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tain the basic and
of Islamic civilization an

d differentjate them
ury;:d variable forms in which these valyes

ﬁ the special number under review, S0me writers have

€20 able to give any detached view. of the problem.

Jhlll.nﬂ. Lt.-Col. A. Rashid has sought to prove

mnftha causes of Muslim decadence was the adoption
my. Nothing can be farther

from truth than this,
rems to look at the problem entirely through the Western

eyes. Polygamy is not the problem that needs
mmidummn* The evidence that he presents in his
| I8 bhardly convincing. Mr. Nur Ahmad’s article
-',-_..-.'-.,_ hi:il objectwr.ly To condemn Western democracy
mionllllm i1s not sufficient. To plead the case.with
' tlld often unnecessary quotations from the Western

3 does not fill the gap created by lack of a balanced
' ysis of the situation. A mere enumeration of glorious

Womh

rements of Islam, however true, cannot help in revitalis-

g Mmlim society at present.

Islamic from
ﬂu important element that distinguishes
civilization is that of secularism. Due to certain
storical reasons, Christianity was reduced to the level
iAo ' f mere private relation
ethical religion, a matter o
tw

he
4 his God, having no bearing on t
Sep ﬁﬁ:u of his social and cultural life. Islam,

¥ ‘"ﬁ“ litical order, based on the moral

g e -:.:- L= dw‘rﬂuﬂ and human brotherhood, cannuf

M view of life and rehgmn. It is hﬂﬂ:;l

ot t two Western contributors to this spe s
" t::n it ﬁt to raise their voice against this tragic .

ci‘v:ﬁzatiuu nf the West.

" .,, T o if.l ﬂlﬁ g&ﬂt A "I .
i ﬂiﬂﬁ“; mmﬂ; into te
e i —wﬂiﬂh qhul!ld | Hﬁ epe
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A Description of the Taj Mahal of Agra 93
ﬂ!ﬂl ;1:!;.' tnnl:il:inl :f four semi-octagonal
ey | north and south are port

g ;_ by 25 by F_ritsh". to the east a:l:: 1::::
Ratticoe :n;lz yards wide.® Within and without are seven
RatRhan -cubicals which are crowned with white marble
m l:ﬂl:ll!l have four minarets finished elegantly and
handson ly* Its compound walls are built entirely of red

I : ,‘iud:.r:nt of the gate is a platform (chabutra)® 80 yards

- .
1 LT
E‘-.1_'.

-l

fw.l_’h,l great courtyard where the retinue wait is 204
#* long and 150 zira' wide. The four sides of the Jilau-
‘RhAana comprise 128 cells, Near the garden wall to the east
@'ﬂ“ of the Jilaukhana two Khwaspuras” (reserved houses)
@h 76 by 64 yards, contain 32 rooms for the servants of
the deceased (Mumtaz) In front of every room is an open
ortico. On the east and west of the [ilaukhana are arranged

% of twenty yards width.*

. nﬂl Sera®
,- fi"—a‘h front of Jiaukhana is a market place provided with
 red-stone halls and cells decorated with tile and lime-plaster

4

F

R N I T
t 1 could not locate these seven chaukhandis.

gateway are only found in the
. The dimensions apply to both
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‘- M“ crowned h}'
with white marble. Adjoining to each

The Description of the Taj Mahal of Agra 91

cupolas inside with red stone and outside

i ' tower | .
measuring 12 yards by six yards and Hanked by i;:c:;hgs;m“y

- Garden™

‘The red stone terrace of t :

square garden like paradise 3{;Hhey:<;: T;zum I: vﬂlﬂ.ﬂk” Az
fruit-bearing trees and fragrant flowers r:-fg.nEl E;um-iu:m'm
\_hﬁhr its environs surpass in beauty the mz: v:IIEt{EEr
sites of the world and each of its spacious ; “f:lmE
is t:_hilariling and heart-ravishing like the garrr:ie:nﬂw:'
paradise. Its refreshing green trees have partaken of tl‘?
Illtlrrl_ of immortality and in symmetry and prupnrtin:
nay, in every respect, have established superiority over th;
lotus tree of paradise. Each of the four walks, 40 zirah
wide” in the centre of the garden, has.a water course 6
yards® running midway between it, with glittering fountains
?hying and scattering pearls, with water taken from the
amna.

Central Tank®

‘In the centre of the said garden is a square terrace
28 vyards, encircled by the said watercourse and with a
square tank 16 yards in its centre, brimful of nectar-like
water and surrounded by foaming fountains. You may im-
agine as if a festival of illumination was being observed in

broad daylight.

" ‘Briefly the distinctive feature of thiEE paradis_e-lika

n and charms of its walks of red stone, its magnificent
watercourse like milky-way, its tank of novel design leverlled
out of the crystal of purity in spiritual realms, have attained

| — —

® [bid. 9 and its other gide on the south end of the mosque and

_M"m the eastern side. lots as marked on the

8 [bid. 10. The garden contains 16 square P

plan B. 10. .
9 pid. 11 » Jbid. 12. » Ipid. 13.
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of extraordinary inlaid

. | he gems of the qualit
be held in the ocean of description, an:

the mor mmry appreciation whereof is too high

e Y : gh for word
o & way that compared with the extreme heau:; :if
the entire display, the masterpieces of Arzhang? and the

L T
* picture galleries of China and Euro like i
el AR pe, are like pictures o

_ '.".'5 alc m“hl and unreal, H

- o
|;:—r|.

i *The inscriptions inside and outside, drawn from different
~ wverses and chapters of the Quran, have been engraved
.~ with the utmost industry and artistic skill. By exercising
Japidiary ingenuity characteristic of Farhad and by playing

7 |

th granite-spitting chisel with colour and polish, the
. inscribers have deprived the gemmed firmament of its

{i m and drawn the line of cancellation in the emerald
T si‘lllﬂf the ruby-lipped sweethearts.
K

