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FROM BAL-I-JIBRIL: THIRTEEN
GHAZALS

Translation A. A. Shah

S L T R TR [P T
= G < L Olewl el e o S
Sookob & sl S b o g
LS Sa JS e eS8 eSS
C} e L;.Mj i s LS



o O e b e 58 Sl S
. A blaze is raging near His Throne
By my strains that burn like flames

The cries of 'Mercy'! rise aloft

From the Temple of His Names.

. Houris and Angels all alike
My soaring thought can keep in hold:
The moulds in which Thou dost reveal

Get ruffled by my glances bold.

. In my search and quest for Thee
Clois ers and Kirks | did design,
But my groans and woeful walils

Can shake the founds of fane and shrine.

. There were times when my vision sharp



Pierc'd the heart and core of life:
Time again it fell short of mark

By mine inner doubts and strife.

. I was the only secret veil'd,
In Nature's womb in latent form,
When | was brought to light for show,

What a wnder Thou didst perform !
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. If the stars from their courses turn.
Is the sky mine or Thine?

Why need | bother for this world?

Is this world Thine or mine?

. Where lies the blame,

O Mighty Lord! If Void's shore is free



From Life's tumultuous roar:

Is the Void Thine or mine?

3.Why that Fiend held his homage back,
On Creation's Early Morn?
How can | let Thee know: is he

In my Counsels or in Thine?

4. Mohammad, Gabriel and Kuran,
No doubt, to Thee belong;
But its numbers sweet and fine whose

Thoughts expound: mine or Thine?

5. Itis the blaze of this clagrn star
That makes the world so bright.
If this earthly star suffer'd blight,
Whose loss is it: mine or Thine?



Sl ol (&l S OB S

Make your ringlets still more coiled and curled

Let darts carrying death and ruin on all be hurled.

It suits not that Love and Beauty both be veiled:
Either You reveal yourself or let me be unveiled.
You are an ocean g¢e&nd | a river small:

Make me the ocean strong and let my waters in
You fall. | am a common shell; on

You depends my worth:

Change this piece of clay into a gem of noble birth.
Though fated not to share the joys of spring,

Let this birdie mute and dbnthe advent of April sing.
What for you drove me from Eden's gate?

The cares of life are unending, long now You must wait.

On the day of Reckoning, when my-céiarged scroll is
brought,

Have pity on this sinner and let him with shame be fraught.
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1.0 Lord, hearken to my woeful wail,
Though it may move or it may fail.

This bold and unfettered wight Begs

Thee not to do the right.

2.Thou hast put this speck of dust
Midst deep abyss and raging gust.
Is thinefondness for creation

An act of mercy or oppression?

3. The red rose, with its lovely dome,

Found its bed no lasting home. Is this the spring in its
prime?

Is this the livening wind and clime?

4. In me there runs a streak of sin,



| am a stranger this inn;
But hosts of heaven with all their might
Could not set this Chaos right.

5. This world of Thine on its shaking founds,
Lay bare, with unbroken grounds.
It is indebted to my love for toil

That has adorned and peopled its soil.

6. The orchard #t has no danger,
Where lies no ambushed hunter,
Il sorts with the dauntless mind

Which is to risks and hazards blind.

7. The lofty state of passions strong
Is out of the grasp of angels' throng:
Only they retain it in their hold,

Who much can dasnd eke are bold.
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1.What can the love of man avalil,
Whose life like glass is short and frail
How can a mortal's love accord

With God, the Everlasting Lord?

2. The love whose heat and flame are lost
With Death's singiey blast,
To suspense and fret has no claim,

Like the love that is all aflame.

3. My strength and reach are no more
Than a moment's breath and roar:
How can a faint and tiny spark

With 'Blazing Flame' on war embark?



4. First of all, on me bestow
A deathless life with constant glow,
And Thou wilt see the zeal and zest

Of restless heart within my breast.

5. A thorn within my breast infix
To make me feel its prods and pricks:
| pray Thee, Lord, to me impart

A ceaseless pain, an endless smart

VI
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1. My scattered dust charged with love
The shape of heart may take at last:
O God, the grief that bowed me then,

May press me low as in the past!



. The maids of Eden by their charm.
May arouse my urge for song:
The flame of love that burns in me,

May fire the zeal of Celestial Throng!

. The pilgrim's mind can dwell at times,
On spots and stages left behind:
My heed for spots and places crossed,

From the quest may turn my mind!

. By the mighty force of love,
| am turned to Boundless deep:
| fear that my selegard,

Me, for aye, on shore may keep

. My hectic search for aim and end,
In life that smell and hue doth lack,

May get renown like lover's tale,



Who riding went ofitter's track!

6. The rise of cladyorn man hath struck
The Hosts of Heaven with utter fright:
They dread that this fallen star,

To moon may wax with fuller light!

VI

U S (S5 e p ey S22
1. The Self of man is ocean vast,
And knows o depth or bound:

If you take it for a stream,

How can your mind be sound?

2. The magic of this whirling dome
We can set at naught:

Not of stones but of glass



Its building has been wrought.

. In holy trance in Self we drown,
And up we rise again;
But how a worthless man can show

So much might and main?

. Your rank and state cannot be told
By one who reads the stars:
You are living dust, in sooth,

No: rul'd by Moon or Mars.

. The maids of Ed'n and Gabriel eke
In this world can be found,

Butalas! you lack as yet

Glances bold and zeal profound.

. My craze has judg'd aright the bent

Of times wherein | am born:



Love be thank'd for granting me

The gown entire and untorn.

7. Spite of Nature's bounty great,
Its grudging practice, mark!
It grants the ruby reddish hue,

But denies the heat of spark.

VI
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1. A message in my ears was poured
Early by the wind of morn
That one who knows the worth of Self

Is as free as a noffdern.

2. Itis the source and fount of life

And keeps up Honour's flame:



If blest with it, you are a king:

If b'reft, a prey to shame.

3.0 sage, your teachings do not yield
A clue to aim or goal;
But you are not Devout or Saint,

So you are not to blame.

4. The dauntless free, who well can play
The regal mode and patrt,
Is still unripe and raw in my

Realm of poetic art.

5. These problems fine and intricate
Can lead to brawls and strife:
Do what you will and like, but |

Vote not for cloistered life.



6. This world is not your destined end,
Your goal and aim is high:
Your sojourn here is for your good

And will lift you to the sky.

7. Your recital that there is no
God but He, Whatever your race and land,
If not attested by your heatrt,

Is like a prinbn sand.
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By dint of spring the poppy cup
With vintage red hath overflown:
With her advent the hermit too

Temperance to the winds hath thrown.



When great and mighty force of Love,
At some place its flag doth raise,
Beggars dressed in rags and sack

Become heirs true to King Parvez.

Antique the stars and old the dome
In which they roam and move about:

| long for fresh and virgin world, Where my mettle | can
prove.

The stir and roar of Judgement Day Hath no dreaddat
alt

Thine roving glance doth work on me Like the Last Day's
Trumpet call.

Snatch not from me the blessing great of sighs heaved at ec
morn:

With a casual loving look

Weaken not thine fierce scorn.



My sad and broken heart disdains
The springand dower that she brings:
Too Joyous the song of nightingale

| feel more gloomy when it sings.

Unwise are those who tell and preach,
"Accord with times and the dge
"If the world befits thee not,

A war against it thou must wage.
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One lore can set the heart aglow,
Another rests on reasoning skill:
Learning gained by means of head

Leaves a man bewildered still.



This earthly frame one object holds
And it too belongs to thee

To keep it back from lusts of flesh

Is acharge too hard for me.

If my plaints have reached the stars,
Why lay the blame entire to me:

It was my yearning great for Thee
That stirr'd my fiery minstrelsy.

Why repeat the image twice

If it bore a flaw at first?

Dost Thou like that Man must be
Cheap and worthless like the dust ?
The West in me has instilled

The germs of doubt and unbelief:
Why are the Mullahs of this age

For Faith a cause of shame and grief.
Might enough has man as yet

To pit against what Fate ordains:



Fools, in sooth, are they who think
That Man is held by Chance in chains.
Thou dost hold thy idols dear And

| no less my gods adore

Both of us have earthly pets

That live for short and are no more.

Xl
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Mine ill luckkhe same and same,
O God, the coldness on Your part:
No useful aim has been served
By my skill in poetic art!

Where am | and where are you,

Is the world a fact or naught?
Does this world to me belong,

Or is a wonder by you wrought?



The precious momenof my life

One by one have been snatched,

But still the conflict racks my brain,

"If heart and head are ever matched."
A hawk forgetful of its breed,
Upbrought and fed in midst of kites,
Knows not the wont and way of hawks:
And cannot soar to mightyights.

For song no tongue is set apart,

No claim to tongues is laid by me:
What matters is a dainty song,

No matter what its language be.

