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INTRODUCTION

An eminent scholar, educationist and researcher, Professor
Muhammad Munawwar has written more than a score of books
on such wital subjects as the Pakistan Movement, the achieve-
ments of Quaid-e-Azam and the thought and vision of Igbal. He
has won distinction and acclaim as a profound scholar, a
spell-binding orator, and a devoted teacher. His writings are
characterized by depth of knowledge, breadth of vision, and
commitment to the cause of Islam and Pakistan. Being an
accomplished poet himself, Prof. Munawwar knows well the
intricacies of the poetic craft, particularly when such poetry, as is
the case with Igbal, is replete with profound ideas, and matchless
flashes of imagination.

The present collection of ten articles, written during the
last ten years, refelcts the erudition of Prof. Munawwar in a
charming fashion. Though written on diverse occasions, these
articles discuss the dominant theme: how Igbal, guided by Quran,
understood the nature of Man, the place of man in the Universal
Order, and the future of Muslim Ummah. Spiritual evolution of
man is the thought-current that tuns through these articles. The
style is lucid throughout, and occasionally rhetorical. The
philosophical argument is illustrated by relevant quotations from
the verses of Igbal as well as his critical writings.

That Igbal based his thought on Quran is obvious even on a
cursory reading of his verse and prose alike. Having absorbed
the best of the philosophical writings of both the East and the
West, he decided to communicate the essence of his intellectual

endeavour in poetical idiom, using persian and urdu as the two -
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6 |QBAL ON HUMAN PERFECTION

media of expression, in order to reach out to his contemporaries
and convey what he understood about life and its purpose, about
man and his place in the universe in ringing tones, in perfect
rhythm.

The instant popularity and sustained admiration that Igbal
enjoyed among their intellectuals as well as the common man,
showed that his message appealed to the imagination of his
listeners and readers as an echo from the depth of their souls.
Humanity, justice, struggle against evil, assertion of moral
values, are themes of universal significance;, while the call for
Muslim Ummah to unite, to rise against colonialism and
exploitation, is a continuation of the same humanist approach.
Igbal as a thinker was well in advance of his age.  Very early in
twentieth century he foresaw the clash of European nationalist
states, and the end of the colonial era. His vision of Muslim
Ummah rising to new heights has partially been fulfilled in that
forty Muslim independent states have joined the organization of
Islamic Countries (OIC) which deliberates upon common
problems and challenges that the Ummah faces. The progress
towards unity, solidarity and strength is no doubt slow, the
reason for which were also indicated in the poetic vision,

Igbal was so deeply conscious of his responsibilities that he
was reluctant to introduce himself as poet. The provocative title of
the last article in this collection discusses this subject in detail. He
wanted to revolutionise the thinking of Muslims by reviving in
them the appreciation of the true spirit of the message of Islam.
He was a poet with a message. He was a man of faith and vision
who wished to awake his contemporary Muslims from deep
slumber. The value of poetic art, to him, was in direct proportion
to its invigorating influence on human society. Art for art sake
was not his way. He forcefully denounced purposeless
versification. He was indeed a motivator of purposeful life, as the
- author discusses in the eighth article of this collection.
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INTRODUCTION 7

The other articles discuss in detail Igbal's ideas about the
spiritual evolution of man, in the light of the Quranic thought.
Quran calls upon Man to know himself first and then to conquer
the world. A deeply felt belief in oneness of God is a pre-
requisite for understanding man's nature as well as his purpose in
life. 'Tauheed' the unity of God, is the achor of Igbal's ideas. The
growth of human personality is directly related to the growth of
his God's consiousness, appreciation of moral values and a sense
of justice and fair play. Muslims in their respective societies
throughout the world can begin to re-emerge as a potent moral
and social force only if they begin to realise their potential.
Islamic resurgence is possible through Quran, and by following
the teachings of the Holy Prophet. In their individual lives as
well as in their collective endeavours, Muslims must work for the
realisation of a true spiritual democracy advocated by Igbal.
Prof. Munawwar's article explaining this paradigm is very
important and presents the essence of Igbal's socio-moral ideas.

Any attempt to summarise the contents of this book or to
attempt a critical analysis would deprive the readers of the
essential enjoyment which they would get by studying these
pages with an open mind. It is indeed a fresh and stimulating
collection of articles throwing light on the essential ideas
propounded by Igbal.

Dr. Muhammad Siddique Khan Shibli
Head, Deptt. of Igbalia

Allama Igbal Open University
Islamabad
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THE QURAN
AND MAN’S SPIRITUAL EVOLUTION

The Quran informs the humans that in respect of creation
they are not different from other animals:

0n iy sl (i (o i BT 5 BT S L
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“And God has created every animal from water. Of
the there are some that creep on their bellies, some
that walk on two legs and some that walk on four.
God creates what he wills. For verily God has power
over all things” (Sura 24 Verse 45)

This verse shakes the humans and wakes them up from
their slumberous complaisance. It tells human that as a bi-ped
he has nothing to boast of. His is a lowly beginning. He has to
rise to manhood. He has to grow up physically as well as
mentally. His growth is slow in both respects,spiritual growth is
slower still. In the words of Igbal:

“Indeed the evolution of life shows that though in the
beginning, the mental is dominated by the physical, but the
mental as it grows in power, tends to dominate the physical
and may eventually rise to a position of complete indepen-
dence”. ( The Reconstruction of Religious Thought in Islam.
Publisher Sh. M. Ashraf Lahore, 1944: P.106)



10 IQBAL ON HUMAN PERFECTION

Man’s potentialities are boundless. Man can learn and
achieve what no animal can. To begin with, man is a spatal
aspect, and thus bound to be governed by material pulls only.
This state manifests the domination of instincts. There 1s
nothing wrong with instincts. Their running riot 1s wrong. All
forces need control, but control does not mean elimination.
Controlled instincts are like tamed horses, which are much more
useful than the untamed. And it takes long to reach the stage
where instincts bow before the commanding rational self, which
means the dominance of spirit over matter. The impulse of
change is an ingrained quality of man. Factors from outside, act
on the human psyche and activate the slumbering inner
possibilities. Without inner capacity no “external aid” can be of
any use.

Man must achieve his destiny. Religion should mould
man'’s attitude into fighting his way out of all sorts of apparent
chaos. Julian Huxley observes:

. Zagi\ i o

“Hard fact and transforming value together build

future reality - I believe that the whole duty of man

can be summed up in the words; ‘More Life’, for

your neighbour any yourself. And I believe that

man, though not without perplexity, effort and pain,

can fulfil this duty and gradually achieve his destiny.

A religion which takes this as its central care and

interprets it with wide vision both of the possibilities

‘ open to man and of the limitations in which he is
. confined, will be true religion, it is coterminous with
life, it will encourage the growth of life, it will itself

row with that growth.I believe in the religion of

life". Religion without Revelation, Watts & Co: London,

‘j‘ﬂ)OP 113).
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THE QURAN AND MAN'S SPIRITUAL EVOLUTION 1

But life means life of a human being. This means a bi-ped
has to outgrow his material self. By conquering the material self
a person can become capable of progressing towards a stage
where conquest of the_universe may look possible. Man in his
own self 1s a microcosm. And he who can rule the microcosm
should be potentially capable of ruling the macrocosm. But it is
a journey towards God which frees him, by degrees, from
earthly bondages. By living according to God’s commands, man
rises above the flesh. Then he fears God only. Fear of matenal
loss or hope of material gain, by and by, lose their grip and
significance. That 1s the stage where man feels he is his own
master. His in%t, moral sense and determination begin to
build his personality.

Man’s God-ward journey is a unifying experience. His
unity within grows in proportion to his freedom from the
dominance of matter. He should become one, provided he
imbibes the attributes of the One, a state attainable only through
abiding by God’s law and thus becoming God-centred. A man
who does not believe in God remains not only at the amimal
level, rather according to the Quran, can be characterised as the
worst of animals.

) OB s ¥ 1 1€ ol ) i T30
(55 -JLasyl)
'i‘he worst of all animals in God’s sight are the

human beings who deny him. They will not believe
in Him. (Sura 8 verse 53)

It is then clear that every animal has its limits commensu-
rate with the species it belongs to. All the potentialities of an
animal can be defined. The extent of an animal’s lnlelh‘gence
according to its species, is obvious. Hence, the utmost
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12 |QBAL ON HUMAN PERFECTION

be done by a certain animal is always clearly understandable.
On the contrary, man has such categorical or “Spatial” limits.
He can be good. He can be evil. And in that respect there are no
upper or lower levels specified. He can soar and touch the upper
most heights. He can fall and touch the lower-most depths. And
a man who does not believe in God sincerely and hence fails to
realize “manhood” can do more harm to human individuals and
societies than any of the animals. The reason is evident. A
person who is not brought up according to the laws of God is
internally an animal. Now we can very well visualize an animal
with the intelligence and cunning of a man. The cruellest of
ferocious animals cannot use weapons other than their paws,
claws, horns, legs, tails, fangs and breath etc. Hence the scope of
their doing harm is always limited. But man, if bent upon doing
mischief can tell a lot of lies. He can conspire. He can originate
intrigues. And above all, he can invent destructive weapons. His
angry fist and kick are not the only expressions of his wrath. He
enlongated his hand and legs by using clubs. From clubs he
came to swords and spears. Then he invented arrows. After
arrows he used bullets. Now the bullets have augmented into
tanks, bomber-planes and bombs - atomic as well as hydrogenic.
From a club to a hydrogen bomb, 1t is all the extension of man’s
angry arms and legs. Animals are incapable of inventing
anything. Man can invent elixirs of many kinds. He can make
panaceas for all sorts of diseases. But alongwith it he can make
the whole air poisonous and kill the human race. Therefore, man
should always be capable of taking care of himself. He should
know, that he 1s accountable to God for what he does. The Quran
Warns:

(95-+2%) O 135 &l 333 st 1418,

gqt%_gvery one of them will come to him singly on the
y of judgement. (19:95)



THE QURAN AND MAN'S SPIRITUAL EVOLUTION 13

Nobody can throw the burden of his misdeeds on others.
Islam does not entertain the idea of ‘Original Sin’. Man has to
be taught where to use his fist. Similarly he is to be taught where
not to use it. In it lies his own good as well as the good of
others.

We place things where they are safe. We touch fragile
things with care. We take care of infants. We do not allow
children to do what they please. lest they should get injured or
do some harm to themselves as well as to others. At times
children insist on doing things that can cause harm to others.
Their elders forcibly prevent them from doing so. The children
call names, cry and kick but to no avail. They have to be saved
from themselves. And then there are individuals and groups who
come of age, even grow old, without maturing. And vet there 1s
another kind of people who learn and rise to higher stages of
knowledge. They receive Degrees in different scientific fields.
They progress to the highest academic ladders. But inspite of it,
mentally they remain infants. They have not matured as true
human beings. They may, therefore, act irresponsibly at any time
and cause danger to themselves as well as to others. They also
are to be taken care of. Like infants they are haughty. They want

to do what they like.

Man is not his own creator. Man, therefore, can never
really know himself nor can he know others. He can know
himself only through his creator, Almighty Allah. Then and only
then can he understand what is the worth of the lives of other
human beings. Only the creator knew in what order and grada-
tion, guidance is to be provided to humanity. We Muslims
believe that man did not bring about rules of ethics nor ,did_ he
propound theories regarding mans respect for man. M n’§ respe

oY
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14 |QBAL ON HUMAN PERFECTION

for man in actual fact is the emblem of man’s maturity. But it is
a long way from bi-ped to man. George D Kelsay observes:

Man is truely man and truly person only if he
responds in obedient love to the Divine call. He is so
created that he has no true life except in God. He 1s
an independent being who can only be himself in free
response to the call of God in every detail of his life.

( Racism and the Christian Understanding of Man, P-76).

The best concrete example of good persons whose lives
were bodily presentations of God’s guidance in all aspects of
their lives, were prophets of God. All prophets had superior
selves, compared with the people of the societies they were
enjoined to live with and preach to. The basic teachings of all of
them were essentially the same. The prophets of God epitomised
God’s mercy on human beings, because, left to themselves,
human beings could have no clear idea of truth and falsehood,
justice and transgression, pride and humility, selfishness and
sacrifice and so on. Prophets of God were in fact the revelations
of God turned flesh. According to the Quran it was God’s favour
conferred on human beings. This is why the Quran made it
manifest several times that those who accepted Islam should not
behave as if they had done some favour to the Prophet.

S MR s ¥ J, sVl i ele ate
oug,\,., AR uL.,Lu Koyl le a5

“They impress upon you as a favour that they have




THE QURAN AND MAN'S SPIRITUAL EVOLUTION 15

favour upon me. It is on the contrary God who has
conferred a favour upon you that he has guided vou
to the faith, if you be true and sincere” ( 49:17)

Without the examples of the prophets of God, human
beings could form no idea of an integrated personality and
character, which means they could not have achieved manhood.
In Hamid-ud-Din Khan’s opinion,

The ideology of Islam is based upon the teachings of
the Quran which prescribe a definite set of principles
and regulations governing every aspect of human life
both individual and collective. (History of Muslim
Education, Academy of Educational Research, Karachi.
P.132).

Human beings are potentially different from all other
living beings. They, therefore, had to be brought up differently.
All animals, were given instincts to motivate, to warn them, to
pull them, to deter them. In short in instincts lies the guidance of
almost all kinds of animality. But man is superior to all other
beings in respect of spiritual potentialities. His life according to
revealed books is a particle of Divine breath. This explains why
for man the possibilities of progress are unlimited. He according
to the Quran is called upon to assume the colour of God.

Opiyie’ d a5 5 5 Gise dll g sl oy el G
(138-s ,31)

Ours is the dye of Allah. And who is better at dyeing
than Allah. And we are his worshippers. (2:138)
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16 IQBAL ON HUMAN PERFECTION

“In other words the Quran prepares its votaries to
develop their intellect, understanding the physique in
such a harmonious way that they become perfect
model of Islam.” (/bid. P. 133)

Similarly, the Holy Prophet (S.A.S) urged human being to
inculcate in them the Godly attributes:

51” J)L\L" i‘l'. =
“Inculcate in you the habits of God”

How could they be asked to do this if they were not capable
of doing it? They can, therefore they should. Such men ie.
genuine men, deserve to be called God’s viceregents on earth.
They have to act as the guardians of mankind.

All prophets of God were the trustees of God. No prophet
could play false with God’s trust. The followers of prophets
should, therefore, be capable of being trustworthy. They have to
account for all sorts of trusts at their disposal. Says the Holy
Quran.

por e Ly ol UG 05 + 0 0T Ll B8 L5
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No prophet could ever be false to his trust. Then if
any person plays false with his trust he shall on the
Day of Judgement, have to restore what he mis-
appropriated. Every soul shall receive its due. and
none shall be dealt with unjustly.



THE QURAN AND MAN'S SPIRITUAL EVOLUTION 17

Men of God overwhelm others because of their better ini-
tiative and watchfulness. This state can be achieved by following
the guidelines expressly given by the prophets of God who are
nearest to him on account of their God-centredness. C A.
Richardson characterised such superior human beings as sons of
God.

“Moreover as God is imminent in Monads the metaphor
of sons of God may be applied to all as Christ
himself pointed out, otherwise as transcendant, God
1s distinct from Christ as from all monads. The
imminence of God in a very highly developed
personality would result in an exceptional manifesta-
tion of His nature through that personality and this is
in accordance with Christian belief. (Happiness
Freedom & God, George & Harrap & Co.London, 1944 P.
202)

E. Clinton Gardners’ statement in this respect is also very
encouraging,

“God’s kingship is present in a special way in the lives
of those who do His will. His rule is even now more
fully manifest by the righteous man who obeys the
law of God and thereby takes upon himself the yoke
of the kingdom. (Biblical Faith and Social Ethics, Harper
and Row. New York, 1960 P.48)

All wisdom and guidance revealed to the prophets was
passed on to respective societies to which the prophets be-
longed. The prophets of God were the embodiments of truth and
trust. And in the form of Muhammads’ personality, prophecy
attained perfection. The trust became complete in all respects.
This 1s why the Holy Prophet is entitled Al-Amin - “The most
trustworthy.” \_j}
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18 IQBAL ON HUMAN PERFECTION

The revealed wisdom and guidance aimed at enabling
human beings to become human beings in the real sense of the
word, It was God’s mercy on man. The Divine wisdom,
perfected and contained in the Quran is surely the greatest of
God’s blessings bestowed on man. Through the Quran man can
attain his ultimate destiny and can really become a man.

Given the perfect code of life to follow, man could be left
free to make his own choice. In this regard E.Clinton Says:

“Moral freedom means the capacity for self-
determination in the sense that man is free to choose
the ends, the goals and values which he will seek,
and free to accept or to reject the demands of duty.
(Biblical Faith and Social Ethics - P.4)

In the words of Holy Quran, revealed fourteen hundred
ago:
+s - . - 2 P T | ol
‘;as;;-,;z";rul u,...\.m)ﬂvu.. FRY: ,_-,;:m u.isl;,Sl u
(256- a_,a..JI)O‘...ln un, Wua,_,n

“Let there be no compulsion in religion. Truth stands
out clear from error - whosoever rejects evil and
believes in God hath grasped the most trustworthy
hand-hold that never breaks. And God hears and

- knows all things.™

Abdullah Yusuf Ali explains the above verse in the follow-
B, ing words:
P

% /{:j'ik)mpulswn 1s mcompanble with religion because

o




THE QURAN AND MAN'S SPIRITUAL EVOLUTION 19

religion depends on faith and will, and these would
be meaningless if induced by force.

Truth and Error have been so clearly shown up by the
mercy of God that there should be no doubt in the
minds of any person of good will as to the funda-
mentals of faith.

God’s protection is continuous, and His plan is
always to lead us from the depths of darkness into
the clearest light.

Man is free to accept or reject what the Quran offered and
what the Holy Prophet preached and practiced. Moreover, it is
clear in the minds of Muslims that the universe with all its
expansion is to be taken as a circle within which there are
billions of small circles. But they are all concentric. The centre
of all is Almighty Allah. Then the world of man, if it be taken as a
circle, also cannot have more than one centre. And that centre of
the world of man is the Holy Prophet. Mankind must unite around
him. Igbal says:

“In Islam prophecy reached its perfection in dis-
covering the need for its abolition”.
(The Reconstruction, P.127)

We, Muslims believe that God’s revealed teaching and
guidance became perfect in the form of Holy Quran which bears
testimony to the truth of all previously revealed books and
represents them all with much more to add. Similarly the Holy
Prophet represents all prophets and is the embodiment of the
perfection of prophecy.

Finality of prophethood is one of the greatest favgr_r; of

God conferred on mankind because this gives one and o yhﬁ:'\‘l. 0y
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20 |QBAL ON HUMAN PERFECTION

source of perfect and standard morality to be imbibed by
humanity so that they become one vast brotherhood with
common behaviour and similar outlook on life and, necessarily,
with common rights and duties. Islam being the last revealed
religion has to serve as the spiritual rallying point for humanity
Islam as such has the capacity to stand for a fatherland as well as
a family in the eyes of a Muslim. Thus humanity may get rid of
racial, territorial and colour prejudices which serve as perpetual
promptors towards man-slaughter and other manifold collective
outrages perpetrated by man against man.

Man should know himself so that he is able to know others.
He should learn to respect himself so that he is able to respect
others. That has been the vocation of all prophets of God. And
till the Day of Judgement, this same duty is to be performed by
those who believe in the prophethood of Muhammad (S.A.S), the
last messenger of Allah.

Man is not mere body nor sheer soul. He is both body, soul
and much more. Both body and soul need suitable nourishment.
Apart from environmental and social factors, body hungers for
material food. Soul hungers for non-material categories for its
nutrition. Among these are love, belief, worship. Material bodies
make man grow like all other breathing existences. Love, belief
and worship make man develop and progress as a human being. It
is evident that physical growth, as the growth of all living bodies,
has categorical limits. But mental, intellectual and spiritual
progress has no limits. Man can rise to any spiritual heights. Man
can become boundless. He possesses an atom of Divine Light as
his soul. It is God’s breath - Says the Quran.

(29 ):A.“) medl,an@_,_,u.mhnm,
f’n
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"{, breathed into him My Spirit.”

-.) 3

/

g @a.
A



THE QURAN AND MAN'S SPIRITUAL EVOLUTION 21

The gist of all moral teachng - oral, written and practical -
is the respect of man for man. But man cannot do so unless he
knows his own self first. Through the knowledge of his own self
and the consciousness of his own significance can he have
respect for other selves. Yet to be fully conscious of his own self
means the attainment of one’s self which shows that the self
became one - an integrated whole. Unless it is so, it is no self and
hence not fully conscious and realized. One integrated self is
self-conscious as well as conscious of other selves. Only in that
way all humanity can become one large brotherhood and in the
words of Igbal that would be the spiritual democracy which is the
ultimate aim of Islam. (TheReconstruction, P. 179).

In the spiritual democracy envisaged by Igbal there would
be no high-handed racial groups of ruling masters and miserable
servants, no colour bar, no class hatred. Man has been created
through one breath of life — Hence they should all turn to the
One. It 1s their own basic spiritual need. They are created like
that.

Man’s conscious effort to realize himself is a perpetual
effort. Man cannot afford to be negligent. He is supposed to be
always on the alert, always on the right path and progressing.
This is what a saying of the Holy Prophet demands.

33 03 5 Gl & 13 i 348 1233 ) 5
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“He whose two days are equal has been cheated and
he whose yesterday was better than his today his lot
is deprivation.” ( Al-Fath-ur-Rabbani - Maktaba Mustafa

al-Bab1 Qairo, 1968 P.80).
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If today and vesterday are equal it means something has
been lost. Today should have been better than yesterday. But if
on the contrary, today be worse than yesterday the loss would
really be deplorable. Man has always to be conscious that he is
on the right path. He has always to be cautious lest he should go
astray. Only by dint of perpetual onward march - can a man
attain the ability to reach his own self. According to Igbal,

“The main purpose of the Quran i1s to awake in man
the higher consciousness of his manifold relations with

God and the universe.” (The Reconstruction P.8)

Man cannot know himself but through God. He cannot
make himself the master of universe, as the Vicegerant of God,
unless he knows the mysteries of creation

—

Bl e G skl ot i 1y5a Us
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“Travel through the earth and see how God did
originate creation.” ( 29:20)

The study of God’s innumerable wonders in the world
widens man’s vision. And in proportion to what he knows he
aspires to judge of what is un-known.

God has made man potentially capable of attaining the
knowledge of His secrets. In Sura al-Bagarah it is stated that
God demonstrated to angels that man knew the names of all
things which angels did not know. What the relevant verses of
the Quran convey is that man is vested with capabilities
elementally different from those angels. Human beings by and by

"
? o wwd the world they live in. They had been armed with a
P & Vvision cat
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egorically different from that of angels. Human beings,
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moreover, had been equipped with determination and forbear-
ance which was beyond the capacity of angels. The Quran
declares that the universe created by God had been made sub-
servient to man.

el g LGy osadl & ,.SJJM a3 by A
(20. pail)

“Do you not find that God has made everything in the
heavens and earth subservient unto you?” (31:20)

It was an announcement to establish the superiority of man
over all other creatures in the universe. But the potential
superiority of man could translate itself into actuality only after
the attainment of knowledge and understanding. Man’s physical
strength was no guarantee of his vicegerancy over forces much
stronger than him. Man’s real strength is his superior intellectual
and spiritual power. Man could in the long run penetrate the
essence of things and could define them. Surely it is man who
has been able to define things. Angels could not do that. This
ability of man lay in the fact that he essentially did not belong to
matter. Here is a statement about T.H.Green’s opinion in this
regard,

Green begins his reconsideration by raising the
question, whether a being that was merely the result
of natural forces could form a theory of those forces
explaining himself. If not, if science pre-supposes a
principle which is not one of the facts which

explains, then we shall have learned that at least | *

respect of knowing, man is not merely a child 0
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nature, but is higher than nature. Green argues that
because the data of the natural sciences are all given
within consciousness, the latter is the pre-requisite for
our knowledge of nature and cannot conceivably be
the by-product of natural forces as Huxley was
maintaining.” (Masterpieces of World Philosophy, Harper
and Brothers New York: 1961,PP.682-83).

To know is man’s vocation. He begins to fulfil himself
through knowledge and progresses through belief in God and
His Grace. The Holy Prophet is supposed to have invoked Allah:

UnLaS L’..’uUl & '_,1|‘.§.Ul

“May Allah show me the reality of things as they
actually are”

This prayer is a desire to see the realities unveiled. The
first verse of the Quran revealed to the Holy Prophet was:

(1- glalt) O sil g w3t

“Read (O Prophet) in the name of your cherisher
who created™. (96:1)

This verse lays down that a believer must, study, observe,
and learns with reference to God, who creates and brings to
being whatever. He likes. He creates out of nothing. Creation

» necessarily implies this. The direction has thus been indicated.
No knowledge is in the right direction if not God oriented,
whatever the department and the level of knowledge. Only the
c eaté: knows the significance of things created. Only through

ace can man know things in their true perspective. Without
nse of comprehensiveness and a notion of mutual relations of
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things, nothing can be really known. All things in the universe
from an atom to the biggest planet are bound to each other with a
magnetic universal soul. Nothing can lead off. This is what man
is made aware of, again and again, by the Holy Quran. There is
no cleavage, no disproportion, and no flaw in the universe,
otherwise it could not be a “universe”.