"~ *To the west of the mausoleum lies a mosque of red

-,?:'- ton 70 yards long by 30 yards wide, with three bays [chashmf:s}

.~ with vaulted arches, and surrounded by three domes wntf_;
~ red stone interiors and marble exteriors. The central dome's
| ‘.. diameter is 14 yards and that of the other two 1s 11 yards each.
.1-1., :..L-;_t: B e of the' i s 14 by 10 by 20 s s eagh
T of the side domes has chambers 11 by 9 yards. The bnrde;
 of the izarah-dado (low wall) facing the mosque bot

B tertally and internally s of marble with a patier

ix

il e differ e m u;m only in words and not in spisit
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- The Description of the Taj Mahal of Agra 87
~ sarcophagus in the centre, enclosed b
rcophagu ' Yy an octagonal st
railing latticed and gorgeously decorated, with a du:tm:f
jasper’ stone very much like the Turkish chain® or belt (band-i-

~Rum ,Iith its various parts linked with iron-hooks inlaid with
“gold and prepared at a cost of ten thousand rupees. The

i

’
J
A

1-&
|. .-lﬂlkn candles and lamps. By his command the fence was arranged
Sround the grave and lamps and candles were also hung up. Al the
first and the ladies of harem afterwards celebrated the anniversary
enjoyed the light of the mausoleum that evening very much. Moreover
g¢ were specimen of the best carpets from Constantinople and Tehran
_ were put up on the floor. But in 1052 A.H.[1642 C.E. this golden
,,..m was removed because it was thought that such a costly thing was not
) 'ﬁ to be kept there. Another mahjar (fence) of marble round the
t3 ‘-m was arranged which cost the state only hfty thousand
 rupees. It had a door of yashab stone which was prepared at the cost
. ;uam thousand rupees. (Kamboh, Vol. I, pp. 551-2 and Abdul Hamid
M Vol. I, p. 626.). But in my opinion this change was effected
‘gither at the death of Shah Jehan when Aurangzeb had to make
m his father's grave too, which is rather more probable or at
some later date as Sir John Marshall has presumed. (Arch, Survey Report
:Jm ME w- 1'1".} :
must be made clear here that this contemporary description of

', R : Aurangzeb in
Bi., was valid before Shahjahan was buried heEre by
o ?f.ﬂ. As. this building was intended exclusively to serve is 1¢

1076 A. ly .
| ; e centre as parti
tomb therefore her grave was placed exactly in

| “ﬁfﬂ in the text (A, 7). The sacrophagus of Shah Jahan on

1 ﬁ left side of Mumtaz's grave has to some extent marred the central
‘beauty of the mausoleum. A.9
- Ir . - L _ . - : a . a4 phn 4 k
. This Jasper door is represented in the ‘

gn of the Taj I may say
e o SR gt A
» which [ can point 02

----
||||||
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5 - mblwium of the Taj Mahal of Agra

: r of this terrace was
 sira’-yard high,” the block of the

85

:km:led on a platform
: sky-scraping paradisial
_ in diameter, after the octagonal adi
Baghdadi) style. The dome of Ehin re?;;E:::::
oying the central position in the building is
“entirely ﬂmth internally and externally) made of marble.

om the base (satha) to the bow (aih) it is octagonal 22
ra’ (yards) in diameter and the cornice or bow is inlaid and

has ornamented pendentives —(mugarnas). From the cornice
' to the base (shugah) of the dome, which when calculated
~ from the ground level is 32 yards high," marble had been
~ ‘employed after the staluctite (qalib kari) design. Over this
Lh.u mﬂllr external dome having the shape of a pear
(e i akl) is set.'® lts architectural eminence cannot be
fully comprehended by the geometrician of intellect. This
R Pesa _.fmpper] girdle-mantiga, separating its curve, with a cir-
sumference of 110 yards, is crowned with a spire" of pure
d. 11 yards in height and resplendent like the sun. From
ground level to the spires’ head it is 107 yards high.*

d e
..|f.. J
LT
- |.' fp
I i i |

- =4 '--'E -
i B |

=
e

lI

: of the actual mausoleum represented as plan A is one yard

ve the floc (‘ﬂ. This quasi-octagonal base is termed as Muthamman
aghd the experts, though constructions having regular ottagon

! i "I' Ilhttl.

i ,. ht of 32 yi::h of the constructlon of the Mausoleum on the

Muthamman Baghdadi base, the curve of the dome begins. _

E
L
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The Description of the Taj Mahal of Agra

Two contempo il
fary court historian

viz. Mulla ﬁht'.!u.l Hamid Lahori and Mullﬂﬂ h::hfhah dhhip'

Kamboh, furnish us with the desc = Dbl

4 ription of t i
Mumtaz Mahal (today known as ) @ mau:uleum ok

Taj Mahal) ;
the Badshah Nama and the Amal Saleh res;;:c

on their own personal observations.’
translation of the same description with ex ]
ftlﬂtlzm wherever hecessary, and divided into ;}u:;it??
relating tu different parts of the monument, Mnreuve:ut:
mdy_ this contemporary description, it is also neces;ary
that its t!lfu plinl_h. and B appended here be carefully
followed llldt by side. The plan ‘A’ represents the main
mausoleum’s ground-floor and the plan ‘B’ is of the whole
monument.

tively, baged
The following is the

Inauguration after final completion

‘On the occasion of the 17th anniversary* of (Hazrat)
Mumtaz-uz-Zamfini's demise, an auspicious assembly distin-
guished by the attendance of many learned and pious person-
alities was convened within the resplendent mausoleum

(which had attained completion by then) of that lady of
holy attainments. The Emperor himself graced that gather-
ing with his presénce and contributed to the peace of the

L]
e m———

* Abdul Hamid Lahori, Badshah Nama, Calcutta 1872, Vol. 1I, pp. 322-30
and Kamboh, op. cit., Vol. I, pp. 380-86.

