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Preface

?%:M:?%HE work of presenting an
ﬁ 5{' author by selecting pas-
T sages from bis writings is

. '& 2& full of difficulties. The
i‘ choice is necessarily move
i %W:ﬁ or less personal and bad
i L not begun this work many years ago under
| the guidance of Dy. Carus, I should not pre-
| sume to offer the following selections as a fit
| representation of somany-sided a mind and
| personality as that of Paul Carus. But,
E baving had the benefit of ten years’ associa-
| tion with bim in the work of the Open Court
Publishing Company, I feel privileged to
complete the work begun with his approval.
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PREFACE

As far back as 1909, Dr. Carus planned |
1o make a dictionary of terminology from |
the standpoint of Monism, in which
definitions were to be taken from his |
written works. Difficulties, followed by ||
his death in 1919, prevented the work
being carried out as originally planned. 1
It was his idea that, before artempting
any full exposition of principles, a man
should define his terms; and it was this |
intention that prompred the present vol- |
ume. That some repetition should occur,
15 unavoidable. -

Dr. Carus did not call himself |
philosopher. He preferred to be considered |
@ theologian; and although he was often
accused of being an atheist, he insisted
that he was an atheist who loved God. It
was in the study of the Science of Religion
and the Religion of Science that his deep-
¢St interests lay and he considered the
twenty-five years or more he spent as
editor of the Open Court Monthly Mag-
azine and the Monist Quarterly, both

e B S —— .
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devoted to Scientific Philosophy and Re-
ligion, as the crowning time of bis
Literary labors. In all this be never
deviated from the fundamental stand-
point that the God idea is the most im-
portant influence in buman bistory; that
truth is not a matter of time or place, and
that religion of some sort is an intrinsic
necessity in buman progress; moreover, he
insisted that the organized church must
advance as fast as the individual or it
will cease to be a safe guide.

Many of the books from which para-
graphs have been taken are now out of print.
Perchance this volume will be welcome to
readers who bave not had a closer acquaint-
ance with the work of one of the pioneers
of American scholarship whose influence
will increase as time goes on.

“* Descending from a family of distin-
guished scholars, Dr. Paul Carus was
born in July, 1852 at Ilsenburg am Harz,
where bis father, who later rose to the high
ecclesiastical office of First Superintendent
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General of the Church of Eastern and
Western Prussia, was then pastor. He
received his early and thorough training |'
in the classics and in mathematics at |
the Gymmasia of Posen and Stettin *I
and afterward studied philosophy, clas- |'
sical philology, and the natural sciences i
at the universities of Greifswald, Strass- |
burg, and Tibingen where in 1876 be |
recesved the degree of Ph. D. Having [
successfully passed the examination for |
State service, he was appointed teacher in
the military academy of Dresden, bur his
Liberal views soon brought him into con-
flict with the autocratic authorities. He
vendered bis resignation and turned to
America where in the atmosphere of free-
dom be hoped to find the opportunity for
the development and realization of the
ideals which filled his mind and heart.
His expectations were more than Julfilled
when in 1887 he was called to the editor- i
ship of The Open Court and afterward to |
that of The Monist, the two periodicals
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1 which owe their existence to the profound
I scientific and religious interests and to the

generosity of Edward C. Hegeler. In this
position and as author of numerous
| | Scientific and literary works be generously
| repaid the hospitality of the country that
had received him as one of its future
citizens."’

Dr. Carus believed that a man lives
in bis ideas, while and wherever these
: ideas exist. In a pamphlet called the
_} : Philosophy of Form, Dr. Carus asks,
| " When the body of a man is disintegrated,
| when consciousness ceases and when the
nerves in which the soul has been developed
break down, we ask anxiously, ‘Is this
- the end of life and of our efficiency?’ ' A
_ | sentence taken from his little book Whence
I | and Whither sums up the character of his
| ideals:  “‘By having an aim that is
} rooted in eternity, we need not mind the
| transiency of life."

J CarreriNg Cook.

Chicago, July, 1927.
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TrTLES AND ABBREVIATIONS

Selections have been made from the books

named below

TITLE ABBREVIATION
1. Dawn of a New Religious Era Era
2. Fundamental Problems 5
3. God: An Enquiry into the
Nature of Man's Highest
Ideals God
4. History of the Devil H. D.
5. Kant's Prolegomena K. P.
6. Monism and Meliorism M. M.
7. Monist Mon.
8. Need of Philosophy N. P.
9. Philosophy of Form PR
10. Philosophy of the Tool PEL
11. Principle of Relativity o R
12. Pleroma Pler.
13. Primer of Philosophy L 2
14. Personality Per.
15. Religion of Science R.S.
16. Soul of Man S. M.
17. Surd of Metaphysics Surd
18. Truth on Trial 4 o

In the margin of the text, the abbreviation
is followed by the number of the page of the
book from which the selection is taken.
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I
God: Man’s Highest
Ideal

?@W%%HE God-ideaisthemost
important thought in

1;3 T L%\the history of the

& world.
g&% my{%é Fellow-man is fel-
low-self.

Anthropotheism is that view of
God which looks upon God as an ego
consciousness having definite feelings,
endowed with knowledge, thinking
successive thoughts as we do, and
finally arriving at a decision to be car-
ried into effect.

Why should we regard the defini-
tion (of the word God) as unalterable

I

God?

Surd?'1

God'10




2 THE POINT OF VIEW

in the face of the fact that all our fun-

damental notions, such terms as life,

matter, force, have undergone similar
God® | changes?

I believe we can define God in terms
of experience and say with exactness
what is true of the idea of God and
what is not true. I believe myself that
the theist and the atheist may come
to terms, but two contradictory ideas
can not for that reason both be true.
An idea, such as the God idea, may be
approximately true. It may contain
an important truth dressed up in an
allegorical garb. The atheist is right
when he negates the allegorical for-
mulation of it. He is wrong when he
negates the spirit of the dogma; and
vice versa the theist 1s wrong when
he insists on the allegory as being
literally true, but he is right when
he recognizes the essential part of it
that is backed up by facts and insists

T.T.% | upon it.
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The word God is so replete with
sentiment and fills us with so much
awe that we hesitate to believe it

could be described in a simple formu- |

la . . . but for all that, the words
God and Religion, whatever their im-
port for our feelings may be, are, and
will remain very simple ideas. . . .

God, to the savage as well as to the
Christian Apologetic of the 20th cen-
tury, is that power which forces upon
man a definite line of conduct. . . .
When Jephtha the judge of Israel
thought that Jehova demanded of him
the sacrifice of his daughter as a burnt
offering, he obeyed with a bleeding
heart. From the standpoint of his be-
lief, his act was moral, for it was ac-
cording to his religion and his con-
ception of God.

Theologians claim that the forma-
tive principle of the cosmos must be
supposed to have been fashioned by a
great personal being, by an omnipo-

Era®*

E’.ﬂﬁd
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| tent God
drcn that look upon theu’ teacher as

They are llkc chil-

the author of the multiplication table. |

. Theologians think there is a
God above the Divinity of the Cos-
mos, but the Divinity of the Cosmos,
its order and harmony is a God so di-
vine that he cannot have been created

| or produced.

The common feature of all God-
conceptions is that God represents the
ultimate authority for our actions.

The governing unity of the cosmos
is called variously according to the

form in which it functions. It is |

called mathematics, logic, chemistry,
astronomy, biology, etc., and each

single aspect is complete only when |
| viewed as an aspect of the whole or-

ganic world order, a unity, that pos-
sesses a direct and personal relation to

the life of every one of us. . . . Be- |

| sides it partakes of all those qualities |
which have since time immemorial |
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THE POINT OF VIEW

been regarded as the characteristic
features of Deity.

God’s thoughts are not acts of
| thinking, they are verities such as
| mathematical laws. God does not
| think in syllogisms as we do; his ideas
| ate not a chain of arguments; he does

I——————— e |

not deliberate, arriving finally at a i

conclusion and coming to a decision.
In him the problem and solution are
| one. . . . Man's thoughts are rep-
| resentations. God’s thoughts are eter-
| nal verities. When we find a proposi-
tion that is intrinsically necessary
and universal, a law that 1s uncreated
and uncreatable, we must know that
it is a thought of God. While think-
ing it, our thoughts arc on holy
ground, they are face to face with the
Eternal.

God's thoughts are the laws of
existence.

God’s Divinity appears only in his
incarnation as love, hope, charity,
| elad e

God®

|
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mercy—good will—in a word as
moral endeavor.

The attributes of divinity are om-
nipresence and universality, immuta-
bility and eternity, intrinsic necessity
and irrefragability.

Omniscience is argument and con-
clusion in one. . . . It is the auto-
matic workings of the truth which
appeats in the unfailing correctness
of so-called natural law.

God’s omnipotence is not a force
that can be measured in footpounds.
His strength is not power of muscle
nor the might of armies. God’s om-
nipotence is the irresistibility of His
omnipresent decree. It is the irre-
fragability of what appears to the
scientist as the silent workings of
natural law; it is the inevitable effi-
cacy of God's dispensation, which,
on account of its apparent passivity,
its long-suffering and patience, gives
to the superficial observer the im pres-
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sion of non-existence. But experience i
teaches that its quiet ways are un- !!
failing.
The trinity doctrine of the church |
. is quite tenable upon philo-
sophical ground . . . i.c., a super- |
personal God who has three aspects |
which are allegorized in threc per- |
sonalities.
The infinite is not a concrete thing. |
It is a function. The infinite means |
possibility of unlimited progress. |
Everything in space and time is lim- |
ited but time and space, which are |

| not things; they are infinite. There is |

nothing marvelous in the fact that |
there are unlimited functions.
We produce confusion and drop into |

| mysticism as soon as we handle the |
| idea of infinitude as if it were a posi- l
| tive thing. The infinite is a function |
| mathematically expressed by = '
| and, whenever we bring anything

| in relation to the infinite, we at once ;

1

7

God®t

l
|
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dwarf the greatest number no less
than the smallest number into zero.
All-hood . . . is not the totality
of corporeal things but those uniform-

ities which determine the formation
of things everywhere—It is not iden-

| tical with the sum of all corporeal

God?)

existences, but it pervades them all as
their norm or law.
The all-hood is not an imaginary

| assumption, it is the most real factor

God|

Gods|

in life.

A God-conception which individu-
alizes God and conceives of Him as
a concrete being is mere paganism,
whether or not it assumes the name
of Christianity.

A scientific God-conception fulfills

the aspirations of tradition without |

destroying its ideal.
A philosophical God-conception
declares: Whenever we are confronted

| with a truth that is to be found to be

eternal and intrinsically necessary, be
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it 2 norm of reason or a law of nature,

we are in the presence of God.
There is nothing in God which is

| not in Nature.

God as the absolute deity, which,
in the Christian dogmatology is called
God, the Father, viz., the formative
factor of the world or God the cre-

ator, we should say that he is unma- |

terial and not a sentient being.
Nomotheism (from the Greek word
nomos, i.e., law) recognizes God in the
uniformities of nature.
The God-conception which I deem

| true might be called nomotheism or

cosmotheism or also monotheism, but
I would prefer to call this conception

| henotheism (henos, i.c., one) but I ob-

ject to deism, pantheism and atheism.
The reality of God remains the

| same whether or not his nature be

| understood. . .
| sic remains the same, whether or not

}

. The beauty of mu-

we understand its nature. Music does

:

God®*

Pt

\
|
!
1
|

| God230
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| God23s
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THE POINT OF VIEW

not cease to be music when we under-
stand that the objective reality out-
side of us consists of air vibration, the
intervals of which possess definite
mathematical proportions. The same
is true with fire, electricity, life and
all the processes of nature.

God is not like us, but we are like
him.

God is the formulative factor of
things material—himself immaterial.

The word God is recognized as a
name comprising all that which is the
bread of our spiritual life.

The cosmic prototype of our ex-
istence—that something through the
agency of which we have become in-
telligent and morally aspiring beings,
iswhatIcall God,and thus I recognize
God as the ultimate norm of reason,
the all-quickening wellspring of life
and the obedience-enforcing author-
ity of moral conduct, acting with the
never-failing certainty of natural law.




THE POINT OF VIEW

God enters, as it were in parts, with
every sense impression into sentient
creatures and his likeness grows in
clearness as the traces thus produced in
living feelings reconstruct the World-
Logos which in man’s soul appears as
the divine spark called reason. The
progress of man’s comprehension of
natural phenomena revealing the cos-
mic order of theuniverse and teaching
the right conduct in life is the history
of God's revelation.,

. God is the cosmical order
that makes the wonderful world pos-
sible. God is the immanent and om-
nipotent power of the universe to
which we must conform.

I will not now apply the name God
to that peculiar presence of the super-
human reality which the various sci-
ences reveal to us in parts, but I insist
on its being a reality; indeed I main-
tain that it is the truest reality in the
world. We may call it cosmic order

II

Surd®®

F.P.#s
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| not an individual or a person as is

THE'POINT OF VIEW

or law (Ge;erzmanzgkezt) or neces- |

sity, or the eternal, or the immutable,
or the omnipresent, the absolute, or
the prototype of mind, or the stand-

ard of rationality, or the universal

Logos, or the authority of conduct.
But it exists in undeniable ob]ecuvuy
We cannot mould it or shape it, but,

| on the contrary, we are the products

of its handiwork. Every arithmetic
formula, every law of nature, every

| truth is a partial revelation of its

character, and there is nothing in the
infinite universe but is swayed by its

| influence. It encompasses the motions

of the infinitesimal atoms and of the
grandest suns; it is the logic of man’s

| reason and the nobility of man’s

moral aspirations.

The idea of the soul of the universe |
as an individual God-being is unten- |

| able.

We must bear in mind that God is |

———

S —— - e e T T ——y



' man. The personality of God is eter-

| conception is untenable. God cannot

THE POINT OF VIEW
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nal. Man's thoughts are consecutive
thoughts. . . . God’s thoughts are
the laws of nature, the thoughts of
man are discursive phases of reason-
ing. They are centered around his
ego, and they are subject to error.
There is no ego in God, and his
thoughts being eternal are infallible,
and the potency of their application
is unfailing.

We maintain that a personal God-

be an individual being as we are. If
God exists at all, he must be superior |

: 1
| to man; he cannot be a particular |
| thing like his creatures; he must be

| that which conditions and forms all |

| ever is omnipresent, immutable and
| eternal, is a feature of God's being.  |R.5.¥

things; he must be the creator. That
man is made in his image does not
justify the pagan habit of making
gods after man’simage. . . . What-

Per.®
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Surd'ss

God?"®

Surd??4

relations and with them reason with
its universalities, or in a2 word, the
Logos, as a non-entity. But it is more
real than the gravity of stones and the
resistance of solid bodies.

AsNewton's formula of gravitation
is not an unmeaning phrase but a
description of actualities, so the word
God (in the sense in which I use
the term) defines an omnipresent
effectiveness which is not material but
incorporeal; not bodily but spiritual
(causal), not individual or concrete
but universal, yet at the same time
definite.

That something which begot the
humanity of man is the eternal Rea-
son, the Logos, the Rationality that
was developed in his soul when he
began to systematize his experiences.
Man’s begetter in this sense is not his
brute progenitor but the eternal order
of the universe, which is symbolized
under the allegory of a divine Father.
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A God whose existence has to be
postulated is worse than no God at
all, and even atheism is preferable to

that undefined theology which rests |

its ultimate argument upon our utter
ignorance of things supersensible.

God is the law of Being . . . the |
evolution of life in its onward aspira- |

tion of the ideal and its final con-
summation.

““A scientific world-conception |

needs no God."’
The whole God problem in a nut-

shell is in the question, **What is the |
raison d'étre of the uniformities of |

Nature? Have they as such been or-

dained by the creator or are they |

accidental?’”” The answer is that the

uniformities are neither ordained nor |
accidental. They are intrinsically nec- |

essary.

God is not merely pure law, he is |
alsoapplied law,and he manifests him- |
self in this world of living sentient |

iGod8 j

;
|God"

|

!
God8
i
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beings. He is not only the condi-
tion of all existence, or metaphor-
ically speaking the father of all, but
he is also the realization of every-
thing that is in agreement with the
eternal law. God is not only the
father but also the son, and this is
the essential significance of Christ-
ianity. God is not only the Logos
as the eternal world-order, but also
the Logos that has become flesh. He
appears as Christ in this world of
human beings. Itis God himself who
suffers and seeks the right path, the
path of salvation. It is God himself
who comes as the divine teacher to
set an example to those who have not
as yet found the truth. Thus the
sternness of God is counterbalanced by
the love and goodness of the actual-
1zed God, who in Christian ity is called
Christ.

The Demiurge, or world architect
of the Gnostics, is a mythical figure

THE POINT OF VIEW

..
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in whom a great number of Christians
of today still believe, and belief in
him is true paganism. Monotheism
in this sense is only polytheism which
has reduced its number of Gods to one
single God-being. The God which the
Religion of Science proclaims is the
old God proclaimed among Jews and
Gentiles purified of its paganism.
The question arises: Should it not
at once, as soon as we sec that our
God-conception differs from the tra-
ditional interpretation of Christian-
ity, be classed as Anti-Christian or
even as anti-religious? I have con-
sidered and reconsidered and . . . I
have come to the conclusion that an
interpretation of religion is not reli-
gion itself . . . the main question is:
Is Christianity capable of growth or
not? Is it a doctrine once revealed
that remains the same for ever and
aye, or is it an historical movement
which reflects an eternal truth that

Rasiatt
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R.j‘. 128-9

is better and better understood? When
Christ appeared he gave a powerful
impetus to the world which became
the beginning of a new era. He started
the movement but he did not reveal
the full truth. He spoke in parables
only, and promised the continuance
of divine revelations in the spirit of
truth, the comforter, the Holy Ghost.

|
|
|
|

—

with the increase of scientific insight |




Soul and Man

PR UR soul has a long his- |

§ %\ tory, which neither be-
O gj gins with our birth nor

\fg ends with our death.
g&:% 4»}("1%& We existed wherever

the ideas of which we

:

!