O 2ol B gla (4 bl oy i Bl 53
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“He who created the seven heavens one above
another. No want of proportion will you see in the
creation of (God) Most Gracious, so turn your vision
again. Do ‘you see any flaw? Again turn your vision,
a second time; Your vision will come back to you
dull and discomfited, in a worn out state.” (67 :3,4)

We are asked to observe and study the universe again and
again. The tone bears a strain of challenge to man who is blinded
either by his pride or his ignorance. His creator jolts him to be
aware of his real position and capacity. He is, time and again
asked to know that the scope of his sense perception is limited.
He canot visualise the vastness of the universe, nor can he
penetrate beyond the material sphere of senses, except; through
spiritual and intuitive means,

Man who has been given the faculty of choice and
discrimination is persuaded to make his life baiggged because the
world he lives in, is well designed; and orderly. It is perfectly
harmonious. Disharmony in a harmonious world is bound !b u@
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collisions and thus finish up. The age of the universe since its
creation cannot with certainty be estimated even in terms of light
years. The Quran cautions thus:

Oyl 1y YT O (lsiall alayy Lads STy
(7-8 aa i)

And the firmanent has he raised high, and he has set
up the Balance in order that you may not transgress
due balance. (55: 7-8)

The heavens stand on account of balance. Imbalance of the
minutest degree can result in their destruction. Similarly
individuals and societies who transgress the limits, lose balance
and meet their doom. Harmony is strength, disharmony is ailment
and death. And man can have a harmonious life only if he lives
according to the commandments and injunctions of God, the
Creator, Man has powers that need to be kept bridled so that they
do not run riot and he does not go astray.

Worship of God means total submission to the bidding and
mandate of God. Without it man fails to attain real manhood. Man
is moulded according to the manner of life suitable for him. And
he 1s guided by the Grace of God for this very purpose. He who
does not obey God loses sight of the real meanings of his life.

(56. i 4ll) O s ¥ iy Gl 2ilalsy

- “I created ginns and men for nothing but to serve
me”. (51:56)

Sheikh Abdul Qadir al-Jilani interpreting the above verse

"y y o snﬁ'ﬁid that one who did not serve God belonged to those who
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did not know why at all had they been created. (4/-Fath ur Rabbani,
P-2135).

To disobey God is to become redundant and absurd,
because to disobey God is to disallow one’s potentialities to be
actualised. To disobey God is to reconcile to exist at sub-human
or rather animal level. Man is essentially in need of God. Man
cannot do without religion. Then why not follow the religion
ordained by God? And it has always been Islam, renewed from
time to time, and with the advent of the Holy Prophet, the
revelation was completed in the form of the Holy Quran. Now,
since the prophecy attained perfection in Muhammad (S.A S) and
the Quran, Islam has been decreed by God as the religion for all
mankind. Sayyad Suleman Nadvi, discussing Islam as the
universal religion states:

“Let us see if any message other than that of
Muhammad (S.A.S) is a universal one. The world of
Israelites was a narrow one; it meant their tribe only.
Their God was the God of Israelites only. It is the
Israilities only who subscribe to the Jewish faith. It is
they alone who are addressed in their gospels. Christ
too was searching for the benighted flocks of Israel
and did not elect to throw crumbs before pariah dogs.
The Vedas were a sealed book to the non-Aryans. The
principle of this monoply in religion was carried so
far that if any Shudra (the untouchable) happened to
hear a word from the Veda, molten zinc was poured
down his ears. The Message of Muhammad (pbuh) the
last Prophet, is the first and the last universal message.
Islam established a League of Nations in which the
Arab and the Persian, the Turk and the Tartar, the
Indian and the Chinese, the Negro and the European
has each a place of equality. As God in Islam lS h?‘,
Rabbul Alameen (Sustainer of Worlds), so th’{' ‘ .
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Prophet of Islam is Rahmat-ul-lil-Alameen (Mercy of
the Worlds) and his message a universal one.

(Islam - The First and Final Religion,. Begum Aisha Bawan
Wagf, Karachi, P.113).

How could Islam afford to be otherwise. The Allah of Islam
who created universe shows no limits, is surely beyond all bounds
of comprehension.

The Holy Quran says:

L5gids iy ol 3t 55 0 B30 21 )
(4-5.cicall) 0 gkzall 433

“Verily, verily your God is ‘one, sustainer of heavens
and of earth and all between them, and sustainer of
the every rising of the sun.” (37:4,5)

Therefore, the final code of life and the instructions
pertaining to enhancement of knowledge contained in the Quran
cannot be appreciated by the adherants of such narrow Jewish
and Vedic codes. The true followers of Islam simply cannot but
be God-like and hence in their overall behaviour they have to be
as universal as the kingdom of God. Muslims are enjoined by
their creator to imbibe the Habits of God. Without that they
could not be true Viceregents of God on earth. But this cannot
come about except through strictly following the Shariah.

Apparently it looks as if the freedom of man had been re-
stricted by “clamping” Shariah on him. In fact it is the only
device which rids him of extremely narrow- personal, carnal,
material and bestial confines. In this regard the following lines

.by Dr; Hossein Nasr are illuminating;
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In the traditional Islamic view. absolute freedom
belongs to God alone and man can gain freedom only
to the extent that he becomes God-like. All the
restrictions imposed upon his life by the Shariah or
upon his art by the traditional canons are seen not as
restrictions upon his freedom, but as the
indispensible aids which alone make the attainment
of real freedom possible. The concept of hurriah
(the word into which freedom is usually translated
today in modern Arabic) is taken from the
post-Renaissance idea of individual freedom, which
means ultimately imprisonment within the narrow
confines of ones’ individual nature. This totally
Western idea is alien to traditional Islam that this
word cannot be found in any traditional text with the
same meaning it has nowgained in modern Arabic.”
(Islam and the Plight of Modern Man. L.ongman London and
New York, 1975, P -21)

The Quran revealed to Muhammad (S.A.S) being the last
revealed book of God has to provide guidance to all mankind till
the last Day. This guidance deals in large measure with the
problems of human life i.e. what is good and what is evil, for
man. Accordingly, man is bidden and forbidden to do this and
that. Man is asked to obey God. He is directed to study nature so
as to be able to understand the principles of nature and the
essence of things. And then he is ordained to look at the past of
man to learn from man’s good and evil deeds and be able to
understand the forces which build and destroy, inherent within
his nature. Thus man is exhorted to know his station in the
universe and his relation with universe and God.

In telling about the universe and especially the factors
affecting the life of man, God the Creator, the Cherisher has told '}Fw_
innumerable things about his creation. Those who read the‘Quran." 4
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and ponder over its meanings are wonder struck. Man, for
reading and knowing the qualities of things is in need of
inventing devices. These devices add to his knowledge and
knowledge in turn enables man more and more to improve his
devices and invest more according to his needs in different fields
of enquiry and research. To enquire is his nature. To invent is his
capacity. He has to strive on. He has to progress till he is face to
face with Reality. Quran says:

O3l 15k e ) al€ i) Lol
(6.3Lassy)

“O you man; verily you are ever toiling on towards
your Lord, painfully toiling - but you shall meet
Him” (84:67)

8 . -2 a = N o
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"So I do call to witness the ruddy glow of sunset, the
night and its homing and the moon in her fulness,
you shall surely travel from stage to stage”.

W e

Man’s travel from stage to stage might have been inter-
preted in the past as his gradual ascent spiritually only. But now
his ascent has assumed the meanings of travelling onward from
planet to planet as well.

The Holy Quran contains verses, so many, which are quite
clear. They convey established meanings. They mostly deal with
Man’s life, individual as well as collective. All commandments
and injunctions are expressed in categorical terms. Similarly

'verses‘dealmg with man’s rights and duties are unambiguous.
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The stories of the past throwing light on various societies which
had, had their day and then vanished, are quite manifest. But
there are many verses the meanings of which have to be
explored. What they convey is allegorically expressed. In this
respect the Holy Quran lays down:

2

f2s eakad ety cadi ekl Y53 54

(7-5) yue ,J‘)}: ...agu:.ﬁ}; _,u.u.gl

“He, it is who has sent down to you the Book. In it
are verses basic or fundamental (of established
meaning). They are the foundation of the Book,
others are allegorical.”

The remaining portion of this verse conveys that those who
have some perversity in their hearts are always after the verses
with unestablished meanings. Those meanings are known to God
only. And those who are firmly grounded in knowledge declare
that they believe in whatever God revealed to the Prophet. They
entertain no doubt about anything in their hearts. They act upon
what they understand. They try to know what they do not know.
They feel that whatever they do not know is beyond their
comprehension. Reality is unlimited while their understanding is
limited. They believe that the Quran contains Truth and nothing
but Truth, be it obvious or allegorical. The height of knowledge
is to know one’s limitations.

Today many of the allegorical verses have become cate-
gorical. Man has continuously been advancing along the path of
knowledge. Maurice Bucaille states that if he had written his
book thirty years before instead of writing it in 1977, he would
have to look at the verses of the Quran pertaining todmrn Sy
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conquest of the universe through some other angle. He would
have taken these verses as containing prophecies. (The Bible, the
Quran und Science P.122 Indiana, Trust Publications)

There are numerous statements in the Quran which scientific
discoveries are verifying today. According to the Quran all living
bodies, right from plants upto human beings were created in pairs.
Science proved it after twelve centuries. The Quran maintained
that all stars and planets revolve on their respective orbits. No
planet can go out of its orbit.. Even the sun is advancing to a
particular goal. Pertaining to the sun, the classical scientists
remained adamant. They insisted that the sun was stationery.
But in 1917 Shapley established the fact of the rotation of sun.
He asserted that the galaxy as well as the sun takes two hundred
and fifty million years to complete their journey on their orbit.
The sun moves at the rate of 150 miles per second. (/bid - P -161).
The Quran declares there are other worlds in the universe like
that of ours'. Science has not been able to establish this fact yet.
Bucaille states that he thought it necessary to pen down this
Quranic truth which is to be borne out by science in the coming
ages or perhaps decades.

The same author mentions another truth told by the Quran.
That pertains to the Bible. The Quran has maintained that the
current Bible read by the Christians, is not the one revealed to
Jesus. The current Bible is a book largely tampered with. His
argument in this regard is as follows:

What initially strikes the reader confronted for the
first time with a text of this kind is the sheer
abundance of subjects: the creation, the explanation of
e certain matters concerning the earth and the animal
'3 mﬁ and vegetable kingdoms, human production. Where
ew] -, monumental errors are to be found in the Bible, I
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could not find a single error in the Quran., 1 had to
stop and ask myself if a man was the author of the
Quran how could he have written facts in the seventh
century A.D. that today are shown to be in keeping
with the modern scientific knowledge.

The author has proved scientifically that the Bible had been
tampered with otherwise it too would have stood the test of
scientific research in matters concerning which the Quran has
been found faultless. The truth put forward by the Quran
demands from us to wail for the new discoveries in coming eras in
respect of facts disclosed by the Quran but not yet substantiated by
science. Science-has vet to evolve 1o a level of understanding the
truth revealed to Holy Prophet. Up to date knowledge of all
departments of science, alongwith mastery over classical Arabic
language is required in order to unravel the mystery contained in
the allegorical verses of the Holy Quran. This is a challenge to
all scientists. Muslim scholars and scientists are the more direct
addressees of this challenge. In this respect too, I would like to
quote Bucaille again; \

“It is easy therefore to see how for centuries commen-
tators on the Quran (including those writing at the
height of Islamic culture) have inevitably made errors
of interpretation in the case of certain verses whose
exact meaning could not possibly have been grasped.
It was not until much later, at a period not far from
theirs, that it was possible to translate and interpret
them correctly. This implies that thorough linguistic
knowledge is not in itsell sufficient to understand
these verses from the Quran. What is needed
alongwith it is the highly diversified knowledge of
science.” (/bid -12) _ ‘.:-{
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This shows that Islam and scientific research go together.
Science in all its ramifications 1s needed for the promotion of
Quranic teachings, to unveil the secrets of the universe and to
make man wiser, commensurate with the unfolding of the Last
Revelation, which is grace, light, guidance and wisdom.

One very important problem for example is the evolution
of man. Has he evolved from a certain species of monkeys or
from a separate, unique cell. The Quran does not show or
indicate the genuineness of Darwinian theory. There are Muslims
who try to interpret the creation of Adam on the lines suggested
by Darwin. But there are others who are of the belief that man
came of a separate cell as seems implied by the Quran. Let
scientists exert more. Perhaps they will reach the level of
knowledge where they find it easy to substantiate Quranic
statements. This question is still not settled by the scientists
amongst themselves. Here is a quotation from William Jenning
Bryan, a renowned scientist of our era, who in his article God
and Evolution” states thus:

Professor Batison is an evolutionist, but he tells with
real pathos how every effort to discover the origin of
species has failed. He takes up different lines of
investigation, commenced hopefully but ending in
disappointment. He concludes by saying; Let us then
proclaim in precise and unmistakable language that
our faith in evolution is unshaken. And then he adds
“our doubts are not as to the reality or truth of
evolution but as to the origin of species, a technical,
almost domestic problem. Any day that mystery may
be solved.” Here is optimism at its maximum. They
fall back on faith. They have not vet found the origin
. of species and yet how can evolution explain life
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unless it can account for change in species. Is it not
most rational to believe in creation of man by a
separate act of God than to believe in evolution
without a particle of evidence.

Returning to revelation, we find one thing quite clear. It is
that revelation is far above the highest level of the philosophy,
art and the science of the era concerned. We will, perhaps be not
far from truth even if we maintain that revelation is far above the
upper most ceiling of human intellect for all times to come. This
is the /'jaz (to render helpless) of revelation. “Miracle™ does not
possess such profundity of meaning as /'Jaz (Miracle) and
magic. It is the learned, skilled experienced and wise individuals
who can appreci-ale the difference between a prophet of God and
a magician. To cite a concrete example mention can be made of
Musa (Peace be upon him) and the magicians of Egypt. On the
side of the magicians were the tricks of magic artfully displayed.
They threw pieces of moving ropes which looked like snakes,
running and playing. When Musa (peace be upon him) threw his
rod it turned into serpent and swallowed up all that the
magicians had faked. At this the magicians fell down prostrate
in adoration saying, “We believe in the Lord of the worlds”™
(Quran, 7:120)

(120-Gil Y1) O s 522 Ll

The question is why only the magicians recognized the
miracle performed by Musa (peace be upon him) and not others?
The answer is plain. The warriors or the scholars or religious
leaders alongwith prominent courtiers were not well versed in
the art of magic. It was not their field. Therefore, they were not
in a position to recognize the difference between what the
sorcerers had performed and what a messenger of God, Musa
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(peace be upon him) had displayed. It was only the Sorcc{re@- »
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who were skilled in the craft of sorcery. It was only they who
could size up magic. It was they who knew where magic ended
and miracle began. The sorcerers. by believing in God, incurred
Pharaoh’s rage. He threatened them with strong punishment by
saying that he would cause them all to die on the cross (Quran
7: 124). They did not budge. All they said was that they had
gone back to their Lord because they had believed in the signs of
God. (Quran 7:125) — And those signs of God could not be
recognised by the on-lookers other than the magicians who were
the best of the sorcerers of Egypt, where sorcery was a popular
and advanced cralfi.

Then we came to Messiah (peace be upon him) the son of
Marvam. His was an era of medical men who would work
wonders. Maseeh (peace be upon him) could do what no medical
man could ever do and would never be able to do. He said.

¢‘Yr5ﬂJwbbe$HMg4‘°JJ T3 75 M ¥ty
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“And a messanger to Bani-lsrail, 1 have come 10 you
with a sign from God, in that I make for yvou out of
clay, as it were the, figure of a bird. I breathe into it
and it becomes a bird by God's leave. And 1 heal
those born blind, and the lepers. And 1 raise the dead
by God’s leave. And I declare to you what vou eal
and what you store in your houses. Surely therein is a

e E ‘,. sign for vou il you did believe.”r 3:49)
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Even the greatest physicians of all times have never been

able to heal a born blind with a touch of hand only or breathe life
into a clay figure of a bird or raise the dead.

Now we come to the /jaz of the Last Prophet of God. His
['jaz is the Quran. It is a perpetual challenge First of all is the
style. The era in which the Last Book was revealed to the Prophet,
was for Arabs the era of linguistic excellence. The Arabs were
proud of their language and their command over it. They were so
proud of their oratory and eloquence that for them all non-Arab
societies were the societies of the dumb. The Quran challenged
them to write a book like that. Then they were asked by the Quran
to prepare the like of ten Suras — any ten suras of the Quran. And
then they were called upon to come forward with even a single
sura (chapter) like any of the Quranic Suras. That challenge
stands. In the long run all the Orators poets bowed belore the
excellence of the Quran, dumb-founded. Afier the spread of Islam
almost all Arab writers, great and small have written on the
marvellous style.of the Quran. In respect of the eloquence, clarity,
rhythm, cadence. fluence. originality, brevity.and perfect structure.
the Quran has been declared peerless and inimitable. Is it prose or

poety? Is it prose-poety or poetic-prose? Neither this nor that. The-

style of the Quran cannot be compared to any specified kind of the
traditional Styles. It is beyond all. It is not man made. According
to Dr.Taha Hussain, the style of the Quran can be described as
Quranic, because it is unique.

Style shows how a message or a statement has been
conveyed. But form and matter go together. The merit of the style
depends on what 1t conveys. One cannot be separated from the
other. The Contents of the Quran deal with truth. Truth about man,
about nature about man’s potentialities, about man’s accounlablhly

and about deeds which are good and which are evil, alongu&
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commandments and injunctions. As observed in the foregoing
pages, Truth about man and nature is a process of perpetual un-
folding. Commensurate with man’s intellectual and scientific
development, things previously hidden are coming to light and as
such are bearing out what the Quran has been saying to its readers.
What looked allegorical is slowly and slowly turning into
categorical. In this regard also Bucaille observes:

“How could a man from being illiterate, become
most important author, in terms of literary merit in the
whole of Arabic Literature? How could he then pro-
nounce truths of a scientific nature that no other
human being possibly have developed at the time, and
all this without once making the slightest error in his
pronouncements on the subject.”

And on the same page Bucaille feels obliged to pronounce; “For
me, there can be no human explanation to the Quran™.

This being the age of scientific advancement, the I'jaz
(miracle) of the Quran is a challenge directed to the scientists
more than it is to the Doctors in Jurisprudence, Sociology. Econo-
mics, Ethics etc. It has been explained in the foregoing pages that
the miracle is always far ahead of the most developed faculty of
knowledge not only in some particular age but in all ages to
come. Contemporary scientific advancement is at least set on the
path leading to truths told by the Quran. And since it is the
scientitists only who can really appreciate this facet of the Quran
hence it should attract the attention of genuine scientists far more
than that of others. Pharoah’s Sorcerers were the masters of their
craft; only they could understand what Musa (peace be upon him)
brou%_t;t‘, about. Now it is the scientists who can tell the
contemp@rary unbelieving ‘Pharoahs” of the domain of science
that what Muhammad (5.A.S) brought for humanity is a

i hﬁ;rpelual sign of truth discovered as well as discoverable. It is
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only scientists who are in a position to preach true belief to the
atheists who are proud of their knowledge but who are ignorant
of things. Ab Nuwas, one of the renowned poets of the Abbassid
age reproached Nazzam, a follower of Al-Jahiz, known as a
philosopher and theoretician, in the following verse:

a5
Mlcsloiz o2 s ki

“Tell the one who proudly professes knowledge in respect
of philosophy that he has committed to memory one thing but
has forgot so many things”

Without belief in one and only one God, the Creator of the
universe, various approaches adopted by science in diverse
branches of knowledge cannot be really co-ordinated. They can be
co-ordinated easily if they are looked at with reference to the
Creator. Universe is universe and not multi-verse because its
creator is one. But why cannot there be more than one God?
Reason given by the Quran is this:

Bl Ly a0 Gl V) T s i)
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“If there were (other) Gods beside one Allah, then
verily both (heavens and the earth) would have been
disordered.” 2/ : 22)

Unity of God is thus a pre-requisite for the cosmic order 3

and the harmony prevailing in the Universe. ' ‘o

All laws of nature are God's laws. Man’s nature conforms, =
with the nature of the universe. But man is much more than théix' T
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nature manifested in the universe. Nature 1s not self-conscious. It
cannot be its own critic. Man. through the studv of nature,
propounds theories. He ponders over the all-encompassing system
operating in the whole structure of the universe. His studies and
discoveries enable him to subjugate the forces of nature and put
them to his use. This is what Quran tells of man’s potentialities.

This clearly shows that there is absolutely n elbetween
science i.e. the Ia\W_and the teachings of the Quran. In
the foregoing pages it has been explained how Mr.Bucuille had
brought into bold relief the conformity between the Quran and
science. The Quran is the harbinger of science, so many facts
disclosed by the Quran, fourteen hundred years ago are being
corroborated by the development of scientific knowledge now in
the twentieth centurv. And still there are so many things to which
the Quran had directed the attention of its readers but which canot
be definitely explained for the present. If the scientific progress is
not interrupted by some irresistible catastrophe as a result of the
spiritual immaturity, of the leaders of human society, science may
become capable of unfolding the Quranic allegories more and
more. For Islam science is an ally and an assistant. The
confrontation between religion and science in Christianity was the
result of the fact that the truth revealed to Jesus Christ had been
tampered with Christian scientists found religion a stumbling
block in the way of scientific progress. It was an unfortunate
situation. A scientist had to discard so many * beliefs™ preached by
the Churchmen. In reality they were not the beliefs based on true
revelation. They were wrong notions based on words of the Bible.
which in reality did not belong to the real Bible revealed by God.
But the Churchmen held the whole Bible true. Facs raised their

iy '_heads They were the facts established by science. They were

3 ¥ & efutable. But they were contrary to the contents of the Bible.
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Then it became incumbent on a Christian to be either a christian
or a scientist. Here is for example John Mc¢ Murray. who is
caught up in the same dilemma as to whether he can remain a
scientist and a Christian both. This is how he feels:

“Science and religion are not logical definitions.
They are forces in the world of men and in the minds
of men. The struggle between science and religion
goes on in us and-it is a real struggle. a dramatic
struggle, often a tragic struggle. It is not a controversy
between science in the abstract and religion in
abstract; not even between religious people and
scientific people. a modus vivendi could be found on
a basis of live and let live. It is a deep seated schism
in the personal life of intelligent modern man who
wishes to be honest and sincere with himsell. Can 1
be at once sincerely scientific temper in me
compatible with my tendencies towards religion. Can
I honestly be at once a scientist and a Christian or
must | sacrifice one urge in myself to the other.”
(Reason & Emotion, Fabre Lid. London, 1935, PP.177-78)

On the contrary, the Quran exhorts its readers to study
nature keenlv and ponder over it deeply. The following verses are
Just a few examples in this regard:

u,:....." g ".,;.J\_, J,);.ijl ',...M..Jl_, JL+..Il ;j,;JIrSJ,_-C...;,
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For vou God has subjected the night and the day. the
sun and the moon: the stars are in subjection to His
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command. Verily in this are signs for the people who
are wise. (16:12)
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Assuredly in the creation of the Heavens and of the
earth; and in the alternation of night and day: and in
the ships that pass through the sea with what is
useful to man: and in the rain which God sends
down from Heaven, giving life to the earth after its
death and scattering over it all kinds of cattle; and in
the change of the winds, and in the clouds that are
made to do service between the heaven and the earth
— are signs for those who understand. (2:164)

Loty il el 5Lty SR 3 AT KT (e o3ty
S 5 S 51 38 © 28 ol ¥ il
il 3k O Gyl ¥ il by 2
G Liada by 8IS ¢ Laga €T T2 G sl
15 {18 lall 0o S0 0y e L a5 10
Pofesfdauinadolonis® §10 0 s 0q@3e o 2 ags 1= 1 4.2
Pookl Pl ey Lol LI &3y Dliel o2 Suay

(97-99 pLai¥1) © 45l et ¥ 113 3 &+ aaigy 528 LI




THE QURAN AND MAN'S SPIRITUAL EVOLUTION 43
And it is he who Has ordained for you that you may
be guided thereby in the darkness of the land and of
the sea. Clear have we made Our signs for men of
knowledge. And it is He who has created you of one
breath and has provided you abode and resting (in
the womb) Clear have we made our signs for men of
insight. And it is He who sends down rain from
Heaven; and We bring forth by it the buds of all
plants and from them bring we forth the green
foliage and close- growing green, and palm trees
with sheaths of clustering dates, and of grapes and
the olive and pomegranite. like and unlike. Look you
on their fruits when they ripen. Truly therein are
signs unto people who believe.(6:97,98,99)

Nature is God’s wisdom and reason. It can be understood
by men who have wisdom and reason. It is obvious that the level
of understanding is not the same for all the human beings. They
have to be helped so that their intellect is fed and along with it
their capacity to understand. Study of nature demands the
knowledge of different sciences. The knowledge of different
sciences is enhanced by the study of nature. But be this
theoretical or practical, all this study is to be done, according to
the Quran, with reference to God. Says Igbal,

“No doubt, immediate purpose of the Quran in this
reflective observation of nature is to awaken in man
the consciousness of that of which nature is regarded
a symbol. But the point to note is the general
empirical attitude of the Quran which engenders in
its followers feeling of reverence for the actual and |
ultimately made them the founders of modern is
science.” ' ":ﬂ

WeH
And then , after a few lines, Igbal adds at the same page; gwi%y
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“The Quran opens our eyes to the great fact of change
through the appreciation and control of which alone it
is possible 10 build a durable civilization.”

There are scores of verses in the Quran that urge and per-
suade human beings to accumulate knowledge and wisdom.
According to the Quran those who are blessed with wisdom are
blessed with abundance of good. Those who live as seeing
understanding and believing individuals are truly alive human
beings. They have light. They have sight. Otherwise they are
like the blind people whose hearts have been locked — And only
apparently they are alive, inwardly they are dead. They are just
breathing dead bodies. Here are a few examples of exhortation
for humanity to exert their powers of thought. observation and
intellect.