$The description of the Taj is entered by the contemporary historians
in the 16th year's account of the reign of Shah Jahan, i-e... 1052 A.H.
but they say that the seventeenth commemoration of Mumtaz's death }:Ek
place in the mausoleum when it was complete, so the 17th an:':werfm; s
in 1057 A.H. which really corresponds with the ﬁl'l-?.l i_nte mattn.bt ;zn
the inner facade of the gateway. Kamboh also maintains on ege 452,

| Lot in twenty years, which also
vﬂ. I M the l‘hﬂlﬂ hl.ll.ldlﬂﬂ was cnmp!nt:-.d 1nhn R ("Jﬁl-_ L p. 9'21]-

ik i, T i--' w TIE
corresponds  with the statement of Tavern after 1057 A.H. other buildings

.l h‘ﬂh means that
:;:: tﬁm%:::. :hnl.. were completed and thmfm_-r. we d:: ;t
find \any imlmmcy in the statement of the n::}rt n:m I:; “
; ¥ L] nn ‘
and that b;f t'lf';vzu The real date ufi:nmp :l Rl d'uhr 2
augurated by the Emperor on the 17th Commemaoration of Mumtaz's death
in 1057 A.H.
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-uwn Law shall be legitmate

0d economic well-being will be state's duty,
nee ole Iﬂlllﬂllﬁnl shall be the rule,

ati h’ tg “the secondary stage shall be free and

. 3: -'_'..::._.frf.} »ys and girls.

1
I ‘\-
.r|l..

ﬁ} l;m md nrphanaae and Muslim religious

"1 m h mpuhury military service for men

1 not merely conscription.

m pray to Allah in all humility to give us
" our Islamic convictions to establish an ideal
'ﬁﬂﬂm those who will work it as well as
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Khilafat by a unified super-national central Government as
a form of inclusive League of Nations. Islam never tried
a militant Imperialism nor did it try to form a universal
worldly Empire such as that of Rome. For Islam
expanded not with the lust of Imperialism but with the
idea of founding a spiritual commonwealth. Auguste
Comte the French philospher admiringly acknowledged that
Muslims during the Khilafat-i-Rashida did succeed in setting
up a perfect Islamic State which was republican in regime,
divinely sanctioned in Law, inclusive in Muslim and non-
Muslim citizenship, democratic in society, religiously inspired
in constitution, supra-national in sovereignty, temporo-spiritual
in government and universal in its ideal. That being so, it
is pertinent to know what the fundamental principles of
Islamic Republic should be.

Fundamental character of the Islamic Republic

(1) The perfect Islamic state shall be non-monarchical
and non-hereditary. [t shall not be a theocracy as understood
in the West. It shall be an all-embracing democratic
unitary State.

(2) In the Islamic State all persons whether men, women,
Muslims or non-Muslims, shall have equality before law.

(3) The Islamic Republic shall guarantee equal civil
liberties to all its constituents.

(4) It will guarantee freedom of conscience, expression
and movements and propaganda to Muslims as well as to
non-Muslims within the limits of elementary human rights.

(5) It will guarantee rights to Muslim women of inheri-
tance, matrimony and other contracts, according to the
Shariat and will suppress customs repugnant to it,

(6) It will abolish capatalism and tax heavily unearned
income.

(7) Taxation shall be bearable, and those unable to earn
through old age or disease shall not be taxed,

(8) Trade shall be free but speculation, profiteering and
black-marketing shall not be allowed,

e — e s e L o
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nﬂhim and the nmnhbuurm: territories

- established itself in the Peninsula,
4#‘ lﬂbjﬂﬂﬂnﬂ of Hira, Khalid bin Walid guaran-
9. ves, liberty and property of Christians and up-
| to sound the Naqus and to carry aloft
heir cr processions. These Zimmis were not prevented
| silding churches and temples. In the reign of Mamun
ml:‘ ;hm thousand churches besides hundreds of
3 ﬂld fire.temples. In the reign of Hazrat Usman,
.. _'-1-""-:r--:5(€ thﬂp of Merv addressed the Bishop of Fars
namy E_ﬁ 2 in the following terms : ““The Arabs whom
God ha hngq:lm:n on earth, do not attack the Christian
] “lht contrary they help us in our religion and
...... s on our churches and monasteries.”

jﬁc : the Islamic Ideal
idul form the Islamic Constitution postulates
ﬂqtt ‘and we want Pakistan to be that State.
‘ ----- thl Government draws inspiration of its con-
y the Holy Book and the Sunnah which is one
me fu the entire Muslim World and obtains from
the ﬂm or the Council of State the advice and
help ¢ ”-““?‘ igph't representatives. Furthermore, the legis-
ssures to every person pﬂ'&ct equality of rights and
-ﬂlﬂﬁlh Shariat is held to be supreme, yet
it a " 1d ﬁ allowed to make the law flexible and
to g conditions uf life by - gleal o sl
B Y oz - Yz - ol
uhhm y ﬂshtix points out that

¢ State is not fuundud upon national
| -communal and iq#r-_

=iy -.._'-:-,

e = z
b oo AT

J_l. - N g
"*%ﬁ% :ﬁm:% ommunity.
s p3s i i,
’ 1'
l]l‘ mankir
"?"E : = ey
5 3L 1 ]
e




