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FOREWORD

By
Kinvaja Abdur Rahin

Iqbal’s morta! remains lie buried at a befitting spot located
between the Darvesh-Emperor Alamgir's Mosque—the symbol of
Islam’s spiritual power, and the Mughal Fort, the symbol of Islam’s
temporal power. Igbal gave the clarion call for the revival of
Islamic values, and Muslim Power, .and his last resting-place is
thus set 1n appropriate historic environment.

Immortality of Igbal’s Message

Though Igbal is physically no more with us, his message,
delivered fin fiery verse and powerful prose, is immortal, and his
timeless spirit continues to enlighten, energize, and guide the world
of Islam to its destiny beyond the azure firmament:

L o dl.'l_;g‘ 0 Qs ol -‘Jr d;_,r"i"i-.ll:"'
The destiny of the Mussalman lies beyond the azure firmament,
His is the caravan with stardust flung in its wake.

(g oly E_.L,._':_.:'I {nLi...-s i Lgof I-.Ju._i

The destination of the faithful is far beyond that of Europe,

Awake, quicken thy pace, the end of thy journey is not that.
of the West.

Igbal stirred the Muslim Nation, injected mew life into 1t.

i



resuscitated its glorious past, revealed the vision of its future, gave
it consciousness of fresh values and new horizons, and, with pro-
phetic fervour, taught it how, with rock-like faith in the unity of
God (4~s3) and the Prophetic Mission (=JLsy) of the Holy Prophet,
and its finality, it could establish Islamic solidarity, and thereby
save tormented humanity, and create a new world where man will
not exploit man, and where, with the liquidation of Imperialism,
Capitalism, Territorial Nationalism, and atheistic Socialism, man
could live a spiritual life as participant in a Spiritual Democracy,
and strive for his ultimate aim, viz., creation of God’s attributes
in man, and his emergence as a co-worker with God. As Igbal-

says:
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Having fulfilled his Mission, Igbal departed from us, in the
physical sense, in 1938, but he continues to rule over our hearts, minds
and thoughts. Defying time, space, and death, the outflow of his
Immortal Ego, like waves of creative energy, ceaselessly enlivens,
enriches, and spiritualizes other striving Egos. Igbal, thus, is not of
yesterday, but is a living force today. Not only that, The spiritual
creations of his Ego continue to create new horizons. He is thus
the poet of tomorrow.
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The Age of Igbal

The twentieth century may justly be called the Age of Igbal.
No other poet or thinker in any country, in the East or West, during
this century, has influenced a larger portion of humanity than Igbal
There have been and are great poets and thinkers in several countries,
but their influence is essentially limited or confined to certain strata
of intellectuals. None has rivalled Igbal in successfully arousing
intellectual-cum-emotional response in large masses of humanity,
at all levels, and in diverse countries. The response has revolu-
tionized political, cultural, social, literary, and economic concepts.
One miracle which flowed from him is the creation of Pakistan,
of which he gave the concept, and whose builder, Quaid-i-Azam
Mohammad Ali Jinnah, he counselled and guided. The creation
of Pakistan has changed the whole course of history in Asia. Igbal's
influence reigns supreme in the entire Muslim world from Morocco
to Indonesia. In fact, his thought has proved to be a guiding
star for the continents of Asia and Africa. Even in other continents,
he has influenced and continues to influence an evergrowing number
of souls and minds in search of truth and spiritual happiness. His
message is for all, his appeal is universal, and so is his acceptability.
His poetry bestirs storms, and liberates earth-rooted man to dive
into the depths of his own Ego, and equip himself with the pearl
of divine energy, and aspire to conquer. and. absorb the universe



within himself, his highest and most creative ambition being to
achieve direct apprehension of Ultimate Reality:
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History of Observance of Igbal Day, and the
Markazivya Majlis-i-Iqbal

The first Igbal Day was celebrated in the life time of Igbal on
January 9, 1938. The function Was organized by the Igbal Com-
mittee of the Inter-Collegiate Muslim Brotherhood, Lahore. The
celebrations at Lahore were attended by such eminent scholars
as Maulana Aslam Jairajpuri, Khwaja Ghulamus-Sayvedain,
Chaudhry Mohammad Husain, Raja Hassan Akhtar, Chaudhry
Ghulam Ahmad Parvaiz and others. The day was celebrated with
tremendous enthusiasm and fervour throughout the Indo-Pak sub-
continent. The success of the function was due to the spirited
efforts made by Mian Mohammad Shaf, M.A., and a team of
faithful workers including Doctor Abdul Hameed Malik and Mr.
Altaf Shaukat.

After the demise of Igbal, the Central Iqbal Day Committee
was constituted. The closest disciple of Igbal and his most sincere

Iy



Ch. Muhammad Hussain
The first life-President of the Majlis about whom Igbal had said :
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friend Chaudhry Mohammad Husain was elected as President.
He continued to be president till his death in July, 1950.

The Igbal Day in April, 1939,% was presided over by the present
Chicf Justice of Pakistan, Mr. Justice S. A. Rahman, who, at that
time, was District and Sessions Judge, Fcrozepore.

The Igbal Day in 1940 was observed on March 24 and 25,
only one day after the All-India Muslim League adopted the Pakistan
Resolution. The function was presided over by Qauid-i-Azam
Mohammad Ali Jinnah, the father of the Nation. The speech
which be made on this occasion is summarised elsewhere in this

Volume.

The Committee continued to observe Igbal Day year after year.
The day which was celebrated in April, 1951, acquired a peculiar
import, since it was presided over by Khatoon-i-Pakistan Miss
Fatima Jinnah, and was attended by over two lacs of people. The
Gol Bagh, the venue of the public meeting, overflowed with humanity.
Agha Shorish Kashmiri, who had associated himself with the Igbal
Day Movement and, in addition to the writer, had become Secretary
of the Committee, gave a rare display of his oratorical powers.
The public was in a mood of resentment, since, a few days earlier,
the Provincial Government had stopped the publication of the
fearless and popular Daily “Nawa-i-Waqt,” which then mirrored
the patriotic, selfless, and freedom-loving personality of Hameed
Nizami. The Khatoon-i-Pakistan called upon the Provincial
Government to recall the order. The demand was later honoured.

The Commitice was registered under the Socicties Registration
Act XXI of 1860 in January, 1952, under the name “The Markaziyya
Majlis-i-Igbal.” A sister body had already been registered In
December, 1951, under the name ““Majlis-i-Mazar-i-Iqbal.” Among
the sponsors were such gentlemen as Raja Hassan Akhtar who
had drunk deep at the font of Igbal, and whose sincerity and
devotion to the cause were most admirable, Mian Amiruddin who
and whose family had the longest association with Igbal, Sheikh

Mahboob Elahi, distinguished for his sincerity, devotion and

e

¢ So far as known to the writer, it was the first Igbal Day obscrved at
Lahore after Igbal's death.



fearlessness, and Hameed Nizami, Malik Abdul Aziz Advocate,
Agha Shorish Kashmiri, Baba Ali Bakhsh, and the writer.

On Chau hry Mohammad Husain’s death in July, 1950, Raja
Hassan Akhtar was clected as President of Markaziyya Majlis-i-
Igbal and Majlis-i-Mazar-i-Igbal. Agha Shorish Kashmiri and
the writer continued as Secretaries. Mian Amiruddin and Sheikh
Mahboob Elahi were clected as Vice-Presidents, and Sheikh
Mohammad Amin as Treasurer.

The Markaziyva Majlis-i-Igbal continued to hold the annual
function year after year. Raja Hassan Akhtar died in October,
1964, and then the writer was elected as President of both the
Societies, Agha Shorish Kashmiri and Sheikh Mohammad Amin
remained in their respective positions. Dr. Javid Igbal was elected
as Vice-President.

Object of Observing Igbal Day

The Igbal Day is a day of meditation, reflection and re-
dedication to the principles, ideals and values preached by Igbal.
Re-dedication implies fresh resolution to practise his teachings in
everyday life.

The day furnishes an opportunity to all who have faith in the
message of Igbal to propagate the same to others, and educate and
instruct them.

Igbal’s message is dynamic and revolutionary, and not at all
static.  Its dynamism has no meaning unless it is constantly applied
to the changing conditions of life, and the ever new problems which
pose challenge to individual and national life. Scientific Rescarch,
while enlarging Man's knowledge, is constantly demolishing or
amending old assumptions. premises, and concepts, and opening
fresh vistas to Man’s cye. In such circumstances, it becomes
imperative continuously to re-appraise, and re-evaluate, and to
search for new directions, Keeping in mind the fundamental principles
and the ultimate goal. As Igbal says:
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Policies of the Maijlis

The principles and policies which have always guided the
Majlis may briefly be mentioned.

Maintenance of Independent Platform

(a) The first and foremost aim of the Majlis is to function_as
an independent entity, and to keep up the integrity and
independence of its platform. Time and again attempts
have been made to browbeat or intimidate the Majlis, so
that the ruling classes, out to exploit Igbal’s name and fame,
could monopolize Igbal Day. The Majlis has always
stoutly resisted such attempts. The people appreciate the
independent attitude of the Mauajlis, and we take this op-
portunity of thanking them for the unstinted support which
they have always given to it. The Majhis regard public
approval as a test of its own sincerity to the sacred cause
dear to both, viz., true and faithful projection of Igbal
in accordance with the spirit of his message, un-swayed
by selfish or ulterior ends.

(b) The Majlis, as a rule, only invites personages, known for
their loyalty to Pakistan and its ideals, or, independence of
mind, to presid: over Igbal Day. It will suffice to mention
that Quaid-i-Azam Mohammad Ali Jinnah, Maulana
Aslam Jairajpuri, Khatoon-i-Pakistan Miss Fatima Jinnah,
Quaid-i-Millat Chaudhry Ghulam Abbas, Chief Justice
M. R. Kavani, Chief Justice A. R. Cornelius, Chief Justice
S. A. Rahman, Mr. Justice Hamood-ur-Rahman, Ex-Chiefl

vii



Justice Sayvad Mahboob Murshed, Chief Justice Wahiduddin
Ahmad, Mr. Justice Anwarul Haq, Mr. A. K. Brohi,
Mr. A. T. M. Mustafa, Dr. Raziuddin Siddigqi and
Mr. Bashir Hashmi—all men of profound learning, lofty
ideals and unimpeachable independence, have at one time
or another presided over the annual function. The Majlis
is grateful to them and to all others who have presided
over its functions or read papers or made speeches from
its platform.

No financial aid or assistance from Government

(c) The Majlis has never accepted a single pie by way of aid
or financial assistance from the Central or Provincial
Government or any of their agencies. The Majlis has also
refrained from making public appeal for funds.
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The said policy was adhered to c¢ven in the matter of con-
struction of the mausoleum (Mazar) of Igbal. The sister body,
i.e., The Mazar Committee, which accomplished the job, decided,
at the very outset, not to accept financial aid from Government
or any Governmental agency for the construction of the mausoleum,
nor to make any public appeal for funds for the said purpose. The
disciples, admirers, and friends of Igbal voluntarily came forward,
and contributed the entire amount required for completing the job.
Some persons offered to provide the entire cost of construction on
the condition that slabs were fixed at the Mazar showing the
identity of the donors, but the Committee declined such offers.

The companion Urdu volume contains an article on JLil 415)
(L5 Viis

The Mazar cost more than a lac of rupees excluding the cost
of the s | the sarcophagus, of renowned Lapis Lazuli stone,
which was contributed by His Majesty King Zahir Shah of Afgha-
nistan (before Partition) through the courtesy of ‘Sardar Salahuddin
Saljugl, then Afghan Consul-General at New Delhi, who was a

Viii



disciple of Igbal. On

a son would weep on the death of his'father.

Igbal’s death, the Sardar wept as

The Majlis and the

people of Pakistan are grateful for the graceful gesture shown by the

Afghan Ruler.

The verses in which Igbal has addressed King Zahir Shah are
memorable, and may be quoted here:—
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The Executive Committee

(d) The Markaziyya Majlis-i-Igbal 1s a broad-based body,

(e)

which is manifest from the list of Members of the Executive
Committee(for 1967-68) published (at pages 19 and 20) in this
volume. The list reflects the diverse and varied interests re-
presented, but they all share fundamental qualifications, viz.,
their faith in Igbal’s message. its conformity with the Qur’an,
its universality, and its unfailing efficacy for resolving the
ills of tormented humanity.

Annual Restatement

The Maijlis considers that an annual re-statement of Igbal’s
ideals and principles is necessary. Some agencies, un-
wittingly or otherwise, project Igbal on such occasions as
the poet of yesterday. It is the opinion of the Majlis that
Igbal is the poct of today and tomorrow. Dr. Javid Igbal’s
annual discourse, which is eagerly awaited by the public,
has become a feature of the Igbal Day at Lahore, in the
same way as the annual poem of his illustrious father had
become a feature of Anjuman-i-Himayat-i-Islam’s platform.
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Javid Igbal applies the principles and values preached
by Igbal to practical problems as they arise from time to
time. The message thus remains a living reality. Javid
Igbal’s Urdu speeches delivered at Igbal Day Sessions have
been published separately under the title: s J¥ 2.

In the present circumstances, the Muslim national of Pakistan
has two obligations to perform:

(a) to defend the geographical frontiers of Pakistan; and

() to defend the ideological frontiers of Pakistan.

In all ideological States, such as U.S.S.R., Peoples’ China,
and to a degree even in U.S.A., no. mercy is shown to one who is
disloyal to the ideology of the State, and the coercive power and
apparatus of the State is put into motion for liquidating the offenders.
Even in States based on Territorial Nationalism, non-conformity
with the foundational principles of the majority inhabiting the
State is punished or discouraged in diverse ways.

It would be appropriate to refer here to the development of a
trend in Pakistan, which Dr. Javid Igbal has ably analysed in the
introduction to *‘Stray Reflections’’—A Note Book of Allama Igbal.
Referring to the superficiality and insignificance of most of the
writings about Igbal since his death, he asks why should this be so?
His answer 1s:

““One reason seems to be the development of a trend in Pakis-
tan of quoting odd verses of Igbal or talking about his ideas
without having any deeper understinding of what the man
actually said or meant....... Another reason seems to be the
political significance attached to his name. The left-wing
‘intellectuals’ of Pakistan have always regarded Igbal as a
stumbling block, an obstinate barrier or a kind of protective
wall which has to be demolished before the Muslims could be
made to accept their ‘progressive’ views. The left-wing
‘intellectuals’, therefore, try to pull Igbal down whenever they
get an opportunity. On the other hand, the right-wing
‘intellectuals’ of Pakistan, who claim to own Igbal, have their

X




own pre-conceived notions about him. They indeed stand for
Islam, but, in their zeal to ‘protect’ Igbal from the dirty hands
of the left-wingers (and from those who attack Igbal on religious
or rather sectarian grounds, or detract him out of provincial
or regional considerations), they depict the Muslim Poet as
holding such views which they think he should have held.
Consequently Igbal is represented as a ‘conservative’, and a
‘reactionary’, and everything that is written on him by this
group of ‘intellectuals’ fails to capture or interpret the exciting,
dynamic and forward-looking qualities of his thought.—......
...... “These scholars generally fail to relate Igbal’s ideals to
our contemporary problems in the same way as the Poet
related the Islamic past to the struggles of his times. The
crux of Igbal’s teaching is his vision of the Muslim society of
the future, a society devoted to the full development of indivi-
duals in their capacity as co-workers with God. He was,
therefore, the first Muslim in the Indian sub-continent to
express a coherent demand for the establishment of Islamic
socialism. A genuine response to Igbal would be the de-
velopment of economic and other structures through which the
realisation of his vision could be facilitated. Igbal stood for
passionate action, not scholastic quibbling. Unfortunately,
in spite of the many efforts to popularise the ideals of Igbal,
he remains lying as a jewel in the dust.”

Subtle ways are employed to disfigure the Image of Igbal,
or to distort or misrepresent his message. At times he is represented
as the Poct of Reaction—out to sell Religion—the *‘opium™ of the
masses. At other times, he is represented as the Poct of Revolution
(Not Islamic). The contradiction in the two projections is patent.

Every oneis entitled to read and appreciate Igbal in accordance
with his own lights. The point of objection arises only when, for
political or other ends, and with a view to exploit Igbal’'s name
and fame, and use the same as cover, certain themes or verses of
his are singled out, and put forward as representing the soul or whole
of Igbal's message. It then becomes a case of suggestio falsi, 1f
not of suppressio veri.

The truth is that Igbal stands for Islamic revolution, and the
renaissance of the world of Islam in all spheres—religious, moral,
cultural, political, social, economic, etc.

xi



It is his firm conviction that the re-generated Muslim world,
armed with unity of purpose, will spiritualize and unify mankind,
secure its salvation, and lead it to its spiritual goals. He never
contemplated that the Muslims would or could surrender their
individuality to any other entity.

The unity of the Muslim world according to him, is based on
(4=43) and (=JL,). This unity is not earth-rooted. Igbal says:
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Igbal says in ““Reconstruction of Religious thought in Islam':

“As a cultural movement Islam rejects the old static view of the
universe, and reaches a dynamic view. As an emotional system of
unification, it recognizes the worth of the ifidividual as such, and
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rejects blood relationship as a basis of human unity. Blood rela-
tionship is earth-rootedness. The search for a purely psychological
foundation of human unity becomes possible only with the percep-
tion that all human life is spiritual in its origin. Such a perception
is creative of fresh loyalties without any ceremonial to keep them
alive, and makes it possible for man to emancipate himself from the
earth....... 2

Again,

ol .The new culture finds the foundation of world unity in
the principle of “Tauhid.” Islam as a polity is only a practical means
of making this principle a living factor in the intellectual and
emotional life of mankind. It demands loyalty to God, not to
thTones. s vt g

s The Nationalist theory of State, therefore, 1s misleading
inasmuch as it suggests a dualism which does not exist in Islam.....”

...... The State, according to Islam, is only an cffort to realize
the spiritual in human organization.”

He further says: -

Sl It seems to me that God is slowly bringing home to us
the truth that Islam is neither Nationalism nor Imperialism, but a
League of Nations which recognizes artificial boundaries and racial
distinctions. for facility of reference only, and not for restricting the
social horizon of its members....... B

S Islam is non-territorial in its character, and its aim 1s to
furnish a model for the final combination of humanity by drawing
its adherents from a variety of mutually repellent races, and then
transforming this atomic aggregate into a people possessing a self-
consciousness of their own....... =

“In Islam prophecy reaches its perfection in discovering the
need of its own abolition. This involves the keen perception that
life cannot for ever be kept in leading strings; that in order to achieve
full self-consciousness, man must finally be thrown back on his own
resources.”’
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Pointing to the needs of humanity, Igbal says:

“Humanity needs three things today—a spiritual interpretation
of the universe, spiritual emancipation of the individual, .and basic
principles of a universal import directing the evolution of human

society on:a spiritual basis.”

Igbal says:
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Referring to the Qur’an, he says:
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[ conclude with verses in which Igbal has exhorted the younger
generation:
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The Markaziyya Majlis-i-Igbal has the privilege of placing in
the hunds of the public this collection of addresses and essays in
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English, and the companion volume in Urdu, and hopes that these
two books, published on the eve of the thirtieth death anniversary
of Igbal, will render useful assistance to thase who seek light from
him. I would like to place on record the thanks of the Majlis to the
publishers, Messrs Ferozsons Limited, and to Dr. A. Waheed per-
sonally, whose generous co-operation, and dcvotion to the cause,
have made the public appearance of the books, in the space of about
forty-five days, a practical proposition.

8, Dinga Singh Buildings, Khwaja Abdur Rahim,
Shara-e-Quaid-1- Azam, Bar-at-Law
(The Mall) President
LAHORE Markaziyya Majlis-1-Igbal,
April 3, 1968 (The Central Igbal Committee)
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EXTRACT FROM

Speech of Quaid-i-Azam Mohammad Ali Jinnah on
March 25, 1940

‘§{ I live to see the ideal of a Muslim state being
achieved and I were then offered to make a choice
between the works of Igbal and the rulership of the
Muslim state, I would prefer the former.’’

«“On April 1931, I thought of transforming the
Muslim League, which was then only an academical
institution, into a parliament of Muslim India. From
that time to the end of his life Igbal stood like a rock
by me’’.

“‘Jqbal was not only a great poet who had a perma-
nent place in the history of the world’s best literature,
he was a dynamic personality who, during his life time,
made the greatest contribution towards rousing and
developing of Muslim national consciousness.”
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IQBAL DAY CELEBRATIONS
March 24, 25, 1940
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Among those seated on chairs appear ( from left to right) Raja Hassan Akhrar; Sardar Aurangzeb Khan, at
that time leader of the opposition in NWFP Assembly; Quaid-i-Azam Muhammad Ali Jinnah; Dr. Niaz
Ahmad: and Dr. Malik Abdul Hameed.



Te the cherished memory of ocur Natiomal Poet - Igqbal - 1 pay my
bomage on this day, which is being celebrated in commemoration of that
great poet, sage, Philosopher and thinker, and ] pray to God Almighty
that bis scul mary rest in eteroal peace. Amen.

Though he is not amcoget us, his verse, immortal as it is, is alwavs

there to guide us and to inspire us. His poetry, besides being

beautiful in form and eweet in language, presents to us a picture of
the mind and heart of this great poet, and we find how deeply he was
devoted to the teachings of Islae, He was a true and faithful follower

of the Holy Prophet (peace be upon him), - a Muslim first and a Muslim

last. He was the interpreter and voice of Islam,

Igbal was not merely a preacher and a philosopher, He stood for

cecerage mand action, perseverance and self-reliance, and above all faith

in God and devotion to Islam, In his persgon were combined the idealiem

of the poet and the realism of the man who takes a practical view of
thinge. Faith in God and unceaping and untiring action is the essence
of hia message. And in this he emerges truly Islamic, He had an
unflioching faith in Jelamic principles, and success in life meant to
him the realization of one's eell, and to achieve this end the only means
vas to follow the teachings of Islax., Hias message to humanity is action
and the realiration of one'n self.

Although a great poet and phileosopher, he was no less a practical
politician, With his firm cooviction and faith in the fideals of
Islam, he was cne of the few who originally thought over the feasibility
of carviog out of Jndia an Islamic State ion the North-west and Xorth-Fast
ropem, Thich are the historical homelands of Muslims.

I wholeheartedly associate mveelf with the celebration of this
Igbal Pay, and pray that we may live up to the ideals preached by our
National Poet, so that we may be able to achieve our goal of Paitistan and
Eive a practical shape to these ideals in our sovereign State of Pakistan,

Then establiahed, |
# i
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Facsimile of the message delivered by Quaid-i-Azam Mohammud
Ali Jinnah, the father of the nation, on Igbal Day observed at Lahore
N 1944
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QUAID-I-AZAM’S MESSAGE*

To the cherished memory of our National Poet Igbal, I pay my
homage on this day, which is being celebrated in commemoration
of that great poet, sage, philosopher and thinker, and I pray to God
Almighty that his soul may rest in eternal peace. Amen!