1
|
l
i
!

consist were thought, and shall exist |

whenever they are thought again for |

not only our body is our self, but main- |

ly our ideas. Our life is only a phase
| in the evolution of a great whole, and
| the spiritual existence of ourselves—
| our soul—is a precious inheritance of
the past, which will evolve in future
generations ever to nobler destinies.

=L
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| nor kinematic. The soul does not

There is no metaphysical ego soul, :
yet there is the real soul of our ideas |‘
and ideal aspirations. |

Every sensation leaves in the sen- |
tient substance a vestige which is pre- |
setved and which when irritated
causes a repetition of the original |
feeling—a condition which is called |
memory. '

Memory is the psychological aspect |
of the preservation of physiological |
forms in sentient substance, and is the
conditioning factor in the develop- |
ment of knowledge and sensation.

By “'soul” we understand the sys-
tem and sum total of all the different |
kinds of feeling that animate a sen- |
tient organism, and every feeling is
conceived as the exact analogue of
some nervous activity.

We define soul, as the form of the
organism.

The soul is spiritual, not material
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consist of substance, noris it an energy

' or a force; the soul is the significance

residing in the forms of life.

Man's soul is as little the cerebral
substance of his brain, as the thoughts
of a book are either printer’s ink or
paper. Man's soul as well as the
thoughts of the book, is the sig-
nificance of certain forms.

The human soul is a microcosm,
and its function is the endeavoring
to conform to the macrocosm.

While body is the soul as it ap-

| pears, soul is the essence of the body

as it is in itself. Soul and body, ac-
cordingly, are the two inseparable
sides of our existence; they are the
two abstracts made from one and the
same reality, and the contempt of the
one leading to a neglect of it, will

| necessarily bring about a degradation

of the other. Monism appreciates
body and soul, spirit and matter
equally.

God?'t

Tt
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That which pertains to soul (i. e.
sentiency) is called psychical; that
which has meaning is called spiritual;
that which characterizes the rules of
the interaction that takes place among
soul-forms is called mental.

It is not an empty phrase to say
that the former generations are still
alive as a part of ourselves. . .
The souls of our beloved are always
with us and will remain among us
to the end of the world.

The natural standpoint of the un-
reflecting man is to view the world
from the standpoint of his ego or body
which does not show matters in a
correct perspective. The whole world
and his own self are pictured in dis-
torted proportions. A man who
lives for himself alone, lives in vain,
for if he were ever so successful in
his efforts, death will step in at last
and annihilate the very purpose for
which he lived. Nature does not
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| want egotism. . . . Unless a man’s

entire emotional life be centered in
his soul, his life will be a failure. . ..
Our soul is not our own but man-
kind’s; and mankind in its turn is not
its own; the soul of mankind is from

' God, it develops in God and all its
| aspirations and yearnings are to God.

Our conception of the nature of the
human soul has been as thoroughly
altered through the results of modern
scientific research as our view of the
universe since the times of Copernicus.
Copernicusabandoned the geo-centric,
and psychology has abandoned the
ego-centric standpoint. . . .

The soul is the organized totality
of a set of images and abstract mental
symbols representing the qualities,
the influences and interactions of the
different objects of the surrounding
world, the thinking subject included.

The preservation of soul-life after
death is not an assumption, but a

R.§:84
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scientific truth which can be proved
by the surest facts of existence.
Evolution is possible only because the
souls of our ancestors continue to live
in us.

The test of progress is not an in-
crease of pleasure, but the growth of
soul.

The eternal norm of being is actu-
ally a harmonious totality of laws of
nature, a system of truths, a spiritual
organism or a body of immaterial in-
fluences which condition all the de-
tails of becoming. These creative fac-
tors of life are omnipresent and non-
material; they are immutable and
perfect beyond the possibility of be-

| ing improved, forming the unchange-

God”

able bed-rock and ultimate raison
d'étre of existence.

When God is here defined as *“spirit-
ual” the word must not be interpreted
in the sense in which spiritualists rep-
tresent ghosts. The expression is here
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used in the sense of the Platonic term
“‘causal’’ viz., that which is the deter-
minative in causation. The Greek
word is frequently translated by **for-
| mal’’ (because)form is the feature that
| gives character to a thing and is the
decisive element in the process of
transformation.

A system of truths of such norms
determining the actual world as can
be formulated in statements of fact in
laws or truths may be called a spirit-
ual body, an organism or a person-
ality. . . . In this sense, God is not
a person but a personality.

The elements of the spiritual we
consider as a universal property of
matter. . . . Spirit is a special com-
bination, a form, the mechanical
parallelism of which is found in the
activity of living substance and the
growth of the spmtual depends upon |

and accompamcs the perfectionment |
SLALIS

of the organism.

Godﬂlﬁ

God™®
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The spiritual animates every par- |
ticle of nature; . . . we do not main- |
tain that a spirit resides in every
atom, but we maintain that the ele-
ments of feeling are a property that is
inseparably connected with matter. |
. . . The feeling that takes place in
organized substance during its activ-
ity is not a product of its mechanical
motion (motion is not changed into |
feeling), but it is a phenomenon that
accompanies its mechanical motion. |
Mechanical motions and the clements
of fecling are not interchangeable but |
fun parallel to each other.
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Unity and Personality

\?%Bﬁ“%:?%NITY is begotten of ﬁ

begets all the myriad
& creatures.”” Lao Tze. |
%&3% »}Pﬁé Th(? uniFy of a per- w

sonality is of high |
importance, but it is no more myste- |
rious than the unity of a watch, or of |
an engine, or of a dynamo. .. . |
Every person is a unity . . . and the |
basis of a person’s unity is physio- |
logical. . . . Every animal has de- |
veloped from a cell by multiplication

!
and all its parts are differentiated
by a division of labor . . . it is a

29
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matter of course therefore that all
parts harmonize . . . the various func-
tions cooperate in the service of the
whole.

The unity of a person, like the
unity of all things is a unification;
and since a unification consists of
qualities we shall readily understand
that a person is not a special being or
essence, but the harmonious com-

| bination of parts in an organized

form, and the worth of a personality
can depend only on its character, its
contents, its ideas, its aims.

The unity of a thing is real enough
. . . but it is neither a thing-in-it-
self nor is it a metaphysical entity.
There is not a metaphysical entity

| called “‘wind’’ that performs the func-

tion of “‘blowing’’ . . . but thiscom-
motion of the air—the blowing—is,
the wind itself. . . . In the same way,

the cooperation of all the organs is
the organism.
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It has become cusromary durmg

the last century to study the history

' of an idea, in order to understand

both its origin and meaning. The his-

| tory of the word person involves theo-
| logical, philosophical and judicial
| ideas.

The whole intellectual world with
all its wonders rises from combina-

| tions of very simple and elementary
| factors of feelings, and the final result

is that wonderful product which we

| call personality in which the eternal
| laws of being are reflected.

In rational beings, feelings develop
into self consciousness, and self con-
sciousness finds expression in the
notions of egoity. The egoity of man
is a very important feature, but it is
not that feature which constitutes his
divinity. Man's reason is divine, his
conscience is divine, his comprehen-
sion of the truth is divine, but his ego
consciousness is simply the psychical

Periat
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expression of his selfhood, it is the
awareness of his being a distinct in-
dividual, and this distinct individual
can become divine only when its
sentiments are guided by reason, con-
science and truth. We must learn to
understand what is the divine and
what is the human in man's per- |
sonality. The divinity of man . . .|
consists . . . in the faculty of ra-
tional thought and rational action. |

The conditions of human person- |
ality are the same eternal laws of |
necessary relations or universal veri-
ties or whatever you may call them, |
which constitute the entire cosmic |
order, for man’s personality is noth-
ing but a concentrated reflection of
the Cosmic order, a kind of quintes-
sence of the divinity that is omni-
present in nature. These conditions
. . . possess a definite character nor |
are they scattered, isolated facts; |
they constitute a harmonious unity.

g / -
| €S89 /27267



| THE POINT OF VIEW

33

Considering their unity, we call them
| in their religious significance, in one
| word—God. The characteristic fea-
| ture of personality is rational will,
| consisting in the realization of pur-
| pose; and purpose is design pursued
' with consciousness.
Theorgans have originated through
a differentiation of function and in
their combination they produce a
higher unity . . . the unity of an
organism from a lower to a higher
range is always a product or an effect,

| not a causc; it is due to the coopera-

tion of its parts.

Personality does not originate in
isolation. Every "'person’’ is 2 mem-
ber of a social body. . . . The com-
mon will of a community develops

| instinctively through the demands
| made on the members of a social

group. . . . The assent which an

. individual more or less consciously

gives to the justice of the common

God'?
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will, gradually takes shape into what
is called conscience.

The ego is after all not the cause of
our personality, but the result and
product of it.

The contents of this term I, or ego,

inmost being, our sclf, our per-
sonality.

The Brahman idea of personality is
that a mysterious agent is back of all
| the characteristics and deeds of a per-

|
1

metaphysical nature of the self; ac-

through the philosophical mistake

| thing and treats it as a thing itself.

It is wrong to assume a mysterious
unity or a metaphysical essence which
| constitutes the unities of things and

sonality. . . . Buddhism denies the |
cording to this view a person con- |
sists of his thoughts and volitions. |

. . . The Brahman view originated |

which hypostasizes the idea of the |

which covers our continuous existence |
from the cradle to the grave, is our |
|
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| assumes a mysterious pr1nc1p1c to
 account for the non-material interre-
lations of parts which produce new
and higher unities.
| Itisa fallacy to imagine that there
| is a certain “'I'’ an ego who does the
thinking. . . . There is no ego that
| produces thoughts, but thinking takes

place, and in the process of thinking, |

thoughts are shaped.

Happiness may be compared to a
fraction, the denominator of which
' consists of our wants and desires, the
| numerator of their satisfaction. The
| | denominator is always greater than
| the numerator, for with each satis-

faction new desires increase.
Happiness is not the end and pur-
pose of life. If it were, the great
pessimist Schopenhauer would be
right, that life is not worth its own
troubles. Life is the denouement, the
|dcvelopment the evolution of the

| cosmos. If life can be said at all to
|

Py 58

|
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have a purpose, it is its own evolution,
and the evolution of life is no mere
blind struggle for existence.

The personal equation of the philos-
opher far from being the dominant
factor, is here, as in astronomical
calculations, only a source of error. |

The personal equation is an impor- J
tant element in all mental activity;
even the most mathematical trans-
actions of observers exhibit a cer- |
tain regularity of fluctuations due to
the make-up of the observer’s mental
make-up. When the astronomer makes
his observations he discovers that
they are vitiated by certain irregulat-
ities, which, in the same person, keep
within certain boundaries. They are
due to the limit of exactness within
which the observer’s nervous system,
the eye, the car, and the hand per-
form their function. . . . In the do-
main of philosophy, religion, ethics,
sociology, political economy and gen-
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| erally in the interpretation of all spir-

itual aspirations of man . . . man's
judgment is much more easily influ-
enced by his desires than in natural

| sciences. Hence a widened scope of

the personal equation. In political

| economy the personal equation .

tries to twist the facts to suit its own
convenience . . . conditions are simi-
lar when our favorite ideals are under
discussion, our notions of God, soul,

| immortality and ethics.

Not all men are consistent; some

| vacillate to an extraordinary degree.

But upon the whole, there is a gen-
eral convergence of impulses in the
mental make-up of everybody, which
in spite of some contradictory tend-

' encies produces a unity of volition,

and furnishes the basis of what may
briefly be called character. All the
doings and inclinations, the prefer-
ences and tastes of man, are as much
in agreement as are the roots, leaves,

il
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flowers and fruits of a plant. There is
a type which pervades the several
parts, and this type reappears in the
unification of the whole, where it
effectually dominates the entire atti-
tude and behaviour of the individual.
This is the keynote of a man’s per-
sonality and by a man’s personality !
we mean a man whose character is |
clearly determined and well defined. |
Philosophers in whom the personal |
equation is greatest are most emphatic |
in the defense of their errors. This is
merely the character of a pre-scien- (
tific culture. l




IV
| Metaphysics

ﬁ

\

;“ S SRHE purpose of every i_ R %
| ?%: ?ﬁ scientific and philo- ‘ |
|

|

i T ZSOPhical investigation

is to do away with a |
| %&%ﬁyﬁé mystery of some kind. !
An unsolved problem
mystifies us, but when it is solved |
| the facts are clear. \God®®
| Nature is not mysterious; mystery
is in ignorance. It lies in the subject,
not in the object. F.P.166
It is characteristic of the human
| mind at a certain stage of its de-
velopment to clothe in language,
philosophical conceptions which lie

39
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|
|
beyond the grasp of the intellect of |
that peculiar stage of growth.

The metaphysical philosopher is |
a philologist who reifies the words |
which he has coined by abstraction,
to denote actions or combinations or |
universal types. Thus reality appears
to him as merely phenomenal and the |
word by which he denotes this reality
the thought (or noumenon) which
signifies it, is supposed to be the
reality behind the phenomenal ap-
pearance. The reality behind the
phenomenal is therefore called the
noumenal or thought existence, and
thus while reality is degraded into a
mere sham, the mental reflection of
things is supposed to be the sole true
reality. This theory leads to a dualistic
world-conception which divides the
world into the noumenal and the
phenomenal. A monistic view is re-
gained only by a mental annihilation
of the phenomenal.
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The metaphysical X is an hypo-
thetical quantity which would re-

' quire us to transcend experience in
- order to comprehend the world.

The fatal error of metaphysics is

. the reification or hypostatization and
substantiation of names, viz., gold is

supposed to be an essence which is in
possession of many properties. The
properties are knowable, but the

| essence itself remains unknown. The
| error is obvious enough. The prop-
| erties of gold are qualities; gold is the

sum total of all its qualities; and we
know what gold is as soon as we
know all the qualities of gold.
Metaphysics in the sense of first
principles would be a clarification of
our most general ideas, which, like
logical theorems are most obvious
truths . . . as employed by Kant, it
is the most valuable study.
Ontology starts from abstract ideas
and comes down to facts. Positivism

Surd®

Surd*

T




42

BPs

o

THE POINT OF VIEW

on the contrary, starts from facts and
rises to abstract ideas.

The metaphysical question is the
issue on which all other religious
problems hinge; . . . The liberal the-
ologian generally claims that if we
surrender the belief in a personal God
and a personal ego-soul, religion must
go and nothing is left. . . .

The metaphysical philosopher de-
clares that man’s soul is a mysterious
Ding an sich which is in possession of
sentiments, ideas, volitions. Positiv-
ism discards the belief in things-in-
themselves and insists that the senti-
ments, ideas and volitions themselves
constitute man’s soul. And the ques-
tion between the two views is not
limited to such religious ideas as God
and soul, but applies generally to all
conceptions, to the notions of com-
mon life, and also to scientific gen-
eralizations such as gravity, matter,
electricity and chemical affinity. Meta-
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physical philosophy conceives the
world as a duality; it assumes the
existence, first of substance then of
predicates with which substance is
endowed.

The materialistic view of the hu-
man organism is dualistic in that it
calls for the worker and the work.
The monistic view of the human or-
ganism is that it sees the working as
the one reality; and worker and the
work as two aspects or abstracts from
one reality. The work and the work-
er are identical.

Philosophical materialism has so
strongly affected our ideas that the
average mind is incapable of believing
in immaterial realities. First, the
immaterial realities of natural laws
were represented as personal beings—
then as metaphysical entities, and
now since we know that metaphysi-
cism is untenable, their very existence
is denied and being recognized as

3
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immaterial, they are declared to be
unreal. But the objective reality of
form and the laws of form is exactly
the truth which we must learn to
appreciate.

Materialism overlooks the impor-
tance of form . . . without the mate-
rial (element) of which it consists, a
thing would disappear . . . yet the
form is exactly that which makes
the thing such as it is. Without its
present form, a watch might be any-
thing, a lump of metal but no watch.

There 1s no such thing in reality
that would be matter alone.
Materialism contains one great truth;
it rose in opposition to supernatural-
ism (but it) went too far, when it
identified matter with reality; yetit
stands on solid ground when it main-
tains that every reality is material.
Yet matter does not cover the whole
of reality—there is the formal.
There can be no doubt about the fact
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that this world is spiritual in its in-
most nature.

A man is as little the matter of
which his body consists, as ideas are
the ink in which the words that
express them are written.

Certain facts, now well established,
teach us to look upon ponderable
matter as subject to origin and de-
struction. We have reasons to as-
sume that new matter originates in
nebulas of the starry heavens in due
succession of the Mendeljeff series,
according to their atomic weight
while the discovery of radium sug-
gests a final dissolubility of chemical
atoms. The new view does not upset
the law of conservation of sub-
stance.

The material of which a thing con-
sists is only of secondary importance.

. That which we call the Bible
has nothing to do with the material
on which the words are printed.

45
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F-_—-“A?@#%?giL knowledge is rep;c— ,

Knowledge and

Sensation

’g %‘ sentation. . . Our no- |
A tions of pure forms |
\?; 51 are abstractions which
et 58 WE have derived from |
E& :SQ limiting our attention |
to pure relations and excluding the |
things among which they obtain. |
Compare knowledge to property |
and suppose a man is to buy a farm. |
Shall we discourage him with the |
idea that the whole amount of soil [

| on the surface of the earth and of the |

planets is infinite, and this infinitude

| of all existences, if divided by his

46
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- as well as introspection.

 form as it were, the pedestal upon |

finite little possession can never result
in a finite number? His possession is
something to him whatever the rela-
tion with the rest of the world which
he cannot acquire.