78 IQBAL

only with the object of securing their own ambitions, In
the Islamic political system which has been tried for centuries
and found not wanting, divergences exist only as regards
the choice of means for the attainment of the common
object which is to maintain and to consolidate the Muslim
political ideal. In the Western political system, the role played
by parties is to incessantly change the existing social order,
but according to Ideological Islam, the parties are interested
in preserving and enriching the social order which Islam
created. The inordinate extent to which party-politics has ac-
quired importance in the West, is due entirely to the fact that
its social order is not based on morality or principles of ethics
but on changing exigencies of the moment determined by the
material interests of rivals in politics. Let our Constitution
be in keeping with the social order created by Islam. There
are some amongst us who are immoderately obsessed by the
Western political methods and political party lines. If they
had the opportunity of putting their ideals into practice,
they would discover that by substituting Western politics
for Muslim principles of conduct of public business, they
have replaced the beautiful fraternity of Islam by the hatred,
the rivalry and the class acrimony of Western politics
which produce all kinds of false and fleeting ideals born of
egoism, and failings of character, thus dividing individuals
and classes and condemning them to perpetual strife. Those
struck with the dangerous illusion of Westernising politics,
do not realise the vital fact that the safety of the Muslim
society lies in the rebuilding of our social, economic and
political life on the well-tried foundation of Islamic verities,

Rights of the Minorities

A question is posed, would non-Muslim minorities have
any rights ?  Should Pakistan become a Muslim State in name
as well as in deed ? Let us turn to the cold and impartial
judge called history for the answer and it is that the essence
of the political character of Islam as the champion of human
equality, dignity and freedom, is to be found in the charter
which was granted to the Jews by the Holy Prophet after
his arrival in Madina and the noble message sent by him

S i —

—
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- lrhiuh assumes a form quite
%‘”* :ﬂﬂﬁh i'l has assumed in Western society,

,ﬂl urge from inequalities born of the dis-
bi:th material resources and the geo-

. '.ll-"ﬂ'

_..14

ment. National representation in our Islamic
1 m& be secured h? an assembly of persons
"ﬂp pation as & whole, It must be capable of
in the political sphere, the solidarity born of

 fr ' rnity. In our Muslim parliament there shall be
ist, no Socialist, no Republican, no Monarchist

- Thn shall be only men of good-will animated
pirit of the Muslims of the early century who
mhnnty to serve their fellow men and did

ot rule pnunding to serve them., They will be the
"“ feri  among themselves only as to the choice of
F’ﬁ' "‘”« . rewith to serve the common ideal, It will be
| “}E“J’ 4 tb. National Shura to control the executive but
o - indirectly 7 by legislative action, for the elected repre.
qufﬁ cks the p:ofuumlﬂl competence of the executive
"'Jif m latter acquires through education and ex-
“':"'."J n]m:h may not be available in every case to

]
—

w 'L

In electing | I pray you eschew the evil
e v .nolitics which we have acquired as
% AR Siix. d dence of the last two

sy b A tl::i as :r:\rerf sphere of action and
¢ thought, differences jﬁlal: and conceptions and appre-
5 divide T Such divergencies are of wvariable
"' qnmmt in wh? theyare | gruduﬂﬂ-
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historian of Islam, each capable of immortalising its founder,
cave value to the rest and all combind endowed the system
which they formed with a force and energy exceeding those
of any other political system.

An examination of the political condition of the Muslims
under the Khulafa-i-Rashidin, brings into view popular govern.
ment administered by an elective chief with limited powers. In
this Government the prerogatives of the Head of the State were
confined to the administration of executive matters such as
the regulation of the police, control of the army, transac-
tion of foreign affairs, disbursement of finance, etc., but
he could never actin contravention of the recognised Law.
Under early Islamic rule tribunals were independent of the
government. Their decisions were supreme, and even
during the Khilafat-i-Rashida, the Khalifa could not assume
the power of pardoning those whom the regular tribunals
had condemned. The Law was the same for the poor as it
was for the rich, for-the man in authority as it was for
the common worker. During the periods of the later dynasty
when pure and simple democracy of Islam gave way to one-
man rule of self-appointed usurpers and dynasts who in their
persons represented pagan oligarchy which had been dis-
placed by the teachings of Islam,—even these despotic rulers
observed more or less the outward semblance of law-abiding
executive heads of representative government, and when
they outstepped the bounds of sacred Shariat, they were
restrained by the general body of jurisconsults which in
all Muslim states are now represented by the courts of the
highest authority which in all civilized states serve as consti-
tutional check on sovereign autherity.

The advent of the New Order

With the advent of the new order we stand on the
threshold of a new epoch in our lives. Now that our new
opportunity is in our hands, let us take stock of our present
situation and lay the foundations of a genuine Islamic State
through a new and truly Islamic Constitution which in-
hibits class rivalries, in which ideals and social aspirations




The Prophet of Islam

in the West,
_ % born' of th!. clash of Godless and anti-God ideo-
hﬂu_ » BOWever, Is serving as the eye opener fo
our amateur sociologists who are graduall el
the feeli : : ally veering round to
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| The supremacy of the rule of law under the Khilafat-i-Rashida
In spite of the three long excruciating centuries through
which Islam has suffered obscurantism in religious matters,
feudalistic politics, unconstitutional rule by despots and
; a general decay in social standards, true Islam in its
‘ original, unalloyed form is still with us, inviting us to
| return to the ways of our progenitors of the frst
t century which gave to the people a code which in its
1 purity and simplicity was capable of the greatest deve-
k lopment in accordance with the progress of :fmte:rial
| civilization. It conferred on the state a flexible constitution,
" based upon just appreciation of human rights and human
| duty. It limited taxation, it made people equal in the eye

of law, it consecrated the principle of democratic govern-

ment. It established control over the sovereign power of

. Amirs, Khalifas, and Sultans by rendering emul:iw. authority
S ‘subordinate to the Law, a Law based upon religious sanctions
~ and moral obligations, to wit, Shariat. The excellence and

effectiveness of these principles, says Urquhart, a European
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scholasticism totally foreign to the spirit of Islam. It need
hardly be pointed out that religion of Islam is absolutely
opposed to excessive subtleities and quibblings in religious
thought which explains the absence of priesthood in Islam.
This scholasticism propagated the belief in the middle centuries
of our history that the recommendations of the Holy Prophet
in favour of quest for knowledge and the pursuit of research
and science related exclusively to research in matters of faith
and meditation and that religious meditation alone shall en-
gross the mind. This, as we all know, was utterly an arbitrary
misreading of the Prophet’s intentions, for after having
communicated to us the fundamental verities, he exhorted
the believers never to cease from acquiring by their own