Though he is not amongst us, his verse, immortal as it is, 13
always there to guide us and to inspire us. His poetry, besides being
beautiful in form and sweet in language, presents to us a picture of
the mind and heart of this great poet,and we find how deeply he was
devoted to the teachings of Islam. He was a true and faithful
follower of the Holy Prophet (peace be upon him),—Muslim first
and a Muslim Iast. He was the interpreter and voice of Islam.

Iqbal was not merely a preacher and a philosopher. He stood
for courage and action, perseverance and self-reliance, and above all
faith in God and devotion to Islam. In his person were combined
the idealism of the poet and the realism of the man who takes a practi-
cal view of things. Faith in God and unceasing and untiring action
is the essence of his message. And in this he emerges truly Islamic.
He had an unflinching faith in Islamic principles, and success in life
meant to him the realisation of one’s ‘self” and to achieve this end the
only means was to follow the teachings of Islam. His message to
huraanity is action and realisation of one's self.

Although a great poet and philosopher, he was no less a practicai
politician. With his firm conviction of and faith in the ideals of
Islam, he was one of the few who originally thought over the feasi-
bility of carving out of India such an Islamic state in the North-
West and North-East Zones which are historical homelands of

Muslims.

I whole-heartedly associate myself with the cclebration of this
‘Igbal Day’, and pray that we may live upto the ideals preached by
our National Poet so that we may be able to achieve and give a practi-
cal shape to these ideals in our sovereign state of Pakistan when
established.

*The message delivered by Quaid-i-Azam Mohammad Al Jinnah, the
father of the nation, on Igbal Day observed at Lahore in 1944.
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Introduction to the Study of Iqbal
By

Dr. Javid Iqbal



Dr. Javid Iqbal

Born at Sialkot on October 5, 1924, Completed his studies
at Lahore.  In 1949 went to Cambridee and did research in Phifoso-
phy. Dissertation:  The Development of Muslim Political Philoso-
phy. Securcd Ph.D. from Cambridge in 1954 Quulificd as a
Barrister from Lincoin’s Inn, London.  On refurn to Laliore in 1956
taueht as part-time lecturer at Law College, Lahore as well as practis-
cdd lave. I 1960 participated in a seminar held at Canberra (Austra-
liy on the Fuure of Constitutionalism in Asia. Paper: The
search for an Islamic State in Pakistan. [From 1960-62 attended
United Nations General Assembly sessions at New York as a dele-
cate from Pakistan. In 1962 toured the United States at the invita-
tion of the State Department and delivered lectures on the Future of
the U.N. Later, in the same year invited by the Mexican Government
to deliver a series of lectures on Islamic Culture and comparative
study of the Foreign Policies of the U.A.R., Turkey, Iran and Pakistan
at El Colegio de Mexico. Also visited the Institute of Islamic Studies,
MeGill University, Montreal and delivered leciures on the Modern
Trends in Islam at the Universities of Bomn, Ankara and Istanbul.
In 1963 toured Peoples’ China as a member of a Parliamentary defe-
gation. In 1964 supported Miss Fatima Jinnah in  the Presidential
clection contest and assisted her in her endeavours for the restoration
of complete democracy in Pakistan. Elected President, High Court
Bar Association Lahore in February 1968. At present practises law.

Publications:

(1) The Ideology of Pakistan and its Implementation, 1959.
(2) Stray Reflections—A Note Book of Allama Igbal, 1961.

(3) Mai Lalafam,(Urdu) a collection of papers on Allama Iqbal
read at Igbal Day sessions (1957—1966), 1967.

(4) The Legacy of Quaid-i-Azam, 1967.
(5) Miras-i-Quaid-i-Azam (Urdu), 1967.

Numerous papers and articles on political and Islamic subjects
published in national and international journals or compilations.
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By Dr. Javid Iqhal

Igbal is essentially a religious poet who expresses the religious
aspirations of his age in such i way that it is diflicult to enter into
the spirit or grasp the significance of his great poems without some
acquaintance with the theology and cultural history of Islam. The
same is true also of T. S. Eliot who cannot be comprehended fully
unless and untl one is familiar with the religio-cultural tradition to
which he belongs,

[gbal is a poct gifted with the necessity of utlerance. He carries,
as it were, the prophet’s burden. The message he is to deliver is
pressed like lead upon his soul and although the process of telling
is an agony, he must tell it. Each word of the message is like a flame
which struggles to break forth into speech and will aceept no suppres-
sion or denial.  Such poet-prophetls may belong to different religio-
cultural traditions, nevertheless they exert fascination over others
because it is laid upon them to deliver the message.

There is no denying the lact that poetry can be vigorous and
strong while quite indifferent to religion. But poetry cannot long
remain separted from religious consciousness if it is to achicve a
higher level of expression. Therefore, the bond between religion
and poetry is not superficial or accidental. Religion is a power as
ancient as the world, and if philosophy—the parent of the sciences,
has been universally acknowledged as the child of religion, there is
no reason why poctry, which in its higher form, is more philosophical
than philosophy itself, should not be considered as the child of religion.

There has always cexisted a mysterious link between greal pro-
blems and great poems.  The conflict between the experience of men
and the religious aspirations of the age has laid the foundations of
the greatest poems of the ancient Greeks, Jews, Christians and
Muslims. For instance, the structure of such great poems as “*lliad,™
“Divine Comedy,” *“*Paradise lost,” “Faust™ and the “Mathnavi,”
is entirely dependent upon certain current religious conceplions or
aspirations. In English literature poets like Langland, Edmund
Spenser, Milton, Wordsworth, Coleridge, Tennyson and Browning

L e ——— = =S -

* This paper was meant for a foreign audience and was read in October 1966,
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among others are most effective when their poetic expression results
directly from religious emotion,

In chronological order Igbal comes after Hali and before a group
of writers in modern Urdu literature known as the Progressive Writers.
But in terms of the accuracy of his insight into the prob-
lems of contemporary Islam, {gbal ought to be piaced much later.
Similarly his message must not be interpreted in isolation from the
socio-political conditions under which he lived and against which he

felt obliged to react.

Igbal hailed from a Muslim middle class family which was known
for its piety and abstinence. He received his early education in
Sialkot under Syved Mir Hassan, a devout Muslim and an enthusias-
tic supporter of Syed Ahmed Khan. He came to study in Lahore in
1895 when he was twenty vears old. As a sensitive young Muslim,
he realized that the glory of Islam was fast becoming a matter of
past history. The Ottoman Empire was in the process of breaking
up. The Chinese and Central Asian Islam had already been absorb-
ed in the Chinese Nationalist Empire and Tsarist Russia. The
Muslims were gradually being driven out from Eastern Europe.
Iran was collapsing. Egypt was controlled by the British. France
was preparing to seize Morocco. The Muslims of the Indian sub-
continent had given up all hope of regaining their lost freedom
after the suppression of 1857 Mutiny. Under the British rule, they
had been reduced to a minority of one hundred million people. The
Indian National Congress had been formed in 1885 and gradually
the Hindu majority was acquiring more and more political power.
Initiative had been snatched away from the hands of Islam which,
like an old man, lived in the past and was perpetually on the
defensive.

In this condition of utter despair the Indian Muslims turned
their eyes towards the movement for Islamic solidarity. This move-
ment (also called the Pan-Islamic movement) had been founded by
Jamal al Din Afghani. Througheut his life, Afghani preached that
the unity of purpose among the muslims was the only weapon with

o —
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which they could defeat European imperialism. Accordingly he
endeavoured for the establishment of a federation of Muslim countries
under the constitutional leadership of the Ottoman Sultan-Caliph.

Igbal was profoundly influenced by Afghani’s vision of Islamic
solidarity. However, in order to trace the development of his ideas
it is necessary to divide Igbal’s life into two periods—the Period of
Seeking and the Period of Discovery.

The Period of Seeking extends roughly from 1895 to 1912,
During this period Igbal’s attention was attracted by numerous sub-
jects. In fact he wrote on whatever moved him. He was fascimated
by nature, expressed himself on topics like love, solitude, loneliness
etc,, or wrote ‘Ghazals’ in the conventional style of Dagh. Between
1895 and 19035 he also wrote poems in support of Indian nationalism.
Sometimes the subject-matter of his poems was universal, at other
times it exclusively concerned the Muslim community. He experiment-
ed in writing satirical verse in the style of Akbar Allahabadi, or
wrote poems for children which were Urdu adaptations from Emer-
son, William Cowper, Longfellow or Tennyson. But the most mov-
ing poems Which belong to this period are those in which he bewailed
the miserable plight of the Indian Muslims or lamented the sorrows
of the Muslims of the Middle East involved in their bitter struggle

for independence.

Technically this period terminates with the famous poem
“Shikwa and Jawab-i-Shikwa™ (The Complaint and the Answer)
which was written in 1911-12. From the poems belonging to this
period a careful selection was made and compiled by Igbal along
with some later ones. This collection appeaicd in 1924 under the
title of “Bang-i-Dara’’ (The Call of the Road). )

Although the message element is non-existent in the poems of
this period, the lyricism of Igbal is captivating. Furthermore,
although no systematization is possible of his moods or dominant
emotions, this period has certain prominent features.
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There is an interesting admission by Igbal about himself in his
note-book entitled “Stray Reflections.” He maintained this note-
book in 1910. In one of the notes, while reflecting on the poets
who had influenced him during this formative period, he remarks
that he was saved by Wordsworth from atheism in his student days.
An analysis of this remark is important for tworeasons; First,itreveals
the questioning and searching nature of Igbal’s mind; and second,
it indicates that he was not confined to the generally accepted narrow-
ness of his own tradition. Anyway, from this remark, which is more
or less a key to the understanding of the early complexity of Igbal’s
mind, it can be safely assumed that he drifted from a state of doubt
to a pantheistic state. It was during this phase (1895-1905) that he
founded his political ideas on a pantheistic philosophy and wrote
poems in support of Indian nationalism and patriotism. But side
by side with this trend proceeded the love for his own religio-cultural
tradition which found expression in numerous exquisite poems,
written in the same period, in which he spoke of the Muslims as
“Tasvir-i-Dard” (the Portrait of Pain) or as *“Nala-i-Yatim” (the
Sighing of an Orphan).

It would, therefore, not be wrong to say that Igbal went to
Europe in 1905 as an ardent supporter of pantheism, nationalism,
partiotism and at the same time, Islamic solidarity. He stayed there
up till 1908 studying philosophy and law at the universities of Cam-
bridge, London, Munich and Hiedelberg.

At that time Europe was in a state of intellectual turmoil. The
spell of Hagelianism was holding every intellectual. The emphasis
on rationalism and automatic progress through science had resulted
in the development of materialistic and atheistic trends. Although
there lingered the obscure voice of Soren Kierkegaard (the Danish
thinker who died in 1855), no one took any notice of it. Kierkegaard
had warned that Hagelianism would eventually lead to the establish-
ment of some form of authoritarianism. He had also attacked
European Chrstianitv for its incapability to save Europe from
forthcoming spiritual lisaster. But Kierkegaard's works were not
tre 1slated inte Eaglis . until 1930 and obviously Igbal had never

Feard of him.
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It 1s a tribute to the quality of Igbal’s mind that it remained
unaffected by the materialistic and atheistic trends in the European
thought of the early twentieth century. Actually it was during his
stay in Europe that Iqbal became disgusted with pantheism, secular
nationalism and territorial patriotism, and subsequently referred
to his own pantheistic and nationalist period (1895—1905) as “my
phase of ignorance and folly.”

He had seen the forces of secular nationalism and territorial
patriotism active in Europe, and arrived at the conclusion that the
construction of human solidarity on the foundations of race,
language, colour and territory, or fighting and dying for it was not
only inhuman but contrary to the universally accepted spiritual
values of equality and brotherhood of man.

A critical study of European Culture had revealed to him that
the development of materialistic and atheistic trends in Europe had
trampled over the moral and religious convictions of Christianity;
whereas the forces it had engendered (nationalism, patriotism, im-
perialism etc.) resulted in the formation of mutually ill-adjusted
states, dominated by interests, not human but national. These
mutually ill-adjusted European states had been frequently dragged
into internecine wars and were at present involved in a dangerous
competition which would eventually lead to their destruction.

He felt that secular nationalism and territorial patriotism were

idols with which European Christianity had made a compromise at

the cost of itself receding into the background of private opinion.
But Islam never compromised with idolatory. It destroyed this
adversary altogether. Since Islam was complete in itself, it could
never tolerate nationalism, patriotism or any ‘ism’ sundered from it.

This disillusionment from European culture made Igbal feel
the need of seeking inspiration exclusively from his own religio-
cultural tradition. A deeper study of Islamic history led him to
the conclusion that it was pantheism, among other destructive forces,
which had killed the will to act in the Muslim peoples and resulted
in the decline of Islamic civilization. Pantheism developed in Islam
when decadence had already set in through the establishment of
autocratic Sultanate and sterile Mullaism. It was a product of slavish
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mentality which extolled passive virtues like humility, submission
and obedience. Accordingly the pantheistic God, the creation
of such mentality, was very different from the vigorous personality

of the original Quranic God.

A deeper study of Islam also made Igbal arrive at the con-
clusion that the scientific and technological progress achieved in
Europe had in fact been stimulated by and was an advancement
on what had been handed over by Islamic culture to Europe through
Spain and Italy before the Renaissance. Therefore, adopting the
same in the world of Islam amounted to taking back what Islam had
originally given to Europe. Of the rest of the European culture
he became an adverse critic and remained so all his life, He saw
disaster written on the face of Europe. The European civilization
appeared to him as “‘an empty scabbard chased with flowery gilt,”
and he genuinely believed that it would eventually “commit suicide

with its own dagger.”

Regarding his attack on European culture Igbal’s sensitive
conscience had led him to many conclusions comparable to those
European writers who have used even stronger words than Igbal
in condemning the European civilization. For instance, Kierkegaard
had believed that European Christianity had largely collapsed. He
condemned the secular capitalist democratic order which gave birth
to an irresponsible, undisciplined and unscrupulous ‘crowd.” The
‘crowd” was constantly fed with lies or was manipulated by the
anonymous Press, It would not listen to those isolated few who
believed that truth is subjectivity and that ‘individual before God’
is the only final reality. He predicted that the development of
materialistic and atheistic trends in Europe would result in the
establishment of authoritarianism of Fascism and Communism,
and thus the spiritual disaster would reach its completeness. On
his death-bed Kierkegaard refused to accept the sacraments from the
hands of the ministers of the established Church of Denmark
because he believed the ‘Official’ Christianity of his people
was merely a form without substance. '

T. S. Eliot also follows Kierkegaard in attacking the ‘mass
man® of Europe. His great poems such as “The Hollow Men,”

“The Waste Land” and *‘Four Quariets,” among others, present
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a compelling vision of the spiritual emptiness and desolation of
modern Europe.

Iqbal returned from Europe in 1908 with an awareness that
for the Muslims the realization of Islam was the only destiny. The
poems written between 1908 and 1912 indicate the change that had
taken place in him. He had ceased to bewail the miserable con-
dition or lament the sorrows of the Muslim world, TInstead he
cither erupted into violent protest to God (“Shikwa”—1911)
holding Him responsible for the decadance of the Muslims: or
broke into moving prayers (“Du’a"-1912) urging God to guide
him in finding a solution of the problems of the Muslim community.

The prayer for guidance was immediately available and the
answer came spontancously. There was a miraculous touch in
the turning point, for, on the wondering Igbal of the Period of
Seeking was suddenly revealed the path which led to the destination:
and as he proceeded along, his poetry became more and more
vigorous and strong. This brings us to his Period of Discovery
which commences from 1912 and terminates with his death in 1938,

There are a few basic points which are to be kept in mind before
studying this period. First, since Igbal felt called upon to deliver
a message, his poetry attained a prophetic character. Second, as
the message was to be delivered to the Muslims of the world, he
changed the mode of communication from Urdu to Persian, the
language of Islamic culture. Thus most of the works produced
during this period are in Persian rather than Urdu. Third, although
the forms and imagery employed by him were taken from the Islamic
literary tradition, he used them as vehicles for the expression of
absolutely new insights. And fourth, since he aimed to bring
home his religio-philosophical ideas directly to the hearts of the
Muslims, his poetry acquired an element of obscurity or vagueness
instead of precision. This is probably the reason why the poetic
language of Igbal of this period strikes as lucid, simple and profound
to the emotions, but may appear complex, and difficult to the mind.

The works of Igbal belonging to the Period of Discovery appeared
with the publication in 1915 of “Asrar-i-Khudi”® (The Secrets of
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the Self). It was followed by ‘“‘Rumuz-i-Bekhudi” (The Mysteries
of Selflessness) in 1918. The two were complementary parts of
the same poem. Through this long Persian poem, Igbal delivered
the substance of his message. He denounced pantheism as a
negative philosophy and presented his views on the Individual and
collective Ego in the light of the teachings of Islam.

In 1922 appeared “Payam-i-Mashriq" (The Message of the East),
another Persian work written in reply to Goethe’s “West Ostlicher
Divan.” In the same vear was written the famous Urdu Poem
“Khizar-i-Rah” (Khizar, the Guide) It was followed by another
well-known Urdu poem “Taluh-i-Islam™ (The Rise of Islam). Both
these peoms are included in his Urdu collection *“Bang-i-Dara™
which appeared in 1924,

In 1927, another Persian work “Zabur-i-Ajam” (The Persian
Psalms) was published. In 1928-29 Igbal toured South India
delivering a series of lectures on Islam. These lectures are an
exposition in the English language of his religio-philosophical ideas
and were published in 1930 under the title of *“The Reconstruction
of Religious Thought in Islam.”™

Igbal went to England in 1931 to attend the Round Tabie Con-
ference and revisited Europe. On his return, in 1932 was published
“Javid Nama" (The Book of Eternity). It is a long dramatic
poem in Persian, describing a spiritual jounrey through different
planetory spheres in the course of which the Poet is introduced to
and discusses the problems of contemporary Islam with the souls
of numerous eminent and great personalities.

In 1935 an Urdu collection of Igbal’s poems entitled ““Bal-i-
Jibril”" (Gabriel’'s Wing) appeared. It was followed by another
Urdu collection in 1936 called “Zarbi-Kalim” (The Rod of Moses).
In the same year appeared a collection of Persian poems entitled
“Pas Che Bavad Kard Aye Agwam-i-Sharq” (So what Should Be
Done, O Natons of the East?)  Also in the same year was published
“Musafir” (The Traveller), another Persian poem, recording the
impressions of s journey to Afghanistan (in 1933) and containing
a message for the Afghans, In 1938 appeared posthumously his
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last poetic work ‘“‘Armughan-i-Hijaz" (The Gift of Hijaz). This
work is partly in Persian and partly in Urdu.

Some collections of Igbal's prose-writings-letters, nofcs,
papers, articles, addresses, statements and specches have alrcady
been published. His Urdu treatise “Hm-ul-lqtisad™ (The Science
of Economics) originally published in 1900 has been reprinted.
His dissertation for the Ph.D. entitled. “The Development of
Metaphysics in Persia” is available, and cven the collections of his
discarded verses have been edited and published.

Some of Igbal’s major Persian works have been translated into
European languages by eminent Orientalists like A. J. Arberry,
A. Bausani, and Annemarie Schimmel. A sclection of his Urdu
poems has been rendered into English by V. G. Kiernan. An
extensive range of literature has developed out of studies of Igbal.
However, for the English reading public Abdulla Anwar Beg’s
“The Poet of the East.”” S. A. Vahid’s “Igbal, his Art and Thought,”
and Annemarie Schimmel’s ‘“‘Gabriel's Wing’ contain a wealth
of useful maternal.

As for the religio-philosophical ideas on which the message of
Igbal is founded, an outline can be attempicd. It may also be
pointed out here that although the period under consideration
has the elements of coherence and consistency, Igbal as a poct
becomes highly intellectual. Therefore, in order to appreciate his
ideas properly a comprehensive knowledge of the development
of modern philosophy in Europe is required in addition to an under-
standing of the Islamic religio-cultural tradition.

The metaphysical ideas of Igbal can be bricfly summarised as
follows: The existence of God cannot be established by Reason
but by Love. God is a personality, vigorously alive and constantly
willing. He is the Ultimate Ego whose infinity Is intensive and not
extensive. He is continuously creative, goes on adding to His
creation and is capable of changing His mind.

From God conceived as the Ultimate Ego only egos proceed.
Therefore, the Universe, from the mechanical movement of the atom
of matter to the free movement of thought in human ego, is the
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self-revelation of the “Great I am.” 'It is one continuous act of
God. There is no distinction between mind and matter except

that of the degree of egohood.

Man is distinguish2bwe from the Universe because in the
process of creation, he, as an act of God, has become self-conscious.
He, as a finite ego, is the representative of God on earth. He is
essentially a creative activity and has the capability of becoming
a co-worker with God in the process of progressive change if he
takes the initiative.

Man, as a personality, is unique, distinct from God and [ree.
His desires and aspirations, pains and pleasures, hates and loves,
judgments and resolutions are exclusively his, and even God cannot
feel, judge or choose for him when more than one course of action

are open to him.

Immortality cannot be claimed by man as of right. It is 1o be
earned by.him through the fortification of his cgo or personality.,
Hell is not a pit of cverlasting torture; nor is Heaven a holiday.
Man marches always onward to receive ever fresh illumination from
the Ultimate Ego. Each and every act of man creates a new situation
and thus offers further opportunities of creative unfolding.

Man and God are highly dynamic personalities, distinct from
each other and yet together. The cxample of the submergence of
the drops into the Ocean only applies to those egos which fail to
fortify themselves and cannot stand the shock of death. But those
personalities which can fortify themselves, live, move and have their
being like pearls in the perpetual flow of the Divine Sea. Their
existence is not obliterated but they are held by the All-Embracing
Ultimate Ego within itself just as the flames of the candles retain
their separate and distinct existence in the presence of the over-
powering light of the sun.

Life, therefore, is a constant struggle for the candle to keep
its flame continuously burning or for the drop to attain pearlhood,
because the destination of man is not the emancipation from the
limitation of individuality but a more precise definition of it.
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Thus, man is essentially a spiritual being realizing himself in
space and time. He can be properly apprehended as a living force
possessing rights and duties only in the social organism to which he
belongs. Unique individuals must constitute a unique society—a
socicty which possesses a well-defined creed and has the capability
to enlarge its limits by example and persuasion. Such u socicty,
according to Igbal, was Islam. Hence his ideas on the Individual
and Collective Ego are based on the Quranic conceptions of a Perfect
Muslim Individual and the Islamic Society.

The creative activity of God may appear outwardly as a process
of change in serial time. But in reality the change is a continuous
act of God in durational time. Here Igbal introduces his con-
ception of what he terms “‘permanence-in-change.” The relativity
or objectivity of atomic time has been created deliberately by God
as a device to test or measure the creative activity of man. Human
acts, if performed by a fortified personality, are creative and live
as pecrmanent forces across serial time. | All other human efforts
ultimately perish by the remorseless rolling on of time.