Faqr and Kingship are akin,

Though at odds may these appear:
One wins the heart with single glance,
The otherules with sword and spear.
Some have left the caravan train,

And some on Kaaba turn their back,



For Leaders of this Faithful Band,

Winsome mode and manners lack.

XlI
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| thought my field of play to be

On earth belv the whirling dome

The toy from mud and water wrought
Methought to be my world and home.
The display of Thy charms hath broke
The spell that erstwhile bound my view
Ah, my folly deep and great!

For sky | took a mantle blue.

The worn and weary Caravan

Was lost in twirls and twists of space:
The Sun, the Moon and Mars | thought

Were my comrades in the race.



The stretch that seemed to have no end
By Love was traversed in a bound:
Sans end or marge to me did seem
The sky above and earth beneath.
My ardour, though | watched it close,
The secret of my love reveal'd

It proved to be a mode of plaint,
Though | kept my grief conceal'd.
The cry of anguish raised by one
Left behind by Travellers' Band
Struck me as the call of guides,

"Depart, departo distant land!"

X1

S pos el
Oh God, this changing world of

Thine Is, no doubt, superb and fine;



But why the people do despise

The true, the honest and the wise?
Though the rich and bankers' band

In His Godhead have a hand,

Yet tre men with full accord

Hold the Man of West as Lord.

Thou dost not grant a blade of grass
To men with talents high, alas!

The Man of West with generous hand
Bestows on fools squares of land.
With meat and wine like ruby red

The Faithful Fold at Church is fed:
There is nothing in the Mosque,

But sermons dry and painful task.
The Laws of God are true and plain,
But when our scholars do explain,
They give the Text such twist and bend

Which makes the laws abstruse as Pzand.



The Heaven for the pure and clean

None alive as yet has seen,

But every hamlet in the West

Is more like Eden at its best.

For years on end my thoughts have dwelt
On problems which by man are felt; | beg
Thee, God, to shut them soon

Beyond this world ioaves of Moon.

God to me such traits did grant

Which in angels he did plant:

Though born of dust and clay | be,

Yet of links with earth am free.

The Dervesh with God's love replete

No kinship claims with West or East:

To Spahan, Delhi or Somercand

| do not trace my native land.

| utter what is true and right

Without the thought of fear or fright:



The fool of Mosque | am not,

Am nor the child of Western thought
Friends and foes are all alike

In contempt for me and dislike:

For | could never honeylca

What is bitter like the gall.

A man with wisdom and insight

Who loves the truth and loves the right,
By mistake will not take at all

A mound of filth for Damawand tall.
The flames of fire by Nimroud lit.
Make me not complain a bit;

For a Muslim firmand true

Crackles not like the seed of rue.
Broad mind and clement heart | own,
Wish well to all, on none | frown:
Though in chains, my heart is free,

Devoid of wealth, yet full of glee.



My heart is free and on the spree,

No matter what my state mag/ b

No one can by force or guile

Divest the bud of pleasant smile.
Igbal, no doubt, was blunt and bold,
His peacediore God he could not hold:
Would, some had bid thishlied slave

To hold his tongue and not to rave!



IQBAL AT A COLLEGE RECEPTION IN
LAHORE

Qazi Muhammad Aslam

| studied for M. A. Philosophy at Government College,
Lahore, during the years 1231 Professor G. C. Chatterji our
brilliant teacher (St. Stephens, Delhi and Trinity, Cambridge) h:
then just returned from abroad and takemgehaf the M. A.,
class at G. C., which had been suspended or abolished since L
Saunders (19114) had left G. C., seven years earlier. Saunde
himself had relieved Igbal of his professorship at G. C. | ha
come to Lahore with a B. A., from Aligartd a’Inm Aligarh | had
brought with me a copy of Secrets of the Self, Nicholson'
English translation of Igbal's Asrdthudi.

Students including Muslim students of our generation; kney
Igbal largely through hearsay, to a lesser extent through dire
readig. During a visit to Lahore | had listened to one of his
public recitations at the Himay#dlam and had read some of his
longer poems then available in print. Whether we understoa
much or little of Igbal, there was no doubt we were all proud o
Igbal, great Indian and great Muslim, leader, scholar, poet, ar
philosopher.

| returned to college from the 1921 winter recess at Amritse
on New Year's day. The newspapers carried the New Yea
Honour list. | had barely looked at it in the Civil and Military
Gazette when | found that Igbal had been knighted. It delighte



and even thrilled me. Thinking was in HiNtslim terms.
Muslims had to hear criticism issued from Hindu quarters the
Muslims were backward in everything, in brains, in business,
the profesions, in the services and so on. But here and thel
evidence cropped up and it was very welcome that Muslims we
not so backward after all, that they had brains and professior
and managerial gifts, and intellectual gifts sometimes of a ve
high order The most outstanding example was Igbal, Muslim
barrister who wrote poetry and pursued philosophy as hi
hobbies, and who had been chosen now by a Western scholar
projection upon the Western intellectual scene. Igbal proved th
Muslims were not backvd. Given the chance to express or
assert they could give an excellent account of themselves. Igb
verse proved that if Muslims lacked riches or education or soci
and political importance, they more than made up by their ric
past and their promis¢arich future.

It was good Igbal had been chosen for the honour of &
knighthood. The British conferred this honour on their own
distinguished men. Igbal was not in politics, nor in any other fiel
the British might wish to reward for imperialist englsal's
knighthood was a recognition of his intellectual gifts. Occasional
such recognition was present in Honours lists produced by tr
British. Igbal had been knighted for his eminence as a poet al
thinker and for his significance for Muslim IndiarsliduAsian
and Muslim world culture. When the college reopened our sme
class of 4 or 5 or 6 Hindu, Muslim, Christian, and Sikh studen
talked about it and without" any effort the decision came the



students of philosophy at G. C., | grouped in thet Bret
Philosophical Society should hold a reception in," honour of Dr
(now Sir) Muhammad Igbal, old G. C. student and professol
distinguished Lahore citizen, and Muslim poet and thinker, whot
a Western professor and a Western publisher had chosen for t
notice of the West. In crude Indiedmdu-Muslim terms he could

be placed next to Rabindra Nath Tagore, higher than Tago!
according to some. If Tagore had been chosen for knighthoo
and for the Nobel prize Igbal could also be. Office holders of
college sodies look for such occasions. The principal working
officer of the Brett, in those days was the Secretary, genere
chosen from out of the B. A., students. The M. A. students were
minority not available or not important for the purpose. Brett
SecretaryKalimur Rahman, belonged to a family-kvedlvn in

the cultural circles of Lahore. He was joined by Assistar
Secretary Manohar Nath Seth, also a B. A., student, liberal a
cosmopolitan by temperament. The mechanics of the receptic
was in the hands didse two: they raised the money, they chose
the caterer, they made up the list of the guests to be invited fro
outside the hosting philosophical circle. They drew up the
programme. The date carefully recorded on the group photogray
taken on the occasiamas late in January 1922. The honour o
carrying the invitation of the Brett Society, which meant ar
invitation by G. C., staff and students functioning through one o
their most celebrated societies, went to the M. A., students. V
went in a group consisg of myself, Ranjit Singh who, let me
record in sorrow, diea young lecturer in Guru Nanak College,



Gujranwala, and Dina Nath, later of Punjab Police. There coul
be others, Secretary Kalift@hman, for instance, but | do not
remember. The poet had &l from his Anarkali residence to a
bungalow on McLeod Road. We called sometime in a@adhe
afternoon chair, may be with henmewspaper, e verandah sitting
his hookah crossleggednveniently near and dressed in the
easiest and simplest of ways, @& ahd shalwar and something
woollen. There was no excitement on our arrival. Only, a visit
a group of studentdindu, Muslim, Sikh all from his own old

G. C., and all students of philosophy meant something. W
carried a letter from Professor Chattedgidressed to Dr. Sir
Muhammad Igbal Having handed over the letter we did not hav
to do much. Naturally and easily came the answer. Of cours
after necessary inquiries, the answer was yes. The date and |
were settled. It was also settled that some wfill come to his
house to accompany him to the college. But we were nc
dismissed soon after. Courtesy and curiosity seemed to interve
The poet asked us questions. We could not have said much
reply. But he seemed to take us seriously and talleedsdo his
equals. One could see there was a big subject on his mind.
revealed some of it at this very meeting, some of it at th
reception.

The reception was held in one of the smaller lawns to th
west of the college tower. To this we repaired afien the
group photegraph had been taken by Bali under the well knowr
Indian laburnum whi¢hwith its clusters of yellow flowdras
supplied the baejround of 90% of all G. C., group photographs.



In the photograph can be seen Principal A. S. Hemmg| afod
British punctiliousness, who seemed to take a keen interest in ¢
function the equally keen or even keener Professor G. (
Chatterji, head of our department, Professor Ahmad Husain, ol
only other teacher those days (recently retired at 78 gsaRrinci
Islamia College, Gujranwala), all the M.A., and B.A., students
philosophy and some others. One may see, as indeed in any s
photograph may be seen, how some of those who later becar
important in different walks of life in India and Pakistarebivk
their early youth. Also in the photograph may be seen Majc
Shaikh Fazl Hagq whose carefully kept copy of this histori
Photograph has been reproduced in this issue of Igbal Revie
also Anwar Sihander Khan who became important in publi
school admistration in West Pakistan.

