Hence our philosophies and
sciences can claim to discover new things on the strength of
the constancy in the properties of matter, but they can have
no claim to originality. The discovery of the properties of

22. ; e 3 -
FThe Recanstraction of Reliaious | howught in Istam, p. vi,
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things is, after all, a discovery, and not creation. Due to the
intermixture of the properties new forms come lito being
which can be called innovation, but not new creation. In
order to discover ancient truths and formulate principles on
them, we need a comprehensivist’s vision like that of Igbal
who says:
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{Reality of all things is one be it of clay or light.
Cut the heart of an atom and you find the blood

of the sun trickle down. |

lgbal was sad because the learning which had evolved
scholastically through centuries had come down to those who
were bereft of vital souls and were overpowered by atomic,
rather atomistic, attitude. They took man also for a fumble
of particles. -Hence their insight could not soar up. Their
intellectual flights touched the heights, but their natures re-
mained earth-rooted. To them man’s nobility could noj
develop into a value. To them man toc was nothing more
than a colony of cells. They viewed the individual and the
society just as such. In such a world where soul is merely a
name of the symmetry and harmony of a few basic proper-
ties, the concept of God or the All-Pervasive Soul finds no
place. Sovereignty of God or His vicegerency has no meaning
in such a scheme of the universe. The light of guidance and re-
velation is out of place. Similarly, “All human beings are
Allah’s family™ (&l Jle Gl&J) - can have no import in it.
The upshot of the matter is that new sciences, despite their
discoveries, and the inventions based on them, have failed to
discover and recognise human dignity as a value in itself.
Hence man has been reduced to a mere moving mass of
matter, which is confined to the fulfilment of his animal de-
sire as lgbal has said:
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28 g any-i Dara, p. 271.
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[West has fallen prostrate because of the injuries

it received from its own sword,

It had laid down principles of irrefligion for the

world, . . .

According to Eurape, life is but water and ¢la v
And the caravan has no goal set before it, |

It Igbal was disgusted with the modes of modern sci-
ences, this precisely was the cause. He saw clearly that the
Western materialistic and luxurious sociely was not conduc-
ive to the emergence of the scholars who had 2 comprehens-
ive, all-embracing world-view in expounding different systems
and principles.  The ultimate outcome seems to be that
human society would fall a victim to the ruthlessness of
modern scientific devices.

Canon Peter Green states his misgivings about technolo-
gical progress without moral advancement commensurate
with it in the following words:

science daily puts into our hands greater and
grealer powers.  Bul unless there is an advance in
moral character to correspond to the advance in
rRnowledge the results must be bad. It is like pultting

a stick of dynamite into the hands of a stupid, reck-

less and ill-natured boy of ten. Unless we have better

men and women, civilisation is heading for a crash,?®

lgbal also was vexed about the state of knowledge vis-g-
vis morals. His eyes were fixed on facts. Hence he was afraid
of the consequences. His anguish can be seen mirrored in this
verse:
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[ The arrogant imagination which has laid bare the
forces of Nature,

23pas Chih Bayad Kard, p. 43/839.
2% rhe Problem of Right Conducr, Intro., p. ix.
27 Bal-i Jibril, p. 130422,
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Is now finding its own nest in danger on account

of its own restive lightnings. |

‘The way out which Igbal suggested was to reshape man'’s
behaviour according to the revealed guidance of the Creator.
This would, in his opinion, elevate man as man, rid him of
the distress resulting from the hovering dark shadows of justi-
fied doubts and fears. But this is not possible without full
faith in God and sense of individual accountability to Him
for what he does. The irony is that those who think in this
way are censured and reviled. This agony Igbal has beautiful-
lv expressed through Ibrahimian metaphor:
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[1 am quite aware of the affliction caused by the
contemporary learning,
Because it is | who have been thrown, like [bra-

him, into its fire. |

The Qur'an tells that when |brahim related the account
of his dream to his son lsma'il and wished to know his opin-
ion, Isma'il requested him to realise the dream. He assured
his father of his steadfastness saying that he would obedient-
ly bow his neck before the knife. Iqbal derives from this in-
cident the conclusion that an exemplary model of a great
person can educate man better than books and schools.
Books supply mere pieces of information while those who as-
similate such information in their hearts become capable of
translating character-reforming pieces of learning into action.

Such persons set graceful examples for others to emulate.
But the Prophets are not educated by human beings, nor are
they in need of their guidance. They are educated and
guided by God only. And He, surely, is the best of all the
guides. It is imperative to note that those who preach and
advise their loved ones should always be assessing and reassess-
ing their own mode of behaviour and way of life. It includes

28 1bid., p. 63/355.



S lephal: The Foet-Philosopher of Islam

a father, a teacher, an officer, a politician, a preacher, and all
those who aim at improving the lot of mankind. A wayward
father, an unscrupulous teacher, a dishonest political leader,
an untrue orator, a coward guide, and an idle, good-for-no-
thing officer cannot Inspire others. The words of advice and
persuasion uttered by all such persons, who have only words
to ofler and not actions, usually fall flat on the listeners. |b-
rahim (peace be upon him) had unhesitatingly offered his
own life for the sake of Truth and had jumped into the
furious flames of Nimrod. Hjs son knew the mettle his father
was moulded of. Then how could lsmatil waver in offering
his life at even the indirect behest of his father. Igbal has
summed up this vast theme in a brief term “the benevolent
influence of the glance”:
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[Was it the grace of the glance (of lbrahim) or a
miracle performed by the school?

Who after all had taught Isma'il the manners of an
obedient son? |

*310id., p. 14/306.
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The Qur'an directs the attention of its readers to the
following phenomenon:
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[ There are among men some who serve Allah, as

it were, on the verge: if good befalls them, they are,

therewith, well content; but if a trial comes to them,

they turn their faces; they lose both this world and
- the Hereafter: that is loss for all to see!]

People do have affection for their ideologies. They
love their religion. But the fact remains that all are not
firm. There are many who, though not hypocrites, are
not men of courage. They lack steadfastness. Face to
face with a trying situation, they give way and thus lose
face before their society as well as Allah. Feeble-minded
people are believers as long as all goes well. They are be-
lievers in Allah as long as they are not called upon to make
genuine sacrifice in His cause. They are easygoing persons.
Their ideologies are oral. They recite the name of Allah only
mechanically. They exhibit devotion. But they never defend
the object of their devotion if the defence entails some risk.
Comfort is not to be imperilled. Wealth is not to be parted
with. Their own lives and the lives of their kith and kin look
too valuable to be sacrificed for the sake of faith. Quite
obvious. Their belief is not even skin-deep. Says "Allamah
Muhammad Igbal:

Vxii. 11, English translation by A. Yusuf Ali.
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[ Recitation of No god but Allah /s of no avail,
It both vision and heart do not surrender before
Allah, faith has no meaning at all. |
Loving an ideology should mean living it. If ideology
goes, life should go along with it. Faith is not a detachable
article. True and genuine faith is much more valuable than
all valuables, be they even blood-relations. Faith is one love
above all other loves. And that one love can be demonstrated
in obeying the commandments and injunctions of the One
Who, in all respects, is above all else in the universe.
The Qur’an has expressly laid down the difference bet-
ween embracing Islam and believing in what Islam stands for-
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[ The wandering Arabs say: We believe. Say, unto
them, O Muhammad! You believe not, but rather say.
We submit (accept Islam), for the faith has not yvel
entered into your hearts. |
This shows that, according to the Qur’an, Islam and

Iman are two different degrees of faith, as is maintained by
Imam Ahmad ibn Hanbal:
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[Vman (belief) is something other than Islam. /

To accept Islam orally is one thing, but to have faith in
Islam is quite another. It is obvious that a certain principle
which becomes faith enters into one’s soul. The believer be-
gins to live his faith, Before that it can have no reforming im-
pact on the thinking and behaviour of the individual con-
cerned. A belief not bringing about any change in the per-
sonality of the believer means that it has served no more than
a piece of information. Iqgbal elucidates this point thus:

2Darb-i Kalim, p. 35/497. dlix. 14,
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[ Whether you be an Arab or a non-Arab, your
reciting no god but God
Is. simply a foreign vocabulary unless vour heart

stands witness to what your tongue offers. |

It is the sincerity of heart that matters and not lip-service,
Faith has to be heartfelt. Leaving aside the non-Arabs, even
the Arabs cannot understand the connotation of La ilaha ill-
Allah, though the words are Arabic, their mother tongue.
The significance of these words is that, after bowing before
God, one has to discard all other gods from the sanctuary of
one’s conscience. The world of man is replete with false gods
in the form of human beings as well, who, with gestures of
pride, go on drumming their godly authority into the ears of
those who happen to be inferior to them as subordinates, de-
pendents, aid-seekers, or servants. These false gods, commen-
surate with the extent of their authority, behave as if power
has conferred on them a sort of intoxication. They suppose
they are the sustainers, protectors, preservers and masters of
the souls of individuals, tribes, societies and even of nations.
At all these levels these false gods have to be discarded. But
this is more than an uphill task. Igbal says:
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[When | say | am a Muslim, i.e. a believer in God,

/ shiver,

For | understand the magnitude of hardships hid-
den in the words no god but God./

But a firm belief in one God is an eternal happiness. It is
not a passing shadow. It strengthens the determination of
the believer. It makes him steadfast and enables him to stand
against the forces of evil, manfully. It is unfaltering faith in
God which integrates the personality of the person concerned.
It is this strength which transforms the outlook and behavi-
®Bat-i jibril, p. 45/337.
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our of the believer. It is not worshipping God and yet re-
maining right on the fence, ready to flee, if called upon to
face some trying situation. Such an individual, even though
he may claim to be a believer in God, is not so in His eyes.
God addresses all those who belong to this category of “be-
lievers' thus:
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[U you who believe, do believe in God and His

Apostle. |

God, through this verse, has ordained the pretenders to
belicf to become believers in all earnest. This is a call to
caution all those who deceive themselves and others by their
profession of faith in God. They cannot deceive God. Their
infirmity is found out very casily. This verse, moreover,
directs all believers to be always on the alert and in a state of
stock-taking. Arc they really men of faith? Has their faith
evolved Into conviction?  Have they begun to live their
conviction? The fact is that it is always a long way from
accepting some principle as one’s faith to a point where faith
becomes a distinct entity and identity hard to dismantle.
Conviction is a state when an individual begins to be treated
as faith personified,

11 1s obvious that the state of certitude i1s not something
outl there, ready-made, which can be picked up, swallowed
and digested. This state is to be achieved by dint of constant
effort.  Shaikh *Abd al-Qadir Jilani of Baghdad, quoting
Hadrat Ibn "Abbas, Abu Hurairah and Abu Darda’, states:
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[ Faith increases and decreases. |
And these ups and downs continue in the mind of the be-
liever. Somtimes he feels satisfied with what he believes in
and sometimes he finds himself confused. Then he again, as
many times before, struggles hard to regain faith and get
away from where dark shadows of doubt and fear hover over
his head. There are innumerable things which confuse the

7 ’
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mind of a believer and cause his return to uncertainty. But a
person, who goes on striving untiringly to keep to the path of
belief, may, at some stage in his life, find that the state of
certainty stays in his mind, much longer than that of uncer-
tainty. His firmness begins to get the better of his infirmities.
Then, by and by, it is possible that the state of certitude may
become stable to a great extent and, therefore, immune from
frequent disturbances. A person who gets at stable certitude
finds for himself goals different from others because the
vision of such a person undergoes a definite change. Things
do not seem to him exactly as they do to others.

Yel the intriguing question remains: how many are there
who consciously strive to conquer doubt, suspicion and fear?
We may even ask: how many are there who bother about the
nced to understand what "increase and decrease’ in faith sig-
nifies? For an analysis of this kind faith is a prerequisite, be-
cause it is the strength of faith which is sought after.

Rome was not built in a day. Igbal also became what he
came to be gradually. His vision widened by and by. His
faith grew in strength slowly and slowly. He rose from an
ordinary plane of poetry. He was not as one would say
“head and shoulders above others” as a young poet. He
could end up as a middle-class poet, whose poetry could
smack of philosophy. He could have become a good lawyer
leading an easy life. As a beginner he was just one of them.
But by dint of hard work and dcvotion to the cause of his
religion and society he progressed visibly, though gradually.
This progress he made in the province of thought and poetic
art. He made a mark in the sphere of politics also. He was
active in the field of education as well. His conduct as a law-
yer was just an “‘aside” in the activities of his life. God Al-
mighty says in His last Book revealed to His last Prophet
(peace be upon him):
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[And those who strive in Qur (Cause), — We will
certainly guide them to Our Paths. |

gxxix. 69,



h2 fgbal: The Poer-Philosopher of Islam

As a responsible human being he had tried to know his
vocation. He sought after God's Grace. And God led him to
the path of his duty, He rose to what he rose, not only as a
poet and a philosopher in the usual sense, for there have been
pocts as well as philosophers like Lucretius, Goethe, John
Dewey and others.  None ol them changed the political
course of his nation. None of them assumed the distinction
ol a religious revivalist,  None of them rejuvenated his
nation’s dormant vitalities as lgbal did. And, moreover, none
al them visvalised a homeland and an independent State for
s enslaved nation and euided the will of his nation to thai
goal.  lgbal’s responsibitities were manifold. He was differ-
ently placed.  He was born in a country enslaved by the
British. He belonged to the Muslim Cmmah of the Pak-India
sitbcontinent who had ruied the subcentinent magnificently
and pracetully lor centuries and then, like other Muslim
dynasties and socicties elsewhere, had fallen on bad days. His
nation’s decline had begun with  the beginning of the
cighteenth century, like the decline of the Muslim peoples all
over the world,  But Igbal believed in the mighty truth of
Islam, hence according to him Islam could not remain subju-
sdated for long. This penetrating vision and unfaltering convic-
tion was the reward of his firm belief in God and his God-
wdrd endeavours which nothing could enfeeble to the last
moment of his life.

Reverting to his start.  He, as a conscious human being
who possessed an agitated soul, tried to know his own self.
He found this was not casy. Who he was and what he had to
perform, was a state too elusive for his grasp. This is how he
lelt about it;
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{ lgbal himself does not know lgbal.

| am not joking, by God not. |

And then there came a stage when he began to understand his
stance but could not communicate clearly to others what he

10
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felt. He in this regard stated:
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[O restless nightingale, your lamentations are. still
nol up to the mark.
Keep them to your breast for a while more. |

lgbal was sure good days were not far off. Yet in his
poetry, he felt, he could not paint such a clear picture of the
shape of “things to come” as would be vividly visualised by
his listeners. Trust in the truth of what he saw was gaining
ground within him day by day. He had been breaking good
news since March 1907, as will be elaborated in the pages
to follow. In spite of it his own confidence in the certitude
of his pre-vision grew gradually. It is but natural with e cry
responsibie believer. He has to accept critically whatever is
revealed to his mind. Igbal's rational eye was always wide
awake. And he judged that he saw what others did not. He
felt what others could not.

His confidence in the accuracy of his vision continued
gaining strength. There came a time when he became perfect-
ly certain of the correctness of what he visualised and prayed
to God Almighty in the following manner:
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[Grant the youth my plaints of the early morn,
Furnish again these eaglets with strong wings.
My only prayer te vou, my [Lord, is that the
Light of my vision be diffused amangst all. [

He repeated the same theme in his celerbrated poem Seiyi
Namah:;

Y bt p. 298,
V2pali fibril, p. 861378,
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Bas g s el e 12 5 s 55 0l
[{O God) Bestow on the vouth myv warmth of
feeling,
My unbounded love, and my vision. [

His insight was the reward of his unfaltering faith in God.
Howsoever depressing the circumstances might have been, he
with his penctrating and far-reaching vision remained hope-
ful. He was sure,lslam, the last of the revealed religions, had
to remain operative as long as human societies should last in
the universe. For Igbal Islam was not only the epitome of all
that had been revealed to all the Prophets before Muhammad
(may peace be upon him); it rather contained much more
than all that. And it had 1o be so because it had 1o provide
guidance to all coming generations through all circumstances.
With the passage of time Igbal's faith in the profound truth
contamed in Islamic tenets continued illuminating his spirit
to his last breath. His health dwindled. His physique, by and
by, became frail. He, for years, suffered from a number of
atlments. But his soul always remained stout. A believer in
God can never lose hope.

He wdas in England studying law when he saw some phe-
nomena with the eye of his intuition. The gharal containing
those divinations is the only one whose year and month of
composition is expressly mentioned. It is March 1907. No
other ghazal, before or after it, has been given such an impor-
tanice, Here are some verses of the said ghazal:
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[At last the silent tongue of Hijaz has announced
to the ardent ear the tiding
That the covenant which had been given to the
desert-dwellers is going o be renewed in strong terms.
The lion who had emerged from the desert and
had toppled the Roman Empire,
Is, as | am told by the angels, about to get up
again (from his slumbers). . . .
You, the dwellers of the West, should know that
the world of God is not a shop (of yvours).
Your imagined pure gold is aubout to lose its
standard value (as fixed by vou).
Your civilisation will commit suicide with its own
dagger,
A nest built on a frail bough cannot be durable,
The caravan of feeble ants will take the rose petal
for a boat
And, in spite of all blasts of waves, it shall cross
the river., . . . .
| will take out my worn-out caravan in the pitch
darkness of night.
My sighs will emit sparks and my breath will pro-
duce flames. [
lgbal in the ghazal, as is obvious, prophesied that Europ-
can civilisation was not going to live long. And he said so
when European imperialism had already conguered almost
the whole world and its power was seemingly still enhancing
day by day. The other important declaration which he made
was that the resurgence of Islam was about to take place.
Muslims who had once established their rule over a sizeable

Mﬂcm.."-i ara, pp. 40-42,
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part of Europe as well were going to regain their past glory.
And this he said when the world of Islam lay subjugated by
Western powers, Only Turkey was still holding out as an in-
dependent State. But Turkey's strength was fast dwindling.
The European Powers called Turkey the “Sick Man of
Europe”. God knows how Igbal could sing such hopeful
songs in those days of utter misery and despondency obtain-
ing in almost all Muslim societies. Besides this, Igbal made
manifest that he had taken a decision about himself too.
That decision was a very bold one and highsounding, keeping
in view the contemporary circumstances. He had determined
upon giving a lead to the Muslim Ummah and bringing it out
of the dark dungeons of slavery to the sunny vistas of inde-
pendence. It was a big decision and he declared it boldly.
How odd it all might have looked during those days!

To Igbal it was something he received from Above. He
was sure of the truth of these tidings, yet he remained a bit
baffled how it all happened to be revealed to him. This he
disclosed to his listeners in December 1921 in London when
he was invited ta Cambridge to address students. The Urdu
words, as laid down by Mr. Raflig Afzal, can be translated as
under:

[ would like to offer a few pieces of advice to the
young men who are at present studying at Cambridge.
Cambridge is a tountain-head of knowledge which has
contributed maore to the shaping ol Furopean culture
than oll other institutions. | advise you to quard
against atheism and materialism. The biggest blunder
made by Lurope was the separation of Religion and
Government,  This deprived their culture of moral
soul, and diverted it to the atheistic materialism.

I had, twentyv-tive vears ago, seen through the
drawback of this civilisation and had, therefore, made
some prophesies.  They had been delivered by my
tongere although | did not guite understand them,
Fius happened in 1907, Alier six or seia vears, my
prophesies came true word by word, The European
War of 1914 was an outcome of the aloresaid mistake
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made by the Europeans. i+ the separation of the

Church and the State aid - ivrgence of atheistic

materialism. Bolshevism s « aiural result of the

separation of the Church and the State, "' ?

The point | wanted to stress was that Igbal felt he had re-
ceived something as a message from Above in 1907 which
even to himself was, at that juncture, not clearly understand-
able. He came to know its implications afterwards.