The ethical values which can be derived from the mataphysics
of Igbal are such attributes as Love, Freedom, Courage and Dis-
interestedness (or supreme indifference towards the acquisition of
material comforts). The cultivation of these attributes results in
the fortification of man’s personality. The acts of such a man
are creative and everlasting for he is a co-worker with God. It
may be noted that these attributes are by themselves strong, dynamic
and individualistic forces. Even Love, the main key to the world
view of Igbal, is a power of genuine individuality. He defines it
as “‘the desire to assimilate and to absorb. Its highest form is the
creation of values and ideals and the endeavour to realize them.
Love individualizes the lover as well as the beloved. The effort
to realize the most unique individuality individualizes the seeker
and implies the individuality of the sought, for nothing else would
satisfy the nature of the secker.”” Hence the agony of separation
(from God) is transformed into man’s joy of distinctness (from God)
in Igbal’s conception of Love.

The factors which destroy man’s personality arise from stagna-
tion, the opposite .of creative activity. Stagnation gives birth to
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fear, corruption, cowardice, begging or asking (not only for the
means of livelihood but also for thoughts, habits etc. from the others),
imitating and finally servitude. Servitude annihilates individuals
and socictics, and the blind and cynically indifferent rolling on of
time obliterates even their trace in history.

From this bricf survey of Iqbal’s religio-philosophical ideas,
it can be gathered that he spoke of the ideal Muslim individual and
the Islamic society of tomorrow. Since the reconstruction of
Islamic socicty was not possible without a struggle for the political,
cultural, social and economic emanicaption of the Muslim peoples,
he felt obliged also to present his views on these issues.

According to Igbal, Islam constructed nationality out of a
purely abstract idea, i.e. religion. The conception of nationality
in Islam had no material basis because a sense of belonging to cach
other among the Muslim peoples really depended on a sort of
mental agreement in a certain view of the world, and a desire to lay
down their lives in defence of it. Hence, for a Muslim, Islam was
itself nationalism as well as patriotism.

Consequently Igbal became the exponent of Muslim nationalism
in the Indian sub-continent from 1909 onwards, and in 1930, as
the President of the Muslim League, suggested that the Muslims
of the Indian sub-continent should demand territorial specification
in the form of a separate state on the basis of a distinct cultural
unit. He had, as early as 1910, said: *“Nations are born in the
hearts of poets; they prosper and die in the hands of politicians.”

At any rate, he did not only dream of carving out a separate
state for the Muslims of the Indian sub-continent.” The realization
of this goal was merely a means for achieving the unification of
the entire Muslim world. This unification, according to him, was
possible either through the establishment of a single Muslim state,
or through a league of Muslim nations, or through a combination
of several independent Muslim states tied to each other for purely
:conomic and political considerations.

The constitution of a Muslim state could not be secular but
Islamic, and its form could be no other. than democratic because
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the ideal Muslim individual as well as the Islamic society can only
be brought up in a spirit of freedom.

Like T. S. Eliot, Igbal believed that the past contained many
treasures of wisdom and understanding of the human soul. But
he was not a backward-looking romantic. A return to medievalism
was neither possible nor desirable, Since the idea of progressive
change had so much significance in his philosophic thought, he
took it as normal that an age should end, and that new challenges
must be faced with vision and courage. Therefore he was of
the opinion that Islamic law should be re-interpreted in the light
of contemporary experience and the altered conditions of modern
life. He insisted on reform in the system of Islamic legal instruc-
tion and was in favour of transferring the power of interpreting
the law of Islam from individual representatives of Schools to a
Muslim legislative assembly. His ideas on the education of the
younger generation of Muslims are also very important, and have
been discussed in detail by K. G. Saiyidain, the eminent Indian
Muslim Educationist, in his book entitled “‘Igbal’s Educational

Philosophy. "

In the opinion of Igbal, the fine arts which could transform
man by assisting him in the fortification of his personality, were
yet to be born in Islam. Islamic architecture, however, he regarded
as the only exception. He stood for a virile, generous, expansive
and strong art; the art which should burst forth as a powerful
affirmation of the Muslims® faith in themselves and their future.
The works of individuals who passionately believed in God and
expressed their faith with unequalled power, vision and sensitivity,
always fascinated him because such works instilled in men faith,
power, hope and courage.

Igbal shared the disgust of the Progressive Writers with the
imperialism of the Western secular capitalist-democratic order.
He was of the view that Asia was bound to rebel against the
acquisitive economy which the West had developed and imposed
on the nations of the East. In his opinion, Asia could never
comprehend modern Western capitalism with its undisciplined In-
dividualism. However, since Iqbal believed in the rebirth of passionate
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and creative faith in God. he could never accept the Progressive
Writers” communist utopia founded on atheistic socialism.

He believed that land and everything which existed over or
under it was the property of God, and that the position of man was
merely that of a trustee. Although Islam considered private
ownership as a trust, it did not allow capital to accumulate so as to
dominate the real producer of wealth. In his opinion, Islam re-
cognized the worth of the individual, but disciplined the ‘haves’ to
surrender and give away as trustees to the service of the *have-nots’.
Islam could, he maintained: “Still create a new world where the
social rank of man is not determined by his caste or colour, -or
the amount of dividend he earns, but by the kind of life he lives:
where the poor tax the rich; where human society is founded, not
on the equality of stomachs but on the equality of spirits.”” The
socialistic revolution which Igbal dreamed of could be achieved
only through the promulgation of the Prophet’s Law.

From the above it follows that Igbal had rejected both the
secular capitalist-democratic order of the power-¢glite developed
in the West as well as the atheistic socialist-dictatorial order es-
tablished in the communist countries. The revolution of which
he was the prophet was to be realized only by establishing the
Islamic socialist-democratic order.

In this respect Igbal’s ideas can be compared not only to those
of Keirkegaard and T. S. Eliot, but also to such contemporary
Christian socialist-democratic writers as George Orwell, Graham
Green, Evelyn Waugh, Ignazio Silone, Bernanos, Bloy, Marcel,
Peguy, Claudel, Mauraic and even Boris Pasternak.

Two famous poems of Igbal, namely, “The Mosque of Cordoba™
and “Satan’s Parliament,” can be analysed for assessing the value
of his ideas.

“The Mosque of Cordoba™ was written in Spain in 1931 after
his visit to Cordova. It is included in his Urdu collection entitled
“Bal-1-Jibril.” The poem opens with a description of the destruc-
tive power of serial time in the face of which all human efforts
ultimately perish. But this ambiguity, cynical indifference or
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remorselessness of time is a touch-stone by which man’s works are
measured. If the activity of man is inspired by the courageous
power of Love, it cannot be destroyed by time, but lives forever
across time. The Mosque of Cordoba is an everlasting example
of such activity. The experience of visiting this grcat mosque
affected Igbal so profoundly that he saw manifest in its tones the
inmost self of the ideal Muslim. This vision convinced him that
if the Muslim peoples were to realize their ego individually and
collectively, they could reach the heights of perfect creativity again.
There is of course no returning to the past, but the new challenges
must be faced with courage and vigour. The countries of Europe
have seen many a revolution in modern history, and now the world
of Islam—and here the poem assumes a prophetic character—Is
also on the verge of a revolution. Life which is untouched by re-
volution is death, for living nations must breathe the air of revolution.
Such people are like a sharp sword in the Hand of God cutting,
changing, moulding, shaping and casting history in accordance
with their ideals.

The second poem *“‘Satan’s Parliament,” pictures Satan and his
counsellors discussing contemporary history. The poem Wwas
written in 1936, two years before Igbal’s death and the commence-
ment of the Second World War. It is the last of the series of Igbal’s
great poems on Satan whose personality had attracted his attention
as an active force which shatters the spell of paradisaical rest.

Satanology of 1gbal is a subject in itself which requires a detailed
study. For an introduction to this field of studies of Igbal A.
Bausani's “Satana nell’ opera filosofico-poetica di Muhammad
Igbal” and Annemarie Schimmel’s ‘“Gabriel's Wing” can be
studied.

Satan drew in Europe’s mind the fantasy of imperialism based
on a secular capitalist-democratic order of the power elite and
thus divided humanity into the groups of the exploiters and the
exploited. As a natural consequence thereof atheistic socialism
emerged and communism came to be established. In order to
destroy communism, Satan revealed the dream of Fascist authori-
tarianism. Satan alone is capable of dragging the European nations
into war because he can seduce them into destroying each other.
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He is himself the creator and protector of the secular capitalist-
democratic order. Therefore, he is not afraid of the threat of the
communist revolution of tomorrow. The only revolution of which
he is scared is the possibility of the awakening of the Muslims and
the establishment of the Islamic socia'ist-democratic order. Hence
he commands his counsellors to keep the Prophet’s path hicden
from the sight and mind of the Muslim pcoples and to keep their
eyes well-bandaged from the theatre of life and activity.

From what has been stated already, it can be safely concluded
that the achievement of Pakistan is merely the realization of a fraction
of Igbal's dream. His ideas on the establishment of the Islamic
socialist-democratic order in the Muslim countries and the uni-
fication of the world of Islam are far from being realized. Therefore,
the revolution he dreamed of is yet to come and consequently he
continues to remain the poet of tomorrow.






Igbal’s Conception of Time and Space

By

Dr. Raziuddin Siddigi
Vice-Chancellor, University of Islamabad



Dr. M. Raziuddin Siddigi

Passed Matriculation, Intermediate and B.A. Examinations
from Osmania University, Hyderabad, Deccan, obtaining First
Class First in every examination; passed the Mathematical Tripos
from Cambridge University in 1928 and was placed as Senior Optime;
admitted to M.A. Degree, Cambridge University; obtained Ph.D.
Degree from Leipzig University in 1931 after doing enhanced work
and research in the Universities of Berlin, Gottingen, Paris and
Leipzig.

1931—1950 Served as Professor of Mathematics, Director of
Research and Vice-Chancellor, Osmania University.

1950—1958 Direcior of Research and Vice-Chancellor, Peshawar
University.

1958—1959 Member, Atomic Energy Commission, Government of
Pakistan.

1959—1964 Vice-Chancellor, Sindh University.

1964—1966 Joint Secretary In-Charge, Scientific and Technologi-
cal Research Division, Government of Pakistan.
From 1964 Vice-Chancellor, Islamabad University.

Has won a large number of national and international Honours
and Distinctions, including Sitara-i-Imtiaz (Pakistan), Grand Cross
of the Federal Order of merit (West Germany), gold medal of the
National Academy of Sciences for Mathematical Research. Has
been visiting professor of Columbia University, New York, and
special consultant for Science, Unesco.

Has held and holds important positions in Academies and
Scientific Societies; President, Pakistan Academy of Science,
President, Mathematical Society of Pakistan, President, Indian Science
Congress, Mathematics—Statistics Section, 1941. President, Indian
Mathematical Society 1947-1949, Fellow and Council Member, Natio-
nal Institute of Sciences of India, Foundation Fellow and Vice-
President, Indian Academy of Sciences, Fellow, Cambridge Philoso-

25



phical Society, Member, Society Marhematique de France, Paris,
Member, American Mathematical Society, President, Scientific
Society of Pakistan, Chairman, Inter-University Board of Pakfsfaé
(1957, 1962), Chairman, Commonwealth Universities Association,
1957.

Has been disassociated with a large number of International
Conferences, Official Delegations and Commissions, such as the
International Congress of Mathemaricians, Oslo, British Association
for the Advancement of Science, American Association for the Ad-
vancement of Science, American Mathematical Conference, Royal
Society Empire Scientific Conference, London, Cambridge and
Oxford, Unesco General Conference and Unesco Committees of
Experts. Several Sessions, International Atomic Energy Agency,
Board of Governors and General Conference, Vienna, International
Aromic Energy Conference, Geneva, Scientific Commission, Govern-
ment of Pakistan, Cento Scientific Council, Ankara, United Nations
Conference on Science and Applications, Commonwealth Universities
Conference, London, and Chairman, Review Committee for Evaluating
Scientific and Industrial Research.

Publications

(a) Books

(1) Lecrures on Quantum Mechanics, published by Osmania
University, Hyderabad-Deccan—1937.

(2) Boundary problems in non-linear Partial Differential
Equations, published by Lucknow University—1938.

(3) Theory of Relativity, published .by Anjuman Taragqi
Urdu, Delhi—1939.

(4) Analytical Geometry jointly with Prof. Q. M. Hussain,

published by Osmania University, Hyderabad-Deccan
—1935.

(3) Differential and Integral Calculus, jointly with Praf.

K. Chand, published by Osmania University, Hyderabad-
Deccan—1936.

(6) Problems of Education, Lahore—1943.

6




)

(¢)

Research Papers

Numerous research papers on Non-Linear Partial
Differential Equations, Non-Linear Integral Equations,
Theory of Operators, etc., have been published by leading
Scientific Journals of Berlin, Cambridge, France,

India, and Pakistan.
General Scientific, Education and Literary Essays.

A large number of articles and essays published on
educational, scientific and literary subjects in various

journals.

27



IQBAL'S CONCEPTION OF TIME AND SPACE 29

By Dr. Raziuddin Siddigi*

It is a well recognised fact that a great genius has the capacity
1o assimilate ideas from all sources and to make them his own. He
does not merely copy or translate them, but weaves them into the

texture of his own cognition, fits them into their proper places
relative to his own characteristic and independent ideas and judge-
{ments, and produces unified and well-ordered system. It is the

lsame with Igbal. Whether we read his poctical works or his

Lectures* and other writings, we are astonished at the magnitude
of his intellectual powers, by the wideness of his knowledge, by the
broadness of his outlook and by the thoroughness of his grasp of
the classical as well as modern principles of philosophy and religion.
He had pondered deeply about the highest and most fundamental
problems of life and death as a true belicver, as a philosopher and
as a poct. This comibnation of all three in onc and the same
individual is exceedingly rare, and when it does occure we can be
sure of some startling results and discoverics. What he thinks as
a philosopher and experiences as a devout believer, he can express
in a forceful poetic language which finds a rcady response in the
heart of the reader. There is thus no intrinsic difference between
philosophy and poetry: they both express the fundamental truths.
The one uses a technical and an analytical method, and the other
appeals directly to the inner being:
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Igbal possessed yet another characteristic cssential Lo genius,
He always kept an open mind, ready to change his ideas and judge-
ments: according to fresh advances in human knowledge. On the
very first page of his Lectures he sets it down as the basic principle
of all enquiry that “There is no such thing as finality in philosophical
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I Read as presidential address at Igbal Day on April 21, 1952 at Y.M.C.A.
Hall, Lahore.

* By ‘Lectures’ throughout this essay will be meant Igbal's *“Six Lectures on
the Reconstruction of religious Thought in Islam™, delivered at Madras and

Hyderabad in 1928, and Published in 1930.
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thinking. As knowledge advances and fresh avenues of thought
are opened, other views and probably soundef views than those

set forth in these Lectures are possible. Our duty is carefully to
watch the progress of human thought, and to maintain an in-
dependent critical attitude towards it.” How refreshingly different
from the agressive dogmatism of our popular leaders who would
rather plunge the whole world in an upheaval than admit any defect
in their knowledge or any error in their judgement.

No one who reads Igbal’s works carefully can fail to notice
that he had always kept himself well-informed of the trend of
thought in almost all the important branches of knowledge. It is
perhaps not surprising that he was abreast of the current develop-
ments in philosophy and literature, as these were, so to speak, his
professional spheres of interest. But it comes as an astonishing
revelation to most of his readers that he had studied and thought
about the fundamental principles and modern ideas of the physical,
biological and social sciences in their philosophical implications.
He had understood these latest ideas so well that he could use them
freely for the purpose of his arguments about philosophical and
religious problems. One finds abundent evidence of this in his
writings and particularly in his ‘Lectures.’

Of all the fundamental categories he has discussed, he has
not dealt with any one so fully and so frequently as with the age-
old philosophical and scientific problem of the nature of Time and
Space. In - fact, the major portion of his Lectures is dominated
with the notion of Space and Time, under whose light he has tried
to discuss the various problems of religious faith. He thinks that
the solution of the problem of space and time is a matter of life
and death for the Muslims. Thus he says in the Lectures (P. 184),

“In the history of Muslim Culture, on the other hand, we find
that both in the realm of pure intellect and religious Psychology,
by which term I mean higher Sufism, the ideal revealed is the PoOs-
esssion and enjoyment of the Infinite. In a culture with such an
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attitude the problem of space and time becomes a question of life
and death.”

In the course of these discussions he has brought under review
all the diverse conceptions of Time and Space held by thinkers
from the classical antiquity right up to the present time. It is our
task in this essay to analyse these conceptions and to point out
the extent of Igbal’s agreement with or difference from them. There
will thus emerge a picture of Igbal’s own conception of the nature
of these fundamental entities.

Before undertaking this task, however, we must first remove
a misunderstanding which a superficial reading of some of Igbal’s
verses has created in the minds of many of his readets; It is
thought that Igbal set no value to scientific knowledge, and belittled
its importance. No doubt be emphasized the limitations of Science,
and the narrow scope of knowledge gained by purely scientific
methods. Thus he says in the Lectures: (P. 44).

“Physics, as an empirical science, deals with the facts of ex-
perience, i.e. sense-experience. The Physicist begins and ends
with sensible phenomena, without which it is impossible for him to
verify his theories. Thus Physics studies the material world;
that is to say the world revealed by the senses. The mental pro-
cesses involved in this study, and similarly religious and aesthetic
experience, though part of the total range of experience, are exlcuded
from the scope of physics for the obvious reason that physics is
restricted to the study of the material world, by which we mean
the world of things we perceive.”

But no great scientist disputes this limitation today; it is re-
cognised by almost all the leading authorities.

All the same Igbal did believe that within its limited field,
scientific knowledge has an immense importance for humanity. He
voices this conviction poetically in ‘Javid Nama’' (P.32) and
‘Payam-e-Mashriq’ and ‘Rumooz-e-Bekhudi’ (P. 164-168):
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and philosophically in the Lectures (P..10):

“Since the middle ages, infinite advance has taken place in the
domain of human thought and experience. The extension of man’s
Power over nature has given him a new faith and a fresh sense of
superiority over the forces that constitute his environment.”  “Jt
seems as if the intellect of man is outgrowing its own most funda-
mental categories — time, space and causality, With the advance
of scientific thought even our concent of intelligibility is undergoing
a change. The theory of Einstein has brought a new vision of the
universe, and suggests new ways of looking at the problems common
10 both religion and philosophy™. Inan other passage. he writes
still more emphatically “Thus the view that we have taken gives
a fresh spiritual meaning to physical science. The knowledge of
nature is the knowledge of God’s behaviour. In our observation
of Nature, we are virtually seeking a kind of intimacy with the
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Absolute Ego; and this is only another form of worship™ (Lectures,
P. 77). At the same time Igbal warns us that scientific knowledge
alone is not sufficient. It must be supplemented by spiritual
experience.

The Common-sense View of Time and Space

We have remarked above that in the course of his lectures Igbal
has passed under review the different theories of space and time
held by various thinkers during the ages. We shall give a coherent
account of these different views bringing out their salient features,
and noticing Igbal’s observations on them.

The common sense conception of Time and Space is something
like this. The events that happen in a day do so in a simple order
just as the pearls are situated in a necklace in an order one after the
other. We can consider the thread as ‘Time’ and the succession
events with respect to each other can be represented by the words
‘before and after.’ Now just asin the thread there are places betwzen
two pearls which are unoccupied, similarly it 1s quite possible that
the instant between two events may pass without the occurrence of
any significant event, so that our mind would consider it as an event-
less instant. Thus we perceive time as passing, and we estimate the
duration between two events as a ‘‘short interval” or a *long
interval.” On talking to other human beings we find that all of them
have nearly the same consciousness of the passage of time. We
conclude therefore that time is something external to us — something
objective — which passes by the consciousness of each individual
in the same way as a river flows by the columns of a bridge.
Science makes an exact measurement of this ‘flow’ of time by observ-
ing events which occur at equal intervals, such as the passage of
the sun or stars over the meridian.

But our conception of space is some what different from that
of time. We locate objects in space by seeing them with our eye,
and the construction of our eye is such that the rays coming from
the same direction converge at the same point in the eye, so that two
different objects, one behind the other, appear to us to be situated
on the same spot. But we feel that we cannot locate the objects
only by their directions, because if we move slightly from our original
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position, the directions of the various objects change considerably.
The same two objects which appeared formerly to be situated in
the same direction are now seen to be in different directigns. Now
just as two successive events might occur after some interval — in
other words just as there can be some eventless duration between
(wo successive cvents, so there can be a “distance’ between two
objects which appear one behind the other. Just as we measure
the interval between two events by the ticking of the clock, similarly
we measure the distance between two objects by moving a ruler
gradually from onec object to the other. This method of measuring
distance does not depend on our power ol vision or on the propertics
of light. A being deprived of all its faculties except that of touch
can still determine an order of various objects in space. But this
order may be different from the order determined by another being
with the help of its eyesight. Thus, we find that the order of various
objects in space is not something absolute and invarient, but is sub-
Jjective, whereas we saw above that the order-in-time between two
events is objective, i.e. does not depend on our personal factor.

The Conception of Time and Space held by the Greeks

The conception of space propounded by the Greeks is referred
to by Igbal in several passages in the lectures. The Philosopher
Plato has expressed himself thus in his book ‘Timaeus’ (P.49-51).

“*Space is that in which all objects are situated. It never changes
because its characteristics remain unaltered. If it were like anything
which is situated in it, then when two objects possessing entirely
different characteristics are introduced in it their characteristics
should be altered because they would show the characteristic of
space also. Hence that which contains all objects must itself be
free from all shape or form.” “Space is never annihilated: it
supplies room for all things created. In short, all existing things
must be situated somewhere, and must occupy some space. That
which is peither on the earth nor on the sky is nothing.”

According to this conception, Nature was considered as an
aggregate of solid objects between which there is a void having
neither shape nor form nor any other characteristic. Space is nothing
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objective or external, it only servesasa medium for the arrangement
of objects in an order.

Another Greek Philosopher, Zeno, considered that space is
infinitcly divisible, and consequently all movement in space is only
an illusion, because it is impossible to pass through an infinity ol
points in a finite time. This unreality of movement implies the
unreality of an independent and objective space. Zeno asks: “How
can you go from one position at one moment to the next position
at the next moment without in the transition being at no position
at no moment.” This argument is obviously bascd on the assump-
{ion that space and time consist of an infinite number of points and
instants. On this assumption it is easy to argue that since between
two points the moving body will be out of place, motion is im-
possible, for there is no place for it to take place.

The classical Greek Philosophy preached that the world was a
static world. The highest scientific ideal of the Greeks was the
static geomietry of points in which motion played no part. It was
their firm conviction that movement had no effect whatever on
the points, lines or figures that were moved. When in his daily
life a Greek Philosopher was obliged to take cognisance of motion,
he looked upon it, “as a most unfortunate deviation of the reality
from his beautiful world of intellectual abstraction, and as something
to be deplored and ignored.” Hence they could develop only the
sciences of geometry and statics but they did not touch the science
of dynamics. Even in their arts, they clung to the ideal of a figure
in repose. As one writer has put it, “their statuary stood for things,
not for action, just as their geometry stood for points not for
events.”’