(221-9,all) O &35Sa5s “ulal wulall i osils

“And (God) makes His Signs clear to mankind so
that they may remember™ (22 22/)

(3-a3l1) ©y),<85 0 o oL W 3%

“Lo! herein is indeed a portent for people who reflect
(13:3)

(25-patl 1) O S lal Lulill T AN L sy

“He coins the similitudes for manking in order that
they may reflect” (14 :25)
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“Thus Allah brings the dead to life and shows you
His portents so that you may understand (2:73)

O Ll ok e 4Tl 37
(24. 5 53d1)

“Will they then not mediate on the Quran or are there
locks on their hearts™ (47 :24)

(76. 5,11) O,laas Y6F

“Have you no sense?” (2: 76)
(219 051) OySEE5 pIal eilil 187 Al 2585 ellag

“Thus Allah makes plain to you His Signs that haply
you may reflect”™ (2 :219)

J
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“and he who has been given wisdom he truly has received
abundant good. But none remember except men of
understanding™ (2 - 269)

(103- o ,ul1) O ylpala IslS ]
“If only they had known™ (2:103)
(186- 2,20 O {333 il

“In order that they may be led aright™ (2: /86)
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“We have detailed our revelation for a people who
have knowledge™ (6: 98)
(3= il e Y1) OS5 L s

“Little do you recollect™ (7 :3)

(97 - plas¥1) O palag pil il GG 23

“We have detailed our revelation for a people who
have knowledge™ (6:97)

(98 . pLa¥1) OF4iic o3l el Glad o
“We have detailed our revelations for a people who
have understanding” (6:98)

(3-ile Y1) 0 5, S5 L WG

“Little do you recollect™ (7:3)
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“The blind man is not equal with the seer. Nor is
darkness tantamount to light. Nor is the shadow equal
with the sun’s full heat. Nor are the living equal with
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the dead. Lo. Allah makes who He will to hear. You
cannot preach to those who are in graves”

(35: 19 -22).

Anyway, ours is not a universe beyond understanding. It is
an ever-expanding and ever developing universe. Man whom
God has equipped with material as well as spiritual powers, has
to toil constantly, consciously and wilfully to maintain his
dominance over the forces of nature. If he slackens, he falters.
For him to rest is to rust.

Islamic thought and especially Muslim view is imbued
with this very spirit. Iqbal explains this fact:

“Thus all lines of Muslim thought converge on a
dynamic conception of the universe. This view is
further reinforced by Ibn Maskawaih’s theory of life
as an evolutionary movement and Ibn Khaldun’s
view of History, History or in the language of the
Quran the Days of God. It is one of the most
essential teachings of the Quran that nations are
collectively judged and suffer for their misdeeds here
and now” ( The Reconstruction, 1944 P.138) A Study of
History (abridged) Vol.LP.61.

History as the “Days of God” conveys that life should be
regarded as an organism. Nations are connected with previous
nations as our generation 1s linked to its predecessor and successor
generations. History is a perpetual movement. Every moment the
universe is a new universe. Hence no man can afford to be inert
physically or mentally. One has constantly to be alert, up and
doing. Time gives no special consideration and makes no
concession 1o any individual or society. Those who capture the

spirit of creation and change, they also know what not to do. They'v it
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subjugate time, otherwise they are subjugated by time. There are
people who know this fact and act accordingly, they succeed.
There are others who do not act. Thev fail to achieve their ends.
They are subjugated and trampled upon by others.

History is the record of the deeds and behaviour of the
generations gone by Professor Toynbee delines history precisely
as follows:

“What we call history is the history of man in a
civilized society.” (4 study of History, abridged Volume -1

P-G1.)

Professor Tovnbee explains that if history means all that

" period which human beings have spent on this earth. the civilized

span will be only two percent of the total. Keeping this in view,
perhaps it would not be far from truth if history, as a particular
branch of knowledge. is considered as a link with the dawn of

history. Prehistoric ages. on the contrary should be studiéd under
the title of Anthropology.

Now if the history is taken to be the story of the past, then
what is the purpose served by the study of History? Should it be
studied as we study fiction? That eventually would mean a sort of
amusement. Surely it 1s not like this, at least Muslim historians did
not accept it as fiction or fable, In fact. the view point of the
Muslim historians is influenced by the Holy Quran. The Quran
asks the human beings time and again “to go through the world
with open eyes and diligent hearts” so that they may see what was
the end of those before them. They were superior to these people
in strength: They tilled the soil and populated it in greater numbers

“ihan these have done™ (30:9)
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Abdullah Yusif Ali, interpreting the above quoted verse of
the Quran, states:

“Let not any one generation think that it is superior to
all that went before it. We may be heirs to all the
ages, in foremost files of time. That is no reason for.
arrogance, but on the contrary, adds to our responsi-
bility. When we realise what flourishing cities and
kingdoms existed before, how they flourished in
numbers and prosperity, what chances were they
given and how they perished when they disobeved the
law of God. we shall feel a sense of humility. and see
that 1t was rebellion and sell will that brought them
down.”

Those who transgressed the limits and succumbed to greed
and carnal pleasures, were annihilated. There were others also
who lost their sense of proportion on account of power. Power
corrupted them so much so that they saw in themselves the
altributes of God and declared that they were Gods. The reality
was simple: they had ceased to live as human beings. What else
could be the result. They collided with the pervasive order of
God and became extinct.

Whenever and wherever human beings lose this balance

the inevitable consequences are anarchy, cruelty, chaos, blood- ¢

shed, carnage, ruin. All the prophets of God preached justice,

."' {.‘r‘-
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equilibrium, individual as well as collective, in all fields of life.
They instructed the people to outgrow animality and attain
humanity.

Man is not all matter. Man is not all soul. Soul and matter
go together. Balance has to be maintained. Wherever in some era
and in some society the great majority of individuals became
temperate, society became strong, prosperous, integrated and
free. It is only this kind of society which can produce great
individuals who in turn add glory to the society — sometimes to
all mankind. But the hard fact is that temperateness and
equilibrium are seldom maintained for a long time. Ease brought
about by affluence and nonchalance, resulting irom a sense of
security begin to tell. Then the bell tolls. That is the march
towards the end.- Ups and downs, with short intervals in between,
be they material or spiritual, construct the story of man in society.

What else history is? One should not forget that man
himselfl is the author of this sad and happy story, repenting now
and taking pride then. He is the author because he is a thinking,
analysing and foreseeing existence. He is not like inert matter.

He does not belong to the world of plants and animals as
such. History asks man to feel his responsibility and be always
on the alert. History is among the books of God. It must be
studied in the light of the Book.

Taqiy-ud-Din Magrizi, in his renowned book al/-Khitat,
writes;

“In short there are two Kinds of knowledge rational
{5 and revealed. One should be proficient in both kinds
Y r - “"\ of knowledge according to our needs. After that one

. should get absorbed in the study ot history and
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speculate over the lessons taught by it. He whose
heart is open and eyes awake, by the Grace of God
gets to know as a reward for his deep thinking the
ruinous end of those who prided in their wealth and
fighting forces. And so on and so forth.”

Muslim historians look at history according to the direc-
tions given by the Quran and according to the spirit imbibed by
them through deep study of the meanings of the Quran.
Regarding the Mugaddimah of 1bn Khaldun, Igbal’s opinion is
as under:

The truth is that the whole spirit of prolegomena of
Ibn Khaldun appears to have been mainly due to the
inspiration which the author must have received from
the Quran. Even in his judgements on character, he is
in no small degree indebted to the Quran.

The Quran urged its readers to study the universe, to learn,
to understand and then teach others. The Holy prophet had
declared:

Gld e o 250 AL
“The learned are the trustees appointed by God for
his creatures™ (human beings)
And similarly He stated:
sl i (g el Gl e

“He who seeks knowledge is like one who strives -
and fights in the cause of God, till he retuns” _ r e ]
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And the following is one of the most celebrated sayings of
the Holy Prophet in respect of the search for wisdom:

(0 egall s LT
“Wisdom is the stolen property of the believer™.

Through this saying of the Holy Prophet Muslims are
instructed to learn wisdom wherever they get it. It is like the
stolen property of a believer who always can lay claim on i,
when he comes to know of its whereabouts. This was the
spirit behind their drive for brilliant achievements of in diverse
fields. Dr.S. M. Yusuf states: (4/-Illan Bi-al-Tawbikh, Urdu translation,
Markazi Urdu Board Lahore, The Reconstruction, P-139, Fmz-ul-Qadeer,
P.43).

“Islam would assimilate boldly. frankly and
thoughtfully all progress in arts, sciences, industry
and technology in all parts of the world and would
allow no false sense of pride or contentment to
disdain the benefits and conveniences resulting from
them. At the advent of Islam the Arabs had few traces
of civilization in their desert land, they learned
assiduously and with genuine appreciation and
gratitude from other peoples — from those who
accepted Islam and those who did not. not
excluding even those who remained opposed to Islam.
At no time in their long history did they experience
the drag of a tendency to be arrogantly retrogressive
or static, their ambition being always to be able to
make a worthy contribution on their own behalf to the

civilization.”

i {,';;..-m\ general advancement of mankind in science and
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This 1s what Islam requires from all genuine human beings.
Every step a man takes is the test of the purity of his intentions,
his reason. determination and belief in God. His reason has
always to be at work, always analytical whether the step is in the
right direction. If one is convinced of the ‘righteousness of his
intentions and correctness of the step he takes, then he should not
waver if the path leading to the goal be tedious. He has to put all
possible effort and has not to worry whether he succeeds or not.
As a responsible human being he is to endeavour according to the
best of his capabilities. All the reward is in the hands of God.
"~ According to the belief of a Muslim, all those persons are
successful in the eves of God who lay down their lives in the
course of their righteously cherished goals. Hence every
determined step, with trust in God is a goal achieved. If that be
the attitude then no path is difficult and no goal unachievable.
May be in the eves of God many who die enroute are more
successful than many who reach the destination. It all depends on
the sincerity of purpose. God rewards effort according to the
degree of punity of intentions behind the effort.

And here enters the question of life after death. The
unbelievers say.they die. and become extinct. Their existence
ends with death. Thev are of the opinion that they are mere
matter and with death the matter is devoured up by matter, be it
earth or water. In respect of life after death, the stance of
unbelievers is, in the words of the Quran:

Bl sl L 5 Opas) (2 pllal) s 2 U
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“He says, who can give lile to dry bones which have
become decomposed? Say, “He will give them life
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who created them for the first time”. (36:78-79)

God’s reason is that to reassemble the pieces is much
easier than creating out of nothing. It is God All-Mighty. who
created all matter and is still creating. To create means to bring
about out of nothing:

0%l 2 K e ) & s IR i
(1- ,bLs)

“He adds to creation as He pleases, for God has
power over all things™ (35 :1)

Hence the horizon of a Muslim’s thought also goes on
expanding. He believes in hereafter. For him there is no break in
his progress. It goes on and on. never coming to any end. It has,
according to Islam no end. By the Grace of God man’s knowledge
is constantly on the increase. Man in recent past has been able to
invent a sort of highly sophisticated camera called “Evapora-
graph”. Regarding what this camera can do Waheed-ud-Din Khan
states as under:

“I am now sitting in the mosque. After a while, 1 will
leave this place. But during my presence here, rays
that emanated from my body will remain here. And
with the help of that “Evaporagraph” my photo can
be prepared from the vacancy created by me. But
these cameras for the time being can take the
photographs of rays, within a few hours (after the
object left the place). After that they cannot. These
cameras work with the help of infra red rays and can
take a photograph both in light and darkness. They
are to begin with, put to use in England and America.
A few years ago, some mysterious air-plane encircled



THE QURAN AND MAN'S SPIRITUAL EVOLUTION 55

over New York. After it disappeared the said camera
was used to know what kind of the air plane it was.
And thus they came to know of its shape.”

This machine is an ordinary invention of man who himself is
the creation of God. And that machine is still in the preliminary
stages., God knows where its progress would end. Yet one thing
is reasuring that this machine has successfully proved the
possibility of life after death. If an apparatus, prepared by the
hands of man, can given the picture of man by arranging the
particles of rays emanating from the body at a certain place,
even a few hours after his having vacated that place, then why
cannot the creator of man have the power to reassemble the
decomposed body of man and enliven it?

With belief in life after death man can work more
courageously and at the same time more responsibly. The modern
man who possesses horrible weapons of destruction is in need of
values that can make him look at his own self as a being highly
valuable. Then perhaps he may become capable of knowing the
worth of other human beings. Professor Yusuf Ibish of the
American University of Beirut and states:

“When you cease to believe in God as Creator. then
man becomes creator; and as God Created us in His
own image, we like to create others in our own image.,
Development has become an obsession, not only with
the industrialised world but with the nations who look
for industrialisation. Never in the history of mankind
has man been more dangerous to himself, because of
the lack of proportion between technical know-how
and spiritual strength”™.
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There are persons who come of age in respect of years but
who remain minors with regard to moral behaviour, As human
beings they fail to attain maturity. To cross forties or even
sixties does not make a person humanly mature. Academic
degrees are no certificate in respect of soundness of character.
High degrees in learning do not make the degree holders kind to
others. Degrees do not teach generosity, politeness, sympathy,
sacrifice, fidelity and truthfulness. Process of learning turns out
learned persons. Persons become humanised only when they
imbibe Godly traits. God has been benevolent to mankind from
the very beginning, in sending His words and prophets who
were God’s words turned flesh. Revealed teaching and guidance
is man’s spiritual need. Man inwardly hungers for this nourish-
ment but on account of wrong education, and upbringing along
un-Godly lines, does not grow into what he is meant to be.
According to the Holy Quran all revealed religious were Islam i.e.
surrender to God. To live according to God’s guidance was for
man to live really as human beings. Now it is the duty of those
who possess most perfect code of life and the last revealed book,
to guide human beings in becoming truly human. This is why the
Quran has expressly stated:

RS o o
(110-g! e J7) OLSEJL:.:U}_‘,‘J_'-;:, Gl e
“You are the best of the people deputed for mankind,

enjoining what is right, forbidding what is wrong and
believing in God™” (3:110)

1

' f- 1 The above verse shows that the Muslims are responsible for
AL the spiritual uplift of all human societies. They have 10 issue and

o g s o ,i;mplemem orders in respect of all what is right and have 1o forbid

all what is wrong. And they can do so only when they themselves
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believe in what they enjoin and forbid. Before those whom they
want to guide they themselves should follow the Godly path in
sincere belief. To enjoin and to forbid implies power to do so. It
means Muslims are ordered by God to establish His Law in the
world and that can happen only if the true Muslim Peoples rule the
world. This meaning is vividly manifest in the following verse:
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(60- JLisYT)

“Against them make ready vour strength to the utmost
of your power, including steeds of war, to strike terror
into (the hearts of) enemies of God and your enemies
and others besides, whom you may not know, But God
does know™(8.:60).

Societies not brought up along humanitarian lines are spiritu-
ally immature. Like ruthless despots they are at animal level. They
want to do what thev will. They do not know what is good to them
and to others. Driven by their lust they would destroy whatever
stands in the way of what they intend to get at. Therefore, human
societies where peace and humanity prevails are to be defended.
For this purpose-force is needed. If a few centuries ago it were the
steeds of war which made the swiftest means of attack now it is
the most sophisticated war places which serve that purpose. The
sword has taken the shape of missiles and atomic and hydrogen
bombs. Therefore, those who are ordained by God to establish His
Law are clearly directed to be most advanced in respect of
technology so that they may be able to strike terror into the hearts
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of those who are out to destroy humanity at large on account of
their savage lust encouraged by their striking power. Muslims
have to teach the so called powerful societies how to become
humans. Muslims have to defend their own societies as well as
other weaker societies against the onslaught of irreligious and
inhuman powers equipped with cruellest devices of destruction.

This sense of responsibility had made the Muslims strong.
They led the world for about ten centuries in all fields of life.
They taught morals. They discovered the attributes of things
hence became masters in sciences, especially in medicine. They
learned the art of constructing huge ships. They became the most
advanced builders of castles, bridges and mosques. Westerners
like Sarten have paid tribute to their performance in diverse fields
of life. Dr.Hossein Nasr’s book Science and Civilization in Islam
is an excellent narration of what Muslims did in the fields of
learning and to what heights they rose in respect of education,
cosmology, cosmography, geography, natural history, mathe-
matics, astronomy, medicine, philosophy.

Muslims should ponder over their crucial role. It is they
who have to act as the saviours of humanity. It 1s they who
possess the most perfect code of human behaviour. It is they who
have to become examples of true humanity and then, it is they
who have to establish the law which is the most dire need of
present day human societies so that they guard themselves against
their own outrages.



THE QURAN'S CALL --- KNOW
AND CONQUER

Man’s conscious effort to realize himself is a perpetual
effort. Man cannot afford to be negligent. He is supposed to be
always on the alert, always on the right path and progressing.
This is what a saying of the Holy Prophet demands.

“He whose two days are equal has been cheated and
he whose yesterday was better than his today his lot
1s deprivation”. (4/-Fath-ur-Rabbani - Maktaba Mustafa
al-Babi Qairo 1968 P.80)

If today and yesterday are equal it means something has
been lost. Today should have been better than yesterday. But if
on the contrary, today be worse than yesterday the loss would
really be deplorable. Man has always to be conscious that he is
on the right path. He has always to be cautious lest he should go
astray. Only by dint of a perpetual onward march, a march
studied and wakeful, can man attain the ability to reach his own
self. According to Igbal.

“The main purpose of the Quran is to awaken in man

the higher cgnsciousness.of his manifold relations
with God and the universe.” (TheReconstruction, P-8)

Man cannot know himself but through God. He cannot
make himself the master of universe, as the Vicegerent of God, < o
unless he knows the mysteries of creation : ‘:‘3’ “l
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“Travel through the earth and see how God did
originate creation”. (29:20)

The study of God’s innumerable wonders in the world
widens man’s vision. And in proportion to what he knows, he
aspires to judge of what is unknown.

God has made man potentially capable of attaining the
knowledge of his secrets. In Sura al-Bagara it is stated that God
demonstrated to angels that man knew the names of all things
which angels did not know. What the relevant verses of the
Quran convey is that man i1s vested with capabilities elementally
different from those of angels. Human beings, by and by,
understand the world they live in. They had been armed with a
vision categorically different from that of angels. Human
beings, moreover, had been equipped -with determination and
forbearance which was beyond the capacity of angels. The

Quran declares that the universe created by God has been made
subservient to man.

ool 3y iyl G AT A, a3y
(20- ;il)

“Did not you find that God has made everything in
the heavens and earth subservient unto you”. (37:20)

- "":}’ . It was an gnnounce@ent to establish the superiority of man
“ i to all what lay in the universe. But the potential superiority of
“man could translate itseif into actuality on the attainment of
knowledge and understanding. Man’s physical strength was no
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guarantee of his vicegerency over forces much stronger than
him. Man’s real strength is his superior intellectwat=and.spiritual
powers. Man could in the long rumto the sphere of
essence of things and could define them. Surely it is man who has
been able to define things. Angels could not do that. This ability
of man lays in the fact that he essentially did not belong to matter.
A thing arising from amongst things could not become capable of
analyzing those very things. Here is a statement about
T.H.Green’s opinion in this regard.

“Green begins his reconsideration by raising the
question, whether a being that was merely the result of
natural forces could form a theory of those forces
explaining himself. If not, if science pre-supposes a
principle which is not one of the facts which explains,
then we shall have learned that at least in respect of
knowing, man is not merely a child of nature, but 1s
higher than nature. Green argues that because the data
of the natural sciences are all given within conscious-
ness, the latter is the pre-requisite for our knowledge
of nature and cannot conceivably be the by-product of
natural forces as Huxley was maintaining”.
(Masterpieces of World Philosophy, Harper and Brothers.
New York: 1961, PP. 682-83)

To know is man’s wont. He begins to fulfill himself
through knowledge and progresses through belief m God and His
Grace. The Holy Prophet is reported to have invoked Allah:

“0 Allah show me the reality of things as they
actually are”

This prayer as, is a desire to see the realities unveiled — a
clarion call to scientific research. The first verse of the Quran
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revealed to the Holy Prophet is:
(1-3a01) O 315 (gill el el 53]

“Read (O Prophet) in the name of your cherisher
who created”. (96:1)

This verse lays down that whatever a believer reads,
studies, observes, experiences and learns is to be with reference
to God who creates and brings to being, whatever He likes, he
created out of nothings. Creation necessarily implies this
meaning. The direction has thus been indicated. No knowledge
is in the right direction if not God-oriented, whatever the
department and the level of knowledge. Only the creator knows
the reality and significance of things created. Only through his
Grace can man know things in their true perspective. Without a
sense of comprehensiveness and a notion of mutual relations of
things, nothing can be really known,. All things in the universe
from an atom to the biggest planet are bound to each other with
a magnetic universal soul. Nothing can lead off. Man is made
aware of that, again and again, by the Holy Quran. There is no
cleavage, no disproportion, and no flaw in the universe,
otherwise it could not be a “universe”

b 23 g ol 512 i 63 Ll o i IR il
iy o8 el gl 1 0kl r 615 Ui Siadll g
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“He who created the seven heavens one above
another. No want of proportion will you see in the
creation of (God) Most Gracious, so turn your vision
again. Do you see any flaw? Again turn your vision,
a second fime; Your vision will come back to you
dull and discomfited, in a worn out state”.(67:3,4)
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We are asked to observe and study the universe again and
again. The tone bears a strain of challenge to man who is
blinded, either by his pride or ignorance. His creator jolts him to
be aware of his real position and capacity. He is, time and again,
asked to know that the scope of his sense perception is limited.
He cannot visualize the vastness of the universe. Nor can he
penetrate beyond the grasp of mans sense perception. For this
purpose spiritual and intuitive device is needed.

Man who has been given the faculty of choice and discrimi-
nation i1s persuaded to make his life well-arranged and balanced
because the world he lives in, is defectless. It is per- fectly
harmonious. Disharmony in a harmonious world is bound to
cause conflicts. The age of the universe since its creation cannot
with certainty be estimated even in terms of light years. The
Quran cautions thus:

O &faal i 1525 Y10 il a3y 4ad ALy

(7-8 (yaa )

“And the firmament has he raised high, and he has
set up the Balance in order that you may not trans-
gress due balance”. (55: 7-8)

The heavens stand on account of balance. Imbalance of the
minutest degree can result in their destruction. Similarly,
individuals and societies who transgress the limits, lose balance
and meet their doom. Harmony is strength, disharmony 1s aillment
and death. And man can have a harmonious life only if he lives
according to the commandments and injunctions of God, the
Creator. Man has powers that need to be kept bridled so that they
do not run riot and man does not go astray.

Worship of God means total submission to the bidding and
mandate of God. Without it man fails to attain real manhood.
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Man is moulded according to the manner of life suitable for him.
And he is guided by the Grace of God for this very purpose. He
who does not obey God loses sight of the real meaning of his
life.

(56~ i) Oyt Y1 ity ot edaley

“I created ginns and men for nothing but to serve
me”. (51:56)

Sheikh Abdul Qadir al-Jilani interpreting the above verse,
remarked that one who did not serve God belonged to those who
did not know why at all had they been created. (A/-Fath ur
Rabbani -215). To disobey God is to become redundant and
absurd, because to disobey God is to disallow one’s potentialities
to be actualized. To disobey God is to reconcile to exist at
sub-human or rather animal level. Man is essentially in need of
God. Man cannot do without religion. Then why not follow the
religion ordained by God? And it has always been Islam, renewed
from time to time with the advent of new prophets till it became
perfect with the advent of the Holy Prophet and the completion
of revelation in the form of the Holy Quran. Since the prophecy
attained perfection in Muhammad (S.A.S) and the Quran, Islam
has been decreed by God as the religion for all mankind. Sayyad
Sulaiman Nadvi, discussing Islam as the universal religion states,

“Let us see if any message other than that of
Muhammad (S.A.S) is universal one. The world of
Israelites was a narrow one; it meant their tribe only.
It 1s the Israelites only who subscribe to the Jewish
faith. It is they alone who are addressed in their
gospels. Christ too was searching for the benighted
flocks of Israel and did not elect to throw crumbs
before pariah dogs. The Vedas were a sealed book to
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the non-Aryans. The principle of this monopoly in
religion was carried so far that if any Sudra
happened to hear a word from the Veda, molten zinc
was rolled down into his ears. The Message of
Muhammad (Pbuh) the last Prophet, is the first and
the last universal message. Islam established a
League of Nations in which the Arab and the
Persian, the Turk and the Tartar, the Indian and the
Chinese, the Negro and the European has each a
place of equality. As God in Islam is Rabbul
Alameen (Sustainer of Worlds), so the Prophet of
Islam i1s Rahmat-ul-Lil-Alameen (Mercy of the
Worlds) and his message a universal one” (Islam - The
First and Final Religion,. Begum, Aisha Bawani Wagf,
Karachi, P.113).

The Holy Quran says:
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“Verily, verily your God is ‘one, sustainer of
heavens and of earth and all between them, and
sustainer of every rising of the Sun”.(37:4,5)

The true followers of Islam simply cannot but be God-like
and hence in their overall behaviour they have to be as universal
as the kingdom of God. Muslims are enjoined by their creator to
imbibe the habits of God. Without that they could not be true
Vicegerents of God on earth. But this cannot come about except
through strictly following the Shariat. Apparently it looks as if
the freedom of man had been restricted by “clamping” Shariah
on him. In fact it is the only device which rids him of extremely
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narrow personal, and, material confines. In this regard the follow-
ing lines by Dr.Hassain Nasr are illuminating:

“In the traditional Islamic view, absolute freedom
belongs to God alone and man can gain freedom only
to the extent that he becomes God-like. All the
restrictions imposed upon his life by the Shariah or
upon his art by the traditional canons are seen not as
restrictions upon his freedom but as the indispensable
aids which alone make the attainment of real
freedom possible. The concept of hurriah (the word
into which freedom is usually translated today in
modern Arabic)is taken from the post-Renaissance
idea of individual freedom, which means ultimately
imprisonment within the narrow confines of one’
individual nature. This totally Westemn idea is alien
to traditional Islam. This word cannot be found in
any traditional text with the same meaning as it has
now in modern Arabic” (Islam and the Plight of Modern
Man. Longman London and New York, 1975,P-21) '

The Quran revealed to Muhammad (Pbuh) being the last
revealed book of God has to accord guidance to all mankind till
the last Day. This guidance deals in large measure with the
problems of human life i.e. what is good and what is evil for
man. Accordingly, man is bidden and forbidden to do this and
that. Man’s nature is immutable. The principles of nature are
also immutable. Man is asked to obey God. He is directed to
study nature so as to be able to understand the principles of
nature and the essence of things. And then he is ordained to look
at the past of man to learn from man’s good and evil deeds and
be able to understand the forces which build and destroy,
inherent within his nature. Thus man is persuaded to know his
station in the universe and his relation with universe and God.
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In telling about the universe and especially the factors
affecting the life of man, God the Creator, the Cherisher has
provided authoritative comments about His creat ion. Those
who read the Quran and ponder over its meanings are wonder
struck. Man, in order to know and understand his surroundings,
needs to develop systems of knowledge and various learning
devices leading to different fields of enquiry and research. To
enquire is his very nature. To invent is his capacity. He has to
strive on. He has to progress till he is face to face with Reality.

