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THE PRESSING OF MY SOUL
(Some Observations on Igbal’s Concept of the Ajam)

- M Suheyl Umar

R I £ RO G VI
f{ / ~ Lf /.G D}/’

‘ N 0 ]dm:/yzd s memory, the wine  that floweth in this inn of mine
It is the pressing of my soul that sparkleth in the bowl of Persia

Thus sang Iqbal in his Zubdr i <Ajam (Persian Psalms).! The
multi layered metaphor of <4jam was orie of the oft-repeated
motifs of Igbal’s poetry. He used it, in various contexts, to
allude to a particular human collectivity, a specific
geographical area, genius of a human race and a mind-set that
proved to be one of the most nnportant formative influences
that moulded the Islamic civilisation in its present form? In

his view the Islamic civilisation was created from the twin

elements which he defined, in his short poem “Islamic
Culture”, in a symbolic manner as ls/sjsbe fozad ¥ Ajam
kd husn.i wabiat, Arab kd siz i darin. (fmesse and refinement of
the Persian genius and inward burning of the Arab soul).?

.~ As Mustansir Mir has noted, Igbal’s view of the role of
Persia in Islamic history at first sight appears to be
ambiguous, or even self-contradictory, but a closer look will .

present the matter in a different light. Igbal speaks .
approvingly of the. refmmg influence of Persia on rugged |
Arabian character, yet he is critical of the enervating effect of
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Persmn myst1c15m on Islarmc culture But thls only means, o

- that Igbal’s evaluation of. Persia’s legacy is nuanced. He takes -

! . a similar view of the influence of the West on modem Islamic

history. He ‘is ‘severely critical of -certain aspects of \Westem, V

“culture and repeatedly warns Muslims to beware of i imitating
‘the West slavishly. At the samie time, he admires certain other

-aspects of - that  culture, and, furthermore, regards as highly
' positive the role of the West.in giving 2 wake-up. call to the
-slumbering | Maslim’ world: In the same vein, he is also critical

2 “of the decadence and deviation t6 which the Arab’ part of the

+.. Islamic civilization ‘became sub)ect to. A representative -

' comment would help elucidate the pomt In his Reconstriction

' ‘,_- ‘of Re/zgzom T/Jougbz‘ in_Islam he lamented, “To my mind these

- arguments, ‘if rightly appreciated, indicate the birth of an

; . -;mternatwnal 1dea1 which, though formmg the very essence of -
‘ " TIslam, has been hitherto overshadowed or rather displaced by

~ Arabian Impenahsm of the earlier centuries of Islam”*

Would that warrant us to conclude. that the Arab” as such

" was respon51ble for the overshadowmg of the ‘very essence.

S of Islam™? Sumlarly would the verses ‘given below, which -

- criticize: the Arab world, provide: us a sufficient reason to

" conchide that Iqbal saw nothing of value in the Arab world ..

~iand anchored no hopes for the future of Islam in the gemus
1L of the Arab mce> Sy
: | u/k{ ,.«l/ Jqf}l} JL ...«/ v
| L 2 ./ls( ,la/(a 28 ,«f a,u f (; o
o W/yere is z‘be Amb 10 revive B
" The old night- revelyy, . :
o And where the Persian, to- brzng a/zve
: T/Je /ove /m‘e g mm.rlre/g/? ' i | |
. u.l/ r/ 3 /) :d;f (“/ l; ;i"” SN

1 bow down bqfore m_yseg‘—t/yere 570, temp/ﬂ orKa’bab p: ﬁ‘/ : |
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T/Je Pmmng quy Soul.. ¢ K |
Tnz.r oné is mmmg mArabza, z‘bat one in 0l‘ber /amir 6 |
B0 e £
ROTEN R é””

I have: zz/andered tbmugb Zamz(r Arab and non- Amb
B Lﬂ/.’)ﬂb s evegyw/yere, Mus;zzfa now/ym 7

f"'.‘ uL!\JL—Lv/& CJJ;—V}/ Jd}i .
T rUv 3 u,/ o < ¥ (‘ s OiF u} .
"« The Arabs have lost their fomzer :{m/ & D

Their souls are shrunk; they can 1ot j?,’e/

" Traq and Persia aré bereft .. .
L of boﬂe.v and vezm and naugbzf is /eﬁ/

As could ‘be seen easrly these remarks and other statements"“"_;ff--.'}'
to the ' saime effect ‘address certain specific situations _or. -

~ problems that the Muslim commumty ‘had faced duning: the_ '

" coutse of the historical unfoldmg of its’ cultural ethos: Sois -
}the ‘case’ w1th hrs observatlons on the A/am Wthh i taken oY
out ‘of context or studied in isolation, caii lend them toan '\ .
interpretation, that, to say the least, Would be m1slead_|ng and

~“would stop short at giving us an inaccurate view ‘of Iqbals I

: real assessment of the role of Persia in Islarmc hlstory

“Thus we- observe, that many commentators of Iqbal and

| ‘even distinguished. authorities .in Igbal studies do .take a - .
“partial, often truncated, view of the highly nuanced usage of AT
“-the concept/ theme of Ajam in Igbal thus arriving.at results

_ “that can not be- supported by the poetic and’ prose. Works of '
- Igbal." We would like to elucidate’ through a representauve

. ‘sample. In his otherwise excellent discussion of ‘the ‘concept. |

of Ajam,” Mirza: Muhammad Munawwar, brilliantty gmdes his

- readers through the corpus of Igbal’s works with reference to | R “
~+his nuanced and; multllayered usage of Ajam, but leaves us.

with a ha]f tmth bY hlghhghtmg Onl}’ the' negauve ‘side ‘of the b |

' sstory; the: enervating effect of Persmnate ethos-on the Islamic.*

‘culture Iqbals VIEW IS: much more complex and can not bek_ , e
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‘apprecmted correctly unless one takes into consideration all
that he had to say on the question.

In Igbal’s view, Muslim communal life depends not only
on the ‘unity of religious belief’, but also on ‘the uniformity of
Muslim Culture’.”® Muslim culture is _relatlvely umversal in
~ the sense that it is not the product of a single race." Hence he
~ recognised the importance of the fact that the Persians had a
brilliant pre—Islarmc civilisation of great spiritual and -artistic
beauty, and played a major role in the very foundation of
Islamic civilisation. |

In fact, although Islamic thought and culture succeeded in
freeing 1tse1f from becoming only ‘Arabic’ or ‘Persian’ during

the Umayyad and Abbasid periods, both of these peoples left -

their indelible mark upon its historical deployment and
development. The Persians on the one hand, played a central
role in building Islamic civilisation and, on the other, were
able to integrate within the universal perspective of Islam -
many elements of their pre-Islamic past, which thus became
completely Islamicized. They therefore not only became
thoroughly Islamic and have remained one of the most
productive of Islamic peoples intellectually and artistically,
but they were also able to preserve their own identity and
remain distinctly Persian, creating a second cultural focus
within the unity of Islamic civilisation, which in its classical
phase and almost up to modem times could be divided
culturally into the Arabic and the Persian zones. Let us
analyse the issue now with reference to his prose and poetic
works in order to arrive at a conclusion that is squarely
rooted in his views and provides us a comprehensive answer
while steering clear of the confusions that have come to
- surround the question over the years.

As-early as 1910 we find a note in his personal dlary Wthh ;
reads as follows:

 If you ask me what is the most unportant event in the
history of Islam, I shall say without any hesitation: The
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_ Conquest of Persxa The battle of Nehamnd gave the
Arabs not only a beautiful country, but also an ancient

~ civilisation; or, more properly, a people who could make a
new civilisation with the Semitic and Aryan material. Our
Muslim civilisation is a product of the cross-fertilisation of
the Semitic and the Aryan ideas. It is a child who inherits
the softness and refinement of his Aryan mother, and the
sterling character of his Semitic father. But for the

- conquest of Persia, the civilisation of Islam would have
been one-sided. The conquest of Persia gave us what the
conquest of Greece gave to the Romans.”

. He expanded on the same subject. In the same year, while
deliverning his seminal address “The Muslim Community-A
' Sociological Study”, Iqbal made a statement that revealed his
-~ views on the subject in more detail and in a manner that is no
less than categonical. "The extract is s6 important for the issue
 at hand that it deserves to be quoted in full. *

The Arab Race, the original creation of Is/dm, was certainly a great factor
in its political expansion, but the enormons wealth of literature and
thought— manifestation of the higher life of the spirit— has been the work of
chiefly non-Arabian races. It seems as if the birth of Islam was 0@/ a
momentary flash of divine consciousness in the life-bistory of the Arab race;
the working of its spiritual poz‘emfza/zlzes was due 1o the genins of people
other than the Arabs. ...............l........ Just as the Muslim
Community does not recognize any ethnological differences, and aims at the
subsumption. of all races under the universal idea of humanity, so onr
culture is relatively universal, and is not indebted, for its life and growth to
the genius of one particular peaple. Persia is perhaps the principal factor in
the making of this culture. If you ask, me what is the most important évent
in the history of Islam, I shall immediately answer— the conquest of Persia.
The battle of Nebawand gave to the Arabs not only a beantiful country,
but also an ancient people who conld construct a new civilisation out of the
Semitic and the Aryan material. Our Muskm civilisation is a product of
the cross-fertilization of the Semitic and the Aryan ideas. It inberits the
softness and refinement of its Aryan mother and the sterling character of its
Semitic father. The conquest of Persia gave 1o the Musalméns what the
Conguest of Greee gave to the Romans, but for Persia onr culture would
have been abm/uz‘e_/y one sided. Aﬂd tbe peop/e whose contact trang‘omed
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‘ ‘,V.z‘/Je Ambr and z‘be Mug/m[f are ot mte//ertua/él dead. Persia, w/yo.re‘
L exz.rteme a.r anindeperdent Political unit is tbmzz‘ened by the ageressive "
,ambzz‘zon of Raissia. 5§’ still a real centre of- Mushim cu/z‘ure, and I can only- -
o lyope that she till continues to oecupy- the pa.rztzon that, she has a/zwg/r
ocmpzed in . the Mm/zm zz/or/zi o zf/ya loss . of the Perrzas political -

indpendence: wou/d not bea z‘erm‘ona/ /o.r.r “To the Mushm mlz‘ure suchan -~

. event: would be.a blot much more serious thin the Tartar i invasion: of the
A 01‘/9 centnry. But per/mpr I am dﬂﬁ‘zng into pa/zz‘m' w/mb it is not my
- present object. to. discuss, all that 1 mean 10 establish is, that in order 1o.