Muslim Thinkers

Coming to the Muslim Era, Igbal discusses the view of different
schools of thought like the Ashaira (e,¢lil) and the Mu’tazila
( U322+ ) and particularly of the savants: Al-Ashari (=2¥1),
Ibn-i-Hazam, Tusi, and Iraqi.

The Asharia did not believe in the infinite divisibility of space
and time, but put forth rather a quantum theory of space and time
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in as much as they considered space, time and motion to be made
up of points and instants which cannot be further subdivided.
They were thus able to refute Zenc’s paradox about the impossibility
of motion. For if there was a limit to the divisibility of space
and time, movement from one point of space to another point is
possible in a finite time. Their explanation of the movement of
a body was as follows.

The Ashaira regarded space as gencrated by the aggregation
of atoms, and hence they could conceive of motion only as the atom’s
passage ihrough space. They could not say that a body 1 in its motion
passed over all the intervening points in space, as this would be
tantamount to the belief in the existence of vacuum as an independent
reality. Hence they put forward the notion of “Jumps” which is
akin to the modern quantum jumps postulated by Planck and Bohr.
This theory says that the changes of state of a dynamical system are
not continuous, but discontinuous. A particle appears np]y at
certain discrete orbits, and takes no notice of any intermediate

orbits.

[gbal confesses himself unable to understand this solution of
the difficulty about the independent existence of Space. He believes
that motion is inconceivable without time, and since time comecs
from psychic life, the latter is more fundamental than motion. He
arranges psychic life, time and motion in a descending order of
implication, and argues that there can be no motion without time
and no time without psychic life. Thus, with Igbal also, time loses
its absolute character, and becomes dependent on the psychic life.
He agrees with the Ashaira and with the modern relativists that time
and space are not two distinct and absolutely independent categories,
but rather there is one ‘“‘point-instant” or ‘‘space-time continum’’
as the scientists sav, But he differs from the Ashaira in his view
of the mutual relation between the point and the instant. The
instant in Igbal’s opinion, is the more fundamental of the two,
although the point is inseparable from the instant as being a neces-
sary mode of its manifestation. This is consonant with the ideas
promulgated by the theory of relativity.

Igbal criticises the doctrine of atomic time put forward by
the Ashaira, according to whom time is a succession of individual

T
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' *nows.” This objective view-point which is akin to that of the

' Greeks is just as barren, and leads to the absurd conclusion that

there is a ‘vacuum’ between every two individual ‘nows’ or moments
of time. We shall explain later Igbal’s objections to this objective
view of time, which Newton also shared along with the Ashaira.

The Muslim thinker Ibn-i-Hazm refuted this Ash’arite notion
of atomic time and atomic space which in his opinion could not
logically resolve the paradox of Zeno. For Ibn-1-Hazm space and
time are continuous, a view shared by the modern mathematician
Cantor and his successors. In the modern theory of numbers
and sets of points, it is shown that between any two points, A and B,
“however close to each other, we can always find an infinite number
of points. This ‘compactness’ of the sct of points can be illustrated
as follows. You cannot say that a point B is next to a point A,
because B is not next to A, nor is any other point C, D etc. We
cannot name any position next to a given position, nor any instant
next to a given instant. When a body is said to be moving, what
we mean is that we observe it at a number of positions at a number
of instants. At one instant it is observed at the point P; at a
neighbouring instant it is observed at a neighbouring point Q, and
so on. Thus to any given instant of time corresponds a position
of the body, and to any given position of the body corresponds
an instant of time. This mutually unique relation or correspon-
dence between the sequence of positions and the sequence of instants
is called movement. This doctrine makes it possible for us to
affirm the reality of space, time and movement, and at the same
time to avoid the paradox in Zeno’s argument. But Igbal thinks
that even this doctrine does not resolve the difficulties arising from
the infinte divisibility of space and time. The mathematical con-
ception of a mutually unique correspondence between positions
and instants applies not to movement regarded as an act, but rather
to the picture of movement as viewed from outside. The act of
movement, i.e., movement as lived and not as thought does not
admit of any divisibility. The flight of arrow observed as a passage
in space is divisible, but its flight regarded as an act, apart from
its realisation in space, is one and incapable of partitioninto a
multiplicity. In partition lies its destruction.

Igbal has described the revolt against the Greek conception
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of a static Universe organised for the first time by the Muslims.
As remarked before, the Greeks thought that the world Was a static
world of points. TIslam preached the opposite view. It enjoined
the people to take interest in the world as it is, not as it ought to
be. According to the teachings of the Quran, the Universe is
dynamic, and motion being a fundamental part of it. must be includ-
ed in the scheme of the world:

old 90, & 5 i
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Mulla Jalauddin Dawani and the sufi poet Iraqi take a rela-
tivistic view of time, having a different stratum for different beings
Possessing various grades between pure materiality and pure
spirituality. “The time of gross bodies which arises from the
revolution of the heavens, is divisible into past, present and foture;
and its nature is such that as long as one day does not pass away,
the succeeding day does not come. The time of immaterial beings
is also serial in character, but its passage is such that a whole year
in the time of gross bodies is not more than a day in the time of
an immaterial being. Rising higher and higher in the scale of
immaterial beings, we reach Divine time, time which is absolutely
free from the quality of passage, and consequently does not admit
of divisibility, sequence and change. It is above cternity, it has
neither beginning nor end.” Thus Divine Time is what the Quran
describes as the “Mother of Books” {L,—-L‘-ﬂlr'l) in which the whole
of history freed from the net of causal sequence is gathered up in
a single super-eternal ‘now.’

Iraqi has given in detail his ideas about a similar stratification
of space. According to him there are three kinds of space (1)
Firstly, there is the space of material bodies in which are included
the space of gross ponderable bodies, the space of subtle bodies
e.g., that of sound, and the space of light. In view of the close
proximity of these spaces, it is not possible to distinguish the
one from the other except by purely intellectual analysis and spiritual
experience. This space has a netric, i.e. there is a distance
associated with it. (2) Secondly, we have the space cf immaterial
beings, e.g. of the angels, The element of distance is not entirely
absent from this space, for immaterial beings, while they can easily
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pass through stone walls, cannot altogether dispense with motion.
The highest point in the scale of spatial freedom is reached by
the human soul, (3) Thirdly, we have the Divine Space, which
we reach by passing through the infinite varieties of space, and
which 1s absolutely free from all dimensions and constitutes the
meeting point of all infinites.

Iraqi 1s thus trying vaguely to reach the concept of space as an
infinite continuum and as a dynamic appearance.,

The Conception of Modern Scientists

Turning now from the Muslim thinkers of the middle ages to
the European thinkers of the modern era, we come to Descartes, the
French Philosopher and Mathematician of the 17th century.
Along with his system of Philosophy he put forward a new conception
of space. It is, his fundamental proposition that all things belong
either to mind or to matter, and there is not relation between matter
and mind themselves. The characteristic of mind is thought which
does not occupy any space nor is succeptible to any order in space.
The characteristic of matter is the occupation of space. Hence
Descartes was of opinion that there must be some substance at every
point of space, otherwise there will be some useless void left in space,
and it will be against the perfection of the Creator, to create some-
thing without any purpose. This is the same doctrine as of ancients:
“Nature abhors vacuum.” Thus although the interstellar space
might appear exempty to us, it is in fact filled with a continuous and
all pervading substance, which was called ‘ether’ and which played
such an important role in the 19th century Physics. Since Descartes
‘time’, space became real, external and objective thing instead of
being merely a receptacle for other objects.

Newton based his conception of time and space on the doctrine
of a fixed universal ether, for his mechanics required that there
must be a point in space which is absolutely at rest. For instance,
consider his first law of motion, which is called the law of Inertia.
According to this law a body on which no force is acting, moves uni-
formly in a straight line. Now suppose that we let a smooth
spherical ball roll on a smooth table. We observe that the ball
is moving in a straight line. But an observer, who follows and
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measures its path from another planet, say Mars, would assert that
the path is not a straight line buta curved line from his point of view,
hecause thecearth is going round the Sun. Thus we cannot prove the
principle of inertia by experimenting on a moving b?dy. But where
are'we to:get a place which is absolutely at rest, so that we may assert
that if we experiment on that place we can prove the principle of
Inertia. Such a place cannot be situated on a planet or on the sun
or on the stars or on the nebulae either, because all of these are
known to be moving with more or less fast speeds. In all our wide
world, we are not acquainted with a single body which is absolutely
at rest. Hence Newton was obliged to postulate the existence of the
ether and along with it the existence of an objective and absolute
space. He says: “Absolute space, in virtue of its nature and without
reference to any external object whatsoever, always remains immut-
able and immovable.”” ““Relative space is a measure or a movable
part of the absolute space. Our senses designate it by its position
with respect to other bodies.”

Newton expresses similar views obout the nature of time, the
flow of which receives expression in the uniform motion due to
inertia. Thus he says: “Absolute, true and mathematical time flows
in itself and in virtue of its nature uniformly and without reference
to any external object whatever. Itisalso called duration. Relative,
apparent and ordinary timeisa perceptible and external, either exact
or unequal, measure of duration which we customarily use instead of
true time, such as hour, day, month, year.” He says further:
““All motions may be accelerated or retarded. Only the flow of
absolute time cannot be changed. The same duration and the samc
persistence occurs in the existence of all things, whether the motion
be rapid, slow or zero.”

Igbal (Lectures P. 102) has serious objections to raise against
this objective view of time expressed by Newton. Thus, he says,
that if time is “‘something which in itself and from its own nature
flows equally,” we cannot understand how a thing is affected on its
- vmersion in t*'s stream of time, and how it differs from things that
do not par.icip 'te in its flow. *‘Nor can we form”, says Igbal “any
idea of :hc beginning, the end and the boundaries of time if we try
‘0 unders! 1ad it on the analogy of a stream. Moreover, if flow
T.0ve r.ent, or passage is the last word as to the nature of time, there
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must be another time to time the movement of the first time, and
another which times the second time, and so on to infinity."”

Thus, Igbal thinks that there are serious flaws in the objective
conception-of time. All the same, he admits that we cannot regard
time as something unreal like the Greeks. Nor can we deny that
even though we possess no sense-organ to perceive time, it is a kind
of flow, and has, as such, a genuine objective or atomic aspect, as
confirmed by the modern quantum theony.

Igbal criticises also Nietsche’s views of timé and space. Niet-
sche expressed these views in connection with his doctrine of Eternal
Recurrence or Immortality. This doctrine is based on the principle
of conservation of energy formulated in the 19th Century. Nietsche
agrees with Kant and ether Philosophers that space is onlya subjective
form. Itis meaningless to say that the world is in space in the
sense that it is situated in an absolutely empty void. But Nietsche’s
conception of time is opposed to that of Kant and Schopenhauer.
He does not think that Time is a subjective form. Rather he believes
it to be a real and infinite process which can only be conceived as
periodic. There can be no dissipation of energy in an infinite empty
space. Since the amount of energy is constant, and consequently
finite, the number of energy-centres is limited, and their mutual
actions and reactions exactly calculable. There is no beginning or

- end of this ever-active energy, no cquilibrium no first or last cha nge.

And since our Universe consist only of the changes of energy, Nietsche
believes that the world has lasted from eternity and will last upto
eternity. Now since time is infinite, therefore all possible combina-
tion of energy-centres have already been exhausted. Every event
repeats itselfin a cyclic order over and overagain. Whatever happens
now. has happend before gnd infinite number of times,
and will continue to happen an infinite number of times in the future.
The order of events in the Universe is also fixed. Igbal considers
this view of Nietsche’s as only a more rigid kind of mechanism based
not on any ascertainable fact but only on the hypothetical con-
stancy of the quantity of energy. In Igbal’s view this perpetual cir-

cular movement in time makes immortality absolutely intolerable :
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[gbal thinks that this doctrine of Nietsche is nothing more
than a fatalism worse than the one summed upinthe word ‘Qismat’,
We can aspire only for what is absolutely new, and since the absolute-

ly new is unthinkable on Nietsche’s view, it destroys the action—
tendencies of the human organism for the fight of life, and relaxes

the tension of the ego.

Finally we come to Einstein who has revolutionised the whole
conception of time and space from the scientific point of view, and
has dealt a death-blow both to the determinism of Newton and
to the materialism of the 19th Century. Igbal has a great admiration
and respect for Einstein and dedicates a whole poem to him in the

Payam-i-Mashriq :
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Einstein has shown that the conception of an absolute time
and an absolute space 1s untenable both on theoretical as well as
experimental grounds. He has analysed the notion of the simul-

taneity of two events, and has shown that there is no such thing as
absolute simultaneity. The events which are simultaneous for
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one person, A, need not be simultaneous for another, B, they can
happen one after the other for him. Even the rate of the flow of
time can differ for A and for B. If A finds from his clock that there
is an interval of one hour between two specified cvents, B, can very
well reckon that the interval between the same two events is more or
less than an hour. Thus time is not absolute but relative. Every
observer carries his own proper and characteristic time which differs
from the time of every other observer if they are in relative motion.

Similarly, Einstein shows that space is also relative and not
absolute, because the distance between two moving bodies has
no meaning unless we specify which observer is measuring this
distance, and at what time he is doing it. And since time itself is
relative therefore distance which varies with time must also be rela-
tive. Moreover, it has been experimentally . demonstrated by
Michelson and Moreley, and other workers, that the distance between
two bodies is different for two observers in relative motion, on account
of the Fitz-Gereld-Lorentz contraction.

Thus, according to the theory of relativity, time and space are
not absolute and separate from each other, but relative and mutually
dependent. The Universe does not consist of two separate cate-
gories, time and space, but of single space-time continuum, in which
both time and space have the same status. Our three-dimensional
world has now become four-dimensional, because we require four
elements, e.g. length, breadth, height and time, to determine an
event completely. An event does not merely happen somewhere,
but it happens somewhere at some time. Thus, for Einsiein, the

| space-time is real but relative to the observer.

The logical consequences of the theory of relativity, which
can be deduced by exact mathematical reasoning on the basis of

| the fundamental postulate of the relativity of time and space are as
follows :

(1) There is a mutual and reciprocal contraction in length,
dilatation in time and increase in mass for 1wo observers in relative
motion. As Igbal puts it, “The object observed is variable, it is
relative to the observer; its mass, shape and size change as the
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observer’s position and speed change. Movement and rest, too,
are relative to the observer.” (Lectures P. 51-52).

Igbal has brought out this relative character of space-time in
the description of the angel ‘Zarwan’ (Olsyj) who takes him to
a journey of the heavens in the book *‘Javid Nama” (P. 19-22).

Rumi explains to Igbal the secrets of {El_;m} (heavenly journey)
by saying that Mairaj is just a change in consciousness :
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and asks him to proceed on the heavenly journey by stepping
on space-time. i.e., by conquering it :
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Then Zarwan, the spirit of space-time, appears to Igbal in a
dual light, by which Igbal portrays its relative character :
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(2) Energy has also mertia, or ‘weight’, as it is called in common
parlance. In fact Einstein has shown that energy and matter are
two different states of one and the same thing, just as water and ice
are two different states of the same substance. Energy can be
transformed into matter and matter can be transformed into encrgy
according to a certain formula discovered by Enistein. This has
been proved experimentally in the laboratory. This is onc of the
greatest scientific discoveries of the 20th century. The theory of
relativity and the quantum theory have combined to show that
everything in the Universe has a dual character. It behaves some-
times like a wave and. sometimes like a particle. There is no
intrinsic difference betwecn matter and energy. This theory has
sounded the death-knell of materialism. The stock-in-trade argu-
ment of the materialists and atheists, was that matter could not have
been created by a Being who is non-material. But now we know
that matter is not essentially distinct from energy. The Quran says:
02 Y! 8 &lgand! 345 Dl i, €. “God is the light of the heavens and the
earth”. Igbal recognises this philosophical value of the theory of
relativity. He says in the Lectures (P. 52) : “There is therefore no
such thing as a self-subsistent materiality of the classical physics™.
“It (the theory of relativity) destroys, not the objectivity of Nature,
but the view of substance as simple location in space—a view which
led to-materialism-in classical physics. Substance for modern Rela-
tivity-Physics is not a persistent thing with variable states, but a sys-
tem- of inter-related events”. Inanother passage (P. 47) Igbal says
that “The concept of matter has received the greatest blow from
the hand of Einstein, whose discoveries have laid the foundation of a
for reaching revolution in therentire domain of human thought ™

(3) Another fundamental and far reaching result in the theory
of relativity i that along with time, space and mass, force also
becomes relative. As a matter of fact Einstein has demonstrated
by a detailed analysis that it is entirely unnecessary and super-fluous
to introduce the concept of force in science. There is no such thing
as force. Bodies move not because they are pulled or pushed, or
because there is a gravitational electrical or magnetic attraction,
but because the space-time continuum is of such a nature that
bodies are obliged to move in their apparent orbits. When the
water of a river flows down to the sea, do we say that the river 1S
attracted by the sea? The ground along the course of the river 1S
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such that water is obliged to flow down to the sea. Thus force is
reduced to a char cteristic of space-time, and the movements of
bodies are explaitied on the principle that they seek the easiest

path in their space-time.

Further, the nature of spice-tiwe is influenced by the presence
of'matter.  This makes it necessary to abandon the perceptual space
of Euclid and Newton which they considered to be flat. i.e. in which
the Pythagorean theorem is valid. The 19th Century mafhemati-
cians had created various geometries in which different postulales
were assumed. and which contained  theorems contradictory lo.
Euclid’s.  Upto the vear 1913, these “*non-Euclidean™ geomelries
remained merely theoretical abstractions without any practical value,
Our physical space was still believed to be the flat space of Euclid.
In 1915, however, Einstein showed that both on theoretical as well
as experimental grounds it was not possible to adhere any longer to
the Euclidean flatness of physical space. The physical space is
rather non-Euclidean or ‘curved’ as it is also called.

This curvature of space is nowa universally recognised scientific
fact. and Igbal’was perfectly aware of it and its corollary about
the finiteness and unboundness of the Universe. At various places
in his poems he re-iterates this idea :
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Writing about the philosophical value of Einstein’s theory,
Igbal says: “Secondly the theory makes space dependent on matter.
The Universe, according to Einstein, is not a kind ofisland in an
infinite space; it is finite but boundless, beyond it there is not empty
space”’,

Thus Igbal is in general agreement with the ideas of the relativity
theory. But he raises one objection to it, which, in the opinion of
the present writer, is due to a misconception about the theory of
relativity. Igbal, along with other philosophers thinks that Relativity,
denies reality to'time, and makes it as a fourth dimension of space.
This would mean that the future js something already given; it is
as Indubitably fixed as the past. Time would case to be a free

creative movement. There would prevail a rigid determinism in the
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universe. This is not a correct view of the theory of relativity.
Time is a fourth dimension, not of space, but of the space-time
continuum. Thus Relativity gives as much reality to time as to
space. It goes still'further. In pure space there is no way of dis-
tinguishing between an absolultely backward and an absoluicly for-
ward position.  Bul in time there is a way of determining the past
and the future. The second law of Thermo-dynamics, viz. the law
of a constant incrcase of entropy, gives us the means of finding out
which of the two events is before and which after. The theory of
relativity leaves the direction or the sense of flow of time from past
to future, unalicred. The choronolegical order of cvents is not
relative to the observers; it 1s the samc for all of them. Iqgbal is
right when he objects to the theory of scrial time put lforward by
Ouspensky and other thinkers, that on the basis of this theory,
it would be possible, by a careful choice of the velocities of the
observer and the system in which a given sct of events is happening,
to make the effect precede its cause. But this can never happen
in the theory of relativity. There is no way of choosing the frame of
reference so that the mutual order of cause and effect is inverted.
Iqgbal confesses that ‘it is not possible for us laymen to understand
what is the real nature of Einstein’s time’ (P. 53). Had he under-
stood it thoroughly, he would have found that modern science does
not leave any possibility, even theoretical, for rigid determinism of the
classical physics.* It still leaves ample scope for the creative evolu-
tion of the Quran: (O 3 s& e J) which has been adopted latcly
by Bergson,

Igbal’s View about Time and Space

As we have already remarked, Igbal is In general agreement
with the Theory of Relativity about the nature of time and space.
He agrees with Whitehead’s presentation of Relativity, that “*Nature
is not a static fact situated in an a-dynamic void, but a structure
cf events possessing the character of a continuous creative flow™,
Space and time are both relative and real but Time is the more funda-
mental of the two. Though space-time is the matrix of all things,

® It is not possible in this essay to explain at length the theory of relativity.
The present writer has given fulland detailed explanations in non-technical
language in his book on Relativity published by the Anjuman Tarraqi
Urdu in 1940.
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still the relation between space and time is akin to the relation
between the body and the mind. Time is the mind of space. Igbal
points out. that Einstein’s Theory, which as a scientific theory deals
only with the structure of this, throws no light on the ultimate
nature of things which possess that structure. It should not be
forgotten that the Theory neglects certain characteristics of time as
experienced by us, and it is not possible to say that the nature of time
is exhausted by the characteristics which the Theory does note in
the interests of a systematic account of those aspects of nature
which can be mathematically treated.

Igbal, thercfore, proceeds to analyse the further aspects of
time which are not included in the physical theory. He says that,
“The purely physical point of view is only partiallv helpful in our
understanding of the nature of time. The right course is a careful
psychological analysis of our conscious experience which alone reveals
the true nature of time. Though space-time is the matrix of all things,
still the relation between space and time is akin to the relation bet-
ween the body and the mind. Time is the mind of space.”” He
quotes a set of verses from the Quarn which indicating the relativity
of our reckoning of time, suggest the possibility of unknown levels
of consciousness. He agrees with Bergson in his view about the
duration in time and in the universal change both in the external
world and in our inner life. But the Ego in its inner life had two
sides, corresponding to our physical and spiritual existence. Igbal
calls them the* efficient ego’ and ““appreciative ego”. On its efficient
side the ego enters into relation with the physical world of space-
time. This ego, while retaining its unity ‘as a totality’, discloses
itself as nothing more than a series of discrete (quantum) states. The
time of this efficient ego is just a dimension of the space-time
continuum. It is of the serial character postulated by the
Ashaira. The Quran recognises this physical time in serveral
Verses.

But the Quran also lays down that there is another time, viz,
that of the appreciative ego. The appreciative ego lives in pure
duration, i.e., change without succession. In the life process of this
deeper ego, the states of consciousness melt into each other. The
Unity f the appreciative ego is like the unity of a germ in which the
experiences of its individual ancestors exist, not as a. plurality, but
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as a unily in which ecvery experience permeates the whole. The
time of this appreciative ego is non-serial in character. The changes
and movements of the appreciative ego are indivisible their, elements
inter-penctrate. The multiplicity of these distinct statcs of this cgo
Is not quantitative but only qualitative. The Quran speaks about
this time in the lfollowing manner.

“All things we have created with a fixed destiny: our command
was but one, swift as the twinkling of an eye™ (54:50).