The source of knowledge is inner as
well as outer experience; observation

The data of experience . . . that

' which all knowledge rests . . . are |

| sciousness, and we can distinguish in

| feeling and meaning of feeling.

many different kinds of states of con-

all of them . . . fecling, forms of |

Knowledge is and must be the
basis of all action; for actions with-
out knowledge are mere reflex mo-
tions. E

A lack of knowledge is always ac- ’
companied with a lack of critical |
power. The simplest thing in the |
world is to accept an opinion just as |
it is offered.
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i F When sense impressions acquire
i meaning, when they develop into
' perceptions, mind originates and the
origin of mind denotes the birth of
truth—and also the possibility of
T.T.%| error.
Sense impressions are facts
they are states of awareness which
indicate the presence of the causes
producing them and thus these sense
impressions acquire meaning, or we
might say are worked out into sense
perceptions. The external impacts
are physical facts—ether waves that
strike the eye—air waves that strike
the ear—mechanical impressions that
affect the skin, etc. Sense impressions
are psychical; sense perceptions are
T.T.%| mental.
A sensation cannot properly be
T.7.%| called true. It is simply a fact.
All self-culture is simply the reali-
zation of the eternal pattern of per-
Swrd®| fection.
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Every sense impression, even in its
simplest form is an unconscious judg-
ment . . . the analogy to a logical
syllogism is obvious. The memory of
a preceding sense impression repre-
sents the major premise, under which
the new impression is subsumed as
the minor premise, and the feeling
that the impression fits is tanta-
mount to the conclusion that the
subjects of the premises belong to the
same category.

Hallucinations . . . are sensations
produced by internal causes which are
wrongly interpreted to be of external
origin. . . . The sensory part of
hallucinations is an actual fact and
is as real as any sense impression; the
fault is in the wrong interpretation
which is superadded by the mind.

. Sense illusions are . . . really
mental mistakes.

In the objective world, there are
conflicts and collisions but always

49
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actualities, never 1mp0551b1ht1cs and

the laws of nature may exhibit con-

trasts but never contradictions.

The objective “‘thing’’ is the thing
expressed . . . in terms of form. In
the Kantian sense—the thing-in-itself
has come to mean the thing inde-
pendent of space and time.

Subjective and objective are terms |
that express relations and not things- |

in-themselves.

The world problem does not lie in
the innermost kernel of existence, the
subjectivity of the soul, which is
sometimes called the metaphysical,
but it reveals itself in objective nature.

The nature of given facts is sub-
]cct1v1ty, while the character of in-
ferrcd facts is objectivity. . . . Ob-

| jectivity means subjective states rep- |

resentative of outside facts.




| Mind and Morals

P2 AN'S mind is formed in |:
E? the mould of God's |
ﬁ M eternal thoughts and |

x% ¢ all the creatures com-
g&og Epﬁé ing from the same form |

are brothers . . . the |
/ fatherhood of God teaches us the {
brotherhood of man. God®®
Mind is an appearance of truth; it
is an incarnation of God. | Surd1®®

Human reason is rational only in
so far as it conforms with, as it re-
flects, as it describes, the order of the [
Cosmos. The human mind is a
microcosm. . . . We do not call the
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macrocosm in whose image the micro-
cosm was created, a mind, because we
understand by the term mind, not
reality itself, but reality pictured in
symbols of feeling.

The domain of truth and the realm

of mind are co-extensive. . . . Mind

is the embodiment of the most com-
mon truths of the world order, the
logic of which in its systematized
form we call reason.

The organized totality of deduced
facts as it is developed in fecling
substance is called mind.

There is no mind as long as feelings
remain unorganized. Deduced facts
are the elements of mind, but mind is
not their root but their fruit.

Cosmic order is mirrored in the
mind of man.

Things devoid of mentality are at
the mercy of circumstances, but mind
acquires the ability of directing and
marshalling the forces of nature and




THE POINT OF VIEW

of making them subservient to certain

purposes.
We understand by mind a creature,

and not the Creator, a soul and not a |

God.

Properly speaking man does not
think with his brain alone; he thinks
with his entire body. Yet in the
brain, especially in the hemispheres

and the hemispheric ganglions, his |

psychic activity is concentrated. The

cooperation of every part of the organ- |

ism is necessaty to produce thought
as the final result at the center of the
organism'’s activity.

Consciousness is neither a material

nor mental essence, but it is a special |

state of mind.
The unity of consciousness is rather
a unification and not an original and

innate quality which makes attention |

possible.
The intellect is the organ of reason,
of logic, of inquiry, of grasping the

53
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truth. . . . It is the organ in which
God the author of moral conduct,
reveals himself.

The intellect is not a faculty any

| more than is the will, but it is a

Py

F_P_IGEI

5.M.3%|

collective name for the sum total of
experiences as arranged in a systema-
tic order.

Man is given dominion over the
whole creation, and not the least
part of the creation is the intellectual
world of man's ideas.

The “‘must’” of science and the
“ought’”” of morals do not contra-
dict each other; on the contrary,
they condition and they explain each
other. The “‘ought’’ of morality has
sense only on the supposition of the
“must”’ of science.

The moral law of nature is the
cternal abiding of reality, while the

| laws and injunctions of man are only

R“S"l]l]

its transitory and more or less impet-
fect expression.
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Morality without religion, in the
highest sense of the word, is simply
fear of the police and nothing more.

The mystery of being is revealed
only to the man who actually /lives a
moral life.

Morality is nothing but the rigidity
of the formal laws applied to prac-
tical life, especially to the relations
between man and his fellows.

There is a decp spiritual significance
in evolution, and the religious con-
ception of evolution which would
conceive of it as the manifestation of
God according to the design of uni-
versal and eternal law, would certainly
be truer than any agnostic or mate-
rialistic statement in terms of matter
and motion.

The facts of experience are specie—
and our abstract thoughts are bills
of exchange. If the values of our ab-
straction are not ultimately founded
upon the reality of positive facts, they

55
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are like checks or drafts for payment
for which there is no money in the
P.p.2| bank.

There is no absolutely dead matter.
But every atom is freighted with the
potentiality of life—the living spon-
tancity of the world is the condition
of the spiritual. . . . The spiritual
grows in and with the forms of life.
. . . The spiritual therefore, appears
in its glory in organized life and has
reached upon earth the highest stage
of its evolution in the intelligence of

§.M.#7| the spirit of man.
Life in itself is mere activity, but

| spirit is activity guided by reason. |
Reason, through language, becomes |

incarnate in life, and thus spiritual |
life is begotten; for what is spirit but |

the rationality of life. Spirit is not a

| being endowed with language but |

language itself is spirit. Says Christ,
“*The words which I speak they are
God#+-| life and they are spirit.”
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Conscience . . . develops naturally
and automatically in such a social
being as man.

Man’s consciousness is like a light
that illumines the world of his
existence but does not create it.
Where a light is lit we can survey our
path and need not go astray.

The central fact among all other
facts to each one is the activity of his
own consciousness.

Life would be tedious if all people
were merely “‘virtue machines.”

57
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Religion, Theology and |

Ethics

E PR JELIGION is an idaal

and its emotional

i R % character is its most

;ﬁz characteristic element.

%&% #:Sé Accordingly, we must |

not be astonished that |

religious minds scorn any scientific |

definition of religion. Nevertheless, |

it is as much definable as any other
affair or event.

Religion is as indestructible as

science, for science is the method of

| searching for the truth and religion is |
| the enthusiasm and good will to live
Era*| a life of truth. ,
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When we recognize the unknown
and also the infinitude of possible
progress, we need no longer cling to
the superstitious belief in the un-
knowable. Further, when we under-
stand that imagination, this child of
sentiment and thought, has wings and
that for all her erratic flights in the
realm of fancy, she now and then |
alights on a lofty crag in the ethereal
' realm of moral or religious aspira-
| tions to find there an important trutch,

which our slow paced but sure-footed
| reason cannot as easily reach, we need |
neither insist upon the insufficiency
and baseness of reason, nor extol the |
reliability of prophetic vision which |
are expressions of our religious in- |
stinct. In appreciating one faculty, |
we need not cast a slur upon the other. i

Every man has the religion which |
he deserves. God®

The religion of science rejects all
the vain repetitions of such prayers |

Surd?
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| as attempt to change not our Wlll but

| the will of God. '
The religion of science . . . isand |

will remain the Christianity of Christ. |

Religion refers to the entire man;

‘11: covers his whole life intellectual, |
practical . . . it is a 7

emotional,
world conception that has become

our conviction. Religion is the phi- |

losophy of historical movements,

 while a philosophy is the religion of

an individual thinker.

The methods by which we try to |

find a religion to support and guide

us must be the same as those that |
we employ in other fields of life |

and which we comprehend under the

name of science. In this sense we say, |

the religion we seek is the religion of
science.

Every religion is or should be a |
conviction that regulates man’s con- |
duct, affords comfort in affliction and |

consecrates all the purposes of life.




THE POINT OF VIEW 61

The rcliglon of science accepts n0|
special revelations yet it recognizes |
certain pnnc1plcs It has no creed or
dogma yet it has a clearly defined
faith. It does not prescribe pccullar ‘
ceremonies or rituals yet it pro- |
pounds definite doctrines and insists ‘
| on a religious ethical code. R.57

The prescripts of the religion of ‘
science are, know thyself and the |
laws of thy being; learn the duties
which the laws of thy being imply; |
attend unfalteringly to thy duties. | R.§.3

Religion is an instinctive formula- |
tion of those truths which mankind [
| needs for practical life. |God™

If a poet were requested to make a |
| popular statement of all those philo- |
sophical truths which havea practical |
bearing on man’s moral life for the |
| purpose of communicating their sig- |
nificance to the untutored masses of'

| mankind, I believe he could scarcely
| devise a better illustration of them
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than has been worked out in the
Christian doctrines of God, the in-
carnation of the Logos and the im-
mortality of the soul. Here are deep
truths formulated in poetical alle-
gories in such a way as to be under-
stood by people who have not been
trained to scientific thinking and are
incapable of comprehending philo-
sophical ideas in their abstract purity.

We must distinguish between faith
and belief. The Greek word pistis
means faith, confidence, trust; and
the Hebrew amunabh means firmness,
reliability, trustworthiness. Belief, in
the sense of accepting unverified and
unverifiable statements, is not only
not essential in religion, but is down-
right irreligious. What we need in
life is not belief, but faith. Belief is
a matter of intelligence, or rather,
neglect of intelligence.

Creed is a mere belief; faith is a
moral attitude.



THE POINT OF VIEW

There is a stage in the development
of man in which he has not yet an
adequate conception of truth, nor
does he care to discover the truth.
What he cares for is merely a settle-
ment of doubt. Doubt is a state of
disturbed equilibrium which causes
uneasiness. Doubt must be removed
in one way or another and the settle-
ment of doubt is called ‘“‘fixation of
belief,”” but fixation of belief is not
necessarily truth.

Traditional religion is based upon
belief . . . .Belief characterizes a
stage of religious immaturity. The
highest religion is a trust in truth.
The facts of life, of our own experience
in addition to that of the human race,
are, if they are carefully weighed and
rightly interpreted, the safest basis
to build upon. A religion based on
facts . . . purified in the furnace of
scientific criticism may be called the
"'religion of science.”’

63
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The psychology of fanaticism is
shown in invectives, interdicts, ex-
communications and heresy trials.

When infidelity is the result of a
sincere love of truth, do not look
upon it as irreligious. Any one who
dares to have views of his own and is
honest in his convictions is a religious
man.

Man’s spiritual growth is recorded
in the development of the race and
has classical expression in the sacred
books of the several religions . . . a
literal acceptance of the Bible and of
the dogmas in the symbolical books
is as pagan as the ancient belief in
Greek mythology.

Authority is sometimes contrasted
with argument and the weight of a
name is proffered to check the bold-
ness of progressive thought.
Indeed, there is no authority of per-
son . . . all authority is ultimately
the authority of provable truth .
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it gests upon the superpersonal au-
thority of the divine Logos.

All religious commands are human
formulas designed to inform people
how to live in accord with the moral
law. Not the authority of religious
commands, but that of the moral law,
is ultimate. . . . The authority for
conduct is a reality which can be
established by scientific investigation
and is as undeniable as the existence
of gravitation and as the reliability
of mathematics.

The allegory of a loving father in
heaven is true enough in its signif-
icance. The order of cosmic laws
which prescribes the paths of the
planets and arranges the wonderful
combination of atoms into molecules,
is not only sternly just but also most
beneficent and dear. It not only be-
gets us; it also cherishes and sur-
rounds us with unceasing biessing,
infinitely greater, not only in amount
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and proportion but also in kind, than
any other father or mother could be-
stow on their children.

The dogmatic religions are mythol-
ogies which attempt to teach the
truth in parables and allegories . .
all language is based upon similes

. the mythological period pre-
ceded the scientific—astrology pre-
ceded astronomy, and alchemy pre-
ceded chemistry. . . . Mythology
becomes injurious when it is mistaken

for the truth itself. Paganism is the |

notion that the parable is the meaning
it involves, that the letter is the spirit
that mythology is the truth.

The dogmatic religions of today
are still under the spell of paganism;
and even Christianity the highest,
the noblest, and the most human of
all religions is not yet free from idol-
atry. Sacrifices have been abandoned,
but prayer, adoration and other insti-
tutions still indicate the pagan notion




|
I
f
;
1
|
i
I
1

THE POINT OF VIEW

67

that God is like 2 human being, that
he takes delight in receiving honors,
and that upon special considerations,
he will change his decrees and reverse
the order of nature for the sake of
those whom he loves.

Paganism, in my opinion is nothing
but a literal acceptance of a symbol or
a myth where we ought to seck for
the truth that is conveyed to us in
the form of a parable.

Agnosticism is the modern form of
the obsolete method of ontological
philosophy. It is based on the con-
cept of the unknowable.

A philosophy which starts from
the positive data of experience and

| arranges them in the system of a

monistic conception of the world,

| will meet with many great problems,

i

and in solving them will again and
again be confronted with new prob-
lems. It will always grapple with
something that is not yet known.

R.§8.™

God*%
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| The unknown seems to cxpand bcforc
| us like an infinite ocean upon which |
| the ship of knowledge advances. |
| But the unknown constantly changes
into the known. We shall find no
| real unknowable wherever we pro-
ceed. The idea of the unknowable is |
‘ like the horizon—an optical illusion.
' The more we advance, the farther it
' recedes. The unknowable is no real-
E ity; the unknowable can nowhere
| prevent knowledge, nor can the hori- |
| zon debar a ship in her voyage from |
F.p2| further progress.
Agnosticism may be characterized
! as a bankruptcy of thought. It is not
? ' only the weakest but also the most
God*| injurious philosophy.
Faust’s words (in Goethe's mag- |
| nificent drama) are often quoted in |
| order to give the prcstigc of Goethe's
authorlty to agnostic doctrine.
| Far from being endorsed by Goethe, |
Surd® | thcy are proposcd for refutation.

P—————————————
|
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Do not look upon the rabid Free-

 thinkers as enemies of religion. They
' have recognized in their search for

truth, that the dogmatism of religion
is found wanting, . . . the destruc-

' tion of dogmatism appears as a

religious wreck . . . but in fact it is
a religious advance. Says Tobit in his

| prayer: “‘God leadeth down to Hell

and bringeth up again.”—Tobit

| XIIL, 2.

Should we not admit the hypothe-
sis of a God-consciousness by con-
ceiving the universe as a great or-
ganized unity, as an ego, endowed

| with the quality of self apprechension
| as a huge being in which the plants
' play a part analogous to the blood-

corpuscles of the human brain? We
reject this view of the universe as
pantheistic.

There is of course a truth in pan-
theism, but pantheism, as an identifi-
cation of God and the All, is wrong.

Era®®

Ga 02
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There is a oneness but no sameness.

| . . . God is not a being, not a con-

crete individual, not an ego, thinking
successive thoughts, yet He is a
systematic whole, an organized en- |
tirety, the total of omnipresent eter- |
nalities and necessities, bearing the |
features that condition the rationality |
of personal beings and giving char-
acter to the world-order as well as |
being the standard of measurement for |
the moral ideas of all living creatures.
God is distinct from the sum total
of concrete existences. He is not a
pantheistic All-Being, but the truly
supernatural Allhood of all existence, |
including all possible existences.

I am not a pantheist, I do not |
identify God and the universe, for |
God and nature are different. God is

| the omnipresent law and not the sum |
| total of all existences. Nor is the |
| term God (as I use it) an empty |

| abstraction, but a word of intensest |
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significance, for indeed God is that
which gives significance to the world.

Ethics is always the expression of
a world-conception.

Every religion and every philosophy
has its own ethics. Cut ethics loose
from its basis and it remains an arbi-
trary system of rules without cither
raisond ¢treor authority. In my opin-
ion the very idea of a **system of pure
ethics’ is unscientific.

Ethics must be based on facts and
must be applied to facts. The facts

of soul life and its relations to the |
surrounding world do not make it |

likely that living creatures exist for
| the mere enjoyment of life.

The physicians of the soul are the
ethical teachers of mankind. The
| task of a Confucius, of 2 Buddha, of
a Christ was the practical psychol-
| ogy of soul preservation and it is
| natural that experience should have
taught them many important truths

IR.5.105 |

LS, M. 400
|

i
|
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which . . . agree among themsclvcs .
| almost as much as arithmetic in Eng- |
| lish agrees with arithmetic in French |

S M. | | and German. .

Every nation passes through a phase

| inwhich it regards itself as the favored

people of the earth, looking with con-

Pler.®| tempt or with pity on all others.

Religion can never be founded upon
historical facts or single occurrences
nor upon individual characters but |

| must always rest upon eternal truths

|
|

. scholarly investigations of Gos-
pel Documents to determine the facts
of the life of Jesus as to His race,
character, may be of archzological

interest or may possess historical |
| value, but they are absolutely useless

for religious purposes . . . the per-
sonality of Jesus is a mere thread upon |

| which Christians strmg their pearls

|

' of religious interpretation of ideals |
Pler. |

| of manhood, of the God-man, thel

| w2 deity that has become flesh.
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Gnosticism, the product of a fusion
| of all pagan religions of classical
| antiquity, is the real mother of
i Christianity.

| The historical law is strictly regu-
| lated by the broader law of cause and
| effect, and . . . renders it necessary
| that every new phase in the develop-
' ment of mankind should be prepared

by its precedents.