- an uncondstiondal belief in the re/z(gzam‘ principle, must Iborougb_/)J assimilate
L2 the culture (y‘ Islar. The object of this assimilation'ss to ereate a uniform
meﬂm/ ontlook,a pem/zar way - of dooking: at the ‘world, ‘a definite
" sz‘anajbozm‘ from w/yzr/a to jndge. the valne of- I‘/ngf which sharply, dg efines onr

pm;bare and tdeal 0f is own.: o

e The elements that Iqbal in | s above quoted remarks
g{_,'iclarmed to be ‘the God given mediums of “the working of .
- TIslam’s spiritual potentialities” were- also mentioned- time-and

- agam in his’ Urdu and. Persian verse’ through the use of a
" 'variety of symbols; For example - he declares ‘it to ‘be a-

R waters Or mmfa]l of Mercy’ in the followmg verse::

i J (// u’JL (5/ e /’/" Jt’ ..J//
";.«LVLU"/,.,J:U:)/LL(;I

T ¢ virie awazz‘.r Yoztr boum‘eom rain: no mone :
__,Ir t/ye Magzan zz/me in Per.rza 9 z‘zzvem: Jold

"Because the” Pemlans became thoroughly Islam1C1zed and .

s yet created a distinctly” Persian Islariic culture. related on a

" certain plang with their-pre-Islamic: past, to understand their

role n'the formation of the Tslamic civilisation, itis necessary - -

" 10 cast-a brief glance at the rehglous hrstory of ‘the people. .

.- during the past three thousand years. but that is the topic of a -
Sl length book and can not be. compressed in the 'space of

L an artlcle For the purposes of our umnedlate dlscussmn o

e becorne a /zpmg member of the Maslim Communzgy the individual besides

SO 'mmmumgj/, and z‘mmﬁmy itintoa mr])omte mdzwdua/ gzyzng ita dg ﬁmz‘e‘ , 1 :

| ‘;"L;t;—mamfestanon of. Divine Mercy, using ‘the’ symbol of “the I
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.':‘:'."‘;T/yePremng szM] Sozt/ v . b;/ ,( ‘. : o T 15 SRS

:sufflces to.point out that the major spmtual transformatlon in :
Persia came, strangely €nough, not from one. of the rew .
“members of the family of Tranian rehglons but froma religion

 of Abrahamic ‘and - Semitic ' background, ‘namely Islam. L

B Although the military defeat of the Sassanids before the Arab ', =

“armies was 2 sudden and rapid process; the: ‘spiritual struggle o ‘

" between Islam and Zoroastrianism was a. gradual one.and did

nét really terminate until the fourth/tenth century. This fact -
itself indicates: that the Persian -accepted Islam, not through e
force, as is claimed by some modem historians; but because .

 of an inner spiritual need.” When the Persians rega.med their ;"
- political independence from the caliphate there were still very -

sizeable ' Zordastrian communities n Persid. But ‘instead of
showing any mchnauon £ return to tlllS tradition, the newly

independent Persian rulers became themselves the champlons
 of the spread of Islam, while insisting on the independence of

~the literary and cultural life of Persia. Most of the Muslim

lands of Asia have, in fact, been Islamicizéd through the

‘“’-mtermed1ary of the Persian fonn of Islam. And to this’ day, -

~when. a:person belonging to. the Persianate world thinks of -

‘the domain of ‘Persian culture’ he sees before him nearly the *

whole of the Eastern lands: of Tslam from the: Western . " ..
“bordefs of the Iranian plateau to Western China, with Iraq as - B
“an ‘intermediary realr where the Pexs1an Arab1c and later 'Q SRS

| . Turkish elements met. "

It should not thus, come.as a. surpnse ‘when we notice

~ Ighal saying, “my religion is from Fijaz but ithas reached me =~

through Isphahan, Kabul and Tabnz”18 oi' wher he smgs,f’
“My beart is from the mmz‘uag/ of Hjaz; my Jong from Shirag? P In v
- his view, the Arabs and the Persians (a/-sArab wa - A]am i

' traditional: Islarmc sources) together founded the “Tslamic -
~ civilisation® and have: mﬂuenced nearly every phase of s
. ;_subsequent hlstory , ‘
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“Building” of the Ajam is contained in the “burning” of the Arab,
- The secret that keeps the “Sacred precinct” is the unity of nations.

Western thought is berqﬁ‘ of the idea of Oneness, :

Becanse the Western civilization has no sacred precinet™

Islam, like any universal religion, aims at creating a larger
 circle of human unity and solidarity to which various human
collectivities, different racial genius and diverse national
temperaments can contribute while retaining their distinctive
features and individuality. The first semicircle that builds this
Truth-centred circle is, in a sense, inward and pertaining to
the self while the other arc is civilizational and outward. The
first bow ie. sz i Arab allows the human self to reach
perfection bymakmg it 2 manifestation of the Truth while the
latter ie. sig i <Ajam brings the world to its complete fruition
by making it 2 medium through which the Truth can manifest
 itself in the outward realm. The Ajam, because of its racial

temperament and brilliant pre-Islamic civilisation of great
spiritual and artistic beauty, played a major part in creating
new conceptual frameworks and intellectual manifestations of
the Truth based on Islam and it also moulded Islam into a
civilisation. In other words, the rock like stability and
permanence that is essential to a religion is manifested
through the Arab temperament while the cultural diversity
~ required of a civilization unfolds through the medium of the
mind of the «4jam. That is to say that sig i :Arab stands as a

metaphor for the orginality (in the sense of unbroken, living
link to the origin) of religion and religious ethos while the siz
¢ “Ajam stands for the unfolding ‘movement and creativity that -

brings forth cultural forms and mtellectual constructs.
. He returned to the same theme in one of latter verses, this

time using a different set of terlﬁs (that is - #/; [the Ara_biain '



“The Prm‘mg ofMy 5 4/ .'f,

» - vremembrance] and ({ ﬁ [the Pers1an Mmd]) lamentmg the

Sl the annals of cultural hentage of all mankind.? We wish to

‘dechne of both these constituent elem:entsr of the Islarmc- :
o CiViliZatlon n the tlmes of decadence ' : SR

Jvéf)fu‘/yéu//;
dg c wuzl/ df L

Tbe lmmzno oj fbe Arab remembmme, z‘be /mz/dzno (yf t/ye Per.rzan z‘bougbt
- vNo more mrg/ ezt/aer the Ambzan coﬂtemp/afwe visions or the szan .

e 21
. zma(gmaz‘zoﬂ

 'To'sum up; Iqbal g1ves due 1rnportance to ;:both the

~ “aspects_of the Islamic civilisation and is very clear as to how
did the “Husn i mabiar” of A]am mamfested itself i n Islamlc

hlstory through makmg its nch contribution . to-- the =
deployment of the Islamic ctvﬂlzatlon and his m31ghts are’” Ut

remarkable with régard to ‘the intellectizal and spmtual activity r. -

that unfolded itself through the: medium :of “Saz i Ajam

- leaving its indelible imprint not only on Islamic: hlstory but in

end -our remarks: by presentitig to-the readers the beautiful ;.
. verses ? that enshrine’ the tnbute through whlch Iqbal24 has R
j”acknowledged the debt D

‘P uup ‘). ru/ ,JJJ U] SULAN
L o r; uwf U R
i .ﬂ /)l J,u / 29 3 Q J:f

l; Ul/ rl u/}l h/) l?‘

| ../Jf u‘:/ A7y f6 r,u ,» 2 /.':' T
qu rf c) f{ L




18

e
i ERE S SR

o O LArab World...

g A S Sy wg
E W A i A /,;g;
f, 7 ul/g S i o b
T 1 RS N O TR F1

In the avenues of your garden, I burn like the lamp of a tuizp

By your life, O youth of ‘Ajam, and by mine!

Time and again, my thought dove into the depths of life,

Until I seized hold of the hidden thoughts of yours.

I saw the sun and the moon, my vision soared higher than the Pleiades:
In your infide! land, I laid the foundations of the Sanctnary.

That its point may become sharper still, I twisted it down—

A listless flame it was in_your wilderness.

My colonrful thonght presents to the empty-handed of the East

A piece of a ruby that 1 have from your Badakhshan.

- There is about to arrive a man who will break the chains of the y/mze,r
I have looked f/yraugla the window in the wall of your prison.
* Make a circle round me, O creatnres of water and clay:

In my bféq.rf, I have a fire that I carry from your ancestors#>

Not only that, he has to register a complaint as well:

Y 4 d it ﬁy ,zb u/

1\@ song has relit old fires in Persia, |

But Ambza is still a stranger to mpy ardent Zay %



NOTES AND REFERENCES

\ Zubir i Ajam in Kullyit i Igbal, (Pers1an) Igbal Academy Pakistan,
Lahore, 1994, pp. 398. Zabur-i ‘Ajam (Persian Psalns; Persian; 1927) In one
of his letters, Iqbal summiarises the contents of this four—part work: the
first two parts present, respectively, man in conversation with God and
man commenting on the world of man; the third part offers responses to
a series of philosophical questions raised in a poem by a Muslim mystic of
. the thirteenth and fourteenth centuries; and the fourth part discusses the -
impact of slavery on a nation’s religion and culture. In general usage,
however, the title Zaburi ‘4jam refers to the first two parts; each of the
last two parts having acquired an almost independent status as a poem.
Both for profundity of thought and exquisiteness of diction and style,
Zabur-i ‘Ajam occupies a distinctive place in Igbal’s poetical corpus. Also
see Mustansir Mir; Igba/, Igbal Academy Pakistan, Lahore, 2006.
2 In some instances, the word was used, no doubt, with certain negative - .
connotations. But this did not change his essential position on the
~ question .of Persian influence on the Islamic civilization. Igbal criticises
the arts that have a soporific effect on people and kill their £budi instead
of building it up (Zarb i Kalom, p. 562, 576, 580-1 in Kullyat i Igbal, (Urdu)
Igbal Academy Pakistan, Lahore, 1994): Igbal was of the opinion that the
Arab element in the Islamic literary tradition was basically- healthy,
invigorating, and life-affirming, whereas the 4jami or non- Arab element-
especially that represented by some of the medieval Persian mystics— was
effete and lethargy-inducing, and should, therefore, be avoided by Muslim
readers.
3 The complete line, which occurs in his poem “Islamic Culture” reads,
* Andsir is ke hain rith al-qudus ka dbawq i jamal | Ajam ki kusn i rabiat, Arab

ki siz i daran” (Its constituent elements are the taste of Beauty imparted -
by the Holy Ghost / finesse and refinement of the Persian genius and
inward bummg of the Arab soul). The verse comes from a small poem
‘entitled “Madaniyyat i Istam” (Islamic Culture) in Zarb i Kalim, in Kulliyar i
Igbal, (Urdu) Iqbal Academy Pakistan, Lahore, 1994, pp. 561.