efforts more and more knowledge of the world and of the
physical phenomena,

He told us that by science we could appreciate our
faith better and shall be in a position to practise it better
when we are learned..r He meant thereby to secure to us,
by means of constant intellectual striving, material happiness
worthy of the moral and ethijcal enrichment which his
message brought to us, Nevertheless, the so-called mysticism
to which we succumbed as a result of the machinations of
the pseudo-clergy became so general, that it came to dominate
the Muslims mentally, Consequently, the followers of the
Din-ul-Fitrat lost all interest in the Fitrat and almost alto-
gether abandoned the study of natural science. Thus
Islam became more and more incapable of securing the
material welfare and power of which it stood in need in
order to pursue a life of freedom and to defend its indepen.
dence from attacks from without. The Muslims are thus
themselves to blame for their political and material downfall
and not the Philosophy they profess. Meanwhile constant
failure on the part of some Muslims to resuscitate their lost
fortunes combined with a feeling of defeatism caused by
their close contacts with the nations of the West, gave rise
to false notions of the superiority of Western secularism
over the secular-spiritualism of Islam and made them easy prey
to the Western laicity. The current phase of acute restlessness
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ages after he is forgotten, like the Laws of Humurabbi
and precepts of many other teachers, is not an infrequent
phenomenon in history. But that a man obscure in all but
birth (which Islam does not recognise), brought up in the
midst of a wild, unruly and obstinate race, not being learned
himself, with no resources he could call entirely his own,
should, by mere word of mouth inspire by example and the
inspiration of his example extinguish idolatory through a
hundred tribes, abolish all sorts of evils from their midst,
unite them into a vast and active movement and dying leave
to men, white men, with the bluest blood of Alquraish running
through their veins, black men and yellow men, for ages
past strangers to precepts and practices of equality, leave to
these, not to his own children, mastery of the oriental world,
that his system should survive him for twelve centuries as a
living missionary force, that it should not merely influence
but utterly remould the teeming millions of the human race,
that it should after twelve centuries be still so vital when
palmiest days of its political dominance have passed away and
its great achievements in the realm of arts and science have
been been forgotten, that it should be the only force strong
enough to enable struggling Muslim communities of Asia
to withstand military and diplomatic organisations of the
West and yet withal admit to the non-Muslim proteges
of that system the statutory privilege of absolute religious
liberty and free, unfettered pursuit of their social and secular
objects, has never been witnessed in history before Islam.

Shariat the Divine Source of Islamic Consti tution

It is pertinent to ask: what was the secret of the success
of Islam and what were the elements which in their combina-
tion constituted a force which more than three centuries of
Muslim vicissitudes on every side of their far-flung domi-
nions have failed to extinguish? The answer to this question
can be rendered in one short sentence and it is that the whole
social and political structure of Islam rested upon the funda-
mental principle of the equality of all men and sovereignty of
the Shariat derived from the Holy Quran and the Sunnah
which represent the sum total of natural, ethical and social
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reported to the Ministry, his qualifications to study
abroad will be promptly cancelled, and he will be
compulsorily required to return to China.”

Such restrictive measures were not limited to students
alone, Scholars and journalists were obliged to pass indoctri-
nation courses before being permitted to travel abroad.
Chinese who had contacts with foreigners were looked upon
suspiciously and were often subjected to interrogation. All
intellectuals who were not amenable to the will of the
Kuomintang were denied employment.*

As to ideology, aside from being dry and dull, Chen’s
thought is bankrupt. He has no capital of ideds to offer
towards a solution of concrete problems—social, economic,
and political. He tries instead to saddle the mind with the
dead hand of antiquity, or, at best, breathe life into the
moribund  body of Confucianism. In any case he was
foredoomed to failure for today’s world is not the Chou world,
and to invoke vital forces and artistic insight has little appeal

for the inquisitive mind in a world of modern scientific and
social thought.

In the thought of Chen Li-fu one beholds an erosion of
spirit and a sapping of intellectual and moral vigor which may
well account for the disaster of the Kuomintang on the
mainland of China. *“The Kuomintang failed for lack of
any long-term policy thought out in terms of reality, and thus

became a prey to selfish ambitions, to corruption and to
nepotism,”"*

Howaro F. Dipspury, Ir.

———

4 Bee Agnes Smedley's “The Sotial Revolution' in Chinag, PP, 187-190,
“ Charles Patrick Fitzgerald. Revolution in China, pp. 73-74.
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shows a basic ideological inadequacy. He attacks materialism,
which may or may not be a good thing, and the freedom of
the individual repeatedly. He proffers a vague spiritual
interpretation of history to meet the countless challenges of
the present day. In this aspect of his thought as in countless
others, he resembles the fascists.

““I'he basic idea of fascism . .. is the spiritual interpre-
tation of history. Fascism is a definite revolt against
materialism, that is, against all forms of interpreting the
universe from a purely naturalistic or purely individualistic
stand-point.”’¥ Chen seems ideologically akin to the fascist
variety of totalitarianism in contrast to the communist,
There can be little doubt about his deprecation of democracy
and the principles of liberalism. He offers the youth of China
the philosophy of Confucianism, a toilsome script, and an
irrational mode of thought to prepare themselves for the
future,

Confucianism had- three main supports in the past in
China ; the autocratic-monarchy, the Civil Service Examination
System, and the Chinese family. As a result of the Chinese
Revolution of 1911, the monarchical support was destroyed.
A few years before the Revolution the Civil S&vice Exami-
nations had a death blow. Now amid a variety of pressures
traditional Chinese family ties have been breaking up and the
Chinese family is itself undergoing a revolution. There simply
is not any basis for Confucianism in modern China.