He composed his famous poems Sham'-o Sha'ir and
Jawab-i Shikwah in 1912 and 1913, respectively. During this
period the Muslims suffered severe setbacks in Tripoli (Libya)
and Bulgaria in the Balkans. Turkey, the only independent
Muslim State, appeared to be dwindling. Any moment it
could fall to the ground. Apparently this was a season of
utter helplessness. Yet Igbal had the courage to say, at the
end of Sham o Sha'ir:
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[ The firmament shall glitter with the light of
morn.
The darkness of night shall vanish.
The spring breeze shall sing so luxuriant! 3%
That the dormant scent will turn into the song of
the bud.
With bleeding breasts the roses of the garden shall
embrace one another,
The zephyr shall again become the intimate com-
panion of the company of roses. . . .
You will see the consequence of the grandiose
flow of the river.
How the distressed eddy turns into the feirers
for the feet of the river. . . .
I cannot express what | visualise.
| stand wonder-struck on seeing the shape of
things to come.
Night shall be vanquished by the rising sun:
And this garden shall resound with the song of
Tauhid (God is one). |
It can be presumed by some readers that such rosy pro-
nouncements made by Igbal were like the usual fits experi-
enced by poets at large. Sometimes the poets are happy and
they issue forth good news. Sometimes they are in a gloomy
mood, hence paint gloomy pictures of everything. Even a
shining sun looks dusky to their eyes. But Igbal was not a
poet in the ordinary sense carried by the word “poet”, His
optimism was of permanent nature, at least since 1907, when
he heard a Voice from Above, as stated in the foregoing
pages. He was different from the general fraternity of poets
who follow not their ideology, because they have none;:
instead, they follow their wild imaginings.
The Qur'an paints poets in general and their blind fol-
lowers as under:
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[As for the poets they are followed by those who
stagger in evil. Do you not see that they wander
distractedly in every valley (of aimless imagination)
and that they say what they do not practise? —
Except those who believe, work righteousness and
engage much in the remembrance of God. And they
vindicate themselves (or prepare for victory) after
they wronged. And soon will the unjust assailants
know what vicissitudes their affairs will take. |
And, as already mentioned, Igbal wrote his renowned

poem Jawab-i Shikwah in 1913. The world of Islam looked
steadily drifting towards ruination and defeat. Black clouds
of dismay had spread over the horizon for the Muslims.
Turks stood defeated at the battle-front of Bulgaria. The
combined Christian forces of Balkan territories and those be-
longing to the adjoining States were continuing their attacks
on Turkish forces. But lgbal said that it all meant to wake
Muslims up from their slumber. It all meant to see how
much sacrifice the Muslims could offer for the sake of their
religion and honour. It was to test their faith in Islam.
Could they remain faithful to Islam even in apparently most
horrible and depressing circumstances? Igbal speaks, as is his
wont, encouragingly:
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[ The gardener should not feel disgusted over the
lamentable condition of the garden,

Boughs are about to sprout from the bud-star

The area of the garden is about to be cleared of
the rubbish,

The flush of the blood of martyrs is spreading
roses (all around),

Look at the sky, It has turned red.

It shows the horizon has become ruddy on ac-
count of the rising sun. . .

All this consternation created b v the Bulgarian
[nvasions

Is but a message to the forgetful people so that
they may (really) come to their senses.

Do you think it is meant on/ 'V to torture you?

This is rather to test your capacity to make sacri-
tice and defend your honour

Why are yvou flabbergasted over the neighing of
enemy'’s stallions?

Divine light cannot be put off b v the blows of un-
belfevers. |
On this point the Qur’an directs thus:
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[Do men imagine that they will be left (at ease)
because they say: “‘We believe," and will not be
tested with affliction? |

And here is asaying of the Holy Prophet on the same subject:
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[Certitude has the same relation with belief as
nead has with body, |
lﬂﬂﬂng-f Dara, pp. 205-06.
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This shows that according to lgbal the fortitude of the
Muslim Ummah was being put to test. Could they believe
only as long as they ruled or were they firm as true Muslims
even in slavery and under most miserable circumstances?
Were they easygoing people only or could they prove they
were also capable of facing vicissitudes boldly? A believer
must always be hopeful and happy. He knows he is not going
to be asked to show to God Almighty the map of territories
conquered. He is not going to be asked to relate to God ac-
counts of his victories against the forces of evil and unbelief.
A believer will have to be accountable to God for his deeds
only and that too commensurate with his worth. How much
was a person capable of doing and how much did he actually
 perform? A Muslim conqueror may not necessarily be a
very sincere believer in God. Hence his victories may not in-
spire other Muslims as much as the defeat and martyrdom of
a true believer who tries his best according to his worth and
sacrifices his all including life. God Almighty is the best
judge of intents and purposes. It is He Who knows the quan-
tum of sincerity with which a believer acts and it is He Who
rewards accordingly. If that be the case, then a believer in
God can never feel despaired. He is always on duty. He may
succeed. He may fail. But he is sure he has done his duty ac-
cording to what he could possibily do. This internal assur-
ance becomes a sort of satisfaction — a satisfaction which
does not slow down his urge to be always up and doing.
This satisfaction is rather a state of hopefulness that some
way out of all difficulties is about to open upon him. His
attitude conforms to the following words of the Qur'an:

oA Tt S Ay e B A Sy b

[You know not it may be that Allah will ufter-
ward bring some new thing to pass. |
Similarly, the mental stance of a true believer in God is
described by the Qur’an in these words:
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[Hearken the friends of God certainly neither fear
nor are they aggrieved. |
They fear God only and none else. Circumstances cannot
aggrieve them. And this is how Igbal characterises the signi-
ficance of a believer's conviction:
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[The conviction of individuals is the material
which builds society,
This is the only force which shapes its destin v,/
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[Sovereignty, government, and the world-encom-
passing knowledge of (the essence of) things
Is nothing but the elucidation of one single point,
that is, belief. ]
. And now we come to a celebrated poem by lgbal, i.e,
Khidr-i Rah, which had been written after World War |. With
the end of this War the independence of Turkey had also
come to an end. This meant Muslims had lost their last
sovereign State. With the end of Turkey, apparently all
fronts of the Muslims became silent. All flags had bowed
down. lIraq and Palestine now went to the British, and Syria
was taken over by the French. Iran already had lost its in-
dependence. Northern Iran was under the Russian sway and
Its southern regions were virtually being ruled over by the
British. The Moghal Empire in India had long ago gone to
the winds. The British had succeeded the Moghals in India,
Indonesia was under the Dutch. Malaya, Nigeria, Egypt,
Sudan, Aden, Yemen were British colonies and protectorates.
Libya had become an !talian territory and so was Somalia.

e B2,
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Tunis, Algeria, Chad, Mali, Mauritania, etc., were French
colonies. Morocco was partly under France and partly under
Spain. Afghanistan’s foreign policy was governed by the
British.

In short, the independent Muslim countries that we find
today on the map of the world and which are so many that
their names cannot be committed easily to memory were all
colonies of Western Imperialism around the end of World War
| That was the lowest ebb of the political decline of
Muslims. Igbal, like all other poets and thinkers who were
alive to the critical situation of the Muslim Ummah all over
the world, felt immensely aggrieved. Yet he could see that
something was about to take place for the good of the Um-
mah. He felt that the circle of decline had become complete,
hence the new round was about to start. He bewailed like all
other sincere and emotional interpreters of Muslim
sentiment, but he behaved differently. He wielded a bleeding
pen but with it he painted the word-picture of a rosy day
which was about to dawn. Thus his laments did not carry the
feelings of defeat. He was capable of singing his grief in
enlivening tunes. This is how he does it in Khidr-i Rah writ-
ten in 1922:
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[ The Trinitarians [0OR dway the heritage of Pro-
phet [brahim,

And the clay of Hijaz has served as foundation
bricks of the Church. . . .

25 15l . 264.
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Western diplomacy has done to the Muslim

Ummah

What Gaz does to (a lump of) gold. It cuts gold
irnto preces.

Muslim blood has become cheap as water.

You are fretful over it because you do not know
the secret. [

The mental perspective of these verses is not difficult to
understand. Igbal has alluded to Sharif Husain of Makkah
and his followers who played into the hands of the British
and rebelled against the Turks — their Muslim brothers. For
a Muslim there is no distinction of race and colour, but the
Christian West injected into the body politic of the Arabs
poisonous germs of narrow nationalism. Hence Turks were
defeated.

And now lgbal’s discourse takes a turn and tries to sooth
Muslims all over the world using words of Maulana Rumi:
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[Says Rumi, that to make an old abode habitable
dejain,
The former structure has to be demolished. |
For lgbal, then, the whole political structure of Muslim
t/mmah had been razed to the ground to build it anew. And
what he visualised was his conviction. It was not just a
“poctic truth,” nor was it a state of wishful thinking. In the
same poem, the last paragraph contains the following verses:
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[Love had to lament and it has done so.

Now take heart and see what effect this lamenta-
tion makes.

You have seen the pompous flow of the river at

its best,

And now discern how a restive eddy is about to
fetter its feet.

[slam had dreamt of universal freedom.

Now, O Muslim! see, that dream is about to be
interpreted.

For a Salamander jts owrn ashes serve as a material
to regain existerce. '

Similarly vou can see the worn-out world is abou!

to resuscitate. [

As already explained, and not once, Igbal's message of
hope was not just a vain hope. This was his strong convic-
tion. He was immensely sure that the revival of Islam was
about to begin. One can imagine that during those days of
scemingly dismal despair, his readers and listeners, in general,
with all their devotion to him, would not have taken his
words as they were and what they connoted. For a great
majority of them, | am sure, his glad tidings could not but be
a far cry. He lived as an ordinary citizen among the individu-
als of his society. Apparently quite a normal person, he was
just one of them. But inwardly he belonged to some other
sphere. In other words, we can say he was a blend of ordi-
nary and extraordinary. He, as an ordinary individual, shared
the general feelings of those among whom he lived. But his
“extraordinariness’” had always the upper hand. Therefore
he had his way. It does not mean that the Muslim Ummah
had compromised with their lot. Not the least. They abhor-
red slavery from the core of their heart. But they could find
no way out. Imperialist Powers looked formidable. Muslims
had lost the courage to stand to them. And igbal told them
that the Westerners could not maintain their sway for long
because they had their own inherent weaknesses which they
could not overcome. lgbal had studied Western civilisation
with a penetrating eye. He saw what those who go by the ap-
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pearances could not see. It does not mean that he had never
cxperienced the onslaught of doubts. He had such experi-
¢nces, but his hope was too strong for doubts. The follow-
ing two verses from Saqi Namah show how he stood and
what he withstood:
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[ My nature is the mirror of the age.
It is like an orchard for the gazelles of ideas and
thoughts.
My mind is the battlefield of my life
Where there are armies of doubts but where con-
viction fs steadfast. |
Igbal encountered armies of doubts because he belonged
to an age when lofty castles of belief stood demolished. But
his vision surveyed much above and beyond his age. There-
fore his stance was different from that of others. And he was
tremendously sure of the truth of what he saw with the eyes
of his intuition. So much so that he prayed to God Almighty
to infuse in every Muslim individual the same warmth of faith
and fidelity. His prayer was as under:
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[ O the Cup-Bearer (God)! this is all what | a pPOoor
man possess,
And on account of only this, | am rich in poverty.
Distribute it gratis among the people of m v cara-
van,
Distribute it lavishly, to the last drop. |
To be so sure of one’s authenticity of vision and convic-
tion is really an extraordinary phenomenon. And now for a
while we 20 back to Tuwle'i Islam. a Very importanit poem
written after Khidr-i Rah, already mentioned. This | am
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doing to show how things went on changing gradually, for
the better. Tulu“i Islam was written in 1923, The opening
verse Is:
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[ When the glow of stars becomes dim it indicales
a brilliant morn.
The sun rose trom the horizon, And the era ol
sound sleep vanished., |
Here the first line refers to the dark days when all out-
ward omens were disheartening. Even the stars had lost their
lustre. lagbal says with vehemence that the moment the stars
become dim is proof that the shining morn is approaching
fast. The second line of the verse refers to the changed
conditions then prevalent. The sun of hope and success had
risen and it had put the night of despair to rout. The next
verse is more illustrative than the first:
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[Now the life-blood has beqgun to run (again) in
the dead veins of the East,
This is a mystery beyond the ken of Abu "Ali Sina
and al-Farabi, |
We know in lgbal’s poetiry, East, on occasions, stands for
the world of Islam. In the verse just quoted lgbal wants to
explain that the world of Islam, about which he was impart-
ing good news over so many years, had now, in 1923, begun
to regain her independence. Tables now looked turned upon
the Western Imperialists,. Reawakening of Muslims had
begun. Once begun it could not be stopped. But this was a
fact which had nothing to do with philosophical arguments,
Therefore Abu ‘Ali Sina and al-Farabi could not be taken for
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proper guides in this regard. In respect of provision, philoso-
phy is much slower than intuition. Philosophy can say some-
thing about what is obvious in Nature but can see nothing of
what is hidden.

During this very period the movement against Husain,
the Sharif of Makkah, began to gain momentum. Husain, the
British agent, found himself occupying a shaky chair of
authority. In short, Tulu'i Islam presents the concrete pic-
ture of the beginnings of a revolution in the world of Islam,
lgbal had already indicated clearly to that effect. Such indi-
cations can be characterised as prophecies of a man of vision.
This is how Igbal made a happy declaration with full confi-
dence:
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[ The tears of Muslims are about to create the ef.
fect of spring clouds.

The river of |brahim (may peace be upon him)
will again give birth to pearls,

The Muslim Ummah /s reuniting, as if scattered
leaves of a book are being arranged for binding.

The twig of Hashim is about to produce flowers
and fruit again (twig of Hashim standing for Muslim
Ummah). /

The fact is that Igbal had full faith in the Truth and
Righteousness of Islam. Addressing the Muslims of Lahore
who had convened a meeting to think over the future of Tur-
kish Caliphate, he maintained:

Why should we present our complaint to human
beings? We should, rather, present our complaint to
God. Supplications, flattery, and begging will not
move the persons concerned. Obedience of none save

*210id., p. 268
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God is binding on Muslims. Be sure that a communi-

ty born to fulfil a high purpose cannot die just for

nothing.??

His hopes were high contrary to the circumstances which
looked tremendously depressing. What he believed in was
that the “Word of God must predominate.” To him it was
the religion of God that was destined to prevail. He would
never despair. This is way he said:
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[Do not lose hope.: losing hope causes decay of
knowledge and vision.
Hopes of a believer are amongst the co-sharers in
Divine secrets. |
Writes Professor Rashid Ahmad Siddiqi:
| have read books. | have listened to discourses.
| have enjoved conversations. [ have seen life. | have
reflected and deliberated. The essence of all this
which I characterise as a long and varied experience is
the simple fact that the Muslim, in whatever circum-
stances he may be, would never feel small. He would
not cow down, [t may be knowledge and scholarship,
wealth and majesty, devotion and courage, but he
knows and is confident that as a Muslim he had been
the master of all this and can become so again.?®
Believers, according to lgbal, cannot bow before the
passing shadows of failures. They know they have to succeed
in the long run. lgbal maintains:

1 lag hely 5 Obewd g 5 22 G~ oo
[A spark created by God for burning the whole
forest (of falsehood)

33 Bashir Ahmad Dar, Anwar-i Ighal, p. 44. Spali fibril, p. 1201412,
33 1qbal: Shakhsivat aur Sha'iri, p. 4. 38 gal-i fibril, p. 25/317.
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Cannaot be overwhelmed by straws and grass
sweepings. [
The Holy Qur'an declares:

o ol s ek Gl 3y dedgd U Sl ey Jueyl U 8
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[He it is Who has sent His messenger with G-
ance and the religion of Truth, that He may cause it
to prevail aver all Religions, however much the idola-
ters may be averse, |

And says Iqgbal:
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[ The desired status cannot be achieved without
trithiulness and faith,
And faith we cannot have without becoming a
companion of Gabriel
Il you have relished even a little bit of faith
Then plant your foot fearlessly. None is in am-
buish. |
Becoming a companion of Gabriel means possessing
thorough knowledge of the Qur'an which Allah revealed to
Muhammad (S.A.S.) through Gabriel. 11 was God Who
taught Gabriel the Qur'an word by word. And Gabriel taught
Muhammad (S.A.S.) the same word by word.
In another verse lgbal says:
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[As long as the Qur'an is not revealed upon your
soull,

Neither Razi nor the author of Kashaf (ul-Za-
makhshari) can solve the riddles. |

According to Igbal, it is obvious, then, that the Qur’an
cannot be followed unless faith in the truth of the Qur’'an
becomes soul deep. lgbal’s undaunted and hopeful stance all
his life shows the depth of his faith in the truth of the Qur'an.
Even the darkest moments when the Muslim Ummah suffered
total defeat and underwent complete subjugation could not
shake him.

His confidence in the ultimate victory of Islam never
wavered. He believed that the tide that had turned against
the Muslims was not to remain like that for long. It was soon
to turn in the favour of Muslim Ummah. We know every
person does have, at times, fits of optimism. But fits are al-
ways afloat. Such a fitful person, off and on, returns to des-
pondency which, in actual fact, becomes a dominant feature
of his nature. Fits of hope are passing shadows for a com-
mon man, whereas Igbal's hopeful utterances are a message
which is flavoured with a steadfast and unmitigating faith.
In fact, there is a world of difference between being fitful
and faithful.

Here is an anecdote:

A man came to Mu'adh b. Jabal (R.A.) and said:

“Please inform me about two persons. One of them

is very particular about saying prayers. He always

performs good deeds. He does wrong rarely. But he

suffers from lack of conviction and is never free from
doubts.” Mu'adh (R.A.) answered: ‘“‘His doubts will
ruin all what he performs.” Then the man said:

“Now, inform me about a person whose good deeds

are not very many but his belief is strong, occasional-

Iy he may sin as well.” Mu'adh (R.A.) kept silence.

On seeing this the man stated: ‘I the doubts of the

former certainly ruined all his good deeds, then the

conviction ol the fatter must do away with his sins, "'

On hearing thiis Mu'adh (R.A.) caught hold of the
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man's hand and said: "'l have not seen a jurist better

than myself save this man. '™*°

Keeping the above anecdote in mind our understanding
of the following verse of Igbal, already quoted in the fore-
going pages, becomes clear still:

Mol Kom S8 5 0l lola & g ¢ B

[My mind is the battlefield of my life
Where there are armies of doubts but where con-
viction is steadfast. |
Lothrop Stoddard, in his book The New World of Islam,*?
dealt exhaustively with the process of subjugation of the
Muslim territories by Western Powers. But the main theme
of the book, according to what the author had observed and
felt, was that the spirit of Muslims had not accepted defeat.
He threw light on their inner restlessness. He depicted even
what the Muslims of Bukhara and Samargand had in their
minds. The book can inspire Muslim youth even today. The
author laid down clearly that the dominion of Western
Powers was not going to last long. He expected a strong reac-
tion on the part of the world of Islam in the near future.
lgbal who, as a seer, could peep into the inner-most re-
cesses of Muslim’s conscience, could more surely and with
more confidence know what was up there. It was Igbal’s
conviction in the truth of what he foresaw that made him an-
nounce in 1923 with full force:
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[ The Muslims were obliged to feel like real Mus-
lims an account of Western storms,

40: Abd al«Qadir b, 'Abd Allah, “Awarir wl-Mu'arit, p. 42,

#lf.fu."-.' fieril p. 4257417,
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London: Chapman & Hall Lid,, 1922, Bang-i Darg, p. 267,
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It is surely the slappings of waves which nourish

a fewel.

What the believer is about to be granted again by

Prpvfdence ;

Is the majesty of Turks, the intellect of Indians,
and the influence of the Arabs. |

Igbal’s reference to Turks, Indians, and Arabs connotes
the grandeur of Muslim conquerors and rulers, loftiness and
depth of their thought, and convincing manner of saying
things. |

The onslaught of Western imperialism continued for more
than two centuries. The West had mustered material might.
New inventions had equipped the West with much superior
killing devices. Asia and Africa lagged behind in this respect
and thus were beaten down. The imperialists under the um-
brella of their sway tried to spread their religion, culture and
language. Every European nation imposed I1ts own language
15 the medium of instruction and learning along with its own
syllabi. They spread books containing what could engender
doubts in the minds of subjugated peoples regarding their
own history, religion and cultural traditions on the one hand
and make them feel ignobly inferior and thus kill their souls
on the other. The result was as could be expected. The sub-
jugated peoples, barring the honou rable exception of the men
of faith, began to have whatever was theirs and culogise what-
over was Western. In fact, everything Western was neither
good nor bad only because it came from the West. Similarly,
everything Eastern was neither good nor bad only becausc it
belonged to the East. Islam enjoins upon the believers to
pick up whatever is good from wheresoever it comes and is to
be made use of. Good and bad do not belong to the East or
the West.

But the eves of the enslaved peoples, in general, lose the
sense of correct evaluation. Normally they accept whatever
rulers bring and offer because all that relates Lo emperors
looks imperial, hence superior. Especially so 1s the language
of the rulers. Their dress also becomes attractive. Likes and
dislikes of the masters are accepted almost unguestioningly
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and with a grain of pride. The needy and lower strata of sub-
Jugated societies are exploited much more than others,
Morsels do affect morals. King's prize kills pride. Therefore
iron chains look no more like a bond of servitude. lgbal ex-
plains this phenomenon thus:
M e = AU (§ g2 295
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[ Under Mahmud's spell the ring around the neck
ol Ayaz
Looks to his eyes like o beautifying device. [

We still remember some big-wigs from amongst us who
pronounced Urdu words as the English rulers did. By doing
so they thought they became English and hence belonged to
the aliens and not to their own countrymen. There were
many who were more anglophile than the English themselves,
They got good jobs but lost honour. They got high-flown
titles, but were looked down upon by those who possessed
sense of self-respect and appreciated the same in others.
This conflict between the conquermg West and the conqu-
ered East, according to Aziz Ahmad, did the greatest harm to
the East in turning the peoples of the East into sheer emula-
tors ol those of the West. The East started begging even for
values at the door of the West.  Yet it was not the sest 1o
work untiringly and not the will to conquer Nature which
was emulated fondly.  The enslaved communitics copied
thew masters in respect of phoney glitter only 43

lgbal had no sword to wicld. He had a pen. He wiclded
his pen. And the pen of 4 believing poet is a mighty weapon
of war. Igbal warned the Eastern nations, especially the Mus
lims, that the West had no values to live by or offer 10 others,
Europe, in his opinion, had become powcriul on account of
advanced technology and material affluence. Ne dominion,
according to him, could last long il it was not butiressed tp
with values. A society, though apparently strong, is inwardly
weak without morals, 1t can be characterised as « “delicate

44”*4--'. iy, 206 45.|’rl.|hr.r.". Nerd Fastiial, o Gl
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bough™ an which ""no nest can rest”. This Iqbal had declared

in 1907 when European imperialism was at its highest.