Sazg (literally, burning, blazing, fiery and by extension, fervent, ardent,
passxonate) and its complementary term séz (literally, building as well as
musical instriument and by extension, edifice, structure, creativity) are
among the most important of metaphorical - devices that Igbal had
employed, not only for describing character types, mind-set or conceptual
paradigms point toward modes of approaching reahty, formulating a -
VlSlOI‘l of reahty and relating to the Infinite.
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4 'Muhamrnad Iqbal Tbe .Recon.n‘mclzan of Re/zgzam T/Joug/ﬂ"zfr II/am, Iqbal D
Academy Pak:stan/ Institute: of Islamic Culture, Lahore, 1989, p. 13 K o
5 Kulliyat i Ighal; (Pérsian) Iqbal AcademyPalnstan Lahore, 1994, Pp-393iu
-6 Kullyat i Iqbal, (Persian)Iqbal Academy Pakistan, Lahore; 1994, Pp-423.
7 Kulliyat i Igbal,(Persian) Iqbal Acadeniy Pakistan; Lahote, 1994, pp-719.c.0 -
& Kulliyat.i Igbal, (Urdu) Igbal Academy Pakistan, Lahore; 2@06 pp- 593
The followmg verse (Ku//_yat i Iqba/ (Urdu) pp 561) also speaks in the T

,~.‘ same vem

_9. Mirza Muhammad Munawwér, ‘Kalam I Iqbal meiri Ajam /éa maj]mm v
- in Mizdn'i Igbdl, (Urdu) Igbal AcademyPalnstan Lahore;’ 1992 ppi4l. T
5 . 10:Lagf A. Sherwan, (Ed) Jpeecbef, WntzngJ aﬂd Slaz‘ement.r of Iqlm/ Iqbaly ok
P AcademyPaklstan Lahore, 1995 p 125
o R 1 Tbid. g R :
. 2For the contnbutlon of the Persmns only to the purely rehgrous science
“...of Islam, see S H. Nasr and M. Mucahhari, “The Religious Sciences”, -
_ Cambﬂdge Hiitory of Iran, Vol. v, Cambndge, 1975, pp. 464-480; as for. =
- Persian contributions to- Tslamic phﬂosophy and the: sciences ‘see S. H. -
* " Nasr, “Philosophy and Cosmology ibid.; pp. 419-441 and “Life Sciences;.
"J:,".Alchemy and Medlcme , #bid.; pp. 396-418; seé also HL Corbiny Terre coleste .+
et cops de reswrrestion.” The “most thorough discussion’ of the mutual
- - influence and" mterplay'of Islam, its civilization, ‘and the Persians is to'be . -
S found in the’ ‘Persian ‘work of M. MuQahhan, Kbadamzz‘z mutaqabz/ i IJ/am)" :

.wa Iran, Tehran, 1349 AHsolar S L
B “The Oonquest of Persia’ 'Sz‘rgz Reﬂectzam, Iqbal Academy Paklstan, Lo
~Lahore, 2006, “p. 49. This entry was mcorporated into the paper “The: .~
4 Muslim Commumty later the samie year:. Ounly minor changes were made: R
" Namely; “but also an anc1ent people; o ;‘_rnore properly, a people” Who.v
 could...” was ughtened up as “but also an ancient people whocould... 7 -
‘In the same sentence,” crvﬂJsatlon “with the...”  was changed to
i ‘cwlhsatlon out of 7. Next", STt is® Tike a child. who mhents LPwass
'changed to- 4Tt inherits:.. ” “and “character of ‘his...” to character of:“f‘ 2
 its... ” The last two sentences were ré-arranged: to read: “The conquestof *~
e ,Per51a .gave to the Musa]mans ‘what the conquest.of Greece gavesto the A
" Romans: But for Persm our culture Would ‘

v]srded” N Ye beelt: & 2 |
.1 “The Mushm Commumty— ASoc1olog1cal tudy” fpmbes, W/nlmg.r and- . .
: ,?»S‘z‘ateﬂszs of Iqba/ (Ed Lanf A Sherwam) Iqbal Acaderny Pakmtan, P
; Lahore, 1995 p 125 Lt




*." human existence; its emphasis’ upon t.he reality-of  the after-Iifé and Last;

,‘o'*A'rlqb ‘l.er{d»ﬂ\/I;z/)hf;?zéréil_Iq’h s Passi

" Kz//@/at g Iqba/ (Urdu) Iqbal Academy Pakxstan, LaHore, 2006 pp 353 o
The fo]lowmg verse couldralso be construed in  the same vein: T

- é— u:/lz JU é: f;f'ﬁdu d)// u; }./

“zone" of ~the . Islamic World we see that ‘it is .one, of the most -
_“;,overwhelmmgly Mushm ‘areas in the world The hfe of the vast ma)onty of o

roads at Wthh the rehgrous trad.ltlons ofnt' 'edrterranean World andi }
A31a have et resulurrgyoften in new currents of rehglous hfe Havmg‘--v" "

there arosé the: reform of -Zéroaster ‘and | the’ Vestablishmert of the -
: spemfrcally Iraruan feligion of Zoroastrianism.. Although the .dates of .
““Zoroaster -are_still much'debated, there is"rio doubt that iri*the fifth -
cenru.ry "BC. l'us teachings’became. the :fficial religion. ‘of - the Persian
‘ emplre The sacred book ‘of Zoroastnamsm, the -Avesta;’ 15 the  most
+. precious. religious document of the early. l:nstory 6f Persia as - ell as a basic
" source for ‘the: study 6f .the Iranian languages. Zoroastriariisin, with ‘its
* firm belief in ‘the, .angelic world, its accent upon the moral dimension’of :_

- #+Judgment, and-its stress ‘upon the punty of the: eIements and the sacred’”
- character. of human life, left an imprint both on the later’ rehglous life of ,:-
A Westem A51a and on the general outlook of the Persrans S

take i keepmg thexr clothmg food and hab1tat clean in a; ntual sefise,
-sometimes everl over-emphasising this lements of rehgron is founded |
upon an old “Zoroastrian teaching reinforced by the emphasxs of Tslam
upon clean]mess \Whatever survxved of Zoroastnamsm in the Persian, soul B
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Zoroastriamism itself. With the fall of the Achaeménian Empire,
Hellenistic influences spread throughout the domain of the Persian
people. This cultural movement was combined with .a religious one
known as Mithraism (considered as a distinct religious movement and not
general devotion to Mithra, which ante-dated Zoroastrianism itself) which
itself contained important Hellenistic elements. The mystery cult of
Mithra, which spread as for West as Germany and Scandinavia, was a
synthesis of Zoroastrian, Hellenistic, Babylonian and Anatolian elements,
as well as pre-Zoroastrian Persian religious practices. If, for the world at
large, this religious movement meant the spread of Iranian religious
elements, for Persia itself it implied perhaps more than anything else the
establishment of a rehglous sanction for the syncretic cultural Iife through
which the Persians were now passing as a result.of the conquests of
Alexander and the establishment of Seleucid rule. »

" During the Parthian period, Zoroastrianism and the proper Persian
* cultural tradition began to reassert themselves until, with the advent of the
Sassanids, the religion of Zoroaster became once again the official state
religion, remaining in ‘this position untl the fall of the Sassanid empire.
Nevertheless, its authority did not go unchallenged even on the religious
plane. In the third century AD, a second world sweeping Iranian mystery
religion, Manichaeism, came into being. Its founder, Mani, first found
favour with the Sassanid ruler but was finally put to death through the
opposttion of the Zoroastrian priesthood. His cult nevertheless spread
from China to France and in Persia itself gained many adherents Ar once
a soc1a]ly revolutlonary and a religiously mysucal movement, it marked a
major protest against established religious institutions. Although some of
its cosmogonic and cosmological teachings found a place in certain forms
of Islamic philosophy, for Persians of the later period Manichaeism has
appeared as a rebellion against religious authority. It has never enjoyed the
same status as Zoroastrianism, from which it came into bemg and agamst
which it revolted. :

The Sassanid period was also wrcness to other rehg1ous movements such
as Mazdakism, a ‘religious communism’ known today. mostly through :
what its enemies, both Zoroastrian and Christian, wrote agamst it. This
movement, which was soon crushed, was again a protest against the
Zoroastrian social order and foretold the collapse of this order that
occurred with the coming of Islam. Also at this time there developed
within- Zoroastrianism - the phﬂosophlco-rehglous school known as
Zurvanism, which indicates a blend of Iranian religious’ thought with
certain Greek philosophical ideas. Finally, it must be remembered that
through rivalry with the Byzantines the Sassanids encouraged Oriental -
Christian sects, especially the Nestorians. These sects were given a free
hand to-establish schools and rmss1ons throughout the Sassamd empire,

. . . i :

Lo
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with the fesult that notable Christian communities came into existence in
Persia and became an important minority religious community in the-
Islamic penod The Jews also had several centres in Persia from
Achaemenian. times; and continued to thrive under the both Zoroasman
and Muslim rule. The tolerance toward”rmnonty religions shown by Cyrus
the Great has with few excepnons the rule in the rehglous history of
Persia.

