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PREFACE 

O N April 21, 1938, passed away one' of the most illustrious 
personalities of the Orient that had lightened the darkness 

of India- Dr. Sir Muhammad Iqbal, who occupied an eminent place 
among the thinkers of the contemporary world and was perhaps the 
greatest poet of his time. 

His death cast a gloom all over the Muslim world. We wanted 
him to stay as Islam was passing through a critical stage in the Nine
teenth century and the crisis continued down to the first Great War. 
We were losing hold over circumstances and were running short of men: 

"Men who for truth and honour's se.ke 

Stand fast and suffer long." 
Islam lost in him a great son while Muslim India is all the poorer 

for his death. 

DUring the last three decades, we have seen the world being 
hurriedly whirled through an endless series o( changes that have pro
duced a new orientation in world thought. The pace of change in 
Islamic lands has not been slow. 

The present generation has seen the passing of so many kings, the 
tottering of so many states, as systems of government are failing one 
after another. Indifference towards religion and the high attributes 
of man, the social chaos, the acute struggle for domination appear to 
be a constant menace to humanity, its culture and civilization. The 
world seems to have lost its balance. Is stability possible in the circum- ' 
stances? What is going to be the result of .the forces now in operation? 
These are the questions .that we face to-day, and the fundamental 
inquiries that have been agitating the humaf,l mind since the · dawn 
of human history are no less puzzling. What is the raiso1l d' etre of man ? 
The object of life aRd an ideal society? The life and work of the Poet 
of the East <I,ilSWer these anq other allied questions, and an attempt to 

iii 
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write the biography of such:l great man is a strp in that direction. 

Success in doing so depends upon the faithful presentation of the 
poct's life to postrritv. It is e:lsy to im:lgine thE' poet as he is revealed 
in his pottr~', but Iqbal \\'3S a great and elusi\'e person:llity. It is because 
I desire t o presen'e the life-story of onc of the great contemporary 
figures from the ruthlessness of time that I endeavour to incorporate in 
this "\'olume all the facts 1ha"\'e gathered from his personal friends, 
aclmirrrs , faithful sen'ants and from the poet's 0 \\"11 sayings. I ha"\'e 

been particubrly cautious against t he inclusion of anything unwarranted 
and, as such, have avoided a 11 kinds of irrde\'ant and disgressive matter. 

The story of Iqbal's li fe is inspiring, yet tile study of his philosophy 
ane! poetic thought is all the more absorbing and has ~ great educative 
value. The poet himsclf once remarkeel , "While writing the events of 
my life, it \\'otlld he of little use to mrntioll as to when or where I 

graduated. The study of the great mental conflict that I had to pass 

through and the consequent growth of thought is more important." I 

ha\'e closely followed these words and hence given ample atten tion and 
space to Iqbal's poetical works, philosophy, general teachings and 
personality. 

For the facts of the poet's life, r have consulted several books, 

literary magazines and 11ewspapers. The information received from 
some of the poet's close obsen 'ers has been of immense value and their 
response has been Ji"beral. 

r desire to convey my thanks to lIfr. Joffre Fernandez for his 

assistance and r have also to acknowledge the valuable ad\'ice given to 
me by :'1fT. John C. Roome, formerly, of Tlz <' En.glishman , Calcutta and 
Th e Ci"il and Military Gazette, Lahore. 

LAHORE, 

July, 1939. A. ANWAR BEG 
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A 1\IONG the cont f'mporary thinkers of the world Iqbal occupies an 

lmportant pos ition both as a poet and a philosopher. One of the 
main characteristics of his poetry is the resonant note of optimism which 
imparts to his works a distincti\'e yalue in Eastern iiterature. post-war 

literature in the East has rapidly passed through a peri od of t ransiti on 

and it is not difiicult to see that change in the outlook of the Eastern 

peoples is slowly exhibiting a general desire for reconstruction embracing 

practically all the domains o f life. In the progre:o-s of Iqbal's thought. 
one sees a big stride towards the goal, e \'en though philos()phy does not 

believe in the finality of thought. Iqbal was, however, on safer ground 

as he undertook to interpret the H oly Quran as the reliable basis for the 

exposition of universal thought like the great Rumi, whose l'1atlma,('i 
proved such a fiery source of inspiration to the former. 

The Oriental writers in the past two hundred years failed to pro

duce creative thonght as they did not realise the importence of keeping 
pace with the times. with the inev itable result that the pevple at large 

were not able to give further impetus to social growth or maintain e\-en 
the existing tenor of life. Iq b al, who appeared in Musl i 111 society at a 
critical juncture, was primarily the product of his age. educati (.n and 

I slamic culture. and his strenuouS efforts to stabilise hi s thought in the 

fiplds o f religion alld philosophy made h im one of the few exponents 
of the secrets of life . The Muslim worlJ is p:Hticularly indebted to 
him for his yaluable interpretati on of the spirit o f I,;];]m . esp<'cially 
t o his optimistic outlook on life based on his hc)t ly p\lr::'lled 
doctrine of the Sel f. 

His optimism in 1 i fe and his passic.natc ffgar cl fer 0)(' c1en.·)(,pment 

of the Self can easily explain all what he tanght and sang. His -'IJalhna"'I, 

ASl'n r -o-Rlm/1/:::. which practically incc.rpurates t he two sid<:-s C>f tbe 5ame 

medal is based 01"\ the conception of the Self and its (k:C' ]opment as 
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the best possible way to the salvation of . humanity. The Mathnawi 

leads to the logical conclusion of the Will to Survive as the poet did not 

·believe that ultimate suryi\·al is inherent in every man. On the other 

hand, according to his notion, e\·ery man is only a candidate for it. The 

poet's discussion of the doctrine of the Self is as far-reaching as it is 
deep. In his thought one finds philosophy and religion sometimes 
meeting and sometimes parting. He explained the intricacies of religion 
as well as philosophy in his fiery songs on which _mostly depends 
his abiding popularity. 

According to Iqbal , the Self is the spark of life. Paradise and Hell 
are only two different stages in life where the Self passes through pro
gressive or deteriorati\-e phases iT' the de\·elopment of its native poten
tialities; such a dew, howenr, is equally applicable to the present life. 
To him, a life worth living takes its origin in one's own Self and ill order 

to live a life in the right direction, a man should take a progressive road 
leading to the ultimate sal vation of the Self. Iqbal would ask you : 

Are you alive? Do you propose to continue to live? If so, you will 
have to be kicking against odds; and again, are you prepared to face 
danger? For, life without danger only leads to inertia which is only 

another name for the shadow of death-and classically that means sin. 

Such are the important questions that demand your answers, if you 
glance through the Asrar-o-RwHt6Z, which is essentially "The Book of 
the Self." 

To visualise 1'1 ba I's optimistic outlook on life, one may pursue 

him still further in his Piyam-i-Masltriq which is one of the landmarks 

in Oriental literature . The book, though written in response to the 
German poet, Goethe, does not formally represent a response to Goethe's 
poems in his Western Dil('all. Still Iqbal's Piytlm is the expression of 

good will to the West and repres.cpts all that is great and glorious in 
Eastern thonght and sngg·ests many angles of \·i~ion to modem thinkers 
as to how things should be looked at. As for the \·,due of its thought, 
the Pi yam is the shrine of Tqb:ll's warm breath and virile y~rs<: which, 
their many aspects chlsely appmaching the margin of German thought, 
preach the Will to P()\'o'er and the· Struggle for Existence. The familiar 
Teutoric idea of the Sllperman shines forth in its pages explaining 
~way many social truths. . 
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Til(' P/I'(lIn may he s1.fely 10:1kcrlnpon a~ Tqbal's (ollr deforce, [(,t' 

:l wide r ang-., of social and political \'ic\YS of Europe is hrought 11l1d'c'r 
critirj,m hy the poet which might be considerd as high I)' yuluablr 

tod:l\', The Jllo:,t :lppe"ling fC:ltnr(' of thr book i~ the rrfr('shing :1~rect 

r,[ hi" phi!()~ophical I'iell' which gil'(' comparatin']y nrw iIllPCTU" to tLI? 

pn",c;r('",: of 13:1,;(' ('1'11 thought and, as such. hi" phil,)sophy imp:1rt,:l 
sp"cial ~ignificance ,l;I(llll':'aning to lii~ II'ork" 

Publication of th,' ~ecolld edition of this work had heen long 6\'(' 1'

dil l ' before thf' partition of Inoia, bllt thc lInfo[('~cen cirnlI1JStanc.,~ 
and general conditions created by the partition d(-Iayed tIl(· en'nr 

unaw)ioably , The Iyork was originally meant to supply u clIltllr:Ji Jl(:t'U 
,IS \\'cll as to l11{>et a social demand . 

The ne\\' edition, which shol1ld b€' read 111 t h' c"ntt-:': \ of ,h(' ]JO('t \ 

lifetinJ(', has t een carefully revised and is uffel'L'd with tlle hope tl,at it 
II·iIl usefully serve and strengthen the cause o[ Eastern literature, 
thought and culture stiJ) further. 

The re\"ised edition has seen many changes. A fel\' 'chapte.ls 

h:J.I'c bf'C'n arlded to the fi r~t rdition in order to makc it mOTe compre
hensi\'c and up-to,date . 

ror kindly aid I am deeply indebted to Rashida Banu and 
Fntim:l \\"azir, From the bte Hakim-ul-Jlulk Abdul Karim Noorpuri, 
hnl'e C0111(, inspir:1tion nnd guidanc(', Generous assistance in \'ariG\l~ 
\\' :l ~'S 11:1", hcrll ('.\tcn<l('(1 to me bl' :'II(';;~r;; , Sbnley R. LC'llis, :'II('f\'yn 

H . Lon.'::111:111, .-\mir ,\kh:lr an.l Hakim :\]'111:1(1. 

:'Iln , lilll TOlIn, 

L.~HnIit E, 

OctO/','I', Tf)Go, 



" --Thy image on herWl:ng 

Befo" mJ' jane)"s e) e shall memory bring." 
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FORE\VORD 
By DR. R. A. N"rcHoLsON, M.A., J;>.LITT, 

W HEN Mr. A. Anwar Beg asked me to contribute a foreword to his 
forthcoming volume on the life and work of Iqbal,-1 felt that in 

view of my engagements if' would be impossible for me to write any
thing new on the subject at preser.t ; but in order not to disappoint 
him entirely, I suggested that perhaps thL' following brief appreciation 
of the poet might serve the purpose well (·nough. Few are likely to 
have seen it before, as originally it formed part of an article on 
Payam-i-Maskriq published in a German Oriental Journal fifteen years 
ago.* 

Amongst Indian Muslim poets of to-clay Iqbal stands on a hill by 
himself. In him there are two voices of power. One speaks in Urdu ' 
and appeals to Indian patriotism, though Iqbal is not a nationalist in 
politics; the other, which uses the beautiful and melodious language 
of Persia, sings to a Muslim audience-and it is ,indeed a new and 
inspiring song, a fiery incantation scattering ashes' and 'sparks and bidding 
fair to be "the trumpet of a prophecy." 

Born in the Punjab, Iqbal completed his education in England 
and Germany. East and West met; it would be too much to say that 
they were united. No one, however gifted, can hope to partake on 
equal terms and in full measure of two civiiizations which ha\'e sprung 
from different roots. While Iqbal has been profoundly influenced by 

\Vestern culture, his spirit remains essentially Oriental. He knows 
Goethe, Byron and Shelley; he is as familiar with Also sprach Zaralhuslra 
and L'evolwio1J creatrice as he is with the Qttran and the A-fntlma?i.' i . 

But with the Humanistic foundations of European culture he appears 
to be less intimately acquainted, and we feel that his criticism, though 
never superficial, is sometimes lacking in breadth. 

·Is!amica, vol. I, pp. T22- IZ4. 
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He regards r<':1lity as a process of becoming. not as an p.temal state. 
The templa serena of the Absolute find no place in his scheme of things: 

all is in flux. His universe is an association of individuals, head~d by 
the most unique Individual, i.e.., God. Their life cO!lsists in the formation 
and culti"ation of p~rsoJlality. The perfect man "not only absorbs the · 
world of matter by mastering it ; he absorbs God himself into his Ego 
by assimilating Divine attributes." Hence the essence of life is Love 
which in its highest form is "the creation of desires and ideals, and the 
endeavour to realise them." Desires are good Or bad according as they 
strengthen Or weaken personality, and all values. must be determined 
by this standard. 

The affinities with Nietzsche and Bergson need not be emphasised. 
It is less clear, however, why Iqbal identifies ideal society with 
Muhammad's conception of Islam, or why membership of that society 
should be a privilege reserved for Muslims. Here the religious enthusiast 
seems to have knocked out the philosopher-a result which is logically 
wrong but poetically right. Iqbal, the poet, has a proper contempt for 
intellectualism. He contrasts Ibn Sin a with Jalal-ud-Din Rumi ;-

"This one plunged deep and to the Pearl attained; 
The other floating like a weed remained. 
Truth, flameless, is Philosophy, which turns 
To Poesy when from the heart it bums." 

CAMBRIDGE, 

April 29, 1939· 

R. A. ~ICHOLSON 



INTRODUCTIO~ 

By JOHN C. ROOME 

M R. Abdullah Anwar Beg has the inestimable advantage of not 
only having had unusual opportunities in Lahore of closely study~ 

ing the life and works of Iqbal but also of having an intimate knowledge 
of the conditions which coloured Iqbal's thoughts. Mr. Anwar Beg 
is one of those for whom Iqbal may be said to have used his waking 
moments for rebuilding the structure of Muslim societY. Mr. Anwar Beg's 
generation of Muslims in India knows the circumstances which led Iqbal 
to devote his life to the task of galvanising Muslim society. How far 
Iqbal succeeded in his mission may be seen, to some extent, from what 
Mr. Anwar Beg has to say of Iqbal's place among the poets of the East. 
Muslims of a generation or two ago in India would have, at least, counted 
Iqbal among the heretics, if they did not condemn him outright as an 
infidel. They did not spare the greatest Muslim of modem times, Sir 
Syed Ahmed, when he held up before them t~e advantages of Western 
education, and with a band of earnest workers launched his movement of 
modernisation among his co-religionists. Mr. Anwar Beg has men
tioned the Muslim poet, Hali, as one whose works influenced Iqbal's 
thoughts. Rali was one of the workers in the Muslim cause in India 
who rallied to support Sir Syed Ahmed's movement of modernisation. 
Hali :vas the first Muslim poet in India to rebel against the com'entions 
of Urdu poetry, which then worshipped form to such an "extent that the 
. substance of poetry practically counted for ~othing. Hali made Urdu 
poetry the mirror" of Time and the vehicle of the aspirations of the 
people of India, especially the Muslims. " 

In th"is sense, Iqbal carried the torch which Hali had carried before 
him to lighten the path of Muslims in India. Naturally, Iqbal had the 
"advantage of nearly haH a century of the working of the leaven of 
modernisation in Muslim society. His wodd was more extensive than 

xiii 
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the world in which Hali lived. Hali may be said to have known of the 

world outside his own by hearsay. Iqbal knew it by intimate experience. 

Mr. Anwar Beg has attempted to show how the thought of the 
West and its social and religious values affected Iqbal. There will be 
considerable difference of opinion in regard to the measure of the influence 
which Iqbal's excursions into the realm of Western philosophy exerted 

over his work as a poet of the East. There is evidence in abundance in 
his works that he did not cast aside as worthless the knowledge he had 
gained as a student in Europe. 

There is a silent stmggle clearly visible in all that he wrote to 
assimilate the thought of the West, and it is only when he seeks to make 
modern thought mn parall el to the traditional thollgh't of Islam that 
there is any conflict in the mind of the poet. Old loyalties then :tssert 
themsi?lves, and we find Iqbal raiSing aloft the banner of Islam against 
some phases of modem thought. 

We find him reminding the world of Islam that change is the key
note of life and that to remain static is to court spiritual death. Yet 
he is unwilling to admit the possibility of change in the interpretation of 
the doctrines of Islam. He is an iconoclast in demolishing schools of 

thought in Islam which have follOwed too slavishly schools of thought 
in ancient Greece or the mysticism of ancient Iran, and he subscribes to 
the early teachings of Islam in letter and spirit. To many superficial 
observers, Iqbal's exhortation to li\'e dangerously, which, we may take 

it, applies as mnch to spiritual life as to the work-a-day life, coupled with 
his endorsement of the doctrine of the safety of old moorings, may seem 
contraclictor~' , but there is no such contradiction in reality. Iqbal did 
not b"lie\'e th ~lt tht' ('ss('nti:i1 doctrines of I;;bm \\'('re opposed to' pro
gress. Indeed, he belie\',~d them to be dynamic in force when rightly 
understood, and he had 1 he (,:lrIy history of Islam to support his POillt 

of yiew. 

In Iqbal's works we See the reactions of the mingling of the currents 
of thought of the East and the West. For the first time, we see in them 
the results of a consciollS enort on the part of a serious Eastern thinker 
to analyse the two systC'lTIs and also to synthesize th.:m. 

There are phases of Westem life which repel Iqbal, but there are 

also phases of life in the East which cause him agony of mind. Becau'Se 
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the poet's mind mirrored these apparently irreconcilable aspects of life 
and their interplay , Iqbal's poems have a value which few works of 
modern Eastern poets possess. Mr. Anwar Beg lays stress upon Iqbal's 
reactions to \Vestern thought as a :Muslim, and .by reason of his intimate 
knowledge of MuslIm history and religious tradition , l\Ir. Anwar Beg 
reveals recesSes in the poet's mind whicll otherwise would be inaccessible 
to the ordinary observer. 

What invests Iqbal's work as a poet with interest for those outside 
the Muslim fold is its teeming catholicity. This one may expect from 
a poet whose mind was steeped in Islamic lore with its strident note of 
the brotlu:rhood of man, but in Iqbal's case his vehement repudiation of 
the Western doctrine of nationalism was not the outcome of blind obedi
ence to the principle of brotherhood in Islam. 

Early in his life, Iqbal souJ1ded a resonant note of patriotism in his 
poems, as the West understands it, both as a Muslim and an Indian, but 
later on one finds him in revolt against the Western conception of 
nationalism. The process of transition from pride in the greatness of 
India, whose . ramparts of the Himalayas the heavens stoop to kiss, as 
Iqbal said, to a realisation of the ~oIidarity of the human race appears 
to have been gradual , but it was complete, and as Iqbal attributed it to 
the influence of Islam's doctrine of the brotherhood of man, his explora
tion of the mainsprings of patriotism and nationalism strengthened his 
faith in Islam as a force for the regeneration of the world. 

Iqbal 's poems, reflecting as they do his intellectual experiences, are 
unsurpassed by poems which came before them in the East; Iqbal 
himself, as Mr. Anwar Beg tells us, acknowledged the works of Jalal
ud-Din Rumi as his source of inspiration, but few poets in the East 
embarked upon their intellectual adventure on so wide an expanse as 
Iqbal. In the West, the poet Goethe and the philosopher Nietzsche 
seem to have covered such vast spaces in the realm of thought.as did 
Iqbal, but few other poets in the East had these domains of thought 
accessible to them. In Iqbal 's poems we see the poet questioning 
thinkers from Aristotle to those of his day, Bergson and McTaggart, and 
pronouncing judgment on the teacllmgs of Karl Marx. We have the 
mystics of the East pass in review before us with the mystics of Islam, 
and the poet performing tM functions both of marshal and judge. 
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'Whether we agree with, or differ from, him we are constrained to admire 
his candour. 

.. How the story of the poet's' adventures in "thought will influence 
Iife in the East , and especially"in Muslim landS; who can say? There are, 
however, indications that the th?ughts of his co-religionists in India 
are beginning to acquire the orientation he desired to gi,'e them. \Ye 
find Muslims in India to-day less prone to take their misfortunes as due 
to an inexorable fate than they were before Iqbal reminded them of the 
dire consequences of their apathy in regard to their future. 

lUuslims in India are now testing the possibilities of a scheme for 
consolidating their position in India tenitorially which Iqbal advocated 
and which has now gained a considerable number of supporters among 
Muslims. The last vestiges of prejudice against Western education have 
disappeared among the Muslims in India as a r~sult largely of Iqbal 's 
effor ts to place the cause of education in its true perspective before his 
people, By revealing anew the secrets of the rise of Islam to power in 
the past , Iqbal has broadened the visi?n of Muslims generally, not only 
in India, but also in other parts of the world. It was to make his message 
of the regeneration of Muslims kno\'VIl ' beyond the confines of India that 
Iqbal chose Irani as the vehicle of his thoughts, employing Urdu only 
when he sought to address directly Indians, and Indian Muslims parti
cularly. For the same reason he adopted the classical style in Irani 
and eschewed both the abstruseness of the mystics and the striving after 
effect of the. modernists. 

Iqbal achieved his object. Few poets in the East in modern times 
have had such a large audience as nad Iqbal. It is difficult to say how 
far Iqbal's message of the brotherhood of Muslims h~ inspired the Arab 
movement of to-day for unity, but that Iqbal's message has penetrated 
the deserts of Arabia and reverberated in Yunnan and Morocco, there can 
be no doubt. The participation recently of representatives of Indian 
Muslims in the Palestine Conference in London, with the consent of the 
Arabs, clearly proves this. There is new life pulsating in the world of 
Islam. 

If Iqbal had a Illessage for :Muslims as Muslims, he was by no means 
parochial. He had also a m~ssage for. humanity and, in giving it wing; 
he. hasprodutt:::d a synthesis of Eastern and Western thought which is 







IXIRODUCTJON 

unique. l\1r. Anwar }Jeg has poiEted out the currcnts of thought which 
llave influenced 'Iqbal's philoE.oph~', and, whether \i'e agree or not wjth 
?lIr. Anwar Beg's conclusi~)JJs, thi:; is a fc~~turc of his monograph which: 
will make il of great \'~tlllC tf) tho:;c \rlio dl'~irc to get a c1cM cunception 
of Iqbal's outlook on lik. 

Not all that l <'lbal wrute is ;l\"lihtblc to tlJu~e ill the We~t. Some 
of his wcx'ks ha\'e been translated into Engldl and Gvrman, but in' 'oHler 
to ellter into his thoughts, and p~lrticubtly to \'i~u,Liise the inh:rpJ'ay of 
(jIC East and the \Ves( in the \I'a rll <Lnd \I'Oo[ tlf his 1l1ind, it is necessary 
to read his works, preferably in tilcir cllru!l,)ltl:;ic~t1 urdcr. It is, thell 
that One sees what distin1,;uishcs tl,is ped uf 1h<.: LISt, \\'11<1 \\'as no 
stranger to the \ Vest, from othcr puds. Thde' is ,l Ic'\"Cbtioll of tlie 
timbre of the inner \'oice of Iqbal in the last 'H:r~,"s he \\Tote beforc 
meeting Death with a smile on his face. 

l(lbal saw tIl(; p(;lTading chaos of tu-d,lY, but his \l'as llO threnody 
uf uespair evell when his thoughts were tinged \,"ith melancholy whep 
surveying the crumbling minards of ,Islam. Iqbal did not bclie\'(~ in ' thc 
omnipotency of false gods. He tells the Brahman- ,md this throws a 
!loou on what may be called the three-phase mind of the l~oet-that the 
trouble with Ijim is that thc gods in his Pantheon lJa\-e growll old. Here 
he was addressing,the Brahman as a Brahman, and decJariilg his faith ' 
in the power of man to mould his destiny. 

Ho\v far the strcam of Itlbal's thought was influenced by the 
current of Hindu thOllgllt, as it was by the currenb of Islamic and 
\Vestem thoughb, is uifficult to say, uut the fearlesslless \\'ith which he 
plunged into unfaUlOlllabIe depths aml. the consistcllcy with which he 
upheld -the dictates of n:a::;ulI Seem to suggest that the furce of scm:ra
tions of Hindu thought which fOrlll(;d the warp of Ilis minu, cnn if 
covered with Islamio thought, was not extinct. 

However, for Iqbal., even if the world was chaotic, chaos W:lS not 
the norm of life, uncontrollable and inexorable, and man remained the 
master of his fate. )'1r. Anwar Beg has dealt with I<1]);].1'5 doctrine of 
Self, and, in doing so, he has shown how Iqb2.1 arrived <1t the condu:::ions 
he did after Closely assimibting wk.t =\ru~liJl1 tll!nb:rs 1M .. '';: ~J.id en the 
subject, and, above all, what thE" Holy Quran warrants a MusliJ:! to say. 
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\\'hilr thfTr is fyidrncr in. the profusion of allusions in Iqbal's poems, 
which ?1Ir. Anwar geg has takrn gn'at pains to elucidate, of the y/tst 

store-house of knowledge from which he dn.:w his material to mOMld hi,:; 

thought , it is llotir.rabll' that the Holy Quran is for Iqbal the touchstone 

of principlr;; gO\"f~rning lifr. :llld Onf is often taken h~' snrpris(' by th!' 
rn:llinrr in which the poet lISCS \·,'ro'.,'s in tIl<' s:lcrc,d hook to illustr:l.t.> som!' 

ab<;trnse philosophic:ll is;;uc. Only thosr \\'110 arc qualified b)' :J. c1(}s~ 

:;/tHly of the Qnran C,lll s::ty how br T qhal 1l1:lintained im'jolate the spirit 

of ihr te<lchings of the Quran, hut tl1('r,' r.an be no 'juestion that he has 

widfnt' rl the horizon of I;;lamic thought :md ren'aled nnsuspecterl resili
!'llC\· ill it to the pressure of the change;; through which the world is 

passing to-dar, Iqbal has demolished nnCf for all the bizalTe structurr 
\Yhich the hair-splitting intrrpreters of the teachings of Islam and the 
im'oh-ed systrm of thought of some of the Sufis erected for Islam, He has 

attempted to restore to Islam the grandeur of its simplicity, Time alone 
will show if he has ~ncceeded, but the irresistible appeal of the cry from 
his heart for directll!'o;s in the interpretation of the teachings of Islam 

is already producing changes in Muslim outlook which promise to 
rationalise life in Islamic countries, 

For those in India \\'ho, like the present writer, knew Iqbal, it is 
gratifying to find evidence in .Mr. Anwar Beg's monograph of the intenSity 
of the lIe"i.re to perpetuate the memory of the poet, who, as he preached, 

lin·rJ. dangrrousl~' and shunned the sharlow to gain the substance of liff'. 
Thl' \Va,' in which Iqbal lin'cl his life of sacrifice ZIt the ::tltar of his ideals, 
spurning much that the world COYcts, in order to deyote himself single

mindedly to the fulfilment of his mission, is itself a source of inspiration 
to those who knew him, 

In his biography of the poet, ~Ir. Anwar Beg has conveyed some 
impre~sion of the way ill which Iqb31 ?repared himself for the task he 
haJ. set himself and how he spent his days unceasingly in search of the 
solution of. the riddle of life, The multitude did not understand his 
'other-worldliness which had neither the asceticism nor the demonstra- · 
ti\'cness t15ually associated with it in India . His detachment from the 
common stream of life was a puzzle to ma.rlY of those :Jroundhim, but still 
he wa~ no hermit and by no mea.'1S a..'1 armchair critic of life, . Unlike 
many poets before him, he received the homage of king and pea5EUlt to 
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his genius in his lifetime •. and his feJlow-citizrns in L1.hor~ cotdd n&t ha'-e 
gi,-en a more com.-incing proof of the esteem in which he was held by 
them than by selecting for Iqbal'S last resting: pbce ;l site by the ~teps 

of the great mosCJue of the city. which is a ~~·mbol of lfuslim aspirations 
in India_ 

L. ... IWRF.. 

July I 7.193:91,. 
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The melody that has gone may, or may not, come; 
A breeze from the Hedjaz may, or may not, COme. 
This is the end of the days of this Faqir
Another \rise Olle may, or may not, come! 

-Iqbal 
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THE POET OF THE EAST 

A GREAT LEADER 

T HE ocean of time is as often rough and turbulent as it is calm and 
tranquil. Sailors have sometimes to seek their way under cover of 

darkness. It is c10udyand stormy, many a time-but it is hardly conceiv
able and possible that things should remain so. The lonesome vessels 
are guided by the timely appearance of stars. Similarly, the nations 
of the world have to pass through dark periods of life and find it hard 
to keep on the right path and it is not unoften that they lose it. This 
is just like the dark hours in the life of an individual. In such circum
stances, one is not left to himself for long, no~ is a nation in its mpments, 
of darkness. God Almighty sends forth on the scene men of deep 
vision and extraordinary personality-scintillating souls like stars: 

"To light them on their dim and perilo~s way. " 

The late Dr. Sheikh Muhammad Iqbal, the philosopher-poet of the 
East and one of the most distinguished thinkers of the Twentieth century, 
appeared like a fiery star on the horizon of the East, foretelling the 
approach of the rosy dawn now spreading over Asia. He came to guide 
the benighted nations of the Orient on life's rough way at the right time 
and his advent has proved that the darkest hour is just before the dawn. 

The world knows through the books of ancient history, literature 
and thought that the Brahm'l.ns, the religious priests of India, pass 
their old age in the picturesque valleys of the Himalayas. Some people 
have im3.gmed them to be sitting in deep medita tion on the Him3layan 
peaks covered with snow. Ap3.rt from the legendary aspect of the 
Pandit's life as a recluse in the mountains, it is not a fable that the 
-ancient m~n of leaming in India have mostly been Pandits and their 
contribution to the abstract thou~ht and folklore of India is in no way 
rnea,~. 
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As a philosopher, Iqbal favourably compares with the calm thinkers 
of the Himalayas and as a poet he has a Kashmiri's proverbial aesthetic 
sense. Iqbal's intellect had the hereditary brilliance of a Pandit
.)Ij ~.11 Sl,,:. ..;S-L>v"' - but, the marvellous de\'elopment of his mind, 
breadth of \'ision and purity of tho1.!ght were the chnracteristics of a 
world-conquering Muslim, who was at the same time a philosopher in 
the line of Farabi, Avicenna and Ghazzali, and .a poet in the rank of Saadi 
and Hafiz. Islam: its literature and thought made him what l].e was 
and in the personality of an individual, Iqbal , the world has seen the 
amazing possibilities of the human soul in powers of expression and 
gro\vth. Indeed, he was a great artist besides being a first-rate thinker~ 
and his poetry is nothing but the flowering of the enlightenment that was 
Iqbal. 

u t-:"" .JJ [j \.S" 4; ~ -, . "'-:0..) .J.) t. ..J~ 

'-'-'.11 ~T jlJ ,dlib '-~ J:'''' (;1 j t; 

A KASHMIR FAMILY 

IQBAL was born in Sialkot on the 22nd of February, 1873 (Zilhijja 24, 

1289 A.H.). Sialkot is an industrial city in the Punjab ne<l;r the Chenab 
about thirty miles below the Himalayas. The city is said to have been 
originally founded by Raja Salbahan, an historical figure of whit h 
authenticated history affords little description. The city is aD important 
station on the trade route between Kashmir and the Punjab and has 
pleasant climate all the year round. 

His father, Sheikh Nur Muhammad, was a man of a mystic trend 
of thought and was descended from an ancient Kashmir family, a branch 
of which is still extant in Kashmir. E~rly in the Eighteenth century, 
one of Iqbal's ancestors embraced Islam through devotion to a holy man, 
for whom the family entertains feelings . of reverence up to this day. 
The ancestral heritage of Iq ba 1 consisted of a keen intellect and strong 
religious sense. Of his own ancestry the poet speaks: 

J..il .!.~ 4 0<,) ., J.) ..:-10_ .1.1 Ij.l"" ..lo" 

..:-t~ Jlr ' r.1~" c-n 0"".r. ~_ 
MiT an d Mirza h ave lost their heart and religion in pol itics. 
Except the Brahman b oy. who i s con versant with the secrets of life ? 
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' d~ ·ci J>'~J ul.:-J.J..:..t»,) .ufo. .v' 
..::._1 :r-~ J rJ) dl::J :r) 'oJlj ~.J! 

See ,!,e , for you will not see again in India, 
. A. Brahman boy intimate with the signs of Rum and Tabriz (JaTal and 
. Shams). 

Sheikh Nur ?lfuhammad had six children: two sons, Ata Muhammad 
and Muhammad Iqbal, and four daughters. He was a pious Muslim, and 
led. a simple life; earned an honest living and strictly followed the 
dictates lof the Shariat. 

Once upon a time, a Fakir visited Iqbal's house and insistently 
demanded alms. ' The yot'mg man lost his temper and almost beat him 
and as a consequence the 'product of beggary' fell on the ground. When 
his father sawall this, he felt aggrieved and tears rushed to his eyes as 
he said: 

"When the folks of the Holy Prophet shall gather on the day of 
Resurrection-the fighters for the name of God, those who learn the 
Quran by heart,. the mart.~'Ts, the lovers, the pious and the sinful shall 
all be in one place and the Holy Prophet shall inquire from me:-

J n- y 4.cL-- d1y'" Jo

J.;1; ~l.:.-..!,) jl ~ ~ 
.u JJ ~ uL.T )t) ~ d-I jj jl 

.J-Z JJ rJT $ )~i uT ~:~ 
God put in thy charge a Muslim youth, 
\Vho has derived no benefit from thy school; 
Thou couldst not 'even perform so easy a task
That heap of dust could not be turned into a man! 

What shall be my answer, the~? and himself said :

J~ L,I ;T JI~ -"'f~..ul £.. .J..il 

.r:-:--' I,r-:. ~'\ t 14=-~ I 

/ 

J~ Cr' -'<.-<- ~) 0:!1 jl~ 
,J-S::j .:r ,.~ J .l" .. 1 0 j ,,-J 

0C ~Ij U)Y:' Wi.1 ).J.-; .;1 

0G '".._) I) o~ ':t~4 ~~ 
Think a little and remember, 0 SOn! 
The gathering of the Prophet's people 
And then look at my whIte beard: 
Notice my humility in hope and fear. 
Suffer not such a hideous cruelty to thy father, 
Do not disgrace the servant before b,i~ · roastcr ! 
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The incident speaks of his father's -pietv, respect for the Prophet 
and -fear of G'Jd. 

On the occasion of Iqbal's birth, his father saw in an auspicious 
dream that a beautiful dO\'e was soaring into the heavens and dropped 
into his lap. Sheikh Nur Muhammad maintained that it was a happy 
omen and considered that his son would rise to be a great man and would 
devote himself to the sen-ice of Islam. So he gave up his post in a 
Government office and opened a milliner's shop so that he could earn his 
livelihood by hard work. He believed that he could not attain this 
object where he was, as he was exposed to the temptation of bribes. 
Equally pious was his mother, a lady of great virtues whom Iqbal held 
in great esteem. She determined to purchase nothing beyond what her 
husband's small salary would allow_ The consideration throughout was 
that the child should not be provided with food obtained unlawfully lest 
anything should pollute the child's mind. It may well. be imagined 
that the precautions taken by the noble parents should have gone a long 
way to guide.the child to such great heights as he attained. 

While naming their child, the parents of Iqbal could hardly imagine 
that their son would become famous one day. The name may not matter 
in certain cases, but it certainly did matter in the case of Iqbal. Tbe 
very word 'Iqbal' suggests greatness and has a peculiar halo of majesty 
which Iqbal enjoyed throughout his life. He adorned the name he bore. 

CHILDHOOD AND EARLY EDUCATION 

ACCORDING as is the custom in Muslim countries, Iqbal was first sent 
to a Maktab, and some time after entered a Primary School. He passed 
his Primary School examination' and secured a scho.1arship. This was the 
first feather in his cap and he gained yet another when he obtained 

. a scholarship in the Middle School exam:nation, He was only 
ten or twelve years old when one day he arrived at school late. 
The teacher asked him, "Why are you late, my boy?" The 
young Iqbal replied, "Iqbal (Glory) often comes late." The 
teacher was struck by his retort in view of the tender age of the boy. 
As a b'JY, Iqbal enjoyed robust health and looked as if he would grow up 
to be a wrestler one day. He was intelligent mdeed, but he paid little 
heed to his books, His fellow-stl\d~nt~ were often surpriseq ~o see hiIl1 
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top the list. He passed the Matriculation examination creditably and 
fortune again favoured him with a scholarship. Thus he was enabled 
to continue his higher studies in college. 

Iqbal joined the Scotch Mission College at Sialkot as a "fresher". 
It was here that he made the acquaintance of the well known Maul ana 
Mir Hasan, who was a profound Arabic scholar of his time, which after
wards ripened into deep mutm·l regard between the master and his 
pupil. The influence of Maulana Mir Hasan was responsible for Iqbal's 
later devotion to, and ardent appreciation of, Islamic culture and literature. 
The Maulana did all he could for the development of his pupil's mind and 
provided a really congenial atmosphere for self-expression. Iqbal was 
attracted by the Maulana's erudition and great talents. The benefits of 
such SCholarly company to Iqbal were manifold. He secured a serious 
introduction to Persian literature of which he made ample use as a poet. 
The pupil refers to his esteemed teacher in Iltija..i-Musafir 

IS "';'j .r ~ I ,.lj L;.. ~) 4 L~ OJ 

.,r- ~~ ~l:-T t) ~ r.;'" JL ¥ J 

J~ S Jji IS~· ~ L ~ ~ u-Oi 
.,r- ~~ Ul.) 4:(; ~ ':':'.Jv> S u~ 4~ 

That candle of the audience·chamber of the H ouse of Murtaza (Ali), 
Whose threshold shall ever be like the Kaaba t o me,---

Through whose breath, the bud of my wish has blossomed; 
And whose gen<:rosity has made me a wise one. 

When Iqbal was a student, there used to be held a symposium on a 
small scale at Sialkot. Soor. the fulks came to know that the young man 
had a taste for poetry. He was, therefore, occasionally asked to recite 
his verses. This was perhaps the beginning of his poetical practice. 
Those were the days when Urdu was not much in vogue in the Punjab, 
yet in every city and to\\<TI a taste for poetry was in its primary stage of 
evolution. 

At this time, nobody knew that young Iqbal, who had a small begin
ning, would one day reach the heights of fame .which were not even 
dreamed of by any Indian before, and hardly could anybody imagine 
that this boy of solitary habits had such wonderful intellectual gifts 
and emotional exuberance. 
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A COLLEGE. SHJDENT AT LAHORE 

IQBAL came to Lahore tojoin the Governmerit CoJIege for his· B .• ~ . fra\·iLlg 
passed his F.A. examination from the Scotch Mission ' (oTIege, Sialkot. 
He had a natural taste for philos0i>lfuJy and took it as one of his suoj:ects 
of study. He worked' haJid as an under-graduate and passed his B.A. 
examination in 1897 with distindion, being awarded two gold medals 
and a scholarship for efficiency in English and Arabic. 

In those days, the welI known Mr. (afterward Sir) Thomas W. 
AriIold, who had been working in the Aligarh College, joined the staff of 
the Government College a~ a Professor. He was an Arabic scholar and 
the author of a widely read book. Preaching oj Islam. Muslims had 
great regard for him on account of his interest in Islamic lore. He was 
renowned for his vast study in philosophy and this was responsible for 
Iqbal's attachment to him. Arnold appreciated his pupil's peculiar 
mental aptitude and sharp intelligence as a student of philosophy. 
Referring to Iqbal's philosophic trend of mind and taste for research, he 
once remarked that he rea~ly made his master wiser. In such favourable 
~ircumstances, Iqbal took his 'M.A. degree in Philosophy in 1899 and was 
awarded a medal for distinction. The relation between Iqbal and Arnold 
soon developed into close friendship. 

In his early days at the Government College, a Ma,ulvi Sahib, whose 
learning and personality had made a great ' impression upon Iqbal's 
mind, made a statement . whi~h was untrue. This u,nhappy incident 
disturl;>ed the peace of Iqbal's mind and the disturbance continued for 
three or four days. He could not understand how it could be possible 
that a gentleman of such high attainments could indulge in a misstatement. 
As a result, Iqbal could not concentrate his attention on the lecture 
he was attending as he was rather uneasy. After many days, Mr. Arnold 
asked Iqbal the reason for his uneasiness: "You seem to be absent
minded; why don't you attend to the lecture?" Iqbal stated the whole 
incident. "You will come a;:ross many such things," remarked Arnold. 

Sir Thomas Arnold was a man of unusual ability. He wielded a 
forceful pen and was well acquainted with modern methods of literary 
research. He resoh·ed to train Iqbal and to form his taste after his own. 
Wl).ile he was a Professor at Aligarh, he exercised enormous influence 
on Shibli, and his help in the latter's dewlopment of literary taste was 

considerable. 
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Tlle literary friendship between Arnold and Iqbal deeply affected 
the future career df the latter and when Arnold went to Englal1d, Iqbal 
Soon .f01I0.wed him. The relation between the two was all the more 
strengthened and lasted till the death of Arnold. . It was a real pleasure 
to Arnold tha:t his efforts had borne fwit and his pupil was the cause of 
his fame in the literary world. 

Iqbal bitterly felt the loss of Arnold's companionship, when the 
latter left India. He says in Nala-i-Firaq: -

~ ~ d.yt> l:...!T ...I:..!H': t) J.) L..r. ... 4).) 

l~ ~ d.yt> L..i ~L~ Ij.-A> U'..,...J ~T 
l&j ,,) d-"" 1 J" I) uJ"j} ,1S.;r-'" J..;,J 
l~ .,s-d.>" l: ) = 1") 1ft" J ~ .z ~ -l:) !.T 
..;;.;) .J ~ .r. V-- )!,jli' jl 0.1.) ..;;.-.) .r. 1 

.:;J J .J ~)4 .Jj} edt.. ~~i .r. L.1i1 
The mote of my heart was about' to gain acquaintance with the sun: 

The brok~n mirror was about to become a worldtJ"efiector. 
The plant of my wishes was to come to life; 

Ah. none knows what I was about to become! 
The cloud of mercy pulled up its skirt from the garden and passed away; 
It ra.\ned for a sh'Ort time oil the buds 6f my wi5h and p2.5sed away_ 

In his early days Iqbal waS brought up in a religious atmosphere 
and his school and college education strengthened his religious feelings. 
A variety of sentiments which is found in his poetry consists · of the 
fundamental qualities of beauty, love and mysticism. His mystic taste -
combined with his fine aesthetic sense gave rise to a typ~ of poetry of rare 
beauty and his study of philosophy was a considerable aid to the 
development ·of his thought ' 

During the last ,decade of the Nineteenth century, the foundation of 
a symposium (Musha~araJ was laid in Bazar-i-Hakiman, inside Bhati 
G~te, Lahore. The symposium used to be held at the house of Hakim 
Amin-ud-Din; who was a Barrister-at-Law. Hakim Shuja-ud-Din 
was the President of the institution; Mirza Arshad Gorgani of Delhi .and 
Mir Nazir Husain Nazim of L'ucknow were active members of the insti
tution. They recited their verses to the audience. Their disciples and 
admirers also took part in the proceedings. The number of visitors 
waS often fairly large . . The m~,sha'ara was a great attraction for the 
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local students, who-also took part in it and passionately vied with one 
another in sharing the applause and acclamation. Amongst the youth 
was Iqbal who was destined to be famous later on, as his verses attracted 
the notice of the public. In this very Majlis-i-Musha'ara and in these 
\"ery days, Mirza Arshad Gorgani's far-sightedness marked the great 
future in the budding poet's verse: 

~ ~ ~ ~~ <JI..; J ~ c.i,.. 
.L J Wi IJ r Lv" .cfi' Yo" LP 

His Grace picked them up for pearls so shining and' bright
Tfle-.drops resulting from my perspiration for shame. 

The late Sir Zulfiqar Ali Khan writes :-

"In the midst of a huge admiring audience, Iqbal could be seen 
standing on a dais, reciting verses in sweet tunes which exacted applause 
and occasioned an indescribable enthusiasm. I was a witness of thiS 
scene several times when, amidst a tempest of aC( lamation, Iqbal 'was 
carried away almost fainting through an effort to meet a greedy demand 
of this cultural audience." . 

Opposite to the house, where the symposiums were held, was the 
small house of Hakim Shahbaz-ud-Din who was devoted to Islamic 
brotherhood and love and was accustomed to entertaining his friends and 
guests. His amiable personality had turned his residence into a: dub
house and the citizens of Lahore who had a refined taste used to assemble 
there. That lovable figure, the Hakim, his entertainment and the 
sparkling c)nversation of the members of the Majlis attracted those who , 
were interested in national mov.oments to this house. The beauty of 
Iqbal's verse impressed the Hakim and his friends, wlio admitted him to 
their circle. After a short time, Iqbal became a member of their' 
Society, Shorish-i-Mahshar (there was a Magazine of the Same. name too). 
His early poems were read there and he was profusely complimented." 
Thus, his poetic genius found ample opportunity to unfold itself and when 
his poetry rea~hed a fair standard of perfection, he was asked to writ~ 
a poem for the anniversary of the Anjuman-i-Himayat-i-Isla:m; Llhore~ 
Most of the poems that he recited afterwards on the' platform af the. 
Anj,uman were recited there previously before his friends. 

These friends used to. meet at the house of Maulvi Ahmad . Din, 
Advocate, as well. There they indulged in semi-political discussions in 
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those days of international disturbances. A war was then going on 
between Greece and Turkey, and Bulgaria was also involved. The dis
cussions of these people of blessed memory would several times rouse 
a mild sense of militarism in the participants. The friends used to range 
themselves on the sides of Greece and Turkey and often argument reached 
fever heat. To-day almost all of them have passed away and their 
Shorish-i-Mahshar has been silenced for ever awaiting another Shorish. 

"Leaving aside," writes the b.te Sir Abdul Qadir in his foreword to 
Bang-i-Dara, "the early days of Iqbal's poetical practice, the period of his 
Urdu poetry begins some time before the 20th century (r8g6, when he 
was a B.A. student). I saw him for the first time in a symposium at 
Lahore, probably two or three years before IgOr. He was drawn to 
this meeting by some of his friends, who compelled him to recite a 
lyrical poem. The people oI Lahore were not acquainted with Iqbal up 
to that tilne. It was a short lyric ; the words were very simple and tl~e 
metre was not so inc"Onvenient. It was a frolicsome poem in an unaffected 
style and was very much apreciated by the audience. Later on, he 
occasionally attended the symposium to recite his poems. The people 
then came to know of him as a promising poet, but his fame Was at first 
confined to the local colIegians and to such men 'only who were conneCted 
with educational affairs. In the meantime, a . literary society was 
founded. Its members included some well known men and there grew 
a demand for subjects both of poetry and prose. Sheikh Muhammad 
Iqbal at one of its meetings recited his poem Koh~i-Himala (Ode to the. 
Himalayas) which reflected the poet's love for his country. it 'opens : 

ul:..-,~ J"':;'Y ~ L.I ! .... Jl.A L.I 

ul-r Jr s.~ .,J J~ 1$.J:i L l:..~ 
o Himalayas I Ye, ramparts of the Indian realm I 
The Heavens stoop to kiss your forehead bright. 

"It is an invocation to the lofty mountains and is an index of modern 
thought. The poem is fu'l of English ideology and Persian phrases. 
It smacked of patriotism and was in tune with the time and the taste 
of the peOple. The people liked it and requests to ' publish it were 
receIved from various quarters, but the Sheikh (Iqbal) did not part with 
it, the excuse being that it required revision and the poem could not be 
publishe4. Shortly after, I deQded to bring out the literary Mag-az~e, 
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Makhuln to serve the cause of Urdu literature and in the ,meantime I had 
developed friendly relations with.5heikh Muhammad IqbaL t sOIu"ehow 
elicited a promise from him to write verses in the modem style f~r , my 
Magazine. Koh-i-Himala was published in the first number <;>f the fi,rst 
volume of the Maki.zan in April, IgOr. This was the beginning of Iqbal's 
Urdu poetry gaining pUblicity. The practice continued as far as Ig05, 

' when he left India for England. The publication of his ; verses was 
originally confined to the Maldlzan, but as his fame , spread, various 
Magazines and Journals requested him for yerses and numerOus Associa
tions alld Societies askedthe Poet to recite verses at their annual m,eetings. 
Sheikh Sahib was now a , Professor at the Government College, Lahore, 
free from a student's cares and passed his days and nights in literary 
pursuit and society while his mind was fresh and full of vigour. Under 
the influence of the Muse he brought forth countless Verses in a single 
sitting. ,His friends and students, who happened to be, near him, used 
to sit close to him with pen and paper; they took down his verses, while 
Sheikh Sahib was in poetic ecstacy. I never saw him with pen and paper 
purposing to think out verses. With him it was more like a flowing 
river or afountaitJ. of words and while writing poetry, he always appeared 
in a peculiar poetic mood. He sang his verses in a melodious voice, almost 
entranced, and the people around him could not escape his 'influence. 

"Iqbal had a keen memory and recited' his verses in the fonn of a 
continuous poem. He never ' took the trouble :to write them down. I 
have had' the occasion of many a poet's company and the opportunity 
to see some of them compose and recite verses, but, such a peculiarity 
I have found in no one. A rather strange fact about him is that he. 
with all his poeUc-mindedness, cannot compose verses in response to a 
request, unless he is under the influence of the Muse. He usually refuses 
to comply with such ' requests either from individuals or from societies. 
The Anjuman-i-Himayat-i-Islam was, perhaps" the only fortunate 
Association whose proceedings were graced by the presence of Iqbal for 
several years." 

NaZa-i-Yatiin (The Cry of the Orph~n) was the first pOem that 
Iqbal pathetically read out to the audience at the anniversary of . the 
Laho're Anjum3.n in 1899: The poem is full of pathos and . comparing 
the Muslims to a child bereft of parents, implores the , sQul of the l:lolr 
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Prophet to look after them. The next year he read out "An Orphan'S 
Address to t.he Crescent," which was equaly appreciated. On another 
occasion, Iqbal read a poem entitled, Abr-i-Guharbar incorporating the 
follOwing beautiful verses :-.:.. 
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In the primary stage of his career he did not sing his verses. The 
mode of his delivery was simple and it had its own beauty. But later, 
on some of his friends' insistence, Iqbal was requested to sing his verses. 
He had a melodious voice which was fairly audible for large gatherings 
as quiet prevailed all around while nothing Qut Iqbal's voice could be heard. 
It was now difficult for him to read his verses as the people insisted on 
his singing them. Formerly, it was only some personal friends who 
appreciated and understood his poetry, but the new attraction drew the 
public to the mcetings of the Anjuman and whenever Iqbal was announced 
to recite a poem, thousands of people flocked to the meetings and listened 
to him entranced. 

The annual meetings of the Anjuman were attended by visitors 
from all over India. The citizens of Lahore, the students of local colleges, 
lecturers, orators and poets all had equal interest in the proceedings of 
the Anjuman. The occasion was, however, used for collecting funds 
for the Anjuman. As Iqbal sang his vers_S thc people contributed 
to the charitable funds in hundreds and thousands, 

When Iqbal was in his youth, Nawab Mirza Khan Dagh was the 
most famous poet of the day; He was the Ustad of the Nizam of 
Hyderabad and this was one of the causes of his wide-spread fame allover 
lPodia. Young poets from all comers of the country naturally d~sired to 
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enter the circle of Dagh's disciples. The people who resided in far
fiung places and could not approach the poet personally used to send 
to the poet of Delhi their poems for correction by post, and in this way 
a relatio~ \~as created which satisfied the traditional institution of Islah 
(correction) . The poet, having corrected the poems, would send them 
back by post. Hundreds of budding poets, in this way, had connected 
themselves with the master. It was a stupendous task and Dagh had 
to engage an efficient staff for its disposal. Iqbal also wrote a letter to 
the Poet Dagh and sent a roem for correction and criticism. In this 
way, Iqbal established a relation with the unique artist of his time who 
from the point of lyrical poetry was the foremost poet of his day. ' 

It is true that Iqbal's early poetry had none of those characteristi s 
which afterwards proved to be the main cause of his reputation. As 
Dagh was a distinguished and experienced poet, he at once recognised 
that the student from a far-off district in the Punjab was not an , ordinary 
lyricist. It was forthwith communicated to Iqbal that his verses hardly 
required any correction. Thus the practice of sending poems on the 
part of Iqbal to Delhi did not last long. 

Dagh is a celebrated name in the realm of Urdu poetry. Iqbal 
realised the importance of this relation of short duration throughout his 
life as he himself became a poet of distin~tion even in the lifetime of 
Dagh, who was reasonably proud of the fact that ~ven Iqbal belonged 
to the circle of his disciples. , Dagh, many a time, told Sheikh Abdul 
Qadir when he met him in the Deccan that he had the proud privilege 
of correcting some of the early poems of Iqb: l and admired his poetic 
skill. Iqbal was no less proud of this relation: 

IJljli u:rJ .r. c.rl A.~"" J~I ~ ~ .J ~....i 
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As a member of the Government College hostel , he had all the 
advantages of the social atmosphere, and had the reputation of being a 
fashionable student. He was a lively young man at the ' CoUege-a 
charming personality and a successful conversationalist. Being a poet, 
he had a pleasant sense of humour and the students liked his company. 
A host of his college friends, later on, rose to be well known figures in 

various walks of life. 

Nawab. Sir Zulfiqar Ali Khan was ' acqui~ education cOntempo-
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raneously with Iqbal at Lahore, but they were hardly acquainted with 
each other. On the latter's return from England, when he- was practising 
as a Barrister-at~Law in the Lahore Chief (now High) Court and had his 
office in Anarkali, the Nawab and the Sheikh came to know each other 
intimately. 

Iqbal was educated in the Victorian age, when the conflict between 
the Oriental and the Occidental civilisations had grown fairly keen. The 
former was giving way and the dazzling new light was entenng the 
Eastern houses with far-reaching results on culture. The people of 
India were being awakened to the strife of the day" by the new forces of 
time and the spirit of change was brooding allover the land. Freedom 
of ide;1S and a wave of modernism had its reaction on Indian thought and 
life. 

The new age had made India politically conscious and a cry for 
national representation in Government affairs was gaining strength day 
by day. Iqbal, being a student of history and a keen observer of current 
affairs, could not remian unaffected. The events around him, when he 
was a student, had a great effect on his future vision and thought, which 
can so -easily be discerned in his poetry blossoming with a lingering 
perfume and abiding beauty. - -

A PROFESSOR 

AFTER passing his M.A. examination, Iqbal was appointed a LectUr~ 
in history and philosophy in the Oriental College, Lahore. Some time 
lat:'!r, his services were transferred to the Government College as an 
Assistant Professor of English and Philosophy. The College authorities 
and high educational officers had a very good opinion of his knowledge 
and ability. His position fa -:ilitated his literary puIsuits. He held 
discussions with students at his house even .- after coUege hours. As a 
student, he was a diligent and active youth with a sense of responsibility 
and when he occupied the chair of a Professor, he proved himself a kind, 
unconventional and affable teacher. During. this time he wrOte a book 
on political economy, entitled Ilm-ul-I qtisad. 

While a Professor; Iqbal was known alI over the Punjab as a poet 
and a man of unusual ability with a background of Moghul culture. 
Almost all the na'table figures in the literary-world recognised his high 
learning and ability. Shibli,. Hali and Akbar were among the admirers of 
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the poet. He carned on correspondence with almost all of them. He 
was influenced ·by their Ver3es and in tum influenced their minds. As his 
letters show, ShibJi had a high opinion of Iqbal, and On some occasions 
remarked, "When the chairs of A.zad and Hali fall vacant, the people 
will search for Iqbal. " Apart from his letters, Akbar has appreciated 
Iqbal's skill in vers,e also. Similarly, the latter paid high tribute.> to them. 

When he was a Professor at the Oriental C<?llege, he occupied a suite 
of rOoms inside Bhati Gate, Lahore, opposite to the house of Maulvi 
Hakim Din, who was then the Principal of Islamia College. Iqbal and 
Maulvi Sahib were friends and usually paid visits to each other. Ali 
Bakhsh, the faithful servant of Iqbal, was in those days newly employed 
as a servant in the house of Maulvi Sahib. It was- here that he met his 
illustrious master, Iqbal. He was then only fourteen years old, just a 
rustic boy. 

As a professor, Iqbal led a simple life. His meals used to be of a 
light nature and that too, only once a day. At night time he would have 
a cup of salted tea and often made his way to the College without any 
food, whatsoever. He devoted most of his time to the study of his books, 
wrote little, but read much. His books lay scattered on a table in his 
sleeping apartment and whenever his servant would think of putting 
them in order,. he would say, " Leave them as they are, I may need them 
still! " 

The Kangra earthqu~ke wrought great havoc all over the Punjab; 
Lahore also felt very violent shocks. Several houses in the city collapsed 
and the people found themselves in great pani". Poor Ali Bakhsh was 
in a state of bewilderment, running from room to room. In the mear>time, 
Iqbal was lying in bed reading. As his attention was drawn towards 
the restless servant, he raised his head and said, "Ali Bakhsh! Don't 
run about: Take your stand on the staircase!" and then continued 
re<>ding peacably disp~ed. 

While lying in bed, Iqbal was usually found in deep meditation with 
pencil and· paper. A wave of poetic mood would pass across his face. 
The peculiar conditions of the country and the political sentiments of the 
people influenced Iqbal's poetic genius to make him think of his native 
land: As a result, besides his description of natural scenery, he gave 
expression to his patriotic spirit in many of his beaunful poems, such 



HIGHER STUDY EN EUROPE 

as Ni'll'-STiiwaitr, Trana;;,i.,.Hindi (Nathional Antheml" Hi;mflsta"i 
Bachcb ka Gil. In March, 1904, he; necited: his wel1 known poem,. 
Taswir-i-l)arti: at a meeting of the I:.a.hm:e- .&nfuman.. The poem is 
written in the national spirit and tb:e> ideas- of Hindu~fusiim unity are 
incorporated therein. IUs a, beautiful p.o'em.and belongs; to', an important 
period in tfIie history of Iqbal's poe.t~;. He wrete hiS Tara"a-i-Hindi 
towards, the-end of 1904., At this stage; he-was: liIidding fair to oecome 

a social l'efOFIDer. 
HIGHER STUDY I:N EUROPE 

IQBAL was extremely fond of OOQks aad a voracious reader. He passed 
his days and nights in study" but his intention to find out truth by higher 
studies; did not leave rum contenL Though the liberal help ()f his brother . 
he was able to proceed to England fO£ advam:ed study in philosophy and 
to qualiify himself [0(, the Law_ It was due to IUs thirst for knowledge 
that he andertook a . voyage of th6usands of miles, away from his'native 
land, friends and family; and stayed away for three long years. 

In September, 1905, Iqbal left India. f€lr Europe and on. IUs way 
prayed at the sfuine of Hazrat Mahbub-i~nahi (Nizam-ud-Din Aulia of 
Delhi) :-
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From the picture-gallery of my beloved country, 
The flavour of the wine of know.ledge is taking me away. 
That which pricks the hearts like a fork-
Grant me such a plaint from thy threshold! 

For the first few months, he stayed with his friends in London at 19, 

Adolphus Road, Finsbury, N. !hey were a happy lot of friends, most 
of whom were students. All of them were strangers in a strange land. 
In those days, there prevailed a great misunderstanding about Islam in 
England. as the Pan-Islamic movement was looked upon by the English 
statesmen as a danger to Europe and, particularly, to British interests 
in the Near East. There was a Society in London called Anjuman-i
Islam. Hafiz Mahmud Shairani was its Secretary. The Anjuman 
~ed at fa<:ilita~ all tbe social amenities in a foreign land, It W~ 
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now desired by some young men to chang~ the name of the Society into 
Pan-Islamic Society. but some members were not in favour of the new 

_ name as it hid a politiCal sigRificance while the- Society- had no- such 
aims and objects. Mr. (later Sir) Abdullah Suhrawardy insisted on the 
word "Pan-Islamic," but Mr. Arnold and !lfr. Amir Ali were against 
the proposal and suggested that -it should be "'Islamic Society"- to avoid 
any misconception about the adi\·ities of the Society iIi England. The 
discussion had not yet come to a close when the Secretary of the Society 
approached Iqbal and solicited his opinion about the name of the Society 
The Secretary was himself a Pan-I$lamist. "Are you going to support 
.me, IqbaJ ?_" enquired the Secretary and the reply was in the afiirmati\-e. 
Ultimately, the members agreed that the Society should be named the 
"Pan-Islamic Society." The Society had for its aims and objects the 
defence of Islam and other allied matters. 

Iqbal did not like to appear in public_ and seldom desired to create 
an occa!i.ion for a public speech. _ His Indian friends of Adolphus Road, 
however, asked him to deliver a lecture under the auspices of the Pan
Islamic Society. _ Tp.e lectu~e was arranged at Caxton H~ll, the subject 
being, -"Certain Aspedsof Islam". The hall was packed, Iq hal spoke 
extempore. It was a spirited speech that held the audience spell-bound. 
After the lecttire, the lecturer was aSked se\-eral questions. 

The next day his speech was reported verbatim in all the morning 
papers, Such as the Daily Telegr~plz~ the Stamlard, The Tim~s, the pall 
Mall Gazelle, the Morning Post mia:- the Daily Mail. This was the first 
of a series of Iqbal's lectures in England. He-delivered in all six lectures 

on Islamic subjectS. _ 

Iqbal as a student was very popular in social circles in England. 
He was welcomed everywhere and was liked by all who sat around him 
whether they belonged to the East or the \Vest. He was a tireless 
conversationalist and his talks were very interesting. There were some 
forty members in the h03tel where Iqbal stayed in London. 
They were French, German and English and all _ of them liked him_ 
When Iqbal entered the dining-hall, all of them-greeted him jo\"ialJy. 

The peculiar character of English society made him \"ery free. He 
knew his way in London and possessed a very amusing -and entertaining 

~onalitY'. He -recited his verses to h~s friends in a silvery voice and. 
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occasionalIy indulged in showing his skill as a fortune-tell er by means of 
cards, Perhaps he had a scanty knowledge of Raml, his friends main
taining that it was a mere trick, 

Iqbal remained for three years in Cambridge pursuing his researche~, 
He attended a course of lectures by lIlcTaggart (the Philosopher-Saillt) 
as an advanced student of Trinity College, The UIli\'er~ity of Cambridge 
conferred on him a very high Degree in Philosophy, His valuable thesis · 
on Persian mysticism (The Development of Metaphysics in Persia, I908) 
which he presented to the University of ~runich, in Germany; obtained 
for him the Degree of Ph,D, His thesis has been published by a London 
publisher in the form of a book, It is a scholarly work, reviewed by 
eminent men ofletters in well knO\m English Journals .and is appreciated 
all o\'er Europe, The book has been translated into Urdu under the 
title of Falsaja-i-Ajam, On his return from Germany, he passed his · 
Law examination at Lincoln's Inn and joined the London School of 
Economics and Political Science with a view to studying sociology and 
politics, and there he had the privilege of enjoying the society of learned 
scholars, scientists, politicians and statesmen of repute. 

Iqbal left his impression on some of the great European minds. 
His life in England brought him in close contact with many prominent 
figures in England. The names of Arnold and McTaggart have already 
been mentioned. A Professor of.high· calibre in Cambridge once 'remarked 
that Iqbal was the most acute student of philosophy he had eyer met. 
Dr. Nicholson is a well known o.rientalist who had a personal acquain- ' 
tance with Iqbal, whose · conversation. at the first meeting was so charming 
that the learned Professor felt a strong desire to meet this talented 
Indian again. Luck brQught them together once more' and the admira

tion felt. for the brilliant young man resulted in Dr. Nicholson 's translatiIlg 
(years after Iqbal's return to India) his Persian poer:n, ASTar~i-]{Jmdl 

into English, It is not often that Indians capture the fancy of eminent' 
men of letters in Europe. 

Iqbal had a very busy time in England, yet he deli\'ercd six public 
lectures on Islam on various occasions. These lectures were apprecia ted 
in all quarters. As his name now came to be associated with religious 
research , he had the opportunity to work for three months in the Londl If! 
l Tni,'ersity as an Arabic Professor in the place of Professor Arnold. 

\ 
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At the age of thirty-two, Iqbal returned to India, laden with high 
degrees, well acquainted with senora] European languages, besides 

Persian , Arabic and Sanskrit. Through sIleer hard work and ability 
he had earned a n<' me for h imself. The high esteem that Iqbal enjoys 
to-day all OHr India and Europe has been the lot of a very few Indians. 
He landed at Bombay and passing through Delhi and Ambala where he 
stopped to see his friends, he reached Lahore on Monday evening, J~y 
27, 1908. His fri ends and the elite of Lahore had gathered at the railway 

station to welcome him. He was publicly entertained by his friends and 
ad mirers with feelings of pride and joy for the reputation he had earned 
a t home and abroad . 

The three years (1905-1908) tha t Iqbal spent in Europe form the 
second pe riod of hi s poetical career. Although he had comparatively 
little time for pOE't ry and the number of his poems written there is in 
any case small , yet they reflect a deep colour of experience and 
obsen -ation abroad . . During this t ime he had to encounter two great 
changes in hi s ideas. _One day, Iqbal resolved to give up writing 
poetry fore\-er , solemnly affirming that he would not compose a line 
and that the time he spent in spinning out verses, should be spent in 
more useful work. The late Sir Abdul Qadir assured him that _ his 
poetry was of no small significance and could not be dispensed 
with. On the other hand , it was replete v.:.ith a directive force 
which could beneficia lly be used for the uplift of the fallen nations. It 
was, th erefcr~ , not in \he fitn ess of things to put into disuse such a useful 
gi ft of God. Iqbal was hardly convinced of the argument. In the 
mean t ime, it was agreed upon that the last decision should rest with 
Arnold, who agreed with Sir Abdul Qadir and held that it was not in 
the i n teres~ of Iqbal and his country to give up poetry . This was one 
kind of change. The other which took its origin in a n amateurish 
at tEmpt and which had a great end was that Iqbal adopted Persian 
as the medium of his expression instead of Urdu. His inclination 

towards Persian must haye had many reasons. 

His diligent study in the domain of Persian mysticism 
required hi m to go through numerous Persran books. This 

fact must haye gone a long way to bring about a change in his linguistic 
t a~te . As the Foet had to undertake a deep study of philosophy and 
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had to express his reactions, he soon discoYered that in contradistinction 
to Persian, Urdu had a very scanty stock of words. He could easily 
make use of Persian phraseology which h?-d already been coined and 
polished through centuries by the efforts of the great Persian masters. On 
the other hand, it was another trial to express himself in Urdu with the 
easy gr<lce of a "ersatile artist. Thus, his inclination towards Persian 
was only a natural consequence of his Persian study. Ostensibly, a very 
i~significant event which led to the beginning of his Persian poetry was 
that he was once invited by a friend and requested to recite some Persian 
lines and was asked whether he e, 'er composed "erses in Persian. He 
had to confess that he had nenr attempted except a line or two. It 
was a peculiar occasion. The request mO" ed his heart to the extent that 
on coming back 'from his friend's house, although late at night, he at 
once set down to composing Persian verses. Next morning, when he 
met Sheikh {later Sir) Abdul Qadir he had two Persian poems in the 
finished form which he recited to him. By composing these lyrics he came 
to know his capacity in Persian composition, which previously he had 
never had the chance to test. On his return from England, although he 
occasionally attempted verses in Urdu , the stream of his poetic thought 
had been turned to Persian. This is the third period of his poetical 
career which began after 1908. During this period, he produced several 
poems i.n Urdu, but the real task that occupied the attention of the Poet 
was his Persian poem, .Asrar-i-Khudi, which was followed by Rumuz-i
Baikhudi. These two 'poems represent the same theme in continuity, 
although some critics hold a different opinion . The poet was occupied 
for a long time in thinking out the framework. The book made the 
name of Iqbal well known in foreign lands. 

The European system of educat ion and environment of I qbal 
changed his angle of vision. He now visualised a strong contrast 
between the two continents, Asia and Europe; Asia was anotner name 
for Inertia. The E astern nations indulged in revelry and were very 
light-minded. The causes were not far to seek without reference to 
the wine-dispenser and the poet,- the companions of happy days and 
the comrades of ease and leisure. Europe, on the other hand , was a 
scene of actiYity and the Western nations believed in self-help and 
forward movement. 

Born and brought up in the t raditions of the East, the mind of. Iqbal 
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found a favourable opportunity for growth in European society. His 
studies in phil0sophy and social experience in the West brought to light 
the secrets of life, Divine Vicegerency (,,-::~I .:;..;)\.;..), consequences of 
material civilization and the value of freedom. Iqbal h~d also come to 
realise the short-sightedness of his compatriots and the narrow yisioll of 
nationalism. Islamic Shariat, the Islamic principles of faith, along with 
the ideas of Muslim brotherhood, equality and the unity of God 
attracted his attention, consequently. 

India was passing through strange circumstances in 1907 and the 
political struggle came to repre~ent a new meaning for politicians. Iqbal 
sent his verses from England to the students of Aligarh in 1907 and 
enunciated his yiews. He therein drew the attention of the youth of 
Islam towards Islamic unity, the will to li\'e and an ardent heart ;-
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The voice came from the mountain: "The secret of life is Inertia !" 

The weak an t said : "The pleasure of movemen t is surely different, ;' 

The wine is yet half-brewed and the desire is immature yet; 
Let the brick of Ecclcsia still COver the head of the cask I 

The inspiring poem which Iqbal sent to his old friend, Sheikh Abdul 
Qadir, opens a new chapter in the history of Iqbal's verse. The poet 
seems to have been deeply impressed by the sad state of the Muslim 
World and draws attention towards the revival of Islam:-
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Arise, darkness has prevailed o\'cr the Eastc rn horizon , 

Let's light up the Assembly by o ur fiery \'oicc a t on ce ! 
Let's depart with t he necessar ies of Suul fr(lm tilt" P<:gorla of China, 
Anrl mak-e cwr ybody enamoured o! the faces of SU,'da and Sult: ima! 
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Mark, the dromedary of Le-ila has beco me- e-fie-te- in Yathrab; 
Let's acquaint Q:iis with a new desire once again' 

Thus he became the messenger of a new dawn for the Eastern nations, 
especially, the Muslim World. 

IQBAL AS A LAWYER 

ON his return to India from England in 1908, Iqbal joined the Lahore 
Bar. \Ve have seen how he had become a star of the poetic gatherings 
at Lahore before he proceeded to England. As a lawyer, he had now 
greater chances to become a public leader. 

"Though the profession ot" law was uncongenial to his aesthetic 
temperament, he had reluctantly to deyote himself to it to earn his living. 
This period of his car~er is interesting to those who ,·alue his indgorating 
influence on Indian life more highly than his cautious ad,·ances in the realm 
of law. During precious intervals between his professional work, he 

. \\.Tote SOme thrilling poems which awakened the people from the torpor 
of centuries and breathed into them something of his own faith and hope. 
He thus became both the herald and the exponen.t of. a new age. Past 
history and the events of our own time teach us that to slay men has ever 
been easier than to mould their ~houghts anew, and that the true grandeur 
of character alone can defy this withering influence of an age of corrup
tion.. But the fertility of his mind and the magic of his Muse has enabled 
Iqbal to dispel the thick.fog of apathy and to cre;)te yearnings by pene
trating the innermost recesses of the natural heart," writes Sir Zulfiqar 
Ali Khan in A Voice from the East. 

At the outset, he occupied a bl!ng~low on Chatterji Road and 
shortly after occupied a fiat in Anarkali close to the pr€sent Bombay 
Cloth House and stayed there Ell he shifted his lodg ; n~ to McLeod Road 
in 1922. He employed Munshi Tahir-ud-Din as his clerk for legal work 
in the fit:st year of his practice, Iy08, and the l\funshi Sahib served his 
master throughout his legal career. 

The fame of Iqbal as a poet had :llready spread far and wide. It was 
of some use to him in his legal career, but he w".s nnt after amassing 
money and often felt disturbed by his clientele. He was a poet primarily, 
and after that (\ lawyet. He took very light meals, usually once a day, 
~nd kept awake fo~ the ~eater :part of the ni~ht passing his time ~n 
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prayer. While reading the Holy Book, he was often seen .... .jth tears 
trickling down his cheeks that dropped on the book. As a lawyer, he 

was an upright and honest man and would not accept a case in which he 
was sure that he could be of no help to his client , or, when the case was 
bound to fail. 

The Poet did not take keen interest in the legal profession , but, 
whenever he diverted his attention to it, he used to get a fairly large num.
ber of cases. Once he was invited in the well knO\,ffi Dumrao Raj case by 
the famous Calcutta lawyer, the late Mr. C. R. Das, to gi\"e his opinion 
about the correct r.eading of a disputed word as an expert before the 
court. Iqbal proceeded to Patna and received one thousand rupees per 
day as his fee and a hundred rupees daily Clllowance for his clerk. Dr. 
Abdullah Suhrawardy and many other lawyers were there. Pandit 
Moti Lal Nehru was counsel on the ether side. Iqbal was requested to 
stay there for abcut a month or t'.vo and study the case as it suited his 
convenience. He might go to Lahore or Calcutta as he wished and come 
back again when his presence was required before the court. Mr. Das 
came to welcome Iqbal, but did not tum up the next day. The latter 
told him that he was thinking of leaving for Lahore, as he was fully 
prepared to give his opinion and could no longer stay there. Mr. Das 
explained to him that it was a State case and by his mere stay he could 
earn a thousand rupees a day, and if he liked he could stay for even two 
months. Iqb:ll, appeared before the court the next day where Mr. Das 
and other lawyers were conducting the case. He drafted his opinion 
and presented it to the court. The arrangement for his fees was made 
and the Doctor took the next train to Lahore. On his way back, he paid 
a visit to Maulana Akbar of Allahabad who l~ad retired from service. 

He used to deliver discourses to the students of various colleges at 
his office in Anarkali. A large number of local coJegians gathered 
there to hear the Doctor speak on various literary and philosophical 
topics. The society of the great teacher was of great benefit to the 
numerous students who later on shone in various spheres of life. 

While in England, Iqbal had set forth the plan of his future poetry 
in his poem, To Abdd Qadir. The poem, if viewed carefully, presents 
a dim picture of what he wrote afterwards. Herein he foreshadows his 
lon~er poems of the future, e.g. , SMkwals, Jal£'ab-i-SMkwah, Sham.'-o-
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Sha'ir, Khizr-i-Rah and TuI1,'-i-Islam. The poet's study in the 
libraries of Europe and extensive travelling on the Continent had 
convinced him that materiali:m could not bring. real happiness to the 
world and that the real growth and development of the human race 
could in no case be made wholly to depend on it. 

With his return from England starts the third period of his poetical 
career. At the very beginning he stretched out his hands in prayer to 
God that the efforts of the Muslims might bear fruit: "Rekindle the 
dead embers in the hearts of the Muslims, banish their despair, give 
them a new desire, warmth of life and constant passion for demand !" 

He no more believed in nationalism: 

'.r-j "t..b r .::. J..J J.f L. S-~ 
I~ ~L..:J L.r-. f' ~ L .k.J:! O.J jj 

Thy skirt is free from the dust of locale: 
Thou art a Joseph and every Egypt is thy Canaan . 

He now aimed at. the unity of the Islamic people to give a lead to 
the world: . 

I",=~ L ..::. ~ .:.L ~:£ r .. :SO ~ 
L jj ~~~ LY ~Iu=--j r'.Ji' .,s 
l¥ .:;..&o~ LY .:JIJ.&. LJ cil.l.,p "'1 ~~ ~ 
lS' ~t..1 S ~J rLJ ..::. ~ ~4- l:l 

The history of the Islamic People proves the hidden truth
Thou art the guardian of the nations of Asia so vast. 

Learn again the lesson of Truth, Justice and Chivalry! 
Thou wilt be required perforce to guide the world. 

He condemns the distinction of colour and race : 

~~..!.. c).J';' .J "'~J jt::...1 !i ~~ .J~ 
~ 'i1.J ~I.J'I [~ .J-A jt> tr;:.. S.;; 

Whosoever shall rcsort to the distinction of colour and blood shall perish, 
Even though he be a Turk rcsiding in a majestic camp, or, a high-pedigreed 

Arab. 

In IgIO, the world forces opened a blOOdy chapter in the history 
of the Muslim World. The Balkan and Tripoli wars were inflicting a 
mortal wound on Islam. The candle of the Caliphate at Istanbul was 
flickering and the prestige of Islam was in danger. Our poet was sMcked 
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at the high-handedness of some of the Western Powers. He wrote 
touching verses and read them to large gatherings 

On the 6th of October, 19II, he recited his historic poem, The Blood 
Offering of The Martyrs- J.:G S I~ 0-'> in the Badohahi Mosque, Lahore. 
It was a pathetic subject and it moved the hearts of the audience. 
The·audience listened to the poet wIth tearful eyes as they were horrified 
to see the Islamic countries in danger. . As a poet is naturally very 
sensitive, Iqbal felt the unexp~cted Islamic calamity more than anyone 
else. He now regarded the nati\'e land as an idol and believed that the 
individual was destined in the long run to merge in the universal nation. 
So he sang Tarana-i-Milli instead of Tarana-i-Hindi as follows :-

China and Arabia arc ours: India is ours as well ; 

\Ve are "'Iuslims, the whole world is our native land . 

He considered geographical nationalism as highly detrimental to 
the cause of Islam. 

Later on, he brought forth his longer poems, Shik~ah, Sham'-o
Sha'ir, Jawab-i-Shikwalt, (1912,) KlJizr-i-Rah (1922) and Tfllu'-i-Islam 

(192 3.) 
PUBLICA nON OF A SRAR-O-RU MUZ 

BEFORE leaving for Europe, Iqbal's national poems had become very 
popular. In England his \"Crse acquired Islamic colour. On his return 
to India, he paid less attention to poetry for some time. On the eve of 
the Tripoli war, he read a short poem which marked the beginning of 
his longer poems. Shikwah and Shtzm'-o-Sha'ir were written for the 
annual meetings of the Anjuman-i-Himayat-i-Islam, Lahore. Jawab-i
Shikwtlh was recited at a public meeting during the Balkan wars. 
Afterwards, the poet turned his a.ttention to Persian. 

Besides studies at the Universities of Cambridge and London, 
Iqbal had the golden opportu?ityof visiting the great libraries of Europe. 
As he had undertaken an extensive study in the domain of Persian 
mysticism in order to write an original thesis which he presented to the 
University of Munich. for his Doctorate, he developed a peculiar t<l;ste 
for persian poetry. Iqbal, strange to say, had never attempted Persian 
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poetry before he paid a visit to Europe till he was one day questioned 
by a friend as to whether he ever attempted Persian poetry. He was 
a great admirer and lover of Rumi and his mystic M athnawi. Rumi 
had a profound influence on Iqbal and is to him what VergiI was to 
Dante. Besides, Iqbal was not free from the influence of other mlsters of 
Persian poetry such as Sanai, Saadi and Hafiz, at least so far as the form 
of their verse and diction were concerned. 

On his return to India, Iqbal devoted most of his time to the pro
duction of a highly philosophical poem known as Asrar.-i-Khudi (The 
Secrets of the Self) which was first published in Lahore in 1915. Another 
equally long poem, Rumuz-i-Baiklmdi is said to be its complement. The 
basis of both these poems is the development of the Self in two different 
circles, individual and social. A srar-i-Klmdi has been translated by 
Dr. R. A. Nicholson, of Cambridge. 

According to Asrar-i-Klmdi, the Self is the basis of the Universe, and 
the constancy of individual life depends upon the strength of the Self as 
the life of the Self depends on desire. Love is an all-pervading 
influence that strengthens the Self and asking, on the other hand, weakens 
the Self. When the Self is strengthened through love, the universal 
forces COme under its dominion. According to the poet most of the 
subject races invent the doctrine of the negation of the Self to weaken the 
character of their rulers. Platonic teachings had an adverse effect on 
Islamic literature and mysticism, and as such the poet sounds a note of 
warning against their baneful influence. It was the "sheeps' doctrine" 
that Plato followed, so he said. The poet describes the three stages in 
the development of the Self being Obedience, Self-control and Divine 
Vicegerency. . 

In the story of the Sheikh and the Brahman followed by a conversa
tion between the Ganges and the Himalayas, the poet explains the truth 
that the continuation of social life depends on firm attachment to the 
characteristic traditions of the community. The raison d'etre of a Muslim 
is to exalt the Word of Allah and Jihad (war against untruth) is :n no 
case lawful, if earth-hunger is the underlying cause. 

The metre and form of the poem are those of Rumi's Mathnalf.'i , but 
it is based on a different structure of thought which the poet has 
almost developed ipto a system of philosophy. Iqbal believes ill the 
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basic exi5t~nce of the Self and lays emphasis on its-. expression and 
protection. In the words of Sir Zulfiqar Ali Khan, v.:hich occur in the 
preface to his book, A Voice From the East , "As a Muslim poct ,,- his 
belief in the illimitable sources of human nature is such that he gi\~es 

the tidings of boundless ceyclopmcnt of the individual. The human 
soul, being an atom of energy, is according to his phIlosophy capable 
of widest expansion , provided it loyally submits to a moral discipline 
which he expounds in his Persian poems. 

"His poems have profoundly stirred the soul of the people in India. 
The entire nation had lapsed into deep slumber and there seemed little 
left to labour on behalf of moral progress. F.)r several decades a con
tempt for religion was in the circles of highest culture an al most essential 
index of the liber:.l mind. It is not easy to explain how the soul of the 
nation had decayed under the influence of self-seeking petty-ininded
ness. 

"The poet awakened lofty feelings, aroused pride in the motherland 
and set the people dreaming about the greatness of their destiny. The 
youth of the country realised that pettiness was the grave of all greatness. 
They, like the poet, determined not to adapt themselves to the world 
but to mould the world in accordance with their own will." 

S. Umrao Singh, a gentleman of deep culture and a fervent admirer 
of Iqbal writes in his foreword to A Voice from the East :-

"Iqbal through his powerful expression draws the attention of the 
world to those constructive principles which 'underlie religioJ2, Islam in 
this case particularly. 

" \\-'hile read,ing one of these poems with the poet, I have been struck 
with the wealth and terseness of constructive ideas which escape one in 
a cursory reading due to the association of the words with their old 
significance. He is enriching the content of idea in the words which his 
potential genius has appropliately selected fo rtheir phonetic harmony, 
in a manner which reveals the truly creative nature of his work. The 
future ages will read more sense into these words and expressions as we 
find in other langu<lges which have not remained stationary, and the 
future generations will understand him better than we do now. In this 
consists the value of his work as a man who has ploughed up the soil of 
r\l<;e iQ.eas ill tl1eir language, adding further significan<;e to won;l.s as we 
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find in the works of F . W. Bain who has enriched the content of word 
and phrase in the English language by add ing to them the sigJlificance of 
classic India which they hitherto lacked. With the same grace and 
absence of awkwardness Iqbal has been handling the Persian and "Urdu 
tongues. 

"Often at the house of my friend, Zulfiqar, have I seen Iqb"l em·e
loped in that blue haze which has become the accompaniment of the 
genial and magnetic atmosphere thrilling with suBtle poetic vibrations 
which re'quire no stretch of imagination to feel. Converse at such times 
has ceased through the touch of that spirit which precedes his song. 

The puer and sparkling ambrosia of the gods flows and is demanded 

again and again and one feels a wish to share it with other kindred 

spirits." 

A widely known scholar, Mr. Herbert Reed, while making a critical 
observation on Iqbal's Asrar-i-Klmdi, says :-

"But subject to these elucidations this idea of Whiteman's is a 
critical ideal of workability, of direct use. Apply it here and now, I can 
think of only one living poet who in any way sustains the test and almost 
necessarily he is not of our race and creed, I mean Muhammad. Iqbal, 
whose poem Asrar-i-Khudi, "The Secrets of the Self," has recently 
been translated from the original Persian by Dr. Reynold Nicholson and 
published by Macmillan. Whilst our native poetasters were rhyming 
to their intimate coteries about cats and corncrakes atld other homely or 
unusual variations of a Keatoian theme, there was written and published 
in Lahore this poem, which we are told, has taken by storm the younger 
generation of Indian Muslims. "Iqbal," vvTites one of them, "has come 
amongst us as a Messiah and has stirred the dead with life. And what 
catch-penny nostrum, you wIll ask, has thus appealed to the covetous 
hearts of the market-place, you will then be told, as I tell you now, 
that no nostrum, neither of the Jingo nor of the Salvationist, has .VI'fought 
this wonder, but a poem that crystallises in its beauty the most essential 
phases of modern philosophy, making a unity of faith out of a multiplicity 
of ideas, a universal inspiration out of the esoteric logic of the schools. 