The reception itself was simple and rational. Tea was serv
by Lorangs, leading Lahore caterer of the time. Then came tl
speeches. Only two. One from the college side, the other in ref
by Igbal. There were also recitatioomfigbal. Somehow | had
taken charge of the college speech and the recitations. The spe
was done by me, for the recitations | asked a friend Kazir
Husain, for many years one of the only two or three Muslin
members of the faculty of the then MaclagamEegng College.
The recitation (or recitations) came at the end and evéry one
including Igbd enjoyed. Igbal listened with great dignity, quietly,
and somewhat seriously.



As for the college speech. | had written it out and got it ug
perfectly. A copy df later went to the Muslim Outlook and was
printed verbatim. (Who can now lay hand on this once grese
Muslim daily published by Maulana Abdul Haq from Bungalov
Ayub Shah and edited by a brilliant Muslim Englishman or Anglc
Indian Daud Upson?)

In my speechhadi undersignedworked on the theme that
philosophers differed very much amongst themselves, th:
philosophy was mostly concerned with defining differences, thi
students of philosophy had to choose soon enough the
philosopher or philosophers they wlouvhther belong to, that
their choice depended very much on' the impressions the
received from their first readings or their first teachers, tha
philosophy in short, tended to be persorddityinated. One
sentence in my speech ran like this:

Elsewherehere may be Kantians or Hegelians or what not,
but we at GC are just Chatterjians!

A key description of my theme and also of how persuasiv
and popular was our own teacher Chatterji. The speech seemec
have worked well. It raised some laughter. Hemm@leaatterji
were the loudest to laugh. Among the students Ugra Sen lal
weltknown Professor of English Literature sat as chief
correspondent of the G,C.,' magazine Ravi. He wrote about it |
the Ravi. | cannot say what Igbal thought of it. Not much, |
suppose. Except that it was a welcome speech by a student. Bu
made me glad to think | had come to his notice.



When Igbal rose to speak every one adjusted himself, so
not to jmiss a single word out of what he was going to sa
Anything that came fromedtpoet's lips was important and had to
be listened to with attention. Igbal did not speak much though
Maybe he was in search of a theme. Before an audience of Hin
Muslim, Sikh, Christian students and teachers, among them
English Principal, a physicof some learning, what theme was it
best to raise? A completely Muslim theme would not go well wit
a mixed audience. An Indian theme was hard to invent. ;
philosophical theme could be tame or tenuous. If there was
search, it was settled by Einstéinstein was the rage those days.
And Igbal's interest in Einstein was unusual. In retrospect toda
one can say that Igbal at the time was thinking of what to make
Einstein in philosophy, in higher poetry and in religious
experience. Einstein had setvndimensions for philosophical
thought and scientific descriptions. No wonder, Igbal had take
little notice of the speech he had just listened to. He went on t
speak about something which, it became quite clear, was v
much on his mind. It also becaohear that what he was going to
say was linked with the conversation he had raised with us wh
we went to invite him to this GC reception. And in the light of
what Igbal has said and written since (especially in h
Reconstruction), we can say that 1820's Igbal was thinking
furiously of the philosophy and science of his day and of relatir
everything important in it to an Islamic waiikelv reconstructed
after his own mind and heart. It is impossible to recall, now aftel
bout 50 years, what Iqgtzadtually said on the occasion. But from



the images which happen to survive | think | could construct hi
speech in the following way:

My interest in philosophythe last many yeéarsas centred
round the problem of space and time. Our earth and all around
occupies space. It is itself space and moves in space but has
being in time. So at least many of us would say. But how spa
and time appear to us in our daily experience may not be as tt
appear to a philosopher or a scientist. Space and timéy of da
experience may be dismissed as mere appearance. Philosop
have said this since Hegel. But what they are in reality, we have
means of knowing. Nobody knows, therefore there is also th
problem of how space and time appear to God. These at
problemsalso for theistic philosophers. And they have thought
and speculated about them. In the Musbnpturé the Holy
Qurari there are clear indications that time is important, ver
important, that there is human time and there is divine time
Divine time is eckoned in a way different from human time.
There is also the infinitenlimited knowledge of God, knowledge
without dimensions; without a before and after except perhaps
a sense to be defined carefully; without, that is to say, a she
distinction bateen past, present and future.

Muslim mystical poets and thinkers have been attracted to tr
theme and some of them have expressed themselves in startlir
modern ways. Their modern parallel is the German Profess
Albert Einstein who has proved mathecadly that our time and
space are phenomenal. They may be important phenomenally,



they are nothing ultimate, nothing in their own right. They are
symptoms of a more ultimate reality, to be described in ways ve
different from the conventional.

Einsten's thought is yet unkown except to mathematicians
Therefore, | have been discussing the subject with professors
mathematics. But they are unable to communicate the meani
Einstein's ideas have for ordinary men and philosophers. |
mathematical langge, mathematicians tell us, Einstein makes
perfect good sense. | believe they are right. But Einstein shot
make perfect good sense even to the ordinary man and tl
philosopher. Perhaps not yet | have been studying expositions
Einstein's mathematicabrk. Everybody says it is startling. And
it does seem startling. Exactly what is startling in it, it is not ea
to say. My own study of the subjetttis called Relativity
extends over the last many years. | have felt interested in it mc
and more. Forf seems to bring Islam, the Holy Quran, and the
mystics of Islam, on the one hand, and the new physical ar
mathematical science, on the other, closer together. | have a m
to trace out the two strands and put them together so as to shc
how significainand how similar they are. The commonsense viev
of a world of solid matter moving in the stream of time, or of
time flowing upon a world of space and solid objects, is not tru
It has to change. It is trukr say that space and time are signs of
eventsThe world is made of events. No even can be described |
terms of space and time, that is, partly space, partly time, L
rather in terms of space and time all at once. We are still able
speak of space and time though. Space has to lose its rigjidity



its status as something ultimate. In any case it is difficult to s,
which is more important ultimately, space or time? Perhaps time

| hope | will have another opportunity of meeting you. |
should also have time to consider the subject more carisilly, a
more time talking over and discussing. | may then explain mo
clearly how mystical religioat least some mystical thinkers
and modern science are coming closer, trying to say the sa
thing. The outcome is interesting for every one, for students c
religion as well as for students of science.

The speedhlIgbal's speech to the Brett Philosophical
Society, Government College, Lalveas over. Every one looked
at every one else and all at Igbal. A profound effect had bee
produced. Something veimportanfi something that was yet
unfoldingi was on the poet's mind. Some of it had found
expression; very much more of it was to find expression in it
own good time. Igbal's short speech had been heard by all agog
was the promise of a longer speechotoe. The promise was
fulfiled at Madras in Igbal's famous Lectures on the
reconstruction of religious Thought in Islam,

After the speech came the recitations. Kazim Husain ha
taken charge of these. One piece sung beautifully by Kazim w
especially wathosen. Kazim did not live long, He did not live to
see all that Igbal was to become in years to come. And certai
did not live to see Pakisfaigbal's conceptual and political
childi take birth. So, let this reminiscence serve as a tribute to



forgotten friend who contributed much to the beauty of this
occasion.

This piece | reproduce below from the Biabgra. It has a
Powerful universalist message and it fitted so well into th
occasion.

Incidentally, few people realise that Igbal remained
univershst in his outlook and his thinking even when in politics
he changed from an Indian nationalist to a Muslim communalis
For, as a leader of Indian Muslims he continued to argue for h
positions not from partisan premises or for partisan ends, bt
from general premises, for general ends. How much he liked f
talk of Asia and Africa and in the same breath! And not o
Muslim Asia and Muslim Africa only, but of Asia and Africa as
such. By Asia and Africa he meant the-bac#, the down
trodden, the explad part of the world. The future of this part
had to be assured before the future of the world could be assure

The point is not understood by some of Igbal's critics
especially in India. Indian Muslim communalism was brought t
birth by Indian Hindu comunalism. But even after it had come
to birth, its justification was sought in universalist, humanis
terms, in the beauty of variety, in-guiuping inherent in the
political nature of man. This variety, thisgnaliping allowed to
grow along healthynés was bound to organise itself into a rich,
meaningful, voluntary unity.



The piece | reproduce below describes the lovers of Igbal
conception. Igbal's lovers are devotees of big causes. Where
found, Igbal is ready to praise them, to stand up to dmeim
salute them. The piece watlbsen, was as welteived at the
Brett reception.
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1, Strange in theways and different from all the rest!
Wherefrom do they come? these lovers, my Lord?

2. Pain | must love, it maybe pain of the wound or pain o the
lancet,

The thorns in my wounds | have pulled out with a reedle
point.