Chen seems to realize this, though, as with so many other
incongruities of his philosophy, he never says so explicitly,
This may explain why he tries to incorporate certain Western
strains of thought as metaphysical props for a vapid
philosophy, *. .. If we traced the attitude of fascism towards
the various philosophic movements of our modern era, we
would find it ready to acknowledge a debt to them all, to
Hegel, to Comte, to Henry James, to Nietzche, to Bergson—
even to Bentham and Marx,’ It is significant to note that

W Fascism, p. 43.
% Ibid., p. 49.
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low, the ignorant and the educated, it assuredly must be

calligraphy and the enormous stress placed upon it in
traditional China. This from the Minister of Education of

the Kuomintang, We need not wonder why this regime
suffered disintegration,

Not only is the Chinese written language itself extremely
difficult, but this great stress on what might correspond to
‘penmanship’ has been an obstacle to genuine learning and a
source of intellectual stagnation for Chinese culture.

It is difficult to treat Chen Li-fu's thought dispassionately
because his whole mode cf thinking in this realm is both
antiquarian and obscurantist. Even a most casual acquaintance
with Chinese philosophy and the political tradition of the
Empire causes one to wonder how a man living in the trubulent
twentieth century could possibly suggest a return to days
of autocracy, privilege, and a virtual monopoly of education
by a favoured few. True, he does not advocate these things ,
explicitly, but they are “implicit in his whole ideology. Chen b
repeats the old theme of a Golden Age in the past. He
perpetuates a narrow, distorted view of modern thought as
well as the actual realities of the past. “We must let every
person have a copy and let them know the history of the Han
and Sung Dymasties .. .."”"* In the modern age, in the age
of the awakening of the long slumbering Chinese mind, if there
is any one thing we can say for sure is quite unnecessary—if
not profitless—it is a study of the Han and Sung,

Evaluation.

In these few pages we have tried to present the major
elements of Chen Li-fu's thought. The undertaking has been
an extremely arduous one, not because of the profundity but
because of the sterility of his thinking. His reaffirmation of
Chinese cultural superiority is immediately seen. Chen is

" See 'On the Inauguration of the Publication of Calligraphic Studies"
4 in Calligraphic Studies. Chungking, 1943. (From the Chinese).
" K’ung-hsueh (Confucian Studies). No. 1.
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the family, rule of the state, and peace of the world,’ there is
nothing that is not included in Confucianism which is
comprehensive and specific.'"” From these and similar
statements, it is apparent that Chen is reiterating the

unfortunate Chinese claim to cultural superiority.

His attitude towards Western learning—which he
considers to be summed up in the word ‘technology’ is
reminiscent of the Nineteenth Century Confucian dictum :
“Chinese learning for the fundametal, Western studies for
utility.”” At first glance such a dictum seems natural and
harmless enough, but upon a careful consideration the real
impact of such an outlook is appreciated. It is just this view,
or more precisely the attitude it reflects, which tends to
perpetuate the proud, often arrogant and ethnocentric
culturalism which has been so great a bane to China in the
modern age. Under a euphemistic phrase, ‘"Western studies
for utility,”” there is a stubborn reaffirmation of an outmoded
traditional system of -values. The word “utility’’ instead of
implying “'need” implies “‘usefulness.’” In other words,
Chinese civilization does not need Western learning except
that the Occidental barbarians would not let her slumber and
80 China must bestir herself in order to preserve herself from
them. Contrary to Chen and contrary to all cultural self-
hypnosis, China sorely needs science, sociological, political,
and economic learning, and a volume of ideas and concepts,
and not just modern material gadgets.

As new scientific equipment is needed, so also is a new
intellectual orientation. This is an obvious historical fact.
The Kuomintung had an opportunity to accelerate this needed
intellectual orientation but failed. The present Communist
regime is intent upon instituting an intellectual revolution
oriented towards Russia rather than the Western world.
Regardless of who does the reorientation, the fact remains that
in the new home of modern China there will have to be a
thorough house cleaning and new furniture added, not just a
rearrangement of the old.
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holds that the whole is greater than the parts and, therefore,
the parts are subservient to the whole. Hence, in Chen’s
scheme, the individual—a part—is submerged in the collective
whole. This is another one of the many unpleasant tendencies
of this collectivistic interpretation of history.

Although it may be a source of discomfiture to some, it
is clear that Chen has no sympathy for liberalism or for
individualism as conceived in the Western political tradition.
In fact, he is contemptuous of individualism of any variety :
‘‘Separated from the society, his (man’s) person and his value
become insignificant ... "% and ', , ., we know that any kind
of ideal for individualism has no basis.””®* In the place of the
evolution of society by means of a class struggle; violent or
otherwise, one is offered the nebulous goal of “‘a perpetual
strife for that which is true, good and beautifyl.’'2 Regretfully
for all concerned, the content of these words is assiduously
passed ovir in silence and we are left uninformed s to the

nature of his perpetual.strife.

In the age-old spirit of the elitists, Chen makes a curious
comment upon democracy which is of interest to all adherents
of democratic, constitutional and parliamentary government.
Though the passage is rather lengthy, it deserves quotation
in full 2

““The system of democracy s generally conceived can
only help to wipe out the clash among the different
classes and the reign of strength and might, it is still
unable to wipe out the struggle between the ignorant
and those who are intelligent. Thuys recent ideas of
politics do not pay so much attention to the peoples
participating in politics as to how to remedy the
situation brought about by the past emphasis on the
free expression of individuals, In consequence there

" Philosophy of Life, p, 61,
8 1bid., p. b2,
< Ibidq F- lﬂli
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thought and action are perfectly reconciled, implying
the existence of a final and infinite harmony . , . "'

Much more could be added as critical commentary upon
this metaphysic, but further belabouring of the countless flaws
and antiquarian notions would be like whipping a dead horse.
We shall leave the purely metaphysical part of the philosophy
of life of Chen and turn to his social thought.