O Gill L& el I & el pladlh g0
(-6 slazsyi)

“O you man; verily you are ever toiling on towards
your Lord, painfully toiling - but you shall meet
Him” (84:6)

331 51,0 © 323 ity © 353015 2l o
(15-19352391) 0 3ib (e Lish i<

“So I do call to witness the ruddy glow of sunset,
the night and its homing and the moon in her
fullness, you shall surely travel from stage to
stage”. (84:16-19)

Man’s travel from stage to stage might have been inter-
preted in the past as his gradual ascent spiritually only. But now
his ascent has assumed the meanings of travelling onward from
planet to planet as well.

S
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IQBAL ON BELIEF IN TAUHEED
FOR GROWTH OF SELF

The essence of Allama Igbal’s thought as depicted in his
poetry seems to be the ardent desire to help man to become a
genuine human -being because only then he can attain his real
“Self’. Well said an Arab thinker:

“Worship iron and you become ironish, worship
wood and you become wooden,”

What the Arab thinker meant was that the object of worship
and devotion impresses on the worshiper and the devotee it’s
dominant character according to the degree of eamestness of the
person concerned. In view of this precept we can visualise the
state of contemporary individuals and societies who worship
machines. Machines have their impact on their “devotees” i.e.
persons whose utter depence is on them. No surprise then if the
behaviour of machine-fed societies is mechanical. People have
become self-contained, self-absorbed and self-addressed like
machines. In the words of Allama Igbal;

:/JGJLJi?'.::‘iLJ:c‘-
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“The Rule of machines deadens the soul. Tools do
away with compassion.”

Man’s ambition to know, knows no limits.His ambition to ,
‘become’ also is boundless. Yet he remains negligent in respect ‘ : i
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of self-knowledge like machines. His own essential identity
remains hidden from his eyes. It does not cross his mind that he
has within him the element which can make him capable of
cognising himself. He then, can realise himself. Man has many
things to attend to, especially the mundane side of things. Things
mundane provoke the mundane interests of human beings,
spiritual side remains ignored and which, by and by, becomes
dormant. Man continues seeking happiness in his success in
material fields. Wealth, administrative status, political glamour
attract his mind. That is not bad. What is bad is the attitude of
getting absorbed in all that, ignoring the essence which is
spiritual. Spiritually alive person looks on all what he gets at, as
his attainments, his achievements. It makes him feel to be the
possessor and master of his gains. On the contrary, a spiritually
retarded person becomes the slave of his requirements and he
behaves as if possessed by his possessions. Apparently occupying
a charir, is in fact a bondman of his status, a captive of his pomp
and an outrider of his own majesty. In final analysis it all comes
to the animal level of human life; instincts having the better of the
spirit. In such a case all possessions and performances exist no
more than decorative pieces attached to bi-ped animals. Without
these precious detachables the animality of man shows itself
pitiably. “A vacancy absorbing space”, as Byron may like to put
it. But a person who nourishes his human essence and strengthens
it, he does not need the crutches of ornamental exhibits and in
case he possesses and even displays some exuberance he does not
become a non-entity if that exuberance passes away. He rather
begins to regain the sense of his elemental superiority. A man
back to his own self is in reality back to the vicinity of Divine

Grace. Maulana Rumi very aptly describes this phenomenon in
the following verse.
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“Conceit in man is nothing but lust and ambition.
Forsake conceit and you hear the message” () ie.
“all except God is to vanish.”

Man as the most exalted creation of God is essentially
superior to the most precious treasures of the world. If he is
given these treasures, it is then a trust of God of which he has
been made the honourable trusty. He possesses whatever he
does, only to dispose it of at God’s command. God thus has
bestowed on him the status of ruler-guardian of his boons. How
can he then stoop low to the level of serfs and servants.
Command is his, delegated to him by the Creator. Supremacy is
given to him by the Supreme. Would that man could recognise
his worth. Allama Igbal says;

Euils: UPT;‘LiLJJ;;
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“You are not for the earth nor for the sky. The
universe is for you, not you for the universe.”

Man is not aware of his digmty because he seldom peeps
into his own self and even if he does, he does this superficially.
He may try to know the secrets of the universe. He may try to-
survey the heights and depths all around him. He may try to do
anything and everything imaginable. But the sorry feature of all
his endeavours is that he never tries seriously to scan his own
inner abode. His inner abode is perhaps more spacious than the
world he lives in. Says Allama Igbal with a strain of sorrowful

rebuke.
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“You behold the world, but you do not behold your
own self. How long will you remain sitting
(wrapped) in ignorance.”

“You should enlighten the night with divine light in
you. You are the hand of Moses hidden in the sleeve.”

“You should set your foot out of the boundaries of
the encircling universe. You are older than it, you are
greater than it.”

This potential of a human being is indicated by God
Almighty Himself when He announced in the Quran that He
breathed His own spirit into the structure of Adam. This
breathing of the spirit has been accepted by the religious
scholars in its literal sense as well as metaphorical one. For
example Jauhari Tantawi takes it metaphorically meaning by it
that God has honoured Adam gracing him with the status of a
special affinity. There are others who maintain that breathing of
God’s spirit into Adam denotes the potentialities of man which
are capable of imbibing the attributes of God. Anyway Adam
stands out as a unique creation in the universe who has within
him the World of Command as well as the world of Creation. He
is a creation reflecting the attributes of the Creator. He is a lump
of clay with a fraction or an iota of the Divine Light. This
unique aspect of man’s existence distinguishes him from all
other existences. That Divine particle, howsoever minute, gives
the “Self” of man an ego-hood essentially different from all
other egoes. Allama Igbal vehemently stresses this point;
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“That particle of Divine Light which we call “Self”
1s a spark of life under the crust of clay.”

There is another honorific status of man. It was Adam’s
knowledge of the names of things. This knowledge was
imparted to Adam by God Almighty Himself It was this
qualification of Adam, before which angels had to surrender,
stating that they did not know more than what God had taught
them, names of things not being a part of that knowledge. Thus
according to Allama Shariati Shaheed, Adam’s first teacher was
God Himself. And it was God Himself who knew what kind of
knowledge and how much of it could be given to the angels and
Adam according to their capacities to accept it. It is obvious that
Adam and not the angels were to deserve the title of the
“Vicegerent of God on earth”. Capacities differed, hence gifts
differed.

Puffing or breathing of the Soul, with all shades of its
meanings as well as the knowledge of the names of things, with
all its connotations, make it incumbent on man to continue to
grow spiritually imbibing attributes of God, with the help of light
within and knowledge of things around. For this purpose proper
potentialities were vested in man. These potentialities were called
the Trust of God of which man was made the trustee. None else
from all the created entities could take upon themselves this
enormous burden of responsibility. Not even the angels could do
it. Potentialities were granted commensurate with the extent of
Trust. Have the sons and daughters of Adam risen to demands of
that Divine Trust? Have they ever understood the meaning of
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accountability. that account. Allama Igbal exhorts the whole
mankind to know the glorious Trust and profound responsibility.
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“Forget not, you are His trustee. How inadvertant
you are not to look upon yourself, (to know
your significance)?”

It is obvious that man can do justice to his function as caliph
of God on earth only when he attains “humanity” in the real sense
of the word. His manhood cannot become perfect unless he
reaches the degree of excellence as the “Abd” i.e. servant of God
And this is what we stated in the beginning of the chapter that the
gist of Allama Igbal’s thought is to make man feel how he can
realize his proper ego, his self, his manhood. He was vested with a
particle of Divine Spirit and he was given the knowledge of the
names of things. This contained the apprehension of the qualities
of things. What was made possible for man was not so for the
angels. But man cannot become the ideal man unless he inculcates

in him the qualities of his Creator who created him in His own
image.

If that is so then it is manifest that when, where and under
whatever circumstances man bows before anything other than God
he does harm to his nature, thus, he diminishes his grandeur and
lowers his rank. If man denies the existence of God he declares
war on his own essential being; if he worships more than one god
he shatters his personality into pieces. A personality means unity,
it connotes oneness. If unity is gone the personality is gone. In
such cases, a person may look one but he possesses many per-
sonalities. Then, where to find the “Self” which is the symbol as
well as the manifestation of unity. We can certainly assert that
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he who is not one is none. Then who is to be brought up to be
the Caliph of God and occupy the throne of Divine Vicegerency.

Allama Igbal says;
(! 24 s 77 ¢l =z i} Shss /f
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“I have strung the pearls of Quranic sea. I have
explained the code sign of “God’s color.”

And then Igbal directs man to get coloured in God’s way;
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“Dye yourself in God’s hue and become his example.
Reflect His bounteous beauty in the universe.”

A popular saying of the Prophet (S.A.S) is

puil 3YaL I Jﬂ_;_:. “Inculcate in you the habits of God.”

Adopting the ways of God, transforms a non-entity into an
entity, by and by, and thus turns non-existence Into existence
evolving it gradually to a level where its potentiality to become a
reflection of Almighty Allah’s attributes begins to show itself. A
non-entity could grow to heights of excellence only because
God had gifted his nature with this possibility and capacity.
Here we have a verse from the Holy Quran;
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“And so, set thy face steadfastly towards the (one
ever-true) faith, turning away from, all that is false,
in accordance with the natural disposition which God
has instilled into man: (for), not to allow any change
is to corrupt what God has thus created___this is the
(purpose of the) ever-true faith, but most people know
it not. (30:30)

Muhammad Asad in his commentary of the Holy Quran
explains the above quoted verse;

“The term Fitrah, rendered by me as ‘natural dis-
position’, connotes in this context man’s in
born, intuitive ability to discern betwéen right and
wrong, true and false, and thus, to sense God’s
existence and oneness. The famous saying of the
‘Prophet, quoted by Bukhari and Muslim: “Every
child is born in this natural disposition, it is only his
parents that later turn him into a Jew, a Christian, or a
Magian. These three religious formulations, best
known to the contemporaries of the Prophet, are thus
contrasted with the natural disposition which by
definition consists in man’s intuitive cognition of
God and self surrender (Islam) to Him. (The term

“parents’has here the wider meaning of social
influences’ or ‘environment’.

This shows that the nature of man remains inwardly
“Muslim”, and the particle of Divine Light cannot be taken away
from it. No doubt when wrapped up in wrong notions, ideas,
ideologies and encrusted with high handed greedy ambitions, the
real nature of man gets buried and is rendered inoperative. It does
not mean that it dies out. Perhaps, when scratched with some

penetrating faith-device it may reappear. This is what Maulana
Rumi had said;
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“You discard false pride and wrong ambitions and
you hear the message of God.”

By nature man is pure and it is the unique honour of man
that the Creator Himself declares that the nature or the natural
disposition of man was made according to the nature of the
Creator. Yet one thing about which Allama Igbal is tremendously
alert is that man’s imbibing God’s attributes should never mean
man’s ego submerging in the Supreme Ego. That would on the
one hand tantamount to losing its identity, and on the other hand
the idea will come nearer to the creed of incarnatiion. One 1s sin
against the individual ascendance of man’s ego, the other sin
against God’s transcendance. Imbibing God’s attributes 1s one
thing but losing individuality and self is quite another. To
inculcate God’s qualities does not connote entering into
partnership with God which is to commit (JS?) “shirk”. In
this regard not an atom of doubt should be entertained. Allama
Igbal says;
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“By going away of hundreds of rays the commodity

of the Sun is not decreased.”

Here the sun is that transcendental Sun which creates and
enlightens without losing anything.

With that atom of Godly element ingrained in man, a man
living and progressing on God's path in accordance with God’s
guidance, virtually, surrenders not to God only but conforms_to
and obeys his own original nature as well. He remains wn.h
himself as well as with God. By and by he comes closer to his
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personal individual ego as well as the Supreme Ego. This, on the
contrary must imply that he who denies God denies his ownself
and does not remain alive as a man but just as an animal having
two legs.

Some classical Greek philosophers believed that man by
nature felt attracted towards something above as if man’s soul
contained an element for which the central magnetism was above.
When the magnetic element within becomes dull on some score
then the check on him is loosened and he begins to loiter hither
and thither, not consciously cognising the nature of his loss.
That unconscious feeling of losg can be characterised as the
hunger of the soul which was cut off from its source. In fact he
wants to re-establish his spiritual link with the original Source
but he does not know vividly what he wants. He wanders and
wanders. He continues straying. Igbal, in the following verse,
explains this phenomenon of man’s search;
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“The spiritual hunger for Divine proximity gave birth
to the art of idol-making. This is how Love enchants
the restless and longing soul.”

It shows that idol making or finding out any other object for
worship originated with man’s desire to quench his spiritual thirst
for Divine Presence. We can suppose that idolatary in the
beginning was not a rebellion against the belief in the unity of
God, 1t was rather a misguided expression of man’s love for God.
Followers of Budhism and Jainism who did not believe in God had
to build idols for their preceptors to fill the vacancy of their
longing for Divine affinity. Maulana Rumi in his own pithy
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words has expressed the same subject in one of his verses;
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“Everyone who remains away from his Origin must
try again to search for the days when he was one
with his own self.”

Human beings have been worshipping since time
immemorial. They have worshipped their ancestors; carved,
built and shaped idols signifying forces of Nature. Sometimes the
idols were made of wood or clay, sometimes of stone and brick.
Metals also were used for making idols, from iron and brass to
silver and gold. Precious stones too of different colours, were
availed of, especially when idols were carved in' miniature. The
grandeur of idols lay in the capacity of the adorers how much
they could spend. The worshippers brought even sun and moon
down to earth and placed them in temples dedicated for them.
Thus they localised, rather, nationalised the universals.

For instance, here is an account of how the Hindus of
India looked up to their gods. Savitri Devi states in her book A
Warning to the Hindus.

“It’s (India’s) gods and godesses are no doubt world
forces philosophically, but practically and socially
they are Indian. Most Indians cannot realise yet what
an advantage it is for them as a nation, to be
compatriots of their gods and godesses.”

The book quoted above was written in 1946. It relishes of
idolatrous religion that prevailed in India and out of India about
four thousand years ago. Others, most of them if not all, have
changed. Now for them their idols are no more than pieces of
art. But in India gods are still worshipped. They are still deities,

for the overwhelming majority of the Hindus.
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Psychologists say it is fear or the instinct of self pre-
servation that makes men worship idols possessing symbolic
attributes. But others think otherwise. For example, religious
peoples whose religion is based on revelation believe that
worshipping is ingrained in human nature as already explained.
To be afraid of something is one thing, to worship quite another.
Human beings worship because they are created to worship their
Creator. But this instinct, as it is the wont of all instincts when
corrupted or handicapped by social surroundings or other
circumstances find other modes for its unfolding. It falls upon
false gods. Idol worship, it seems, is a false or corrupted ex-
pression of man’s impulse to worship God.

Man grows physically and mentally, depending on how an
individual is brought up. He is not mere body nor sheer souls. He
is both body and soul. And both body and soul need suitable
nourishment. Apart from environment and social factors, the body
hungers for material food. The soul hungers for non-material
categories for its nutriti on. Among these are love, belief, worship.
Material food makes man grow like all other breathing existences.
Love, belief and worship make man develop and progress as a
human being. Man’s physical growth, as the growth of all living
bodies has categorical limits. But his mental and spiritual progress
has no limits. Man can rise to any spiritual heights and can become

boundless. He possesses an atom of Divine Light, as his soul. It is
God’s breath, says the Quran.

Man’s beginning is no doubt overwhelmed by nature but
his upper most reach is God Himself, God who has created the
universe out of nothing, who sustains, and is the fountain-head of
all that existed, all that exists and all that is being added to the
universe every fraction of a moment. That is the creative will of
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God. Man is capable of creating a fellowship with his creator. In
the words of Allama Igbal;

“Indeed the evolution of life shows that though in the
beginning the mental is overwhelmed by the physical,
the mental as it grows in power tends to dominate the
physical and may eventually rise to a position of
complete independence.”

This gradual progress is to be earned. Man has to toil for it.
What is naturally given is the potentiality to rise higher than all
matter. This upward effort on the part of man is in fact the effort
towards' the realisation of his self. As long as an individual
remains earth-rooted, he remains, as if, without a self - the self of
a man. He can find himself only through in his belief in and
worship of God.

True religion is that God is one. He does not beget. He is
not begotten. The One is absolutely one. In Judaism there are
two, in Christianity three and in Magian belief it is an element i.e.
fire, which is worshipped. From that point the path opens for still
other created things to share Divinity, one becoming many. This
worship of many gods went on adding to the number of gods till
they became innumerable. One thing is obvious. All such things
were tribal, clanish, territorial, racial, spatial, regional and
seasonal. They kept their worshippers, and naturally so, alien to
other clans, tribes, societies, nations. Rather they presumably
protected their adorers of one caste, class and entity against those
of others. Every society, every, class had its own gods to worship.
All those who worshipped other gods could not be treated as kins.
As many gods as many kinds of human beings. Thus human
beings cannot be visualised as one “mankind” as long as they do

not believe in and bow before one God.
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The ingrained faculty of worship and belief in one God
gone astray can play havoc with the adorers. Idols begin to live
in their minds. Their vision narrows down to the bounds of the
images, moulded, carved and shaped by themselves. The idols
deprive their adorers of their selves who become, so to say,
soulless. The worshsip of material idols made them materialist.
As the gods, so the devotees. The object worshipped must affix
its stamp on the mind of the devotee and snatch away his
spiritual individuality.

No doubt the nature of man tried its best to categorise
gods, though it could not easily rise above the level of related
milieu. After all, the idols could not all be equal in power and
prowess. Some were surely better than others. Then why could
not there be one better than all, the best and the greatest of all
gods, the God of gods.

In almost all of the idolatrous societies, this idea remained
at work and the amazing phenomenon is that every society
characterised the sun as the biggest of all gods, rather the god of
them all. Yes the Sun was the biggest, the brightest. No wonder
then that in Egypt, India, Babylonia, Persia, Japan, it was the
Sun that was held in the highest esteem.

The Sun at least gave them the idea of one that was, above
all. The point is that from many gods to one particular god,
though a long journey, was natural. It can be presumed that the
Sun stood for a bridge between the many and the one. Why did,
all the societies entertain the idea of one god who could be
supposed to be the god of all other gods, if the idea was not
implanted in their nature. Pascal contends that men know that
there is a God. Without knowing what God is, man can never
mention the last number.
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With the help and guidance of intellect only, human beings
could not go beyond this. The first sentence and the only
sentence preserved from a book of Pythagoras entitled “On the
Gods”, reads thus;

“With regard to the Gods I cannot know whether they
exist or do not exist, nor what they are like in appearance,
because the factors preventing knowledge are many, the
obscurity of the subject and the brevity of human life.”

It was the revelation, through prophets of Almighty Allah
that mankind whom was given authentic information about the
One they had sought after. There were not many who ventured
to listen to the prophets. Their fixation with false gods made
them run away from paying heed to the Truth. They mocked at
the messengers of Allah. They stoned, even killed them and
behaved like savage patients who pounce upon those who try to
cure them.

Anyway it were the prophets of Allah who preached the
unity of God and the equality and fraternity of all mankind. That
was the gist of the message delivered by all prophets. It is only
they who made human beings understand that the universe is
one, it is so only because the Creator of the universe is one.

It is through Allah the Creator that human beings are not
castes, or classes or kinds but one mankind. Mankind can never
attain self consciousness except through His grace. The universe
in the ontological sense is one circle. It cannot have more than
one centre. Without One God as the controlling centre, there can
be no harmony in the universe, nor can there be unity in human
beings.

¥
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Man cannot evolve into a perfect entity without his belief
in god because only according to the law and the purpose of
God can man shape his behaviour and destiny. Say William
Temple;

“Life cannot be fully integrated about the self as
centre; it can only be fully integrated when it
becomes God - centred, for God is the real centre of
the real world His purpose is its controlling
principle, only in Him, therefore can all creatures
find a centre which brings them all to harmony with
one another.”

The idea of the unity of God is not just an object of
theological rhetorics. It is an active principle of life. It is a
discipline a command. It is not some specified form of prayer. It
is a comprehensive worship. He who leads his life according to
the commandments and prohibitions revealed by God to the last
of the prophets, i.e. Muhammad (S.A.S) all his life, all his deeds
and actions are worship, his very breath is worship. This
consciousness of one God, one code of life the best embodiment
of which is the Holy Prophet, brings about harmony in individual
selves as well as among all societies.

Following verses of Igbal elucidate this idea convincingly.
How clearly did Igbal understand the demands of faith in
oneness of God!
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“There was a time when the oneness of God was a
living force, whereas today it is nothing but one of the
problems of theology. (a mental exercise)”

“If this living force does not illumine the darkness of
character then even a Muslim (whose religion is based
on the belief in the unity of God) himself will not be
able to cognize the real status of a Muslim”.

“0O you the commander of the combatants! I have
observed your battalions. Their sheaths are bereft of
the sword of Allah i.e. complete faith in and reliance
on Allah only (their faith in God is dwindling).”

“Alas the Mullah and the Jurist both are unaware
of the fact that unity in thinking is not sound without
unity in actions.
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IQBAL ON
REALISATION OF PERSONALITY *

Conventionally speaking, the Persian word Khudi (self)
suggests negative connotations such as selfishness, egotism, and
all other words of unkind complexion. Yet Igbal takes this word
in a new sense, that is to say, Self, Personality, Ego, and gives it
an absolutely positive import. Also in the Sufic realm his new
thinking caused the deepest dismay as in the Self there was
traditionally seen something which had got to be annihilated in
the Divine Essence.A stoically inclined group of Muslim
mystics could not easily accept a philosophy that taught them to
watch over the growth of their personality and to strengthen it,
instead of merging it in the highest bliss of union with the Only
Reality. Igbal held that the Muslims of the subcontinent had
been corrupted by the influence of Persian pantheistic ideas, and
as a result they had forgotten almost everything of true Arabic

Islam and its ideals (M I 24); now he wanted to unveil the true

face of Islam. Setting aside the customary ideals of self-
surrender and quietism, he put forth a new doctrine of the Self:
man is the vicegerent of God, he has to strengthen his
personality and to cooperate with his Creator.

Human instincts, if seen in the psychological perspective,
need to be regulated by the principle of equilibrium. No instinct
is to be thwarted altogether, nor is it to be allowed to override

* This article was read at the forum of Defence College, Quetta in May, 1989;
later on published in DA'WAH, Issue No.22, June 1991 DA'WAH Academy,
International Islamic University, Islamabad.
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the other instincts. All have their functions within limits. In
Igbal’s opinion this natural demarcation of limits is totally
identical with the Shariah or “Divine Law”, and to abide by the
“limits” is “justice”, which Taha Husain calls as the pivotal point
of Islamic doctrine. According to the Quran, a man who trans-
gresses the “limits”, is indeed untrue to himself, and Almighty
God, therefore, let him remain unguided, groping about in the fog
of his psychic chaos. In fact, his own inner impulses warrant this
Divine wrath. That is why in the Islamic jurisprudence had, i.e. the
“limit” is synonymous with “punishment”. The long and the short
of it is that to remain within “limits” is to be well-poised, good
and beautiful. Imam Ghazali makes a very clear pronouncement in
this regard. “Beauty”, he says, “is almost universally recognized as
a thing of intrinsic value. It means the orderly and systematic
arrangement of parts, and this is not the quality of material things
alone; it lies in the activities and behaviour of man and in his ideas
and concepts. Whatever is beautiful is loved by us for its own
sake. “This immediately recalls to our mind Igbal’s beautiful lines
in the praise of a Perfect Believer:
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“Eternal hymn of Nature he sings day and night.
Peerless in tone, and symbol of Surah Ar-Rahman.”

Some opinions say that Igbal’s philosophy of the Ego is
simply power-oriented. But this is misleading and altogether
unwarranted. Power, according to Igbal, must be qualified; it is
with him not a blind pursuit, ruthlessly aimed at. Whatever power
there is for man, it is on account of his respect for “limits”
(hudud). Submission to “limits makes power worthy of quest.

Power without restraint or obligations is unthinkable for the
poet-philosopher.
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“It 1s not the beginning that counts," says Igbal, "it is
the upper-most reach of the emergent that matters”.
At the animal level a human being is incapable of
gaining self awareness. To outgrow earthrootedness
is not an easy job as one has to do a brain-racking
effort to achieve this end. Quite naturally, as is the
wont of every earth-treading animal, man feels
comfortable in proportion to his nearness to earth".
Says Igbal:
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“The same pleasure of sleepiness,
Overpowers a heart with earthly strain.
Yet on creating “T” it wakes up.

And swayed by the flesh it dies out”.

Man is not entirely made of dust, a celestial spark is also
embedded in his earthly structure, by virtue of which he enjoys
the status of God’s vicegerent on earth. With reference to this
dualism or two irreconcilable elements of human nature Igbal
says that swayed by the flesh, man becomes indifferent to
unravelling the secrets of the universe and the satisfaction of
material comfort and carnal desires becomes the sole purpose of
his life. In other words, he is drifted away from God Who
should perpetually remain at the centre of all his aspirations and
activities. And vice versa the awakening of the heart makes his
whole life God-oriented which, in turn, strengthens his ego.