3. May it ever remain rich and gré&an,garden of my hopes,
Its tender plants | have watered with the blood of m liver.

4. These still stars, night after night, oh they make me cr
Strange is my love and strange are myaments.

5. Ask me not how happy it feels to be without hearth anc
home, How many nests have | built only to burn away!

6. Eschew not me your felldnaveller, and Tarry O fatas
flame, we are doomed alike to destruction.

7. The saint lives on the hope of houries in heaven, Hi
innocence and simplicity are all assuatiexhpearance.

8. My couplets, Igbal, why shouldn't they be dear to me
Mournful laments they, they flow out of a mournful heatrt.

It only remains to add that Igbal walked both ways, from his
McLeod Road, house to GC and back. We walked with him. A



experence never to be forgotten. Throughout we witnessed a
exceptional love of students in a great man. From the moment v
went to invite him to the moment we parted with him at his door
he made us feel his equals.

On the subject of Igbal's interest in stislemnd his simple
unassumed kindness towards them it may be mentioned th
during a year or so in the late 1930's, a group of students (majol
Sikh, 1 think), let Bynow the Indian Sikh scholar and leader
Kapur Singh, visited Igbal, now and then andnedunvariably
with interesting accounts of these visits. Betweeni tfegna
timei they also managed to bring out a Punjabi magazine (
Urdu script) called Sarang. éarlier issue of Sarang carried-a full
length interview with Igbal. The writeup was K&mgh's. One
of the questions perhaps the main qudstthecussed was why
Igbal did not write Punjabi. Igbal's answer was he was nc
wedded to any language in the creation of his verse. The choice
language depended on the theme to be handled. tlogianées
required now Persian, now Urdu, as a vehicle. His famot
Lectures he wrote in English. There was no objection to writini
Punjabi, therefore. If a theme turned up which required the use
Punjabi, he would write Punjabi.

| know about this becaukapur Singh was then studying for
M. A., philosophy and was in almost daily contact with me. H
was a brilliant student and passed M.A., a Nanak Bakhsh Meda
of the Punjab University. He entered the ICS but resigned soc
after 1947 over some differend#s is very much in politics now.



EXPLANATORY NOTES on the text of the
"Kit nb al Tawasin"

On the style of the Tawasin

As the present text shows us. the style ofNiha@wBhors, in

the second half of the third century after the Hijra, takes on
charater which the works of al Muhasibi and Sahl did not have a
yet. | deliberately and constantly uses its whole technic
terminology. Bt instead of having the formal and chilling postur
of an Ibn I'Arab setting outworn formulas with a jeweller's
artistictalent, it betrays "hyperdialectic" tension, passionate ar
impetuous, marked wit frequent assonances and a division of t
sentences that makes for reciting aloud. These characteristics
the Halfjian style appear for the first time in al Junayd's
"authentic opuscules”; this is quit sigipg, for al Junayd

(+297/910, before this discovery, was regarded a very pruder

and discreet mystical author. | give here the first lines of:his
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1 Ms. Shahid 'Ali Pasha 1374, 4th Opuscule of al Junayd.
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Siraj to the 39th question of al Tirmidhi's Khatam al Awliya
"wa mm al 'Aqgl al Akbar,alladhi qusimat al ‘'uqul minhu lijami’
khalgihi?"- lbn | 'Arabi answers: it is al rpiMs. 'Umumi,
majmu'ah No. 1).

[-7°.

2, Qur. XX, 43; then 40; then 39.
3. Ms. for ~1a71'

4Qur. LI, 11.

5Qur. LI, 10.



This theory of Muhammad's meistenceseems to have
developed very early. Authors of the 4th century after the Hijr
give an explicit testimony to this, and it must be admitted that
figured already in the "tafsir" fragments which Nis Save
preserved under the namerifad Sdig.
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The dogmatic development of this proposition is likely to
have been the cause of accusations aghkestyad ibn 'Ali, the
author of al Qustas; for having affirmed the "divinity" of
Muhammad, some 30 Year before aljdatleati It is possibly
also al Fayyaahd his group whom al Baghdddihas in mind
when he speaks in the following terms of 'apggenerically
called "Mufawwidah:

6 Later summarized in the famous hadith SJ y; awl ja.t,, J JI ", (cf.al Shaharstani Il
125).

7 These fragmentgublished by the traditionalist Ibn' Ata (+309/922) in his
"Tafsir", were incorporated together with the latter in al Sulami's (+412/1021)
"Tafsir" which in its turn was-eglited in al Bagli's "Tafsir".

8Sic. .'327.

91n al Bagli's "Tafsir" on Qur. XLN, 81: Ms. Berlin, f° 335a.

10Cf. Mas'udi's and Ibn Hazm's texts, in Friedlander, The Heterodoxies of the
Shi'ites, 167.

BAnd perhaps also the author of the
12Farq, ed. in Cairo, 238.
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but the fact that further on 'Ab being added to God and
Muhamnad as the "third mudabbir" seems rather to point to a
special Shi'ite deformation of tgeneral trend of ideas here
under examination. On their side, tie/ah shared al H3k%
ideas on this point, since al Kilani accuses them of having sa
that "Muhammad knew the tekie Qurn by heartin already
before the date oother fragments lated whichreceivedo the
call'®l n al Hal l ajods other frag
Muhammatf the preexistence theomppears less strongly than
in the Tawasinfragment 155 is however characteristic enough
and quite parallel to the "Tasin &hjSiAl Sulami, tafsir on Quir.
XLVIII, 29:

. 15, "
"?whﬂﬁﬂt%\_ﬂ;} MWMQK&»(JWJ) > };
. . w“ 16 . et
‘\-])-ﬂJﬂU»)Ss&c,d'ﬁlfgjﬁdljw,.)ljdhﬂ)_lbdyjﬂ """-‘g"'-‘dw

139th condemned proposition, in Ghunya. -883Cf. Nusajes. I. c. f° 54h and
Wasi ti and Sayynr.i (in Bagqli, Il . ¢

14 Preserved in al Salami's Tafsir (on Qur. 11, 138; 1V. 103; 1X, 43; IX, 129; XLVIII
29) and in al Bagli's Tafsir (on Qur. XLVIII, 10, fragment 40).

15 Traditional questiofit presupposes the distinction between "nabi" and "rasul”,
admitted by the I mhmites. denied by
Ash'ari's answer was that Muhammad was really "rasul" only at the moment wher
he received his call (tabsirah).435

16, Al Bagli adds
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In al Halfj's thought, Muhammad, being entrusted with the
untreated Word (cf. here below 1,9, seems to have the twofol
generation which the Catholic dogma affirms of Marildtresr
of the Verbe preeternal conceptio(Siraj=nabi) and temporal
birth (risalah).

From the point of view of the "divine union”, al Halid
not see it typified in Muhammad, but rather in Mbaed most
of all in Jesud.Hence, when one day he weged to comment
on Muhammad, he said this

17, Ms. Azh. Kopr. 91: as

18Sic: Kopr. 91; Azh.:

19 Azh., Kopr. 91., 338 Cf. here below, p. 163.

20 Of whom he makes the model of perfect life (cf. the very precise analysis of his
doctrine in al Istakhri. 1. ¢ p. 135). In this he follows Muhammad Ibn Al' at Hakim
al Tirmidhi (+285/898) who had established the superiority of Jesus
2tKhatim al wileiyahd n - Muhammad " Khatim al nubu\
quest. 13 and 29; cf. ll&rabi, Futuhat.., I. 206 etc.) Cf. al 'ljli's and Ibn Hayit's
ideas on Jesus (Shahrastnni, ed. 131
Quranic "Jesus"; the Sufipected the second coming of Jesus as the triumph of
the true Islam (Cf. Abu 'Uthmnn al M
text of al Hallaj (Riwayat ..., trans! by at Bagli, in Shathiyat, Masli@adi°144a)
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l.e.: if Muhammad had not been sent, the proof would no
have been complete ... (But now), "betBmhand me there is
no more inbetweenlt is not any guidéjt is not any sigfsthat
are a proof of God to me! Behold, the divinedk are rising,
radiant, their blazing shine brings me proof, glistening,

” _5025

"The meaning of all this is not accessible to him who is idle
who ruins himself, as a sinner who nurses his dasital), as |

depicts the second cominglebus commissioned to establish on earth "the
Supreme Prayer, the supreme Alms, the Supreme Fast and the Supreme Pilgrime
For these Sufis "there, will be no other. Mandi than Jesus," according to the haditl
reported by al Shafollowing Bunan (in ®lini, who died about 430/1038,

"araba'in”, Ms. Zahiriyah, XIlI, 121).

22|n Ibn Khamis al Ka'bi, Managqib.." (3205°); the verses of which | quote here
only the first two, figure already in al Kalabadhi's "Ta'arruf", (cf1543

23 A prophet.

24 “"Ayat" means at the same time "verses" and "miracles”.