Sir Agha Khan has mentioned how arrogantly the English

people were proud of their political strength:

I recall a breaktast party which | gave in Bombay
for some senior British officials, Another guest was a
cousin ot mine - a devoted and loval subject of the
Queen and proltoundly pro-British.  Bul he was a stu-
dent ol history. He discoursed on the fact that an
Astatic race, the Arabs, had ruled Spain for five
hundred years and aiter their departure had left inde-
lible und splendid marks of their civilization all over
Southern Spain: aund on the tuct that another Asiatic
race, the Turks, had established o major empire in the
Balkans and wround the Fastern Mediterranean and
were sUll ruding il alier severai centaries. My British
guests took tis as an altront.

“We will not have such comparisons made, " they
said. "Qur rale 1s permanent, not something that
fusts « tew ceniwuries and then disappears. Even to
think as vou (lunk s disltoval,

Ideas ke these seem strange indeed now in the
1950s, when we have seen British rule in India dis-
solve and pass away like early morning mist before
strong  sunliglit.  Buat this was the atmosphere in
which my Jaier bovhood was spent, with its unhappy,
brooding awareness of deepning difference and of
growiny avis-tunderstaticitgg and hostility,*®

lgbal never tired of mentioning the magnitude of

Europe’s moral bankruptey. He with vehemence expressed
his belief that the power and majesty of the West was nothing
more than a passing shadow. He could not be taken in by its
outer ghtierings. He looked wo the moral foundation of the
modern civilization emanating from the West. For lgbal
European way ol lite was basically inimical to moral values.
And in his opinion, without morals no society could stand

firm for long.

46 Fhe Yemieirs ol Aga Khan, U oreword by Somersel Mauvgham, p. 67
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Arther Jones ends his article 'Science and Moral Respon-

sibility”” with these words:
Humanity without God is bound to succumb lo

the spirit of age, and to seek its highest ideals in pure-

v mundune objectives, ol which the various fashion-

able ideologies are the latest example.  Humanity

without Geod is destined to ovesvhelim the world with

suftering und disaster. No daubtl ihere have always

been those who tried (e live withow! God, but never

ficel it been maore ruinotis, move stiicidal to live with-

out God than at the present.*’

lgbal exhorted the Muslim East te imbibe the spirit of
hard work and taste for scientific discovery in which lay the
real strength of Europe.  lgbal praised the Europeans for
their efficiency and labour. Enslaved peoples could learn a
lot of beneficial things from their masters in various fields of
learning. But as is the rule, the subjugated societies are casily
hoodwinked by appearances. |n slavery, human potentialities
slacken. To'follow easy morals suits their lethargic outlook.
The good is what the rulers declare to be good. The faculty
of discrimination between good and evil becomes dormant in
declining societies or societies under foreign domination.
Slaves take 1o apparent manners of their masters. This is why
in the eye of a realist, slaves do not live. They are breathing
dead bodies. Their spiritual death is made manifest by blind
imitation of their rulers. European domination brought
dancing-halls, taverns and free mixing of genders. The colo-
nists  themselves always attended Church service but
propagated secularism amongst the lovers of learning coming
up from the subjugated society. The Wesiern authorities
spread their own fashions in countries under their dominion,
And the “uppish' groups of enthralled intellectuals become
liberals, thinking they had been liberated from uncalled-for
restrictions, not knowing that they had fallen victims to their
animal lusts blindfolded. Right choice is rarely the lot of the
vassals. Enthralled eyes look without sceing. Iqgbal shook his
coreligionists as well as others, with whom he shared fate,

¥ s e
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to keep the discerning eye open. He urged them to observe
things critically telling them to accept and reject judiciously.
He explained thus:
Lolea oo OlARS gaiy) 2 ol Kg jlW o o
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{ West is pewertal neither on account of ils musi-
cal instrinnents {or musical concerts)
Nor becawse of the darices by imimodest (naked)
of irls.
Jis power depends neither on the magic ol beau-
ties with giowiig Haces
Nor daoes it come from naked shins and cui-out
resses
fte might does not Iie in secularism,
Its prasperiiv is not the outcome of Latmn alpha-
bet,
Strength of Furope rests an Sciences and Arts,
This is the lire that kept its lamp burning. |
lgbal exhorted his coreligionists to look at things with
critical eyes. All that glitters is not gold. Sometimes even
dross may glitter. lgbal urges upon his Muslim brethren, all
the world over, to penetrate into the secret alloys of the as-
cendancy of Europe. He pinpoints the reason behind it. Ac-
cording to him, Europe's strength grew from the hard work
done by its people in the fields of knowledge and discovery.
It was their unremitting toil in all spheres of study and re-
search. In respect of industrial know-how Western socicties
were far advanced than the Eastern who had fallen into the
cosy lap of lethargy. Moreover, the ruling societies neither
provide nor allow enslaved communities opportunities for
progress. 1he masters, instead, lead their slaves towards the
orchards of ease. They are fed on literature and thought
meant to confuse their thinking and render them inert.

43!{."':':1 Namuah, p. 1787766,
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They are taught the culture patterns suitable to slaves.
Fhe result is as it has always been. The ruled fall into the
trap ol their rulers. The ruled emulate what the rulers seem
Lo do. The ruled go by appearances. They do not try 1o look
behind the wall.  As is well known, what the Europeans
showed 1o the subjugated communities was the obvious ula-
mour and pomp  They butlt dancing-halls, taverns, theatres
and clubs. They drank, they danced and they demonstrated
how freely the opposite genders mixed. They exhibited
fascinating fashions ol costumes and haircut. But they did
not try to train their “wards" to inculcate in them active
habits and enterprising spirit. lgbal could sece the trees
in spite of the forest. And he went on drumming this fact in-
to the ears of the East, especially the Muslim East. He
declared that whatever was good had to be picked up and
appropriated. This, according to his belief, had been enjoin-
ed upon the Muslims as is given in the following verse of his:

PN sy S5 T e Wy e il

[ God has stated that Wisdom is enormous good.

Wheresoever you lind wisdom get at it /
Yet the fact remains that to choose judiciously is an uncom-
mon phenomenon. First, a person should really understand
relevance and reference. What is good, in what respect and to
whom? One has to learn a lot of history, philosophy, ethics
and what not 1o be able to choose correctly. One has to
plunge into the recesses of one's own self to know what one
aught and what one aught not to learn and unlearn. Igbal did
so the whole of his life:

[ The nights of my life were spent in a stute of

constant conflict,
Now fervent like Rumi and then agituted like

Razi. |
A & SN S ouF op GRS
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After long and toilsome pondering over the surrounding
circumstances and observing the laws of Nature, he got at
the satisfying conviction, as has been elaborated in the begin-
ning of this chapter. He was right and convinced when he
said:

s oif el ow O £ B
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[ The wise do not get entangled in the intricacies
of words.
The diver minds the pearl und not the shell.
The intellect that discerns the flame in spark
Can be found in the circle of mad folk only
(those who are generally deemed as unreasonable per-
son). |
labal had come to know that he was an abnormal person
who saw what others could not. Such abnormal persons are
called “unreasonable” by thosc who take themselves for
reasonable individuals.  There is an old Persian saying,
s QLAY 2 3 g Ay which means that an experienced
person among the coterie of inexperienced ones is equal to a
donkey. A folly agreed upon among the foolish majority be-
comes the standard wisdom, and whosoever would not con-
form to it should be called a fool. The wisc, the thoughtful
and the seers have always been ridiculed and tortured by the
haughty majority of the self-styled Acsops.
lgbal also looked strange to his contemporaries. What he
said sounded improbable during those days. But he was sure
of the authenticity of what he said. As against other pocets
and philosophers, he saw with an cye possessing 4 spectium
of things quite different from that of the eyes of his co-vision-
aries. As has been expressed in a verse just quoted above he
did not much bother about words and phrases. He had the
eye on meanings. This is what, in all humility, he has laid

53 parb-i Kalim, p. 42{504.
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down about his verses. Yet all who can read his poetry know
that, as a master artist, he has chosen words, phrases and
rhymes which make his thought sing. His philosophy some-
times descends upon souls directly, bypassing intellect, He
had declared around the year 1926 in the following words:
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[ Out of Hijaz und the lonely plain

The Guide ol the Tine is come,

Back from the far, far vale again

The Caravan hastens home.

Lo, on the brow of the slaves | see
[he Sultun's splendour bright.

The dust of Avaz shines radiantly
With Mahmua s torch alight.

In Ka'bah and Temple long, long vears
The deep lament arose,

Lill from Love’s banquet now appears
One Man who the Secret knows,

The sighs that out of the bosom break
Of a people ut earnest praver

A brave and new foundation make

In life's mind everywhere.

O lake the trembling lute from me,
For my hund can play no more:;

It streams of blood my melody

From the heart of the harp doth pour, /

2 O R i i ;
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The five couplet quoted above are immensely prophetic.

In the first couplet Igbal indicates clearly that the appear-
ance of the Guide of the Time was just round the corner.
And the Caravan was about to start and emerge from this
valley. Igbal did not say that the awaited Guide had to
emerge from the centre of Hijaz. He said he was going to
appear from a far-flung valley. For Igbal the desert of Hijaz,
at times, serves as a symbol for the Muslim Ummab. This
meant that Muslims of the Indian subcontinent were about
to have a man who was destined to guide them to the goal of
victory and that victory was to become the starting point of
the resurgence of Islam.

In the second couplet, he breaks the news of the dawn
which was near at hand. The slaves were turning into magni-
ficent masters.

In the third couplet he stresses the point that Seers come
to the world of man after centuries. He was one of those
Seers.

In the fourth couplet he refers to some ideology or
principle quite new to the world which would affect the
conscience of all humanity. And what else could it be, if it
was not the right of self-determination which the Muslims of
the subcontinent were about to exert. After the emergence
of Pakistan this right became a powerful reference. It served
as the advent of a new principle. The Muslims of the Philip-
pines, perhaps, would not have to strive for the achievement
of their “Pakistan” in their Muslim majority islands. Muslims
of Thailand’s seashore areas with Muslim majority, perhaps,
would not have demanded a separate State for themselves,
had Pakistan not come to be.

Then in the fifth couplet Igbal clearly indicates that he
would die before the coming of Freedom. He was sure that
the verses which epitomised his most earnest sentiments
would stand in good stead in respect of exhorting the Mus-
lims of the subcontinent on to the goal of Freedom.

And it was Igbal who at Allahabad session of the All-
India Muslim League, in his Presidential Address, put forward
the idea of a Muslim State in the North-Western Muslim ma-
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jority regions of India. It was in December 1930. In the
beginning, as was but natural, this idea was vague. That State
could be a big autonomous Muslim province within Indian
Federation. It could be out of India but within British
Commonwealth. And so on. It went on evolving until it as-
sumed the shape of Muslim State or States in the North-
Western and Eastern Muslim majority zones as is obvious
from the following lines, occurring in Igbal's letter of 21
June 1937 to the Quaid-i Azam, only ten months before his
death:

A separate federation of Muslim provinces, re-
formed on the lines | have suggested above, is the
only course by which we can secure a peaceful India
and save Muslims from the domination of non-Mus-
lims. Why should not the Muslims of North-West
India and Bengal be considered as nations entitled to
self-determination just as other nations in India and
outside India are?>?

Some vested interests of blurred vision state that Igbal’s
proposed Muslim State comprised only the regions which
make present Pakistan. On the contrary, as is'shown in the
above extract from lgbal’s letter, Igbal’s Pakistan was what
we had before the War of December 1971.

One thing more. It was Igbal who called upon Quaid-i
Azam Muhammad Ali Jinnah to lead the Muslims of India to
their cherished goal. He preferred the Quaid-i Azam to all
other Muslim leaders. Amongst them were giants of politics
who had lots of political experience and vision, for example
Sir Agha Khan, Maulana Hasrat Mohani, Nawab Muhammad
lsmail Khan, Maulana Shaukat Ali, Nawab Hamidullah Khan
of Bhopal, Sir Ali Imam, Maulvi Tameezuddin Khan, Maulana
Abul Kalam, ‘Allamah al-Mashrigi and others. But lgbal’s
vision had its own reasons. He had found his Khidr-i Rah,
the “Awaited Guide,” in Quaid-i Azam Muhammad Ali
Jinnah who was destined to lead the Indian bran¢h of Muslim
Ummah to their goal of Freedom. Igbal’s words in this re-
gard were as follows:

53 etters of Igbal to Jinnah, p. 24.
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| know you are a busy man; but | do hope you
won't mind my writing to you so often, as you are
the only Muslim in India today to whom the commu-
nity has a right to look up for safe guidance through
the storm which is coming to North-West India and
perhaps to the whole of India.5*

SimHar sentiments were expressed by Igbal, about three
months before his death, regarding Quaid-i Azam Muhammad
Ali Jinnah. Sayyid Nazir Niyazi in his book /gbal Ke Hudur
has stated on pages 297 and 298 (first ed.) that the future of
Indian Muslims was being discussed and a tenor of pessimism
was visible from what his friends said. At this Igbal
observed:

There is only one way out. Muslims should
strengthen [innah's hards. They should join the Mus-

lim League. [Indian question, as is now being solved,

can be countered by. our (Muslim) united front

against both the Hindus and the English. Without it
our demands are not going fo be accepted. People
say our demands smack of communalism. This is
sheer propaganda. These demands relate to the

defence of our nalionai existence, . . .

The united front can be formed under the leader-
ship of the Muslim League. And the Muslim League
can succeed only on accoun! of [innah. Now none
but [innah is capable of leading the Muslims.

And as is stated by Matlubyl Hasan Saiyid, the Quaid-i
Azam, after the Lahore Resolution (subsequently called the
Pakistan Resolution) was passed on 23 March 1940, talking
to him said:

Igbal is no more amongst us. But had he been
alive he would have beenn happy to know that we did
exactly what he wanted us to do,5®

- But the matter does not end here. Igbal, in his letter of 20
March 1937, had expressed as under:

Hfbfd., pp. 20-21, Italics ours.
>3M. A. Jinnah: A Political Study, p. 329,
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While we are ready to cooperate with other
Progressive Parties in the country, we must not ignore
the fact that the whole future of Islam as a moral and
political force in Asia rests very largelv on a complete
organisation of Indian Muslims.>®
It means that, according to lgbal, the future of Islam as a
moral and political force, not only in India but in the whole
of Asia, rested on the organisation of the Muslims of India.

Igbal had believed in the emergence of the Guide of the
Time, and had declared accordingly in about 1926. He found
that Guide in the person of Muhammad Ali Jinnah as eluci-
dated above. The Guide organised the Muslims of India
under the banner of the Muslim League. He then put up a
strong opposition to both the Hindus and the English who
wanted a United India where Hindus had an overwhelming
overall majority, i.e. seventy-five per cent of the total popu-
lation of the subcontinent. Muslims, through their united
efforts under the able guidance of the Quaid-i Azam, succeed-
ed in getting India divided into Pakistan and Bharat. The
Muslims achieved their independent homeland. But, as has
been laid down above, in Igbal’s view, the organisation of
Indian Muslims which achieved Pakistan has also to defend
other Muslim societies in Asia. The caravan of the resurgence
of Islam has to start and come out of this Valley, far off from
the centre of the Ummah. Let us see if, how and when
Pakistan prepares itself to shoulder that august responsibility.
We are sure it has to be like that. It is Igbal’s pre-vision. The
Holy Prophet has said: “‘Beware of the foresight of a Believer,
for he sees with the Light Divine.”

EELEtrers of lgbal to Jinnah, p. 13,
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IQBAL ON UMMAH’S BRIGHT FUTURE

“Nationalism is the feeling of belonging to a group uni-
fied by common racial, linguistic and territorial ties and is
usually identified with a separate territory, A corresponding
ideology which exalts the Nation State as the ideal form of
political organisation with an overriding claim on the loyalty
of its citizens.”!

This is how Nationalism is generally defined. This defi-
nition does not apply to the Muslims who are not a nation
according to the Western political terminology. Muslims are
not united by a common race. They are not united by a
common tongue. They do not belong to a particular
territory. Their loyalty is to their religion — Islam — and not
to any other ideology. Their unity is spiritual. This is what
‘Allamah Muhammad Igbal proclaims:
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[ Do not analogise with Western nations

The religion of the Holy Prophet (peace be upon
him) who came of the Hashimite clan has been
shaped in a specific manner.

Western nations are based on territory and race,

Whereas the strength of your community rests on
the might of your religion. |

Y rhe Fontana Dic tronary of Modern Thought, p. 409,
%Bang-i Dara, p. 248.
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Territorial relationship is the most important element in
the Western idea of nationalism. But the Holy Prophet
(peace be upon him) migrated from his domicilé for the sake
of religion and thus proved that in the life of a believer
religion is much more valuable than the birth-place. Says
lgbal:

[Our Master, fleeing from his fatherland,
Resolved the knot of Muslim nationhood. |
By migrating to Madinah th. Prophet (peace be upon

him) made manifest that Islam was not Makkah-based. The
lesson was that in case there be a conflict between the love of
one’s birth-place and the good of Islam, the latter had to be
preferred. There is a saying of the Prophet: “lslam is a
stranger’’ («2,€ 2ALYI). This means Islam is not earth-bound.
It does not depend upon some particular land. It belongs to
the whole world. Igbal lays stress on this point time and
again:
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[ Flight is the law that 1+les the Muslin's lite,

And is a cause of his stability,

Its meaning is to leap from shallowness,

To quit the dew, the ocean to subdue. |
Elucidating the same thesis still further, he proclaims:

L T e S o L Qs Al .11jT Wi AF )l “"S..-.H

[He who has burst from all dimensions’ boi'nds
Ranges through all directions, like the sky. [
Love of one’s homeland to the extent of worship breeds
hatred towards alien lands. In this regard Indian society of
al-Biruni’s time sets the most glaring example. He, in his

3 - ; . ;
Rurne-i Belhodi, p. 114, English transtation by A, |, Avberey, The AMlys
teries oof Selffessness, p. 30,

% ibidl.. Arberry, p. 31 5.-'4'91'41., p. 115, Arberry, p. 31.
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book on India, has stated that for the Hindus their own
homeland was the only clean territory in the whole world.
All other lands were defiled. This he has related in the very
first chapter of his Kitab al-Hind. Now as all alien lands were
soiled and polluted, all human societies other than Indian
stood automatically sullied. Al-Biruni has explained that the
Indian word for a foreigner or alien is Malechha. But since all
alien regions were unclean, hence Malechha gradually began
to denote an unclean and defiled person.

Barring a limited number of enlightened individuals,
the general attitude of the Hindus towards aliens is almost
the same even now. The majority of Indian Muslims are
descendants of persons who had not come from foreign
lands. They were Indians since times immemorial, but they
also became Malechhas in the éyes of the Hindus only
because they had joined the Muslim fold, that of Malechhas.
This is the most horrible form of territorial prejudice. Igbal,
as a torch-bearer of Islam, abhorred such narrowness of
vision which made one human society discriminate again.i
the other to such an extent:
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[ Now Brotherhood has been so cut to shreds

That instead of the Community

The Country has been given pride of place

In men’s allegiance and constructive work, |
According to Igbal’s belief:

[slam is not earth-bound. |t aims at shaping a
human society by the commingling of races and
nationalities so that an Ummah with a specific self-
consciousness may emerge.’

Igbal disdained race-prejudice as much as he disdained
territorial pride. In his eyes the racial swagger was equally
inimical to the fraternity of mankind. This too causes dis-
union, discord and discrimination. Islam being the message
of brotherhood to all humanity cannot make room for race

E.I‘rau:', Arberry . p. 32,

?chn:u.-d by Savvid Nasir Nivazi, fgbol Ke Hudur, p. 150,
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and colour discrimination. Igbal has repeatedly denounced
this egotism. For example:
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[ 1t is dull ignorance to put one’s boast
In lineage, that judgment rests upon

The body, and the body perishes, |
Similarly he says:
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[ 1T thou hast made of our Community
Lineage a part essential, thou hast rent
The fabric of true Brotherhood. |

Islam is the spiritual rallying point fér humanity, Islam
as such has the capacity to stand for a fatherland as
well as a family in the eyes of a Muslim. Through lslam,
humanity may get rid of racial, territorial and colour prejudi-
ces which serve as perpetual promptors towards killing and
other manifold outrages perpetrated by man against man.
Believers in one God cannot entertain the Aristotelian idea of
“born rulers” and “born slaves”. Hence there can be no
“'social Darwinism®. All human beings have equal rights.

If God is one, the Book is one and the Prophet (who is
the last of the Prophets of God) is one, then the believers in
one God, provided they are sincere believers, have inevitably
to be one. The idea of chosen people can never be accommo-
dated in the framework of Islamic teachings and practices.
All preferences according to Islam are spiritual. The Qur’an
declares that the most honourable in the eyes of God is the
one who fears God most. He who is pious, to howsoever a
low family he may belong, is more respectable, according to
Islam, than an impious prince. Similarly, an alien who is a
better believer than a blood-relation should be comparatively
dearer to a sincere believer.