7 In a letter to Abbas Arim, an eminent Iraman written 1n 1932

(recently discovered and published in Izba/ Review, October; 1999) Igbal
wrote, “These days when I was busy setting the question paper for the
postgraduate level Persian language and literature, my assistant’ brought
me an article published in the Persian Journal Iranshabr or Kisrd. Writer of
the article: was a Persianwho held the view that Persia was converted to
Islam by force. My assistant thought that we could give ir to our
postgraduate students for English translation. I, however, rejected the idea
. and selected an other text. These Persian gentlemen are either totally
ignorant of the history of their country or else they play in the hands of
European politicians and propagandists whose sole objective is tha
Muslim countries should lose the sense of unity with one another.”

18 Quoted from his letters.

. YKullyat i Iqbal, (Persian) Iqbal Academy Pakistan, Lahore, 1994, pp. 331

In his Urdu verse he has many parallels to the same idea expressed
variously, for example: ‘

Wq-dll.??f—'f.u’?c‘-r"‘d{
6y e 6 7 & 7 o G F
(Kuthiyat i Iqbal, (Urdu) Igbal AcademyPaldst?n, Lahore, 2006, pp. 199;
W L e S,
: s d/'d/!ifu"'urli:u”:iyféa}’
Kaullyar i Igbal, (Urdu) pp. 313); -
* 2 Kulliyat i Igbal, (Urdu) Iqbal Academy Pakistan, Lahore, 2006, pp. 407.
2 Kullyat i Igbal, (Urdu) Igbal AcademyPakxstan Lahore, 2006, pp. 439.
22 Which he had else where termed‘as “an ocean with out shore”
g bl Y f
: e S gl /;‘/ S o S
Kzt//g/al‘z Igbal, (Persian) Igbal Academy Pakistan, Lahore, 1994, pp. 236.-
3 Kullyat i Ighal, (Persian) Iqbal Academy Pakistan, Lahore, 1994, pp. 415.
2 A study of Igbal’s Persian poetry (and Igbal's Urdu poeury irself is

highly Persianized) will show that i, too, has rich- -perhaps richer- folds
of meaning. Ehsan Ya.rshaters evaluation- will come as no surprise to
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students of Pers1an hterature Iqbal may: well be consxdered the most.,‘ o
) ._'-‘j‘s1gn.1flcant poet in_the: class: ;alﬂPersmn tradmon smce Hafez [d 1390]"
*' (Yarshatér, in Yarshater, p- 3I) »
:  25 Translated by Mustansir Mir, Iqba/ Quaﬂer B, Volume 8, Numbers 1 2
* Winter and Spring 2008, pp. 3.,

"% Kulliyat i Igbaly (Persmn) Igbal AcademyPaklstan Lahore, 1994 pp 295
»The followmg -verses also refer to the- ‘same theme: - *. L

| . (w: : /';T,‘_ " -
: ul{ u"l J’ : f‘f Ao
' umK ' L5V/J J g U”*"’ -
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1994, pp 235;




, ‘ﬂowers Whlch contribute to: its tasté: and colour compglse of

/ou TSt have seén, the beehlve You are’ aware of the .
L taste and coloutof honey You.also know that the honey .
-gets -this' colour after so -marny days": .of hard work and’
sacrifices of the bees: But-have you ever realized: that; the'

- many colout, However, those’ colouxs are not reﬂected nit. -
In fact, the* flowers sacnfxce their colours for the sweetness:
“and ‘the delicacy of the’ honey No flower claims ‘its separar
. identity: They a]l become honey and the honey is' the'
,1dent1ty

: Our Mz//et e Ibmbzmz is also hke a beehlve and the Ibm/azmz
- religion “is- ‘our honeyt The honey: produced. by Islam is74"
- universal society. /This "society is composed " of: dlfferent
- flowers havirig ‘different colours. But they all | become one,’
- when, they become ‘part of this honey The taste- Wthh they
- produce-is all new and.it is combination of all the fragrances
' the Mushms belongmg ‘to-various tribes andraces are"cast:
© into on ”ISlarmc 1dent1ty Iqbal had presented this | pomt whﬂ
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- explaining sura akhblass in his early collection, ramooz-e- bekhudi
(published 10 April 1916). Iqbal conceived it after spending a
best part of his life in studying the Islamic system of law and
politics along with its culture and history. After that, Igbal
himself acquired the insight of watching Islam in a universal
position.

" “T have given the best part of my life to a careful study
of Islam, its law and polity, its culture, its history and its
literature. This constant contact with the spint of Islam, as it
unfolds itself in: time, has I think, given me a kind of insight

into its significance as a universal fact.”
In the light of this insight, Iqbal concluded: .

Islam is a social system standing on the pillars of equality and
valor. He also said that whatever he wrote was for the benefit of
humanity and nothing else. To me, Islam is the only feasible
way, from the practical approach, to achieve the humanitarian
ideal. The rest are mere philosophies which look attractive, but
they are impractical.

- He further mentioned: The other religions, unlike Islam,
made themselves limited by getting fortified in the circles of
nation, race and family. Islam is a practical ‘method for
eliminating the discriminations of. race, and nation. It raises
the humanity above all geographical limitations. It is,
therefore, more successful than the other religions.’

. Accordmg to him:

Islam, in the popular interpretation, is not a religion. It is an

approach of freedom which invites for competition with the

universe. In fact, Islam represents a protest against all concepts
of the primitive world. In short Islam is the real express1on of
man*

Rehglon has a deep relatlonshlp W1th c1v1hzat10n, especially
the one in which it emerges. After accepting Islam as the ideal
religion, Iqbal explored the question as to which should have
been a standard civilization for the Muslims. He selected the
- Anab civilization: He declared that the civilization in which
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Islam took birth was vital for its existence and progress. In
Igbal’s ~ opinion, these were Arabs whose religious
consciousness gave birth to Islam, which umted the various
races of ‘Asia with remarkable success’ He, therefore, :
presented the Arab culture, the Arabhic language and. the
Arab c1v1hzat10n as ideals. He believed the Arabs were
superior because of their cultural qualities, and also had an

edge over some of the Western nations because of their race.
6 ;

(;_xc.e‘)_a,\ﬁu),\_u:.u‘)_c .\4)53 : 1
JJ\JM&A_AJ,\J_;»S\.;»‘?_A ‘

" He believes that in order to understand Islam, it is
imperative to have the knowledge of the Arabic language and
the Arab culture. He has expressed these thoughts on a
number of occasions. While explammg his masnavi, Igbal

. wrote in a letter: -

'The Indian Muslims have been under the Iranian influence for

~ many centuties. They are unaware of the Arabian Islam and its
purpose. Their literary as well as the social ideals are alsolranian.
I want to mtroduce the real Islam in this masnavi as propagated
by the Holy Prophet (PBUH) 8

‘For this purpose he declares the Arabic language as equally
important. He said: -

“It 1s unfortunate for the Indian Muslims that they have
lost the knowledge of Arabic language.” He ends his debate
on an advice from Sheikh Ahmad Rifai (512AH---578
AH/1183 AD) in order to become Muslim one must adopt
the Arabic morality and character. While expressing the
greatness of the Arab culture and Arabic language, he is
mindful of the fact that he himself is a non-Arab. He adrmts »
this fact and says:

o/ T ,;f gu:
WAL e ey




He consrders lnrnself al rion-Arab who has unfolded thef‘
. mysteryof lifé and solvéd the problems. of past. and furare.

\i However 1n order 16. .open | the mystery of soul he yearns o o

He says that the desert-dweller knows the secrets of _‘
u.fsunple, ‘which make h1m a standard for good and-bad. Het 1s

:+ rolein hrstory This nation’ destroyed the mlghty dlctatorshrps‘ ;

nature 'Iherefore, he is the real custodlans of nature. ~ He'i is. -

. brighter than the stars and sharper than the sword. He is the: -
: maker. of his destmy Igbal is' impressed” by the :Arabs not - Sl
because of their racial quahtres but because of their-fabulous ;. #

_"sof Rome:and Iran (Qazsaro Kissra.). Islam was born'there and . .

" they grasped its ‘message. They were ‘the very first custodians

- Ula) ey oiazaldl? “thiey are the transferors of knowledge.

; worl

_Whenever Iqbal drscusses “the Arab Worldi 2+ unique:

" e aguiame- shirg” (Published 1936). -Hl tels his readers about"‘ L
! the hjstoryof Arabla e ;

. of the :Qura’n and- Quran honored them with " the Aaya .

“They solved the problems of the East anid the West with thelr'{f'v R
:_:{chlvalry Tlns nauon w1ll remam gIonous t1]l the end of the e, o

~énthusiasm is reflected from him.- Tl’llS enthusmsm has been-f.,"‘_f‘;_:
,eVldent on: many places i his Tast masnawi ‘pas che bc_zyad kard,
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ek lyor e hlstory of Arabra 5o that you may know every
”'aspect of it. They destroed the® fake' gods. ‘They lived in

: L “Arabia but ireached out tg all comers: 6f . the : sworld.. Theyf'-ug‘,
" . broke away w1th the old traditions. The World couldnot resist” -

N their, might. Al this was due the &abma-6- Iz illah A0\ AWK

L wonders

= 0 freedom wh1ch was Iater ad ted: bythe modem world By

::'ﬂi‘i : The- modern world'.“»

' 'tgpresented by Igbal again and again. In masnawi-e-. musafir
- (1934) he presented this thought while addressmg Zahir Shah:

" influence ‘on - Europe they prov1ded a- new’ basis to-

“They created anew wodd and~spread the hght of knowledge S
d .