2511-2°: farash. Cf. hadith, in Sayiyd Murtadha (Ithaf Xoi8@ing Asin).



do! And yet, "He" is dsHe is an "I"- do not then go away from
me (o my God!) if Thou art "I" . . . ! Al Hiphere plays upon the

double meaning of:l grammatically it mear# is I", and in

philosophy it became the equivalent of Gréek é é . ¢cf.
the secalled Theologyf Aristotle, ed. Dieterici, 1882, p. 118; its

feminine form™3/*, is more common: id. p. 188pmpare with

al Halfy's verse which arouseddiaal Din al Tusi's admiration
w t w27 . . 4. 26 . " (n

In translation"Between Thee and me there is an "itis I!", and
it tortures me with the pains of kalh} for mercy's sake, remove
the "it is I" from inbetween us!" so that in my heart there be no
"in-between" anymorét"

I-7°.
The word "ghamada al 'ayn 'an al '&ystrictly parallel with

AbN'Amr al Dimishqi's word8:, sl o G L)l 28 G sl

II-8°

26Var.: ,.>

27Var:

28 Criticising this verse, Ibn Taimiya (in Tafsiral kawakib, i.e.) notes that it conclude
on the demand for fans (annihilation'. But fan& as "fang fi wandat al wujud", or as
fang fi tawhid al rububiyan wujud al siwa" is impious, and is "fang 'an ‘ibadat al
siwa" is reserved to the prophets.

29In Hujwiri, Kashf al Mahjub, translated by Nichol88n,



A parallel passage, taken from another, unnamed work of
Hallfj, is given by al Suldfgs a commentary ahQur.I1X 129
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We find here only a brief allusion to al &ltheory of the
vision Moses hadf God on Mount Sinai, according to the
Quranic account (VIl, 13%0), which afforded theNB
vocabulary the term tajalli, i.e. "local transfiguration of the divin
omnipresence under the form of a radiance that is visible to tr
saint."

Al Hally develped this theory in certain important passages
preserved by al Sulami's Tafsir, fragment 69 (on al Qur. XX, 2
to be compared with the other recension preserve in al Baqli
Tafsir fragnent 22, on al Qur. VII, 139), by his Tabagatd by
Ibn Khamisal Kabi's Manaqgib The $is' attention was struck
mainly by two points of the Quranic accolnby the fact that
Moses had asked to see God (VII, 139). and 2) by the fact th
God had granted his demand, although the Quranic theology se

30|n Tafsir, Ms. Azhar, Kopr. 91. Copied in Bagli, Tafsir, Ms. Berlin, f° 127a

31 Cf. Bibliogr. (17a13°). Compare with Makki, Qut al Qulub Il. 66.

32Cf. Sha'rawi, tabagat...ed. 1305, I, 107; except the piece of verse which is not
reproduced.



he is inacces$ih Al Halfj explained the two points with his
theory of the infiratt Moses, while thinking of the unique God,
had unified, simplified and separated himself from the create
beings to such an extent that God could show Himself to hin
only in the perfegsolation of his bare unity:

"y Gl 3,81 g Gl [ g sl 5,80

This theory, which is found sketched already in Jdias's
"Tafsir", took on, in al Halls century, at least two interesting
variants: that of al ®im al Sayyari's (+342/953) "Tafswiere
Moses, first dazzled, then helped bywliland Mikyl, speaks

with God who in the erftlsays to him: XK. I o3 6" | am

closet o you than you ydimiyak which 0
incurred al Kini's censuré. AbN 'Uthmm al Maghribi
(+373/983) who exposed it, explains Moses' being dazzled at tl
moment of the divine "tajalli" with the fact that at that moment
he saw "seventy thousand Sinais" appear before "ainal on

top of each of them seventy thousand Moses, sdledréke him,

33Cf. hee p. 168. Compare theses on Moses of Hasan Basri, Faris and Abu
‘Uthman Maghribi (in Bagli, tafsir, Ms. Berlin, f° 100b, 119a, 222a).

340n Qur. XXVIII, 29: extract, through al Sulami, in al Bagli's Tafsir, Ms. Berlin, f°
284b285a.

35|n al Bagli, Tafsign Qur. XXVIIl, 29, Ms. Berlin, 285a.

36|n Ghunya .,ed. 1288, t. |, p. 8 where there is the number "hundred".



with a staff in their hands like him and speaking the sam
words.®’

" -7°.

Already earlier the Khéttyah sect seems to have applied to
J'afar &liq the comparison of the person who is inspired, with
the Burning Bush from which rings tleece of God in the same
way. Later it is also found with the Dfgjasith reference to the
Imrm. And again with thefiBniyah who use3%tin connection
with their theory of the "fivah" (recitation of the Qamr) _which
seems to go well back to Jafadid®, although al Kihi
condemns it as not orthodx.

" -11°

"(Moses) saidcod has made me become reality"....He has
testified to my "sirr", but without my "damir". For this is the
".sirr", and that the "reality"!

When sayingsod has "testified" to my "sirr", al Hiplvants
to say that God has "realized" it fully, has "personalized" |

37In al Bagli Tafsir, on Qur. VII, 139, Ms. Berlin, f° 100b.

38Kitab al Nugat .... p. 92.

39 Makki, Qut al Qulub I, 47.

40 Makki, ibdibd.

4110th proposition of his list, in Ghunya ... T883Cf. to the contrary Fakhr al

Din Razi's theory (khalqg fi mahall) on the Burning Bush of Moses "Kallama Musa |
kalam andathahu fi al shajarah” (c.f. Goldziher, in Der Islam, 1912 -p473)245



definitively. A Haflian fragment preserved by al figadhi*
underlines this meaning of the verb "shahada":

"JL}'L}?JI JJ\.@..?:Z% ulj_e)d.)\a.j&eg_r:ljﬂ .)\3;};‘”"

The "tawhid" is that you isolate yourself when pronouncing it
and God may thus give testimony of you to yourself!

As to the difference between "sirr* and "damir": "damir"
means that "external” consciousness, that shell of the persor
beirg which is expressed by the pronoun "I"; "sirr", on the other
hand, is inside "damir", it is the subconscious, the
unpronounceable substratum ofdhe 6

V-1.

Here appear for the first time those curious mathematice
symbols which al H§lluses throughouhe "Tawasin" (cf-E°,

42In " Ta'arruf " (143&51°). One sees that for al Hallaj the divine union is not a
destruction, but a transfiguration of the personality. The Saint has found his trt
identity. The word quoted by al Kal e
word of he dying Hallaj, an ambiguous wdsic)

"The aim of the ecstatic lies in the perfect isolation of the personal being in tt
unity where God is for Himself Cf. My comprehensive study as regards the lat
variants of this word and the curious interposistio which they have given way
(cf. here p. 182).



g1°, h4°s 5° <° 16°) in order to Sumnme his mystical
definitions®

This method has, after him, been resumed and developed
ways dhfferent from his own: by the authors of the Druze, like
the one of the Kitab al Nugat vah Danly r*‘&hen by Ibn |
'Arabf® and (1786) in his wholenodern school on to Abu al
Khayr al Suwaydi (+ 1200/1786 in his commentary on the
oSal awat al Mashishiyaho, wh
0gab g&®wsayno.

IV -5°.

This obscure verse of tliguran (11,262), so painstakingly
elite dated by al Bagli, is also the subject of an allegory in book
§ | Jalal al Din alNRi's "Mahnawi ma'nawi-f-673/1273Y

V-11°.

This famous quatrain (in "Bash"), in translation, reads thu:
saw my Lord with the eye of my heant] said to Him: "who a
Thou?"="Yourself!" It is true, in Thee the "where" goes astray,

43|n the West | know only Rayon Lull (Raymundus Lullius, 1315) for having had
this same idea, in his "Liber de Quadratura ..." (extract in Pasqual, Vindicice
Lullianae, Avignon, 1778, I, 329: cf. Littre et Heureau, Hist. litt, fr,. XXIX, 305.)
44Ed. by Seytdd, pp. 17, 64. One sees that like al Hallaj they use the words "nuqta
and "dayra" symbolically.

45|n Futuhagetc.

46Pp. 113114 at the end of his Kashaf al Hujub ..., printed in Cari@utitate,

125 pages (8%01°, b2°). His diagram has been soimeg summarily reproduced

by Blochet, in Le Messianisme 1903, pp. 17982.

47T. V, pp. 23 of the Bulaq ed., 1269



the "where" does not exsist with regard to Thdedbr the
imagination there is no image of Thy duration which would shov
"wher" Thou art.- Thou art the One who encompasses every
"where", onto the "nowhere"; "where" then couldst Thou be?"