It fact the heart is the gist of Igbal’s thought, and he
precisely highlights this point in the The Reconstruction of

T
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Religious Thought in Islam which opens up with the following
words:

“What is the character and general structure of
universe in which we live? How are we related to it?

What place do we occupy in it, and what is the kind
of conduct that befits the place we occupy?

Unfortunately man is unaware of his real status in the
universe, rather he avoids knowing about his own greatness. His
real splendour is too dazzling. He shrinks from the very thought
of his psychic expanse. On the other hand he feels complacent
within his own limits, the limits of his sense-perception. And
when the scope of sense-perception outsteps his normal cognitive
range, things become awesome for him. This is certainly not
surprising. Let an enormously vast stretch of land burst upon an
unfamiliar eye. Let a person ascend a high minaret for the first
time in his life. Let a person experience some unusual smell. In
short, a thing to which a person is not used, makes him shrink,
shiver and crouch. Yet it is the same two-legged animal who
surmounts the Mt. Everest, descends on the moon and still hopes
to reach the remotest planets of the solar system.

But man’s knowledge, as such, deals with the material
world. It is the outer world being dealt with by the outer weapons
of man. His inner world remains hidden from him. In fact, his
inner senses are much more acute and subtle. His potentialities
remain unrealized. Unlike animals, mankind has been equipped
with the faculty of choice. A human being is responsible for his
actions and accountable to God for what he does. But his moral
edification is subject to battling against his lower self or
animality and vanquishing it. He has to be the captain of his fate
and master of his soul. But this he would not do. Perhaps he is
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too big to comprehend himself. A human being may be a fighter,
a student, a scientist, a physician, an explorer and astronaut and
what not. He may be anything but he will not dare survey his
own self to get to know to what spiritual heights he can rise. His
inner world is much more expansive and non-spatial. Laments
Igbal pathetically:
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“You behold the world but you do not behold your
own self How long will your remain wrapped up in
ignorance.”

“You should enlighten the night with Divine light in
you. You are the hand of Moses but hidden in the
sleeve.”

“You should outstep the boundaries of the changing
world. You are older than it, you are greater than it.”

Jacques Maritain states:

“In the flesh and bone of man there exists a soul
which is a spirit and which has greater value than the
whole physical universe. Dependent though he may
be upon the slightest accidents of matter, the human
person exists by virtue of the existence of his soul
which dominates time and death. It is the spirit
which is the root of personality.”

o8
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A person is something concrete and tangible, hence
“sensible”, while his personality is an abstract and intangible
phenomenon, hence for a scientist it is “nonsense”. In other words,
his exterior is fashioned out of matter, whereas his personality is
explained in terms of values. As for values, they stand out of the
ken of science. To make our point more clear, personality rests on
the soul. Moreover, one person has a single personality alone. But
we observe generally more than one personality possessed by one
person. This shows that the great majority of human beings do
not possess one integrated “self’. The self has to be one - it
means one entity. If there are many “selves” in one person, he is
without a self - without unity, without inner and outer truths»
becoming one. Such a person has “split personality - he remains
unrealized as a human being. Oneness begins to take shape when
the soul begins to overwhelm a person’s existence. If the case is
otherwise, the result will also be otherwise. And the tragedy is
that human beings look at everything from spatial perspective,
and rarely try to peep into their psychic expanse which is infinite.
But the question arises whether man really knows about even the
outer world. Lincoln Barnett states: *

“He (man) does not understand the vast veiled
universe into which he has been cast for the reason
that he does not understand himself. He comprehends
but little of organic processes and even less of his
unique capacity to perceive the world about him to
reason and to dream. Least of all does he understand
is his noblest and most mysterious faculty; the ability

to transcend himself and perceive himself in the act of
perception,”

To be sure, man can sit in judgement on his own self He
can be the critic of his own critical sense. This means that there is
an unearthly streak in his nature which may be defined as a
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Divine spark. In fact, man has both

earthly and unearthly roots.

It 1s here that we are confronted by the question as to who says
“I” and “My” Igbal poses the same question and also offers the

answer:
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Translation of these verses is given by Igbal himself and it

1s as under:

“If you say that the 17 1s

appearance among appearances.

the subject of this illusion?”

mere illusion - an
Then tell me who is

Look within and discover, the world is visible.

Not even the intellect of an angel can comprehend it.

The “T” is invisible and yet needs no proof. Think a

while and see thine own secret.

The “I” is truth, it is no illusion.

Do not hink self to be a field without yield. (I have

ventured to add the last line)

(Thoughts and Reflections - by Igbal)

Explaining the meaning of the concept of Khudi in his
introduction to the first edition of Asrar-i-Khudi . lgbal

observes:
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“What is this luminous centre of the unity of intuition
or mental awareness which intensifies human
thoughts and feelings? This mysterious thing is the
repository of the diversified and unlimited
potentialities of human nature; it forms up
appearances, yet remains invisible in itself. Is it an
eternal fact, or has life, in order to fulfil its immediate
practical needs that invented this fanciful delusion or
plausible deception? From the viewpoint of ethics,
the way of life of individuals and nations depends on
the answer to this question.”

The answer to this question, says Igbal, does not depend
on the intellectual capacity of an individual or of nations, as
much as it does on their attitude.

Igbal as a poet-philosopher of Islam gives the message of
love, hope and dignity of man. For hiin, as for almost all great
thinkers of the world, the self of man is an intriguing problem.
Paragraphs that follow deal basically with the same problem:
Can a self actualize, i.e. can a homo sapien become really a
human being? The Quran and Sunnah are the two main sources
of inspiration for Igbal. He believes that only by obeying the
commandments of Allah and following the Prophetic practice
one can fully realize one’s potentialities.

Every individual is a unique phenomenon. He comes to the
world alone and also quits it alone. And alone is he called upon
by his Creator and Sustainer to account for the deeds he
performed in this world. There 1s no proxy in birth. There is no
proxy in feelings of pleasure and pain There is no proxy In
death. There is no proxy in the accountability - it is subject 10

the d.egree of self-consciousness of the individual. To be
conscious 1s to be responsible.
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Yet the question remains whether a self really becomes
conscious and is ever fully realized. All sensate and insensate
existences, barring human beings, mature into what they are
supposed to be. A seed grows into a full tree according to its
genre. An animal is a born animal and grows into a complete
animal of its kind. All plants are earth-rooted from the
beginning to the end. All animals remain animals throughout
their lives. They cannot outgrow their animality. They are not
created for doing that.

And what about man? Does he remain at the same level
from birth to death? No, he grows. He can grow intellectually or
spiritually to an unlimited extent. Yet this is conditioned by the
exercise of his choice and willpower. I.e Compute du Nouy ends
his book “Human Destiny” with the following words which are
cautiously flattering:

“And let him (man) above all never forget that the
Divine spark is in him and in him alone and that he
is free to discard it or to come closer to God by
showing eagerness to work with Him and for Him.”

Man in his spatial aspect is a material entity - a handful of
clay. But that is just the start. Again to quote Igbal:

“It is not the origin of a thing that matters, it is the
capacity, the significance, and the final reach of
the-emergent that matters.”

From spatial aspect man is governed by material pulls, a
state that manifests the dominance of unbridled instincts. There
is nothing essentially wrong with instincts. Their running riot is
wrong. All forces need control, but control does not mean
elimination. Bridled instincts are like the tamed horses who are
much more useful than the untamed ones. It takes long to reach
the stage where instincts bow before the commanding rational
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self. This means the dominance of spirit over matter. The
impulse for change is an ingrained quality of man. But extemnal
factors just stir up the inner possibilities. Without the inner
capability no foreign aid can be of any use. It is the sense of
moral destiny which places man above other creatures of lower
level. Igbal says:

“Indeed the evolution of life shows that though in
the beginning the mental is dominated by the
physical, the mental, as it grows in power, tends to
dominate the physical and may eventually rise to a
position of complete independence.”

First of all, a man should be capscious of his preference or
choice. This consciousness is the starting point towards consoli-
dating one’s self - a self has to progress to achieve oneness. If a
human existence lacks mental oneness, in a certain sense it will be
considered as non-existent. If there are many “selves” in one
“self”, the self concerned is without one particular entity. No man

can perform any feat unless as a first pre-requisite he evolves
“oneness” within himself.

Learning in a general sense may make a good physician of
a homo sapien. Experience may build an ordinary artisan into 2
renowned architect; training may turn a rough farmer into a
competent commander of a well-equipped army; instruction and
knowledge may shape an ordinary political worker into an
intelligent diplomat, so on and so forth. But this type of
evolution may preclude a genuine manhood - man may inwardly
remain an animal, ruthless, avaricious, cruel. Sublime senti-
ments like benevolence, human sympathy and altruism may have
nothing to do with him. Because all this emanates from moral
training. Yet moral dignity - which alone accounts for man’s
superiority over non-human creatures - comes with a clear sense
of destiny. Furthermore, only the God - oriented activities make

L
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an individual a unified self. And this calls for all-encompassing
singleness of man’s personality.

Every purpose has an impact on the personality of the
pursuer. Little wonder, a belief in polytheism is incompatible
with psychic unity and resuits only in a split personality. Whereas,
the attachment with one God imparts psychic unifi- cation,
coherence and equiblibrium to the believer. Obwviously, an idolator,
howsoever civilized and sophisticated, can never develop an
integrated and reliable personality.

Man begins to cultivate oneness in him when he starts rising
above material pulls. Conquering his material self brings him near
to conquering the universe, because in his own self he i1s a
microcosm. He who rules the microcosm should be capable of
ruling the macrocosm. A journey towards God gradually frees man
from carthly bondages. He rises above the flesh, he fears God only,
and he seeks no favour from anyone other than God. In this state
man feels he has become his own master. What a thrill; In Igbal’s
opinion.
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“What is Faith? It is outgrowing earthrootedness so
that the soul, purged of matter, may become

self-conscious.”

Bergson also said the same thing: Evolution is the history
of the effort of life to free itself from the domination of matter
and to achieve self-consciousness.

Man’s journey towards the One is a unifying experience.
He should become one provided he imbibes the attributes of
God, a state attainable only through abiding by God’s Law.
George D Kelsay has stated in this regard: &

i

=z ™

O
= b

. TSI



98 IQBAL ON HUMAN PERFECTION

“Man is truly man and truly person only If he
responds in obedient love to the Divine Call. He is
so created that he has no true life except in God. He
is an “independent” being who can only be himself

in free response to the call of God in every detail of
his life.”

God Himself speaks of the inner potential of man when He
says, “I breathed My Own Spirit into him!” The religious
scholars interpret this Divine act both literally as well as
metaphorically. Jauhari Tantawi takes it metaphorically,
meaning by it that God graced Adam with the status of a special
affinity. Others say that the puffing of God’s Spirit into Adam
denotes that man is capable of imbibing the attributes-of God
Anyway, Adam stands out as a unique creation in the universe-
both the World of Command and the world of Creation are
reflected in his psyche. This unique aspect of man distinguishes
him from other creatures. The Divine particle, howsoever
minute, gives the “self” of man an ego, essentially different
from all other egos, as says Igbal:
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“That particle of Divine Light which we call “Self” is a
spark of life under the crust of clay.”

There is yet another status of man. It was Adam’s know-
ledge of the names of things that was imparted to him by God
Almighty Himself. It was this qualification of Adam to which
angels had to surrender, stating that they did not know more than
what God had taught them, the names of things not being a part of
that_knowledge. So Adam’s first teacher was God Himself.
Obwously, only Adam, and not the angels, could merit the title of
the “Vicegerent of God” on earth. |
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Puffing of the Soul, with all shades of its properties and
potentialities, induces man to continue to grow spiritually
drawing on the attributes of God, aided by the knowledge of
things around. Man was made God’s trustee of the potentialities
which were vested in him. No other non-human creatures are
privileged to enjoy or share this unique, enviable position. But it
is to be seen how far he has explored his unlimited potentialities
and whether he has come up to Divine expectations. He is also
supposed to know that he is answerable to his Creator for his
earthly role which, in turn, will determine the nature and
measure of his unearthly life after death. Igbal wams man of
indifference to the mission of his worldly life in these words:
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“Forget not that you are His trustee. What an igno-
rance that you do not look into yourself (to know your
significance!)”

It is obvious that man can do justice to his function as
God’s vicegerent on earth only when he attains to “humanity” in
the real sense of the word. This is, indeed, conditioned by a
complete surrender to Divine commands. And this makes the
gist of Allama Igbal’s thought i.e. to make man feel how he can
realize his proper ego, his self, his manhood.

The practice of Divine principles, as revealed to Prophets,
involves the process of spiritual evolution in man. Or in the
wake of gradual self - purification, God’s attributes start
reflecting in his heart; his ego keeps growing till it identifies
itself with the Universal Ego. The Quran says:
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“And so. set thy face steadfastly towards the (one
ever-true) faith, turning away from all that is false, in
accordance with the natural disposition which God
has instilled into man; (for) not to allow any change
to corrupt what God has thus created - this is the
(purpose of the one) ever-true faith, but most people
know it not.”’(30:30)

This means that belief in one God conforms to man’s own
nature, whereas to worship things other than God corrupts his
true nature.

Muhammad Asad in his commentary on the Holy Quran,
explains the above quoted verse:

“The term Fitrah, rendered by me as ‘natural dis-

position’, connotes in this context man’s inborn,
intuitive ability to discern between right and wrong,
true and false, and thus, to sense God’s existence and
oneness, as in the famous saying of the Prophet,
quoted by Bukhari and Muslim ‘Every child is born in
this natural disposition, it is only his parents that later
turn him into a Jew, a Christian, or a Magian.” These
three relicious formulations, best known to the con-
temporaries of the Prophet, are thus contrasted with
the natural disposition which, by definition, consists
in man’s instinctive cognition of God and self
surrender (Islam) to him. The term “parents” has here
the wider meaning of “social influences” or
“environment”.

This 1s the first of three stages which Igbal regards as
essential for the development of the ego. He calls this stage
“obedience to the law”. And without proper self-restraint, a
committment of obedience, the freedom of choice enjoyed by the
individual, not only leads him astray and defeats the very
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purpose of evolution but also impairs his social interconnections
on the basis of which he achieves his desired ends. If everybody
were free to do what he likes, there would be no knowledge, no
science, no morality and no religion. According to the Quran, all
universal phenomenon unswervingly obey the laws of Nature,
but this does not arise out of their own free choice. It is man
alone who has the option to do right or wrong. And history tells
us that man has often chosen to disobey the Divine Law given to
him through Prophets. In Islam, it has been crystallized into
final shape and Igbal, therefore, urges man to surrender to i, out
of his own sweet will:
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“Endeavour to obey, O heedless one! Il
Liberty 1s the fruit of compulsion.

By obedience the man of no worth 1s made worthy;

By disobedience his fire is turned to ashes.”
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“Do not complain of the hardness of the Law. Do not
violate the statute of Muhammad.™

Igbal’s idea of harmony is none other than the compulsion

accepted by the component parts of an organic whole. Take the
example of music: it is only the discordant sounds which tend to

harmonize under a mechanical compulsion; it is to this & e |

compulsion that music owes its strength and its magic-power.
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Again, what is Taj Mahal, one of the world unique wonders, It : ‘U
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may be called poetry in marble: an exquisite symmetry. Yet it. is
only a variety of building material which has gone to ltlS
awe-inspiring making under the architectural principle. What is
an army? It is only a battalion of individuals compelled to
organise themselves and observe discipline, wherein lies its
power to conquer and defend. Without a self-imposed discipline
and compulsion the army is merely a shapeless mass. The whole
idea has been beautifully expressed by Igbal in a number of
verses such as the following:
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“The Petal becomes a rose when bound by law,
And the rose bound by law becomes a nosegay.

The music 1s a controlled sound;

When the control is gone, the music is turned
Into noise.

Breath in our throat is a wave of air,

which, imprisoned in a reed, becomes a melody.”

The second stage of this discipline is self-control which, in
the words of Igbal, is the “highest form of self-consciousness or
Egohood”. In order to bring out full realisation of the spirit of law,
the individual is supposed to develop self-control. In the absence
of such control, obedience usually degenerates into mere
mechanical and automatic conformity. The real driving force in

~ that case would not be the individual’s volitional submission to the

law but rather the ideal of simple conforming to a spiritless social
code or habits formed under this external compulsion. Adam was

?
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born out of clay and in this making, according to Igbal, “love
and fear were mingled ...”; fear of this world and of the world to
come, fear of death, of all the pains of earth and heaven; love of
riches and power, love of country; love of self, kindred and
wife”. In him, “clay 1s mixed with water. (he) is fond of ease,
devoted to wickedness and enamoured of evil”. All earthly
elements of his nature drag him down to the lowest level of
degradation. Immunity and protecting against these tendencies
lies only in self-control and obedience to the law without which
the individual’s life would be a mere playground of blind
instincts and capricious impulses.
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“He who does not command himself becomes a

receiver of commands from others”. Instead of con-

trolling himself he will be under the control of his
lower nature.

To help the individual attain self-control, Igbal tells him to
follow the Islamic doctrine completely. First, the belief that there
is no supreme power in the world except God. This safeguards
him against submission to a life of fear and superstition.
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“So long as thou hold’st the staff of 'there

is no God but He',

Thou wilt break every spell of fear.

Fear finds no way into his bosom,

His heart is afraid of none but Allah.” :
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Later, he comes to the four remaining obligations, The
daily prayer for a Muslim, “is like a dagger, killing sin and
way-wardness and wrong,” fast “breaches the citadel of
sensuality”; almsgiving “causes love of riches to pass away and
makes equality familiar”, and “fortifies the heart with
righteousness;” pilgrimage “is an act of devotion in which all feel
themselves to be one” and “which destroys attachment to one’s
native land”. All these practices are a means of strengthening the
higher nature of man and enable him to achieve full control over
baser tendencies. As a logical consequence of both these
disciplines, obedience to the law of Islam and control of one’s
lower self through the prescribed means, the ego attains to the
highest stage in life on this earth, viz. God’s vicegerency. Such
an individual “is the completest Ego, the goal of humanity, the
acme of life both in mind and body; in him the discord of mental
life becomes a harmony. The highest power is united in him with
the highest knowledge. In his life, thought and action, instinct
and reason become one. He is the last fruit of the tree of
humanity and all the trials of a painful evolution are justified
because he is to come at the end. He is the real ruler of mankind,
his kingdom is the kingdom of God on earth. Out of the richness
of his nature, he lavishes the wealth of life on others and brings
them nearer and nearer to himself
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“Come, thou rider of the Time;
come, O’treasure of Potential Power”

o The more we advance in evolution, the nearer we get to
him. In approaching him we are raising ourselves in the scale of

vy life. The development of humanity both in mind and body 1s a
&
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condition precedent to man’s birth. For the present he is a mere
ideal, but the evolution of humanity is tending towards the
production of an ideal race of more or less unique individuals who
will become his fitting parents. Thus the Kingdom of God on
earth means the democracy of more or less unique individuals
presided over by the most unique individual possible on this earth.
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IQBAL ON ISLAMIC RESURGENCE

Igbal began composing verses in his boyhood at Sialkot. He
moved to Lahore in 1895 and joined the Government College as a
student of third year. Here he started taking part, and frequently so in
poetic sessions, regularly held at the residence of some well-to-do
gentlemen who were endowed with literary taste. By and by, he came
to be known as a talented and promising poet in the literary circles
of Lahore. As was usual with the poets of that era he used to
compose verses in the form of ghazal, a form most popular in
Persian and Urdu poetry. But it was Igbal’s participation, as a
poet, in the annual sessions of Anjuman-i-Himayat-i-Islam
Lahore, ( a society for the assistance of Muslims) that served for
him as a launching pad to fly in the spheres of fame and popu-
larity. This Anjuman was founded in 1884 to provide educational
institutions for Muslim boys and girls and orphanages to offer
shelter to Muslim children who had lost their parents.

Annual meetings of the Anjuman had assumed the form of
an Islamic Festival for the Muslims of South Asia. Muslinr digni-
taries including scholars and poets from all parts of the country
attended these meetings. Igbal’s first poem which he recited before
a huge gathering of the Anjuman was “Nala-i-Yatim” (the Wail of
the Orphan) in February 1900. The poem impressed the audience
tremendously. From then on, his coming to the forum of the
Anjuman and reciting a poem became almost a regular annual
feature. Thus Iqbal became famous as a rising poet who had lot of
love for the Holy Prophet, Islam and Muslim Ummah. There are

poems written the period between 1900 to 1905 that contain his R
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anguish and heartfelt grief in respect of the slavery of his country.
He was sensitive to the sad fact that there was no peaceful
co-existence between Muslims and Hindus of South Asia, though
they lived in the same country. His poems “Taswir-i-Dar” (the
Picture of Heartfelt Grief) and Naya Shivala (The New Temple)
especially epitomise his longing for Hindu-Muslim Unity.

He left for. Europe in 1905 for higher studies. In 1907, he
became a member of the London branch of the All India Muslim
League. He wrote a ghazal in March 1907 which apparently and
formally was just like so many ghazals written by him. But
substantially it was quite different. This poem indicates that a sudden
change had transpired in his thought and feelings. He had been
through a spiritual turmoil to which he refers in a letter to a friend of
his, Waheed Ahmad. (4nwa 'r-i-Igbal P-176). Some verses from
the ghazal, telling of the spiritual phenomena seen by Igbal with
the eye of his intuition, is being given below. It is worth keeping
in mind that it was the only ghazal on which Igbal felt necessary
to write specifically the month and year of its composition.
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“At last the silent tongue of Hejaz has announced to
the ardent ear the tiding that the covenants which had

been given to the desert-dwellers is going to be
renewed in strong terms.
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The lion who had emerged from the desert and had
toppled the Roman Empire 1s, as 1 am told by the
angels, about to get up again (from his slumber).
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You the dwellers of the West, should know that the
world of God is not a shop (of yours). Your imagined
pure gold is about to lose its standard value (as fixed

by you).
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Your civilization will commit suicide with its own

dagger. A nest built on a frail bough cannot be
durable.
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The Caravan of feeble ants will take the rose petal for
a boat and inspite of all blasts of waves, it shall cross

the river.
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I will take out my weary caravan in the pitch darkness
of night. My sighs will emit sparks and my breath wll
produce flames.”

Igbal in this ghazal, prophesied that European civilization
was not going to last long. And he said so when European
Imperialism had already conquered almost the whole world and its
power was seemingly still enhancing day by day. The other
important declaration which he made was that resurgence of Islam
was about to take place. Muslims who had once established their
rule over a sizeable part of the world including several countries
of Europe as well, were going to regain their past glory. God
knows how Igbal could sing such hopeful songs in those days of
utter misery and despondency prevailing in almost all Muslim
societies. Igbal made manifest that he had taken a decision about
himself too. That decision was very bold and significant. He had
determined to give a lead to the Muslim Ummah and bringing it
out of the dark dungeon of slavery to the sunny vistas of freedom.
How odd it might have looked during those days!

To Igbal it was something he received from Heaven. He was
sure of the truth of these tidings, yet he remained a bit baffled
how it all happened to be conveyed to him. This he disclosed to
his listeners in Dec.1931, in London, when he was invited to
Cambridge to address the students. In those days Igbal was in
England participating in the Second Round Table Conference. At
Cambridge, he referred to what he had proclaimed in 1907, The

Urdu version as given by Mr Rafiq Afzal can be translated as
under:

“I would like to offer a few pieces of advice to the young-
men who are at present studying at Cambridge.....
advise you to guard against atheism and materialism.
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The biggest blunder made by Europe was the
separation of Church and State. This deprived their
culture of moral soul and diverted it to the atheistic
materialism. 1 had twenty-five years ago seen through
the draw-backs of this civilization and therefore had
made some prophecies. They had been delivered by my
tongue although I did not quite understand them. This
happened in 1907. After six or seven years, my
prophecies came true, word by word. The European war
of 1914 was an outcome of the aforesaid mistakes made
by the European Nations in the separation of the Church
and the State.” (Guftar-i-Igbhal,Punjab University,
Research Society, Lahore P-254).

The point to stress is that Igbal felt he had received some-
thing like a message from Heaven in 1907 which even to himself
was at that juncture not clearly understandable. He came to know
its implications afterwards. He repeated this theme of hope and
glad tidings in many poems, for example, Sham-o-Sahar,
Jawab-i-Shikwa, Khizr-i-Rah, Tulu-e-Islam. He never wavered. He
never lost heart. His first and foremost concern, naturally, was the
Indian Muslims. He was certain that the dawn of the Islamic
resurgence was about to appear and the Muslims of the Pak-India

sub-continent were destined to play a prominent role in it.

Tulu-e-Islam (Rise of Islam) contains some Persian verses at
the end. The following verse deserves special attention:
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“Tell the yearning devotees of the leader and master of
battle-grounds of Badr and Hunain (the Holy Prophet)
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that his hidden spiritual finesse is now on, which my
eyes have seen unveiled”

Tulu-e-Islam was written in 1923 and recited at the annual
session of the Anjuman-i-Himayat-i-Islam.

And here another ghazal may be quoted. It is from
Zabur-i-Ajam published in 1927 i.e. about eight years before
Bal-i-Jibril and about three to five years before he delivered his

famous address at Allahabad in December, 1930.
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“The Guide of the Era is about to appear from a
corner of the desert of Hejaz. The caravan 1s about to
move out from this far flung valley.
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I'have observed the kingly majesty on the faces of the
slaves. Mahmood’s splendour is visible in the dust of
Ayaz.
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Life laments for ages both in the Kaaba and the

idoi-house so that a person who knows the secret, may
appear.
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The laments that burst forth from the breasts of the
earnestly devoted people are going to initiate a new
principle in the conscience of the world (of man).
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Take this harp from my hand. I am done for. My
laments have turned into blood and that blood is going
to trickle from the strings of the harp.”