T'he Social Philosophy of Collective Existence.

It seems fair to say that the social philosophy of
Chen Li-fu can be adequately grasped by reference to his more
elaborate philosophical ventures already mentioned and in
various articles written by him from time to time supporting

or expanding his social and political orientation.

Chen has a rather vague philosophy of history which
states that '‘The motivating power of -the evolution of
human kistory lies in man's struggle for collective existence,
collective life and collective progress.”® In a section in
Philosophy of Life dealing with social progress, Chen indicates
that he conceives of seven historical stages of human society,
but as these stages are practically self-explanatory, and because
they seem to be convenient little categories in which Chen
charts out societal evolution, no elaboration will be given

here. The stages are :

1. The period of the strong tolerating the weak;
Z. The strong overpowering the weak :
3. The strong pitying the weak : n
4. The strong enslaving the weak g
5. The strong turning into the weak ;
6. The strong assisting the weak : and
7. Disappearance of the distinction between the strong
and the weak.®
" Fascism, p. 67. /

" Philosophy of Life, p. 101.
" Ibid., pp. 118-120,
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the contrary, the noumenal world exhibits a significant
permanence—a fact which Chen seems to be una are of 1
or to ignore. ‘ ,

Must an ontological body exist simply because man wﬂu!d
be unhappy without it ?

The answer is in the negative. It is one of the cardinal
points of scholarship to try to understand and describe the
universe and all of reality without appeal to human wishes or -
emotions as much as possible. [n intellectual endeavours we
try to avoid making wishes reality, or, converssly, making

reality conform to our wishes.

Is all reality explicable in terms of life and will ?

Chen tries to bridge the gap between inanimate nature .
and organic nature by attributing to each a common denomi-
nator, namely, vitalized matter. Instead of showing the
development or evolution from the primal vital substance to
the material concretions, he seems to leap from one realm to
the other, never indicating the connection, if any, between the
two. In his enthusiasm to interpret everything in terms of
a spiritual vitalism, Chen errs in the opposite direction of
his Marxist antagonists who have an equally dithicult task in
Jumping from the material to the vital realms of reality. |

There are men who are captivated by explanations of
reality by means of the general notions of a vitalistic or
voluntaristic force, or in materialistic terms, but one must

Ly
1

m«wWﬁL as forces, have no tangible e
logic, mathem hematics, and many other purely
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o d ir *lﬁl Book of Changes three thousand years ago.
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n both cases, ever, certain aspects and ferms of
ry scienc qkﬂnmmlr employed, thereby giving
- of moderr science’’ to the various doctrines,
ecting or the uninitiated may feel that
ill#liﬂ!ﬂ a grasp of the very latest evidences

irch when such is clearly not the case. This

& il pmfuundly grievous in Chen as his works
“ ‘.I.uvuﬁiltur with an array of diagrams, more
-Ilun mliahtming. and throughout one is made
QE a t.ynnny nl' awkward and sometimes pseudo-

A { 'u“.‘-"- plogy.

B

thun of this “'philosophy of life'" we have
striven to give a most charitable account of

L -”; mﬁhyllul musings—and musings they are, as

ot

m ‘any effort made to justify wildest of claims
t absurd assertions. Prominently in evidence
writing is a painfully strained effort to read all

th : . tmu“ﬂl .cmnﬁﬁc mumptlﬂ“l into the

classics. For example, "‘Indeed the three
' oﬁ nj.ltﬂ and the one dimension of time are
 and mutually affective. Inklings of this idea may

ot

» but wonder whether or not this is an attempt

e -I g "}U,ri:j'; :. E st de th# fumu mru]w:tmg everything

: all-pervasive and revered

- . votk 1.- ; but ceaseless change ?

n speaks of thg untulomu:al bndy nl h-::lng
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then, is really glorifying and giving true meaning to his life.
What, therefore, lies before man as his task and noble end is
“the gradual unfolding of an area of social equilibrium, of
beauty and of firmness of character wherein the inevitable
trials of life may find compensation in spiritual comforts.’"*

Criticism of the Philosophy of Life.

Chen Li-Fu in his vigorous opposition to Marxist
materialism'® presents us with his peculiar version of
Bergsonian-Vitalistic” metanhysics, a school of thought which
has been suhjected to a great deal of contemporary analysis
and criticism. 'When evaluating his metaphysical expoundings,
one is reminded of Bertrand Russell's comments on Bergson
which, though incisive when levelled at Creative Evolution,
can be still more appropriately cited against Philosaphy of
Life of Chen.

“This book contains, from beginning to end, no
argument, and therefore no bad argument ; it contains
merely a poetical picture appealing to the fancy.
There is nothing in it to help us to a conclusion as to
whether the philosophy which it advocates is true
or false; this question, which might be thought not
unimportant . . . has been left to others.¥

Although there is a further similarity in some of the most 1
important aspects of the two men’s thought, it must not be
assumed that one is here comparing the intellectual stature i
and the brilliance of poetical insight of the one with the

novice-like stumblings of the other. One is a genius ; the
other an ill-equipped, dull apprentice. Thus, any comparison, =
even in their errors, between Bergson and Chen is truly
flattering to the latter and quite uncomplimentary to the

| e R e

*In Chinese Marxist materialiam is rendered ‘'nothing but materia,
thing-ism"* (wei-wu chu-i),
" Vitalism is rendered as "'nothing but life-ism"’ (wei-shung ehu-i).