This shows that a Muslim society has to be a manifesta-
tion of spiritual brotherhood. This society has to be

EE:HHU,?-.F Bekhudi, p, 93, Arberry, p. 13,
gh’w’d., p. 162, Arberry, p, 74,
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governed by principles laid down in the Shari‘ah. |In this re-
gard we must mention the Battle of Badr fought between the
Quraishite idolaters of Makkah and the Muslims, a year after
the Prophet (peace be upon him) had migrated to Madinah.
The Muslims were led to the battlefield by the Prophet
(peace be upon him) himself. This battle decided once for all
that spiritual ties should be stronger than blood-relationship
among the Muslims. We know how acutely the clan spirit
worked in the Arabs of those days. But the battlefield of
Badr presented a unique phenomenon. Here, the Prophet
(peace be upon him) faced his real uncle ‘Abbas, and his first
cousin "Aqil son of Abu Talib, his kind uncle. Here ‘Ali faced
his younger brother and uncle. Abu Bakr faced his son ‘Abd
al-Rahman. Abu ‘Ubaidah faced his father Jarrah. Abu
Hudhaifah faced his father, ‘Utbah. ‘Umer faced his maternal
uncle. And so on. Dearest relations had faced each other.
Blood ties were sacrificed for the sake of religious ties. The
opponents of the Prophet (peace be upon him) were all
Quraishites, his blood-relations. The followers of the Prophet
(peace be upon him) consisted of Quraishites as well as
non-Quraishites. Non-Quraishites were much more in number
than the Quraishites. On one side was the nation, on the
other the Ummah. Both sides spoke the same language —
but Ummah had the better of the nation. The matter looks
all the more amazing when we keep in mind how tight were
the tribal ties in the Arabia of those days.

Previously they used to fight among themselves on tribal
level and spilled their blood over trifles. But here they
fought against the worshippers of one God. Falsehood
pitched against Truth. Such a change! The Prophet (peace be
upon him) welded the tribes together and they became an
Ummah and hence an irresistible force. Lothrop Stoddard
states:

 The rise of Islam is perhaps the most amazing

event in human history. Springing from a land and a

people alike previously negligible, Islam spread within

a century over half the earth, shattering great

empires, overthrowing [long-established religions,
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remoulding the souls of races, and building up a new

world of Islam.'®

On page 2 of his book Lothrop Stoddard refers to what
the teachings and the guidance of the Holy Prophet (peace be
on him), had brought about:

Muhammad, an Arab of the Arabs, was rhe very
incarnation of the soul of his race, Preaching a sim-
ple, austere monotheism, free from priestcraft or el-
aborate doctrinal trappings, he tapped the well-
springs of religious zeal always present in the Semitic
heart. Forgetting the chronic rivalries and blood-
feuds which had consumed their energies in interne-
cine strife, and welded L'f%rrf;} a glowing unity by the
fire of their new-found faith, the Arabs poured forth
from their desert to conguer the earth for Allah, the
One True God.

The history of Islam tells us that the Muslim Ummah
did not remain united for long under one political centre.
Provinces led off. Different dynasties emerged and founded
new Sultanates and principalities.

Andalus (Muslim Spain) was the first territory to be-
come independent of the central authority in 138 A. H., only
six years after the advent of the Abbasid Caliphate. About
thirty-four years later the Idrisis and twelve years after that
the Aghlabids began to behave as sovereign rulers in different
parts of North Africa. In Asia the first to become independ-
ent were the Saffawids in 202 A. H. They were followed by
the Samanids who, in turn, were followed by the Ghaznavids
and the Suljugs. Dismemberment went on till there remained
no central authority, and at times there were dozens of Mus-
lim States and principalities. Yet the numerous States re-
mained just administrative units and nothing more. The Um-
mah always remained one. Every Muslim felt at home in
ary Muslim State and his being a Muslim always entitled him
to any State job he could be deemed fit for. The trade cara-
vans of Muslims knew or recognised no bounds. As-Salam

10146 New World of Islam, p. 1.
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‘Alaikum was their visa, and Kalimah Tayyibah { &) Y1 &1 Y
&l Jswy 26 ) was their passport. The students, scholars and
saints could learn, teach and preach with honour in every
Muslim principality. This state of feeling was according to
lgbal: B

Nogle ©yse by Shlom 2 9

[Like a fish who does not know where a certain
bay ends and a sea begins. Whole ocean belongs to
the fish. |
It was Western imperialism which separated the Muslim

territories and populations.  Different Western Powers
established their rule in different Muslim territories and
imposed their own conditions in respect of visas and pass-
ports. Thus for the first time the Muslims felt that a gulf of
alienation had been interposed between them. At the same
time they became acutely conscious of the fact that they had
always been one through centuries. It was this sense of loss
of unity which prompted the Muslim leaders, religious as well
as political, to devise some means for bringing the Muslim
peoples together. Maulana Jamaluddin Afghani appeared on
the scene. He founded a society for the purpose, called Umm
al-Qura, at Makkah in 1857. Similar voices came to be heard
from almost all over the Muslim World. Special interest was
shown by the Ottoman Sultan ‘Abd al-‘Aziz and the Grand
Vizier Sa‘id Halim Pasha. .

It is Islam which is the binding force. Muslims amidst
territorial, cultural, and social diversities feel attracted to-
wards one another. Islam has a remarkable unifying spirit.
Sayyid Nazir Niyazi quotes ‘Allamah Igbal in this regard:

You have not been to Europe otherwise you
would have seen with your own eyes that a German,
in spite of a common culture and civilisation, does
not possess as much warmth for an Englishman as is
possessed by an Afghan for a Turk. Notwithstanding
the decline and in spite of the fact that mutual rela-
tions stand broken, Musiims meet alien Muslims like

”Ec.rng'-r' Dara, p. 160,
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long separated brothers.'?

In his Lectures also Igbal had explained this very point
thus:

“And We have created you all from one breath of
life,” says the Qur'an. But the perception of life as an
organic unity is a slow achievement, and depends for
its growth on a people's entry into the main current
of world-events. This opportunity was brought to
Islam by the rapid development of a vast empire. No
doubt Christianity, long before Islam, brought the
message of equality to mankind,; but Christian Rome
did not rise to the full apprehension of the idea of
humanity as a single organism,"?

Why has Christian faith not been able to weld Christian
people into one Ummah? The answer is that the Christian
people, whenever they predominate, are separate nations in
the real sense of the term “nation”. To elucidate the point
Rena’s opinion is given below:

What constitutes a nation is not speaking the
same tongue, or belonging to the same ethnic group,
but having accomplished great things common in the
past and to wish to accomplish them in future. '*

The English, the French and the Italian people are differ-
ent territorial and linguistic nations, although they belong to
the same-ethnic groups. Each of these nations has a history
of its own. Each of them has its separate treasure of achijeve-
ments to take pride in. The French cannot be expected to be
proud of some brilliant chapters in German history and vice
versa. But for Muslims the past history of almost all Muslim
peoples is common heritage. Their heroes are almost com-
mon in whatever field of life they were and to whatever race
and territory they belonged. W. C. Smith has a keen under-
standing of this phenomenon. He Says:

Islamic form was given to almost every aspect of
life whatever’ijts content. And it was Islamic pattern

1 : ; . -
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Y ight of Nations, p, 11.
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that gave the society cohesion as well as vitality. The
centre of this unifying force was religious law which
regulated within its powerful and precise sweep every-
thing from prayer rites to property rights. The law
gave unity to Islamic society from Cordova to Mul-
tan. It gave unity also to the individual Muslim, his
entire life activity being organised into a meaningful
whole by this divine pattern.*®
lgbal found the Muslims subjugated all over the world.
The Muslim political strength was at its lowest ebb. But he
was sure it was just a phase. It could not last long. Muslims
must re-emerge. During the days of Khilafat Movement he
addressed the Muslims of Lahore who had convened a meet-
ing to think over the future of the Turkish Caliphate. His
words were:

Why should we present our complaint to human
beings. We should, rather, present our complaint to
God. Supplications, flattery, and begging will not
move the persons concerned. Obedience of none save
God is binding on Muslims. Be sure that a communi
ty born to fulfil' a high purpose cannot die just for
nothing.'®
It was not only Igbal who never lost hope. The collective

will of the Muslim Ummah had not bowed before the on-
slaught of Western imperialism. Muslims all over the world
believed that their decline was just a phase. They knew, and
rightly so, that their political defeat was the result of their
lethargy, mutual distrust, intrigues, dissensions and lack of
leadership. They were sure, there was nothing wrong with
their religion because their religion was the last and compre-
hensive code of life revealed to Allah's last Prophet (peace be
upon him) for the collective good of mankind. All other
ethical, political and social theories were wrong because they
were created by human beings who are not their own crea-
tors. It is only Allah Who is the creator and Who knows

V3 ysiam in Modern History, p. 37,
IEB. A. Dar, Anwar-i Igbal, p, 44,
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what is good for man and what is harmful. The Qur'an con-
tains all that is good. All else has to vanish, as Igbal says:
,'LI:. 3 CJL u..ﬁrgﬁ Slals 5 e {5_}5:&; 08
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[How could that spark be overwhelmed by trash

which was created by God to consume whole forest

(of falsehood). |

In this respect Lothrop Stoddard quotes from Sir Theo-
dore Morison's book England and Islam: )

No Mohammadan believes that Islamic civilization

is dead or incapable of further development. The V re-

cognise that it has fallen on evil days; that it has suf-

fered from an excessive veneration of the past, from

prefudice and bigotry and narrow scholasticism not

unlike that which obscured the European thought in

Middle Ages; but they believe that Islam too is about

to have its Renaissance, that it is receiving from West-

ern learning a stimulus which will quicken it into

fresh activity and that the evidences of this new life

are everywhere manifest.1®

And we should keep in mind that Stoddard’s boo k,
referred to above, had appeared in 1922. This shows that it
was being written in 1920-21, i.e. before Mustafa Kemal had
established his Republic in Turkey and before Sultan Ibn
Sa‘'ud had conquered Hijaz.

lgbal was not alone in predicting a bright future for the
Muslims. There was a world of difference between what
others foresaw and what Igbal saw and prophesied. Igbal,
45 a believing thinker, knew and could explain the why of his
‘Hope”. He could reason it out, He knew that all contem-
porary social structures were based on materialism and, as
such, could not last long. No society can retain for long its
sirength and sway with the help of advanced technology
only. Every social structure needs to be buttressed by moral
values. No scientific research, however intensive and exten-

1 W L ey .
?Hu'-.- fibrdd o, 251317 wﬁmduard, g, cit., pp. 67-64,



Igbal on Ummah’s Bright Future 105

sive, can give moral values. Morality rests on man’s respect
for man. For this purpose man should first know himself and
should become a real self, i.e. one integrated whole. This he
cannot without believing in one God, leading life according
to the teachings of the Qur’an which is the complete code of
life, practised in the best and perfect manner by the Holy
Prophet. Says lybal: '
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[If you want to attain your station in the world,
Then believe sincerely in one God and Reep [0 the
path of Prophet Muhammad (peace be upon him). |
All such persons could become one family, without dis-
tinction of race, colour and territory. Islam was the only re-
ligion which could encompass all human societies and thus
unify all mankind. Igbal explains:
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[Arabian fervour has within it the non-Arabian
melodies,
The hidden purpose of the sanctuary of Ka'bah is
to unify all nations,
Western thought is bereft of the idea of Oneness,
Because the Western civilisation has no Ka ‘bah. |
Arab here stands for Islam. The pilgrimage to the Ka‘bah
brings together all nations of the world where they meet in
one common dress without any racial or territorial distinc-
tions, rich and poor looking alike. This pilgrimage to the
Sanctuary is a great unifying factor. No other place on God’s
earth serves the purpose. Dr. Zaki Ali (from Switzerland)
states in this respect, referring to the League of Natious,
headquartered in Geneva:
In Geneva are big Powers and small Powers, in
Mecca there is one community, in Geneva there are
representatives of Governments, in Mecca there ré.

s H.ij rmuahon-i Hifgs, p, 650947,
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representatives of nations, in Geneva there are distinc-
tions and discriminations, in Mecca there s equality,
in Geneva there is lip-service to the Covengnt or Pact,
in Mecca there s pious allegiance to the word of the
Quran, in Geneva there js g spirit of conflicting in-
terests, jealousy and selfish competition for gain, in
Mecca there is a spirit of Islamic brotherhood and
boundless devotion to God. Western leaders and
statesmen may with advantage study Muhammad
(peace be on him). Geneva should learn a valuable
and practical lesson from Mecca, and the League Re-
formers may do well to consult the Quran.?

In the following verses Igbal has given the gist of what

Dr. Zaki Ali asserted in prose:
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[ These days nations are mixing freely (at Geneva),
vet the unity of mankind, as a goal, is hidden from
their eyes.

The object of Western diplomacy is to discrimi-
nate against nations, while [slam aims at moulding all
mankind into a single Ummabh,

Makkah issued a.message to Geneva's siirround-
ings: “Should there be a union of nations or the
union of all mankind?” ]

The United Nations of today is not substantially different
from yesterday's “League of Nations”. And the message of
Makkah too is similarly valid today as it was yesterday.

it isonly Islam that can cater to the spiritual and material
needs of human beings and it is Islam only which can bring

21 Jslam in the World, pp. 391-92. 22 Darb-i Kalim, p. S8/520.
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about spiritual brotherhood of all mankind. Islam is, there-
fore, the future religion of all human races wherever they be.
The trouble is that Muslim societies today themselves are in
utter disarray. Real leader or leaders are needed. The will is

there. Union of all mankind is the inner voice of all Muslims.
In the words of Igbal:.
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[ The azure firmament is still wayward. This Cara-
van (of the Muslims) is still far off from the destina-
tion.

What should | say about unruly and purposeless
strivings of the Ummah? You know yvourself that the
Ummah is without leadership. |
|s there no leader? Can there be no leader? It is a big chal-
lenge. |

The sense of equality is to be practised and not preached
only. Individual and social justice must be done. No Muslim
society can be called a Muslim society where material prefer-
ences are prevalent instead of spiritual. Here is a popular say-
ing of the Holy Prophet (peace be upon him):

You see the believers in the matter of their mutu-
al sympathy, love and kindness like a single organism.
When one of its limbs has a complaint the whole

- body protests against it by keeping awake and suffer-

ing from fever.

The late Dr. Muhammad Rafiuddin, one of the staunch
upholders and promoters of the teachings of ‘Allamah Igbal,
explained the same idea of cohesion in the following words:

The members of every ideal group love each other

no doubt, but in the case of a group which loves the

Right Ideal the members’ love for each other is cap-

able of evolving up to the highest possible extent.

za-!r‘.rnrrc.'ﬂan - Hijaz, p. 32/914.
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The reason is that the nature of the Right ldeal is
such that an individual can devote to it all the love of
which he is capable without any reservations or sub-
conscious dissalistactions, and his love can control all

his animal impulses so completely that they are

rendered incapable of interfering with its growth. As

a consequence, the unity of a group of such individu-

als becomes so perfect that the distress of one

member becomes the distress of all the rest as if the

group is a single individual whose limbs and organs
are the members of the group.®*

The stance of different Muslim peoples and societies in
relation to the Ummah is like that of the individuals and
groups in relation to a society. If a Muslim society suffers
pain, the whole Ummah must feel distressed. As in a society,
well-off individuals or groups, behaving callously towards
their affected brothers, are not looked up to as brothers,
similarly well-to-do societies of the Ummah, who remain in-
sensate to the plight of the afflicted Muslim societies, have, in
fact, no right to be called brotherly societies. Sincerity is
measured through action and not through high-sounding
verbal sympathies. If an injured limb is not timely cured, the
whole body, by and by, loses strength. If the Ummah, the
organic body of all Muslim groups and societies, does not
exercise its potentialities to nurse the wounds of a group or
society belonging to it, then the whole Ummah will slowly
and slowly come to grief. If the resources of the Ummah, i.e.
manpower and all sorts of wealth, are in some way pooled
and the Muslim societies have the will to become united, then
the Ummah can reign supreme in the world of men. Let the
Ummah conquer the field of technology. Let the Ummah
build its own defence industry in regions most suitable for
this purpose. Let Muslim wealth be in Muslim banks. Let
Muslims establish their own international news agency.

God commands the believers to be always in a state of
readiness for war. The idea of one God is a perpetual chal-
lenge to all the unbelievers and polytheists of the world who

A The Manifesto of lsfgm, p. 126,
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always behave as a united front against Muslims, the believers
in one God. Let Muslims shun physical and mental lethargy.
Complaisance in the world of constant struggle and chal-.
lenge is akin to death. To restis to rust. Life is an unending
Jihad. The Holy Prophet has told the Ummah that a believer
who is strong is loved by God more than the one who is
weak. Muslims in so many countries are fighting the forces
of evil. Muslims of Afghanistan, Palestine, Pakistan, Kashmir,
Eritrea, Cyprus, Philippines and in several other regions of
the world are in need of the collective support of the Ummah.
Let the Ummah really become a forceful united body cap-
able of defending the rights of the Muslims the world over.
The sentiment of unity is there. The feeling of insecurity is
also there. Await this devil. Do we have the will to do
something tangible in this regard? ls it not an Idea which can
rightly demand sacrifice from Muslim groups and societies
for the sake of the Ummah?



5
IQBAL ON MAN'S RESPECT FOR MAN

In the contemporary era, in almost every region of the
world, human societies exist consisting mainly of persons
who are no persons. They are bereft of the Self, hence they
have no respect for other Selves. It is not in fact the econom-
ic problems, technological havocs or nuclear fears which en-

hance the danger to the existence of humanity. It is rather
the lack of man's self-cognizance as a man. Man is the only

creature who is capable of analysing his own intents and pur-
poses. Man has analytical intellect and hence is accountable
for what he does and what he wistfully wants to do. Good
and bad intentions also leave their impact on the personality
of the intender.

Had man respected man as the most valuable creation of
God, he would not have let loose his callous powers upon so-
cieties. The result is that man fears man more than he fears
tigers, leopards or snakes. Respect for man could have civiliz-
ed brute technological and nuclear devices and would have
made them serve man for his betterment and happiness. But
the pity is that human beings are being led by their animal
elements which should have been tamed and regulated into
positive vitality needed for men to enable them to work hard,
to discover, to examine, to subjugate the forces of Nature
and to act as true vicegerents of God on earth. Blinded by
their carnal lusts they abhor educative values of taming the
restive horses of instincts. While observing the universe, they
could find balance everywhere. Without balance, this uni-
verse would have been a multiverse and could not have exist-
ed. Human beings appreciate balance in Nature, yet they do
not deem it proper for themselves to keep balance. For them
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all balancing devices are taboos — religion included, which is
the most effective educator of man in humaneness. They de-
nounce moral values; they reject religion. They flout social
discipline and make themselves believe that they have attain-
ed “liberty’ and are now at rest. They forget that they tried
to live like human beings but failed in resisting the dominant
animal element in their nature and hence succumbed to clay.
They become real slaves but do not know they are slaves.
This is the cruellest tragedy created and played by man. They
have lost the centre of their gravity. The courses of instruc-
tion and laboratory experiments are of no avail.
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[Institutions of learning give freedom of thought
but
[ eave all ideas in disorder and jeopardy. |
A pivotless life begins to look purposeless, and purpose-
lessness is sheer boredom. Says Igbal:
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[We live by forming ideals,
We glow with the sunbeams of desire! |
Boredom created by the sense of purposelessness makes

nu difference between the poor and the well-to-do. If life is
an absurdity, then where lies the regard for society and its
values? This boredom also is a killer of social discipline.
Here also the lettered and the unlettered are equal. Away
from his own self nobody can be near to others. One’s cog-
nizance of one’s own self is the first source of awareness.
Through this cognizance one becomes capable of knowing
others. Then commensurate with the depth of one’s cogniz-
ance of others one’s own person expands. And along with it
one’s goals and purposes become higher and nobler. Selfish-
ness decreases accordingly. A person becomes one with
others as says Sa‘'di of Shiraz in his oft-quoted verse:

1 parb-i Kalim, p. 81/543,

2 Asrar-o Rumuz, p. 17. English transiation by R, A, Nicholson, The Secreis
of the Self, p. 27.
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[Human beings are like limbs of one another,
Because the element from which they were creat-
ed is one. [

. The final stage is that of the cognizance of God. An eddy
of dust-beams is linked up with a ray of the sun. Through
that beaming ray of the sun that eddy of dust attains the
awareness of its own spark. Do you want to know yourself?
asks Igbal. If so, then there are three stages of the attain-
ment of knowledge and they are not only the stages, they are
rather witnesses to the fact of your existence also, your
exalted existence. )
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[Are you in the state of life, death or death-in-

[ife?

Invoke the aid of three ﬁrnesses to verify yvour
station.

The first witness is your own consciousness.

See yourself with your own light.

The second witness is the consciousness of an-
other (ego). :

Then see yourself with the light of an ego other
than yours. '

The third witness is God-consciousness.