The interval that the efficient ego reckons in millennia and
centuries and years, is the same ‘now’ for the appreciative ego. Just
as in a single momentary mental act of perception of light we hold
together a frequency of wave motion which is practically incalculable,

transforming thus succession into duration, similarly, the apprecia-
tive ego synthesizes all the here’s and ‘nows’—the small changes of
space and time, indispensable to the efficient ego—into the coherent
wholcness of personality.

Igbal points out that nothing is more alien to the Quranic
outlook than the idea that the Universe is the temporal working
out of the pre-conceived plan. The Universe, according to the
Quran, is dynamic. It is a growing Universe and not an already
completed product, which left the hands of its maker ages ago,
and is now lying stretched in space as a dead mass of matter to which
time does nothing. A critical interpretation of the sequence of time
as revealed in ourselves leads Igbal to the notion of the ultimate
Reality as pure duration in which thought, life and purpose inter-
penetrate to form an organic unity. Thus time is an essential
element of the ultimate Reality.

Some thinkers, like Mctaggart, have been misled in ascribing
unreality to time by not keeping in mind the distinction between the
serial time of the efficient ego, and the non-serial time, the pure
duration of the appreciative ego. They assume that the serial nature
of time is final. Says Igbal, “If we regard past, present, and
future as essential to time, then we picture time as a straight line,
part of which we have travelled and left behind, and part lies yet
untrave]led before us. This is taking time, not as a living creative
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movement but as a static absolute.”” His answer to the determinists
like Mctaggart is that the future exists only as an open possibility
and not as a fixed reality. Here the Modern quantum theory

supports Igbal.

A deeper insight into our conscious expericnces leads Igbal
to believe that beneath the appearance of serial duration there is true
duration. The Ultimate Ego (God) exists in pure duration wherein
change ceases to be a succession of varying attitudes, and reveals
its true character as continuous creation ‘untouched by weariness’
and unscizable by ‘slumber or sleep.” (ps ¥ s a3 Y).

According to Igbal, therefore, the life of the ego exists in its
movement from appreciation to efficiency, from intuition to intellect,
and atomictime is born out of this movement, He uses this concept to
reconcile the opposition of permanence and change, of time regarded
as an organic whole of cternity and time regarded as atomic. Accepting
the guidance of the conscious experience, and conceiving the life of
the All-inclusive Ego on the analogy of the finite ego, Igbal shows
that the time of the Ultimate Ego is revealed as change without
succession, i.e. an organic whole which appears atomic because of
the creative movement of the ego. On the one hand, therefore, the
ego lives in eternity, 1.€., in non-successional change, on the other it
lives in serial time, which Igbal conceives as organically related to
eternity in the sense that it is a measure of non-successional change.
This explains the relation between Divine Time and serial time which
contains in itself the essentially Islamic idea of Creative evolu-
tion.

Igbal believes with Islam in the reality of time. He conceives
of life as a continuous movement in time. He believes that man
with his body, mind and soul is a single unit. It is a mistake to
suppose that man can be bifurcated into two distinct and separate
realities which somehow have a point of contact, but which are
opposed to each other. The fact is that matter and spirit are are
not opposed to each other—matter is nothing but spirit in space-
time reference. We have already mentioned the fact that according
to modern relativistic quantum theory, matter and energy are not
opposed to each other, but only two states of one and the same thing.
Science has arrived at this result within the last few years. It ought
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to cause no surprise, therefore, when Igbal says that ‘the unity called
man is body when you look at it as acting in regard to what we call
the external world; it is mind or soul when you look at it as acting
in regard to the ulumnlc aim and ideal of such acting.”

Turning from his philosophical lectures to his poetical works,
we find that Igbal has given expression to the Divine character of
Time in several beautiful verses. Thus the idea of life being nothing
but a continuous movement in time is brought out in the following
lines in Bal-e-Jibrael (Jo_a~ JL) page 126.
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Zerwan, the spirit of space-time explains to Igbal in Javid Nama
(6 L sls) that Time is the essential element of ultimate reality.
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The following lines in “Asrar-e-Khudi”® (35> yl,ul) are a
poetic exposition of the truth that, ‘It is time regarded as one organic
whole that the Quran describes as ‘Taqdir® (,24&) or Destiny.
Destiny is time regarded as prior to the disclosure of its possibilities.
It is time free from the net of causal sequence. It is time as

felt and not as thought and calculated. One who masters the
secret of time masters the destiny.
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The tragedy of human life is that, instead of mastering time man
has become its-slave by considering serial time as the final time.
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The poem (=33 2_l43) in Payam-e-Mashriq epitomizes Igbal’s
whole conception of time. Physical time regarded as the fourth
dimension of the space-time continuum is realative. But time re-
garded as destiny, is real and the very essence of things. Itisnot a
mere repetition of homogeneous moments which make conscious
experience a delusion. Every movement in the life of Reality is origi-
nal, producing what is absolutely novel and unforeseeable. To
exist in real time is not to be bound by the fetters of the serial time,
but to create it from movement to moment and to be absolutely free
and original in creation. All the activities of life are due to the free
creative movement in time. Thus time speaks:
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By Mr. A. K. Brohi*

Who can deny Igbal’s greatness as a Poet and his originality and
profundity as a Philosopher. His greatness in these ficlds can admit
of no controversy. But Igbal for us in Pakistan is something more
than a visionary Poet or merely an academic Philosopher who
| disdains to dwell in the streets of the Earth. He is the progenitor
| of the very idea of the State of Pakistan. The State of Pakistan
is the historical manifestation of his conception of the way in which
Muslims living in undivided India were going to fulfil their
Destiny.

The emergence of Pakistan on the map of the world had many
causes but none so potent as the one that has reference to the vision
which Igbal had about the political future of the Indian Muslims.
Field Marshal Mohammad Ayub Khan, the President of Pakistan,
while writing about “‘Pakistan Perspective” in the Foreign Affairs
for 1959-60, at P. 547, virtually gdmitted this contention. He
said:

“It is a common fallacy to believe that the concept of Pakistan
was formed in a poet’s dream. The poet Dr. Muhammad
Igbal, was no idle dreamer. Nor can countries like Pakistan
(364,737 square miles; population 80,000,000) spring from
the ncbulous realm of poetry alone. Igbal was in fact a
philosopher of traditional as well as modern thought who
had made a careful study of human affairs, both East and West,
and focussed the light of his inquiry on the causes of economic
and cultural subjugation to which the Muslims of India had
been systematically subjected since their first abortive struggle
for independence in 1857. It was, in his presidential address
to the annual session of All-India Muslim League in 1930 that
he spelt out the broad outlines of a plan under which the
Muslims of India were led to aspire to an independent state
in which they would be frec to follow their own way of life.

The All-India Muslim League based its Charter on this idea

* Was read as presidential address on April il. 1961 at the morning
Session,
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and, under the leadership of Qaid-i-Azam Mohammad Al
Jinnah, launched a struggle which culminated in the establish-
ment of Pakistan in August 1947."

The details of his spiritual strategy which undoubtedly became
the fountain source of inspiration for those who laboured for the
creation of the State of Pakistan are matters of public knowledge.
Whatever clse may be controverted, I submit, the historian of the
future will not be able to deny the all-important fact that the
emergence of the State of Pakistan is directly due to the longing
with which our poet’s heart throbbed for giving to the Muslim
peoples “‘a local habitation and a name.”

Nobody has comprehended the nature and the function of a
Muslim State more fully than did Igbal. Neither of his con
temporaries. nor those who have since gratuitously proclaimed
themselves to be his spiritual descendants, have been able to rival
the clarity of thought and the vision of this eagle-eyed sage.

The concept of a State, in the sense in which modern Europe
understands it, is totally alien to Muslim civilisation, and is, con-
sidered from the point of view af its basic principles, ‘“‘a heretical
innovation™ to the Muslim orthodox jurists. As a recent writer,
Robert Montagne by name, rightly points out: “The modern
nation which we take it as our model in talking to the East is the
segment of humanity enclosed in precise {rontiers where men live
free and equal under the law without distinction of race or creed,
legislate for themselves and develop a consciousness of their own
historic destiny. Its core is the State, organised according to
orderly administrative techniques, which by reason of its structure,
is adapted to the economic and social developments necessitated
by increases in population and the competition of other nations.
Its vitality provides the moral and material forces needed for its
internal and external. security. All these principles are new to
Islamic civilisation. The Muslim Law, the Shariaf, makes no
provision for separation between the Church and the State. For
eenturies it has held sway over innumerable phases of family,

ﬂ'h—h
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economic and political life of the faithful. Its authority rests upon
the precepts revealed in the Holy Book where the Will of God 1s
clearly expressed. As a result, the only points on which man can
legislate frecly arc those few regarding which the Muslim Law
itself is silent.”

Igbal, it would be recalled. in the name of Ijtehad, defended
his idea of the Muslim State which was close in its approximation
to the western conception of the term “state,” purely as an inferim
and transitional phase of the growth of universal brotherhood of
man. Universal brotherhood is an ideal goal for Human Evolution
which Islam came to establish, and the symbol of which phenomenon
every vear is held aloft by Islam for the rest of the world 1o see on
the day of pilgrimage at Mecca, when millions of Muslims coming
from distant parts of the world congregate, in the presence of One
God and stand shoulder to shoulder in spite of the local lovalties
thcy may owe to the lunds whence they come.

In his Sixth lecture in the Secries entitled—"*Reconstruction
of Religious Thought in Islam,” Igbal advocated, as is well-
known, the following approach to the problem of organising the
Muslims of the world:

“For the present every Muslim nation must sink into her own
deeper self, temporarily focus her vision on herself alone,
until all are strong and powerful to form a living family of
republics. A true and living unity, according to the nationalist
thinkers, is not so easy as to be achieved by a merely symbolical
overlordship. It is truly manifested in a multiplicity of” free
independent units whose racial rivalries are adjusted and
harmonised by the unifying bond of a common “spiritual
aspiration. It seems to me that God is slowly bringing home
to us the truth that Tslam is neither Nationalism nor Imperialism
but a League of Nations which recognizes artificial boundaries
and racial distinctions for facility of reference only, and not
for restricting the social horizon of its members.”

I call your attention to the expression ‘“‘For the present every
Muslim Nation must sink into her own deeper self. ... with which
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Igbal begins his thesis. Is it not apparent that he does not accept
the western concept of territorial State unreservedly but does so
with the rider that we are, through the establishment of this kind
of state, to be integrated “n a system of a League of Nations, thanks
to the “unifying bor 1 a common spiritual aspiration.”

I am particularly keen to lay emphasis on this aspect of Igbal’s
discourse on the nature of the Islamic State, because if that is not
steadily kept in view, we will not be able to appreciate the way
in which Igbal would have us look upon the application of the
dynamic principle of Ijrehad in the life of the State of Pakistan. If
[ am permitted to give an answer which, I think, Iqbal would have
himself rendered, had he been in our midst today to answer the
question, it would run on somewhat the following lines:

The State of Pakistan exists to fulfil higher Muslim destiny
in modern world history; to begin with, it must be made to serve
as a stepping stone to the final phase of Muslim History, as a sort
of a platform from where we are to appeal to the rest of the humanity
to listen to the Divine Oracle which says that all Humanity is one
and the various communities into which it is divided is merely
for the purpose of identification and the division has no other
deeper meaning. The authority of the State of Pakistan therefore
1s to be utilised for the propagation of this mission and that task
will have to be undertaken in a spirit of humility, not arrogance, for
We are 1o approach the problem of the propagation of the gospel
of Truth with beautiful words and not by using indecent language.

I suggest that if the people of Pakistan could give unconditional
loyality tosthe State.of Pakistan simply because it is an invaluable
historic means for the creation of a universal brotherhood of man,
they will be able to fulfil the Role-which History has called upon
them to play. Then the State of Pakistan will flourish and its people
will be able to register appreciable measure of progress even in the
sphere of economic and social well-being. Here, as elsewhere,
perspective is everything, and the spirit and the manner in which
you do the thing is really what counts the most. On the other
hand, if loyalty to the State of Pakistan is to be shown in the
sense in which loyalty to the various States is being shown in the
non-Muslim world, it will be another species of idolatrous worship
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and one with which Islam, rightly understood and applied, cannot
conceivably be expected to have anything to do. The state in
Islam 1s an 1deological entity and not a territorial one.

Islam violently differs from the communist creed in one essential
particular; and that is that Islam enjoins belief in One God who
is Immanent and Transcendent to his creation, whereas communism
denies His existence and relevance to man’s capacity to shape
History. But Islam also agrees with communism in one essential
particular, and that is that the prevailing concept of State represents
an interim phase of Man’s historical evolution and the State will
one day, when 1ts purposes have been fulfilled, wither away. The
communists wish to establish the dictatorship of the proletariat
because they believe in class war-fare and see in human history
the play of the forces of class-conflict in the sphere of production,
of wealth, and its distribution. Islam belicves in the dictatorship
of the moral Law, so that the authority of the State can be justifiably
invoked only for the support of righteousness until such time as
man has been able to regulate himself from within himself and to
live with his fellow men in peace. Islam has come to establish
the foundations of spiritual democracy where man will be free
to worship God in his own way untrammelled by any threat of fear
that may stem from any earthly authority.

Nor, again, patriotism, as understood by Islam, is to be con-
fused with that kind of emotion which is connoted by that term
as it is known to the modern West. The slogan ‘““My country,
right or wrong” can never be accepted by a Muslim . What is
wrong is wrong, andscan never be accepted in any other sense by
a Muslim. We are patriotic in another and a holier sense than
the one in which the western humanity considers itself patriotic.
We love our country, not as an idol but merely as part of our Faith,
because the Prophet of Islam has taught us to say that the love
of one’s country is justified provided it is integrally related to one’s
Faith. But supposing one's country stands for values and ideals
which are at war with the Teachings of Islam, there would in that
case, I submit, be no obligation upon us to love it or be patriotic
towards it: we worship not the State but God—and we owe duty
to the State only to the extent to which it conforms to God’s Law
and fulfils His purpose.
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Having said this, in order to avoid the possibility of any mis-
understanding on this score, I would like to emphasise that the
approach I have outlined does not involve the acceptance of what
may be termed as the phlosophy of colourless cosmopolitanism.
In the name of universal brotherhood of mankind, I am not saying
that Pakistan should not emphasisc the growth of its distinctive
national and cultural features: in fact, I am anxious to emphasise
that the historical evolution of our national life in all its uniqueness
is an important condition precedent for the full realisation of the
ideal of brotherhood of man. We have to love Pakistan and
develop the distinctive features of Pakistan’s culture: we cannot
renounce our national traditions or cease being justly proud of our
national dignity and national pride, for that would amount to adopt-
ing anijhilistic attitude by the individual towards his nationality. But,
at the same time, what I am anxious to point out is the truth that
the fundamental thing for us to do is to develop our national outlook
consistently with the realisation of the ideal of the universal brother-
hood of Mankind. We have to contribute our share in the growth
of world culture. Was it not said to the Muslim: You are the
best of the Ummats who are sent out to transform the life of the
people by admonishing them to do the right and avoid the evil.
(Sce Chap. 3 : 109).

Christ said: “Render unto Ceasar the things that are Ceasar's
and unto God the things that are God’s.”” Islam does not acknow-
ledge this dichotomy. According to Islam all things belong to
God whose is the Kingdom and nothing belongs to Ceasar. And
therefore obedience to constituted authority as contradistinguished
from Ceaser’s Authority is enjoined as a religious duty so long as
that authority moves within the prescribed limits imposed by the
Divine Law. As Iqgbal himself says: “In Islam spiritual and
temporal are not two distinct domains and the nature of an act,
however secular in its import, is determined by the attitude with
which the agent does it. It is the invisible mental background of
the act which ultimately determines its character. An act is temporal
or profane if it is done in a spirit of detachment from the infinite
complexity of life behind it; it is spiritual if it is inspired by that
complexity.” |

It 1s therefore that I say that if we in Pakjﬁtap do not con-
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centrate upon our tasks from the compulsions wrought upon us by
our total religious background and realise our oneness with universal
History, we will not be able to make any effective contribution to
the progress and prosperity of the people of Pakistan. That 1s
the Law: You serve God and everything would be added unto
you. You scrve petty gods—those tin gods with clay fect—and even
that will be taken away from you which you have. You cannot
escapc the rigour of this Law: it is inexorable and operates with

mercilcss severity.

The rehabilitation of Muslim history can take place pro-
vided we in Pakistan approach our historical tasks for the develop-
ment of national culture with an eye on the ultimate goal of universal
history. In Islam the idea of territorial frontiers has no ultimate
juridical significance, because fundamentally the earth belongs
to the Lord and is the inheritance of the righteous ones. The
tensions and discords which are at present infesting the world order
and are threatening to mount up to a point when another war may
yet encampass the globe, with consequenccs too terrible to con-
template, are ultimately traccable to the rigid adhercnce to the
concept of absolute national sovercignty. No nation is prepared
to surrender any part of its sovercignty in favour of the creation
of the supernational authority; that is so simply because the State
in our own Day has become an ido! which is to be worshipped to
the utter neglect of our reverence for that clement of transcendence
which gives to the human history a universal background.

We in Pakistan are the inheritors of a great tradition and we
cannot show reverence to Igbal who is the finest flower of that
tradition, without in the first instance, understanding the tactical
principle of that tradition and then endeavouring inwardly to belong
to the main currents of modern History and to reinforce it by our
sacrifices and by our labours. Of the contributions that Muslim
history has made to the redemption of mankind, mention must be
made of (a) the achievements of the Muslim Science, especially
in Mathematics, Physics, Astronomy and Medicine; (b). the rise of
Muslim Philosophy that could produce thinkers of the.calibre of
Ibn Rushd, Avecinna, Alghazzali and Ibn Arabi; (¢) the reaching
of a high-water mark of spiritual flowering of human personality
as is represented by a long line of mystics and saints, and (d) the
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expression which the spiritual dimension of life has received at the
hands of our great artists and poets, the outstanding most of whom
are Jalal-ud-Din Roomi and Igbal. If we would only concentrate
on this glorious heritage, get as it- were into the spirit of it, we
will have anchored. ourselves in the nourishing waters of Muslim
Tradition. From-that high plateau of the past we will be able
to survey the total range of Human Destiny and so to perceive
effectively the aperation of forces that are shaping modern history
and thus be able ourselves to give it an impetus which it needs if
it is to grow and expand in a direction which is consistent with the

dignity of man.

We in Pakistan by remembering the contribution that Igbal has
made to the historical manifestation-of the spirit of Islam, will do
well to take stock of our situation, 1o measure up our attainments
against the enormous range of all those possibilities that are waiting
to be explored and exploited. I-suggest that if we were honest to
ourselves, we will find that, of late, our national life has moved off
at a tangent and parted company with that characteristically ortho-
genic line of development which is suggested to us when we begin
to understand the grammer of its movement. Do not overawe me
with the textile mills that you have put up or other manufacturing
processes that you have established for the production of economic
goods. Tam not an enemy of what is called material progress, in fact
I believe in economic progress, but I do so with the reservation that
the economic prosperity in society must ultimately become the
foundation of the moral, intellectual and spiritual regeneration of
our people. There can be such a thing as prosperity in a Nation
which begets not culture but yulgarity and the French have a wise
proverb which says that prosperous Nations have no History. It is
all very well to talk of economic and social advance, but politics and
economics will lead us to absolutely nowhere until the divine origin
of man is incessantly proclaimed and his destiny to return to that
source is steadily kept in view. Let us first of all open up for our
people these new horizons and the vistas of human destiny and keep
before our people the ideal of plain-living and high thinking, and then
they will make all sacrifices to establish and obey God’s Law on earth.

Much of the chaos and disorder that one notices in the social,
economic and political life in Pakistan ultimately reflects the crisis of
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a character which has taken place in our interior consciousness. It
1s there that an attempt at healing has to be initiated. Ethics and not
Economics lay down the primary force for the redemption of man,
and all strength, even material strength, is, believe me, ultimately
| possible and durable only upon a moral basis.

|

I will conclude by applying the truth of the view I have set forth
above to the problem of combating communism in Pakistan. We are
often told by responsible persons that our students are infested with
the virus of communism; that student strikes, student indiscipline,
student apathy to national interests, has something to do with the way
in which the forces of communist subversion are being augmented
by the enemies of our State. I do not know how far this analysis is
correct, and I cannot say whether as a matter of fact there are com-
munist agents who are subverting the ideological foundations of our
State. I do not know many things and I am thoroughly ignorant of
the way in which agents of world-communism are operating in
Pakistan. But on the assumption that this analysis be correct, I see
it only too plainly where communist ideology is likely to find a foot-
hold and make an appeal to the younger generation. It is, in my
opinion, to be traced to the total absence of our having provided any
shining example to the student community of what may be called,
living honest and industrious life which is sanctioned by the teachings
of Islam. How can we blame the students if we, down these dozen
years of so that Pakistan has come to be, have not been able to
provide them with a worth-while example of Muslim character in
action. They see around them that those who believe in God and
those who do not, are equally well placed in the context of our na-
tional history and that religious teachings do not seem to have taken
possession of the souls of those who call themselves the custodians of
our national honour, dignity and self-respect. What is the good
of so much preaching about Islam and its teachings which is being
heard from the platforms provided by learned societies, centres of
learning and academic circles, when we are not able to call the atten-
tion of our student community to any heroic examples that may have
been furnished in the life of half a dozen of people in Pakistan, that
is example of men of whom we could say with truth and justice that
they reflect the ideals of Islam and are models of Human excellence.
Let us by all means do all we can to fight communism at the national
plane by adopting all the methods that Government can adopt,
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but T suggest, with all earnestness at my command, that this is no
substitute for securing that inner transformation in the life of our stu-
dents and the members of the rising generations which matters, and
this transformation can only come if we can produce half a dozen of
men who could be placed as models of excellence before them. All
example is infectious: preaching alone in not enough. There is no
power of pursuasion in the words of a Munafig, an insincere person.

Pakistan is a legacy left to us by Iqbal and the one way to show
reverence to him is to safeguard its sanctity, its integrity and to labour

for its continued progress and prosperity.
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By Mr. Justice Anwarul Hag

It is a measure of the greatness of Iqbal that since his death 23
years ago, his admirers, students and disciples have found a new
meaning, a new significance and a new inspiration in his writings.
We are constantly discovering some new aspects of his philosophy
and thought, some new beauty in his poetry or a new depth and di-
mension in the familiar concepts associated with him. Today, we
in Pakistan are experiencing a new urge to live, a new zest for the
future and a new faith in our ultimate destiny., The nation is once
more on the march, having shed its feelings of despondency and
frustration which had unfortunately set in after the formation of
Pakistan. At this juncture in our national history, it is befitting
and indeed very necessary, that we should drink deeply at the fount
of inspiration and draw freely from the storehouse of wisdom and
ideals that is embodied in the works of Igbal.

Igbal’s message was one of action and no homage er tribute by
the nation can be complete or effective unless we absorb and assimi-
late his message and philosophy in our individual as well as national
life.

The most vital concept presented by Igbal was that of khudi or
€go. A proper understanding of this concept can prove to be an
immense source of inspiration, strength and guidance at this jun-
cture. It is, therefore, necessary that special efforts should be made
to explain this concept to the coming generations of Pakistan so that
the teachings of the great poet can continue to be a living force among
us.