On other planets where rational
| beings have developed, a religion of
universal love will be preached and
will hold up the ideal of a divine
saviour, be he called Christ, or
Buddha, or the Prophet, or the mani-
| festation of God.

Christianity is a religion which
originated during the middle of the
| first century of the Christian Era
through the missionary activity of
the Apostle Paul.

Jesus is gone, but Christ remains
| and the living presence counts. The

Pler. 48

Pley.58

Pler.*

Pler.?
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religion of the Christians has for
good reasons been called not Jesus-ism
but Christianity—the ideal of human-
ity, which is not an individual but a
superpersonal presence, not a man |
who lived and died at a certain time,
but like the Platonic ideas—an eternal
type the prototype of the highest
ideal of manhood this prototype
eternal with God . . . the Logos un-
create and without end.

The God of evolution works by |

' laws and the marvels of his dispensa-

tion can be traced in the natural
development of affairs. Just as the

' snowflake exhibits a design of un-

failing regularity and great beauty,
so the denouement of historical events
takes place according to an intrinsic
necessity which gives it a definite
direction . . . and when at season-
able times definite aims are attained,
the result appears like the work of a
predetermined purpose.
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VIII
Christ, Christianity and |
Creeds

Wﬁ“%%ﬁCCORDING to St.
5 e* John, Christ did not
¥ A :? say God is # spirit; he
‘3; § said God is spirit. And
5&%#&@ againlhc did not say
God is a loving per-
sonality but God is love. And when
he was asked, Where is the father, he
replied, ‘I and the father are one.”
Christ never took the trouble to
investigate any one of the funda-
mental problems of psychology, and
confined his sermons to a considera-
tion of practical questions, using the
language of his time and adopting

75
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the popular conceptions of the con-
temporaries, such as the idea of
demoniacal possession as the cause
of disease . . . Jesus, in order to
become Christ and be the founder of
Christianity, had to be a man of his
time in order to be comprehensible
to his contemporaries. His time was
the point to which the lever has
to be applied and through which he
could affect the whole future of man-
kind. It was not his business to
reveal the scientific truths of later

' centuries: he had come to kindle a

fire on earth . . . the fire of love, of
good will, of a hunger after right-
eousness.

Whatever error the early Christians

' may have cherished in the first days of

the church, this much is sure: that
the actual idea of the new creed, the
idea of immortality, was its strength; |
and if the truth was neither clearly
nor scientifically understood, the
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sentiment was cagerly apprehended.

The original doctrines changed. . .
The Jewish Christianity, with its be-
lief in the millennium on earth, gave
way to the Greek Christianity of the
belief in the Logos made flesh: both
were necessary phases in the growth
of the new religion. The blossom de-
velops but its petals fall off when the
fruit begins to ripen. So the dogma-
tology of Christianity served its
purpose, and when in the age of
science its flowers fade, it is a sign
that religion is entering into a phase
of greater maturity.

Creeds are historical documents
and should not be altered any more
than we would change the text of
ancient monuments.

Do not allow the dead past to crip-
ple the life of the present. Religious
creeds were formulated for the sake
of rendering clear the situation in
which they were written but they

K510
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wWere never meant to arrest mental

development.

Creeds and dogmas are such re-
ligious doctrines as are propounded
without proofs and the acceptance of
which is demanded even though they
may appear absurd before the tri-
bunal of science.

Creeds are symbols of faith, not

absolute truth.
Platforms of the various churches
are man made, yet they reflect the

| truth of a revelation that is super-

human.

The authority of science is not a
power of evil, but it is of the same
source as the noble aspirations for
a higher life which were revealed
through the pens of prophets and holy
men who, yearning for truth and
righteousness, wrote the Scriptures
and called the church into existence

| in the hope of building up a kingdom

of heaven on earth.
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| Waereas, divine revelation is the un-

Intellectual, moral and religious
growth is as necessary as the progress
of science and invention. . . . God's
revelation is not as yet a closed book
and . . . we are here to decipher its
writings. The duty of the hour is to
make scientifically definite what has
come down to us in the shape of

prophetic symbols. | Gods

Are the parables untrue, because |
they must not be taken literally? No, a
thousand times no! Religionisnot the
product of priestcraft but is the natu- ‘,
ral outcome of gropingafter the truth. i
Mythology is the dawn of religion, |
as alchemy and astrology, the begin- |
ning of chemistry and astronomy.

or, Carug’ Creed

foldment of truth;

Waereas, God speaks to mankind at
sundry times and in divers manners;
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WaEerEas, Jesus Christ spoke to us in
parables, and the Christian confes-
sions of faith are, as their names im-
ply, symbolical books;

WaEREAs, religion is a living power
and life means growth;

WHaEREAs, that is the true light which
lighteth every man that cometh into
the world; and finally

Wrereas, centuries of unparalleled |

growth have added much to our
better comprehension of religious
truth;

TrererORE, be it resolved that we, the
duly elected representatives of this
church declare:

That we regard all former Confes-
sions of Faith and other formulations
of belief in ages past contained in
the symbolical books, as venerable
historical documents which were,

|




' from time to time, on certain occa-
| sions, and for specific purposes, com-
| posed by the legitimate and legally

appointed representatives of our |

B
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church:

That we justify the spirit in which |
they were written, but deny that they |

wete ever intended to bar out from us
the light that a higher spiritual

development and the general advance |
of civilization and science would |

bring.
That we bear in mind that the sym-
bolical books are symbols, and that

we have learned that a freer scope for |
their interpretation in the light of |
the maturest science of our age will |

do no harm to the essential doc-
trines of our faith.

Prayer is a form or concentration

. of consciousness on God which pre-
| pares us for the execution of the de-
| sired act. After due preparation this

| Godiaz-ss l
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state of mind serves as an irritant
for the execution of the intended
motion.

Prayer must be made not with a
view of altering God’s will, but our
own will.

While Christ’s prayer is an act of
self-discipline which attunes our will
to the will of God, the Christian's
prayer is, as a rule, a beggar’s
supplication which tries to work
miracles.

Kant says **he who has made great
moral progress ceases to pray.”’

The Lord’s prayer means resigna-
tion to the will of God (conforming
to law). The Christian’s prayer is a
superstitious trust in miracles in the
hope that they will be performed for
his advantage.

There are striking differences be-
tween Christ and Christians, between
Christ’s prayer and Christian’s prayer,
between Christ’s religion and eccle-
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siasticism. Christ is a saviour—a lib-
erator—a reformer; the typical Chris-
tian is a stumbling block and a cause
of annoyance.

Prayerisrecommendable when made
in the spirit of self-exhortation.

The external and pagan conception
of prayer has become a joke.

Prayer is not sufficient for the re-
ception of the spirit; prayer is the
preparation of the heart to receive it.
The next and, indeed, the main con-
dition for the reception of the spirit
is execution. Unless we are willing
to learn and to exert ourselves, we
shall not receive the spirit. The
Holy Spirit is the truth that contin-
ues to reveal itself in its progressing
science.

All Christian prayer is a prepara-
tion of the heart for the reception of
the Holy Spirit. All these prayers
are intended, not to change God's
will but the will of the man who

t
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. prays. Itis the abolition of prayer in
the sense of begging, and raises the |
pagan habit of praying into the |

higher domain of self-discipline.
In our opinion, the best name for
the new theology is Theonomy.

tion of the factors that shape our
ends viz., God.

To the pre-scientific man, conviction
is truth and the intensity of his con-

viction is naively accepted as the

T.T.#8| measure of the reliability of truth.

Religious zeal must never become

| s0 sectarian as to see no other sal- |

', vation than in ome particular form

Theonomy is based on an apprecia-

In the pre-scientific age almost all |
practical problems of life were settled |
more in accord with the dictates of |
the will than of the intellect. . . . |

1

| of religion. The great prophets of ‘

| mankind, as Zarathustra, Confucius,
| Buddha, Socrates, Moses and fore-
| most among them, he who wore the

1

|
:
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| thorny crown and died on the cross,
- are distinguished by breadth and
- catholicity. . . . Our great religious
leaders are decidedly broader than
| their disciples.

The pews are always more illiberal
than the pulpit.

e ————— e — e —
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IX

Immortality and the
Continuity of Life

??ﬂ“% HE immortality of the

? 5@\ soul remains a mystery
so long as we still be-
\% ;ﬂ lieve in an ego-entity.

.: g&%#:%é . but when we learn

that our thoughts and
aspirations are our soul, that they
constitute our personality, we see at

| once that we shall continue beyond
| the grave. Our thoughts will be

thought again. The example we set
will be imitated and our life will re-

| main a factor in the evolution of

mankind, not otherwise than every

act of ours remains dunng our entire |

86
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hfe with us as a hvmg presence
shaping our fate for good or evil.

When we are gathered to our fath-
ers we shall remain active realities in |
the spirit life of our race. '

If man’s immortality depended up- |
on the preservation of a (material) |
substance, there would be no hope for
him beyond the grave. The cther- |
soul which, according to belief of
past ages, quits the body at the
moment of death and flits about from
place to place, would be as subject
to final dissolution as any material
combination.

But man’s soul is not material; it
is formal; it consists of ideas, of
thoughts, of aspirations. And be-
cause man’s soul is formal it can con- |
tinue, even though the body may be- |
| come a prey to death. Man’s soul :
| continues through his works; bcmg
| a certain form of life-activity, man ]
continues in his personal identity |
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activity is preserved.

The continuity of life appears to |

be broken in death; but we must
emphasize that it is not broken, it

only appears to be broken. Every |

action in which a man manifests
himself is a preservation of his pe-
culiar personality; it preserves his
individual life-forms and immortalizes
him.

As soon as we rise above the petti-
ness of our individual being . . . the
boundaries of birth and death vanish
and we breathe the air of immortality.
Itis like a new birth . . . the higher
standpoint of immortality introduces

a new principle which will reverse |

our former habits and introduce a new
| criterion of what is to be regarded as
right or wrong.

Immortality is as real as the con- |

| tinuance of our self which we daily
| experience. It is right here in this |
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: actual world of ours—not in a celes-
| tial Utopia.

What we call death is a dissolution

of life in a special part. But the con-
. tents of a life, the thoughts, the ideas,

and the ideals, are preserved and |

transmitted; they are implanted into

| other minds; the soul continues to

live. . . . Even if a whole solar

| system were broken to pieces, life |
- would reappear; mind would be born |

again . . . rational beings would ap-
pear and struggle for the same ideals
we strived after. If we knew them as

| 'we know ourselves we should sympa- |

thize with them as with our children |
and should see in them an incarna-

| tion of our own souls.

Death is no finality and we must not

| form our rules of conduct to accord
| with the idea that the exit of our in-
| dividual life is the end of all.

| The belief in the immortality of the
| soul life is 2 marvelous prescrvatwc

|
|
|
|

|
|
|
|
|
l
|
‘|
|
|
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among the many dangers and temp-
tations of the world.

Beginning and end of individual
life are relative. There is no natural
death among the lowly organized
animals that stand out at the bot-
| tom of the ladder of evolution. The
moner which we fish out of a pond of
stagnant water . . . is the same in-
dividual or part of the same individ-
ual that lived xons ago, long, long
| before man appeared upon the earth.
The propagation of moners occurs by
spontancous division. . . . The hered-
ity of these animals is no similarity
but absolute identity.

Take an illustration: Here is the
Bible. It consists, as all books, of
many shects of paper covered with
little characters in black. Is the Bible
destroyed if this copy of the Bible is
burned? That which constitutes the
Bible is not material; it consists of
those subtle forms which convey the
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spirit of the Bible. The spirit of the
Bible, as it is embodied in the forms
of printed words, is impressed upon
the paper in printer's ink, but this
spirit of the Bible does not consist of
paper and printer’s ink. The spirit of
the Bible is the meaning expressed in
words and the purpose which the
writers had in view.

There is a continuity of form and
there is a preservation and transfer-
ence of the various particular forms
which constitute our suchness, our
character, our personality. Former
souls are not strangers to me. They
are soul of my soul, and parts of the
same spirit-life which at the present
day pulses in my brain. Nor shall I
remain a stranger to the souls to come.
There, within the souls of future
generations, not somewhere in the
sky, is the Kingdom of God of which
Christ spoke. Heaven is not local,
not material, but spiritual. In the

o1
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: soul-life of mankind are the mansions
| in which there is room immeasurable
j for all of us. There we shall be pre-
served with all our peculiar idiosyn- |
crasies in our personal identity. ‘
Birth is a special kind of multiplica- |
tion; and, as such, it is a growth |
beyond the limits of individual exist-
ence.
Eternity is not a place
‘Tis All-hood’s omnipresent trace,
Identity in changes.
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Ideas and the Ideal

S9er BRHERE are no thoughts B
R |

which are not at the |

43 I 5%‘ same time brain mo- |

:

ﬁ; tions. Ideas are mo- 3

‘ ;&‘-\{« »}{,éé tion forms. l

. subjective experience is called the
. ideal, while the processes of motion |

ideal as two distinct worlds which

The whole empire of

that takes place in the world of ob- |
jective existences are called the real.
Dualism looks upon the real and the

exist independently of each other.
. Monism looks upon the ideal and the
rcal as two 1nscparable aspects of one

93
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and the same fact. They are two ab-
stractions from one and the same in-
divisible object. Monism considers
the world as a living actuality which
naturally, in an evolution from lower
to higher forms, evolves ever higher
souls, thus raising the subjectivity of
atomic life to the intellectuality of a
human being.

Things ideal, i.e., presences that
consist of thought relations, are spirit-
ual, not material, but for that reason
they are as real as any stone and as
actual as any of the forces of nature.
The formal, and especially the spir-
itual, is truly the causative in the
world.

The ideal . . . is the product of
organized life. It is the recalm of
representations and the objects repre-
sented in the subjectivity of a sentient
being are the objective realities of its
own body and of the things of the sut-
rounding world.
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The parallelism between the real
and the ideal is, so far as science has
investigated, uncontradicted and per-
fect. 5. M. 826

The ideal therefore is a special kind
of reality;and indeed it is the most im-
portant part, the most real and most
actual element of reality. The ideal
in its highest development, being the
empire of feeling and thinking subjec-
tivity, is the product of organized life. |5.a1.926

In actual life, the ideal and the real
do not exclude each other. Feelings
pure and simple without their proper
physiological conditions do not exist;
thoughts without the thinking brain
structures in which they take place
are impossible. We might as well
speak of movement without a moving
body . . . every detail of the think-
ing subject’s feelings, his sensations
and thoughts, every irritation felt,
every ideal thought, every emotion
taking place in the empire of the
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ideal, mean at the same time a
special modification of nervous sub-
stance in the empire of the real.

The non-organized elements can be
said to contain the germs only, the
mere potentiality to bring forth the
empire of the ideal. In the sensations
and thoughts of sentient creatures,
the different objects of reality are
depicted; they are mirrored therein
as images; as ideas. . . . Sentient
beings can make the objects around
them subservient to their needs and
comforts; and man, the first born son
of nature, will have dominion over
the earth in proportion as hisideas are
correct images of things and of the
relations among things.

The genuine problem of idealism
can only be to find a criterion be-
tween dream sensations and reality
sensations.

An idea is a mental picture repre-
senting some objective reality. The
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objective reality need not be a concrete
thing, but may be a general quality

in a universal relation. It must be |

representative, it must point beyond

or outside of itself, it must be a |

symbol of something. The nature of
ideas is their meaning, that is to say,
they are subjective pictures of ob-
jective presences of some kind.

It 1s natural that, misled by the
customs of language, we fall into the
mistake of the ancient Brahmans in
imagining we have ideas. . . . But
the reverse is true. Ideas, opinions or
convictions take possession of us,
sometimes against our will.

Ideas lead lives of their own. They
grow and develop. They migrate
from soul to soul. They are trans-
ferred by the way of speech and
through writing.

Ideas are the most potent factors
in the history of mankind . . . they
are the vehicles of all spirituality.

God**
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Ideas are real structures tha,t live in
‘ our brain possessed of a definite form
and produced in the nervous substance
S.M.»| through sensory impressions.

An Idea once sanctioned by tradi-

their errors sacred, and will not allow
an impartial investigation of their
Era™ | opinions.
Ideas are not disembodied ghosts
created from supersensible or super-
natural elements; they are real struc-

the substance through sensory im-

do not as a rule refer to the physi-
, ological objectivity which forms their

subjectivity: we refer to that inde-
sctibable phenomenon which every

| living being experiences when he
5.M.3| feels and thinks.

| — R —————— - —_——

tion has a tenacious life. Reverence |
for the founders of a church will keep |

bodily reality, but to their spiritual |

tures that lie in our brain, possessed |
of a definite form, and produced in |

pressions. In calling them ideas, we |
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|

| The physiological reality of ideas
| renders it necessary that the ideas of
g the central soul influence the uncon-
| scious activity of the peripheral soul.
{ This is especially noticeable in cer-
| tain functions, for instance in the
’ movements of the digestive organs
| which are not under the influence of
l the will, yet are strongly and almost |
| immediately influenced by certain
|
l
l
$
:
!
|
|
l

states of mind in one way or another |
way. Unusual wrath poisons the |
milk of a mother and great excite- '
ment so alters the secretion of saliva
that the bites of dogs become ex-
tremely dangerous. S.M. 328
Ideas of fear, of worry and anxiety
produce pathological conditions in
the body. It is well known that |
sudden terror may kill a person. |
' Goethe describes in the Erlking how
| a child dies of fright in the arms
of his father riding on horseback
through the stormy night. The boy
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1mag1nes that thc Erlkmg is attcmpt- '
ing to snatch him away, and thus |

he becomes a prey to the phantoms
of his own imagination.

An idea, being a bodily structure of |

nervous substance, and being situated
in the center of the organism .

the brain . . . must be of para-
mount importance. . . . Every sin-
gle act of imagination is a real phys-
iological process which can be made

| available to do a certain amount of

work.
We say “‘I have ideas’” but we
ought to say, ‘I consist of ideas.”
. The phrase “‘I have an idea”
can only mean that this idea is at the

moment present in the focus of con- |

sciousness.