The five couplets quoted above are predictive. In the first
Couplet Igbal indicates clearly that the appearance of the Guide of
the Era was just round the corner. And the Caravan was about to
Start and emerge from “this” valley. Igbal did not say that the
awaited Guide had to emerge from the centre of Hejaz. He said he
Was going to appear from a far flung valley. For Igbal the desert
of Hejaz, at times, serves as a symbol for the Muslim Ummah.
This meant that Muslims of the Indian Sub-continent were about
o have a man who was destined to guide them to the goal of
victory and that victory was to become the harbinger of the

fesurgence of Islam.

11’1 the Second coup[et, he bl’E"‘kS the news Of the .dawn
which was near at hand. The slaves were turning into magnificent
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masters. In the third couplet he stresses the point that the seers
come to the world of man after centuries. He himself was one of
those seers. In the fourth couplet he refers to some ideology or
principle quite new to the world which would affect the
conscience of all humanity. And what else could it be, if 1t was
not the right of self-determination for which the Muslims of the
Sub-continent were about to launch their struggle. After the
emergence of Pakistan this right of self-determination became 2
powerful reference. It served as the advent of a new principle.
Muslims in other parts of the world, would not have strived for
the achievement of their independence had Pakistan not emerged
on the basis of that principle of self-determination.

In the fifth couplet Igbal clearly indicates that he would die
before the coming of freedom. He was sure that his verses which
epitomised his most earnest sentiments would stand in good stead
in respect of exhorting the Muslims of the Sub-continent on to the
goal of Freedom.

In 1923, the Khilafat Movement launched by Indian Mushim
leaders in collaboration with Hindu leaders, slowed down. In 1924
it practically came to an end, and with it went the newly adopted
posture of Hindu-Muslim unity. Instead, Hindu- Muslim clashes
became the order of the day. Hindus and Muslims were reli-
giously, historically and culturally two separate nations. Never the
twain could unitg. In 1926, Igbal became a member of the Punjab
Assembly and thus got the practical experience of politics. Here
he observed from close quarters working of the so-called
democracy of the western type and got disgusted with it because 1t
could not suit Indian Muslims. The political parties in India were
basically religious parties. Hindus were numerically three times
‘tro:w'lger than the Muslims. Hence, the western form of democracy
<gui}c;wd ﬁindus because it gave them the right to rule permanently
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rendering the Muslims to perpetual slavery. During this very
period, Igbal published his book Zabur-i-Ajam in 1927. Besides
politics and poetry, Igbal remained busy preparing his famous
lectures which he delivered at Madras and Hyderabad in February
and at Aligarh in November, 1929.

In December 1929, Pundit Jawahir Lal Nehru presided over
the annual session of the Congress in Lahore where a resolution
calling for complete independence of India was adopted. In
December 1930, on almost identical dates, Igbal delivered his
- famous address at Allahabad in which he proposed separate
home-land for the Muslims of the Sub-continent. It was a strange
coincidence. Nehru, a Hindu Kashmiri Brahmin, going from
Allahabad to Lahore, the city of Igbal, and Igbal, a Muslim
Kashmiri Brahmin, going from Lahore to Allahabad, the home of
Nehru. Congress Session at the end of December 1929 and the
Muslim League meeting at the end of December, 1930.

The First Round Table Conference had started in London, in
November 1930 with the purpose of finding out a solution of the
constitutional tangle of India. Looked at in this perspective, Igbal’s
address, delivered from the forum of the All India Muslim League,
transpires as really momentous. In this address he stressed:

“It cannot be denied that Islam, regarded as an ethical
ideal plus a certain kind of polity — by which
expression I mean a social structure regulated by a
legal system and animated by a specific ethical ideal
— has been the chief formative factor in the life
history of the Muslims of India. It has furnished those
basic emotions and loyalties which gradually unify &
scattered individuals and groups and finally trans-
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forms them into a well-defined people”. (S.A.Vahid,
Thoughts and Reflections, 1973, P-162).

Proceeding further in the same strain he asserts:

“Is religion a private affair? Would you like to see
Islam, as a moral and political ideal, meeting the same
fate in the world of Islam as Chrisuanity has already
met in Europe? Is it possible to retain Islam as an
ethical ideal and to reject it as a polity in favour of
national politics, in which religious attitude 1s not
permitted to play any part? This question becomes of
special importance  in India where Muslims happen
to be in munority. The proposition that religion 1s a
private individual experience is not surprising on the
lips of a European. In Europe the conception of
Christianity as a monastic order renouncing the world
of matter and fixing its gaze entirely on the world of
spirit led by a logical process of thought to the view
embodied in this proposition. The nature of the
Prophet’s religious experience, as disclosed in the
Quran, however, is wholly different. It is individual
experience creative of social order. Its immediate
outcome is the fundamentals of a polity with
implicitly legal concepts whose civic significance
cannot be belittled merely because their origin is
revelational. The religious ideal of Islam, therefore, is
organically related to the social order which it has
created. The rejection of the one will eventually
involve the rejection of the other. Therefore, the
construction of a polity on national lines, if it means a
d@lsplacement of the Islamic principle of solidarity is
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simply unthinkable to a Muslim. This is a matter
which at the present moment directly concerns the
Muslims of India.” (S.A Vahid, Thoughts and Reflections,
1973, PP-166-67).

For Igbal Islam was not a system of rituals only. Islam
encompasses whole life, politics included. And here he laid down
his proposal in clear terms:

“I would like to see the Punjab, North-West Frontier
Provinces, Sind and Baluchistan into a single State.
Self-government within the British Empire or without
the British Empire. The formation of the consolidated
North-West Indian Muslim State appears to be the final
destiny of the Muslims, at least of the North-West-
India.” (Speeches and Writings of Igbal, AR Tariq, 1973,
PP-11-12).

In the beginning, as was but natural this idea was vague.
That State could be a big autonomous Muslim province within
Indian Federation. It could be out of India but within the British
Commonwealth. And so on. It went on evolving until it assumed
the shape of Muslim State or States in the Western and Eastern
Muslim majority Zones as is obvious from the following lines,
occurring in Igbal’s letter of June 21, 1937 to the Quaid-e-Azam,
only ten months before his death:

“A separate federation of Muslim provinces, reformed
on the lines I have suggested above, is the only course
by which we can secure a peaceful India and save
Muslims from the domination of Non-Muslims. Why
should not the Muslims of North-West India and : Fi 4
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Bengal be considered as nations entitled to self-
determination just as other nations in India and
outside India are? (B.A.Dar, Letters of Igbal,pub. Igbal
Academy, Lahore P-260).

There are some critics of Allama Igbal who assume that
Allama Igbal after delivering the Allahabad address had slept over
the idea of a Muslim State. Nothing is far from the truth. The
idea remained always alive in his mind. It had naturally to mature
and for this, it had to take time. Allama Igbal was sure that the
Muslims of Indo-Pakistan Sub-continent were going to achieve an
independent home-land for themselves, although he himself was
not to remain alive to see the dawn of freedom, as he made
manifest in the fifth verse of the Persian Ghazal (quoted above).

On 21st March,1932, Allama Igbal delivered the Presiden-
tial Address at Lahore at the annual session of the All-India
Muslim Conference. In that address too, Allama Igbal laid stress
on his view point in respect of nationalism in India and the
situation of the Muslims under the circumstances prevailing in the
Sub-continent. He had attended the Second Round Table
Conference in September 1931 in London. He, therefore, was
now in a position to say things even more expressly and positively
than he had said in 1930. At the Round Table Conference he had
seen the attitude of the Hindu, Sikh and the Muslim delegates. He
had observed the mind of the British Govt. as well. Hence, he

repeated his apprehensions and suggested safeguards in respect of
the Indian Muslims.

“In so far as the fundamentals of our policy are con-
cerned, I bave got nothing fresh to offer. Regarding
those 1 have already expressed my views in my
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address to the All-India Muslim Leagure. In the
present I propose among other things to help you in
the first place in arriving at a correct view of the
situation as it emerged from a rather hesitating
behaviour of our delegation at the final stages of the
deliberations of the Round Table Conference. In the
second place 1 shall try, according to my lights to
show how far it is desirable to construct a fresh policy
now that the Premier’s announcement at the last
London Conference has again necessitated a careful
survey of the whole situation.”(A R Tariq,Speeches and
Statements of Igbal P-35).

We should keep in our minds a hard fact. Maulana
Mohammad Ali had died in January 193 1. Quaid-e-Azam had
stayed behind in London. The responsibility of providing a sober
lead to the Indian Muslims had fallen on Igbal alone. He had to
assume the role of a jealous guardian of his nation till
Quaid-e-Azam returned to the Sub-continent in 1935:

“The League and the Muslim Conference had become
the play-thing of petty leaders, who would not resign
office even after a vote of no-confidence. And of
course, they had no organisation in the provinces and
no influence with the masses”. (S.:M.lkram Modern
Muslim India and the Birth of Pakistan, 1965, P-253).

During the Third Round-Table Conference, Allama Igbal
was invited by the London National League where he addressed
an audience which included foreign diplomats, members of House
of Commons, Members of House of Lords, Muslim Members of
Round Table Conference delegation and several other dignitaries.
In that gathering too he described the situation of the Indian ;
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Muslims. He explained why he wanted the communal settlement
first and then the constitutional reforms. Allama Iqbal laid stress
on provincial autonomy because autonomy gave the Mushim
majority provinces some power to safeguard their rights, cultural
traditions and religion. Under one central Government the
Muslims were bound to lose their cultural and religious entity by
submerging in the over-whelming Hindu majority. In his speech
here, he again referred to what he had said at Allahabad in 1930.
He reiterated his belief that before long people were bound to
come round to his view point based on cogent reasons.
(Sarghuzshi-i-Igbal by Dr. Abduslam Khurshid pub. Igbal Academy P-413).

On the same page an extract from a dialogue between Dr.
Ambedkar, leader of the Dep'ressed Classes and Allama Igbal, is
given in which Igbal is stated to have expressed his desire to see
India provinces as autonomous units under the direct control of
the British Government and with no Central Indian Government.
Obviously, through autonomy, he wanted Muslim Provinces in
India to obtain a bit of liberty to have their own way to some
extent. Under one Union centre which naturally had to be in the
long run very strong, Muslims feared to suffer in many respects

especially with regard to their existentially separate entity as
Muslims.

Then we come to Allama Igbal’s statement explaining the
attitude of Muslim delegates to the Round Table Conference
issued in December,1933. This was in fact a rejoinder to what

Jawahir Lal Nehru had said about the attitude of the Muslim
delegation characterising it as “reactionarism.” The last paragraph

contains_the gist of what the Muslims stood for then, and Allama
Igbal’s endorsement to the effect:
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“In conclusion T must put a straight question to Pandit
Jawahir Lal, how is India’s problem to be solved if the
majority community will neither concede the
minimum safeguards necessary for the protection of a
minority of 80 million people, nor accept the award of
a third party but continue to talk of a nationalism
which works out only to its own benefit? This
position can admit of only two alternatives. Either the
Indian majority will have to accept for itself the per-
manent position of an agent of British imperialism in
the East, or the country will have to be redistributed
on a basis of religious, historical and cultural affinities
so as to do away with the question of electrorate and
the communal problem in its present form.” (AR.Tarig,
Statements and Speeches of Igbal P-216). ‘

As expressed already, the idea of a Muslim State became
clearer by and by in the mind of Allama Igbal. During the rule of
Hindu Congress ministries established in Hindu majority pro-
vinces under Act 1935, Muslims in those provinces were given
dastardly treatment. This deplorable phenomenon added to the
apprehensions of Allama Igbal regarding the future of India
Muslims in case India remained united. In his letters to the
Quaid-i-Azam written during the year 1936 and especially in
1937, he referred to the Independent Muslim State he visualised
as a comprising North-Western and Easiern Muslim majority
Zones. Now it was not the North-Western Zones only as alluded

to in Allahabad Address.

There are some friends within Pakistan and without, who
insist that Allama Igbal never meant a sovereign Muslim country
outside India, he rather desired a Muslim State within Indian
Union. A State within a State. This is absolutely wrong. What he
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meant was understood very vividly by his Muslim compatriots as
well as non-Muslim. Why Pandit Nehru states:

“This idea of a Muslim nation is the figment of a few
imaginations only, and but for the publicity given it by
the Press few people would have heard of it. And even
if many people believed in it, it would still vanish at
the touch of reality.” (Nehru, Autobiography ,1936, P-469,
London)

And then who could understand Allama Igbal better than the
Quaid-e-Azam himself, who was his awaited “Guide of the Era”.
The Quaid-e-Azam in the Introduction of Allama Igbal’s letters
(published in 1943) addressed to him, admitted that he had agreed
with Allama Igbal regarding a State for Indian Muslims before
latter’s death in‘Apri],l938. The words of the Quaid are as under -

“His views were substantially in consonance with my
own and had finally led me to the same conclusions as
a result of careful examination and study of the
constitutional problems facing India land found
expression in due course in the united will of Muslim
India as elaborated in the Lahore Resolution of the
All-India Muslim League popularly known as the
“Pakistan Resolution™ passed on 23rd March,1940.”
(Letters of Igbal, Bashir Ahmed Dar, Igbal Academy P.238).

One thing more. It was Allama Igbal who called upon the
Quaid-e-Azam Muhammad Ali Jinnah to lead the Muslims of
India to their cherished goal. He preferred Quaid-e-Azam to all
other Muslim leaders although amongst them giants of politics
who had lot of experience and vision, for example, Sir Agha
Khan, Maulana Hasrat Mohani, Nawab Muhammad Ismail Khan,
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Maulana Shaukat Ali, Nawab Hamid Ullah Khan of Bhopal, Sir
Ali Imam, Maulvi Tameez-ud-Din Khan, Maulana Abul Kalam,
Allama al-Mashriqi and others. But Allama Igbal’s vision had its
own reason. He had found his khizr-i-Rah, the veiled guide in
Quaid-i-Azam Mohammad Ali Jinnah, who was destined to lead
the India branch of Muslim Ummah to their goal of freedom.
Allama Igbal’s words in this regard are as follows:

“I know you are a busy man but I do hope you wont’s
mind my writing to you often, as you are the only
Muslim in India today to whom the community has a
right to look up for safe guidance through the storm
which is coming to North-West India, and perhaps to
the whole of India.” (Letters of Ighal by B.A.Dar pub. Igbal
Academy p-260).

Similar sentiments were expressed by Allama Igbal about
three months before his death, regarding Quaid-i-Azam
M.A Jinnah. Sayyid Nazir Niazi in his book “Igbal Ke Hazur”,
has stated on pages 297 and 298 (first ed.) that the future of the
India Muslims was being discussed and a tenor of pessimism was
visible from what his friends said. At this Allama Igbal observed:

“There is only one way out. Muslims should streng-
then Jinnah’s hands. They should join the Muslim
Leagure. Indian question, as is now being solved, can
be counted by our united front against both the
Hindus and the English. Without 1t our demands are
not going to be accepted. People say our demands
smack of communalism. This is sheer propaganda.
These demands relate to the defence of our national
existence.” (Igbal Ke Hudur by Sayyed Nazir Niazi first ed.
P-297).
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And then, continuing he said:

“The united front can be formed under the leadership
of the Muslim League. And the Muslim League can
succeed only on account of Jinnah. Now none but
Jinnah is capable of leading the Muslims.” (Ibid
P-298)

And as is stated by Matlubul Hasan Sayyed, Quaid- e-Azam,
after the Lahore Resolution was passed on March 23rd, 1940
talking to him said:

“Igbal is no more amongst us. But had he been alive
he would have been happy to know that we did
exactly what he wanted us to do.”

But the matter does not end here. Allama Igbal in his letter
of March 29,1937 to the Quaid-e-Azam had expressed as under:

“While we are ready to co-operate with other progres-
sive parties in the country, we must not ignore the
fact that the whole future of Islam as a moral and
political force in Asia rests very largely on a complete
organisation of Indian Muslims.” (Letters of Igbal by
B.A Dar P-249),

It means that according to Allama Igbal, the future of Islam
as a moral and political force not only in India but in the whole of
Asia in a great measure rested on the organisation of the Muslims
of India led by the Quaid-e-Azam.

Igbal had believed in the emergence of the Guide of the Era
and had declared accordingly in 1926. He found that Guide in the
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person of Mohammad Ali Jinnah as elucidated above. The Guide
organised the Muslims of India under the banner of Muslim
League. He then put up a strong opposition to both the Hindus
and the English, who wanted to United India, where Hindus had
an overwhelming majority 1.e. seventy-five per cent of the total
population of the Sub-continent. Muslim, through their united
efforts under the able guidance of Quaid-e-Azam succeeded in
getting India divided into Pakistan and Bharat. The Muslims
achieved their independent home-land. But as has been stated
above, in Igbal’s view, the organisation of India Muslims who
achieved Pakistan, must also defend other Muslim societies in
Asia. The caravan of the resurgence of Islam has to start and come
out of this Valley, far off from the centre of the Ummah. Let us
see if, how and when, Pakistan prepares itself to shoulder that
august responsibility. We are sure it has to be like that. It is
Igbal’s prevision. The Holy Prophet has said:

“Beware of the foresight of a Believer for he sees with
the Light Divine.”
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IQBAL ON
UMMAH VERSUS NATIONALISM

Igbal, in his lectures collected under the title “Recons-
truction of Religious Thought in Islam” has made some profound
observations on the concept of Nationalism:

“Humanity needs three things today - a spiritual
_interpretation of the universe, spiritual emancipation
of the individual and basic prin- ciples of a universal
import directing the evolution of human society on a
spiritual basis. Modern Europe has, no doubt, built
idealistic systems on these lines, but experience shows
that truth revealed through pure reason is incapable of
bringing that fire of living conviction which personal
revelation alone can bring. This is the reason why
pure thought has so little influenced men while
religion has elevated and transformed whole societies.
The idealism of Europe never became a living factor
in her life, and the result is a perverted ego seeking
itself through mutually intolerant democracies whose
sole function is to exploit the poor in the interest of
the rich. Believe me, Europe today is the greatest
hindrance in the way of man’s ethical advancement.
The Muslim, on the other hand, is in possession of
these ultimate ideas, on the basis of a revelation,
which, speaking from the inmost depths of life,
internalizes its own apparent externality. With him the
spiritual basis of life is a matter of conviction for

127
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which even the least enlightened man among us can
easily lay down his life; and in view of the basic idea
of Islam that there can be no further revelation binding
on man, we ought to be spiritually one of the most
emancipated peoples on earth. Early Muslims
emerging out of the spiritual slavery of pre-Islamic
Asia were not in a position to realize the true
significance of this basic idea. Let the Muslim of
today appreciate his position, reconstruct his social
life in the light of ultimate principles, and evolve, out
of the hitherto partially revealed purpose of Islam, that
spiritual democracy which is the ultimate aim of
Islam.” (The Reconstruction P.179)

The Quran declares
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“We created you and then We gave you shape” (7:11)

This means the essence of man’s being is spiritual. All his
moral faculties relate to spirit - his will, his determination and his
conscience in respect of good and evil. T.H.Green raises the
question whether a thing that was merely a result of natural forces
could form a theory of those forces explaining himself - And then
proceeding with this.argument he explains that the Divine

consciousness “reproduces itself in man, using feeling and
sensation to objectifying itself there.”

The misfortune with contemporary European sciences and
arts is that they become one-sided. They are absorbed in subju-
gating natural forces more and more, but at the same time are
turning their back on the spiritual side of man. The result is that
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all the progress in the field of sciences and arts, technology and
philosophy, social and national ideas and ideals has brought about
regression in respect of man’s soul and hence is turning man into
a beast. There is no reference to God the creator. Therefore
Igbal’s adwvice 1s

B3t Ll 3 X
AP PG g ARG R

o1 ({JS‘J

“To Moses' lesson list; For Europe’s scientist Though
ocean’s depth he plumb; Could never to Sinai come”
(Tr: by A.J. Arberry The Persian Psalms p.83)

In this verse Igbal alludes to Moses (peace be upon him)
who tore asunder the Red Sea and then reached the Vale of Sinai
and had a direct communion with God on the Mount. This
indicates that man is not a genuine man without spiritual strength.
This Igbal’s contemporary Europe neglected callously. European
enlightenment was matter-ridden and hence could not result in the
satisfaction of man’s soul. Here is another verse by Igbal:
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“Lo, the goblet mind-illumining That the West has
given me, All the suns aglow within it, Of the dawn
no sign 1 see” (The Persian Pslams Ibid p.49)
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Western idea of Nationalism is matter-ridden, out and out.
The crux of this idea is given in the following words:

“Nationalism is the feeling of belonging to a group
unified by common racial, linguistic and territorial
ties, and is usually identified with a separate territory.
A corresponding ideology which exalts the Nation
State as the ideal form of political organisation with
an over-riding claim on the loyalty of its citizens.”
(The Fontana Dictionary of Modern Thought P.409)

This is how Nationalism is generally defined. It is materia-
listic and earth-bound. It demands loyalty to racial, linguistic and
territorial gods, not to some spiritual principle or principles. This
definition does not apply to the Muslims who are not a nation
according to Western political terminology. Muslims are not
united by a common race. They are not united by a common
tongue. They do not belong to a particular territory. Their loyalty
is to their religion - Islam - and not to any other materialistic
ideology. This is what Igbal proclaims:
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“Do not analogies with Western nations. The religion
of the Holy Prophet (peace be on him) who came of
the Hashmite clan, has been shaped in a specific
manner. Western nations are based on territory and

race, whereas the strength of your community rests on
the might of your religion.”

Territorial relationship is the most important element in the

'.‘ . Western idea of nationalism. But the Holy Prophet (peace be upon

g
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him) migrated from his domicile for the sake of religion and thus
proved that in the life of a believer, religion is much more
valuable than the birth place. Says Igbal:
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“Our Master, fleeing from his fatherland Resolved the
knot of Muslim Nation-hood” (Tr.4rberry, The Mysteries
of Selflessness P.30)

By migrating to Medina the Prophet (peace be upon him)
made manifest that Islam was not Makkah-based. The lesson was
that in case there be a conflict between the love of one’s birth-
place and good of Islam, the latter had to be preferred. There is a
saying of the Prophet “Islam is a stranger” This means Islam is not
earth-bound. It does not depend upon some particular land. It
belongs to the whole world. Igbal lays stress on this point time and
again:
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“Flight is the law that rules the Muslims life, And is a
cause of his stability. Its meaning is to leap from
shallowness, to quit the dew, the ocean to subdue.”

(/bid. Arberry P.31)
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Igbal disdained race prejudice as much as he disdained
territorial pride. According to him, Islam 3
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“aims at shaping a human society by intermingling of
races and.nationalities so that an Ummah with a
specific self-consciousness may emerge. (Sayyed Nazir
Niazi, Igbal Ke Hud ur P.150)

In Igbal’s view the racial pride was equally inimical to the
fraternity of mankind. This too causes disunion, discord and
discrimination. Islam being the message of brotherhood to all
humanity cannot make room for race and colour prejudice. He
repeatedly and vehemently denounced this egotism. For example
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“It is dull ignorance to put one’s boast In lineage; that

Judgement rests upon the body, and the body
perishes” ( Arberry P.13.)

Similarly he says;
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“If thou hast made of our community Lineage a part
essential, thou hast rent The fabric of true Brother-
hood.” (ibid P.74)

In his Javed Nama, Igbal has ascribed a lament to Abu Jah!

in his verses under the caption Tasin-i-Muhammad denouncing
the fraternal basis of his teachings:
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“His (The Prophet’s) religion is a deadly enemy of pos-
sessions and blood relationship. Himself a Quraishite
(a proud Arab class) he denies the superiority of the
Arabs (to other peoples).”

“In his view high and low are equal. He sits, for
meals, with his servant, at the same table. He has not
made a correct estimate of the Arabs and has developed
friendship with thick-built (or thick-lipped) Negroes”.

Taking pride in lineage and race is practically going against
the fundamental belief reflected in

(l-dasil!) B3l i 0 2GR

“We have created, all of you, from one breath of
life” Al-Quran.

That i1s why Salman-i-Farsi narrated his lineage as “Salman
Ibn Islam, Ibn Islam .. When Islam came to be the great Grand-
father, other fathers were reduced to non-entities. With reference to
lineage vis a vis Ummabh, the battle of Badr is of great significance.
Apparently it was a small battle. But ideologically weighed it has
enormous importance. Here on the side of Ummah were Quraishites
who had migrated to Medina, the Helpers i.e. Ansars who were
non-Quraishites including non-Arabs like Hazrat Bilal. On the side
of the Nation were Makkans, all Quraishites and blood relations.
This battle proclaimed that in Islam it is the ideological relationship
that matters. Here, a brother faced a brother, a father faced a son, an
uncle faced a nephew and a father-in-law faced a son-in-law. Ideolo-
gy won. Blood lost. Ummah had thrown aside the nation. In Igbal’s
words
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“Since Prophet Muhammad (peace be upon him) is
the beloved of us all, hence through his love we are
tied to each other.”

Muslims admit territorial, cultural and social diversities and
feel attracted towards one another. History of Islam tells us that
Muslims, did not remain united for long under one political
central authority. But they never fell apart spiritually. Muslim
States remained like administrative units. The soul of Ummah
always remained one. Every Muslim felt at home in any Muslim
State and his being a Muslim always entitled him to any state job
he could be deemed fit for. The trade carvans of Muslims knew or
recognised no bounds. As Salam Alaikum ( f..“ ¢l-1) was their
visa and Kalimah Tayyibah ( &'Jy. :i;'a'uuiu) was their
passport. The students, scholars and saints could learn, teach and
preach with honour in any Muslim principality. This state of
feeling was, according to Igbal:
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“Like a fish who does not know where a certain bay

ends and a certain sea begins. The whole ocean
belongs to the fish”.

The pilgrimage to Kabah brought together and still
does, Muslims belonging to different nations of the
world where they meet in one common dress, without
any racial or territorial distinctions, rich and poor

looking alike. This pilgrimage to the Sanctuary stands
for
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“These days nations are mixing freely (at Geneva), yet
the unity of mankind, as a goal is hidden from their
eyes. The object of Western diplomacy is to discrimi-
nate against nations, while Islam aims at moulding all
mankind into a single Ummah. Makkah issued a
message to Geneva’s surroun- dings: Should there be
a union of nations or the union of all mankind?”