See yourself then with God’s light. ]

In circumstances when even the literate, cultured and
well-to-do elements of a society begin to regard iife as mean-
ingless and thus become deprived of the sense of self-respect,
how can they, then, be expected to have any feeling of res-
pect for others? A human being, not aware of his own sta-

Sfﬂw'rf Namah, p. 197607,
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tion and significance as a human being, can hardly be capable
of attaching any value to any other human entity. Therefore
3 brother as a brother and a sister as a sister loses all import.
If this be the attitude, then, to regard all human beings as
members of one family or as components of one whole, is 2
far cry. Wherever and whenever life begins to look as a sheer
absurdity, suicides increase, and when suicides increase, mur-
ders, robbery, kidnapping and assaulting women and all other
“niceties’’ attendant upon it inevitably follow.

Sometimes proponents of Marxism try to advertise such
nefarious exercises as the result of class distinction. Crime
i« classless. It is not always the poor who murder. |t isnot.
always the destitute who commit suicide. Tendencies for
such commissions observe no colour, class and race distinc-
tion. A human being left to, or girating into, animality may
indulge in any anti-social activity irrespective of the class to
which he belongs. No doubt a resourceful cirminal is much
more dangerous than the one who is comparativeiy resource-
less. But the thing which really matters is not the extent of
damage done. It is rather the tendency and intent to do
damage. No doubt, opulence can furnish the criminal with
such dangerous devices which a poor criminal simply cannot
afford to employ. Yet the question still is not the extent of
crime; it is, on the other hand, the intent to commit crime.
It means the root cause is animality of man. To whatever
stratum of society he may belong, as long as his “‘savage” ins-
tincts are not tamed by true education, his animality must
show up, now and then,

From amongst the literate we can easily find a good num-
ber of those who, in the conceit of their intellectual maturi-
ty, would laugh at the very idea of “morality,”” declaring
moral principles akin to taboos. They pride in having liberat-
ed themselves from the captivity of conventionally over-
powering ‘‘taboos”. In reaiity, all curbs on their animal lust
are termed by them as taboos. They do not understand In
fact that they have not liberated themselves; rather they have
delivered themselves into the abyss of slavery of an untamed
animality from which education in moral principles tries to
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extricate them. They refuse to be pulled out. Instead they
surrender tc the baser elements of their being under the cover
of enlightenment. Says Igbal:
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[ The contemporary civilization has granted me a
liberty,
Which is liberty only in name; in reality it is no-
thing but captivity. |
In this verse Igbal alludes neither to the political dominance
of the West, nor does he refer to the political freedom. He
alludes to this false sense of personal liberty which is in fact

freedom from ethical and religious principles. It is rather
freedom from every discipline that tries to keep man as man

and does not allow him to stoop down to the moral of bipeds
in the clutches of raw instincts. The contemporary Western
civilization in Igbal’s view has been a forceful cause of man’s
moral deterioration:
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[ Western culture ruins both heart and vision,
Because the soul of that culture is no longer
chaste.
With a corrupted soul one cannot expect
T'o have a clean conscience, high thinking and re-
fined tastes. |
For a human society such inhuman culture i1s like a rotten
fruit which breeds many sorts of ailments. Ailments, if not
prevented and cured properly in time, eventually result in
death. This is what, in respect of contemporary West, Igbal
is afraid of. He exclaims:

BBali fibrit. 0. %1740
Eﬂam-r’ Kalim, 3. 713
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[Lords of oceans and of earth have communicat-
ed to me the tidings that
Europe is about to be swept away by an irresisti-

ble inundation. |

After all what ails those bipeds — hippies, these “abstr-
act” ladies and gentlemen? Are not they on the run from
their own selves? What else is the reason behind the mode of
life adopted by them?

A great majority of these escapists is highly literate.
Amongst them are the holders of high academic degrees, in-
cluding doctorates in philosophy, psychology, literature, his-
tory, technology, engineering and what not. | have myself
had the honour of conversing with these “enlightened abstr-
actions” and have found them widely read and well-informed
but absolutely uninformed about the meanings of
life and about what education stands for. They are not the
outcasts and have been driven away and given over to the
four winds by the highbrows of their society. They are'not
pushed out of their homes and abodes by reasons of poverty.
They are, | am sure, not being dragged out by the sex urge.
They live in “free societies’” where there are no tangibly com-
pulsive sex restrictions. Then what after all has happened to
these insignias of Western (America included) cultural eleva-
tions?

Surely they do not come to the East in search of soul-
satisfaction. Western ravages have rendered the East impover-
ished in all respects. The spirit of the East itself is ailing.
Hence the East has almost nothing to offer that can invigor-
ate the soul. The hippies know it. Still they have flooded
some Eastern regions wistfully. After all what are they after?

These escapist ‘‘abstractions’” are after getting more and
more away from their dark selves. They are in search of
some ‘‘foreign aid" in the form of marijuana, opium and

S Bal-i tibril, p. 69/361,
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other intoxicants. A person without conscious "“self” is no-
thing but an imitative animal. This is why we find a kind of
local hippies sprouting in pursuance of the foreign hippics,
Our hippies have also put on an appearance like that of the
aliens, They receive the aliens with open arms: sit with them
for an exchange of charas puffs, This soul-satisfying smoky
entertainment blackens their vision and slackens their vitality.
This peace-giving exercise, by and by, turns their very exist-
ence into smoke. And then they end in smoke. Their
learned enlightenment vanishes altogether. Do they live be-
fore they die? They are breathing dead bodies in truth. Says
Igbal
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[He is a persan who has lost all taste and who has
taken patson for honey.
He is a dead body withou! death and carries his
corpse on his shoulders. |
If we analyse properly, one thing becomes apparent.
Hippies also have souls. Soul thirsts after proper satisfaction.
The gratification of instincts is a thing quite different from
the satisfaction of soul. The more the carnal demands are
fulfilled, the more the soul is agitated and fretful. Whosoever
is a slave of his passions can never feel comfortable because
something within him resents and resents against this slavery.
The Qur'an explains:
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[In the remembrance of God hearts do find satis-
faction. |
Without God’s reference all awareness is unawareness or
rather deviation. lgbal addresses his audience and tells them
that it is not the modern science or other branches of know-
ledge of which he is afraid. He savs we must acquire know-

?fu; icd Namah, p, 180/572
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ledge but we should always remain wide awake lest the ma-
terialistic, antihumanistic and soul-killing spirit of Western
modes of learning should carry us off our feet. God-con-
sciousness must be our resort, first and last:
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[ Western learning is like a tavern open 1o all.
Drinks of modern knowledge are no sin,
But beware! your death is hidden in this state of
intoxication. _
If the fire of belief in one God is not at work in
your being. |
Acquiring knowledge is a sacred task. fgbal maintains:
The truth is that all search for knowledge is
essentially a ftorm of prayer. The scientific observer
of Nature is a kind ol mystic seeker in the act of
prayer.'®
The misfortune is that man has forgotten that he possess-
es a soul which is now and then attracted towards its Origin
and that Origin is the Light. Man has in him a particle of that
Light but its glow remains hidden under the heavy curtains of
mundane interests, materialistic attitude and Godless intel-
lectual accomplishments. Yet that par:icle does not die out.
Whenever it finds the burden of matter a bit light, it tries to
show itsell up. This effort on the part of this Divine frag-
ment makes man restless. Something from within pushes him
onward and then pulls him upward. Man is not conscious of
‘+ and hence is in a state of excitement. To offer a crude
example, we may say a person prepared himself to do some
urgent task — and then all of a sudden forgot the task. The
excitement is there, but it cannot speak. Memory has failed
the man who knew what exaetly he was after and could tell

gimrh-i Katienn . | T Gal),
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The Rec st tion of Religious Thouaght (o lsiam, p. 91,
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others as well before he lost sight of it. Now that forgetful
person Is in a strange mood, a mood which cannot be identi-
fied, neither melancholy nor happy. Nothing but restlessness.
He does not know what to do, yet something he must do. He
picks up a book and puts it down. He is not aware whether
he opened it or not because it makes no difference. Then
inadvertently he switches on the radio and without listening
to what it puts forth switches it off. Then he asks for tea.
When his wife comes with a cup of tea he takes it thought-
lessly and then nonchalantly returns the cup to his wife
saying it does not taste good. Now he threatens the children
and his wife because there is always noise in the house. After
a moment, perhaps, he begins to brush his costume of which
he is not sure that he would wear that day. Then he may feel
the shoe-laces too tight or perhaps too loose and begins to
loosen or tighten them. He wants to have some fresh air
although it may be icy cold. He opens the windows to shut
them a moment later with a whimper: “Fools, it is so cold
and they have left the windows open.” And he shuts them
angrily. For a moment he is worried about the excess of light
and perhaps the next moment suffers from a sense of depri-

vation from sufficient light in the room. Then he instantly
feels the bedding too near the wall and tries to drag it away

from the wall. Then God knows how but he does think of
the sky and feels pained because it is almost always azure.
This state of agitation means that his nerves are tense as they
should have been in determining to do something of import-
ant nature, but the tension has lost the sense of direction.
Intelligence is very much there, but it has only become
confounded. The state of an excited soul within our bosoms
is almost of the same mode. [t feels attached to its Origin or
to something relating to that, but neglectfulness takes hold of
it. lts excitement cannot die out and the POSSEsSsSOrs are
driven hither and thither, not knowing where to go. How
aptly lIgbal remarks:
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[A taste for Divine illumination is also hidden in
this same clay (body);
It is not intellect only that you possess. [

The physical and spiritual framework of man is patterned
in such a way that balance has to be maintained regarding its
various demands. |f this balance is disturbed, negative influ-
ences would start showing up. No doubt, such demands can
attain sublimation, but sublimation and refinement of crude
instinctive demands is not an easy job; hence not everybody’s
business. What is the percentage in this respect? Surely neg-
ligible. Similarly, if the demands of the spirit are not met,
they find negative modes for their fulfilment. Anyway, the
Divine spark kept hidden behind heavy dark curtains of flesh
has deprived man of spiritual elevation. And when the spiri-
tual light became weak and inoperative, the body turned into
a machine or a biological organism which means it became a
heap of clay: a living person metamorphosed into a breathing
dead body. About such a person, Igbal’s opinion is as under:

[God has nothing to do with a believer,
Who does not possess an efficient and conscious
soul in his body. | '
The remedy is that human beings should be made conscious
of their selves. They should know that they are not made of
matter only. The Qur’an says:
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[We created you and then We gave you shape. |
This means the essence of man’s being is spiritual. All his
moral faculties relate to his spirit — his will, his determina-
tion and his consciousness in respect of good and evil. T. H.
Green raises the question, whether a being that was merely

a result of natural forces could form a theory of those forces
explaining himself. And then proceeding with this argument

12
Armughan-i Hijaz, p. 98980,
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he explains that the Divine consciousness ‘‘reproduces itself”
in man, using feeling and sensation to objectifying itself there.
The reproduction takes place piecemeal and by degrees be-
cause its vehicle is a part of Nature. But though our know-
ledge is partial, it is nevertheless identical in essence with the
eternal consciousness which it reproduces. And Green pro-
ceeds yet further saying that man alone of all natural crea-
tures is a self, able to stand apart from the world and, by
virtue of the fragment of divinity which is in him, subdue
Nature and have domination over it. In addition to under-
standing he has the capacity to will, and the world appears to
him not merely for what it is but also for what it should
bE.14 .
How could man become capable of analysing Nature if he
were nothing but a part of Nature? Only his body, i.e. the
material side of his being, belongs to natural and material ele-
ments and hence obeys the laws of Nature. But his spiritual
self stands apart and tries to subdue Nature and its compell-
ing forces. Nature does not discover Nature. It only mani-
fests itself to a being who carries something in him which can
discover, understand, analyse, elaborate on it in laboratories
and propounds theories, ideas, rules and laws. Should not
that being then try hard to free itself from the domination of
his material self as far as it may be profitably possible? It is
possibie only if a link between the Divine spark within a man
remains aglow and maintains its connection with its Origin
which is “all illumination”. The misfortune with contempo-
rary European sciences and arts is that they have become
one-sided. They are absorbed in subjugating natural forces
more and more, but at the same time are turning their back
upon the spiritual side of man. The result is that all the
progress in the fields of sciences and arts, technology and
philosophy, etc., has proved regression in respect of man’s
soul and hence is turning man into a beast. Beasts are becom-
ing more and more heartless. There is no reference to God
the Creator. Aptly says lgbal:

Haﬁaﬂerpmcﬂ of World Philasophy, pp. 682-83.
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[ To Moses’ lesson list;

For Europe’s scientist

Though ocean’s depth he plumb,

Couild ne’er to Sinai come. |
In this verse lgbal alludes to Moses (peace be upon him) who
tore asunder the Red Sea and then reached the Vale of Sinai
and had a direct Communion with God on the Mount. This
indicates that strength is not the material strength only. Man
is not a complete man without spiritual strength which con-
temporary’ European knowledge is neglecting callously. Simi-
larly, in another verse Igbal criticises the European matter-
ridden enlightenment which is not resulting in the satisfac-
tion of man’s mind:

Iy Lools K WS ajaf 34 T
16] 3ylai e _.)31 Q'-;::J '—,-‘HT ]

[ Lo, the goblet mind-illumining
That the West hath given me,
All the sun’s aglow within it
Of the dawn no sign | see. |
It means man must look at the werld anew. He must
learn and unlearn a lot. He must examine his accomplish-
ments in the real sense of the word. Are educational Diplo-
mas and Degrees meant just to decorate the name of their
holders? Do they certify that their holders are better persons
than those who have not been ablé to equal them in educa-
tional qualification? Man has yet to do a lot of self-analysis,
which is an unending process. It is obvious, there can be no
self-analysis without self-consciousness.
But how to attain that state of mind? Now window
opens into the self. A learned man and experienced person is

V3 Zabur-i ‘Ajam, p. 90/482. English translation by A. |. Arberry, The Persi-
an Psalms, p. 83.

m.‘bfﬁ'., p. 57/449. Arberry, p. 49.
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taken normally for an individual who knows something of
the world he lives in, but who knows nothing of his own self.
Igbal disdains the system of instruction which does not in-
culcate self-consciousness and self-confidence in the student:
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[ This is why | keep aloof from schools established
by my comrades.
They do not have a single self-respecting youth. |
Self-consciousness, self-confidence and self-respect are
the outcome of man’s spiritual awakeness which is attainable
only through firm faith in God. Exclaims Igbal:
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[ Faithless! thy heart astray once more upon Him
bind:
Break from all else away, nor unto self be blind,
Learn with thy eyes to view, and how to close
them, too. ]

One should find out time to be closeted with one’s own
self. Self-seeing is the first reliable step towards the observa-
tion of the world, for the view of a self-conscious man is
neither merely cursive nor is it imitative. His observations
and opinions are his own and he accepts the responsibility for
his thoughts and deeds with courage. New vistas of study
open before such a person and every object seems to be re-
vealing its mind to him in a vocal gesture. Igbal stresses the
point in the following verse:
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[If you study this world of space and time with
your own eyes,

You will find heavens illumined by the light of
your vision. |

"7 Armughan-i Hijaz, p. 98/980.
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Acquisition of knowledge opens up pathways to moneta-
ry gains in many shapes. Right. But it should not be the sole
purpose of acquiring knowledge. Haji Khalifah, the author of
Kashf al-Zunun, writes:
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[ To earn money is not the purpose of knowledge.

Its purpose is acquaintance with truths and refine-

ment of manners. |

Teachers and educators never neglected the character of
their pupils. They carefully tried to build them into real hu-
man beings. There is a saying attributed to the renowned

saint Hasan of Basrah which makes manifest the significance
of those who possess knowledge. His celebrated words are:
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[Had there been no men of learning, people

would have become like animals. |

This saying of Hasan implies that learning and culture
were not two separate endowments. A learned man stood
for a cultured man whose exhilarating example inspired
others and people looked towards him for standards of gen-
tlemanly behaviour. They were conscious people. They
knew they had a following for whose character-building they
were responsible to society as well as to God. They were
aware of the fact that human beings at large were just imita-
tive animals. Therefore those persons lived responsibly.,
They were careful in their manners and actions lest they
should set bad examples for others to emulate. They
believed they were accountable to God for having set good or
bad example according to their station in society. At the
family level it was the responsibility of parents to prove good
guides to their children in respect of manners and morals.
After parents, elder brothers and sisters were to act responsi-
bly for the sake of their own selves as well as for the sake of
their younger brothers and sisters. Home had to be treated as

Sl Tarbiyar Wa'l-Ta'lim Fi al-Isfam, p. 144,
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the primary centre where education in character and manners
was imparted.

The particular ethical structure of Muslim nations re-
mained intact on account of their men of learning who
generally were embodiments of goodness. Muslims never
looked to their kings and rulers for moral standards. And it
is obvious the kings were not visible to the vast majority of
their people. Whether they were good or bad, their practical
example seldom reached the populace. There were no news-
papers carrying the multiposed photographs of their rulers.
They had no television. They had their guides in the shape of
scholars, teachers, preceptors, sufis and dervishes.

These people were scattered in the whole expanse of the
Muslim World, forming pockets of cultured individuals, here
and there. The truth is that the ethical structure of Muslim
societies was preserved for more than a thousand years by
their men of learning who were usually men of morals as
well. Every great sufi or dervish was accomplished with
almost the best education available. Almost every one
of them felt he had a mission. Wherever they went they
taught. And they taught to turn persons into better human
beings, hence better in serving their society. The teachers
and sufis followed the most illustrious example of the Holy
Prophet who, according to the word of God, was the teacher
as well as the spiritual guide.

No doubt, therefore, that the Muslims had always shown
more respect to men of learning, their teachers and guides
than to their kings and rulers. They had to forbear the kings
and rulers because they were inevitable. Without an adminis-
trative machinery no society can stand. But to render help in
maintaining an administration is one thing and to have devo-
tion for the rulers or the heads of administration is quite an-
other. Hadrat ‘Ali ibn Abi Talib is supposed to have said that
we cannot do without government. It may be good. It may
be bad. Without a government it is all anarchy, and anarchy
is worse than massacre.

The proof that the Muslim Ummah (nation) preferred
their sages, teachers and saints to kings and rulers lies in the
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fact that whenever a king or a governor went to some dervish
and paid homage to him it added to his popularity. On the
contrary, whenever some man of learning, a sage or a saint
began to attend the court of kings or governors, his prestige
and popularity decreased and along with the aversion for
courtly pomp and show the dislike for the sage or sages con-
cerned increased. To serve a king or be a functionary in ad-
ministrative set-up does not mean necessarily love for or de-
votion to the king or ruler himself. Muslims did love their
rulers, but they were only those rulers who were just, brave,
generous, efficient in the conduct of administration and yet
were polite to and humble for the humble and the poor and,
moreover, were easily accessible. It is quite obvious, the ser-
vants went to the courts and offices, while the devotees went
to the abodes of sages, teachers and preceptors. Thousands
of government servants including those who had high ranks
served the kings but loved the dervishes and men of learning.

Along with sufis and sages who taught and imparted edu-
cation there were others who were celebrated men of letters
in their own social circles. They earned their living as traders,
formers, artisans, soldiers, etc., yet in spare moments they
imparted instruction in their subjects of interest to those who
desired. They taught gratis. It had become a sort of tradi-
tion that fathers who could teach taught their children to
whatever standard it was possible for them to do and hence
fathers were teachers too. In a way the houses of the learned
were a kKind of educational institutions. Pupils had nothing
to pay to such teachers. Teachers did so because they
thought they were in duty bound to teach the sons of the
Ummah (Muslim nation). Has not the Holy Prophet enjoined
upon Muslims to attain knowledge and impart it? Whether
they taught or learned, it was done in a spirit of duty done to
the Ummah and to God as though all time spent in teaching
and learning was spent in worship.

Dr. Talas relates that when Nizam al-Mulk, the celebrated
Grand Wazir of the Seljuks, established the famous university
al-Nizamiyyah in Baghdad and appointed wholetime salaried
teachers and scholars to teach, men of learning and scholars
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in Khurasan held meetings of condolence on the sad demise
of learning. They mourned because the sanctity of learning
had been outraged. They declared that teaching had been the
undertaking of large-hearted, high-minded and virtuous
people who taught with the aim of attaining God's grace
and for the purpose of spreading virtue, whereas the people
who would become salaried teachers would be mindful of
their salaries only. For such people teaching would be a
source of earning instead of a pious undertaking. It was
feared that mean and greedy persons with monetary gain as
their sole aim would come forward to take up this assign-
ment.?!