This quatrain, which in al H##f thought intends to
demonstrate that the understanding is incapable of forming at
image of the divine @sence as it is experienced by the soul.
alludes to a hadith beginning with "Raaytu Rabbi bi '‘ayni wa
galbi" which Muslim Ibn al Hajjaj quotes in his "S&hifhe
four verses, attenuated and watered down, are found in a piece
eight verses which théccount of It Khafif*® ascribes to al
Hallij. They are partially quoted by 'Abd al GhanirulNsi
(+1143/1731F according to Daud al Oasari's extract
(+751/1350)*

Resuming the theme in a section of his "Tafsir a! Gufan"
Ibn | ‘Arab by the changd® made, pointed out strongly the
distant that divides his monism from therial doctrine

ll!&srl ” “Il?@' L}«J" JLB.; L}.‘) ‘" 3 k}.) - ”|)

"l saw my Lord with the eye (=essence) of my Lord. He said
me "who are you?" And | answered Hiirhyself!".

48 Following al Bagli, Tafsir, Ms. Berlin, f° 355a (on Our. LIII, 11).

49 Compilation of the 5th/11th century by al Kirmani (Ms. Lon@8n 18 326a,
variant f°342b).

50|n "Hatk al aster . . .", Ms. Cario, f°36.

51|n "Sharh Kitab al Hujub", Ms. Cario, f°205b.

52 Printed in Caridl, 379: in reality it is from at Kashi (+730/1330).



V-13°.

The same Quranic passage (‘élaf@adallé ") is also use
by al Makki?

V -25°.

Dawn al lawhHaving reached there, man is in consequence
absolutely free. Cf. AlBakr al Qahtabi's wordssod has free us
from the slavery of the things sincegieznity'S* and "the spirit"

(al rah) has not to endure the shame of (the Creator's) "Be"! (It
therefore uncreateth)Al Hallfj, speaking of man's creation, says:
"God has given him a surahefiifrom the shame of the "B&"l.

V-27°.

On the mim and awha cf. al Haih¢in Sulami Tafsir, Quir.
X11 1), the Nusayris (l.c.f° 47 a, 10b) and al Junayd (I.c. above,
158).

V -30°.

"Min zanid al '‘awrah": | do not know what this phrase ma;
mean. Is it"He who strikes from his tindbox (?) the spark o
dawn (?)." Al Bagli has passed over this part of the sentence in
commentary, perhaps on purpose.

VI-7°-8°.

53|n Qut al Qulub II, 78.

54|n al Qushayri, Risalah, ed. 13189, 1.8.

55 |n Kalabadhi, Ta'arruf (after fragment-a4.38'i.

56 |[n Sulami, Tafsir, on Qur. LXIV, 3; comp. Wasiti, in Baqli, I. c., f°210a.



This is why al Hailwrote’
gl el s gl e Jol”

"In order to penetrate theéatvhid®®, the first step to do is to
renounce entirely the "tafrid"!"

And as regards the "tajrid", al Hallrites it must equally be
renounced when knowledge of the essence of the "tawhid"
aimedaf® "Tafrid" may be defined as that negatim®lification
of the "I" by way of eliminating all foreign elements from it in a
complete isolation from every thing, as that "internal” asceticis
which is only a preparatory stage leading to the endosmosis of 1
full divine Unity into the "shell" th&as been emptied of the
human "I".

"Tafrid" is not be confused with "ifrali"the Halfjian
vocabulary applies "ifrad" or "isolation" not to the creature, but tc
the Creatar'ifrad al Wahid ... ", "the isolation of the One", i.e. of
the divine esserfée"ifrad al gidam . . .", "the isolation of the
Absolute" from the contingencfés.

57Quoted in at Hujwiri, Kashaf al Mahjub, ed. by Nicholson, p. 281.

58 One sees how much the Halldjian concéefpawahid” differs from the

inaccessible "unity of God" in the Quran.

59|n al Sulami, Tabagat ... (Cf. Sh'arawi, Tabagat ...I, 107). Likewise Faris, in at
Kalabadhi (14351°).

60 Cf. here p. 165 and 182.

61 Cf. here p 165.

62Cf here p. 103.



"Tajrid means life "in seclusion”, with the same sense ¢
preparatory asceticism as "tafrid".

VI -13°.

é whereas | have been summoned a thousand times 1
prostrate myself; | dlinot prostrate mysélf' There is here a
formal divergency between the "f@n' and the teaching of the
Stheimiyah, according to whom Ibheis refused only once, an
"prostrated himself when he was invited the secondifites.
same discreet hope for Godhercy was expressed by Sahl al
Tustari, the master of the founder of tAexyah, in his curious
"conversation with Iblis" where Iblis forces him to admit that
God remains always free to rescind the verdict He ha
pronounced Himself, and to withdraweaternal damnatidh.

VI - 15°.

These words allude to a theory of alridétle superiority of
meditative prayer (fikr) over recited prayer (dhikr). This theory he
been disapproved by the majority of the *Safipite of Fris
who has preserved the daling two beautiful verses of al Hall

(b))

634th proposition of the list of condemned propositions by at Kilani, (in Ghunyah..
t. I, p. 83 of the 1288 ed.).

64|n Futuhat ,.of Ibn 'Arabi, first ed., Il, 737. Cf. another dialogue between Moses
and Iblis, in al Ghazali (Ihya lll, 34).

65 Cf. fragmentsf al Hallaj in al Kalabadhi (cf. Bibliogr.-&82-34°).
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VI -19°,

This comparison alludes to the silk and the rough serge.
VI - 20°.

It appears that theomparison between al Higdl "Ana a!
Hagg"a n d Anda lhayominiiu kblis made in his lifeme,
for Ibrahim ibn Shayin (+303/915), when asked about al gl
preaching, answered comparing his "da'wa" with that 6% Iblis.

It is noteworthy enougthat the argument brought up here,
namely the "futawaf" had already been mentioned and refuted
by al Tirmidhi (+285/898) in these teffmegarding Fir'awn:
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VI - 22° (Iblis).

6] snnd in | bn Bakuyeh, bi dayah ..

was made by at Kilani, 'Attar; at Samani (in Kashlfl Mawahib. on Qur. LXXIX 25
and Qari, Sharh al Shifa) camgs him to the "Ana" of Fir'awn.

670n the precise meaning of this technical term of the Sufis cf. al Qushayri, ed. by
Ansari, lll, 167.

68|n at Baqli, Tafsir, on Qur. XXVI, 17: Ms. Berlin, f°274a.



Satan's "fall’; this curious Jewigbhristian tradition which
found its way into the Quran, has since early days preoccupied
theologicahe thinking of Isheam. It was felt shocking to think tha
God had damed him just for having made himself the irreducible
champion of God's inalienable unity, which is the fundamente
dogma of Islam. And the strange fact that God ordered the ange
to worship "another than Gotled to the conclusion that God's
will is arltrary and unforeseeable, that on His part "makr" is
always possibfeand that man must obey Him without trying to
understand. For, according to the verse jdf 8bN Sa'id al
Kharnz ( +286/899)

(fpes)
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(God does not care for His creaturgleir deeds leave Him
unmoved.)

For "if anything could find His pleasures in dteglds of his
creatureghe act of Iblis would certainly have moved Him to
leniency!” Yet this argument appeared to many an awafwal
bare weakness, and so, stimulated also by the Christi

69 Adam. Strangeness which the Christian account exlaitheiact that Adam

is " the prefiguration of the Verb Incarnate": cf. St. Paul, "Hebr." I.

70Even for the saints, prophets and angels (Qut I, 227, 229.230; Qushayri, ed, by
Ansari, |, 741, 200; 1V, 158).

71In al Sulami, Tafsir, on Qur. XXN, 28: Ms. Kopr. 91.

72Since his intention was to adore God alone.



contribution to the problefof Satan's "fall", it brought forward
other explanations. There had to be "something divine" in Adar
wherefore God had proposed him to the angels for adoration ar
hadfixed a legitimate sanction against the rebel who would refu:
it. It is Bayn ibn Sanih's*theory of the "juz ilahi", a rough draft
of al Halfi's conception of the "Huwa huwa", which seems to
have been very close to the theories of the ottméemporary
Sufis, to that of the Hulniyah for example which we know only
through a fairly poor attempt at refutation by al Belgiidhdam

had to be worshiped because he was created as the particular,
living and speaking image of the divine dplen And it is only
because pride had dimmed his sight that Iblis denied what w
evident. The cotemporary Sufis Ab Bakr al Whsiti (+
320/932), Ibn 'A i (+309/922), AN 'Uthmm al Maghribi
(+373/983) and 'Abd at Rahim al Q#dfi were unanimous
aboutt.

Before Sufi thought had taken up this problem, the "fall of
Ibis" had already preoccupied the theologians of thrgiy¢hand
of the Mu'ttzilah. They worried as much repelling the attacks c
the Zanmdigah like Bashahibn Burd’ as giving the matterfuall
theoretical treatment. Yunus al Samarri, raijikdy® sustaining
against the Murjites that faith was not simple knowledge of th

73i.e. that of the "Murjites", of AbU Hanifah of al Ash'ari.
74 Cf. at Shahrastani, ed. 1317, t. 1, p. 204.