According to Igbal, life is a forward, assimilative process and its
essence Is the continual creation of desires and ideals. The human

- ego has a definite mission on earth in two main directions. In the
first place, it has to struggle with its environment and to conquer it.
By this conquest it attains freedom and approaches God, who is the

 * Read as presidential address at the afternoon special Session of Fgbal Day
of April 21, 1961.
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most free individual. In the second place, the ego has to maintain
a constant state of tension and thereby attain immortality. By
attaining freedom and immortality the ego conquers space on the
one hand and time on the other. The ego has to help in the upward
march of humanity by leading to the birth of a higher type of man,
namely, the superman or the perfect man, who is the ideal to which
all life aspires. According to Igbal the following factors and forces

fortify the human ego or personality, namely:—

(i) Love

(ii) Faqr
(iii) Courage
(iv) Tolerance
(v) Kasbe-hilal

(vi) Original and creative activity.

Iqbal used the word ‘love’ in a very wide sense and, as he explain-
edin a letter to Professor Nicholson, ““it means the desire to assimilate,
to absorb. Its highest form is the creation of values and ideals and
the endeavours to realize them. Love individualises the lover as well
as the beloved. The effort to realize the most unique individuality
individualises the seeker and implies individuality of the sought,
for nothing else would satisfy the nature of the seeker.” It will be
seen that according to Igbal love in the wider sense is a very important
factor in the development of human character and personality as it
provides an inexhaustible source of sacrifice and action.

By fagr, Igbal means an attitude of mind which enables a man to
strive endlessly, spurning delights and rewards, except the attainment
of worthy ends. In other words it connotes selflessness and ascen-
dancy over one's material environment and a sense of complete
detachment from worldly rewards. Once an individual is able to
achieve this attitude of mind, there is no limit to what he might attain
in the way of development of personality and spiritual strength.
Allied with fagr is the element of courage, both physical and moral.
All progress means encountering obstacles which only serve to draw
the best out of those possessing courage. Repeatedly Igbal calls
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upon the younger generation to *‘live dangerously” and courageously.
For example he says:—
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By living dangerously, Igbal does not mean living recklessly,

but on the other hand he means having the courage of one’s con-
victions and being prepared to face any consequences for the sake of

| one’s faith and ideals. Without courage no great achievement is

possible in human life.

I need not say much about tolerance, but I think a few words
about kasbe-hilal would be useful. In a world where selfishness and
greed are playing an ever-increasing part in human life, Igbal’s insis-
tence on tasbe-hilal is of the utmost significance. Here again the
term has a wide meaning and is not merely confined to earning one’s
livelihood by lawful means, but extends to all spheres of human
activities. Igbal insists that the individual should constantly exert
himself to acquire things which he wants to enjoy. He even goes to
the extent of deprecating inheritance of worldly goods as he feels
that it hurts the ego. Even in the field of ideas, Igbal advises
avoidance of borrowing.

Lastly, there 1s Igbal’s insistence on creative and original activity
on the part of the individual. This is really an extension of the
principle of kasbe-hilal. 1t is Igbal’s belief that individual is capable
of creating something new and original and it is only in this way
that he can develop his own personality, instead of becoming a slave
of imitation. For instance he says:—
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As against these positive factors there are certain negative forces

which are constantly at work to weaken the ego and stultify the
human personality. These are:

(1) Fear.
(2) Beggary or sawal.
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(3) Slavery and

(4) Pride of extraction or nasab parasti.

Igbal is strongly opposed to all these weaknesses in human
character. In fact these weaknesses develop due to the failure of
the individual to practise or inculcate in him the positive elements
already mentioned as essential for the development of character and

personality.

I think it is time that these basic elements in Igbal’s concept of
khudi were explained to the younger generation of this country in
whom lies our hope for the future. In fact humanity at large could-
benefit immensely from the adoption of these ideals. While man has
made enormous strides in the development of scientific techniques
and is on the verge of conquering space and outer space, I am not so
sure whether he has made much progress in conquering the baser
elements in his own nature. It is, therefore, imperative for us, who
are fortunate to have the precious heritage of Igbal’s philosophy,
to understand this philosophy and to try to act upon it in our daily
lives., Who knows that the salvation of the world may yet lie with
those who imbibe the teachings of Igbal and of the Quran which is
the source of Igbal’s inspiration?
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By The Late Mr. A. T. M. Mustafa

For Igbal, life had a meaning and a purpose. He discovered
that meaning and that purpose in the system of values, in the regu-
lative principles of life and the institutional doctrines of a self-
compact, self-contained monistic philosophy-Islam of which he was

- the noblest voice in the twenticth Century. Islam came into the

sweep of history to change its course and give its own direction to
life. It gave the stamp of its own meaning and puropse to life—
a vital energy—that saw life as a *‘single significant whole” and made
infinity—Allah—the base of all finite existence and the focus of
reference for all value judgments, gave man the dignity of a moral
being—*"“Ashraful Makhluquat™”—gave him a cosmic vision—and a
universal life view—a world view for a world purpose—in an effort
to achieve a goal in life.

Igbal was born and worked in an age of perturbing dissolution
of fundamental beliefs which, according to Professor. Toyenbee, sug-
gested “‘to weaker spirits that ultimate reality was nothing but chaos”
but revealed *‘to a steadier and a more spiritual vision the truth that
the flickering film of the phenomenal world is an illusion which cannot
obscure the eternal unity that lies behind it.”

The Nineteenth Century Physics was essentially materialistic.
It was dominated by the notion that to be real, a thing must be of
dhe same nature as a piece of matter. To apprehend values or
cnjoy spiritual experience was to wander in a world of shadows.
As Prof. Eddington puts it, **Nineteenth Century science was dis-
posed as soon as it scented a piece of mechanism to exclaim—here
we are getting to bedrock. This is what things should resolve them-
selves into. This is ultimate reality.” The implication was that
whatever did not show itself amenable to mechanistic causation—
value for example, a fecling of moral obligation—was not quite real.

To them, what could not be weighed and mcasured became
non-existent. God and moral values and the human mind became

* Read as presidential address on April 21, 1963,
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imponderable. Consciousness which discovered scientific truths wa
itself banished, it was called an ephiphenomena and ineffectual by-
product of the mechanistic causation of the brain-cells.

The prevailing atmosphere provoked Dr. Huxley to comment
that *“Unfortunately some scientists, many technicians and most
consumers of gadgets have lacked the time and the inclination to
examine the philosophical foundation and the background of the

sciences.””

Today, the foundation for this whole way of thinking, the hard,
obvious, simple lump of matter has disappeared. It has become
something infinitely attenuated and elusive—it has become a hump
in space time, a hush of electricity, a wave of probability undulating

into nothingness.

To describe *‘consciousness,” said Iqbal, ““As an ephipheno-
menon of the process of matter is to deny it as an independent ]1
activity, and to deny it as an independent activity is to deny the
validity of all knowledge which is only a systematised expression of
consciousness. Thus consciousness is a variety of a purely spiritual
principle of life which is not a substance but an organising principle,
a specific mode of behaviour essentially different to the behaviour of
an externally worked machine.™

Materialism took from man his significance in the cosmic scheme
of things and denied reality to his mind. However, the truth is
materialism itself is a product of man’s mind. A marked change
has characterised the attitude of modern scientists and modern
science is no longer inclined to dismiss the deliverances of moral
and spiritual consciousness as illusion.

“Science.” said Igbal, “‘grasps reality piecemeal, religion grasps
itinits wholeness. The one fixes its gaze on the eternal and the
other on the temporal aspects of reality.”

“Where science has progressed the furthest” says Professor
Eddington “the mind has but regained from nature that which the

|
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mind has.put into nature.” Max Plunk, the famous continental scient-
ist in an answer tothe question—*‘Do you think that consciousness can
be explained in terms of matter and its laws,” said “Consciousness
[ regard as fundamental. I regard matter as derivative from con-
sciousness. We cannot get behind consciousness. Everything that
we talk about, everything that we regard as existing postulates con-
sciousness.”’

Professor Eddington envisages the background in which the
world' of physics is embedded as a “‘Spiritual Sub-stratum.™

“All through the physical world runs an unknown content.”

| says Professor Eddington, “which must really be the stuff of our

own consciousness.”

There «is one kind of knowledge, which, as Eddington fre-
quently points out, which escapes the symbolic framework of
sensory experience and scientific knowledge. There is the know-
ledge which we have of ourselves. “Mind,” he says, “‘is the first
and the most direct thing in our experience—all else’ is remote
inference.”

A philosopher, commenting on the theories of Prof. Eddington
remarks.”” our own spiritual experience wi. ~h 1s the one thing we
know otherwise than as a schedule of pointer readings, gives us a
clue to the nature of that underlying substratum to which science
never penetrates, that is to say, to the inner reality of the universe.
Hence, reality is fundamentally spiritual.”

As with Professor Eddington, so with James Jeans, the occasion
for metaphysicalthinkingisafforded by the break up of the mechanistic
scheme of the physical universe which was drawn up by the scientists
of the last century. “Today” says Sir James Jeans, “‘there is a wide
measure of agreement which on the physical side of science approa-
ches almost to unanimity that the stream of knowledge is heading
towards a non-mechanical reality.” “The Universe” he continues,
“looks more like a great thought than like a great machine.” He
asserts that the universe was “‘created by a being with a mind” and
““the universe is a thought in the mind of such a being.” *‘‘God,”
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said Dr. Whitehecad, “is the tangible fact at the base of fini
existence.”

Sir James Jeans came to the conclusion that “everything points}
with overwhelming force to a definite event or series of events, o !
creation, at some time or times, not infinitely remote, The univers
cannot have originated by chance out of its present ingredients and It
neither can it have been always the same as now”. He identifies I
all reality with God's mind and that the universe bears witness to the
workings of a mind that has kinship with our own. With Borkely
he holds that the apparent objectivity of things is due to their sub- |-
sisting in the mind of some *““Eternal spirit.”

“Science without religion,” said Einstein, *“is lame” and d‘eclared
that Ecosmic religious feeling is the strongest- and the noBlest
incitement to scientific research, and he goes on to add that, a
contemporary has said, not unjustly, that in this materialistic age of
ours the serious scientific workers are the onlyprofoundly re]iginus ';
people. He goes on to elucidate this attitute of the scientist,
“His religious feeling takes the form of a rapturous amazement at
the harmony of the natural law, which reveals an intelligence of
such superiority that compared with it all the systematic thinking
and acting of human beings is an utterly insignificant reflection.”

Recognising with horror that the pillars of civilized human
existence have lost their firmness, he goes not to remark “Who can
doubt that Moses was a better leader of humanity than Machiavelli 7"

In his messzge to the intellectuals in 1948, Einstein conveyed a
feeling of pathos. To the intellectuals of the world he wrote—
“By painful experience we have learnt that rational thinking does not
suffice to solve the problems of our social life.” He goes on to add
that inventions which have made life easier and richer have also
introduced “a great restlessness into his life, making him a slave to
his technological environment, and the most catastrophic of all-
creating the means for his own mass destruction. This indeed is a
tragedy of overwhelming poignancy.”

In his chapter “The Goal of Human Existence” in his book
“Out of My Later Years,” the great intellectual wrote: “And cer-
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tainly we should take care not to make the intellect our God. It has,
of course, powerful muscles but no personality. It cannot lead, it
can only serve and is not fastidious in its choice of a leader. This
characteristic is reflected in the qualities of its priests—the intellec-
tuals. Intellect has sharp eyes for methods and tools, but is blind to
ends and values. So, it is no wonder that this fatal blindness is
handed on from old to young and today involves a whole generation.”

The mechanist theory which proclaimed life as a by-product of
non-living processes and mind and off-shoot of the brain is proving
increasingly unsatisfactory and untenable in biology.

“From the standpoint of the physical science,” said Dr. Haldane,
“‘the maintenance and reproduction of a living organism is nothing
less than a standing miracle and for the simple reason that co-ordinat-
ed maintenance of structure and activity is inconsistent with the physi-
cal conception ¢ self-existent matter and energy.”’

““If intellect is a product of evolution,” said Weldon Carr, “the
whole mechanistic concept of the Nature and origin of lifeis absurd.”
For the biologists who seek a mechanical explanation of life, Igbal
observed, ““if he (the biologist) studies life as manifested in himself,
i.e., his own mind freely choosing, rejecting, reflecting, surveying
the past, the present, and dynamically imagining the future, he is
sure to be convinced of the inadequacy of his mechanical concepts.”

One is reminded of Tolstoy after his religious awakening when
he wrote “Popular Christian belief bases its religious convictions on
the immaculate birth of Christ, but to me every child that is born
normally of parents is a sufficient miracle for believing in God.”

In Materialist interpretation of biology, there is causation from
non-living to the living, from environment to body, and from body
to mind, ““but,”” asks a philosopher ‘‘is this last link in the materialist
chain, the step from body to mind, justified”? ““No,” says modern
science. Mind is assuredly not material.

. “The length of the arm can be measured but who can measure”’
asks the Philosopher “the inspiration which went to the composition
of BEETHOVEN'S fifth symphony™?
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It is reported about Darwin’ that the sight of the resplendent
feathers of the peacock chilled his spine with the doubt whether all

this beauty could really be explained away as the product of natural

selection.

In the materialist interprctation of biology, the only motive
force in the process of evolution is that of adaptation of the organism
to the physical environment upon which Lamark laid stress.

Why, then asks Bergson, if this account of the matter be correct,
did not the process of evolution stop? Considered merely by the
standard of the degree of physical adaptation achfeved—and .on
the mechanistic materialist view we are entitled to speak of physical
adaptation, since only the physical is real—many of the species which
evolution has thrown up in the past are better adapted to their environ-
ment than is man.

It is not possible to resist the conclusion, says modern science and
philosophy that evolution is the expression of some force which not
content with achieving relative physical safety for its creatures by
adapting them to their environment, proceeds to complicate itself
ever more and more in the endeavour to evolve “Higher” forms
of life.

But in using ‘the words “Higher forms of life” and postulating
a purposing drive on the part of evolution to achieve them, our treat-
ment is moving “‘outside the purely physical sphere in which matter
alone exists™ and introducing the notion of “comparative values and
of purposes to realise those which are higher.”” These conceptions in
their turn presuppose the existence of a principle “which is not a
material principle,” whose operation must be taken into consideration
In any satisfactory account of the process of evolution.

“Life 1s a principle,” says modern science, ‘““there is no reason
to suppose that “'Life’s” association with matter must necessarily
always persist.  If it does not, then we would be justified in regarding
individuality, which results from the association not as ultimate but
as a temporary device by which life seeks to facilitate its own develop-
ment.”

b
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Dr. Allexis Carrel, a Noble Laureate in Physiology regrets that
“Despite the marvels of scientific civilization, human personality
tends to dissolve?” He suggests that- “‘Liberation of man from
the materialistic creed would transform.most of the aspects of our
existence.”

He goes on to assert that by prayer “human beings seek to aug-
ment their finite energy by addressing themselves to the infinite source
of all energy. We link ourselves wnh the inexhaustible motive-
power that spins the Universe.”

Scientists like Schrodinger, Rhine, Burrts, and a host of others
seem to regard science as comparatively less important means of
access to ultimate reality. They seem to suggest that religious insight
holds the key to the knowledge of reality.

“Religion,” says Igbal, “‘holds out the prospect of nothing less
than a direct vision of reality. Science: grasps reality piecemeal.
Religion grasps it in its wholeness. The one fixes its gaze on the
eternal and the other on the temporal aspects of reality.”

“The truth 1s,” says Igbal, “‘that the religious and the scientific
processes, though involving different methods, are indentical in their
final aim. Both aim at reaching the most real. In fact, religion is
far more anxious to reach the ultimately.real than science.”

“We must not forget,” says Igbal, “that what is called science is
not a single systematic view of reality—it is a mass of sectional view
of Reality—fragments of total experience which do not seem to fit
together.oilvus Thus, religion which demands the whole of
reality and for this reason occupies a central place in any synthesis
of all the data of human experience has no reason to be afraid of
any sectional views of Reality.”

“Personality is the great central fact of the universe,” said the
biologist Haldane. This personality in man and in the universe,
the Supreme consciousness, we call Allah, is the central thesis of
Igbal.

Today when the nuclear war clouds blanket menacingly the whole
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human scene—a searching reappraisal of the fundamentals is a de-
mand upon mankind. Man's progress from the cave to the outer
space will become meaningless if he has ne adequate moral answer
to the challenge of this materialist age.

Man shall need a far greater conscious, spiritual, moral emotional
motive power, to obviate the possibility of his own annihilation by
the material instruments of his own creation. With every increase
in human skill as to means there is corresponding increase in human
follies as to ends. Life is hanging insecurely between the prospects
of a crushing sky and gapinghell. Man has conquered outer space—
he has yet to conquer his worst enemy—his inner being—his own self
The old complacent faith of man about his irresistible progress has
given away to doubt—the doubt has passed into alarm—he is in the
erip of an acute psychological insecurity—he has a feeling that he
has taken a wrong turning in history. The philosophies of Marx
and Machiavallie and the vital conflicts that plague a whole materia-
list civilization has exposed man to fearful prospects. History is to
test whether Islam has an answer to this challenge of agressive material-
ism—out to destory its own creator—the mind of man and even
Man himself. Whether Islam can evoke the required response from
the depths of man’s being which would refuse to sacrifice man—the
moral being—at the altar of this self—destroying technological
civilization which may bury itself in the ruins of its own making—
has a mark of interrogation which has yet to be answered.

It seems that if Man’s spiritual and moral responses are not
adequate to mect the challenge of the times—the vaunted doctrines
and the high<sounding slogans may prove to be utterly fruitless—lost
in the tangle of intellectual and political conflicts and in the process
Man’s efforts and even man himself may be buried under the ruins
of his own intellectual and material achievements.

We are living at a decisive moment in the history of man. Rapid
and dramatic changes too numerous to enumerate, daily defy evalua-
tion on the basis of outmoded Ninteenth Century sectional views
of life. At a pace beyond imagination, the whole pattern of existence
is weing reshaped. Mere guidance from hidebound materialist or
scctional dectrines which are incapable of seeing life as a  “single
si-nificant whole” @+ 1 which chose to bifurcate life into painful
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opposition between spirit and matter, may not provide firm foot-
holds for the dymamic present and an uncertain future.

Age-old barriers, such as seas and mountains, weather and
climate, race and language and even time and space are fading into
relative insignificance.

“While knowledge becomes cosmic, will and feeling remain
parochial”—says Bertrand Russell ““there will be a lack of harmony
producing a kind of madness of which the effects cannot but be
disastrous.™

“1f, with our increased cleverness,” says Russell, ““we continue
to pursue aims no more lofty than those pursued in the past, we shall
doom ourselves to destruction and shall vanish as the dinosaurs
vanished”.

““These considerations”, says Russell, “bring us to the sphere
of feeling. It is feeling that determines the ends we shall pursue.
It is feeling that decides what use we shall make of the enormous
increase in human power.”

“Religion has long taught,” says Bertrand Russel, “that it is
our duty to love our neighbour and to desire the happiness of others
rather than their misery.” “Unfortunately, active men have paid
little attention to this teaching. But in the new world which is com-
ing into existence, the kindly feeling towards others which religion
has advocated will be not only a moral duty but an indispensable
condition of survival.”

As we listen to the roar of current history, everyday that passes,
its call seems more clear—that mankind—man and nation—races
and coluor—must-learn to live together on the solid foundations of a
universal moral concept or'they may have to perish together without
1.

This planet has become much too small and it has become much
too dangerous for it to be ruled by material power alone. Man
has learnt how to destroy the world. He must now learn how to save
it. Civilization for its survival needs a more durable base—of vision
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and values—1to be able to realise the spiritual and the moral in the
temporal human organisation. Material Power alone or vision
alone cannot produce a lasting culture. Power and vision, said Igbal.
must unite to create a more durable human base.

The painful opposition between the meaning and purpose of
life and the spiritval and moral bankruptcy that plague the whole
human scene has the tragic effect of depriving man’s efforts of organic
wholeness and spiritual and moral vitality.

It was Igbal’s conviction that Islam has the inherent capacity of
invoking responses from the depths of man’s being to rediscover the
real meaning and purpose of life and channelise it in the direction of

organising a better world.

It was Igbal's convication that the universal concepts of Islam
may supply the answer to the call for a society of universal concept,
based on fundamentals, deeper than the accidents of births, race and
language—deeper than the skin man has or the clothes he wears.

“It is our reflective contact with the temporal flux of things™
wrote Igbal, “which trains us for an intellectual vision of the non-
temporal. The Holy Quran awakens in us the relationship with the
immutable laws of nature, through the application and control of
which alone it is possible to build a durable civilization.”

“In Islam,” says Igbal, “the Spiritual and the t¢émporal are not
two distinct domains, and the nature of an act, however, secular in
its import, is determined by the attitude of mind with which the agent
does it. It is the invisible mental background of the act which ulti-
mately determines its character. An act is temporal or profane if
it is done in a spirit of detachment from the finite complexity of life
behind it; it is spiritual if it is inspired by that complexity. In Islam,
it is the same reality which appears as Church looked at from one
point of view and State from another.”

“Mistake arose,” says Igbal “out of the bifurcation of the unity
of man into two distinct and separate realities which somehow have
a point of contact, but which are in essence opposed to each other.
The truth, however, is that matter is spirit in space-time reference.



THE NATURE OF ULTIMATE REALITY AND TAUHID AS A 9]
PRINCIPLE OF INTEGRATICN

|

The unity called man is body when you look at it as acting in regard
to what we call the external world; it is mind or soul when you look
at 1{ as acting in regard to the ultimate aim and ideal of such acting.
The essence of “Tauhid” as a working idea, is equality, solidarity,
and freedom. The State, from the Islamic standpoint, is an endea-
vour to transform those ideal principles into space-time forces, an
aspiration to realise them in a definite human organisation *:

Goethe is quoted by Igbal as having said to Eckerman, with
reference to Islam.

“You see this teaching never fails, with all our systems we can-
not go and, generally speaking, no man can go further than that.”

Igbal has offered the confused and deeply baffled twentieth
century man—a sense of direction—a practical workable solution—
[slam. ‘Islam—a single—unanalysable reality,”” said Iqbal, **recognis-
ing the contact of the ideal with the real says ‘“Yes” to the world of
matter and points the way to master it with a view to discover a basis
or a realistic regulation of life.”