For Muslim scholars, teaching was a vocation and not a
profession. This vocation demanded purity of mind and soul,
resignation, sympathy, highmindedness and magnanimity.
Anyway, in Muslim lands, Muslim salaried teachers went on
teaching people in spare hours free of any charge till the end
of the nineteenth century or till the first quarter of the twen-
tieth century. No doubt in the contemporary world the
patterns and requirements of knowledge have undergone a lot
of change. Education has become highly complicated. Big
and well-equipped laboratories are inevitable, yet the truth is
that at the preliminary stage of education and then in many
subjects — in arts, sociology, jurisprudence, theology, etc. —
elders who are equipped with necessary knowledge could
have done so if only they had felt that to teach is a religious
duty. In this way elder members of a society can still remain
in touch with the younger ones and thus the gap between the
seniors and the juniors can be narrowed. Sometimes cries are
raised over “‘generation gap”. If elders make a bit of sacrifice
and teach their own children themselves or spare a few
moments to talk to the younger members of their society
who are anxious to learn from them, they will render a great
service to the society. It is a laudable step towards the integ-
ration of society. Dewey says: “The individual thinker
should be taken as a reconstruction centre of a society.’’?2

21
Ibid., p. 126, 22Man — Self and Society, Introduction, p. xxv.
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These thinkers should become voluntary teachers too to
make others also think and prepare them to act in a gentle-
manly way. It is not the books that turn a biological organ-
ism into a human being; it is in reality the men who do so,
men who are not only literate but are educated as well. Igbal
says:
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[ Mannerliness is a must for the illiterate as well
as the literate.
Dear is he who adorns himself with good man-
ners.
| have no love lost for that son of a Muslim
Who expands in knowledge and shrinks in man-
ners. |
In short, the tragedy of the modern world can be summ-
ed up in its vast learning arising out of its principles of obser-
vation and discovery, but without any sympathy and under-
standing of the needs of human beings. Today man has been
deprived of humaneness and fragmentation of society has be-
come the order of the day. The same individual who can
scale the heights of intellect may have a morally degraded
soul. No one can be termed sincere, honest, and dependable
despite his vast learning and academic excellence. So long as
the soul remains impure, man can have no clear social deal-
ings. This dichotomy between knowledge and social behavi-
our and the conflict between one’s belief and actions has
been the major cause of man’s degradation. The situation as
it persists is an indication of the disintegration of human
personality. Only firm faith in the unity of God can salvage
it and only then stable individuals, who are devoid of duality

23 Armughan-i Hijaz, p. 99/981.
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in their words and deeds, will come into being. We, in all
humility, must re-establish our link with God and tread the
path of the Holy Prorhit, if we sincerely desire to come out
of the present impasse



o
IQBAL ON FINALITY OF PROPHETHOOD

No circle can have more than one centre. The universe,
in ontological sense, is one circle. It also cannot have more
than one centre. Without one God as the controlling centre
there can be no harmony in the universe and similarly in
man. Man cannot evolve into perfect unity without his belief
in one God because only according to the law and purpose of
God can man shape his own behaviour and hence destiny.
| feel constrained to quote William Temple who fully sup-
ports me on this subject. He says:

Life cannot be fully integrated about the self as
centre: it can only be fully integrated when it
becomes God-centred. For God is the real centre of
the real world. His purpose is its controlling princi-
ple; only in Him, therefore, can all creatures find a
centre which brings them all in harmony with one
another and with themselves.'

That is all right. God is one. His purpose is the highest
controlling principle. lIgbal is quite in agreement in this res-
pect with several Western theists. But the difference arises
when the practical shape of man’s harmony with others and
with his own self becomes the focus of discussion. Is God's
purpose tangibly explained in the best manner by any one
human being? For Igbal the reply is yes and he is fully con-
vinced that the last Prophet of God, Muhammad (S.A.S.), is
the tangible explanation that God's purpose can be served by
following His laws and living according to His principles.
God’s men as Prophets, in every age and, according to the

IPha'Iusn,t}.F: v of Keligion, p. 328.
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Qur’an, in every nationality, preached His message and prac-
tised as they preached. In the person of Muhammad (S.A.S.)
Prophecy attained perfection and perfection meant the end
of the process. Prophecy kept evolving and, according to
lgbal, all Prophets were Muhammad (S.A.S.) in the making.?
And in a verse he explains this same idea thus:
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[Its flames burnt a hundred Abrahams
That the lamp of one Muhammad might be
lighted. |

Quite obvious. For Igbal there cannot be two Muham-
mads. If God is one and also His law is one, then there can-
not be different codes of moral behaviour for different na-
tions. In lgbal’s words perfection of Prophecy meant the end
of prophetic process. lgbal says: “In Islam prophecy reaches
its perfection in discovering the need of its own abolition.”*

Given one perfect code now man can be left free to make
his own choice, whether he accepts or rejects what the
Qur'an offered and what the Holy Prophet preached and
practised. This, in Igbal's opinion, was essential for the unifi-
cation of all human beings. If God be the centre of the uni-
verse, then Muhammad (5.A.S.) is to be the centre of the
world of man. It is inevitable. There cannot be more than
one centre for the world of man too.

This is one of the greatest boons of God to man because
this gives one and only one source of perfect and standard
morality to be followed and imbibed by all humanity so that
they become one brotherhood with common behaviour and
common outlook on life. Islam, being the last religion, is the
spiritual rallying point for humanity. Islam as such has the
capacity to stand for a fatherland as well as family in the eyes
of a Muslim. Thus humanity may get rid of racial, territorial,

zSayvid Nazir Niyazi, lgbal Ke Hudur,

aAsmr-n Rumuz, p. 13, Eng. trans, by R. A, Nicholson, The Secrets of the
Self, p. 18,

*The Reconstruction of Religious Thought in Islam, p. 126.
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and colour prejudices which serve as perpetual prompters to-
wards man-killings and other manifold collective outrages
perpetrated by man against man.

More prophets meant that prophecy had not attained per-
fection in Muhammad (S.A.S.) and as such more prophets
could still come, adding more religious communities to those
already existent. The Qur’an very clearly and in unequivocal
terms declares that the religion (a/-/s/arm) had been perfected:
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[ This day have | perfected your religion for you

and completed My favour unto yvou and have chosen

for you as religion al-Islam/

The Qur’an stresses that the books revealed to Moses and
Christ contained clear information about the coming of the
last Prophet along with his name, but religious leaders distort-
ed the relevant portions. According to the Qur’an, the distor-
tion was done purposely. Had they not done so, the “People
of the Book’ would have diligently accepted Islam as preach-
ed by the last Prophet and there would have been one great
religion at least of the great majority of mankind. lgbal says:
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[No Prophet after me is God'’s grace,

And veils the modest beauty of the Faith
Muhammad brought to men. The people's strength
All rests in this, that still the secret guards

Of how the Faith's Community is one,
Almighty God has shattered every shape

Carved by imposture, and for evermore

Stitched up the sacred volume of Islam. |

Ev. I8

E.dsmr-a Rumuz, p. 102, Eng. trans. by A. ). Arberry, The Mysteries of Self-
fessness, p. 21.
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Similar is the sense conveyed by the following verses:
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[ God set the seal of holy Law on us,

As in our Prophet all Apostleship

Is sealed. The concourse of ending days

Is radiant in our lustre; he was Seal

To all Apostles, to all Peoples we. | :
The verse, “This day have | perfected your religion for

you . .." was revealed to the Holy Prophet when He perform-
ed the Farewell Pilgrimage. On that occasion the Prophet
addressed his Companions whose number, as given by almost
all historians of Islam, exceeded one hundred thousand. Here
are the opening sentences of that address:

QO men, listen to my words. | do not know
whether | shall ever meet you in this place again after
this year. Your blood and your property are sacro-
sanct until you meet your Lord, as this day and this
month are holy. You will surely meet vour Lord and
He wiil ask you of your works.®
“O men" is the translation of A yyuhan-nas, which means

mankind, including women. The significance of the opening
sentences is that the Prophet did not address his Companions
as ‘O Muslims” or ‘O Arabs” or “O Companions”. He was
the last Prophet and for all mankind, for all time; therefore
he could not address his followers as Arabs or Companions,
because what he said was for all human beings. He did not
limit his message even to Muslims, although it was clear that a
Muslim means one who surrenders to God. As such a Muslim
couid not be taken for any racial or territorial entity, yet he
called to attention all mankind and very rightly so because
He preached the cquality of all human beings as one large
brotherhood. it was not the life and property of Muslims

?ibid., Arberry, pp. 20-21.
B Guillaume, Tr. (Ishaq's Sirar Rasul Alleh), The Life of Muhammad, p.-

S |
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only that was sacrosanct till the Last Day; it was the life and
property of all beings belonging to all peoples inhabiting any
territory in the world of God. This was the most important
lesson to be taught to all men and women to make them be-
have as human beings and treat others as such because, ac-
cording to the Qur’an as stated above, all humanity was
created through one breath of life. |f God was one, His
worshippers had to be one. We have got one other golden
lesson from the words quoted above: every person is respon-
sible for his deeds and is accountable to God for them. There
is no notion of “Original Sin”" in Islam. Similarly, the idea of
being chosen people can never be accommodated in the
framework of Islamic values. As is obvious, Islamic values are
not material values. They are spiritual. Therefore the stress
is on deeds, works and performances, there being no consi-
deration of race or lineage, colour or language, and material
preferences and differences.

Igbal’s age was the age of matter. No amount of know-
ledge could make the “‘developed’ nations soar higher than
matter. Their outlook remained matter-bound and hence
earth-rooted. One blood-sucking result of this matter-wor-
ship was cross nationalism, based, no doubt, on colour, race
and geography. This callous outlook brought havoc upon
human beings. lgbal criticised the idea of Western national-
ism in the bitterest terms because that idea demolished the
very basis of humanism. He had seen European nations’
callous attitude even towards one another. They could be
friendly towards one another only for self-interest. And the
collective attitude of the Western peoples towards the East-
erns was horribly cruel, because the latter were not white.
After World War |, the victorious Western nations established
an international body called the “League of Nations”. Igbal
attacked that body vehemently. For him the League of
Nations was nothing but an assembly where victors of World
War | sat for consultations in respect of the division of occu-
pied territories, where ruthless massacre of the inhabitants
had taken place and inestimable loss of property had occurr-
ed. This is why he said:
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[All | know about it is

That a few thieves of grave-clothes have set up

A body for dividing the world’s graves. |

European nations had taken the role of ruthless masters

towards the subjugated peoples of Asia and Africa reducing
them to the deplorable status of “suffering servants’. And
the tragedy is that the victorious nations could not be tem-
peramentally sincere and charitable even to each other. How
could they be? Materialism and stark narrow-minded nation-
alism had eaten into their conscience. They were by nature
convetous and suspicious. They tried to maintain a balance
of terror inwardly and a show of polite regard to one another
outwardly. But for how long can the “inner” be prevented
from becoming the “outer”? The result was the destruction
of the League of Nations at the very hands that built it. That
is a sad story — sad for those who are well-meaning. On the
contrary, a criminal who is brought up in an atmosphere of
crime cannot feel sorry over a crime he commits. For him it
Is Just a routine and does not call for any remorse. So was
the case of victorious nations with their headquarters at
Geneva. Igbal did not agree with the idea of ‘““nations’ being
brought together. For him the need was a forum where
ordinary as well as extra-ordinary human individuals from all

races and climes gathered to know one another, to feel near
to one another’s heart. He was convinced that it was the
sanctuary of the Ka‘'bah at Makkah. It was not the big
diplomats of big nations who met one another there with
sinister designs against “unfriendly” and even “friendly”
nations, where the leaders did not rub shoulders with one
another to conspire against weaker segments of mankind, and
where they did not sit together to chalk out dishonest
political schemes neglecting all agreements and promises.

gFH}fﬂm-f Mashrig, p. 193/363. English transl. by M. Hadi Hussain, A Mes-
sage from the East, p. 160,
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Makkah, in lgbal's opinion, was the only forum where all
cadres of mankind could feel and behave as belonging to one
brotherhood. At Makkah it is the worship of one God and
the performance of other sacred duties equally binding on all,
big or small, clad in one unsewn white cloth covering the
body from shoulders to the ankles, with heads shaven, and
invocations of God’s grace and forgiveness on lips which
make them all feel equal and make them all see equally
humble. Here they gather with love and for love. Here they
come to seek God’s forgiveness for what they might have
done, knowingly or unknowingly, and also here they pray for
better moral life and stronger will to be good and to do good.
Igbal says:
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[ The contemporary era has brought nations near
to each other,

But unity of all mankind is not the purpose.

Western diplomacy aims at disrupting the unity of
every community,

Whereas the sole aim of Islam is the unity of all
human beings.

The message of Makkah for Geneva is.

“Should nations be organised or the whole man-
kind be galvanised into one entity?" [

Thus for lgbal the revival of Islamic values meant the
revival of a feeling and with perfect sincerity, that one
individual is spiritually related to all individuals to whatever
nation they belong. The respect of man for man has been

Y parb-i Kalim, pp. 57-58/519-20.
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and is to be the most benign lesson for humanity. This is the
core of all teachings revealed to the Prophets of God and the
essence of the preachings of al-Islam, in which all Divine
lessons become perfect and are merged.

Whosoever has read the life of the Holy Prophet (S.A.S.)
knows that his truthfulness and trustworthiness was admitted
and borne out by all who had known him. And the fact is
that even after Muhammad’s (S.A.S.) pronouncement that he
had been raised to Prophecy, the pagan Arabs as well as the
idolaters did not dare say: He told a lie. How could they?
They had themselves entitled him as a/i-Amin (the truthful
and trustworthy). Therefore the most prominent trait of
every Muslim must be truthfulness and trustworthiness. This
trait includes and encompasses all phases and shades of
honesty and integrity. This is the basis of all morals for all
human societies which really want to behave as really human.
Truthfulness for all and honesty in respect of all, not to a
particular family, tribe, nationality or a nation, and similarly
not for followers of a particular religion. As human beings,
all are equal. Hence morality is for all and for the benefit of
all.

One of the most celebrated sayings of the Prophet
(S.A.S.) is:
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[He who does not possess integrity has no faith

(in God), and he who does not keep promise, no

religion (al-Din). /

T'his shows that for one who believes in God and the
Prophethood of Muhammad (S.A.S.) trustworthiness is to be
the pivot of all his behaviour and performance. One is the
condition for the existence of the other.

Now Amanat, i.e. truthfulness, trustworthiness, honesty,
integrity and straightforwardness, has to govern intentions
and actions of ali individuals in all capacities and categories.
Amanat is an extremely comprehensive term.

7 Ijam:" al-Favwa'id, |, 456.
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We generally take Amanat in a very narrow sense, i.c.
returning to the owner whatever he deposited with someone.
But in reality a believer is a trustee of God in all respects
imaginable. All his mental, physical, material and spiritual
powers are God's trust, hence are to be put to use according
to God’s commandments. Man’s bodily strength and strong
material position are not to be misused. Wealth and all sorts
of belongings do not really belong to man. They are all
God’s trust. They are to be spent by the trustee on his own
self and on others according to the express directions
of God contained in the Shari‘ah. Amanat has to govern the
means of one's earnings as well. No unfair means are admis-
sible. Unrightful ownership, cheating in matters of trade,
usury, exploitation, stocking of foodgrains, bribery, etc., are
strictly prohibited.

No well-to-do person gives anything to anybody who is in
need as a benefactor. The needy, according to the Quran,
have the right to obtain their necessaries from those who are
affluent. *One’s children, wife and other members of the
household are also a sort of trust. Their upkeep in the best
possible manner is the responsibility of the head of the
family. It is not only the material well-being which is aimed
at. It relates to behavioural as well as mental upbringing in
the best manner possible. The elders of a family will be held
responsible if they do not set good personal examples before
their youngsters. The elders are accountable to God for the
part played by their negligence in respect of wrong actions
and thoughts of those who look to them for standards.
A teacher is also a trustee who has to teach and guide his
wards, not only in the sphere of prescribed courses, but
through his example to inspire his wards to be dutiful,
hardworking, honest, steadfast, well-meaning and seekers of
good. Similarly, every administrator, in whatever capacity,
is a trustee of God within the limits of his authority. He has
to be up and doing. He has to do justice even if it goes
against his nearest relatives, if they be the wrongdoers. There
is no white justice for the Whites and black justice for the
Blacks and coloured justice for the Coloured. Justice is cne
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for all, be they the rulers or the ruled. Justice, charity,
education, preservation of life and property is for all, not for
a certain privileged class, clan or nationality. Principles of
Islam are for all human beings. No race, no colour. If God
is one, man also is one.

Then the requirement of Amanat (truthfulness and trust-
worthiness) is that he who is really a man of integrity has to
stand fast on the side of truth and righteousness. He has to
promote positive attitudes in his society and to defend them
with all the strength and influence at his disposal. And what-
ever he does, he does for the sake of God, to seek His
pleasure and not for self-aggrandizement or for some other
ulterior motive,

Then for being steadfast on the side of righteousness, a
believer imperatively has to be strong, strong in determina-
tion, strong in equipment and other things related to warfare.
This is why the Holy Prophet had proclaimed:
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[God prefers the strong believer to the weak and
loves him more than the latter, |
The Holy Qur'an also has enjoined upon Muslims to be
and feel always in a state of readiness for war with as best
fighting machinery at their disposal as possible on the side of
truth:
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[Make ready for them all you can of armed force
and of horses tethered, that thereby you may dismay
(or terrify) the enemy of Allah and your enemy and
others beside them whom you know not. Allah
knows them. |

It is in the nature of evil that it cannot tolerate good.
Between evil and good the strife is perpetual. We find in the

" Mustafa al-Siba’i, Akhlaguna al-litima‘iyyah, p. 6.
3l 60.
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Qur'an that when God’s Prophet Lot admonished the
members of his clan who indulged in unnatural sexual acts,
they in reply raised voices against him and all those who
supported him and said that they be ousted from the settle-
ment for being upholders of purity and chastity. This is how
the Qur’an tells us:
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[And the answer of his (Lot's) people was only

that they said (one to another): Turn them out of

yvour township. They are folk, forsooth, who keep

pure. |

The sin was that Lot and his followers kept pure, hence
had lost their credit with wrongdoers. This is how the un-
believers and all wrongdoers become the enemies of God.
They rebel against the commandments of God and act con-

trary to His law. And this is why they hate and oppose those
who follow the law of God.

But believers are ordained to remain within the limits

prescribed by God. They are not allowed to transgress God's
Limits:
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[For who transgress Allah’s Limits, such are

transgressors. |

This is how a believer in God has been directed to kKeep
balance. He has to be vigilant, determined and prepared for
any eventuality but is not allowed to loose balance and hence
is warned that if he crossed the Limits prescribed by God he
will be doing wrong, the implication being the sufferance of
punishment of a wrongdoer. All this requires the observance
of a strict discipline. And that discipline is to live according
to God’s commandments and prohibitions. To inculcate this
discipline in one’s self is not difficult as it conforms to the

14,50, 82,

154i. 229,
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real nature of man, which in turn corresponds to general
principles of Nature at work in the universe. The strength of
the universe lies in discipline which Is, In other words,
balance and harmony. Similarly, the strength and growth of
real humanity needs this.

lgbal’s idea of balance or harmony is no other than that
of compulsion accepted by the component parts of an
organic whole. Take the example of music: it is only the
discordant sounds compelled to harmonise; it is to this
compulsion that music owes its strength and its magic power.
Again, what is Taj Mahal, the exquisite poetry in marble, one
of the greatest wonders of the world? It is only the building
material of different kinds compelled to obey some law
without which raw material could never have created such an
awe in the hearts of the onlookers. What is an army? It is
only a horde of individuals compelled to organise themselves
and observe discipline, wherein lies its power to conquer and
defend. Without a self-imposed discipline and compulsion
the army is merely a lawless mob. The whole idea has been
beautifully expressed by Igbal in a number of verses such as
the following:
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[ ... Aroseis born

When its component petals are conjoined

By Law; and roses, being likewise bound

By Law together, fashion a bouquet.

As sound controlled creates a melody

So, wher control is absent, dissonance

Results. The breath we draw within our throat
Is but a wave of air which, in the reed

Being constructed, blows a tuneful note. ]

1ﬁ,ﬁsmr—a Rumuz, p. 121, Arberry, p. 37.
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“The Qur’'an claims that the message which the ancient
Prophets brought to mankind at different stages of its history
was meant to give concrete shape to the general Law,
which God wished humanity to follow. In Islam this
concreteness of law has assumed a final shape and therefore
Igbal recommended that an individual should surrerfider
himself, of his own sweet will, to this law.”"” lqgbal stresses
this point as follows:
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[ Endeavour to obey, O heedless one!

Liberty is the fruit of compulsion.

By obedience the man of no worth is made worthy;
By disobedience his fire is turned to ashes. |
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[ Do not complain of the hardness of the Law,
Do not transgress the statutes of Muhammad. |
This message is for all mankind. According to Igbal,
only through the observance of Islamic principles the homo-
sapiens can become real and genuine human beings fit to
serve as God’s vicegerents on earth with attributes of God
reflected in their overall behaviour. And this is how he has
explained:
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[ have threaded the rubies of the Qur'an’s river,
And have explained the point contained in the
Quranic verse “The colour of God". |
This verse relates to God's words as follows:
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70 A, Dar, A Study in lgbal's Philosophy, p. 164,
18 Asrar-o Rumuz, p. 41, Nicholson, p. 73,

lgib:’d.l p. 41. Nicholson, p. 75,
201, safir (Pas Chit Bavad Kard), p. 86/882, 25 138,
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[(We take our) colour from Allah, and who is
betler than Allah at colouring? We are His worship-
pers, |
Man, to become man in the true sense of the word, has to

imbibe habits and attributes of God and, unless he
understands this reality, he remains a homo-sapiens who, in
spite of qualities and elements of man in him, lives on the
level of instincts only, and can, as per his will, surpass the
cruellest of animals in cruelty and the meanest of creatures in
meanness. The man of modern era equipped as he is with the
deadliest devices of destruction is in much more need of
knowing and respecting human values as ordained by God
than his ancestors were.,

Here at the end is laid down the New-Year Day message
issued by Igbal through the All-India Radio on 1 January
1938. This message epitomises what Igbal thought of man’s
development in respect of science and other fields of know-
ledge without due deference to human values. Similarly, it
contains his views on all sorts of “isms” of his day and
cruelties perpetrated in their name, the cure being man’s
respect for man:

“The modern age prides itself on jts progress in

rnowledge and its matchless scientific developments.