The idea of matter is the generaliza- |

tion of all substance. It is simpler

than the idea of any single substance. |

For we must bear in mind that the

wider the extent of an idea is, the |

e e e e e, Tt Nt e et = s e 2
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| poorer must be its content, and the
| widest generalizations are the empti-
| est of real concrete information. The
metaphysical philosopher, however,
having reified or hypostatised his
words, looks upon matter, not as a
mere generalization of all substances,
but as a real entity. He thinks of it
as containing ¢z nuce all the qualities
of the material world and thus the
importance of the term is inflated
beyond measure.

Surd®
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The Devil and the Idea

i of Evil

Ich kann mich nicht bereden lassen;
Macht mir den Teufel nur nichr Kiein
Ein Kerl den alle Menschen bassen,
Der muss was sein. Goethe.

) Siewx,  F WE have to declare
?;3 :?g that the idea of God is
a symbol signifying an
\%; *jf actual presence in the
&&%w&@éé world of facts, should
we not expect that the
idea of the Devil also represents a
H.D.®| reality?

e —— =

A Demonolatty or Devil worship is
' the first stage in the evolution of
\! . .

i religion; for we fear the bad, not the
B! H.D."| good.

\ 102
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What is absolutely unknowable
does not concern us; . . . the savage
does not worship thunder because he
does not know what it is, but because
he knows enough about lightning to
be afraid of it.

The most civilized nations on earth
still preserve in their ancient legends
traces of having at an early period of
their religious development, immo-
lated human beings in propitiation of
angry deities.

Human sacrifices are one of the
principal characteristics of Devil wor-
ship but not the only one. There are,
in addition, other devilish practices
which are based on the idea that the
Deity takes delight in witnessing tor-
tures, and the height of abomination
is reached in cannibalism which, as
anthropology teaches us, is not duc to
scarcity of food, but can always be
traced back to some religious super-
stition.

103
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[ The last remnants of the 1dca that
|thc wrath of the Deity must be |
' appcased by blood and that we |
| acquire spiritual power by eating the
| flesh and drinking the blood of the |
' victim still lingers with us today in |
| the medizval interpretations of cer- |
| tain church dogmas. f
| Religion always begins with fear |
' . . . though the fear of evil in the '
| religions of civilized nations plays no |
| longer so prominent a part yet . . .
| worship was paid to the powers of |
evil. ]

Actual Devil-worship continues |
until the positive power of good is !
rccogmzed and man finds out by |
experience that the good, although |
its progress may be ever so slow, is |
always victorious in the end.

Set, the great strong god of pre- |
historic times (Egypt) represcntcd"
the death of the sun. When a man |
| died he was said to pass beyond the \




| western horizon . . .

| The evil power is full of awe but a

| and, in spite of death, life is im-

:
1
|I
|
|
:
|
L

| ODC).
| . . . The writers of the Bible not

17-18, but they cherished also the
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as the sun sets
to rise again, so man dies to be reborn.

righteous cause cannot be crushed, [

mortal.

The transition from Devil-worship i
to God-worship marks the origin of |
civilization. Persia seems to have |
been the first who took this step with |
conscious deliberation.

Zarathustra, or as the Greeks called |
him, **Zoroaster’' (golden splendor),
was the great prophet of Mazdaism
(the belief in Mazda the Omniscient |

|
|
The Old Testament contains many f
noble ideas and great truths . . . yet |
there are tares among the wheat.

only made God responsible for the
crimes their own people committed,
¢.g., Exodus XI, Numbers XXXI,

138
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| same superst1t10ns in vogue among
savages. . . . Lhecustom of burying |
| people ahve under foundation stones |
| is mentioned as having been sanc- |

: H.D.B?, tioned by the God of Israel.

The terrible witch persecutions,
' which in the Middle Ages harassed
| Christianity, have their root in pas-

H.D.% | sages of the Old Testament.

It is noteworthy that Satan in the
' canonical books of the Old Testament
| is an adversary of man but not of God;

| he is a subject of God and God's

| H.pn| faithful servant.

Nothing is more common in his- |
' tory than the changc of the deities |
' of hostile nations into demons of
| evil. In this way Beelzebub became

; | . . . Satan. . . Sheol-tophet became |

! Hell. . . . Leviathan-Behemoth and |
HD. | Rahab, the mythological monsters of
n-23| Israel.

There is a deep truth in the Bud-
| dhist personification of Ev1l—Mara,__

s B — s S et
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also called Varsavarcth. It means that
the selfishness of man is Satan and
the actual satisfaction of selfishness
is Hell.

Life in its eternal rotation is rep-
resented in Buddhist mythology as
a wheel that is held in the clutches of

| the Evil One.

With regard to the problem of |

' Evil, the most peculiar sect were the

| Gnostics of Syria . . . they regarded
Yahveh . . . as an evil deity, while
the Serpent . . . appeared to them

| as a messenger of the true and good
' God.

|

1' an essential part of early Christianity. |H.D.1"

The Book of St. John the Divine— |
the Book of Revelations . . . em- |

bodies the views of the early Jew-
Christians concerning God’s plan in
the history of the world, and the
powers of evil play in it a2 most im-
portant part.

The belief in Satan and Hell form

PEL 1D 398

EH.D.“3

;H.D. 139
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i St. Augustmc, Who formulated thc
| orthodox Christian doctrine, denying |
the independent existence of evil, |
explains the presence of sin in the

| world by the free will with which
Adam was endowed at creation, and
regards evil as a means to an end in

| HD.®| God’s plan of education.

|
|

| St. George and St. Michael have
| proved their prowess in various ways
' in their encounters with the Evil
' One. St. Anthony of Egypt, the
| founder of the Christian monastery
| system, is reported to have bat-
tled with evil spirits in the desert |
| near Thebes. . . . His heroic deeds, |
which consist of frightful struggles |
with the demons of his imagina- |
tion, have been recorded. . . . Sal- |
| vator Rosa has painted a highly |
dramatic picture illustrating the com- |
bat in a critical moment when only |
the cross saved the undaunted saint |

| - .
 from defeat during a dramatic on- |
!
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i' slaught of the fiend in his most hor-

rible shapes.
There is no doctrine in which

| Christian fathers so thoroughly agree

' as on the belief that the Devil is

| afraid of the Cross.

The idea of evil played an impor-
tant partinthereligion of the Teutons.
The religion of the Teutons was in

' the main a religion of fighters. . . .
| Their chief God was the God of war.

. . . They despised the coward. . . .
The Teutons were repeatedly defeated
by the Romans, by Marius-Cacsar and
others, but in the long run they re-
mained victorious and built a Teu-
tonic empire upon the débris of Rome.

The horrors of Devil-worship, of
the Inquisition, and of witch-persecu-
tion were the natural consequences of
a misconception of the nature of
evil . . . and thedisease passed away
slowly . . . whenthelight of science,
which is the divine revelation now

H.D.
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ltakmg place, bcgaﬂ to dlspcl thc:
supcrsnnous character of the belief
that had begotten the crimes of the

| HD.m| dark ages.

Kant found the principle of evil in

- H.D." | the reversal of the moral world-order. |

|

————— S— e _— — — - —

The Devil, fighting with God for

! the possession of mankind, was sup-
|  posed to have a special passion for
catchmg souls . . . and was some-

‘mmes willing to pay a high price
when a man promised to be his for

' time and eternity. . . . Thus orig-
1 inated the idea of making compacts
% with the Devil, and it is noteworthy
i that in these compacts the Devil is
very careful to establish his title to

| the soul of man by a faultless legal

| H.D.%5| document.

| The most famous . . . Devil con-
| tract is the saga of Dr. Johannes
H.D.#'5| Faustes. _
| There is no religion in the world |

i but has its demons or evil monsters |
ol
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which represent pain, misery and
destruction.
The evolution of the idea of evil as

| a personification is one of the most
| fascinating chapters in history.

The pedigree of the Evil One is

H.D. 4o

HTYA8

older than the oldest European aris- |

tocracy and royal families; it ante- |
dates the Bible, and is more ancient |
' than the pyramids.

The faith of every man should be

| the trust in truth—that this world of

ours is a cosmic harmony in which

| no wrong can be done without pro-

ducing evil effects all around. . . .
Faith in the objective authority of
truth is the next step in the religious

| EI 1D A%

evolution of mankind. We are now |
' (1900) at the threshold of the third

period . . . an era of scientific ob-
jectivism, . . . positive, construc-
tive, practical.

Existence in the abstract is neither
good nor bad. . . . Existence is the

H. D%t

]
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| reality; it is the 1nd1v151ble Wholc ‘

| the one and all. Good and Evil are

views taken from a given standpoint |

| and from this standpoint good and |

evil are features forming a contrast |

but as such they are always actuali- |

| ties, neither the one nor the otherisa |
H.D.*| mere nothing.

Good to the savage is that which |
| pleases him, and bad that which |
hurts him. Good to him who has |
deciphered the religious mystery of
the universe and understands the
nature of God, is that which produces |
higher life, and bad is that which
H.D.*| hinders, or perverts or destroys it.

God and Devil are relative terms |
and God would cease to be God if |
H.D.*%| there were no devil. :
Your idea of the Devil is your best |
H.D.*| interpretation of your idea of God.
To speak mystically, even the Devil
H.D.4| is filled with the presence of God.
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Science and Nature

?@ﬁ“%@%I—IE scientific way of
)§ 52. looking at things is ‘
T after all one method
\ﬁ; only of treating our
| B et experience. . . . What
%& ﬁé the philosopher thinks |
in clear definitions which appear cold |
and dry to an outsider, the mystic |
theologian tries to comprehend in |
| sentiments by the assistance of alle- |
gories, symbols, and parables, some- |
| times in poetic visions and ecstatic |
yearnings. ‘
|  Scientific nomenclature is full of
| thought constructions which are pure |

God?'8-0
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fact that her Work can never be ﬁu— '

1shcd and however much we progress
‘nand advancc in the solution of life |
| problems, we can never reach the
| end. But this condition of things is |
| not depressive to a healthy mind. |
| On the contrary it is an elevating |

idea that the source of knowledge
| will never run dry and that the waters |
- of life are inexhaustible.

The ideal of science is the ultimate
agreement of all truths.

Science does not antagonize senti-
ment; it would only protest that |
 sentiment should perform the func-
| tion of thought. . . . The intellect |
' should remain after all the supreme

l
T.T.|
|

T.T%%| court of final decisions.

'{ The only foundation of science is |

| to be sought in a philosophy of pure |

| form. . . . Systemis the backbone of |

| science and system is the result of the

| formal sciences . . . such as arith-
T.T."| metic, gcomctry and logic.
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The scientific method requires us
to single out these features of reality
which are typical and universal.

The spread of sound science is the
best and most effective propaganda of
true religion.

While commending science as the

| ultimate criterion of truth, let us not

forget the great service which religion
rendered while science was still in
swaddling clothes . . . religion was
first to point out that justice is more
powerful than violence and charity
stronger than vengeance.

to revision and nq scientist makes
the slightest objection to having his
propositions revised. Why should
theologians object. . . . Science, itis
true, appears as an enemy of the old
dogmatism, which to the unthinking,
made religion.

Such is the narrowness of our tra-
ditional conceptions of science and

R

|

o L

Era%?

Eraﬁml
|

Scientific truths age always liable |

Erai’-8
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religion that both are sought in their
externalities. Religion is defined as
a belief in dogmas or as worship of |

| one or several gods or as the prac-
| tice of ceremonies such as incense
| burning, baptizing and mass-reading,

while science is described as a mere
collecting, classifying and collating of
facts. And it is noteworthy that there
are scientists who misunderstand the |
spirit of science and there are clergy-
men who have no idea of the meaning
of religion. How is that possible? In-
deed it is natural, for the routine
workers in both fields are so preoccu-
pied with the exact observation of
their traditional practices that they
become absolutely unfit to understand
the significance of their professions in
the universal economy of mankind.
Science formulates the facts of our
experience in natural law; it searches |
for and describes the eternal of nature.
Thus science is the embodiment of
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the immutable world-order of the
Logos that was in the beginning, of
God in His revelation.

Whenever God speaks to man, it is
not in the earthquake of bigotry or
dogma, nor in the fire of fanaticism
but he comes in the still, small voice

of science, for science is an utter
surrender of what we wish to believe
to a recognition of the actual fact.

Science is sometimes erroncously
supposed to be a human invention; it
is represented as the truth of man,
which is contrasted with the divine
revelation of religious dogma as being
the truth of God . . . but science is
not of human make. ... It is a
revelation which cannot be invented
but must be discovered. There is a
holiness in mathematics and there is
ethics in the multiplication table.

The Amphioxus Lanceolatus is the
last surviving representative of the
lowliest family of vertebrates. It is

119
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about two mches long shaped hkc a

lancet, and living in shallow places

of the Mediterranean and Baltic and |
North seas. It has no head, no cra-
nium, no brain, but yet is possessed
with a spinal cord. It is not improb-
able that the amphioxus is a degen-
erated form of that creature from
which the higher vertebrates have
developed. How small are the differ-
ences in the beginning and yet these
differences were destined to keep one
| creature in its humble condition of 2 |
mere vegetative existence, while the |
other in the course of further evolution
was enabled to gain dominion over |

|
|

Evolution is not as the name sug- |
gests, a process of unfolding, evolu- |
tion is an ‘‘epigenesis’’ i. €. a process |
of the additional growth of new for- |

| mations. The chick is something |
‘ different in kind from the egg. The |

| unity of the egg cell organism in the l
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}olk is radically different from the
unity of the full-fledged chick.
The form of a thing, of 2 motion,

| or of a process, makes the thing.

| identical.

| knowledge together does not make
| up the sum, but the mere average of |
| their wisdom.

Intelligence, physiologically con-
sidered, is a great wealth of well-
associated, i.e.well-connected and sys-
tematized memory-structures. Con- |
sciousness and intelligence are not

The intelligence of crowds repre- |
sents by no means the sum of their
intellectual ability. . . . All their

In the Ptolemaic system there was
an approximation of the attempt to
predict certain events in the starry
heavens. But one of its prcmiscs was
wrong and this prevented its sup- |
porters from solving the astronomical |
problem satisfactorily. This wrong |
premise was their idea of the fixed

Saerd?00-1

Surd?
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posmon of the carth in thc center of
| the solar system. It was eliminated | l
by Copernicus who recognized that |
| the earth had to be classed together |
| with the planets, and the problem |
was finally solved by Kepler through |
the formulation of the three laws 'i
which bear his name. Kepler has not |
' solved all the problems of astronomy, |
| but so far as he has gone, his laws |
T.T.»| remain true. [
. Scatimental arguments are danger- |

ous because they come to us like
friends; they appear most innocent |
\ and harmless in sheep’s clothing. |
. Every man should make it a |
rulc for his thinking never to form an |
opinion on mere sentimental grounds. |
| | Argument, the new weapon, is as #
{ | much more formidable than the fagot |
i| in destroying errors and in eradicating |
| heresy as the rifle is superior to the |
ancient cross-bow and the cannon to |
Goa*"| the club of a savage. |

§.0,220
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The man who can prove hisviews by
rational arguments never uses threats.

The relation in which the processes
of nature stand to the satisfaction of
our wants is called instinct in animals,
intuition in man.

Religious conceptions that incul-
cate the right kind of morality are
as important a factor in the evolution
and preservation of the right kind of
humanity as is instinct in the animal
world.

We do not believe in a duality of
truth or a separation of the spheres of
life as if there were two worlds, a
domain of religion which lies in a
Beyond and a domain of science
which is the reality of matter in
motion here.

The laws of mechanics reveal to
us not the essence of spiritual exist-
ence, but certain modes of its activity.
The essence of mind which consists in
the meaning that naturally develops

God'4s
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out of feelings, is not mechanical;
but without taking into considera-
tion the modes of the mind’s activity,
we can never understand its moment
and import.

The laws of mechanics, far from
being anti-spiritual are the means by
which we learn to understand and,
objectively, to represent the action
of spiritual existence.

These wonderful features of facts
which we call laws have shaped the
world and man, and the moral ideas
of man. . . . They are the everlast-
ing in nature . . . but the most won-
derful thing about it is that the laws
of nature are ultimately not mystical
but easily intelligible. Science teaches
us, step by step, that all the laws
form a harinonious system of laws.

. They are all corollaries of all-
pervading regularity.

Every law of nature is a part of
God's being.
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He who studies nature cannot be
blind to the fact that an inalienable,
intrinsic power is resident in every-
thing that exists. This is true not
only of organized life, but also of the
chemical elements as well as of gravi-
tating masses. The motion of a fall-
ing stone can no more, than the ac-
tions of oxydizing substances, be
considered as ultimately due to an
extraneous pressure that makes them
move by push or to a vig 4 tergo acting
upon inert matter. These motions
must be spontaneous; they are due to
powers inherent in the nature of real-
ity. They ate self-motion and in this
sense we say, all nature is alive.

Nature cannot be considered as
dead machinery; it isalive throughout
and every process of objective activity
must be supposed to be animated by
the elements of that subjective phase
of life which, in the human brain,
appears as CONsCiOuSsness.

12§
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Erat%t

S_M.SSE

R.5.58 | of facts.

There are many scientists who
judge the whole of nature from the

| limited field of inquiry and imagine
| that the lower spheres of nature are

the whole of nature. Chemistry is
expected to solve the problems of
psychology, morality is subsumed
under zoology and science is iden-

tified with materialism.

Man, because he is an animal, is
supposed to bea beast . . . nolessan

' authority than Huxley pronounced

the dreary theory that nature and
the laws of nature, including the laws
that govern the social relations of
man, are intrinsically immoral.

Nature is not dead, it is alive.

The method of using analogies is
of great service in scientific investi-
gations, but it must not be taken

| as real science; it is the mythology

of science . . . the ideal of scien-
tific inquiry is a simple statement
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If the mythology of science con-
tained the germs of glorious discov-
eries and inventions, should not the
mythology of religion, too, be the
prophecy of a purely scientific reli-
gion?