The voice of the Philosopher-Poet of the twentieth Century may
et prove to be the clarion call of our age as the voice of destiny for
the salvation and redemption of the human race. His call for the
kediscovery of the meaning and purpose of life—the clarion call of
fslam—may yet be the voice of hope for mankind.
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By Mr. Justice A. R. Cornelius

AT the very outset I must make an apology. It is Tor my ap-
parent inidequacy to  Tulfil the function which 1 have under-
taken today. Igbalis piar excellence the poet of Pakistan and
his published works are clearly such as require for their full under-
standing a thorough grounding in Muslim Scriptures and traditions
and acquaintance with the classical allusions of the literature of the
Muslim countries. 1 do not possess such a grounding, and I regret
it. I would therefore seek your indulgence should you find that 1
speak superficially or that 1 am guilty of crror in my discourse. 1
am awarc of the great extent to which the poct’s work has been
read and absorbed by a majority of the literate people of Pakistan.
But it was a high honour that was offered to me, and a great
trust that was displayed, when I was asked to speak to this learned
body at their annual celebration of Igbal Day and 1 felt quite un-
able to decline the invitation. What I have to say I say in all
sincerity, and to the best of my ability, and I would like to add that I
offer my thoughts, as I do my homage, to the poet, in the capacity
of a humble citizen of Pakistan. What I shall say has nothing to
do with my official position. Freedom of expression i1s a funda-
mental right and on a rare occasion such as the present even a
person holding an official judicial position may invoke it, with of
coursc the necessary limitations.

To savour to the Tull the quality of a poet such as Igbal, it is
clearly necessary that one should have an appreciation and acceptance
from the heart of the dogma and the cthic of Islam. How then
can 1, a Christian, attempt to speak of him? It would be of course
wholly inapropriate for me merely to repeat what I have read concern-
ing him. It would not be in keeping with the occasion, but there
is a factor which has in my case brought about a partial capacity for
understanding the meaning and purport of much that the poet thought
and wrote. I refer to the fact of my having been bound by oath
to serve and protect the intcrests of the State of Pakistan from its

* Read as inaugural address by Chief Justice A.R. Cornelius on April 21,
1964.
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very foundation. It was founded as a Muslim State, and repeatedly,
the constitutional objective has been solemnly expressed that princi-
ples of democracy, tolerance and social justice as enunciated by ’.
Islam were to be the guiding light of the new State. The words of E
a Constitution have an overpowering effect upon any person  who
is pledged to work it in letter and in spirit. I have even ¢njoyed the
privilege of being required to interpret the Constiution from time to
time. Such an experience cannot fail to rouse an ambition to be
of use in fulfilling the requirements of the Constitution which one
serves, and thus inevitably one becomes animated by the spirit which
has been breathed into it. I am therefore not wholly without quali-
fication to place before you my appreciation of the poet’s message
in certain aspects, such as are relevant in our present circum-

stances.

If Igbal’s poetry had anything of the romantic, it was the romance
of history. All the references to great events in the history of Islam
were loaded with purpose., It was a purpose that was truly revolu-
tionary. At the period when his mind had been filled with knowledge
gained at home and abroad in the best academies, and his thought
Wwas mature, events had begun to arise which tended to disturb the
minds of Muslimr subjects of the British Crown, who had till then
been living in happy subjection through a long period of peaceful
foreign rule. That rule was paternalistic in its impact upon the
subjects, but was nevertheless highly charged with politics, and was
consequently extremely sensitive to all factors of importance and
unimportance, in weighing the claims of rival communities.Igbal
found that his people were living under the weight of a two-tiered
subordination. Lack of population strength and of importance in
the fields of education, commerce and industry had led to this com-
munity of erstwhile rulers being depressed below the majority com-
munity under a top layer of foreign rule. Moreover, the prospect of
self-rule on the lines of British democracy, namely, the rule of majori-
ties, had been held out at a remarkably early date, although the trans-
fer of power even at subordinate official level was timed at a snail’s
pace. The scheme of education was designed to produce clerks
}-ather than administrators among the people of the country. As
In the army, so on the civil side, the purpose until very late in the day
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was to keep the officer class almost wholly free from infiltration by
Indians. A settled and inbred feeling of subjection was thereby
successfully fostered in the entire population. It could be maintained
so long as general contentment was ensured by tried methods of per-
sonal rule through trained and competent administrators.

The poet’s purpose was revolutionary in this sense that this
double subordination was to be overcome not by the Fabian methods
of gradualness which the foreign rulers were offering, for that would
be to perpetuate the depression of their state. His appeal was to
a long-buried self-respect and pride, still smouldering under the
ashes of a lost empire. His answer to the question what was to
happen when the threatened rule by the majority overcame the country,
was a direct appeal to the spark of honour, combined with
religious fervour, that he knew still burnt in the heart of each in-
dividual member of his community. In words of gentle persuasion
and high inspiration, coloured by reference to the gigantic achieve-
ments of their forbears, in the fields of military conquest, of admi-
nistration, in the arts, in the realm of pure thought, his voice reached
ears which had long waited for such encouragement. The appeal
was not only to the literary or the intellectual classes. He was
aware of the power of poetry over the emotions of Muslim peoples
at all levels, and he set about providing the music which would stir
their blood and steel their courage against the struggle which was
already upon them, though for the most part they were unaware of
it. Practically all that he wrote carried this urgent appeal to super-
human efforts in order to avert the present danger of perpetual sub-
ordination, if not extinction. The glories of the past were recount-
ed, some not much more than a century ago, ..nd held out as proof
that there were prizes which they could win. Prizes, rather, that
were the birth-right for a chosen people to whom the Almighty had
been pleased in the past to grant the power of high achievement.
Strength of mind and will, pride in the possession of a personality
to which servility was obnoxious, and a fire to live for and to serve
the Divine purpose—these were the simple requirements. Theirs
to realise that they were units in the march of history. The long
period of inaction and ineptitude brought on by political subjection
was at an end. They were now on the march again. Divine Provi-
dence had so ordained it and had blessed them with every quality
needed to achieve their destiny. They must march together as their



100 IQBAL THE POET OF TOMORROW

forbears had marched before, in the way of Almighty God, and success
would be their. It is as if in each willing and consenting ear
the poet were whispering “Be a hero!” The range of knowledge
of events in Muslim history which he displayed, and his command
of the language of religious inspiration was such that no believer
who read his works could doubt that Iqbal was saying to him, in

the words of another poet :‘—

“Everyman I will go with thee,
and be thy guide,
in thy most need,
to go by thy side.”

It became incumbent upon him, who was raising such thoughts
in vast numbers of his fellow Muslims, to provide the conditions
under which the qualities which he was inveking could find scope
for their display, and the way towards which he was guiding them
could find extension. Subjection and serviiity were intolerable.
Only from free people could there be expectation of full and free
exercise of the powers that were to be let loose when his dream
came to be realised. Reading his works cne does not get the im-
pression that he sealized how soon that fulfilment was 1o come.
Had he been aware that as eariy as 1947, there would be partition
of the territories of the old India, providing areas in which the
Muslims would move as free citizens in a Muslim State, I have no
doubt that the peet would have included here and there among
his writings, indications of the practical problems with which they
would be faced when the dream of frecdom: reached the dawn of
realization. Schocled as he was in true concepts of political philoso-
phy, he would have realized that freedom and the extension of rights
must necessarily be accompanied by an enormous intensification of
responsibilities. He would be aware that his people had been living
as communities under foreign rude for a century and a half, and that
the intention was to hand them over to the political control of a
handful of peeple. distinguished in their several ways, but as yet
insufficiently trained in the art of political organization of a free
people. A people, moreover, whom he had encouraged to think
of themselves, each in his place asa Divinely grouped band of heroes.
But he died before the consummation came, To each one of us, a
counted number of moments has been allotted by the Divine power,
in which to fulfil his life’s work. Igbal had lived his moments at
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an exalted height of literary and philosophical endeavour. The
intensity of the thought shining out of his pages is proof enough that
he wasted not a moment of his allotted time. But incvitably that
time ran out. His wisdom was not available when it was most
needed to guide his liberated people in the paih of selt-rule. 1
propose with your leave to present to you certain aspects of the
problems of independent existence as a free State, upon which the
sage would undoubtedly have spoken had he been among Us.

At a number of places in his writings you will find the poet
complaining of the immobility of religious and political thought in
Islam over the preceding 500 years. Yet, he was a firm believer
in the eternal and universal quality of the basic principles of Islam
such as would enable their adaptation to all changes in human
conditions as they came to be. He uvrged his readers that the time
had come, as he put it, to “re-evaluatc our intellectual inheritance.”
Emphasising the force of the infegrating principle of Tauhid in
Islam, the poet had much to say on the subject of ljteliad, which 1
may perhaps translate as the capacity to take an initiative in the
[egim] of fundamental law. He was not a believer in the claim of
finality set up by certain schools of law which had ceased tobe active
some centuries earlier, and we find him welcoming the liberal move-
ment while. at the same time, indicating the danger of disintegration
which attends too much liberalism. In onc or two places, where
the poet speaks of things that are to be, he declares himself in favour
of the republican form of Government. He speaks of such a form
of Government as being “not only throroughly consistent with the
spirit of Islam, but (it) has also become a necessity in view of the
new forces that are set free in the world of Islam.™

Elsewhere he said :(— :

“The growth of the republican spirit and the gradual formation
of legislative assemblies in the Muslim lands constitutes
a great step in time.”

It would indeed be a very long step, for it seems that political
theory among the thinkers of the Muslim world had not advanced
since the days of Ibn Khaldun and Ibn Rushd. On the organisational
side, the theory had always invelved the concentration of power
in a single hand, conceived as an absolute monarchy, operating
through a body of persons like minded with the monarch known as



102 IQBAL THE POET OF TOMORROW

the asabiyeh. Philosophical speculation was concerned with ques-
tions relating to the succgssion to the office of the chief executive,
and eventually a stage was reached where, after a long insistence
upon legitimacy according to the accepted mode, it was finally
agreed that even a usurper must be tolerated provided that he does
not violate the Shariah and works for the integrity and betterment
of the coummunity. A well-conceived theory was developed of
the rise and fall of dynasties in four generations. The political
ethic of the present day will certainly not accept a life of four genera-
tions for any Government that is established. The current view is
that a Government is of the people by the people and for the people,
and it must Jast so long as the people remain one. A people or a
nation is consitituted by geographical, historical. ecconomic and
last but not least, religious forces of integration, and having a right
to admission to the comity of nations , and therefore, the protection
of all other nations, it expects to form a permanent institution.
The forces of disintegration in a nation so constituted must lie far
deeper in the general human character and in the nature of their
organisation, than the mere dissolution of an asabiyeh or failure of
governing capacity in a single family. Today, it is necessary to
build the foundations at the level of common humanity, and to
build them for all time.

Igbal in his inclination towards liberalism and his preference
for republican Government indicates beyond doubt that his thought
was not confined to the rise and fall of dynasties. But it does not
seem 1o me that his thinking had reached the stage of devising
practical steps for the inculcation and introduction of the democratic
ethic among members of his community. The processes by which
among the peoples of the West it had become a settled and unshake-
able belief that Government was always to be of the people, by the
people and for the people had somehow passed the Muslim peoples
by. Royal heads had rolled in Europe under the sword of the com-
mon people in more countries than one. The divine right of kings
had been thereby laid low and kings were thereafter only to be
tolerated in proportion to their utility. In a great shedding of blood,
the French nation was baptised into the doctrine of liberty, equality
and fraternity. By a practical demonstration the people had taken
power into their own hands. The processes by which in country
after country that power was entrusted by them to a chosen leader

-




IDEOLOGICAL FOUNDATION FOR DEMOCRACY IN ISLAM 103

to be exercised under the watchful eye of the represemati'ires of the
people, for the security and well-being of people, had been set on foot.
In the light of after knowledge, these world-shaking events proved
to be steps in the march of humanity towards a goal, but undoubtedly
at the time when they occurred, they appeared to all as a vast calamity.
No such calamity appears to have fallen on any royal head among
the Muslim nations. To be sure not all of them died natural deaths,
but they never died at the hands of any who were not their equals,

or otherwise than in a dynastic disturbance.

Therefore, the poet must have been well aware of the need to
provide his choice of the republican form of Government with a
respectable heredity, a Kind of ideological lineage, drawn from the
fundamental principles of Islam. In India, a gradual process of
drawing the people into their councils had been carried on by the
foreign rulers for a great number of years, and the country had
been schooled, in a secular manner, into a settled belief in the ex-
cellence of British-style democracy. When the poet selected the
republican form of Government, I :cannot conceive that he was
thinking in terms of a democracy of the British type, since there
are radical differences between these two forms. It seems unques-
tionable that his belief, if not his intention was, that the whole
matter would have to be thought out de novo. And so situated
would not his first thought have been to carry conviction to the
individuals in whom he had lit the spark of heroic and faithful endea-
vour for the realisation of the Divine Will? He must provide for
them a rational basis for believing that the sclected type of Govern-
ment, in which power was to be derived from the people; was in its
essence dictated by the principles of Islam. He held that to regard
religion and the State in a Muslim country as two sides of the same
coin was to place them too far apart, for they were in fact completely
one. No doubt need be felt that had he survived to see the realiza-
tion of the dream of vigorous independence which he had conceived
for them through his poetry, it would be his duty also to ensure that
they exercised the rights and duties of democratic citizens in the
spirit of their own faith. For, if the machinery were imposed upon
them from without as a kind of foreign system, then its franchises and
facilities would be found only too apt for unscrupulous employment.
All over the world today we see that when a balance of rights and
duties of citizenship has been imposed upon a country from with-
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out, under foreign rule, even while that rule subsists, but much more
so when it is withdrawn, the first casualty is that of scruple. Politics
in the worst sense steps into the scene, and the unrestrained pursuit
of personal advantage becomes the order of the day. But it is certain
that Igbal with his great belicf in the integrative and corrective effect
of Islam 'in relation to human institutions and the human character,
would have been at pains to provide, as | have said, a true religious
and 1declogical foundation for the democracy which was to come.

T suggest that that is a task which his followers and disciples
may well consider to be of the first priority for themselves. Their
leader and teacher had sought to create a positive character in his
community, which in the way of religion was to be productive of
great achievements when the day of freedom came. It is theirs to
fill the need which clearly arises now that the democratic process
has been accepted on all hands, to support and equip these processes
with ideological derivation from the ancient and eternal principles.
Already in Igbal’s time, Muslim countries had commenced to convert
to democracy, and the process is not to be halted. 'What is necessary
is to fill the gap of five centuries, and to provide the citizens, upon
whom the burden falls of operating the Government through the
democratic process, with a firm foundation of bzlief that in doing so
they are doing no more than following the highest dictates of their
religion.

The time is propitious for the commencement of such an effort.
An carnest thinker may even feel that the state of our country
demands that such an effort should be made. Under a leader of
unbounded courage and devotion, the machinery of democracy,
according to the ethic transmitted to us through administrative
processes by our past foreign rulers, has been revised. The new
processes are in actual operation, as a channel for expression of
the people’s will in the political form. Would Igbal have been
content that the philosophical basis should be, as it is in the secular
West, one of mere political obligation? Political obligation, in that
sense, undoubtedly has a high and noble ancestry. It rests on princi-
ples of citizenship, derived from the practice of the Greek city States,
which received their first statements in the dim past at the hands
of he most famous of philosophers, of Socrates and Plato and
Aristotle. The interp'ay of rights and duties as between the citizen
an.l the State, and ax between citizen and citizen has in the course
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of two and a half milleniums received consideration and clarification
from the greatest minds of each succeeding age. In a country here
and a country there, you may find that politics is still practised in
that c¢lear and purifving light. But it is no exaggeration to say
that the ethic has been almost universally eroded. Putting it in the
fewest words, politics 1s most generally practised as the short road
to material advancement for the practitioner. Opportunity lies
at the feet of those in a democracy who succeed in gaining representa-
tive status, and they are human after all. There is regrettably little
hope of survival of conscience where the sanctions of democracy
are lhmted to western-style political obligation.

A thinker of blinding perspicacity and utter honesty, such as
Igbal undoubtedly was could not have remained unmoved by the
conditions. He had worked to create a fervour of energy and vigour,
in the apprehension of personal and communal obligation, which
had nothing to do with merely material things. Every appeal by
him to the individual was an appeal to brave endeavour, towards
rising to the height of his personality in the light of God, for re-
establishment of the institutions of Islam, among which the State
occupies the highest place. Would he not then, having declared
in favour of a republic, concern himself with the provision of a true
foundation, for the relationships of State with citizen and citizen
with citizen? There would be no alternative for him but to displace
political obligation by the religio-political obligation, that is, to
make every act in the democratic process, which he knew was in
inevitable, an act supported by religious conscience. He was pre-
eminently qualified to perform this difficult task, difficult because 1t
involved victory over man's baser passions and material desires,
such as the pursuit of politics is universally known to arouse,

It may interest some to learn that in the West, there has in
recent years been raised, among honest thinkers, the question—is
democracy a religion, or perhaps a quasi-religion? Quite naturally,
it has not been raised by the politicians. It is among the most able
protagonists of religion that this strange surmise has pricked the
cells of understanding. Again quite naturally, their answer has been
a very strong and positive “‘no.”” It is said dogmatically that religion
in each country has a “precisely defined from,” it is “pluralistically
structured,” etc. But are these answers really adequate? Is not
“a great part of the religious field of activity concerned with human
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conduct? Is it that religion has been free of the historical processes
by which the appeal to terror as the sanction for human conduct was

replaced by the technique of threats and promises, and finally by the
concept of the rule of law? The rewards and punishments of

religion are no doubt carried over to the after-life, but does it in any
way diminish the claim of democracy, enforced by the rule of law,
that it provides for such rewards and punishments on earth as well?
Does the honest pursuit of democracy involve no act of faith? Is
democracy without its martyrs—can the death of Socrates ever be
forgotten? The modern technique of formulation of fundamental
rights—what is it but a new set of commandments to regulate beha-
viour between citizen and citizen, as well as, of course, by the
State towards the citizen? Superficially these rights are regarded as
merely protective of the citizen against the power of the State. But
it does not need any very careful reading or profound consideration
of the words in which they are set out, to convince the right-minded
citizen that each of these restraints applies to him as well. And,
are the protagonists of the theory of total separation between religion
and democracy aware that a great many matters which are formulated
as fundamental rights in various Constitutions have been made the
subject of careful examination and precise pronouncement in some
of the highest of religious edicts? 1 refer only to the two famous
Encyclicals, the first by Pope Leo XIII going by the name Rerum
Novarum, and the second by the late Pope John XXIII entitled
Pacem in Terris. The curious will find in these notable decuments
much in direct parallel with the fundamental rights with which they
are familiar.

But, it will be said that democracy may furnish compensation
on earth—what has it to offer in the after life? That is indeed
an interesting question, and one might ask: supposing that a people
have been true to all the requirements of conscience, and have faith-
fully followed the law and the Constitution under which they live,
what is to be their reward? The rewards of politics they all know,
namely, leadership and pre-eminence among their fellowmen, but
not all of them can rise to that shining height. Must the common
fate then be to cherish virtue as its own reward? Must the noblest
prospect remain that of being a well-behaved army under a leader
of its own choice ? Is the denial of the ego to be the aim and end of
all the effort applied to its development ?
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Perhaps one day, it will be found that such a prospect is lacking
in inspiration for the ideal democratic citizen. It is only in the
Communistic ethic that I find something of a promise to a people
who have been faithful to their kind of democracy that their faith
and effort will be rewarded, by something better than merely being
contained in a communal unit, organised and operated by some-
one else. The Communists conceive of the State as a coercive
instrument which firstly eliminates its opponents, mostly by processes
of re-training in the arts of labour and common living, and then
acts to fill them with a consciousness of their civic obligations.
All the agencies are supposed to operate in favour of the final goal
of equalitarianism among all the citizens, and this end, it is said,
is to be achieved by the creation in the interim period of a ruling class
with a mission to reform the whole people. It may sound strange
that one class is created for the suppression of all classes, but it is
when the classes finally disappear that the reward 1s visualised. It
is, that when perfection in the elimination of classes is reached, the
State will itself disappear. It is said that the final disappearance of
the State will come when the producers arrive at the controls of
industry and true administration of affairs replaces personal rule.
That prospect is so conditioned that it is never likely to become proxi-
mate in any real sense, but nevertheless it is an attempt at formula-
tion of a goal for righteous ambition, as conceived by the Com-
munists, an end which does differ from the means.

How would the sage have reacted to these ideas? If I attempt
an answer, it is in all reverence. I suggest his answer would be
that democracy in Islam can never be merely secular, but is essentially
an exercise in the organisation of the people in accordance with the
fundamental beliefs of their faith. That by itself will furnish the
necessary incentive to the people to be true to the dictates of the
Constitution and the laws under which they live, in the hope of an
eternal reward. Speaking for myself, I would wish that such might
indeed be the case in all democracies.

I was never privileged to know the poet, but to live in Lahore
is by itself to live in communion with him and under the spell of his
thought. His name will live forever. May his message spread and
bear fruit among those to whom he handed over the torch to be
carried for the good of their fellowmen!
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By Dr. Justice S. A. Rahman

IQBAL was the apostle of Muslim renaissance in the Indian
sub-continent. He was also the inspirer of the idea of
Pakistan. In him, the aspirations of Muslims of this part of
the world became articulate and self-conscious. Through his works,
they discovered their national identity and it was he who quickened
them to a sense of their high destiny. But his greatness has to be
assessed in the wider context of thought and letters.

If acclaim by scholars and savants of countries other than his
own is to be adopted as the test of the intrinsic merit of his life's
work, Igbal's exalted position scems secure. The late Malik-ush-
Shuara Bahar of Iran paid him a graceful tribute by saying :

e AST I ke, plat e

(The present era has become the era of Igbal). The late Dr. Abdul
Wahab Azzam of Egypt, himself a poet, rendered some of Igbal’s
poems into Arabic verse. In the English-speaking world his works
have found translators in the late Dr. R. A. Nicholson of Cambridge,
Prof. A. J. Arberry and Mr. Victor G. Kiernan. Dr. Anne Marie
Schimmel is engaged in introducing his writings to German readers.
Dr. Alesandro Bausani of Rome has published an Italian translation
of his Javid-Nameh under the title Il Poema Celeste.” Compar-
ing Igbal’s book with Dantes famous poem, Prof. Bausani obscrves
that the Divine Comedy stands ““under the sign of redeeming femini-
ty” while *“‘the book of Eternity stands under the heavy and distant
omen of the inimitable power of man”. I have no doubt that with the
passage of time, Igbal’s circle of translators and admires will grow
wider. For, despite or rather because of, the Islamic oricntation of
his thought, his message has a universal content. The earlier poems
of Igbal reveal him as the ardent exponent of Indian nationalism.
The problem of freedom from the foreign yoke absorbed his poetic
genius in his younger days. But he soon outgrew the constricting
chains of merely territorial nationalism though he retained his hatred
of colonialism and imperialism till the end of his life. He discarded
race, colour or regionalism as integrating principles for humanity.
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* Was read as presidential address at Igbal Day on April 21, 1964,
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To his mature thought, these ideas represented mere earth rooted-
ness and a narrow, underdeveloped socio-political creed. The
imperatives for him were a spiritual interpretation of the Universe
and fundamental principles of universal import, directing the evolu-
tionary dynamism of human society into idealistic channels. The
Schizophrenic separation of religious and political values which the
West was forced to adopt under the pressure of historical factors,
was abhorent to him. The Islamic ideology which establishes a
universal fraternity by cutting across all geographical, ethnic or other
adventitious barriers in the socio-political sphere, combines the
conservation of traditional fundamentals with a dynamic view of the
life process, harmonises the ideal and the real and strikes a sound
balance between individualism and collectivism, could have been
ignored by Igbal only if he had been prepared to sacrifice his rational-
ly-conceived faith for a colourless universalism of a hypocritical hue.
The theistic socialism of Islam, which invests property in the hands of
owners with the status of a sacred trust, appealed to him as a sound
foundation for future reconstruction, in preference to any scheme
based on dialectical materialism, involving as it does, a sectional view
of humanity and a regimentation of thought and action. He was
not, in the narrow sense, an Islamic propagandist but the philosopher
of a universal social reconstruction conceived in the spirit of harmony
with the Infinite. He has thus given us the sheet-anchor of faith in
a world that seems to have lost its moorings.