L Thexr rise’ was’ due to the great 'persona.lrty of the Holy.‘lf.‘ i
Prophet (PBUH). He (PBUH) propagated. the concept of“

o Accordmg to. Iqba.L the sweetheartca]led knowledge
N “born. i _in" Arabia. ‘However, the :Arabs ignored it and ithe
. Europeans adopted _1t.‘-Addressmg the’ Ambs, Iqbal says :

a product of your . past Tt owes its o
progréss. to you. The mysteries’ “of ‘the present’ world were' . .
unfolded by you. The sweetheatt of knowledge was your child =
- but has been- adopted by the Europeans It has lost its sanctity.”
~“and honour ever since. Although’;it looks beautiful there butit:
. has lost s religious character: You should try to get. back s ,
g 'sanctlty and tell ‘the World of its true. character Wl’nch you had o
grven o 1t i6 o EHR

 The: 1dea of the ongm of knowledge from Arabra has beeni'; :

(15 October 1914 = 23 July 2007). “When the Arabs spread thelr' o

.1,know1edge "The crop-of modern knowledge which was ‘sowed

. - bythese désert dwellers was harvested bythe Eurgpeans: The*

) ,SWeetheart of knowledge is Yom's 50 Set 1t back from the

u/ L JU-A / J’ d/ ‘
:“-.'" v/l. Jb /1 " IJJ.. i LA
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Iqbal also presented this idea in his famous Enghsh ’
lectures captioned “The Reconstruction: of Religions Thought In
Islam”. He has authenticated this opinion with the help of
" Robert Brffault’s book The Making of Humanity’. Robert
Briffault has accepted the fact that modem knowledge was
brought to Europe by the Arabs. Igbal also declared that the
- experimental method of knowledge was also introduced by
- Islam. Roger Bacon and others have also made references to °

‘the Arab contributions in this regard in their research works."

Due to these qualities, Igbal idealizes the historical
position of the Arabs. His poetry is full of gratitude and
praise for the Arab civilization and the Arabic language.

Igbal’s first poetic collection, Israr-e- Khudi was in the
* Persian language. Later on, he also included Ramooz-¢- Bekhuds
. in it-and the collection was renamed as 4sraar-o-Ramoog. Lsrar-
¢- Khud; was first published on 12 September 1915. R,amooz e

" Bekbudi was published on 10 Aprl 1918. Both these

collections were published as one book for the first time mn
1923, Iqgbal’s first Urdu collection s bang-¢-.dara which came
. out on 3 September 1924. If we look at the books from this
~ sequence of time, we should first see the picture of Arabia in
Asraar-o-Ramoog.  Israr-e- Khudi is a philosophical masnavi in
which he has stressed purity of thought for the Muslims. He .
believes that for the purity of thought it is imperative to turn
towards Arabia.

S » éu s
I S S T P
24 £ /S dL‘L’ ~ ‘J}
v”/ ook T P
In this verse he is, in fact, stressing upon the need to study
the Arab language, literature and civilization. He wants to

change night of Kurdistan into the dawn of Hijaz. At this
pomt he himself has added a note that “the second line refers
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to a saying of sheikh Hissam ul Haq Zlauddm 2 o o 2lat s S
l/f”

It means that when I slept I was a kurd, but when I woke
up, I had become an Arab. So, if you adopt the Arab culture
you would acquire the Arab quahtles despite being a non
Arab. While elaborating the significance of the Arab culture
and civilization, he says: You have reveled in luxury outside
Arabia for a long time. Now come and face the hardship of -
desert. Get familiar with the hot sand and have a plunge in
the brook of Arabia (zam 5a7).

e S f Ao gE A
S ek Wl s o M
7 S ST 7 S T -
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w o IS Ay 8 F
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The reader can‘fu]ly. enjoy these verses if he has the taste of
the diction. Poetic delicacy, use of symbolism and display of a -
rich expression which is found everywhere in these lines. Let
us look at Bang-e- Dara (Igbal’s first collection of Urdu Poet@z) With
reference to Arabic language and civilization: '
Igbals love and gratitude for the Arabs,the Arabic
languiage and the Arab civilization starts from the second part |
of Bange- Dara. It includes his poetry from 1905 to 1908.

The first poem in this regard is the one in which he addresses -
the students of the Aligarh college. He tells them that the
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-;-development of Arab1a ‘-;depends upon alleg1ance to the’
Harrarm, as-its status and system is different from the rest of . =

"'E;f'.,"’_the world Ina poet1c message to his: fnend Abdul . Qadn'i L

S Ughals

.enly expresses lns desire ‘to-fall in love with su’ada -

+“and " sulaema (these ‘are ’two.. sweethearts - in " the - Arabrcf"_i

o htemture) We must tell the world. about their beauty ie., -
‘beauty and richness of. the Arab’ c1v1hzat10n At‘the same -
timé, he laments that the Arab world Wl'nch was supposed o

v ‘mélancholic: It reminds him of the great period of the Arab - -
- rule in" Spain, its’ splendor and grandeur This mood has

‘_and longs for the rev1val of that penod , o
S Thrs reﬂects h15 great ‘association and love for the Arab '

WS made to write a gloomy ‘poem mga// iya” on the Arab
empire. * Tn anqther -poem “entitled: . ‘March 1907 Iqbal
foresees that the promise of nature for'the success and rse of ”
.~ the desert dwellers of ‘Arabia will deflmtely be fulfilled one
. day.;The Arab lion will regain ‘its. past glory and power.
“* However, while ‘making this prophesy he becomes sad as this "

time, hopeful of a new dawn: Igbal returned from his. tour of
‘Europe in 1908 “This visit brought about"a-revolution in -
I ‘Igbal’s thinking. Tr: some cases. his point-of view underwent a
‘::'complete transformation. However, his mental “association

- intact.. The third part of. Ba;zgeDara consists of :the poerns

‘of this: fact. He says. that"the- existence of the Mushms is
:,hnked to th_e Yasrab’ (the old name of Medma) ]ust as the

gt B exxstence o dew is condmonal w1th the mommg

“Jead uis'is no' more in tl'llS _position and. it is our respons1b1hty“ AR
.-to’puta new hope in it. When he passes bythe island’of Sicily -
i while - travehng through Europe; he - becomes: extremely .

‘been expressed in his poem “ageela” Iqbal becomes very sad L :

) ‘c1v1hzat10n Soi mtense ‘was the emot10nal attachment that he

lion' of “Arabia is still sleeping. However, he is, at the same *

with the Arab world, and the Arab: ¢ivilization remained

-written after his. return from: Europe. Its first poem’is evident
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Now his mind has become more analytlcal He remembers
the glory of the Muslim Ummab even while passing through:
the “royal graveyard”. But he has the feeling that in the:
~ previous period the glory reflected the fury of the Muslim
nation. Now it would reflect its aesthetic aspect. In this .
period he also felt that regionalism, whether in India or
Arabia, is tantamount to destroying the foundations of the
Muslim Ummab. He weeps and presents. this painful feeling

before the Holy Prophet. He also presents this pain in his:

farhous poem ‘shikwa’. In the climax of his complaint he has |
given a beautiful expression of his being a non Arab but full :
of passion for Arabia: Igbal says: Although T have eXpressed§ '
my message in a non Arab language, but its spirit is purely
Islamic. Although my songs are in Urdu, but their melodyl; '
and tune is Arabic. - 2

—d/f-éit??ayf?‘a'ﬁuf
P e ST LY T g S
He wants to tell his young readers that the desert dwellers -

had changed the map of the world and gave birth to a new
era. They belonged to Arabia but gave a constitution for |

ruling over the whole world. They were the propagators of 2~
practical approach towards life. He wrote a poem Shama-o-
Shaer’ in 1912. In this poem he feels the rebirth of a new life . °

in the Arab world. However at this stage he also stresses -
upon the need to look into the old concepts in the light of . |
new principles. Thus he is hopeful that the world will be L
lluminated with the light of truth one day. B

" Whenever Igbal prays, he prays for the land of Arabia.
Therefore, in his poem ‘Dua’ he advises those to go to the .
“ Harram* who had been led astray. He expresses his dislike
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dwellers to- become famjhar with’ the vastness of desert He

for the narrowness of the modem culture.~,He ‘warts: the cu-y ST

o 4 ?_'declares Fatima- Bmt-e-Abdu]lah as a faity of the desert (Tlns o ‘
.. Arab girl had embriced martyrdom while serving water to the ~~~ + -
' wounded soldiers of the  Trablus and the Balkan'war). He = -

"expresses the: hope that we also, have'’ many talented people -
" hidden in our .desert. Though we have" given much to. the,"-.

,;}Remmdmg “the . Muslims of - ‘their * glorious ~ past, ‘while:
._Hah Iqbalsays ST
r)‘ Z. Z: _J u/ 4—/
| . : 24'5/( J ‘/J/ _‘..."‘ L/‘ u,J./L‘? » ,
'Ihe modem knowledge isa result of your past’ research
our forefathers had introduced the world to civilization. -

e T ;{;Tl'us is his firm behef that the modern civilization owes its -
;- _foundations to the’ research of the Arab: Muslims: He has

‘world, bt there still remiains; the potentxal to give ‘more.’ .