Mythology, in religion as well as

| in science, is the indispensable ladder

to truth. We cannot build without
scaffold. So we cannot construct

- truth without mythology. . . . The
| scaffold is erected simply as an assist-

| ance for building and if the building

is finished, the scaffold should be
torn down.

A new orthodoxy—the orthodoxy
of scientific truth, which discards the
belief in the letter but preserves the
spirit, stands in every respect as high
above the old orthodoxy, as astron-

| omy ranges above astrology.

God®®

Surd0

Era®!




Monism

| PESA=~2.JJONISM or positivism

conceives the world as

‘g M zaunitaryrealitywhich

is knowablein its parts |

| &éj% #éé by the method of ab-
| . |
straction. Itdropsthe |
idea of a metaphysical substance in |
| which qualities inhere, viz., the attri- |
butes of matter are all there is about |
matter. Matter is a generalization |
of certain actions. It is a name by |
which we denote certain features |
| which we observe under certain con- |
ditions. Positivism overthrew, in the |
domain of science, astrology, alchemy,
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the belief in magic, the hope of find-

| ing the philosopher’s stone and all |

kindred notions, and in their place
has given us astronomy and all the

| modern sciences, which are slowly
accomplishing much grander things |

than any alchemist could hope for.
And the same is true of religion. Posi-
tivism will abolish the traditional
metaphysicism in religion and will
give us a deeper, more solid and nobler

| interpretation of the same facts.

A world conception can be based
upon only such facts as can be proved

| to be correctly observed, admitting of
| a constant revision by experiment.

. . . And a conception of facts which |

| make one fact appear to be contra-

dictionally different from any other |

fact, is suspicious and must be re-

jected; for indeed, the ultimate crite- |

rion of truth is consistency with
those facts that are well established.
This implies the second principle of
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phxlosophlcal mcthod whzch may be

.! Monism| called in one word, Monism.
i [ The Monism which I represent in-
' sists on the reality of form and of
relations, and on the significance of
ideas. The soul of man is . . . his
mind. Heis not a mere heap of atoms.
-. He consists of ideas. His existence is
; not purely material. It is also and
principally spiritual. We grant there
is no ego soul. There is as little a
metaphysical thing-in-itself in man
| as there is a thing-in-itself of a2 watch
or a tree, or a natural law. But never-
theless, just as much as that com-
bination called a watch is not a non-
entity but a reality, in the same way
| | man's soul, in spite of the non-exist-
| ' | ence of a metaphysical ego soul, is

not a non-entity but a reality; and the
| mold into which we have been cast

is that divinity of the world which
; was at the beginning and will remain |
i | R.5.14 forever and aye.
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Thc term Morusm is often used in
the sense of one substance theory that
either mind alone or matter alone
exists. These views generally called
materialism, idealism or spiritualism,
are pseudomonisms and would better
be called henism. For either view

attempts to explain the world from |

one single concept, deriving there- |

from all natural phenomena. Mon-

ism does not attempt to subsume all |
phenomena under one category but |

remains conscious of the truth that
spirit and matter, soul and body, God
and world are different, not entities

but abstract ideas denoting certain |

features of reality.

Monism is a unitary conception of |

the world—one inseparable and in-
divisible entirety.

Monism stands upon the principles
that all the different truths are but
| so many different aspects of one and
the same truth.




|
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A monistic conception is the per- |
fcct agreement of all facts in a me-

| thodical system, so that the same law
is recognized to prevail in all in-
stances, and the most different events
are conceived as acting under different
conditions, yet in accordance with
the same law.

From the standpoint of positive

{
: | Monism, I find the important moral
.! Surd'%8|

truths of the Bible verified.

Our Monism is neither materialis-
tic nor spiritualistic. We claim that
there is neither matter in itself nor
spirit in itself. All matter contains

the potentiality of spirit and all spirit |
manifests itself in bodily appearance. |
Yet we do not say that inorganic |
nature contains mind. Mind origi- |
| nates in and with the rise of organized

forms.

Monism looks upon the ideal and |

|
{

the real as two inseparable aspects of |

one and the same fact . . . they are
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two abstractions made for different
purposes and abstracted from one
and the same indivisible object. Mon-

| ism considers the world a living ac-

tuality which naturally, in an evolu-

| tion from lower to higher forms,
| evolves ever higher souls, thus rais-

ing the subjectivity of atomic life to

' the intellectuality of 2 human being.

Monism sees the universe as one
reality in which such ideas as mind,

| body, entity, the subjective and the

objective are two aspects of one
operation.
Monistic philosophy attempts to

' understand or relate all the single
| phenomena of the universe as well as

the wholec reality by one universal law
or from one all-embracing principle.

There is one law only in the word
which, in its purely formal relations,
is the condition of all uniformities in
the world, and corresponding to this
one law there is one reason only and

SUAL B

bl




1-_'.——'_-'-""_.-

e

e R

134

Gadlm

Sard’®

Surd"

Surd®

THE POINT OF VIEW

there can be only one ideal of ration-
ality for rational being.

The a priori assumption of the unity
of all truth which finally abuts in
the theory of the oneness and con-
sistency of all existence, called Mon-
ism, is, as a principle of thinking,
ultimately based on the systematic
unity of our minds.

Monism is not merely a denial of
dualism; on the contrary, it is a
recognition of dualities and their
reconciliation in higher unities.

The principle of genuine Monism is
consistency. It proposes to build up
a harmonious world conception based
on the principle that there is but one
truth. There may be contrasts, but
there are no contradictions in truth,
and all traths should form one great
system of verities.

Monism recognizes the spirituality
of all existence, but it excludes the
possibility of ghosts.
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We regard it as a matter of prin-
ciple that a world-conception cannot
be based upon facts of a doubtful
character or upon historical facts
such as have happened once and do
not happen again. (Saviours?)

A unitary complex is not merely a
summation of its constituent parts;
it contains a new factor which is
not of a quantitative but of a quali-
tative nature, originating through
the co-operation of its parts; and this
new factor would not have been pro-
duced by any of its parts alone, but
is the result of their mutual inter-
relation. (Significance of Quality.)

The unity of the universe is neither
local, nor temporal nor material; it
is not comparable either to the center
of a circle, or to the monarch of an
empire. The unity of a universe is a
unitariness of its constitution, and
not the dominion of a central monad
over other monads of less importance.

135
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| It is not a definite unit, but a same-
' ness of the laws of existence—a
| oneness of the cosmic order. God is
| not one in number but one in kind.
! He is unique. To believe in God as
| opposed to several Gods is a pagan
| view which is more advanced than
' polytheism but remains upon the
i

Surd™®| same level.

s et

God'®

God"

| The universe is not the sum total
' of innumerable items of things and
| individuals put together, but on the
| contrary, all things and individuals
| that exist are parts of the whole and
indivisible universe.

The philosophical term‘‘necessity””’
must not be confounded with *‘com-
pulsion.”’ It denotes simply that cer-
tain things including the future course
of events are definitely determined
according to conditions.

One plus one equals two is a state-
ment which carries with it an intrin-
| sic necessity.

J

|
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An action is done (which in the
domain of the science of pure form

| means it is thought of as done), and

| forms of the sensory world but it

the results will always be the same,
if the process of construction be the

same and thus an ideal, i. e., a purely |

mental world of sameness, of uni-
formities is established ; which, when
applied to the realities of the ma-

terial world, serves to classify its |

phenomena, to describe them and to
predict their future course.
The supersensible is given in the

|God

| exists independently of any single |

fact and also of the sum total of all
single facts as absolute truth, as in-

| trinsic necessity as eternal law—or

whatever you may call it.

The world was never a chaos to man
but always a law-ordained cosmos,
and this feature of cosmic order was
pictured in man’s religion as a belief
in a divinity of some kind—God.

| God'®"

1
|
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That wluch the senses do not per- |

| ceive but is discernible by the mind,

1S not non-existent but possesses a
higher kind of existence. It con-
stitutes the unity of the universe and

| the harmony of its order. Without
| it, the world would not be a cosmos

| butanincoherent chaos; nature would

be matter in motion, without any

 regularity of mechanical adjustment,
|and the system of thought-forms
which constitutes the superiority of

the human mind would never have
developed.

The uniformities of nature in their
totality constitute a grand harmony
which is commonly called the cosmic
order; and this cosmic order com-

| prises the chemical combination of
| atoms, no less than the motions of the |

stars, and is the principle which pcr—

| meates the realm of man’s life, in-
| cluding his highest intellectual and ,

' moral aspirations.
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The unitary conception of the world
keeps equally aloof from ontology,
- which is an over valuation of rea-

son, and from mysticism, which is an |

undervaluation of reason.

In psychology, the doctrine of
parallelism has been generally ac-
| cepted, but it must not be interpreted
in a dualistic sense. There are not two

| separate factors, the psychological |

| and the physiological, running par-
allel to each other, but there is one

reality which has two aspects—the |

one being the internal or subjective,
the other, the external or objective.
| The two are as inseparable, and yet
| different, as the internal and external
| curves of a circle.
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Form and the Formal
Sciences

?%}f"i’“% HE key to the solution
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1

called the causative.

Pepich ! %&%my“

3
| creased. Form can be created out of

l
!
i

| tion of any new world-system out of
| nothing through the intervention of
| the divine Logos is philosophically
God2| justified.

140

"5*‘ of all problems lies in |
the natureof form. The |
| i; ﬁz formal is not without |
ﬁé good reason in Greek |

Soul is form. Form can be in- |
nothing, and considering that the |

' whole creation of the world is a for- |
| mation, the old dogma of the crea- |

|

l
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The combination of scvcral factors
(according to the laws of form) pro-
duces a new thing. Per. %

Certain combinations produce uni-
ties possessed with new qualities, and | {
wherever we have a new quality, we |
| are sure that the combination repre- | Y
sents a true unity which in itself is of | )

actual significance. Two lines which | I

cross each other produce an angle. | |
| The nature of the angle cannot be

deduced from the nature of a straight
| line. It is something absolutely new.
| It is the result of a combination. The |

same is true of a triangle. It is not | , j

the sum of the three lines but a com- | &
| | bination of them resulting in a figure |
| with new properties, and how rich
| the products of this simple combina- | i
| | tion are known to the students of

| geometry and trigonometry. | Per.%2

Counting is a most important step ‘
in the development of humanity for
it is the first purely formal thought

= e
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Form is that which constitutes the |
thing in its particular individuality.

. We are in the habit of regard-
ing the material as first existing and

| as afterwards assuming shape .

' would it not be more correct to say

that a certain form was actualized by

| being imposed upon some kind of

material. . . . In the same way the

| idea of man existed before man orig-
| inated in the process of evolution.

The mental organization of a rational
being is a special application of the
universal laws of form, and thus the

' nature of man as a rational being is
' predetermined in the world’s con-

stitution since eternity.
If you could annihilate matter and

| energy there would be left as an in- |

trinsic reality from which neither
existence nor non-existence could es- |

| cape, the eternal laws of form which |

by philosophers have been formulated |

| in what is commonly termed the
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purely formal sciences, viz., logic,

arithmetic, algebra, geometry, pure

' mechanics and pure natural science.

The notion that vision, the sensa-
tions of sight and with them mental
images or ideas are substantial things
lost its last hold when Newton's
corpuscular theory of light broke
down. We now understand that the
picture in the eye is due to a trans-
ference of form, not of any material,
neither breath nor ether, nor any
other substance, be it ever so subtle.

An instance of the preservation of
form is the imprint of a seal. In the
imprint of a seal there is no material

| transfer whatever. In making the
| seal-imprint we distribute a certain

| amount of sealing wax on paper and

clamp the seal on it. The amount of
sealing wax is the same before and
after; but before the stamping there is
no seal: the seal originates through
the impression. The seal may break

| God*

|S'urd‘“
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| and be destroyed, but it can be re-

| produced, and whenever the self-

same form is again imprinted in wax,

| there the seal will reappear. True,
| there is no seal without sealing wax,

| Surd'ss-4|

or whatever material be used, but
the seal is not the material. The seal
is the form which is impressed in the
material.

A clock does not consist of metal,

| be it gold or iron, but it consists first
- of all of a definite form and the form
| is exactly the thing which constitutes

God*® |

the clock.
Form is by far a more important

' abstraction than either matter or

| motion, for under the general term

“form’’ fall all those most important
qualities which condition the men-
tality, the rationality and the ideal
aspirations of man’s soul.

The forms of things are relations

| which are determined by the intrin-

| sic laws of forms, and '‘ideas’’ in the
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' sense Plato uses the term, are as sig-
| nificant as the laws of mathematics |
and logic, l
The eternal verities of formal rela- |
tions would hold good for new }
|

l

universes of a different kind than our
actual world.
Logical mathematical theorems are |
not inventions, they are discoveries. ;
The nature of all things is deter- |
mined by their form, and if we con-
sider them in their absolute existence
as pure ideas we have ‘‘forms in
themselves.””’ | Surd®
Forms themselves, the rclational]
| features of bodies, their shapes, their |
structure and relations of things to i
other things are a reality even though |
they do not consist of matter.
He who cannot comprehend thei
| essentiality of form will never free |
| himself from materialism in philos- |
| ophy, psychology and cthics. He ,

. will not appreciate that the most|

Surd1ss
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important realities are immaterial.
He will try to think God and soul
as substances or entities, and seek
the purpose of life in pleasure.
| Form and the laws of form are not
something purely mental which is
transferred to the world of reality;
form is something real, it is objective.
It is the quality of the facts and the
thought forms of mind are a part and
a product of the formal part of the
| universe.

The form of things . . . is the
most important part of reality. It is
 the form—be it in motion or in mat-
| ter—that excites the interest of the
| scientist; form arouses the imagina-
tion of the artist and the industry of |
the inventor.
| Science traces the laws of form
| everywhere . . . no scientific prob-
lem is fully solved until it is shown
to be a problem of form. . . . The
' motions of celestial bodies are reduced
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to simple arithmetical formulas . . .
similarly the problems of the chem-
ical elements would be solved if
chemistry could demonstrate that
the different kinds of matter as oxy-
gen, carbon, ironm, etc., are special
forms of one and the same substance,
only, and their different properties
are natural consequences of their
difference in configuration as well as
density.

The formal and the relational, al-
though real, are non-material.

The forms of things are the feature
of reality which determines the

““suchness’’, of actual existence in |

every case. Yet, while the forms
vary, the laws of form are invariable

and universal, the idea of a thing-in- |

itself is pure fiction but the concep-
tion of a form-in-itself, pure form, or
absolute form, is not only correct,
but it is also a truth of great im-

portance.

Surd'®®
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|  There is intrinsically immanent in
all existence the formative factor of
the eternal and omnipotent law that
makes for rationality, and for all the
ideals of a rational mind—wisdom,

righteousness, loving-kindness.

clements when combining or separat-
ing, are alive; thereis a spontancously
acting power even in unorganized

chanically regulated according to the

The falling stone, the chemical |

nature. Their movements are me-

' laws of form; but the actions of unor- |

ganized nature are not determined by

word there is no soul in the stone, no |

| the meaning of feelings. . . . In a |
|
l

| mind in the waterfall, no intelligence

actions; there is purpose. And wher-
ever purpose is, there is mind.

The laws of form are not concrete
things but universal presences; but

in either oxygen or hydrogen. But |
there is soul wherever meaning can |
| be found as the regulating motive of |

|
|
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- because they are not material objects,
they are not non-existent nor in-
 effectual nor unreal; on the contrary,
they are super-real and more impor-
tant than any concrete thing or actual
material.
The great merit of Kant is his
- wonderfully keen discrimination be-
| tween the purely formal and the sen-
| sory, showing that the former is
| throughout universal and necessary
| in its principles, while the latter is
| incidental and concrete or particu-
| lar; but he fails to apply the same
r discrimination to his conception of
| experience and to the objects of
| experience and thus he limits the
formal to the subject while it is ob-
viously the universal feature of all
existence, objective as well as sub-
jective, conmstituting between them
the connecting link that makes sci-
ence, i.e., objective cognition, pos-
| sible.

Surd®
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Causation is transformation and
causality is the formula under which
we comprehend the changes of matter
and energy that take place.

Causation explains the changes

- of form, but never the existence of

cither matter or energy.

The formal sciences have been in- |

vented to describe that which is

necessary and to arrange all neces- |

sities into a methodical and compre-
hensive system which assists us in

seeing at a glance that, given some |

function under definite conditions,
certain results will take place as a
matter of course.

The data of formal sciences are cet-

tain mental operations, viz., positing |

pure forms and combining, separating
and recombining them. The subject
matter of the formal sciences consists
in the products of these operations.

The truth or untruth of scientific

formulze depends upon the corre- |
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spondence of the ideas with the facts |

in question. Cancel the facts and

|
|

where is the truth? Formulz are |
abstract terms but they depend upon |

facts. In other words the letter is
dead without the spirit.
Form is that factor which gives

a0 e

character to things. . . . We must |
shape our lives . . . build our fate |
. train our mental and moral |

make-up; discipline our conscience

. mold our personality. All prog- |

ress, even moral accomplishments,

every deed of any kind, is an act of |

forming.

| God®

A view of the world based alone |
upon physics and chemistry, or in |

general upon the sciences of objective
nature, will always prove a failure,
for it will never explain the soul.
Thus we must invert the process and
expect the solution of the world
problem, not from the lowest forms
of existence but from its highest
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| 1 efflorescence. We must recognize thc i
' | import of subjcctnuty which, though |
} ‘appareutly absent in pure physics, |
exists and reveals itself in the con- |
sciousness of man, the noblest prod- |
P.E¥| uct of organized life.
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?@ﬁ%@g% UNITED STATES |

2  OF AMERICA are so | |
constituted that we | '
d@, §1 have but one choice |

; left us: we must edu-
S s |
cate the masses or go |

to the wall. |N.P.10
The philosophy of a nation is im- |
portant for it foreshadows a nation’s |
fate. i
There is no abstract thought, but |
| it is invented to describe a reality. |
| . . . Man cannot invent mathemat- i
| ics; he must discover its theorems. |
| He cannot make the laws of nature; |
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| he must describe them. He cannot es-

' tablish facts, he must investigate, and

| he must adapt himself to the eternal

| moral law which is the condition of

| human society and the factor that
R.S."JB! shapes the human of man.