" Bertrand  Russell in "“Philosophy of the Tw tieth Century”*
Twentieth Century Philosophy, pp. 236-237. o o R

' Major J. 5. Barnes Fascism, pp. 52-53. ?I
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-...‘ ow becomer abvious, is not only
.;" !ﬁfﬂm a striving, struggling Will,
_}lﬂu as long as possible. Moreover,

ristic.”” The fundamental stuff of
it life through mutual influence and

'.., " .u w another, holding the past to embrace

R, -:"l?
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t!ll old into the new.""

lwn a picture of reality as a streaming
ng 'stuff’ ever changing in its mainfesta-
ﬁmn and concretions, discarding, decaying
oly pushing forth in an endless series
ﬂu ashes of past creations, In this whole
M; very special significance in that he

iﬁ a series of existences.

 status results by virtue of his own
".l'ﬁhc possession of self-consciousness enables
yn existence and desires and to feel a

Bk "i ﬁllgm because he senses that they are like

himeelf with them and together they
athhm which is concretized in culture
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, d’ue mlﬁP say that man by nature, like all

3 and wlihng for a better life,
m Il‘ﬁm‘nmaul by means of culture. Thus

vml:r harizons of achievement ;

'I~ 1"1 ; _._-_J ..u ,I-"nr tﬂﬁmph& reaching to the

ﬁ'l tnward the Ideal. Man
m aﬂiamatmn *mth his
mﬁimdunl has no
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seen to signify regression, degeneration, non-creatiy
nevertheless, it is possessed of latent creativity. |
“The terms, positive manner and negative manner,
dynamic state and static state, diacl_usur;:__;qy_{i}
enclosure, expansion and contraction, creation,
conservition, change and the maintenance of un-
changeability during the process of change, are but
relative terms employed to explain that spiritual
power and material force which are but two different
functions of the life-substance at the same time, "1

Here we seem to be confronted with a Bergsonian version of
the age-old Chinese Yin and Yang cosmology.

Having discussed the ontological body, we are now in a
position to survey the problem of existence. Chen seems to
use the word ‘‘existence’” in at least two different meanitgs.
In one, he speaks of *‘each existence' in the sense of existence
a8 a concrete thing. ‘“Thus any existence is not satisfied with .
existing for a twinkling moment, or to let itself disintegrate 2
without any effort to prevent itself from doing so.""** The
second meaning of existence in Chen’s usage is that of
"a process of life, which is its content.” In this sense
existence is to be understood as an activity, and the activity
gives rise to the thingness in question. In viewing reality,

Chen indicates that we should conceive of the life-substance
evolving in such a way as to enrich itself by multitudinous
e:iu’tisl_lcas or processes, each ba—ving two aspects, one as a
concrete thing and the other as an internal actiyity which
makes a thing the peculiar kind of thing it is. AT

This process, or infinite number of processes, gives rise

to infinite kinds of existences, Each existence is striving both
ot to preserve and better itself. In the cases of the higher
~ existences such as man, the life-substance is striving to reach

i'-f;'-'-*" -v f.,hbhe"t I‘E&]ﬂ'l of bﬁnﬂr namely, ‘the Good, by mﬂ-‘lnip‘ﬁ* v3 :
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\di ‘i,."_“._“, Jlu fact, why should he wish to
"{t‘l’*“- ture that is civilization and culturs
""} til! vithuut belief in “an everlasting
—ir"'*- " humanity would find no reason for
T ‘-:;;‘ ‘he finds himself justified in declaring that
.:: ar .|mloniul body. Whether this declaration
al imj on or not we are left to judge for

S m Chen is employing the traditional ontological
ment for the existence of God, with his own peculiar
"_ . to establish the existence of his '‘ontological
| necessary being which must exist,

il R

Jhat is the nature of Chen's ontological body ?
AT k Iﬂ'ﬂ. and the term life-substance is employed

= ;___:‘;'1:_:-:5‘;;“ ‘essence more suggestively. ‘‘The life-substance

2 ﬁf“* iu.mpitu of the changes it suffers in form or
zation, and it is one by nature, though many in
aion.” At f continuing, Chen adds, *'This, of course,

't’““ -1 stic phﬂmphy of life and the principle of life

at o’f change.”"? Stated somewhat differently,
'.".-;"-f"l may be. conceived of as a ‘stuff’ not a material,
'1’ ance ‘but rather a vital, pulsmg stuff which
L ity, M emtml and regenerating. Change i is
' {I.; H“a ute I:ut it is above change. A::nrdmg,
yceans may turn into fields and back again;
et ?ml die out” but the vital stuff, the
“‘ \Gays: -' -t Eii:gh jts mainfestations and forms
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a product of Chinese culture and, therefore, immersed in a
venerable and proud cultural heritage., In his writings one
often senses his trying to play the part of chih-k'o, or marriage
broker, between an ancient cultural tradition and certain
strains of Western thought. If this fact is kept clearly in
mind, one may be able to tolerate his mixture of Western
ideas and terminology and numerous indigenous Chinese
conceptions. One fears, however, that often many undesirable
intellectual marriages are not only arranged but are actually

forced.

““*“The past is past, the present will soon be past !’

This idea makes one feel sure that in the twinkling of
an eye the earth will sink to naught: that this boundless
void will break to pieces; that life is° but a flash of
existence soon to disappear for ever; and that it is of no
use to have any ideal. In such a state of mind could anmy
one go on living for a moment longer ? Thus the existence
of an everlasting ontological body for the endless and
continuously changing phenomena, an ontological body
overruling them, interlacing and protecting them, must be

assumed.’’®

After having stated his conception of change in Philosophy
of Life as the principle of all phenomena, Chen then proceeds
to a discussion of the problem of ontology, that is, the study
of being itself, its properties and relationships. His general
line of reasoning seems to be that the reality of change is
quite evident from mere observation of the sense-world, the
everyday world apprehended. What we apprehend in the
everyday world upon close examination is a multiplicity of
processes of change : all phenomena are in a flux, though the
rate of fux or change of one phenomenon may be, and generally
i, different from that of another. The important fact,
however, is that things are constantly changing. If all things
and all reality are in a state of ceaseless flux, why should man

—_— e — a

¥ Philosophy of Life,, pp. 20-21.
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