"Although the poem is addressed to the Muslim people but its under
lying truths are eternal verities and can be applied to the uplift ·of aU 
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those societies whose form remains when the soul is dead, when the spirit 
has finished. ' 

"This dynamic philosophy of Iqbal inculcates the vital principle of 
developing the latent forcesinh erent in man, in order that a rad:ant and 
commanding personality may find manifestation, the travail of humanity 
being a necessary preliminary. 

"In this youthful new world of his Ovm creation, he will build his 
chosen realm of natural and rational rights; his great deeds will be 
commensurate with his great thoughts. But for this mighty soul also, 
there" is a period of rigorous discipline in order to attain to larger life and 
higher development. It must" not be forgotten that this careful prepara
tion is absolutely essential in order that his gradual purification may 
illumine his entire nature." 

According to Iqbal, "The Self is divine and unlike what the science 
of the West reduces it to be no better than a mechanism and a prey to 
circumstances. Islam has made man the lord of creation." The 
poet's philosophy mainly concerns itself with the education of the Ego. 

Iqbal was very anxious to see a radical change in the present state 
of the Muslim World. He succeeded to a great extent in creating a new 
social outlook and affected the currents of thought in the fast-changing 
world of to-day. He viewed with confidence the possibility of a world
wide theocratic State (with Kaaba as its centre) in which all Muslims, no 

longer divided by the carriers of country and race, wOilld be one. Nation
alism and Imepriaiism had no fascination for him and he came to the 
succour of the f llen nations of the East just in time 

THE KING'S KNIGHT 
IN Igor, on the occasion of Queen Victoria's d:oa:h, Iqbal wrote 

a pathetic poem which was very widely appreciated in the official 
and non-official quarters. Some time later, on the occasion of the 
Punjab Governor's visit to a meeting of the Lahore Anjuman, he recited 
an admirable piece of poetry in praise of the distinguished guest's high 
learning. During the Great War he composed a poem which " was 
published in the official journal, "Haq" and WaS again very profusely 
admired " in all cirles, but, the Government came to know of Iqbal's 
achievements as a poet when his Persian publications, Asrar-i-Klmdi 
and Rumuz-i-Baikkudi had won high esteem in the eyes of European 
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s<;holars and the Press. These two poems were translated in several 

European languages. 

Sir Edward Maclagan, a former Governor of the Puniab, was a 
keen student of philosophy and a patron of art and learning. He was 
greatly impressed by the high intellect and philosophy of Iqbal. Con
sequently, the Government appreciated the poet's genius by conferring a 
Knighthood upon him in 1922. His friends maintain that a Knight was 
never created on more real merits than in the case of Iqbal. The honour 
was conferred upon a poet who never entertained any desire to win a title 
for he always preached the gospel of freedom. As a result the verna
cular press was highly vocal in pungent criticism. The follOwing few 

lines are typical :-

o,j .. y:... ~ I";' ~~ ,,!_ J...L.. ..,_J 
J l:i 1 .c! y. r c:.. ~ 'j.&. .tiS" IJ'" r; 1 

c.l; a.,.& £.. ~ ..:;.L r"" 2H 
J~I .c! .]I> r L c.l; ~. ).,1 .,.,1 

t l:..5 ~.,r.x ~);.. <.S~ tf ... ~ ~ y 
J~il .2.]1> r ~ .,;,,1&.) S )t)r 

Lo, the seat of Learning has become the Government Hom",; 

Alas, Iqbal has risen to Knight-hood from an Allamah. 
He was, formerly, the crown of the Muslim people; 
Hark, another news! Iqbal bas become a Knight of the 'Crown. 

Some impertinent fellow said yesterday On the Mall : 
"Iqbal bowed his head low at the threshold of Sarkar." 

But the grand fete which ~as held at the Mausoleum of the Emperor 
Jahangir in honour of the poet was representative of all classes of the 
people and the eli-e of Lahore as it was attended by dignitaries and men 
of letters from all over the Punjab. The Punjab Governor, numerous 
Englishmen and ladies were invited to the party. 

It was a glorious gathering which bore ample testimony to the fact 
that the poet was held in high esteem and regard by his countrymen ; 
there you could see him shine as a diamond of the finest cut. 
The Doctor delivered an intresting speech On the occssion and through 
this speech the people were for the first time introduced to his famous 
work, Piyam-i-Mashriq, on which the poet was working in response to 
the famous GefInan poet, Goethe. -
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MORE LITERARY PRODUCTION 

THE publication of Asrar-o~RU1nuz established Iqbal's reputation 
as the Poet of the East. The M atlmawi, as it deals with the secrets 
of the Self, exponent of his realistic philosophy, set the people of India 
athinking and had a very healthy effect on Indian society. 
In 1922, the poet published the Piyam-i-Mashriq wherein his poetic 
genius-found full expression in his many beautiful poems. - The Piyam 
was written when he had fairly developed his poetic art and drunk 
thought, deep of the Western fountains . His studies in the realm of 
European coupled with his vast Oriental learning, perfected his mind 
and enabled him to think On new lines. 

The Piyam-i-Mashriq was completed in response to the Western 
Diwan of the German poet, Goethe, who was a great admirer of Hafiz 
and Saadi. Besides him, a large number of German poets, who came 
after him, had a great fascination for Persian poetic thought, which came 
to be known as the Oriental movement. Iqbal's object in writing the 
Piyam was to present moral, religious and national truths that have their 
relation with the inner development of individuals and nations. Goethe's 
Diwa,; was written when Germany was passing· through a state of 
national-deterioration, and it is no -exaggeration to say that he success
ful1y guided his nation through the "mortal passage". The present state 
of the East bears a close resemblance to the conditions prevalent in 
Germany a hunndred years ago. - Iqbal did not fail to see that Europe 
in the post-war period was striving for the <;reation of a new world, a 
dim picture of which may be observed in the writings of Einstein and 
Bergson. Throughout the Piyam, the poet is conscious of the 
fundamental truth referred to in the Holy Quran as-

Iqbal views the disintegration of the Islamic World with great 
concern and indefatigably preaches the doctrines of the Survival of 
the Fittest and Struggle for Life. In Zindagi-o-Amal he says: -

A wild wave rolled fast and pertly said, 

"I am, if I move: If I don't, lam not!" 
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The first part of the Piy,m~ includ~s quatrains presenting some 

of his philosophical interpretations 'Jf the intriCate prOblems of human 
life, such' as eternity, manifestations of God, desire and ·its effects on 
the world, love and reason and their influence on man, life and 
materialis.m. A numbe!" of other poems, such as Life, the World of Action, 
Wisd~ a..nd Po~try, are dealt with in the second part~ There a:re a few 
pages devoted to charming lyrics. Under the caption of Naqsh-i 
Farang, there are a few short poems on the great men of Europe, such 
as Schopenhauer, Tolstoy, Carl Marx, Nietzsche, Einstein, Hegel, 
Goethe, Bergson and Lenin. Kkurda brings Piy l1m -i-Mashriq to a close. 

After the publication of the PiyiZnz, the poet recited his two beautiful 
poems, Khizr-.i-Rah in I922 and Tulu'-i-Islam in I923. Bang-i-Dara, 
a collection of Urdu poems was published in I924and contains the poet's 
verse up to date. For some years later, Iqbal was known to be a poet 
only of the Persian language, which he had chosen to speak with 
felicity to the Islamic nations. 

ThePiyam was followed by the publication of another Persian work 
of equal impOrtance, Zabur-i-Ajam, which aims 'at the creation of a new 
spirit in the youth. . The book aroused great interest and materially 
added to the poet's fame. We .are told that Iqbal looked upon Zabur 
as a masterpiece of his poetical perfection; Piyam-t-Maskriq, however, 
is regarded by the reading public as a work of great merit. 

TRIBUTES TO THE POET 

SINCE the publication of Asrar-o-Rumuz, the fame of Iqbal spread far 
and wide and his poetry was equally popular outside India. In May, 
I924, during Amanullah's regime, Iqbal's verses were recited before a 
representative ' gathering at Kabul in connection with the prize distri
bution of s("hool students. Among those present were the King himself, 
foreign ambassadors, notable citizens, the Education Minister and other 
high officials. The students sang the poet's popular song, 
1)l.A ulr:- I)L.. L 01-, ~ IF'" ~-and the melody deeply impressed 
the audience. Tara1,a-i-Hindi is the Indian national anthem; T arana-i
Milli, howeve~, is widely sung in many Muslim countries as the Islamic 
ant;hem. 

Agha Shair Qizalbash, a -popular poet of Delhi, who had been in ·the 
sen'ice of many Indian princes as a Court poet, happened to be in the 
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Grand Hotel at Calcutta in 1926 where he met a member of an American 
travellers' party_ During the com-ersation, the American traveller asked 
him, "Who are you and what is your occupation?" The Agha replied, 
"I am the companion of a Maharaja and am a well known poet." 
The traveller said, "May I know if you are Iqbal?" The Agha writes: 
"I was surprised to hear that, and had to bow before the nst popu

larity and grea t personality of Iqbal." 

Besides the \-isitors frem India, men of letters from Germany, 
England, America, Egypt, Turkey, Iran, Turkestan, Afghanistan and 
other countries often came to see our world-famous, but of retired 
habits, poet_ 

The inspired poetry of Iqbal was so popular at home that his life
sketch was published in English and Urdu in his lifetime and his poetry 
wa~ reviewed by men of high intellect and calibre. His lifegiving poems 
have drawn forth Kasidas in his praise. Maulana Ghulam Qadir Girami, 
who was one of the few illustrious Persian poets of our age, 
appreciated Iqbal's verse and person"ility, and the following couplet is 
indeed a unique tribute to him and is justified too: 

_JYI v~ ul~ r,jA" 4..1,!.) ).) 

d ul"':; .r."":' .J .) f cd .J~~ 
In the "yes of those who look to reality so deep, the poet Iqbal 
Played the role of a prophet, b ut cannot be called a p rophet. 

The importance of Iqbal in the penetrating eyes of Girami may well 
be visualised from the following verse as well :-

,r-r' JI~il ~:l:;.~';' jl ~L. rf JL.. y\:1'" jl ~L. ifJ') 

-.r,}' "-: ..... IJ.,,I "-~.J.I ~ u";;'.-'~ J') ""')-'~ r:n ~I-,;jl 
Take the lesson of the Past from the book of the Present: 
Take a cup from the romanti~ ti!vcrn of Iqbal! 
His voice has created a tumult in Europe",n' society; 
The wisdom of America pays its homage to him . 

?\IDiBER OF LEGISLATIVE COUNCIL 

AS a matter of political creed, Sir Iqbal was always .with those who 
fought for the freedom of the country, but - he had' few occasions to 

enter the arena of acti\-c poiitics_ So he says.: 
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..,yo ~S"'}~.. ,d,,:<j ...:-1:," dt... • .J.A& J., 
~! J'"' u<.:=_ ~ I.) .. 0'"' U ~ ~~, uaJ .s

:lIay you be blessed with these problems of politics; 
Due to the b~neliccnce of Love, my nai Is are teari ng my breast! 

35 

Knowing well that the poet was given to a peaceful life and never 
took part in active politics, his friends and admirers requested him at orie 
time to stand as a candidate for the membership of the Legislative 
Council and contest the election. Most of the citizens of Lahore 
are well aware of the numerous public meetings that were held in favour 
of Iqbal in 1926. 

Iqbal entered the Council as a representative of the Muslim com
munity. He often asked questions about the general progress and life 
conditions of Muslims, but as he held the cause of his country dear t~ 

his heart; particularly as he had a natural love and sympathy for the 
poorer classes, peasants and labourers, he never sided with the feudal 
group to reduce their land tax or income-tax. He, however, won many 
members of the House to his side by his powerful and reasoned speeches. 

It is possible to conceive even to-day that there is 
a section of people In the country which, In order to 
embarrass the Government, creates dissensions among the people, 
causes disorder in the country and flings mud on religious 
leaders. Iqbal moved in the House that a recommendation should 
be made to the Governor-in-Council that a regulation should be 
enforced to prevent the mischievous and insulting attacks on religious 
leaders. Iqbal also proposed the exclusion of the sword from the ambit 
of the Indian Arms Act. To remove the curse of drink, he put forth a 
resolution that prohibition should be the ultimate object of the policy 
of "dry scheme',' and its period should not go beyond fourteen years. 

Nili Bar, a vast tract of. thousands of acres, was sold by the Govern
ment and the rnajor portion of the area was purchased by the capitalists, 
Iqbal, in this connection, proposed that half of the area should be 
reserved for the peasants who have to undergo manual labour to do the 
farming. The object was to improve the lot of the working class, 

o Whenever an epidemic' breaks out in the cities, official and non
official arrangements are made and every kind of medical aid is provided 
for the patients, but su~h arrangements are seldom made for the rural 
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area. In the circumstances, Iqbal suggested to the benefit of the villagers 

that a committee should be formed of official and non-official members, 

who should consider the report for the progress of rural health . 

On February 28, 1932, the Re"enlle Member presented the Provin
cial Budget before the Council. Iqbal, while criticising it, disclosed the 
secret irregularities of the r~vt'nue system and discussing the r eduction 
of tax remarked: -

"The irregularity consists in holding the view in connection with 
the land tax that all land is the property of the Government . Such a claim 
for the generaJ'property was ne\'er made in ancient times, nor was such 
a demand put forth in the times of the ?lIoghul kings. This is one of the 
~istorical aspects of the question which has been admitted by the Com
mittee of Enquiry in relation to taxes. The fact is that the Government 
in this country has never made such a demand. \Ve are told that the 
110ghuls had presented such a claim, but the inhabitants of the 
Punjab \\ ere the owners of the land when the race of Babur had not 
even stepped into the hall of history. The only conciusion, therefore, 
is that kings constantly come and go and only the nation survives: -

..::.J)~.J~.J.::..i) )~ 
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"And if such a view was ever held, it is not lawful in the Twentieth 
century. At the present time every piece of land, small or big, is subject 
to land tax. . A person might be the owner of two kanals or two hundred 
kanals; !1owe\,er, he has to pay the tax. On the other hand, the 
principle of capacity to pay has to be borne in mind for the imposition of 
income-tax. It is only a scale of degrees; some people are not to be 
charged income-tax. My opinion is that the Council should reconsider 
the reduction of taxes in the light of this principle." 

In 1928, the theory of Go\'ernment property formed a topic of 

discussion, and Iqbal in this connection said: 

"The first European writer who discusscd this theory. was Perron. 
In 1887 he discarded the theory after a complete research and exam:na
tion. In 1830 Bragger made a research about law and 
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custom. The writer gives a detailed account of the laws of Manu, 
Islamic Shariat and the customary restrictions in the \'arious parts of 
India, such as Bengal, Malwa and the Punjab. His conclusion is that 
in no period of Indian history the GoYernment has claimed the land as 

its property." 

Iqbal's speech for the remission or reduction of rent, distinction between 
income-tax and land tax and the exception of land from the Govern
ment property was indeed very powerful and a long one. This speech 
was addressed to the Revenue Member, the Honourable Sir Fazl-i-Husain. 
The Revenue Member, however, laid emphasis on two points in his argu
ments : first, money is badly wanted for the progress of the province; 
secondly, the Government does not know the science of alchemy, as he 
put it humourously. To these arguments Iqbal gave a crushing reply 
saying: "In my opinion the Government need not learn the science 
of alchemy so long as the labouring peasants of the country, whose 
perspiration turns the earth into gold, are in its possession." The 
Revenue Member in response rose to say: "The same old revenue 
system shall continue or it shall have to be dropped as there is no 
third choice." Explaining still further, Iqbal added: 

"If the Honourable Me/inber admits the injustice of the present revenue 
system, some measures may be adopted for the removal of such injustice." 
And as for ,the remedy, the speaker suggested that a person, who 
had not more than ten kanals. of land with a limited produce, should be 
excused the payment of tax. When the Revenue Member expressed his 
fear that the resolution would cause the death of the infant 
Revenue Bill and the Members of the Council would only be guilty of 
infanticide, Iqbal observed: "Nowadays, as the people are indulging in 
birth control, to kill such a child, which would most probably grow up 
to be a mischievous boy, is a common thing. In my opinion the 
demand that the tax up to ten kanals should be excused is not in a~ry 

case unreasonable." 

In connection with the remission of tax for the person who possessed 
two and a half acres, the Revenue Member said, "It is surely a sin 
without relish," and Iqbal forthwith replied: "If you commit 
this sin without relish, you would at !east prove that il1 any case 
you have a regard for justice," 
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MADRAS LECTURES 

IN the last days of December, 1928, Iqbal was invited to Madras to 
deliver a series of lectures. He stayed there for three days and deii\'ered 
six lectures on Islam. Some of them were repeated at Hyderabad and 
Aligarh. Various associations presented addresses of welcome to the 

great poet. His photographs appeared in almost all the vernacular and 
English newspapers of Madras, Bangalore and Mysore. Several Press 

representatives and scholars of religion and philosophy discussed 
with him religion, philosophy and politics. In Madras, besides the 
Anjuman-i-Taraqqi-i-Urdu, addresses of welcome were presented to 
him by the Brahman scholars of South India. On January 
9, 192 9, when Iqbal arrived at the Bangalore railway station, 
thousands of people had assembled there to pay homage to the 
great scholar. He was presented an nddress of welcome on behalf 
of the . ~fuslim Library and the meeting was presided O\'er by 
Amin-ul-?'lulk Diwan Mirza Ismail, Chief Minister of Mysore. 

The students and the educated classes had arranged another meeting 
which was presided over by Dr. Sobarayan, Director of Education 
Department, Mysore. The poet had received an invitation from the 
Maharaja of 1\1\':;0re at Bangalore and as such stayed at Government 
House. The University of Mysore arranged for a lecture to be deli\'ered 
by him, and the next day the l\fysore Muslims presented an address to 
him at the Town Hall. A professor of philosophy of the Mysore Uni
versity, who was a non-l\-fuslim, remarked in the course of his speech: 
"The :'Iuslims may cl~im Dr. Iqbal a--million times as their own, but 
he belongs to us all. He is not the exclusive property of any religion or 
cb.ss. " 

After paying a visit to ;\1ysore, Bangalore, Sirangapatam and other 
places, Iqbal reached 'Hyderabad on January 14, where a group of 
young lI.:Iuslim students sang the Islamic anthem of the poet. Among 
the crowed at the railway station were all the members of the Osmania 
University. Here the poet was informed that he was the guest of 
the Nizam's Government. On the 18th of January, in the morniI1g, the 
poet met His Exalted Highness the Nizam. Various newspapers of 
Hyderabad, l\fysore and Madras published valuable articles on the lite
rary achievements of the poet and the Mysore paper, Al-.l(alam, 

published a special "Iq,bal Number." 
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AT THE ROUND TABLE CO~FEH.ENCE 

IN I930, Dr. Iqbal was elected President of the All-India Muslim 
League and, some time after, President of the Muslim Conference. The 
addresses that he delivered at the Muslim League and the Conference 
meetings are in many ways historic, particularly the one delivered at 
Allahabad in 1930. In the meantime the British statesmen were meeting 
the Indian political leaders at the Round Table Conference in London 
with a view to scanning the possibilities of the new constitutional reforms. 
Iqbal was also inyited as a delegate to the second session of the Round 
Table Conference. He, therefore, sailed for London in I931. On his 
way, he visited Cairo and Rome, and attended the Islamic Conference 

in Palestir.e. On his return from the Conference, he went to Spain to 
visit the historical scenes of Islamic achievements in the past. 

At the Round Table Conference, Iqbal co-operated in political 
discussions with His Highness the Agha Khan and Mr. Muhammad Ali 
Jinnah. In fact, Iqbal was the soul of the Trio, andthe Communal Award 
took its form mainly due to their efforts. The question of separate 
electorates loometl large in the discussions throughout. The late Mian 
Sir Muhammad Shafi and others had almost yielded to the Indian 
Congress ana it was mainly on account of Iqbal's constant insistence on 
safeguarding Muslim rights that separate electorates were incorporated 
in the Communal Award. 

The valuable advice that Iqbal gave to the British statesmen, Mr. 
Gandhi and his friends at the Round Table Conference will always be 
remembered with gratitude by Muslims. Iqbal's work at the Conference 
will ever adorn the pages of Indian history because of his grasp of the 
intricate problems of the various races in India, their civilisation and 
culture. 

VISIT TO KABUL 

THE family of the late King Nadir Shah of Kabul (Shah-i-Shahicl) was 
greatly interested in the work of Dr. Iqbal during his lifetime. Kabul 
has not only been a ferver,t admirer of Iqb<Jl's poetry but also his advice 
on domestic affairs was always keenly sought. Most of the members 
of the Afghan royal family are equally com-ersant with Persian and Urdu, 

which is one of the reasons for their appreciation of Urdu literature and 
familiarity with th~ people of India. 
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Iq bal was deeply distressed at the political chaos tha t followed 

the Amanullah regime. When General Nadir Khan returned from Paris 
and was passing through Lahore, Iqbal went to see him at the railway 
station <lnd gaye him his blessings. General Nadir Khan succeeded in 
eliminating the riotous element in Afghanistan and brought back peace 
to the land of the stubborn and hardy people and himself became 
the head of the State. After he was free from domestic worries, he 
(herished a desire to invite Iqbal to Kabul to meet him as a friend. So 
he wrote to the poet intimating his desire to see him. To avoid any 
misconception, a suggestion was made to His Late Majesty to create an . 
occasion for such a meeting. The Kabul Government, as such, invited in . 
1933 a deputation of three learned scholars of India to advise-the Govern
ment on educational affairs, relating to reform in the Kabul University. 
The Indian deputation included Iqbal, the late Sir Ross Masood and 
Syed Sulaiman Nadvi. Mr. Ghulam Rasul, Barrister-at-Iaw of Lahore, 
accompanied Iqbal and so did Professor Hadi Hasan of Aligarh as a pri
vate secretary of Sir Ross Masood . . Ali Bakhsh, the poet's servant, also 
accompanied his master. Iqbal bought a valuable copy of the Holy Quran 
as a present for the Shah and a cover of green velvet was ordered fOJ; it. 

Iqbal left for Kabul with Sir Ross Masood and Syed Sulairnan 
followed them. They passed the night at JaIaIabad, started for Kabul 
the next morning and reached their destination in the evening. Ahmad 
Shah Khan, the Afghan Minister, met the deputation at a distance of 
about eight miles from Kabul to welcome them on behalf of the Afghan 
Government. They were taken to the Dar-ul-Aman University. Nadir 
Shah had sent an intimation to the poet Iqbal that he was his personal 
guest. The next day, an interview with King Nadir Shah was arranged. ' 
The Shah met Iqbal alone and later Sir Ross Masood was also reGeived 

by the late ruler. 

At a private meeting, Iqbal presented his copy of the Holy Quran 
to the Shah and with tears in his eyes remarked: " I present the Holy 
Book to you, the word of God, the pages of which are laden with bright 
signs, the secrets of the cosmos- this is all that I possess; I am a faqir." 

The deputation stayed at Dar-ul-Aman for about eight or ten days 
and during this time visitors came in large numbers to see Iqbal, the 
poet and those who were with him. 



tAtER PUBLlCAT/O.VS. 

On his retum from Kabul. Iqbal paid a visit to Ghazni and Kandhar 
and it was in these historic cities that he wrote his poems incorporated 
in M2esajir . The poet reached Lahore viaChaman and QUdta but un
fortunately only a few days after his arrival at Lahore. tht' newspapers 
announced the woeful death of King Nadir Shah: 

l:..;:;T 4 L:;T J.~}' ~ ~r Wy:. L-I 

LATER PUBLICATIOKS 

IN 1928-29. Iqbal delivered a series of lectures on the " Reo'llstrudion of 
Religious Thought in Islam" at Madras. These lectures hayc lx:clI publish
ed in the form of a book (Oxford University Press) . . "In this Utlok, the 
author attenlpts to reconstruct Muslim' reli&ious philosophy with due 
regard to the philosophical traditions of Islam and the 1Il()rc recent 
developments in ~he various · domains of human knowledge. 50 he says 
that the present movement is quite favourable for such an undertaking. 
Classical physics has leamed to critici~e its own foundations. As a result 
of this criticism, the kind of materialism which it originally Ilecessitated 
is rapidly disappearing, and the day is not far off when religion and 
science may discover hitherto unsuspeded mutual harmonics." . 

After Z abur-i-Ajam, Iqbal published another Persian work. Javid 
Nama, which is a lon~ serial poem. In this poem', the poet explains his 
philosophy while taking a trip to the heavens in the company of 
Jalal-ud-Din Rumi. The style and technique of the book bear close 
resemblance to that of Dante, the great author of the Divi,.e Comedy. 

By the process of time Iqbal once again became more inclined towards 
Urdu and published Bal-i-Jibril, a collection of his Urdu poems that 
came to the hands of the Urd~-knowing public many years after the 
publication of Ba"g-i-Dara which contained the poet's Urdu poems up to 
192 2 . Bal-i-Jibril was followed by Zarb-i-Kahm which is described 
as a declaration ·oLwar against the present age and was published for the 
first time in 1936. In his later years, the poet produced two Persian 
poems, Mu,safir and Pas Chih Bayad Kard Ai Aq;cam-i-Sharq; the latter 

,i sa Persian Matlmawi and includes .7Ifusafir. 

A,s the poet was Closely coneemed \\ith the .social and political 
, affairs of Islam. he \\Tote two highly instructi-,'e articles on "IsI"m and 
Qadianism" and "Is:am and Ahmadism," with a rE'p~y to certain 
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questions raised by Pandit Jawahar Lal Nehru which were published 
in the form of pamphlets in I936. 

During his last days, he had prepared a collection of l'rdu and 
Persian poems under the name of Armughan-i-Hedjaz, the publication 
of which was contemplated in the near future, but as the end of the poet 
had drawn near, the work could not see the light of day in his lifetime, 
but only after his death. 

ILL-HEALTH 

IN I923-24, Iqbal suffered from an attack of kidney trouble. He was 
then residing in his bungalow situated on McLeod Road . A certain 
medical practitioner advised Iqbal to accompany him to England for 
expert medical treatment. Iqbal had almost decided to go to Europe 
taking his nephew, Mukhtar Ahmad, with him when the late Nawab 
Sir Zulfiqatr Ali Khan paid a visit to him one day. As Sir Zulfiqar 
loomed thafIqbal proposed to leave for Europe, he asked him to wait till 
he had consulted Khawaja Hasan 'Nizami and, consequently, wrote a 
letter to him. The Khawaja consulted Hakim Nabina and requested 
Iqbal to give the Hakim a chance to treat him before leaving for 
Europe. At Delhi he-was to undergo treatment for eight days by the 
Hakim and was cured till the disease reappeared about five or six 
months before his death. The Hakim was again requested to send the 
medicine, which was used and as a result the trouble vanished. 

The disease that proved fatal took its origin in 1934, on the occasion 
of 'I d when Iqbal partook of some food and, as a result, his vocal organs 

were affected. The poet had to go to Delhi. Some of the physicians 
. there were in favour of electric treatment, and in that case Iqbal would 
have had to go to Bhopal. In I935 the Nawab of Bhopal was pleased 
to bestow a life pension of Rs. 500 per month on Sir Muhammad Iqbal 
in recognition of his services to Persian and Urdu literature. His Highness 
was prepared to defray the expenses of Iqbal's. visit to Vienna for medical 
treatment, but, Iqbal declined the Nawab's generosity. 

During his visit, Iqbal stayed with the late Sir Ross Masood at 
Riaz :Manzil in Bhopal. Again, as Sir Ross Masood's residence was under 
repair, the poet stayed in the Shish Mahal. Sir Ross Masood used to 
visit the poet frequently. Most of Iqbal's poems adorning the pages 
of Zarb-i-Kalim were composed at Riaz Manzil and Shish Mahal. 
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During his last days, the poet often expressed a desire to go out 
for a walk in the garden adjoining his bungalow, but he only walked to 

its gate and returned. In reality, he was not strong enough to mOyc 

about. 

The Inter-Collcgiate Muslim Brotherhood of Lahore in order to pay 
their homage of love and affection to one, who during the last thirty 
years of his life had consistently and constantly interpreted the deep 
religious, cultural and political spirit of the East in his poetical and 
philosophical writings, undertook to organisc "Iqbal Day" on the 9th of 
January, 1938. Glowing tributes were paid to the poet On this occasion 
by prominent men both in the East and the West. Among such messages 
of congratulations received by the Brotherhood, the following are note

worthy: 

"I am glad to hear that your Brotherhood has decided to hold 
'Iqbal Day' on the 9th of January, 1938. I desire to associate myself 
with the tributes that will be paid to the genius of this great poet. I 
have always been a great admirer of Iqbal's poetry. It is something 
very different from the ordinary Urdu poetry to which weare accustomed. 
Not only as a literary artist but as a thinker he has achieved a position 
which will be permanent in our literature."-St"r Tej Bahadm Sapru. 

"Personally I am proud of that great Islamic poet and philosopher 
and have ever availed of his kind society. The whole Afghan nation, 
whom I represent and serve here, also recognise Dr. Sir Muhammad 
Iqbal as a great Islamic Faqir and philosopher."- The Royal AJghall 
Consl.el-General in India. 

"I am delighted to hear that there is to be a celebration in honour 
of Sir Muhammad Iqbal on January 9. He is famous as a poet, as a 
philosopher , and as an interpreter of Islam far beyond the confines of his 
own country. Only recently, the Oxford University Press publish~d a 
book of his philosophic and religious essays which attracted widespread 
and admiring .attention. It is a tragedy that he should have been 
crippled by ill-health during the last few years. But I was glad to find 
at a short interdew which I had with him a week or two ago that his 
mind was as alert, as penetrating, and as illuminating as ever. ]'1ay he 
re<;ov~r his ful.l ~eaJth and strength !"- J-ord Lothi,a?~. 
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HIS CHILD REX A:ND WILL . 

IQBAL was married for the first time in his youth to the daughter of 
a Ci\'il Surgeon of Gujrat. The lady bore him two children, a son 
(Aftab Iqbal) and a daughter. 1\1r. Aftab Iqbal is an 1\1.A. of the 
London Cniversity, and during his stay in London, he had also qualified 
himself for the Bar. 

In I916-I7, Iqbal married another lady, a sister of Khawaja Abdul 
Ghani, She was very generous and kind-hearted as she loved the poor 
and gave them charity as much as she could. On McLeod Road there 
li\'ed some families of the so-called "untouchables" who had embraced 
Islam rec~ntly. She used to give lessons to their girls in the Holy Quran. 

Iqbal's family moved to Javid Manzilon the I9th of May, I935, 
and Lady Iqbal died on the 23rd of May. She left behind two children, a 
son, Javid Iqbal and a daughter, Munira Banu. 

In I9I9-20, Iqbal married once again. His third wife was the sister 
of Dr. Ghulam Muhammad of Ludhiana, but she died soon ~after her 
marriage. She was devoted to the poet who felt the shock of her death 
very much. He often shed tears while mentioning her name and said that 
he had no one to serve him, Obviously, he was in need of someone to 
look after him. 

Iqbal has left a will which chiefly concerns his two children, Javid 
Iqbal and Munira Banu. Therein Ch. Muhammad Husain, Sh. Ijaz 
Ahmad, ~unshi Tahir-ud-Din and Khawaja Abdul Ghani were appointed 
guardians of the chlldren. Iqbal, besides domestic instructions, des
cribed in the will his own view and atfitude towards religion which is 

quite interesting. So he writes :-

"I follow the path of early Muslims. I don't believe in 'Iaqlid. Of 
course, I follow Imam-i-Azam, Abu Hanifa In action, and all this I have 
adopted after niy personal research in Islamics. If you come across 
a ~uslim in the true sense of the word, try to follow in his footsteps and-

.r--~ .) J-A ~- Li-l:' ~ 
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PASSI~GOF IQBAL 

4S 

DR. IQBAL \~as afflictcd, during different periods of his life, with a 
disease of the kidileys and gout. It was his habit for years to have one 
meal a day. His e\'ening meal either consistcd of a littlc dalia with a 
small quantity of milk or some other light refreshment. Often he would 
eat nothing and in winter at about nin~ at night, he would havc 

Kashmir tea with sal t. 

Many years before his death, iqbalhad an aCtlte attack of renal colic 
which lasted for many days. He cCinsulted Khawaja Hasan ~izami, 
and as a result Hakim Abdul Wahab A'nsari alias ~abina Hakim was 
engaged to treat Iqbal. After this, wehneycr any trouble arose, letters 
were sent to the Hakim Sahib and medicines wcre received from him. 

Some time after, the disease reappeared and in the end pro\'ecl fatal. 
Apparently there seemed to be no trouble, but as the \'ocal organs had been 
affected, the Doctor lost his voice. This loss of yoice may be attributed 
to the fact that on the occasion of 'ld in 1034, he was served with a dish 
of vermicelli. According to the Doctor, the real cause was exposure to 
cold during the prayer in the Bad~hahi Mosque. In the beginning the 
diagnosis was dubious. Someof the mcdical advisers were of the opinion 
that there was something wrong with a vein connected with the heart 
and it required a surgical operation, and some thought that electric 
treatment was necessary. Consequently, Iqbal went to Bhopal twice 
and stayed there for about a month on each occasion. Hakim Nabina's 
tr~atment was continued all along. As a result, Iqbal's condition im

proved but the disease did not wholly disappear. So once again he 
decided to go to Europe for a surgical operation. 

Iqbal was not accustomed to go out mu~h. He ~seldom attended 
dinner parties. He usually expressed his' inability due to indis
position, the main reason being that he was against going to dinners, 
where wine was served as a matter of ·'course. So long as his vocal 
chords were not afflicted, he used to go .to the High Court to argue his 
cases. He probably went out of his house for the last time when His 
Highness the Nawab of Bahaw.1lp:.lr came to Lahore. TI': e Nawab had 
invited Iqbal for his advice about the establishment of a Dar-1tI-Ifta. 

It was probably three Qr four months before his death. 
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In 1935, Javid's mother died. Iqbal had t~o young children to 
look after. Those who happened to know his inner feelings knew that 
with all his wonderful patience· and control, his heart was deeply affected 
by this blow which hastened his untimely ('nd. In October, I935, he 
had come to b~li('\·e that his time in this world was short. So, he one 
day sat aloof with a pen In his hand to write his will. Ha':ing C'lIn- . 

pie ted the document }le sent it to the Registrar' :; office and, after that, 
whatever addition was considered essential was drafted separately and 
presen·ed. 

The disease was g.radualfy getting worse and his .general strength 
was on the ebb. But his usual conversation never showed signs of fatigue. 
He often talked as he did in the past. In literary and political discuO'
sions with the p~et, Qne could not believe tha t he was seriously ill and 
his end was so near. 

Some two months before his death, he had an attack of asthma. 
It was so acute tha t at one time he fell from his bed. This was the first 
time that the seriousness of his illness was realised. The incident deeply 
affected the circle of his friends and was. reall y a cause of anxiety to them. 
He had periodic relapses which differed in: degrees of seriousness. Hakim 
Muh-ammad Hasan Qarshi, Principal of the Tibbiya' College in Lahore, 
undertook to treat Iqbal, and there was some improvement in his health. 

Hakim ~abina Sahib 'was in those days in Hyderabad. A detailed 
accouht of the poet's illness was sent to him and he acc.ordingly sent the 
necessary medicines. l\lany exp::rt physicians like Dr. Muhammad 
Y·usu( Dr. C~ptain Ilahi Bakhsh and Dr.. Yar Muhammad Khan 
occasionally visited Iqbal. Dr. Muhammad Yusuf was from the \"ery 

beginnin.;s of the opinion that the disease was an incurable one and he 
stated that, accocding to his experience, such pJ.tients would at the 
most live for se,·en or eight months . ~he only help that they could offer ' 
their patient was in regard to his diet. 

This diagnosis was purposely kept secret . from Iqbal. The news 
of his illness was not published in the Press, because it was essential not to 
cause him dIstress and also that people might not come in large numbers 
to enquire about his health, He was requested to remain quietly in bed. 
The ·physicians were of the opinion that he was not only to refrain from 
conversa,tion, but also to avoid meditation, a restriction which his mind 



PASSING OF IQBAL 47 

found hard to comply with. 

Iqbal's admirers and friends ha"e a good cause to remember the 
physicians and Hakims who treated him. Some of them were in 
constant attendance for long hours. Hakim Muhammad Hasan Qarshi 
Yisited the patient dc..ily. He regularly attended upon him from evening 
to midnight. He was so diligent in his attention to the Doctor that 
he proved himself not merely a medical adviser but al'so a close and 
affectionate friend of his patient. 

In the last years of his life, Iqbal had cataract and could not read 
as was his wont. Physicians were of the opinion that a surgicalopera
tion was necessary, but as his illness became serious day by day, the 
operation could not be undertaken. His eyesight had become very weak. 
so much so that he could not recognise his friends who carne to see him, 
unless tohey stepped very close to him or until he was told their name. 

In the beginning of March, I938, his face and feet showed signs of 
inflammation due to the fact that his kidneys were affected. As to his 
heart, the medical experts were agreed that it had expanded. 

Iqbal was very sensitive and he could ~ot bear the least pain. 
Strange to say, however, during his last illness, he was very patient and 
almost docile. His various statements, when now considered, make one 

feel that he had been fully convinced of approaching death. He had 
no faith in the medical treatment and he kept this fact a secret from those 
who feIt anxious about him. Many a time when the physicians examined 
him, he remarked: "I need hardly be given any satisfaction. You can 
ask my friends and my attendants whether they are satisfied or not. 
H they have cause to be satisfied, I have every satisfaction." 

One day the Doctor was found in a state of great distress, weeping 

bitterly. When the mood had passed, he was asked the reason. In 
response thereto, he recited the following verse: 

~~ ..... ~_ISIJ ul:-.. .J.Jf ~ 
.;..:.£ \;: ... jl .::...iT IY-I .J .l...T L. J.) .r. 

Convey my greetings to the intoxicated as the stone of the Muhtasib 

Came upon my heart and this calamity passed over the phial. 

On the 7th of March, Ghulam Rasul Mihr and Abdul Majid Salik 
paid a visit to the DQttor. . He was told that he would soon recoyer and -
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would be .able ,to mO\'e about. The Doctor smiled and said, "I do _not 

fear death; I shall cheerfully welcome it," and recited the following 
couplet; 

. 
r'uf Y 4 .:r>-- :.; - iJl!,.; 
-=-_-' I ,-;-J.r. ,-; ~ T .s yo -":' 

I wo uld tell you the si~n of a tru~ Believer; 

\\'hen d eath come-s, there is a smile On his lips_ 

His malady worsened till he could not even rise from his bed. But 
his mind was perfectly sound to the last moment, His God-gi\'en gifts 
were made manifest in every sentence he uttered. In those days he 
dictated an article on Islam and Nationalism being a criticism of a 
statement which Maulana Husain Ahmad Madani had issued. 

Only some four days -before his death, Ghulam Rasul Mihr paid a 
visit to him. A scholar of repute was busily discussing philosophy with 
the Doctor who stated the essence of Darwin .and Nietzsche's 'philosophy 
in a few sentences. It was a matter of great surpris to the scholar. 

. The poet answered difficult questions of philosophy unhesitatingly and 
his method was simply perfect. 

On the evening of April 19, when Mihr Sahib again presented 
himself before Iqbal, the poet's health was not satisfactory. But his 
general appearance was bright as usual and a light natural smile played 
on his lips. No movement of his showed any cause for . serious con
cern, nor could it be guessed from his face or the trend of" his 
conversation that the time df his dea th was so near. 

Iqbal's 'physicians had predicted many months before that the 
disease would prove fatal and had warned against exerting himself too 
much. He usually occupied a chair or kept to his bed. His body was 
weak, but his 'face was bright and his mind always functioned normally. 

On April 20, at about five in the evening, an old German friend of 

Iqbal, Baron von Veltheim, a literary scholar and a politician, paid a 
visit to him. He discussed current politics and on making an enquiry 
about his health, the Doctor told the Baron: "I am not afraid of death; 
I am a Muslim and shall welcome death with a smiling face !" 

A few days before the Dc:>ctor's death, a trace of blood had been 

yisible in his phlegm. His physicians opined that the \'e;n leading to the 
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heart had been punctured. However, the matter was kept seeret. On 
the evening, 0f tIle 20th 0.£ April" his' physicians found thaift his condition 
had bee-0me worse and tllat he had only a few hours t~ live. At this 
time Col. AmiI' Chand " ... as summoned for further consultation. He 
prescFibed a medicine which was administered at about II o'dock at 
night. 

Iqbal did not like allopathic medicines. He often said that they 
were not of agreeable taste. Perhaps the medicines prescribed by allo
paths were very unpalatable, for no sooner had he taken them 'than his 
condition W0Fsened and the Doctor remarked, "I do not want to live any 
more 1." But he was t.old : "Master! if not for yourself. it is essential for 
the sake of others that you live." 

Since his temperature had risen due to summer heat, hiS bed used 
to be moved to the drawing-room from his sleeping apartment. On the 
evening of April 20, he said that he was feeling restless. So his bed was 
taken out below the verandah. He again remarked that he found it 
unbearably hot and, consequently, the bed was taken to, the courtyard. 
He remained there till 12 o'clock and when the night became a little 
cooler, his bed was again brought to the drawing-room as he wished. 
Some of his friends stayed with Iqbal till past midnight. Seeing that 
his condition was apparently a little better. and he was feelmg sleepy: 
they all retired. Mr. Shafi, Dr. Abdul Qayyum. Ali Bakhsh and 
Rahman, his two servants, remained ·with him; Raja Hasan Akhtar 
was also presen t. 

, At about 3 a.m., Iqbar-woke up and complained of It swelling on his 
left leg. Soon after, he developed symptoms of nausea, but he remained 
calm. In fact, up to the very end his mind was fairly alert. 1\1r. Shaft 
was sent to the Hakim's house. The Hakim Saluo was probably sleep:ng 
in an upper storey of his house. Mr. Shaft called out to him, but his voice 
fell short. He returned. and Raja Hasan Akhtar was asked to call 
upon the Hakim. It was nearly 5 o'clock in the morning. The Raja 
remarked that since the Hakim had gone home at about one o'clock, it 
would be better to wait for a little while longer. However, the Raja 
instantly prepared to go to the Hakim. At this time Iqbal recited the 
following quatrain to Raja Sahib, probably composed three or four 
months earlier:-
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~ LJ ..s- ~T j~ j l L.""""'; 

J.: LJ ~) .l:T jI ) d LJ1 .) j'.) 
~l; ..s-~ T j l, ~) .).J.J~ 

L....r-'; 1oT- 1 ) t)"'j.J) J...T r 
. The depa rted mdody mayor may not comc; . 

The breezc from thc H edjaz may 0, may not come·. 

The ~a)'s of this Faqir ha.\"c. comc t o all encl, 
.-\nothe r \V; se One m ayor may not come! 

After the Raja had left, the Doctor wished his bed to be moved 
to his sleeping-apartment. This occurred at about 5 o'clock in tbe 
morning. At this time Iqbal had only .-\.Ji Bakhsh by his side. 

Ali Bakhsh states that Iqbal, as his strength was failing, stretched 
out his legs, turned his eyes upwards as he called for him and 
pla(:ed his hand on his heart and ' said, "Allah! Here I feel 
pain ." Simultaneously, his head began to droop . Ali Bakhsh instant
aneously placed his left hand on Iqba:l's heart; by this time Iqbal had 
br{'athed his last . His face was turned towards the Qibla. Ali 
Bakhsh, Mr. Shafi and Dr. Abdul Qayy-u"m'; who v,;ere in deep consultation 
in the courtyard, came and sa\v- and remarked : " Recite K alima 

-i-Shaha.det ; the Doctor is at rest, at last !" 
I 

On the morning of April.z1, the sun was abou t to rise ; it was about 
5-15 a.m. when this bright "sun of human life had ~et !" 

. . 

. 0 I" '~'YI .J J)\~ I -,,; ~s.:rT:'~.J ~~ -' LJ~ I.r.:l~ ~ ~ 

The bungalow of the la te Doctor was erected in the name of his 
son, ] a\'id Iqbal. The Doctor occupied only three rooms and he 
regularly deposited in the bank in advanc,e in the name of J avid Rs. 50 
for these three rOOms on the 2Ist of every month. 

In death~ Iqbal's face was calm and peaceful, and a faint smile played 
on his lips. It seemed as if he had gone to sleep peacefully with his fa ce 
towards the Qibla. Perhaps this was the explanation of his verse: 

~y y ~ .:.r."... .) y' LJL.:;J 
..:..- -,I ..,..J}. ~ ~ T .s.r' Y." 

r would tcll ),ou the sign of a t r ue BeliE-Yer, 

\Vh(! n death comes, there is a smile on his lips. 

FUN£RAL AND AFTER 

Il\I~IEDJATELY aiter the pa~sing ofICJbal , tcl~~s were sent to the 
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Nawabs of Bahawalpuraftd Bhopal, Sir Akbar Hydari, Prime Minister 

of Hyderabad, Hakim Nabina Sahib, His Majesty King Zahir Shah, the 
Prime Minister of Afghanistan, the Afghan Minister of War and the 
Afghan Cons~I-GeneraJ. Sir Slkandar Hyat Khan , the Prime Mii1ister , 
of the Punjab, had gone to CalCutta to attend a meeting of the ' Muslim 

League and was on his way back to the Punjab when he was tdrgraphi

cally informed of Iqbal's death. A condolence telegram was received 
from His Highness the Nawab of 'Bahawalpur at about twelve o'clock 
the same day. His Highness also sent Professor Karamatullah of the 

Chiefs College as hisreprrsentatiYe to a ttend the funer,, !. A tP.1egram 
mourning the death of Iqb3.1 was receiwcl from Sir Sikandar Hyat Khan 

from Lucknow. 

The news of the Doctor's death was broadcast from the Lahore 

Radio Station. The High Court, District Courts" colleges, schools, 
Government offices and shops were closed as a mark of respect for the 
late Doctor. People began to assemble at his. residence and , kept 

pouring in throughout the day. . 

Now the question presented itself to the friends of Iqbal as to, 
where he was to be buried. After a great de al of discussion, it was de

ci<J.ed that SOme place adjoirning the Badshahi Mosque would be a'ppro
priate. Khan Saadat Ali Khan, Dr. Khalifa Shuja-ud-Din,_Mian Nizam

ud-Din, Mian Amir-ud-Din, Mau!an~ Ghulam Rasul Mihr and M. Abdul 
Ma jid Salik visited the Shahi Mosque to choose a site for intermEnt. 
It was decided that the plot to the ' left of the steps leading to the 

Badshahi Mosque in Huzuri Bagh was suitable. 

A deputation consisting of Khalifa Shuja-ud-Din, Mian 'Amir-ud
Din, Khan Saadat Ali Khan and MauJana Ghulam Mur~hid immEdiately 
left to wait on the Governor of the Punja b. His Excellency very kindly 
made arrangements for the immediate sanctior, of the Archaeological 

~ . 
Department which was essential. The deputation returned with the 
sanction at about twelve o'clock. 

At about four o'clock in the e,-ening, a representative of His Excellency 
the Governor, his Aide- de-Camp, the Chief Secretary, the Commissioner, 

Lahore Division and other officials arriYE:d at J a,,!d Manzil. From 
amongst the Ministers, Sir Sikandar H3yat Khan, Ma jor M:Jik Khizar 

fIayat Khan and Mian Abdul Haye wen; not in Lahore> at the tilTIe of 
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the poet's death. Sir Chhotu Ram, Sir Sunder Singh l\fajithia, Raja 
Narindra Nath and Nawab Muhammad Hayat Qureishi were, however, 
present. Besides, the High Court Judges, GO"ernment officials, lawyers, 
journ;>lists, students of colleges and schoois and people of all classes 
attended the funeral. 

.'\t th e head of the procession WJS the green ?lIusIim flag with the 
crescent and star and the mourners reciting the /{alima, the procession 
passed along Mayo Road and Railway Road, and ultimately reached 
the 1sl3 mia College ground. There it was decided that the funeral 

praycr~ 51:0~ld be said in tll", Radshahi Mosque, so that it could be possi
ble for other ?lfuslims of the city to join the procession. Moving along 
Circular Road, the procession passed through Chowk Wazir Khan and 
Kashmiri Bazar. According to a modest estimate, the people \\"ho 
attended the mass pray"ers must haYe been no less than seventy thousand. 
The prayers ended at about eight o'clock in the evening, and at about 
ten o'clOCK the remains of the late Doctor were 'laid to rest in the SOuth
western corner of Huzuri Bagh under the shade 'Of a minaret of the 
Alamgir Mosque. 0 0~IJ .yl l.il -,..Jl l.il-His beloved memory shall 
ever be cherished . in the heart of the Muslim world ' and his writings 
shall ever be looked upon as a repository of humanistic thought. May 
God grant him eternal rest ! 

~la .• .) .... 'f: ~1";':"1 J! L;.,., 

Wreaths were laid On the grave On behalf of the :t\awab of Bhopal, the 
Punjab GoYemor and the Agent, N. -W. Railway. Condolence telegrams 
were receiyed from their Majesties, King Zahir Shah and Riza Shah 
Pehlyi and 31so from their Hignesses, the Nawabs of Bahawalpur and 
Bhopal, the Afghan Consul-General at Delhi ·and the German Consul

Gener;)!. 

His loss was felt all over the world. India was plunged into 
mourning. Afghanistan, Iran , Turkey, Arabia and Egypt heard the 
news of his death .with regret, and tributes were paid to his memory in 

London-, Paris, Berlin and Vienna. 

The following are some of 'the touching tributese paid to the memory 

of the late poet :-

"J feel sure that· I am voicing the sentiments of everyone when ~ 
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say that in him the country has lost one of its greatest men." . . 
-!llr. Saleem, A dl'ocale-(;eneral, P111lJab. 

"Sir Muhammad Iqbal's poetical genius was of a high order. His 
poems in Urdu and Per~ian will continue to be a sOurce of delight for ~Il 
time. His philosophy had attracted international attention eyeD wIllIe 
he was at Cambridge."- Jagan Nath Aggani'al, President, Lahore High 

COitrt Bar Association. 

"It was a great shock to all of us to hear this morning the sad news of 
the death of Sir Muhammad Iqbal and, in the absence of the Chief Justice, 
I wish to associate this Court with all the good things which haye 
already been said about him. It is now SOme years since, owing to failing 
health, he ceased to practise as a Barrister, but at one time he was a welJ 
known and welcome figure in the Courts. Urbane in speech, courteous 
in manner and ready of wit, he was generally popular, while, as we all 
know, his reputation as a poet was far spread and even international. 

" His warmth of heart and his humanity which he succeeded so well 
in instilling into the beautiful language of his poems gave him a universality 
of appeal which surmounted the barriers of race, community and religion. 

"With his. political ideals, we have nothing to do, as the Court keeps 
itself aloof from such activities. But the Punjab to-day mourns the 
death of a distinguished master of the legal ptofession, a great poet 
whose name will live throughout the ages and a great man, and the 
Court joins with you in offering its deepest sympathy to his relatives for 
their sad loss, and it may be SOme consolation to them to feel and know 
that he is mourned not onJy by them but by a much wider circle of 
persons scattered over the globe."- Hon'bZe Sir James Addison, Officiat-

ing Chief Justice, Lahore HigJz C02lrt. 

"The death of Sir Muhammad Iqbal has given me a shock. One of 
the greatest poets 'of the· modern world has passed away. He infused a 
new spirit into Urdu and Persian poetry. He was one of the few who 
could combine a collection of words in an impressive manner with sublime 
ideas, calculated to raise humanity to a higher status. In his works, 
poetry and philosophy are riveted together. Their inter-dependence 
could be noticed even by a reader and could stimulate in him both poetical 
imaginatIOn and philosophical thought. India has been jus.tly proud 
<:>fhirn and mourns his loss."- Raja Narindra Natll, 
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"Dr. Sir Muhammad Iqbal's most sad and sudden death has given 
me a terrible shock. In him, the East has lost one of the greatest 
Oriental poets, India one of her greatest sons, the Muslim world one of 
its greatest relisious and political thinkers, and the world at large .One of 
its most eminent and soundest philosophers. He shall always be remem
bered as one of the most intellectual men of the world. 

"The greatest legacy he has left, . is his sublime poetry, which shall 
always chide us when we fall short of our ideal, and guide us as a leading 
star to the right direction when we go ast ray and will inspire us to the 
right action when duty calls . Let us store, nay, treasure, his poetry, 
his unique and original blending of the highest and the best wisdom of 
the East and the West, culled from a thousand highways and by-\vays 
of the literature and philosophy of the ancient and the modem world. 
Alas! Our loss is irreparable, as the deceased is unquestionably irre
placeaLle. I-lis dcsth, no doubt, will be mourned deeply and widely 
and he shall be remcmb2red for a II time to come. But perhaps the best 
way to immortaJise his memory would be to r3.1Se a permanent memorial 
In his namc."-Sir Shihalrttd-Din Chaudhari, Speaker of the Punjab 

Legislative Assembly. 

"It has given me a great shock to learn of the sad demise of Dr. Sir 
Muhammad Iqbal. He was a personal friend of mine for whom I had 
great regard and his death is a personal loss to me. The High Court 
Bar paid a well deserved tribute to his memory by a reference before a 
Division Bench of the Lahore High Court. I have no doubt that his 
loss wiil be felt as a great blow, not only by l\!uslims, but by all com
munities . His achievements in poetry were of a high order. While 
his p01itics and other acti,·ities might be forgotten, he will enjoy a 
permanent place in the chamber of fame so far as his poetry ana philoso-
phy are concerned." - Dr. Sir Gokal Chand Narang. 

"The death of Sir Muhammad Iqbal creates a void in Our literature 
that, like a mortal wound, will take a very long tim~ to heal. India, 
whose place to-day in the· world is too narrow, can ill afford to miss a 
poet whose poetry had such universal value." - Dr. Rabindra Nath 

Tagore. 

"The passing away of Sir Muhammad Iqbal means the disappear
ance of One of the brightest stars forlTl tile litterary firma~ent of Ind~a. 
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Besides being a front-rank poet and Iiterateur, Sir Muhammad Iqbal 
was a unique personality. The loss we have suffered through his sad 

demise will be felt all over the country. 

"Latterly he held political views with which many of us could not 
find ourselves in agreement, but ne,·er did anybody question the sincerity 
of his views. 

"In this hour of silence all controversy is hu ~hed and we bow our ' 
hearts in reverence for One of the great sons of India. His memory will 
ever remain enshrined in the hearts of his countrymen through such 
songs as Sare Jahan se Achha Hi1~d1/stan Hamara."-Su.bhas Chandar Bose. 

"I am extremely sorry to hear the sad news of the death of Sir 
Muhammad IqbaL He was a remarkable poet of world-wide fame 
and his work wil! live for ever. His sen'ices to his country and the 
Muslims are so numerous that his record can be compared with that of 

the greatest Indian that ever lived. 

"He was President of the Provincial Muslim League of the Punjab 
till a very recent time when his unforeseen illness compelled ];lim to resign, 
but he was the staunchest and the most loyal champion of the policy 
and programme of the All-India Muslim League. 

"To me he was a friend, guide and philosopher and during the 
darkest moments through which the Muslim League had to go, he stood 
like a rock and never flinched One single momenL"- Mr. M. A. Jinnah, 

President, All-India MztSlim League. 

"I have seen deeply shocked to hear the news of the death of Sir 
Muhammad Iqbal, whom I met only two months ago in Lahore. One 
of the greatest living poets of the world, he was a master craftsman in 
Persian and Urdu poetry and for the last thirty years I have admired 
him as a poet and a thinker of the first magnitude. India loses in him 
a great poet and a man of rare culture. My deepest sympathies are with 
his family."- Rt. Hon'ble Sir Tej Balz.adur Sapru. 

'I have learnt with deep sorrow of Sir :Muhammad Iqbal's death. 
Only a shqrt while ago, I h;ld the privilege of having a long discussion 

with him as he lay on his sick bed and his keen intelligence and 
love of Indian freedom impressed me dccply. By his death India loses 
a bright and scintillating star, but his great poems will keep his memory 
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fresh in the minds of coming generations and inspire them." 
- pa,ulit jOiGalJllT Lal NelJTu. 

" Though the earth may enshrine the precious dust of Sir M;mammad 

Iqbal's body, his imperishable genius \\-ill shine through the ages in un

dimmed beauty and splendour. My profound homage to his memory!" 
- MTS. SaTojini Naidu. 

"How sad to think that Iqbal is no more! Modern India could not 

produce a greater Urdu Poet. His Persian poetry too has a place of its 
own in modern Persian literature. It is the loss of the East, not of 

India alone. Personally I have lost an old friend." 

- Maulana Abul Kalam Azad. 

"Heard the news of Sir Muhammad Iqb<>l's death with deepest 

sorrow. One of the greatest figures of history of recent times has passed 
away and I have lost one of my dearest peIS(i)nal friends." 

- RI. Bon. Sir Akbar HytlaTi. 

"Sir Muhammad Iqbal's loss is irreparable and no Indian can fill 
the void which his death has created. He died in the fullness of years 
and honours and ret?ined the bloom of his magnificent intellectual gifts 
and clear judgment to the last. As a poet of Indian nationalism, a 

patriot and politician, his position in the history of his country is assured. 
His work on the Round Table Conferences in 1931-32 will he duly assessed 
by future historians, but to those who were associated with him in 
political and literary activIties and had opportunities of exchanging 
views with him, he seemed to be a Titan working among pigmies. 

"A man of superb iritellect, with an essealtially sane and sensible 

outlook, Sir Muhammad Iqbal occupied a unique position by the simpli:
city and directness of his personality and the unity of his programme. 
In India his loss will be keenly felt, as she needed men of that type in 
the solution of infinitely complicated problems. His clJampionship or 
the claims of Muslims was always tempered by his fervent nationalism, 

and Indians of all shades of opinion will mourn his loss with something 
akin to personal bereavement."-Dr. SZT Shafam Ahmad Khan. 

"Please convey to members of the family of Sir Muhamm;ld Iqbal 

my condolences." - M. K. Gandhi. 
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"Deeply grieved at the sudden and deplorable demise of your 
leader. Dr. Sir Muhanunad Iqbal. I herewith beg to express on behalf 
of the German Government and nation the profoundest sympathy and 
regret. The highly cultural work of your great German scholar and 
degree-holder will alwilYs be kept ill the highest esteem and memory." 

- The Gcnlla/~ C(I/!SlIl-Gcllcral. 

"India to-day mOUnlS the lo,;s of a great poet, Sir Muhammad Iqbal, 
anti Lahore one of its most famous citizens. Sir Muhammad I (lb<.l I 
occupied a niche of his 0\\'11 in the temple of literaturc. His philosophy 
of life not only exerted a great influence in moulding the thoughts of hi::; 
countrymen in India, and particulaIly of Muslims, but it also Fc\-cakd . 
the East to the "~estem world. Few Eastern writers and poets ill 
recent times ha,·e had such an appreciative follOwing among discrimul
ating men of letters in the West as Sir Muhammad Iqbal. In Germany 
especially, where he spent SOme time before he became a Doctor of 
Philosophy, his works translated into German revealed the interplay 
of Eastern and \Vestem thought. If Germany was not Sir Muhammad 
Iqbal'; spiritual home, it is yet impossible to study the warp and woof 
of his philosophy without being forcibly impressed by the great influence 
which German thought exerted upon his mind. His works attracted 
great attention in the West because they contained the philosophic 
convictions of one steeped in the Eastern tradition after a close study 
of European ci"ilisation in Europe itself. Iqbal exerted a great influence 
o,·er Eastern thought because his outlook was almost pugnaciously 
Oriential and remained unaffected by his excursions into the realm of 
Western thought. 

"With the e.xception of a series of lectures in English he delivered 
in Madras, Iqbal did not employ English or German as the yehicle of 
his thoughts. What has been a baffling puzzle to his admirers is the 
abandonment by him suddenly of Urdu and the employment of Irani 
instead as the medium of communication of his system of philosophy. 
After winning instant rec%anition of the magic of his poetic expression 
in Urdu. Iqbal abandoned Urdu and produccd work after work in Irani. 
He re\·erted to Urdu later, but tlien he \Va.':; dogged hy ill-Itf,~dth, which 
seriously interfered with his work and which has now silenced the yoice 
that stirred the East to its deptlts. His poems in Urdu are vibrant with 
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the spirit of nationalism ,and patriotism. and ' many of them bear the 

imrress of immortality. It is true the dominant note in many.of these 
poems of patriotism is Islamic in tone, but it is not for that reason out of 
harmony with secular patriotism. It is in his poems in Irani, however, 
that One finds an exposition of Iqbal's philosophy. 

"It was unfortuate for India and the world of letters generally 
that conditions in India did not permit Sir Muhammad Iqbal to devote 
himself exclusively to a literary life and that in the last few years of his 
life his health broke down, but it was characteristic of the poet of high 
en(]eavour and courage to 'welcome death with a smile.' As a member 
of the Punjab Legislative Councilor of the Round Table Conference, or 
as a political leader of Muslims, Sir Muhammad Iqbal faithfully did his 
duty but it was as a poet that he transfigured the East of song , and 

legend. It is as a poet that he will be remembered so long as a word of 
Urdu or Irani is spoken in the world."-The Civil and Military Gazette, 
April 22, 1938. 

"As a distinguished poet and philosopher, the late Sir Muhammad 
Iqbal is assured of a high place in Muslim literature and thought. A 
master of Urdu and Persian, he wrote with fluency and , distinction. 
His eariier poems reyeal a spirit "of re\'olt, expressive of the discontent 
which settled on the :Jfuslim world follo\\ling the overthrow of Mughal 
rule in India. Iqbal was always deeply critical of the so-called materialism 
of the West. In Piyam-i-Mashriq, perhaps his , best-known work, 'he 
deplores the materialism of Europe and yoices , the spiritual message 
of the East. Yet, despite hi:; ayersi0n to Western thought and ways 
of life, Iqbal, both in idea and expression , often betrayed inspiration .from 
the West. As a philosopher, he has been compared to Bergson; he 
certainly shared Bergson's dislike of discursiye reasoning and, Eke 
Bergson, his ,'iews were guided by nature and experience. ' \i\'ith me, ' 
he once wrote, 'these beliefs are matters of li\'ing experience and not of 
philosophical reasoning.' Iqbal's expression was often abstruse and 
many have seen in this a. similarity with Browning. But his great 
inspiration was undoubtedly Goethe, and Piyam-i-Mashriq bears 
eloquent eyidence of this influence. Though profoundly pan-Islamic 
ill mollj, Iqbal's poetry has a uni .. ersal appeal; like Goethe, his strength 
lies not as a teacher or thinker but as a prophet of humanity. There is 
practical wisdom in his works and a calm optimism. 
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.. . "It was characteristic of this pact-philosopher, who preached a 
philPsophy of action •. t.o translate his thoughts into deeds. In later 
years,· Sir Muhammad Iqbal took a prominent part in Mnslim politics, . 
)Vas a member of the . Punjab LegislatiYc CounCll and also attended the 
Round Table Conference. His name was linked with the well known 
Pakistan scheme. But he soon tired of politics and the end of his life 
found him again a poet marc serene and mellow, but eloquent as of yore." 

-The Times of hldia, April 22, 1938. 
"This is the ideal of Islam which he preached all along life. But if 

he is inspired by Islam it should newr for a moment be thought that he 
wanted to confine his message to a small section of the world's population. 
The world to-day is in the grip of serious troubles that might deal a 
death-blow to <.ivilization. PO"erty, inequality of wealth, loYe of money, 
alfd lack of principles are some of the symptoms of that deep-seated 
disease which is eating into the Yitals of humanity to-day. Various 
remedies haye been prescribed. ~ Iqbal prescribes the remedy of Islam 
and .reU;te:r:prets it in a way so as to suit the patient. The duty of 
?t!~sHm.s is, therefore, tw.ofold . On the one hand, to cure their own 
ddects by.Islam, and on the other to preach to the world the efficacy 
of this sovereign remedy for curmg its ills. How can M.uslims ·speak to 
the world of the benefit of the remedy if they themseh'es suffer? That 
is why Iqbal wants them first to be a good specimen of humanity and 
cultivatehabit and mode of thought which wiII make them leaders of the 
world once more. That can be attained through Islam only. In pres
cribing the remedy for the rehabilitation of Muslim peoples, he attains 
a height seldom achieved by any modern thinker of Islam."-The 
Musalman, April 22, I938 . 

"The glowing tributes that have been paid to the memory of Sir 
Muhammad Iqbal by distinguished men and WOmen belonging to all 
communities and all schools of thought are a unique testimony at 
Once to the transcendental value of his poetry and the universality 
of ·its appeal. It has, indeed, seldom been the lot of a man of letters 
in India in recent times to receive such high appreciation from so 
many and such · diverse quarters either during his lifetime or im01ed~ 
iately after his death. · · Dr. Tagore, himself one of the greatest po·ets · 
that bur·· age has known, speaks of him as a mlllwhose 'death· has ' 
created a void in our literature that like a mortal wound would take 
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a yery long time to heal,' and adds that 'India, whose place to-day in 
the ,,-orld is too narrow, can ill-afford to miss a poet whose poetry 
had such ulli\"{~rsal yaluc-. Mrs_ Sarojilli Naidu, undoubtcdly thc 
most gifted of India':; daughters, alltl herself a pt:>ct of 110 mcan order, 
says with characteristic fdicity, that 'though thc earth may enshrine 
the precious dust of Sir Muhammad Illbal's body, his imperishable 
genius will shine through the ages in undimmed beauty and splend
our.' Sir Tej Bahadur Sapru, distinguished alike as a scholar and a 
statesman, speaks of him as 'One of the greatest poets of the world at 
the present time' and ' a master craftsman in Persian and Urdu 
po~try,' whom he has ' for the last thirty ~'ears admired as a poet and 
th inker of the first magnitude.' 

"Leaders of political organisations and parties, which at other 
times contest for supremacy, are equally profuse in their admiration 
of the high intellectual attainments and the splendid services of this 
illustrious SOn of India who, by his sublime and soul-stirring poetry, 
contributed in no small -measure both to India's national awakening 
and to raising her in the estimation of the world. The President of 
the Congress says that 'the passing away of Sir Muhammad Iqbal 
means the disappearance of one of th~ brightest stars from the literary 
firmament,' and Pandit Jawaharlal describes him as 'a bright and 
scintillating star,' while Mr. Jinnah calls him 'a remarkable poet of 
world-wide fame whose work will li\'e for ever.' Similarly Raja 
Narendranath and Sir Gokal Chand Narang speak of him in just as 
eulogistic terms as Sir Nazimuddin, the Bengal Home Minster, whose 
point of yiew in so many matters is radically different from theirs. 
N or is the official world less appreciati,-e of the great gifts and the 
distinguished sen-ices of the renowned poet. The -Go"ernor says in a 
message of condoltnce to ;the poet's son that Sir Muhammad's death 
is not only a grea t loss to the Punjab, but has depri,-ed India of one 
of its best known literary figures.' In the same key Sir James Addison , 
the acting Chief Justice of the Lahore High Court. 'The Punjab 
to-day,' he said, when the sad event was Officially broughi to his 
notice by the Advocate-General and Lala Jagan Nath Aggarwal, 
President of the High Court Bar Association, 'mourns the death of a 
distinguished master of the legal profession, a great poet whose name 
will live through the ages, and a great man.' 
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"What is the cause of this unanimous feeling, the inner significab.ce 
of this uniH'rsal tributc? How comes it that at a time when political 
<lntagClni;;m and comrinmal feelings a re m'-'1"e ;tctiyc 'than at any 
prc"ious peri oJ ill our reccnt history, thc death of ,t man who, during 
thc closing years of his life, playcd nO small part in communal politics 
and was actually <,-ccused of gi"ing up to a party what was meant for 
his country and for mankind, is mourned with equal sincerity by 
pers Ons who arc ordinarily arrayed in different and eyen hostile 
politici;>,l camps? It is not due to the fact that man is Yery much more 
than a politician, and that -literature and philosophy are imeasurably 
higher and more abiding interests of m;>,n than politics? Politics , in 
their yery nature, like religion in its ordinary narrow sense, while they 
hold together some men and women , diyiele them from all others , 
The superiority of literature and philosphy lies in this , that they 
unite where other things di,"ide, P o.l itics tell you that a man may be 
an Englishman, a Frenchman, a German, an Italian, an American, 
an Indian or a citizen of some other nation, <mel \\"ithin that nation 
itself he may be a Consen'ati,"e or Socialist, a Republican or Demo
crat, a Congressman or non-Congressman. Similarly, Religion tells 
you that you are a Christian or non-Christian, a Hindu, a Muslim or a 
Sikh or a member of some other religious fraternity. It is the essentia l 
function of literature, which has been defined as criticism of life, and 
of philosophy, which has been defined as analysis of experience, to lift 
man aboye these divisions and tell him that whether he is an English
man, a Frenchman, an American or an Indian on the One hand or 
whether he is a ConservatiYe or a Socialist, a Democrat or Republican, 
a Congressman, a Muslim Leaguer: or Hindu Sabhaite on the other, 
he is a man for all that; in that he is essentially and abo,'''' e" .erything 
else :l 111:'.11. 

"This is the reason why litt'ratnrc <'-n\1 philo50phy are the 
greatest unifying forces in the world, and why in mourning the death 
of a great pget and philosopher men and women are , for the moment 
lifted above themsei\'es, why for the moment they forget almost .en
tirely their political and religious affiliations and find themselves bound 
to each other by their COmmOn humanity. It is the glory of Iqbal , as 
of all true poets and philosophers, that his best works are essenti!llly 
hllman and tOllch those deep chords in man's mind and heart which no 
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religious. or political differences can e\'er reach. Those are the works 

that people l1aturally and pre-eminently remember when they stand in 
the presence of death , At such moments they see..thc dep.arted teacher 's 
life and character as a \\'ho.1 e, instead of in fragments , and as has 
been sowell said, gather up in his personality thus transfigured by the 
descending shades all the best hopes and aspirations of their own best 
hours, On such occasions the indiYidual forgets all that is narrow 
or sectarian in himself or in his surroundings and becomes momentarily 
one with the uni,·ersal. How happy it would be for the world if the 
fleeting experience of these ra re moments could by some hitherto 
undisco\'ered process be ma de a permanent element in the mental and 
moral composition of the average man or woman.,." how much 
better worth Jjying in it would be for so many of 'us who find lIfe 
;.,lmost in the present conditions of fratricida l and apparently inter
minable strife !"-The T ribun e, April 23, I938. 

"By Sir Muhammad Iqbal's death India loses one of its greatest 
men of letters, a poet and philosopher. Sir Muhammad Iqbal had been 
ill for so~e time but the suddenness of his death comes as a great 
shock. Three months ago adO: y was s'et' ap~rt in many Indian towns 
specially to h~nour his servi'ces to modern Indian thought. In Lahore 
whe~e he liyed, the speakers included Sir Abdul Qadir, Sir Gokul 
Chand Narahng, Begum Shah Nawaz and other notables, One of them 
called him the national pod of Islam, and Muslim India 'has indeed 
long thought of him as one of its greatest personalities, but his work, 
like a true artist's, appealed to men and women of any community 
or nation who were capable of a ppreciating a poet's thoughts and. 

images, and the lovely words in which he clothed them. His poetry 
he wrote both in Urdu and Persian and the Persian poems in particu
lar familiarized other Islamic countries with his message. Translations 
were made into English and other European languages and Sir 
Muhammad found in his lifetime the renown that Came to many of the 
world's great poet's only after their death. A wellknown Muslim 
scholar at the Lahore meeting linked Iqbal's name with Ghalib's and 
Hali's as the three foremost names of Urdu poetry since 1857.- 'Gha!ib 
pointed out the new inner revolution that had taken place with the 
doWnfall of the old politicll order. Hali reviewed the past and pointeq 



to ·futun; 'lines of action. It was Iqbal's gloryt-o- ~ve ' a searchiDl? 
criticism of the- , false standards of the present.' Iqbal. ·condemned 
apathy, timidity and obscurantism, and put activity, courage ' and 
practical achieYement in the forefront· of his message.' 'I<t.bal: an 
earlier commentator said, 'dreams of a world ruled by. religion, Dot by 
politics. His philosophy uwes much to Nietzsche and Bergson, and 
his poetry often reminds us of Shelley, yet he thinks and feels as a 
Muslim and just for that reason his influence may be great.~ Great, 
it was great, and in the revi,'al of Muslim activity in many spheres of 
public life his words were a !Otimulating, challmging force whose 
vitality Muslim leaders all over India constantly acknowledge, 
Essentially a poet of Islamic Renaissance, Iqbal was also an interpre
ter of modern Western thought, and his clear, intel ectual writing 
has strengthened the masculine qualities of Urdu poetry. 

"I~ the formative constitutional period of the twenties and early 
thirities, Sir Muhammad Iqbal took a leading part in Indian pOlitics 
att~nding the Round Table Conference, and presiding at . Muslim 
conferences in this coun·try. He gave the Muslims good leadership 
and shrewd advice. In the loss of a man of such versatility, snell. 
capacity for making memorable yerse and giving utterance to inspiring 
s~arching thought, much more than the Muslim community has . ~er
ed India and the world of I etters are the poorer for his death, ·the .richer 
for ~vlult he has written,"-The Statesmal1, April 23, 1938. 

"After a protracted illness the poet and philosopher of tliePunjab, 
Sir Muhammad Iqbal, brelthed his last on Thursday morning. G~owing 

tributes ha,-e been paid to his memory by friends and. foes alike. Sir 
Muhammad Iqbal has been praised for his ·gift of ,-ersification also 
as a pOlitician, But it is as a philosopher that his w,~rk will be 
remembered and appreciated in years to come. In his lifetIme Sir 
Muh.ammad was often misunderstood as .a communalist, especially 
during the . concluding years of his life. But e,-en his communalism was 
founded in Internationalism. He belieyed in the unity of man through 
Islam. Pan-Islamism was not a political creed with hiPl: it w.>s ~ther 
the unification of mankind on' a spiritual basis . . Ther~ '_ \v9$ ,·no di,'orce 
between: reiigion and politics with Sir Muha~mad IqbaL His religio~ 
was all-comprehensive. As a Sufi he believed . in the truth Of,' all 
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religions, but Islam, he thought, represented a synthesis of all that 
was best in all religions. - He started as a politician and a patriot, but 
Ion of country, he thought, was not enough to satisfy his sours 
hunger fur !;cryicc ami sacrifice. Tlia t cxplains his intense religious 
enthusiasm and pan-Islamic ideals. Sir Muhammad has been mislIll
-derstood, but I-lOt {'\TIl his cnemics call accuse him of petty selfishncss. 
He was a great man in the real sense of the term and his dca tit has 
rightly been mourned by people of all cla~s('s and ::;hades of opinion." 

- -The Daily Herald, April 25, r~138. 

":\s far as ~luslims wcre -concerned it can be claimed that I Cjb".! 
was the strongest li\-ing factor bet\H-e11 ;\1\l~lims of diH'fgent yicws 
Olnd opinions, for !c_Ibal was common to the III all. The late Mau!'tn,l 
Muhammad A~i who, for a considerable time belonged to a different 
political clan, used to publicly aCknowledge that he had learned thc 
true nature of Islam through Iqbal. Meetings of Muslims of different 
poli tical views ha ye begun and ended with quoh tions from Iqbal. 
One need not emphasise this point, for it speaks for itself that 
Muhammad Iqbal w<'s the most prominent and towering personality 
among the Muslims who eyer looked to him for inspiration and it is 
for this reason that we mourn his death to-day as if ever his sen'ices 
were needed for the good of his community and- country, it is at 
this hour. 

"In politics the late Sir Muhammad Iq b:ll contributed a realistic 
vision of Indian Unity and Liberty. As a poet and philosopher he 
belieyed that only social revolution and reconstruction on a gigantic 
scale could solve India's political aJld economic programme. vVe have 
in mind his illuminating presidential address at the All-India session of 
the Muslim League in 1930 which was :I thought-pro\,oking 3ddress, 
in the course of which he s:lid: 'At the present moment the national 
idea is racialisiJlg the outlook of Muslims, and thus materially 
counteracting the hum<lnising work of Islam. And the growth of 
racial consciousness may mean the growth of a standard different and 
e\'en opposed to the standards of Islam. I hope you will pardon 
me for this app3.rently acadrmic dis<cnssion. To address this session 
of the All-India Muslim Leagu(' you ilaye selected a lUall who -is lIot 

despaired of Islam as a living Jorce for freeing the outlook of man 
from its geographical limitations, who believes that religion is a power 
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of the utmost importance in the life of individuals as well as state~. 

and finally who believes that Islam is itself Destiny and will not suffer 
a destiny."-The Star of India. 

AS THEY REMEMBER HIM 

IQBAL was the foremost thinker of the Muslim world of his time 
and was the greatest poet of the century. His poetry has a special 
message. which is designed to guide the nations in adversity to splen
dour and glory. He led a simple life. the life of a dervish. In 
contradistinction to other political thinkers. he had a wakeful and free 
conscience. Lying and misrepresentation were the most nefarious sins 
in his eyes. He never deceived any individual or nation for political 
ends. He never sold his personal opinion. whether , wrong or right. at 
any price. From the very beginning. he loved a life of solitude and 
meditation. His door was open to all and he treated all alike. 

He was a free man and lived freely. , His verses are full of 
ma'rifat as he believed in faith and good deeds. He was a liberal thinker· 
and his love for Islam had nothing in it which coul~ be termed fana
ticism. His philosophy is based upon , the protection and development 
of the Self. Consequently. to him. this life was a part of another iife 
to whic~ deeds opened the way. 

It is true he had to take part in politics during the latter part of , 
his life. but he was not meant for that. His personality was far 
above hypocrisy and c.onspiracy. which are regarded by many as 
compulsory factors to gain success in political life. It was perhaps 
3.t a political gathering that he delivered a speech concerning the 
iecay of Muslim art and literature. Towards the end of his speech, he 

. \ 

emphasised the great necessity of setting up a library for the protec-
tion of Islamic culture and literature. 

In a way. Iqbal was a poet and philosopher who gave a touch of 
nodernism to Islam. According to his views Islam is a !,lui.versal 
'eligion that covers all the possiblities of human faith and,' the invin
:ible soul. The uuiversal Islam that he wanted to establish was not 
1 uarrow circle of ' conservatism ; it was rather a strong republic of 
:reat minds. 

Iqbal considered himself a ' citizen of the world and. as such, he 
'egarded the whole world as his native land: It is quite apparent thata 
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small country like .Kashmir with a small population of poor people 
does not 'occupy a very enviable position in the world. However, the 
Doctor had a sincere 'love for the land of his forefathers and felt great 
concern for the poor 'people of the" Paradise on the Earth." 

Most of his early poems that were 'published in the literary 
magazines were about Kashmir anti the people of Kashmir. On his 
return fmm England ,he worked as Secretary of the Kashmir Anjuman. 
On behalf of the Kashmiris of the Punjab, Sir Muhammad Iqbal read 
an address of welcome in ,Persian to ' Nawab Sir Saleemullah Khan, of 
Dacca, when the latter paid a visit to Amritsar to attend a meeting of 
the Educational Conference. 

Iqbal met the late Maharaja of Kashmir on' one or two occasions 
as the Maharaja invited him as a guest. In Kash~r, the poet could 
not remain unimpressed by all what he saw there. A visit to the Nashat 
Bagh gave him the spiritual. solitude to sing :-

L)~ <;!-4) <;!-I;:,) <;!-'r 
Some wine. a 'book. a lute and a beloved. 

A \Valk in the Nashat Bagh made him think of the unhappy lot of 
the people of Kashmir : 

L)I,.;.. ~ j .l.;;;1,)' .r .d 
LJl-..,r; .)"...j ~l:..!;u ~"... 
LJt; JW 4...1~ ~ ~.,..; 
G..;I.;A= J')"I .t.:.- ),) J.j 

G..JI,r; ~,}T ~.r-S\":' J,) 

The Kashmiri. who is accu.stomed to slavery. 
Carves an idol from the tombstone serene. 

His woeful mind is altogether devoid of high thought

Ignorant of his Self and ashamed of himself . 
. His master wears a r ,obe of silk through his labour; 

And his body is destined to patches and shreds. 
There is neither the light of sight in his eyes. 

Nor is there a restless heart in his breast! 

O. sprinkle a drop of the revivifying wine on the Kashmiri. 

So that his ashes may give birth to an en;-ber ! 

Ghani was a famous poet in the time of Shah jehan, the Moghul 

Emperor. The poet's greatness was recognised throughout India and 
Iran. He did not attend the court of the Emperor, even when he was 
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summoned. As a rule, wheneyer h~ was inside his house, he used to 
close the door and wheneyer he went out, he Jeft the door ( pen. Some
body asked' hitn the reaSOn for this, the po~t said: "I,myself am a 
valuable thing; I am not at home, what is there to guard?" 
Iqbal describes the poet's approach in the following teautifullines :-

1.:: • £ -- • I' . I I. • (. T . .r-- >-:::-' .r.--' ~ Y .r--"-P ~ L~ ~ u c.r-
- ..;:....:;I.iS" I., I) 0,,; 1."..]1 .:;..;) ~ ..;:....:;1.) ~1 ).) .)y. 1.;- )J..il Y.-

eS /' y )l)' jl .) )1.) ..,..~ ~) J.) LrL LI P 2-;. 
r-I ~ ~I ~ -' ~; ~.)r d ,.rY- ~ ~4 "'1 

..:-~ L"k. ~ ?- .A,jl;. c.r-).) ..::-1-,) ul;l~ J..i.l~.) "-{!:iT u--j 
u!1 .!..il;. ).) ..::-1 d.1./ t l~ u!1 .!..iLl)' "-1 ~ L; J.i. 

..:.....J .\.il;. ).) j.,}1 Jv.... uT u~ 
..:......:i .\.iLl)' ~ d-jl ;; ~ 

Ghani-the poet with the voice of a nightingal{', 

The bard of Kashmir, the " Paradise on Earth," 

When he was inside his house, he would close the door, 

And when he went out, he left the door open. 

Someone said to him: "0 heart-winning poet! 
Everybody wonders at your code of action strange." 

And what'! reply gave the poor man, 
Poor man-a rich man as a matter of truth! 

"\Vhat my friends have seen of me is just and right; 
Where is a valuable thing other than myself herein? 
As long as Ghani the poet sits in his aboQ(>, 
He is a highly .... aluable thing therein . 

. And when he ceases to illuminate the Assembly as such, 
There is no abode more empty than his ." 

Iqbal p~oduced another poem during his visit to Kashmir which l ' 

vividly descnptive :-

. ' .. ~ ,, ' p ~.) ., JS ., • .,s- L.;S rl)' "-1 '-"'" ) 

p ~ ~ JJ':J ~ "-1 ulr!- ulr!- • .r.
~.,..; ~~ )Lr! t/' C'>-- C'>-- )l.r! .)4 
J5j 0.,)li .;- .r. ~.,j ~.,j ;l- _~ LJ·.,d..p 
j4 ti ~ A ~j ~ J..:j .\.i lJ 

<", :, .:...; ,.; oJ. •• 
~ u r -- LJ' Cr---') .~ ~ ~ 

Y:" ..,..T ~ C'>-
.;:..::. .;:..::. y T \F 

J.".-..).r. I..)l;. j .u'Y 

~ )r Jr .5L;;. 
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.x.r. \.T-'(>l- "-! • .)4 0j jL. )1,; ~ ~j 

) ~ ~jl ~I I) )lr! :"-1; Ii 

~.r. 0- ~) A.J':i ~.r. .r:....;:;..) 
p ~~ "-! 'w ) . l.!S" -,I d-' .r. A 

Unpack in Kashmir and watch the mountains and meadows; 

Look at the plentiful grass and the gardens of pGppies, 

The gentle gusts of the spring hreeze and flocks of hirds ; 

\Yatch the rin g·don and the starl ing in pairs on the pom<>granate tree. 
Lest the evil eye of the sky should fall upon its beauty-

Look at the wil of narcissus coYCring the face of the Earth' 
The poppy sprang from the earth and the wa,·c rolled in the stream; 

Look at the dust-glowing with embers, and look at the waterin ripples. 

Use the plectrum on the instrument and pour wine into the goblet; 

\Vatch the caravan of Sprin g-proceeding in a galaxy! 
A young Brahman girl , tulip·faced, fragrant as jasminc-

Open thy eyes t owards her and then look upon thyself ! 