Mathematicians are in the habit

of simply pointing out the mistakes

| of their colleagues. They never revile

| one another for arguments are suffi-

| cient and so they can afford to behave

God*55| like gentlemen.

| The process of concentration is

| fundamentally a process of abstrac-

' tion, of leaving out, of omitting the

| disturbing multiplicity of the innu-

| merable facts of real life as represented

P.R?| in the totality of objective experience.

| Abstract thought is the basis of

| all higher intellectual human and

| humane aspirations. It is the corner-

stone of humanity and produces Re-

| ligion, Ethics, Science, Art and Phi-

|

| F.P.7| losophy.
|
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Abstract concepts do not represent
any absolute or metaphysical entities;
they represent certain features, qual-
ities or relations of existence. They
are not forces behind nature. There
is not something beyond, that mys-
teriously produces natural processes.
The natural processes themselves are
reality.

Abstract ideas are, if they are but
true, as significant as their poetical
personifications. There is only this
difference between the two: that
while abstract ideas are more definite,
the people who are not trained in
exact thinking are more impressed by
poetical description than by concise
formulas.

To be gathered to our fathers does
not mean to be buried in the ground
but to be embodied asa living element
into the ever-growing organism of
mankind . . . the past lives on in
the present and the dead continue in

P‘ P'lzl

God**
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the living. Every soul is and remains
forever a citizen of that invisible
empire of spiritual existence which is
always coming—always near at hand,
and always developing and growing.
This empire of spiritual life is not a
phantom but an actuality. If any-
thing is real, 4 is real. It is the king-
dom of God which Jesus said is with-
in us.

Facts appear to be chaotic.

But the very origin of mind (sense per-
ception) proves that law rules in the
world of facts and this . . . makes
it possible to formulate all occur-
rences into general formulas.

The statement of a fact may be true
but it is not a truth. . . . Truths are
not concrete realities but ideas that
describe certain characteristics of re-
ality, so as to make our anticipation
tally with experience in the past,
present and even in the future.
Facts are always particular; truths
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are always general. Facts are verified
by the senses; truths by the mind.

Attention is nothing but a con-
centration of feeling in order to pre-
pare for and execute an act of motion.
Attention is not motion, but its
final end and purpose is always the
execution of some motion or series
of motions adapted to given condi-
tions. In a state of attention all feel-
ing 1is focused upon one aim in order
to prepare, in an act of deliveration, a
specially adapted motion.

The cold formulas of science lack
the life of reality . . . while gen-
eralizations are mere words, the real
events are aglow with action, but for
all this, in defining events we must
not be over-anxious to satisfy the
demands of emotion.

Emotional people frequently show
a contempt for the labors of the in-
tellect . . . the two most salient fea-
tures of our spiritual life (feelings

57
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' and reason) are not an irreconcilable
Era® contradmtxon but a mere contrast.

A contrast is not a contradiction
| and involves conflicts only when it is
| wrongly interpreted and its nature

God" | misunderstood.

The philosophy of mathematics
| will reveal the remarkable fact that
| zero is an abstraction of much higher

' complexity and involving greater
Gm"“l difficulties than concrete figures.

| Bear in mind that zero finds its

’counterpart in infinitude and while

| neither zero nor infinitude are con- |

? crete things they are symbols of real

 significance which serve to reveal

God'* | important truths.

He who speaks of abstraction as

bcmg empty, only proves that he is

 still in the period of mental infancy

| for which the milk of mythology is

'alonc the proper food. He cannot

yet digest the meat of scientific |

Gm’m| accuracy.
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Abstraction is the scepter with
which man rules nature, . . . ab-
stractions are mind-made, but repre-
sent real qualities of objective things.

We often hear abstraction and
generalizations denounced as empty,
but that is merely the prattle of
those who do not know that all ab-
stractions signify definite features of
facts.

Cause and effect are not objects
following one another. Poison is not
a cause, but the act of taking poison;
neither is a dead mouse the effect,
but the death of the mouse is the
effect. Every cause is a motion, an
act or an event which in a given
system of conditions through a dis-
turbance of their equilibrium pro-
| duces other motions, acts or events,
ultimately resulting in some definite
| change called the effect.

The notion of a metaphysical entity
- behind phenomena has sometimes

|
|
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been di gmﬁed Wlth thename* Causc
. The law of cause and effect is
the law of transformation.

He only who conceives of causation |

as a law in the sense of an enactment

which enforces certain rules as a gov- |

ernment would enforce its decrees

| through the power of police forces,

can imagine that free actions in order
to be truly free are not nor ought to
be determined by causation. But like
all untformities of nature causation is
called a law only in an allegorical
sense.

|

1
:
!
:

The law of the preservation of |

matter means that matter and energy
are neither increased nor diminished;
and its positive counter formula
would be “‘all changeis purely change
of form’’; it is not a change of the
| innermost nature of reality; or briefly,
causation is transformation.

The law of causation is the law of |

change
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Motions can be mechanically ex-

| plained. Feelings must be experi- |

' the several organs, but the co-opera-

| ethics. Concepts are the tools of |

enced; yet both are one and the same |
reality in two aspects. .'
The unification of all knowled ge is |

the inherent principle of cognition. |F p2s

There is not an organism in itself, |
there is not a life principle or a meta- |
physical self (called atman by the Ii
Vedanta philosophy) which animates

tion of all the organs produces the |

| organized whole which we call the |
| entire organism. | Py 8

Conceptions are mental constructs; |

| they are models built in imitation of

the realities which they purport to

_ portray. ,:.S'.’xm"“

Fundamental concepts are ideas, |
truth, criterion of truth, cause and
cffect, mind, thought, knowledge, |

thought and the practice of using |
them correctly has to be learned. | F.p.u

e ——— —— e ———
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Errors are chlldrcn of thc mmd
There is neither good nor bad, neither
right nor wrong, neither truth nor
falsehood, except in mentality. Er-

rors do not exist in the world of |

objective facts. Sensations are facts, |
not interpretations of facts; but the |

meaning attributed to sensation is of
a mental pature . . . and is subject
to misconception.

Error is a failure to attain the truth. |

Experience is the effect of events
upon sentient beings. The condition
of experience is memory. Experience
isthe sole source of human knowledge.
This is doubted by three classes of
men: (1) mystics; (2) believers in
supernaturalism; (3) Kant and strict
Kantians. That which Kant calls the

@ priori is a systematic construction |

of the formal elements of experi-
ence. Kant’s fame is due not so
much to his greatness but to his mis-

takes. He propounded a problem to |

)

!

;
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mankind which has kept philosophic
minds busy ever since.

The nature of organized life con-
sists in the maintenance of a con-
stantly repeated action which is
called function. The structure whose
commotion conditions the process is
called organ. And law, according to
which life develops, may be stated
in the formula “function precedes
the organ." There is first a need,
which is felt as a want; a desire to
supply the demand originates, pro-
ducing an activity of a certain kind.

| Such is the origin of function. Re-
peated functioning leaves traces in
| the living substance. That is to say,

P.p.s

memory renders easier the repetition |

of reactions upon a constantly re-
| peated stimulus and the result is the
formation of organs.
| The best argument in favor of a
| philosophy is that people can live
| according to the maxims derived

e

I
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therefrom. Meliorism is thc ethics of |
monism. It seeks the value of life in |
the work performed. . . . Life is |
an opportunity for creating values. |

Philosophy is no longer a pure |
thought-structure of abstract being,
but a general survey of the sciences as |
a conception of the universe, based |
upon experience.

Philosophy is the most practical |

| and most important science because

its problems lie at the bottom of all
the single sciences. It is the science |
of science—it is the foundation of the
rules of our conduct. g

The philosophical mind must be |
compared to the so-called precision |
machines, the work of which is not |
measured by horse power, but by mi- '
nute exactitude.

A ph1losoph1cal system should be |

of the sciences and not an air castle of
pure thought.

|
|
i
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The philosophy of science is first
. methodology; second the syn-
thesis of all sciences in their unison,
or ontology, including their systema-
tized result, or a scientific world-
conception; and third the application
of this world-conception to practical
life.
We learn from India’s fate how im-

| portant are our basic-religio-philo-

sophical convictions. The once great-
est nation, foremost among all peoples
on the earth in learning, literature,
science, wealth, war-like power and

| religious enthusiasm now lies in the

most wretched state of helpless de-
pendence. Their one-sided monism
led to a dualism and taught asceticism
as the highest virtue.

Positive and monistic maxims of
philosophy were perhaps not suffi-
ciently appreciated in former ages,
but they are growing to be clearly

understood now, and will in time lead

Tl
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TRANTARE e 4
| to the abandonmcnt of all transcen- |

dental, metaphysical, supernatural |
P.P.*5| and agnostic speculations.

Positivism as the monistic view of |
a unitary conception of the world rec-
ognizes that the so-called phenomena |
are positive facts—that there are
neither causes nor essences behind
them, that absolute existence or the
unconditioned or the metaphysical
(unknowable) are chimerical nonen-
| tities, self-contradictory conceptions
' and impossibilities.

Positivism commences and has to |
commence with the positive facts of |
the given experience and not with the
infinitude of possibilities which lie |
beyond our horizon. ,

The philosophy of the future will
| be a ph1losophy of facts, it will be |
positivism; and insofar as unitary |
systematization of facts is the aim |
and ideal of all science, it will be |
| monism. . i

fFP 174-5
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Posmmsm does not deny personal
ity;itonly denies that thereisa person |
which possesses character. Positivism | .
denies that there is a distinct ego-soul |
which is in possession of thought and
will, it declares that the thought and |
will are parts of a man’s being. .

It further shows that while death i1s

a dissolution of the individual, the

soul forms are not destroyed; the sen- |

timents, the thoughts, the will con- .

tinue in their individual idiosyncrasy '

and thus the personality of a2 man is

preserved and does not suffer annihi- 3’

lation. Therefore the main duty of life 5 ;ﬂ
é,’a

e e T e e s s

—— .

is the formation of soul, the build- |
ing up of personality, the strength- |
ening of character. The acquisition of :
knowledge and of wealth are not un- i
important aims of life, but both are of

secondary importance, for they are ‘ | @
mere externalities in comparison to | ;
the moral worth of a strong will in | ; (
well-directed personality. [R5 ' ‘
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The @ priori method of thought sub-
jectively combining its own elements
1s employed by arithmetic, mathe-
matics and logic, and we are con-
fronted with the astonishing fact that
tules or formulas or calculations
which were made by pure thought

' subjectively combining its own ele-
| ments are applicable and hold good

as reliable guides in our experiments.
The 4 priori method of reasoning is
quite legitimate in the formal science,
but out of place concerning facts.
The problem of the # prior: method
is how can we know certain things

| before we have tested them by expe-

rience? Man has not arrived by sense
experience but by pure reasoning at
the conclusion that the sum of the
angles of every plane triangle is 180
degrees. How is he justified in declar-
ing & priori that the angles of a certain
' plane triangle make 180 degrees, al-

Surd’?| though he has not measured them?
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The characteristic feature of  priori |
conceptions is not that we know them |
well nor that we find them ready |
made in our minds but that they have
a universal application and are there- |
fore necessary truths.

Kant's philosophy is concentrated |
in his catagorical imperative; he is the
philosopher of the moral “‘ought,”
and that rigorous devotion to duty |
which penetrates the whole fabric of
the Prussian state is only Kant's views |
practically applied.

The philosopher who imagines that
the philosophy he has marked out is
his own creation is deceived. We are
wont to say ‘I have an idea.”” It
would be more correct to say, “'The
idea has me.”

The philosophy of science is true |
pragmatism if pragmatism means that
the truth must be tested by practical |
experience. But the pragmatism that
is opposed to theory, to the principle

I

N.P4
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of consistency, to monism and to any
unity or systematization, drifts into
pluralism as surely as a disintegrated
soul will develop a multiple person-
ality.

As a psychology, pragmatism pre-
sents us with a correct or fairly cor-
rect picture of the average type of
man, but as a philosophy it is a fail-
ure because it treats the average as the
standard and overlooks the existence
of a higher type.

We know of no decline of any na-
tion on earth unless it was preceded
by an intellectual and moral rotten-
ness which took the shape of some
negative creed or skepticism teaching
the maxim that man lives for the
pleasure of living and that the pur-
pose of life is merely to enjoy our-
selves.

Is there any reality that corresponds
to the formulas of the formal sci-
ences? . . . Do the formal sciences
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formulate truths or are they a mere
play of the mind?

Reality is everything that is or can
become an object of experience.

Reality 1is represented in sensa-
tion, and when analyzed by abstract
thought, it is found to possess in its
formal aspect a certain inalienable
uniformity that conditions the cos-
mic order of the world and renders the
formulation of its regularities pos-
sible. Reason, i.e., human reason, is
nothing but a reflection of this in-
alienable feature of reality in con-
sciousness and it originates with the
apperception of the universality of
the law of sameness.

Reality is both the slate and the
slate pencil which in their interac-
tion produce the writing called the
soul.

Space and time as absolute entities
do not exist but space as a symbol of
the possibility of motion in infinite

|

God*
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direction is clear. Time is the measure
of motion and it is motion that
changes things either in their mutual

| relations or their forms.

Space is not a metaphysical box in

' which existence is contained.
- Space is extension

. itis the pos-
sibility of motion which in every di-
rection is unlimited.

All things that exist, if considered
as separate things will pass away;
but if considered as parts of the all-
existence of reality, they are cter-
nal. . . . All things that exist, the

' human soul included, are and will
| remain parts of the One and All

This destroys the individuality of
things and of the soul as little as a
brick ceases to be a brick because it
serves its part in the building of a
dome.

The world it is true is not rational
in its elements, but the laws of the
world are the prototype of rationality
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itself. . . . Human reasonis conform- |

ity to, it is an expression of, the or-
der of the all.

Real means that which produces ef-
fects. The German wirklich shows the
significance of the term in its etymol-
ogy. Wirklich is that which works or
produces effects, that which deter-
mines the suchness of causation. Now
the purely formal uniformities are the
determinative elements of the forms
of reality. If anything is real, they
arereal. Their reality is different from
the reality of a stone or any other
concrete object. But it is rather more
real than less. The reality of a definite
piece of matter is in one place but the
reality of the law of gravitation is
ubiquitous. This is not a matter of
belief, it is a scientific truth, demon-
strable in experience and verifiable by
experiments.

It is apparent that adjectives have
often a wider application than their

God*%
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|

' nouns. The ad]ccnve rcal covers a
‘largcr field than the noun reality. |
| Thus, every fool is foolish but every-

thmg foolish need not exactly be a |

1 fool.
Neither innerness nor outerness are

ence and to understand its nature, we |

|
i the whole of reality. To know exist-

| must interpret the one with the assist-
ance of the other. We regard objec-
tivity of nature as the great apoca-

being and a display of its reality.
Our reason, our life and our moral
ideas are not human inventions; they

than they are according to the unal-

terable conditions of existence.
Reason enables man to see in every

single occurrence an instance of a gen-

eral rule, and if general rules describe |

' real uniformities, if they possess cor-

lypse of existence. It is no sham but |
a revelation; it is a disclosure of its |

are intrinsically necessary and cannot |
in their fundamental nature be other |
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relates in the objective world, we call
them truths.

Reason is a unity in the human
mind which has developed under the
influence of the principle of oneness.

. We distinguish between the

sense element in experience and the |

relational or formal.

175
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Human reason is the totality of the |

formal relations of thought reduced
to logical rules.

Reason ceases to be reason as soon |

as it does not agree with reality.
Human reason does not originate

through a haphazard combination of |

non-rational elements, but according |

to a law which constitutes the char-
acteristic feature of the cosmic order.

Human reason is rational only in so
far as it conforms with, as it reflects, as
it describes, the order of the Cosmos.

Human reason is conformity to, it
is an expression of the order of the

All.

| Surd™
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It is true that our senses are l1m1tcd

but it is not true that our reason is |

limited. . Reason can go beyond

the horizon of our senses and our com- |
prehension can fly on the wings of |
reason into spheres that will forever |

remain inaccessible to our seases. The
planet Neptune was positively known

to Leverrier before Galle directed his |
telescope to the place where the planet |

had been calculated to be.

Reason is the bridge between God |

and man.
Reason is the human reflection of
God.

Reason alone is empty; sensation

alone is blind. Sensation and reason |

together make man.

Reason is the faculty of thinking in |

abstracts.

Pure reason is limited to formal |

thought and cannot contain revela-
tions as to the sensory or material
contents of our conceptions.
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Man's reason and his scientific acu-
| men are comparable to the eyes of his
body, while his religious sentiments
| are like the sense of touch. The sim-
j plicity and immediateness of our feel-
| ings of touch do not make it advisable |
; | to dispense with sight. | Era®
l: To praise authority at the expense |
| of science and reason is like accepting
‘ a greenback and repudiating the gold
| which the greenback represents. Era®
Our intellect is but the reflection
' of God’s nature in our soul. Man's
reason is the light of his life. It is
a product of that world-logos which
science traces in all natural laws,
and it is the seal of man’s divinity
which constitutes his similarity to
' God. | Era™
We generalize relations into formu-
las, such as the law of gravitation,
| and we know that these formulas
| are mental symbols, not realities but
| the relations themselves are objective
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conditions and as such they are eﬂi- =

cient factors in the world of form.

Matter and energy constitute the |
concrete objectivity of existence yet |
neither matter nor energy, but rather
the relations and formal conditions,
these combinations and the way in
which they are grouped and co-oper- |
ate, are the determinants which de-
cide the course of events. ;

The reliability of purely formal |
truths is not merely theoretical, but |
finds its application in practical life,
in the objective world of matter and
motion, and can be verified by expe- |
rience and experiment. And this is
also true of the relativity of time and
space.