No doubt the pride is justified. To-day space and

time are being annihilated and man Js achieving

amazing successes in unveiling the secrets of nature
and harnessing its forces to his own service. But in
spite of all those developments, tyranny of imperial-

Ism struts abroad, covering its face in the masks of

Democracy, Nationalism, Communism, Fascism and

heaven knows what else besides. Under these masRks,

in every corner of the earth, the spirit of freedom and

dignity of man are being trampled underfoot in a way

of which not even the darkest period of human

history presents a parallel. The so-called statesmen to

whom governments and leadership of men was

entrusted have proved demons of bloodshed, tyranny
and oppression. The rulers whose duty it was to
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protect and cherish those ideals which go to form a
higher humanity, to prevent man's oppression of man
and to elevate the moral and intellectual level of man-
kind, have, in their hunger for dominion and imperial
possessions, shed the blood of millions and reduced
millions to servitude simply in order to pander to
the greed and avarice of their own particular groups.
After subjugating and establishing their dominion
over weaker peoples, they have robbed them of their
religions, their morals, of their cultural traditions and
literatures. Then they sowed divisions among them
that they should shed one another’s blood and go to
sleep under the opiate of serfdom, so that the leech
of imperialism might go on sucking their blood
without interruption.

As | look back on the year that has passed and as
| look at the world in the midst of the New Year’s
rejoicings, it may be Abyssinia or Palestine, Spain or
China, the same misery prevails in every corner of
man's earthly home and hundreds of thousands of
men are keing butchered mercilessly. Engines of
destruction operated by science are wiping out the
great landmarks of man'’s cultural achievements. The
Governments which are not themselves engaged in
ff_?fs drama of fire and flood are sucking the blood of
the weaker peoples economically. It is as if the day
of doom had come upon earth, in which each man
looks after the safety of his own skin, and in which
no voice of human sympathy and of fellowship is
audible,

The world’s thinkers are stricken dumb. [Is this
going to be the end of this progress and evolution of
civilisation? they ask. That men should destroy one
another in mutual hatred and make human habitation
impossible on this earth? Remember, man can be
maintained on this earth only by honouring mankind,
and this world will remain a battleground of ferocious
beasts of prey unless and until the educational forces

143
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of the whole world are directed to inculcating in man
respect for mankind. Do you not see that the people
of Spain, though they have the same common bond
of one race, one nationality, one language and one
religion, are cutting one another's throats and are
destroying their culture and civilisation by their own
hands owing to a difference in their economic creed?
This one event shows clearly that national unity too
is not a very durable force. Only one unity is depend-
able, and that unity is the brotherhood of man, which
is above race, nationality, colour or language. So long
as the so-called democracy, this accursed nationalism
and this degraded imperialism are not shattered, so
long as men do not demonstrate by their actions that
they believe that the whole world js the family of
God, so long as distinctions of race, colour and geo-
graphical nationalities are not wiped out completely,
they will never be able to lead a happy and contended
life and the beautiful ideals of liberty, equality and
fraternity will never materialise.

Let us therefore begin the New Year with the
prayer that God Almighty may grant humarity to
those who are in places of power and government and
teach them to cherish mankind. 22

zzDunted in Latif Ahmed Sherwani, Ed,, Speeches, Writings and Statements
of lgbal, pp. 249-51.
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IQBAL ON KNOWLEDGE VIS-A-VIS
EDUCATION

Once Shaikh Nizamuddin Auliya’ of Delhi was convers-
ing with his pupils and friends. The topic he dealt with was
the nobility of moral character. In this regard he related the
following anecdote:

Abu ‘Ali Sina met Shaikh Abu Sa'id Abu al-Khair.

While leaving, he requested a dervish, who was one of

the associates of Shaikh Abu Sa'id to inform him

about the Shaikh's opinion regarding him . . . Abu

‘Ali left, but the Shaikh made no mention of him.

Therefore his opinion regarding Abu ‘Ali Sina could

not be known. One day the dervish concerned asked

the Shaikh about Abu ‘Ali Sina whether he liked him.

.The Shaikh said: “Abu ‘Ali Sina is a philosopher, a

‘physician and a great scholar, but he does not possess

nobility of character.” The dervish informed Abu

‘Ali Sina accordingly. Abu ‘Ali wrote a letter to the

Shaikh which, among other things, contained a

reference to his opinion of him. He wanted to know

the why of it, explaining that he had written so many
books on the nobility of character. The Shaikh read
the letter, smiled and said: “I did not say that Abu

‘Ali Sina had no knowledge of the nobility of moral

character. | had only stated that he did not possess

the nobility of moral character.”"

Abu ‘Ali Sina was no doubt aware of what moral charac-
ter meant. But knowledge is something quite different

| fawa'id al-Fuwad, pp. 321-22.
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from practical action. Goodness, good-will, sacrifice, deter-
mination, steadfastness and kindliness are the qualities about
which a man may know a lot, but as long as they are merely
a property of intellect and not a property of soul, they are,
in fact, of no palpable use to him. No reform takes place in
him and vistas of well-being do not open before him.

Clearly, knowledge does not mean education. The Holy
Prophet said:
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[ Knowledge is of two kinds: one that belongs to
the heart and is useful: the other that belongs to the
longue and is God'’s argument against man. |
It is obvious that the first kind of knowledge affects

man’s behaviour and brings about a positive change in him,
while the other is only verbal which does nothing except
serving as an evidence against the man concerned. Man has
the knowledge of good and evil, yet he does not try to
reform himself. It means acquiring knowledge is a very
dangerous responsibility. As a rule acquisition of knowledge
should bring about a healthy change in the one who acquires
it. He should become a better man commensurate with the
height of the scale of his knowledge. With the depth and
expansion of knowledge a man should develop his
sensibilities and ideas. He must become more broad-visioned,
generous, forgiving, affectionate, upright, so on and so forth.
Igbal observes:
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[ The object of science and art is not knowledge,
The object of the garden is not the bud and the
flower.

2roid al-Qadir, 1, 44,

3:151: *1 Khuai, p. 17, English trans. by R. A, Nicholson, The Secrets of the
Self p. 26,
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Science is an instrument for the preservation of
Life.
Science is a means of invigorating the Self. |
In the same strain, he mused in Urdu:
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[Life is a thing quite different from knowledge.

[ ife is the burning of soul, while knowledge burns
the brain.

Through knowledge one can get wealth, power
and pleasure,

But the difficulty is that through it one cannot
get any clue of one’s own Self. |

Yes, one can, through the agency of knowledge, attain
better means of livelihood. Knowledge procures better
weapons, and makes man more powerful. It can provide us
with a comfortable and luxurious pattern of life and many
things more. But all these things put together cannot be a
proof of the gentlemanliness of the individual who possesses
them. It is quite possible that a person who lacks education
in morals may put all these amenities and accessories at the
service of his baser self and hence may bring about his own
ruin as well as of many others,

Maulana Ruimi said rightly:
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[Knowledge, if it lie on thy skin, is a snake,
Knowledge, if thou take it to heart, is a friend. [
In the same strain chanted Igbal:
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Darb-i Kalim, p. 79{514.

E'Qumr:d in Bal-i fibril, p. 134/426; also in Asrer-i Khudi, p. 66. Nicholson,
p. 129.

E,—".rmugﬂan-r' Hijez, p. 74662,
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[Knowledge acquired without the warmth of
heart is evil.
Its glow spreads darkness over land and sea. |
In ordinary sense knowledge is surely much preferable to
ignorance. According to the Qur’'an:
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[Are the people who know and those who do not
know equal? | '
Similarly, the Qur’an says:
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[ The blind man and the seeing are not alike. |
Here also it is clear. They are not equal. Yet where a man
who possesses knowledge but does not put his knowledge to
a positive use and, instead, makes his knowledge a tool for
creating mischief, then people will surely prefer a peace-
loving, ignorant man to a lettered person who is a mischief-
monger.

Similarly, for a person who has eyes and chooses the path
leading to evil instead of the one that leads to good, the
people will surely have no respect. It is quite possible that
they prefer to him a blind man who is well-meaning and
good-intentioned. About such a person who has eyes but
prefers evil things to good ones, people have a right to say
that his eyes looked but did not perceive. Regarding such
persons, the Qur’an remarks:

P_:r.!-*-*f“” 3 Lﬁ':'” waldll g~ i_",F:.:J 3 qunﬁ” LS""“'} Y lgilh

[Truly it is not the eyes that become blind. It is
in fact their hearts in their chests that lose sight. |
In short, true knowledge is that which oozes from the heart.

Shaikh ‘Abd al-Qadir al-)ilani says:
Ol iy ole Ol uiny Y
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: >
xxxix, 9. xxxv. 19,

9 xii. 46, 0 At-Fath al-Rabbani p. 40.
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[A perfectly learned tongue is of no use when the
heart is uncultivated. |

In other words, knowledge also, like other assets such as
power, wealth and weapons, is a dangerous responsibility for
an uncultivated person. Knowledge is like a lamp in the
dark, but the lamp has to guide and not to determine the
path for the bearer. Whether one’s aim is a sanctuary or a
house of sin, the lamp has to show the way, but choosing of
the way is the responsibility of the bearer of the lamp. Sun
and moon are to give light but not to guide, not to compel
any person to choose this path or that. Choice comes and
should come from within. Igbal says:
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[Pray to God to give you a heart also that can
perceive.
The light in eyes is not the light from heart. |

Teaching is of two kinds. One is conducted in words,
expressions, lectures, books, etc., and is called "“instruction”.
The other deals with spiritual upbringing, character-building,
etc., and is called “education”. Generally speaking, one is
related to letters and the other with actions. But the tragedy
is that in the contemporary era almost all over the world, “in-
struction” stands for ‘“education”. Hence the aim of
character-building is being universally neglected. This is why
individuals without humaneness come out of “instruction
centres’’ miscalled “educational institutions”.

It is obvious, man has a body and a soul. The body is
gross. It is matter and hence it is pulled towards the earth
which is a huge mass of matter. The soul, on the other hand,
is light and it elevates man to the upper heights, keeping him
in a state of restlessness. This restlessness is not everybody's
lot. It is for those who have an inkling of good as well as
evil, those who know the difference between the two, those
who want to be good but are dragged towards evil by their
gross self, i.e. body. Sometimes they resist and desist.

Y1 gati fibril, p. 43/335.
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Sometimes their resistance gives way. This duel within one’s
own self goes on till one conquers the base elements of one’s
being or surrenders to them completely. Then the strife
comes to an end. Well, how many are there whose souls
subjugate their bodies and their control over them is always
strong? — Few, very few, in the world of man. Then we
come to those who surrender to their unbridled instincts, in
other words, savage ambitions. There may be millions of
them in human societies. Yet the great majority belongs to
these restless, unquiet and disturbed people who live between
the two attractions, i.e. good and evil, soul and body, gross
and fine, humaneness and animality. They are great people
who endure these “ups and downs” and are not completely
downed. Their strife goes on. They live.

Man may not be conscious of it, but his soul, which is an
ember of some Divine spark, remains at work within and does
not easily deliver itself to the slavery of matter. The Qur’an
Says:

29y o wed e

[1 breathed into him of My spirit, |
Therefore a man who is conscious of his “manhood” does
not stoop down to earth without showing resistance. If he
stoops down to earth and does not try to lift himself up, it
means he gives himself to dust. This means he is satisfied to
live an animal life at the scale of animals. He may still g0
down, because as animal can remain an animal for ever. A
human being who surrenders before clay must be claimed by
clay, by and by. Therefore such a person must go still lower
and join the world of vegetables and may vegetate there. But
how to stop at that? Only vegetables can vegetate for ever.
A human being who begins to vegetate disintegrates into
dust. Dust claims dust and he becomes dust. He who gives
way to the force of bodily lusts cannot retain his self. His
destination is dust. This is why | said they only live whose
warfare with material being continues. They live as human

L E!w, 29,
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beings. Those who join the world of animals may look like
human beings, may appear in finely cut and gracefully
tailored uniforms, with bewitching smiles on their faces, with
seemingly refined etiquette and courtesy. They are, yet,
dead as human beings. They are alive only as animals. They
are driven hither and thither by their unbridled instincts.
Their reason loses all control over their animal ambitions. It
means the balance between spirit and clay could not be held,
and a human being turned into a mere biped. Superficially
such persons are alive, but the eyes with deeper insight find
them just breathing dead bodies. How aptly says Igbal:
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[A heart which accepts clay as an associate
Begins to take pleasure in sleep without delay.
It wakes up whenever it creates the self,
But when the self becomes a slave to the body,
the heart dies. |
A person may look like an embodiment of culture. He may
actually be a great scholar. He may be in a position to quote
at random philosophers, sages and prophets. Yet it does not
prove him to be a gentleman. A man can simultaneously be
a high tower of knowledge and a deep, dark ditch in respect
of character. It is quite possible. Le Compte Du Nouy
observes and very rightly so: :
Man must liberate himself from a bondage which
s natural for animals and therefore evil for him. The
soul of man demands complete mastery over the
flesh. 1%
It 1s understandable that knowledge which is generally taken
for an accumulation of information is a department quite
different from education. Education deals with actions.
Education must build man into a real man. For example, |

'Eﬂrmngrhun-f' Hifaz, p. 122/1004.
18 uman Destiny, p. 109,
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say, Mr. A is an eminent scholar of history and authority on
anthropology. Does it prove beyond doubt that he is a very
kind and considerate neighbour? And, again | say, Mr. B
has attained the highest degree in geographical research from
one of the renowned universities of U.K. Does it really certi-
fy that the scholar concerned is a man who keeps promise?
Yet again | say, Mr. C has returned from England with fellow-
ship of the Royal College of Surgeons. Does it assure that
the doctor concerned is a man of gentle habits? The ready
and easy answer would be that this has got nothing to do
with that. Well and good. But still the trouble is that, in
spite of it, whenever we see or come to know of some
scholar, a lettered man, or an accomplished individual doing
something ungentlemanly, we are hurt. It shows that we
usually forget that amassing of “knowledge’ is a world far
apart from “education”. No doubt, knowledge sharpens
intelligence and a person more accomplished is more capable
of deriving benefits from studies and observations. One
should not, however, ignore the fact that one’s observations
may be tainted with one’s peculiar inclinations and outlook.
A cultured and intelligent person is more capable of rising
above the scale of personal interests or likes and dislikes, than
a less intelligent and less cultivated person. But without
education in moral values an intelligent person, who is a
lettered one too, can surely play more havoc by putting his
capabilities to wrong use. Again to quote Le Compte Du
Nouy:

Intelligence alone is dangerous if it is not subject-
ed to intuition or rational perception of moral values.

It has fed not only to materialism but to monstrosi-
ties.'®
And in this regard Igbal remarks:

Vision without power does bring moral elevation
but cannot give a lasting culture. Power without
vision tends to become destructive and inhuman.
Both must combine for the spiritual expansion of

YSipid., p. 111,
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humanity.'®

We see every day the conquetry of intelligence not edu-
cated in humaneness, at national and international stages.
The way the materialistic attitude has trampled upon human
values can be well understood by the performance of world's
most important international organisation, the U.N. There
gather the most prominently lettered individuals coming
from almost all countries of the world. These eminent
representatives of the modern enlightenment are talented
persons equipped with diversified knowledge and acute
intelligence. They are the cream of the nations. They are
well-read, civilised and experienced. They are professors,
advocates, industrialists, mathematicians, politicians, psycho-
logists, statesmen and what not. But do they stand for
righteousness and truth? Do they stand for justice? Is it not
a fact that these dignified people use their talents to polish
falsehood? Is it not the fact that, even at this august forum,
respect is shown to the individuals who are capable of com-
mitting treachery with civility and grace? Are not the
respective representatives of nations there to support un-
truth, tyranny and oppression if it suits their selfish ends?
Are not they expected to give and support wrong statistics
where need be? Are not they expected to overturn the
meanings of justice and interpret fairplay as it suits their
national purpose? Are they not expected to be always ready
to concoct wrong arguments and be prepared to prove their
skill in practising sophistry? As a result, a man who is more
adept in distorting facts, who paints victimisation as a gesture
of charity, is considered to be a great statesman and a splen-
did representative. This is what goes on at that forum, the
highest international forum: rigging in statistics, bungling in
reports, researches and enquiries, fraud in the garb of friend-
ship, deceit in taking and giving aids, treachery in negotia-
tions for peace, misinterpretation of highhandedness and
aggression and so on and so forth.

Yet among these elegant representatives of nations are

Lt The Reconstruction of Religious Thought in Isrr;rn‘;," p. 92,
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scientists, philosophers, historians, mathematicians, econo-
mists, and teachers of Moral Values. Anyway they are all
highly qualified persons in their respective fields of accomp-
lishment and experience. What moral values have they up-
held? What have they taught the world at large? Have not
they helped in demolishing the remnants of moral values?
Have they not dissipated savagery and barbarism? Have they
not promoted Charlatanism, Chauvinism and ethical anarch-
ism? ;
If they had worked for justice and fairplay and not for
the “blocs,” “‘spheres” and limited “national” interests,
moreover if the consideration of “enemies’ and “allies” had
not obliged them to swindle, betray, and cheat and, still
more, if they, instead, had upheld human values and princi-
ples of righteousness, they could have contributed a lot to-
wards resuscitation of humanity which is ethically destitute.
And they could have restored their confidence in their oft-
repeated pronouncements regarding the establishment of
equality, security, peace and progress for all. Positively prac-
tical examples of truthfulness, righteousness, propriety, sin-
cerity, justice, sympathy, selflessness, and the like emanating
from such a sublime forum would definitely have helped, to
a considerable extent, in the rebuilding of humanity on moral
grounds. But what generally took place is discouraging. On
account of this general impression even something really
good done to some nations or regions is not thanked, for in-
tentions behind good deeds also are doubted. It is quite
natural. It could not have been otherwise.

| revert to my contention that even the best accomplish-
ment in the sphere of knowledge does not make human
beings really human unless knowledge is buttressed by educa-
tion in moral values. Igbal criticises this apparent progress
which is aglow but dissipates darkness:
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[ The seeker after the path of stars
Has not been able to travel in the universe of his
own thought.
He has been entrapped by the intricacies of his
philosophy in such a manner that,
He has not been able to decide to this day what is
good and what is evil.
He who has brought the sun-rays under his con-
tro/
Has not been able to create a morn, for the dark
night of his life. |
In Igbal’s view Europe is the Devil’s workshop, because
Europe, by promoting materialistic ideologies, perpetrating
loot and carnage in the name of culture and education, has
contributed a lot in depriving humanity of the moral ground
on which it stood. In his book Bal-i /ibril, Igbal shows Lenin
in Divine Presence, supplicating God and at the same time
castigating Europe:
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Y parb-1 Kalim, p. 69/531.
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[Science and arts have profusely enlightened
Europe,
But the truth is that in these dark recesses there is
no “fountain of life”
In respect of beauty of structure, splendour an
cleanliness, '
The buildings of banks are much more imposing
than churches.
Apparently it is trade, but in reality it is a gamble,
The earnings of one individual are instantaneous
ruin for millions.
What matters this science, philosophy, diplomacy
and sovereignty;
They suck blood but propagate equality.
Unemployment, nudity, drinking and proverty:
These are the boons of European civilisation.
What more can be asked for?
People who are deprived of Divine blessings.
Cannot progress beyond electric and steam power,
lhe rule of machines is killing for the soul.
Tools crush the sentiments of affection and
benevolence. |
Knowledge devoid of Divine Light cannot be expected to
teach man respect for man. Courtesy without faith in basic
human values is nothing but mechanical courtesy or, we may
say, hypocrisy. Good results are normally not attainable
without sincere and good intentions. And it is well said by
somebody: “Actions follow conviction and not knowledge."
Inner revolution requires strong convictions. The change be-
comes visible through tendencies. If tendencies are good, the
change may be called a happy one, otherwise unfortunate. It
is the right conviction which is essential. But how is it to be
had without Divine guidance? The Qur’an inquires:

Y8 gati Jibril, pp. 107-08/399-400.
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[Do they not travel through the land so that their
nearts (and minds) may thus learn wisdom and their
ears may thus learn to hear? Truly it is not the eyes
that become blind. It is in fact their hearts in their
chests that lose sight. |
In this verse it is the non-believers and idol-worshippers of
Makkah among the Quraish who are alluded to. They used to
travel with their trade caravans. They went to the Yemen in
the south and to Syria in the north. It was a very wide range
that they covered. They saw the ruins of the settlements
where the mighty clans of ‘Ad and Thamud had dwelt. They
had several times passed by the ruins of Sodom. Yet they
learnt no lesson. They were the spectators of wide space but
perceived nothing. Their inner eyes were blind.