One day a derv£sh paid a \,isit to Iqbal. The conversation that 
took place there is interesting in so far as it reveals the inner depths of 

Iqbal's mind. "Pious man! pray for me, " said Iqbal to the dervish. 

"Do you want riches?" asked the latter. "No," said Iqbal, "I am not 
greedy for that, I am a dervish and God looks to my humble needs." 
"Do you desire honour and Tank in the world, then ?" "No, that even 
I haye. I do not aspire to a high rank." "Do you then wish to meet 

God?" enquired the dert'ish. Now a peculiar brightness appeared in 
the eyes of the poet and he remarked: "To me'?t God, dervish? How 
can I meet Him; I am a simple man and He is God. The only relation 
that I have with Him is that of worship. Meeting, what does that mean? 
If I come to know that God is comll1g to see me, I'll nm away coYering 
a dIstance of miles , for the SImple reaSOn .that if the rh"er meets th{ drop, 
the latter will ,·ani~h" I want to preserye my entity as a drop and do 
not want to efface myself. While at the same time maintaining my 
position as 2. drop , I want t o create in myself the properties of a 

flver! " 

The don' ish then mo,"ed his ,head complacently and said, "Wah, 

f atal Baba I I haye found you accordin"g to.what I have heard of you. 
You knOw the mashrab so well yom::elf. You hardly need the prayer of 

a, den'ish, .. 
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When the great philosopher sat reclining against a pillow on his 
bed and surveyed the hc:ghts of philosophy and \"er~e, the whole-world 
seemed to condescend before the flights of his thought. His 'humble 
house' was the rendez,'ofls of great scholars and men of power, but he 
never felt the necessity of mdulging in lavish enertainment. Often, when 
he met eminent ambassadors of Europe and scholars of the West:,,)le only 
wore a cotton vest and a tehba}~d. His meals and clothes were unusually 
simple. The~e worldly things were of nO value to him as compared, with 
his inexhaustible munificence of knowledge and thought. He was almost 
an Emperor III the domain of knowledge. What was the necessity of 
outward show then? He tried to create a sense of confidence III humanity 
by drawing the attention of the whole world to the theory of his "Perf gt 
Man" and in regard to nature, elevated man to celestial heights. He 
made the Muslims th:nk of their past, gave them comfort in their 
present despair and drew the picture of a bright future in store for 
them. 

He lit a flame of hope In the heart of every Muslim and brought 
a nation, gone astray, back to the fold of the Prophet (May we be 
his sacrifice !) and convinced them that the Prophet's bl€ssings may help 
the Muslims to recover their past glory: 

'::-.JI ~ .... d-.) ~ I) ~y.. uL....r. ~ 
.::-1 ~y. iW .s~; .,,4 J-3"'t 

Iqbal had an exquisite sense of humour. His associates, often, 
during serious discussions were provoked to unconventional laughter. 
He was a patient and untiring traveller in the dry Sahara of philosophy, 
Every important book on philosophy that was published in Europe 
reached him. He had placed standing orders with the publishers in 
Berlin to send him all such publications. 

The Allama's de"o:ion to the Holy Prophet was unshakeable. 
Whenever he gave a talk on the subject of prophethood, he would 
discuss at length from the point of view of modern psychology the 
various forms of revelation of a prophet, perfect manhood, . balance 

betwee:l sentiment and intuition and freedom of the human ego so con
vin~ingly that even an opponent could hardly resist the forc~ of his 
logic. According to him, the truth is that reason and sentiment should 

. go hand in hand to ensure the perfection 'Of , man. Among 



THE POET OF THE EAST 

philosophers, reason dominates sentiment and with the poets · the case 
is otherwise; but, . as Iqbal was a philosopher as well as a poet, he 

"had both the things equally present in him, Islam demands such a 
harmony of heart and head, so that rationalism and mysticism may not 
encroach upon the bounds of each other. 

While returning to India from the Round Table Conference, Iqbal 
visited Egypt and Palestine. Later on in India, he gave a . talk on the 
affairs of Palestine and Bait-ul-Muqaddas : 

" I have carefully seen the places of worship for the Jews and the 
Christians. These places are underground and are so dark that it 
necessitates the lighting of lamps in the day-time. Just on entering 
therein, One feels the atmosphere so unimpressively sad and dry that 
even the limbs are benumbed. When I came out, having seen these 
places of worship, I thanked God that Islam is the first religion that 
has ordained man to pray in the open and in fresh air and has laid 
emphasis on praying in the life-giving light of the sun." 

One day a disappointed young man was si~ting close to him and 
was bewailing his ill-succees in life and complaining of his. misfortune. 
Iqbal asked him to. take courage and keep a stout heart, and said: -

" The only object of human life-is action. Where the Quran says 
that jinn and man were created to worship God, worship also means 
action .. Every man is on a small scale a creator, ' and to destroy 
these creative powers in man , is a sin. The Prophet came into the 
world to tell the people what is good and what is bad. Barry on your 
struggle without the least thought of success Or iIl-:success ! .'~ 

The Doctor never made an effort to compose poetry. Sometimes 
he w~s inactive for a whole year. Whenever he was under the influence ' 
of the Muse, he brought forth verses prolifically. One day, he said, 
"Many a time it so happens that I lie 41 my bed, verses in perfect 
metrical form begin to form in my mind and then the next morning 
tIiey cannot be easily recalled. I now keep a pencil and a piece of 
paper under my pillow so that whenever I am in slich a mood, I write 
the first word of every verse. These worqshelp me to reproduce th~ 

\'erse~ in the momin~." 
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One day, some students of a local college visited Iqbal. Islamic 
equality happened to be the topic of conversation. The Doctor remarked, 
"This is my advice to you; go and disseminate it among the people. It is 
the duty of every Muslim that the curse of caste system should at once 
be eradicated. Your caste is Islam, . Whenever you face the necessity 
of disclosing your caste, insist on the fact that you are a Muslim. It 
is also the duty of every Muslim that he should say his prayers in the 
company of ·.an Imam of any sect, provided he believes ip the unity of . 
God and the finality of Prophet hood. Again, it is the duty of every 
Muslim, be he rich or poor, to abhor idleness. He should earn his daily 
bread,11o matter how little, "with the sweat of his brow." 

The anniversaries ,of the Anjuman-i-Himayat-i-Islam in those days 
more or less resembled "lIterary fairs ". Maulana Nazir Ahmad, 
Khawaja Altaf Husain Hali, Shahzada Arshad Gorgani, Shah Sulaiman 
Seoharvi and other eminent orators and poets used to attend these 

. annual gatherings, and visitors were drawn from all corn·ers of India. 

Iqbal had gained for himself, in a year or two, a ~onspicuous place, and 
after his return from Europe, the glory and splendour of the Anjuman 
to a great extent depended on Iqbal's verses. 

One of his friends says: " The more I was getting closer to the 
poet, the mOre I was . convinced of his . greatness. It was surprising 
that in spite of his deep study of philosophy, he was so much impressed 
by religion, and, unless one studied him at close quarters, it was difficult 
to appreciate his admiration and love for Islam and the Holy Prophet 
(Peac_e be upon him). One night, I left him peaceful and content as 
his pulse was hopeful, but when I felt his pulse in the morning, it was 
very weak; consequently, I was verv much disappointed. On 
making enquiry, it came to be known that the Doctor had been 
thinking of Muslims and had been weeping bitterly during 
the night, He was now in a precarious conditicn and it was feared his 
heart might fail. The poet was fervently devoted to · the Holy Quran 
and was in the habit of reciting it aloud since youth. While reading 
the Holy Quran, he seemed to be greatly impressed. The one great 

. reason why he felt the loss of his voice in his later . years was that he 
could not r~ad the Holy Quran aloud. During his illness, when the 
Quran Was read aloud, teru:s often welled up in his eyes." . 
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Although people at large knew him as a poet, he considered ' poetry 
only as a vehide for the propagation of his thoughts. Like other poets, 
he did not like to be asked to recite his yerses . His poetic mood was 
different from that o'f others. He once observed : -'For some four or five 
rnonths I feel that a special energy is regenerated in me which enables 
me to compose \'erses without any effort and durir,g this influence 
I attend to domestic affairs as well, but, mostly I feel inclined 
towards \'ersification. In these days, for this purpose, I have to keep 
awake at night ," On enquiry, he added : " At the most I can compose 
three hundered "erses in a single night; aftn a few months this 
energy is eXhausted." 

Iqbal was always a\'erse to taking medicine and once he said," A 
doctor'5 medicines (allopathic) "re unbuman, because they do not 
appeal to the taste of the patient," and added, "Medical science is an 
ill-success for its disregard for thc science of life." 

A few years before death the Jamia Miliia Islamia of Delhi started a 
series of extension lectures. These lectures had two objects: one, that 
prominent men from foreign lands could be brought into conta ct with 
the students of the J a mia ; the other that the students might be able 
to enhance their knowledge by knowing the problems and objects of life 
in this country. 

InI913, the late Dr. Ansari went to Europe. He met Ghazi 
Rauf Bey in Paris and requested him to visit the J amia to deliver a 
series of six lectures on the history of the Turks, the Great War and 
various Islamic topics. Ghazi Rauf Bey consented and came out 
to India the next year. When the new;; reached India, the Muslims 
were greately pleased, because the Ghazi was the first President of the 
National Assembly and the captain of the Hamidia during the B"lkan 
<'nd the Great Wars, and had performed deeds of valour which had 
astonished the world. Besides all that, he was a soldier of acknowledged 
courage and devotion to Islam. 

Ghazi Rauf Bey delivered six lectures in all. Various prominent 
men in India were' selected to preside over these meetings. Dr. Iqbal 
was requested' to preside ,at the fourth lecture. 

Iqbal proceeded to Delhi. The staff and students of the Jamia 
and the citiZens gathered' at the railway station to welcome him. He 
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ptoftisely garlanded and was escortfd to the bungalow of Dr. 
Ansari amid shouts of Al!ah-a-Akbar. In the e"ening the Allama 
arrived at the lamia in the company of Ghazi R~uf Bey, some 
fifteen minutes before the meeting, and sat in a room adjoining 
the Hall. At the appointed time the distinguished Pre3ident and the 
lecturer were requested to enter the Hall. Both the Ghazi and the 
Allama stood up at the sa me' time and when they came near the door, 
the Allama placed his hand on Rauf's dloulder and asked him to pro
ceed, but the latter, with the utmost respect, asked the Allama to step 
forward at the same time remarking, " You are our leader, and we 
your followers, so you must lead us!" The incident shows · the feelings 
of respect that Ghazi Rauf entertained for the poet. 

After the Ghazi 's lecture On " Pan·Islamism and . Nationalism," the 
Allama spoke for about two hours On the very same topic. The audience 
lisfened spell-bound as he explained the necessity and importance of 
Pan-Islamism and then refuted the general objections raised by· the 
Europeans. He despised nationalism and considered it extremely injur
ioU5 to human evolution. At the end he recited for the first time a 
stanza from his weIl known poem, Masjid-i-QlIrtaba ; 

.;;..l;' .)~ .! ~ ~ J jJ) ~W .. 
On another occasion, while the Doctor was presiding at a lecture 

by Ghazi Rauf Bey, he delivered a sho.t speech in the cOurse of which 
he narrated the following story : 

" During the War some disciples of Satan presented themselves 
before him and saw him lying in an easy chair , smoking a cigar. 
The disciples asked him, . How is it that you are free nowadays, Sir? 
Is there nothing for you to do? ' Satan replied, . I am idle nowadays 
arid have nothing to do, for I have m~tde oYer charge of my work to the· 
British Cabinet.' "l'he audience was proyoked to boisterous laughter. 

. In the evening after a short speech by the Sheikh-ul-ul-1 aniia, 
Ha~~at Allama spoke for two hours and gave his impressions of his 
recent journey from London to Cordova. He also described his meetI~g 
with Bergson at Paris and how the latter was plea"ed to hear. the HOly 
Prophefs saymg : />JJI I~~ (Don't speak ill of Time I) . 

. As a student, he was a precocious young man. When he appeared 
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4t.J>ublic, he was liked by all. When he was practising as a Iawy~r, I;!.~ 

was looked upon as a rival by those who were prominent in the social 
li_fe of the Punjab. Very unhealthy propaganda was carried op against 
him and the higher quarters were constantly informed that he was a mere 
poet and was not going to be a success in any other walk of life. But 
it was due to his sterling merits ar.d honesty in public life that he rose 
to such Himalayan heights. It is true that he was not an ascetic 
youth, but on the contrary paid occasional visits to restaurants; he was a 
man with a live heart. He sang yerses and belie\-ed in the higher 
attributes of life. For his powerful intellect he was respected by all. 
He did not believe in going out much. Even when he recei\;ed an in
dtation from the Go\'ernor " of the Punjab to attend a party, he 
generally expressed his inability to do so. 

In 1927, when the Simon Commission visited India, SOme prominent 
men of the Punjab appeared before its members. After Sir Muhammad 
Shaft and Sir Abdul Qadir had expres~ed their views, Sir Muhammad 
Iqbal addressed the" Commission as follows: 

"Create such a situation that Muslims may not be exploited by , the 
Government as well as by the Hindus, if you desire the pennanent 
safety of the British Empire. "As we are victims of two fonns of ex
ploitation, we want protection. Vie have been economically weakened 
fof. the last One hundred years." On this point the Commission question
ed him: " Why do you say Hindu exploitation ?~: ";, Exploitation iJ.llder 
the protection of British guns ," repJiedIqbal. . . 

During his last days Iqbal '~ mind was greatly agitated by the 
Palestine question and the Shahid Ganj affair. Asa consequence, he 
was constantly appealing to Britrsh statesmen sympathetically to con
sider the Palestine situation. He was deeply wounded by the Shahid 
Gani Mosque incident. Often, during this time, " he asked his close 
friends to carry his bed (he was ill) to the Shahid -Gani Mosque. " let 
me be the first to be shot so that it might contribute to Muslim unity, 

. and if by the death of a single person such unity would result, let me 
die." He had a keen desire to fall a. martyr in the Shahid Ganj 
Mosque agitation. He was not in favour of taking the appeal ~ of the 
Shahid Gani case to the Privy Council and, therefore! said ; " I have no 
more faith in British justicP " " 
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He was the a,rch-priestof Pan-Islamism and felt deep concern for 
the. Islamic nations in Asia. He looked upon them as different units of 
a larger Whole, the Muslim -world, and to him their unity was of the 
utm05t _ importance in the fa~t-mo,'ing en'nts of the world. He visual
ised Islam as a great movement and he 'was pj'!rhaps the first Muslim 
in modem times to consider Islam to be a movement in the modern 
~nse. He believed that it was the duty of every Muslim to help the 
C:lUse of this movement in all the spheres of hum~n acth·ity- r.eligious, 
economic and political. He once expressed his "iews on Islam to a 
friend, ~ying, "Islam is a phase in the progress of man, and - it is the 
final phase. It has the infinite cap3city <1\. expressing the great human 
possibilities, so far unre\"ealed." He·was t;reatly perturbed by the sorry 
plight of the Muslims of to-day, and Once when he had.to give an impor
tant statement in reply to M;ulana Husain Ahmad Madani, he was 
occupied till one O'clock in the night. 

In his view, the Indian Muslims had p.1ssed through three periods 
during the last fifty years. The first period saw the growth of societies. 
VariOUS associations were set up all over India and they vied -with one 
another as rivals; The second period commenced as Western edu-

_ cation WClS introduced with the Aligarh Movement and Musl-ims 
turned their attention to eduration on Western principfes. As a 
result, the new generatiQn was getting away from religion. \Vestem 
education brought forward- a few pe'~le" but the Muslim maSSeS re
mained in the ba'ckground. Religion was prom:nent in the third period, 
as it was realised that Islam required the revival of religion. DUrIng 
this period several' Mujaddids ' and' Nabis 'appeared. It was another 
blow to the solidarity of Islam. 

The poet has left the following two "erses to be ir:srribed on his 
cenotaph :-

, ... n;. d-j I r .r. ..r~ y:.. ~) y.;-

.) Yo l: .... ::;T I.. 4 .J.:.:.Jt' .-A 

)L..... u! I ..:;..~ I..u ~ ~l .J 

.)y. ~ jl .J d .u- 4 .J d ~ 
\Vhen I packed my wardrobe from this abode, 

All the folk said, "He was acquainted with us." 
But nobody knew this wayfarer-
,,\s to what h,e said, to whom he said. and whence he ,\"a,~ __ 
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. :Wh~n Iqbal entered college, his [?other elicited .a promise from 
the young _ ma-n ., " If you happen to be successful, make use of your 
education for .the cauSe of Islam!" According toa st-atement of Iqbal, 
his father once que5tioned him abouLhis promise and the son respectfully 
replied, "I hayc constantly sen-ed the cause of Islam, Sir." Iqbal 
has been quoted to say that his father. at a yery late age, began to learn 
Persian to be sure that his SOn had fulfilled his promise~- His father 
adds. further to de,-ote all his talents to the cauSe of Islam rather than 
stri,-e for personal aggrandisement. 

Iqbal used to write letters to Sir Akbar Hydari, the N'awab of Bhopal, 
Sir Ross :\lasood, :\Ir_ :\iuhammad Ali jinnah, Justice Agha Haidar, 
Sir Shah Muhammad Sulaiman, Sardar Salah-ud-Din Saljuqi, the 
Afghan Consul-General at Delhi, His late Majesty King Nadir Shah, 
Sardar Muhammad Hashim Khan , the Prime Minister of Kabul, Zia-ud
Din Tabatabai , the Persian Minister, and Sardar Umrao Singh. His 
letters, if collected, would thro,i' much light On the broad range bf his life 
and thought. 

Iqbal was not Only a poet but he was also a great po\ver behind t-he 
Muslim WOrld, something like a directive force. Before his death, he 
wrote .a comprehensiYe letter to a friend of his in which he discussed 
practically ali thf'-serious problems of Islam as we face them to-day and 
fully explained how it was possible. to solve them. He emphasised his 
views on the immediate necEssit y of Islamic unity and .expressed . his 
opinion on the future policy of Afghanistan and Iran. At one time he 
personally discu::sed these matters with His late Majesty King Nadir 
Shah. He paid a VIsit to Afghanistan in 1933 to advise the Afghan 
Government on educational affairs and drew the Shah's attention to the 
printing and publishing of the HOly Quran. 

A shOrt time before the poet's de,th. Pandit Jawahar Lal Nehru, 
the Socialist leader of the Indian Congress, paid a ,-is it to Iqbal. During 
the discussions that they had, Iqbal put some important questions_ to 
the Pandit :-

" What form of go\'ernment do you want}" "Socialist, naturally," 
responded the Pandit. " What is the strength of your following? "asked 
Iqbal again, to which the Pandit replied, "Very small indeed l," ,< How 
cna you expect me to sacrifice the interest of eighty million - Muslims 
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. for a handful 0'£ peopI"e w.f{ose political outlook is as dim as the dusk? " 
He further asked, "If you desire the independence of Iridia jn an serious
ness, do y~u think you will be able ' to a~hie\-e this. end' \\ithout Muslim 
sympathy? How can you forget _the yast lands th~t lie between 
Europe and India? It is perhaps the A B , C of politics that no nation 
can act without havilig regard for the neighbouring nations. Bushire, 
Basrah, Baghdad, Aden, Aqaba, ~Iukalla and Suez are all Muslim cities 
and lie on the grand Imp~rial way ·to India. Can you forget that 'Muslim 
co-operatIon with India is of the utmost impOrtance? Try to make 
friends with the'Muslim nations of Western Asia or .. ~ -- -- .. " 

When Iqbal w~s on the Continent, Bergson, the French philosopher 
and a Nobel prize-winner, wrote a letter to Iqbal desiring to see hil1l, 
saying, "If I were keeping good health, I would see you personally. '" On 
his return from the Round ' Table Conference, Iqbal paid a visit to 
Bergson and Ilotwithstandmg the fact that the latter was suffering from 
paralysis, he scrambled on to his knees at the sight of Iqbal. Sard:lr 
Umrao S'ingh, we are fold, was present there and a hIghly philosophical 
discussion took place between the £\\'0 illustrious philosophe'~s . We 
learn that at this meeting, Iqbal recited the well known saying acribed to 
Kh. Muin-ud-Din Chishtj: . 

... ... . ;. yp..s:.L4J ~'j ci" .,jJIC · J 

ff I have a time with God when ever. the nearest angel dare not 
approach," by whlch the Doctor referred to the extremely close contact 
he had with the ultimate Truth . 

. In England, Iqbal was once approached by a worran , for his 
autograph. He quietly wrote a saying of the Holy Prophet: "I love 
p_rfume, women (gentility) and prayer." The innocent woman Was 
~, urprised and a,sked Iqbal if Islam held a belief in the soul of woman. 

Iqbal was a unique man with a peculiar brightness in his ' eyes~ Even 
his closest friends cou:d not look him in the face in his mo:>ds of glory. 
His glance was piercing and there was a peculiar ligh t in his eyes which 
inspired awe, Iqbal held the familiar belief of the Teutonic races in the 
Sup<!rman. ,He often sai'tl, "A strong personality can change the 
destiny of a p.ation." He was himself one of this type. He Once remarked 
that he had benefited little by his \'ast learning- Eastern and Western. 
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but .he . had derived immense benefit fro~ ~ J. '?J.l!o.J - .;)jJ~.~in~oc· 

a.trOn to~ the Prophet. He nry lt4stily re.iid .the:books which he reCeiv.M 
froni all . m:er the. word, yet ·hi 5 pmetra ting _eye piCked all th at-was impor
tant;: European politics and the problems of the Muslim woridwere the 
two imp~rtant things that preoccupied his:attention_ 

While ~t~ying .with the MiIftiof Bait-ul-Muqaddas on his way to 
London, he made up his mind to pay a yisit to the Holy Prophet's Mau
soleum_ At about 8 o'clock at night, the Mufti wa<; informed of his 
decision. He made all the arrangements for the Allama's journey . to 
Medina. At about 10 o'clock the same night, he changed his mind and 
told Ghulam Rasul ~Iihr that he had dropped the idea. Mihr Sahib was 
extremely aggrie\-ed to hear this. Iqbal exp~ained the matter sa};nJ, 
" It is not right for me to Yisit the Holy Prophet's graye while I am on 
n~y way to London. I will return to India and if he calls me, I will come, 
Insha-Allah !" DUrIng the same night Iqbal wrote his beautiful poem, 
Zafi.fj-o-Sha«q. In his yiew the position of the Prophet was tliat ofa 
mother to the Ummat who protects her child against inclement weathe~, 
heat and cold, pressing it to her bosom and thus preventing any har.n 
befalling it. 

Like many of the Doctor's friends, Sir Akbar Hydari suggested to 
Iqbal to go to Europe for expert medical treatment. In a moving letter 
\\Titten to him, Iqbal stated that h~ had finished his work and he. did not 
feel the neceosity of going to Vienna. The time of his deplrture, he said, 
was at hand. 

Javid, the younger son of Iqbal, once picked a quarrel with a com
rade. The boy took the complaint to the Doctor. Javid was called in 
and reprimanded: "If you go against the tenets of religion, you are no 
longer my SOil. Try to be ju;t to your friend, and respect their rights !" 

The mango was the Doctor's favourite fruit. On several occa<;ions, 
he enterta-ned his fr:ends at a mango party. He us(dto say that al. 
though the grape wa~ the highest stage in the H'alm of fruit~, the mango 
went a step ft~rther. During his last days h~could n:>1 take any food 
him~elf, but it was a great plea<;ure for him tq see his friends eat. A few 
days before his d~ath; he had .his friends served With ice-c~eam, which 
had beed prerared by the Germ1n governe~ who was' also in charge of 
the kitchen, . . 
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He never allowed political diffenences-ia,.-sMmrlktweenclhiiDself' and 
his friends. In the political arena he hadlOlCont:e'" <rcroS$;; stra~ m.en~. 

He was a uijdani himslf, ar.d-as such rce was : extre.melY.,:;elISrtiV:reever.y~ 

where and at all times. A ' shor.t time before bis:dca.t~)kehlu:ld seL his 
mind on writing a book, l1~trod1tctiotJ to the : SffiiiY.- ofiftl1'iu: fJit$ll1f, for 
which he had requisitioned the help of tl:e .R('ctor' o£- .· Al:XZhlllrr Univer
sity, but dictated only a few preliminar.y ,note,. 

The Doctor once said that after Aitmlghtl1i-i-Hldjipt_ hel: had ' a, 
mind to undertake another work which he would nameBir.r~i-1$rajjl. He 
proposed to - make it his last effort and it was to ec1ip?e aW !his :: otLer 
publications. Only a few of his works have so farr been:_translated into 
English. Like all hue artists he was jealous of. his works. :beUig tttansIated 
into other languages. Obviously, he feared :misr-epresentatiom: of, his 
thought. During his last visit to Eu:-ope, he trieddto·.:fin-d ,'. a -, qualified 
scholar to whom he could entrust the responsibility-of :Wl'i:15ing a :suitalDle 
introduction to his literary and philo30phie . aehie.vement5. _ Unfortu
nately, that was not possib!e in his lifetime~ 
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THE POETIC:\L WORKS OF [QBAL 

THE POET AS :\~ :\Rnsr , 

C' ,' OUNTt,ESS poetical works hal 'c oc,'n i· ft:,;(:rq~d by ' h1,llnani,tyth~l,t, 

have not been of con!;tructi\'c .value in the de\'elopmcnt of the 
human mind. but antiquity has imparted to them a sa~rcdncss and their 
appeal to our emotions is the.,sole cause of tlleir surl"i~aI. a respo~it(}ry 
ofunscientifit: thought. ' Such , books of mytholo~; and fiction a~e 
mi!llerou,; and must be reg;l~ded ,as a sacred btirden of human 'history, 

. - . .. ... 

, Iqbal was conscious of such a reality in the process of evolution and 
human progress. It is strange that he did not entertain a very ' lligl! 

opinion of the mode of poetic expression but only adopted it as a 

means to mO\'e the hearts of his reader . .;. Iqbal was a geniu5. Nature 
made a poet of him and. as such. his genius had a fair scope to :;hine and 
in the course of time Wh"ll it rmcltcd p('riection . it did really outshine 
the bright""t ;;tars in t il,' firmament of pI "'5}' , 

The domestic atmosphere in which t il.: pue{ II'd:'- hom and hred 
made him religious-minded :lnd th (' influence la;;ft'ci al l through 
his life as it deeply colour('d his thought. Born as h,' \\'a~ in a hO ll~ (, 

typically Eastern. he loved the people a~d civilization of th t' East and 
had a great regard for Asiatic culture. Besides. the pod \\, ,is a d(' I' out 
)Iuslim, brough t up in the religious traditions of I~lam and ~, s ~uch 

h"ld religion in high t"stecm. But with a background of Orienta l 
culture and though t . h(' W ' IS euucated on \\'t:~tern principks umit-r tl iC 
guid:;.nce of such farnou;; scholars as Arn,)ld and McT'lgg,Ht. He 
himself wa~ a erudite :'ch" lar and thus culti\'a ted a brca cier \ is i<. n 
of th ings. A~ a student' of philosophy he pcndra tcd the fu nd ,lmental 
secrets o j the unh'erse. made an expert study of human nature and 
took note of som~ radical problems. social and politic;J!. As h e was an 

Indian Muslim. he felt cOncern for his llati\'e land and its hydra
headed problems. He wished to see his , country free from foreign 
domination. but as a lluslim he painfully observed the grea t contr:lS{ 
between the glorious past and the ' deplorable pre~ent His interest 
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was not confined to the Indian soil, but extended all OYer the Muslim 
World; Eygpt, Turkey :lnd Persia equally occupied his attention. 
During his life, he was not for :t single moment forgetful of the fact that 
Islam was passing through a critical period. 

Iqbal spent his life mostly \\Titing poetlY: High thinking and 
5imple liying remained tr.e guiding principle of his life. In the interyals 

between his professional work 'he de\-oted his attention to ,"erse, and such 
a man was Tpdia's neeil. The nation had deteriorated; scciety' bad 
mox:ally gone , bankrupt and character bad, almost lost its meaning, 
Iqbal sailg to his people telling them to "wake up', or else die in sleep". 
For the upliH of the dejected nation, he based his teachings On the 
realisation of the Self and aiml d at the reconstruction of universal 

thought and society. , ThE' poet's labour must ha\-e been YeTy exacting 
fOr such a high standard of poetry as his is not a. work that can be 
finished o\-ernight. The acute mental efiorts of the poet must ha"e 

im'ol\-ed a terrific drain On his energy. 

Iqbal was not a voluminous writer. As a principle, he believed 
in ;trt to be constructi\"e. Accordingly, his works contain polished and 

chosen thoughts, the result of keen thinking and creative power. ' For 
the criticism of art with all the different criteria that are applied, it is 
essential to note that an artist's success depends primarily upon his 
presentation of what he aims at. If he has successfully conveyed his 
idea, his succes~ as an artist is assured . Yet he has to respect 
the unwritten word of the moral cede that an artist's work should be 
constructi\·e . From th,is point of \'iew~ the works of Iqbal are master
pieces of Urdu and Persian poetry and it is no exagg('ra tion that 

r.ontemporary literature in India had hardly a parallel. 

Before proceeding to Europe, he brought forth n:l.ture poel1l~ with 
a peculiar conflict 'of thought. The poet's mind was then in the pr<J('t'ss 

of evolution. Some of the poems werc simple; most of them were 
written for children after the style of \Vestern poets. Some of 
these poems reflect a deep colour 0f nationalism. During this period 
the poet earned ~ufficient popularity On the Lahore Anjuman's 

platform by reciting poems of Islamic interest. 

While the poet was in England he did not write much, but all that 
he wrote refIect {'d deep thought. The poet was conscious of his ';ocat~on 
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and was philosophising in the mid~l of busy EllTope,tJl life . Even 

there he is a true Asiatic, hut in any case he is not liappy. The.> poet'" 
visit to Europe and his study in 'ISlamic' literature and thought inspired 
him with a greater love lor'Islam. ' As he, PTc-p:lTc·d to return to his native 
land he wrote to his friends saying: ' "ATi;e and light up the Assembly 
b\' your fiery speech as darkness has CO\'cred the hr.ri70n of the East !" 

On hi's return from Engiand , his wrirings ~omau:ed a predominantly 
Islamic tinge. Although he composed stirring poems in conm'ction with 
the Tripoli War and other popular po~ms for '~h€- .\njuman platform. he 
nOw turned his :ntention to Persian poetry and pu blished his 1 enowned 
poems, Asrar-i-Khudi in IQI5 and R1I1r11!::-i-Beikhudi later. The former 
has been translated into English and has been widely ,apprE'ciated both 
in the East and in the West. After A. s l·.1I-O~Rilm1(Z, the poet busied 
himself with the preparation of Pi)'am-i-]Ja ~hriq in response to the 

D £wan of the German poet , Go('th(' , ' The P(\'.7l1i was publisfied.fn, 1922, 

and the same year the pOE'i published : his coIlection of UrdU poems, 
Bflll-g-i-Dara. The Piyam was folJowed by Z<lb'lIyci-Ajam and Ja.-id 

Nama, both in Persian. Now the poet began to write in Urdu again 

and published first Ba?-i-Jib'il and then 2<17b-i-Klllim. Tn these clays 
he aiso completed two Persian poems, M1r~afi:r and Pais ' CJi?ih- Bit) ad 

Kard. Armtlghan-i-H edjaz is a posthumous collection (1)f his p :::ems_ 

The fact s of Iqbal's life may be gathered from his biogt'apT;l.y.ou-t ' a. 

closer study of his works is necessary 'to understa'hcl'tbe poet ·s · mind' 
that could see destiny playing on the new for-c..'t's : at wolik in Asiatic 

li~ · 
IQBAL AND FOREIG N SCHOLARS 

IQBAL'S fame as poet-philosopher won. the hearts of m?ny rro~ 

minent scholars, philosophers and poets of aU nationalities. The foIlbw- ' 
ing brief description of the translations oi , his works into d;ffcreJ~t 

languages throws light on the unin'rsal poplllarity of the pO<'t in lhi· 

Muslim world and beyond. 

Husain Danish, a Turkish scholar, translated sl'\'eral poems of 
Iqbal into Turkish and wrote an ela borate re"iew on Piya1ll-i-!I'[fT.shriq. 

This fact was disc:osed by Dr. Taufiq Bey, a member of the Red 

Crescent Delegation . Dr. Taufiq added that hardly any schOlar, otheT 
than Husain Danish, would have explained the "iews of Iqbal so 
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explicitlY· One day Taufiq remarked Ihat if Dr. Iqbal were to pay a 
dsit to Constantinople, Ite would ha\'c b('('11 accorded a royal Wl'1cOmf:. 

:\gha Hadi Hasan, who was formerly an Afghan ambassador. Wl'lJt,~ a 
series I)f articles on PI)'atn-i-Jfashriq which were published in' s{:,'cral 
journals. Ah~d Rif 'at i~ a famou~ Egyptian tra\·cller.who lr.is"tra\·elled 
all over the IsJamic lal : d~ During hi~ tra\'Cls he stopped at Simla and 
Lahore. He translated many poems of Iqbal into Arabic and . theY<' 
translations were published in one of Egypt'" foremost daily paper. 
AI-A lira,,:. 

Mauhi Abdul Haq Haqqi, of Eagld?d. a former Professor of the 
Aligarh :'Ifuslim Unh'ersity, traI:slated Iqbal's widely sung poem. 
Tara't~a into Arabic. This translation appeared in sewral Egyptian 
papers as well. 

Dr. Nicholson , of the Cambridge Unh·ersity. rendered Asrar-i
. Khudi into English and wrote a learned re\'iew on PiY£llll-i-Mashriq in 
the Islamica (Germany). The translation of this re\'iew appe:tred in 

the' Nairang-i-KhiJIl/ of Lahore in I925. 

The late Prvfc:'sor Browne wrotc a review on the English trans
lation of Asral'-i-Khudi, which appeared in the journ;!l of the Royal 
Asiatic Society in H)2I. Professor Browne also referred to Iqbal's works 
in connection with Shihab-ud-Din Suhrawardi in the fourth "olume of his 
monumental work . Tlz' Lito-a,y History 4 Prrsi,;. 

Deutsche RUSSI! translated the Introduction of P(\'nm-i-.Ua shi'iq 
into German aIld explained its aims and object~. Dr. Ficher of the 
Leipzig Unin>rsity and Editor of the Is1.171lic<7 wrote a comprehen . .;i \·c 
re\,iew on P iyam·Alashriq and compared Iqbal to G·;ethc. The German 
Orientali,t . Dr. Ham ~Ia(llge, w1l0 is a distingui . .;l.t'd poet. welcomed 
Piatn-i-},la shriq with great admiration, and tr<ln"l :1t('11 a certain portion 
of this work, writing it on parchment with Ori('ntal paillting~ :.nd <el1t it 
to Iqbal as a present. In Germany a society has been founded after 
the name of Iqbal , the object of which is th' dissemination of Iqhal's 

teachings and poeiry. 

Dr. Scaria, a famous Italian scholar, who paid a \';sit to Afghani5tan 
some years ago, published a critical article on Iqbal. Some years agq, 
a book On Indian literature was publisred in Germany. The collection 
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contains sdection:; of indian poetry incorporating :tixc poems of Iqbal 
therein. :\ Rllssian schow.r, who had tran~nefi all o.·er India, visited 
Lahore only to see IqbaL He wrote a comprehensive review QJl Asr,ar-i
Khudi in Russian. 

:Ur. Forrester reyiewed the English tr.mslation <>f Asrar-i-KTzudi in 
the Atlzeni'llm of Ig2I, ex;~mip.ing the poet's teaching; as a national 
reformer. Thc:e is a chapter under the caption , U The Dawn of )Iodem 

Literature," in a book called iii-dill·" A"i'lk~'lin[:. by Mackenzie, wherein 
appears a d("scriptiyc note on I<'Jba1 from th: pen vf Sardar Sir Jogindra 
Singh. The book WaS pubii;:hed in "·\mer!ca in 1'd.!7. 

BANG-I-DAK·\ 

UA NG-i-J )."t 1<..1 is a cullection vf Ighar,; l:rdu poem:; which was 

puhlislled for the first time in lYZ-t and has ~illct: rapidly passed through 
print ulany time:;. 

Tbe work is divid<!d in to three varts. The first part contains the 
poems written up to the year 190j. This was the time before the poet 
left India. for England. The s-2<;ond part contains poems written 
between IqOj and 190~-the period of the poet's stay ill England. The 
third part includes the poem' written aiter his return to India in 1905-
The book open~ with a comprehensi,·c Intruduction by Sir Abdul Qadir. 
Bar-at-Law. formerly Editor of tltt: JlaiJr:<ln. The writer, bem"g a 

friend of lqbal,givcs a short biographical sketch of the poet and bnefiy 

describes the ,·arious stages tlirough \.,.hich the po,~rs mind passed. He 
maintains t h;Ji. there is no hoak of Urdu ,"erSe which can be compared 

,vith" Ba"ng-i-Dara. for the simple r('a"on that the work is the result of 
,ra"st study, experience , "obsen"ation and t ran'1. 

Bef~r<.: undertakillt;;\n appreciation and critici;m oihis work"s," it i~ 
essential to know that t he mind of a poet has "to "pass t hrough yarlous 
:-tages of dCHlopment before it "call ~tiain periection in the realms "of 
l:xpressio"Ii and thought. The growth of the human mind ca~ "be co"m
par~d to the growth of a plant. .-\part" from hereditary potc·ntialities, 
I}-;C soil mu;;t 1)(' fertile and then the seed fe'luire:; adequate " watering 

;J.nd congenial' ."atmosphere. .-\.lJ these thing:; taken together /~IlSUrt' 
the healthy growth of th!: plant" A close study of the development" of 
pqetit.:thought is, t"her .. fore . ~'ery l1ece~sary to understand the poet'~ 
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mind, Ellyironment is the !ir::;t obstacle that 11l<l!I1 has to encounter ill 

natur,', and since a poet pos;;l'~~es ~l sensitin' temperamenJ.. he f eels it~ 

influence all the more, Nature is a real book of study [,)r mam. .\ poet 
,;annot, t11l'rcforc , but make obsef\'ation~ and collect \ ' <lsI: <.!a.ta for 

inference' . 

In his early days of poetical practice; besides lyriGs, lq bal \V.a~ gj"t:;Ill 
to serious thinking. N .lturaL phenomena and world l'~;ents· were the 
lirst things that illfhlenced him,. 'Lhe problems of Iih: and tbis \V orl 'do 
madc him think till he had dr;l:\\:n ~ . lml' reasonable (;1.In:dusjou~ which 
,,'er,' " \"(~ntllally pr-:st'll.t.e.<.L.a,,, ;l,;-pt?\l l!.';' 0)(, philosophic t[UltJV; . Th.~' · \l,:odil1\; 

tall' u/ thl' fall of the Jtugl)a!' Eillpire ,Hid th.e :;o£ial conditions (:)j 

InJian Muslims,<lIHi the gen.eLL!· <redin.e of lsIamlc nations o€cupied 

and intluI.mcecl. his mind. He· ga~'e' ,, <lice. te, hi::;. feelings in the form of 

poems' aiming at the re\'iv <Ilt of lsI:am and. the reconstntctron .OI; !islamic: 
society .. Tlte poet's lo,>e for his (!;;0un.try found expr6si:on in many 

natioD'aLi:stic poem.~, but after his .-bin to England tlrerc wa!' a materIal 

chang,e in his views.. He ll.0W b.ecame· a citizen 00£ the world and! e\.'ery 

country was. his nati,'e Ian.a as: he belie\'ed in humanity. 

As might bc naturally expected, the earlier poems of S,mg-i-Dtlra 

are comparatively simple and the metre is common. The first part 

contains a large number of nature poems with the yisiblc influence of 

literature and poetic ideology of Europe, and .they remind the reader 
of William Cowper, Wordsworth, Keats and Shelley. 

The second part of Bang-i-Dara presents the poetry of a transi

tional period. The language is . more expressive while the philosophic 

element has increased. The poems in the third part show a growing 

concern for Islam and its history. His expression see'ms to 'have attain

ed maturity and the language abounds in Persian phrases and cons

tructions, It should be remembered that most of Iqbal 's verse written 

contemporaneously with the third part of the Bung is in Persian, 

Bang~i.Dara opens with ilima.la, Ode to the Hiinalayas, which 

was publiShed in the first number of the first yolume of il{akl!za1J in 

Igor and was recited preyiouslyat a Jj ·usha'ar{/" Hima/a is one of the 
popular poems of Iqbal and is a lasting monument to the height and 

grandeur of the Himalayas. A~ a naturalist, the poet looks upon tlv~ 
quiet recesses of the mountains. the serene flight of the clouds while th~· 
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beauty of life, intoxicated buds and babbling streams are the objects of 
interest to him. The poet is legitimately proud of the" Grand Ram
parts" of India: 

~l;:...-,.c.;, J~5- J:~ L..I , .ul.& Lo l 

ul....T ; 4; ~L.,,; S;";; ?l: .. ~ 

The poet addresses the mountains as the ramparts of the Il.liian 
realm whose forehead is kissed by the' sky. "Ye do not exhibit any 
signs of old age, as ye appear young amid the alternation of morning 
and e\·ening." The quiet Himalayan valleys di\·crt .a man's ;lttention to 
himsclf : 

.. L ~ L.i 1 ..:::..5-. \..) J..) ot)".::.. y.,.:. -' .r 
y . '"' , ..r ". ' c:-

This is perhaps the poet's first step to the Self, and the beauty of nature 
is his first attention, .and to him it is a constant s:.Jurce of similes and 
metaphors alike: 

~ .J'~ e:~ r--..i ~y ~ 
u() S .§ .J*' c.r-" ~t. , 'W .!.. "';--.>P. 

~~ $-' .!.. 4~ ..:::. ..s ,;~ ~4j uy. 
~~..) IT-ri::.....~~ S ~..;:..-; 

The wavo-like motion of the morning breeze is turned into a cr;"JIc ; 
~very bud is rocked under the .ma.gic influence of Existenn' , 

So spea.ks its silence with the tongue of a petal so soft . 
.. Ncv\lr ha.vc I experienced the jerk of ~hc flower-gatherer so tar." 

\.j; y. .; ~ = o.J) j 1 i S"lj L \.j;' 1 
\.j;"" '0,,5; L. r .J) "w.J,:," .>" S r ::-J '" )-,) . 

.jy. ,j)~-).,s- U)..Ii .aL L ,,;:;_, 

,} Y' ~ IJ (~. .~ \.j:~ .'C' ..:::. .; , ...... i(;_ 

,jS jL L . ,,~:J.:, ~IJ':' -.-1 ~ \.iJ,,~ 
_~f' 31,1 s~J .L l:.;;~~ J,) )l_ Lo1 

The ~lrcalH ~OII1':S dUWIl th t: h i 1~·<I'.idc, s i ng~·1)3-
(~iVlno J<<l,lf~nr i111d 'fasuilt t (1. C~', 1JSC fur ::-halllC, 

Holdi 1115 ;t mirror tu tht" Bdon,<l of :\a.turc. 
SOllteltlllc.',:-, dt:I1c.~ct; ng r1"I)IH, iLnd SIJI1l( ~ t i nlCS sLr i I .. i JIg ~!;;l.ll1st. t ho way~idr:.' 

stOUl', 

Play 011 tltis i IIstrumcnt of cuarlll;ng hag, play 0 11 ~ 

o travdlcr! Illy heart follows thy ··,'oicc ·s'·!"l'nc. 
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In daily life. the poet had €}vt>IlC0JIIJ.e many OOstades.. He sees a 
do:wer and says: 

..r-r: J>2:... .;..\~ ~I~ dLt:.: Y 
.u::t-i JJ .l:L::;; v:::-o' .,J-..-; ¢-;:; U"':'>; $' L,li 

Thou art not famiIiaT with the paJ:lgs· of a ktJ;~)tty p.n,b'l'"m ;. 

o <:oT!JUr[ul flow", ' pl'rlia'Ps, thou l,a;t not a he'.trt i,n tb., .. ·. 

1..--. ~....!.i .r fi ...Q;.: ISJ,~ ~ 

'..--. crb L ~t~,.,'f!: 1f.J.JA JI-r> ;.:f 
I~ ~.e.. ;Ij.t ~,~ ~~ 
• .r-' ,y. If' J~ ! r' .l/.j,..t!!-" -' ~{:".::: 

.,.~ {jr:.J.A. Jy::.:... ~ ~ cSJ:~-' ~ 
~ t;:~: ~ ~ . .L"fi"'::j:-

Abr-i~Kohsay is an.other oeautiftll Ftature poem :: 

:\fy cottage kisses the Hea;: .. >}s beeanse of its height :. 
I am the mountain dO'I!Id ; 'my skirt sprillkles fto.",e~& .. 

)Iy abode is sometimes a Sahara and sometim.es· a garden; 
The ci t y and the ruins ar~ m,trw' and so are the ~ea and the' w.o.od~ 

If I have a mind to repose-~~n a ;:aHey, 
The mountain green is 3l €0uG"h of "eh: .. t tor me' .. 

uY'> r;~ *'f 4; t.i- t..J.s-:f L ,J. 

U.". [j:~}~ .:- .. ""'.r" ~.r-" ':.;;t.:;: 

I. like a lock of hair. co,v"l'T the face o,f ExfsteJ:lc:e so bright: 
I become arrayed with the comb of a gust of'vi'orent· Wi'RQ .. 

P,m'If.,illi-ki-Faryad is one o·f the beautiful peems- for c;;flil'd'reD:. l1he 
poet speaks the captive.hinrs mi;nd' : 

~;l .. j . 'yo ~)1:/. ~~ ... .l'.~ .!!... u:f: 

[;L~ ~ "':""- 3'; "':=J.l1r-! ,j" t"" .,~ 

ft:IHt:1ULH.:l" r11 y pa~t da.ys. e,:-\'c:-r ant1 .t.a:u.u,-

Th(>Sc happy IJtonll"D:t,;'n git£u.<:IJ;S-O\!n,t tht' .:bi£pi;n.gs.i:u. dhJl'ns, 

Thl." pod',. c'~n,.tam ~:OHC;;""nt i.oI: hi:'; ~I)HliItry is visiJi>:i:e: in, tiies(" 
lines : 

.Jy l .. J' .... -.;; E J'{ ~;,.:;Y' ..",-:.""';;..1\;: if 

.J r 1'5; u:-" J.:.f,,;.-. ;;... ~'-'.r-~ Y" ~l_ 
Huw unfurtuna.te. I am longing fut my nOIJlli::; 

My comrades. are th~ and I am acaptiTe he@ !: 
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.. Enquiry from Those Who Slcep in the Dust" is a poem fuJI 
of pathos. Thc sun has set; tIlt? \'cil O\"(:f the face of E\'ening is . lifted 
and .her locks ale scattered on the shoulders of Existence while dreamy 
silence is an around. The heart of the p"et is fiC'cing .from the world on 
account of his impatience. He ,its c1os,~ to those who sleep in the 
lonely corner while he implores his heart to gath"f qrength : 

<~ -" ' " I •• '. 't, • 1-. , ; ,.",; 
~_- '"-- "-~ • ,.-:: • \"i"' &~ ) .. " .... 
~~ c:-.-.) L.I)'· _.....iT )~ J..c.J~ ,-,"I )-,1 

Wait a whil~, 0 impatient lwan! Let me sit down. 

And shed a f,.w t"ars on tit" city of the dead. 

The poet asks those intoxicate<;l with the wine of forgetfulness to 
tell him something of the other world. To him; this world is a house of 
wonder wllere _<l constant battle of clements is going on. He puts them 
various questions as to whethcr Paradise is an abode of peace; whether 
Hell is act~alIy ~ place to bum the sinful. -

The last question that he asks them is one that had been agitating 
his mind for quite a long time: 

~ cJ-" ub.f 4 "",' y.- jl) .J) q ~ 
L ~ .. 0WI J) \!it) I.,.. ~Sl.::...,.. 

Explain ye, thesl'cret that is in this reYolving Dome; 

Death is a pricking thorn in the heart of man for aye. 

Thc little moth that 1iIids peace in flying round the candle and 
which e\-,ntually sacrifices itself to the flame is a wonderful sight for the 
poet who exclaims : 

u:';;.JJ,LL:...; J.J11.. I),) I;") 

A moth, and what a yearning for the sight of light! 
.-\ tiny insect, and what a consuming desire for light ! 

A constant cause of pain to the poet is the disunity among the
Indian peoples. He raises his voice in grief :-

,~ Y-ti ~..;~ I..:~ ~ v.,.. LA) ~ 
~ y ~;j ,":-,1 la:~ c.....1 ~,) y,~ uta 

J am aflame with restlessness: I find no peace on any side; 
yea, flow over me, 0 surging waves of the Ganges! 



<)2 THE POET OF THE EAST 

J..:... ':»':> :...:.:. Lol 0~" ~ ~~ .. u:: .. u~ t:r. 
..L...:_ .. _ LJ I.) ...:;...&.... • .;-.S~ )~ .:> L.,» 

o C;l.ndlc ' .t alll "Is,. " ,,,fkrn ill this ass.;·mblag.- of th{" world. 

\Vith a gric"ou5 rOlllI,lainr ill l!l\" ,knot, like a rue S(·ed. 

The pOd gives the reason for his persona I con<;cii)lIsnc;;~ : . , ~ -

)1.11.::1 :~_ ~ ) ~ .. 02.;" 15'("~ 1 ."-- : 

)j. L.~"<J.: .. <..1;. ' )".::..,;-1 • ...\ _ 0,1.: _ .:. 

Thi~ r.oJl:->cioil .... n(: .~s . l')f tnill" .In :l)~f·S 1111: n·~tks:-; : 

There :1.1"( ;1 ih01,1:=:':1I1,l furll:\.\"fo, d"rlll:1.l~t in th(" ~park ,(I')f lif(' ). 

The poet's e\'('r-illcr('a~iRg 10\"(' for solitude I..ad~ hilll to tlll~. 'llIid"r 

regions of life . . He shtins society and desirc,.; to lead a calmliic in ;1 

. small hut on a hill , SI~lgiilg in thl' rilorning .in the c-mpam " (I i ;\ cllckoo, 
The window of the h'ut would sho\\' him the dawn, thus pnabling him to 
be no longer under :!n obligatiol~ to a l('mpl(' or mosque, In such silence: 
the pOet's cries would rise so iugh that hi's voice might sen'e as a bel! to 
qie" .C:lra\·anof Stars," With such imagmation the poet · expresses 
. A Wish ':-

--') l" u,:" ~f l::.q , =- u>1».::- S~.:> 
,~ .. ~r ~.~ ~ J~..,....~ 6'" u~ 1 ~1J~ 

o God! I am tired and ,ick of the AS5emblies of the wprlrl- · 

What pleasure is in society, if my heart is extinguished ? 

The poet is not sati;;fied with the light that lights up the outward 
appearanc(' . . Addressing i:he~drning S~n. 'h~ savs : 

C'~ . t~W 4-,~~~jT» ~:...r-" "~.t;"S 
24- o.Jl~ 4-' . .dl~ J~.:::. ~ u14 'A-

Tilt: "ight which is sought by my eyes is wanted 

T" ' l;~ht thrtt open." the inner eye is wanted! 

,\ \\,itil,:' rt'll nO\\'Cr ' isa trJuchiJlg sigll t tt) thf: p()~t 

.)_,-.S ,-'b » ~ o.),r< ~;~ § L.' .:::. u~..i ....... ) 
uy(") J.:ll J,) dL:....i· ,.,r-~' C). ~ 

o withered Flower! how shall I call thee.a. flower? 

Ho\\' can T ";,,~ that th_ou art the desir~. of a nightingale's heart? 

Among thc manifestations of nature, the new moon On the wcstern 
horizon is a dsion of rart' bt'aaty to him, Iqbal draw5 a \·ivir.j 

picture of such a scene :-
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J.:; .~li ~ .J .,I/ .. ';'.!S S J. ~:..::,)y...J) ~ ~~ 
~ -,.;-1 d.J) L · lJ.J1i-; ·L;·flj'J-(1: ' .... ~ 

.,. ' . . ;. ~ ~ " 
...,..L.; ·U"..fI" J;"::' L ~ c.;:" ,-':! :» ..:;., . .::J. 

yd\; ~; L J-,~'- l:S'" L.. v j.L; f':':' 

S rL ,,-.!~s:,L Jelft J 4' L t~ 
,f .~L,;. .. ___ ~ I . ..... lJ '(J~ :1. ' '" I: ' - - l".:Io"t-.- ~ .. " - ~- ~ ~ ~ 

Tile boat oi the Sua being wrecked ; ank in the );il.:. 

Th .. re is a plank floating on the waters of the XilC', 

Th" pure' hloo(1 of Twilight is trickling into the basin of I'll" c,·I(.,.! i~ .. l G in! '- . 

Th" Ia.ncc·i. of .:\ature has opened the " ci n of the· Sun wondrons . im].-'-o. 

Either tIl<" h('a,",'nl~' Sphere has stolen the car-ring of the Bri,l" of r:\"t'"in~. 
Or , [here i, a f,sh of pure sih'cr floatinl: in ,Ih(' ~ik. 

I t is surprising to note that Iqbal was very much mislincicrstood in 

his o\vn ·daYs. He describes a pleasing story of a :\Iauld Sahib under 
the title of Zuhd aUT Ri"di. The poem is as simple as it is beautiful; 
the metre is equally appropriate and the ' rhymes are extremely 
rhythmic. The poemcpens : . 

~L,S ~~ . l>l;... J' ..,-L,.. I$~.,.. ... lI . . 

.}43;, S" ~ J~ IJ-:f'; ~r-" 
. ... . 

I relate to you the story of a :'Ifaulvi Sahib, 

I intend not to demonstrate the astuteness of my mind. 

~~ ~ ..... cdI...-.. ~ i...?'l&) .::., ":'.1 ... . 

~I~·uli)\.. S ..u.1) ..::....L..iJ ~ . 

He used to reside in m\' n~igbourhood for a long time; . . : .(. 

Tile Rind had an old :tc'1uailltancc with Ih(' Zahid. 

The Mau!\-i Sahib )lad heard it. go ;d (leal a.bout Iqbal and knew Ilim 

[0 be a synthesis of opposites, familiar both with Rindi and Shari'at. lie 
could not comprehend the real nature of the poet. One day, the . 
. 11a111vi Sahib met Iqbal and the latter with humble subinission said: 

.~ 1Sj::" ~ . r"Ia... §"" ';IT .f 
·~I.) 4.d )~ c:::. ~I ~ ~ I~ 
L~ :> ~..;-;' ~.,.; ~ ;~ u=-' 

ci" t) .::. ~I,,~ ?-1 .~ t/ .:e.. l.rrf · 
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u~.) Y-Jl:il .~ L L:..; ~ .,l-~ 
~<jL::.i ....(.:1 ~ ~ JI~ S ","I S 
L ~ .n.::. JL;.i1 ~ J~I 
L l,):yJ ..:ill., l,):yJ ~ ~ L.1'" ~ 

If you are n ot conversant with my rea.lity. 

It does not cast any refiection on your omniscienC<'. 
I myself do not know the truth of myself; 

The waters of the ocean of my thought run deep. 

I too ha ve a desire to see Iqbal. indeed-
I have shed tears for a long time aloof. 

Even Iqbal is not familiar with Iqbal-
This is no joke. by God it is not ! 

The poet protest:; against the narrowness of cIrcumstances and 
desires a wider sphere of actIvity. So says the Wave of he River: 

-r- u.J-" u':r.,f =- IU.) ~.:.- j 

1,):" uy. · uL~.r. u'" .,;:...;} S ~ .:;........, 
I run away· from the pr~ssing confines of the river. 

I am dejected while away from the vastness of the sea.. 

An endless search for reality is the essence of his life: 

~ ~ s.)4T uy. L;1.r.t' Jf -,J fr~ u~ L 

IT-"' IT-' I .. pl., J.y-y-~ U,,- l.J~ b.Li,,-S 

I h-eve an obsession as I feel lost in pOpulated space; 
Whom am I looking for in the valley of the mountain? 

The poet compares himself to a child: 

S~IJ; .:r- L 1=:J ~ .,s-u~T O..J':< 

Sp.. \,.Sil.)l.i c::. ~I.)l,j S,;:> ~ c.J:-y. ~) 

The outward beauty pleases my eyes. 

My ignorance is no less than thine. 

Taswir-i-Dard ·is one of the longer poems of Iqbal such as Shikwah, 
J awab-i-Shiku·ah. · Khizr-i-Rah and Tfllu-i-I slam. In length, these 
poems remind the reader of Milton's poems, L' Allegro and Il Penseroso. 
but the subject and thought are different. 

Taswir-i-Dard was read at a meeting of the Lahore Anjuman in 
March, I904. The poem presents the national !;entiments of the poet . . . 
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who feels a deep concern for the fate of his native land. The poem oceu
pies a high position .in national literature and is an appeal for unity 

. I 
among the peoples of India. The beauty of words and colourful 
expression of feelings are simply remarkable :-

1Sr- 0l::..b 0..1.0':";; ~lj ~.::..:.. ~ 
1Sr- u4j L .)4j~ ' L ~( ~.,...-;. 

My story impose; not the obligation of being heard patient.ly; 

Silence is my speech an~ muteness my tongue! 

The right of free speech is denied in the Assembly and the tale 
is told by the scattered petals .of the tulip, the narcissus and the rose. 
The poet sheds tears and feels as if he is weeping for the "garden," so 
he says·: "I am a flower, and the autumn of · e,-ery flower . is my 

autumn." The people are unaware of him and he considers himself 
to be a treasure hidden under a handful of dust_ "Who knows where 
I am and whose wealth. I am" ? and cries aloud: 

§'" ~~ ul::...J...l.:A L..I 6 J Uzi I'; L l> ~J 
~ u";W. ~ "';W I;.:> L :r->-- u r.- J$"" 

o India! . Thy sight makes me weep ·; 
Of all stories, thine is a pathetic one. 

And warns his countrymen : 

~ ·u.J,).! """"'-S~J u~ I.P"' ~T .;5"' ~ 
~. u";~T ~ '; · JHi. L t4 J,)~ 

The planets ha\'e lightning hidden in their sleeves--

The nightingales of the garden should not rep"se carefree in their nests. 

L u'1.J di ~ ! 01.)l.i ~ .rG. S ~-' 
L.:=-' 0";I-T ~ L..)"';;- L u.t.!.)4.r. 45'; 

Ignorant fellow! Think of thy country., a calamity is about to agpear, 
Conferences are going on in the cel.estial sphere about thy ruin . . 

A pathetic ghazal is included in Tasiilir-i-Darcl with theopening 
line: 

. IS" uJJ.'6-~ £.. . .;5"' ulM ~ j ~ 1 ~r I~ .J!"
S"' UJj-,~ £.?-"4j1:..$' -') J.Ao--.L. ~.) -'J -"""'~ 

To-day. I shall lay bare my hidden wounds~ne and aU·; 

By my tears of blood I shall turn the ~mDlyinto a garden. 

Iqbal aimS at lighting every· c3ndle. with . his burning heart 
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and -stri:ves to unite 'the scattered "beads of the rosary" (his 
cotUltrymenJ. The shOrt-sighted Indian isad"iscd to frcc Jlimself 
from all-kinds of bias. The ·eye should be made to see reality: 

~ ~ ~ ~ ~ ~ls. ~;L. d. .r' ~ ~ .:/1 
. -- ~ __ ~ 6.. ~ .:.., ~ ~ .;r Ji.; .Y •. . _ I. - ...... t. \"",:> <III 

:~nd even ifhe saw the whole world, what did he see? 
Jamshid could not· see his Own reality in his Cup. Alas! 

The poet cannot restrain his tears ! 

.I.T-' ~~;,u. ~~y S" .:)., ~4.f .;~.) ~ .d>' 
L.:.&; . y.>~~ r.)j. ~ S" ~l.::; ·A .::..)~ 

,,' 
How can the ';'eeping eye cease to mourn for the native land?' 
The worship of the poet's eye is to remain .'washed with tears. 

Lo\'c is the binding force of humanity: 

S v~;1 t y ~~ .:.... ;J~ CJ; ~I,r-:.; 

~; .r.- ., r~ 4- .;.- ..,r-~. L.. 1,)"'1 4~ 
The love of humanity is 'a soul-nourishing wine, inspiriD:::
It has taught me to, he intoxicated wrtho~ a cup and a ,-at. 

The poet is strh'ing for the realisatio!l of tmth, as he thinks that 
change takes man through different regions of knowledge till ' he passes 
from external appearance to his own Self, :J.1l0 the first exodus being: 

I.J':< ~ ";4) .;;.--=:;., .s_~ .<; .$J 
L.. I.J':< ,-~T ~~ ..,..-:- 5' ;y.:;, ~ 

[could not find solace ill the garden oi Paradis,: . 
. \5 and when r drankth(' iicry cup of conscioU:;lle:;~ .. 

J.o.T I.., ..;;...~ rL~ '~4- ~ ~~ 
L U'~4 :..,.,,--(. -= I iJ.....J.) : ... :l.:.. 4 ~ :ii 

\Vhen the :;uriacc--worshipping eye was opened at last. 

God \,,'CI..,. found n:sting iti ;thc ab-:xic uf Illy heart s'.::rCl1c . 

Iqbal , being d sincere lover oi his country, has \\Tittell ~me of 
the best- national poems. Tar(~n(l-i-Hij~di is One of them and ha!> 
:.:ained \,ide popularity among the people of all c1a~scs ill India. 
It opens with the beautiful lines: 

I;\....b . vL=-.J~ ~I . .:. vir. .::....;L. 

I)~ ..:L:....O' ~: S" ""I tr-L . ~ .fi" 
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Best of all the world is our land-India : 

\\'e are its nil;'htingales and it is ('ur ~ardeJ; 

~ ul-J J.): &... b. J ~. }:l w.,.. ~ ~~ . 
, JL.a w~ .J'" J,) Ifl! c.i..Jti. ~'J) ~ 

If we are away. our hearts are in our nati\:eland. 

Think of tiS to he in that place. wher., our. hearts be! . 
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Th\! study and observation of nattlre ,lFe slowly bringing to 
light the universal secrets. The glowworm is a fascinating object 
for his poetic perception. : 

. ~ 0~ 4;L:t) . L ~ . .$J S .,.:~ 

~. ~I S w."J.H; L u .. ) ·J..:- .~ I: 

Is that the light of the glowworm in the garden' 

Or, is it a candle burning in the aSH.mb\ of flowers? 

The poet is now able to grasp one . reality arld stri\-es for 
another: 

~. jl) t) .:.~~ : L lJ" Y" u:-.;;..ft
L J:,.... ~ J~ 4-,-.e:.. S~ J~ ..r-~ 
Y" J-- t) IJ.,..i>::~ J~ .~ ....;-j..:;;;.I .. ~ 

Y" Jjl ~.,..l:A: IJIN .,.) ~ U!'" C -",.-
The secret of Unity has been shrouded in various ways, 

That which is light in the glowworm ;"5 perfume i n the Iiqwer. 

Why then this difference.should be the seat Of commotion; 

'Vhen ·there is the eternal silence hidden in everything ~ 

Humanity bas always .. longed for an. 'eternal life and .various 
sacrifices art: made to achieve· th~t- end_ No'· one .on this eai-~h is 
pleased with his e..-.~ ~ tence to his entire satisfaction. There is 'always 
an aspiration fOT ~ ide:; l , 'something hi.gher, : which leads us 
through sacrifice to a better l~ :::. _ Iqbal's "Morning Star" illustrates 

this aspect of life ; . 

~ r--.' ~ ji t; Y" .y.- -~ .:. J.Ji c.S j":'" 

L:.:t ;,-A..,s" ' I~ ~ 1,):" ~J.) .~ 
If I had the power, I would not have been a star. 

I would ra.ther have been a bright pearl deep in the sea. 
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But all things end in disaster : 

f" ~ ,.Jt. ~j J'1 r~1 .,.. ~ 

~ ~ r. .... J~ ~ uj~ f .... u~ 
,\nd if this is. tlie. cnd, after being something beautiful in tIJi:. World , 
"'hy ,.hcJIII<I not I f.-ll nn :-. flower in tu(' f('rm oi clew; 

;JJ~~ u..\:1 . .:.1:-- .r:.. J.. ~ St.;. 

uj~ (;~~ ~ L..L.j j.J- t) ? 

Reing mi;'"d with the duSt, I may attain cn'lnallift- . 
_\nd shOw tht" worlel th(' lire' of '/o\'e so bright. 

Among the nationsl songs of Iqbal, 'Indian 'Children's National 
Song' deserw" praise. The opening stanza is daily sung In many 

. schools: 

L:l:.. '""'" r~ ~ ~j ~ ~ ~ 
45" .:;..J' t" ..:.~,; ~ ~ ~ ~ ~li 
4~ ul-.J l~' J - ~ ~ uY-J(;(; 

41~ yr"::";;.) ~ ;Jy-j~L If':' 

.!.. ~ " u1>.J Ir- .!.. J>'" u1..J 1 r-' 
The land in which Chishti disseminated his me,sagl', 

The garden in ,,-hich :\anak sang the song of Unity, 

That which the Tartars adopted as their homeland, 

That which made the people of Hedjaz leaye the desert-:
That is my natiYe land, that is my nati,'e land! 

In the prevailing conditions of India whfn· communal relations' 
were strained and mutual tolerance was badly wanted, Iqbal thought 
~f establishing a new temple of worship for Hindus and Muslims alike, 
He made an appeal to the Brahman for the, erection of a New 
Temple :-

edL. ...; 'Ji ,,;/ (;.J>fl ~I cj.J') Y ~ 
~I.x ,c!.". ~ £ u".u (.;-- '-.,.; 
Ij~ "s-r J"'" .J .T- ~ ~ T ~ u=" .[J ~ 
~W '-~ ,-j~ IJ~ ~,,·t)~I.J 
r. S J.> ~ ":'.l. L J.JA ISJi .. i,... 
c.T-.)~ u=" ~.) ,,",I 411 ~ Ie> of, T 
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I would speak the truth, 0 Brahman! if thou dost not take it amiss. 
The idols of thy temples have become really old . 
Eventually, I left the temple and the mosque disgusted; 
I refrained from listening to the sermon of the preacher . . 
The abode of our heart is deserted and bleak, 
Come, and let's raise a new temple in this land sublime r 
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The fundamental truth pervading the universe in different forms 
is now being realised by the poet. In the "Bird and the Glowworm", 
he says: 

~t..)r~~~~ . Ifli~t.V'"~lr~r 
In the evening, a bird sat warbling on a twig. 

The bird saw somethil,lg shining on the ground and taking it for a glow
worm flew down and the tiny creatu·re implored: 

":'Ul"; tV'" .11 .L ~~ 45 
:r-' V* ya JLi:,.. ~V-('If .;- 4'; 

4S~ ..s;.4 ~ $. ~ ,=-t c:f'f 
4S~ ~ .,r- 6~ L ..:ill 1.1""' 

The glowworm said, '.'0 warbling bird' 
Don't sharpen thy beak on a helpless one: 

One. who has 'gh'en song to thee and perfume to the tlOWI:T
The same Crea,toT has given me brightness and heauty. 

All things of the world are shining with beauty-Iqbal believes that 
the human soul is searching for something lost: 

V* ya .!... J' ,do 4..:.:5' rt ~ ~J ~ C.1 i 
V* ~ J.t. 4,! .!... u~li ~.".r-V:-- I~ V*' 4;).J 

Hut the soul is greedy for something lost, 
Otherwise, why is it crying plainth·e1r in the Sahara? 

Iqbal's lyrics in the first part of the Bang are simple and are 
typical of the period of growth. The following verses are remarkable: 

~,) JI.1 ~~~ 4; ,) ~ .J.:..-.A ).;C 
~,) )~ )~ ..::,1 ~ S ~. ~ .!... 

Do not look upon the garden of Existence as a stranger; 
It is 'something wOrth seeing; see it again and again! 
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.c'L L~.!T c::. rJ::if' E '.J uj'Y''''',"" 
!J ' ~ c-. , , ~b Li- : 

It LL . Y r:r. u~ , , - y .- .. 
y L ~ 4.ib~I.))rl . .,r V"~ Jf' c..~ 
c L · L.:}.~J~ .} jJ- S ;§j ~ r. 
.;:A., ~ LI 'S" .It,,... .2~ li ~' .rl~ 

C L L.,b ~I l;T '£' JI ..i ,I ~ i;j' 
: .( . ~ 

From somewhere I should buug those "traws tv make a nest. 

To burn which even lightning may be impatient. 
Gath<;r .first tl'ie .han'est; grain "by 'grain, . 

Lightning 'may chance to burn the h~ap .. at last! . 
I did not.wish to disappoint the bird,catcher : 

.... ,. : Otl:ler\\'isE".·l;h6~ld· r have 'fibwn he;eto for a 'siilgle grain? 

.,-,Ij .))~ LI L ~!4 ~I .. ~~ ~.:...,.. 

I""; .J';~~f' I,p')' .; .. L ~I~.) .!o~t:;· 
•• 1 . I . ... ', I 

The:: prc:;.;ription of death yet remains, 0 pain of separation 
The physician is insan'e ; ho\\: can "! be·incurabic? 

~ L I3 .c--;:.T >;: u4!~ ),;.! LI l~~ . 
Strangeness to a fellow-tray"llcr 1S not good; 
Wait, 0 spark of fire! I am going to be ext.inguished as welL ' 

o :,ightingale ! Silence' i, tl,?ath in tI, (. ga,rJell of love, 

Li fe here depends on bei';g confined to the cus!om of ~ry i ng. 

u.,:~ ~J ~ y ~ t;S-- O)\1j ~ . L:;I ~j 
~~ :.:~~~; L,L...,. .. L u+! ?y..~,:; C), S &l"J4S"' 

. Ha,st 'th,?u .c\'er. had a look Dt .thyself' 0 Majnun 

, Thou art ~Iso one of i he litt,er-occupieri'lik(' Lei !a. 

S01 ~C-'~ -,:J.;~ ~ ~ ~"iu: 

'w:~ "~~?:~ £.J.)~ ILl; ~ ~l:5' ' ur'I 

Their b reath cary light the ('xting uishec\ candIe--

a God; what is,hid(ien in tht: h<"oms of gene:rolis peoJi>le? .. 
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:~ ; JI.'LI",.,.\Jl..tJ. i(r.) JY
lJ.".b~ ~. H~ 'J,"-: t.'A 

,0 members 01 the ass~m"bly ! i~~ a "g~e;;t 'on'ly for a few moments. 
' Like the candle c;ithe, ~ornl~~" to ! :b'" '~~~ ~~t sosooil: " 

. , : ",' . i . ,I ~ '", ~ ' . • "':, ' • • 

,\ ,~ , ~li , .e-.c;., ,$ ,J, •. ~'} ~ 

c::.:.f.j~1 A ·,.i~ ~ I,.J ~v~ 
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The cry of the nightingale is due to ,the distinction betv;~ the tulip 
, and the rose, 

~~ ~ne 'should o~nhis eye of di,stinction in the "';o~Id ~~ ~ast. 

, ~~, 0'-. , ),JI ,J) ~ IJ"J *-c.)'J' r. 
" ~.) J,~ ~ '.)r t> rl:i ~ t. ~ v-I 

Weep over the flowers 'like dew and move from the garden ; 

Abandon also the mad desire to stay het:ein ! 

'Ji' ~l~~ -L) 4J"'1~ £. J.) L l~' 

' L.)J,,~ufi ~ .::::.I~~~ 
It is 'g'OOd that ' the gua~d of \~isdom should stay nea'r thy heart

But,.it should be allowed w move about alone soinet,m<--i; ! 

Till now the poetic genius of Iqbal Waf' passing thro~gh its primary 
stage. Usual topics of original poetry as beal,l,ty a,nd 10\'e appealed to 
him. The mystic and philosophic elements \vhich later on made Iqbal 
the premjer ' poet of his time are discernible thro'ughout his verse. He 
is inquisitive about the mysterious worki~g of the ' universal system. 
He is not responded ' to by nature; however, he, 'is after t;:uth and the 
poet's higher study in, philosophy acquainted him vdh the ultimate 
questions ' and answers in regard to life. The prac6cal life of Europe 
and modern affairs could not but impress the poet. At th:: , same ~im(', 

he was consjous of the prOcess of decay that h~d set in Asiatic society; 
As a consequence, Iqbal determined to give up writing poetfy : 

L~ r~ '';;'' J.JS'" JL:i1 £. I.::- ' .::::. '0":~,, .r-.J .. 
" , 

L ~ r.)~ JI.i. ~I V:-.Ji tJ.!' ~ J; ~ rt> Y.' 

Iqbal! let someone take my message ,to' the ,Editor of the "Makhzao". , 
The rtatiol1s that art' active ha\'(' no task for poetry, 

Fortunateiy; Iqbal ' was dissuaded from cOming"to stith a decision. 
'The poet b~gan to write poetry once again, but it acquired a new colou;r 
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the former confusion is cleared. He now believes that life is a struggle; 
modern civilization is based on materialism and it is dangerous.. Free
dom, equality and frateI;Ility in Europe were the outcome of the French 
Revolution, but now they had a differ'·nt meaning. The problems 
of nationalism, race , religion and colour had sprung to the fore and 
dominated European thought. Democracy was only another form of 
despotism and the growing earth-hunger of the European nations was 
bound to lead the world to chaos. 

The superficIal character of European civilisation .had no appeal 
to Iqbal; in a way, he was rather dubious about its future. His study 
in philosophy and IslamIC literatu::-e, combmed with the reactIon of 
modem life on him, opened a new "ista of thought. He fell upon the 
past, and the teachings of Islam and its great men who had built such 
vast empires had greater inspiration for him. H(' found the material 
ch'ilisation of Europe devoid of any spiritllal element and the so-called 
freedom of the West was to him slayery in disguise. 

Among his poems that he ",'Tote in Europe, Malzabba~ describes the 
wonderful creation of LO\'e : 

.:::. ~.:, t.;..:.;i [j u~! 1 L:~j' u.-iJ j S" ..,......:: v-.Jr 

.:::. (') u.iJ '-~ r.;" c;- .L ul._1 ~ .:l..:.. 

The curls uf ~hc bride vi .'\i~ht Wl"J:e ~"l't unialujliilr with their forms, 

The stars in the sky were not acquainted with the desire of motif n. 

The moon yet looked strange in its r.ew dress and it was yet the 
beginning of the wodd. It is said there was an alchemist in the upper 
world. He obtained the pr,·scription of an elixir which was written on 
one of the IJiliars of the 'Arsh ' . He then took brightn<:ss from the star, 
the li\'er scar from the moon, blackness of the night from the dish!':,'
eUed lock, agItation from lightning, purity from a houri . heat. from the: 
breath of the M",ssiah, a little independence from God, holiness from 
an angel and precipitancy from dew. All these constituents were then 
dissolved in the water of the spring of life and this compound was desi s-
nated 'Love' from the grand 'Arsh':-

Ij~ ~ .,.,1"...~.L UJ).) u~ ~ ..}.JA 
,.::. ('.J.J. c~ 1 d 1 .L ~r ~r ~ d-- E 
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~ '-'-'JI.:.. ~ '-'y.L:.iT 4 4 jLi r'r"
~ '-'-'J1j ~~ .d~ t'.) J4 ~ wyp. ~-~ 

Motion appeared , and the particles woke up from thei r swe"t sleep ; 

Th" y got up a nd began to embrace- thf' i !' ,:car ones-

The sun" ~nd th<' ,tars attained.their hea u t eous gai t . 

Th" hud, " P':;I\"' \" ' ·th t· tulip fields W (· r< · ; o:arr(·d . 
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An equally beautiful poem is Haqiqu~- i-Husl1 111 which th~ poet 
explains the essencf' of beauty: 

l,,: ~ L .u l;. .JU~ .s <-;->1 Y.' )'u 

t,,;.) L J,.jL-i ti" rJ.~ jI).) ...,......-:; 

Tht: answer re ... :~i\ · t.: d WaS that th <.: \vo r id i~ a. p i<.: lu rl' .~al!t·ry 

T h e w •• ri (l j .. a :--\ II Ty I I !" t l h " ~ I ' n ·..! n i:..:J·, l "f 1:::x i ... ~t·ntT 

s c.r ' ~""'; ...,....':" ~ ~ . . ~<;) L~;;'" 
~ .e..... ~,-,j ~ .e.... c.r-~ r.f'.J 

As its appearance is Jue to the colour o f cha nge , 

Only· that "ne is beau t iful whose beauty d ecJi·n e, <it last. 

" The poet now realises ' that he has been affected v"ith the restlessness 
of )m'e and feels it his duty to enlighten others. He, therefore, requests 
the "Old Man of the Ta"em" t.o dispense the stuff called the country 
wine: 

L.::;T ~...,::.;; o.J,) ~ l<.);-~ ~ 
4.~ jL. .J j.J- J..L.. r.:r. c:....::. . J!.. .,s-r.:r. 

V:>ve has acquainte~ thee with the desire for agitat~o~ ,. 
Convey to the assembly the product of burning and melting like ~he candle. 

~I ... .l,L:;;; !) " J:;' . 'L..a... J'~ CI.> r'-< ~ 

L...) jL. .l..il;. J.:i ~ c.r--'~ r' ~ . .J<.r- "",,' 

Old ma.n of the tavern! joy is the result of European wine ; 

It does not possess remorse; give me my .country stuff ! 

At this time, political conditions in India were rapidly changing. 
What were the Indian· Muslims to do? Iqbal presented his ·view-point 
in a poem addressed to the Aligarh students: 

.,. .I..i./I...,....11. o.J~ ,-".)-,~ ~ 4 .;,;.;
L ;.,f r~ ,,;.~.f ;.J1 L . ~.)T if-~J 

Eten~allife is death if there is nO desire fOr pursuit; 

Thl!' Mrcul.dioJ/ of man is different from that of a onp. 
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The beauty 'and selection of words m the 'following lines art' 

exquisite' 
dl..,A,,: 
~~ 

J.) ~Y-

c-=":" cr-'" ;.,,1 ; -'~ 
<.r-'" ) ! .;C ,,;;...-('"'<::i 4."...· 

<..r-:-' ~ J=- L...Ji L 

L ikt: tht: .... hite hand of Mo,cs in1.h" light of 11uunt Sinai , , 

Or, like the scent of a bud in the perfumed breeze of a garden

Just so is my heart in the flood of thy 10\'e'Hrshing on, 

The dialogue between the mOOn and the stars is smiply ~triking. 

Like Tennyson's "Lotus-Eaters", the stars are tired of constant shining 
as a matter of routine: 

~ rl.l... ~ ~ 
L~~~.::..~~~ 
~~""'L~tJ:r L..I 
~ ut.,..: L ~..\i ~-) "-: 

~ iL:;;.J~ L l.:;1 rt>' 
C T' ~ ~~ 1,)"1 L yl:::! 
! F-- .ti ~ t>:J . d' 
~U~SJ.;jL~·~ 

Our work is to move from morning to (,yening . 

\Iodng, moving and always moying on':"'" 

For tUiJ!gs are restless in this WOrld- of ours; 

What they call peace, there is none!. 
" Comrades! " said the moon, "ye all. 

o harvesters in the harvest 'of night ' 

Life in this world is due to motion. 
It is an old custom of this changing abode ." 

The poet now coinesacross another tru.th: The morning is re;;:!ess 
in the separation ' of the sun,' the 'eye of twilight' laments for the 
evening star. The Qais of day longs for the Leila of night and the 
morning star is impatient for conStant scintillation. However, the 
secret of life is brought to light by Mercury: 

~rl)"~ ~' L ~, >4 .:;.. t.:. jl) 
~ rWl; ~.JS- L .:r--:: ~I T' • .Lij 

ASk Khizr (}Iercury) the secret of life- . 

. EverYthing is ,alive with an incomplete ~ffort . 

Like the Italian Foet who said, "Take' my To-muTT?wand give: me 
your To-day," to the poet Iqtal/ youth 1I}eans to.day's pleasure: 

t) ' ~tr.J.ij . ~L-I .i..i-~ ~ 
v . , . .. ' H· I' _ A ' , , .,~ 
c · ~~ ~ J-,~ •. ,-:-,r "-:-

The feeling of life is a startling thing ,; 

"To-day's pleasur .... j~ the creed_ of youth' 
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Being a!i\'e to all ,"hat "Was going Oll around him in Europe and the 
degrading conditions in Asia, particularly in the ~Iusli111 world. Iqbal 
wrote a historic lett~r to 5h . (later Sir) A bdul Qadir to launch a new 

r rogramme for the revi,,;d of the Islamic people: 

A J.JL,;. Jil !~ .}Y' ..;:......ll; ~ . ~I 

d-,).? ·~~i .::::. .}iy ~ 1ft" (,Y-

.. \rise ~ (Iarknes;; !1a:; appeared on the h urizon of the East ; 

Let uS li1(ht ' iIp th<.' assemhh' with our · 'our fiery ,"oice ! 

~I .~ .~I = .~;~ U~~J 

d-,) ;- &.0.::1- .J JsJ.A.. tJ ~ ~ ~-
Let US remo\"{' the .wardrobe of our soul from the idol-house of China: 
Let us captiYate all with the faces of.Su'da and Suleima ! 

Being a student of Islamic history and born and brought up in 
the rchgious traditions of Islam, Iqbal was deeply impressed by the 
sight of Sicily in the Mediterranean Sea: • 

J4~l.:Jy>. ~~,) .c .. "'!'? J~ J~ yl d-'J 
.;13 .. t) sjl~ ... ~..:.,..; L l;T )i.; .-, 

\Veep to thy hreat's content, 0 tearful eye t 

There is the graye .of th~ Hedjaz ci"ilization! 

The number of glzazals written in Europe is compartively sma)), 
however, they contain ' an element of modem problems.. The 
followmg verses throw light on the poet~s impressive thought: 

4~ L Jt-.. .. £... y r ~ v-I .::::. u~ L.)L. 'YI} 

L L):ri ,:,1-, . ..ll>-..; I S ..:J. )~ L...)w. t.:. 
The Architect of Arabia has raised it as a uniqu(' edifice-
The fouJl (\ations ofthe fort of our peOple are not the unity of native.Jand. 

L lr-~0~.) ~~ S 1.1;. yl-, tC' J £. y."M J\'!.) 

!f .Y" Jl: ... ,.f' )j y l • .J yo LJ ~~ ~ L-':" '.J~ 
o people of the \Ye,tern lands' the city of God is in no case a shop; 
The gold that y":.! ha\'c h~en t:!king for genuine shall now proye false' . 

.,Y UI ... u5" .~L.).)~I t) u~ .F- ~ ~.;;...JJ; \.Y-'" 

t)' yo . J~ ~ 1;0 .~ ~r- .T .JY' ul!.i).J'~ 

I will set out w'ith 'my 'weary Caravan in the darkness of night
:'>ly 3igh s~a1\ s~attcr sparks; my breath shall breathe out flames. 
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The third part of lJ<lIig-i-Dara opens with the poem, Bi/ad-i-I slamia, 
wherein the poet des~ribes the ancient grand,>ur ' of the great cities 
of the Muslim world, n :tm;l\', Delhi, the sanctuary of Islamic glory; 
Baghdad, the garJen of the des:ort poppy; Cordova, where Islamic 
s:ciety lightt'd the candle "f moderil ci"ilization, Constantinople, the 
heart "f th " :\Illslim world, :'Ifedina, th,> resting-pla,e of th€' Holy 
Prophet: -, 

y' ~ Js.JL. y ~ rl-'" ~ ~.> !yfi oT 
y L , ~ 0y,I ... .! IS }If y.)l~ :uu; 
~ ~ ~ J4 u::'" t;.> y L. d l! ...s::t '-:-~ 
<..f!'" \..S~ (9~ J"')' u::-< ~~ V"'" Y L. , C:?" 

Ah Yathra.b! thou 1lrt the na.tj"" land (, f the :\!uslim and hisre.ting-place: 

Thou art tile point that attracts and radiates thought , 

:\..; l:)!l?, :13 tho.l .art existent, w~ also e xist here-

If there- is morning, ther<.' is abo the p-:.oarl of the de-w dropin the garden, 

Again ,the, poet explains the fact bat inactiyity is impossible in the 

present order of things. He puts a question to 'a star:-

.; ¥.".:; .r-- ~ Jb:. L. AJ ....; y.. ~ ~ 
.,0 ~ )-;d- JS' J. l,,) S 0-"- JL 
~ ~ <I.,! ~,,!}~ ,d1.J A 
L u=:-; S L.;-.J'> ~ 5" W:;' C.J1 .J~ , 
..,::' 2 1;..)5" £.. U)J.; L. Jl>-~ 0>-<:'-
u:~ ~,Lj L. ..rS" .r-~ W:; I uU' 

Dost thou fear the Moon, or art thou in danger of the Dawn? 