75In Farq, ed. in Cairo, 245.

76|n al Bagli, Tafs Ms. Berlin, f°89a, 18 Ib, °312b.
77Verse in al Baghdadi, Farq, p. 39.

78|n Shahrastani, Cairo ed., 1317, |, 187.



"tawhid" and that without adherence of the heart and withou
worksit remained insufficient, declared somewhat pardgoxica
that Iblis was at one and the same time a "muwahhid" and
"kafir" (i.e. the contrary of a "mumin").

Likewise, according to the Mu'tazilites, Iblis (and Fir'awn)
inspite of being "muwahhidin”, were damned as ‘fasiqgin”, whic
sounds little better thakriirin".” The $limiyah, on their side,
accused the Murjites of being unable to exgfaime damnation
of Iblis. In the Murjite view indeed, the knowledge of the one
God means essentially to be a believer; which is sufficient f
salvation. Nothing cainly shows better than Iblis' damnation
how weak the "Murjism" of the majority of the doctors of Islam is
from the logical point of view and hewmtentionally poor their
concept is of the preminence of faith which they mainly
consider an adherence tbeé understanding alone, to the one
God.

f - 22° (continued~ir ‘awn).

79 Cf Ibn al Murtada, ed. by Arnold, 1902, p. 49, for the answer of the Mutazilite
AbU al Husayn at Khayyat to this subject.

80|n Qut al Quub I, 134.

81Cf. in at Kilani, Ghunyah . . . I, 80, a short analysis of the theory of the Murjite
Ibn Shabib on this object. It is clear that, for them, Iblis is the exceptional case of
"mumin” changed into a "mushrik” losing in an instant all hisddgmwof the

"tawhid"; this the Murjites would not admit even for the greatest sinners among th
Muslims.



The "iymn Fir'awn", i.e. the question whether the "Pharao’s”
conversion in extremis, as reported in the book of the Exodus
was sincere is one of the most controvertial issubgamsThe
respective texts of the @arallow a good deal of freedom in the
interpretation® Besides it would be hard to explain why the
Quranic discussions made such an unexpected stir, if the quest
did not mark one of those areas where the morhgdsqphy of
the Sufi "zafdigah" had at heart to demonstrate the legitimacy o
its claims to orthodoxy.

It is God who spoke through Fir'awn's mouth, Ibn al'Arabi
declares in his Fut@t¥ and it is quite clearinspite of Sha
'rfwi's statemefft - that in his Fusu8 he was even more
outspoken on the "sanctity" of Fir 'awn.

Fir 'awn was just as pious as Mosed, alaDin al Rmi
stated?®

And at D@Nwvmi (+907/1501), a mystic and theologian, wrote
a whole treatise which was widely spread in the libraries
Turkey Risalah f i iyrfn Fir'awn.

82Qur. VII, X, 90 etc. Cf the hadith quoted here in al Bagli's commentary, p. 94.
The second founder of Ash'arism, al Bagilani was inclined tothali&ieawn

was not damned, but saved. Al Khnlid
ahmar , ed. 1306, on the margin of hi
83First ed., I, 307; IV, 615.

84|n Kibrit' al Ahmar . ., on the margin of the Yewaqitp..1213.
85Ed. in 1892, p. 39Z7.
86 |n Mathnawi, trans]. by Tholuck, Ssufismus, Suppl, p. 31.



A passadéof AbNBakr al Wsiti (+320/932), the auhor of
Hn Mim al Qidam, sketches a theory similar to that of & idall
"Ta-Sinal Azal"
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"Fir '‘awn at least laid claimDdvinity so that it might be seen
openly ..." (contrary to the Mu'tazilitesdar).

VI - 23°.
"Ana al Haqq"l am the trutf¥®

It is here not the place to expand upon the question whethe
the word was really pronounced by al Halhd on what
occasionwhether it was before at Junayd, as it is reported by ¢
Baghddi ("Farq", 247), and al Harawi ("Tabagat” . . . cf-&059
21°), or before Shibli, as suggested by a parallehe account of
grammarian A¥W'Ali al Fasawi (+377/987) (in "Heh" of lbn at
Qrrih al Halabi). What matters is that alrHallecstatic doctrine
was summarized in this word in the eyes of the later generations

What meaning does the word "al Haqq" take on here ?

There is no point thinking here of the 11th of the 99 names o
God as iyen in Ibn Mjah'§° traditional list, i.e. of one of the real

87|n at Qushayri, Risalah, ed. by Ansari-8554f. tabsirah, 406.
88 Cf. in Der Islam, year 1912-8] pp. 24857.
89 Sources in Doutte, Magie et Religion clansiguafdu Nard, 1909, pp. 12@3.



attributes of God, considered from the angle of "tPlthhe
meaning is that of the pure creative essence, of God's absoll
simplicity’* Answering a question, al ijathade it clear:

92'“ I e
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It is noteworthy that this term "al Haqq" spread among the
S\is of the third century after the Hijra in the sense ofr¥dl, B
the Creatof® i.e. at a time when the Mu'tazilite's drive for
adaptation of the Greek forms of thought was at a climax. Th
Plotinian works, being translated at that time, popularized the id:
that the name "al Haqq" must be applied to the Ctetdor
reasons which ithe following centufywere summed up by Nb
Nasr ah Rrbi in terms which mean that the Nw#atonic
thought was become tinged with those shades which we
probably due to Hajian influence.

90 As will be held later on by Ibn | 'Arabi (cf. Futuhat ... IV, 90, 171) and 'Abd al
Karim at Jili (al Insan al Kamil, ed. 1324, 1, p. 40).

91 The influence of the Mu'tazilite "ta'til" is visible.

92 |n alSulami, Tafsir onu®. X, 35.

93 Al Haqq" is constantly opposed to "al Khalqg".

94 Cf. the pseudo Kitab Uthulujiya Aristatilis wa huwa al gawl ‘ala al rubuyah, trans
by al Himsi and al Kindi, ed. Dieterici, 1882, pp. 12. 13, 75, 90, Where this name,
unusual at the time, idlst sample epithet: "true"

%|n Fusus . . . hikmah, ed. Dieterici, 1892, p. 82,8 55 fl.; cf p. 70, § 16.



"Ana al Haqd® i.e. "I am the creative TrutH'; this is tke
supreme expression of sanctity, according to glg-dictriné®
It is the shout of him whose consciousness makes him discov
that he is "deified" by the Spirit of the Verph(RIrtigah), that
he has become the NMda hflwa"- the "shhid al and"- the
Witness whom God has appointed as His representative in frol
of all the creation; as the privileged creature that actually
symbolizes God "from the inside to the outside" by its radiance
and of which the other creatures, following afjldadwnwords,
are but images and mirrors
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"The Sufi points to God from the insid®; whereas (the

remaining) creation points to God at the outside."

96 Kindness of Prof. Duncan Macdonald who wrote to me in connection With this
word: "For myself, | incline to translate haqq, in this phrase, ias""rezif "al

haqgq" was here the equivalent of hagigah". "Haqq" alone, without the article, may
have this impersonal and monistic meaning, but not "al Hagqqg", which is determine
cf. below, p. 184, and note 1.

97 0n this word of the famous answer of Orsola Benincasa (+1618), when in ecsta
at Rome, to Cardinal San Severina who was exercizing her: "THEgaiswen qui

sum" (Santacroce, Madina, V. Gilbert, S.: Pepeego Garzia Trasmiera, Vita della

V. M. Orsola Benincasa, Monreale D. Grillo, 1648fl1138139).

98 Earlier, "al haqq" was generally considered as created, following the teaching of
Tirmidhi (Khatam ... quest. 88, 93), cf. al Junayd, Kitab i al uluhiyah, in Opscules.
Ms. cit., VII.

99 |n Qushayri, ed. by Ansari, 1V, 8: where "Abu (=lbn) Mansur" must t corrected in
accordance with | bn Khamis al Ka' bi'
tafsir on Qur. XXV, 60; LVIII, 22 and in al Bagli, tafsir ¢ Qur. X 36).



A series of Hallian text¥!' describe the stagestiois gradual
transformation where asceticism joins with grace by which tf
human personality is established as a "divinized personal bein
The "unification" of the "I" by way of asceticism introduces the
human being to a sort of real "endosmosis" of dilvane
essenc¥? It is difficult not to see in this the "hulul", that
“incarnation” of the Creator in the creature, that "intrusion” of
the Absolute into the contingent which the Islamic orthodoxy ha
ever since rejected, by arguments of pure logic aaswafl
tradition.

Apart from Fris ibn 'Isa al Dinawari and th@ir8iyah, none
of the Pfis dared to teach the unmingled pure doctrine of the
master for which he had incurred the death sentence
Explanations in great number later proved, or rattodusely
attempted to prove, that al Hptlould not have been a "hululi”.