The United Nations of today is not substantially different
from yesterday’s League of Nations. And the message of Makkah
too 1s, similarly, as valid today as it was yesterday. Union of all
mankind is the inner voice of all Muslims. The will is there. The
trouble is that governments of the world of Islam are in disarray.
Real leader or leaders are needed. The Summit Meetings of
Muslim Heads of States, Meetings of the Muslim Foreign
Ministers, the Islamic Secretariat at Riyadh etc. are pointers to the
goal. But there is no leader to whom the Muslims can look upto. In

the words of Igbal:
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“The azure firmament is still wayward. This caravan (Muslim
peoples) is still [ar off from the destination. What should I say

about unruly and purposeless strivings of the Ummah; you ,
know yourself that the Ummah is without leadership”

4

ST

Can there be no leaders? It is a big challenge.
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IQBAL’S SPIRITUAL DEMOCRACY

The term democracy is used in several different senses (1)
In its origin it is a form of Government where the right to make
political decisions is exercised directly by the whole body of
citizens, acting under procedures of majority rule. This is usually
known as direct democracy. (2) It is a form of government where
the citizens exercise the same right not in person but through
representatives chosen by and responsible to them. (3) It is a form
of government, usually a representative democracy, where the
powers of the majority are exercised within a framework of
constitutional restraints designed to guarantee the minority in the
enjoyment of certain individual or collective rights such as
freedom of speech and religion. This is known as liberal or
constitutional democracy. (4) Finally the word democracy is often
used to characterise any political or social system which,
regardless of whether or not the form of government is demo-
cratic in any of the first three senses, tends to minimise social
and economic differences arising out of the unequal distribution
of private property. This is known as social or economic

democracy. (Enc.Brit., 1964, P. 215).

In these four forms of democracy one thing is prominent,
that in democracy as a rule, the will of the majority prevails. Here
fifty one means one hundred. Number (4) is called social democra-
¢y. This social democracy evolved into astringent totalitarianism.
Liberalism advanced to libertarianism and permissivism. Thus the
balance is disturbed. Since human beings are not their own crea-
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138 IQBAL ON HUMAN PERFECTION

tors they do not know what is ultimately good for them and what
is evil. Says Allama Igbal,

“Man in this world of good and evil can hardly
discriminate between what is for him profitable and
what is harmful.”

Only God the creator knows what is ultimately beneficial or
otherwise for mankind. Allama Igbal no doubt preferred demo-
cracy to other forms of government but he had his own observa-
tions in this regard. He adds his own definition of democracy to
the four given above. Democracy of his liking is “spiritual democ-
racy which is the ultimate aim of Islam. Here we give the last
lines from his article “The principle of movement in the structure
of Islam”.

“Humanity needs three things today - a spiritual inter-
pretation of the universe, spiritual emancipation of the
individual and basic principles of universal import di-
recting the evolution of human society on a spiritual
basis - The idealism of Europe never became a living
factor in her life, and the result is a perverted ego seek-
ing itself through mutually intolerant democracies -
whose sole aim is to exploit the poor in the interest of
the rich. Believe me, Europe today is the greatest hin-
drance in the way of man’s ethical advancement. The
Muslim, on the other hand, is in possession of these ul-
timate ideas on the basis of a revelation, which, speak-
ing from the inmost depths of life, internalises its own
apparent externality - and in view of the basic idea of
Islam that there can be no further revelation binding
on man, we ought to be spiritually one of the most
emancipated people on earth. Early Muslims, emerg-
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IQBAL'S SPIRITUAL DEMOCRACY 139

ing out of the spiritual slavery of pre-Islamic Asia.
were not in a position to realise the true significance
of this idea.

Let the Muslim of today appreciate his position, reconstruct
his social life in the light of ultimate principles and evolve out of
the hitherto partially revealed purpose of Islam, that spiritual
democracy which is the ultimate aim of Islam. (The Reconstruction
P.142).

For Igbal universe is essentially spiritual. In his words:

“There is no such thing as a profane world. All
immensity of matter constitutes a scope for the
self-realisation of spirit. All is holy ground. As the
Prophet beautifully puts it, “The whole of this earth is
a mosque.”’ The state according to Islam is only an
effort to realise the spiritual in a human organisation
(/bid P.155 ed.1944 Sh.M. Ashraf Lahore).

Like other nations Muslims had also drifted away from this
reality and in the contemporary era, swayed by rank materialism,
tlmost all nations of the world surrendered to this dominating
“ism”. This meant spirit bowed down before matter. Hence
democracies which evolved into so¢ial democracies, became by
the passage of time totalitarian democracies which imposed total

materialism with no notion of morals or of values.

According to Bergson evolution is the history of the effort of
life to free itself from the domination of matter. (Masterpieces of
World Philosophy, Harper & Brothers 1961, P.769). But
Darwinian theories, gradually had the upper hand and democracies
100 girated to animality, no doubt wealthy and powerful category
of animality. Allama Igbal, as in foregoing passages, has termed
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140 IQBAL ON HUMAN PERFECTION

such democracies as self-seeking mutually intolerant democracies
whose sole aim is to exploit the poor in the interest of the rich.

These Darwinian and materialistic democracies can elect only
the wealthy and feudal pig-heads and big heads, the heady ones
who have no standards to follow and no moral values to uphold.
Many thinkers have held the forms of democracies in vogue as
just a measure of counting heads unmindful whether these heads
contained in them something or were empty.

Unforgiving Nietzsche leaves heads aside and calls “deme-
cracy a mamia for counting noses”. Noses are noses whether they
are over-reaching or flattened. But democracies accommodate the
noseys only. He remarks bitterly about these phenomena. A few
lines denoting his ideas are given below:

“And how can a nation become great when its greatest
men lie un-used. discouraged, perhaps unknown?
Such a society loses character; imitation is horizontal
instead of vertical - not the superior man but the
majority man becomes the ideal and the mode;
everybody comes to resemble everybody else; even the
sexes approximate - the men become women and the

women become men.” (The story of Philosophy, Will
durant, 1933, P.469)

In the beginning, four terms defining democracy have been
mentioned. The third one contains constitutional and liberal strain.
Constitution is no doubt to be framed by the majority of the
elected headys and noseys. Naturally and inevitably it “developed”
into libertarianism and permissivism. Nietzsche had correctly
perceived the results. Women becoming men and men becoming
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women. Spiritually dead existences, God’s commandments and
prohibitions having been set aside.

God created man in His own image., The Holy Quran says;

“It is the nature of Allah in which He has created

”»

man.

Muhammad Asad, in his commentary of the Quran interprets
the above quoted words of Allah as throwing light on the fact that
real nature of man is Godly and God-oriented. It is the
environment, social, tribal, familial, educational and political, that
by and by overshadows the nature and corrupts it. Muhammad
Asad says thus:

“The term “fitrah”, is rendered by me as natural dis-
position.” It connotes in this context man’s inborn, in-
stinctive ability to discern between right and wrong,
true and false, and thus, to sense God’s existence and
oneness. The famous saying of the Prophet quoted by
“Bukhari” and “Muslim”; “Every child is born in this
natural disposition; it is only his parents that later turn
him into a ‘Jew’; a ‘Christian’, or a ‘Magian’”’, These
three religious formulations best known to the contem-
poraries of the Prophet, are thus contrasted with ‘natu-
ral disposition’ which, by definition, consists in man’s
instinctive cognition of God and self-surrender (Islam)
to Him. (The term parents has here the wider meaning

of “social influences or ‘environment’.)

Joseph Butler, a renowned moralist and metaphysician of $
eighteenth century endorses what Muhammad Asad has ex- _;,ﬁ‘
plained. His thesis in this regard is explained in these words:
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........ An examination of human nature will reveal not
only how man does behave but also how he ought to
behave. This thesis, in turn rests upon the assumptions
that God wants man to act in certain ways, that He has
given man such a nature that he will naturally act in
these ways, if that nature is not corrupted, and
therefore that these can be discovered by examining
his handiwork”. @A fasterpieces of World Philosophy, P.466).

Allama Igbal, by his spiritual democracy means a demo-
cracy where laws of God Almighty are observed and enforced
Laws of God in their meaning and spirit are, nearest to man’s
nature. For him man’s acceptance of God’s commandments and
prohibitions and behaving accordingly is tantamount to returning
to his real nature.

Muslims on account of the finality of Prophethood had
been, set free to manage their affairs according to the Quran and
Sunnah and to exert their own judgement where no clear guidance
could be had from these two sources. They are not bound to wait

for some Autar, Prophet, Mahdi or Messiah to come and teach
them how to solve their problems.

Was democracy then, as prevalent in Europe and America,
for Igbal a form of government nearest to Islam? But the question
arises what sort of democraey? Democracy as an abstract phrase
which gives no clearly understandable meaning. Democracy needs
some qualifying clause. Yet it attracts more sympathy as against
monarchy and dictatorship. In an article “Islam as an ethical and
political idea” written as far back as 1908, he took the question of
Islamic democracy where Islamic social justice could be the
pivotal point of the government. And that social justice was surely
to be based on the justice as mirrored in the Quran. In Dr. Taha
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Hussain’s view the essence of the Quranic teachings was the
implementation of justice. Justice means perfect balance in all
walks of life where rights of all sections and classes of people are
secure and safe. No section or class doing harm to others. In Sura
Rehman, Allah Almighty has asked mankind to look to the
balance set in the universe.

“He has uplifted the sky and has set balance so that
you do not disturb balance (go against the require-
ments of equality).”

As against this Ordinance of the Creator, Allama Igbal
found western democracy aggressive, unjust, deceptive and a
cruel weapon in the hands of the capitalists who enter the arena of
politics on account of their wealth and with a view to add more to
theirs through democratic provisions. Here is a translation of
some verses he had written in 1922 and were a part of his famous

poem Khizr-e-Rah.

“Western democratic system is the same old musical
instrument which contains no lines other than

Imperial ones.”

“It is the demon of autocracy dancing in the garb of
democracy, you think it to be a fairy of freedom come

from paradise.”

“Legislative councils, reforms, concessions and grants
etc. are western medicine which tastes sweet but in

effect is opiate.”

“This noisy eloquence of the members of the legis-
lative councils is irresistible. It is in reality nothing but
a warfare of capitalists to make more money.
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“You take this mirage of colour and smell for a garden
I am sorry for you. On account of your foolishness
you see a cage as your nest.”

Appearance was democracy, reality was imperialism and the
most cruel kind of autocracy. Moreover the plaything of demo-
cracy were meant only for the aristocratic and capitalist classes
who through this democratic exercise aimed at nothing but making
more money. By earning more the capitalists served the purpose of
their masters in a more handsome and more artful manner.

Then how could the democracy of Igbal’s vision be defined
We quote here how Ilyas Ahmad explains the situation:

“The Islamic state is theocratic democracy, thus to
summarise Islam was not merely a revolution it was a
revelation also. It was not merely a solution it was full
and complete salvation. Hence if the Islamic state was
the work of man in one sense, it was also the work of
God in another. If it was a democracy in one sense it
was also a theocracy in another. In fact it was both
theocracy and democracy. It was a theocratic demo-
cracy as well as a democratic theocracy and, as has
been already said, it not only represented a democratic
conception of divine government but also the divinely
ordained method of democratic government. Religion
and politics could never be separated in Islam and to
this day religion remains the basic foundation of

Islamic social and political structure.” (The social
contract and the Islamic Siate, 1979,P-118)

And what the so-called democratic powers today are after?
.. Sucking the blood of poorer and weaker nations. Killing them
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culturally and ideologically. Ethnic cleansing is the most useful
weapon operating through the hands of enlightened but cruel
democratic powers. Is not this anti-God and anti-mankind
democracy a satan’s workshop! Let us go deep into the meanings
of Igbal’s famous poem “Satans’s advisory council”. This poem,
he wrote in the last days of his life — European democracies and
all “isms’ stand reflected by the Satan. The S’atan tells his
subordinate devils to keep an eye on Muslims, lest they awake to
their present plight and return to Islam — original and real Islam.
All satanic structures in the name of enlightened government will
soon crack and crash coming down to earth and submerging in
dust.

Pertinent to consider is a statement by Iqbal which was
broad casted from All India Radio, Lahore, as the New Year
Message on January Ist,1938, only three months and twenty days
before his death. A part of that message is quoted here: “The
modern age prides itself on its progress in knowledge and its
matchless scientific developments. No doubt the pride is justified.
Today space and time are being annihilated and man is achieving
amazing success in unveiling the secrets of nature and hamessing
its forces to his own service. But in spite of all these develop-
ments, tyranny imperialism struts abroad, covering its face in the
masks of Democracy, Nationalism, Communism, Fascism and
heaven knows what else besides. Under their masks, in every
comer of the earth the spirit of freedom and dignity of men are
being trampled underfoot in a way of which not even the darkest
period of human history presents a parallel. The so-called
statesmen, to whom governments had entrusted leadership, have
proved demons of bloodshed, tyranny and oppression. — As 1
look back on the year that has passed and as I look back at the
world in the midst of new year’s rejoicing, it may be Abbysinia,
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146 IQBAL ON HUMAN PERFECTION

or Palestine, Spain or China, the same misery prevails in every
corner of man’s earthly home, hundreds of thousands of men are
being butchered mercilessly.

— so long as this so-called democracy, this accursed nationa-
lism and this degraded imperialism are not shattered, so long as
men do not demonstrate by their actions that they believe that the
whole world is the family of God, so long as distinctions of race,
colour and geographical nationalities are not wiped out comp-
letely, they will never be able to lead a happy and contended life,
and the beautiful ideals of liberty, equality and fraternity will
never materialise.” (Thoughts and Reflections’S.A. Vahid, PP.373-75).



IQBAL - A MOTIVATOR OF
PURPOSEFUL LIFE

Ordinary poets like ordinary politicians try to gain
immediate popularity. For this purpose they echo the demand,
whatever it be, of the populace. The demand may be right. It may
as well be wrong. But popularity - mongers must sing the popular
song. No poet. with such a low ambition can give birth to a high
and lasting poetry.

High poetry is almost always the outcome of a serious and
unrelenting conflict between a poet’s personality and surrounding
circumstances. A genuine poet is like a genuine leader and teacher
who can change the circumstances of his society by changing the
thinking and outlook of the people around. His message may even
rise higher than the level of a society, even a nation and may
expand to affect many societies and nations. His message may
outlive the time it was delivered in. Thus his poetry may prove to
be universal and lasting.

Allama Igbal attained the high poetic stature gradually.- His
vision widened by and by. His faith grew in strength slowly and
slowly. He rose from an ordinary plane of poetry. He was not as
one would say “head and shoulders above others”, as a young
poet. He could end up as a middle class poet whose poetry could
smack of philosophy. He could have become a good lawyer lead-
ing an easy life. As a beginner he was just one of them. But by dint
of hard work and devotion to the cause of his religion and society
he progressed visibly, though gradually. This progress he made in
the sphere of thought as well as in that of poetic art. He made a

147
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148 IQBAL ON HUMAN PERFECTION

mark in politics also. He was active in the field of education too.
His conduct as a lawyer was just an “aside” in the activities of his
life.

God almighty says in His Last Book revealed to His Last
Prophet (Peace be on Him):

(69-c:5sSaal ) i il L ytals. il

“And those who strive in our cause - we will guide
them to our paths.” (29:69)

If there be a determined will to take to a path that leads to
God’s Grace, the wayfarer cannot go astray. Going astray betrays
one of the two causes. Either vision is blurred or the goal is not
definite and confirmed. As a responsible human being Allama
Igbal had tried to know his vocation. He sought after God’s
Grace. And God led him to the path of his duty. It was in March
1907, when he was in England that he made a declaration in a
very important Ghazal of his in the following words:

;’umb’uu(_w’u,ﬁ L LB ..._-/J;f
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“I will take out my worn out Caravan in the pitch
darkness of night. My sighs will emit sparks and my

breath will produce flames (and thus will do aWay
with darkness).”

As is obvious, it was an era of pitch darkness, encompassing
despondency, prevailing slavery. Nations are built and attain
sublimity on account of individuals whose achievements are
grand. But it is obvious that nobody is bor great. Greatnéss is not
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bestowed on individuals or for that matter on nations for nothing.
It is perpetual tail, hard work, steadfastness and conscious
diligence that gradually imparts greatness to individuals. It is a
prolonged process of graduation. It is a step by step movement
towards high goals. One leaves behind much of one’s self that is
not great or cannot conform to the needs or is not commensurate
with the next higher stage. In the words of Allama Igbal:

“We become by ceasing to be what we are. Life 1s a
passage through a series of death.” (The Reconstruction
P.56)

And this “becoming”, this self-realisation, is ceaseless, in
the lives of determined individuals, with higher and higher goals

to attain: 1
L}j J; & ‘s % 5 7
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“Every day there should be a new Mount of Sinai and
a new Light Divine. By the Grace of God, this fond

Odyssey may never end.”

Yet an individual who is really awake and who has not only
“known” himself, rather has “chosen” himself acts steadfastly to
achieve his cherished goal only through strong conviction. It 1S
the strong conviction which is the pivotal point in one’s being.
Without conviction a personality cannot become centralised. A
person can tame his savage instincts which, like fiery horses, want
to have their own way, only with the educative whip of strong
conviction. It is the strength of conviction which equips a man
with a unified personality and makes him a man of character. He,

thus, achieves a solid entity and identity.
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150 JQBAL ON HUMAN PERFECTION

For example, keep in view a certain person. To know if he
is really a man of character, we have to bear in mind a certain
situation. Then, we think, if that is the person and this the
situation, what would be ‘his reaction? Now, if that person is
intimately known to us, the answer would be spontaneous. We
would be sure about a certain reaction on the part of that person.
Not only we but rather all those who know him would express the
same opinion. It means the person concerned has a personality.
He is an individual. He is a man of character. He is a living entity.

And where the answer is not sure, then it is doubtlessly
obvious that the person concermned has no personality. He is not a
responsible, reliable and genuine individual. He may exist as a
person but he does not live as a true human being. In this respect
he is a non-person.

A society 1s alive if its members are alive. And they are alive
if they are nourished by vital purposes based on unflattering faith.
Says Allama Igbal.
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Life holds on, on account of vital purposes and it is the
vital purpose that serves as the caravan bell of life.

Life is veiled in quest It is rooted in aspiration. Rise’O
you who are unaware of the warmth of life. Rise;
drunk with desire, rise like an exhi- larated person.
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Your purpose should be higher than firmament, it
should be beautiful, captivating, absorbing. We create
objects and aims and live to achieve them. We are
illumined by the rays of resolution.

There is a saying that life is not for pleasure, it is for achieve-
ment. This is a well-worded saying but lacks the crux. Is
achievement sufficient in itself? It may be a personal achievement
with no purpose to serve. An achievement may generate personal
pleasure. But there must be a purpose behind the pleasurable
achievement. Abstract achievement may brew boredom. Hence it
is possible that he who has earned laurels may, with the passage of
time, feel disgusted with his victories. Says Iqbal.

By eyt 2 S5 b el G s
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“The goal should be higher than the firmament.
It should be fascinating, captivating, absorbing.”

It is the high purpose, the achievement of which makes men
higher, far higher than others and their pleasure greater day by
day. And it is a built-in faith that grants fidelity to a man. Drunk
with desire, he faces all vicissitudes smilingly. He upholds the
good and stands firmly against the evil. His aims are positive and

meant for the good of humanity at large. His aims are not selfish
and carnal. This is why his self transforms into an ideal and
slowly evolves into an inspiring institution. Sometimes 1t 1S one

person who stands for a nation.

Allama Igbal enroute to England had stopped for a while.in
Delhi and had gone to the Mazar of Khawaja Nizam-ud-Din Aulia.
There he recited a prayer which even now touches the hearts of
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the readers. In that prayer a verse occurs:
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“My station (goal) should be so far ahead of my
co-farers that the caravan may deem me as their their
destination.”

Today there are thousands of people who crave for achiev-
ing what Allama Igbal had achieved. For hundreds of scholars and
men of letters Allama Igbal has become an object of research, 2
reference and a preference in various modes of thought. Allama
Igbal’s quest remained operative till his last breath. He went on
thinking, reading, writing, teaching and preaching. The
Quaid-e-Azam paid him high tributes by calling him his nght-
hand man, his sage and guide. His conscious life was a perpetual
state of tension. But is tension productive for everybody? Is it felt
purposefully by everybody? Obviously, tension is for those who
confront it. The significance of tensions created by various
challenges of life is explained by Allama Igbal while writing to
Professor R.A. Nicholson on the meaning of the self and his
philosophy based on it.

“In man the centre of life becomes an Ego or Person.
Personality is a state of tension and can continue only
if that state is maintained. If the state of tension is not
maintained relaxation will ensue. Since personality or
the state of tension is the most valuable achievement
of man, he should see that he does not revert to a state
of relaxation. That which tends to maintain the state
of tension tends to make us immortal. Thus the idea of
' personality gives us a standard of value, it settles the
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problem of good and evil. That which fortifies
personality is good, that which weakens it is bad. Art,
religion and ethics must be judged from the
stand-point of personality.”

On account of perpetual tension Allama Igbal fortified his
personality and rose to such a lofty eminence. It was through an
acute sense of responsibility towards his own self, towards society
and towards God. A person has to act as his own critic. He has to
appraise his actions and then judge whether he traversed the right
path, made some progress in respect of knowledge, or whether he
rendered some service to humanity or whether he found his
determination to do good to others stronger than it was a day
before. One has to take account of one’s performance every day.

Allama Igbal says:
KUy oki U b e JL U
uB S FactsC S
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“The distinctive sign of soulful nations lies in the fact

that their destinies change (for the better) every
morning and evening.”

A saying of the Holy Prophet (peace be on him) is:
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“He whose two days are equal has been deceived and
he whose yesterday was better than his today has

earned deprivation.” |



154 IQBAL ON HUMAN PERFECTION

If today and yesterday are equal, it means something has
been lost. Today should have been better than yesterday. The
share of today’s progress has been forfeited. But if today be worse
than yesterday, the loss would really be deplorable.

A society whose members are so wide awake as to make
daily appraisal of their deeds to see whether they progressed,
maintained status quo or regressed, is a society very much alive.
Such a society has the right to be the master of its own destiny. It
cannot be commanded by others. Rather such a society on account
of its collective efficiency and calibre, extends its sway to other
societies which are given to lethargy. Igbal tells us:

(;’.a:gj:l;n;,:.n‘a/:i‘ﬁ.;u!‘
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“Divine Decree has to enforce itself and its sword is

the society (or nation) who is always taking account of
its action.”

Allama Igbal’s confidence in the ultimate victory of Islam
never wavered. He believed and, especially after the World War-l
and emergence of free Turkey under the command of Kemal
Ataturk, that the tide had turned against the European Imperialist
Powers. The tide, he saw, was surely turning in favour of the
Muslims. He had been looking for the dawn of freedom and

independence of the Muslims since March 1907, as alluded to in
the beginning of this article.

We know that every person, does have, at times, fits of
optimism. But fits are always afloat. Such a fitful person, off and
on, returns to despondency which, in actual fact, becomes a
dominant é‘eature of his nature. Fits of hope are passing shadows
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for an ordinary person, whereas Allama Igbal’s hopeful utterances
were a message flavoured with a steadfast and unmitigating faith.
In fact, there 1s a world of difference between being fitful and
faithful. Allama Igbal had no sword to wield. He had a mighty pen
and he wielded his pen.

Allama Igbal’s pen rather was equal to a conquering army.
He forewarmned the Eastern nations, especially the Mushms that
the West had no values to live by or to offer others. Europe, in his
opinion, had become powerful on account of advanced technology
and material affluence. No domination, according to him, could
last long if not buttressed with values. A society, though
apparently strong, is inwardly weak without morals. It can be
characterised as a “delicate bough™ on which “no nest can rest”.

Igbal says: ] _
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“0 'Men of the West' the 'God created world' is not a
shop. What you take to be real is a counterfeit coin.

Your civilization will bring about its own death.  As
the next that is built on a delicate branch cannot last

long.”
This he had declared in 1907, when European imperialism
was at its highest. We have seen he was true. His message was

strengthened with foresight which had been iliumirlled by his
unflattering faith in the glorious destiny of Islam. Inspired by the
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Holy Quran he was perfrectly confident that Islam had to prevail
Darkness had to vanish.

He was sure it was going to transpire like that. By now
dozens of Asian and African countries have attained freedom from
Imperialist authonity. A few other, still unfortunate, are about to
breathe freely. His country of birth i.e. Indian Subcontinent also
saw her chains falling down. From that Subcontinent two thirds of
her Muslims population achieved their own separate independent
homeland — the glorious Pakistan. When the Pakistan Resolution
was passed in March 1940, Quaid-e-Azam Muhammad Ali said to
his Secretary, Syed Matloob-ul-Hassan:

“Igbal 1s no more amongst us, but had he been alive he
would have been happy to know that we did exactly
what he wanted us to do.”

A splendid tribute paid by the Founder of Pakistan who was

known for his straight-forwardness, fairplay, integrity and
truthfulness.
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“How many poets are born after their death; They
close their own eyes and open ours.”