What informa,tion abo ut the end of beauty hast thou receiYed ? 

o Shining 'Trayeller! this is a strange habitation-':' 

The rise of the one is the fall of the otlwr! 

InactiYity is impossible in the workshop of :\aturE'; 

Change is the only ~hing permanent -in this world! 

Gorisfan,i-Sh£ll;i" the Royal Cemetry, is a poem written by the poet 
during his short stay in Hyderabad (Deccan). The poet was taken out 
one night by his friend to see the silent dOmes under which were 'asleep 
the kings of the Qutb dynasty. The dead silence of the night, the sky 
o\'ercast and the moonlight penetrating through the clouds deeply 
affected the poet's mind, The poem is a reflec;:tion of the past together 
with deep concern for the present: 
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.L ~.T-.) ''''''''';' C..-; t)' J.!4 wl ...... T 
~ 41 is . • L ~ L )A.. ~ 

The Sk~' we"r; t he ·)ld attire of clouds . . 

The fn reheaj of th'~ ~h') :1 resembles a m;rror. J;m and ::;loorny. 

I~ IJ'::y.. t r .,.l:.jl .. L S wwl S.J.jj 

l"f ]f t=lr.~ j.) J~ l~::! J-! t L 

The life of man is like a sweet-tuned bird 

That sat for s.o:'ne ti In(- 0'1 a .bra nrh . sang a nd . fi¢'w away. 

)\33 w.J.)}' ~l.. )JS ...::=-- .,2L;. u~j V-I 

)~ j.,) .r J') ) 4 -.-'C; J.: I d-'- IJ:-ri 0 i 
~o n atif.' il o f c\.k:' t ia.1 giliry 1n "t hi:-; HUll ':"(: o i l o~:-

Can eve r TC'Jnain a bunit-n on the should(:r of T jIlH .. : . 

L..~j l,SJL;. .:::. ... :;) ..L-~.)~ . L..,;L..", J.) 
L-~ JIJ ~J~ .::.. ... 1 ~ JS wy.L cd' 

O ur hearts are not dC\'oid ' of the memo:)" o f the pas t . 

Th is nation is n ot likely t o forget its m ighty k in gs. 
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As Lucifer pales before the appearance of morning, the poet 
depicts a beautiful picture: 

.:::. .,2L;. .::...)~ ~ ?- ~ wi J) L 

)b • .J.jj ~ ..l!l~ JY- edt::- '-~.= ~ 
The ~Iorning Star is mO\'ing from the house of prayer 

L ike the early worsi1 ipp"r leaving it last of a ll. 

The hereditary faithfulness that the modern Muslim has acquired by 
service in the Hop.se of God has to-day been transferred into a diffetent 
channel ancl the result is the inclination towards idol-houses. Iqbal 
raises a questions in Tazmin bar Shi'r-i-Anisi Sh-'1mlzi : 

1.haJ' w ~ ).) i,.. tf y. .r<:J.r-S'! r.ri~! I> 
J-:N j!.J.j I d>.J ,S:; yl ~ Y <J=-' &l::J .s-

O Qa.is ! how is it that thy 'inner flame' has g(\ne out. 

While Leila yet retains the sam e g ra ceful airs (If Ll' il ~ ; 

In a poem entitled Falsafa-i-Gham and addr~ssed to the latp. . ~fian 

1'azl-i-Husain. Iqbal explains the philosopllY of grief : 

-= ..,.,1.,.,:....<hJ L le.) ~ ~ .,5;1>:" ii
.:::. ..,.,1..1.,4... ~1 L lj"y. ) ' -'-::! J.: jL 

Grief awakens youth from the rapture of a dre:am ; 

This instrument wakes up with this ".,ry plectrum . 
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~ lJ~ r =- Lr £Y'~ ~ ~ 
;..r-rj tJ~ ~ , .L ~) .L ~ '~ ..r C-') 

Loyc does n ot perish with the death of the b<'lon~d ; 

It re5;c\cs in the soul like gr ief , but docs n"t 'pass away . 

S.Aij 01J; .,,..; ~ ...... ..:;...!""1 ~1 
.( " , ;L..;1 ~~ '" ~-:..,,~-__ ~i) c- {" ..5"' u: '-' ' -' J." _ .:.... ; 

r'" ~ 2.>:. 1~ JS-.:::...:.1.. ~. ~i~ Li--' ; 
r'" ~ L.J) ;-0~ ~~1.) ~ .:;j) ~)~ 

The moving stream of life wh ich is, in essence, one, 

Falling from its height, has turned into a multitude of humanity. 

\Ve part to meet in the lower regions of the world, 
Taking passing separati on to be e"crlasting, we weep ! 

'We have already come acrOss Tarana-ioH imh. Here is another 

pOem of Iqbal, Tarana..i-M illi , the ;\Iuslim N~tionalAnthem which 
enjoys wide popularity among Muslims of progressi\'c Asia: 

1)~u~-,..l:..t> .1)~ ,--:,'r -' ~ 
1)L..b u~ 1)1... .L 01-, r'" .F' ~ 

Ours is China, ours is Arabia , 
Ours too is Hind1,lstan : 
We are Muslims by our faith 

Our home is the whole wide world. 

As a political conception, Iq ballooks upon nationalism as something 
dangerous to civilisation and culture of humanity, particulary to the 
solidarity of Islam. So he says , "In vie\v of the new times, the new 
Saki and the new ;Nme, the Muslim has also built a new worship~house . 

The sculptor of ci'ilisation has made him carve new idols" :-

~ ub-' =- '-:- 151 ~ uJI..\:.:. oj!; 01 
L ~) !)...,......1. ~J .L!)..,..I 0"'.m Y!" 

The biggest among thcse new gods is 'native land'
To 00 SlIrf' . i ts attire is the Shroud of rcligion ! 

.::::. ..,..1.L ..r. I..\:.:. ""-,.1;,,.. ~ r'-'" 
=- ..,..1 L ? .}.. S r)\..1 ~-" 

It divides the people of God into nations, 
It cuts a.t the foot of Isla1Ilic nationh.ood. 

S/rik'i'alr the pOet's lament, Or "The Complaint", is one of the mos' 
popuiar pOems of Iqbal as it appeals to the na:tional sense t.i a section OJ 

Immanity which was at 'one time cOUlited among' the foremost peoples OJ 

the world. 
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We are already familiar with Hali'~ Shiklt'{//t - i-Hind, but Iqbal's 
poem differs in so far as it is a direct complaint to God, protesting 
against the present-day conditions of the Muslim world as contrasted with 
its glorious past of golden traditions, Shi/m;ah has had a healthy effect . 
upon Muslims inasumch as it has reminded them of the past history of 
Islam, but it is ll ')t too early to say as to whether it has awakened 
Muslim India from its deep slumber. or the popularity of SMkwah 
among Muslims, however, there can be no doubt. The inner thoughts of 
the poet's mind are reflected in the following 1ine~ :-

,...., tF'" ).r~ loP' 
r0....j. ~-'~ l~-! .L 

~ tF'" )j~":=,, .0 ~ L-.L:... :.):. '0I..,a.i 

L l3-, y~)1 ~J52; I,..\;.. oL l 0- ~ 
L u- i.>~: ~ l_ 15-'~' ~ ...l,..,... J .,od.. 

It is true, we are famous for the practice of resig,atio n, 

We relate the story of grief, for we are so compel:·"1l. 
o God! listen to the lament of the Faithful as well ; 

Listen to a little complaint from one accustomed to praise 

jW .::..J-, JI <J'J" ()ljJ u~" lfi 
j lo:=... ~ -" J -'~ c.r ~ U-'""' j ,£-,~ -' ) ~ 
j~1 -' :'.J--' 2!-,~ L..;~ loP' ~ ~ ~I 
jl-,; o.L.:; J§'- ~ J-,I ~ J oJ...;.! J§- ~ 

cd-'~ ~ 1 ~ -' c.l::>.... -' ~l", -' -.L.:; 

cd -'~ ~ 1 ~ -'J ~ loP' J~.r- IS ~ 
In the battle-field, as the time of prayer approached , 

The people of Hedjaz kissed the earth facing the Qibla

In the same line stood Mahmud and Aya7.; 
There was neither slave, nor mastcr-

The slave, the master, the ne l'dy and the rich wt're all one, 

As they rcached Thy cO'urt, they. all hecame one. 

uer; )1:.[;-, ~ .L ~ ~ c::. ~ (..St!-i J~ . 
~ )I..u:. y ~ y ~ )1:.[;-, ~ 

Yet there is a complaint that we are not faithful ; 
If we arc not faithful. Thou art not BeloYed ~s wcll. 

JT jU ~ -' JT ~j-'J wi ,y,y- L..I 
(..S;T j4 L. JU... dr ~4~ d 

Happy is the day that Thou cometh in all thy glory: 
Without a veil Thou . returneth to our assembly! 



no THE POET OF THE EAST 

"The Night and th~~oet" is a beautiful dialogue which reveals 
the mind oUqbal. The poet goes out roaming after sunset. The Night, 
howeve~; asks him to give' a reasOn for his action, The poet replies :-

\.) t' ., • \' <' J.i~ .. uy> ' Y. K ~ u-=-' u ,,~.r If-"' 

uy> wJ) .)""- J..::.iL. c::::::. uyWI £. ':;:-"~ 

. tF' .2 L. r dY> ~ If-"' r.f Jr- S ~).) 
..r-!" 2.~ SJ ...s:..:;;1 ~..r' Lr-' ~ ..;;.Jy 

1Sr- ~ L o.).r .J..>-J ~ ..:;....;.'" 
Sr- J..r.-- L )3.) IS;: Co I) L..I 01 

I SOw pearls in the fil'lt! "r thy ~lo()ll. 
Hidden frolll Ilwn, I w('ep likl' Morning, 

They f('cl ashamed to come Ollt during lhe <..lay . 
My tears rush alit in the loneliness of nil:(ht. 

Like 'the candle of the grave my assembly is dead; 

Ah I Very far is my goal, 0 l'iight! 

Iqbal believes ,c~~ the great potentialities of man through ' constant . 
desire: 

~~ /" V"Y> S...::..>t-J L c.?') ; 0)') V"I 
.e... I.?'="'" Iy. l!:.... --':! W; ~ 0)') ~ 

This particle is in constant desire for space; 

It is not a particle, but a descrt crumpled I 

The appearance of the new moon on the occasion of 'ld is a source 
of pleasure to him with a tinge of grief, and his grief is intense, Iqbal 
addresses the Crescent :-

L -&~.) ~ S w..) I)~ c::::::. uJ.)/ (.-,1 

L ~.) ~ S ~ L..)W, c::::::. .,;;,Ai) ~I 
~~ ~ \S)o)~.)! S 01 )31 ~~ ~L; 
~~ u~ IS)Ir- c::::::. Jy.... S .J.iL.)~ -'/") 

From tho celestial heights, see awhile the abode of this wOrln ! 

From thy height, see the lowliness of our house! 

See the Caravans and watch their lightning speed, 

And watch as well the weary Traveller's disgust for the Manzi!. 

Sham'-o-ShCl 'ir. the Candle and the Poet, one of 'Iqbal 's masterpieces , 
is a poem, which was read at a meetfng of the Lahore Anjuman. It is a 
dialogue between the Candle and the Poet and throws light On the 
insincerity and deterioration of the present-day poets ' outlook. The 
modem poet boasts of possessing a 'burning heart', yet he does ilOt exert 
any influence on society and his efforts bear no result. The poet's 
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contrast to the candle is very \ivid. The candle burns and illumines 

e\'erything around it- -the moths fly arcund it and sacrifice their lives. 
The poet is useless like a 'candle of the desert'. There is a \"ast 
difference betwe"n the candle and the poet. The burning of a candle 
is a natural phe:1omenon. while the pOet 's 'burning and melting' is a 
pose. Hence the poet fails to attract the Feople around him and create 
in them a real sense of sacrifice. The poet addresses the candle . 

~."... 
.t; 1-, .T-

~3,).j1 

~yT 

~I.T-" Jy... ~ "! 
;;)b ...;1".,,; .,,; jl 

.L.J':J tIft J.-!.. 
L ~ 

1,,$" 1.1""" ~ .:r 

~) ~ ..r.J.) 

ji d.,,--f 
c..l~ ).) 

~ L 
y ..l:.iL. .2.J... 

;;,.r.; L W rl -Lh..;. ....;t.,1 );; 

j3j ~l-' ~T 1,): 1 LoS jl 

r¥ )"- I) ",-:L. Co ..s:...~ 

Yester-night I said to the candle of my deserted house: 

"Thy lock has, for its comb, the wing of the moth; 

In the world, I am like :the candle of the desert; 

Neither the fortune of an assembly, nor that of an aborle. 
For long. I haye been burning. my breath like thee; 

Not a single moth fluttered in going round my flame. 

Whence hast thou gathered this wOrlrl-iiluminatir.g fire? 

Thou hast taught the poor moth the 'hurning ' of i\Io~e,." 

The Candle responds: 

j."... v~ u~ rSr ~ J....,a.. .. ~c..lyt>~.".. 1,)::-' 

I,} I;;."... .J~ .,) c..l"";I.JJ~ ~ ~ ~Ij-,j .".. 

I burn because it is my nature to burn-
Thou art luminous so that the moths may gather round thee. 

~ "';1>-...:, JI;;."... )-,1 ~ IJ::-' .JLr; ~ 
I,} I-,.r. Co ~y:.: ~ .r oJ.:)Y:; ).J.i ~ 
if"; ,y::..... oI.,! ' u::-' JD--' rS,} c..lyt> 1~ ~ 
I,} &1"J ~ ~ J..:>--<o I,} 1 Y'''' L ~ 

The Kaaba is in thy bosom and thou art after the idol-house; 

How insane is thy irresponsible and whimsical longing? 
The rising of a Qais from thy assembly is not possible-
Thy desert is narrow and thy litter has no Leila I 
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\; . , ..~,-.=' '::-" u'~ (.5':"'" -~ C' ? li"J -'J 

~J Ll..,,~ £.. dL.. ~ ~".: ... J:-~.f ~(IJ Jl 

uL:-~ ).Jfl -.>~~ ~..\ OJ .r.,...L.:.. .,;.:" Cl 

~J ~Iy..\ £.. crl=J ~"J &1,,1 ~ .. ~J 

To-day. " brok',' n pitch!' r is he\\-ailing Cln<'- --

The Saki whu;,' cup' went round till ye:;terd","

TO-day. the d<"erB of rmuanC(' are silent, where 

Leila dance,l ' \;l~ th .. company o f her lovers. 

But it is not all O\'er ; there is yet a glimmer of hope : 

S ...I.$. ~ ~ ..?..\, ~ w5:;,J ~ rL.;; " .. 
~ ." ~ ~J 4J.? JT )i; ~ ~ .;...11; 

J . 

But the eVL'n it!g of grief brings the tidings of an 'ld morning; 

In the darkness of night is seen the glimmer of hope! 

~ ~ ..;;J.J..\ <.S Ji .? I -':t .J)..r 1 -= uors- .1~ 

lJt. .J---4.~ :"";s::'-= J..\ Yo" ...r:? J'.,.\jj 

Procure it once again; for, it is great' wealth, 

'Vhat is that life , if ,thy heart be stranger to thy bosom? 

~ oJ1.J! ~ ~J ~~ S ~ 01 
Y u4! J.:,:.... Y ~ ~J Y ~ .J~J Y 01; 

Ah! \VhQ~e search keeps thee rOaming. about-

Thou ar~e p ath , the trayelIer, the guide and th£' goal I 

Towards the end, there is a reference to the speedy changes that 
are taking place all Oyer the world: 

l.r-"r' l:CI ~ <-:-J ~ I.S:~~..\ _~) .J~ ~T 

S dl~y. L,) -= L,) L,;;5 ~ uy. '::"JO>- .J:>:. 

Whatever the eye sees can hardly be expressed; 

I am dumh-founded as to what the world might become! 

Jau'ab-i-Slziku'Qh, the Reply to the Complaint, gives the causes of 
the present unhappy state of Muslims with the assurance that faith in 
the Holy Prophet will make them masten"f things , e\'en beyond this 
world. There is a warning against moderni~m. The S/tiku'a!z was per
haps misunderstood: 
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l!&~ c.J1~:) .fi. -'.} .:L.~ L.r-" ~ Y.-~ 

~-

The Rizwan u.nderstood I'1Y complaint t<l some extent, 
He took me. for: a lna.n. n:r:i.vpn (:)ut of: PaTad.i~f". 

In ,'iew of the fact that Muslim character has deteriorated, the 

question is : 

-,JI> ~ c.Jwl -'II>. ~ 'ir -,II>. ~ J,_ -'J U-'= 

~ Ifi!. ul-L-..JJ j~ J#:' ~ ~ ~ 

WelJ, you may be a 5ayyid, a !\lirza and also an Afghan, 

You may he ~yeryth;ng. hut are vou a Muslim. too? 

The modem age is lightning that sets fire to every harvest. 
No Sahara is safe from it, nor any orchard green .. 
The ancient nations are like fuel to the new fire. 

The followers of the Holy Prophet are with a flame i~ the 'frmge of their 
attire. 

The poet's views on modern education and its conse.quences may 
well be gathered from the following verses :-

~..:;.i..I}Sd':J~ ~ ~~~ 
~l.. ~ .:lWt ~.T ~ ~ ~ r..i--l::J 
l...i ~ Jy. y ~r- £. r-'y; ~ ~ 
~l.. ~ .:ll.!.) ~ ;:... L JT .L 2 

We were under the impression that education would bring respite; 
It was seldom realised that heresy would accompany i t, 
Yea.. Shirin did light up the house of Parvez, 
But she has also brought Farhad's adze with her . 

The ever-agitating wish of Iqb<!l as to the revival of Islam . takes the 
form of a prayer :-
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L..) L:...j oJ..ij 0-' ."s- ~ J.) ":-'J 4 
L..) 4;' .,s- C-'J Yo" L..)lAf ; ~ Yo" 

~ d r'.r d.J- .,,~ ~ y. T J,:."tJ> ~ 
L..) l ,;>c.p .:;..A-' ~ oJ " j ~ ) ........:; , .... 1 

J J .• .rw~. _ J J J......, 
o God! grant a living desire to the !\Iuslim's heart
That warms the heart and agitates the soul! 

Take the stril-Y deer to the Kaaba once again; 
Give to the immured in the city the vastness of the Sahara! 

On the eve of 'ld, the poet was rcyut:'sted to cOqlpose wrses. ill 

answer thereto, the poet relate;; what a pall' It'a f said to him in l1w 
Shalamar Gardens :-

) I.) jlJ 5' ..r:
.r:...:;rS'¥ 

~-...,.... 6.J l,:f." 
,e.5 y. j l;-I 

~ .? 
JD.) 4 S '-' y.... ,l:i 0.) l, . ..:.::;..u 

This is what a pale leaf was saying in the Shalamar
"The spring has passed , the secret of which I hold; 
The taverns of old have altogether been laid waste, 
I am the last of the wine-worshippers of the past." 

One of the most tragic incidents of Moghul history was the puttin~ 

o~tof_Shah Alam'~ eyes by Ghulam Qadir RohiIla" .Iqbal r~peats the 
storv as a moral lessOn : 

- .r., ~lAj L.;l- t/ ~'- f;.·T jiJ ~ .".5:.. 

.::::.~ £'Jy-} ~ r>~ l~ il; ~ 
But this secret' was at last disclosed to the whole world. 
What wa.'; termed self-respect had vanished from the House of Timur, 

"In Memory of the Blessed Mother" i~ a long elegy written by thc 
poet on the death of his mother. 1t explain;; the "arious aspects of deat i: 
hv clr:nvillf!: inft'ren(:('~ from na~ural phenomena: 

~' .. I:; S- SJ..ij ",I'>'" -":!~ ":"y 

~ .. li",,: ...s-' $' (.5 :1..).; . ...... L ~..: S- ~I~' 
.., -- ../": _.-" 

. Death is a.nother na.me for the -renewal of the will to live i 
Under the veil of sleep. it j5 a message of a.wakening to· life t : 
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Iqbal was by temp"rament and educatioll a peace-loving man. He 
never sought worTdh' greatness , So he says in response to a letter: 

Even if tht!re is greed, I have nO mind fur intrigue Or struggle. 
The attainment of sta,tus is .::onnected with a senst: for ~earch I 

In the year 1922, Iqbal read his semi-political poem J(Jlizr-i-Ra.l/ at 
the annual meeting of the Anjuman Himayat-i-Islam of Lahore. Th" 
poem is a review of modern problems. and present-day politIcs. The 
poem r2.nks with his Sham',-o-Sha'ir in diction and form. The introductory 
verses describing the nightly scenes on the bank of the ri\'.er :..nJ th" 
appearance of Khizr are an index to .l lte poet '~ mar\'ellous power oi 
description :-

)i.i ~....r..:..I) SI ~. ~ ~)~ J:..I.
~I~I 0lr~ SI .dl~ t.r- J~ L,~ 
~ ~ u~ ~ 0-' .D' iJJ~ l::5-l:+~ ~ 

...,..,~J:;;.r- ~l..L .:....~.s"'~ S ~ 

.... ~I ),;_1 .d\:U"~ L ' -==. ~ L ~).c-
, ' 'l -" " ' I , ' 

'":-'t~_-:a.. ~ ,...J $. .;oo.? J..o: L " -.!~ y.:t. ' 3 \.,..\ ~ ....-::~ 

I was one night busy sig'ht-seeiu3 On the bank of the river , 

And had in the corner of my heart a world of comm ~:>tion. 

I see. all of a sudden, that "world-measuring mcssenger"-Khizr. 
Who in old age has the colour of youth. like t he mornin!; . 
"0 seeker of eternal secrets!" cxclaim ... d he. 

"If the heart's 'eye be open. the rJestiny of the world is unveiled ! " 

The poet hearing alI this, asks Khizr a few questions: "\"'lJat is 
the secret of life? VI'hat is Government ?" And further asks about the 
struggle between capital and labour and .the conditions preva'iling in the 
Muslim world. Khizr gives a dignified reply in keeping with his tradi

tional reputation of being a 'globe-trotter.' 

Very solemnly, Khizr , asks the poet not to be surprised by his 
wandering day and night a : such C0nstan ' "moving is the sign of life :, 
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SJ.jj i~'::::' r-H ~~.f ~.;~ . 
J'.lij jl.P jl)~::1 L..I I$'~ ~ 

~-

CO:lSuot circulatiOla makes the cup of life mOre stable, 
o ignorant one I this is the very secret of our eternal life. 

';-';; S c::.r ...r-
L...? IJ.~ u~ 

Whosoever desires to Jay his life for truth, 
He should first procure a soul in his body of clay. 

With reference to ..s-yWl 01-Khizr gives the meaning of Govern
inent, the Sultanet : 

, .. 5--.,l..JI 01 ~ T :rJ.,) ~ ujl=: r 
15.f_P~ .... )1 L S ..,.-Jli. j I"; 1 ..:.:..:..hl ... 

Come, I will explain to you the secret of the verse: Inn-'I-Muluk_ 
Government is the art of sorcery practised by the dominating races . 

...r-- ~.Y." y=o:.T L lJ~ T ~Irl 0y.. 
<S.r'L- r-l1 &--.J-' J.,s-- L l;:~ ~ jy 

The blood of Israel at last boils up one day, 
And a !lioses 'breaks' the talisman of Samiri. 

Th~ following is a message for the bbourer entitled, "Capital and 
Labour" : 

~ J ~ u.,~ ~:r.,s-- u;}T ..::.J.J~ ..::..-~ 

uD'j.,s--uy':!yi- ~ ~~ ~ u.J) ~ 1 

The hand that labours all day is paid wages 

As if the rich pe.ople give away alms to the pOOr. 

The story of the Muslim world is lamentable: 

ul::-I~ S yr.J S.; ~ ~ w-l:... ~ 

jL...J j.J- D' ur--~' ~ ulM ~.s- .d.. ~ 

What do you relate the story of the Turk · and the Arab for? 
The tragedy of.the people-of Islam is.nothin·g of a Seere( to me, 
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~ c.1r-- -Aij.} £...! Yi 2 2 
j~. SL;. ~ ~ L...:¥ ~~ ~ 
v-? J+l ~T S -=...L. tf c::. u*·l.t. ~ 
P )~ jju;. ..::-1 ~.? Lb:. ~ I)" ~. 

The SOns of Trinity have carried away the inheFitance of Abraham; 
The dust of Hedjaz has been turned into the foundation stone of Ecclesia. 

As the country passed out of the hands of the nation, its eyes were opened; 

God has given thee eyes, 0 heedless. try to see ! 

Now the prevailing conditions were Slowly changing. The poet saw 
that the veil of darkness was lifting and the 'Dawn of Islam' was 
appearing. He presented a dim picture of the corning time in one of his 
inspiring poems, Tul:u' -t"-Islam. the Rise of Islam, in March, 1923. The 
poet had seen the great changes of far-reaching COnsequences after the 
Great War. He could well foresee what was going: to happen thereafter: 

i5-~ ...s:.::.; S uJ)~ L .r)) ~ J.:J~ 
i5-ty.. ~'.f )-'~ lJ" ,*-, yl:jT c::. ~I 
15J~ SJ.jj 0y:.. ~ 0.r... ~~ r liJr 

i5-
'
)li J L:.:- y-j ') 1,)"1 ~ E-~ 

The dimness of the stars i s a sign of the bright m.orning ; 

The SUD is rising above the horizon; the age of deep slumber is gone. 

In the dead veins of the East runs .the blood of life, 

This i s a secret which Avicenna and Farabi can hardly apprehend. 

s uW-. J~ ~ it; J,:; t.r!" L Lr. 
L .y U IJ)t5" OJ u>"" 01) ~.f s ~ L)l::.. 

Beyond the blue sky is the goal of the Muslim; 
Thou art a caravan whose wayside dust should be the stars. 

This pOint is made clear by the story of the Islamic people
Thou art the warden of the nations of Asia so brave. 

There are a few ghazals in the third part of the Bang, Among them 
the following verses are appreciable: 
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~ L "'" ~' ~ 
I),) ~ ~ d..; 0) S J',Ajj 

~ ....,.::,.J~ )t~ <liL:.:.~ J~ 
-' 

.:2 ~ ~ 
\V"lk "'long · th~ path ,)f lik, but walk with ca ution : 

Know that there is a glass-house on thy shoulders ~ 

-S JI;I fijI ~r .::::. .c....~ o~ fl. " . 
\' jWL..J .J5- ~";1 J d. .. J ..n---- ~ 

.1- ~ 
Lift the ve il from thy fa~e and adurll tht" assembly; 

Let tJ:,e e~·~s uf the Sun. the InOOn aud the star:: be lookt:r:;-ou ~ 

rSy';;'(1) 'L ~ L ":;"' :-"",, ~-,.:,; 

.JII:. 0 1 j) I 1Jo-' ..r. ~ 0-' I _f' ~ r If"'" ~ l.. ~ 
T:foll art til(" stock of l.ove, but thy p rice' is hea,'y ; 

.,- As the traders are poor, lower thv rate in th is land' 

'Le:"" ..fJ ~T .::::. 
~jk; lf~ 

-:'o-'j y ' ~ I""" o~ .T'" ~ Y."' 

l~ ~' L:...:;T ~ L ,ij J~ I)' 

Whenever I cxecut"d a sajdah, a voice came from the floor; 

"Thy he:J.rt i,. fri(' :1~ J:' with the idol; how will thy prayer benefit thee? 

Iqbal for some time wrote humorous verses after the style of Akbar 
of Allahabad, 1 u t being a philosopr'L he found it difficult to avoid 
philosophical refiection~, He could not carryon for long in this ~train, 

Yet all that he wrote has the I qbalian ring: 

.... -:or' ....s .. l".. J ..,S- .L .c....~.J~ Y ~ ~l""" t:.:.. 
J.J~ J;->-: .::::. L" I ~-' ;J .L ~jD lJ-::-' ~ 
...it-", " 

.l..J ~T J) to.) l..., .... j h.J Wl~ L v ..... 

* L,,: -' .. ,...;.. T '\ ..,~ i!. :. ... ~-:"" ~ ~ 
\ 

:,) ..I~ C J <..5 cr-
:';heikh S;thi b him:<"lf i, nCJt much of a supporter of p""dah; 

The COllege students wtrt" for n O reaSOn dispJ('ased with him . 

Yesterday, he said m unequivocal terms at last, 

" \Vho shaJl wear a ,'eil when men ha\'e turned into women ?" 

ASRAR-O-RCMl'Z 

. A,SR4R-O-RUMU2, as the twO poems oi Iqbal, A srar- z-]{h! fdi 
(the Secrets of the Self) :md RUlnltZ-.i-BaikI71ldi {the Mysteries of Sdfi~ss · 



. ASRAR~O-RUMUZ .. ~ ·IIg 

ness) are called. may be taken to be the foundation-stones of Iqbal's 
teachings. Asrar-t"-Klmdi was first published at Lahore in 1915 
and Rttm1tZ-i-Baikhttdi followed it shortly. 

The c .nception of human entity. its fat{' and a natural desire · to 
presen'e it. has since the dawn of huma nity given birth to \"arious 
systems of philosophy. and thinkers of all ages ha'.·e endea\·oured to 
explain this mysti c aspect of life a.ccording to the best o f their ability. 
Iqbal. being a student of religion. philosophy and history and a member 
of a nation in distress. \ya~ natnrallv more c()ncern~d with th t' 
'luestion of human d c~tin\". 

The importa nct' of t il t· St l{ and its potentialiti l"~ han' <Ter been 
recognised in religion and my;;ticism . .\ well knO\\11 tradition . so often 
<l l1oted in Sufistic circl es. nms: <I.;).....i J'" ...w ~ ...j J,s lr 

"'Y'h o :-;(I(" \ 'vr kn t' \\, cth hin;st.:lf hi.J th ,knc,wn (;1)(1 , " 

13tH the questioll as to the presen'ation Or annihilation of the Self 
has not been clearly enunciated. 

Hindu pantheism believes in the absorpti?n of the soul in the 
uni\"ersal life as the aim of all human acti\"ity. Buddhism r:egards the 
death of all desire as the source of all peace. There are many other 
systems of thought that . ultiniately lead to self-immolation; even 
Christianity did not e~cape the influence· of such teachings. Human 
salv il.tion is the sole object of all useful thought thci t has come to us . , .. . .. 

th~Pt1gh th,e ages. 

. Iqbal's philos~phy is primarily i- ased on religion. He supports it 
wjth modern philosophy. though he does nOt. believe in some <..spe-:ts 
oi:modern thought, yet he makes full use of it sO far as it helps t~ 
llI1d~rstand religion. As .he is a' firm beli\'er in intuition. he appears to 
~t:ta.ch little importance to discursive reaso;ling. - . 

-- 'Asi'ilr-d~R'Um'U2 presents a theme almost continuous. The ' forIner 
is concerned With the development and growth of the individual; the 
latter ·deals with society-a phase in continuation. 

T(> Iqbal. the Self is something real, capable of development iuid 
pteservation here and hereafter, and a struggle to this end is the noblest 

Of :1;11 the human pursuits and eYery thought and action leading to the 
Vve;>kening and ultimate deterioration of the Self is the basil' cause of 
human decay. From this point of view, Iqbal.is a realist and his poetry 
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is a. message of hope and assmance in. contradistinction to the idealistiC: 
te~chilJgs ofthe la tter-da:y mystics and poets. 1t is. ao wcmci'er that his 
criticism of Hafiz was the cause of angry protests from· Sufi circl'es where 
Hafiz. is regarded as a highly venerable exponent of mystic thought .. 
But as the pa<:sage had sen-ed the F0et's purpose, it was Later on 
ca.ncell'ed ·in the second edition of the poem .. 

Based on the close study of Ea?tern and \\·'estem thought, Iqbal 
developed his own system of philosophy, of which , however, according 
to Dr.. Nicholson, Asrar-i-]{lmdi gives lIf!)' systematic account. 1t 
should be noted here' that Iqbal is a poet and as such the presentation 
()f his. thought i.n the fonn of poetry is. a handicap to the phllosopheL 
.\s a poet, he appeals to the heart with burning sincerity, which 
would be otherwise difficult in philosophical prose. The contents of 
Asrar-o-RflmuZ han~ , how('\:er, a universal appeaL As Iqbal is conscious 
that his teachings wiII be better understood in the future, he says: 

r=-I.J~ L ~ j jl t'oI."';'; 

r=-I~ ~ r~ L-.iy , U--

I am a song, unmindful of the plectrum; 
I am the voice of the poet of to-morrow_ 

Being a student of modem philosophy, he has much in common 
with Bergson and Nietzsche, but he materially differs from ' them where 
they are not in conjunction with his thought. While studying Iqbal, it 
should be borne in mind that he is a Muslim philosopher and does not 
get away from Islam even for a single moment in the flight of his 
philosophical imagination. Being a thinker of universal inclinations, 
to him ' ,religion always means Islam~ His strength of feeling and 
burning passi9n may have a resemblance to Shelley and may even be 
likene9 to tlie Greek poet, Pindar, whose genius "scorned all restraints 
of tradition3.I rule a~d won his triumph by the sheer vehemence of 
masterful inspiration.," but Iqb~ is a personality by himself. 

The metre and form of Asrar-i-Khu-di have a close likeness to that 
of -Rumis. Ma hnawi. In the introduction, the poet relates the appear
ance of Rumi in a vision who bade him take a draught of the pure wine 
a~d abandon silent wailings. Rumi is a great source of inspiration to 
iqbal,_ but the latter has no sympathy for the former's doctrine of 
self-abmdo~I11eDt and .rejects his panthei~tic views. 
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At the request of Dr. Nicholson, of Cambridge, Iqbal drew up a 
:statement of his philosophical views on the contents of Asrar-i-Klmdi. 
It would be interesting to note it here. 

With reference to Professor Bradley 's words, that experience should 
take place in finite centres and should wear the form of .finite this-ness 
-is in the end inexplicable. Iqbal says : "To my mind, this inexplicable 
finite centre of experience is a fundamental fact of the UniYerse. All 
life is individual; there is 110 such thing as uni\-ersal self. God, himself, 
is an individual: He is the most unique individual. The UniYerse, as 
Dr. McTaggart says, is an association of indiv.iduals ; but we must add 
that the orderliness and adjustment which \ve find in this association 
is not eternally achieved and complete in itself. It is the result of 
intuitive or conscious effort. We ' are graduall y travelling from chaos 
to cosmos and are helpers in this achievement. Nor are the members 
of the association fixed; new members are coming to birth to co-operate 
in this great task. Thus ihe Universe is not a complete act : it is still 
in the course of formation. There can be no complete truth about the 
Uniyerse, for the Universe has not yet become ·whole'. .The process of 
creation is still going on and man too takes his share in it, inasmuch 
as he helps to bring order "into at least a portion of the chaos. The 
Quran indicates the possibility of other .creators than God. 

"The moral and religious ideal of man is not self-negation but 
self-affirmation, and he attains to this ideal by becoming more and 
more individual, more and more unique. He who comes nearest to God 
is the cOP1pletest person. Not that he is finally. abscrbed in God. On the 
contrary, he absorbs God into himself. Life is a forward assimilative 
movement. The Ego attains freedom by the removal of all obstruc
tions in its way. It is partly free, partly determined and anything that 
fortifies personality is good . . Anything that weakens it is bad. Art, 
religiOn and ethics must be judged from the standpoint of personality, 
as love fortifies the Ego, asking lStt'al) weakens it. 

"The Ego in its movement towards uniqueness has to pass through 

three stages :-
((I) Obedience to the Law. 
(b) Self-control, which is the highest form of self-consciousness or 

EgO-hood . . 
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(c) Divine vicegerency. 

Thus the kingdom of God on earth means the democracy of more 
or less unique individuals, presided over by the most unique individual 
possible on this earth. Nietzsche had a glimpse of this ideal race, but 
his atheism and aristocratic prejudices marred his whole conception." 

.-\SRAR-l-KHl:Dl 

Asrar-i-Khudi, embracing the actiye cOllcC'ption of life, aims at 
the protection, growth and development of the Self: De5ire, so the 
theme goes, is the fountain of life and is a driving force which mani
fests itself as human actiyity. Asking or (Su.' at) weakens the Self 
while LO\'e fortifies the soul and by it the Self gains dominion oYer the 
uni"ersal forces. 

The poet denoulll'es the doctrine of Self-negation and warns 
:\luslims against the teachings of the Greek idealist, Plato. The educa
tion of the Self requires it to pass through three stages as stated 
above. 

The object of the Muslim's life is to exalt the word of God, and 
Jihad (War for Truth), if prompted by land-hunger, is unlawful in 
Islam. 

Tht~ poet with a fresh message compares h"imself to a new-born 
sun: 

~I ~~Ij -,i ~)y.. ul.r:--).! 

r' ".-Y..) lj ... 5J; ~T -' ~ ... ) 
I am like a. ne w·born sun ill the wiele world; 

I nave not yet seen the 'custom and code' of the heavenly sphere . 

The poet pays a tribute to the inspiration he received from Rumi; 

~,;- ~I I) ~L;. if-') J~ 

~ .r-) .J~~' l.t "."l-'!" r ) ~ j I 
Pir-i-Rumi turned my dust into Elixir. 
So he raised 'lights of beauty ' out of my dust. 

The poet describes the object of writing this poem : 
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~ .)~ IS~ ()'!j ISrW 

~ .)~ IS}' ~ ,s-.r.: ~ 
Poetising is not the object of the 111 alhnaw;: 

Idol-worshipping as well a, idol-making is not its ohject . 

I ~.>.il r -

Persian on acconnt of my lofty thought; 

Suits my nature (and mocle of t'xpression). 

I23 

The following verses are expositions of the poet's teachings in 
relotion to the realisation of the Sel f : 

c._I 1S.)y. )~'T j \..$~ ~ 

c. ... I 1S.)y. }) ... I j ~ r..5' ~/-

The form of Existence is an ('fiect of the Self, 

All that thou seest is from amongst the secrets of the Self. 

-,I uI.) );.;1 c,).~y ul-r:- J..p 

-,I c.L5·1 jl c. .. ..1,).:::1 -,I .J~ 

A hundred worlds are hidden in th(' S(' If, 

Self-affirmation leads to ·" ot·Self'. 

c. ... 1 IS.)-,-';" Ly. I) ~y:. \').))4; 1-, 

c._I 1S.)y. L-,..l; Cj') ..lit> ).) J..:.b. 

To manifest itself is the nature of the Self. 
In ey('ry particle slC'eps the Illi ght of the Self. 

~I ~...\.... jl l;;! I) ~tf.>.i j 
~I l~J..... jl I).) I) ~I-,)~ 

.;:......,1 c~y ~ ).) S.>.ij 

.;:......,1 c~y -,j} j.) -' I J..,.<> 1 

Life lasts as long as the~e is purpose. 

The bell of its Caravan is there owing to its purpose, 

Life is hidden in gOing out in search; 
Its origin lies shrouded in one's c!esire! 
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~I S.-I.ij 1ib. 0Ll- )1 ~ 

~I <s~y. ~y.Cj' ,-;-,~_I jl ~ 

Knowledge is an instrument for the protection of life:'; 

Knowledge i·, only a mran' of strrngthl'ning till' S<'lf. 

~I <s~y. ,.,1 ~l; -S- L...)i ~ 
.;;....;..1 SJ.jj )I,}--z l.. ... )~.)-:!j 

4~~4 ~y:; If ~ jl 

4..A.:.i lJ ; 4..l..ij r ,; 4.-1.i j 

The point of light, which is called the Self, 

Is the yery spark of life beneath our dust. 

By love it is made more lasting and firm, 
~Iore living, more burning, mOre effulgent! 

d!~ jl J 
d--l5" 0l::.....1 ri 

Procure alchemy (gold) out of a handful of dust; 
. Hasten to kiss the threshhold of a Perfect Man! 

The poet's conception of the Perfect Man has a reference to the 
Holy Prophet: 

..:.:..._1 ~ ~l~.. ~ J~)~ 

~I &ih.,a... il~ j.t .. L.-'r~ T 
The heart of the l\Iuslim is the abode of Mustafa: 

Our glory is due to the name of the Holy Prophet. 

,-;-,UI ).-I.it) ~ ul ... ~ eLI 

,-;-,T ~L":",,,~ ~j l J..t.~ ~ , . 

Happy is the man whO, though thirsty in the sun, 
Does not beg of Khizar a cup of water in such ,,('c·d 

~>-..:::, ~ <s~y.. UR" ~ jl 

~>_..::, ~LJ. 4..l..iL .. ) ~~ 

When the Self is strengthened by loye, 
Its power gain3 dominion over the world, 
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...::-1 r.)T O""'l:l ).) L..J.:.A...~ 

.;:....1 ~ J~ ~~ .r. -,I ~ 
He (PlatO) is a sheep in the garb of man ; 
liis ~rder dominates the soul of the Sufi. 

o IJ-! .).;:f ~Ijl C"; dl.J 

O~ W,) jl ..L-y.I-, ~;S~ 

Woe to the. nation that gives itseU up to death: 
And its poet turns away from life I 

;La,..:; ~ L.I r.r.,s- ~U.I ).) 

;t...:;:..:.1 I~ ~ jl .).,....; u-" 

Strive for obedience, 0 heedless! 
Compulsion leads to option at last ~ 

Vl-,) ~L.} ~ .)':".r. .,) .J'" 

'-'~.) jl ~~. vL..} .),;:. I.F 

Whosoever does not govern himself, 

He shaH be governed by other~ pt'Tforce. 

I - 1_ - '. -~.l,i .:;.:.. r.rY- v.)y. '-''1'''":". ).) ~ --

...::-1 r.r",-;" ~.)y. u.l~ ..rP~ .r. 
It is good to be the RepFesentative of God : 
It is pleasant to rule O,,'er the elements. 

~ ..:Al1·y:-i- ~ ~ U.J'" 

~} .,' ~ )')' .-,' ~ 
WhOSOever draws the sword for anything else but God, 
His sword rests .in his own heart, sad and broken. 

RUMUZ-I-BAIKHUDI 

125 

INDIVIDUALLY, a man is a unit of human society_ It is the 
primary duty of man to look after himself as asingJe entity- the Ego. 
Asrar-i-Khlldi deals with the expression of the Self. Beyond the circl~ 
of the Ego is the wider circle of society, where the individual enters 
a wider self and merges into society, and contributES to the conception 
<?f the "National Self ", as Jqb~ I caDs it. RflfIJflz-i-EaiJ.l.flai {tlt 
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.Mysteries of Selflessness) deals with life in society Or of a nation. 
Its principles are of universal application, but the poet refers to the life 
of the Islamic community and aims at the creation of il stable basis, 
through unity, of the social edifice. 

The following are the subject~ of discussion in R1I1nf#.z-i -Baikhudi :

Society owes its existen!,:e to the mutual contact of individuals, a.nd 
its perfection depends on Prophe'th'80Q. Among the fundamental pillars 
of the Islamic nation, the first pi:Ha.;~)~. Unity . Despair , grief and fear 
are the root-causes of all evil and ileSto'iy'life. Unity however, removes 
all these maladies. The second pl1lar is FFophethood. The chief aim of 
Muhammad's prophethuod is the formation and foundation of freedom , 
equality and brotherhood of mankind. As Islamic society is based cn 
Unity and Prophethood, it is not confined to any partiC).llar place. The 
native land as such is not the basis of Islamic Society, Millat. The 
Islamic society has no time limit as well, because the eternity of this 
noble society is prom ised. The natiOnal system does not com2 into 
existence without a code, and the code of the Islamic people is the Holy 
Quran. During a period of deterioration taq/id is better than ijtihad. 
The stability of national character depends upon following the Divine 
Code. The beauty of national character depends upon adopting the 
manners of the Holy Prophet Muhammad. Kational life demands 
a perceptible centre, and the centre for all Islamic people is the Holy 
Kaaba. 

True solidarity depends on a national goal. and the goal for the 
Islamic people is the protection and propagation of Unity. The 

extension of national life depends on the conquest of tIle forces of the 
world system. The perfection of national life is that Hle nation should, 
like an individual, ha\'e the conception of the Self. The creation and 
perfection ,of this conception , howe\,er, becomes possible by the 
preserva i " uf national traditions. Preservation of the human race 
depends on motherhood and the protection and respect for motherhood 
is One of the genuine concerns of Islam. 

Fatima (Our Lady of Paradise) is a perfact example for Muslim 
womep. 

The following \'erses bring ont the meaning of Rf.~nuz-i-Baik'Jfi4i :~ 
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..:;....1 ..;..........:.) ~l~~) I) ~..,.J' 

..::.._1 .::..1...... jl JL-...) I) -,I J-lb~ 
The connection of an individual ,,' ith sotiety i~ a boon : 
Its reality attains pc: rfect io n through soci(·t.y . 

~.J"":::' ("S ~l~ )..N I l:i ~..,.J 

.).J-~ i j-U ~ ":;""""'.J ~)U 

\Vhcn the ind i \ "Jd ual loses his ent ity in society; 

The clrlJP th;tt :-;1" 1.; ..; \ · ; l:-.t ! 1l·S~ turnS into the Hcd Sen. 

His nature i :- OL>:-;c""s('d with ·()lll·n('~<. 

His protection i:-; due to h is appearance in society 

~ J..~~JS ~ .J w~ 0t~ J) 

~ J.~->-..J .. :; j i ~ ,r~ J.r-- "-: L 
\Visdom wandered in the world of 'how "nd how much '; 

It reached the goal through Unity alon(' . 

..:;....1 -,j} ~ j uL.L ..... I) ~..s~ .... 
~I ~...Lj 'j j l ~~tf,.\;j 

Lack of desire leads one to death: 
Life is staIJlc through "Do not despair! " 

J..,>y-JT l...4 ~ ~t-:i ~ 
J.-:...~ uL:- L. .:; ).) .::.JL...j j.J 

God Almighty created our form , 
And through Ptophethood gave US life, 

.::.-.._. ~. t-....J ,".J..::.i C .. ~ 
Our reality is not confined to some place: 
Its strong wille is 'not confined to the cup. 

..u::.:..l ... 

IJ ~-' t; 

t""'; 
. As they made 'n",tive land' the ' candle of the lI-ssembiy . 

The human race has been divided iuto tribes .~d teams, 
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..:.:-.)j ~T u~ ..;;.J) I) ~ 

~ ~jl-,I dl~I..sL::.~ 
When a nation gives up its code of honour, 
Like dust, its particles break away . 

..:.:-I .~ d- I AS' -') 4 T 01) 

~I ..::-L ~ ~.u ~\ 
FOllow the path of thy ancestors; that is solidarity
The meaning of taqlid is preservation of the people. 

)W ~ 0 W ~ .)l.r=-:- G 
~ l;~ u~) J-: IJ..::..i1 

Safer tha~ the jjlihad of the short-sighted Ult'ma 
Is t& foIlo,,> the example of the forebears . 

..:.:-1 .;J> f u~ ... S4 ~ . 

..:.:-1 ~ ~ jl ~G -' yT 
The sacred nature of. the Muslim is like a pearl
All its lustre is due to the Prophet's ocean. 

~ -' ..:.:-1 ~ ~ jl I."......L... 

~ -' ~I .~ ~.;J. ':'1 4..:.:-
Everything, besides God, is to be 'conquered, 
Its bosom is the target of an arrow, to be sure. 

'..:-1 0j ul.).)"' ~4.;J. ~.H 

~I U'" I~ I) ~ ~_h I.r-
Woman .is a garment for the nakedness of men: 
Her ravishing beauty is the attire for Love I 

PIYAM-I-MASHRIQ 

THE causes which led to the writing of the Piyam-i-M ashriq (the' 
Message of the East) maY.!>etter be stated in the words of the poet 
himself. 

Piyam-i-Maskriq. says Jqbal in his preface. was written in response 
to the German Philosopher of Life. Goethe's Western Diwan, which in 
the words of the Israelite poet of Germany, Heine; is a bouquet of 
;eelings of admiration sent by the West to the East. 



. PlY AM-I-MASHRIQ" 

. . . Goethe from his · early youth was incIine('J to Eastern tpought. 
In I812, von Heimer published the full transl~tion of the .Diwan Of 
Khwaja Hafiz and this trans)~tion l'aid the fo~ndatjo;" of t11e Oriental 
movement in German literature. Goethe was. then 65 years of age 
and this was the time when the social collapse oTthe German nation had 
reached, in a sense, its lowest ebb. Goethe's nature was not suited to 
take a practical part in the political movements ·of his country and 
being disgusted · with the disturbed conditions qf Europe, he found for 
himself a blissful abode in the· Eastern atmosphere of literature and 

-folklore. The melody of Hafiz caused a great commotion in the waters 
of his thought which eventually took the stable form of his Western 
Diu:an. 

The aim of the Piyam-i-M ashriq is to pr~ent moral, religious and 
national truths, which have their relation with the inner development 
of individuals and nations: 

There is a certain resemblance between the ~onditions prevailing 
in Germany a hundred years ago and the present state of the Orient. 
But the truth is that this internal discontentment of the nations of 
the w~r1d" the real importance of w:\:lich we are unabl~" to realise' for the 
mere reason that we are ourselves affected by it, is the sign of a great 
spiritual and cultural change. J:!le Great War was a world-shaking 
event. which destroyed the syStem of the old ~orld, and now nature is 
busy in building a .new world for the rehabilitation of moO-ern man out 
ofthe· ashes of the old civilization and culture, a dim picture of which 
may be observed in the writings of Einst,in and Bergson . 

. the East, particularl y the Muslim East, has opened its eyes afiter a 
continuous sleep of cerittiries. The ·nations of the West realise that 
life ·can:not cause a change until there is a · change in its inner depths,~ 
and no newwc>rld can co~o existence unless It primarily takes forIii 
iD theh~man mind. This simple law of nature . which is expressed . I -. 
hy Ute·Quranin the simple words: · . . . . 

~4 ~ ·1.J.r-~ ~ r~L. ~~. !~l ~I 
-governs all the indhjduaJ and socia1-aspects of. life and -1. -the 
poet: have endea~oured in my Persian writings 10 . keep the same 

tnitli m view~ . . 

The Piyam was dedicated to Amanullah Khan, the ex~ King ·of 
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A~~ha;nistan. . .P-eshkash~ a ,present, as the introductory verses are 
entItled, sets .forth the reason for writing the Piyam. The difference 
betweeIl'l'Goethe and Iqbal being : 

;~)-'..r. u.-. L~lj ~ -,I 
;~r ~j jl r..l.::-o~ U-'" 

He ( Go"~he) was horn I n th .. garden as h e was n our ished therPin : 
As for myself, I sprang up from a dead soil, alas ' 

The poet 'is deeply conscious of the conditions arouI)d him :-

~I 4~';- ~;l~ .l..:L..r-~ J~ jI 

~I 4~';- ~)~ ~ )4~)~ 

,~ .L r-: G-' 31 Jf J .u~ 
~.ri- . ~~ ':'L::...$')~ ~~11 
..:;.....1 )-'n ,.H~ J ..u.t.. u-'~ J' ~ 
.;:....1 /> y.- '-:-"'" L,.. J.S' L. ~ .r J: .d 1-, 

They have made roe wealthy by the gift of Art, 

But have e xposed me to insult in the Indian realITl. 
The Tulip as well as the Rose unfortunately takes no benefit from my song. 

I am a bird-a stranger in my own garden! 
Since the Planetary System is mean and a patron of the low, 
\\'oe t o the person who is a man of skill ! 

The Piyam has many parts . Lala-i-Tur, the Tulip of Mount Sinai,' 
covers one hundred and sixty-three quatrains, .which discl.ose . the 
yarious secret truths about love, life, and its problems. ... . 

Afkar (thoughts) includes many beautiful poems such as Taskhir
i-Fitrat (Conquest of Nature) , F:1sl-i-Bahar .. (The Spring Sea~n),· 

Sarotl~i-A1~jum (The Song of stars), Kirm-i-Kitq.bi (The Book .Worm), 
Hllrli · (The Song of a. Camel-driver), Kashmir and G1!an{ Kaslm#ri .. . . . : 

Mai-i-Baqi (The Residuary Wine). is a . collection . of ghazals of· 
a high stan~ard , written in the style of the great mastets·. of. .PersiaJ)~· 
verse. Y aqslki-Farang" contain~ · . yerses. on European, 

p~O:ble tils ~ .. and great men · : of !he· . . <::~~tiIlen~. such . as 
SchOpenhauer, Nietzsche~ Einstein, H~gel. BerKson . ~d . LeniD • . 
KJ",rti(Z (Th~ Ruby Wine) IS the concluding portion ·ofthe . book .~ 
with a miscellany of verse, 
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The teachings of Piyam-i-M ashriq are reflected in the following 
venes :-

. ~jl.. ...;~ -~y;.. jl - Iy' 
rJIJ.;- L l.:! ;. ~T d u" 
Cl:.. ~J .~ r-) Ij l:I 
r )1.J.i L'~ 

. 
~ r.-

That makes thee a stranger to thyself
, I have no such pleasure-giving watry, 

$' .r. 

in ~y bazaar, d~ not' look for ahy other valuable; 

Like a flower, I have nothing but a wounded breast t 

,-:. J.... J..".. ).J-:lJ 

r-J. ~..".. ~ ,4' 
~ ' :Jl.. dl"; 

Jj! jl 4r 
~f ·'/1 ·· 

~ .4" ~"r IS' 01..::- )J 

am silent as to my existence or non-existence-
f I say' I am: I am a worshipper of the Self, indeedl 

aut whose simple inspiring vOice is it? 

Someonc in my breast seems to say 'I am' , 

J 

.::.-1 

Come into conflict with the sea and get entangled with its wave~. 
FOr eternal life is in conflict and strife, to be sure t 

d) ,..t. J ~ J .:;.i) J ~ 

.;;..i) ~ J 1Jt) ~ J , ~ ~I.,. 

ulJ ,; , .~L -. u1r..! jl I) r--o l 

.:;..j) ~ .J .J.iL. ulj:!1 S- ~ ~ 
Alexander the Great is gone; the sword and ban ncr are 110 mOrt: : 

The tribute of the city and the treasures of the mine and sea are no more! 

Surely the nations are 'more lasting than the kings; 
Dost thou notsee that Iran has . remained and Jamshid is no more I 

IJ-Y I.r--P ' ~"r }jJ'I..i-~ 4J,,:"-

A' • ~ 
i.r-"'"'.c...Y: • .r. 
u:! 4l Ij 4o>1J) yT 
-r.)T j.LJ v5) 
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~~.J.r-i J.) .:;.;J 

~ .J! v!-i j 4-.JI . 

~ If'" "4.:..,( }:/ u·J ; .~ ,; 
Refrain from reposing in the chamber; Occupy a corner in the forest I 
Sit awhile on the bank of a stream; 
Look at the bright flowing water! 

The Narcissl,lS. with its airs and graces-:. 
A fragment of the heart of Farvadin! 
Print a kiss on her forehead and-
Refrain from reposing in the chamber; occupy a ·corner in the forest ! 

cSj uL;.~,3 Y: ~ .J .~~ .)~ 
..:-I S,= ~.J :";I.J& .,.J cSj-o ,.r.. J':' 

Live like mou~tains.stuck fas~ and conceaied i.n thy .Self: 
Do not live like·a straw. as the wind is viole;Dt and the flame is fearless. 

I) S.1jj"; • .1jj 4" ~ . d-i 
'J S.1jj..n .J J~ .\A.) IS' ~ 

Restlessness makes life mOre alive: 

Agitation gives wings to life! 

u-- )~ :u(; 

c:r Jl;l; ¢.",.T 

U-- J~.) .J ,.. J') 

U-- J~ .J S;';I 

U-- JI~ ..:J.J') 

.::-:>. J.J~ I... Jro ~j .. I)" 
I 

o my strolling <;iromedary! 
o my Tartar· deer-
:'J y DTachma and Di134r 

)'Iy 'little and . much'. 

)'I~' ~'akeful valuable. 

Step a little faster; O UT goal is \lot so far! 

S..; j:i 

rj '-.-: ~f d 4.)01 ~l.. 
~ u-- ~ 01 .1..! r ~ .u ~ 
d -' .1.::--1;>- :r->.~) ~y.. ,) <:Y". 
~ r-'~ f (.J.;:" /1 ,.:-a 

The humble coast said. "Although J h~ve lived so lon"l. 
\h 1 Little 1 ""e J known ",liat actuafly' I am 
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The passionate wave rolled fast and said, 

."1 am, if I roll; if I .don't, I am not." 

~.;S' i.).T. U£~ ~~ L jt i,)! 

,);- ~.J ~l:i J.J.; dJ ~I,) .:::....».}" 
.... ~I-'; )~ U~ )Iof-:N- d.~ ) I ~ 
~f·~.r"~~~·~ r~.,l.j~ 

Through blindness man became a slave to man; 

He had a ·pearl but presented it to Kubad and Jamshid- . . 

Owing to b,iss)avish nature, he ismore miserable than a dog. ; . 

Never have I seen a dog bowing his head before anOther dog. 

y::, ~)I).o.:; r ~ .s)~ j); j I j:.f 
~ T ~ L-.L-i 1 y>:.i -'~..>..,.. J') jA,.. j I .0' 

. ~un away from Democracy; be a siaye to a V.·ise One, ., . 

For even the brains of two hundred asses can not produce a single .man's 

thought! 

~ .r. r-r: I) o.>.J"lJ'? ~~ ;1r~ 
.).1..;;1 yT J J:.j) .J~ .r. .~ ..:;.....L o~; 

Spring brought togeth"r the scattered leav"S--
It is Our vision that adds ('olour and lu_trt· t o the poppy . 

..::..-1 }I cf- ..::..l~ cd'Y ~ ~)~~ 
~jl,) W; j ,)~~ o.,l.jj o.)r · ~ 

In India, the voice of life is intfiective-· 

For the dead body cometh not to life through David 's song. 

'~I o~lj~' 0'>';';' . ~ .Qj ~ 

j'::. ~.l5"..,.... ~ ~ cJ~ ~ 
A look, a secret smile, a lustrous tear-

For the promise of love, there is no other oath! 

..:;.....1 .11 l.b. e'.,l.j-. ,~::, ,.,.,l.j' '- ~ IS"" .~. '.J ..., ~ ~ ~ 

..::..-1 )a:;.~ -~i) .,.) r::.~ ~.;-
According to the faith of the' li~e-hearted, life ;s -to seek hardships : 

I did not undertake a journey to the Kaaba as the road 'is safe, . 
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. :r.i-.r. .c~ T ~ ~ ~.,... Sl.:. j 

~I Jr~' J~'y ..:;..,..J-~ ,_ 
Rise to make a man out of thy ~ust... 
As the time at your disposal is momentary like the smile of a lipark ! 

- ' . 

':;":;'..9)1 ~--~T ~ ~ .\.r - L-IY . - . - '. -
~l r->-. L j~ ~~ 4A.i j '-:J~. 

:\fy voice has enkindled the old fire in 'Ajam; 

Arabia, however, is still ignorant of my passionate song_ 

~Jf Y j ~ . uil')'i ~y..)JJ y' 
~I ..5.:.... ~)4 .~)~ j.--J J.,j./..9 

Thou knowest not thy own value as it takes its value from thee; 

Otherwise, the luminous ruby is nothing but a piece of humble stone. 

~l:- l .. J..."..j jl I) )L,;.. T> l;,..;;;1 

U;.;..l- I..,....).J IS.)J! W~ Wl!l~ )~ 

Thou hast made "v~'ry thorn intimate with our story- 
Leading us to it ",-ilderness of passion and humiliation at last. 

Although bOrn in India, the light 01 my eyes is
From the sacreci. du~t of Bukhara , Kabnl and Tabriz! 

~l )::ii ,-:-",:>- L,.. Y r~)1 dl~ '~ 
~l . _f~ 0lr~ J~":; c, . )~ . ,J.JJj 

Open thy eye, if thy eye can Sf)e at all; 
Life is after creating another wOrld ! 

~ U~ W..9~ 4)t> ~)'-J.i 

~ J.}:.j I.T-'" l.-; 1) .~ r .J ).J.j' 

Love has no concern with the faint-hearted; 

The falcon does not catch the dead partridge . 
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ZABUR-I-' AJA)I 

Zabur-i-'Ajam (the Psalms of Persia) is another famous work of 
Iqbal which comprises two parts of ghazals, Gfllshan-Z:-Raz-i-Jadid 
(the New Garden of Secrets) and Bandagi Sama (the Book of Slavery). 

Zabftr-i-Ajam aims· at the creation of a new spirit in the 
youth-jl;iy 0ljly'- and the awakening of the Islamic 
Zabur is a familiar word from Za: 1{r-i-Dalld. The Psalms of 
are reputed to have a reviyifymg effect on life and society: 

j..,) Ji .)jl.) 4;j JY "': ~L;.. 

rising 
lands. 
David 

- 'Light up my dust with the light of David's sung.' The word 
'A jam is used for all lands other than Arabia (particularly Persia). 
As the . secrets of Rum and Tabriz are intimately known to the 
poet, the meaning of Zabur-i-Ajam is clear en<.>ugh. The ghazals of 
the Zabjir represent a wide range and a high standard of Persian 
lyricism. 

Gulsh an-i-Raz (j adid) is written in response to Gulshan-i-Raz of 
Mahmud Shabistari- a treatise well known in mystic literature. It 
was originally written In response to nine questions put 
by a Sufi. In the Twentieth century, Iqbal undertook to answer ·' 
the nine original questions in the light of modern thought, hence the 
name of Iqbal's work- Gulshan-i-Raz (jadid). 

Bandagi Nama (the Book of Slavery) is an equally important 
part of the book as it describes the evil effects of slavery :- , 

.':;' )4 ~~.f c.,j) '~-:N- j', . a->-i )~ i.J~ J~' I..S"-:N- jl 

The heart dies in the body' owing to sla.':.cry ; 
Th1)s the soul becomes a burden to the body . 

. The most interesting part of Bandagi Nama is in a sense' . the 
description of the fine arts of the slave nation,s and their,religion. 

-, .. - "-. - - .' ." . : ..... 
The spirit of Zabur-i-'Ajam shines through the following verses :-

o~ ~ 4. J,) ~ 0"')~ Y; 4 
". 41-4 )ii 0T r~' I) ~ o~4 : );). : . - . 

Allah I giv.e· 'me ::a, wel1~!nformed h<;art in .mv . breast. ~ 

/ 
Grant me the sight that sf!e.s intoxicatio!l in 'WI ne! 
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, Light up my Just with the light of David's sOllg ; 

Give every particle of mine the wings of a spark.! 

..:.:-1 :r.;,' ~~ ~l~ ~ c.J~ ~ 
)J 1 jL.. j 4\.5" J} .u- ~;I.;.:; 

The morning \"ind blows fast in th .. reeds of 'Ajam , 

OProduce the 'gpark that trickles down the instrument! 

(IS" ~. j~ ~ J.l:a::... ~If ~) 

I) ~y. ~ L;; .J .J"s- o~ j 4 0=--- c.Jy. 
The sands of Iraq arc waiting; the crop of Hedjaz is thirsty. 

Give again the blood of Husain to Thy Kufa and Sham ! 

~ J-J' J ~ )".:;S J..,., bi ~.u- .;; u 1 
~ u-,...I.:!.); .); jl ~ I;I.).::.S"."..::. jl 

Faqt which conquers a hundred lands without the sword 

Is better than the glory of Darius and the gra~ur of Faridun. 

' ~ ....;) r. u~ ~ uL.} o..L. I; uW~ 4 
'1 . 6. 0;(; <'. " l." d-.r L" .I ~ o~r~ d-)~ _ 

u--:.~ 4 J u4 4 
Order him not to place his soul on the palm of his hand I 

Or, create a fresh soul in the antique body of the Mushm
Do it , this way Or that! 

~I.,.ljl ~.:r. r.;.:j .t;b ~. ,,1 
"1.,.lj1 "s-.l !1 • ·r ,-,I ~ ~ .. ; .J~,c..J-J" . ~ _. y 

He, with a single grain of wheat threw me on the earth; 

. 'lrnu.o.mq throw'me with a si ngle draught' on the 'other side"of the celOitiai.siihere I 

':lG ... I) -.....Ai.J :,A 
,.. - ~ 1',- -:- .... 

, My abode ' is not outside Illy~elf. to be sure; 

I am unlUCky as I dO not find ,the way.. " " / ' • 

I; ;Gi L J~ d-I 0..L. ~ .:;...,pj 

1;)1->,: lJ· L~ J o~~j p:.,,~ ~ ,: 
- , 

Let not the restless,heart be free from strife; 

Add one or two curls to thy curled up locks! 
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~ "':·,~TL ·~ ~ .~ .u- I .i.:.;:; ~ 0-"'"..,. oJ ) 

~ ..:.:-1 ..5:,j) ..It--)~ .u-~ ~;:.:;..~ 
The disorder that had two hundred mischiefs in its bosom 

Hath a daughter which is yet in the cradle of Europe! 

J....::.S i - )I~ Y [j 

~)5"~ 

Sothat you might wake up. I cried aloud., othen\·ise; 

Love is a task which is performed even without a sigh or cry! 

ul~ ..lJli r.f J.j~ .J 0' )~ l.b rs
U.J,): -,:!ljl)Lljl~ ~ ~ · i:r.jL: 

Life cries in the Kaaba and Idol-housc for many ages 

Till. from the assembly of love comcs out a \Vise One. 

~jL... r.f..H 41 loO ~~ ~ 
~ j ~.r. .u- .;.;::.;.f ~ jl_ ~ .u- ~ 

They said. "Is our world agreeable to you?" 
I said, "~o ;" they added, "Upset it! .. 

~)I~ u":"L .J .l.i"J1 ~Y- ," ~;J ~ 1.,)'>.0) 

..:.:-1 ~y. ,-,I~f .J1 d-.J~ A .u- ..::.-L. )~ 
The earth bears on its back the Bchistun and the Alwand ; 

It is our dust which is heavy on its shoulders, alas! 

,-;-,lj J.tJ ~jL... ).J~:r...t; ~Y- jl ~I~ 
,-;-,Ir:- u lj lA.t.,) .:;....::.S" u 4 I;..,:. 0,) LJ~ j 1 

! ,-;-,J\Ai1 

!,-;-,~I· L.. I !y~1 

The master makes a pure ruby of the blood in the labourer's vein: 
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Because of the high-handedness of landlords the peasant~' farm is laid~. 

Change ' 
Change' U Chang"! · 

.. .l.it.; iJ~ -' J~ ~ L..,)~ r- I) ~J~ 

T bow my· head in pra),""r to myself; the t"mplc and thl'mos,!lIl' an: nO ll\('rc: 

This is no 'more·in '\.rabia ; ~bat is nO more in . Persi:. ! 
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~;-'),) jl .r.f.t::....:.. L lr;; 

~y. i.f (,$"-') ~L Lr .0 

.:i' Y '-:-J.ly..J j 1 ~'I J..j }-,' 

.:~ 0-,).J..i 1 )-'.r~ ,) Y. 0-'.7. 
Tak~,: a. ;-;park . sprung lip fn·tll lny heart. 

For I am warm blooded like Rumi : 

Otherwise, take the fire from tlw new ci\'ilizati<>l1-

Light up thy outsid., and d ie in the rl«rk within ~ 

There is many a death ill the art=-, of ~layer::

The magic of slaY"ry i, 'il1lpl~' ind,,"crihabk. 

T~e sla\'" giyes away his religion .and wisdom-so cheap, 

In order to he able to keep his body ali"e, he gi\'es away his ~ou1. 

JAVID NAMA 

javid Nama (the Book of Eternity), one of Iqbal'S later Persian 
works, was published in 1932. 

It is said that Iqbal had an idea to write a Mi'raj Nama after 
the style of Gulshall,-i-Raz (]aclid) with a view to throwing light on the 
ascension of the Prophet to the heavens in relation to modern thought. 
But in the meantime a good deal of valuable criticism on the famous 
Italian poet, Dante's Divine Comedy, was published whichproyed 
to the hilt that the whole . of the celestial plot of Dante's work 
was directly based on thc events that ha\"c bcen described in 
the traditions of the holy Prophet Muhammad in connection with 
his a~ension and was mainly copied from Ftl·t'uhat of Ibn-i-Arabi . This 
diverted Iqbal's attention to describe Iqbal 's ,lscension after the style of 
Dante from a literary point of view to enjoy the height of flight In 

the sphere of thought and vision. 

The title of jav-id Nama , to a great extent, suggests that 
it is a fter the name of Javid Iqbal, the younger son of Iqbal, In 
this sense there is a supplement to javid Nama which is particularly 
the sphere of addressed to Javid and the YOlIDger generation alike. ' 
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Divine Comedy, one of the great epics of the worM, was called by 
Dante simply Comed£a because the. book ends happily, As the book 
grew popular, the word 'divine' was added by Dante's admirers 
later on. It is divided into three parts- L'Inferno, II Purgatorio. 
and II Paradiso- and describes the poet's journe< who passes though 
Hell and Purgatory· with Vergil as his guide, and Beatrice conduct~ 
him through Paradise. She was· a Florentine lady of ~ , nohle 

family whom Dante lo\"ed_ The theme· of Dante's Vita NflOt'cl (New 
Life) is hi~ idealized love for her. After her death, the poet';; I')\-e 

assumed a supernatural and mystical form and he made her the central 
figure of the D£7~ne Comedy_ 

During hio; visit to the \-arious planets, Iqbal is accompanied b\· 
Rumi (Jalal-ud-Din Rumi, :he famous mystic saint) as Dante was 
guided by VergiL Like Dante, Iqbal presents in Javid Nama his .\-iews 
on all what was happening around him, exposing the ostensibly 
inyisible truths of life, and fearlessly criticises the modern age. · 

Javid Nama opens with a short preface of two verses which refer to 
the possibility of life in other planets before man reaches · the Eternal 
Regicln. . The idea is not far from the scientific theories relating to 
life on Mars and other planets and is equally based on the suggestions 
of the Prophet's intervie·ws with so many prophets on his ascension.·· 

~L. ~ '" I..IS" L:;. I.J...A JS" f.o4 uW'" 
...:.-1 .) y. u Lr::- 4 ..:;......1 ~ Lr::- ;.) l;:.... Jib .s-

Do not suppose that this Earth is our only iibode ; 
Every star is a world or has been a world_ 

The poet has no faith in the old genaration and prays: 

Ir "";)j J y44 uL.:;;.JH I.r' ....;y .. J Jr ... ulil.Y.'.r. 
Make my word "asy for the young men: 
Make my deep fordable for them . 

In the "Heavenly Introduction," the sky censures the Earth to 
the effect that dust, even though it be Alwand, is nothing but 
dust and is in no case as bright and stable as the Heavens. The Earth 
being ·ashamed complains to God and a complaisant_ voice . from 
the other side of the celestial sphere was heard ·: 

~ .)~.r.:-P ),.\jl )~ ~ ~ ~ ~L.I jl .c.=--I ~I 
O· Trustee! ignorant of the trust you bear, 
po not feel aggrieved, look into your mind I 
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Towards the end of the "Earthly Introduction" is the explanation 
of the secrets of the Prophet's ascen~ion by Rumi who accompanied 
the poet on his visit to the Heavens. 

JuSt before the start, the poet, thirsty and far from the .bank of 
the spring, '\'as singing a ghazal of Rumi, till the sun set and Rpmi 
appeared. 

The soul of Rumi tore the "eils asunder. 

And from. behind the mountain a fragment appe.a.red. 

The poet asks him many philosophi~l questjons as to ~.J':'.J" 
(Existent) and ~-,~-, ... t; (Non-existent) and the soul of Rumi answers 
them. The poet further requests Rumi to illustrate the ultimate 
~elf. Rumi's illuminating conversation incites the pOet to a heavenly 

_ flight. In the meantime, the spirit of Time and Space, Zaru'an as it 
is called by the poet, appears in the form of an angel. In this part 
the poet elucidates the conception of time and space and its reality 
as presented by the Quran and the Prophet's traditions. 

The poet nOw starts' his ascension and approaches the moon first. 
Rumi shows the poet forbidding mountains. In a cave of the moon 
they ' meet an ancient sage from India, whom the Indians rail 
.::--'~ u~ (; .. ,~-,). He puts many questions to Rumi ; 

What is Universe? What is Man ?\Vhat is ~eality?' 

The poet and his guide then enter the valley of Yarghamid, also 
called the valley of Tawasin, the name of Mansui-i-Hallaj's book and 
the mme . of several Suras in the Quran. The teachings of prophets 
are made manifest and clear on the tablets in the mOOn . 

. Thereafter the poet and Rumi reach the planet Mercury. Here 
they 'meet the souls of Jamal-ud"Din Afghani and Said Halim Pasha, 
the Grand VIZier of Turkey. Dm-ing the conversation Rumi introduces 
Iqbal to Afghani . as Zinda Rud (Living . Stream). Afghani makes 
enquiries about the Islamic countries and' the present conditions of 
the Muslims. Zind(!. Rud gives a reply and then Afghani axplains 
the true meaning of religion and native land, and cleverly exposes 
Socialism and Imperialism ;-
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~ ~ ) 1 "-,L. r ~L.. 

J:,; r~ L ~~-..A.:; ul ~ 
..::.-' ~......,;:.~ -,I J1~ );) ..y- .u:=;lj 

...:;....\ }C' ~ L..) 0~ -''' J\ ..,..Ji 
I) !.I),-;I J.j I .;))) ! ul:!.;i
I) !.I4 ~~ J..:.: Yo" .("'«.:;; ).) 
!.II; ~~ ;).;=~ (j jl Yo .J 0:i) 

!.I \ r-:":; 1 .))\.,.Ij L)b d! J': 

The a.uthor of The Capital from the race of Abraham, 

Karl Marx , the prophet sa>!s Gabriel; 

,\s truth is mixed with his untruth . 

His heart is· a believer and his brain is not! 

The \Vesterners have lost the Heavens, 

They see the sacred soul in the stomach. 

The holy soul takes not 'colour and smell' from the body; 
Socialism has no concern but with the body. 

l.p 

Said Halim Pasha explains the difference between the . East and 
the West: 

'Nith th(' \V"st('rners. wisd om is the inStrument of life; 

The East"r ners take lo\"e as th(' secret of this world. 

There is a reference to Mustafa Kemal Ata-turk: 

~ J::~ ).)~..; .c:.'Z.~T \) S ;; 
..::-} ... 5:; j 1 o\.!.:~S ;;~ u.:::1 • j G 

The Turk has n O n ew note in his Jute. 
H is 'fresh' is nothing but the 'old' of Europe! 

.\fghani then describes his views 'on Vicegerency of man and 
divi.e Govemmmt. The .earth belongs to God and wisdom is benefi
ci;tl and blissful in the sphere of hum m a ctivi ties. 

Halim Pa'sha again speaks : 

The religion of the Infidel is thought, plan and Jihad; 

The Muila's religion is disorder in the name of God. 

Then, there is a message from Afghani to the Russain people. 
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Afghani further asks Zinda Rud to recite a verse and the latter 
sings a r::hazal-. 

The poet and ·· Rumi then arri\'l~ at the planet Venus and Rumi 
question~: "Do you want to ~ee another wor\(l)" and there it was. 
The peet founo thert' the (lId gods--·BaaJ and other.;. some known. 

some created by the Poet's imagination. . They all believe that 

they ha\'f~ come to life again as the age was without a. Khalil or a 
But-shikan. Baal ;;inp a me~age of hope, and as;;nring his comraoes 
that "a goon timf' is comilig- ' ·. thank;; Europt' :--. 

Long live til" European who kilO,,:, the Ea~t ! 

He h"s rull",o 1t~ ""t fro III the rl"pth of th., ~ravf' 

The travellers now Sf'f' thf' souls of Pharaoh and Lord Kitchener 
in the depths of a ri\'er in Venus, becau~e both were drowned in the 
sea. Both of them look at each oth('r with wonder. Pharaoh then 

asks Rumi as to how the morning in a st'eam of light appeared in the 
depths of the sea, and Rumi explains: 

.c-'-'=; -,j' ..:-, 0~ ~/' 
2 I~ .>-: jl )y ~1 J...>1 

All that is hidden is revealed through Him,

The origin of the light is from the White Hand. 

Some time after, the soul of the DervIsh of the 'Sudan comes 

flying from Paradise and addresses Kit,hener: 

}:i CU):>.!Jt.,:. i~;:;' )i; D)'.) .!I ! P L...I d 
Said. "0 Kitchencr. if thon hast sight. 
\'latch the revenge of the dust of the Dervish!" 

Here is the message gi\'en by the Mahdi of the Sudan to the 
people of Arabia and Africa: -

He said, "\\'ake up, 0 Sp irit of Arabia! 

Like thy ancestors be a creatdr of ages!" 

From the planet Venus the travellers . moye to Mars. Hakim 

Mirrikhi is the creation of the poet's power of imagination. The Hakim 

js an astrologer and ~as widely travelIeq.. He informs the traVf'llers 



jAVID NAMA 

that the place where they -are is in the environs of Marghadin. Here 

Zinda Rud enters into a dialogue with Hakim Mirrikhi on questions of 
Fate and Effort-.r-!,;:j ~ r-~ and he illustrates his veiw-point. 

After passing a number of places, the tra\·ellers reach a city. On 
one side of the city, there is a multitude of people . A woman is de

livering a speech, while her face is instinct with life but her budy is 
totally devoid of spiritual light. Her words are unimpressi\"~ and l:er 
eyes are dryas she abhors man's company. The sagacious Hakim 

informs the travellers that the young girl is not from the planet Mars 
but has been brought here by Farzmurz from Europe so that sh t, 
might influence the women of Mars as well. Farzmurz trained her to 
be a prophetess , but she nOW maintains that :::he has been sent from the 

Heavens as a warning. 

Next, they move to the planet Jupiter where they come across the 
souls of Mansur-i.HaHaj, Ghaliband Qurrat-ul-Ain, the well known 
poetess of Persia. "The Voice of Tahira," is the beautiful poem of the 

poetess: 
1"1 .~la t;... ~ ..:;...;.. J 0J.:~.a jl 

~ y-~-,~ ~Y-).l..! )~ -.i~ -.iL,;.. 

In Qrder to see the face, like the >.ephyr I am falien. 

From house to house. door to door. ~trl'et to qrl"C·t ann lane to lane! 

Mansur also sheds light on An'-ai-H aq. According to the poet the 
cry of An'-al-Haq was the demonstration of the Self in the extreme sense. 
·Mansur asks Iqbal to be cautious: 

..,.? <S.l';- ~ Y r':';- ~ ~I 
\\iha't 1 have done. thou hast a.l~() <.lone. be.wart:': 

At the end of these questions, Satan appears and in the planet 
Saturn, the poet discllsses tht! various aspects of the past and present 

politics of India. Satum is re .. "Ided by the poet as the abode of those 
mean souls which, on account -oi theIr iaithlessness to their country and 

people, were not admitted by Hell. 
The two Taghuts are ;-

u5~ j! ~~'--.J J~ jl ~ 

J..-, .... ~ u:~ ~ 1".:.1 ~; 
Jafar from Bengal and :;a.diq from the lJt-:ccan-

Tnsult to man . insult to r<:\igion. in~ult to the nati .. e land ~ 
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As is well known, Jafar ,pro\'ed faithless to Nawab Siraj-ud-Daula 
and Sadiq proyed false ·to Tippu Sultan. Later appears the Soul of India 
lamenting, and.the poet discusses the causes of the bondase oj India and 
other pOlitical questions. 

The last flight is supposed to be on to the other side of the celestial 
globe but before going 'there, ·they ·visit another world where <L man is 
seen moaning. The .poet questioned Rumi : 

~ ~I~ d- I ~ l5''') "'! I.r' 

..:;....1 1.5 y l.:J 1 j,j I j ~ u= 1 .::-if 

I said to Rumi, " \\'h o i s this in~an" f,·Ilow' " 

He said, "This is the \Vise :\lan of Germany. " 

The poet takes him to be a Mansur of his time, but no one under
stood his teac hings and person ality. He discussed Ch;istianity and could 
not find his way to uriity. It is true he re\'oIted against the current beli«:>fs 
of Europe but himself fell a Yictim to his own imagination: 

..:;.._S' :>y>. jl ~ .J J.::r.! I..l,,;. jl ~ I) ~~j J" .J1u=-

His intoxication broke every cup and phial; 

He cut himself away from God as weJl as himself. 

The travellers now reach the region of Eternity beyond the Universe. 

The question of time and space again springs up. 

Here the first palace which .they sighted was that of Sharaf-un-Nisa 
Begum, the daughter of Nawab Khan Bahadur Khan and th.e grand
daughter of Nawab Abdus Samad Khan. The two Nawabs were the 
Governors of the Punjab in ' the times of Bahadur Shah and Shah Alam. 
In those days , the Goyernment ·House of the Punjab was on the site 
where there is now sItuated Begumpura , a village J~1ing towards the north 
of the ruad leading to tIl!' Shalamar Gardells . BcgulIIpura takes its 
name after the wife of Nawab AWus ::iamad Kh;lll. Th,' old GO\'ernment 
House is stIll traceable in the ruiu<:d buildins~, musques and mausoleums. 
Among these is the grave of Shar';'f-un-Nisa Bei!um. :-he had built a 
raised platfonn in the royal palace and a ladder was used to "scend it . 
As a rule she used to recite th,· Huly Quran on the platform after the 
morning prayers. Her father had given her a sword as <J present-a 
token of his afi<:ctioll. After she had finished her Jaily readmg, 
she u,;ed to leave the Quran there with the sword. \"'hile dying, she 
requested to be buried under the platform and the Quran and the sword 



JAviD NA·MA' 

to. be placed there. According, to her wishes she was buried there and 
a do.me. was Eaised. The- Q~:r.arr and the sword were preserved there 

tIll 1845-49, when a Sikh. Chief ascended the grave and had it opened, 
hoping to find a treasUI:e tJl'erein. He. howe'li:er,. found nothing but 

remoyed the Quram and. the sword :-

A sword with the QU>'3® is; sufficient' for the· faithful; 

These very appurtenances. are- sufficient for my grave! 

The' KhaJ:sa carried away the sword and' the Quran, 

In that land. Islamism died, alas ! 

After vi5iting the palace of Sharaf-un-Nisa., they met Syed Ali 
Hamadani and II-IuUa Tahir Gflani of Kashmir, and then a question . is 
put to India's ancient poet, Bhartari Han.. "What is verse?" 

Passing this scene" they meet Nadir Shah Abdali and the martyr 
king, Tippu Sultan. Nadir enquires about the present rondition of the 
Persians. Abdali delivers a message to the Afghan nation and warns 
them against Europeanisation after the manner of the Turks. TiPpu 
Sultan, the lion-hearted, gives a message to Zinda Rud. 

The last scenes at the time of leaving Paradise are touching; 1:he 
houris ask Iqbal to recite a verse. Then there is Huzur; and Nid'a-i
Jamal: 

lSI ~4 ul:....".1 4 y ~ .c.=5j uT 
.JJ' .) ~ ul.,:o .c=--' ~~ ~' 

The precious stone, set in the ring. whic:h thou hast lost:w the devils. 

Could in rio case be mortgaged ev.en to Gabri¢l t 

The last portion of the book~-,~ ~ ylk:.. is addressed to, the 
modern generation and incorporates the poet's adviee to you;ng men : 

lSj voW I u~ .::..io:- v!.l 0) ).) 

lSj v-I."...J .p -' ~.;! ~ J.) 
In the path of religion. become hard like diamond; 

Attach thy heart to God. and live on fearlessly! 

If thou d05t not find the company of a man of knowledge, 
Take from me whate\'er I have from my ancestors ! 
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BAL-I-JIBRIL 

THE poet had been so far more concerned with Persain poetry. He 

now turned his attention to Urdu and published a coIIectioOl of his 
Urdu poems entitled, Bal-i-Jibri! (the Wing of Gabriel) in I935 . 