" remembering Sl‘llbll (Iune 3 1857 November 18 1914) and e

, - toucked upon: this topic in-his Persian poetry as well as the

Islam He derives all the components of his poetry from the
‘;Arablc or the Muslim «civilization. This trend is'so dominant -
- mhis. poetry. that when he. expresses the- feelmgs of his heart

. English lectures The. Reconstruction of. Religious Thought in |

< 7.on remembenng his, mother, he takes support of the ‘Arabic-

L Islarmc tradition. My heart is, f]lled w1th the. memory of my}’ ;
o -‘mother just. hke Kaba filled w1th prayers AR ’

'The use. of thls express1on is so. pure and noble. Thrs trend e

| is very common in’ ‘his poems. The poems - which-have been,

« written ‘on’ the’ Arab history-or the Islamic history aré. , -

F -~ such example. He expresses this thought agamand again’ ithat

o completely shrouded" in- this .colour. Narration  of ‘an event i
“ from the Battle of Yarmouk (15th-20th August, 636) is_orie~

- * the Hashernite nation is- very unique In its composition. ‘And "
~+that no other nation can.be’ compared with ‘it. When the -~ o

‘Shareef-e-Makkah defeated. the” Turks - and- celebrated ‘the: "
nghsh v1ctory, Iqbal sa.ld that the Hashnus:‘ have sold the' ST
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5 ';:honour of Prophets rehglon Ex1stence of people is lmked*; S
 with the existence of the nation. He éxpressed the complaint -
- of Hammz to.the people of Harrd in the followmg words S

“»LC—F]J;[(]IVWL_WJ
d/d,u"f‘ai/u;/ubu‘é-/ U/

o 'Ihe verses, Wthh he wrote under the tltle of Islarmc“’

' ;World’ in_his long poem ‘Kbizr-e-Rak’ , start with the, same’

. debate ‘on the ‘events of the Turks and the ‘Arabs:. Iqbal

" advises: the Islamic worldthat defeat is'Better than. beggmgi

. ‘before others He advocates unity: The gist of his thoughts js, »

. that for 2 Muslim Islm i is -miore important-than all” other; .~
f[-f‘actlvrtles "The -Muslim gets all the. worldly rewards due 10 hls _
. firm association w1th rehglon S 2l

) Although the s1tuat10n is not very encouragmg, but Iqbal
s hopeful He 'sces a ray'of hope from the ‘tragedy’ that fell ©
.upon the :Orromans. The’ Mushim has his. telationship. with -
"' Hazrat Ibrahim. Thus he:has been: -given the great honour of,
“ “being" the - developer of: the World: If he -overcomes - the. :
-, divisions ‘of race and country, he will get an. eternal | position: - -
. He'gives the example of the Hon Prophet (PB H) ¢
. .substantlate his'point of yiew. -

There are some G/Jaza/; at the end of Bangre Dam These

© «Ghazpls are a beautiful expression: of Igbal’s deep.. association, §
. with the Arab1c, the Arabia ‘and the Arab Crvﬂlzatron 'Ihesei'fi‘i?, L
‘_z-;_verses are a glst of his thoughts L -
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'This situation is not limited to Bang-e-Dara or Asrar-e-Khuds
only. His other poetic collections in Urdu and Persian are also
shrouded in the same colour. His great poem ‘Masjad-e-
Qartaba’ (The Cordoba Mosque) is included in Baal¢Jibreel.

‘In this poem he is all praise for the Arab warriors. In another
- poem “Tariq ki Dua’ of the same collection, Igbal expresses -

“identical thoughts about the Arabs. In Zarb-e-Kalsem, he seems

grieved over the issues of Syria and Palestine. According to
him the Arabs considered the Turks as unfaithful and got nd
of them. But now they are in the evil grip of the Western
civilization. He is astonished as to why this matter is not
being solved with reason. In the same book, he wrote a poem
- “Shaam- o—Falasteen and spoke in favour of the Palestinian
people.®® - Thus, when Igbal analyses the conditions of the
Arab World in the light of contemporary problems, his tender
heart addresses the Arabs again and again. His address to the
Arabs is found mostly in his Persian poetry. The sub]ects of
hlS Persian poetry are more deep and elaborate.

~In his collection of Persian poetry Piam ¢ Mashrig while
directly addressing the Arabs, Igbal said:

O Arab nation! Once you were the- beloved and the sweetheart
but now you are in misery. Other nations became developed:
" but ‘you did not consider the worth of your deserts and the
mountains. The Arabs were one nation but now they are
divided. They ruined themselves with their own hands. The one
who abandons his own people and joins the strangers, his
destiny is death. What you did to yourself finds no other
example in hJstory You left your own people and hurt the soul
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of your Prophet (PBUH). You are unaware of the evil magic of .
the Europeans. You must be watchful of their wicked designs.
If you want to prevent their nefarious plans, send their camels

~ back from your waters. These Europeans have made all the -
nationshelpless. They have divided the Arab unity into one
hundred pieces. The Arabs are in trouble ever since they got
trapped by them. ,

'O Arab World! Look at your age and try to understand.
Put into your body the Soul of Hazrat Umar. You will get this
soul and power when you will get united on the true faith.
Religion is the name of determination, faith and sincenty.
Develop self confidence. Create sharpness in your
temperament like the wind of the desert and become readye
for action.’

It can be sad that there are three levels of Iqbal s thoughts
with regard to the Arab Word. " The first level is

acknowledgement, second is commentary and analysis and
the .third level is that of message for the Arab World. He

.idealizes the Arab history and the Arab civilization. He

advises his reader to develop a connection with Aribia. Tts
detal has already been given. When he looke - at. the
contemporary Arab World, he makes intelleciuar and -
academic criticism. In the third level, he gives the message of
a new life to the Arab World. : -

During Igbal’s times, the Arab World was in the process -
of erosion. A number of Arb countries were under
European domination. The countries of the Ottoman Empire
- were also looking for their separate identity. Igbal criticised
this tendency bitterly. According to Igbal, Arab consolidation
was in unity. He declared nationalism as a danger for Islam:
do not create a society based on family or race etc. Islam
believes in centrality. In this society the hearts of the people
are not connected to a particular country or short term
political interests. Instead, they are linked dlrectly to the
beloved Prophet- (PBUH) >
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- m not JuSt for, th‘
A people of Sub-Contment but a]so for the Arabs
. mentioned: this ¢oncept’ 252 curse? The countries Wthh '
accepted the European olitics. for. md1v1dual 1dent1ty came '_'_-; ,
“under the European:dominance not only politically but also" =
in the life style. Iqbal as'a creatlve artist: beheved that natlons- o
grow w1th creat1v1ty S : i

: He dlShked-fhe concept of nattonl-ﬂ

Ced others The consohdatxon ‘of life"is in Creativity and: not in

- For creatwlty, one ‘mist- abstam from vfollowmg bhndlyv“'ti‘

'followmg others ‘or ‘the social trends If a person does not. .

K5 follow others and in the ‘process commits mistakes, he s still.
:in ‘benefit. In:his poetic. style, Iqbal even accepts those sins” .
"_'whlch touch theé height of creativeness. When he looks at the

: Arab World he - becomes worried | that the Mushms have‘_
abandoned their - creativeness 'and' are “following others.

“said that the Turks deserved to- be supported against the

s »"-gWest he criticized thent \When the Wedd.lng ceremony of an*
“Egyptian ruler ng Farooq was arranged in Western. style,

; "Only the Creative power is the soul f,"hfe s constitution, cuIture o
_and socrety of  nation- Creatwe power Is; needed o0

: could give nothmg to'the Arabs: The European culture do

x . Islamic world: "The closest was_his “won ‘country, undlwded_‘_" :
7' 7 India, whiich Was in thains"of s
.:f,advancement it destroyed the sz/@‘m‘ and started following;::

Xpressmg his views W1th respect to'the Arab. nat1onahsm, he " -
. “British.in the hour of trial. But when the Turks followed the -

Iqbal cnt1c1zed it. He declared it ‘as,an mdlcatlon of Mushm - o

“In Iqbals View . treadmg in the steps of the Europeans':" Lo by

-_‘.-—Anot have the capacn:y to: gtve Tife to.Iran or.Arabia, it is cIose,_ L T
 10,its own death® so if the Arabs leave this trend and adopt™"
. - their’ ongmal sunple hvmg W1th creatwny they can become .

. leadérs of the world. In order to cure. this pain he looks at the * -

‘slavéry: When Turkey optéd for---

:'-the European footsteps Tran’ was stﬂl mn’ search Of ldentlty In;—;f.'.» RTRI

these c1rcumsta.nces, he cned ,‘
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Grvmg detalls of thJS 51tuat10n Iqbal descnbes in a?“f .

. f‘*The East and the \West are free but the Mushms are slaves of»_" SR
. alieris. Their powers and capabilities 4re bemg utilized by others, PR

- Living 3 your life according to others’ wishes is riot a dream, itis .
.+ _ death~ permanent death. And this death has not been' 1mposed L
~ upon’us by any. extemal force Its seeds are developmg n-our,

/ /j s ;I/l ”_,/ ’J/" o

biru;f ...A.? d e/t J/ uu;tp"i
; ’f,ﬁ/uwji e J/ Re0 ~~ |
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33‘" - Thls Condmon Of the Islarmc World accordmg to. hxm, 1s
just like' the daughter of the ‘chief of tribe Bani Tae tribe who:

s arrested in a battle and brought before the Holy Prophet, « -+ -

(PBUH) ‘Her head was low in ‘shame." 'The' Holy Prophet"i"
- (PBUE)) put his shawl on her bare head Iqbal is pleading to = -

 the Prophet (PBUH) We are in a worse position than the glrl

:of chz Tae~We have become bare-head before the world
3 ,,; ”/ 1; L> . r/ u}/ S

T e
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Igbal says that the Arabs have lost their selfhood. Thus
their soul has no energy. Their blood has cooled down.” The
- racial qualities of the Arabs were initially a benefit for Islam.
Now they have turried harmful® The Satani¢ forces have
surrounded them. Igbal could also hear the order of Satin
which he was giving to his political chlldren

._,U..j U{/ L s f -/ /G
i, J6 = ot s ] S g

Iqbal suggest two levels for the solution of this problem.
At the first level, Igbal elaborates Islamic concept of
nationalism. Iqbal addresses the Arab leaders and asks: which
nation was the first to be taught the lesson that allegiance to
Muhammad meant abandoning all old relationships? It is
clear that this point was first of all made clear to the Arabs.
Migration of the Prophet proved the point that the ‘Arabia
got honour and respect only due to the Prophet hood of
* Muhammad (PBUE). Therefore, existence and progress of
Arabia was in the Prophet “hood of Muhammad. And the
- message of the prophet is not nationalism.? -~

In the second level, Igbal has addressed the youth of
Arabia. He, very rightly, believes that nations grow due to
their youth. Therefore, through the Palestinian Arab, he has
addressed all the Arab youth:

" You must concentrate on the development of your
selfhood. Selthood of nations can give them freedom from
mental and phy51cal slavery.®

© Then he addresses the Arab soul. In ]awd Nama
(Published 1932) there appears'a Sudam darwaish and says to.
the Arab soul: ’
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@) Arab soul' Wake up Create new times like your forefathers.
Rekindle the passion in your heart ‘which has departed. Bnng
back the time which has passed.

In a romantic G/}ﬂ‘/ﬂ/ Igbal has addressed the Arab and
the non Arab World with. great passion— where is the Arab
who will bring back the golden period? He has lost his
selthood and has become colotless— deprived of beauty.