It is in this context that Igbal stands in refreshing contrast with
some of the modern thinkers and writers whose work seems to bear
the mark of Cain—the barren, self-accusing frustration, born of the
shattering experiences of the last two world wars. The cult of deli-
berate distortion and worship of primitiveness in the Arts, the indif-
ferentism of the Bohemian and the Beatnik, the despair of the existen-
tialist, the cynicism of the medern novel and its obsession with the
dark forces of the unconscious, appear to me to be so many symptoms
of the malady of lack of faith which has afflicted the West. Igbal’s
philosophy is affirmative of life, optimistic, exuberant and dynamic.
Life is for him a forward assimilative movement, depending for its
vitality on the incessant creation of desires and ideals. It is not the
linear manifestation of a pre-ordained and pre-determined plan.
Life is a becoming rather than a being and man is a sharer in creat-
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tion. Due to historic factors, Islamic thought had hitherto moved
round the two alternating poles of Omnipotence of the Creator and
helplessness of man on one side and the theory of full responsibility
for individual action on the other. The orthodox theologians of
Islam had overstressed the former to counteract the ideas of the
Kharijites and the Mutazala who had, in their anxiety to preserve
the concept of a Just God, exalted logic to a pedestal from where
Divinity itself seemed bereft of Attributes. Igbal discarded the ideas
of the English New-Hegel:ans as well as of those pantheistic sufi’s
in whose thought, the distinction between the Maker and His crea-
tion is obliterated and who hold up the abszorption of the soul into
the Universal Absolute as the acme and goal of life. Pantheistic
monism, in the final anaiysis, implies a moral holiday while Hegelian
dialectics reduces life-processes to the plaything of blind socio-econo-
mic forces. Both ignore man’s intuitional and originating functions
on the life plane.

For Igbal, the material world is real and not a mere illusion.
He criticises Plato’s theory of ideas which makes the universe a mere
pale reflection of a transcendental reality. It was this world view
which permeated the strata of Islamic pantheistic sufi’s, through the
writings of neo-Platonists and diverted the essentially dynamic Isla-
mic conception of life into the dry bed of escapist quietism. The
objective reality of the Universe provides for Igbal the necessary
obstructive element to give zest to man’'s struggle for the conquest
of Nature. Ceaseless endeavour alone is the sign and symbol of life.
“Life,” says he, ““like the Arts of Poetrv and painting, is wholly
expression, and contemplation without action is death.™

Every thinker builds his system on the legacy of the past and
Igbal is no exception to this rule. He has drunk deep from western
vitalist philosophy but has drawn his inspiration principally from
Islamic sources. With Bergson he has a certain amount of affinity
but he criticises his theory of & purposeiess stream of life.  For Igbal,
life is a rationally directed creative force and in its essence indivi-
dual. It becomes conscious of itself in its highest manifestation—
Man who is at present partly determined and partly free but ever
seeks greater freedom. By a life of voluntary discipline 1n accord-
ance with the categorical imperative of revealed religion, man ap-
proximates more and more 1o the most free and the most unique
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individual —God. In this process the individual personality gets
fortified and man can by persistence in this course, succeed in winn-
ing personal immortality.

He equates real time, as contrasted with serial time, with life
itself and visualises the possibility of the survival of personality as
a state of tension, even after the bodily frame in which it was centred
is dissolved. During its mundane existence too, a level of personali-
ty can be achieved, which may be properly termed as God's vice-
regency on earth. Such an individual is the Perfect Man in whom
the highest power is combined with the highest knowledge and in
whose personality, thought and action, instinct and reason, become
one. Igbal’'s *“‘secrets of the self” contains a beautiful invocation
to the Perfect Man. He may at present be regarded as an Ideal
towards which humanity is moving continually. The kingdom
of God on earth will be established when evolutionary process
bring into being, a democracy of more or less unique individuals,
presided over by the most unique individual possible in this world.

In this conception which at first sight bears resemblance to
Neitzsche's 1dea of the Superman, Igbal has made an original contri-
bution to world thought. The germs of this theory may be seen in
his writings long before he could have read or heard of Neitzsche.
A reference to his article in the Indian Antiquary (1902) and his
doctoral thesis on the Development of Metaphysics in Persia (1908)
would confirm this view. Indeed, Neitzsche's a-moral, power-
drunk superman whose eternal recurrence is guaranteed by the blind
forces of nature, is easily distinguishable from Igbal’s Perfect Man
who is to be “‘the last fruit of the tree of humanity.”” Neitzsche's
atheism and his aristocratic prejudices had distorted his vision of
reality. Neitzsche, according to Igbal, had the heart of a faithful
believer but the mind of an infidel :—

The idea of personality or the self, then, is the central pivot
round which Igbal’s thought moves. He regards personality as
the ulimate good and makes it the criterion for assessing the worth
of all human activity —art, literature and the way of life itself.
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Whatever fortifies the ego ought to be commended, whatever tends
towards its dissolution, must be condemned. Hence his exaltation
of “Ishq™ (love) over “Aql” (intellect), though he by no means des-
pises the latter’s achievements. His admiration of *“faqr’” which may
be termed as the idealistic Activist’s detachment from the consequen-
ces of his action, stems from the same idea. But in hLis system of
thought, a servile humility has no place. Beauty (s_n)>) allied
with power (8,2 ) is his ideal. In his approach to life and its prob-
lems, Igbal feels himself akin to kindred spirits like the German
Goethe and the Persian Maulana Jalal-ud-Din Roomi. Indeed he
acknowledges the latter as his guide and preceptor in his magnum
opus, the Beok of Eternity. And Igbal should be classed in that
category of distinguished literary artists to which Goethe and Roomi
belong. In this way, he bridges the traditional gulf between the

East and the West.
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By Mr. Justice Hamoodur Rahman

The debt which all of us owe to Igbal is indced great. But for
his stirring words which plucked at our heart strings we might still
have been continuing along the erring path of placid acquiescence
in the will of the foreign ruler. Igbal not only gave us the idea of
Pakistan but also infused in us the will to achieve Pakistan. It will
be a mistake, however, to think that Pakistan was for him an end in
itsell. 1t was merely a means to an end. His vision was not con-
fined to any territorial limits. He advised :
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His vision was more embracing, more transcendental. He dreamt
of a world order of Muslim brotherhood. His message was not
for the Muslims of any particular country but for Muslims every-
where. The belief that in Islamic solidarity alone lay the salvation
of Muslims, who had reached the limits of degeneration and degrada-
tion throughout the world, was an article of faith with him. He
was not prepared Lo accept any political or social concept which came
into conflict with Jslam or had even a remote tendency to make Islam
“ceasc Lo be a living factor in the national life.” It is this jealous
regard for Islam which made him say :
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The mission in life of this great poet-philospher and moralist
as far as I have been able to gather, was to reawaken the Muslim
nation and to inspire it to reconstruct its ““world of sin and misery
into a veritable paradise” by returning to the path of Tauhid and
Tasdig. The fire of Islam burnt in him so intensely that he firmly
believed that the only way of survival for Muslims lay in return to
the Fslamic way of life. His entire philosophy was based upon this
belicf—He dreamt of a world ruled by religion, not politics, and his
ideal was an independent Muslim fraternity welded together by the
love of Allah and devotion to the Holy Prophet (Peace be upon him).

*Read as presidential address at Igbal Day on April 21, 1965,
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He called us “Back to the Koran!, Back to Muhammad”,
(Peace be upon Him) and wanted us to revert 1o that form of vigor-
ous monotheism which had in the past led Muslims on to glory and
fame. He wanted each one of us to become a Mardi-e-Momin and

invoked us thus :
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If I am right in understanding the purport of his message then
I ask you have we responded to his call 7—Let us not lull ourselves
in the false belief that by achieving Pakistan we have attained the
Utopia that Igbal visualised for us. The “Kingdom of God upon
Earth” that he would have us fashion is still far off and the time
has not yet come for us to rest upon our laurels. if any, we have achiev-

ed. In his own words :
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The crux of Igbal’s teachings, in my humble opinion, liesin his
conception of a society devoted to the cause of developing its indivi-
duals as co-workers with God and His Holy Prophet (Peace be upon
Him). In Igbal's eyes “he who comes nearest to God is the comple-
test person.” This is the philosophy of Khudi that he preached
but since in his view the individual isolated from the community
was a mere abstraction the development of the individual was tanta-
mount to the development of the community as well and this was
the way his social order was to be evolved.
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Someone has said in Igbal’s praise that his words were like those
of Christ which quickened the dead with life. I often
wonder if the quickening effect of his words have departed with him.
What have we done to adopt his doctrine? Are we content to re-
tain his vision of the Kingdom of God only as a distant vision and
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pay mere lip service to those lofty doctrines and utter a few words
of praise for him.

He does not need our praise nor are we competent to praise him
adequately but if we wish really to pay him homage let us resolve not
to make his voice a cry in the wilderness, let us resolve to develop
our individuality on the pattern he wanted us to and above all let
us resolve to build that Kingdom of God wherein he visualised that
each one of us shall so conduct himself as to be worthy of being
called a Mard-e-Momin. This is the highest respect that we can
show to his departed soul (May it rest in peace).

To him I shall remain eternally indebted for the fire that his
words have kindled in me and I hope and pray will sustain me in
attaining that state of perfection which he would have liked to see us
all attain.
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By Ex-Chief Justice Sayyad Mahboob Murshid

|
THE GOLDEN LINKS

My theme, though local, in topic, is universal in its sweep. And
truly has Saadi said :
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“What does it matter whether the words thou utterest in the way of
righteonsness are in Hebrew or Syrian, or whether the place in which
thou seekest God is Jabalka or Jabalsa.”

Iqbal’s effulgence shall never be dimmed. It was a life of pure
flame. While the drums of destiny are incessantly beating to summon
him to higher and yet higher glory, across echoing leagues and
resounding years, he has abolished death and has brought eternity
to light. Amid the war of elements and dissolution of matter, he
has joined the invisible choir of the immortals. This is Iqbal, the
seer, the singer, the thinker, the philosopher, the poet, the dreamer
of dreams, and, above all, the prophet and tecacher whosc life, like
a multi-coloured dome stains the white radiance of time and space.
Age cannot wither nor time efface this perennial spring of eddying
and cbullient life. From the tumult of life’s fitful fever and the
thundering chariot-wheel of time, his voice rises above his fellow-
men, speaking the language and rhetoric of cternity. When the
winds are blowing and the stars are shining we shall greet and salute
him. Thus he spoke about himself :
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“After me they will read my poetry, grasp it and say
A man who knew his self has revolutionised the world.”

* Read as presidential address on April 21, 1966.
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We estimate a poet’s work absolutely, but, his genius relatively,
When a'country has produced not a few poets of great stature and
yet one of them towers above the rest, it must be acknowledged, that
such a one has transcended the limitations of mortal minds. And
when one recalls his sweep of epic measure, his range of lyric songs,
his depth of thought, his loftiness of idealism, his luxuriance of
images, his sincerity of purpose and lucidity of expression, he takes
a pride of place amid the canonised votaries of the Muses. It has

been truly said :
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“In the eye of those who know the secret of things Igbal
fulfilled a prophet’s mission, but he cannot be called a prophet.”

It is impossible to put in words the overwhelming upsurge of
emotions that have filled my heart and it is equally difficult to express
all that one might say within the short compass of a presidential
address. This is a hymn of homage and an offering of the heart, not
an appraisal of his vast literary and philosophical output. Indeed,
he eludes classification and one cannot imprison or contain him in
any standardised straight-jacket of arbitrary adjudication. I shall,
therefore, confine myself to the barest outlines of some of the unbound-
ed dimensions of his varied work.

Thus he speaks :
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“The secret of the individual is submerged in the multitude,
The radiance of the glow-worm is reflected in the fragrance
of the flowers.”

IT
THE PEBBLED SHORE

We see him lonelier than ever with his eyes peering in the vast-
ness of infinity. His poetry has much of the open space and very

e
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little of the fireside. The untiring energy of his mind hardly allowed
him to sink on the silken pillows of indolence. His profundity of
thought and enquiry, his consummate mastery of expression,
his impeccable metrical accomplishments, embroidered with flowers
of loveliness and filled with a wealth of imagination, reveal his superb
artistry and workmanship. The man who was familiar with the
flux of existence was ever in search of unrevealed Beauty. He felt
his way towards a realisation of perfect Beauty in his own life. He
mintained that the qualities of the Infinite are not in extension but
in perfection. It is this ceaseless quest which kept him from
the captive enchantment of the visible world or a passive acquiescence
in its snares. He says :
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“The melody that is silenced may or may not be heard again,
A breeze from Hedjaz may or may not blow again,

The end of the days of this Faqir has come,

Another knower of secrets may or may not come.”’

I was taught to think and, [ belicve, that genius is not eccentricity,
that virtue is not a mask, that love has a seat in the human breast and
that life is not a mere mockery and a dream. This is also the lesson
which Igbal teaches.

In every human heart there lies a longing for immortality which
inclines one first to hope and then to believe that God has implanted
within him something which blossoms in the dust.  As Hasrat Mohani

says :
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““O Hasrat, no particle of my dust shall be wasted,

some would be taken by earth, and

some would rise to the heavens”
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God created man to be immortal and made him the image o
His own eternity. Such is man’s origin and such is his mission,
This is Igbal’s faith. It was his belief that the immortal parts of our
lives shall endure and shall rise, like the sun, from the prostration of
death. He taught us to breathe the sweet air of futurity and to hope
beyond the shadow of dreams. He maintains that to him who be-
lieves in an eternal life this mortal intermission is onlyawaiting ground
and that, although, the sands are numbered in our allotted span of
life, our journey, in fact, begins from the pebbled shore in the great
bevond which is a suburb of Elysian life. Viewed thus, life is not
a map of misery or a bridge of groans across a stream of tears. Such
was the hopeful anticipation with which Igbal had ever looked

forward.

I

LYRIC POEMS

Igbal’s entry into the enchanted land of poets began with his
lyric outpourings in ghazals and poems of exquisite charm and
beauty. No translation can recapture the sound and surge of the
verses in which he uses his magic gift to the full. Lines swell and
crash like waves. Not a word falters and not a line lags. An
undertone of wistfulness pervades them like the soft and sweet
sadness of the flute. While they exude the vigour of a verile spirit,
they are mellowed by the mournfulness of subdued tears and the
pensive beauty of the moonlight. He attains a pitch which throbs
and glows in words whose beauty makes them immortal. One
hears the notes which are to become familiar in later verses while
thought and action move through a mist of dreams. His mood
escapes from morbidity and glides into the heart of things. Flawless,
magical in expression and knit together by glowing links, the verses
melt into ecstasy. Packed with the perfumes of spring, the sweet-
ness of scented blossoms, the enchantment of languorous days,
the melody of singing birds and the ballet of gliding butterflies, they
are sustained by an ever-flowing fountain of impassioned out-pour-
ings. The effervescence of ideas is never strained and the balance
is perfect. The lamp flickers it the wind of dawn and the flame of
longing is unsurpassed for its intense brightness and ardour.
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In spite of the piling stock of well-worn metaphors and languid
rhymes, and notwithstanding his adherence to old forms and meters,
he had a very clear measurc of the road before him. Itisimpossible
not to be transported when contemplating the beauties which the
magic hand of the poet raises with all the enchantment of creative
power. From the cares of gain, the toils of ambition, the noise, the
hurry and vexation of a weary world, we rise, on the wings of poetry,
to an ethereal elevation where all is tranquil. They are superb in
their human appeal. Their arresting beauty exudes a restlessness of
passion, They emerge from the sap of life and recapture its grand
symphony. They lift the soul by their elegance and cadence.

1V

HIS PHILOSOPHY

Igbal’s absorption in religious philosophy, his unabated and un-
bending theism and his flaming faith reveal his inner self.. Inthese
he had discovered not a mere undercurrent but the main:streams of
expression. Much of his lasting fame will rest on them. Philosophy
is the art of arts and Igbal’s life is not measured by the time he lived.
It is pure fire and fervour. He believed that we live by an invisible
light which dwells within us. His language is the archive of his-
tory. His references to Cordova and Granada and allusions to
Muslim history quiver with anticipations rather than with a longing,
Il lingering look behind. His mind never lay fallow. He sought for
his fellowmen a lofty aspiration and combined with a puritan
austerity a catholic understanding of literature and philosophy.
| As a moulder of the nation’s thought he never compromised with
i his ethics.

All mental links seem present in the written words. From
lyric songs to philosophical meditation the transit is so light that the
| reader is hardly conscious of the change of mood. He fully explores
| the flights of the soul which he mirrors so splendidly in a wealth of
fervid imagery and fancy. They find in the poet a nobility of purpose
which contrasts with the stock-in-trade of lesser minds. His work
is singularly rich in intuition. His genius was born of a decp-
seated religious faith. The world is not possessed of a plethora of
such poetry and there is by no means, an abundance of literature
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which exhibits such intensity of passion and peace and such power
of revelation.

Igbal’s philosophy is religious but he is not averse to spiritual
speculations. He, however, turns to the moral fervour of Jalaluddin
Rumi rather than to Platonic contemplation and abstract disserta-
tions. He thus refers to Rumi:

55 eS| L S gy
.'1; [P R W rJLE'- J]

“The pir of Rum turned earth into Elixir
From the particles of my dust he raised heavenly visions™.

The influence of Jalaluddin Rumi, whom he calls, his master, per-
meates his thought and mind. He describes himself as a disciple

of this great teacher.
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“My murshid, Rumi, the philosopher of pure descent
Revealed to me the hidden secret of life and death.”

In the prologue to Asrar-e-Khudi he relates how Rumi appeared
ina vision and bade him rise and sing. Though he rejects the doctrine
of renunciation as practised and preached by those who are described
as mystics, he interdicts self-indulgence and pursuits of creature-
comfort. But, his belief in selflessness is not the same thing as
advocating self-renunciation. It would not, however, be quite
correct to say that he rejects “Tasawwufl"’ or the philosophy of the
Sufis. It is true that his mind revolts from popular extensions of
Sufi doctrines which lead to complete renunciation of self and unre-
lieved asceticism, but the goal which he sets for himself is the same.

Igbal's philosophy is not inconsistent with the views of the §
great masters of Sufi asctrines. ' It is not opposed to them, as pro-
pounded by its highes® exponents. For instance, he says :
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“To reach one’s destination is the mission of life
To see ‘unveiled’ one’s Self is the mission of life.”

Some of the popular professors of Sufi philosophy have, how-
ever, descended to undiluted self-renunciation, self-annihilation and
to a profane pantheism. Igbal strenuously resisted these innovations.
His insistence is on self-realisation. In repudiating self-renunciation
his goal is the same as that of the Sufis, namely, union of Self with
ihe Absolute. In the ultimate analysis, it would be apparent that the
final goal can be reached by two different paths. The clash is in the
methods that are adopted and not in the objective. There is no diver-
gence in the goal, and indeed, Igbal has a genuine admiration for
the Sufis. He speaks of them in glowing terms and refers to them
with reverence. Thus he speaks:
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What, then is the goal on which his journey is set? What is
the objective on which his eyes are fixed? He holds ¢hat the purpose
of life is self-realisation. Absorption in the Ultimate is the final
objective of the individual. To him life is real. It is no desert
mirage. It is no illusion, “‘full of sound and fury, signifying nothing’".
He disowns Vedantic formalism and dialecticism and rejects the
pantheism of the pseudo-mystical poets who consider life to be a
pure illusion or a maya, which has no real existence. He denounces
renunciation of self, which is regarded in other schools of philoso-
phy as a veil to Reality. His thesis is that the individual must
attain perfection by realising ultimate Reality within oneself and not
by annihilating Self. The end seems to be the same Whether it is
to be achieved by being absorbed in the Eternal or by absorbing the
Eternal within oneself is a question which in the end resolves itself
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into a pure question of method. But, the divergence in the courses
which are followed by adherents of different schools of thought
constitute, by itself, a vital distinction. He throws his weight against
the forces of self-annihilation and argues that it is only by self-develop
ment and self-realisation that one can absorb the Eternal in the indi-
vidual. This is the Khudi of Igbal.

He believes that the development of the individual presup-
poses a society and in that faith he finds the ideal society of his vision
in the Prophet’s conception of Islam. He epitomises this concept
in the following reference to Hazrat Bilal, the Ethiopian devotee

of the Master :
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"That heart-piercing cry is still alive

Heard for centuries by the ears of this old revolving sky.

Igbal from whose love all these generous bounties proceed

Because Alexander of Rum has perished but the Ethiopian
has become immortal.’

In striving to make the individual achieve Perfection, he seeks
to establish the Kingdom of God on earth. His philosophy permeates
all his work but it finds its fullest play and greatest concentration
in the famous poems collected under the titles, **Asrar-i-Khudi”
and “Rumuz-i-Bekhudi”, which means ‘The Secret of Self’ and “The
Mysteries of Selflessness”. The principles and fundamentals of his
philosophy are expounded in ““Asrari-i-K hudi” and, as reflected in
social context, they find expression in “Rumuz-i-Bekhudi”. He
holds that the individual who loses himself in the community trans-
cends mortality and enters eternal life, that is, Islam. He
emphasises the value of history as a formative factor in maintaining
the sense of personal entity in a people.

According to Igbal the universe is not a completed act: it is
still in course of formation. The process of creation is still going
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on, and, man too takes his share in it. The moral and religious
ideal of man is self-realisation. [Its highest formis the Ego (Khudi)
in which the individual becomes a sell-contained and exclusive centre.
The greater his distance from God, the less his individuality. He
who comes nearest to God is the completest person. He 1s not
absorbed in God: he absorbs God into himself. Life is therefore
an assimilative process.

It would be readily acknowledged that Asrar-i-Khudi is striking
enough to command attention. Its audacity of thought and expres-
sion and its logical brilliance dissolve in the glow of feeling and
imginationand it wins the heart before taking possession of the mind.
Its artistic quality is remarkable in its excellence. To him life
postulates a perpetual motion: to be static is to die. Therefore, the
quest is cternal and the chase is unceasing. To him life means
movement. He says: :
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“To be perpetually static is nothing but illusion.”
Such is the dynamism of Igbal’s philosophy.

\Y

POLITICAL THOUGHT

His perennial philosophy has influenced his political thought.
He views the individual in a corporate text. His political thought
is imbued with his philosophy, which again, wells out of his religious
outlook. It is a social manifestation of an inward faith. He asserts
that man is not a citizen of a profane world which has to be re