The first part of Bal-i-Jibril contains sixty-one ghazals and a few 
quatrains. The second p3.rt opens "'ith a prayer in the COrdo\'a mosque 
and other poems written in Spain . Besides, there are miscelJancous 
poems, most of them topical with reference to men and e\'ents in the 
contemporary wJrld, such as " Lenin in the presence of God. To 

ja\'id, The Mulla and Paradise, Politics and Religion. To a Young ~Ian, 
Philosopy and Religion , ~fussolmi, To the Punjab Peasants, Khushhal 
Khan's Will, A Tartar's Dream, etc." 

Bal-i-Jibril is a very inspiring collection and represents a high standard 
in thedomain of Urdu pOetry. The style and fonn of the ghazal has been 
used in the first part to convey SOme deeper truths and vIsions. The 
following verses are notable: 

...I.:.;~ .s (.r- ".T-~ ~ .tS.r- .!...~.J' 
u: • .:..t:...r " ~~) ' .= 0W OJ:" 

Although my search is the painter of the temple and the mosque, 

Re;urrection has overtaken the Kaaba and Somnat due to my plaint I 

~~ 7- 01 tSr ; u"j1y'" 

L.~ ,r, " J4 ,,)U% ~~ ~I ~ 

Give the young men my morning sigh! 
Give a.gain wings t o the young ones of th~ Falcon! 

u= • ~:::r! T'y." L .0-- I -r. ('f 
Lr-'" u=r' j~-=-- " J,;.1 (,").i. 

~ .!... .:..,;1; tSr- ~ u~ 

I.T-"" u:yj ~L !) .1:~ ~ 
Due to thy benevolence, I am not without merit, 
H owever. I am not a slave of a Tughril .Or a Sanjar ; 

It is my nature to see the world as it is; 

But, in no case, am I t!le Cup of any Jamshid I 
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I.r-" u~l:! .J o.,s" ~ ~ ~ .? c.lJJI J}' 
lSJ.:.; u~T )t) ~ ..::.J'; c: L L,.~ l:; ...s-

It passes its time in the mountains and wiJdcrr.css, 

It is sheer disgrace fOr the Eagl(' to build a nest aloft I 

lSr--- J.>.J L ...:;.....!> .J i~ tY>1 o~ 6)4j 

lS;.;."JI jlJ 4~ L. u:- .» 01) SL.:. AS" 
!\1y grave is the shrine of men of courage and will; 

As I have taught the wayside dust the s~cret of bei ng Alwand. 

o,)."..} u-&! ..sJj c!..)l:... ... ~ tJ:!' L.I~ 

y,';'y lftj' y. AS" ; ~~~ ~~l:::- oj ulr7" 

These stars are old and the celestial globe is ancient, 

However, I want a world just newly sprung. 

~ ':".):""-1 S uy-'")..i. ~ ~ .):l oI....Jfi! 

~ ~ ~S::;T S .7"" Wi.).".. h.<; u:- l,j,) "r-
''Ie cannot trust the sight of slaves

Only the freemen's eye can actually see. 

The prayer in the Cordova mosqu~L 

.J-P", I~ ~ L jW lS.;--::.o ~ ~ 

.}t-J t) ~ c!..r-- L u:- uJly .lS~·· 

~) t) ~ w; L ~ 
.Jj;l lSr--- ~, ~ OJ 

f- j.J .J r--- ~ J') u::~ U"-:~ I j::" 

Y u-&! ~ t Lz y ~ if-:-"> 'r--

it.; ulfl.J L J-r--"::' ~ y ./1 v-4 
,,:J .J tt) LY. c!..~1 ~ --;)-lJf- y ~ .Y 

This is my prayer: This is my ablution; 
My songs contain the blood of my heart. 

Wno is One's companion along the path of loye ? 

lIIy only company has been just my desire . 
lily abode is not a noble's chamber or that of a Vizier; 

Thou art my abode: Thou art the branch of my abode! 
If Thou art not with me, the city is dark and desolate; 

With Thee are populated the ruined palaces and laI;les! 
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Written in Cordova, Spain: 

c.1f.)l.. .f u~ ~ -' ).JJ :u.J.. 
.:.L....J c.t.",... J....:> I ~ .J jJ) '.u...J_ 

The continuation of day an d night is the creat or of (:\'ent, ; 

The link of· day and night is the root of life a nd death. 

u::A: t5' I.,k;.. .) J" 0"'" ) t5' ,;; ~ 

j~ .J ~b .J ~-' ~W ~l~ ~ ).J I 

The belief. of a godly man is the poin t of the compasses of truth. 

And this world- is all a whim, a talisman and unreal! 

A hundred thanks to God; I am not a moth: 

I am not a beggar of a stranger's fire; Oh, thanks ! 

sjl-,.x J~ ,~ u::-- t'j oI.i JY' 
t 1j ~ yr 6R ~L!:? .,Y y'~ 

The crow could not learn to soar high in the sky ; 

The crow's company. however, spoiled the young falcon. 

lr-" ,-,.,J'Y." ~ d.JA ,;I~ ~ C-') u1la.. 
~ '-'.JiLT Jy.. ~ , ~~, ~ dT)u 

When the Eagle spirit wakes up in young men. 

Surely. they see their goal in the Heavens! 

God is displeased with the soulless body. 
The living God is God of the livi ng! 

The martyr of love is neither an infidel . n or a Ghazi : 

The formalities of love are neither Turkish nor Arabian. 

j (j -' ... ~ cJ t~ .r...IZ' ~ j\) L j\) 

h £.. ~~ JZ ..r-'> .L ~ J~ ~ ) b.? ,.r.Y:" 
The destiny of this world of strife is a mystery, indeed; 
Zeal for action unfolds the secrets of the destiny unknown! 
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ZARB-I-KALlM 

Zarb-i-Kalim (the Stroke of Moses), which is described by the poet to be 
a 'declaration' of war against the modem age, was published in 1936 , 

The word, Zarb, consequently stands for a stroke implying force. 

On the first page, the poet offers the' Wealth of Spring' to His 
Highness Nawab ~ir Hamidullah Khan, the Ruler of Bhopal, with the 

hope that " thefl~wer might remain fresher in his hand than on the 
branc~." . 

The book concerns the modem age and its problens. The first portion 
is devoted to poems on Islam and the Muslims. The second deals with 
Teaching and Education. The third is entitled ·Woman'. Tbe fourth 
• Literature and Fine Arts: This is followed by the Politics of the 
East and West and the last portion covers the thoughts of Mihrab Gul 
Afghan. 

The book incorporates a variety of topics, but the poems are rather 
short and sketchy. The following verses are chiefly representative :-

~)'~ S ~::,y. u:-- r.r- .ti I.,;=-' .r-::' .ti 

S4~ C-') S u.J-';' L \,T-.4 uIJ-'l.:.. .e 
Neither in the temple nOr in the mosque is the awakening of the Self, 

As the soul of the Eastern nations is addicted to opium. 

Ija. ~y. d'.J ~J~ yy. lj .>'!'" ~ 
.r.:--P !( U.J-' -" L lJ~ J.l: v"'" if"j..i. .e 

The 'Not-good' has turned into 'Good' at last; 

BEcause the conscience of the peoples changes in siayery! 

The stage of meditation is the measurement of Time and Space, 

The stage of Remembca!lce is " Praise be to my Supreme God !" 

~I~! .::..Gf( ,-~I.::..l:,," ,-«'1 "';l..j 

~.li -' ol,!.l,!," W ~)i; ~ J=J::. 
Time is one. life is one. the Unh-erse is one; 

The tale of the 'new and Old. is an argument of short-sightedness. 

15::._ .... Jt;cS~_';' ).:i L Sr)\.. I c.J) 

)~ -' JY tS~y. J\j c L ~f)" ~j 
The light and fire of the Self are the spirit of Islam: 

The fire of the Self is light and pre~nce for life. 
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.:.L =- )1;;::"; 1 O.b -' h<3 • .Ai j L 

.)l:>-J I ~ i 1rJ1 0-' .::::. ~ I.:.; >" O.b-, 

Unity of thought is the yery life of a nation; 

T he revelation which destroys unity is nothing but hcrp,y I 

L rS' Lr-"" 0l!T <IS' <J4H d.< S )1) 

0 liT u='" Lr-'" U"'I l ~ 0 1?"H d.< S .:rr 
The sign of an infidel is that he is lost in the world; 

T he sign of the believer is that the wOrld is lost in him! 

j~ LS'f"~l,;. 0) -' ~-) if'" _",; L...I 
I) rS?-w d l ~""""'; rS..,-="" ~~4_ ,)~ .. 

..::.-. -;f... .,Y u.,; 1 r. L....r.? ~)..:ii 1 

I) <.S.r(j .)y. L.i-«.;; ,).?'-'~ ~ 01 L....) 

~J1 £... ~~ O)l,;. 4~ ~ 01 Y 
I) <.Sf ~=..;;; 0; ~rj l 41-8--C .2 y..,';'" 

o Old Man of the Khankah ! giye up the tradit ions of the Khankah ; 

Follow the meaning of my morning ~Ol:g ~o ~\\"({'t ! 

May God gran t life to thy young men I 

Teach them to break the Self and pre,be the Self: 

T each them the hard . methods of cutting granite; 

T he \Vest has taught them th e art oi making glass. 

c.l.lL..~ -' c.L;L;.; -".:;4 £... ..,,,,),ij 

..l:.:4 L I) L!rl l i~,..11~ 0""r 

The plants and minerals a r c bound by destin y. 

The faithful a re bound on ly hy the commands of Gocl . 

.r«; .J:) .,s- Y J~ ~S u I.r- I L L!=-(-.?' 0.).; j 

)}' ~ .)~ L ~~ <IS' ..:..=:J.... J;) ~ 
How can i/ revive the peoples of Iran and Arabi::.

This \Vestern civilization with one foot in tl~c gr"v(') 

u::,) Lr-r' -:;..~ G.. .s _.~ -') i~,j' J 1 

,)'j ~ u ) J~ <.S.) ~";.. S u~c..ily'".[~ >'" 
That nation docs not stand I n ,, ('cd of a ,word. 

The Self of whos~ young men is li ke st(:cl in quality. 
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Jluyl! ~ c.SJ.:.A .:::::. V-,", S c.S)y.. 

rl r-"'" oI. j t"..::;T )-,1 J~ L Ij... ~ 

Owing to the death of the Self . fOr these broken-winged I ndians., 
Th(' cage is "Wl!'" and the ha, 'en of rest is :abddc71 ! 

L) .? l.:.;;T .:::::. ut; -,1 IS'S $ I.>.:;.. 

Li-~ y l .J~ 1 0:-' u.J':'.r- S?~ L-.r.?.0 
!'.Ia y God acquaint thee wi th some kind of st orm! 
F or there is n o commotion in the \\'a yes o f thy sea, 

§- u .,..."j.i. 1w .::.-p) L d T .r-:-< 

t.1) ~ uLr,:, ~!J L..r- ~,.l;: ~ u::~ ' 
Only the sla,'es can afford to have time, somehow; 

Far a free man there is n o leisure in this world , 

L ~:.).? I.#- ifl...i.1 .:::::. ; l,} I ..:;..)u 

...it..... ./ u-,"'l:S" L ~ (..::1""' liy) ~ 
Nature even connives at individuals, many a t ime, 
But it never pardon s the sins of a people, 

To J avid: 

oI..It"..::;T ():! .. c.S).J>-I.i-i I ..? uQ.JS~.r. Jf t~ 
\Vhistle on t he bra nch of a rose tree, b ut 
Do not forge t to find a haven in t hy Self ! 

~.J.:.T ~~ ~j .J )~ ~r JLS t( v"";;t.o... ~ I.S~ ~ 
I s this the perfection of society. may I a sk? 

Man unemployed. and woman empty-bosomed! 

jl::- 1_ ~ J,:, ~..I.S'" ~ L-J:"".*

r4-' )':> .J ~4~ .J ~~ -,j~ 
Enter again m y heart - the a bode o f light . 
L eave the gardens and wilderness, abroad! 

,j,./bf. L 1;-,_ >l~ L-jl-,).:> LL6:. ~ 
,-:-,I?-, >li u L....1- L I;.J J.,s- Y-~ 

..? ,)l .. .:::::. '-:-' ~ oI.l ) I~ -'''' .:::::. U.r;... 
; ?-.,s-~..,... .0 L O)U, t(..:;..~ 

The Brahman sleeps a t t he door of the idol-house; 

T he Muslim is bewailing h is desti n y under the arch, 

Do not fee l upset by the E ast; you need not shun the \\'es ~ ! 
Nature tells you t o t urn every n ight in to mor~ ing ! 
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I.) .;-J ~~ ~'l u;ri. ~;>i, 0", 

L u::ri jJ'.r',I' u:- .;~JZ S. ~~; ~ 
Tllat Ilation is not fiL for the tumult of To-morrow. 

\Yhose destiny has nO To-<lay in hand. here and now. 

This is the mirade of the Old !\Ian of EccJesia

He hath lit up thought with electric lamps. 

c.l~ ~ u.".::..1 ~ ~:N- L ~ .. L . L:... 

L u:- .)"...;' .:...:u -' ~ )J.,r. ~r 15.) y. 
I have heard that the nations' deliverance from slavery. 

Lies in the development of the Sclf and its unfolding. 

u:- ~ £.. .)1)'1 L JJ> j ~; ~ 0", 

Y." $-,.) ~ u~ L J,..L... !(~ ~ 
That is not knowledge. but pOison fOr freemen. 

\Vhich earns only two handfuls of barley in this wide world. 

L GT )i; o..Ljj ul-",!, !( ..,...::S:.. ~f 
~ c:::. ~} L I:!'l £.. J:iL. L o.)j.. 

Although the youth in the coIlege appear.; to be alive. 
He is dead: he has borrowed his breath from the European! 

PAS CHIH BAYAD KARD 

Pas Chih Bayad Kard (What to do then, 0 Nations of the East! ) 
was published in 1936- It also includes Mt,sajir (the Traveller), a small 
collection of poems writte~ during the poet's visit to Afghanistan 

L"1 1933. 

Pash Chih Bayad is a short Mallmawi containing a special poem, 
conceived in connection with Italy'S in\-asion of Abyssinia. The other 
important poems are: The Wisdom of Moses, the Wisdom of Pharaoh, 
There is no god but God, Faqr, the Free Man, the Secrets of Shari'at. 

Mf{Sajir comprises an Address to the Frontiersmen, Before the 
Martyr King, Visits to the Graves of Babur, Hakim Sanai, Sultan 
Mahmud and Ahmad Shah Baba, and an Address to King Zahir 
Shah. 
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The following verses give -an insight into the "meaning of the two 
poems ':-

D~ ~.J' 'J y.i.:- d- ' )U rS" " uJJ~ y.i.:- SJ.jj 'J u~, 
The inlier impulse is the life of nations
The short-sighted call it insanity. somehow. 

The Faithful "~~es his e~istence to his determination and resignation; 
If he has not these two virtues, he is ,an unbeliever. " 

Our age has made US a stranger to ourselves, 
And has estranged uS from the glory of Mustafa. 

Since the Self died in the "breast of the pople, 
The mountain became a straw and -was blown away by the wind. 

Europe has " fallen wounded by its own sword. at last. 
As under the vault of heaven it laid the f-.>undation of irreligion. 

Time has "adorned the old icons a thousand times, 
I did not by-pass the Kaaba. because its foundation is firm. 

'J "'! y.. ,-~I r j'~ " ~ .:I...L.;! ~ L>JJ~ 

..::-, ~'~'J,;. ~J~ d- I J r~ r:r .s-
In my eyes, I guard a blood~like tear, 

As I am a Faqir and this. wealth is a gift from God! 

ARMUGHAN-I-REDJAZ 

Armughan-i-Hedjaz, the posthumous publication of the poet. saw 
the light of the day in November, 1938. The poet had completed the 
work before his death with a few gaps to be filled in during the Raj 
pilgrimage which he intended to undertake if his health permitted, but 
his intention did not materialise. The work, however, "is complete in 
every respect. It speaks the mind of the poet who was retiring within 
himself, casting "his last looks on this mortal world as he was conscious 
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of his journe.,· to Eternity in the near future. The book is important 

inasmuch as it forms the last link in the poet's distinguished series of 
works and brings his message to a close. All the poems herein centre 
round the general theme of the poet, with his characteristic outspoken
ness in addressing God, fervent de\'otion to the Prophet and pungent 

criticism of the Muslim people. 

The work consists of h,·o pill·ts : The first incorporates the poet's 

Persian HTSC including such importan t addresses as "Before God," 
"Before the Prophet," "Before the Muslim People," "Before Mankind," 

and "To the Friends of the Way". "Before the Muslim People" inclu
des highly inspIrIng poems such as "Attach thy heart to 
God ... ... ," . "The Self," "I am the Creative Truth," etc . . The' 
second part coyers the erdu poems In the style of 
Brr-l-£-jibn'l and Zarb-i-J(alim . "The Parliament of Satan" is a forceful 
satire. "The old .Baluch·s Adyice to His Son," "The Prayer of a Man 
in Hell," "l\Iasud Marhum" and "l\Iullazada Zaigham Lolabi's Biaz" 
are among the masterpieces of the poet. The following verses unveil 
the rece~.ses in the poet 's mind while the eternal curtain was falling :~ 

i~ .... ";' J~ ,)),) J.S' Lr' 0~ i . ..L.:: ':::-e- ~J;"" .i..i~ jl ,c 
i~Jj L j,,) J' ,)Y":- u~1 1.5i() 0L~y(j l~ r- ,. ···.i 

I l:a5ted the wine from the \Vestern tavern; 

By my soul, I purchased a headache. in fact! 
I sat in the company of the virtuous men of Europe; 
I found nO other day more 'profitless than that. 

f- ,) Lf-),) 0'" 15;' .11 ~".,:. i l:c... 

5) ~k..,.:.... 01) .J ..L.:: J,) lY-! 

If tJ:ou dC5irest a stance in this world. 
~\ttach thy heart to God "nd follow t he path of Mustafa! 

tS .... -=-i( ul'; ~ jl ul~ 
tS..r.:4! u l_ T 51 .:r--4 j 1 J.S' 

tS y.:-'I j...." Lir--P ~ ~ 
~ d- I ,;r. L)l5" I'; ~44 

Thou art in the grip of the Sufi and the Mulla, alas! 

Thou dost not learn wisdom from the Quran, it seems. 

T hou hast no husinc5s with its verses-
Except to ensure with its Yasin, thou may'st die in pe~ce! 



AR:r..1UGHAN-] -HEDJAZ 

15)::; 4 jl .J (.$::3) .c:~ -'~ 

<s~Lr> ,2l1.r I) uTj y 
T h ou hast opened t he d oor t o a hundr ed m ischiefs upon tJ.y S(·]f : 

T h ou hast made two str ides t o fall down Once again. 

The Brahman adorned his nich e w ith idols ; 

Thou didst install t h c Quran in the nichc as ,,-cll . 

j-H 

..:;,....t<> r--"'~ '-:-' l,) I j---"(': ~~r! 

';l, ,;y.- ~I) ul_ ... l-....I.5,),;,f<>.7~ 

~ ~ ..:ill ~ (.$; C--r: 
There is a Paradise for the pious of the Haram , 
And there is a Paradise for the men of adventure_ 

Say unto the Indian 2\1uslim, "I3c 'happy, 

As there is also a Paradise just in the name of God! " 

The old Balurh advises his son 

U'W .J~ -' '-~ 0l~ )~ 1S;! L u--,.~ 

I)b .r e:Y ..,s- t.J.~-')~ L -Jl;.,..-; 

Sense of honour is a great thing in the world of str ife , 
It sets the crown of Darius on the head of a den-i sh. 

In the memory of Masud, the poet continues: 

"..::-1 

d l...~.. ...--:-P ~ :.s- Aj 

j: L,., -' ~l~ ,,-\ 'd~" 

<SL~ '" \.J ~~ j 
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Tell m~ not that in patience lies the remedy for the JOss of a friend: 

Tell me not t~at patience sOlves the problem of death I 

" A hcart which is loving and yet patient is, perhaps, a stone; 

From love to patience, it is , indeed, a thousand leagues! " 

- Saadi_ 
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IQBAL AND HIS TEACHINGS 
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IQBAL AND HIS PREDECESSORS 

CONTEMPORANEOUS with the fall of the Moghul Empire was the 

decline of the Persian language and poetry. Persian poetry con tin- . 
ued to enrapture the minds of Indian Muslims down to 1857. Mir Taqi, 
Khwaja Mir Dard, Mirza Sauda. and other poets of the time wrote Urdu 
as well as Persian verse. Among the associates of I3ahadur Shah Zafar, 
Ghalib was the reputed master of the Persian language whose appearance 
during the declining years of the Moghuls stimulated the zest for Persian 
literature. Zauq and Momin were not wholly strangers to Persian 
composition. Imam Bakhsh Sahbai was another renowned scholar 
of the day, who was well versed In Persian letters. Among 

these luminaries, Ghalib outshines them all, and his Urdu and 

Persian Diwans have nghtly been regarded as models of Urdu 

and Persian poetry. It would . be no exaggeration to say that 
the Urdu verse of Ghalib has set a comparatively new 
standard of expression which received further impetus at the hands 
of Iqbal. The Persian poetry of Ghalib, along with the works of the 
earlier poets, Saib, Udi, Naziri, Kalim and· Baidil, has been a source of 
inspiration to those who came after Ghalib, but with the march of 
time Urdu has become the lingua franca of India; hence, Ghalib's 
Urdu Diwan has been widely read, appreciated and adOrned. 

As times changed, Urdu was destined to replace Persian in all 
spheres, and naturally the scholars of the day diverted their atten
bon towards Urdu and efforts WeFC made to make it an· up-to-date 

language. Along WIth the lyrical poetry of the later Moghul days, 

which gave rise to the effective style of Mirza Dagh and Arnir Minai, 
another school of poetry sprang up which dwelt upon the glamour of 
the past and the decline of the present day. Then came Sir Syed 
Ahmad and his colleagues, who made it their mission to awaken the 
nation to the call of the spirit of the times. Hali, who waS a pro- . 
duct of the pre-Mutiny period, had shaken off the decadent germs 
of old poetry. He now directed poetry towards higher ends such as 
reconstruction of society and complete . ~eformation. He simplified 
his language and adopted a natural mode of expression. His 
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Musaddas, the Rise and Fall of Islam, is an inspiring poem. Its 

effect on Urdu poetry was beneficial. Professor Muhammad Husain 

. Azad of the GO\'ernment College, in Lahore, was another pioneer who 
indefatigably worked for the reform of llrdu poetry and prose. His 
nature poems are perhaps the first specimens of their kind in Urdu 
poetry. Thus Azad and Hali laid the foundation of a new 
school of poetry, which may conveniently be styled "modern." 
Azad and Hali were the direct links with the historic Delhi 
Society, just a fter the days of Zafar, and it was decidedly 
through their efforts that the heritage of the Grand l\foghul, Urdu 
\\>;'th all its cultural thought , was handed over to the modern genera
tion. 

The modern writers, among whom Iqbal is an outstanding figure, 
naturally follo\yed in the footsteps of Hali and his colleagues, but the 
language and the deep poetic vision of Ghalib had a greater attraction 
for them. Hali and Akbar, the two great poets of the reformation 
period, rendered great services to the cause of Urdu and left an indel
ible impression upon modern poetry. Akbar, the humorist, employed 
the device of caricature in his poems, and it proved a very useful 
weapon in his hand. The poet was conservative, but his poetry was 
unique in its nature. Iqbal was at one time greatly attracted by his 
poetry. The short, pithy and light kind of verse which Iqbal attempted 
was formerly published unGer the title of Akbari Iqbal, pointing to the 
fact that it was written in. the style of AKbar, but Iqbal could not 
go on with such light verse. By temperament and education he was 
more inclined towards philosophical poetry. 

In the making of the modem mind, two things have played a very 
important part. Past civilization and culture have all along been 
highly valued by the leaders of thought. All literature has been over
flowing with. a keen sense of change and the much desired need for 
adjustment, in a sense, to the present circumstances. The great re
verence for the past has naturally led the modem mind to study the 
past to establish a link with the present. Modem education and 
thought have affected the modern generation in no small measure. 
\Vestem thought aims at a radical change in the East and the founda
tions of Eastern culture have certainly been shaken by forces which 
Western thought has created. The great experiment which humanity 
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mas made in the Western world is being repeated in the Eas.t.. The 
modern mind in the East is indirectly influenced by the leading. ligll.ts:of 
the West. 

In. the realm of philo50phic thought, Iqbal has been influenced 
both by his predecessors and contemporaries. In India, ,rery few 
thinkers, in modern times, ha,·e left their impress on life. Iqbal was 
indeed impe.-ceptibly affected by the cutrent thought of the Indian 
poets; otherwise his source of inspiration, in a predominant measure, was 
the Matlmawi of Rumi. Being vastly read in modern philoso~,. lqbal 

seems, to have been impressed by the philosophy of Nietzche, Bergson, 

McTaggart and other modern thinkers, but that was merely in the 
nature of appreciation. He recognised all stable thought, and the 
teachings of Islam were his main source of inspiration. 

Iqbal generally composed Urdu poetry up to I908; the year 
coincides with his return from Europe. But since that time he was 
more concerned with Persian yerse and was busy for some years in the 
preparatiou of his philosophical poem, Asrar-o-Rztmuz. Like a host of 
other Indian poets, he wrote Persian with the ease of expression and 
grace of style of classical scholars. The Mathnaltli of Iqbal follows 

the style and metre of Rumi's Mathaw.l'i, but the poet equally appreciat
ed the poetry of Sanai and Jami. The lyrical verse of Iqbal takes 
its reflection from the. poetry of Saadi, Hafiz, Khisrau, Jami, Saib 
Urfi, Baidil and Ghalib. His ghazals rep~esent the old diction, but 

they convey new meanings and suggest n~w inferences. The vein of 
thought is unchanged and the mode of expression also; but there is a 
touch of modernism, which makes the inferences d rawn cc·nspicuous for 
their optimistic outlook. 

Iqbal was aware of the trend of modern Persian poetry and he see~ 
to have b~en impressed by its mode. He retained th:: classiol style for 
the reaSOn that classical Persian foetry is understood all over the world. 
Undoubtedly, modern Persia has not yet fully appreciated the work of 
Iqbal, because of its being in the classical style. The beauty and 
greatness of Iqbal's verse lies in the revivifying thought that it enshrines. 
The poet made the best use of all what his predecessors com·eyed to him 
but-he had to reshuffle all tbat came to his hand. He tested its value 
in the light of the present and the past, and made sure if it could 
possibly endure the touch of time. 
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iQBAL'S POETIC GENIGS 

T HE socia-political gloom of. the Xineteenth century and the general 
decay of Oriental literature, particularly of Urdu. were followed 

by the da\l.TI of modem poetry. 

Down to the days of Hali. the lJrdu poets confined themselves to the 
four walls of ghazaZ. Like all writers of a decadent period, their poetry 
was a mere pastime for the people who were no longer concerned 
with the struggle of the day. Hali reyoIted against the past and used his 
poetry as an' instrument of reform, and thus gave a new impulse 
to Urdu literature. The new kind of poetry depended on the principle 
of social reform, and literary reform formed a part of it. Hali and 

Azad were guided by "'estern literature in their struggle for evolution 
and, unlike their predecessors, they saw the signs of the beneficial 
changes through which India was passing. Azad and Hali responded 
to the time-spirit Clnd took up the great problems of the change in 
(;utlook then only dimly foreshadowed. 

Fortunately, Azad and H?li came to stay in Lahore and their 
activities. in conm:ction with Musha'aras m ;::de Urdu literature very 
popular among the masses. Notwithstanding the new kind of poetry 
that was slowly coming into yogue, ghazal still had ~ natural appeal to 
the comma;]. folk and the \"erses of Mirza Dagh and Amir Minai were 
still sung in the bazaars of India. 

Azad and Hali passed away, haying done all the spade work for 
the new movement. In 1896. Iqbal appecred in Mf~sha'aTas at Lahore 
with all the lustre of a rising star aboye the horizon. Like all young 
college studl nts, he attempted simple poetry, influenced by society and 
the changing spirit of the time. While at Sialkot, Iqbal had the good 
fortune to have as his literary guide Allama Mir Hasan, who was a 
profound scholar of Arabic and Persian, and there he began to send 
his poems by post to Nawab Mirza Khan Dagh, of Delhi, for cr'iticism 
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and in this way he sought the advice of the foremo~t poet of the day, 

but Iqbal was soon informed by Dagh that his p.oetry hardly required 
any correction. At the same time, there was another poet of Delhi, 

Mirza Arshad Gorgani, in Ferozepore, who was a literary acquaintance 
of Iqbal and his poetic genius was aYailed of by the cO:ltempora!y 

generation; 

Notwithstanding the fact tha t Iqbal had established poetical 
relations with Dagh, hi,;; composition was mOre inspired by the poetry 
of Mirza Ghalib as he used the same diction with a peculiar personal 
touch. It is true that the language of Ghalib is not simple on 

account of its highly Persianised Yocabu1ary, but the fact cannot be 
denied that Ghalib's poetry has gained the depth and vastness of meaning 

through Persian words and has indirectly imported the same capacity to 
Urdu. The same is true of Iqbal. In his younger days , he had bem 
introduced to Persian literature an'd the learned society of Allama 

Mir Hasan created in him a refined taste for the appreciation of poetry. 
The simple form of Urdu poetry deyoid of the c~lourful splendour 
of Persian and classical refinement did not appeal to him. The style 
of Ghalib suited the flight of his sentiments and thoughts and, as such, 
the style which Iqbal developed Vias peculiarly his o\vn and is distinct 
from that of any other Urdu poet. 

Iqbal was bOrn and bred in a family of strong reJigious traditions; 
andas a result, his poetry is marked by a deep religious sense. His poems 
Na[a-i-Yatim , SMkwah, Jawab-i-Shiku·ah and Khizr-i -Rah are over
flowing with religious sentiments. His Persian works are all permeat
ed with an intensely religious atmosphere and this peculiar character 
of Iqbal's writings makes him the unique personality of mo(:ern times 
and the effect of such writillgs on the Muslim world is bound to be 
profound. 

Iqbal was educated on modern lines and had a brilIiant career at 
the Goyernment Coilege, in Lahore. He was a student of philosophy 
and his association with Professor .-\rn o~d proved of infinite benefit to 
him. By nature he was given to thinking and his stndy of philosophy, 
coupled with his poetic talents, determined his educational career and 
went a long way to develop the poet and philosopher in Iqbal. The' 

?t~dr of Western literature gave him a refined taste ' for natural ~oetrr 
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in the early stages of tlie gro\vth of his poetic genius, and this marks a 
clear divergence from the beaten track of other lyricists. Some of 
his early poems such as Ode to the Himalayas, A br-i-Krhsar, A Bird's 

Plaint, The Faded F lOl('cr and T he jI,[orning Star all remind the reader of 
the \Vestern spirit of poetry. Iql:al was a thinker, bo II in a peri ~ d of in
tellectual conflict and national decIino:'. Hence, 1.1S early poetry 

reflects a cons!ant struggle on the part of the pact to adjust his 
mind to the universal renlity and sh0ws ' a great concern for the 
cause' of. the country which, at a later stage, is replaced by his 
conception of world citizenship. 

His strong religious sense compelled him to see things through 
Muslim eyes, yet he could not ignore Western thought as altogether 
valueless. He passed through a stage of reaction for a long time till 
his visIt to Europe dispelled all his mental cloudiness and he returned 
home with conYiction and confidence. 

Before going to Europe Iqbal was inquisitive and restless. He did 

not find so much solace in society as in the solItude of nature. He 

looked upon a flower as a contrast to himself. The flower was not so 

agitated and restless as. the poet. Iqbal was always pondering on 

the problems of life and in order to seek the truth he would resort 

to the mountain yalleys and speak to the stars, the moon and the 

sun. The problem of life was soon disclosed by a wave, and . the 

ultima te destiny of the ship of life was explained by the flowing 

waters of the Ra\'i. The glowworm divulged t o the poe t the secre t 

of the inner light. Snch a spirit of enquiry and interminable search 

for truth marked the growth of Iqbal's poetic talent in the early 

stages: 
"Like a glo"'worm in the night, 
T hat which hath nre in darkness , none in lifh1 · ' · 

In an age of social c11anges and political developments in the 
country, Iqbal could not ignore the national destiny ; \\'i 'h this sense, 
he wrote the Indian national anthem. But the eyer-increasing estrange
ment of Hindu-!llusJim relat ions was, to the puet, the real cause of 
all trouble. He wanted them t o come closer for mutnl understanding 
and thus enter the commo~ temple of worship. Therefore, he expressed t4e 
idea in The New Temp le, addressing the Brahman; 
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L.. L ~ I-,~ y' .f ~.r. L... I u.J~ .u 1:r" 

L..I~ 2:-.J '../u, ~ £... u.J.LS' ~-.,., L...-,~' 

I would speak the truth , 0 B!ahman ! if thou taketh it not ill ; 
The idols of thy idol-house haye grown old and weary! 
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Such were the efforts of Iqbal to bring about a harmony of re

lations between the yarious classes in India. 

The p :)e t's vi~it to England brought him in contact with new people 

whose He was passing th!'ough a dynamic process of evolution. 

The new civilization with all its free thought, science and machinery, 

the growing social problems of indiYidual rights and class domination 
and the dangerous clash of capital and labour were subjects of 
absorbing study to Iqbal. At the same time, he realised that the two 
civilizations were essentially poles apart. The static life of the East 
had led to the downfall of so many great Empires and the entire 
social system was speedily breaking up. Nothing short of a revival of 
Eastern thought and a new life of action could bring back past glory. 
Hence the poetry of Iqbal, conceived during his stay in Europe, shows 
the old spirit passing through a transitional period. The reader who 
looks through his poems becomes immediately conscious of the Plst 
glory and the future of Islam. Iqbal's poems, Love and The Reality 
of Beauty, bear a certain resemblance to Shelley's conception of love, 
which is reflected in the Spirit of Delight. The tinge of classical mysticis~ 
in Iqbal can yet be traced in Swami Ram Tirath : 

l:) o~T J.) L ~...I) 01 r...s~ J; 
t( .t:UI)1 1 L ,;..,.. uLri ~ l,».) £... )1 

Negation of Existence is a marvel o f the knc.wing heart; 

In the ocean of 'No' is hidden the pearl of 'But God ' ! 

The poems of this period are saturated with a feeling of life. 

The poet regards beauty and love as the very essence of life. He 
seems to be apprehending the reality of things as a whole. However, 
change is the governing force of the Universe. Nothing is static as 

life is nothing but a form of constant stru~gle, exhibitin~ a superficiaJ 
~spect of an imperfect effort, 
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In 1907. India was passing through a state of political unrest. 

Indian Muslims could not remain uninfluenced by the politIcal currents 
in the country. Iqbal presented his views in his poem. To the Aligarh 
College St1,dmts : 

~ <1.5 )''''1 ~1 0-,~ u'~-'l:- u~ L uy 

L .1-,' i~ if~.1J )-,' L ~~ T d:-~./ 
Eternal life is death, if there is nO zest for li\'in~ ; 

The reyolution of man is different from that of a lifeless cup. 

Affected by the active life of Europe and its marked contrast 
with the indol"ence of the Ea-st and the sad state of Islamic countries, 
Iqbal wrote a few verses to She;kh (later Sir) Abdul Qadir to work 
for the enlightenment of the Eastern nations : 

.n )-' l;. J;' 1 J.~ J .J1t:. ..::-.ll; .0 ~ 1 

u~~ .1-:) 'i~r ~ JIy.u~ ~ i~ 
Arise! darkness has appeared On the hOriZon of the East; 

Let's light up the assembly with our fiery speech! 

And a typical poem that enshrmes Iqbal's devotional feelings for 
past Islamic glory is Sicily. which he wrote while passing by the 
Island; . 

)l: <I.~ l:.iy:. ~~ ~ c..- I .1S::J.J!) J~ ,-;-,1 .d.3) 

;I.:,... D <.5 j l:;-.,. ~2 L~~j' L G T .l~; D.3 

\Veep now t o thy heart's content, 0 te2.rful eye! 

There lies the grave of the H edjaz ciyilization ! 

Iqbal henceforth plays the role of a prophet as he has a special 
message to convey to the people of the world. in particular, to the 
Muslim world. Iqbal's sojourn in Europe is an important period in 
the evolution of his mind. He had now become a devout admirer 
of Islamic principles and he fen'ently preached them. supported by 
his modern philosophy. His thought and sentim: nts had now passed 
through a process of formative cha~ge. 

On his return to India in 1908. Iqbal wrote inspiring poetry for 
the revival of Islam. He wrote Tarana-i-Milli as opposed to Tarana-i

Hindi and -was now living in a wider sphere of human a~sociati0!1' 
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thina, Arabia and India now bzcame his nati\·e land. ShikU'ah, 
Sham'-o-S/;a'ir, Jawab-i-Shik<cah /{hizr- i-Rah and Tltltt'-i-Islam are 

. his important poems which he wrote later. All of them are devot

ed to the cause of Islam and are of great yalue. He also devoted 
his time to the preparatio~ of his Persian Jlathnawi, The secrets of 
the Self. 

Iqbal was m03thy concerned with the destiny of man and, as 
such, he planned to convey his universal ffi : s::age thr0ugh the 
medium of Persian poetry 2S it enabled him to approach a far 
wider circle of humanity. Asrar-i-Khudi was, in the first instance, 
published in 1915. It represents a system of Iqbal·s philosophy based 
on the ~ecrets of the Self. The Matlmau'i explains the nature of the 
~elfand emphasises the fact that the Self forms the nucleus of all 
existence, individual or social, and every effort for the realisation, 
protection and develoment of the Self is a noble pursuit of man. The 
teachings of Asrar-o-Rumflz practically form the basis of Iqbal's 
philosophy and the effect of the Mathnawi on the younger generation 
has been tremendous. After Asrar-o-Rumflz, Iqbal published his 
famous work, Piyam-i-Mashriq, ·which was written in response to the 
German poet Goethe's Western Diwan. The book has earned a great 
reputation for the poet. It is in many ways unique, particularly the 
attachment of the poet to Eastern civilization, and his criticism of 
modern thought and civilization are indeed fascinating. 

The other important Persian works of Iqbal are Zalur-i~Ajam. 

Javid Nama and a short Matlmawi, Pas Chi/; Bayad j{ard. In later 
years, the po . t turned his attention to Urdu poetry and produced his 
two best works , Bal-i-Jibrit and Zarb-i-/{aHm, which are devoted to 
the problems of the world to-day. 

All these books represent the eYoluti ( n of a mind of the Twentieth 
century facing all the political and cultural dilemmas of tl:e day with 
the courage and nerve of a true Muslim undaunted by the violence · of 
·change around and the process of life as a whole. 
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HIS CHARACTER AND PERSONALITY 

"IF anybody in India was awarded a title on real merit, it was 

qbal," said one of IqbaJ ·s very intimate friends; and it is true that 
he was created a Knight when his fame as a poet and scholar had crossed 
the SE:::lS. Howeyer, his character and personality were in no 
degree less resposnible for this high honour. 

H's simplicity and charming personality won him many friends 
during his educational career. As a professor, he became popular in 

literary circles all over the Punjab. Besides his poetic talents, he 
possessed personal magnetism which commanded a very wide circle of 
admirers. 

He loved people of all classes and never differentiated between man 
and man. He believed in good deeds and was of the opinion that 
all those who acted rightly were the people of God and would oe 
rewarded by Him. There is not a single word in his writings which 

is meant to be a cau:;e of grief to anyone. He was a great lover of 
Islam and preached Islam as the religion of. humanity, but he 
was far from being what is called a fanatic, and that was the main 
reason for his vast popularity among men of all religions in India. 

He was by nature independent, and valued liberty above every

thing else. As a liberal youth~e never imposed upon himself such 
bondage as was calcuated to curtail his liberty. As a lawyer, he 
never approached anyone for help, nor did he cultivate society 
to derive some personal benefit. He was a dervish and was always 
content with what c\'er little he had, The conception of the Self and 
its destiny is a familiar topic in Persian poetry. Iqbal preached the 
secrets of the Self, and had put his teachlllgs in this respect to test 
himself. His high-mindedr,ess inspired his intense loYe for the 
civilization and culture of the East · and an unusual admiration 



jJjS CHARACTER AND PERSONALITY 

for the spirit of Islam. During the latter part of his life, he fought 
bravely for the cause of Islam and was "always sure of the ultimate 
trium;h of Islamic truth. Danger to Islam from any quarter, be it 
from an individual or a Go'·ernment, was always a matter oJ great 
concern to him. In the defence oJ Islam, he was a fearless and 
outspoken advocate. 

Iqbal passed 1110St of his time quietly at home in thought and 
meditation as thinking was his hobby. All his writings are the result of 
deep thought. People of all opinions visited him, and he had the 
advantage of studying human nature and the progress of modem 

" thought, and his position enabled him to have an Insight into the 
current problems as well as the intellectual conflict of the present century. 

Although Iqbal had acquired modem education and had visited 
Europe, he was not much impressed by \\'estern ci,·ilization. One would 
say he was a conservati\·e, but his conservatism was not that of a 
die-hard type. He was a Muslim and a student of world history and 
thought. All through his life his attitude towards modern civilization 
was that of a clever self-confident critic. In the noise of modern civiliz
ation, his motto was-

0) (J";;;-'~ ~-'.J'" yc.. (..)\-f j-,~I~)."....;;; 

In his daily life, not only in thought, but in practice also, Iqbal 
lived the life of a typical man from the Orient, whose behaviour and 
outlook on life were dictated by the Word of God. He would prostrate 
himself before God with all the humility of a Muslim. He)3 said to 
have devoted himself to the early morning prayers, Tahajjud, conti
nuously for two months and was often seen reciting the Holy Quran 
with tearful eyes. 

As a rule, Iqbal never accepted anything by way of tribute. On 
"Iqbal Day", some of his friends wanted to raise a fund for the poet 
in recognition of his services to the cause of Islam, but he vigoroulsy 
declined the suggestion. On the same occasion the Nizam's Prime 
Minister sent a cheque to the poet, who returned it together with a few 
subtle verses . Iqbal never hesitated to visit the homes of common 

people who were in distress. He, however, dId not believe that 
aristocrats were inherently born fools, nor did he hate them, but he loved 
the poor and always supported thE'ir cause. 
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As a leader of the Muslim communIty, Iqbal was a great power in 
the land. To his own people, he was a sincere, sympathetic and honest 
guide. He neyer misled them and in a crisis was always at the helm of 
affairs. He was concerned ~ot only with the destiny of Indian Muslims 
but of the entire Muslim \Vorld. He stood like a rock in all adverse 
circumstances and his advice proyed of infinite value to Muslims. In 
fact the personality of Iqbal raised the standard of Muslim leadership 
and his example shall e\'er be a source of inspiration to future 
genera ti Ons . 

. Iqbal was a citizen of the world and was a staunch believer in human 
brotherhood and the principles of justice, equality and liberty. To use a 
.more comprehensive term, he was a pan-Isla mist and his attitude towards 

Indian politics was determined by his deep concern for the protection 
and presen-ation of the Muslim religion, civilization and culture in India. 
As a solution of the Hindu-Muslim problem Iqbal proposed the crea
tion of an independent State in the North-West of India, nOw .called 
Pakistan. 

There were many facets to Iqbal's personality. He did not 
belong to any · particular · period, country or nation. It is true 
that a greater part of the world knows him as an eminent modern 
poet, but it is his personality that arrests one's attention. 

Iqbal stood for the high aims and objects of a Mfljahid, hut his 
nature was all 10\-e. . He was one of those great men of the world, 
whose number is vcry small, who as far as possible never hurt any
One. He ~vas never a rival to anybody, but there was no 
lack of such men who, jealous of his growing popularity and 
eminence, considered him to be their rival. Iqbal was always proud 
of Faqr as he refers to himself: . 

~)!~ ? J~ -' .::-1 ~; 01) ~ 

He is a wayside Faqir, with a wealthy heart ! 

H e did not woo fame, although fame dogged him day and night. 
He llC\-er cared fo r status and never struggled to that end. In 
fact, he was not born for that! as he himself says: .. The attainment 
of status ill"oh-es a 'desire for search' and even if it be there, I have 
no inclination to act In that manner I" 
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Throughout his works he refers to himself as a Faqir or a Dervish 
or a Qala1uiar, ·which was not merely poetic indulgence in the use of 
vain words. It was the expression of his true feelings. The people who 
had the chance to see him recognised the poet's greatness and ever 
longed for another opportunity to see him. The fame of Iqbal spread 
all though the world during his lifetime, and in this respect very few 
great men have been fortunate. 

With the passing of Iqbal, the world has lost a unique personality 
and no stretch of imagination and no power of expression can bring 
back or portray the impression that Iqbal created. He was a man · of 
medium height, with a broad forehead, .his hair brushed back, sharp 
eagle-like eyes, and a· moustache like a Turkish Pasha's. 

While the works of Iqbal explain his thoughts to the reader, the clue 
to his personality is contained in his message to man: 

.r-:-.:lljT ~j .:lljT u~ ) .:l 

Live a free life and die a freeman I 



IV 

INFLUENCE OF -ISLAMIC LITERATURE 
AND THOUGHT 

"I HAVE a long descent-Zarathustra, Moses,. Muhammad, Zeno, 
Plato, Brutus, Spinoza. Mirabeau - and so If I speak of Plato, 

Pascal, Spinoza and Goethe, I know that their blood runs in mine," are the 
significant words uttered by Nietzsche while tracing his descent. Iqbal, 
with such historical heritage, is certainly a distinguished member of the 
House of the Great, but he claims his descent from Islam, and was 

legitimately proud of it. 

lt is an indisputable fact that mentally Iqbal is the product both of 

the East and West, but the basis of all his teachings is Islamic, and 
the reaction of ''''estern thought has only strengthened his faith in Islam. 
His early introduction to Persain literature laid the foundation-stone of 
all his learning and while at the Government College, in Lahore, his 
philosophical study determined the course of his future thought. Some 
time later, when Iqbal was a professor at the Oriental College and had 
to teach history and philosophy, the Oriental atmosphere of the college 

gave him a chance to study Islamic literature in all its aspects. Once 
Iqbal disclosed that he was introduced to the elementary Islamic books 
in his younger days and that in school and college his 
knowledge of Persain did not extend beyond Saadi's G1~listan and 

Bus/an and the ""orks of Urfi, Hafiz and Sanai. All his later Persian 
study was pri\"ate and his knowledge of Arabic was hardly beyond the 
elementary books of religion and grammar, but Iqbal was a voracious 

reader. He was an intelligent student of the Holy Quran and support

ed all his teachings. by appropriate verses . He was acquainted with 
the Hadif.h and made use of it in his scholarly approach. In fact, Iqbal 
was always guided by the Quran and the Hadith . Asrar-o-Rum~tZ and his 
other Persian works are interspersed with quotations from the Holy 
Quran and the Ii adith. ~ven in his philosophical work, The Reconstruction 
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of Relgious Thought in Islam, he quotes the Quran profusely, and for all 
philosophical exphnations in the face of highly scientific thought of 
the West, he falls back upon the Quran and his exposition is praise
worthy. 

He rambled through all the valleys of Islamic literature. From early 
life, he composed doggerel rhymes in Urdu; later, he read and wrote 
Urdu and his verse, which is, indeed, a very fine specimen in our modern 
literature, bears testimony to the fact that Iqbal had his eyes practi
cally upon the whole of Urdu litrature, particularly the kind of King's 
Urdu of the days of Zafar ; but Urdu literature did not influence his 
mind as much as Persian did. Persian thought had an immense effect 
on Iqbal and it goes without saying that being a poet of classical Persian, 
his form and style closely resembled the style of classical poets. 
As regards Persian thought he was always critical, but even then the 
fountain I)f his poetry is all Persian. The poet Rumi '.;Y;;>,:; ~is spiritual 
leader and the well known Math1i,awi was the sour<:c of Iqbal's 
inspiration, yet the works of Hafiz, Saadi, Sanai and 0ther ghazal

writers, such as Saib, Jami, Baidil and Ghalib, had no less attraction 
for Iqbal. 

Besides the Persian poets, the works of Persian Sufis impressed 
Iqbal considerably. Notwithstanding the fact that he was hostile 
to most of them and did not appreciate the teachings of the later Sufis, 
who had developed a kind of philosophy closely akin to Aryan ascetcism, 
yet their mysticism influenced the structure of his thought. Iqbal may 
not be a mystic in the general sense, but he was not free from the 
influence of the mystics and may be said to have evolved a mysticism of 
his own. His Asrar-o-Rumuz resembles the Mathnawi of Rumi in many 
respects and the conception of the Self is nothing alien to Persian mystic 
literature. It is true that Iqbal's conception of the Self, from many 
points of view, is wholly different. His teachings of the Self are prim
arily Islamic, and there is nO lack of Islamic traditions to support this 
view. In various places the importance and dignity of the Self have 
been emphasised in the Quran and the fact that the ~ngcls were asked by 
God Almighty to bow in sajda;" to Adam clearly alludes to the individual 
Self, which is finite in the philosophic sense. It would not be safe to 
say that Iqbal's conception of the Self is wholly Western. The attribute 

<?f love~ which I~bal ascribes to t~e deyelopment of the $elf, is of the 
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essence of Persian mysticism. Persian literature' is almost entirely 

based on this conception of love. 

The works Iqbal are perme 3.ted with the poet's historical sense. 
In his preface to the first edition of Asrar-i-Kll1ldi, there is a significant 
passage in which he exp~ ain!: that the subject of the Mallmawi is to 
revive the national 'I' and the best means to that end is to keep national 
history alive . Accordingly, the poet has drawn ' moral lessons from the 
history of Islam and presents them to 1I1uslims showing the past as an 
example of how life can best be lived with the ulitmate result of survival 
of the national Self. He condemns Plato as the leader of the "old 
herd of sheep" and regards his teachings as dangerous and appeals to the 
nation to look to Islam for inspiration . The holy verse, dJ'J'IJJ"d~ d l 
~ ,is the basis of Iqbal's third stage for the development of the 
Self - Di\"ine Vicegerency. The kind of Jihad which Iqbal preaches is 
typicl11y Isla mic. The conception of prophethood as the central figure 
for the people of Islam and the fund~rii~ritals of the Isla:mic people, 

such as Unity of God and the Prophet's finality, go to make the 
poetic thought of Iqbal basically Islamic. 

In his famous work, Piyam-i-Mashriq, the touch of \Vestemism 
is easily perceptible and such fami\iar themes as Life is EO Face "Danger 
and A Falcon's Advice to Its YOU1~g One remind the reader of Nietzschean 
philosophy and such words as Shahi1~, Baz, Kabutar and Fakhta notably 
point to the influence of German thought on Iqbal. At the same time 
it must not be forgotten that the spirit of such poetry is Islamic and the 
words so used do not necessarily show his acceptance of Nietzscheism. 
They are, on the contrary, used to convey'the meaning of life with a 
marked difference from the view-point of Nietzsche. 

Gu!shan-i-Raz (jadid), which forms a supplement to Zabur-i-Ajam, 
is a manifestation of the poet·s exposition of Islamic thought, closely 
allied to mysti :ism in the light of modern philosophy. The poet's views 
on art are, in many ways, different from current notions. Art for the 

sake of art had almost no m eaning for Iqbal. To him all art was 
supposed to be constructive and any art that led to the deterioration 

of life was destructive and was to be banished from the sphere of life. 
In this respect, the art of Islam had nO parallel in the world. Alharnra, 

the Taj and t~e Sahsaram mausoleum are all expressions of life ap,d 
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gave life to the dead, a living reminder of the nation's glory. On the 
other hand, music, painting and sculpture which lead the human mind to 
pleasure and self-destruction are no art in the eyes of Iqbal. Rightly, 
Islam has condemned all such art. 

Javid Nama, though written after the model of Dante's Divine 
Comedy, is the work of a devout Muslim with great concern for Islam 
and the Islamic people. The Javid Nama lias a spiritual link with the 
familiar Mi'ra' Namas, read all over the Muslim wor1d~ ~ The later 
works of the poet deal with g~eat universal truths, expou?-ded by a 
Muslim philosopher of an unquestionable ,authority who was always 
thinking of humanity as a whole and who looked at the problems of 
society, race, civilization and government from a universal point of 
view-according to the principles of Islam. 

The political and economic views of Iqbal were primarily Islamic. 
He did not believe in nationalism, specificaly, its \Vestern concept. 
He was, in fact , against it and looked upon it as something danger
ous to human solidarity. Any attempt to divide the huma:n race into 
geographical or linguistic provinces was regarded by him as detrimental 
to human progress: As a political creed, Iqbal · believed in Islamic 
democracy and was a severe critic of its modem conception which, 
according to him, is worse than despotism. 

The position of woman in modem jife was not in · any manner 
satisfactory in the eyes of Iqbal. He was not a believer in the equality 
of man and WOman in the modern superficial ·sense, and was ·of the 
opinion that a demand of equality on the part of WOman was bound 
to bring chaos in society. Nietzsche, however, assigned to wOmen a · 
lower and more limited sphere in the world. "T~ey are to produce 
better and better childem ....... . . and to comfort, cheer, assist and satisfy 
man, who has to bear the greater part of the fight, to increase power: 
and to improve the race." This is how Nietzsche looked upon woman. 
Iqbal was keen to emphasise the Islamic view of equality with mutual 
duties and rights. 

As a philosopher, Iqbal made an elaborate study of Eastern thought, 
especially the works of AI-Farabi, Avicenn3., Ibn-i-Hazm, Ghazzali, 
Averroes and Nasir-ud-Din Tusi and the writings of Muslimjurists, such 
as Shafii and others. 
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The Reconstrucio" of Religi01ls Thought in /Slam is One of Iqb31's 
very valuable works in modern philosophy. It defines his outlook on 

life and discusses its realities,happily through the eyes of a Muslim. 

It has been generally recognised that Iqbal has, in his illuminating 
lectures, very successfully advocated the cause of religion, not exclusively 

Islam. In the Twentieth century, when religion has ceased tq inspire 
the progressive section of humanity while such indifference is a menace 
to human civilization and culture, the lectures of Iqbal have greatly 
helped to dispel the mental haze. The philosopher lllmself refers to his 
lectures and poetical works as harf-i-pechapech-the word of a tangled 
knot. Conscious of the fact that he was speaking to the modern world, 
he had to use the language of modern philosophy, otherwise he was a 

poet of intuition and attached greater value to his poetic thought. In 
fact, he sometimes hum?rously said that he was not a student 
of scientific thought. To be fair to him, he was ' guided by 'his heart 
more than by his mind. 

Iqbal always looked for support in the writings of great Muslim 
thinkers who were the pioneers of all modernism. Ibn-i-Khaldun, 
Ibn-ul-Arabi and Hallaj have been freely referred to; while expounding 
Islamic thought in modern terms Shah Wali-ullah of Delhi, Syed 
Jamal-ud-Din Afghani and Said Halim Pasha were among the moderns 

whom he consulted in current affairs. 

Sheikh Ahmad of Sarhind, One of the prominent mystic saints of 
Islam, was a notable thinker of his time. The poet-philosopher has 
unhesitatingly referred to his valuable views while discussing highly 
scientific thought, such as the value of mystic experience and the relation 
between spiritual reality and objective form. 

The Reconstruction of Religio~ts Thought in Islam may conveniently 
be designated modem, but it has a mystic link with the celebrated Sufis 
and thinkers of the Muslim world. Iqbal's interest in Islamic literature 
had grown to such an extent that eyen when seriously ill before his 
death, he was making a close study of Razi 's Mabahith -i-Mashriqia and 
the Trilimat-i-Ilahiya of a Delhi scholar. While he was seriously 
searching for a suitable definition of Time from a philosopher's F-oint of 

view, the book of time was suddenly closed to him. 
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THE MIND AND ART OF IQBAL 

A RT, as an occupation to satisfy taste or to produce what is bea'uti

ful, is a natural tendency in man. Beauty is found scattered in 
nature; and by perception the mind of man is ' affected by natural 
phenomena wl).ile the impression has a positively constructive value in 
the deve]oj:,ment of the mind. The orderliness in things is the basic 
principle of beauty and has a natural attraction for man becau;:e of 
the. satisfaction and sootl1ing effect it has On the mind and nerves. 
Art, therefore, is the expression of the mind in relation to things. 
In common parlance, it may be described as the application of skill to 
subjects of taste, such as poetry, music, painting, sculpture and 
architecture which may be further divided into fine arts and useful arts. 
The study of an art is never complete without the study of the artist's 
mind as the one has a direct relation with the other. 

Art has various uses in life and society. Apart from its physical ad
vantages, its value in the development of the mind cannot be under-rated. 
provided the art is constructive. Art flourishes according to the state 
of society which can encourage and provide a suitable atmosphere for its 
proper develop men t. Criticism, particularly, constructive criticism is 
very essential for the growth of art, and the quality of critics in a society 
gdverns the standard of art. During a period of national progress, the 
artist's view on life is progressive!.- q.nd the art of such a period is creative 
and reflects the evolution of the national mind. Art deteriorates during 
an age of national decline ~nd the art of a fallen nation points to a low 
mentality. Poetry deteriorates to a very low standard and its thought 
often represents intellectual pessimism and mental decay. But then 
nature has to keep her system going as t.he shop is never closed. Just as 
in the hot weather high temperature forecasts stormy weather, in the 
same way conditions of decline in a nation's art foreshadow the 
pQS5ible emergence of a leader. He may be a prophet, a soldier, a' 
politician, a philosopher, or, a poet. 
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Iqbal was h9m in a period when the people of India were pas<:ing 
through a critical stage. The politIcal state of affairs was far from 
satisfactory. Religion had almost ceased to be a !i\'ing force, Litera

ture and art were on fhe wane and were adding to th~ deadening effect 
of the forces of disruption. Such a su ffocating atmoophere I:ad a natural 
reaction in the revival of Islam and Muslim India in the latter half of 
the Nineteenth century. This period ga\"e birth to several leaders noted 
for their sacrifice and faithful sen·ices. Iqbal was O!1e of them, and in 

. many ways had a peculiar distinction of his Own. He is the spokesman 
of the modern spirit, yet he has a great admiration for the past and wants 
the Muslims to preserve the past traditions of Islam. His message is 
universal and Islam bemg a universal religion, Iqbal is synonymous Wlth 
Islam. 

Le style est l'homme-the style is the man. In order tostudy Iqbal 
and his mind, one has to study his works and his style, in particular. 
All his works are life-giving and his style is that of an artist who aims at 
a renaissance . . The poetry of Iqbal presents a marked contrast to the 
pre-Mutiny literature in India. The poet was fighting against the 
decadent forces in Indian society, as he says :-

So. that I may lead home the wanderer, imbue the idle looker-on with 
impatince. advance hotly on a new quest to explore and become known as the 
champion of a new spirit. 

Iqbal's conception of the Self directly speaks the high-mindedness 
of a great loyer of life. His great poetic talents had a magnetic attrac
tion, but the strength of his mind as a leader of thought was far more 
responsible for the present change in society. The poet had an independ
ent mind and never sacrificed the freedom of his soul. These 
qualities gave his teachings the beautiful colour of 'Iqbalism' and such 
an attitude of his mind deeply influenced all his art, mainly directed 
towards the preservation of the Self (wi '; )1';:"1) . 

The poet's attitude towards art may best be explained in his own 
words which occur in an article on our Prophd's criticism of contem
porary Arabian poetry :-

" The ultimate end- of all human actlvlty is Life-glorious. 
powerful, and exuberant. All human art must be subordinated to this 
fin'll purpose, and the \'alue of e\"erythin'; must be determined in 
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reference to its life-yielding capacity. The highest art is that which 
awakens our dormaJ1t will-force and nerves us to face the trials of 
life manfully. All that brings drowsiness and makes us shut our eyes 
to Reality around, on the mastery of which alone life depends, is a 
message of decay and death. There should be no opium-eating in Art. 
The dogma of art for the sake of art is a clever invention of decadence 
to cheat us out of life· and power." 

His view of art practically SumS up all what his poetical works 
suggest and argue. The poetic thought of Iqbal is morally refreshing as 
it shows the way to life, and the works of his art are so many direction 
posts to life and power. The art of Iqbal has revived in a manner 

Onental taste, and the external beauty of his choicest words and ryhmes, 
appropriate metres and thoughts, rising high into the sky, raise a 
poetical edifice of rare beauty and ~tructure. He is not an idle dreamer, 
which he could not be. As opposed to the idealist poets of the 
past, he is a realist and if he inclines towards idealism due to heredity, it 
is only with a view to convey reality through the poet 's device. 

Iqbal was a modern and his works, from the point of art, have 
a strong link with the past, but he does not observe the hard and 
fast rules of the past so strictly. Diderot mentions the story of 
a young painter who invariably, before he applied himself to work, 
flung himself down on his knees in front of his canvas and exclaimed: 
"Man Dieu ! Delivrez moi du modele i" That is to say, he desired to . 

be free from the domination of the school and all the prevailing 
artificialities of th~ style in vogue, Iqbal may not be so loud in his 
protest, yet he held in derision poetical artificialities and. conventions. 
He frewently takes leave of the old s tyle ann looks . to opportu
nities of expression and does not . sacrifice the honesty and dignity of 

his thought ,-speaks from the heart. 

The foreign and past influence on the mind and art of Iqbal has 
many aspects . His art is the expression of the spirit of Islam and 
quite naturally reflects the art of the days of Islamic glory and 
splendour. A very yast and diligent study of a grand heritage 
of literature and :lrts gave a peculiar form to the mind of 
IqbaL His contribution to world thought and literature, which is of 
a hi/?hly ·crea tive vahle, is expected to bring about a beneficial 
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change in the Muslim world. He has reviyed religion and has mter
preted philosophy, politics and economics from the Islamic point of view, 
and the study of his art in the reforma tiYe aspect is all the more 
interesting. Iqbal's early poetry is marked by a spirit of inquiry 
after reality with the tinge of a lover's pessimism . . Certainly, . the 
poet played the important role of a reformer and critic in society. His 
·well known poem, jawab-i-Shikwah has for its aim · the reform of 
society and has greatly served the purpose of the poet. Iqbal was a 
popular master and used his pen as a clever painter's brush display
ing charming colours , and that is the creati\·e side of his art. But 
it was his precious life-blood that imparted colour to his verse as he 
himself ~ay5 : 

.J~J<! .L. h 0..9";' i L::. d I ~_9'" L. ~; 
All pitinting is imperfect without the blood of the heart: 
A song is imperfect insanity without the blood of the heart! 

Oriental poetry is noted for its atmosphere of sensuality, peace and 
languidness, with a deteriora ting effect on society. The verse of Iqbal, 
on the other hand, presents the inspiring mes~age of life-to live a 
a life of adventure, It has broadened the individual and national 
outlook beyond its own narrow confines, enlarging the painter'S canvas 
Simultaneously. 

While discus:;ing the reality of ver~e and reform of Islamic liter~ 
ature, the poet lays empha~is on the necessity of desire in life which 
leads to action: 

Human blood is hot from the scar (wound) of desire. 

This dust turns into flame from the lamp of desire ! 

He pities the nation whose poet ceases to take interest in life to 
moye on and on : 

Woe to the nat ion in whose midst· death abides; 

Its pnt turns away from the desire for life! 

All art, when divorced from life, becomes dull and insipid, just as reli
gion is a mere frivolity unless it is [(~oted in conduct. Iqbal was, however" 
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true to his high principles and no contempOrary poet has shown such 
wide interest in life as the poet of the East: 

o thou, who hast a coin of verse in they pocket; 

Test it on the touchstone of life to find its value! 

In Balldagi Nama, Iqbal discusses the arts of slavery very compre
hensively. Under the caption, ' Slavery', the poet reveals : 

S~ 0y-! jl ~~ ~.:r J.~ 0~ ),;.;1 l~ .... 5;-
Death is concealed in U,e arts of slavery: 

It is hard to describe the magic of slavery! 

Referring to music he VOiCES his feeling: 

..::-1 ~ j-I) L.. ~ y'" d-I ~5' ~ 

..::-1 ~~T ....)V, ~.r-j.J ~ )~ 
Art thou thirsty? This Haram is without Zamzam; 

In its high and low tunes is the death of man! 

I do not say that its tune is unharmonious ; 

Such a cry is, however, lawful for the widow! 

The poet speaks of painting in the same terms: 

<.S)~T L .J)~ ~IJ~ L.. <.Sf U)yP c} i~~U.~ 
Of the same type have I seen the art of portraitu re ; 

It reflects neither the talents of Abraham nor that of Azur. 

And referring to the frEemen's art of building, the poet 
points to the grand rr.onuments of the Qutb Minar, the Taj 
and the Sahsaram Mausoleum of Sher Shah Suri. All this art is nothing 
but self-expre:sion to identify the Self : 

They have taken themselves out of their Self ; 

Tn this way, they have looked upon themselves. 
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Ravishing beauty without force is simply magic: 
Ravishing beauty with fOrce is Prophcthood! 

Alluding to creati"e thought which gives birth to all art, there is a 
forceful yerse in Zarb-i-f{alim : 

~..J--i L. .:.:::.. ojli' ).6"_ 91 S ojL> 0 L r :

I..\~ ulr:- U't-j LJ~ ~ ~J '-(;.~ .s-
The appearance of a new world depends On new ideas, 

F c)r the world is' not crtated from stone and brick! 

Discussing the object of excellence in art, Iqbal describes the trul' 
character of art, and he passed h;s life pursuing the same ideal: 

L. cS';" 1 u~~ )Y'" J-~ ~ ~ 

l~ ),)..::. ~ ~j J~ l: i,j".Q.J '-~ 1 "-: 

The object of art is the burning quest of eternal life ; 
What is this - a moment or two, like a fleeting spark? 

y. ~ !5 ~ .s- .Y' ty S rl..::. 
~ .r- ~4 oJ Y' o~..r-9t ~ ~ ~ 

Be it the voice of a poet Or the breath of a singer-
\Vhich makes the garden gloomy, what morning breeze is that? 

L. cS --'! I ul...;.. il;'~ ~ J~ oJ 

JoilJ~ .....(jl! 4 L. Lk)'~-:- .4;,; l: 

That verse which is a message of eternal life 

Is either the song of Gabriel, or, the cry of Israfil! 
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HIS PHILOSOPHY AND POETIC THOUGHT 

'THE early poetry of Iqbal is valuable material for the study of the 

progressive growth of the poet's mind. The work of nature and the 
constant change in all phas~s of life seem to have deeply influenced the 
rising youth wh') loved solitude. The restless ~ind of the young poet 
takes him from place to place and he passes under survey what he oees. 
The Himalaya~, the Colourful Flower, ' the Mountain, Cloud, a Bird's 
Plaint, are all objects of inspiration to the budding poet: but his ver~e 

on beauty and love is not wholly free from pessimism :-

.J.~ ~)~ ~ L..I uyl> ~ ~ ~ u~ r:7. 
~ .wl~ ..::..i...", 0.;.3"-)~ ~l:!..,-J 

o Candle! I am also distressed in the assembly of this world, 

Like a rue-seed, I too have a plaint iI). my knot! 

This awareness of mine keeps me restless abroad ; ' 

A thousand fire-places are dormant in this yery spark. 

The phenomenal change, which takes On different forms, sometimes 
puzzles the poet's mind_ He walks in the garden and comes across a 
withered flower, and at once thinks of himself as he falls into a brooding 
mood: 

- .. ....)1 ;, <" l., 
Y r-..ra-> L5"" r..5 ~ ~ 0 tS.) -f. 1S.r--

y .;~~ L S ~ "fti J'J.ij tS.r-- y~ 
Thou art a small picture of my desolation, 

My life was a dream, and thou art its interpretation, 

With the passing of time, having seen and thought on a large scale, 
the poet begins to realise the centre of all human conception, the Self. 

He feels that only outward appearances occupy man's vision; he, 
therefore, under-rates himself, while he is actually the pi\'ot of all 
existence: 
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If thou knowest thy worth, somehow, 
Thou shalt neither b~ unfortunate, nor an evil-doer_ 

The far-sightedness and the deep concern of a poet for the future of 
his own people was seldom so practically deml)nstrated as by Iqbal. 
He sang the praises of his nati \-e land and always taught the people of 
India to lo,-e one another. No idea of the progress of the people 
and their political deliverance, according to him, can have any meaning 
before the people of this yast sub-continent learn the ~ecret of national 
unity. Iqbal preachd this doctrine of mutual sympathy throughout his 
life. He sawall that was happening around him and con\-eyed it to the 
nation. Any calamity, even the slighte!'t injury to the cammon man 
and his interest made the poet's eyes tearful as his rcpreseQtative : 

~T.L d.J) y. ~ .JY- , ~)~ L:j..~ 

~T .L dY' S r-=:- ~ ... .;l- ~)~ )JJ ~ 
If a certain limb feels pain, the eye weeps; 

How sympathetic towards the body is the eye! 

Perhaps the first poem in which the poet gave expression to what 
may be conveniently called the "national spirit" is Tas wir-i-Dard_ The 
poet is not unaware of his personal worth. He knows that he is a treas
tire hidden under a handful of dust, as he says, "No one knows where I 
am and whose fortune I am." Here he refers to the sad story of India: 

y-~ Lll:....J...I.:A ~I o)lb I~ .L G'J) 

c...J'-4 LlyW L..;-- "-.iW Iy.:-i· L:r?- c>r. ~ 
Thy sight, 0 India! makes me tearful, 
For, thy talc is the most pathetic of all! 

The poet advises the people of India to open their eyes to 
reality: Love is the binding force amoI)g the people of a country: 

J LlLiI t..}; ~ .L ).J.n C.J) -,-;-,1';

l:..!.)Y:"".J r~~ ~~ ~L.rl 4~ 
Love of humanity is a soul-nouriShing wine, 
This ,-cry thing has taught mf' tn he inebriated $11115 cup ~ 
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That the all-penoading reality is one and the same throughout 
the Universe is a common philosophical truth. The inquisitive mind 
of Iqbal perceives the basic reality everywhere. Man, the bud, the 
moon and the poet's heart. all direct him to the same truth: 

L ~ ~ ..:~ /' l..y J Jjl 0-"" 

L ~ "-' ~ C:.i. L ,:jc- "-' ~ u l....j I 
Eternal beauty shines in every thing, 
In man it is speech; in the bud it is bloomo 

Immortality of the soul was conceived by Iqbal at a very early stage. 
He explains this aspect of human life very beautifully in his famous 
poem, On the Banks oj the Ravi. To him, man is like a fast-sailing boat 
on the breast of a river, struggling with the waves. The speed of the 
boat is almost that of light, and death is nothing but the passing of 

the boat out of sight. Similarly, the ship of human life sails along 

and is equally apparent and invisible: 

LJ yt> W ~ T ~ ~ c:. .::-.s:::....z 
w~ ~ l-:j .§.:) L ' l-~6;::- c:. J.lii 

It is never faced with defeat; 
It passes :)ut of sight, but never perishes,. 

nut at the same time, Iqbal anxiously feels for the short life of man 
here on earth. A feeling of disappointment with ·· a deep colour of a 
lover~s pes5imi~m and sweetness of grief, so cherished by YOl'th, can be 

traced in the poet's animating verse: 

c:. Jy... " I). ~) ~I $~ ~ 
'-':!' 21.J C 04 .r:-T y ~ r-'" )r ~ I ~.n4 

Unjustifiable is the feeling of strangeness to a fellow-traveller; 
Wait, 0 spark! we too arc going to fade away at last! 

Ji~ J>b1~1 uyl> U~o t) t;' rJ~ 
UY' l~l~ 4~! UY' ~ tlx 

. 0 members of the assembly! I am a guest for a few moments: 
I a:n the ID0rning candle, apt to go out soon! 

:But, we shall soon see that this kind of pessimism is a characteristic 
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of the poet's early verse. The optimistic note is the dis tinguishing 
feature of his later poetry. The Jil0dern ne\v:of life that i t is a cons

. tant struggle was poetically conceiyedby Iqbal like the Greek philosoph
ers who, thought that the heavenly ph. nets possessed life because of 
tht ir motion. Like Milton, who ascribed life to the heavenly bodies, 
imagining them to be singing and _dancing, IqbaJ gives a beautiful 
meaning to motiOn in The 111001. al/,d the S tars: 

Life in this world depends on motion, 

It is an old custom of ·this scene of existence, 

As such, everything is making an effort, though not entirely success
fully , to remain alive: 

~ tL...;· l! (.)::....:.:.y- ~ .:,.~ '-~ I ./> o.J.jj 

E,'ef\·thing is ali,'" through an eff()rt that knOWS no end !" 

In the midst of. all such thought, Iqbal does not forget the 
compelling impulse of life and as a young man belieyes 

/ 1:)' ~I.J-:" ~ j..9J .. 1 c>-,~ o~ 

'To-day's pleasure' is the creed of youth! 

The sight of a s tar makes the poet reflect on the deeper side of 
life, He asks the trembling star the reason of alI fear: "Dost 
thoa fear ·- the moon? Is it the fear of the morning? What 
n 'ws hnst thou r'eceived of the end of beauty?" The poet very 
s)1 emnly un \'eils the truth that the rise of the 'one is 
tll ? fal! of th~ other. The rising of th(! sun is a message of 
dea'h to thnusands of stars. The ·,:.Ieep of Dl0rlality is the intoxicatiDg 
efkC't 01 tile wine of life. The fading of the bud is the .secret of 
the bdh of the' flower 2nd this phascof birth on the brink of 
deaih, hcw ;\-"r, passes c:>mprfhension, but-

f...}'-i ~l;.)15" £.. c» JJ L Jl>-":" cJ~ 

~ 2-.Lj L Y-J-;;J ~ I c.I~. 

Inact;\'.it ~- is impossible in the workshop ' of :\"ature ; 

The o,d~' t11~np; that endures in time ;s Change. 

The philosophy' of grief is a . ,'ery popular. theme among poets, 
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and there must be YEry few of them who ha"e not beel? impressed ' 

by its sweetness, Iq b :li has his O\\,n explanation : 

L , ..r...,~l;.. .t..;,; ~j--I t) C3 ) ~ U~TJ ~i.. 

L c.r..J~ T r ~ LS:-~ .b;.,;; ~.Jr ~ 
Grid is the silent song of tl1(' soul btTdt, 

"Vhich embraces the sung piaycJ on the lu te of life, 

The unlimited possibiliti :!s of spiritual evolution were a m "ttcr 
of conviction with Iqb.'tl and his philosophical poetry abounds in such 
references : 

i~J";:' .r~ S "::"~.3 L LS~) y-- O)~ .r l 

L I~ Ij~ l~~ -'-:!l..::; u~-rJ O)~ J..: 
This particle is ever greedy of \'astness-and space: 

It is n ot a particle, perhaps, it is a microcosm of Sahara! 

The candle flame attracts the moth, and a,s an analogy, the po~t 

desires the possession of the ' inner light', The question which he pu ;s 
to the candle is iJlumimating, indeed: 

1.$:;".3,),) 1 j.3,) rJ~ ~'T d- I l_~S- ji , 
1.$:;" y T ~ ).,J"'" I) , J..: L.. L "'(..,;) 

"Vhence hast thou gathered this world-lighting fire? 

Thou hast taught 'the poor moth the 'burning zea;' of J\Ioscs, :' 

The candle gives a befitting r eply telling the poet , .. I , bum 

because of the . burning' in my nature ,and you ' light up' yourself 
so that you may attract the moths," This re,'eals the true altitGde 
of the poet's mind towards society', He never appeared 'in_ SOCiety 

wearing artificial attire, As a poet his feelings WEre the result ' 01 

na tural inspiration inasmuch as he hated ostenta tion and posing, because 
he condemned the vain display ' of poetic art, ' 

Iqbal's meisage to humanity, particulaly to the Mus;i~ wuld, 
has alway been of hope. He stirred his people to r.e\v life and 2SSur

ed them that they still had the field of achievement oren to them: 

y .0 jjli.. ~1"rT r .::::...::..J""I u~1 
~ u~ ul:! \; ~?-! Jl::... u-Q ~ ,,)~j 

o heedless! acquaint thyself with thy worth , for thou . 

Art a drop-but hast the potentiality of a boundless ocean ~ 
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Towards the end of his interesting poem, the Candle and the 
Moth, the poet fo~eshadows a bright future: 

.::::::.. ~..:::, )..,..;. ~-,l:- y;' T J.Y' u I.r-.! ...,.....: 
..L..:.. .. 

.. Y 

Evcntua;ly, ~;ght shall flee before the glory of the Sun. 
Anu this garden shall echo with the ml'lody of Unity . 

.'\. "ery import <,. nt feature of Iqbal's \"erse is that he always 
looks to the past and wants us to be cautious of the present. As he 
was a member of a fallen r ace, his primary concern as a poet was to 
preserve the solidarity of his people. In a way, he was conservative 
in his outlook, as he felt that society, while passing through a state 
of change, was liable to lose connection with past culture and civiliza
tion . . For this reason, Iqbal was never tired of emphasising the great 
value of remembering. r-he past: 

L-...... uy:. l;::,) Lr~. ¥ J! r'::'~ ~ ~~ ~ uLb 

L-...... uy:. l~~ ul:...l~ d l..,.,; .::::::.. J»-.... J..:> I 
Yea. it is true that I keep my eyes on ancient times. 

And relate to the members of the assembly an old story. 

The past of Islam was refulgent and in Its light the poet sought 
the future. The present is deceptive as Muslims have lost gr~und in 
regard to their role in world affairs and the process of decay has 
set in. The poet, therefore, perpetually looks back to the past: . 

U:: .. ~ I.} I 1~j .)J~ ()'"I uy:. ~J Cl-

u::' .;. I ~.; u::-- d T £.. J:. J~ uy:. l~ ~ 
keep before my eyes that glorious period

And I see To-morrow in the mirror of Yesterday. 

Shikwah and jawab-i-SMkwah are the popular poems of Iqbal; 

the former .serves the purpose of an introduction to the latter: 
jawab-i·Shiku·ah aims at social reform and Shikwah is 'a plaint setting 
forth the grie\'ances of Muslims. The plainti\'e note is naturally ·the 
c.ause of the popularity of Shikwah, ,casting Jawab-i-Shikwah into the 
backglotmd. These two po 'ms-one representing the Muslim's case' 

and th e other tht' "Di\'ine Rcpry" - haH had a .c\'i\"ifying .~ffect On 
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Muslim society_ SMkwali, as the poet's lament, must be judged from the 

merits of the plaint. 

The philosophy of life has been interpreted in \'arious \\'aysby poets 

of all ti~es, but Iqbal removes the dubious and dark \'e il of life, To him 

the secret of eternal life is : 

J',Ajj i l-:- ~ rr~~ 
J',Aj j jl_.p jl) J~ 

,,:;,l; "'; ~ I~} -' )-'.;_ .... 1 ';';l~ ~I -Jo:; 

J'..l.;j ~ 0 1..;-:- i~.J~ U13~ r-'~ 0 1.)-,l-:

.g.~y C d~ £.. ,j<;"~~ , .. ~)-,," S 15,t..l.j) 
~ <"" ~ , 

S,Ajj ~ 01~..) & .... -' ~;; .J .J~":::' J...;-:-
By p~rpetual circulation the cup of life becomes firmer t han e,'er ; 
o heedless! surely this is the very secret of ('ternal l ife, 
Do not measure life with the cup of T o-day and To-morrow. 
V ,fe is perpetual and young at all times, here and hereafter. 
Ask the heart of Farhad about the actual truth of life-
Life is a streatp. of m ilk, an adze and a weighty stone! 

The philosophical basis of Iqbal's Asrar-i-Klmdi and a major por
tion of his other poetical works is the conception of the Self. To quote 
Iqbal from his statement to Dr. Nicholson, "_\11 life is individual; 
there is no such thing as Universal life. God himself is an Individual: 
He is the most unique Indiyidual (this closely resembles the theory of 
Iman Ahmad ibn Ranbal !). The Universe, as Dr. McTaggart says, is 
an association of individuals; but we must add that the orderliness and 
adjustment which we find in this association is not eternally achieved 
and comp~ete in itself. It is the result of instinctive or conscious 
effort. \Ve are gradually travelling from ,chaos to chaos and are helpers 
in this achievement. Nor Clre the members of the association fixed; new 
members are ever coming to birth to co-operate in the great task. Thus 
the Universe is not a completed act: it is still in the course of forma
hOn. There can be no comp~ete tTIlth about ' the Universe, for the 

Universe has not yet become 'whoie'. The process of creation is still 
going on, and man too takes his shar~ in it, inasmuch as h~ helps to 
bring order into at least a portion of the chaos. The Quran indicates 
the possibility of other creators than G6d." 
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This conception of life is n at in harmony with the traditions of 

pantheistic mysticism, which ,]ssociates its;:li \\'ith tl:e idea of absorpt ion 
in a Universal life and looks up on such ' an end ;JS sa)\·ation. Self
negation has beep a comme))) feature of m z:ny ~ystems eo f thought, au"d 
the result of such teachings has been witnessed in the scc;al deteriora

tion of many nations. The teachings of the later Sufis of Islam were, 
very unfortunately, direct ed tow;:trds such an end. The penetrating 
eyes of Iqbal realised the fatal mistake and exp:)Unded the true 
meaning of religion, p3.rticularly Islam. "The moral and religious ideal 
of mm is not self-negation but self-affirmation, and he attains to this 
ideal by becoming more and more indiyidual, more and more unique." 
In this, the poet is'supported by the Prophet 's saying.-Takliallaqu bi

akhlaq illah (Create in yourself the attributes of God!) and this is a 
reference to the fact that man has to de\"elop himself aiter the unique 
Self. "What then is life? It is individual: ib hig]lC5t iorm, so . far, is 
the Ego (Khudi) m which the individual "b ecomes a self-contained 
exclusive centre." The poet IS led to think that man is not absorbed 
in God, but on the contrary, he absorbs God into himself. H e seeks 
further support In Rumi's beautiful couplet alluding to the 
Prophet (while a young boy) when lost in the desert. His nurse, 
Halima, was greatly perturbed, but while searching agitatedly for the 
boy in the desert, she heard a voice saying: 

"Do not grieve, he will not be lost to thee; 

Nay, the whole world will be lost in him! " 

To Iqbal, life is a forward assimilative movement · and 
conquers all its difficulties by assimilating them and the basis of all 
life is "the continual creation of desires and ideals," but as matter ' is 

. a solid obstruction in the way of life, its conquest is very" essential 
for the growth of life. The poet believ!:.s that love ('1 shq) strengthens 
the Ego and the word, 'love' has a peculiar meani:lg for him, namely: 
the d~sire to assimilate, and in its developed form it creates values and 
ideals end end~.:i.~ours to attain them. The life-giving effect of love is 
that individuality" is the vely essence of the poet's teachings. In 
contradistinction to the effect of love, asking (Su'al) weakens , the Ego 
and asking in its ultimate sense stands for 'inaction'. The'Ego has to 
pass through three stages as an evolutionary process: 
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(a) Obedience to the Law;. 

(b) Self-control, which is the highest form of' self-eonsciousness or 
Ego-hood. 

(e) Divine Vicegerency (Niyabat-i~Ilahi) 

Obedience to the law is, a training for higher ends which gives 
the conception of governance. Before man' aspii:es to rule others, he 
must learn di5cipline and order in the' light of Divine Law, which 
is a pre-requisite to order' on earth. It may' be' pointed out that the 
word, 'Law' here refers to the Shari'at· 0f the . Prophet. The value 

of self-mntrol would be easily appreciated t.o-day;, when man is acquir
ing an increasing hold over nature, and at the same time he is 
losing self-control. The social upheaval of to.-day is in: no small 
measure due to this fact. Divine Vicegerency is the representation of 
God on earth as revealed' in the Holy Quran. and, aims at the · estab
lishment of " the Kingdom of God on Earth " - the democracy of 
unique indi,·iduals. Nietzsche had also such a. conception, but the 
difference' between the views of Iqbal and, Nie.tzsche is quite plain. 