With reference to the Beduins, the dwellers of the desert,
who were new-comers to the fold of faith, the Qur’an makes
manifest the difference between Islam and /man:
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[ The wandering Arabs say: We believe. Say unto

them, O Muhammad! You believe not, but rather say:

We submit (accept Islam) for faith has not yet enter-

ed into your hearts. |

To profess Islam is one thing but to believe in Islam is
quite another matter. Profession means the acceptance of
the principles only and it is a long way from acceptance of
principles to the principles becoming Faith to live and die for.
Profession of Islam cannot build a personality. It is Faith that
does so, for it is Faith that revolutionises. Similarly, the im-
pact of mere knowledge even if it be the knowledge of moral
values becomes a motive force only when it is “soul-deep,”
when heart lives it. Abu Talib Kalim, a renowned poet of
Persian, says:

lﬂxxii‘ 46. 2'J'mzli:»:. 14.
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[It is a heart, aware and awake which is needed,
otherwise
Beggers go on reciting God's name incessantly.
Do beggers really invoke God? The reply is obvious. lgbal
says:
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| Whether you be an Arab or a non-Arab, your re-
citing no god but God
Is simply a foreign vocuculary unless your heart
stands witness to what yvour tongue offers. [
In another verse he repeats the same theme:
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[Whether ‘t be religion, philosophy, fagr (resigned
content) or kingship,
Nothing can be built without strong convictions. |

Knowledge, in the real sense of the word, becomes know-
ledge only when it evolves into conviction. In M.C. Jaffery’s
words: “"Knowledge is a response of the truth within to the
truth without.”?

Separation of heart and intellect, in other words hypo-
crisy, is amongst the lamentable spiritual ailments of the
world of man. Persons have lost individualities. Moods, apti-
tudes, likes, dislikes, tastes, ideas, principles and ideologies
are fluid, hence unreliable. It means there are no identified
and distinct selves. Without the self, self-confidence is unim-

aginable.

21 piwan-i Abu Talib Kalim, p. 135. 22pal-i Jibril, p. 45/337.

23 Darb-i Kalim, p. 144, 24personal Values in the Modern World, p. 143.
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It would not be far from truth if we say that the contem-
porary world of man is suffering from abstractionism. It is
now expressing itself in the abstract. Painting, poetry, songs,
dances, friendship, even love have lost meanings. Painting is
devoid of clarity, poetry neither carries belief nor conveys it,
songs are nothing but rising and falling of voice. Dance is the
“honourable’ twist. Personalities have no aim, no faith, and
no entity. Millions of them outwardly and millions of them
inwardly are hippies. It looks as if man is not man but a torn
envelope containing a meaningless letter, lying on a pavement,
or is like a smuggled tape-recorder carrying hollow sounds
and furies. If they are burdened with scholarship, never mind.
Sa'di of Shiraz (lran) had perhaps such kind of persons in
his mind when he said: =2 3324, [A beast of burden
loaded with books]|. They change sides, like torn trousers
hanging in the open air, with every blow of mind. Led by de-
prived desires they have lost all confidence in their selves.
Therefrom they slip into the dark dense of low thinking and
cowardice. They are heralds of good as well as of evil, for
they have no standards of good and evil with them to dis-
criminate the one from the other. Among them are erudite
scholars., They are catalogues of books. They are gramo-
phones emitting sounds borrowed from others. They are
jolly parrots who can quote any author. Their memories are
like books of reference, howsoever contradictory. They up-
hold and they denounce without comprehension.

Maulana Rumi ruminated and dolefully mused:
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[ Your feet are bound to the ground like the roots
of grass,
And you nod to every wind credulously. |

About these very people who have no moorings at all
says lgbal:
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25\1. sadiq Razi, Khulasah-i Mathnawi, p. 13.
Eﬁﬂrmughan-i Hijaz, p. 99/981.
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[ What use that sky-high imagination

Which revolves round the stars and planets:

It is to be like a cloud that by the wind is being
flown about in the void of the sky. |
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HAFEEZ PAYS TRIBUTE TO IQBAL'

[Hafeez was born in fanuary 1900 at Jullundar
(now in India). He has the unique honour of having
composed the National Anthem of Pakistan. He has
published four books containing his ghazals and
poems. He has versified the important events of the
early history of [slam — a work which is titled Shah
Namah-i Islam. He has written about half a dozen
books in prose as well, one of them containing his
short stories. He is known in Pakistan and [ndia as
the Poet of Nature, the Poet of Ghazal, the Poet of
Git, the Poet of Islam, the Poet of Kashmir and so on.
His poetry has its own freshness of style and frag-
rance of originality. As for the musical quality of his
verses, he is almost peerless. He occupies a significant
place in the evolution of Urdu poetry. |
Time and again | had been pressing Hafeez Sahib to reveal
why he had hitherto refrained from setting down an account
of his memorable meetings with ‘Allamah lgbal. | pointed
out that many gentlemen who had the good fortune of know-
ing the great poet had left graphic records of their reminis-
cences and that he should, at an appropriate time, also do the
same. But, whenever | taxed him with such a proposition, he
always managed to wriggle out on one pretext or another.
Once, when | became a little too persistent, he lost his cool
and exclaimed: “My dear friend, people do not write graphic

lli:ll'rij;ir;alh,r written in Urdu: "Abul Athar Igbal Ke Hudur Men," and pub-
lished in the Igbal Number of Weekly Chatan (1963). It has been translated and
adapted in English by Professor R. A, Khan, Assistant Professor of English,
Government College, Lahore,
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accounts from some disinterested or exalted motive; what
they really wish to do is to blow their own trumpet. Thank
God, | have no need for such an exercise.”

| had, however, resolved to draw him out on the subject
one day and hoped to chronicle his valued observations. |
knew that Hafeez was a living repository of the history of the
last fifty years and that there was hardly a figure of consequ-
ence whom he had not met. However, at the moment, he
appeared to be reluctant to part with his “secrets’” and more
inclined to take them away — be it after a hundred years — to
the world hereafter.

| was pondering over the odds when a letter from the
Editor of Chatan came as deus ex mgchina commanding me
either to write a sweeping article on “lgbal and His Advers-
aries’ or seek an interview with Hafeez Jullundari in the con-
text of his association with ‘Allamah Igbal, for the Igbal
Number of Weekly Chatan. | informed Hafeez Sahib in ad-
vance of my precise intentions and, after arguing him into a
more receptive frame of mind, reached his lodge in fulfilment
of my errand. Setting aside his mild and perfunctory protests,
| came straight to the point and pushed forth my first ques-
tion: When did you hear first of ‘Allamah Igbal? He said:
Probably at the age of eight when | was a student of Class I,
but then the name spelled no magic for me. | suppose one is
incapable of comprehending such things at so tender an age.

And, then, the dialogue proceeded thus:

Munawwar: Did you ever memorise the "Allamah’s coup-
lets when you were young?

Hafeez Sahib: No, because those were really the glorious
days of Hali's Musaddas® and its verses were at the height of
their popularity. There was hardly any Milad® gathering
where they were not recited and | knew many pieces by rote
myself. Although | was still young, | had begun to be sum-
moned to these august meetings and was increasingly in de-
mand as | was more accomplished in rendering these Na't

ZMaulana Altaf Husain Hali (d. 1914) versified briefly the history of the
Islamic people with special reference to the Indian Muslims.

3The Holy Prophet's birthday ceremony.
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verses. Incidentally, one of Dr. Igbal's poems Bulbul ki Far-
yad was part of our syllabus. Our teachers, unfortunately,
mistook the “bulbul’ for a real bird; the political symbolism
indicating the enslaved society evidently escaped them. |
spun my first couplet in Class |l and first ghazal in Class VI.
Poetry became my ruling passion and Dagh, Amir and Riyad
‘were my first loves. | also developed taste for Akbar’s poems.
The latter’s profundity was beyond me but | was certainly
enamoured of his satirical verse and admired the polish and
precision of his couplets.

Munawwar: When did you have your first glimpse of ‘Al-
lamah Igbal and how did you come by your first opportunity
to meet him?

Hafeez Sahib: Way back in 1917 at a wartime Musha'irah
in Lahore when Sir Michael O'Dwyer was the Governor of
the Punjab. It was a grand affair. |If memory serves me right,
the moving spirit behind the Musha'irah was Khan Sahib
Abdul Aziz, the Editor of Hagg — a monthly, with a pro-
nounced Anglophile stance. Apart from College wits, it was
graced by the presence of many eminent figures of the day,
among the latter was Dr. Muhammad Igbal.  The Musha'irah
had scarcely got off its feet when it fell a victim to utter con-
fusion. One poet after other was hooted off the stage. Dr.
Narang's herculean efforts to calm the audience only added
fuel to the fire and provoked a tidal wave of hissing which
seemed beyond control. At their wit’s end, they finally re-
quested ‘Allamah Igbal, the then Doctor Igbal, to face the
crowd. The moment he arose, a cloak of silence fell on the
audience. He stepped forward with a Persian poem on the
prime requisites of a nation’s character. The unruly crowd
had succumbed to the charisma of a single man who left a
lasting impression on me.

Then came the period of agitations against the notorious
Rowlatt Acts. Political leaders like Dr. Saifudin Kitchlew,
Lala Dina Nath and Sardar Muta Singh came posthaste from
Amritsar to attend an emergent meeting of the Provincial
Congress at Jullundar. In search of peets the former made
his way to my house. 'Having learnt from my father that I,
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indeed, ‘“‘dabbled” in poetry, he urged me, as a matter of
national duty, to come equipped with a poem for the occa-
sion. Passions were running high and Jullundar was a city
seething with political activity. | could not remain unaffected
by this enveloping fervour and it gave a definite edge to my
creative effort. Sardar Muta Singh and Lala Dina Nath having
delivered their speeches, | came on the dais and rendered my
poem. It was warmly acclaimed and Dr. Kitchlew, in his later
speeches, found frequent cause for alluding to it. A few days
later came the Jallianwala Bagh episode in which about five
hundred people were gunned down mercilessly and thousands
received serious injuries. Innumerable persons were also sent
to jails. | along with many others was arrested and despatch-
ed to Lahore only to be released after three days.

It was probably at the Khilafat Conference at Amritsar
that | had the signal honour to meet Dr. Igbal for the first
time. The Ali Brothers,* recently released from Chhindwara
Jail, graced the meeting and so did Ch. Shahabuddin. ‘Al-
lamah Igbal recited his poem Asiri (Imprisonment) on the
occasion. When the meeting concluded, | made my way
through the crowd and had the privilege to shake hands with
the great poet. Dr. Kitchlew introduced me to him as “our
young and fiery poet”. | will always treasure the memory of
that precious moment.

| was then an ardent pupil of Girami Sahib, the great
living poet of the Persian language who had returned to Jul-
lundar on retirement from Hyderabad State. Whenever |
went to Lahore to look up my relations, | never failed to pay
my respects to ‘Allamah Igbal. Even | was and am still the
bearer of the letters sent to him by my venerable tutor. In
those days "Allamah Igbal resided in the upper storey of a
mansion in Anarkali, the most beautiful and crowded bazar
in Lahore. Although the back-room of this house was his

4Maulana Muhammad “Ali Jauhar and his elder brother, Maulana Shaukat
‘Ali, both lion-hearted freedom-fighters. The former, while addressing the First
Round Table Conference held in London towards the end of 1930, declared that
he would win freedom there and then and would never return to India as a slave.
A few days after this pronouncement he died in London and was buried at Jeru-
salem in Palestine,
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usual sanctum, he would at times emerge in the evenings and
settle in the balcony to observe the jostling and sprightly
crowds in the shopping alley. On a few occasions | had the
honour to visit him in the company of Girami Sahib and sat
with bated breath while the two masters conversed at length
on the finer aspects of poetry and poetics. ‘Allamah Igbal
showed a deep regard for Girami's critical opinions and refer-
red to his judgment even when his own verses happened to
come under scrutiny. At a function of Anjuman-i Himayat-i
Islam, Dr. Igbal was to describe him as a laureate of Persian
poetry, a rare luminary, whom posterity would justifiably be
proud of.

In 1921, fully armed with a recommendatory letter from
Girami Sahib, | called on ‘Allamah Igbal to solicit a ghazal,
to include it in my new literary venture, /jaz. Regretting his
inability to oblige me with a complete ghazal he observed: "'l
am afraid, my performance these days is no better than that
of a tract of fertile land which, under constant ploughing,
tends to grow barren. Therefore, content yourself with these
two couplets; they are the most recent.”

In 1922, when | had decided to settle in Lahore, the ‘Al-
lamah had moved to a bungalow on the McLeod Road, where
| had frequent opportunities to call on him in the company
of my friends, Abdul Majeed Salik, Murtaza Ahmad Khan
Maikash and Nishtar Jullundari — all poets.

Munawwar: Did ‘Allamah ever ask your group to recite
verses of their own?

Hafeez Sahib: Yes, he did ask us once. Of course, | could
not dare be so presumptuous, but Nishtar Jullundari rushed
ahead with the ghazal he had composed on a metrical format
similar to one of the ‘Allamah Sahib’s. He responded to the
poem most indifferently and we certainly felt much embar-
rased. It was about this time that a poem of mine Fursat Ki
Talash (In Search of Leisure) was published in the daily
Zamindar. Oudh Punch, which generally published articles of
satirical nature, lashed out at it as utter balderdash and it was
heartily parodied. | was girding up my loins to settle the
score when the Doctor Sahib strongly dissuaded me from
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doing so with the observation that it was always the fate of a
rising genius to suffer such indignity.

In 1923-24, while | was functioning as an editor of Phul
(Flower) and the Tahdhib (Culture), adverse criticism on the
work of ‘Allamah Igbal began to appear in a Hindu daily.
The critic wrote under the pseudonym of “Jarrah’” and my
pupils spared no effort in paying him in the same coin.
However, certain people who bore malice towards me ac-
cused me roundly of being the perpetrator of this grand
hoax. Convinced that | was running with the hare and
hunting with the hounds, they chalked out a plan to give me
a sound thrashing. Fortunately, the plan fizzled out as it
came to light soon that the “‘Jarrah Sahib" was none but
Pandit Lakshmi Ram Josh Malsiani, a colleague of Dr. Igbal
and a student of Dagh. The critical onslaughts ceased.

In 1925, after a brief sojourn in one of the princely states,
| returned to Lahore and revived the Makhzan, once a popu-
lar literary magazine which had commenced in 1901 with Sir
Abdul Qadir as its Editor. | called on ‘Allamah lgbal and re-
quested him to oblige me with a ghazal from Payam-i Mashrig
which was then on the verge of publication. He promptly
turned down my request and said that | could make use of
some verses only after the publication of the book. | felt
crestfallen, but learnt a lesson for all times to come. Never
again | was so rash.

Munawwar: Did ‘Allamah Igbal :ver call upon you to re-
cite your own poem?

Hafeez Sahib: Well, it so happened that one day Sir Rass
Mas'ud (a grandson of Sir Sayyid Ahmad Khan) chanced to
drop in at my place in Model Town. His glance fell on the
open leaves of my poem "“Tin Naghmay [Three Psalms]:
Tagore, Igbal, Hafeez" which | had composed sometime after
the publication of the first volume of the Shah Namah. Visi-
bly touched by this manifestation of my profound respect
for the ‘Allamah, he did not waste a moment and leading me
straight into the ‘Allamah’s presence, he said: “‘Sir, here is
your diffident admirer, He sings praises in your honour, but
is frightfully shy of reciting them in your presence.” The ‘Al-
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lamah Sahib inquired whether it was true and commanded
me to read what | had brought. It was an awe-inspiring and
unforgettable moment of my life. The great man was greatly
moved at one of my verses.

Sir Rass continued extolling me but at the moment he
was most eager to learn what the great master had to say of
me. ‘‘Hafeez-ji,”” said ‘Allamah lgbal, “your composition is
strongly reminiscent of the late Girami Sahib. He has, in-
deed, given you an excellent grou nding for which you should
be eternally indebted to him; and, by the way, do drop in
whenever you are so inclined.”

| was so tied down to work in those days that | seldom
found an opportunity to visit him. On the other hand, the
‘Allamah Sahib himself was awfully occupied in charting the
course of his own election to the then Punjab Council. | was
one of his most vociferous supporters and in the process
found myself being beaten up by members of the opposite
camp and was rescued only with the timely arrival of my own
group.

Daulat Ram, a close friend of ‘Allamah lIgbal and a
leading figure of Ferozepur, arranged a Musha'irah to cele-
brate the electroral triumph of the ‘Allamah. Contrary to his
expectations, Dr. Igbal declined to preside over or participate
in the Musha'irah, but was, however, gracious enough to
assure Daulat Ram that he would provide him with the best
poets for the eve. | was included in the group that-left for
Ferozepur. Besides other poems, | also recited “Abhi To
Main Jawan Hun” (I Am Still Young) and “Piye Chala Ja”
(Go on Drinking). The Musha‘irah was all success. On our
way back to Lahore the ‘Allamah Sahib remarked that he had
followed the entire proceedings including my poems, from
behind the tent. | pricked up my ears. After a pause he
asked me if | had ever tasted wine. When | replied in the
negative, he was at a loss 10 understand how | had managed
to compose a bacchanalian piece like “Piye Chala Ja". | quell-
ed his curiosity by reminding him of his own words: “A
noet's imagination should be transcendental.”

| recall the day when a grand exhibition was organised at



648 lqbal: The Poet-Philosopher of fslam

the newly laid out Minto Park. Tagged to it as a second fid-
dle was a Musha'irah and the moving spirit behind it was
none but Mian Bashir Ahmad of the Humayun.®> My group
of friends, which included Dr. Taseer, had earlier decided to
boycott the affair: therefore, when the Mian Sahib sought my
participation, | declined under the pretext that | disliked as-
soclating myself with “the exhibition-cum-Musha'‘irah eves’.
However, when the show began, | was taken aback to see all
my worthy dissuaders safely ensconced in the front rows.
Saghir and Josh Malihabadi had also come to contribute their
share. The latter, in particular, put forth a sorry performance
and in the midst of 2 large gathering of Hindus and Sikhs,
scoffed at Islam with a complete abandon. The next day the
‘Allamah Sahib took me to task. He took serious exception
Lo my absence from the Musha‘irah of the previous evening.
Incensed at the irreverence and scepticism which certain
POELs were trying to spread through their verses, he directed
me to spare no effort. The ‘Allamah Sahib was right in
rebuking me for my utter failure. Believe me, his very rebuke
was even a badge of honour for me.

Munawwar: 1s it true that ‘Allmah Igbal discouraged you
In your project of writing the Shah Namah?

Hateez Sahib: Yes, he felt that the presentation of the
chronological history of an extensive period in a versified
form would only result in becoming abstruse and have no
utility beyond gathering dust in the library. He proposed
that | should follow the ¢xample set by Shibli and compose
short poems on Islamic subjects. | overlooked his advice and
forged ahead with my magnum opus. However, when the
first volume appeared the ‘Allamah Sahib was undoubtedl|y
pleased with it. This is borne out by the fact that when | was
about to leave for Hajj, he fervently insisted that | should

*Mian Bashir Ahmad was the Editor of the Humayun, a celebrated literary
magazine which had been serving the cause of the Urdy Language for more than
thirty years. He was one of the important lieutenants of the Pakistan Movement.
He was trusted by Quaid-i Azam Muhammad Ali |innah who had appointed him a
member of the Working Committee of the Muslim League, After the Cmergence
of Pakistan, the Mian Sahib served as an Ambassador of Pakistan to Turkey. He
died in 1970,
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take the Shah Namah with me and, if possible, dedicate it to
the eternal glory of the Holy Prophet (peace be upon him).

In later years when excruciating pains made his life insuf-
ferable, he often asked me to recite those verses from the
Shah Namah which spoke of the Holy Prophet (peace be
upon him). He was drawing near his death. His last behest
was that | should not forget to write his elegy. | was destined
to compose more than one elegy in his memory. Dr. ‘Allamah
Muhammad lIgbal was, indeed, the man with an immortal
spirit, a spirit that will march on triumphantly and reanimate
the desiccated souls of every generation. To me, an “elegy”
on Igbal is a contradiction in terms and a misnomer, for,
““can you ‘mourn’ a soul that never dies’'?

Munawwar: What is your opinion about ‘Allamah Igbal’s
poetic art?

Hafeez Sahib: He was exceedingly careful in the selection
of words. He had high themes. Words had to tone with
them. He, as is the case with all thinker-poets, had to coin
phrases commensurate with his ideas. Sometimes he bestow-
ed absolutely new meanings on words in common use. In
this regard | know none else amongst the Urdu poets who
laboured so conscientiously. The arrangement of words,
keeping their sound effect in mind and their consonance with
the metre and attunement with the theme is a bloodsucking
job. He was so successful as an artist that the words in his
verses which otherwise were heavy became light as rose
petals. He brought down slabs and arranged them so artfully
that they looked to be jewels.
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