Igbal reminds the Arab world of their old lesson that the -
Muslim empire has no boundaries~ his-world has no limits.
However, the concept of nationalism has led the Arabs astray.
Same is the case with the non Arab World.
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He calls in d:\stress for help the’ Hon Prophet (PBUH) amdi -
ubmits His writ before him The Arabian Ocean has lost its-
‘vitality:In this situation ke turns towards the people of Egypt

’:more than once He touched the Pyrarmds and the Sphl.nX

L (A.bul Haul) w1th his’ creat1v1ty In Zar!a-e Ka/eem Iqbal has X

iven the message’ of makmg the craft free from the slavery of
ature.. He got this 1 mspuatron from the Pyrarmds (A/amaw-e—
_Mz.fr) of Egypt i

f/;rjifédw&u/ﬁ

£

“’/5 f e ub/ w v

»;destmyof natrons is changed RN :
L ('! /,w‘ e (}(p J,b e gf L*’J : :
47K£J‘;U“d/u’ludifui s |

the Egypt gets a combination of ngshlp and humility, ftwill

never see downfall. An Imaginative message of Hazrat Umar L
: (RA) to.the Egypuan King of thattune gges hke thrs IR

Take a wave from;the Nile and. give. 4 message from Hazrat

‘with hope. The: academics kniow that Iqbal had visited Egypt | o

In the' same. way, .,wrth the help of Sphmx (A/m/ Hau/) he = ’, B
pened: the: 1 mystery.of Power’s supenonty over wrsdom. Asi S

In Ang/mn ¢ H jag he tries to teach an unportant pomt If e

0 breeze' Rise from the desert of Arabra and go ‘to Egypt

,Urnar Farooq to' the Farooq: of Egypt- He should mix in hxs f )
ers’onahty the quahtles of ngshlf)' and »hurmhty If you AL
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After addressmg the ng, he turns to the pe0ple of the
Arab world -with whom he has much. expectations. This
‘ address 1s- Contamed mAngbaﬂ-e—H ]czz under the tltle Of ‘Ae =
"Farzamd ¢- Se/mz S ; ST

: At the dawn When light spreads in dese ;
-81ttlng in a:tree calls: O, the sons of desert! Leave your fenis,
: inow 'Ihere is no life vmthout love for travel (struggle)

e In the begmmng, God made them chief of the “earavan.
~ “They had tested themselvés ‘with. hurmhty Even now if the:w:
- humility of people becomes their pnde, they can conquer the
. “‘world. Iqbal has given:this’ message ifi prose also. He says’ that -
- . the. Arabs should not. depend on others.tThey should have
o I‘;confldence in their own powers. In a. message W1th reference
“fto the Palestme 1ssue, he wrote:, .

S The Arabs foust remember that they should 1ot ‘frust. the
3 ._representatives of the aliens. They should trust themselves and o
' ‘ understand the1r problems R . ¥
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“Whatever they decide they should decide on their own

250

1nitiative after a full understandmg of the problem before

them.

But Iqbal complams that his poetic effon‘s which have
influenced the hundred year old slavery of Indxa, have not
touched the Arab ears. In Piyam-e- Mas/mq, he said with a

heavy heart:

Y’ u’/u’l’f L du’
51;/1/' d Jrfi F s

My voice has lighted the fire of Islam in India. Alas! The Arab
(who was my actual addressee) is still unaware of my thoughts.

It looks pertinent if these submissions are ended with -

- Igbal’s address to the Arab intelligentsia. The intelligentsia is

the brain of a nation. Their mnsight is much deeper. Iqgbal,
therefore, in the end, addresses the ntellectuals of the Arab
world:

-
K vy
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Give this message to the intellectuals and the hterary
figures of Arabia that I have given least importance to the
sweetheart of earth. However, with the light which I acquired
* from the Qur'an, I turned the darkness of slavery of one
hundred and thirty years of the Indian Muslims into a bright
momning. I have created vitality of passionate love in the -
- Muslims. One day the Indian people will be able to confront

the most powerful forces. O Arab intellectual! Leave making
pictures of the traditional sweethearts. Do not become friend
of anyone except your own conscious. The passion inside you
~ must be transmitted to the Muslims. Our body and heart still
hold vigor. This old branch’ of Islam is sull alive. Use the
power of your craft to awaken the Muslim. The Muslim
possesses the divine qualities. His heart is one of the secrets-
of God. His beauty cannot be seen Wlthout the beauty of | '
God.

Islam means getting perturbed on others problems. Islam
means losing your identity for the identity of your nation. The
one, who discovers his soul, sees the world with his own eyes.
Produce such qualities which turn the autumn into winter.
Take care of the gift you have been endowed by God.
Qualities of personality are found no where, but in you.




‘. Unders, ;»_dlyourself properly and take the’ future inito YOur,: PO

..* 'w grip. Get inspiration from the Islam1c teachmgs hke me. You’f_'
“ ,will see yourself as part of 1ts unmensrcy oL T "
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Mayyour land prosper till etermty'

D

A FEW \WORDS To THE

. who raised the cry: no Caesars and: Chosroes’
“In thls wortld of near ati far, fast and slow

r ~.who'% was the’ first 0% read the Qur an? ;:':

- - who was taught the secret of la ilah?;

- whiere was this lamp (of knowledge) lighted?. -

. “You became 2

 that tulips grew out.of the sandy desert of Arabia.

S and removed the: veil from h1s face

oo -From whom did the world ¢ gam. knowledge‘7 '
- for whom is the. (Qur amc) verse revealed

1;.-.. Tt was dueto the bounty of the one called Umrm :

- Freedom (as-a concept) developed anderhis care, -

" that s, the “toda}f of the peoples is fromlns e
2 yesterday’ e
“+he put a “heart” mto the body of Adam

U he broke:all the ancient gods

e G _levery old twig, through his. breath grewa ﬂower -
* . The excitement of the battles of Badr and Hunam '

" the grandeur of the'call to prayer

g - the sword of Ayyubr and the look of Bayazrd

o - .-,,_:‘.:lmowledge and sc1er1ce, han’ali: € e
¢ administration of S "‘te ever-djssattsfred"hearts Wlthln
L . the breast ’

Haidar, Sldd1q, Farugq and Husam

the recitation of- the Qu.r anic: Surat al Saffat An the 2 :
“battlefield, = - B

the keys to'the treasures of both the worlds, - e
#-reason and heart intoxicated w1th one cup of wme SRR )

2 mikture ofdhlkrand fikrof Rumand Ra.yy,
d-

Ny :al Hamra and the Taj, of World;_consurrnng beauty, &
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- that win tributes from the celestial beings -
all these are moments of his time ,

. asingle lustre of his manifold mamfestations

All these heart-pleasing phenomena are his
outward aspects,

his inward aspect is still hidden from the gnostlcs
“Limitless praise be to the Holy Prophet, -

who gave to this handful of dust true belief

in God”.
'God made you sharper than the sword:

Lie made the camel-driver the rider of destiny.
Your takbir, your prayer and your war:

on these depend the fate of East and West.
How good this dedication and selfless devotion. .
* Alas! for this grievous affliction and mclancholy!
The nations of the world are promotmg their
interests,

" you are unaware of the value of your desert ;
. you were a single nation, you have become now -

‘several nations, ,

you have broken up your society yourse]f
He who loosened himself from the bonds

of khudj,

and merged himself in others metcertain death .
Nobody else ever did what you have done to
yourself. |
The soul of Mustafa was grieved by it.

O you who are unaware of the Frankish magic ,
see the rmschlefs hidden in his sleeves .

If you wish to escape his deceits ,

© turn away his camels from your ponds

His diplomacy has weakened every natlon X
and broken the unity of the Arabs .. ‘

Ever since the Arabs fell into its snares ,
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not for one moment have they enjoyed peace.

O man of insight, look at your times , -
recreate in your body the soul of “‘Umar .
- Power lies in the unity of the true religion ,
religion is strong will, sincerity and faith .
As his heart knows the secrets of Nature,
the man of the desert is Nature’s protector .
He is simple, and his nature is the touchstone
of right and wrong,
his rise means setting of a hundred thousand
stars. -
Leave aside these deserts, mountains and Va]leys ,
pitch your tent in your own being.
Whetting your nature on the desert wind
set your dromedary onto the battlefield .
The modem age was born out of your achievements;
its intoxication is the result of your rose-red wine.
You have been the expositor of its secrets ,

*and the first builder of its edifice.

Since the West adopted it as its own ,

. 1t has grown into a coquette, with no sense

of honour. :

Although she is sweet and pleasant,

yet she is crooked, saucy and irreligious. ‘

O man of the desert, make what is unripe mature

 and refashion the world accordmg to your ~ |
touchstone "
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THERE IS NO DEITY EXGEPT GOD

S 'I tell thee a srgmﬂcant pomt known only to the
‘people of ecstasy R ,
. for nations, negat10n expresses power afflrmatlon
;‘;expresses beauty . “
Negation and aff1rrnat10n together srgmfy control
“of the universe®~ L
they are the- ‘keys to the doors of the umverse i
*"Bothare: the destiny of this ‘world of Becomlng
t‘iMovement issborn out of negatlon statlonanness,
ut of affumatron -

Yaless the secret of négation is grasped e
'the bonds, of the other-than-God cannot be broken g
.The beglnmng of everywork In the world is Wlth the

“word of flegation: ;w5 , v T

‘it i$ the first stage of the. man. of God =
A tiation which burns itself in its heat for a moment
freereates itself out of its own ashes. "

o To say No to the other-than-God Is Life:

o the universe is ever renewed. bylts tumult. s
ot every person is affected by its madness ;-

ot every haystack is-fit to catch its fire. &
Whe this ecstasy affects the heart of a hvmg person,
e makes sluggards s1tt1ng on the road31de to move
onswiftly. - T
“Dost thou’ wish the servant to f1ght the master
V(for his rights).” :

Then sowthe seed of No mn hrs handful of dust
Whoever has this bummg ardour in his heart .

is*more awe—mspmng ‘thari the Doornsday

‘No is a'succession‘of wiolent blows;.

itis the ru.tnbhng of thunder not the piplng-tlme o

“eam,




‘” ‘ofaﬂute ;

E . "Their strokes broke Lat and Manat into pieces
" Everyold garment Was torn off by them

" “showers;

s Is the result of their edtly ri rising ;

. was brought from the banks of their river

- its blow changes every bemg into. non—bemg,

So that thou comest out of the Whlrlpool of

.. ‘Existence.” - e
- I relate to thee the h.tstory of the Arabs ©

that thou mayest know its good and bad aspects

~ Confined within d1mens10ns theYYet hved free f“'-.-, SRy
of all bonds.. o

o 'Chosroes and Caesars met thexr doom at therr hands SN
At times deserts were overrun bythelr thunder R

at other times seas were churned by the1r stonns
-~ The Whole world no more than a straw, was. set
. afire by them: R A
it was-alla mamfestatron of No
- Theywere constantly astir untll ottt oﬁthls old
world f S RREREUR T AN
. they brought forth a new one into existerice, - ii 7w
* The invitation {6 the truth (the -call to prayer)

_whatever ex:sts JS the outcome of theLr sov;nng
(of seed): .
The lamp of the tuhp that has been ht up

e Theyerased from the tablet of thelr heart the » Sl

- impress:of the other-than-God;

*. Western dominance

- _hundreds of new worlds therefore 'came mto
* "being at “their’ hands N »
- You will similatly see that 1n the penod Of

. capital and labour have come to blows o
As the: heart of Russra was sorely affhcted

o the Word

R _:No came out of the depths of her belng g
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~ She has upset the old order

and applied a sharp scalpel to the veins

of the world.