The latter was an atheist and believed in. the code of Superman. He 
had a very high notion of aristocracy and this cast him away 
from the idea of divine democracy, . but the belief of 
Nietzsche in the virtues of a strong man has affected modem thought 

in no small measure; and for his pecuHar-rashness of thought he is. 
blamed to ha,·e provoked war. Iqbal being a M'iIslim believes in the 
representation of God on Eartti: He is naturally, a democrat, but his 
democracy is presided O\'er by. a 'unique~ · personality .. While defending 
the D~moeracy of Islam, Iqbal wrote in The New Era, 1916 :-

"The D .?mocracy of Europe, overshadowed. by. socialistic agitation 
and anarchical fear, origi!1ated mainly in the economic regeneration of 
European societies. Nietzsche, however, abliors this 'rule of the herd' 
and, hopeless of the Plebeian, he bases all higher culture on the 
culti\'atior, and growth of an Aristocracy of Supermen. But, is the 
Piebeian so absolutely hopeless? The Democracy of Islam did not ' 
grow out of the exteD~ion of economic' op.portunity.; , it is ' a spiritual 
principle based on the assumption that- every: human being is a centre 
of latent power, the p3.5sib:lities ·of which ' C3.ll' be"developed by cultiva-
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til1g a .certain type oi ,chaLlcter. Out of ,the Plebeian material, Islam 

has f?rmej me;, of the noblest type of life 'and power. Is not, then, 
the 11>~moc,ac:y of early Islam an experimental refutation of the ideas 

of Nietzsche-?" 

1fhe Upiverse, according .to Iqbal, originates 

its strength depends the individual life: 

III the .self and on 

.~;- JI~ tS;)y.. c...l~ 

;)? ).A~ rH~ 

IJ~y.. 

IJ~T 

\Vhen the Ego awakened itself eventually, 

iIt brought to light the Universe of thought . 

~1 ,tS;)y.. .dy.. IJ ~.,;. 0;)~ I., 

,~I ,tS~y.. .d.,~ . oJ~ ~ J;) ci>-

To display it5Clf is in the nature of the Self, 

In every particle lies dormant the strength of the Self. 

The HIe 01 the Self ' depends upon the creation of an object and 
the pursuit of this object, as life is vapid without any end in view, 
and nature herself helps man in that direction. Without a desire, 
there is nothing to live for, and it has been seen that people who have 
lost the desire 'to liye' due to unfavourable circumstances, have all 
of a sudden been deserted by life- altcgether collapsed. The basis of 
life amo:lg the pJor is a st!'ong desire to cling to life in adverse circum
stances and this makes them drift along in action. The rich being 
satiated with life do not step into the arena of strife: 

Keep the des!rf' ali,-e in thy heart at any cost; , 

Lest the handful of thy dust should turn into a grave. 

The Self gains strength through love, which expresses the latent 
possibilities of on inti\·idual. It is a binding force wh:ch keeps the 
scattered ir:dividuals together and imparts to scciety the much desired 
strength of unit:,-' a;} which a:one d~pends n .e yital functiJning of scciallife 

The Self becomes more enduring through love
"-lore ali,-e, more zealous-more effulgent! 
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The poet. ultimately conceivEs the gu.idm>g· 1i€1i~ in Mard.-i-Kamil, 
an ·idea so near to Nietzsche's, Supuman" Dl!lI.t" in <iny case,. the idea 
of Perfect .Man. is not alien to Persian my5tic:ism_ . Iqbal's conception 
bears a close resemblance to· the idea of Insan-i-Kamil, as conceived by 
Sheikh Abdul Karim ibn Ibrahim aI-Jili. Nietzsche's Superman is sup
posed to establish a new order and,. to' this elld, he would seek dominion 
over the weak. On the contrary , Iqbal believes in a unique personality, 
destined to establish Divine Democracy on the face of the earth and 
uphold the cause of all alike : 

2--~ 0L:...T J~ c.Jj "'-Yo E ~ .. jl J 1~ ~ 
Make alchemy out of thy handful of dust: 

Humbly kiss the threshold of a Perfect Man! 

The personality of the Holy Prophet is the Periect Man in the eyes 
of Iqbal and he describes it in the beautiful verse of Jami : 

He is the preface to the book of the two worlds; 

The people of the. world are slaves while he is the Master. 

As the Self gathers strength through love, It conquers the visible 

and invisible forces of the Universe: 

\\Then the Self gains strength through love.: 

Its power becomes the ruler of the world. 

As the strength of the Self is ~. object towards which all human 
energy should be directed, self-negation impedes human progress in all its 
phases. The fall of a nation in most cases pre-supposes the deterioration 
of the Self. Naticn1.1 awakening, on tte other · hand, mUSt- be 
preceded by the awaken!ng of the ' Self, which should 
be cautiously guarded a -sainst unhealthy though,t that robs it of its 
strength. The Platonic teachings that found the:r way into IslamiC' 
thought through Greek philosophy have imperceptibly done harm to 
Islam. Iqbal looks upon Plato's attitude towards life as that of sheep, 
because the latter denies the reality of life, as opposed to Iqbars view. 
All existence is a fact, and no nation can live for a long time without 
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~oing into the seret causes.of an that happens. Iqbal severely criticises 
Platonic views and ~unds a note of wa.ning against them. Farabi's 
~ffort to prove the similarity.of thought between Aristotle and Plato in 
,{l-jam' bai.".-a;-Rayain is not successful in the eyes of Iqbal: 

As Plato was devoid of practical taste, 

His soul was simply mad after non-cxistence. 

The continuation of· national life is a problem for every respon
sible leader of a nation. Iqbal was a great lover of past traditIOns and 
his ' credo' was justifiable since the perpetual life of a nation depends on 
clinging fast to national traditions. As the history of nations has proved, 
fue survival of a group of people depends upon reverence for past 
traditions; It isa cogent force that breeds affinity for the social whole . 

. . One of the ' high aims of a Muslim is to resort to Jihad to 

exalt the ' Word of God' and if in any case land-hunger is the object of 
Jihad, it is not lawful in Islam . 

. The Holy Prophet is the central figure in Islam-the Perfect Man 
of Iqbal. The poet believes that the evolution of the Islamic people 
depends on following the example of the Holy Prophet who reveals to 
man the divine significance 'of legality: 

. As he draws him towards a: single object, 

He draws a circle of laws aroUlld h is fect . 

. The poet describes the foundation of Muslim society as based on 

Uriity andProphethood and. as such. it has nO spatial limit and is eternal. 
The eternity of the chosen People is promised; however, the solidarity 
)f'a nation cannot be ensured without a code. and the code for the 

fslamic people is the Holy Quran : 

~L..U ~J.."I J-.L... . d-r'-' il::; IJ ul.......jl tY 

The final message to humanity. certainly, 

Its bearer is a " Blessing to the Worlds' ! 



HIS PHILOSOPHY AND POETIC THOUGHT 195 
I 

'Life is a contant struggle,' as Iqbal points oue : 

d ~ ~y.. ~..,a.,;, L! )~ 

r- .J!.J r..:>c! j L.. .J j..,... '-~r 

d"=! .J...p.;~ )lS jl ~ t..f-1.ij 

~ r~' cJ.-'j.J ~';7; JJ.->I.;~ 

Alexander explaincd a fine point of wisdom to Khizar; 

Share the 'burning and suffering' of the sea and land! 

Thou art watching the fight from the margin of the arena; 

Die in the battle array and thus become morc alivc ! 

l5 j .;.6:.. )J.j 1 ol=-,," lS"" Iy.. )"1 .)~... ~.;;.. )~ L-I .:;..it IJ":;~) 
His companion said, " 0 wise friend I 

If thou desireth life, live dangerously I" 

Iqbal does not condemn reason, but regards love as a superior 
guide, as he is, like Bergson, an intuitive philosopher. The superiority of 
love has been recognised by all mystics; and Sanai is one of them, to 
whom Iqbal pays a tribute: 

~;- r-~ c.>..z.::;-"l ~I c~ 0.J)~ 

~;- ~.J-"" I) i r. ~ ~ JJ;.. 

~;- ~ i~ 3 1 2 I) r--'lA... 
~) .t; l~ ~.r JJ.j 1 :, f-

His wine has turned my clay into the cup of J amshicl 
And placed inside my drop a hidden stormy sea! 
Wisdom built an idol·house inside my head; 

The Abraham of love turned my temple into the Haram. 

Hard and unfavourable c.ircumstances sometimes compel a man to 

lead an unusual life, and the hardship of life imparts to the soul the 
strength which characterises the men of courage. 'Be hard! ' was 
Nietzsche's attitude towards life, as Iqbal in the Eagle's Advice to His 
Young One, sings almost in the same tune: 

~ '-' v .E--

For the eagles, the hard stone is almost a carpet, 

As moving over the stones sharpenS their claws! .. 
Life is activity: The simple fact is illustrated by the poet by 

alluding to a sea wave: 
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d J ..>-.1.;;. "..:; .G) ~,.;.)" r ~ 
- J ~~ J ~ 

r-~ i Jy; ./ i Jy~ ./1 ~ 
A wile! W;1\' e rOlled fast and said to assure , 

" I am , if I mo\'c ; a~d if I den't, I am not!" 

Iqbal was after a new world and was always thinking of its balanced 
formation. In the re.llm of thought, he discovered new regions and was 
never satisfied with the present state of things: 

o.) ___ ""'""} l.S~ .... s;]; L.) l::- "'~ ~ .21.7: 

.:,~y ~I y> ..s- J) -P." ..... ~le- OJ uGr. 
These stars are old and the global sphere i~ worn out, 

I want a world , which is just newly sprung! 

Referring to a person bred in low society, the poet makes the 
beautiful use of the word, Shalli1" the Eagle: 

~.-LJ~ u.J...J y y> "iY,.Y:" ~ l..=; . O~)y.. '-:--:!} OJ 

lSjl---7> l";;; r-) J 0) ~ l~ ..s- oJ'":;" l~ <::::..1 

T hat self-deceived falcon, bred amongst vultures

How can he be aware of the chasacteristies of the Eagle? 

The attributes of the nightingale or the peacock make a nation 
foppish and physically weak as they have nothing to do with the sterling 
worth of a people: 

Forswear the imitation of the nightingale or the pcacock-

The nightingale is nothing but v oice , the peacock is nothing but colour! 

The poet Off(T3 wholesome advice to youth: 

,c Ul§y'>- J rl.c JiJj lS~y ~Jj y> c.,j 

u: uyl~ jl) )" I.>,;.. ~ l.r'J" ~r ~i 
Do not lose hope ; despair is the dccline of all knowledge; 

The hope of a trlic bel iever is acquainted with the secrets of God! 

The tendency of the modern generation towards modem philosophy 
is not healthy according to Iqbal. In his poem, A PlIilosophy: T o the S01~ 

oj a SClJyid, the poet says : 
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0L..S.J~ J)uj 
~JY .::.-1 

t.5)...\; ~ el) 

t.5)l~ jl 

LJ~.I,.j.fi t.9y. ~Iy' 
~ 15~ .:.jr-).) J.) 

If thou hadst not lost thy Own Self- altogether, 
Thou wouldst not have been· a follower of Bergson. 
Attach thy heart to what the Prophet said; 
o SOn of Ali ! how long from Bu Ali? 
\Vhen thou hast nO eyes that can see the way, 
The Qarshi leader is better than a Bukhari ! 

Iqbal did not believe in any rigid system of phil'osophy simply con
ceived as the result of abstract reasoning: 

)l:;.f U'-> ..::..)t.,.. S t:; 4 ~ e.)f' 4 
.::::..~- 0y. tf "-l ~(j ~ y~ 

Either it is dead, or is struggling in the last stages of decay
The philosophy that does not spring from the blood of the heart! 

Iqbal turned from the decadent old system and looked for a person
ality that could build a new world: 

U).J,rP S~.r. J~ "",I ~ §" ~~ 
)~I ~l~ .t.l)j ~ S ~ ~ 

TO-day the world ~tands in need of such a lI1ehdi, 

Whose glance could cause an upheaval in the realm of thought. 

Modern free thought has many grave aspects. Certainly, there is 
danger to religion, and the view of Iq bal in the COn text has special vaJue : 

~.L !5" .J~.(; .J P .Y:' t.r.t"j ~J 1..5~ l;i S 01 ~ .::::.. )ts:91 J~ G T 
Free thinkihg leads to the destruction of those-

Who have nO aptitude for thought and independence of views. 

According to Iqbal, the process of creation is still going On and the 
freshness of constructive thought is the ' primary asset for rebuilding a 
new world: 

.)~ ~ .::::.. ojLJ )~I S ejLJ 0~ 

I~ 0~ ~ Ly> ~ ..:;...::..;. .J I..~ .u 
A fresh world takes its appearance from fresh ideas, 

For, stone and brick do not create the worldly scheme of things! 
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IQBAL'S CONCEPTION OF LIFE 

ONE night, the poet was watching the Ravi with a 'world of distur
bance' concealed in the corner of his heart. The night was calm and 

the river was flowing quietly. The restless wave was sleeping in the 
depths of the river like an infant in its cradle. The magic of the night 
had held the birds in the nests as captives and the dim stars were caught 

in the talisman of the moon. All of a sudden, Khizar, who even in his 
old age had the elasticity of youth, appeared and said to the poet, "If 

the eye of the heart be open, the destiny of the world is unveiled" The 
poet then questioned Khizar ;-

.) J."j l.r->""" .,,:; L l~ J U ~.) 4 T';- J~ 
~.J.).J 1.)}.J~.Jj.JJL L cSy;l S..lij 

L":~ t::f' ~.ht_ L l::f' jlJ !) S..\jj 

~':;.J.l" ~ L i...J'-' ~ .J "-:! Lr "-:! J.J1 

Away from p opulated areas, thou keepest roaming the desert, 

And thy life is without day a nd night, without To-morrow and Ycsterday 
\V.hat is the secret of Life? \Vhat is Sultanct? 

And what is this noisy conflict between Capital and Labour? 

~nd Khizar replied : 

~ ..n cS.)JY I~ cSr L ~ u~ 
~.) ~ S S..li j (,.)L.) L~ ~ ~ 

Why dost thou wOnder at my rambles in the desert? 

This constant motion is certainly the potent sign of life. 

Constant circulation makes the cup of life all the more durable; 
o thoughtless one! this is the very secret of eternal life! 
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~ ~ u3.Aij .fl~ I~ 
S,..ljj~ ~ u~ J .r.:-P 

,-:;>T l;~ d-:ll 

~ i~Tr 
Create thy own world. if thou art among the living; 
Life is the secret of Adam-the conscience of Creation! 
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Such is the dynamic view of Iqbal on life, as contrasted with the 
teachings of so many Eastern thinkers and poets. The primary instinct 
of life, self-preservation, so to say, is the basis of all his thought. 
The poet supported this view during a private discussion with one of his 
friends; "Undoubtedly, in order to strengthen the Self, its conscious
ness is very essential, but preservation of the Self is a natural instinct, 
of which nO object in the Universe is devoid. Hence, there is the 
possibility of eternal life for every person, whatever his stage of con
sciousness. This instinct is as cOmmOn as life. Islam stands for the 
nature of God, the ultimate reality which must form the basis of all 
life. Look, I give give you an example for illustration! . There is 'a 
plank before you. If you try to lift it, what will you have to overcome? 
Resistance, of course! You would say, resistance is in its nature. 
Hence, what IS the property of life ?- Self-preservation, to he sure! 
And this law of nature is prevalent everywhere. " 

This explains the fact that the poet traces life to the behaviour 
of the Self, which is a fundamental potential force that keeps the system 
going. The conception of the Self has a direct relation with mysticism, · 
but the entity of the Self, its behavour and end have been confused · by 
the mystics. The doctrine of self-negation strikes at the root of all 
human progress and this was perhaps the worst intellectual .caJamity 
that overtook the Eastern nations. The result of the ancient lore and 
inactivity, as seen by Iqbal, in the Kha1/,kah and tavern, together with 
his modem education and experience brought him inb contact with the 
optimistic side of life as expounded in nature. It has often been said 
that the philosophy of Iqbal had been influenced by Western thinkers, 
hut Iqbal himself maintains, as he wrote to Dr. Nicholson: "The philoso
phy of the Secrets is based on the thought 2.nd observations of Muslim 
saints and philosophers. Even Bergson's conception of time is nothing 
new to the Sufis, The Quran is not a book of metaphysics. All wha t 
has beeD said in it relating to life and after life is definite although 
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it has a. direct relation "',itft metaphysical problems. When an educated 
MusliIl1' of modern tin:\.es describes, these points which have their origin 
in the Quran, in the ligilt of r~ligious experience and thought, it should 
not be understood that the new thought is being presented In the old 
garb-. It should be" rather said that the old truths are being put forth 

I,. ", 

in.the light of modetn. tho'ught," 
\ 

Idea1ism has; been very popular with poets.. An inclination towards 
inactivity in the garb of Sukwt has almost become the essence of Orien
tal poetry , particlllarly Persian, and the reason is obvious; Iqbal chalked 

out a new line fo'r him~eIf singing with Rumi : 

.::.if J,:) l.:;.. ·' , .[." .~/!; ".J. 
J r- ... - -..-...........,,;--' v~) 

He focussed his attention on the Self, which is the centre of all acti
vity and on which alone depends the survival of man. Naturally, he 
could !lot agree with Plato, whose philosophy later influenced by Plotin
us, found it3 way int') Persian mysticism which was responsible for s~lf

immolation and rcnul1ciati')n of the wvrld. Plato looked upon the world ' 
as having two sideS. To him the outward appearance of all objects was 

illusory and the reality was Imperceptible. Consequently, Platonic 
teachings led his followers to attach greater importance to realtty WhICh 
is imperceptible, hence a di~regard for "this woridliness". 

Iqbal renounced the philosophy of Plato with all the force at his 
command; he sp=aks of him as 'the leader of the old herd of sheep: As 
Platonic philosophy dug its r03ts deep in Iran, Iqbal is opposed to 
Persian 'mysticism, noted for ascetic renunciation of the world and intel

lectual iessiIDlsm, and admires the p:'actical Arabian thought and life, 
as inspired by the Quran. He equally deprEc3.tes H:ndu and Buddistic 
philosophy of tran ,migration and self-negation, which developed a 

complete disregard on the part vf man for the n:sponsibiIities of life and 
brought to naught bum30 great;:ess and glory . 

Iqbai's phi!csophy of life may be traced back to the Quranic verse: 

l '"- .... \J l~4~~ .j\ l.:.~! 19 rfJ )' IJ uI .... ,--"JIL;>~ -oI.;l->)'1 l':'~r GI 

-)'y.~ L .... & 05"' oJ,jl 0w)'1 L-r4;>.J lr.:.-o 
" Veri 'y we propo,ed to the HeJuens ;:md to the Earth, and to the 

mountains to receive the 'Trust: but they refused the burden and they 
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feared to receive it. Man undcr~~Ji:> b¢~r it, but hath proved unjust, 
senseless!" (33: 72). That ' ·;frust;' --which .the Heaven ?nd the 
Earth refused to bear, was responsible for the growth of the pers<'nality 
and the consciousness of the Self. This contributed to his greatn ess, and 
this gave him dominioI1 Over the world. In the light of his views, the 
Self is the basis of all life, which in its dynamic form is constant activity 
and creates new desires and ends every day; this lea.ds to its exten!;ion 
and preservation. Natur~ is an obstacle in the way of self-development 
and, as such, its conquest is eosential and compulsory. The c0nception 
of Iqbal's Self gives great imp0rtantance to the individual, as the deve
lopment of an individu~l is not possible without an effective discipline 
and code for society. . Iqbal, therefore, believes that the loss ofseH
consciousness on the part of an indi\idual or society directly leads to 
its absorptIOn into another stronger individual or society, a view that 
resembles that of Ibn-i-Khaldun. So the best ' way of presen'ing an 
individual or society is to keep alive the 'active element' in life, in a 
sense, adjustment to new circumstances. 

Very naturally, Iqbal, being a teacher of dynamic life, admires the 
Eagle Spirit (it reminds one of Nietzsche); in other words, he hates weak
ness' and regards inactivity as a curse of secicillife. A victim of tyranny 
is as blamable as a tyrant-he creates an opportunity for the practice of 
tyraIUlY. Power is a dominating.feattire of Iqbal's conception of life ~nd 
its demonstration is to live dangerously: 

~j ..,k;. JXI· :::'L:::~ r./" t,:.:. ..,.51 

If thou desireth life, live da~gerously! 

Besides, the poet's aesthetic taste sees beauty in power, and the art 
of Iqbal is no less a den:lOnslx:atioq' ofpowe~. Referring to the Taj, while 

. discussing the architectural art of Islamic buildings, the poet .once said: 
" It does not reflect the quality of Qu\·vat-ul-Islam. Like the buildings 
of the later periods; it has? Iso suffere.d in the power element and in fact 
thi,s element of power ~eeps up the b3.lance of beauty." 

From the sam;! point of view, the peet hated static philosophy or 
litera ture. The elem~nt of Taqlid (Imitation) in all departments of life 
breeds inactivity. Specifically; mysticism relies on Taqiid and similarly 
politics, philosophy und p?etry.Pifferentiatin~ between Ba.idil and 
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Ghalib,. the poet once remarked that the mysticism of the former is 

dynamic and that of the latter is' inciined to be static,' and as the 
poetry of l\a~ir Ali Sarhindi. has little to do with Taqlid, his poetry is 
very popular among the actiye people of Afghanistan aIld Bukhara. 
For similar re2sons, Baidil is equally popular in Central Asia. 

According to Iqbal, the origin of the Uniycrse is in the Self : 

.::,...,1 \S~y.. }s'Tj ~~ 

-=-1 \S.)y... ) 1..) .... 1 j ~ r..5' ~..)~ 

The form of Existence is an ' effect of the Self; 

All that thou sccst is nothing ·but a secret of the Self. 

One gathers from his verse that demonstration is nothing but the 
nature of the Self, and in e\'ery particle lies dormant the power of the 
Self. As the life. of the Universe' depends upon' the Self, the measure of 
life is in proportion to its its strength. The contipu<l.tion of life depends 
upon an object or a goal, and its endless pursuit is the very secret of 
life. It is not the wild grov.th of human life which is to. be looked 
UpOn as the object of man. 

The philosophy of Iqb.;lllays great emphasis on individual protec
tion., but the poet is not forgetful of the · welfare ' of society and the 
secret of individual evolution in society . . 'the poet's conception of the 
Self draws a circle round the individual; and within that circle the 
individual .is independent, but the· social circle · is a wider sphere for 
the development of the social Self: 

-=-1 .:,....;...) ~~ ~J I; :>.) 

...::-1 ..:;.J..., j .1 J L..s- t:J .J;l ~ Y: 

Social alliance is a blessing to the individual; 

His essence g<rins perfectio·n in society at ·large. 

The poet further suggests. that tJie existenee of national life depends 
upon the conquest of Universal forces: . 

ul.r~ u:! 1 ..::.-1. )fo) I) u1.JJ5' 

ul~ u:! I ..::-.1. ),l~ I; IT""" Jij 

This world is. but a path,,'ay for the caTalV:lm' ; 

It is a touchston.e for the win. Qf the true Believer. 
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')" :. r-f. .." 1 ~ L:i I) .." 1 J-f 
I)" :. r:.5 .r."" ).J..i 1 C .J'?;-""'" 

Hold it so that it may not hold thee, otherwise, 

Perforce, like wine in the vat, it holds thee' 

Eternal life, as \"iewed by the poet, is the constant pursuit of a 
goal, desire constituting the \"ery water of life: 

.1.}:.. .J.L.~ l5'IJ~1 c>l~:r) j .11 

c>~1 Sl~ .."j})l;. . ~ jl .D" ,d:. 
If you know the secret of Iiie, such a heart should not be sOught, nor found 

As is free from the stingin{(pain of the thorn of desire! 

Life is definitely a forward movement and a cOilstant pursuit: 

fiJI c "'-.i I:..."l::- ~~ 
. ..:;......l~ "'-.iLS" ~L... 

J..: .." j~ U"" Y!"; 

~1.c ",;1';-

Rise like a wave and ·keep struggling with the sea! 
Dost thou seek the shore? 0 ignorant one! where i~ the shore? 

The caravan of life is leaving everything behind: 

~ ~ ..,,:. dl:.,..; L. 0y:~ 04 w 
I) ~ )~I) uT I) l~ )jGI) dol 

The vastness of the two worlds does not befit our insanity_ 

This is a passage for us: that is a passage for us! 

'An endless search for a new world and every tim~ a fresh demand: 
is the poetic inspiration under which the poet himself .Jed the life 
of a Mujahid : 

.."j' r-'" Iy:. 15' . o~ ':J Y." oj W .~ u l..j yt> 

~ "'-.i I.;:!.J J':' J.JJ 0-' d L) u~ W 

Every time ·I demand a . fresh play-ground from Him-

Till my Ordainer of Insanity says; "There. is no other desolation'" 



VIII 

HIS THOUGHTS ON SELF, FREEDOM 

AND IMMORTALITY 

T HE questions concerning the human ego, its freedom and immor

tality have agitated the minds of great philosophers in all ages. 
Iqb3.llooks upon these questions in two ways: As a poet his inspiration 
is intuitive, and as a philosopher he takes us through a labyrinth of 
reasoning. The poet only sees and speaks while the philosopher discus
ses the intricate problems in his own terms and presents the ' subject 
to us in philosophical values with due regard to modern philosophy 
and its great achievements in the domain of p:>ychology. Iqbal, as a 
Muslim philosopher, proves and evaluates the eJ,<:perience of life in 
the light of the Holy Quran:-

"The Quran emphasises the individuaiity and uniqueness of man. 
It has a definite view of his destiny as a unity of life, and clearly 
points out: 

(i) That man is the chosen of God ; 

(ii) That man, with all his faults, is meant to be the represen
t~tive of God on ', Earth; 

(iii) That man is the trustee of a free personality which he 
accepted at"his peril." 

Th('se truths form the basis of Iqbal's philosophy of the Self 
and other allicd problems. He a'ttaches gre~t· importance to the 
meaning of the unity of inner experience ,\~hich the Quran declares to 

be one of the three sources of kno\dedge, the other two being history 
and nature. "This experience in the r eligious life of Islam," says the 

philosopher, "reached its culmination in the well known words of 

HcIlaj-' I am the creative truth! '" The true interp'retation of his 

experience, therefore, is not the drc.p faIlir.g back into the sc3 , but the 



HIS THOUGHTS ON SELF,FREEDOM AND IMMORTALITY 205 

realisation and bold affirmation in an undying phrase of the reality 
and permapence of the human ego in a pro founder personality." 
That is to S2Y, the philosopher approaches the Self through the 
intuitive exp::rience of a mystir saint of Islam and proves the great 
importance of the ego and its dtimate destiny. Such an experiepce 
has its scientific value and can, in Tl0 W2Y, be ignored while testing the 
value of humap experience. Purely dialectic approach "to such ques
tions as the ego and its immortality is not of much help. Scientific 
materialism does not help us either. Unfortunately, the purely subjec
tive aspect of inner experience makes the i;ientific knowledge of such 
questiom extremely difficult. The two domains of knowledge, material 
<.Ind psychological, are quite different from each other-not to say 
independent. " A scientist may deny the reality of the ego, but he has no 
loeus star,di. Hypothetically, the ego is beyond the domain of matter, 
yet it has a connection with matter. The questions of the freedom 
and immortality of the ego presuppose that the ego survives even after 
death. Some of the modern philosophers have not been able to 
recognise the reality of the ego, while the idea of the" Self Bods a 
prominent place in Hegelian philsophy. Bradley discovers "the finlte 
centre of experience to be infected with irreconcilable opposition of 
change and permanence, unity and diversity; the eg~ is a mere 
illusion." Yet he has to adtnit that the Self must be in some sense 
indubitable fact. The finite centre of experience, accordingto Iqbal, 
is real even though its reality is too profound to be intellec
tualised. 

So the entity of the Self is not easily comprehensible. The mere 
fact that the conception of the Self is a dubious affair is not equival
ent to a plain denial, p3.rticularly when the futility of reason in higher 
questions of psychology and metaphysics is self-evident. It may not 
be disputed that the value Clf individual experience is not scientifically 
appreciable by the observer, but the value of such an experience to the 
individu21 is <.I reality. A philosopher, unless he has that mystic 
aptitude which brings man into close communion with reality, is inca
pable of grasping the value of such experience, but then again, the 
experipnce is inexpressible in material terms. Such are the handicaps 
in the way of realising the Self ann its behayiour which manifests 
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Itself in the unity of experience. "I do not mean to say," says Iqbal, 
"that the ego is o\'er and abo\'e fhe mutually penetrating mulitipIcity 
we call experience, Inner experience is the ego at work. 'Ve appreciate 
the ego itself in the act of percei\'ing, judging and \"i1ling, The life of 
the ego is a kind of tension, caused by the ego inn ding the environment 
and the environment im'ading the ego. The ego does not stand outside 
this arena of mutual invasion. It is present in it as a directive energy 
and is formed and disciplined by its Own experience. The Quran is 
clear on this directive function of the ego: 'And they ask thee of the 
soul. Say: the soul proceedeth, trom my Lord's Amr (command), but 
of knowledge only a little to you is given," (I7 : 87), So in the light of 
the Quran, Iqbal defines the ego as the directivi function which may 
not be perfectly comprehended. It is, however, through experience that 
we can grasp the reality of the Self. 

The question of the freedom of the Self is as intricate as the 
possibility and the experience of the Self itself. Iqbal's theory of 
freedom, how~ver, rests On the active conception of the Self as a free 
agent. The fact that the Self is a directive force alludes to the free 
capacity of the Self for motion; otherwise t,he meaning of direction 
would be wholly lost and the mere functioning of the Self would be an 
impossibility. The Self expresses itself through motion (activity), a 
kind of instinctive urge which manifests itself as life in the Universe. 
"Thus the element of guidance and directive control," says Iqbal, "in 
the ego's activity clearly shows that the ego is a free personal causa
lity." Lack of freedom On the part of the ego would impede the 
natural working of the system, but that does not imply the absence of 
the influence of the Universal forces. The power to act forcibly 
undergoes a change according to circumstances. "The rise and fall of 
the power to act freely is an important fact of human psychology and 
Islam is anxious to retain the power to act freely as a constant and 
undiminished factor in the life of the ego. Prayer in Islam is the ego's 

, ~cape from mechanism to freedom." So the ego activity may vary 
from: tim:e to tim'!, and a constant vigilance to maintain its freedom is 
esseDtial. 

Another important question in connection ~ith the ego is its 
i~].Illortality. We are constantly li\'ing under a big question mark: 
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What is death? And what happens after death? A m?terialist's view, 
that man is a machine and that human life comes" to an end as soon as 
the machine gocs out of order, or, becomes dusty, does not "appeal to us 
On the mere ground th<.lt life would lose its meaning and the present 
struggle would not be worth \,"hile. A ~ i rong urge and belief of the mind 
of man in sun'ival is the intuitive proof of the immortality of the ego. 
"It is open to man," according to the ~Juran, "to belong to the meaning 
of the Uni\'erse and become immortal. It is highly improbable that a 
being whose eyolution h 8 S taken millions " of years should be thrown 
away as a thing of no yalue. But it is only an ever-growing ego thc>t 
can belong to the meaning of the Universe." This is intende:d to show 
that the work of nature is not meaningless. The Universal forces , 
with all the diversity and change, are conducting the system through an 
evolutionary process. That mc>tter is indestructible is a scientific truth 
only in its practical working, in a limited sense. So the" contrary view 
about the ego involves the loss of meaning to life. Yes, the ego passes 
through a process of cha nge. "It is the deed that prepares the ego for 
dissolution, or disciplines him for future career. The principle of the 
ego-sustaining deed is respect for the ego in myself as well as in others. 
Personal immortality, then, is not ours as of right; it is to be achieved 
by personal effort. Man is only a candidate for i(" and this implies 
dynamic thought and a ~tion in life which is the key-note of Iqbal's 
teachings. As the entity of the human ego is a fact, it is free to act but 
the maintenance of such freedom depends upon an effort to retain it. 
Similarly, personal immortality involves a struggle to that end. Iqbal 
gave 'expression to these views more beautifully in his poetry which 
guides mankind through this mortal pClssage to a life beyond the 
shifi tlJ)g sc"ene : 

~ ~ y jl .J~ 

~ ~ .Jj jl d-
u~J~ 

0l:..i L 0L.i 

~" ~_S\"::-: j..A3 

u \~ .d b.--; "'-, 

~j "J J') .Lj 

~ ~ y jl.J~i-
The Conscience of Creation . there is COne other tt.an thvself: 
A. s"ign without a sign. there is nOne other than thyself. • 

Place thy fooi: mOre fearlessly On the path of li"fe: 

In this vast world, there iii" nOne other than thyself! 
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The above quatrain discloses thesingnficance of man in the 
Universe. His unique greatn('ss ljes . in being the very Conscience of 
Creation. The Quran describes man as the 'noblest of creation' and 
in form e\'olutlOn regards man as progressive, as the belief that the 
human career comes to an en d with physical death b;;comes a psycholog
ical paradox whic~l disturbs t he mind. ' The poet's lines are so many 
rays of hope and his \'iew satisfies the J1atura.1 demand of the Self for 
survi,-al. He suggests that we are only moYing towards another 
stage; this is not going to be the end: 

~ Y> '-;-';>. L", ~ \ c..f.'-t i l..::; .J .r->- 0"' \ l.... .\.j # 
~.J.) A.j L \')).l.i ~~ L ~).J\ ulr~ S I 

Donot be lost in this 'morning and eyening: 0 master of senses ! 
There is yet anqth('r world, which has .?either To-morrow, nor Yesterday. 

Physical dea th does not bring the drama- to a close: 

c:::;. _ ~jL~ 
c:::;.-0..t: J".r 

I learned this fine point from Abul-Hasan (Ali) 

That the soul docs not perish with bodily death. 

The poet's a ttitude towards death is best understood in his 
statement to most of his friends, particularly to a German Baron, 
who was the poet's personal friend and who visited him the day before 
his death: "I am not afraid of death, r am a MU5lim and shall 
wei corne death with a smiling countenance." 

The poet's optimistic belief in the human ego, its freedom and 
immortality is purely an Islamic view and ·is calculated to make the 
believers fearless, always struggling for ,higher ends on the way to 
immortality. Such a conception of religious liberty automatically 
ascribes a great value and Jil1~an:ng to good acts in this ' life and in 
the life to Come: 

"'\ 

" Heayen and HelHare sta tes, not localities. Their .descriptions in the 
Quran a:'e visual representations of an inner fact, namely, character. 
Hell in the words of the Quran is 'God's kindled · fire which ' mounts 
above the hearts' -the painful realis2:tion ~f one's failure ~s a man. 
Heaven is the joy of t riump? over the forces of disintegration. Thee 
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is no such thing as eternal damnation in Islam. The word ' eternity' 
used in certain verses, re!ating to Hell is explained by .. the Quran 
itself to mean only a period of time ( 78 : 23). Time cannot be wholly, 
irrelevant to the de\'clopment of personality, Character tends to be" 

f 

come permanent; its reshaping must require time. Hell, therefore, ' 
as conceived by the Quran, is not a pit of everlasting torture, inflicted 
by a revengeful God; it is a corrective experience which may make a 
hardened ego once more sensitive to the E\'ing breeze of Divine Grace. 

Nor is heaven a holiday. Life is one and continuous. Man marches 
always onward to receive ever fresh illuminations from an infinite 
reality which 'every moment appears in a glory.' And the recipient 
of divine illumination is not merely a passive recipient. Every act 
of a free ego creates a new situation, and thus offers further opportuni_ 
ties of creative unfolding." 

Man should carryon the interminable struggle to the brink of 
the grave ' : 

By thy cry create the tumult of Resurrection in the garden; 

Do not give up the hue and cry until the breath is suffocated in thy breast 1 

An endless desire gives an endless impulse to life: 

"':'" ":> ' ,·cito..! AS'" -:( LJ . ~ if.r.J r-- V'J r 
..:;..... f J;:' .. 0~ ~ ~ ~J y.. AS'" l;:;.5 

I said. "The desire to move did not take life to its goal." 
He answered. "Its goal is concealed in this very desire I" 

The fundamental note in Iqbal's philosophic thought is that of 
the Self which he struck with all his might throughout his life as if he 
had a celestial inst ument in his hand, and the following lin ES are a 
comprehensh'e reverbration of his inspiring son'gs :-

C~ J:>.J~:> .J Jl.-l2> y- :>y'-.J 

C~ }~:> Jl! rS:>~ lS;l; ul-.Jr. 
The existence of mountains and wilderness is all nothing; 

The world is perishable . the Self is eternal; all else is nothing 1 
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L../ ~ )~ .J .15:.....:.::, .> 1 .f~ 
Ly:- ~..Y- ol.r. ~ I) I,).;. 

y:;. is ~.>-;. 0~ .1-N rS' ~ ~ 
y:;. is ,) .Y-IY. ~ .J L.J' ~ IU 1 

Don't talk of Shankar and Mansur al'ly mOrc; 
Scek G01 in thy own way Self-inspired! 
I3e 105t in thy own Self fOr the verification of the Self; 
Say, "I am the creative truth \" and bear testimony to the Self! 



IX 

THE MYSTIC ELEMENT IN IQBAL 

"HIS verse can rouse Or persuade even if his logic fails to convince," 
wrote Dr. R. A. Nicholson in his introduction to the Secrets oJ the 

Self (Asrar-i-Klmdi) in 1920, when Iqb:ll's later works of sterling worth, 
such as the Piyam-i-ltlashriq, Zab·ur-i-'Ajam, Javid Nama, and his 
lectures, The Rec01~structi01~ 0/ ReligiOfts Thought in Islam, had not yet 
appeared. The value of the p~et's philosophic thought is sufficiently 
clear to-day and requires no proof. What Dr. Rcholson means to say is 
that the poet appeals to the heart rather than to the mind. This was, 
perforce, quite natural. Iqbal derived his inspiration from such mystic 
Persian poets as Sanai and Rumi . and inherited a deep tinge of mystic 
element in his poetry as a natural consequence, but his mysticism is 
not of the kind which was developed by the pseudo-mystic poets. 
Actually, Ic1bal hated and deprecated their teachings. He was a 
philosopher, but for the true estimation of his philosophy, a very 
important fact should never be lost sight of, that is to say, he wa.s 
equally a poet. He did not belittle the importance of reason, but he 
certainly attached a far greater value to intuition- an experience which 
in a poet takes the mystic form. 

Iqbal depended on philosophy as a meanS to an end, and the 
means of approach to Reality through philosophy being Jimited, the 
poet had to rely on poetic inspiration, closely allied to . mystic 
experience in its highly developed forms. In order to guard against 
a wrong impression, which the use of the word • mysticism' in con
nection with Iqbal 's poetry may convey, it must be constantly borne 
in mind that the poet was a mystic iri the trans-physical domain of 
Reality. As such, his thought has a specific and rare "aIue. The 
mystic element in Iqbal is not the result of despair, nor is it his inclina
tion to wrap up hi3 ideas in a mystery. It is rather the optimism of 
the poet who aspires to plunge into the deeper regions of inner 
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experience, without which the poetry of Iqbal would lose so much 
meaning and inspiration, and no concertion of truth can be called 
complete without such experience, the ultimate reality of life being 
spiritual. The inner experience mad e Iqbal bold and created an urge 
in his mind to mould the world according to his desire and, within the 
limits of possibility, not to adapt himself to circums tances :-

.) j l_ u" ..,=! ~ T L. 0 L"'r:- ...l:.:Af 

0j ~.J! .0' ...l:.::Af .)jl_ ~i .0' ~ 
They said. "Is our world agreeable to thee ?" 
I said. " No. it is n ot !"-They answered. "Upset it!" 

2H 4. .r..l.;j" Y' .0 l~'1 ...l:.--.l! .;S'"..,) 1$.) Y. 
L ~ l,.;) I$.;.} l=! ~y. .)y. <::::::. L.,...l:.! I;.;. 

Raise thy Self to such a height that before tbe approaching destiny. 
God should ask man. "\Vhat dost thou desire?" 

The higher flights into the heavens and the far-sightedness that 
Dervishism ( Iqbal attaches specific meaning to this word!) implies 
c.an only be understood in relatio,l to inner experience: 

~-').) S .;""" 0 1.).,r L jl) u::--I 

~y. ~...i .".,,_1 L <::::::. J;.J7:" .0' 
The Dervishism of freemen is a ·secret-holdcr. 
For it has a close relation with Gabriel sublime. 

The life-giving pl,ilosophy of Iqbal which he teaches in his pOetical 
works aims at bringing about a revolutionary change in a decaying 
social system. The poet had to fight against the forces of decay. So, 
he fearlessly criticised the enervating pseudo-mystical thought of the 
later Sufis, which in a sense, possessed the properties of opium and which 
had totally robbed society of all activity. The poet's grief is 
meaningful with a dIvine discontent: 

cs-~ y.S d- .0' y~ ,cS 
~J.i l~y.lj S y",t..:;; -' d-'-.<' -' y;a; 

Who kn ows how many boats it ba> sun k . in all ?-
Th~ u nh appy thought o f th~ J uri"t . the Sufi an d tht' Foet ! 
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The deep colour of intuition that ch"rtcterises the poetry of Iqbal 
may be justified in the words of the poet-philosopher himself :-

"The heart is a kind of inner intuition or insight, which, in the 
beautiful words of Rumi, feeds 011 the rays of the sun and brings us 
into contact with aspects of Reality other than those open to sense
penception. It is, according to the Quran, something which 'sees' 
and its reports, if properly interpreted, are never false. We must not 
however, regardit. as a mysterious special faculty; it is rather a mode 
of dealing with Reality in which sensation, in the physiological sense 
of the word, does not play any part. Yet the vista of experience thus 
opened to usis as real and concrete as any other experience. To describe 
it as psychic, mystical, or supernatural does not detract from its 
value as experience." 

Intuition as a particular source of the poet's knowledge distinguishes 
his verse from modem· poetry and its value is all the more enhanced 
when One sees that the materialistic trend of the modern mind is 
largely responsible for the loss of balance in contemporary society: 

4~ ~ u4l~ J-~I J.f' L Jlz'1 
Sl':'ir-1 .J j.,... .;; ).JT 1~ j~ ~ 

~ ~ '-0"i !:( ~ ..::.-~ Jf uJ-""" u::-" 
S~ lz' <.S.J~ u~ ~Y." I...,.. L lJ r-) 

Iqbal recited yesterday to the people of the garden 

This verse, so pleasant, inspiring and entertaining: 

"Like a flower, I hardly need the hand of the Zephyr, 

The overflow of my passion rends my garment asunder !" 

Iqbal defines the difference between intuition and the knowledge 
of. sense-perception: 

~~J..il 0-;.. tr uT ~I~ u'::':lJ..:
..:;.....1 yT .s- ~I~ lr.J \..S':'::: C Y 

That right-thinking bird replied to him, 

"Thou seest, but I know, that it is water." 

The mystic element in the poetry of Iqbal adds to the value of his 
message to humanity in rt'lati~n to moral and spiritual purification 
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and has made him one of the foremost spiritual lraders of his time. 
The poet, inspired by tIle religious traditions of Islam, has made .a 
unique contribution to world literature. His yerse reminds the 
reader of other works of sterling worth in r sla mic litera ture. Surely, his 
writings are the result of e\'olution in Islamic thought. He was at 
the same time, a Mfljahid (a. fighter in the name of God) and a Sufi 
in the sense that his acquaintance with the reality of life gave infinite 
inspiration to his poetic thought. The words such as Faqir, Dervish 
and Qa!a1~dar interpret the conscience of the poet that he considered 
himself as one in the line of the great saints who had been the 
standard-bearers of Islam. His spiritual attachment to Rumi (whom he 
addresses as Murshid-i-Rumi) and his devotion to the Holy Prophet · 
amply throw light on the poet's mind. His attitude' towa.rds un
Islamil' mysticism was not favourable, but at the same time, he was 
an admirer of the type of mysticism advocated oy Rumi and Sanai. 
The mystic element in contemporary society has vanished rapidly be
fore ' the revolutionary philosophy of materialism. He almost stood 
alone 'like a Tulip in the Desert': 

~ tJ'¥ jJ ':1 t t.Je- J::.. u l---r::- J') 

.t.;l"::;~~L~~L 

In the world. I am like the lamp of a Tulip in the Desert
Neither the fOrtune of an assembly. nor the lot of an abode! 

In the early poetry of Iqbal are found traces of traditional mys
ticism, but that is because he adopted the familiar mode of express
ion as he could not free himself from the traditions of the past. Later, 
while writing Persian poetry, his breath became warm and it is 
no exaggeration to say that he breathed a new life into contempo-
rary Muslim society: . _ 

.;:..;.. -'} t L,rr) ~'I ~ ~ tr d I"; 
c-t .r.>- L j~ r;""':' 4;.) j Yf 

My voice has-rekindled the old fire in 'Ajam, 
Arabia is yet unaware of my rapturous song! 

An important aspect of Iqbal's mystic trend of thought is that he 
regards love as a true guide, and to him, it is far surer than reason by 
an y stretch of ima giIlil tion : 
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t..1'" ~ ~ ... ut~ S ;)yd.. 

f 0~ ~l"" ~~ '1y Lr 
I have unravelled the tangles of wisdom: 

o God! grant me insanity! 

...:;......1 0J);) jr jl ~J) ~ J;) 
...:;......1 0~ J:.:;;I jl ~ ~ ~ ul~ 

;)L~ ;; .l..j~: S-"-....ij j-<) j 

...:;......1 0~ ~.,f I) ~s. Y-" ~ 
My heart is illuminated by my inner burning, to be sure; 

My eye sees the world through blood-like tears I 

May he be a stranger to the secret of life, 
\Vho unknowingly speaks of love as 'madness.' ! 

21 5 

In the latter part of his life, the poet's inclination towards my
sticism seems to have gained strength. The new probleJTls of life and 
the rash growth of materialism, with a corresponding disregard for 
spiritul reality, appear to ha,-e profusely InSpirEd his poctry: 

~1 c:::::. 1,;,;.';- W. l~~: J;) 
IJ'Vrl )y !5" J;) ).,i !5" ~T 

Demand a seeing heart as well from God! 
The light of the eye is not the light of the heart. 

J) S.L~ .1..::;./ L y-::"" '-~ J .J.::,' 

('~ L l;:~.,s-~L ~ 01;)~ ~ 
Although furious and fast is the wave of Time, 

Love is a torrent and certainly checks the torrential flow! 



X 

A SPIRITUAL DISCIPLE OF RU!'.U 

T HE fragrant mystic touch which gi"es the poetry of Iqbal a nearer 
approach to the heart is troceabl.e to his source of inspiration-the 

great Rumi, who was one of the leaders of mystic thought in Asia. 
Jalal-ud-Din Rumi was born at Balkh in A. D. 1207 and died in A. D. 
1273 He lived the greater part of his life at Konya, the ancient 
Iconium, and there founded the Order of Ma1tlvi Dervishes . He is the 
author of the fa mous Matllllawi which comprises three volumes, 
DaJtars. The Matlmawi has great importance in being the best 
known work of mysticism and has a special value in modern philoso
ptiy. The work of Rumi is itself the effect of inspiration, as he says: 

\.S,) ~ ~ -L.:-j r~ r...-::A5 .u- d- I 

What I have said would not be but that it has sprung from ecstacy! 

Whatever the value of such out-of-the-ordinary reference from a 
scientific point of view; it cannot be denied that the appreciation of such 
a genius depends upor taste, as Rumi alludes: 

He, who has not tasted, does not know! 

Such a sublime contact and taste characterise the verse of Iqbal, 
who is ne\'er tired of paying tribute to the great mystic saint 2nd 
openly acknowledges him to be the source of his inspiration. Rumi 
was a spiritual disciple of Shams of Tabriz and was an admirer of Hakim 
Sanai , whom he describes as JOSll-i-Kamil . Iqbal refers to him: 

il~ ,-:-","l..,o u T ~ r~~ u T 
i~' ~ .... S·~ jl u ... .J) ~J:- ..s.;' 

The peculiar conditions, combined with a strong religious sense, 
gave birth to the abupdance of mystic sentiments in those days, and 
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the works of Rumi as well as other mystic saints are valuable data of 
inner experience. The age of Iqbal is decidedly different from that of 
the above-mentioned saints, b~t the religiouss~nse of Iqbal, the Sufistic 
traditions of his family and his vast studyin Islamic leaming of which 
his work, The Development oJ "Jfetaphysics in Persia, loudly speaks, were 
all responsible for the shaping of Iqbal's mind. The deplorable pre~ ent

day indifference to religion and the ruthless disreg~rd forJh'e spiritual side 
of things sharpened the poet's spiritual sense. However, it must".h.e noted 
that Iqbal's Math1J.awi, A srar-o-Rumuz ; , is different in its fundamental 
philosophy, although the inspiration from Ru~i ~s there. Like the 
greatinystic, he does not believe in self-abandonment~nd has no sym
pathy with Rumi's pantheistic creed. ' to him, life is the realisation, 
expression and presen-ation of the , Self, as ,oppo$ed to the absorption 
of the Self into the Universal Self. . The virtues of the ultimate reality, 
God, should be copied by the Selfiti the light of T.akhallaqu7bi-akhlaq- , 
illah; bu"t "at the same time, the doctrine of the merging of ' the Self 
into God to the extent that it should lose its entity has no place in 
Iqbal's teachings. On the contrary, the Self, according to him; should 
absorb the Uujqueness of God. Such is the philosophy of Iqbal. , It 
m<l:Y,:p.ot be so ~ell visualised as clear-cut" philosophical propositions 
because of the poetic conception that he conveys to us. While 
judgil1g the actual value of tholight along wjth its merits, it must 
not be ' forgotten that Iqbal was, a , poet. The m~tre of Asrar-o
Rumuz is that of Rumi's Mathnawi and the manner of dra wing moral 
lessons from the tales of saints, a chat;acteristic of Rumi, finds favour 
with Iqbal whose language and idiom ar~ classical. His, use of Arabic 
phrases, allusions to historical events and Sufistic references in, the 
Asrar-o-Rumuz remind the reader of ' the great Mathnawi . Rumi is 
to Iqbal what Vergil was to Dante. The' poet pays tribute to Rumi in 
th"e introductory verses of Asrar-i -Klwdi: 

:.jS" ~ Lt.o~ i)~~ jl 
..:.:-~ .)) r yl;;i TtL...:; l:i 

:.~.s- .J~I I) SL;. U--J) J::t 

~ ~) 04 ld S~ OJ! 0)')' 

The Old Man of Rum turned my dust into Elixir; 
From my dust he raised the lights: 
The particle packed its wardrobe from the desert 
So that ft might catch the ray of the Sun. ' 
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r;.) J.,..t... ~.J.:! lJ J) l:; 

~ L)~~i jl 0 ;t.J.ij 

~) Jy.-. -,I ~ J') .J ~."... 

~ ~ t~ j l.!>";:-- -S- 0-' 

I am a wave and take my abode in his sea 
So that I may obtain a lustrous pearl at last . 
I. who derive intoxication from his wine, 

Li"e a life through his breath . so fast and warm 

And a little further on : 

";:"'':;.J-i uT; LS.J-1d ..j..l:><! Y
~ ,-:-,li ,-:-,1..l.:;j l ..l,,5 As:...l7 

There appeared the Master, moulded in Truth . 
\Vho wrote the Quran in Pcrsi:m. of the purest ray. 
He said ' '0 thou. 103t in the fren zy of love. 
Take an inspiring draught of Love's pure wine t" 

Among the many points of similaFity between Rumi and Iqbal the 
most important is that Iqbal attaches great yalue to the inner ' experi
ence, and his doubts of pure reaSon ' as a guide to knowledge and exalta
tion of love proceed from the same reasOn. This particular aspect of 
Iq bal's philosophy is also manifest eyen in his Rec011struction of Religious 
ThOttg!!t in Islam. Referring to a passage from the works 6f Sheikh 
Ahmad of Sarhind, the poet writes: 

"Whatever may be the psychological ground of the distinc;tions 
made in this passage, it gives us at least some idea of a whole universe 
of inner experience, as seen by .a great refomer of Isiamic Sufism. 
Ac.cording to him, this Aiam~i-Amr, i.e., 'the world of directive energy' 
must h.e passed througft before one reaches that unique experience which 
symbolizes the purely objective." 

The passage throws light On the poet's attitude towards the ·percep
tion of r eali ty through inner: experience. Such a capacity to recogDi4e 
reality depends upOn the development of the heart, as Rumi' de-
cribes,it.:.· . . 

• ~ :, 0; The. Stj:5's book is Il"Qt ·the blackness of letters and words;. it is na.ught 
.... - but a he~rt as· whit~ as' snow. 

Like a huntsma.~· he g~es aiter the game; .he sees the musk-deer's steps, 
and follows upon the: traces. . 

To proceed One stage in search of the musk-bag is better than a hundred 
stages and the steps in circumambulating the Kaaba I" 
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Like Rumi, the voice of Iqbal comes from the inner depths of his 
h~art .; hence, his great influence. As it was the greatest need,' Iqbal 

. aimed at religious revival, and planned to institute socia!" reJorni. His 
religious-mindedness was the most effectiye force that he made 
use of. 

Rumi's Mallmawi is read all Over India, Afghanistan, Persia, Cen
tral Asia and Turkey and ha.s been a very popular book of yerse in 
Sufis tic circles, but ignorant Sufis have distorted the meaning of 
Rumi's teachings. Not only this, but with the decline of Muslims, 
the optimistic message of such books as the Matlmawi fail ed to 
appeal to their taste, and words such as Saqi, Shislza, Mai, Ma'sh1tq and 
Mutrib only echoed their sentiments. The meaning of the Mathnawi 
and its inspiration to Iqbal re\'ived great interest in Rumi's yerse and 
went a long way to launch a m')vememt for the correct interpretation 
of the mystic theme of the Math1Jawi. There has come into existence 
a new schoOl of criticism which judg~s the value of sueh works with 
reference to life. Muc~ of the haze on the mystic way hasnoyv be~n 
dispelled. 

Throughout his works 'Iqbal makes 'references to Rumi' that shed 
light on the kind of inspiration he deri\·ed. In his dedicatory verSes 
to the ex-King Amanullah Khan in Piyam-i-Mashriq, the poet says: 

.)~ S4 ~ U--J) ';"'::;.r 

.)l£ L.. ..r. S,;.;j J S'r r 
The spiritual saint Rumi, the philosopher o i hOly origin, 

Opened the hidden secret of life and death to US all. 

And then under lalal ana Hegel: . 
••• ••• ••• ••• •••• 0 . 0 • •• ••• • •••• • 

LS; I.) .:r. ~ . .) .>--:.! c.)~ 

JI J1-~ jl .0- Lt.,..:;! 

·LSil).,i 'i LZ . J i-') ,-,;1 

.)Lri 0.);; 0~ ).) ~I "-.1 .... ..::; 

LSi l~) t 1.,;-~ u 4 L~ d.: 
The divine Old Man ·appcared-
A sun whose rays scatter to light up 
The horizon of Rum and Sham : 
His flame in this world of darkness 
~esembles a, hermit ' s lamp in the deser~. 
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. In javid,Namri, Rumi is the guide of Iqbal in his trip .to the 
higher regions and Rumi discloses to the poet various secrets is relation 
to Reality: 

..:.:-1 SJ.ij LlJ._-::"",) ~y.. tli.. J~ 

..:.:-1 S J..i j Ll~-~.~ "~J~ L I) ..::..\) 

ul~\! .)jl--';)~ cry ~J" 

uI~ '::II J.'-::";~I) ~ 

To reach one 's OWn ' destination is Ii fe : 
To see the Self 'unveiled ' is life in its true sense . . 

A be!ie\'er is not satisfied wIth the attrioutes- ·· 
M'ustafa was not 'content but \Vi~h the (knowledge of the) Self. 

Rumi's. g uidance of Iqbal to various .planets is a proof of the 
poet's flight of thought which he enjoyed in the company of Rumi, 
It also points to the spiritual vision of Rumi. His beyond doubt that 
when the poet refers to Rumi , it is ofJen Iqbal himself who speaks, 

. but then its "alue being. inspired is not lost in any manner. . 

In his poem,Pir-o-Murid, in which the poet discusses the various 
problems of the day concerning contemporary knowledge, soul "and 

other . things, the dialogue occurs b~tween two. persons, Murid-i-Hindi 
and Pir-i-Rumi. Murid-i-Hindi is very likely Iqbal himself, The 
dialogue is of exceptional interest as ' revealing the mind of Iqbal: 

t5~ · -':!r . 

uy.. L..Y':"t5}~ .L .::::. l~~ ~ u~j) )G ..r.~ .L ,::::,.r"l.:.. ~ 

~.J) y~ 

~.J: L.:}~ u') J,) y: I) r1~ ~y. ,L)l .. Ijj r:ir. I) ~ 

MurirI-i-Hindi-
A stream of blo<;>d flows· from the. seeil1g eye, alas! 

Owing to modern knowledge, religion is in a miserable state. 

Pir-i-Rumi-
If Y0U strike knowledge on the body, it becomes a snake: 

If Y0U strike knowledge on the heart, it becomes a friend I 
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AWAKENER OF THE MUSLIM WORLD 

DURING the Nineteenth century Islam was drifting towards a 
crisis. The fall of the Moghul Empire in India was a fait ac

compli towards the close of the Eighteenth century, but it lingered on till 
1857, and the Muslims of India found themselves in the throes of a great 
struggle. The Afghans were engaged in internecine wars. Turkistan 
was a play-ground for international diplomacy. In Iran, the process of 
decay had been accelera ted by foreign infl uer(;e and the socio-religious 

. chaos was giving birth to new forces. The Ottoman Empire had fallen a 
prey to domestic disorder and foreign intrigues. The condition of Egypt 
was far from satisfactory. In these dark days, the famOus Pan-Islamist, 

. Syed / Jamal-ud-Din Afghani, was moving all over the Muslim world, 
asking Muslims to stand united and to take note of the reality of change. 
He emphasised the importance of religious and sccial reform. The 
Syed'visited Paris, London, Berlin and 'Moscow to use his' influence 
on foreign Powers in favour of Islamic centres. 

The Syed died in the last decade of the Nineteenth century, but he 
left all over the Islamic world miniatures of his Self. India felt the 
strength and influence of his views. Egypt" produced ypung men who 
followed in his footsteps and the Turkish youth was ' equally inspired 
by ~im. After the death of the Syed, Iqbal directed his energy towards 
the awakening of Islam and his services to this end were commendable. 

Islam without a State is a very vague term, becauSe in the absence 
of that fundamental sanction, the social system is like a machine without 
any source of directive energy. In India, Muslim power had declined 
with the fall of the Moghul Empire, and Muslims were, for the first time, 
without a State. Islam as a socio-r.:ligious system ceased to function as a 
whole with the loss of its State, and the end of the Muslim State created 
violent.:upheaval in all domains of social activities. The problems of 
reli~ion and cult1JTe beca,me very grave anq intricate! in.deeg. This 
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was a period of self-consiousness, and the economic difficulties along 

with the loss of liberty were naturally responsible for much confusion 
of thought. These tragic circumstances gave birth to a type of litera
ture of a socio-political kind. Revivalof the past could only be the 

proper object of a poet as a workable plan. Men sat down to think, 
and questions of religion and past glory found favour with the poets. 
The impulse was accompainfd by a renaissance, which came with 
modern thought with a ll its f OTc C' . H,ali and Akbar made yaluable 
contributions to Urdu liter ature, but it was Iqbal w];c was dEstined to 
guide the nation through more hnardous circumstances when darkness 
prevailed all around and reyiyalism as a moyement had yet to stand the 
test of time. . 

Iqbal as a young man awakened the nation by his Islamic poems 
and soon presented a valuable work in philosophical verse. Asrar
o-Rumuz came as a message of reyolutionary change in Muslim society. 
In those days Islamic chararter had deteriorated and religiQD had 

ceased to inspire· the new superfieial class with its . artificial props. 
The message of Iqbal was a new source of moral support and energy. '. 

With the influx of modem civilization and thought, new problems 
sprang up. The new generation was gettipg away from religion and 
Eastern civilization was at a discount. Iqbal, who was well versed 

in Islamic thought and who had been educated on Western principles, 
proved himself a reliable leader for the guidance of Muslims, and Muslim 
society certainly owes a great debt to him for the pre3ent awakening 

oi Islam, specifically Indo-Pakistan. 
WhEe the po~t was in England, he , .. as a member of the Pan

Islamic Society and his ('oncem with the international aspect of the 
problems of Islam was ·deep-seated. The poet's lectures on Islamic 
subjects and hi:; interviews with responsible leacers d thct~ght in 
England and Germany sh ow~d the earliest signs of Lis interest in the 

intemati')nal affairs of I slam. 

On his return from England, when he had just entered the legal 
profes3ion, the Tripoli and Balkan Wars entangled the Turks in a 
bloody conflict. The eyes of tLeWestern p ow.;: rs were fixed on the 
dissolution of the Turkish Empire, which seemed to be breaking up 
~hrou~h the separatist tendencies of the Arabs, who were mainly ill-
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spired by international diplomacy. The grief and the anxiety of Indian 
Muslims, in sympathy with the Turks, were natur~l and spontaneous~ 

. The Lahore Muslims gathered in the Bcdshahi Mosque on October 6, 
IgII , and Iqbal read his inspiring poem, Khun-i-Shuhada ki NazT at an 
historic meeting. The poem imprEssed his audi.ence and moYed them 
to tears. It was a time when there was a generaJ feeling among 
Muslims t..hat Islamic countries were facing a COmmcn danger. The 
sensitive heart of the Pan-Islamist poet felt and realised the magnitude 
of the calamity. 

The following verses addressed to the Holy Prophet speak of Iqbal's 
zealous heart: 

u=L c..J'-r j S~-"""T U' ..... ~~ )y.;
u=L ~j J'J.jj O.J L"S ~ d-:j..; 

~ ~ if4) w:.P:. Jf.J .JJ'J u.J)I~ 
u=L c..J'-r j r..J: O.J .J~.JP:. I..)'vf ~ S ~.J 
uyt> 4"OY ~ T ~"n .,f),ij ~.;:.. 
u=L u:: j ~u:-~ L ~u"1 ~ Y.-
~. "",I .J.r. T S..::.... I <.>yJ . .:!.... ~ 
~ U"'I ~ L· ~ u.J~ £. ~I):. 

Sire! there is no ·peace in this wOrld
The life which is sought one cannot have . 
While thousands of tulips and roses in the Garden of Existence, One sees, . 
The bud containing the fragrance of Faith is seldom foun:d. 
However, I have brought a chalice as an offering. 

Its contents are not found even in Paradise. 
The honOUr of thy people ·sparkles . therein . . 

As it hoMs the blood of the Martyrs of Trip,?li I . 

Tlie gloriou~ past' of Islam inspired the . poet ~dhe looked upon 
the present with great anxiety. Referri~ to ·the p~~ing Caravan of 
Nations, he. sings with a graceful simplicity of .e'Wre~sion : 

- · U~ ~) ~y- ~ LLj ~ .r· .T . 
. . . l:f .. (....r. 4l'1 <'>J I~T .r.1 ~ ~L.:....o..L : 
Ah! the Muslim passed away from the world in like manner; 

The cloud of the first month of spring rOEe an~ pas£ed.away. 
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Nationalism as a political conception was looked upon as an idol 
by the pOet. who evinced a remarkable freshness of mind : 

~ 01-,.:::::. '-:-- I~ (.)'-4 ujl..l,;.. "jLJ 01 

~ ~ ~ ,-:-10 .i .. 0-' L t) V" 1 ~ i,)~ Y.-

Among these fresh gods. Native Land is the greatest of all ; 

That which is its attire is verily the shroud of religion! 

I~lam treats humanity as a whole and condemns the cult of 
nationalism " aiming at the breaking up of human society into separate 
units. As nationalism means disintegration for the Muslim World. the 
unity of the Muslim countries would be as difficult as is the case in 
Europe to-day. The poet warned Muslims against the cousequences of 
nationalism and his teachings diverted the people's attention to a wider 
conception of world citizenship. The poet. therefore, sang: 

IJ~ 0l=...-,...l.:A 

IJ~ u~ I} .. · 

I} .. A Yr -' ~ 
,L u1-, ~ tJ:!" ~ 

China and Arabia are ours; India is ours as: well ; 
We are Muslims; our native land is the entire globe ! 

Shikwah and -Jawab-i-Shikwah , the two popular poems. were 
primarily written to inspire and reform society. The role played 
by the poet as OIl. reformer had its desired effect and his voice resound
ed in most of the streets and lanes in Muslim cities: 

cd 0- I.#- u-, ylUI :..,s::.:; 1..1,;.. ~, 

cd 0- I.#- JJ5l- iJ,W.:::::. -l- }'..,;.. 

o God ! listen to the lamentation of the Faithful too; 
Listen also to a small complaint from one incli"ned to praise ! 

~ J t li I}" ~ l::i.) ~ c.fl> d..ii ~ 
LJ t4- LJ ~ Jl- JS" L ~ u::r) 

We live so that Thy name may remain in the wOrld, 

Is it possible that there be a Cup alone and no Saki? 

The message of Iqbal has a special significance for young men 
who often lack the virtues of the;r forefathers and possess none of the 
good qualities of the dominating raceS of Asia and Europe .. They have 
forgotten all about Islam as well as the golden hislory of their past 
glory and general prosperity, it seems. 
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L Y ~ ~ Yo';; ~_ u~y LI ~ 
I); IJob U'y SI ~ ~ y ~. u.J::-}' ~ ".J 

Hast thou -ever thought, 0 young Muslim! 
What Universe was it, of which thou art a shooting star? 

~ J4 ~Ir-' c:::. "";)\..1 y." L ~~::- ~ 
IJ~ L::- ..,J ~ L ul...-T .x u=--j c:::. l:} 

We have lost the heritage we received from our Fathers: 
The Sky threw US to the Earth from the Pleiades. 
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The Hedjaz was the poet's spiritual home and he wanted Islamic 
culture to be revived as it once had found full expression in the cradle 
of Islam. Foreign influe:.ce, accordir,g to him, distorted the original 
conception of Islam. The poet raised the cry, "Back to Arabia!" 
in the sense of giving new life to Islam by reviving the original spirit: 

J.a 0 4l..::- ~o~ r-11 ~ , .,s- d Y 
~.J';>- r~ ~~::- .)Jii S &..J- *-

The talisman of the bea.uties of India is about to break, 
The sight of Sull;inia)again gives the message of activity ! 

The p::et's abiding interest in Muslim politics is best shown in 
his well known poem, Knzir-i-Rah. At a time when the _ old attire 
of Asia waS being ~orn to pIeces :and young men were_ blindly imitat
ing the manners and mode of dress cf the t;ewly-Iisen Powers; while 
Hashimi WaS selling away the prestige of Mustaf'as religion and the 
painstaking Turkoman was 'mixing in dust and blood', Iqbal no.tict:rl all 
that-and he w~s one of the few who were keering their eyes on the 
Muslim World suffering -trom mental -mix-up : -

~ ~ ~TS.:.J.. t:f .::::. u-*,Lt. -JJ.. 
~: Ji~ .:...:.:1 ::- ~ lhi '" - I.; _ ,~ r> J::- _ _ 'f ~ J ~-

The country passed out of its hands and the na.tion's eyes were opened; 
God has gi.ren thee eyes, 0 heedl~! it is time to see! 

The poet still looks forward with hope: 

~l; S,;:; - S -u-'JL ::.:. ~ .:r.JJ e:"" J.::.l ,) 
~Iy..u!./ ).J') It 1fi:1 yl=!T ..:. ~I 

The -dimness of the stars is the sign of the bright morning-
The sun rOse above_ the horizon and the time for deep slumber is gone I 
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Not only ordinary Muslims, he also wanted the Kings of Islam 
to maintain the golden traditions of the past. In his Piyam, he address
es the ex-King Amanullah Khan: 

~j ~.J.iI1..b. -' )1.>.::1 oJ.;!,) . ISj ~-'),) IS-,r.dl:i),) 

In thy kingly robes of gold, live like a Dervish 1 
Live with thy eyes awake and God·fearing 1 

Whosoever has the love of Mustafa as his treasure, 
The sea and land should be in the folds of his skirt 1 

The poet prompted the nation to action, emphasising the truth 
~at the reality of life is to face danger; always pointing to the mode 

. of the Eagle's life : . 

Take not thy food .from another's hand, 
Be goO<! and accept the advice of the good ! 

The most important feature of his teachings is that, besides 
awakening the people to the change passing. over the world, he 
gave them a. new inspiration based On the protection of the Self, and 
laid epphasi.~ on the great necessity of desire and the guidIng force 
~f love . . The eff~cts of .such teachings were healthy, that is to say. 
he awakened the heart of the Mus:im World: 

~ ~ L o~ty.:. J,) AS" ;- ,~ )''''= J,) 
~)t( L Y.rP ~~ J.j 1S)'5 L y.rP ~.rJ J.j 

Brillg. fo.rth a wakeful heart, for a.~ long as the heart is asleep, 
Neither thy blow is effective, nOr mine 1 

. The great value of Faqr along with high-mindedness is another 
peculiarity of his teachings which led the people he inspired to great. 

. moral heights: . 

&-,' ~ ,)r 0-' ~ J~ -' lJb 

~,...\..., dy. U'A t.S~ .~ ~ Yi 
That Faqir is far superior to Darius and Alexander; 
Whose life possesses the fragrant virtues of Ali I 
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The poetry of Iqbal is mainly philcsophicaJ and the questions 
relating to religion, race and civilization, government, progress of 
women , literature and arts, and world polit ics , were all of equal 
interest to the poet. He always cor.centrated h:s attention on hllman . 
destiny and for his particular interest in Islam, he r ightly deserved 
to be called the' Awakener of Is1am'. He WZlS in the words of 
Carlyle a 'hero as a pOet.' The glory of Greece has survived thr0ugh 
the works of Homer, while Firdausi gave an imperishable touch to 
the golden qeeds of the Persian heroE s. Iqb3.1 awakened the 
Muslim world to the strife of 1he day and in mar,y respects resembles 
Dante and Goethe, whose works gave new li fe to their countries. If 
it is true that the writings of Rousseau a r.d Voltaire presaged a new 
era in France and the works of Nietzsche , Marx and Tolstoy ushered 
in a new period of life and progress in tJ:eir native lands, the poetry of 
Iqbal is working to bring about a radical change in Muslim society: 

:r.;.. u~ ~ ~ jl: i r )L-. 

:r.;.. u 1./ y ty;. u t.! y'~ u 1./ y ty;. j I 



XII 
RECONSTRUCTION OF RELIGIOUS 

THOUGHT IN ISLAM 

I N modern times, when a wave of renaissance is passing allover 
the Muslim world a~d Western materialism is influencing the Eastern 

mind, it is very essential to keep pace wi th modern inver. tions and 
discoveries, and in order to guard · Islam as a living force it is far more 
ess~ntial to bring our religious thought up-to-date, as the bJs:s of Our 
civilization and culture is religion, and history commands us to meet new 
situations and fresh problems. 

Through various causes, the process of growth in the Islamic system 
of thought was brought to a standstill during the last five centuries. 
The importation of Greek philosophy into Islamic life had its advan
tages and disadvantages. It was useful in so far as religion had to be 
understood in the light of reason. It was harmful inasmuch as Greek 
philosophy hardly recognised the value of inner experience-the very 
bas:s of religion. However, the efforts of the philosophers of Islam 
were praisewJrthy to the extent that they realised the importance of 
rationalism in religion, but they assimilated much of Grecian colour 
which was not .wanted. The Quran, however, did not warrant 
such importance of discursive reason. The con tributions of some of the 
realistic schoo:s of Su'fis, in some sense, have been of great value, but the 
latter-day pseudo-mystic thiJ1kers only added to the lack of discipline 
in Islam;c thought. 

One of the fundamental causes, on account of which Islam has 
ceased to be a living force, is the disappearance of progressiye growth 
in its organic structure as a whole. In the contemp~ra"y world, when 
there is a gen~ral clamour for scientific reasoning and standards of life 
with an' increasing tendency towards materialism, Iqbal's ReccnstTucti~ 
of Religous Thought in Islam carries great value. Such a work 
:nvolves a vast study of the Quran, as well as modern thought. It is 
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undoubtedly a laudable attempt to reconstruct Islamic th(;ught with 
due regard to past traditions in a progreosive world order. 

The book comprises seven' lectures of the philosopher, which were 
undertaken at the reqest of the Madra3 Muslim Associa' ion and delivered 
at Madras, Hyderabad and Aligarh. "I have tried," WI"ites Iqbal in a 
short preface to this work, "to meet, even though partially, this u~gmt 
demand by att~mpting to reconstruct Muslim reliS-I ) US philosophy 
with due regard to the philosophical tradition of Islam "nd the mOre 
recent development in the various' domains of h'lman knowledge. And 
the present movement is ql!ite favourable for such an u Dd :!rtaking. 

"It' must, however. be remembered that there is no such thing as 
finality in philos'Jphical thinking. As knowledge advances and fresh 
avenues of thought are opened, other views , and probably sounder 
views than those set forth . in thse.lectures, are PJssible. Our duty is 
carefully to watch the progress of human thought, and to maintain 
an independent critical attitude towards it." God made man a rationa l 
creature. 

Inner experience is the basis of religir>n which finds so much space 
in Iqbal's lectures, but religion does not condemn reasOn. It may be 
impossible to grasp the reality of religion. through philosophy as a whole, 
but philosophy has its value in so far as it helps us to unders tand the 
meaning of rel igion. Sense-perception and the inner exp~rience both 
reinforce each other, although the sphere of the one is different from 
the other. As science confines its know:edge to matter, r eligion depeuds 
On inner experience and its .value as a source Gf knowledge is as sound as 
that of sense-perception for practical purposes; and this is t he basis of all 
religious thought. 

The study of Iqbal's Reconstruction of Religious Thought in Islam 
is the scanning of the philosopher's intellectual· horizon a~ well as the 
working of the modem mind Of Islam which is destined to give a lead to 
a Universal movement. A silver lining has already appeared in the 
dark clouds and the leamed lectures 'Of Iqb<>l point t:> the in~nite possi
bilities of Islamic renaissance. Philosophic thought is a constant end
eavour to ret<>in knowledge, just as when One has reached the top of a 
hill. he has to stru~le to maintain a footing. Philosophy is not perfect 
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knowledge; it is always on the path of search for truth, because the 

primary source of its knowledge being sen:e-perception, it is always 
behind intuition, which is something inner and akin to rea.lity. The 
two kinds of knowledge always t ry to harmoni~e with each other. 
A philosopher only tries to visualise the inner expErience through the 
spectacles of reason. Thus ph'losophical knowledge is dignified inas
much as it has a basic importar..ce in its mental approach and an effort 
towards the harmony of rel igious and phiIos-.phical knowledge is noble 
and worth while. 

Iqbal has discussed in the~e lectures the basic ideas of Islam in 
the language of modern philosophy, and the reason for such phikso
phi cal exp05ition of his thought is the tendency d the modem mind 
to rely upon external sense and a corresponding inability to appre
ciate the value of inner experience_ The lectures primarily bring home 
to the modern mind the reality of inner perception which gives us 
a clue to the solution of all puzzles about religion, God and the human 
ego. Iqbal refers to his lectures in Javid Nama : 

....i);,j~ ).J..il I) rJ-~ tl tJ~..? ....i,.,...,j~~:Af ~y.. ~ ~ &' 

)!)::.:;; ul~.r' J~,j J$ ~ W )b~....i,r,j ('?ll~....i,r 
~ W )'1 .tit::....... .tJl; J:.; - -1,.L; ll ..... )'~ ~ v ) ..J' ) _ _ --- u,r 

~l:J ~~ &'.r= C'j-o W 

~l-r; ~~ .t..~ If (;1 

I set fOrth two' words' according to the nature of my age, 
I have enclosed the two seas in two vessels. 
A folded word, and a word with a sting, 
So that [ may hunt the heart and reason of the peOple. 
A deep penetrating word after the style of the Franks: . 

A passionate cry from the chord of a harp. 
As the temperament of my age happens to have undergone change, 
My nature laid the foundation of another tumult. 

As religion and its possibility ~s the fo' emost question that agitates 
the modern mind, it is but natural that the-filet :ecture of Iqbal is 
entitled K110wiedge and Religious Experience. . Referring to the funda

mental quesLon, common to religion, philosophy and higher pee try, 
the philosopher explams the differences of knowledge froin . various 
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sources. Poetic inspiration is individual in its character and the 
stability of its value may not be relied upon in various cases. Religious 
knowledge is more advanced as it relates to society and points to the 
direct vision of reality. Philo~ophy undertakes free enquiry into the 
nature of things, being guided by pure reason and with its ostensible 
capacity, it may, or may not, reach the perfect truth. Religion, On the 
contrary, is based on faith- a surer guide to the ultimate reality. The 
existence of a mystic school of thought all through the ages, which has 
played a very important part in the history of religion, lends support 
to the meaning and vital importance of the 'faith element' in religion. 

Science may not recognize metaphysics, but religion has to take 
note of aU rational experiences of life and must harmonise with them in 

whatever dOmain. To rationali~e Faith is not to submit itto the verdict 
of philosophy; it is rather an admission of the fact that philosophy may 
judge religious values. Thought and intuition are not hostile to each 

-:other.Such a thing would never happen, because the system of life and 
thlugs must WOrk as a whole. "They spring up from the same root and 
complement each other. . In fact intuition, as Bergson rightly says, 
is not only a higher kind of intellect." The religious thought of Islam has 
a rational basis which can be traced back to the Prophet's prayer: "God 
grant me knowledge of the uItunate nature of things." The inclination 
of Muslim thinkers towards Greek philoSGphy had nothing inherently 
wrong about it, but it confused tte original rr.eaning of the Quran. 
Socrates confined his attention to the world of man alone, and Plato 
despised sense-perception as it was not the source of real knowl~dge, 
while the Quran regards 'hearing' and 'sight' as of infinite value. Thus 
following Greek philosophy, the Muslims turned aside from the right 
way for a long time, until Ghazzali based religion on philosophiC 
doubt, which is not vouchsafed by the Quran. The Ash'C!Iite thinkers 
tried to defend religious beliefs with the help of Greek dialectic and the 
Mu'tazila looked upon religioIi as a body of doctrines and did not realise 
its value as a vital fact. "They failed to see that in the domain _ of 
knowledge, scientific or religious, <:omplete independence of thought 
from concrete experience is not possible." 

Ghazzali was as distinguished a thin ker in the East as Kant in 
Germany, who realised the shallowness of rationalism to approach reality, 
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for which purpose, he relied upon mysticism, but he wrongly concluded 

that thought and intuition were two different things. Thus, it was 
recognised by the Muslim thinkers long ago that religioll has an inde
pendent sphere of inner experience, but owing to one reason or another, 
the development of Islamic t?ought was retarded. As growth is the 
very life of a system, the necessity of examining in an independent 
spirit what Europe has thought can well be gauged in the philosopher's 
own words:-

"During the last five hundred years religious thought in Islam 
has been practically stationary. There was a time when European 
thought received inspiration from the world of Islam. The most 
remarkable phenomenon of modern history, however, is the enormous 
rapidity with which the world of Islam is spiritually moving towards 
the West. There is nothing wrong in this movement, for European 
culture on its intellectual side is only a further development of some 
of the most important phases of the culture of Islam. Our only fear . 
is that · the dazzling exterior of European culture may arrest our 
movement and we may fail to reach the true inwardness of that culture. 
During all the centuries of our intellectual stupor, Europe has been 
seriously thinking . on the great problems in which the philosophers 
and scientists of Islam were so keenly interested .... New points of view 
have been suggested, old problems have been restated iD the light of 
fresh experience and new problems have arisen. It seems as if the 
in tellect of man is outgrowing its own fundamental categories- time, 
space and causality. With the advance of . scientific thought even 
our concept of intelligibility has undergone a (;hange. The theory of 
Einstein has brought a new vision of the ,Universe and suggests new 
ways of looking at the problems, commOn to both religion and philosophY. 
No wonder then that the younger generation of Islam in Asia and Africa 

'demand a fresh orientation of their faith. With the awakening of Islam, 
therefore, it is necessary to examine, in an independent spirit, what 
Europe has thought and how far the concI usions reached by her can 
help us in revision and, if necessary, reconstIuctio.n, "of theological 
thought in Islam, " 

The Quran aims at the awakening of man to his multifarious 
rel ations with God and the expression of the human spirit depends on 
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a harmony between the external and internal forces. 'Islam - ha!l 
recognized the 'contact of the ideal with the real, and thus emph~ises 
the conquest of nature to regulate the life of man on this Earth. As 
the Quran s3.¥s :-

He (God) adds to his creation what He wills. (35: I ) 

Iqbal concludes: "It is not a universe, a finished product, immobile 
and ircapable of change. Deep in its inner being Les, perhaps, the 
dream of a new birth." The great stru~&"le in which m.l.n is en,5aged 
proves his superiority to nature and his conquest points to the great 
'Trust' that he carries with him. " Bis career, no doubt, has a begin
ning, but he is destined peThaps to become a permanent element in the 
constitution of being, for man as conceived by the Quran i'i a creative 
activity." The life of man depends upon his effort to expns .. his inner 
Self, otherwise the spark that grasps the reality would slowly die out. 
lt is through knowledge that a link can be established with reality. and 
knowledge is sense-perception elaborated by understanding. 

The emphasis laid by the Quran on the close study of the processes 
of nature gave birth to the spirit of research ' and engendered a sense of 
practical valu~s leading to the foundation of modem science. The 
Quran also draws attention to change which, it says, is at the root 
of a progressi\-e civilization. Th~ knowledge through se~e-perception. 
wh~ch is so useful in the conquest of nature, should be supplemented 
by the perception of "what the Quran describes as Fuad , or Qalb, i.e. 
heart, for the progressh-e movement of spiritual life. The value of 
knowledge through the heart is independent and reliable. . The revealed 
and mystic literature of mankind bears ample testimo~y to the fact 
that religious experience' has been too enduring and dominant in the ' 
history of mankind to be rejected as mere illusion." The knowledge 
that we get through se~e-perception is not all knowledge. If it 
be so, .the reality of our Self would be very vague. The immediacy 
of our experience in the mystic state has some resemblance to cur. 
norm'l l experience and has a peculiar value and cannot be wholly 
discarded, merely because it cannot be traced back to sense-perception: 
"Religious experience is essentially a state of feeling with a cognitive 
aspect, the contents of which cannot be communicated to others, 
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except in the form of a jUdgment." The validity of such a judgement 
can be examined by two kinds of tests , which Iqb:ll calls intellectual 
and pragmatic. 

The Philosophical Test of fhe Ret'e!atiws of Religious Experience 
is the subject of the second lecture: . The three arguments, cosmo
logical , teleological and ontological, according to Iqbal. are 
a real movement of thought in its' quest after the absolute, but 
as logical proofs , they are op~n to serious criticism. The cosmological 
argument regards the world as a finite effect. Passing back through 
a series of causes and effects, it pre-supposes a beginning-'an uncaused 
first cause: But as the first cause should he the effect of some 
other cause, in an endless series the cause and eff(ct must continue. 
"Logically speaking then , the movement from the finite to the infinite 
as embodied in the cosmological argument is quite illegitimate. 
The teleological argument scmtinipizes the effect with a view to 
discovering the character of its cause. From the traces of foresight, 
adaptation in nature, it infers the existence of a self-conscious 
being of infinite intelligence and power. The argument gives uS 
a contriver and not a creator." As to the ontological a'rgument 
which infers from an attribute the existence of God, it is clear that 
"the conception of existence is no proof of objective existence. · 
The reason of the failure of these arguments is that they look 
upon thought as an agency workipg On things from without. 
To my mind . nothing is mOre alien to the Quranic outlook than 
the idea that the Universe is the temporal working of a precoI'c.eived 
plan. As 1 have already pointed out, . the Universe, according to the . 
Quran, is liable to increase. It is a ' growing Universe and not an 
already completed product which left the hand of its maker ages ago, ' 
and is now lying stretched in spClce as a dead mass of matter to whicl1. 
time does nothing' and, consequently, is nothing. A critical interpr~ 

tation of the sequence of time, 2S revealed in ourselves, has led us to 
a notion of the ultimate reality as iPure duration in which thought. 
life, and purpose inter·penetrate to form an organic unity. We can
not conceive this unity except as the unity of a self. an all-embracing ' 
c;oncrete self- the ultimate source of all individual life and thought. 

"To exist in pure duration is to be a self, and to be a self is to 
~ able to say. 'I am: The ulitmate self, in tp.e words of th.e 
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Quran, can afford to dispense with all the worlds. The ultimate reality 
is a rationally directed creative life, and the facts of experience 
justify the inference that the ultimate nature of Reality is spiritual." 