The union of the divine and the human nature (lahut anc
nisut), being a proscribed proposition, it was held that at th
moment the Sufi pronounces similar words, his persosality
annihilated, evaporated, as it were, and God alone speaks throt
his mouth. This is thethesis sustained by the tayfuri, ihtirq
(+426/1034), a faithful disciple of MbYazid al Bisini

100For he possesses fih a! laduni” (explained by al Hallaj in al Bagli tafsir on

Qur. XVIIl, 64).

101 Cf. My extensive study. In particular, consult the fragments of al Hallaj in al
Sulami, Tafsir on Our. 1, 34; XXX, 45 and LXXXVIII, 13, and in al Bagli, Tafsir.
on Our. XXXVII, 7.

102Cf. al Hallgj in al Sulami, tafsir on Qur. LXVIII, 4.

wIn‘Attnr, Tadhkirat al Awliya, ed. by



(+261/875). This indeed is quite the ldea alBisallegedly
wat ed to express miitth Phias sfa
But, inspite of the fact that the whole lajdr tgadition gave up
the "hululi" explanation and assimilated the "Ana al Haqq" of &
Hallaj to al Bisini's "Subimni”, this assimilation is undoebly
arbitrary. Al Haff himself condemned al Bisi 's Subi!
Praise be to Me!" in these tetffis:
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"Poor Abu Yazid! He only was beginning to learn how to
speak! (He was but a beginner) since (he was speaking) fr
God's point of view. The ignorant one! He was believing in Abl
Yazid'$® existence in this, whereas the Sage understands tt
word as related to God; he loses sight of Abu Yazid without
having in mind to deny him nor to exalt him!" i.e. with ainBist
the union with God was not yet established, it had not yet the
transforming power which makes of my "Ana" (I), thEva
(He) of Gal, at every instant and in each one of my words !

104Persian translation preserved in al Bagli, Shathiyat, f° 159a, with commentary

where al Baqli claims to bring the p
Haqgq! " 'i(Tabsirad.l.402)D while condemning this proposition, sums it up
like thisc ddb |

105Hjs own "I" which was not yet deified.



Al Khurgni's explanation, developed by al Hara@# (
481/1088Y°prevailed nonetheless within thé Srcles, whereas
the uninitiated were going to be familiarised with alfi@&haz
theory of the illusiomf love which intoxicates the mystic and
makes him believe, wrongly, that he has been fused with
Beloved One. It is impossible to summarize here the variou
theories on the "Ana al Haqq" with all their shades such as th
were set forth byal Qazwini(+488/1095)°" al Shahrd¥i
(VI/XIlth century),’®® al Baglt®® 'Umar al Suhrawardi- (;
632/1234)1° 'Attrr (+620/1223) Majid al Din al Bagiidi
(+616/1219)%'In al Din al Maqdisi (+660/1262%Jafl al Din
al R\mi (+672/1273¥*'Afif al Din al Tiliméni (+690/1291)."

Nur al Din al Kasirgi (+690/129)f Ibn Taymiyah
(+72/he328)}"'Aln al Dawlah al Samm (+736/13361}® Nasir

6] n Makatib: extract of his correspo
Vt. allegory of the destruction through fire.

07 n Akhbar al Hal | aj , extr alfit CfiDer Bu s
Islam, 11I-3, 1912, pp. 24250.

108|n Al rumuz. .al lahutiyah . ,Ms.'U mu mi f Al5b: expl ana

t heory (lligca87, IV]1iAdy 230)..

109]n Shathiyat f° 54a, 58a, 59b, 68a, 70a, etc... and in Tafsir on QXLI|5B65
XXVI, 10.

110|n '‘Awarif . . . ed. 1312, |, 177.

111|n Hilaj Nameh, Tadhkirat al Awliya, and Bulbul Nameh.

112|n Risalat fi al Safar, Ms. Koprulu, 1589.

113Pjeces of verse and dissertations, in Hall al rumuz ... and Sharh hal Awliya.
1141n Mathnawi Maawi Il, 88, verse 64; §45, 70; lll, 8§16, verse 99, 881, and in
Diwan Shams al Haqayq (Tabriz, 1280) p. 199, v&8e 17

115]n Sharh al Mawagqif.

116|n Tafsir on the Surahd.l (Ms. Cairao)t. IV, on Qur. XXV llI, 48.

117]n Kitab ila a! Manbiji, in JalalA&gnyn . . . of al Alusi, pp.-B4; his fatwas "fi al
radd '"aln at Hallnj" (Ms.cit. Zahiri



al Din al T\si (+672/12733° Ahmad al Rmi (+717/1317)%°
Mahm\d al Shbisti (+720/1320):* al Bukhari (+740/1340%

al Jildaki-F-743/ 134212 Ibn Khald\h (4 808/1406%* Hrfiz
(4-791/1388)}*al Nasimi (+820/14175° Jmi (+898/1492}" al
Qrri (+1014/1605¥?® al Sayyid al Murtada (+1205/178D),
Hamzah Bng\Ni of Sumatrd® We are going to give here a
summary of only three theological tle=oon the "Ana al Haqq",
but of those whose importance is exceptional: those ofaliGh
(+5051 1111), of 'Abd alrr al Kilani (+561/1166), and of
Ibn'l 'Arabi (+638/1240).

118|n Tafsir on Qur. CXIl, 4.

191 n Awsaf al Ashrnf, bnb V, f asl 6 .
120|n Sharh al Aiba 'in* Ms. Paris, Suppl. Pers. 115, f' 57b fl.In Gulshani Raz,
§8XXVII -XXVIII -XXLX,

21l n NAsi hat a! Muwahhi din, opuscul e
122|n Ghayat al Surur. .. alchemist theory of the "tajawhur al nafs* ("trans
substantiation of the soul").

123|n Mugaddamah .,.ed. in Cairo, 1322, p. 258.

124|n Ghazal, 4th pieceimh  ( Di wan, ed. i n Bombay,

125The first poet in Turkish language, skinned alive for having been preaching the
doctrine of the "Ana al Haqgq!" (cf.

of the Ottoman Poetry, 1900, |, 3B¥).

2According to him, it is by repeatin
succeeded in maintaining himself in

(trans]. in ProbdBiraben, in "Initiation”, April 1901, p. 39).

127]n "Sharh" ofl y Ad' s 03285, t. B p.745ar i

128|n Ithaf al Sadah.,.cc. o mment ary on al Ghaznli's
IX, 569.

129Malayan author of the 10th/16th century, Ms. of the collection Snouck
Hurgronje ("Mys tiek", f°109, f°115, kindness of Dr. Rinkes).

130|n |hya alulum al din, ed. 1312: 1, 27; 11, 199; lll, 287; 1V, 219.



Al Ghazali's Theory

It bears the stamp of the two contradictory influewbésh
had impressed upon Ghazali's intellectual formatidirst his
studies of the Ash'arite scholasticism under al Juwayni, then t
research in experimental mysticism under ali@ardisciple al
Frrmadhi, which he undertook after a thorough stfdghe
mystical theology dhe Slimiyah. As a staunch supporter of
orthodox "Sifatia" theollogy, al GHazpeaks at first of the
reflexion which the splendour of this or that name, of this or tha
"veil of light" of the divinity produces in the hedrthe mystic.
It is so bright that the mystic is dazzled and in his illusion crie
out: "Ana al Haqq". And al Ghiizdeclareg?that it can only be
an illusion; dangerous if it is pro pagate@dn exaggeration of
the drunkenness with love, for thesia be no real "transfer”, no
real "transfusion" of the divine essence, or even only of one of i
attributes, to the human nature of the mystic But then, at the er
of his life,- in his "Mishkat al Anwar®, he does not mention
anymore the divine attrilest as really distinct, and he discovers
that the essential Being is the "true Light" and that the name
"Truth" (Haqq) designates only the pure divine essence
exclusively, fullf> And he realizes that the exclusive vision of

131|d" and in "al Magsad al Asna ... ", ed. 1324, pp. 61, 73, 75; claalisal Ma
Salikin, Ms. Paris, 1331, f° 160a
B2Mi shknt al A n w120, 24; hiseadbwal i& SuRoRndethppite 1 °

telling reserves borrowed from earlier works to which he referd@). 18

133Criticized in "Bahr al Ma'ani" of Muhammad al Makki al Tshishti (Ms. Paris,
Suppl pers. 966, f°132a fl.)



this divine essence exclabiyfully. 451 And he realizes that the
exclusive vision of this divine essence into which the myst
plunges with the shout "Ana al Haqq" is the supreme stage, tl
absolute "fandl n i ¥*a h "

'‘AM al Qadir al Kilani's Theory

The Saintly founder of tH@adiriyah order, great Hanbalite
preacher and patron Wali of Baghdeconciled respect for the
judges' verdict with admiration for al ffdflin this way:
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B4 n al Shattanawfi " Ba°fZa:ashad thrbughfhas r n r
Basnyhj! cf . abridged recension, i d.
135 Allusion to the "Burning Bush" of Maoses (Our. XX, 14); cf. above, PP. XX, 81.

































































































