I have closely observed her position which

is:no kings, no church, no deity. '

Her thought has remamed tied to the Wmd-storm
of negation,

and has ot marched towards the afflrmatlve
“but.”

- Maybe a day will come when through force of -

ecstasy
She may extricate herself from this whirlwind

~ Life does not rest at the station of Negation,-

the universe moves on towards “but.”

Negation and affirmation both are necessary

for the nations:

Negation without affirmation is their death.

How can Khalil (friend) be ripe in love ;
unless negation guides him towards affirmation? = ~
O you who indulge in debate in your closet,

raise the cry of negation before a Nimrod.

~ What you see around you is not worth two grams

of barley,

be acquainted with the might of there is no de1ty
He who has the sword of negation in his hands

is the ruler of all the universe

Wbaz Shonld t/mz be done o! Peopl of the east
English rendering of Iqbal’s pas chib bayad kard ay agqwani ; sharg
by B. A Dar
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Appendix-II1

THE SUDANESE DERVISH APPEARS
A restless lightning flashed in the water,

waves surged and rolled in the water;

a sweet scent wafted from the rose-garden of -
Paradise,

the spirit of that derv1sh of Egypt appeared.

His fire melted the pearl in the oyster-shell,
melted the stone in the breast of Kitchener.

He cried, ‘Kitchener, if you have eyes to see,
behold the avenging .of a dervish’s dust!

Heaven granted no grave for your dust, -
gave no resting-place but the salty ocean’.

Then the words broke in his throat;

- from his lips a heart—rendmg 51gh was loosed.

~ “Spirit of the Arabs’, he cried, ‘arise;

like your forebears, be the creator of new ages!-
Fouad, Peisal, Ibn Saoud, .

how long will you twist like smoke on youmelves‘7
Revive in the breast that fire which has departed,
bring back to the world the day that has gone.
Soil of Batha, give birth to another Khalid,
chant once more the song of God’s Unity.

In your plains taller grow the palm-trees;

shall not a new Farouk arise from you?

World of musky-hued believers,

from you the scent of eternal life is commg

to me.

How long will you live without the joy of
journeying,

- how long with your destiny in alien hands?
How long will you desert your true station?




'ybones lameént in the deep hke a reed p1pe : T
L' are you' afrald to suffer> The Chosen One R

: “.declared
"For_man the day of suffermg 1s. the day of
punfrcatlon" e
.i‘Cameleer, our. fnends are in Yathnb we in NEJd o
- sing that song which will stir the camel to ecstasy. e
¥ The'cloud has ramed, grasses have sprouted from "
;theearth, e
it may be that the camel S pace grows languld L
Mysoulwaﬂs of the pain of separauon, St o
take the road where fewer grasses grow.. R
My camel is drunk ‘with the grass, I for the' Beloved, S
- the camel isin your hands I in the hands of the o
Beloved ) ;
The 34 have made a way for waters info the:desert
% upof the mountains the palm fronds are ‘washed.
" Yonder two gaze]les one after the other—..

i see how they are descending from the, hﬂl
- fora moment drink from the desert: spnng
S iand then glance upon the traveller. R
; = The dew has softened the: sands: of. the plam hke sﬂk, i A

 the hrghwayls not hard for the- camel i 1
‘the clouds nng on ting like. the wings of the partndge— - ‘
1 fear the rain, for we are far from the goal s /
" Cameleer, our friends are in Yathrib, 3 we in Ne]d
smg that song VVthh Wﬂl stir the camel to ecstasy’




1 '-To Arab1 poets sweet'on my part say, R
- T'shun to versify on ‘red lips gay. .
- Froma beam I had'of Holy1 Book’s hght
' _»_,After hundred years mghts I see a dawn bnght

o1 caused n’ hlssoul a verve a heat
To cottage oF: castle adust I treat. e
~ " 'This brook may.once vie a n01sy sea’s pnde
o .As I gave thls brook @ passmn of t1de :

I

L ;You leave makmg now the portrmts on wal

"Be: fnendly’w1th conscience and *Ego’s ca]l4.

- Since you got: growthmmynatlon PR

o Flll your song ’s flame m the1r bram and b w' o L
?"’IV =

, ..;My heart has a gnef and dust has a hearc -

© Yet this old branch claums His' moist’s great part
. With thy skill’¥ magic cause a fount_so '

% In each Mushm hes a fountam lof

i Ofvumes of God Mushm;has a part #
- Like secrets of God'a secret js heart: -~ "
+. I sawnot hrs beauty save of God’s owm, . .-

3

‘. In the CoSmos conscrence hrs roots are grown ”
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VI

A Muslim you were named for grief’s bargain,‘ ,
‘To be restive for friends in pains and strains.

‘He cares not for himself in nation’s cause, ,
He shouts “I am Ummah' from every clause”.
Ummah a nation

VIII
On whom were opened the secrets of soul,’

‘With his own eyes” he sees the cosmos whole.
‘Make in thy heart his love’s cosy room,

And turn the autumn to vernal bloom:

- IX )
So guard the nature of thy mud and dust,
A bliss, trance and bumning for thee is must.

 Isee empty bowls of the nation’s whole, -

A lasting wine lasts n thy heart’s own bowl......
X

The hill and desert mghtl defies thy day,

"The birds and waves know not their old songs gay.
‘This world wont lit up from the hermit’s lamp,
Thy sun light is needed in every camp.

This is an illusion to godless men.

X1

Read the clear writing on thy forehead’s slate,
Find out a way to change thy future fate.
Like me find a way on the Harem’s land,

~ To know thy worth true; thy own grit and sand.
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O SON OF THE DESERT

When all the desert sides were bright from dawn,
From tree a bird tuned to a youth i lawn.
O desert’s son! leave thy tent with haste, -
You lead a dull life which lacks journey taste.”

: , - . .
The Truth chose Arab for caravan’s lead,
On faqr since he tested his own self’s breed. -

If the poor’s content with envy is green, ‘
His growth can upset the whole world’s scene.’

A nation never falls to ébbs low and mean,
Whose passion was hold and the content green.

If Europe 1s p_eeved‘at his Muslim narhe,
Then “Green in Content” is his other name.
Tn tug and pull’s race envy is a grace.

Which puts Darius crown on poor man’s face.

It may he more appropnate to say-:

It gives Darius grace to a poor Man’s face.
o o

Those nights had the uproar for future’s dawn,

Being lit up with light of the Sinaf’s lawn. .

Thus the desert life made their brawns and brains,

Arid nations arose Crom those desert lanes.
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PR 4 Iqbal i advxsmg Arab (pront as' Arb also) poets 10 grve up- love poetry i

. (ode). of beautiful - women 2s.he was seeing a change 0 good after ‘one el
"~ hundred thntyyears contifiuous declitie of Arhworld, ~ . - DA
. 2 This twin couplet i§ full of similes. Faohou-at means noise and uproar but

;. here it means a vérve for the love of the Prophet and the good people):it- '
S Kakh koo means castles and lanes or. cottage ard castle here it means
. revery: place of world:+ T ‘ wn

" Noisy sea; here. it means brg powers “of the World Ashob drsturbance S
. revolution, here it'means a passion: and pathos for love of the Prophet
. the nation and'all the good people; - : A

* Abjoo; brook, here it means.a small natron, as compared W1th sea or a blg
“ powef:. - . . : '
"3 'The literal translauon of l1ne :
ot vvouldber £ ' ' '

~ Seek not fnendshrp save wrth Ego s (call) (Save w1th thy ego own) ,

".":In the above twin couplets Igbal is addressmg the ‘Arab.poets and then to
;,}the Arab youth not’to hang portrarts of film's stars a.nd other beautres on: -

- 5 Grief; ‘here'it means love of the Prophet ‘ : o
1 There is heart in my dust: Here Igbal is. talkmg in esoterics. There are frve.
toseven secret pomts (called ‘Lataif* pl.of Latifah id heart: - - :
Latxfa—za subtle pomt in heart known to rnystrcs only He is hmtmg one.

6 Soul Here it means. self i o
w7 Vlz,rnot through' others. pomt of view: : -
~'31n the above three quatrains’ (twin couplets) the poet has acldressed an
- immaculate son of the desert a young Muslrm, free frorn the unpure T
" faints of ity l life. s
In the néxt couplets he has addressed the upper strata the mtellectuals, T
‘the teachers and phxlosophers of the desert land.’ a
% Here: green :means - flounshmg, in f1gurat1ve sanse Tt tneans full of- e
*vigour as-we say(keep a man’s memory green) He l.1ves toa green old
e age, although looking green with- envy also means pale-or srckly looking:T - 3
.+ quote’ below another verse. of Iqbal in Whrch Iqbal has used the Word -

_ (Ghayoor):‘ L . o -