In his third lecture, The Concej;tion of God and the Meaning 
of Prayer, Iqbal starts wi th 'a rationally directed creative will' which 
may be described as <In ego, which ieads to the ultimate Ego, and "is 
therefore, neither infinite in the sense of spatial infinity nor finite 
in the sense of the space-bound human ego whose body closes him off 
in reference to other egos . The infinity of the ultimate Ego consists in 
the infinite inner possibilities of HIS creative activity of which the 
Universe, as knowD to us, is only a p3.rtial expression. In one word, 
God's infinity is intensive, not extensive. It involves an infinite series, 
but is not that series. I have conceived the Ultimate Reality as 
an Ego, and I must' add now that from the ultimate Ego only egos 
proceed." 

Iqbal held prayer as a means of closer communion, its origin 
being instinctive. In thought the ' position of mind is lhat of an 
observer, while praying, it gives up the business of seeking ' and" cap
tures Reality itself with a view to become a conscious participator in 
its life." 

In his fourth lecture, The Human Ego, His Freedom and Imtn01'
taZity, Iqbal describes the individuality and uniqueness of man as 
s,upported by the Quran, making it impo~sible for one individual to bear 
the burden of another and this suggests the destiny of man 'as a unit 
of life. The unity of ir:ner experience is cne of the three sources of 
knowledge, according to the Quran. Unfortunately, the value of such 
an experience was seldom investigated except by devotional Sufism. 
This experience found full expression in the famous phrase of Hallaj- . 
"I am the creative truth!" The expression did not mean, or, the. 
experience could hardly be the result of merging into a bigger whole, 
as Iqbal puts it: "The true interpretation of his experience, there- . 
fore, is not the drop slipping into the sea, but the realisation and boid' 
affirmation in an undying phrase of the reality and permanence of 
the human ego in a prDfounder personality; and the inner experience 
is nothing but the ego at work and we appreciate the ego itself in the 
·~t"Qf perceiving, judging and willing:" 
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The Quran describes the soul as proceediPg from the Lord's Amr 
(command) and is equivalent to "direction" . "Th.at is, the essential 
nature of the soul is directive as it proceeds from the directive energy of 
God. Thus the element of guidance and directive control in the 
ego's activity clearly shows that the ego is a free personal causality." 

In the light of the Quran, it is open to man to attain for himself 
immortality, but it is only possible as an ever-growing ego. Such a 
personal immortality is not a matter of right. It is through personal 
struggle that he can attain it, "Man is only a candidate for it." 

The spirit of Muslim Culture is the fifth lecture of Iqbal. It 
primarily draws attention to the great idea in Islam-the finality of the 
iI'lstitution of Prophethood. "A Prophet," writes Iqbal, "may be 
defined as a type of mystic consciousness in which 'l~nitary experience' 
tends to overflow its boundaries and seeks opportunities of redirecting or 
refashioning the forces of collective life. In his personality the finite 
centre of life sinks ·into his own infinite depth only to spiring up again, 
with fresh vigour, to destroy the old and to disclose the new directions 
of life." He further regards prophetic consciousness as a mode of 
enconom;zing individual thought and choice by providing ready-made 
judgments, choices and ways of action. The Prophet of Islam seems to 
stand between the ancient and the modern world. · The birth of Islam 
was synonymous with the birth of inductive intellect. Prophecy reached 
its highest perfection in Islam; the institution could now be abolished. 
Otherwise, the lack of permanent character In the 'system' would 
demolish the edifice by itself. In order to give a continuous support in 
the achievement of full self-consciousness, m1.n was thrown back on his 
o~ resources . . The constant appeal to reason and experience . in the 
Quran and ths emphasis it lays on Nature and History as sources of 
know:edge, all point to the finality of Prophethood. "The intellectual 
value of the idea is that it creates an independent critical attitude towards 
myst:c experience by generating the belief that all per~onal authority 
claiming a superna tural origin, had come to an end in the ·history of 
man." -

As it is self-evident from the· teachings of the Quran, the Universe 
i~ dyna~i~ in its· origin, finite and capable of increase. The idea created 
a· co:.fl;ct betwee~ Muslimthinkers and Greek thought, which neglect~d 
reality as ·it stands. There came a time when this defect in Greek 
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thought was realised and criticism in all departments of knowledge led 
to new di~coveries. It was the awakening of the . spirit of Islam that 
formed the taste of the Muslims who laid the foundations of modern 
science. "The first important point to note abou t the spirit of Mus:im 
culture then is that for purposes of knowledge , it fiX ES its gaze on the 
concrete, the finite. It is the intellectual capture of power OVEr the 
concrete that makes it posiible for the intellect of man to pass beyond 
the concrete." 

In his sixth lecture, Iqbal discusses The PritlCiple of Movement in 
Islam. As has already been referred to, Islam is not in sympathv with 
the old static view of the Uni'·erse. All lines of bl;:.mic thcugbt 
com'erge into the dynamic vi~w. "The ulfmate spiritual basis cf life, 
according to Islam, is eternal and reveals itself in variety and change. 
So, a society. based on s,uch a ccnception of Reality, m'Gst reccncile in its 
life the categories of permanence had chznge. What then is the 
principle of movement in the structure of Islam? This is know1) as 
Ijtihad." Among the various causes that led to the decline of Islam, 
lack of Ijfihad in Islamic society had a foreboding effect. There have 
been some great reformers like Ibn-i-Taimiyya and Shah Wali-Ullah who 
realized the necessity of Ijtihaa, but it has never been taken as a matter 
of serious concern. 

Is Religion Possible ?-is the last lecture of Iqbal and the possibility 
argued by him has a special value in modem times, as religion is rapidly 
losing its hold upon the present generation. Religion, in the eyes of Iqbal, 
Which is essentially a mode of actual living, is the only serious way that 
leads to Reality. "The truth is that the religious and the scientific 
processes, though involving different methods, are identical in their final 
aim. Both aim at reaching the most real. In fact, religion, for reasons 

which I have mentioned before, is far more anxious to reach the 
ultimate 'Real' than science. And to both, the way to pure objectivity 
lies through what may be called the purification of experience." 
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IQBAL AND MODERN CIVILIZATION 

"A MODERN idea , and the~ a false idea," is the inference 
which Nietzsche drew about progress. What is the value of the 

word 'modern: then? Ordinarily, tl;e word suggests a divergence from 
the old path; so r:aturally it does not appeal to a conservative mind 
Clnd h3.S a peculiar fascination for: the progressive section of mankind. 
The judgment of a philoEopher is not that of a common person. in ' the 
Twentieth century, Iqbal is one of those who had enough to say on 
questions of race and civilization, and as a thinker of great " insight his 
views are of particular importance although SOme of his ideas appear to 
be moving quite at a tangent to some of th,e rEcognised views prevalent 
to-day in Western sooiety. 

The attitude of Iqbal towards modem civilization is that of a critic, 
whose criticism is certainly constructive. He does not hate Western 
civiliza tion merely because it is modern, but approaches it through 
the human experience of centuries and the test he applies to it is the 
expression of the human Self and the stability of cuIturaJ edifice in 
reference to Reality that governs through change and permanence. His 
view On life is dynamic and regards the conquest of nature as inevita1?le 
for the de \'elopmen t of the human ego, but the conquest of nature' is 
only a mea ns to an end, The extreme type of materialism, which has 
driven man to attach far greater importance to matter than is necessary 
is' not a happy sIgn of human progreSs. Mat~rial civilization, as it haS 

won the name, has confused the meaning of ultimate reality. The 
material ists consider man to be a rnachir;e-a view which is responsible 
for the lack of the spiritual element in modern civilization. According 
to Iqbal, t he ultimate reality is spiritual, and the activities and inclina
tions of the modern mind point to the danger ahead. The wholesale 
disregard for spirit has had a diEastrous efied on man, as Iqbal says: 

"Thus ' whoHy overshadowed by the results of his intellectual 
activity, the modern man has ceased to live soulfully, i.e., from within." 
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So the fundamental objection of Iqbal against modem civilization is 
the materialistic view on life and its obvious stress and stram. On the 
mind of modern . man. He doe.:; not deprecate the intellectual pro- . 
gress of Europe, as he regards it as th3 n1tu ral process (l)£ evolution, 
which had passed from the hands of Muslim scientists to the European 
scholars. 

The principles of dubious value that are governing Western society 
,and which gave birth to modern civilization and culture a!e the basis of 
all criticism that Iqbal has levelled against them. Iqbal was a devout 
believer in religio.1. Not only this; his philosophy and teachings hav~ 
a direct reference to religion which is defined by the poet as a mJde of 
living. Inner experience, being the basis of religion , yields a kind of 
knowledge which may be tested and .has almost a scientific value, but is 
denied by the scientific thinkers of the West, who are responsible for the 
mentality of modern society. As a result, religion has been totally 
ignored to-day. Iqbal, on the contrary, regards religion as a potential 
force, essential to make society a functioning whole. 

During the medieval ages, the people in Europe won their individual 
liberty through a great struggle. All their movements were directed 
towards the attainment of liberty, but industrialisation- On a gigantic 
scale was responsible fOr the rise of the capitaiist, who proved a menace 
to the stability of society. The individual has almost become a tool 
in the hands of great capitalists who are in a position to influence 
governments . The individual is being crushed out of existence in an 
over-mechanised society and the objection of Iqbal against such a state 
of affairs is not unjustifiable, as he believes in the preservation of . the 
Self, and , consequently, individual liberty. There is nothing bad in inde
pendence, but it is suicidal when man or woman uses it as somethi[lg 
detrimental to the cause of human progress, bEc·ause it is co-operation 
by whichpumanlty creates a suitable atmcsphere for the development 
of the Self. The growing demand of women in the West for equality 
with man is something hardly natural in the eyes of Iqbal. He explains 
that man and woman have different rights 2nd duties end one should not 
encrcach upon those of the other. Sccial independence in the West has 
had grave consequences, the most d;sastrous beir:g the d:srupticn ·of tl:e 
family system which is the unit of human society ar.d (·n which rests its 
~tability. Tte principles of freedom, equality and brotherhcod tha.t 
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wex::e :li.eeugriizea. through the experience of , the French Revolution, have 
been 'given a differen t meaning to-day. Aggressive, _nationalism, which 
is now drstur'b:ng the equilibrium of European socicty,:is ,pure~y a modern 
ccncejJtion,;direclly based on the non-recognition of huma,n brotherhood; 
hence, the mrii':ersal chaos to-day. Such and mal!¥ '-other kinds of 
polirical and 'economic notions in yogue have not found favour with 
Iqbal and the gravity of his vie,,'s has been appreciated in the West. 

'Some'of -the great thinkers of the West have also expr-essed doubts 
as reg1rds the stabiity of the structure of European ,sc:ctety. It is 
beir:g recogn 'zed that the ab~ence of the spiritual element in presmt
day society is to a great ex tent responsible fe r the gr avejlfobJems 'that 
are arising consequent;ally. R eligion may be described as the centralising 
force which creates harmony in human activities. 

The ever-increasing control of nature and a corresponding lack of 
control on the part of man keeps society in perpetual r,estlessness and 
the diagnosis of Iqb11 is probab:y correct: "The modem world stands 
in need of biological renewal. And religion, which in its higher manifes
tation is neither dogma, nor priesthood, nor ritual, can' alone ethically 
prepare the modern man for the burdm of the great responsibility, 
which the advancement of modem ~cience necessarily involves, and' 
restore ~o him that attitude of faith which makes him capable of 
winning a personality here and retaining it hEreafter. ' It is only by 
rising to a fre5h vi>iop of bis origin ar.d future, his wh( nce and whitber, 
that man will eventually triumph oYer a society" motivated by an in

human conception, and a civilization which has lost its spiritual unity 
by its inner conflict of reIigic.us and political views."-

..::..~ I o~Jy.. {'"'; uLJJ}1 .u~ 

~ I o~ r J~ ... Jaj ,-;--,",l.,., uL:;;r~ 
The flame of the Franks is 'damp' in effect; 
Their eye can see . but the ' he~rt is dead ! 

L ~r ~ $) ~l,.-:; J..S"" '-:-'/- ~..lil L c:::::. ..:;.,..6..J ~ 
We,tern thought baSically lacks unity . 

. F::>r. European civil;zation bas no Haram t 

, A very instructive letter which Iqbal wrote to his .son, Javid, from 
London, included in Bal+Jibril, throws light on the poef's attitude 
towards Western civilizatiop : 
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ut-..I L..$j} 01}"',j;o'J oI,j ~l 

~ I'~ j~' .J l~.:=. Ji::Ih, Jt:R;... 
DOn,'t. Oe. o'oIiged to the manufacturers of glasswar.e in Eure.pe: 

Make' roc-yourself a cup,and a .carafe out of I'ndjan' da.y I, 

Free-thinfcirrg; is a peculiarity of mode'Fn: so«iety~ .. Whatever its 

value, Iqbal's «ritiCism of free thought has; a.mor-al er01illFllrll and rev~ls 

his anxiety to, pI'0tect spirituality among' MUislims;: 

.fjt.j L ~J) -==- ~1~1.x;. .rG ;: __ . 

~·~I. S ~!I L )~I J~li 
Altheugfi the world is iliumined by the God-giofted thought! 
Free.-thinking is the in"ention of Satan , fOI:S00th r . 

~.JI ~. 41.).. ;tY.;.J I; 

~ L Su'.Jf .:.)~ L ul..t.-, y ~ 
db:. L .:= t$~ y:.. Sl..:. N '4 I ,;:... . 

J-" .... .:J- J J~)j Y L jW kAi 
Thy entity is from tip to toe the glory of the Franks, 

As thy edifice has been erected by the masons of Europe. 
But this fOrm of dust, as one see3, is without the Self : 

Thou art only a scabbard- golden, but without a sword! 

The absence of the religious element in Western polities has giVEn 

licence to some European statesmen and politicians. Iqbal has velY 

s~verely criticised irreligious politics as he believed in a moral world: 

~ J v::-~ ~ -==-~ OJ Y. ~ .:.4 y: 

~ .J .r~ J~ L l:!~ .,s- ~.L ,;.;.. 

All that is true remains not hidden from me ; 

Go:! has given me a knowing and seeing heart. 

In my eye5 this irreligio us politics is nothing but-

The handmaiq of Satan, of low nature, w ith a d~aq lJ,eart I 



THE POET OF THE EAST 

Under the heading. The Snare oJ Civilizati01~. Iqbal writes: 

L ...,+ cJoA .:.Jlr S (.)"'1 ,-C ~ Jizil 

J 1.J_{r- ,L ';!-')~ lS" i..,lh.. -:;.J... f' 

lqbal. hOwever, does not doubt her nobility; 
Europe is the buyer of every oppre5sed nation. 

Such is Iqbal'8 criticism of Western civilization. but he does not 
agree with Nietzsche--" because modern. therefore false I" Iqbal was 
himself educated on Western principles. He had the opportunity to 
go as a student to Cambridge and London and thm had a very intimate 
knowledge of "Western society. His criticism cannot be regarded as 
superficial, nor was it a wholesale condemnation of the West. as he 
greatly appreciated in certain respects the intellectual progress of the 
peoples of Europe. His critical attitude tcwads the \Vest is an indirect 
service to his own people, for he wanted them not to be misled by the 
superficial glamO\lr of the West. Somehow. the principle of collective 
effort and co-operative · life now being employed in some of the pro
gressive countries does not appear t.o have excited his imagination 
possibly to pro'p?se a scheme of social reconstruction. 
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CONTEMPORARY WOMAN AND MODERNISM 

"WOMAN is the root of all evil," is a familiar saying which, with 
the spread of classical civilization, travelled all oyer EUi ope as 

a_,quaint truth and has been quoted quite profusely. The position 

of woman under the Roman law was very un(nviable as she was hardl.Y 
regarded as anything better than a chattel and carried ' .... ith her the idea 
of being the property of somebody. Vi'ith such low status in society 
in an atmosphere of igno,rance, the people even doubted whether a 
woman posoessed a seul at all, and in order t o decide the is~ue, a COn
ference was called forth in Europe in the year 586 A.D . Such was th €> 
angle Of vision of the forefathers of modern !::urope. - The positicn of 
a Hindu woman may well be described in the words of Manu: .. Day 
and ' night must women be held by their proteCtors in a state of 
dependence." 

The position of woman in Islam is recognized on natural principles. 
She is as important and dignified as man and has her rights as cJea:ly 
difined as , those of man. The Quran says: " And they (w~me'n) have 
rights similar to those (of men) over them in kindness, and men are a 
degree above them." (ii : 228). And the benefits of mutual company are 
best illus trated in another verse: " Theyare raiment for you and ye are 
raiment for them." (it: 187). 

From an economic point of view, Islam r~cognizes the right of a 
,Woman to inherit and is entitled to exclusive mahr from the husband 
andcm own prop~ty in dep:!ndenUy. Besides, marriage, according to 
~sia~', is in-the nature of a social contract· and the parties can appear 
before the Kazi for its dissolution. Such is the position' tha t \.yoma_n 
occupies in Islam: 

However, an undue regard for I aturalism has let loose the' mod<: rn 
mind to make experiments in sGc1al matters from a purely natuT<I : 
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point of view, totally ignoring the fundammtal differences between 
the blind\vorking of 'nature and the conscious movement of humanity. 
Consequently, the conception of modern life in Emope is undergoing 
rapid changes and, having lost the centralising force, contemporary 
society is trying to stabilioe itself with . a perpetual adjustment of free 
thought and experience, but the exuberance of material facilitiEs and 
independen~p- in lifeis taking the Western people through an abnormal 
experience of life. The magic of Western life has already begun to 
work in the East, giving rise to new problems. The inclination ~f ~on
temporary woman towardS modernism "nd its effect on the structure of 
modem society has been subjected to a great deal of criticism, both in 
the East and in the West . The views of Iqbal, in this connection, as a 
spokesman of .the East, desfrve careful attention. 

The present liberty of woman in the \Vest appears to be the result 
of a reaction against the degrading low status which she was forced 
to accept in the Dark Ages. Owing to the' disturbance of social equilib
rium, a change was bound to appear in European society, A change 
in the extrtme sense may not be wholly free from a destructive ele
ment. It is like a powerful medicine which with all its uses may yet 
kill the patient. One of the remarkabie changes in modern society is 
the demand of status on the part of woman equal to that of man. 
Natural philosophy and material conquest are ob,;iously at th~ root of 
such a demand. However, in her zeal for freedom, she seems to be 
over-ste~pil1g t11e bounds of her natural rights, and the visible signs of 
hatred of woman towar'ds man and moth\!rhood are fraught with 
grave danger. Iqbal as a Muslim philosopher is the exponent of 
the Islamic point of "iew in regard to women. The so-called indepen
dence and the natural rights of equality, which modern woman holds 
so dear, are a real danger to the stability of modern society in the eyes 
of Iqbal. Notwithstanding the great Feminist movements, the position 
of modem woman is hardly ~ecure. The pretentious idea of chivalry 
is losing its charm day by day, as Iqbal once said that there was 
gradually appearing in Engli!:h society a change in the attitude of men 
t owards wom~~, and quite contrary to what he had noticed iIi , the 
past, men did not stand up in her presence; strangely enough, they 
woull1 not even move to make room for her. 
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The poet describes the modern girl in Javid Nama :-

One Farzmurz stole a girl from Europe and took her to the planet 
Mars in order to incite the women there to copy her mode of life. She 
is seen in an open maida·a lecturing at a public meeting, where men 
and women have gathered. Her face is bright, but she has not the 
light of the soul in her body. Her words are unimpressive, eyes dry; 
that is to say, she is apparently devoid of desire and lo\·e. Her breast 
lacks passion and her • mirror is blind.' She is after fashion and 
freedom and is little acquainted with love. She avoids the society of 
man and abhors matrimonial alliance. Here, she delivers a speech :-

uljj L.I 

'-' t J~J.,) J l....:... w' ~j 

..::-1 LS"Y-12... '-'Lr:- j..l....il lS.r.--l") 

..::-1 u"'-'y~ -' u-'~ lS..r-:J.,) 
""'_ ("A L ~ I") yJ J.j l.-::; .J--::' -'.,) j.,) 

L ~I.,) .,)~ y-# Ij .,) r 
~ lS~ J.: lS.,)~ 

~ lS~j ~ ~~f y 

.,1 

.,1 ..:.~., I ..,1) 

,-,Ij.)L... ~-'j 

'-''-'-",..,;..::; L 

0~..J-! 

-' f' j 
~jj ":;""'.J--I 

J ~~T ~ 
Ladies- mothers and si";;ters ! 
How long could you live like. sweethearts? 
To be loved is to undergo tyranny-
It is nothing but subjection and destitution. 

We comb our two locks to adorn, 
We know man only as our prey. 
Man hunts by becoming a victim-

He gJes round thee actually to chain thee! 
To be his companion is a curse fOr life: 
His meeting is poison ; his separation is sugar ! 
Mothers' faces are pale owing to moth~rhood ; 

J-~ 

0--, 
jl 

L.t 

Mighty pleasant i5 the freedom of those who go sa"! consorts! 
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Such a mentality of the modern girl is really dangerous and the 
infec.tion of such ideas in the East shall certainly revolutionize East

. em ·society. Th~ in,odern ecluc~tional institutions being the chief 
places where onehas to drink what he, or she, has brewed, Iqbal views 

" f~~ale education witll doubt: 

IS j:.f-; I IJ-Ib uP,) p,;~ 

01) " S C-:N L i~ 

. . r-.hi J.... L u>~ ~-') 

olS IJ-Ib 2l~ "s- '-'.r-- C'-' 
0~ lS ~l~~ U;S ~ 

ot>:i L )2;:;..- S .i~ 1 o~:x 

Our girls are being taught English- nowadays, 

The nation has found the way of salvation, at last! , 
The ''''estern mode of life is held in view, 
Eastern etiquette is regarded as a mortal sin. 
What seene shall this drama unfold? 

The eye awaits the lifting of the curtain (purdah) I 

The consequences of the equal status of women with men have 
been looked upon as serious in the \Vest. \Voman has cOme forward 
as a worker to compete wit)l man in all the spheres of life. She 
has lost interest in her own duties which nature has primarily imposed 
upon her-the most important being to prod~ce children and to look 
after them, which ' involves a deep interest in domestic affairs. The 
tendencies of modern woman have been instrumental in present-day 
economic dislocation in Europe. Some time ago, Hitler made a state
ment on the duties of woman: " She must go back to the kitchen !" It 
might sound as jf , Ni~tzsche was speaking. However, the soldier's 
remark has attracted serious attention of the entire world. 

Iqbal puts forth a very relevant question: 

ify-T ~. 0j -' J~! ~.r JlS D' c>""';;;k. ~ l,S'r:! l~ 
Tell me: Is this the perfection of society? 
Man is without work a!hl wOIllan's lap empty I 

The poet was not in favour of such a scheme of female education 
as was popular in his day. 
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~ (j e": -~ .,...1 w.r .r t L l3" J' '-:-= J.-,:'; 

c..,.....,-J. ~ If' .cJ £.. uW1 c.~ ~ 
If European civilization is death to motherhood. 
Its fruit for man is sure to be death! 

But Iqbal, unlike Nietzsche, had great respect for woman and his 
criticism was only levelled against her ultra-modern tendenc~es : 

~) ~ ut;.;~ .r...J~' ~ .:=. uj ~.J 

u.J)~ j.r-- ~ SJ.jj · ~ ~ jl- £.. LS- t 

SIf' S~..:.:... c:::!. l=} L ~J: ~....;y:; 

u~J~ ~ CJ~ u"" ~ wJ "-::: /" AS-
The colour in the p icture of the Unin' rse isdu lO to woman; 
The inner burning of life is due t o her instrument l 
In dignity. her handful of dust is superior to the Pleiades, 
For all dignity is the secret pear l of this precious box! 

In his Asrar-i-Kll1ldi. Iqbal' has devoted considerable space to 
woman. and her importance. As preservation of the human race 

depends upon motherhood, according to him, respect for motherhood 
is real Islam, and something noble and edifying: 

~I 0j ul.:l r-" ~4~ ~~ 

~I tY"~ t) ~~ ~.:I ~ 
Woman is the cov~ring for the nakedness of man: 
Her heart-ravishing beauty is the attire for love! 

c.~ .J'..)"" u.::s- ~.,...I j ' c..l::-,.. JO) j}' ~.,..., j' 
Owing to motherhood. the speed .of life is hot, 
Motherhood d isplays the secrets of life to shine! 

The poet's respect for motherhood is simply amazing. He admires 
the ignorant rustic girl: . 

I 

~ -'-! ~r.1- d')jl: ~ ~~ ~~ 'j Jl:..J t~ uT 

Referring to her rassion for motherhood and the blue circular 
lines around her eyes, the poet expresses his adoration: "If the 
nation gets one self-resf.Ecting and God-fearing Muslim from her lap, 
our existence is strengthened and in~ured through her hardships. 
Certairily, OUr morning lights up the world through her evening '" 
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..:;......1..,1 i'il jl ~ loO ~ 
In contrast to a rustic girl, the poet hates the thin, slender and 

empty-lapped mOdem girl : 

tL.r~ .S)j ~~I ~. wi.., 
The poet criticises such a girl whose thought displays Western 

lustre, but h<>r knowledge could not bear the burdm of motherhcod and 
upon her evening did not shine a single star: -'" 

.1.1 .I.:..}j L wL~ jl J.f d-I 

.I.! ~ . ..:.:..L. .)LI..) jl ~i.I..) 
If such a flower blooms not in our garden, it is better; 
And if her stain is washed from the nation 's skirt, it is better still ! 

The poet looks upon Fatima (our Lady of Paradise) as a 
perfect model for the wOmen of Islam on account of three reasons: 
She was the beloved. daughter of the Holy Prophet, the wife of Hazrat 
Ali and the mother of Hasan and Husain. · She has been a source of 
inspire> tioii for t he women of Islam thro~gh centuries. She had a noble 
character as the poet fondly describes her: 

I."... wT.} ~.., .)I..);-f ~T l,.;J"'.r.P o..)J"'~ y..) l uT 
One, who was brought up to learn patience and resignation. 
Gr.inding a hand-mill and her lips reciting the Holy Quran I 

As regards pterdah, Iqbal often quoted the well known Quranic 
verse: "Say (0 holy Muhammad!) to the Faithful that they restrain 
their eyes and presen'e their modesty. And say to the believing 
women that they restrain their eyES ar.d preserve their "modesty, and 
display not their ornaments, except what appears thereof, and let them 
throw their kerchiefs over their bosoms." (XXIV: 30-31). He once 

explained to a «ollege youth that purdah was not the real cause of iJl
health-of Muslim womer. It was rather due to economic reasons. "If 
women," said the poet, " could give birth to such great men as Muhammad 
bin 'Kasim and Mahmud Ghaznavi inside the harem, there is no reason to 
suppose that purdah is the sole cause of our mi~ery." Iqbal had great 
sympathy with the enligtenrrimt of \\omen, but he d:d not t.old ~ high 
opinion in regard to her so-called modem approach. 

Thus Iqbal's criticism of contemporary wom:m and " moderni::m did 
not spring from a sense of consen·atism. His views were rather deter
mined by the a biding principles of rea lity that govern the stable charac
ter of society. 



XV 

IQBAL ON RELIGION AND SOCIETY 

T HE fact that life manifests itself in the form of an individual recog
nizes self-preservation as the first law of nature, but the growth of 

an individual presupposes a wider cirele of activity and suitable environ
ment. This wider circle in the case of m an is his scciety. 

The philosophy of Iqbal, apart from i ts emphasis on thp. develop
ment of the Self, does not ignore the social aspect of human life, which 
gives birth to and controls the world forces. As Iqpal was an IndIan 
Muslim, the questions pertaining to the destiny of the Indian Muslims 
primarily occupied his attention and as the conditions prevailing ' in 
other Islamic lands were equally grave, the nece~sity of unity among the 
Muslim nations was keenly felt by him. To attain this object, he aimed 
at the awakening of the individual and, consequmtly, the rev'ival of 
society. Islam presented to him an ideal society and a religion based 
on the ultimate r ealities of life. His zeal for Islamic revival does not 
make his humanstic thought any the less valuable. Through Islamic 
society, he speaks to the world at large beyond the narrow confines of 
nationalism. 

Mind and body together go to make up the unity called the indivi
dual. The body being the physical self of man is governed by physical 
forces <'nd, in a sense, the growth of man is akin to the growth of plants 
in nature. The mind, which gives consciousness to man, passes through a 
very intricate process of development, andit is through this process that 
humanity has been guided through the ares. The influence of heredity 
and environment has largely been responsible in shaping human thought, 
but with all its complexity it can be traced back to the absolute princi
ples of Reality and its source of knowledge, in tuition. 

Individual consciousness and d (;velopment are the primary stages 
in the growth of the National Self. The coliective life of individuals as 
an organized .association is thedesfred end, namely, society which can only 



250 THE POET OF THE EAST 

come into existence through a binding force which keeps the individuals 
together. But, as the behaviour of the individuals in society must 
take the form of masS action, the necessity of a code for society 
is altogether undeniable. What should be the code and who should 
bring forth a code ne the questions that take man to the necessity of 
choosing a leader. What should be the basis of his knowledge and how 
to test his knowledge are the other important questions that man has 
to face before he can make society a functioning whole . 

. . According to Iq bai, the character and general structure of the 
Universe, its relation to man and the kind of conduct that befits 'his 
dignity are sOme other aspects of the basic e~quiry that can best be 
elucidated through religion. "In its a ttitude towards the ultimate reality, 
. it 'is opposed to the limitations of man; it enlarges his claims and 
holds out the prospect of nothing less than a direct visi~n of reality." 
Thus the poet, like Bergson, believes in knowledge through intuition, 
which'is only a higher kind of intellect. As religion has guided m(ln 
since the davin of humaJ ity, his religious experience has ·a reliable value 
as a natural source o{knowledge. Experience in its various stages takes 
different names. The religious experience of a pr<tphet is the closest 
approach to truth when he is in touch with reality, hence the peculiar 
position of a prophet makes him the fittest person to convey his know
ledge gained through revelation to humanity for its guidance, " a mode 
of economizing individual thought and choice by providing ready-made 
judgments, choices, and ways of action.'" The object of Muhammad's 
(on whom be peace and blessings of Allah!) prophethood was to lay 
the foundation of human freedom, equality and brotherhood and it is the 
duty of every Muslim to support these funda~ental principles of Islamic 
society. The Prophet was a perfect model for the world, and, as such, 
the be,auty of the inner self of society depends on copying the Prophet's 
mode of living and sodal manners. 

As a p:!rceptible centre is necessary fo(nation~llife, the K 
is the centre for the Muslim world; the protection and propagation of 
Unity is the goal of the Muslim people and they can only attain unity 
through clinging fast to it. At the same time, the conquest of n<>ture by 
exploi ting its resources is very essen tia 1 for the extension of na tional life. 

"In Islam," says Iqbal, "prophecy reaches its perfection in discover-~ 
in~ the need of it~ own abolition. This involves the ~een perceptioq that 
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life caMot for ever be kept in leading strings; th" t in order to achie\ e {un 
self-consciouSness man must finally be thrown back on his own resom ces. 
The philosopher refers to the finality of prohethood in Muhammad wi:ose 
religious expfrience was the closest to rea:ity, de~cribed in the Qurall 
as Atmamtu 'alik1lm ni'arnti, and tillS is final, beca.use any such ap
proach again would bring forth the same result , and the ab~mce of ~uch 
finality would keep humanity in a constant mood of chcnge and expecta
tion while society would be robqed of its stable character, so indispensible 
for the process of evolution. 

Thespirit of J slamic culture is dynamic and it was throt:gh~ igno
rance and foreign influence that the ;\luslim philosophers and' the "latter
day Sufis developed a static "iew on life, mystifying the Quranic 
conceptIon of life. "The ultimate spiritul basis of all life, "s cone 
ceived by Islam, i!" eternal and re\"f!als itself in variety and change. A 
society, based on such a conception of Reality must reconcile, in its 
life, the categories of permanence and change." To keep pace with 
the changing circumstances, Islam recognises the institution of Ijlihad 
which, in other words, is the principle of movement in the structure 
of Islam. Ijhihad is the source ' of life to society and makes Islam a 
living intellectual force. After the destruction of Baghdad . in the 
Thirteenth century, the lJlerna tried to preserve the uniformity . of social 
life by adheri:ng to the outward appearance, as they wanted to pres
erve the social order. 

"But they did not see, and our modern Ulcma do not see, that the 
ultimate fate of a people does not depend so much on organi~tion 

as on the worth and power of individual man. In .an ove~

organized society, the individual is altogether crushed out of existence . 
. He gains the whole weaJth of social thought around him and loses~his 
own soul. Thus, a false ~everence for past history andj its artificial 
resurrection constitute' no re~edy for a people's decay;" . . 

The institution of Jjtihad has been recognized by all sects of Islam, 
but it was seldom practised. Ibn-i-Taimiyya rose up in revoL against . 
the finality of the schools and went back to fresh principles in order to 

make a fresh start. Shah Wali Ullah in the days of the later ~lo~h~ls 
was alive to the necessity of . ij/iliad. Syed . Jamal-u'd-Di~ Afg~a~i 
was 'conscious of the changing times and Prince Said Halim Pasha, 
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the late Grand Vizier of Turkey, actually saw the intellectual revolt 

in Turkey, Iq hal seriously called the attention of the 
Muslim people to the value of Ijt£had. The forces of mod
erniz1tion have not ,~nd could n.ot have left Islam uninfluenced 
anywhere. Turkey, bt ingthe nearest Muslim . country to Europe, has 
passed through an hisioric ordeal and the conflict between modernism 
and Islam in that land has presented new problems to Islam, and they 
are being cleverly solved by the Turks. The other countries are also 
facing similar problems which ha\'e given birth to various new move
ments and the young men are crying for a new life. The instinct 
is quite n ·l tural and Iqbal was not opposed to any liberal movement 
in modern Isl.:lm; " but it must also be admitted that the appearance 
of liberal ideas in Islam constitutes also the most critical ~ovement 

in its history. Liberalism has a tendency to act as. a force of 
disin tegra ti on." 

Iqbal valued the solidarity of Islam above all other things and 
zealously opp03ed the forces of disintegration, "masquerading as 
Reformfst movements." He laid great emphasis on the internal cohesion 
of Islam to preserve its soeial system, and, consequently, advocated the 
exclusion from the fold of Islam of all such persons who were a constant 
menace to the unity of its people. So in connection with the excom
munication of the great philosopher: Spinoza, Iqbal writes: "They were 
perfectly justified in regardmg Spinola as a distintegrating factor, 
threatening the dissolution of their community." 

Discussing some aspects of the new life in Islam, Iqbalrefers to a 
new set of men, namely, Zaghlul Pasha, Mustafa Kemal and Reza Shah
" who relying on their healthy instincts, had the courage to rush into 
sun-Iit space and do even by force what the new conditions of life 
demanded. In them it is not logic but life that struggles restless to 
solve its own problems." 

Iqbal was a firm believer in religion without which the social 
system cannot work properly. That is why he focussed his efforts on 
the revival of Islam and the protectIOn of Islamic. society. He believed 
Jslam to be the most valuable contribution to world thought. It was a 

genuine concern for human destiny that he had given the best part of 
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his life to a careful study of Islam and a constant endeavour .to awaken 

the Muslims. 

Iqbal very much doubted the stability of \Vestern society as it was 
based on the principle of change arid, as such, a constant adaptation to 
the new problems of change and time was highly essential, otherwise 
the system might collapse suddenly. On the other hand, Islamic society 
has a permanent element in its structure of thought, such as the unity 
of God, the finality of Prophethood and the Shari at-the Islamic Code 
of Law. In the eyes of Iqbal, Islamic society, therefore, has only to 
keep pace with the new discoveries in the domain of knowledge and 
does not stand in need of a fundamental overhauling · as Western 
society may require. The West is fast losing faith in religion, and 
any patt~rn of society without a moral sanction is bound to end in 
chaos. The stable character of society directly depends upon the 
essential regard for the ultimate realities that govern life. 

During his visit to Madras, the representative of the well known 
journal, Swarajya, put a question to Iqbal on the unity of religion and 
politics. The poet gave an elaborate answer: 

" I strongly feel the necessity of religious instruCtion in our educa
tional institutions. The fact is that I, as an Indian, give precedence 
to religion over Swarajya. Personally, I shall have nothing to do with 
a Swarajya divorced from religion. The purely secular education in 
Europe has brought forth disastrous results. I would not like my coun
try to have such a bitter experience. It is quite apparent that the 
Asiatic peoples cannot overlook the material side of European life. 
We to-day face the important issue as to how to bring about a happy 
blend of the SPlritUal phases of life. 

" Turks were the first of the Asiatic nations who had to face the 
solution of this problem. I believe that the Turks failed to attain the 
desired combination of spiritualism and materialism. However, I am 
not disappointed in the Turks. I think the Tartar race is devoid of 
the sharp intelligence, perception and depth of conscience essential to 
solve the problem. I cannot at present give my views on the problem 

of the future moves of Arabia, Persia and Afghanistan, which is now 
occupying the attention of the Asiati~ nations. 
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" It is my belief that the people of India sha ll be able to solve this 
problem, because their religious traditions, the sharpness of their percep
tion and strength of their sentiments prove their ability to do so. That is 
why I am always desirous of a Hindu-Muslim understanding, and I LaId 
it of the utmo'it importance. Only the people of Ind.ia have a peculiar 
capacity to build a new world for the' new' man on the ruins of the 
old world. The present tendency of Our young men to, ' consign religion 
to the shelf' and concentrate all their attention on politics is nothing 

but the sad result of the slaVIsh, imitative attitude towards Europe." 

The poet's views on religion and society may be gathered from the 

following lines: 

o 

~ ~ lr-S" L.::::. cl.. h!) ~l; .).) 

~ ~S l:!).) 0.J..r.:! J.J1 I.f.:""' l:J.) L r::r 
The individual owes his existence to social cogenc'y and is nothing aloof, 
The wave exists only in the river and is absolutely nothing outside ! 

ut,...) ~ y Ll"~ .::::. ~~ u:!.) &-1.) 

r.? ~ ..:-L. y .:;...,.:.;..) dY> ~ J.J 1 

The skirt of religion being lost, where is Unity? 
And if Unity has left us, the nation is gone with the winds . 

.... )l.;. LJ) j l u= ... l.;..)! 0=.) ~ 

....)4 0~ .).).f olfT .)~j w 
What is religion ?-To rise from the dust, 

So that the soul becomes aware of itself J 

~t..,.-) S u~l ""u.;-:!j ~ d~ 

...;~ ~ dY' U=.).J ,-;.d ~ ~ r.5.)y>-

1)'a ·. :OtlS have been disgraced under the vault of heaven, 

Since literature and religion have become strangers to the Self. 
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HIS ECONOMIC AND POLITICAL VIEWS 

I QBAL was a pOet as well as a philosopher, but the Influential 
position that he occupied in society as a leader in thought and 

literature made him a .politician. Like Goeth he preferred a quiet 
life and had ~o liking for the noisy life of a politiCian, but as he played 
the role of a reformer of Muslim society, he could not. refrain from ... 
taking part in the various movements of his country. In 1926, the poet 
was elected member of the Punjab Legislative CDun~il, and this was th~ 
beginning of his period of active politics. Altlrough, up to this time 
he had always associated himself with Muslim politics as a guiding force, 
his advice was sought even by the foremost Congress leaders in the 
ciritical years after the Great War. I~'his own words. as a I>0litician, 
he led no party and followed no leader. It would be difficult to say 
whether he was a successful politician in the general sense, but his 
influence on Indian politics was certainly tremendous and it would not be 
an exaggeration to say th~t as a political oracle, he was listened to by 
all and his advice was very much valued in Muslim countries. Lying 
in his bed, he scanned the horizon of Indian politics and cast glances 
over Samarkand, Bukhara, Teheran, Istanbul and Ci,iro. 

As a true son of Islam and its interpreter, the political creed of 
Iqbal was dictated by the spirit of Islam: He was born at a time when 
Islam had fallen a prey to the stormy forces of the world. The 
Muslim political power was declining and the conflict between the 
Western and Eastern civilizations had created unforeseen and se~ious 

problems for the Muslim World. In his" youth, Iqbal was inspired by 
his love fOr his country and, as such, some of his early p::>erns breathe 
the natiomi.l spirit. But after his return fro .TI Europe, his political 
vision was that of a pan-Islamist and hi; views o~ Indian politics were 
largely determined by his anxiety to protevt Indian MusliIll$-their 
+ e li~onl qI1t1,lre a-p.~ civili?3 tiop, 



THE POET OF THE EAST 

Iqbal w.as not a blind follower of such polijical thought ~f the West 
' as was 'based on desperate naturalism import~d as something sacred 

into ' many 'lands of the East. He, however, attached special 
significance and \'alue to experience and nature, The territorial basis 
of nationalism as conceived by Eurepean thinkers found no favour with 
'Iqb;tl who, as a philospher viewed mankind as a single nation. In his 
-eyes, the dissol 11 tion of mankind into so many groups was the greatest 
threat to world peace and, therefore, he never sympathised with national 
movements. The attitude of Indian Muslims towards nationalism and 
democracy were largely the result of Iqbal's optimistic teachings. 
He laid great emphasis on the development of human society as a func
tioning whole: , 

~)~y ... ~ ~.))jI~ l .. .s- c...1 ~I.r'" I....r. y'.J J:i) ~ 

All men are the sons of Adam, sprung from the same dust. The 
earth belongs to God Almighty, and man is not confined to any parti

cular tract of land, Territorial, racial and linguistic dIstinctions are un
real and should in nO case be allowed to break up humanity into warring 
clans, with perpetual disorder on the face of the earth, something akin to 
political fever in Europe before World War II, The growing helpless
ness of European politiciags and statesmen lends support to Inter
nationalism as a more stable basis of society to-day, 

Hu~an experience in socicty has given various systems of govern
ment to the nations of the world, according to their time and circum
stances; "nd it is not easy to say as to which form of government is the 
best of all. A pattern of. government is ..the creation of society and 
largely depends on the development of the social mind, The Greeks are 
known to have practised democracy as a form of government. 
Islamic democracy gave Muslim society , in its primary stages, an ideal 
S tate u~der the patronage of Khulafa-i-Rashidin, 

Just after the Middle Ages, life in Europe was struggling for a wider 
circle of action. The new waves of thorght which the RenaiSSance brought 
in its wake made Eu~opean society commotiye and turbulmt, and in 
the Eighteenth century, all of a sudden, numerous poets and reformers 
sprang up in France and their forceful pen paved the way for the French 

Revolution. The people had grown tired an9, sick of the a1;ltocratic rule and 
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with a cynical attitude towards the ruling class belie\'ed in the rig-lit' of 
self-government, while the King still pronounced <:: " I 2m theSlate' !!' 

The mordern conception of State owes much , to the FrenclhRevoln
tion, and the democratic spirit which France has given to the.. WQnld.! IS 

really appreciable, but unic.rtunately, with the .. oILward mar.cfuafft!ime, 
democracy has been carried too fa:-. IUs to-d<I¥' in. va:iouS'-c:mmtnies 
Either a section of people g(werning the State · in. an, au tocnat,i(r futI'Ili or 

a dictator controlling the destinies of a whole ·naiwruunder llis;ioonfi:ed. 
It IS slowly being rtalised to-day that practical: d~oCJacy, ascli£ti!n€t 
from ideal democracy is only another; form of despo; iS:rm. lqlilaf, 
like Nietzsche, doubted the .ability of the masses; to rum 1:J1m; govern
ment system properly and' favoured the. fittest mam to hol!f tli1e:reins of 
government: 

~ L.J~ ~ ('-:# ~~ j):.)I:r-.f 
.J.: T ~ .L l-i 1.}3 ~ J.,.:> J,~ j.i..o ) I .u-

Keep away from' Democracy: Follow the Perfect Man, 
For the intellect of. two hundred asses cannlll1t bring forth..all;;illgle man's 

thought! 

The poet was ILot attracted by the outward dem<!!.a"atic form of 
government in Europe. In his eyes, it was a colossal R1laX and it held 
no prospects of human, deliverance :-

r tki' <.S~ !)" y ~ ~ jL.. r../''' L 

IS~ ~Iy )1 ~ ~ ~ cJ_P..,; L c.r.
y~ d4 ~ ~ ~J~ ~I~t Y-~ 
~;r;~ L S (.5.)tjT '4 L ~ Y 

The Democratic system of the West is the same old instrument, 
\Vhose chords contain no note other than the voice of the Kaiser, 
The demon of Despotism is dancing in his democratic robes
Yet you consider it to be the NiIam Peri of Libez:ty ! 

Like Nietzsche's Superman, Iqbal had a belief in the Perfect Man 
(Insan-i-KamU) who with his 'moral and intell('c1ual force is the most 

suitable J?erson to guide society.' The possibility of human develop
ment in.a single individual, in the opinion of the poet, is far greater 

. than so many taken together ; and ,the - colI~ctive judgment of . a nation 
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has to lower its standard before it can appeal to the masses. The 
Perfect Man would lead society to his own heights, whIle the decisions 
of a group of peJple representing a society reflect the intellect of an 
average man only. 

As a political philosopher, Iqbal was a staunch supporter of Inter
na.tionalism as conceived by Islam. He was not so optimistic about 
European Internationalism which appeared after the Great War, 
almost under compulsion. For many years the authority of the League 
of Nations had been flouted by the Imperial Powers of the Si-est and 

~'''''' . unfortunately the League had been looked upon as an institution just 
to feed the yanity of some of the dominating nations of the warld : 

...G I .w:.L ... _ ~.· I ~ ~ .. 
Go.' ).;.- r~ J-H 

I only know that a few shroud-stealers 

Have formed an Association fOr the distribution of graves, 

Similarly, the pretentious cry for disarmament with a view to 
eliminating the chances of war in Europe, is seldom serious. The pOet, 
therefore, says: 

~~j - ~UT ~ d u-'" L~ 
.::.J) r=-- 0,>:~ j wL) ~ 

../" Iy;. .u- l~ T',j) d ~ 

..:J) ~ L. ~~; L jl d,j 

The duck said, .. The sea has become free at last, 
Such a Firman has emanated from the chamber of Khizar." 

The crocOdile said, " Go wherever you like- fair one, 

But you should never go out regardless of me !" 

Iqbal was inclined towards socialism, as a political coneeption in 
the Islamic sense. The poems of ·Iqbal abound in verses showing the 
poet's intense sympathy with the labouring classes and _ disgust for the 
capitalists. The type - of socialism that leads to nihilism had 
no -attraction for the philosopher-poet. Thus in Piyam-,icMasnr.iq, 
Lenin sarcastically questions the Kaiser: 
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y:..T. ~).) .r. ~S- tS"":.) J..;...,f ~"j.._c. 

..::.-1 .)..,: L 0.."..,:. j ~) .u ~Iy::.. u4::-<i 

Did you see the hungry slave who. even tually. 
Tore off the shirt of his Master-coloured with our blood? 

And the Kaiser, pointing to the tendency of man to carve out new 
gods as he gets tired of the old ones, replies: 

..:;.......b ~ ~ ;..::;~; J.;""';" ./1 )I",,:.r:- L d--r.. jL; ';';W 

The elegance of Sh irin remains not without a suitor
If Khusroe be not there. KOhkan definitely is ! 

The poet's attitude towards Lenin, later on, was a little changed 
as shown by the poem, Lenin (in the Presence of God), but the 
poet was not forgetful of the dangerous nihilism which aggresive 
socialism carries hidden in its sleeves. 

As a Muslim, the political poilosophy of Iqbal W:J.S b~ed on the 
Holy Quean, the divine code which lays dO ..... 'Il, once for all , the rules and 
regulations of human socIety with reference to the nature of things and 
God. "And since God is the 'ultimate spiritual basis of a ll life, 
loyalty to God virtually amounts to man's loyalty to his own ideal 
nature." This gives mankind a pennanent . element in its structure of 
thought-social and political. The Quran is the book for mankind and 
its exposition of the fundamental realities is universal and its applic
ation to life automatically makes a Muslim a citizen of the world, who 
is required by nature to protect rationally the divine code wherever 
he may be. It was this sense of all-pervading reality that gave a univer
sal colour to the political views of Iqbal. A treatise on political eeonomy 
is evidence of his true interest in some of the fundamental prOblems of 
his country. 

As he was keenly alive to the unsatisfactory state of Indian society, 
he was always anxious about their political future. A very legitimate 
desire for self-determination on the part of the Indian Muslims waS, to a 
great extent, created by the poet's outlook who wanted the Islamic 
people to understand the significance of the Kaaba as a unifying force 
~ t~eir march towards a bright future. 
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The claims of the Indian Congress to stand for the peoples of 
India as a whole have always been repudiated by Muslims. Some of 
t he Congress leaders of the Left Wing believe "in the total suppres
sion of the cultural entities of the country through the interaction 
of which India can evolve a rich and enduring culture." Such 

. a creed of SJme of the responsible Congress leaders, noted for their 
Socialistic trend of mind, is a reasonable cause of appf\!'hension for 
Inclian Muslims, and it is not strange that they should look ... for the 
creation of a Muslim St3 te in the North-West of India. The political 
at mosphc;e of India has be2n tense with su:::picion all these years , and 
Iqbal waS far-sighted enough to lo)k through the political mist. He 
reminded Muslims in India that the ~lnityof religion and politics was 
One of the vital dictates of Islam. He did not o~ly desire the revival 
of Islamic society, but had also in mind the creation of a true Islamic 
State with its typical politico-economic system which was the greatest 

need of the time, as the Islamic States were drifting towards Western 
political ideology for the mere lack of economic support. The fulfilment 
of such a dream primarily depends on the unity of Islamic nations which 

is of the utmost Importance in the cjrrcumstances. "It seems to me," 
say? I qbal, "that God is slowly bringing home to us the truth that 
Islam is neither nationalism nOr rmperiali~m but a League of 
Nat ions, which recognises artifici::l boundaries and racical distinction 
for facili ty of reference only. and not for restricting the social horizon 
of its members." 

The presidential address which Iqbal read at the Allahabad' Session 

(Dec. 1930) of the All-India Muslim League discusses the political 
problems of Muslim India and suggests their solution. Some of the 
poet's stat ements are ; in a sense. historic and the address as a whole is 
remarkable for its pan-Islamic breath. . Iqbal was not despaired of 
I slam as a living force for freeing the outlook of ma:n from its geogra
p bicallimita tions. H e believed that religion is a power of abiding 
importance in t lie life of individuals as well as States. and was of the 
conviction that .. Islam is itself Dest iny and will not suffer a destiny." 

Ii · \V· , S 0Ppos, d to the \Vestern pol itical conception of nationalism, 
~~nd J. [a~ded i ;t. .. ; nl':nace to Islam, in [-ar ticular, which does not 
l"'=cool~izc t tui.ury «s ,lie only baSIS of political solidarity. The separation 
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of religion and State in Europe was possible only because Christianity 
there "was understood to be a purely monastic order which gradually 
developed into a vast church organisation." Islam recognises this-world

liness and regulates the social activities of man with due rega,rd to his 

social impulses. • " In Islam, God and the Universe, spirit and matter, church and 
state are organic to each other. Man is not the citizen of °a profane 
world to be renounced in the interest of a world of spirit situated else
where. To Islam, matter is spirit realizing itself in space and time." 
The modern youth in the Muslim East, as he is looking to the West for 
political guidance and wholesale importati0D of Western thought, is 
bound to create chaos. 0 

,t Islam to-day stands in need of renewed power by fresh adjust
men ts. Howe,:,er, it is difficult to Vedict the fate of the na;tiomcl 
idea in the Muslim world. To-clay, the Muslim outlook is being racial
ised by the national idea and may, in time, very much retard 

the humanising work of Islam and the racial consciousness may 
in time create standards different 0 from those of Islam. It 
is open to a people to modify, reinterpret Or reject the founda
tional principles of their social structure; but it is absolutely 
necesoary for them to see clearly what they are doing before 
they undertake to try a fresh experiment." Iqbal, the philosopher, 
however, did not see eye to eye with the political thinkers of the West 
in regarding religion as a personal affair. The Prophet's religIous 
experienc(' in its individual sense is creat ive of a social 0] der. "The 
r~ligious ideal of Islam, therefore, is organically related to the social 
order which it has created; the rejection of the one will evmtually 
invo!ve the rejection of the other. The construction of a 
polity. on national lines, if' it means a dsiplacement of the Islam;c 
principle of solidarity, is simply unthinkable to a Muslim. The peoples 
of India are not pre~ared to pay the heavy price, the suppression of 
their individual cultures, to c:ea' e a nation with one mind. The pnity 
of an Indian nation. therefore, says Iqbal, must be sought not in the 
negation, but in the mutual h<:!.!"mony and co-operation of the many." 
Unfortunately, the conditions prevailing in India to-day are disheartening 0 

ang thE; much d~iI:eg p,aq:p.ony amon~ the different peoples of Imli~ 'h,,~ 
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been made ImpossibJe by. the lack of sacrifice on the part of the leaders 
of the various communities. 

"Perhaps, in the higher interests of mutual co-operation, we carmot 
afford to part with the monopolies which circumstances have placed in 
our hands, and conceal our egoism under the cloak of a nationalism, 
outwardly simulating a large-hearted patriotism, but inwardly as narrow
minded as a caste or a tribe. Perhaps, we are unwilling to recongnize 
that each group has a right to free development according to its own 
,cultural tradltions." The demand of such a right to ~ree development 
does not make one communal (a word so much abused nowadays) and 
does not imply a hostile attitude towards the other gr6ups of people. 

In view of the heterogeneous society of India, Iqbal proposed the 
creation of a State--Muslim India, now known M Pakistan. The idea has 
undergone a littte change since then. "The units of Indian society," 
said Iqbal, "are not territorial" as in Eur~pean countries. India is a 
continent of human groups belonging to different races, speaking . differ
ent languages and professing different rehgions. Their behaviour is ' not 
at all determined by a cOmmon race-consciousness. Even the Hindus do 
not form a homogeneous group. The principle of European democracy 
carmot be applied to India wi thout recognis;ng· the fact of communal 
groups. The Muslim demand for the creation of a Muslim India w;thin 
India is, therefore, perfectly justified. The resolution of the · All-Parties 
Muslim Conference at Delhi is, to my mmd, wholly inspired by this 
noble ideal of a harmonious whole which, instead of stifling the respective 
individualities of its component whole, affords them chances of fully 
working Qut the possibilities that may be latent in them. And I have 
no doubt that this house will emphatically endorse the Muslim demands, 
embodied in this resolution. Personally, I woul~ further than the 
demands embodi~d in it. I would like to see the Punjab. North-West Fron
tier Province. Sind and Baluchistan amalgamated into a single state. Self
Government within the British Empire, or withaut the British Empire; the 

formation of a consolidated North -WestIndian Muslim State appears to 
me to b'e· the f£nal destiny of the Muslims, at least of Norrh-West India." 
It appears, Iqbal very well realised the gravity of the present crisis in the 
history of India, of which he had a clear pictnre in his mind: "The 
. present crisi~ in the historr of India demm.ds complete organisatio~ a~q 
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unity of will and purpo~~ in the Muslim commul\ity, both in your interest 
as a community, and in the interest of India as a whole. The politca1 
bondage of India has been a source of infinite misery to the whole of 
Asia. It has suppressed the spirit of the East, and wholly deprived her 
of that joy of self-expression which once made her the creator of a great 
and glorious future. , We have a duty towards IndIa, where we are 
destined to live and die. We have a duty towards Asia, especially 
Muslim Asia ...... An independent line of political actions, in mch a crisis, 
is possible only to a determined people, possessing a will focallsed by a 
single purpose. Is it possible for you to achieye the organic wholeness 
of a unified group? Yes, it is. Rise above sectional interests and 
private ambitions and learn to determine the value of your individual 
and collective action, however directed on material ends, in the light of 
the ideal which you are supposed to represent." 

As an eeonomist, Iqbal was led by the Holy Quran, as he had grcat 
, reverence for the economic' system of Islam, which, if put into practice. 

would go a long eney to solve the economic problems of modem society. 
The Islamic injunction of Zakat is a powerful check against the growth of 
millionairEs and decay of the poor in society. Iqbal had great sympathy 
for the poor pcasants and labourers. Thus some 'of his poems smack of 
socialism. but he had in view only the economic doctrines of Islam and 
its liberal ideas. 

As a member of the Punjab Legislative Council. Iqbal took a.Ieading 
part in an historic discussion: Whether land belongs to the Govern
ment or to the people. The poet took exception to the GovefI!.rnel]t view 
that land is the. property of the 'Government and said that no' Govern
ment in India had ever put forth such a claim. All land belongs to 
God. The Governments come and go ; the nations go on for ever- even 
if not their kings. Thus the poet regarded land as ,~tioDa1. property 
and belived in its fair and equitable distribution. . 

His sympathy towards the labouri~g ciasses was not the result of 
feelings akin to Marxism, wholly devoid of spiritualism as the Marxian 
philosophy of bread seeks and aims at equality through tp.e stomac alone: 

V"l..l ~)I,) ~..;;. d-,L...r. ..,.l;..:;;li J-- ~~ uT 0!.) 

The religiOn of that Prophet, ignorant of truth, 
Has its basis in the equality of the stomach, a.Jone. 
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'Interest' in various forms is recognized by the modern ecooomist. 
Iqbal, as it is forbidden in the Quran, was vebemently opposed to un
earned profit, as he says: 

I: . . ...~ 
tJ.:""' ......,.,. tJ.:""' 0' .J) ~' ~ r.s") 

u1}~ .L ufo. r..P' .L~..t ~ c:::. ur.J' - -
.L I.J~ U'-A ..::..~ .L ..::..)~ tJ--o yAU; 

..::..~lA.. ..s;. ~ .L u.J~":J I:) ~ I .,) y" 

In the elegance of construction, lus,tre and cleanLiness. 

The buildings of Banks are superior to those 0'£ the Churches, 
Ostensibly, it is trade; in reality. it: is gambling-
• I nterest' of one is sudden death for millions Qf people I 

The following verses throw light on tbe poet's economic and political 
views : 

~.JA L,..I ..::..lr:!- ).,) ~. u~ 

~ ~ ~ Y' jl J,j~ y>- .,).7' 

Space cannot accommodate the soul, 0 w..se one I 
The freeman is alien to all kinds of restrictions. 

Be it the grandeur of sovereignty or the democratic show, 
If politics is divorced from religion, it is nothing but Changhizism. 

yli J.-J .,)jl... ).J .:>,r S; 0";' jl ~Iy. 
yl~ 0lHA:.") ..:;...;:s- u~ I..b. 0.,) d~ jl 

The Khwaja makes a shining ruby out of the blood in the labourer's vein: 

The peasants' farms are laid waste, because of the landlords' high
handedness. 

r,~! Firman oj God to the Angels : 

.J') 1>:... ~ u.r.:!.J- .L l::i .,) rS,;:-, .*1 

.J') ~ )I~.,) .J ).,) .L 1,;_--1 t~ 
Arise and awaken the poor people of my world! 

Shake the doors and walls of the pala.ces of the Amirs ! 
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uy-J..i- j~.! 