Absolute existence is impossible.

. Reality is not immovable and un-

changeable absoluteness but the effec-
tiveness of things in their relations.
Rcahty, therefore, implies not only |
cxistence but the manifestations of |
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existence also. Existence and its
manifestations are not two different
things, but are one.

Knowledge is relative. It is the re-
lation between subject and object, the
thinker and the thing. And this, far
from being objectionable, is only the
universal condition of all existence;
for all existence is relative. All real-
ity is the result of action and reaction;
it is a forming and being formed under
definite conditions, it is transforma-

| tion. There is no existence in and by

itself. Relativity is the principle of
all real and actual being.
There is no surd in reality, and the

| surd of things in themselves which
| presents itself as the irrational quan-

HIRCS

1
|

PR

tity in metaphysics is solely due to a |

faulty method of thinking.
He who has duties must also have

rights. The man upon whom duties
| are heaped without the due propor-
tion of rights becomes a slave. .

Surd®
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"Nobody can blame him when he as- |

serts his manhood in open revolution.

Frederick the Great of Prussia de-
clared that he was the first servant of
the people. . . . L’'Etat Cest Moi
was the motto of Louis XIV of France
and the aristocracy helped him to sup-

| press the rights of the people. But the
| people arose in their might and as-

N.P3|

S.M. 28|

serted the rights of the tiers étas.

The whole domain of mind activity |

is called subjective, while the total-

ity of all facts that are represented in |
the mind is called objective. Subject-
ive existence consists of feelings and |

states of consciousness; objective ex-
istence is represented as things that
are in motion.

The elements of which a thing con- |

sists need not be a miniature of the

thing. The parts of a clock are not |
| diminutive clocks. Similarly, the ele- |
| ments of feeling need as little to be

actual feelings as the properly human, |
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be found in the single cells of which

| a human being consists. Accordingly,
| we say, subjectivity is that something

of existence from which under special
conditions—feelings originate; and

| subjectivity is supposed to be a uni-
versal feature of existence.

The duality of subjectivity and ob-

| jectivity does not establish dualism
| for subjectivity and objectivity are

not two different things which in
their combination form real existence.
They are two abstracts made of one
and the same thing.

We conceive the world as an im-
measurably great system of interac-

| tions and say that every action is sub-

jectively a feeling or an element of
feeling, and objectively a motion; an
idea which I think is subjectively a
state of awareness and objectively a
' brain motion. The idea itself belongs
to the realm of pure form. The feeling

Vo ol

P. P 187
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and the motion are the actualization |

of the same idea and represent two
aspects of one and the same fact.

Spontaneity is a universal quality of |

all existence and in its most remark-
able character is preserved in highest
efflorescence in the soul of man.
Great masses of people are extremely
suggestible . . . people who are in

possession of little knowledge are eas- |

ily influenced by any opinion that is
offered with great self-assertion. A
lack of knowledge is always accom-
panied with a lack of critical power

. great masses are not likely to
show much opposition to new ideas,
unless a new idea directly and un-

equivocally threatens some one of |

their firmly established prejudices.

. Large bodies are always more
likely to make mistakes than single
individuals . . . not only because if
they form one mass, all their knowl-
edge together does not make up the
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' sum, but only the mere average of

their wisdom.
“‘Suggestion by insinuation’’ is the

' most insidious method of hypnotiz-
ers. . . . The method of insinua-

tion is the most surreptitious, the
more trivial the details that are intro-
duced in connection therewith. The
details may be true, while the fact

' insinuated is perhaps absolutely false.
| Villains who employ such means are

' liable to do great harm. .

. Aman

' who is able to discriminate between
| true facts that are proved, and ficti-
| tious facts that are insinuated will be

| trickster. . .

|

able to see through the schemes of a
. The lesson of this is

that psychology is a study too much

| neglected.

One of the most effective methods of
suggesting ideas or plans or proposi-
tions, is the employment of sentimen-
tal arguments . . . they are danger-
ous . . . the fallacy of a sentimental

S‘_M.sll

i.S'.M.““
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logicis apparent to every clear-minded
person. Every man should make it
a rule for his thinking, never to
form an opinion on mere sentimental
grounds.

Self-consciousness is a distinct pre-
rogative of man. Lower creatures are
sentient, the higher brute animals are
conscious, but man alone is self-con-
sciousness.

A wise man refrains from rushing
into acts. In him the first impulse is
checked by some such thought as,
“"Wait, let me consider the conse-
quences.”” The counsel which the
ruler (will) takes is comparable to the
intellect or mind; and the higher man-
kind rises in the scale of evolution,
the stronger grows this power of in-
hibition, resulting in what ethicists
call self-control.

Time must be conceived as limit-
less. Reality existed always and will
exist always and the possibility of
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| change cannot be exhausted. .

Space and time, infinitude and eter-
nity, are no mysteries unless we make

| them such by wrongly attributing to

them a thingish or objective reality

| which they do not possess.

Pure thought or, better, formal

' thought, is 2 mental construction, or

if you prefer, a fiction. We omit

| everything concrete and retain a field

of abstract possibilities or as we have
called it, a field of anyness or no-

| thingness. Obliterating in our mind

all particularity, we retain nothing
concrete (and build up relations con-
sisting) in the fiction of pure lines,
pure number, pure motion, pure ideas
and their interrelations such as genera
and species, and thus we are capable
of building up a world of purely for-

| mal or relational thought, the totality
| of which in the domain of space is
- called Geometry, and in the domain of

l

numbers which originate by counting

F.p.um-2
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| a series of single units, arithmetic,
etc. In the domain of pure thought,

consisting of genera and species, we
call the laws that govern their rela-
tions logic; and the law of trans-

| formation, of which the positive as- |

pect is properly called causality, and
its negative counterpart, the law of

| conservation of matter and energy,

has been called by Kant, pure natural
science.

In arithmetical figures, we can only |
approximate the relation between the
diameter and the circumference of a
circle, but for that reason the rela- |
tion itself is definite and perfectly

| rational. We can construct it geo- |
metrically and its actuality is trace-

Surd®|

able in the mathematical relations, |
¢.g., of the starry heavens for the

| calculation of which the number 7 is |

indispensable.
All systems of mental constructions

| have the advantage of picturing in |
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our mind any possible configuration
of relativity and in this sense pure
thought (Kant's  priors) is a field of
anyness. It can be applied to any fact
or set of facts of existence, actual or
fictitious, and these systems of men-
tal constructions therefore furnish us
with the key to determine the rela-
tions of real nature, . . . these sys-
tems of pure thought in the field of
anyness are the methods of scientific
operation.

Pragmatism is tolerant of all phil-
osophies that are merely subjective
expressions of personal idiosyncrasies.
This is about the same as saying that
astronomy and astrology are of equal
value.

Charles D. Peirce made a statement
that “‘our beliefs are really rules for
action.”” By changing this simple
statement of fact into a principle, Mr.
William James builds up his so-called
philosophy of pragmatism.

187
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Pragmatism has appeared comet-

| like in our intellectual horizon. The

nucleus of the comet is Professor
James, brilliant but erratic. We ven-

| ture to say that, comet-like, pragma-
LT

tism will fade again.
Pragmatism raises the idea of the

| personal equation to the dignity of the

main principle instead of regarding it
as a mere shortcoming of thought.
If pragmatism means that our phi-

| losophy must be tested by its practical

application we are all pragmatists.
Thoughts should always end in the
regulation of adjustment of our be-
havior toward our surroundings.

Pragmatism, i.e., temperamental
philosophy.

A motor idea when stimulated one

| way or another innervates its respec-

tive set of muscles and makes them
contract . . . the tension preceding
the act, at the moment of its release
is called “‘will.”’ But it is essential
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that the process should not be purely
' physiological but must pass into con-
| sciousness—the domain of psychol-
| ogy—while touching the motor idea.
| In order to render an act of the will
complete, the motor idea should be
associated with the ego conception
expressed in the word “'I'’ which, as
it were, sanctions its passing into act
' by thinking "'I will it.”" Should a
stimulus leading to a muscular mo-
| tion be purely physiological, the proc-
| ess would not be an act of the will,
| but a mere reflex action.

What is freedom of will? The mo- |

| tives that set the psychical mecha-
nism of 2 human soul in motion have

outside world, and (2) certain prin-
ciples or maxims in the mind indicat-
ing how to deal with the facts of
one’s surroundings. A man in whom

| two phases—an objective and a sub- |
4 s . . |
jective phase: (1) certain facts of the

the objective facts constitute the |
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overwhelming part of a motive, can-

not be said to be free; but if the sub-
jective attitude remains the decisive

| S.ML | element in 2 motive, he is free.

S_M_SBI

Per 10

Freedom of will is man’s mark of
dignity over brute creation.

Freedom of will does not mean that
the will is undetermined and indeter-

| minable, a matter of haphazard chance
| like a throw of dice, but that it is

|
|
|
l

free to act according to its own na-
ture. Anactof willis . . . the neces-
sary outcome of a free, that is to say,
unhampered decision in which the de-
terminant is the actor’s own character.
The will is an abstract term denot-
ing the condition of a conscious mo- |
tor-idea, i.c., image or notion or plan
in the mind of man, impelling to ac-

| tion. Every will is possessed of a
| content of some kind.

Will implies three factors: (1) the
idea, plan ot conception; (2) con- |

| sciousness or feeling: (3) realization. |
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Will isiehes difeption: which aa idca
takes in its unfoldment.

from a recognition of the objective

world-order, viz., the eternal law of |

being in which experience is molded.

Will is the dynamic aspect of senti-
ment.

Will is instinct guided by intellect.
The acquisition of new habits is ac-
tually a change of character and the
habit of suppressing evil impulses
may convert a dangerous criminal into
a useful member of society.

God’s will is not a transient act, it
is an unwavering will, an eternal and
omnipresent condition. It is the con-
sistency of the intrinsically necessary
laws which determine the character
of the whole cosmos.

Will is the decision to let some of |
our wishes pass into act. Itis theplan |

of action sanctioned by the verdictofa
consensus of the principles, the wishes

191
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Surd?14-5

and the hopes—in a word, of all the l
ideas of a man. The decision is ar- |
rived at by a struggle of the conflict- |
ing wishes and it is natural that the |
strongest will gains the upper hand. i

An act of free will is not an arbi- |
trary deed which would form an ex- |
ception to the law of cause and effect. |
An act of free will characterizes the |
person who performs it; it indicates
what kind of man he is.

Theuniversal existsineveryoneofits
particularrepresentations. . . . Wesee
the dog type in every poodle, in every
greyhound, in every genuine dog. It
is true that the idea dog as a concept,
is our own work, but a general idea
is not an addition to the things but an
abstraction from our perceptions. It
is a mental symbol expressed by a
sound which signifies the general fea-
ture of a number of sensations.

The most important application of
the theory of things in themselves
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applies toman's own self. . . . Forin
the nomenclature of the old psychol-
ogy the soul is the thing in itself of
man and a denial of things in them-

| selves it seems will lead to a denial of

the existence of the soul.
Human sentiment revolts against

the idea that cold and clear formula |
should cover all that is stirring in our |

inmost soul . . . but we ought to
remember that a definition is a de-
scription of the salient features of a
thing and not the thing itself. A defi-
nition helps us to understand the na-
ture of a thing, and a definition does
not contain anything that would de-
scribe its relation to our own self or
its paramount importance for our life,
i.e., a definition is a rule of action
but not action itself.

Kant confuses ideality and subjec-
tivity, which is the error hidden in
the foundation of his philosophy.

Surd**®
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XVI
Truth and Love

| PR BRUTH, most wonder-
3%\ ful presence in the life

passeth every throb of
incarnate in our soul.

Without thee spirituality would never
have risen into being, the light of cog-

!' darkness would prevail. Without thee
| this world would be a congeries of
|| dull matter, and a play of blind forces
| void of meaning and void of purpose.
| How ineffably great art thou, O
| Truth, and yet thou hidest even in

194

@ of man, thou encom- |
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nition would not shine, and chaotic |
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things trivial. The senses can not
find thee, for thou are not made of
matter, nor dost thou consist of force.
Thou residest in the meaning of fleet-
ing sensations, and their significance
is a mere relation, a description of the
uniformities of nature. And yet thou
alone possessest dignity, thou alone
are worthy to be called divine, and
thouart the son of that All-One whom
thou revealest, that one in all who
sways moon and stars and molds the
destinies of all the worlds.

Truth is in thought and in thought
only. There is a great difference be-
tween truth and existence. . . . Sense
impressions are facts which may be
true or false. Sense impressions work

. out the infallibility of natural law; |

but sense perceptions are our own
doing... . . Every sense perception
is an unconscious judgment.

Truth is an idea, and not a concrete

| thing. . . . Not a fact in the sense

|

3 S

T.T. 961
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| of material existence, yet the ideal of |
| truth, viz., its predetermination of the |
| solution to be obtained is the most
T.T.2| significant presence in the world.

A wider interpretation of an old
truth does not make the old truth
false but it widens and deepens our

| comprehension of it.

| Truth consists in a relation . wr

[a congruence between thought and
T.T.5| thing.
[

Truth is not 2 pure abstraction, it

I is the correspondence between ideas

T.T.#| and facts.

l In order to find out the significance

! of a theory we ought to see how it

i T.T.% | works.

. Truths are discovered, they are not
T.T.* | invented.

[ Truths are the subjective reflection

of the verities that sustain the uni- |

1| T.T.10| verse. '

1 | God is the systematic unison of all |

| T.T.%| the correlates of truth. I

—————— e — e




' truth go ostentatiously naked or of

' ods, and applied to our religious life.

' . . . Itoriginates and exists through
| an agreement between the idea and ‘

| that which originates in a machine
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|
l
There is no need of cither letting [
|

hiding her form in the drapery of |

hypocrisy. Discretion is her most be- |

coming garment. God'®s
There are not two antagonistic |

truths, one religious, the other scien-

tific. There is but one truth which |

is to be discovered by scientific meth-

Truth resides in ideas only, viz., in
representations or concepts of facts. |
|

the reality represented. T.T.1
The foundations of truth are laid |

by nature in accordance with natural |

law and with the same precision as |

by mechanical necessity. (T 100

Truth is co-existent with mind.
When sense impressions acquire mean-
ing, when they develop into percep-
tion, mind originates with the birth

|
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|
of truth and also the poss1]:ul1ty of |
error. 1

To the pre-scientific men—convic- }
tion is truth and the intensity of‘
his conviction is naively accepted as
the measure of the reliability of |
truth.

. Mind expands in the measure
that it contains and reflects the eter- |
nity and universality of truth.

Truth isa mental relation, i. e., con-
formity between the symbol and the
fact. A single sense-impression is a |
fact, but the perception of a sense- |
impression as a certain object is |
either true or untrue, facts are real or
if they do not exist unreal . . . ideas
are true or untrue.

In order to find out the significance
of a theory we ought to see how it |
works.

Truth is of the mind and is the cor-
rect image of a corresponding fact
which is independent of the mind.

|
|
|
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| Truths are always mental and gen- |
 eral; facts are always concrete and
| particular. Truths are identical with
| laws and if true are true forever. Facts |
are the fleeting phenomena in the flux |
of events that pass by and change, |
which means that there are always |
new facts filling the present moment | '
' and commanding our attention. T.T.707
Truth is not of the senses but of the |
mind. The senses never produce |
' either truth or untruth. It is our | |
| faculty of the purely formal (com- |
' monly called reason) that works out |
judgments that are either true or |
untrue, and we verify these judg-
ments by exactness in the applica-
tion of logic, arithmetic, geometry,
etc. The senses only furnish the data;
and if the senses are not sufficiently |
' guided they yield very unreliable | J
| results (so-called sense illusions). T.T.01 |
Science stands and falls with the | |
objectivity of truth. . . . It is the | '




200 'r THE POINT OF VIEW

| duty of every thmker to ellmmatc as
' much as possible in his search for
truth the vitiating factor of his per-
| T.T.%1| sonal preferences.

: Does the possibility of error in-
validate the truth? Truth does not
| reside in the subject or in the object,
‘ f but in their agreement. Error does
|

i

| reside in the subject.
The verities in their totality as the |
! sum total of the determinants of the
world order correspond to God the
! Creator or God the Father in the |
‘ Christian doctrine of trinity; a perfect .
| system of all the truths would corre- |
spond to God, the Son, truths being
incarnations of the verities. In addi-
tion tothe contrast between truthsand |
verities there is 2 middle ground com- |
posed of those ideas which tend to set
the world in harmony with the cos-
. | mic order and these are called ideals.
| These ideals represent the third per- |
| T.T.ws| son of the Trinity, the Holy Ghost. |

————
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Truths are the subjective reflections

of the verities that sustain the uni-

verse—God is the oneness of all the
verities of existence.
The conditions which are formulat-

' ed in the laws of nature are potent

factors of reality; they are the proto-
types of our truths and we call them
“‘verities.”’

Love is nothing but the law of

gravitation in its moral interpretation |

and application.
Panpathy is that emotion in any

| particular being which represents its

most intimate attachment to the All
of existence. Panpathy is that in us
which prompts us to sacrifice our-
selves for a great purpose and inspires
us to accomplish noble deeds;itisthat

which begets in man the enthusiasm |

for justice and right, and rouses a

kinds. Panpathy is the wrath in the
bosom of the oppressed; it is the fear

i
|
|
|
|
1

!
1
l
!
|
[

|
|

:

burning indignation at wrongs of all |

;

201
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of vengeance paling the cheek of the
tyrant. It speaks in the voice of the
guilty conscience, and is our comfort
in affliction. It is that which makes
the sentiment and endeavor of man
transcend his own self to reach out
for that of which he is a part and in
the communion with which in some
way or other he will alone find
peace. Panpathy, in a word, is the
quickening presence of the All in the
heart of a sentient creature, manifest-
ing itself as the sursum of all aspira-

God™ | tions.
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