~ ~L-,.} 

~~~ 
L~(.)"I 

Warm the blo:Jd of the ~Iaves with the fire of confidence; 

Set the humble Spil.HOW at the daring falcon! 
The field which docs not provide t he peasant with food
Burn every ear of corn in such a field to go up in flames! 

265 

Thus Iqbal came to a stage of disillusionment where he lost all 
hope in regard to the syste;n of life established by the Imperialistic 
forces and designs of exploitation. 
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IQBAL AMONG. OTHER THINKE RS 

l "",HE universal asp~ct of Iqbal's teachings calls for a comparative 
study of the fundamentals of his philosophy, as a true appreciation 

of the poet's works ,is impossible without reference to some great thinkers 
of the world and their ideas. Iqbal laid the found~tion of a social 
reform movement with a practical ideology as incorporated in his 
inspinng poem, Asral'-o-Rumuz. 

Unlik:' the early Muslim philosophers who depended on the works of 
Plato and Aris totle , 1qb.:ll, with the advantages of modem study, is a 
liberal ;hinker. He deprecated Greek philosnphy for its inhibitive 
effect on the growth of Islamic ideology. The works of the Greek 
masters have been held in very high esteem in Muslim countries 

and, consequently, the teachers in Maktabs never found it 
advisable to revise or tcst the value of their thought. Iqbal is perhaps 
the first Muslim thinker in modern times who has attempted to readjust 
views in the light of modern inventions and dis(;overies without attach
ing much inportance to the Platonic heritage. 

All the nations of the world tend to haye their own modes of thinking 

and are susceptible to foreign influences. The Egyptians. Persians and 
Indians all hexe materially contributed to world thought, but if philo
sophy ever grew on a soil, it was lhat of Greece, and from there it was 
taken to different countries. The Arabs because of their deser t life had 

no natural inclination towards philosophy. Religion had a greater 
attraction for them, which was only a matter of creed and action, but, 
as the Muslims conquered foreign countries, new problems of civilization 

had their birth in the process of change and demanded immediate solu
tion. The people now wanted to understand religion in the light of 
philosopy, Their interest in Greek philosophy, which had reached the 
Muslim thinkers through translation, was a social need. It had its 

benefits in so far as it met the mental demand of the age, but it had 
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undesirable effects on religion as the spirit of the Quran was interpreted 
in the light of Greek thought; in course of time Islam lost much of its 
original vigour. Persian dualism, the teachings of Plato and Pythagoras, 
the Jewish and Christian traditions of thought- all influenced Muslim 
writers and thinkers . . The teachings of Plato were taken to support 

Islamic views on the creation of the Universe and the eternity of the 
soul, but Iqbal war.ns the Muslim world against Plato's 
thought for his unbelief in appearance and a total rejection of this
worldliness. Plato was criticised by Muslim legists in the Tenth CEntury, 
but their criticism unlike Iqbal's was from a different point of view. 
They objected to the Platonic view that the Universe is a single soul 
and the human souls are its limited parts. Iqbal set his face against 
foreign influence on Islamic conceptions. His main object was the 
exposition of the Quranic spirit and he believed that the meaning of the 
Quran can be interpreted in the light of contemporary thought in all 
ages, with an independent critical attitude towards the progress of human 
thought. Unfortunately, Muslim thinkers in the past did not keep in 
view this healthy principle. 

The Greek philOSOphers attached great importance to knowledge. 
Knowledge is really of the highest value to .man. They, at :he same 
time, believed in the high efficiency and infallibility of reason, and the 
view fascinated the Muslim thinkers. Socrates is said to have been put 
to death by the Athenians for his Rationalism. " Know thyself," is 
the well known saying ascribed to Sccrates, which has found a place 
in Muslim thought in various ferms; and the distance from Iqbars 
doctrine of the Self through the works of the mystic saints to the 
Greek master's saying is not v<cry long. 

In contradistinction to the Greek thinkers and SOme of the early 
Muslim thinkers, Iqbal did not emphasise the infallibility of reason 
in the ordinary sense. However, he belieVEd in the 1WO imr:ortant 
sources of knowledge- Revelation and Intuition. Like Ghazzali, tIle 
pcet-philosopher attached real value to the inner experience an0, 
according to him, it has a scientific importance. 

Kindi, Farabi, Ibn-i-Miskwaih and even lbn-i-Sina 'were all influ
enced by Greek thinkers. GhazzaIiWas perhaps 1he fir~t Muslim.. 
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thinker 'who doubted the efficacy of reason and found for himself 

another SOurce of knowledge, Intuition, through which alone religion 
can be understood; and ordinarily it is not tenable to ascribe to 
speculati-ve reason the capacity to gr~sp Reality. Iqbal takes his 
cue from Ghazzali and finds ample support for his intuitive philosophy 
in Bergson among modern thinkers. 

Through the works of Aristotle, logic became popular with the 
Muslim thinkers to the extent thlt even the commentaries of the Holy 
Quran were written with strict regard to logical conventionalism. 
The early writers failed to see that religion is based on a particular 
source of knowledge. Although philosophy has a, right to go into the 
secrets of religious knowledge, it does really fall short of its total 

comprehension. Iqbal does not go very far with the prominent 
:Muslim thinkers like Fa tabi and Razi in their devotion to Greek 
rationalism. To him, the complete and true visiOn of reality depends 
on religious experience, while scholastic thought leads one to dogmatic 
insistence, which is as dangerous as religious or politicill fanaticism. 

The Mutazilites emphasised the use of reasOn as a religious duty 
beyond pragmatic intelligence. In the times of AI-Mamun and Mutawak
kil, their rationalistic creed was thrust upon the people, and they went 
so far as to employ the sword to enforce the acceptance of their doc
trine. IqbaL on the contrary, might draw the sword for the defence 
of his intuitional creed. Iqbal r( alized the importance of the intricate 
prOblems t1.at arose ' in the Mediaeval Ages in connection with Time 
and Eternity of the Word of God. ~e came, to certain conclu
sions in the light of modem thought, but it was only to meet the 
demand of reasOn on behal! of the younger generation. 

With the decline of Rationalijm in the Muslim world, Mysticism 

came into prominence and exercised complete control over poetry. 
The deterioration of poetry during this pericd was the natural conse
quence of a cynical disregard for reason, in a way, commOil sense. 
I q tal protested against this aspect of Persian as well as Indian 

thought so far as it affects Islamic culture and civilization, 'and his 
v. orks reveal a' clear divergence from the old school Which, at the out
!1d, did ~ot believe in the reality of the l,lniverse alld later denieq 



IQBAL AMONG OTHER THINKERS 269 

any meaning to th'O' soul, a kind of Immaterialism, which r.ad to be 
discardered lat~r in fave-ur of the new ideas related to material cau

sation. 

The adverse forces of modem times and Western materialism 
might give birth to the Ikhwan-us-Safa of the Twentieth century. The 
appearance of Iqbal in Muslim society ~eems to have encouraged social 

cogency, otherwise the disruptive tendency am 'Jng the various sections 
in Islam is still perc=ptible, ar.d only a scientific study of the social 
affairs a ;1d behavi ,-ur of the Muslim mind t o-day can save the 
people from a crisis. Iqbal was keenly alive to the gravity of the 

situation and his services to the cause of Islam were equally unselfish 
and beneficial. The question is still relevant: Where are we, 

, and whither are we going? What type of society do we stand 
in need of? And how to save the individual and ~cciety from a moral 

and economic crisis-with which the Muslim World is faced to-day? 

Iqbal was a poet who passed his days in this world \Vith an eye 
on a broad range of its social and political problems, but he was 
not forgetful of the other world. Unlike Kindi, who believed that the 
human soul did not find peace in this world as it was full of sorrOw 
and pain, Iqbal wa,> a great lover of l~fe, who firmly b elieved that this 
world had a direct and purposeful relation with the other. According 
to Farabi, the min<J. l.as a close likene~» to tl.e 1:.ody, but Ih ..: pedec

tion of th e mind dt ptnds upon rea. on. Obviously , Iqb"l d .es nd 
a ttach such importance to. pure reason, ~' s he belieyes that the growth 
and development of the soul do not wholly depend on it, Farabi and 
Iqbal we.re both seekers after the eternal reality. 

lbn-i-Miskwaih was a great believer in the social life of man, as 
individual life does not proyide ample opportunities for the proper 
growth of mankind and tLe highest conception of good cannot go 
beyond human love. Besides, he thougJ. t 1hat S,';ar ia! ll,:d a clOSt: 
relation with human ethics. Similar is the ·view ot IqLal, Wf.O ,aid 
stress on the unity of indidduals in the fvrm of a society (T1.~ S ocrets oj 

Selflesmess). Shariat, according to Iqbal, is a code of ~eady-made 
judgments in the hands of M.uslim people under the authority of the 

Prophet. Just as farabi was concerned with wiSdom, Ibn -i-Sina looked 
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upon the mind as the more important thing and his inclination led him 
to a peculiar kind of mysticism. He believed that physiCal defects 
precede physical ailments, and in the same mannerspir.itual health is 
conducive to heayenly pleasure. According to Iqbal, the Self. needs " 
a suitable atmosphere for its development and is susceptible " to pain 
and pleasure. 

The growing inclination of Muslim thinkers toward,sphilosophy 
received a severe setback at the hands of Ghazzali , who proquced his 
useful work, Tahafut-ul-Falaslja, to contradict the teachings of philo
sophy. He sought peace of mind and the knowledge of God, and 
to this end, ""he disco\"ered the value of Intuition, and henceforth 
chalked out a new line of thought. There is no man~er of doubt that 
his new 1ight made the comprehension of a large number of problems 
easy. Iqbal duly recognised the value of Ghazzali's thought, which has 
been widely appreciated up to this day. • 

Ibn-i-Baja was a follower of Farabi who loved peace and solitude. 
He entered the vast Sahara of philosophy and in his confusion dis
covered the unity of life and the secret of its pleasure. He was a 
rationalist and differed from Ghazzali's view that man attains salvation 
only through the knowledge of reality, gained through the light of 
God. According to him, re}igious and mystic experiences, instead 
of clearing the conception of reality, blur it. In order to have a perfect 
vision of reality, a philosophcr should discard the pleasure of inner ex~ 
perience. The knowledge of God cannot be acquired except through 
pure reason, deyoid " of all sensuOus pleasure. Iqbal might haye an 
idea of the society of the select, while Ibn-~-Baja emphasised indivi
dual development and at the same time advocated the formation of free
thinkers' societies. They should live a natural life as a model for the 
corrunOn people. In that case there would be nO nee~ of a phys~clan or 
a judge, as love would be the governing force of hfe . . Iqbal IS ~ore 
concerned with the individual and believes in a personalIty that gUIdes 
the people as a directing force and keeps them bound together. 

lbn-i-Rushd was 'a follower of Artistotle and held the latte~'s logic 
in great esteem as it clears the way to reality. Accor.ding to his belief, 
knowledge through reason passes the limits of perception ~d e~te:s the 
domain of rationaJ vision. The common people pass theIr hfe In the;: 
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realm of perception .and as such are liable to err. Ibn-i-Rushd's view 
does not find favour with Iqbal who had faith in the inner experi
ence of man. To him, the only way to acquire a perfect vision of reality 
was through intuition. But Iqbal agrees with Ibn-i-Rushd to the effect 
that the di:ierence between the fundamental aims of religion and philoso
phy is the basis of their harmony. lbn-i-Khaldun took exception to the 
view that reality could be p~rceived· only through logical principles. 

Beyond the individual domain, he attached greater importance to the 
universal experience o~ mankind. He disco\'ered the principles of evolu
tion in the realms of history and civilization. His works have, for a 
long time, influenced practical pol itics in the East and his sientific dis
cussions were often referred to by Iqbal. 

Among the European thinkers, Kant, one of the astutest minds of 
the West , occupies an important position in so far as he proved, fr~m the 
point of view of philosophy, the necessity of Faith because man cannot 
perceive Reality through pUre reason. He looked upon man as a free 
agent; otherwise he would 110t be responsible for his actions. Iqbal'S 
~ nception of the freedoni of the Ego and his imm~rtality finds a place 
in the philosophy of Kant as well. The main difference between the two 
thinkers is that Iqbal did not feel the necessity of proving the essential 
element of Faith. According to him, the . freedom of the Ego as well as 
his immortality is the result of a constant struggle. The views of Kant 

. are based on his belief in the principles of justice-ordevin the Universe 
and that the actions and their results closely correspond to One another. 
Like Descartes', the philosophy of Iqbal" begins with the Self and travels 
outwards." Kant was more of a metaphYSician; his inferences in 
regard to the Self were the O:ltcome of external cominand. In view of 
the p.:>et's intense belief in religion, the ethical law of Iqbal finds its 

sanctiOn in the inner necessity of the lEe of the Ego. ·He evinced 
deep interest in life and was always prepa~ed to face all kinds of difficul
ties. Desire, he says, is the source of life. 

With a peculiar difference, Schopenl"·auer was a pessimist and 
regarded desire as the sOurce of all sorrow. He seems to have been 
adversely affected by the ostenSibly disagreeable vastness of the Universe 
and failed to see the inner activity of He. Owing to his nnpleasant 
experience ot life , to him , adver,ity and grief were fatal. · On the other 



THE poET OF THE EAST 

hand, Iqba:l, like Goethe, of whose personality and teachings he was a 
fervent admirer belieycd thit immortality of the Ego depends on 
personal effort. Instead of avoiding adversity, man must face it. 

Among fhe Western thinkers, the philosophy of Nietzsche who died 
in 1900, semes to have influenced the mod em mind in a considerable 
measure. After Goethe, he gave Germany a new life. His name has 
been insepa~ably linked with Iqbal 's whose works bear a Nietzsch~ 
tinge, but it must be said that, except a few points of resemblance, the 
two thinkers fundamentally diff"r from each other. A study of 
Nietzsche's psycholo!!"y reveals thi! true significance of his philosophy. 
He was a weak man and his maxim in life was, 'Be hard!' He be
lieved in 'Will to Power' as a universal phenommon. Iqbal's faith in 
the constant effort of the Ego is not very far from that of Nietzsche. 
Both of them emphasised the imp::>rtance of personality. Nietzsche's 
Ubermensch (Superman) is Iqbal's Perfect Man, but the Superman of the 
former is the symbol of power, while the Perfect Man of the latter 
possesses a character based on justice. He uses power tc enforce justice 
in the Universal system and, as such, destroys tl~e tyrant and protects 
the weak. Nietzsche over-estimated the virtues of the aristocracy and 
there was no place in his society for the weak. The Superman would be 
ma;nly confined to his Self. On the other hand, the Perfect Man, 
having belief in God, would have unlimited possibilities · of self
expression and would endeavour to give to the world a practical system 
based on justice. As he does not distinguish between the high and low, 
the common man will have the just and right sort of treatment 
as also opportunity to unfold his being. So he would establish an ideal 
democratic State. For his revolutionary philosophy, Nietzsche is 
accused of having motivated the war; but there are still many all over 
the world who folIow him. ·Such power politics as is in vogue 
nowadays in Europe can be traced back to Nietzsche. 

A certain amount of mystic element characterises the works of both 
Nietzsche and Iqbal. Nietzsche was himself a bird soaring to the empyreal 
sphere to have a closer vision of reality through Faith. The Germall 
philosopher. however, said, " Other birds might fly farther." Was it not 
Iqbal who flew farther? Both of them hada .peculiar histori<::al sense, 
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and uphefd the traditions of trne greatness. \Vhile one was influenced 
by Greek literature and thought, the other was. inspired by an Islamic 
sense' of historical 'continuity and progressi\"e tradition. 

Among the thinkers of the Twentieth century, the philosophy of 
Iqbal has much in common with H('nri BeJgson's "iews, to whom 

constant change is the bastc principle of Hle Universe, The apparent 
disorder in the L'ni\'erse is due to our senses which do not provide 
us with real knowledge; they only guide US in Our daily life. Reality 
must be traced to the ultimate conception of Time and Space, which 
can only be :lppreciatcd through intuition. Bergson's views on change, 
creative eyolution and time find fa\"our \\;th Iqbal, but he differs from 
the former inasmu~h as he beJic\"es in 3 kind of dualism in the Uni\'erse 
on the basis of a clash between soul and matter. This dualism in the 
philosophy of Iqbal is absorbed into the Unity of God Who is an all
embracing personality. Reason and perception, according to BUgSOD, 

are too weak to comprehend reality. Iqbal, however, does not look 
upon reasOn as something useless and futile. He believes in the 
respective values of perception, intuition and love, which, he thinks, 
is a force conduci\"e to unity. Love is a surer guide and reason should 

be subservient to it, the poet maintains. 

Bergson does not conceive any object, whatever, in both the individual 

and social spheres of life and, to him, life has no object. His principle of 
Creative Evolution presents a vision of the Universe, driven by a blind 
.creative impulse, where man is not a free agent. His Creative Evolution 
is Iqbal's' God (the Univer.sal Ego), being the conscious ultimate cause, 
which differentiates between man and animal. Certainly, Iqbal's view 
imparts more meaning and significance to human life than that of the 

French philosopher. . 

McTaggart, the well known British philosopher, was a teacher and 
personal friend of Iqbal. Hi:; \"iew.; on the conception of the Self seem 

to hi\"e influenced his pupil. Ina letter to Iqbal, he wrote in I9?0: 

" I am writing to tell you with how much pleasure I have been reading 

your poems (Secret s of the Self) . H'Ive you not changed your position 
very much? Surely in the days when we used to talk philOSOphy 

tog-ether, you were much mOre of a pantheist and mystic. For my 0\.\1\ 
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part, I adhele to my own belief that selves are the ultimate reality , 
but as to their true content and tJicir trut: gOOd. my position is as it was, 
fujit that is to be found in eternity and not in time, and in love rather 
than in action. Perhaps. however. the difference is largely a question of 
emphasis-we each lay most weight on what our own country needs. 
I cares..1.Y you are right when you say that India is too contemplative. 

But I am sure that England-and an Europe-is not contemplative 
enough. That is a iesson that \\e ougH to learn from you-and no 
doubt we have something to teach in return." 

Mystical intuition founda place in McTaggart's system of philoso
phy as a source of knowledge and this, <lccording to Iqbal, must have 

been due to the need of a .direct contasi "ith the ultimate Reality. 
Such knowledge only cnnfirmed what he I.ad appre"ell~le(1 through pure 
reason, and in a mr.nner he bciicvcu in spiritual apprehension of tl uths 
beyond the understanding. 

It would be remembered that Iqbal had abiding faith in direct revel
ation. While taking exception to the British philosopher's views, Iqbal 
writes: "I cannot agree with McTaggart in the view that the Self is 

elementally immortal. From the mere fact that the individual ego is a 

differentiation of the eternal Absolute, it by no means follows that, even 
in its finitude, the human Self retains the character which belongs to its 
source alone. To my mind, such a di'fferentiation should give it only a 

capacity for immortality and not immortality itself, Personally, I regard 
immortality as an inspiration and no t something eternally achieved. 
Man is a candidate for immortal life. which involves a ceaseless struggle 
in maintaining the tension of the ego .. ....... But while I disagree with 
McTaggart in his view of immortali~y, I regard tLis part of his work as 

almost apostolic . He emphasised personal immortality ' even at the 
expense of the transcendant God of Christian theology at a time when 
this impOrtant belief w;; s decaying in Euope and when the European 

man was about to face death on an enOrmous scale." 

. Almost like Iqbal, the British philosopher ascrited basic val ue to 

Loye, and he was of the opinio~ that the solution of all problem,S was 

only found in Love. He described it ;;tS the essence of Realiiy, as an
other Western thinker has said, " All original b(auty or excellence that 
is among minds is Love." He, however, seems to oppose love to action 
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and the opposition is unintelligible to Iqbal , to whom love is not some
thing passive-" It is acti\-e and creat l\·e. Indeed , on the material 
plane, it is' the only for~e which circumvents d eath , for when death 
t<lkes away one g.~n erati on, love creates another." 

McTaggart d oes nor appear to compreh~nd the " central unity as an 
all-inclusive Self," probatly due to h;s Heg2lian inspiration . Nietzsche 
suffered from similar handicaps as his " peculiar intellectual environ
ment led him to think that his :vision of t he ultimate ego could be 
realised in a world of spac ~ and time." With the obvious benefits of 

unified Islamic thought and trddition, Iqb.ll had no such confines as 
would hamper the unfolding of his ge .1ius. Through Faith and Intuition, 
his flights in the sph ~re of knowledge \"ere manifestly unlimited. 
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.-\ MESSENGER OF NEW LIFE 

N A..T URE gJ.ye Iqbal ' an extremely delicate and impressionable 

heart which was resp onsible for tJIC production' of such beautiful 
poetry as is incorpJra ted in his celebrated w·xks, B,mg-i-Dara, Piyam-i
M asli riq , Zabur-i-A jam , Bal-i-Jibril, Zarb-i-Krilim and Armughan-i
H £dJ'az, This coll cct ion of feeling, beauty and wisdom is , indeed, as 
r<:l re a rep::l;,itcry of thought-as was eyer produced by any great writer, 
poet or philosopher of any Janel. He composed \'erses both in Urdu and 

Persian, and was thus able to speak to a larger world beyond the parrow 
eonfines of India ; and Persian suited his philosophy and ideology. He 
visualized a world-wide society, with a Perfect Man to guide its destiny, 
in a \'ast group of self-concentrated Selves. E\'en his early poetry was 
widely appreciatrd by his countrymer , but later his \'erse began to 
bear a more potent content and a deeper shade of meaning. He inter
preted his philosophjc~ l concepts in the fo rm of poetry, and this gave a 
subtler inner mCJ.ni llg to his \'crse as a whole, 

In t11r beginn ing, his \'erst: carri ed a po litical me::sage, as its object 
was to open t he eyes of his , ccmntrymen to t he reality of events and 
circumstances around them ; and as such his sernces were, mdeed , 

great. But with his growing outlook , he became a pan-Islamist; an 
ir:tem ationali st, to be m:)re C0rrect. His wider conception of a world
wide society on the basis of worl d citizenship and pan-Islamism were 

simply complement?_Ty ideas. As he was conscious and confident of 
t he great historical rol e which Islam was still destined to play in a 
changing worl d order, he was deeply pained when he saw that the 
Muslims were not playing the role they were supposed to. It was this 
feeling, coupled with his dynamic philosoph)' of the Self, which pre
pared him for the great task of awakening the I\Ju$lim world, especially, 

his countrymen, t o the dvnamic message of Islam . 



A MESSENGER OF NEW LIFE 

The philosopl1Y al'd poetry of Iqbal can only be studied and appre~ 
ciated against the background of the poet's genuine concern for life as 

seen in changing f')rms, on the basis of which he e\'oh'ed a progressive 
conception of life, with a quest for stability in mo\'ement and thought, 

along with harm':>ny in the great ideal before hip1, as reJlec:;ted from the 

finite Ego to th~ ultimate Ego, r n short, he was a realist, and believed 
in the existence of the Self as an Independent entity, as is clear from 
his well-kn"\Vn wurk, "A smr-o-R'ltm1fz", and would insist On its 
existence and independence, though nut is·)lated from the ultimate Ego, 
He baseo. his s)'st-.>m of thongllt, action and 'reality on knowledge acquired 
through inner experience, which, when associated with a proFlhet, would 
bring forth great results in the practical ' domain of life, Hi~ attach
ment to the Qtmin is, therefore, quite intelligible and" in fact, his whole 
philosophy and poetry can be directly traced to the influence of Islam, 
its history and culture, which made him the Poet of the East as well 
<,s the Poet of Islam in his approach to questions of human history 
and civilization, as a di5ting,uished thinker of the world. 

In an appreciation of the Poet of the Easf today, we are at Once 
reminded of his outstanding contribution to the conception of Pakistan 

as an independent State, which at one time had been considered only ~ 
poet's dream. But the dream has come true. No wonder only a few 
years ago ou~ opponents taunted us by saying that our aspiration was 
nothing but a ' poet's dream, However, it was pot a dream, 'but an 

inspiration , and a reiteration of the truth that nO nation can demand or 

have freedom unless it is capable of defending that' freedom. This is, 
indeed, an important proposition which faces us tOday. We have strug
gled hard to win our freedom and no freedem is worth the nam.e unless 
it has been achie\-ed by suffering. According to the poet, we are passing 
through, different stages at every moment of our li\'es to achieve higher 
ends and purposes. 

Now that we have won our freedom, much 'remains to be done. 
Let us not relax our efforts, Our problems are numerous, especially 
the problem of Kashmir, the home of Iqbal, who copceived the idea of 
a free Pakistan, The poet to-day appeals to us to rise and stand by 
the people of Kashmir in their struggle for liberty. 
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Iqbal was not only a great poet of his day, widely admired as a 

genius, but also a first-rate thinker, possessing a keen . and cautious insight 

into the fundamental problems of philosophy, in the discussions of 
which he has left his impress on cultural thought. Iqbal was an 
attracti\"e personality around whom philosophy of the Self found a 
congenial atmosphere to blossom, 

Those who ha\'e read his poetical works will agree that, apart from 
the value of his sparkling \'erse as a tremendous source of inspiration 
to make one's life strong and healthy; the underlying message of his song 
is always a dynamic force aiming at a certain form of revolution in an 
out-dated static system of life, His constant app~l for action and his 
emphasis op the sanctity and significance of the Self is something re

keshing and unique in Asiatic thought and literature at a time when 
this great continent, the abode of classical races, had passed under 
foreign subjugation, and the raeial groups which had at pne time made 
great contributions to human thought and civilization were suffering 
from political and social decay. 'The poetry of Iqbal, which inspired 
the countries at least of South-West Asia, won him the title of "the Poet 
of the East" . 

By composing poetry of a very high, order, both In Urdu and 
Perslan, Iqbal performed the great task of making man worthy of the 
trust imposed upon him by God Almighty, which the Quran says he 
accepted at his peril. The poet wants man to realise, in reference to the 
Holy Book, the significance of such responsibility and, as such, preaches 
the dignity of the individual who, having attained his own perfection, 
is destined to unfold his possibilities in a universe of unforeseen poten
tialities which cover his activities in the political, economic and social 
domains of life, He, therefore, refers to man in his various beautiful 
verses as a diamond or an eagle, assigning to him a high status of strength, 
purity, self-respect and activity, His object in such optimistic descrip
tion of the Perfect Man, which was his ideal beyond Nietzsche's Super

Man, was to elevate his own people to a height of self-understanding .," 
dignity in a world where the principle of struggle for existence rules 
supreme, 

The poet's passionate song achieved his object and the present-day 
awakening of the Muslim world is in no small degree due to his inspiring 
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verse which had come to be appreciated in Asia and Europe during the 
lifetime of the poet. His poetry, however, could not go beyond the 
domain of artistic description of a high ideal as a colourful picture. In 
his philosophical discussions, · he set himself directly the task of answer

ing the fundamental questions of philosophy. 

Iqbal's philos"phy WilS primarily c')ncemed with those fundamental 

aspects of truth which have been agitJting the minus of great men of 
alltime. At leaot a considerable portion of his ,hought deals with 

religious experience, its nature and signific2.nce in the sphere of philoso
phy, the value and test of the re\'elai ions of religious experience, the 

concept of God and the meaning of prayer, the human Ego-its freedom 
and immortality. The questions raised in these discussions are inter
related and extend themsleves ultimately into questions pertaining to 
time, space and God. 

The other part cf his philosophical work treats of i·mportant ques
tions concerning Muslim society and religion. Iqbal faced these questions 
and, in some cases, raised them with the undaunted courage of a Muslim 
rationalist who came in the line of Ibn-i-Miskwaih, Farabi and Abu Ali 
Sina. While dealing with such subtle questions having their direct 
bearing on the truth of ultimate reality, he undertakes an impartial 

enquiry into them with the help of all ~inds of knowlegde man has 
accumulated in all domains of the sciences, and throughout his research 

his main guide is the light of the Quran. Critics of international reputa
tion have been surprised by the happy blend of Eastern and Western 
thought, which Iqbal's intellectual achievements represent, and the 
assimilation by the poet of all that was appreciable iJil the East and the 

West. The works of Iqbal possess a rare value in world thought and 
literature inasmuch a<; they give a clue . to the p:>litical and cultural 
problems of his CJuntry!l1~n :tnd the nations of A~ia at large. They 
were individually and collectively faced · with the question, "How tc 
achieve freedom flom Western domination?" The Muslim world 
was further concerned with the qu·estion , "How to readjust. Islam as- a 
religion and social force ," Sa, Iqb:ll's p:)eti~al and philosJphical 
thought was to a great extEnt the creati ')n of his en,vimnmC'nt and Islamic;: 

pistory. 
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In his role of a poet-philosopher, Iqbal rendered a great sen:ice to· his 
people, who were awakened frum a deep slumber to a new life of con
structIve thought and activIT. As he was a :M'uslim, his. main concern 
was Islam as a world force. So ill his attempt to soh:e the· problems' of 
his people, he ne';er forgot the actual significance and strengtIl of Islam 
which it had rev€aled by its 11istorir.;].1 role as a radieal re[nrml?i of a 

world-wide. socia I system, compri~ing such \'arious groul)S of nations as 
Indians, Afghans, Persian", Turk!:; and E~~'pti;ms . For Iqbal, therefore, 
political and social. questioll", e\'cll \'icwed from an economic stanclpoint, 
could ~ct be easily sch'cc1 llnless treated as a social whole de5tined to 
function under the wings of an all-embracing system of thought in the 
light of Islam as a religion. His admiration 'for Islam, its history, 
thought, literature and socra! system was indeed great. He Ji\~~d and 
died in the service of his countrymen and Islam, and of the idea of 
Pak"istan as a free State for the lIiuslims of India. His role as a thinker 

is, therefore, doubly import'ant. 

His message awakened his own people at home and it had a revivify
ing effect on the process of life in the Muslim world where during the 
last two hundred years thought activity had come to a dead stop and 
the pseudo-mystics and third_rate thinkers had created unprecedented 
social difficulties ~ and with the disappearance of original thinking the 
workshop of life Ifad come to a standstill, with far-reaching effects on 
south-west Asiatic economy. The situation had become \'ery ga\'e in 
view of the acti\,c life of the \Vest, which, ar1lOng other things, by their 

scientific achievements in the realms of industry and meanS of communi
cation had wrought new weapons to secure political domination over the 
Eastern CQulltries. 

The main question before Iqbal was to find an independent content 
for spiritual life, and he beli .. ,·ed that matter was not s')mething foreign 
to life and reality. Among the phi!osJ1)hical prohlems Iqh,11 Ins 

discussed , knowledge and religions experience are \'(:ry impJrtant and 
ba~ic, inasmuch as they lead to the CJllceptiol1 cf the Eg');1'3 a real 
entity. To Iqbal, religions exp3Tience is a phenr:>menoll of great m~:l.J1-

iRg, and wnile it has its indcp: nd2:1t basis, it is cJmplet.:! ZlTld fuller than 
the ordinary. kind of kno,dedge gained throus-h sense p(!rception-\\'hich 
forms the basis of all conceptual knowledge, and is partial in any case, 
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Iqbal admits that there is no scientific method so far evolved to record 
such knowledge, and yet suCh knowledge only can be regarded as the 
basIS of a surer understanding of life and world events. 

There ~e two important aspects of such conscious knowledge
mystic and prophetic. The former is only for the mystic himself; he 
dives into the stream of his experience and never comes out to the world ; 
but the prophet does return to the world and the ' truth of his religious , 
experience is judged by the ' fruits of his labour which brings about a 
change for the' better in the environment where he works on the practical 
plane of hfe. Iqbal emphasises that such a living experience of the 'kind 
of biological unity requires today ' a method physiologically less violen t 
and psychologically more suitable to a cQncrete type of mind, and that 
the demand for a scientific form of religious knowledge is otherwise 
only natural. 

Iqbal was: therefore, con~trained to reconstruct the religious thought 
of Islam with due regard to its evolutionary traditions in keeping pace 
with modern scientific discoveries. In his approach towards such a 
responSible task, he advocated an independent and critical attitude on· 
the part of Muslim thinkers. He was particularly encouraged to recon
struct the religious thought of Islam as the modern sciences, espeCially 
physics, had undertaken an: inquiry into ' the fundamental assumptions of 
its knowledge and was coming very close to Islamic,conceptions oftruth 
or reality. 

So, while emphasizing the fundarp.ental and possibly scientific value 
of religious experience, Iqbal depended on faith, as it had a cognitive 
content, and argued that there was no reason to regard thought ,and 
intuition as essentially opposed; they were only eternal and temporal ' 
aspects of reality. 

In his rational approach, Iqbal deprecated the 'zeal of the ,early 
Muslim thinkers for Greek thought as it blurred their vision of the 
Quran. So, he himself undertook to interpret the spirit of the Quran 
with copious references to the principle oJ eternal change and 'the pro
cess of history and biology. Thus seeking the permanent element in 
the constitution of the universe, Iqbal Tel.ied on religiOUS experience as 
the most dependable SOUTce of knowledge, which is primarily inner 
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experience and without which all knowledge must remain partial and 
incomplete. 

Confronted with the question of ultimate reality as between religion 
and philosophy, Ghazzali spurned Greek thought and based religion on 
philosophical scepticism which, according to Iqbal, lacked its permarienc'¢. 
Ibn-i-Rushd, on the other hand, depended on the impartiality of the.' 

Active Intellect, s::Jmcthing which he inherited from the Greeks. In 
the realm of conceptual knowlegde, Kant's "Critique of Pure Reason" . 
showed the limitations of human reason and, similarly, Ghazzali had 

to discard analyti<; thought for mystic experience and, therefore, found 

an independent content for re ligion and secured the right for religion to . 

exist independently. Thus, Iqbal suggested how religious . experience 

could reveal the total infinite reality as opposed to conceptual knowledge, 
which had created many psychological problems for Locke, Berkeley, 
Hume and SOme other philosophers of the West. 

As opposed to science, religion cannot ignore rational metaphysics. 
It was more in the interest of religion that a method should be deVIsed 
t(} rationalise religious experience, without which modem knowledge 

lacks materially in its complete description of reality, and this fact has 
created grave complexities in the social and politicaal spheres of thought 

and life, as Iqbal had noted in some neighbouring countries of the Indo
Pakistan sub-continent. While science and religion both are concerned 

with reality, thought is somet imes regarded as incapable of visualizing 

th.~ . -infinite beca{jse of its habitual treatment of finitude in broken 
mo~eni:s ;'but it is not difficuii: to realise that thought in its dyn.arnic 

charidei is able to reach the infinite beyond itself and, as , such, the 
inner experience, has an objective value with its cognitive content
which is something positive in character and can be made the basis of ' 
rational metaphys,ics. In vie\y of such a principle, Iqbal thought of 

reality as 'all-pervading, and life as such ,could not be a bundle ofopposi

tions, spirit and matter grappling with each other, so to say, or, planni~ 
to subdue each other. He, therefore, laid stress on the adjustment . of' 
man's relation -to the forces of the universe, and this deserves to be 
looked upon as a vital suggestion to solve our socio-political problems 
today. 
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While to Iqbal knowledge based on inner experience was real, he 
regardedtbe life of the Ego as real-which stands for the . organised 
conscious activity of the mind being a real entity, and flourishes as a 
vital process to be revealed in its self-directing activity, which is both 
efficient and ~ppreciati\'e and, tho\lgh distinct, is not isolated fr.om the 

infinite, Ego. The inner experience is the function of the Ego which is 
a finite en'tity and is capable of explnding and keeping direct contact 
with the infinite. A!l it is capable of growing itself and absorbing the 
higher and wider attributes of the infinite which is the ultimate Ego, 
i t can no more be clearly imagined than immanent God. As such, Iqbal 
develops a conception of the universe · being in its ultimate sen5e an 
Infinite Ego, and beyond itself there is nothing~no time a:nd no space. 
In the all-:cmbracing reality of the Ultimate Ego, the existence of time 
is the eternal "now" and the existence of space is the eternal "here". 
The value of such a concept in such modern sciences and from the pOint 
of view of Islam as a religion is quite obvious, with its direct refereI).ce 

to the human self as having a formative and organizing principle. 

The relationship between the finite Ego and the Ultimate Ego in 
respect of time and space as visualized in the light of the inner experience 
as well as the knowledge based on sense-perception that reveals the 
habit of the human mind to observe reality in pieces, gives rise to 
intricate p:r:oblems of human knowledge, such as serial and absolute 

. time; subjective time and space; real and unreal time, space, and so on. 

These problems have engaged the attention of many philosophers, \ 

especially, among the moderns, Locke, Berkley, Hume, Kant and 
recently, Bergson and Einstein. Iqbal had the brilliant achievements 
of such great contemporaries before him. He ~as, therefore, able to 
judge, weigh and consider their inferences and was in a position to describe 

his dream as well as his view of things and the universe- which was, 
indeed, a stupendous task-to reconstruct the religious thought of Islam, 
so admirably undertaken by him for the modern generations of Islam. 
In the later part of his life, Iqbal appeared to be busily occupied with 
such problems of philosophy and humanism. 

His residence on McLeod Road Some two decades ago appeared to 
lJe an international centre of cuitural activity as poets, artists, thinkeI15 
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and politicians visited his house in a constant stream. With them 
he had the opportunity to exchange his ideas in keeping pace with some 
of the latest discoveries in science and' progress in thought. and in this 
manner he was able to serve his people at a time when they were facing 

the grave question of life and death. Certainly. Iqbal was an eminent 
and di!>tinguished thinker as well as a popular poet of his time in the 

Muslim world, and of humanity at large. 

).Jy- i.r. ~ u l;;..$ ol.~ u.J;:- )r~ 
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A GREAT HUMANIST 

A MONG the great men of the East ~vho were destined to become 
leaders ' of thought and action, Iqbal, the poet-philosopher; 

occupied a unique position inasmuch as his poetry which was, in the first 
instance, appreciable for beauty of diction and glamour of love-inspired 
ideas succeeded in galvanising Muslim society into a dynamic system 
of life, and with such a fundamental change in the political outlook of 

the .Indian Muslims, as is sho\vn by tlle achievement of Pakistan as a 
sovereign State within a short span of seVen ' years. Apart from the 
poet's great concern with the life of the individual in society and the 
problems of the individuals in a highly organised social system, whiCh 
were the result of his close observatIon ' of nature and intense study of 

Islamic hterature and thought, he eventually became very ;mxious about 
the future and fate of t~e Indian Muslims. 

In his own way and in his limited sphere of political preaching,he 
wrote inspiring poems in Urdu and Persian reflecting a highly imaginative 
talent and containing a passionate appeal to revive ar:d overhaul the 
entire system of life in the 'light of the fundamental conception that 
Islam believes in the independent existence of the individual and his 
freedom in a corporate system of social and political patterns. Thus 
his doctrine of the Self ,and the ftruggle of the individual to win and 
preserve the immortality of the soul was a composite whole . which 
represented a type of unity in thought which admirably suited the 
Muslims of India and other countries of Asia to live up to the greatness 
of the past and recapture the glory that was Islam, The real object of 
Iqbal's literary works was the intern,al regeneracy of the Muslims as a 
self-respecting independent people. As a poet , Iqbal served Muslim India 
with his life-giving m~~sage and as a philosopher he helped to interpret 
the Islamic system of thought as it worked throughout the centuri~, 
the reformative role of whIch has a, bnl1ia~t record m th~ archiv~s of 
creative thou9ht, 
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Born in Sialkot in the year 1873, Iqbal finished his educational career 
in the Government College, Lahore, towards the close of the 19th 
century and later went to Europe for higher studies. In London and 
Cambridge he studied higher Philosophy, economics and politics and in 
Germany, he got his Doctorate in philosophy from the l\funich University. 
His visit to Europe and higher education in the \Vest coupled with 
his experience of European life and politics made him a keen obserVer of 
social "events a~d problems of which he made ample use in forming his 
views and criticising European s)'stem of thought and civilization with 
its reactions on the social life in A~ia . He was consciouf. of the general 
problems of the Asiati c countries on the international le\"el which had 
appeared as a direct consequence to the inroads of the material civiliza
tion of the West into the b:lckwarcl countries. The political bondage of 
the Oriental people, for which the uncontrolled earth-hunger of the Euro
pean powers wi th imperialistic designs was mainly responsible brought 
about -a deplorable deteri oration of the Eastern nations as they had failed 
to keep pace with the progress of the Machine Age. Iqbal on coming 
back to his nati"e land could riot adjust himself to the circumstances in 
which he found himself completely disappointed. He couldnotlike the 
British bureaucratic system of Government. So he blamed the British 
for it and protested against their policy in his own modest way as a 
leader of 'poetic thought, although he once said, "I am not a leader 

and am led by, no one." He was of the opinion that for the development 
of a truly Islamic system of life a people's government on democratic 
lines was highly essential, which could evolve its own pattern of Islamic 
democracy, de.signed to guarantee ever-growing and ever-progressing 

modes of thought and life. 
European education and his experience of European society made 

the East and',West meet in him. Although the two met as strangers, yet 
. the result was a happy aS5imilationby the poet of European thought 
and cultural values which has been.. regarded by some international 
critics as a phenomenon of unusual.significance. Iqbal's contribution 
to world thought is indeed of immense and rare value. \Vhile he 
was chsely acquainted with the ,works of the poets and mystics of Persia 
and India suth as Saadi, Hafiz, Rumi , Mahmud Shabistari, Ali Hujwairi, 

AIllir Khisraw, Urfi , Saib, Baidil and Ghalib, he was equally conYersant 
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with the works of the great poets, philosophers. and: politicians: ofEU1'0pe. 
such as Goethe, Nietz~che, Dante, Bergson, Browning, Kad ]l;faIX and 
some of the eminent thinkers and writers of his day. He was" therefore, 
not only admired by his countrymen, but also by the great mere of the 
comtemporary world. ' While his Urdu and Persian lyrics were pas'
sionately sung in the bazaars of Lahore, Delhi and Hydeliabad, his 
Persian poetry was no less appreciated in Kabul for its· invigorating 
influence and the warm breath of the poet that dispelled t.J1e spiritual 
gloom O\'er the lethargic society of the East . . This aspect was 0f no less 
significance than a MesSiah'S miracle of reviving the dead. The rever
~rations of Iqbal's songs were also heard in the gardens of Teheran and 
Shiraz, as he once said, "The bamboo groves of Persia have caught the 
flame of my lyrical song, but Arabia is still unaware of my plaintive 
cry." He was so widely admired for his poetry that once a Persian 
Princess in London was reported to be prepared to enter into a bet 
maintaining that Iqbal was originally Persian and had been kidnapped 
to India through BaluChistan in exchange for a few sacks of sugar. 

Iqbal's fame as a poet had spread far and wide even in the early days 
of his literary career, but his reputation as a thinker of eminence was 
established only when he spoke on Islamic subjects of importance on the . 
platform of a local Anjuman in Lahore. Since that time onward his 
advice was often 'sought on matters of social and political importance by 
Muslims all over India, and he was known as a man of social" integrity 
and honest views. But still he had his opponents in the spliere of literary 
criticism . . The publication of the Asrar-o-R1~mM in 1916 introduced 
him to the society of international figures of thought and literature, for 
the translation of the work by Dr. R. A. Nicholson, of the Cambridge 
University, gave him a wide introduction botb in the East and the West. 

The Asrar and Rumuz presented the poet's doctrine of the Self which 
had already gained support in some of the well known works of psycho
logy in Europe and America. While the poet's work was criticised in 
foreign Countries, the inspiring works of the poet inspired his ' readers in 
the task of building a real life in Muslim India, as . the poet taught the 
individuals in society to be as hard as a diamond and as brave and self
respecting as the Eagle-with a will to live and be strong. This concep
tion was something which reflected in some sense a . tinge of Nietzsche's ' 
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philosophy who was considered to be a revolutionary of his age. 

The Piyam:-i-Mashriq, a' Voice from the East,' was the poet'£:. 
masterpiece in response to the German poet, Goeth's Western Diwan, 
who, like Iqbal, had appeared in his own country as a reformist and 

was destined to raise his people from the low abyss into whi,ch thiy had 
fallen to the great 'heights which they achieved on account of his teachings 

through a revi"al movement mainly sponsored by the great German 
poet . The P iyam-i-M ashriq was perhaps responsible fot the fact ,that 
the poet was often referred to as the " Poet ot-the East, " as his work was 
a sancturay of noble ideas of highly constructive value. The beauti
fully sweet " erse of the Piyam, which 'was dedicated to ex-King Aman
ullah Khan of Afghanistan, is regarded as the most brilliant work of 

Iqbal and has been translated into many languages of the world. The 
style of the lyrics 'and variety of the poems of the poet are in classical 
style and the criticism of intemational thought found therein is indeed 
enlightening and instructive, and is of .great international significance as 
it is likely to bring about a healthy understanding between the East and 
the West which has hitherto been lacking. The significance and pre
sentation of Iqbal's ideaS is of special interest as the ,poet essentially 
looked through the glasses of "Intuition" without which, according 
to him, knowledge could neither connote nor carry its full value. 

In the year 1924, when he had been become a Knight, the poet was 
seen il'k his bungalow in an atmosphere of peaceful calm like "the awful 
rose of dawn," as he passed his days in deep thinking and appeared 
as if he was " voyaging through the seas of thought," to borrow a phrase 
from Wordsworth, whose poetry was as humanising as that of Iqbal. 

The broad range of poetry coverid by Iqbal in his works of high 
value, such as the Asrar-o-R1mmZ, Piyam-i-Mashriq, Zabur-i-Ajam and 
Bal-i-}ibril, fundamentally deal with such important problems 
and aspects of human life as the doctrine of the Self, struggle for exis

tence and the influence of environment, life in danger, the immortality 
of the soul, individual freedom and Muslim society, the new social and 
p:>litical problems of the Muslim world, and the intemational federation 
and security of the Muslim nations. All these important topics have 
been wisely dealt with by the p:>et in his highly impressive poetic style, 
which while closely following the best models set by the masters of , Urdu 
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poetry, also brjngs into light aU that is good a:nd beautiful' in the poetry 
of the Persian: mast!ers of verse, fr(lm Sair<J;ii a.nd Hafiz to- Qaani. 
Some of his, inspiring poems, su<:h as Silg~t.-i:-A"jllnt and' .Yaqa..i
Sir1'Ya,,-i-Man, are ID-Jdem in ~piri land sFyrc_ .·\s an ;JJrti'st the 
~es mot'ijis equwly Wl1sifl:l17.tiyc <lS his p'JK>ui1 ".If art is pwgrc~si,"e 
and refreshittg. 

From tile year of hi::; bt:ill~ cn:aktl J KJll.~g-ht in 1<)':': to the year::; 
of his v·isits to, Kabul: a.t tbe i'll.-;!am:e of lh<:: Iah: hinS KaJir 511;:1:11, \\'ho 
11ad a great regard for tile pod ,lIlt! .u.hnin'ti: hi::;. literary \\illrk~, a.nd 
later his vi::;it to Londoll, Pa:6::; .md Cordl:n·a., w].ich place::; he :'i:;itcd 

when he' went to attend the Huund Tabl'e Cunference in I ~32-33, the 
poet worked untiringly to complete his IfteFary mjssioll and, as such, he 
could not atterul ~o the profession of law which he had adopted as his 
calling. But wlliI'e his coJleagucs werc busy to achieYc greatness as 
lawyers and statesmen, Iqba1 was spending most 'Of his time in writing 
verse and leading the life of a dervish reflecting a deep regard for other
worldliness. as was the case with Cardinal Newman at Oxford. Iqbal 
was primarily devoted to the task of writing poetry and in this manner ' 
he served his people with the pen and achieved what perhaps the 
sword could not have achieved for .him. Besides, he was among the 
few literary geniuses in India who could'live on his income by the sale 

of his literary works. Although he is widely known as a poet, yet he 
was <l great philosopher who was associated with such renowned 
philosophers as McTaggart and Bergson and was appreciated by them 
for his keen interest In philosophical ideas and his valuable contribu
tion to human thought. The doctrine of change as represented by 
Bergson's "Creative Evolution" was closely allied to that of . ,Iqbal to 
who~ ~e universe was not a calm ediijce, ·but everytliing.,was in a 
constant' process of change as a flow of stream in time and" space .. and . 
human beings had no inherent right t(} existence. AU of us ar:e,'candi
dates to existence, 'and for survival we: must st.ruggle. 

Iqbal, the poet.philosopher, has ~iven to Muslim society aW tft~ world 
at large something which has made th~ wor!d the richer in- t!l'Ql!ght ~'1d 

oW.turf>.o-which i~ indeed a great achievement, but it is as a h1!~istth.at 
hE will bt;~?ered by the coming generations. He was one- of the few 
it:te,.lists . of the .co~tem:pciraory world who ne\~er lost touc:h, with reality 
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~ he emphasised the presen'ation of the indh-idual as a free entity 
ill a <Cocp')rate system of life, both social and political. He wanted 

the Muslims to wake up and rise to their problems. He laid great 
emphasis on the independence of man in his approach towards life and 
of criticism of the modern problems ,-isa-a-vis the European system of 
thOll,ght in the 'fields of p')litical and scientific enquiries as one can see 

from his lectures, "Reconstruction of Religious Thought in Islam:! 
H~ was conservative in a sense and was never carried away by the mere 
glam'our and gaiety of modem ism which is sometimes just to look for a 
change, for the sake of change_ As a citizen of the world, the-preserva
tion of man and his ci\-ilizatioll was h,is first concern and to , this aspect of 
human life he devoted 1110st of hi,; tirilC and attention. ' While preaching 
his OWI1 ideas through poetry he was always thinking of something 
ffioJre than a system of morality_ He was a man inspired by religion 
and. as such. he ahvays spoke from his heart and' his appeal was to the 
heart. I~ truth. his ideology was inspired by faith, and was sou:..ething 
of intrins;-: value. away from the internal discord and rational agnosti
cism which from the ti~es of Sir John Stuart Mill had bci.ftled many a 
great thinker. Iqbal depended on Faith and many of his co~cepts 

- depended on Intuition, proved by his inner conviction. Both as a poet 
and a philosopher. he ;'vas given to a life of extreme reserve. It appears 
in his doctrine of the Self. he built for himself a temple, into which he had 
retired to worship his ()\m Sclf. Yet he often cried: 

"Lead kindly light amid the gathering gloom: Lead Thou me on I" 

Iqbal was an Oriental poet, yet his thought had a deep tinge of the 
West. Islam was the bedrock of his ideology which at the same time 
was something eternal and dynamic. Instead of looking to "isms" for 
his guidance. while many thinkers of his day were being tossed ,to and 
fro1ik~ shuttle-cocks in such pursuit, he believed in the inner experience 
of man as something more reliable than discursive reasoning. His' 
works ha-':c awakened the Indian peoples from a deep slumber. He was 
one of th,~ fr;w thinkers in India to conceive the idea of Pakistan, and 
inspirec l.y his faith. the p~esent generation is now struggling to . make ' 
Pakistan : a truly I:Jamic Republic. destined to be a democratic ' State. 

of free individuals_ This new State, it is hoped, will continue to 00 . 
in-;pired by the faith of I:;lam which inspired the eminent l'0et. Iqbal • . 



XX 
IQBAL AND THE NEW\Vo.RLD 

AMONG the eminent scholars, poets and thinkers of the East who 
. made brilliant contributions to the progress of ideas and general 

awakening of the great ra<::es of Asia, Iqbal, the poet-philoc:opher, was 
an outstanding figure. The great poet not only served his own pC~ irl(', tlle 
Muslims of Inaia, by his fiery mcss..1.ge of hope and glory whicJ] he incorpo
rated in his Urdu and Persian. poetry, but als~ undertook to f,)Und an 
intellectual movement in thought with a vie,w to a~akening tIt(: :,'{uslim 
World, in particular, and humanity, in general~ 

Towards the end of the 19th century ~hen the political iJ:)wer of 
the Muslim countries was fast collapsing and men of the right type were 
not forthcoming to shoulder Ule responsibilities of State and soci<'l y, it 
was widely recognised by the best brains of Islam Ulat the basic need of 
the time was to revitalise Islamic society which had deteriorated , with 
perilous consequences to the socio-political system of Islam. It was 
about this time when Syed Jamal-ud-Dili Afghani, a reformist leader 
of Islam, who had fought unflinchingly for Pan-Islam ism, had breathed 
his last in Turkey, that Iqbal was begi.nning to open his eyes as a cnllege 
student in Llliore. The Ottoman Empire was then fast giving way 
and with it Islam was retrogressing every day. Iqbal was seen in that 
great city singing his refreshing verses as if it were a fragralltbreeze 

. whi<:.b. rejuvenated the life impulse, recalling the past glory of Islam 
and its achievements in the domains of science and art which 
distinguished its civilization and culture from UlOse of the Medic,:al Ages . 
of Europe and Asia. . 

Iqbal, the poet, during those days was very anxious to arouse his 
countri'men from the dreamy mood which, like thp. lotus-eaters of 
Tennyson, they had come to enjoy. Not unaware of the languid. air that 
blew around and inside the \·3.st gardens of India, the poet addressed him
self to the onerous task of imparting to the peoples of India a new con
~iouspess 9f human dignity, nobility of human effori and a belief in their 
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ultimate destinyo With such a mission before him, Iqbal passionately 
sang of the spirit of kh?UTi (eg(.~ :lnd it:, pregnant meaning in the system 
of lif,' :J.."ld uni\Oersr., :Inc! was lht: ~ :I hle t.) 3chien' by his poetry a great
deal more lh:t.!l wllat the sword (,r ;:Ol j (villd achieyc for any prince 
.. r warrio;o 

Th" PC)t:t Ji'~ a !'>i mple life, but it is true that as a thi~ker he wielded 
\O~ISt intlllence in Sr'\1th-\Vest Asia, and his p::>etical works had won him 
r.:-cognition not · onl ~' as a poet, but also as a philosopher, who made .a 
hudabl.:- contribution to religious thought and criticism of Westem 
philosoph~·. Becau!':e of his being the principal exponent · of the idea 
of Pabstan as an independent State and a homeland for the Muslims of 
India, he is regar~ed as the main source of inspiration of the n.ew free 
State, but his reputation as a poet of the East has a special significance 
in world literature and thought which entitles him to a distinguished 
position as a first-rate thinker on account of his life-giving ideas about 
the Self which, according to him, is something real, and enduring with 
an ultimate destiny, co\'ering both the present and the life· hereafter. 
Apart from the importance of the religious and cultural outlook and 
ideas which Iqbal was so keen to pass on. to his people as precious and 
practicable, he was desirous of devising a plan for the reconstruction of 
a new world which found rxpression so . Yivirlly in the vista of his new 
!;Cherne. 

As a student , nature inspired Iqbal to write· beautiful poems on 
objects of nature revealing the sensitiye mind of the young man, who 
some time after produced ,oerses with a natiomi.1 outlook on life, but soon 
he was able to bring out his ~rue self in his warm and fragrant breath as 
the herald of a new dawn for Islam. His writings took now more and 
more of a Pan-Islamic look and his inferest in· the ~uslim World was 
simply b~dless and impatiento . He desired to. see India free. He was 
concerned \vith 'the destiny of Centraf Asian ·countries; and had a soft 
comer for the Persian, the Turk and the Arab. 

After his return from ·Eu;ope, ' he ·becaine busil; occupied' in his 
thought acti\-ity with a .,.iew to launching .a social moycment in order 
to awaken and prepare tli e :\Iusiims to reli\'(' . a life of dignity, wh~ch 
meal).t individual freedom in an atmosphere lof social and economic inde
pendence. Some of the valuable ideas he presented to ~1S ·people 



19fJAL AND THE NEW WORLD 293' 

may not be new, for nothing appears to be radically new in this world. 
His doctrine of the ' Self which is the burden ' of his admirable poem~ 
Asrar-v-RutnfIZ, has 'borne unprecedented results in the history of 
contemporary literature a~d thought. For it was his conc~ption of 
khudi-as the Self implies that Muslim society in India was galvanised 
to achieve its political salvation in the form of an independent State 
whi<::h had been the dream of the Indian Muslims through many decades 
in the past. 

Iqbal had a charming, but elusive personality. Those who saw him 
when he waS at college found him a young man of genial disposition, but 
there was a tinge of sadness underlying his' youthful verse--even the form 
and diction of his poetry suggested his mystic sense of regret and mourn
fulness. He was mournful as a budding youth and, was unhapppy as a 
Muslim. He was saddened by the fate of his brethren in Kashmir, for 
he was a distinguished Kashmiri himself. On the other hand, his 
education and vast study of Islamic literature and history gave him a 
Pan-ISlamic outlook on life. At the beginning of the 20th century he 

had the reputation of a well known poet. Later, aft~r his return from 
Europe, he was seen among his intimate friendS as a philosopher
poet of reser\'e'd habits, though' he would enjoy a joke' and laugh with 
his colleagues. Among his admirers , the late Nawab Sir Zulfiqar Ali 
Khan had great regard for the poet and the two friendS were often seen 
at the house of the former, "Zarafshan", where they pondered over the 
destiny of Islam and allied questions. 

Immediately after the First World War, when Europe had made 
great discoveries in. the domain of ~('iepce, European thinkers had fully 
realised that science had placed in the hands of European potentates 
snch enormons pow~rs of destruction as would soon annihilate the entire 
soci;?l order of the white race, a matter of dtal concern to the Anglo
Saxons to-day. Beside~, there was a growing feeling that scientific 
materialism was fast drifting away from the social sciences with dis
astrous effects on culture and religion, which had so far held the different · 
forces of society in:unisoll. In addition to the destrur.ti\'e im'entions of 
science whi'ch the .\Var in Europe had brought to the forefront. scientific 
knowledge was becoming more and more dependent ?n pure mathellliltics, . 
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which required a new approach of adjustment between the various depart
ments of kn:>wledge. e.g., the new strides made in modern science such as 

the Theory of Relativity, the Quantum Theory and Atomic physics 
have had the result of compelling an entirely new orientation and in
tegration of all branches of acquired knowledge. Consequently. classical 
idealism and materialism since the days of Plato and Aristotle up to the 
time of Spinoza and Kant have undergone different measures of change 
in outlook and practical implications as life and nature demand both in 
the spheres of human val~es and material sci~nces. 

Today. science cannot afford to b~ either thoroughly materialistic 
or guided by pure mathematics. ,which is , nothing but symbolic in 
character. Science must develop itself <IS a social movement and the 
\Oarious branches of knowl~dge must c,)~ordinate themselves to present 
an all-embracing view of things and the universe. without which it is 
not possible for ~an to de;"elop society to its fullest dimensions. or guide 
human destinY. which the inherent nature of things has in store for mankind. 
But so long as man does not acquire true knowledge of his being 
and environment and discover a suitable method for the achievement of 
his ends, itseems well nigh impossible to remove the , confusion prevailing 
in the de\'elopme~ t of society at the present stage. This fact has been 
realised by most of the distinguished thinkers of the East and the West. 
Among such great men who have been applying their minds to the 
fundamental problems of society. religion and culture was, Dr. Iqbal, 
who is known to have concei~ed the idea of an independent free State 
of Pakistan. which has a dired rdc-rence to his conception of the ego and 
the , national ego. 

During his active literary life ' after World War I. Iqbal was pre
occupied with the idea how best he could revive the inactive society 
of Islam, especially, the decaying social order in India. whose intelligent 
leadership was smarting under a growing sense of dissatisfaction with the 
conditions then prevailing in the vast sub-continent. In his day, the 
British regime was well established, haying full control of the balance of 
power in Asia. As the whole of the indian Empire was then under the 
iron heel of the British, the Muslim \Vorld indiiectly suffered heavily 
from foreign influence with devastating consequences to 'its political, 

economic and social stabilit~'. 



iQBAL AND THE NEW WORLD 295 

Iqbal, the poet, addressed himself to the noble task of regenerating 
the unhealthy social order and, as such, wrote one of his best known 
works, Asyay-o-Rumuz, in " which he planned -to develop among his 
people a co~iousness \'if the great status they cx.'Cupied ill the comity 
of nations of the world and the lustrous past which they had inherited 
from their forefathers , who had built such vast empires in the past and 
had a brilliant record of service to the cause of humanity, religion and 
culture beyond the narrow limits of caste, colour and creed. ' 

Having in view the revival of the past, with a new approach to life 
~ active rationalism implies, Iqbal turned h is attention to the individual, 
without whose growth, development and progress society cannot hope 
to unfcId itself as a fWlctiouing ,,,hole, and concentrated his efforts on ' 
preaching the doctrine of Self (the ego) in the light of the Quran and the 
teachings of the Holy Prophet (peace be OIl him !) and, in order to dissemi
nate his basic ideas of revivifying effect, he presented his thoughts both in 
PJetry and prose, which have revealed their extraordinary synthetic 
value to human understanding and culture. 

The Asyay-o-Rumuz, along with his other illustrious works, such" 
as the Piyam·i-MashYiq and the Zabuy-i-Ajam treat of the central 
idea of self, which, according to the poet, "is the raison d'etyc of mall 
and on its vitality depends the destiny of man " as an individual, who is 
described in the Holy Quran ·as the noblest of creation and is the vice
gerent of God on earth. The existence of man in the circumstances is 
a trust from God and he is destined to discharge a divine responsibility, 
incorporating obedience to God and peace to ma.n on carth. As the" 
poet was anxiOUSly concerned with the future of Islam as a dynamic· 
force in the progress of human civilization and culture in the fate of the 
new scientifi~ knowledge and discoveries, he fully realised the significa~ce 
of the conflict of idealism and materialism which scientific materialism 
had accentuated during the 19th century and the tide of materialism 
had been rising well over to the brink of the Great War of 1914-x8. 
The War " brought Europe almost to the verge. of social collapse, "when 
some "eminent thinkers began to examine the causes of the decl ine of the 
West and realised the perilous consequences of the intellectual duali~y 
pervading the thought processes of the European mjnd, . 
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Iqbal was fully conscious of the danger to the European social 
Ci)fder and "he was equally alive to its repercussions on the ~ial system 
in Asia and Africa. I~ consequence, he undertook to examine the 

" fundamental question as to knowledge in the light of the sum of know
~e man had so far before him in the realms ~f phy~ics, biology and 
psychOlogy. For the basic needs of man" and society, he brought to" the 
fOCle the significance of religious experience and the ·philosophical test 
of its revelations. \Vith reference to religious experience, he was able 
to write profusely on the conception of God and the human ego, his 
freedom and immortality in the domains of metaphysics and empirici~m, 
whereil1 he shows his rationar approach .to such subjects of 'vast interest 

. to humanity as religion and culture, 

In order to Illustrate the fundamental conception ~f Islami(' ideo
logy which, a('cordir:g to the Quran, holds jn its embrace both spiritual 

" and materi"l.fotms of reality, Iqbal found himself on firm ground whel' 
pleading forI:lamic thought, religion, culture and its history, which in 
its early stages of vitality raised the status of man and human institutions 
to such heights of moral and material prosperity. So tc bring home the 
truth of reality as a unity of the two aspects in the present form of existeIl('e 
and hereafter, Iqbal treated life as a vital process having its continuity, 
which could only be appreciated in the light of the inner experience on 
which religious faith depends. Referring to inner experimce, he was 
aware of the biological and psychological " handicaps of modem man, 
who might find it difficult to rely on such inner experience or attempt 
to relive 'life " aiming at the assimilation of a universe," materially con
ceived as beyond such possibility. The modem European man, having 

"been so brought up ,,,ith emphasis on a materialistic approach to life, 
was therefore naturally shy of accepting cultural values as ultra-mundane, 
in a sense, at this juncture of history when nuclear physics and pw:e 
mathematics had produced .and placed in the hands of contemporary 
statesmen such destructive weapons as the rocket and the hydrogen 
bomb. 

In making such suggestions that the questions of ultimate signifi
cance and value would remain partially solved, Iqbal appreciated the 
good work · done by the" early mystics of Islam, but deplored the crude 
ana"irra.tional approach of the latter-da.y Sufis" which had such debasing 
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effects on the religious arid social outlook of the Muslim world. The 
Poet was of the opinion that in the changing circumstances a fuller grasp 
of reality. in the realms of science and mathematics and a new method 
for as~~ssing the value of inner experience, "physiologically less yiolent 

and psychologically more suitable to a concf/ete type of mind," was 
the need of the time and so long such a method was not forthcoming it 
was only natural that to-day great stress w~ laid on a scientific form 
of religious knowledge. In presenting -such views, the poet-philosopher 
was actuated to write on reiJgious philosophy with specific regard to 
philosophical traditions of Islam and modem trends ' and develop
ments of contemporary thought that had exposed ,the. foundations of 
modem materialistic thought as shaky and not so firmly laid. The . 
unity and harmony of sC.ience and religion had to be reasserted and re
assured as the fundamental truth in human thought. 

Some of the radical questions which Iqbal raised were : "What 
is the charaeter and general structure of the universe in which we live? 
Is there a permanent .element in the constitution of this universe? How 
are we related to it? What place do we occupy in it and what is the 
kind of conduct that befits the place we occupy?" 

As all knowledge is individualistic in character, so religion, philosophy 
and poetry had their own answers, ranging from the vagueness of a poet 
to the intelligent appreciation of a philosopher, while religious experience 
had a much deeper significance and content which cannot be easily discard
ed, the only precaution being how best such appreciation could be effected 
and its value assessed with the application of a scientific method. It is 
true that religion 'had its dogmas, but science was equally dogmatic in 
asserting its basic conceptions which could not proceed any further nor 
could they throw light on the ultimate form of reality and its compre
hension: Religion, however, had a better view ' of things by means of 
intuition and that is not necessarily opposed to thought, which, according 
to the French philosopher, Bergson, is only a higher kind of intelleCt. 
Thus,_ the Islamic approach to reality has been always rather rational 
throughout the centuries despite the emphasis on discursive reasonIng 
through Greek scholasticism. 

Ghazzali, however, protested against a partial approach to such 
problems with a subjective content and meaning of realitY- ahd 
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this p)int was later raised by Hume after Berkeley. Thus, Ghazzali 
suggested the sup~riority of mystic appreciation of the divine reality 
and to him material istic reasoning was inherently incapable of presenting 
a sound view of ultimate reality. 

The German' philosopher, Kant, who was awakened from a deep 
:;l llmber by Hume, had brought into light the weak basis of metaphysics 
a,; \'icwet! through the glasses of pure reason" The fact had its reaction 
lllt Bcrgs f)l1 who started \vith his antinomies and found that while reality 
did 11')t subject itself to the process of subtraction, it could be, on the 
other hand, appre~iated through the method of addition employed to 
conceiye and describe the content and view of the universe as more com
prehensive and real with practical implications. , Iqbal, the philoso
pher was a contemporary of Bergson; he independently came to such 
conclusions of all-embracing reality as s'et forth in the Asrar-o-Rumuz 
and his philosophical work, " Reconstruction of Religious Thought in 
Islam," which is a highly useful dissertation on religion and culture. 

Thinkers of Isbm, howeyer, were at one time greatly influenced by 
Aristotle's conception of immortality of active Intellect through Averroes 
of Spain whom Ghazzali so successfully opposed a~d was, as such, in alli
ance with the mystics in thcir assertion of the total or fuUer experience of 
the Infinite. Herein , ~ays Iqbal, Kant and Ghazzali failed to appreciate 
that "thought in every a,ct of knowledge passes beyond its own finitude." 
This aspect of the quc!:'tioJl was taken up by Dewey in respect of move
ment in thought with a reflection on the active element in human under
standing as distinct from Kant 's pure reason. It may be noted here that 
while Iqbal was l11')Ving along a line chalked out by Ghazzali up to a 
certain limit, a similar direction of moveme~t in thought had brought 
him such inferences as were presented by' Bergson in regard to intuition, 
time and spacc' while presenting a picture of the Universe as conceived 
by the European mind in the 20th century which is amazingly different 
from that of tl~e classical days. Iqbal was naturally perturbed over 
the so-called modern outlook which thinkers, like the poet Tawfiq Fitrat 
of Turkey, had accepted as opposed to the Islamic outlook of a Universal 
dlara.cter 011 I ile and thought towards which Europe was quickly drift
ing in developing ' her fundamental conceptions of life, God and the 

uni\'erse. 
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Iqbal cited Goethe's appreciation of the Quranic te;iching as 
he said to Eckermann, "You see this teaching never fails. With 

all our systems, we cannot go, and, general1y speaking no man can go, 
farther than that." That sums up the "iew of Goethe, who ne,·er strayed 
away from the lap of nature in all what he presented in his literary works. 
He loved life which as a unitary process had a wide significance bnth 
of thought and action, as these discover and affirm thc ideal of Islam 
which is not opposed to the real; but any notion of the two must recogni·~t' 

life as an organic unity in the first instance as. inspired and led by the 
ideal which appears to lie beyond the picture of the uni,·crsc. . \~ 
illustrated by Islam it cannot be regarded as complete without m(:YC
ment in time· and space so as to give its systelIl of thought a dynami,: 
significance. No wonder such an a~)proach to reality has been apprt--ci:\t('d 
by Western thought today. The new yision of man altogether ch;!ng(·s 
the nature of the universe to which Newton's laws had giycn a radic·ally 
different meaning. '(While man," says Iqbal, "has the full option ,.nd 
power to shape and direct the forces arcund him and in such plans he 
has the capacity to build a yaster world of course in the depths cf his 
inner being wherein he discovers sources of infinite joy and inspiration." 

That man himself is destined to think out his plans, nature has 
thrown him on his own moral resources as !5llided by reason to choose 
the right and rational path out of the two choices. God Almighty 
will not interfere with hIS conduc as a free agent as he is free to select 
his way, either to hell or heaven. It is in this sense that the Holy Book 
is said to lead and mislead many, for it depends on his capacity to choose, 
follow and act on what i~ right and consistent with the all-embracing 
will of God. One of the suggestions of the Holy Quran, namely, rcflectiye 
observation of nature, is to awaken in man the consciousness of tllat of 
which nature is regarded a symbol. This is, perhaps, a clue to the 
suggestion of some prominent thinkers of the world today, among them 
scientists, that life must be treated as a unitary process wit.h its o,\·n 
method and terms to describe categorically the c(Inception uf reality, 
but such a unitary process as suggested, howeyer universal in approach, 
will eyer remain thoroughly materic:listic in significanc-e and content of all 
that it stands for. 

The Quranic view of ·nature is described as not only the mo\'mg 
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nature of things as a process in history, but also as a movement of all 
reality which does not bifurcate life in this world and hereafter. The 
development and growth of man and his institutions can, therefore, only 
depend on the control of nature and the conquest of environment. As 
the will ~ live and control of the forces of nature: in their adverse 
effect on man, cannot be acquired without a scientific knowledge of how 
matter and force act in the vast workshop of nature, and the desire 
to survive the rough and ~umble 9f thist~ilsome iife, cannot' be achieved 
without reference to the ultimate goal and purpose oflife, the treatment 
of religious experience as a source of divine knowledge must command 
the respect of ~oth philosophy ~nd science. The picture of the unive!se, 
its meaning ' and significance can neither be complete not can human 
effort and inspiration to survive be regarded as sure to succeed in the long 
run, while civilization and culture must go hand in hand. Thus, Iqbal 
emphasised the deeper content of li fe as is revealed by the inner experience 
of man, which has been the basis of conscious thought throughout the 
ages as it is today. 

Philosophy, in .. any case, must accept the data of religion as funda
mental. Religion refers .to the whole man; hence, religious experience 
must be a good index to the truth about man and his environment. 
Lately, there has been' the antithesis of intellect against intuition as the 
work of difference between philosophy and religious outlook on appear
ance has revealed. It is true that the two techniques differ. Intellect 
attacks reafity p'jecem~aL while intuition tries to capture reality in its 
wholeness. .Iqbal, like Bergson, believes that intuition and re'ason have 
common roots and the two are complementa,ry. In short, the search 
fot rational foundations for the religious life of Islam is worthwhile and 
is a pursuit of knowledge which the inherent nature of Islamic teachings 
has inspired through the ages. 

Throughout Iqbal's picture of the universe, his conception of Self 
is the basic tune in the scheme of harmony which he desired 
to create in the sum of things and thought and it is not without 
a moral value to look into his teachings as to how far he succeeded in 
guiding his people on the road to a succes:,fullife, socially and politically. 
The success of an idea, however, must rest on its usefulness and · its 
test might lA.. only pragmatic. After the publication of the A-srar-o-
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, Rumuz, Iqbal wrote to Dr. R. A. Nicholson, who undertook a translation 
of the work in English, quite comprehensively throwing light on his 
ideas about Self as its concept was aimed at the awakening of the indi
vidual to the basic fact of individual reality-to prosper and surviye as 

an individual. 

The second part of the poem, Rttmltz-i-Baikhudi, purports to 
address the community to build up a compact social whole designed to 
grow, develop and endure as a stable social system. The poem does 
not and, perhaps, cannot give the details of the poet's mind revealing 
a clear-cut system of thought. There is, however, a unity and 
continuity of thought which is inherent in the two concepts and 
relationship between the individual and society. Iqbal looked at the 
various countries of the Muslim World as members of a confederated 
society and, as such, he depended on the teachings of the Quran, unity 
of God, the Holy Prophet and the social centre of Muslim society, 
Mecca. He wanted the Muslims to stick to God and follow the path of 
the Holy Prophet in their onward march to progress and prosperity. 
Iqbal deprecated nationalism and imperialism and condemned Machiavelli 
as the "wo.rshipper of false gods ." 

To Iqbal, · jihad was justifiable only when it was waged for 
God's sake alone. Iqbal'S verse is pregnant with a revolutionary 
force which is directly inspired by Islam and is aided by Western 
philosophy as is shown by the events after his departure from the 
scene. He was not in sympathy with Rumi's pantheistic ideas 
nor did he appreciate the selfless poetic outlook of Hafiz, as he 
insisted on the reality of Self as something genuine as opposed to· 

Bradley and even Hegel, for he believed in the inherent right of the 
ego to exist as an autonomous entity and continuation of personality, 
which, according to him, is only a "stage of tension and continues only 
if that state is maintained; " and art, religion and ethics must be judge<;l 

from the standpoint of personality. 

In an article by Iqbal, which was published in the "Journal oj 
the India SOCiety" long ago, the poet's views On philosophy are 
noticeable. He says, while criticising McTaggart as a thinker: 
"Agnosticism is not a permanent mode of thought. It comes and goes. 
The British mind tried to escape·from it in two ways. One is the total 
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elimination of what is called the Ultimate Reality, The 'Unknown 
and Unkn0wable' of Herbert Spencer simply does not exist. Why then 
look for it) The llnir .. ' r~r is nr,thi ng hut peri~hable phenomena with
out any e"temal Tr:tlity Iwhind, The llther way is that an Etemal 
'Reality cloes exist bl:hind the \yorlcl of perishable phenomena anel is 
approachable by a purely sp'ecnlati\'e method, The first course ,was 

adopted by Huri-te, the secone! by Green, 

"In ()pp~sition to British phmomenalism, Green afiirmed the 
existence of an Etemal Consciousness, The temporal process, according 
to Green, is unthinkable without a non-tem;xlral consciousness: for 
con5Ciousness of change cann')t be id(~ntical ',vitl1 ~hc process of change, 
But the Eternal C0n~ci(nlSni!SS, so regarded, is nothing more than a kind 
of Ne\~tonian space holding together the world (If rternaJly interrelated 
appearances, This \'iew makes it a.n impossible system of abstract 
relations, This view ma.kes it imp,,;;~ibJe to develop the living concrete 
self out of a dead imm')bile system of abstract relations, 

"Bradley's philosophy is the logical outcome of Green. The 
c6terion of reality is cohercnce and freedom from contradiction. 
Applying this test, the world of appearance, time, change, movement, 
multiplicity, turns out to be a mere iliusion. The Ultimate Reality 
is only one and immutable. This is the ancient Hindu doctrine of 
Maya and the Greck Permenides ;].gain. But how did this illusion 
originate? Nobody knows. Bradley, l!o\\'eyer, admits, in spite of the 
contradictions involved in the notion of Self, that the human Self must 
in some sense be real. In what sense it is real, he does not explain, 
McTaggart reaches the Absolute by means of the dialectic method, 
but he does not stop 'at the Absolute. The Absolute, according to him, 
further differentiates itself into conr.rcte egos. The uni"ersc is not 
an illusion; it is a system of real seh'es, which cannot \;Je regarded as 
mere' predicates (J r adjecti\"cs of thc Absolute ," 

In his cr iticism .Jf his teachcr's \'iews, Iqhal cc,ntinues: "J cannot 
agr~e' with :'.fcTaggart in the "iew that the Self is elemcntally immortal. 
From the m~re fact tInt the in-:l.i"idual eg) is a diHerentiation of the 
external Absolute, it by n) ;n ~a:13 [.)110\\':; that e\'En in its finitude the 
human Self retains the character which belungs to its source alone. 
To my mind such, a differentiation should giye it only a capacity for 
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immortality and not immortality itself. Personally, I regard immor
tality as an inspiration and not something eternally achieved. Man 
is a candidate for immortal life which involves a ceaseless struggle 
In maintaining the tension of the ego." 

"When the World-illuminating sun rushed upon Night like a brigand, 
My weeping bedewed the face of the rose; 
My tears washed away sleep from the eye of the narcissus; 
My passion awakened the grass and made it grow." 



XXI 

IQBAL.AND :M.CTAGGART 

A N appreciation of McTaggart's philosophyby Iqbal, which 'the ,poet 
. ..undertook to .write after the death of the great British p-hilosupher, 

has been widely admired by students of philosophy in India ana a1;>road. 
The contents of Iqbal's appreciative note, besides paying a tribute to 

his teacher, make out a brief criticism of Western philosophy and 
afford a glimpse 'into Iqbal's mind. 

The following is the text of the note as it appeared in the Journal 
of the b;dia Society :-

I was reading the other day Mr. Dickinson's memoir ·of the late 
lamented Dr. McTaggart, that philosopher-saint, whose lechrres on 
Kant and Hegel I had ·the privilege to attend as an advanced student 
of Trinity C::>llege, Cambridge, about a quarter of a century ago. I 
should like to note for the readers a few points which occurred to me 
while reading this interesting book, whose value is very much enhanced 
by the personal reminiscences of those who had the good fortune of 
coming ;nto contact with that great thinker. 

"As we have pointed out more than once," says Mr. Dickinson, 
"the origin of McTaggart's philosophy was not in his intellect, but 
in his emotions." This is true- perhaps more or less true of all 
thinke~if we look at McTaggart as a thinker tom asunder from the 
general current of British thought. In order to understand the true 
significance of his philosophy we must put him back into that current. 

Agaosticism is not a permanent mode of thought . It com~s and 
goes. Th~ Bri~ish mini tried to escap~ from it in ~wo ways . . One is the 
total elimination of what is carea the ulximate R eality . . The "Unknown 

and Unknowable" of Herbert Spencer simply d;e~,,?-ot exist. Why, 
then, look for it? Th~ ,miverse is nothing 'but. perishable phe;;,omena 
witMftt any eternal reality behind. The oih~! l£:ay i~ , r./Ja{. an Eternal 
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Reality does exist behind the world' o/,p-erishav£e phenomena, amI is approaCh

able by a purely speculative method.. The first course was adopted 
by Hume, the;second by. Green.. In: opposition to British Pnenomenalism, 
Green affirm:ew the existence of an Eternal Conscimtsness. The temporal 
process, according to Green., is unthinkable without a non-f.emporal con

sciousness. for consciousness of cha/Jge cannot be 1'demical wi .. " the p ,rocess of 

change. But the Eternal Consciol:lsness, so regarded, is nothing more than 
a kind of Newtonian space holding together the world of eternally 
interrelated appearances. This view makes it impossiifule to develop 
the living concrete' self out of a. dead immobile system of abstract 
relations. Bradley'S philosophy is the log,ical outcome of Green. 
The criterion 0'£ reality is coherence a1Jd freeaom from C01Jiradicti:J1J. 

Applyin,g thrs test, the woFId of appearance-time, change, movement, 
multiplicity-turns out fa be a mere illUSIon. The. ub;imate Re.aliiy is 
one and immUEable. This is the ancient Hindu doctrine of "Maya" 
and the Greek Permenides again. But how did this illusion originate, 
nobody knows. Bradley, however, admits, in spite of the contradictions 
involved in the notion of self, that the human self must, in some sense, 
be real. In what sense is it real he does not explain. McTaggart 
reaches .h.e Absoluse by means of dialecr;ic metl¥Jtl; but he does not stop 

at the Absolute. The Absolute, according to 1itm, further differentiates 
itself into concrete egos. The universe; is not a:n iUw;ion; it is a system 
of real selves, which cannot be regarded as mere predicates or adjectives of 

the Absolute. As he wrote to me in December. I919 : 

" I agree with you, as you know, in regarding quite lUltenable 
the view that finite beings are adjectives of the Absolute. \\'hatev~ 

they are, it is q~ite certain to me that they are not that." 

In this aspect of his teaching, McTaggart is much more genuinely 
British than either Bradley or Green or Bosanquet. Indeed, he was 
to Hegel as Leibntiz was toSpinoza. Thus the character of Mc~aggart's 

philosophy was determined no~ so much by his prii,ate emotiom as by 1M 

inteUec~ual rlifficu.xies, as "II;ell as the non-British character of neo
Hegelian thought in England. It was also determined by what he . called 

the needs of his country. I quote · from another letter of 1920" ., which 
he appears to have written after he had read Nicholson'% English 
translation of my Secrets of the Sell: 
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"I am writing to tell you with how much p~easure I have been 

reading your poems. Have you not changed your position very much? 
Surely in the days when we used to talk philosophy together., you were 
much mOTe of a pantheist and mystic. 

"For my Own part I adhere to my own belief that selves are the 
ultimate reality: but as to their true content and their true good my 
position is, as it was, that that is to be found in eternity and not III 

time, and in loye rather than in action. 

"Perhaps, howeyer, the difference is largely a question of emphasis 

- we each lay most weight on what our own country needs. I daresay 
you are right when you say that India is too contemplative. But I 
am sure that England- and all Europe-is not conte'mplative enough. 
That is a lesson that we ought to learn from you-and no doubt we 
have something to teach in return ." 

The p,int Of interest in McTaggart's Philosophy, however, is that 
in his system mystical int1lition, as 'a source of knowledge, is much more 
marked tha" i'J the system of Bradley. The need of such a direct revela
tion is the nat1lral outcome of the failure of a purely speculative method. 
An Italian writer describes McTaggart's philosophy as ' mystical" de
generation of English Neo-Hegelianism. Nothing of the kind, Some 
of the greatest minds of the world have felt the need of a dired contact with 

the ultimate Reality, and have i1~deed , i1~ some cases , achieved such contact . 
Plotinus, Ghazzali, Schelling, and Bergson are instances in point. In 
his ,spiritual evolution Kant himself reached that stage; but unlike 
Ghazzali and others he was led to conceive the ultimate Reality as a 
regulative idea only. The result of his critical philosophy is that God 
cannot be proved to exist, but that we should act as if ~e does exist. 

Not WIlliam James but Kant wa!: the real founder of modern Pragma
tism. Will, then, the Italian writer' referred to above describe Kant's 
philosophy as a pragmatic degeneration of German thought? .. 

, It must, however, be remembered, in the case of McTaggart that the 
mystic re..'elation of R;:ahty came to him as a confirma,ticn (If hs lhoughl. 

His'system is deduaive not in the sense in l£'hich the philOSOPhY of Bergson 
amI Plotimls is deductive. He started with i firm conviction in the 
power of human reason, and that conviction remained with him to the 
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end of his days. His illuminaticn came, I !hi1~k, as al~ accidmlal 
c01>jirmation oj l£'hat he had rrachra fhrough pure reason. That is why 
he had such an unshakable faith in his philosophy. This is clear from 
the last words which he said to his wife: 

"I am grieved that we must part, but you know I am not afraid 
of death." 

Sttch a triumphant jaif.h is the result oj a direct rc,'elation aiOl.e. 
And this revelation has nothing to do with what our psychology calls 
emotion; it is, as Mrs. ;lIcTaggart rightly insists, "an actual perception 
of the senses." Like a fme mystic McTaggart rarely m(lI.iicncd "is ex
periences to others. The Itliimate basis ({religion is an experience uMe/! 

is essel!tially illdi"idua{ and incomm?~nicable. I t is because oj its 
essentially privare charactcr that mystics sec 11-0 1Ise in talking abo?/.t it, 
except to experts , and that /00, jor fhe purposes oj verijiea- ficl. only . In the 
history of Islamic mysticism we find many recorded instances in which 
some mystics have been reported to have travelled -thousands of miles 
for the verification of a single experience. This is technically known 
as "Tasdiq"- i.e., verification by an appeal to another man's experience. 
Knowledge and direct revelation are not mutually opposed: they are 
complementary to each other. The philosophical theologian simply 
tries, for the sake of less fortunate persons, t6' socialize, through reason, 
what is esseutially individual. When the mystic Sultan Abu Said 
met the philosopher Abu Ali ibn Sina, he is reported to have said, " I 
see what he knows." McTaggart both knew and saw; but his vision, 
I believe, did not precede his system. It -did not initially inspire his 
thought, though it did bring to him the warmth of conviction. Thi5, 
to my mind, indicates a far more powerful intellect than that of Plotinus 
or Bergson .. Yet the vision of McTaggart, in view of its static 
character, is not free from the unhealthy influences of his Hegelian 
inspiration. But, perhaps we possess 110 crite1'i01/, to de.cide whether the 
universe in its ultimate essence is at rest or in"·motii:m. 

Another point on which I would like to say a few words is 
McTaggart's view of the self. Hegel's indifference to personal immor

tality has more or less affected all those who received inspiration from 
him. With Bosanquet and Bradley the self is not a substance in the 
sense of Spittoza. It is a construction of thought, a mere predicate 
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Or adjective of the Abofute. And this self-hood, according to these 
thinkers, is further transcended in the Absolute. This account of the 
self disregards CH'n the clt'mentary conditions of self-hood as known 
to JiYing experience. The self, as knO\\·ll. to experience, is much more 
than a mere predicate oi the Absolute; it is a dynamic centre of ex
perience. By thi:; crit icism of the common neo-Hegelian view of the 

sr;lf I do not mean to argue for McTaggart's view. All that I mean 
is to show how hi; mind t,ied to escape from the results of English 
neo-Hegelianism. To Ilfc Taggart , the self is a real substance. He 

reached the Absolute through the method of Hegel. But with him 
the Absolute has further determinations- i .e., the egos of actual ex
perience which participate in the elemental eternity of the Absolute. 
This amounts to a total dismissal of the Hegelian Absolute. But the 

. result of this dismissal is not a retum to Empiricism. It giv~s us not 
a world of interrelated appearances, but a living world of interrelated 
egos. Mr. Dickinson thinks that it cuts out science at one stroke. It 
does nothing of the kind any more than the spiritual pluralism of 
Leibnitz. But while I agree that the self is more than a mere predicate 
of the Absolute, I Canllot agree with McTaggart in the view that the 

self is elementally immortal. From the m ere fact that the individual ego 
is a differentiatiui of the eie1'1i.al Absolute it ~y no mfa1!S f ollows that, 
even in its finitlldc, Ihe lvuma,. self retains the character which belongs to 

its source alone. To my mind, sllch a differentiation should give it only a 

capacity for imm(Jrtality and nut irmnc'1'tality itself. Personally, I regard 
immortality as an inspiration and not something eternally achieved. 
Man is a candidate fo~ . im,;wrtal life which involves a ceaseless srtuggle 

i,. maintaining tTie tension of the ego . I venture here to translate for the 
English reader one or two passages from my poem called The New 
Garden of Mystery : 

If ypu say that the 'I' is a mere illusion-

An appearance among other appearances
Then tell me who is the subject of this illusion? 

Look within and discover 
The world is visible; 
Yet its existence needs proof! 
Not even the intellect of an Mgel can comprehend it; . 
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The 'I' is invisible and needs no proof. 
Think a while and see thine own secret! 
The 'I' is Truth; it is no illusion. 
'When it ripens, it becomes eternal; 

309 

Loyers, even though separated from the Beloved, live in 
..,., blissful union! 

It is possible to give wings to a mere spark; 
And to make it flutter for ever and for ever! 

The Eternity of God is elemmtal and not~ the reward of his 
action! 

That eternity is sltperi(»', which a borrowed soul 
wins for herself by love's frenZY. 

Why fear that death which Comes from without? 
For whm the 'I' ripens into a self, 
It has no da1.ger of dissolution. 
There is a more subtle inner death which makes me tremble
This death is falling down from love's frenzy; 
Saving one's spark and not giving it away freely to the heaps 

of chaff ; 

Cutting one's shroud with one's own hands ; 
Seeing one's death with one's own ,eyes
This death lies in ambush for "thee ; 
Fear it, for that is really our death! 

But while I disagree with McTaggart in his view of immortality, 
I regard this P1,l!~t of his .work as almost apostolic. He emphasized 
personal immortali~y, even at the , expense of th.~ transcendent God of 
Christian theology", at a lime when th.is '" important belief U)aS decaying in 
Europe, and when the i Europ~an::m;m waS al70ut to /ac.e '" rieath on an 
enormous scale. Indeed"in 'this aSpect of his -work, he may be compared 
to the great Muslim m;rstic HaII~j, whose undying phrase-"I am the 
creative Truth!"- was thrown as -a challenge to the whole Muslim 
world at a time when Muslim scholastic thought was moving in a direc
tion which tended to obscure the reality and destiny of the human ego. 
Hallaj never c~d to utter what he had personally seen to 'be tlle 
Truth until the Mullas of Islam prevailed upon' the state to imprison 
him and finally to crucify him. He met his death wjth perfec~ calm. 
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There is one more point which I would like briefly to consider 
here-I mean his atheism. I used to meet him almost eyery day in 
his rooms in Trinity, and very often our talk turned on the question 
of God. His powerful logic often silenced me , but he neyer succeeded 
in convincing me. There is no doubt, as Mr. DickinsoTJ points out in 
his memoir, that he had a p~sitive dislike for the transcendent God 
of Western theology. The Absolute of the neo-Hegelian lacks life and 
movement. The Eternal Consciousness of Grem is hardly disting
uishable from Newtonian space. How could these satisfy him? In 
a letter already quoted he wrote to me: 

"As far as the life of the indi\'idual remams the same in the 
course of amplification and expression, I am inclined to think (for an 
European, you know, can also be a mystic) that the solution rests in 
loving the same persons. But indeed it still seems to me, as it did when 
we first knew one another, that the sol!ttion of all problems is found only 

in L ove. 

Indeed, his description of love as the essence of Realty indicates 
that, in spite of his thorough-going intellectualism, his soul revolted 
against the inert Absolute of neo-Hegelianism. Yet in a letter from 
which I have quoted above, he seems to oppose love to action. I do 
not see the opposition. Love is not passivity . It is active and creative. 

Indeed on the material plane it is the o,.ly force ,chich circumvents d.-aih ; 
for whc1' death does away olle gCI.eratic}Z, love creates another. He tells 
us that this love which he regarded as the essence of Reality is just 
the love of one person for another; and further, it is the cause and 
not the effect of the proximity of two persons. Now it is because 
of its character as an active cause that, in spite of variety in content 
of the mutual loves of various persons, it is capable of being experienced 
as a: unity embracing the entire universe. But the crucial point is 
whether this central unity is an all-inclusive self. This was McTaggart's 
real difficulty. The self is unique and impervious. How could 
one self, howev'er superior, include other selves? The mystic poet 
Rumi felt the same difficulty. "Between the individual egos and 
their Sustainer," he says, "obtains a contact which can neither be 

imagined nor intellectually conceived." In his Jdea rl God , Professor 
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Pringle Pattison also regards this relation as inscrutable by human . 
intellect. But is not the indiyidual ego himself a colony of egos? 

Shall I point the way to the . 

eternal secret? 
Open thine eye on thyself-

Thou art visible and invisible, 

many and one! 

Perhaps, it is not possible intellectually to conceive this ultimate 
unity as an all-embracing self. It is my belief, as I have pointed out 

before, that McTaggart's Hegelian inspiration marred the vision which 
vouchsafed him. A more serious thing happened to poor Nietzsche, 
whose peculiar intellectual enyironment led him to think that his 
vision of the ultimate ego could be realized in a world of space and time. 

What grows only out of the inner depths of the heart of man he proposed 
to create by artificial and biological experiment. He was taken as a 
madman, and was placed in the hands of those who administer drugs 
and mixtures. As I sa id of him in my Jawid Nama: 

A Hallaj! A stranger in his own land! 

Safe from the Mullah's hit, killed by the Physician'S hand! 
The real test of a self is whether it responds to the call oj. another 

self. Does Reality respond to us? It does; someit"mes by reflection , 
sometimes by reflection rt"sin.g hl{;her than t"tself.........-i.e., the act of worship. 
In McTaggart' s case reflection took the place of worShip. The orders 
of Musiim mystics have invented vart"ous 1'ules and practices ly lEhich to 
come into direct contact with the ultimate Reality. The truth, however, 
is that neither worship nor reflecticn n.or any kind of practices. entitle 
a man to this resp01tSe frcm the ulhmate Lcve. It depends eventually 
on what religion calls "grace" . The philosophy of McTaggart has in 
facyaised the great problem of the nature of Love. How will it be 

sofved in Europe, if at all? Surely, analytic psychology will never be 
;ble to solve it. Its secret lies in the pangs of separaticn, defMhmer..t, 
or as McTaggart would say, ilifferentiaticn. 

If the uMimate, Reality i .e., V we, has any significance f er the hfe 
of its own ego-differentiations, it must itself be an all·inclusiz·e e~o 
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which sustains, respo1Jds, loves, and is cnpabte of being loved. In, 

McTaggart's view there is no guarantee that the process, of birth, 

death and rebirth will be endless. On the other hand, he himself 
suggests in his Some Dogmas of Religion that "it may be , that the 
process will even tully destroy itself and merge in a perfection which 
t ranscends all time and change," In this eventuality we come back 
to the Absolute again , and McTaggart's system defeats its own purpose. 
The possibility of ego -differr.ntJat1"I?!S 11l crging aga1'n into a perfection' 

transcending time a1wi change m11st be C01tnte?'actCll , liOlccl'er remote it 
may be, A nd this can be d 01le only [,y taking immortality as a hope, an 
inspiration, a d1tt)l; and not as aH e!emal fact, 

My heart burns on the loneliness of God! 
In order; therefore, to maintain intac.t His Ego-Society, 
I sow in my dust the seed of self-hood; 
And keep a constant vigil over my" L" 

- (New Garden of Mystery) 
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IQBAL TO DR. NICHOLSON 

LAHORE: 

Dated 24th January,I92 I. 

My Dear " Dr. Nicholson, 

I was very glad to learn from your letter to Shaft (Principal Md. Shaft 
of Oriental College, Lahore) that your translation of the Asrar-i-Khudi 
had been favourably received and excited much attention in England. 
Some of the English reviewers, however, have been misled by the super
ficial resemblance of some of my ideas to those of Nietzsche. 

The view of the writer ip. the Athenaeum is largely affected by 
some mistakes (:)f fact for which, however, the writer. does not seem to 
be responsible. But I am .sure if he had known some of the dates of the 
publication of my Urdu poems referred to in his review, he would have 
certainly taken a totally different view of the growth of my literary 
activity. Nor does he rightly understand my idea of the Perfect Man 
which he confounds with the German thinker's Superman. I wrote on 
~e Sufi doctrine of the Perfect Man more than twenty years ago, long 
before I had read or heard anything of Nietzsche. This was then 
published in the Indian Antiquary and later in I908 formed part of my 
PersiaH MetaPhysics. The English reader ought to approach this idea not 
thTough the Genllan thinker, but through an English thinker of great 
~erit-I mean Alexander-whose " Gifford lectures delivered at Glasgow 
were publish'ed last Y~r. " His chapter on Deity and, God " (<:hapter • I. BoOk. 
IV, P. 34I, Vol: II) is worth n~ading. OIl page 347, he ~ays-"Deity 
is:ilius" thene"xfJiigher empirical quality to mind, which the Universe" 
is'engaged in bring'Uig to birtli. " That the universe ispregW.nt withs\fch . 
a: quality- we are , 'specuhitively assured. ¥-'bat 'that qu.ality " is "we " 
ean.D:~f know.; ·for we __ can ~e,ith~r ~njQy'~Qr :still ' le$ co~template: ;t. 
Ofu.: humm altais still' ate · f:a.is~a to ' the" Drik"iid.;n;God. 'if '~e' could 
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know what Deity is, how it feels to be. Divine , we should first have to 
become as gods." Alexander's thought is much bolder than mine. 

r believe there is a D ivine tendency in the universe, but this tendency 
will eventually find its complete expression in a h igher man, not in a 
God subj ect to Time, as Alexander implies in his discussion of the 
subject . r do not agree with Alexander's view of God, but it is clear 
that my idea of the Perfect Man will lose much of its outlandishness in 
the eye of the English reader if he approaches it through the ideas of a 
thinker of his own country. 

But it was ;\Ir. Dick inson's . reyiew which interested me most, 
and I want to make a few remarks on it. Kindly pass on this letter 
to him; I am sure he will be interested to know what I think of his 
review:-

(r) Mr. Dickinson thinks, as I understand from his private lette~ to 
me, that I have deifed physical force in the poem. I am afraid he is 
mistaken ~n his view. I believe in the power of the spirit, not brute force. 
When a people is called to a r ighteous war, it is, according to my belief, 
their duty to obey the call ; but I condemn all war of conquest (the 
story of Mianmir and the Emperor or India). Mr. Dickinson, however, 
is quite right when he says that war is destructive whether it is waged 
in the interests of Truth and Justice, or in the interests of conquest and 
exploitation. It must be put an end to in any case. We have seen, 
however, that Treaties, Leagues, Arbitrations and Conferences cannot 
put an end to it. E ven if we secure these in a more effective manner 
than before, ambitious nations will substitute more peaceful forms of the 
explOitations of races supposed to be less favoured or less civilized. The 
t ruth is. that we stand in need of a living personality to solve our social . 
problems, to settle our disputes, and to place international morality 
on a surer basis. How 'very true are the last two paragraphs of Prof. 
Mackenzie's Introduction to Social Philosophy. 

"There can be no ideal society without ideal m:m: and for the 
production of these we require not only insight but a motive power; 
fire as weU as light. Perhaps, a philosophic understanding of our social . 
problems is not even the chief want of our time. We need prophets 
as wen as teachers, men lib Carlyle or Ruskin or Tolstoy. who uo able 
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to add for us a new severity to conscie1>Cf! or a ?ICU' breadth to d~1ty. Per

hap3 we want a new Christ . . . It has been well said that the 
prophet of our time must be a man of the world, and not merely a 
voice in the wilderness. For indeed the wilderness of the present is 
in the streets of our crowded cities, and in the mid"t cf the incessant" 
war by which we are trying to make our way upwards. It is there 
that the prophet must be. 

" Or perhaps our chief want is rather for the poet of the new age 
than for its prophet--or for one who should be poet and prophet in one. 
Our poets of recent generations have taught us the 19ve of nature, and 
enabled us to see in it the revelation of the Divine. We still look for 
one who shall show us with the same clearness the presence of the 
Divine in the human .... We still need one who shall be fully and 
in all seriousness what Heine .playfully called himself a "Ritter von dem 
Heiligen Geish," one who shall teach us to see the working out of 
our. highest . ideals in the everyday life of the world, and to find in 
devotion to the advancement of that life, not merely a sphere for an 
ascetic self-sacrifice, but a supreme object in the pursuit of which "all 
thoughts, all passions, all delights may receive their highest development 
and satisfaction." 

It is in the light of the above thoughts that I want the British 

Pllblic to read my description of the ideal man. It is not our treaties 
and arbitrations which will put an end to the internecine wars of the 
human family. 

(2) Mr. Dickinson further refers to my "Be hard." This is based 
on the view of reality that I have taken in the poem. According to 
my belief, reality is a collection of individualties tending to become· a 
harmonious whole through conflict which must inevitably lead to mutual 
adjustment. This conflict is a necessity in the interests of the evolution 
of higher forms of life, and of personal immortality. Nietzsche did 
not believe in personal immortality. To those desiring it, he mth!essly 
says, "Do you wish to be a perpetual burden on the shoulders of time ?" 

He was led to say this because he had a wrong notion of time, and never 
tried to grapple with the ethical issue involved in the question of 
time, On the other hand, I look upon immortality as the his-hest aspira-
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tion of man on which he should focus all his energies, and consequently, 

I recognise the need of. all forms of acti\'ity, including conflict, which 
tend to make the hllman person more and more stable. And for the 
same consideration, I condemn speculative mysticism and inactive 
quietism. :\Iy interest in c:mflict is mainly ethical and not political; 
whereas Niet zsche's was probably only poli ti cal. Modern physi<:al 
science has taught us that the ·atom of material-energy has achieved its 
present form through thousands of years of eyolution. Yet it is un
stable and can be made to disappear. The same is the case with the 
atom of mind-energy, i.e., the human person. It has achieved its; 
present form through ions of incessant effort and conflict; yet, in spite 
of all this, its instability is clear from the yarious phenomena of mental 
pathology. If it has to c.ontinue intact it cannot ignore the lessons 
learnt from its past career, and will require the same or similar for·ces 
to maintain its stability whi ch it has a"ailed of before. It is possible 
that in its onward march nature inay modify or eliminate altogether 
some of the for ces (e .g. , confJ.ict in the way of mutual wars) that have 

so far determined and helped its evolution, and introduce new forces 
hitherto unknown to mankind to secure its stability. But, I confess 

I am not an idealist in this matter and believe this time to be very 
distant. I am afraid mankind will not, for a very long time to come, 
learn the lesson that the Great European \Var has taught them. Thus 
it is clear that my purpose in recognizing the need of conflict is mainly 
ethi~l. 1\1r. Dickinson has unfortunately altogether ignored this aspect· 

. of the "Be hard." 

(3) Mr. Dickinson further remarks that while my philosophy is 
universal my application of it is particular and exclusive. This is in 
a s~nse true. The humanitarian ideal is always universal in p()etry 
and philosophy, but if you make it an effective ideal and work it out 
in actual life, you must start, not with poets and philosophers, but with 
a society exclusive in the sense of hadng a creed and well-defined outline, 
but ever enlarging its limits by example and persuasion. Such a society, 
according to my belief, is Islam. This society has so far proved itself 

a more successful opponent of the race-idea which is probab1 · .... a 

hardest barrier in the way of the ·humanitarian ideal. Renar: .; 
wron~ wheai he said that seienee was the greatest CTl6my of 1M/'- .. ' . 
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No. it is the race-idea which is the greatest enemy of Islam~in fact, 

of all humanity. and it is the duty of all lovers of mankind to stand ~ in 
reVolt: ag.unst this dreadful invention of the Devil. ' Since I find'that 
the idea of nationality based On race or ' territorY iis making ' headway 
in the world of Islam, and since I fear that the Muslims, losing sight of 
their own ideal of a universal humanity, are being lured by the idea: of a 
territbrial nationality, I feel it is my duty, as a Muslim and is a: lover 
of all mankind, to remind them of their true function in the evolution 
of mankind. Tribal or national organizations on the lines' of race or 
territory are only temporary phases in the unfoldment and upbringing:' 
of collective life, and as such I hav'e no quarrel with them; but IcondemI'l: 
them in the strongest possible terms when they are regarded as "the' 
ultimate expression of the life of mankind. While I have the gFea:iest 
love for Islam, it is in view of practical and not patriotic considerations, 
as Mr. Dickinson thinks, that I am compelled to start with a specific 
society (e.g., Islam) which, among the societies of the world, happens 
to be the only one suitable to my purpose Nor is the spirit of Islam so 
exlusive as Mr. Dickinson thinks. In the interests of a universal unifica
tion of mankind the Qman ignores their minor differences and says, 
" Come let us unite on what is common to us all !" 

'1 am afraid the old European idea of a biood-thirsty Islam is still 
lingering in the mind of Mr. Dickinson. All men and not Muslims alone 
are meant for the Kingdom of God on earth, provided they say good
bye to their idols of race and nationality, and treat one another as 
personalities. Leagues, mandates, treaties" like the one, described 
by Mr. Keynes, and . Imperialisms, however ' draped in democracy, 
can never bring salvation to mankind. The salvation of man lies. : in 
absolut~equality and freedom of all. We stand in need of a thorough 
overhauling of the aims of science which has brought so much misery' 
to mankind and of a total abandonment of wh,at may be called esoteric 
politics which is ever planning the ruin of less clever or weaker races. 

That Muslim peoples have fought and conquered like other peoples, ' 
1W that some of their leaders have screened their personal ambitioi: 
:~" "~d the veil of religion, I do not deny; but I am absolutely sure that 
, ttvB{~torial conqu~t was no part of the original programme of Islam. 

.s a matter 6£ faetl I consider it a grea,t lo'ss tnat the pmg!"ess of I slant , 
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as a conquering faith stultified the growth of those germs of an economic 
and democratic organization of society which I find scattered up and down 

the pages of the Quran and the tr~ditions of the Prophet. No doubt, 
the Muslims succeeded in building a great empire, but thereby they 

.. largely repaganized their political ideals, . and lost sight of some 
of the most important potentialities of their faith. Islam certainly 
ai~ at absorption. Tbs absorption, however, is to be achieved not 
by territorial conquest but by the simplicity ~f its teaching, its appeai 
to the common sense of mankind and its aversion to , abstruse meta
physical dogma. That Islam can succeed by its inherent force is 
sufficiently clear from the Muslim Missionary work in China, where 

.' it h<IS won milions of adherents without the help of any political 
power. I hope more than twenty years' long study of the world's 
thought has given me sufficient training to judge things impartially . 

. Th& object of my Persian poe·ms is not to make out a case for 
Islam; my aim is simply to discover a universial social reconstruc
tion; and in this endeavour, I find it philosophically impossible to 
ignore a social system which exists with the express object of doing 
away with all t.he distinctions of caste, rank and ' race ; and which, 
while ke.eping a watchful eye on the affairs of this world, fosters a 
spirit of unworldliness so absolutely essential to man in his relations 
with his neighbours. This is what Europe lacks and this is , what she 
can still learn from us. 

One word more. In my notes which now form part of your 
introduction to Asrar-i-Khudi, I deliberately explained my position 
in reference to \Vestern thinkers, as I thought this would facilitate 

the understanding of my views in England. I could have easily explained 
myself in the light of the Quran and Muslim Sufis and thinkers, e.g. ; 

'Ibn Arabi and Iraqi (Pantheism), Wahid Mahmud (Rcality as a Plurality), 
AI-Jili (the idea of the Perfect Man) and lVIujaddid ,Sarhindi (the human 
person in relation to the Divine Person). As a matter of fact, I did so 
explain myself in my Hindustani introduction to the first edition of the 

Asrar. 

I claim that the philosophy of the Asmr is , a direct deyclopment 

'out of the experience and speculation of old Muslim Sufis and thinkers. 
EveI\ Bergson's idea of time is ~ot quite foreign to our Sufis, The Quran ' 
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is certainly not a book of metaphysics, but it takes a definite view of the 
life and destiny of man, which must eventually rest on propo!itions of 
a metaphysical import. A statement by a modem MU!lim student 
of philosophy of such propositions, espcially whEn it is · done in the 
light of religious experience and philosophy invoked by that great book, 
is not putting new wine in old bottles. It is only a restatement of the 

. 11 
old in the light of the new. It is unfortunate that the history of Muslim 
thought is so little kno'm in. the West. I wish I had time to write an ex
tensive book on the subject to show to the Weste~ student of philosophy 
how philosophic thinking makes the whole world kin. . 

Yours Sincerely, 

Muhammad Iqbal 
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GOETHE AND IQBAL 

T- HE following is an English translation by Iqbal of his 0Wl1 ·dedi

. . cation of his renowned work, Piyam-i-Mashriq, m w.hich .'he drew 
a comparison between the German poet, Goethe, and himself.' The 
Piyam was dedicated to Amir A.n1anullah Khan:-
Ever silice they showed me the secret of life, 
And lighted a fire in my breast, 
I have brought forth a heart-illumming song, 
And renewed the youth of Love. 
The Western master, the German bard
Lover of Pahlavi song-
Painted charms and grace of lovely ones, 
And gave the message of the West to the East. 
I respond with the message of the East; 
I flooded the eve of the East with moonlight. 
Since I know myself I am not conceited, 
I shall tell thee what he was and what I am. -
He-with the fire of Western youth ruruiing through his soul'; 
My flame lighted by "the breath of Eastern sages. 
He-born and brought up in a gardep '; 
I - sprung out of a dead soil. 

He- a nightingale warbling heavenly _melodies; 
I- wailing like a Caravan-bell in a deserl . 

. Both in touch with the heart .of Nature; 
Both messengers of life in death. 
Both daggers smiling as the moming, shining like a mirror ; 
He- naked and I still in the scabbard. 
Both shining pearls of value. 
Born of the shoreless ocean .. 
He- gloWed brilliant under the waves 
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Till he burst the womb of the mother of Pearls. 

I- stiH tremulous ill its lap. 

Undiscon:red within the heart of the sea. 
l\ly companiull left me as a stranger, 
And went with an empty cup from my tavern. 
I offer h im the might of Emperors-
I place under his feet the throne of Caesars; 
But he demands of me the stories of loyc, 
And mere colour and imagery of 1'uets. 
The short~sjghtcd-hc did 11ut sec my restless soul; 
;)Iy externals he saw, but nut wha.t was lliddcll ill me. 
My nature ha.s embraced luve; 
It has begun to play with fire ,and ashes. 
God revealed to me the secrets of State and Religion; 
And effaced the traces of otIiers (than Himself) from my retina. 

My music tints the rose petals-

And my . erse is the blood ooze'of my heart. 
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