IQBAL DENIED HE WAS A POET

Sayyed Nazeer Niazi, in the biography of Allama Muhammad
Igbal has expressed his considered view that Igbal was a born poet.
Mr.Niazi maintains that Allama Igbal, when still a school student,
had begun to compose verses. It was something natural with him.
It looked as if sentences flowing out of his mouth were regular
and rhythmical. Continuing, Mr.Niazi relates that Igbal’s
renowned teacher Maulana Sayyed Mir Hassan, to whom he was
tremendously devoted, had a highly refined taste of poetry. He
came to know that Igbal composed verses. This made him happy
and he encouraged his student to continue. Sayyed Mir Hassan
had intuitively visualised that Igbal’s fame as a poet was to
overwhelm the whole world. It did not mean that he encouraged
every student to write poetry. Sayyed Nazir Niazi states that a
certain classmate of Igbal also made bold to approach Sayyed Mir
Hassan and told him that he too was a poet, and if permitted he
would recite some verses. At this the sage teacher who knew the
boy’s worth took up his stick, gave him sound beating and
warned him never again to indulge in composing verses. But the
appreciative teacher continued attending to Iqbal’s verses, sugges-
ting modifications and corrections where needed. As is obvious
Sayyed Mir Hassan could very clearly distinguish between inborn
talent for poetry and belaboured versification. Once Igbal recited
to the school audience in Sayyed Mir Hassan’s presence. Thus in
his early youth, Iqbal had become known as a poet. There was in
Sialkot a society of poets ( o/ (» ) and Igbal began to take
part in poetic symposiums held under the auspices of that society.
Sayyed Mir Hassan continued to guide Igbal in respect of poetical
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158 IQBAL ON HUMAN PERFECTION

embellishments, rhythmic niceties, rhapsody, graces of expression
and its flaws. In short he, as a student at Sialkot, had leamt all
about poetic art that he needed. Sayyed Mir Hassan, although he
himself did not compose poetry, yet had keen inborn sense for the
understanding of poetry and deep insight for appreciating poetic
beauties. Igbal admitted many a time that it was Sayyed Mir
Hassan from whom he had learnt a lot about literary qualities. It
was he who had cultivated and refined his poetic talent. Iqbal
eulogised this aspect of his teacher, saying “what-ever Shahji
(Mir Hassan) said was poetic.” But the matter had not been left at
that by Sayyed Mir Hassan relating to Allama Igbal’s upbringing
as a poet. He looked around to find out some proper guide who
himself should be a poet of high standing. He chose for him
Mirza Dagh of Delhi, one of the most accomplished poets of that
era. (Dana-i-Raz., Igbal Academy Lahore, 1979 PP 76-78)

Mirza Dagh after some time wrote to Igbal that he had
attained sufficient mastery over the language as well as the art of
poetry, therefore he did not feel he could improve upon his
verses. This meant that Allama Igbal’s own inherent taste for
poetry could very capably serve him as his mentor. Allama Igbal
by now had come to Lahore to continue his studies and had
joined the Government College Lahore. In Lahore his poetry
attracted the attention of all the literary figures and circles worth
in the city. During that period, he wrote innumerable ‘Ghazals’
and a number of poems. His poetry, now began to appear in the
pages of several newspapers, literary tracts and magazines. It was
now being appreciated and esteemed not only in Lahore and the
Punjab, but in other parts of India as well.‘ Anjumani-Himayat-I-
Islam’ Lahore used to hold its annual meetings where the national
@d literary heros of those days came to deliver speeches, read
dlS(?Oursis and recite poetry. This all was done for the good of
India Muslims who had been left behind in almost all paths of
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life; education, trade, services, politics etc. Allama Igbal attended
these sessions of the ‘Anjuman.’ By and by he began to recite
his poems on those occasions. The first poem was ‘Nala-i-Yatim’
(:'-f.lt in 1899. This Forum of the Anjuman enhanced his prestige
as a poet, as a patriot and as a sympathiser of his community 1.e.
the Muslims of the Sub-continent. This sense of significance
made him assess the value of poetry — was it worth while,
especially what he wrote in the form of ‘ghazals.” He by
now had started to feel his responsibility towards his country
and particularly towards Mushims. In this regard his poem.
e Y g +" The tombstone of Sir Sayyed, and “ " The
Poet in Bang-i-Dara can be referred to. The former contains
many pieces of advice for the people. The last three verses are
especially addressed to the poets. Allama Igbal conveys his
message through the Tombstone of Sir Sayyed’s to his comrades
Le. his coterie of poets. Poets, here, are reminded that they have
been given a mighty pen that can work wonders. They have been
given brilliant minds and pure hearts. They as poets are direct
disciplines of God, hence they should not compose anything
which would undermine their prestige. It is their duty to wake up
the members of their society with their miraculous verses. They,
with the burning spirit of their poetry, should render all which 1s

wrong into ashes.

As far as the poem captioned “The Poet” is concerned
Allama Igbal writes as under:

“Society is like the body and the individuals are like
different parts of it. Those engaged n industrial‘ Works
are the hands and feet of the society. The administra-
tive organisation is similar to the beautifu: face of the
same, while a poet who writes impressive and colour-
ful verses is like the observing eye. Whatever paq_of
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the body should ache, it is the eye that weeps. How
sympathic is the eye, to the whole body.”

This shows the extent of the responsibility of a poet towards
his nation, society and the country.

When in Europe, Allama Igbal composed a poem captioned
“To Abdul Qadir” a ‘Ghazal’ (included in the collection
Bang-i-Dara) which contained the message of hope for Muslims
and was written in March,1907 as indicated by the poet himself
The poem begins thus:

“The horizon of the East has darkened. Let us with the
flames of song give light to the people of the East.

As far as the ‘ghazal’ alluded to is concerned it was much
expressive and direct. It’s verses are like this:

“At last the silent tongue of Hijaz has announced to
the ardent ear, the tiding that the covenant which had
been given to the desert-dwellers is going to be
renewed in strong terms.”

“The lion who had emerged from the desert and had
toppled the Roman Empire, is, as I am told by the
angels, about to get up again (from his slumbers).”

“You the dwellers of the West, should know that the
world of God Almighty is not a shop (of yours). Your

imagined pure gold is about to lose its standard value
(as fixed by you).”

“Your Civilisation will commit suicide with its own
~danger. A nest built on a frail bough cannot be durable.”
“The caravan of feeble ants will take petal for a boat And
msplb of all blasts of waves, it shall cross the river.”
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“I will take out my worn-out caravan in the pitch
darkness of night. My sighs will emit sparks and my
breath will produce flames. (and it will be light all
around)”

Leaving aside the prophecies he made in this ‘ghazal’
which, with the passage of time, were fulfilled to a considerable
extent. The most important declaration was his determination to
give a lead to the Muslims of the world. He was now bent upon
employing his potentialities to bring Muslims out of the dark
dungeons of slavery and guide them to sunny vistas of
independence and glory. This was a gigantic decision. It gave him
a totally new light. He now had to re-evaluate his performance,
especially as a poet; a quality he was renowned for. Here he found
that almost all the ‘ghazals’ he has been remote from realities of
life, not embodying what the milieu demanded. After that he no
longer displayed fondness for conventional poetry. Writing on
August 29, 1908 i.e. not long after he returned from England, he

stated:

Sometimes I do compose some verses for the pleasure
of others. During the last three years 1 have written
poetry very rarely. And now the profession I am about
to join, has no relation with poetry.” (Igbal Nama,
Vol.2, P.306)

On July 7, 1911, he wrote in reply to a demand from Atiya
Faizi in respect of a selection of his poetical works for publication.

“Selection (of poetical works) for publication is for me
a hard task. During the last five to six years, my poems
have been of private nature and I understand that
public has no right to read them. Some of them I have
already destroyed lest some body should ste:il;r a:!d
publish them. Anyway I will see what can be dolj{"f__]n
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this regard. My respected and kind father has directed
me to write a Mathnawi on the pattern of the
Mathnawi written by Hazrat Bu-Ali Qalandar. 1 know
the difficulties I have to face in the process of its
completion. Anyway 1 have begun to write it.” (Igbal
Nama, PP.148-49)

Some of the verses he wrote for that Mathnawi were later
on included in Asrar-i-Khudi which he had started writing in
1910 (See Guftar-e-Iqbal). This clearly shows that what he had
tried on the lines of Bu-Ali Qalandar’s Mathnawi turned out 10
be Asrar-i-Khudi in the long run.

It indicates that he said goodbye to the old style of his poetry
which consisted mainly of ghazals expressing stray thoughts
relating mostly to love, beauty, the cup of wine, the cupbearer, the
master of the wine-house, hopes and promises relating to meetings
with the beloved and resulting frustration, the pangs of separation,
deserts where the mad lovers roam about etc. These ghazals did
contain, here and there some pieces of advice and moral lessons
too. But mainly these dealt with what was generally not real,
having nothing to do with the hard facts of life and especially what
the times and circumstances demanded.

Allama Igbal had by now, as a responsible and a gifted poet
forsaken his former style of poetry. Ghazals which he had com-
posed in the style of Dagh and Amir, now looked to him of no
value. This is why he discarded them when he compiled

Bang-i-Dara keeping only a few of them just to show the stages of
development he had passed through.

He took to a new path. It was not a mere chance or an
madvertant action. It was his deliberate and well thought out
He previously, he was a poet with wandering thoughts,
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but now he no longer was a poet of that type. Writing to Sayyed
Sulaiman Nadvi, he explained:

“In poetry, hiterature for the sake of literature has
never been my aim. There is no time left to me to
attend to the delicacies of art. The purpose is to
revolutionise modes of thinking. That is all. Keeping
this principle in view I try to express what I find
useful. No wonder if the coming generations may not
recognise me as a poet.” (Igbal Nama, Vol .I1.P.108)

This letter had been written on October 10,1919, Allama
Igbal remained consistent in this regard and wrote to many people
that truths pertaining to national welfare and Muslim Umma’s
morals were much dearer to his heart than expression of art. To
bring about a revolution in the thinking of Muslims had become
his sole purpose because they were living in slavery of the British.
They were overwhelmed by Hindus in all fields of life. Morally
they had become bankrupt. Religiously they were miserable
because they had little knowledge of real Islam. They, according
to Allama Igbal, had fallen prey to rigid Mullas and greedy Sufis,
who were misguiding the blind followers. Educationally, the
Muslim community had been left far behind by other nations, not
only in India, but all over the world.

Explaining again and again this stance of his in writing
poetry, he tried to bring into bold relief the purposes he held so
dear. For example on August 20, 1935 while writing to Sayyed

Nadvi, he stressed the same point:

“I have never known myself as a poet. Therefore I
have no rival competitors and I do not recognise any
as such. I have no interest in the art of poetry. Yes, 1
have some specific goals to achieve which I always
keep before me. I took to poetry to explain these goa]_
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with reference to the conditions and traditions
obtaining in the country, otherwise
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“You will not find any good coming from that low-
minded person who accuses me of writing poetry”
(Igbal Nama,Vol.1,P.193).

Here we are face to face with an intriguing scenario. A
great poet refusing to be called a poet. The why of it is suffi-
ciently manifest. As already stated, Allama Igbal believed that he
had to perform a major duty towards the society, the nation and
then the humanity at large. A poet with a sense of responsibility
and accountability to God is essentially different from the one
who is just a poet. A poet with some definite message to impart
to others is unlike the one who has no such message. A poet who
finds purpose in life and follows some clear cut ideology is an
entity separate from the one who is bereft of all such obligations.
Allama Igbal knew the difference. He knew perfectly well the
distance between one sort of poetry and the other. For a poet it 1s
the art of poetry which is the only requirement i.e. he composes
poetry for the sake of poetry. For him poetic art is its own reward
whereas for a poet with a purpose, a goal, an ideology and 2
message, makes use of poetic capability as a means to that end
Hence the difference, a poetry pure and simple confronting
another which is a vehicle for the transmission of something
beyond art. One sort of poetry pleases, the other one teaches. But
one thing is still quite obvious that to make a poetry with 2
message impressive, is much more difficult than to write
_ pleasing and plausible verses relating to Love, Beauty, Nature

etc. Generally the verses carrying moral lessons do not attract
that much of attention as is earned by a fascinating piece of
PO;“? composition which touches the chords of hearts with the
g
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key of sensual sentiments and emotions. Allama Igbal changed
over to a teacher-poet. His qualification is that he neither
subordinated his poetry to his purpose nor did he do the
opposite. Dr Yusuf Hussain Khan writes:

“In the history of the world literature Allama Igbal is
amongst the very rare examples of a poet who left
such a deep influence through his captivating songs;
on a society so large as that of Indian Muslims. The
cause is nothing but the fact that Allama Igbal took
those basic truths as subject matter of his poetry
which go a long way in shaping the behaviour of
societies and lead to the abode of welfare and

happiness.” (Rooh-i-Igbal, 1977, P. 15).

But this Allama Igbal did artistically. Ethical, social and
religious lessons he imparted, were clad in beautiful words that
sang the meanings. To quote Dr Yusuf Hussain Khan again:

“Usually the literature which aims at achieving some
particular purpose is dry, tasteless and if artistically
examined, of low degree. But Igbal has put forward
his subjects in such a delicately colourful style which
attracts the heart and vision.” (Ibid P.15)

People who were not accustomed to this type of poetry
proclaimed it as something unpoetic because for them it were
the style, the words and the beauty of expression which was the
real thing. They thought that purposive subjects suited only to
prose and not at all to poetry. The trends of poetry inherited by

the contemporary poets of Allama Igbal did not interpret hard

facts of life around. In the words of Dr. M.D.Taseer;
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“The poetry repudiated by Allama Igbal is character-
ised by him as idolisation and worship 1.e. a poetry
which in itself becomes the sole purpose, a poetry
which is just old fashioned and traditional. It is a litera-
ture whose only aim is playing upon words wherein
appreciation and applause consists in saying: “what a
beautiful thyme”, “how attractive is the style”, “how
fascinating is the expression”, “what a befitting
idiom”, “look at the purity of language” etc. Poetry
that attracted this kind of appreciation was rejected by
Allama Igbal.” (Igbal Ka Fikr-o-Fan, compiled by
Fazl-1-Haq,Lahore 1977, P. 88).

Here it was the parting of the ways. For Allama Igbal
poetry, like all other human capabilities was to be used for the
good of man, for making life healthier and more beautiful. It was
a divine gift and thus it was Light and Power. This gift from God,
if put to wrong uses, could do unimaginable harm to the society of
human beings for whose good this faculty had been inculcated in
human nature. This leads us to believing that there are two camps
in respect of Art. One the “art for art’s sake” and other the “art for
the sake of life”. Allama Igbal belonged to the second camp. After
he returned from England, he took up his poetry very seriously.
Asrar-i-Khudi was the first book epitomising the new look of
Allama Igbal upon poetry, its function and his own responsibility
as a repository of this sacred treasure vested in him.

In his Foreward to ‘Muraqgqa-i-Chughtai, Allama Igbal
made this view manifest unequivocally:

“Unfortunately I am not competent enough to judge the

technical side o_f painting, and refer the reader to Dr.
Cousen’s admirable Introduction in which he has

;nalysed some of the more important forces that are
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shaping Chughtai’s artistic ideal. All that I can say i1s
that 1 look upon Art as subservient to life and
personality. 1 expressed this view as far back as 1914
in my Asrar-i-Khudi and twelve years later in the
poems of the Zabur-i-Ajam. 1 have tried to picture the
soul-movement of the ideal artist in warm Love
reveals itself as a unity of Beauty and Power.”
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Continuing, Allama Igbal takes a mighty step forward and

declares;

“The inspiration of a single decadent, if his art can

lure his fellows to his song or picture, may prove

more ruinous to a people than whole battalions of an

Attila or Changez. As the Prophet of Islam said of

‘Imra-ul-Qais’, the greatest poet of pre-Islamic

Arabia.”

LI amssly o paill jas!
“The best of poets and their guide to Hell”

As Allama Iqgbal has himself referred to in the foregoing

lines, it was Asrar-i-Khudi,

ideas about the art of poetry.
=t 7 USSP
18 g 19l )

his first book, which contained his

“In this masnavi I am not aiming at the display of my
poetic talent. My aim is neither idol-building nor

idol-worship.”
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And while explaining the significance of a genuine poet, as

he desires him to be, he says:
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“In the heart of a poet divine beauty manifests its
lustre. Lights of beauty burst forth from his Sinai.”

“His glance turns beauteous into more beauteous.

Nature on account of his charms becomes more
attractive.”

“His breath has taught the nightingale to sing. His
rouge has set the rose aglow.”

“In his body are hidden the ocean and the earth. And
his soul 1s the abode of innumerable new worlds.”

“In his imagination there are tulips which have not yet

budded and there are unheard of melodies as well as
wailings.”

: “His thought is as high as the moon and the stars. He
eeps aloof from all that is ugly, he creates beauty.”

‘ﬂ‘%‘@
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“He 1s like Khizar (guide), in his inner depths there
lies the Spring of Life.”

“It is his bell that keeps the caravan moving. The
caravan follows his melodies.”

“He invites the world to his dinner-table. He makes
his burning fervour as cheaply available as air.”

This briefly is Allama Igbal’s conception of a poet. He
showered unbounded applause on him. He holds a poet in such a
high esteem. God knows if any other poet has every eulogised
poets in such brilliant terms and extolled so generously. How im-
portant is the existence of a poet for the good of humanity. The
verses given above need no elucidation. They are self-explanatory.
But we are aware of the fact that it is only one side of the coin.
Allama Igbal’s balanced temperament and view of life could not
let go the other side of the coin unexamined. So here we have
what Allama Igbal offers pertaining to poets who do not jealously
guard and improve upon the luminous element of this divine
grace. How much dangerous can an artist-poet prove to be for the
society if he behaves irresponsibly and especially when he stoops
to beastiality and rat race. A mentally ailing poet is far more devas-
tating than the invading armies of the uncivilised hordes.
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“Woe unto a nation who takes deed of death for life.
This is nation whose poet has become wearied of the
taste for life.”

“His mirror displays ugly things as fair. His honey
hurts the heart like arrows.”

“His kiss deprives the rose of its fragrance.It takes
away the urge to fly from the heart of the nightingale.”

“Your nerves have been weakened by his opium. You
pay with life for his subject-matter.”

“He hi-jacks the elegance of the cypress tree. His
deep cold sighs turn the falcon into a partridge.”

“His songs steal away strength of your heart. You
deem death as life on account of his magic.”

It is crystal clear that Allama Igbal held the faculty of poetry
in high esteem. He knew that the positive aspect of poetry was of
great use for strengthening a society as well as an individual. But
alongwith it he was equally sure that a poet with an ailing spirit
and a diseased brain could leave devastating effect on the society
and the individual. The devastation could not be measured in
terms of material loss or loss in honour only. A poetry portraying
life as something to be shunned and death to be embraced was, on

account of lyrical magic capable of inculcating a defeatist attitude
in the surrounding human groups.

If poetry can do a lot of good as well as evil, it means poetry
is a highly forceful skill vested in man. Every force can be used for
doing good and creating good. Similarly every force can be put to

. wrong uses. That creates many sorts of trouble, turmoil and
o dism?t; Allama Igbal eulogised the skill of poetry as an endow-
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ment from above. He wished he, in actual fact, could see poets as
he visualised and depicted them. He himself, by and by, advanced
towards the first coterie of poets whereas the overwhelming,
rather almost the entire coterie of his contemporary poets
belonged to the second category i.e. the decadents who created
decay. Only two or three honourable exceptions to that general
rule can be cited: Altaf Hussain Hali and Akbar Allahabadi,and
Zafar Ali Khan. In other words, in the light of prevailing attitude
of poetry and poets this forceful endowment meant a source of
escape, defeat and death. This made Igbal declare, he was not a
poet and hence should not be called as such. If a poet epitomised
all that was soul-dead and depressing, all that was irresponsible,
he stood aloof from him. So he proclaimed he was not a poet.
Apparently it is a paradox, but with reference to what Allama
Igbal stood for, the paradox is understandable. He was not a poet
in the sense the poets were known to be. This is why he

deploringly stated:
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“Even he who was my friend did not know my reality
hence he went away without having tasted of wine
from my flagons.”

“I offer him imperial majesty and want to place the
throne of Kisra under his feet.”

“He (bn the contrary) demands from me the poetry
pertaining to beauty and love. He wants from me
decorated expressions (which are the hallmark) of

poetry.”

“He is weak-sighted, hence could not see the agitation
in my soul. He saw my appearance and could not
visualise what was within”,

“God has made manifest to me the riddles of rule and
religion. God removed all ungodly imprints from the
curtains of my eyes.”

“My verse 1s my blood. Hence my words make the
rose-petal look more colourful.”

“Poetry is not a part of sheer madness and ends there.

Do not think so; madness when perfect, becomes
wisdom.”

“Lot of talent has been showered on me. But I have

been bom in India to be disgraced (because I have not
been able to uplift the people here).”

“I am a singing bird, stranger ever in my own garden
because the roses and tulips of this garden do not
recognise me (and my worth).”

: ., A man of faith and vision as Allama Igbal was, he was

48 laced among people who had lost all will to wake up from therr
lurqbar in which slavery and lack of faith in themselves had




IQBAL DENIED HE WAS A POET 173
nullified them. They, therefore, liked things conforming to their
state of nonchalant lethargy. Allama Igbal wished he could drag
people out of the den of their deathless demise but they, as is
naturally the behaviour of decaying societies, refused to be
disturbed. They were comfortable in their longed for disgrace.
Their plight had become their delight. Hence Igbal complained he
had been made to live among people who were bereft of all sense
of honour as against those societies alive to the situation, striving
hard to ameliorate their condition. This phenomenon upset him
and at times he felt as if Providence had given him oyer to such
people only to feel low. Yet, thoughts like this were just passing
shadows of disquiet. Otherwise he never gave way. He had to
perform his duty. It did not bother him whether he succeeded or
went away unsuccessful. As a responsible human being and as an
artist conscious of his accountability tc God he went on
disseminating his message till the last days of his life. He had
foreseen something which others had not and could not. Therefore
he protested in vehement terms if people thought of him as a
conventional poet, like other ones who were just professionals
and had no notion of their duty towards their people.
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“My eyes visualised another revolution brewing up. I
could see a new Sun about to rise.”

“I uncovered the face of mystery (or hidden reality). 1
placed a sun in the hands of an atom.”

“Do not imagine I am like poets who show off as
intoxicated even without drinking and like them have
woven fictitious stories.”

“You will not find good coming from him who
accuses me of writing poetry.

“I have nothing to do in the alley of a beloved. 1 do
not have a heart broken by the beloved and am not
aggrieved on account of that.”

“My existence is not like the dust of a pathway. My
earthen body has no restive heart in it (like that of an
arrogant love addict).”

“My narration 1s what the arch Angel Jibril-e-Amin
has been narrating. Therefore 1 in traditional sense

have no co-sharer in love, no messenger and guardian
at the house of the beloved.”

Aziz Ahmad in this very context says:

“

Nowadays discussion on art for life has assumed a lot
of magnitude. This discussion came alongwith social-
ist impact on literature. But as far as Igbal is concerned
he had initiated it long before as an integral part of his
general mode of thought. According to Igbal life is out
and out an expression. It seeks expression likewise in
poetry and picture drawing. Thought without it is noth-
ing but death. What is vehemently needed is that art
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should help in the understanding of life. Not only,
that, it should support its evolution. It should assist
life in the process of its growth and the manner it as-
sumes shapes. To interpret it in different terms we can
say that life is the touch-stone on which the gold of li-
terature is to be rubbed. (/gbal-Nai Tashkil, Globe Publish-
ers, Lahore, PP.145-46)

As has been referred to above, Allama Iqbal was a
“progressivist” in respect of art much before the “progressivism”
of the socialist impact had appeared in the subcontinent or even in
Europe. His Asrar-i-Khudi had been published in 1915, but he
had begun writing it since 1910, as mentioned in the foregoing
pages. Rumuz-i-Bekhudi was being shaped during years 1915-1917
i.e. before the Socialist Revolution took place in Russia. For Igbal
literature was to be subservient to life. In his letter to
Prof Nicholson written on January 24, 1921, he explained his
view point about life vis a vis Dickisons points raised pertaining to
his ideas of force and hardness. He quotes Prof. Mackenzie:

“We need prophets as well as teachers, men like
Carlyle or Ruskin or Tolstoy, who are able to add for
us a new serenity to conscience or a new breath to
duty, perhaps we want a new Christ. It has been well
said that the prophet of our time must be a man of the
world, and not merely a voice in the wilderness. For
indeed the wilderness of the present is in the streets of
our crowded cities, and in the midst of the incessant
war by which we are trying to make our way
upwards. It is here that the prophet must be.

“Or perhaps our chief want is rather for the poet of the ’ _
new age than for its prophet or for one who should be S
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poet and prophet in one. Our poets of recent genera-
tions have taught us the love of nature, and enabled
us to find in it the revelation of the Divine. We still
look for one who shall show us with the same
clearness the presence of the Divine in the human. We
still need one who shall be fully and in all serious- ness
what Heine playfully called himself “Ritter Von dem
Heiliegen Geish”, one who shall teach us to see the
working out of highest ideals in the everyday life of
world, and to find in devotion to the advancement of
that life, not merely a sphere for an ascetic self-
sacrifice, but a supreme object in the pursuit of which
all thoughts, all passions, all delights may received
their highest development and satis- faction.” (Thoughis
and Reflections of Igbal,PP.95-96)

Prof. Mackenzie looks about in search of a poet who should
do the job of a prophet, who should tell people to search within
their own bosoms for knowing their own reality, which is a
reflection of the Divine. That could teach man to realise his inbom
faculties. Such a poet-prophet cum teacher in Mackenzie’s view
was essentially to be a man of the world and not an ascetic, cut
away from the life in a society. These words of Mackenzie were
certainly of Igbal’s liking. No person can grow into a useful
individual of his society unless he gains experience pertaining 10
social problems by throwing himself into the turmoil of life’s
trials. A person is truthful only theoretically unless proved
practically as such. And he cannot do it wihtout living in a society
and without dealing with its people in different concerns. A
person puts up with others if he lives in and with others. He is
tolerant only when he tolerates vagaries of others with grace. He

: has a spirit of sacrifice but this spirit cannot be put into practice by

hermit who dwells in a cave. The spirit of sacrifice has to be
[ qnstrated in a society. An individual can be accepted as a man
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of integrity with reference to his deeds and dealings with other
individuals or groups. Then and then only it transpires that that a
particular person led a useful life, a life of truthfulness forbear-
ance, tolerance, integrity and selflessness. A hermit cannot con-
cretize morals, cannot set a good model for it. Morals deal with
actions. Morals are not preserves of philosophy and hence are not
kept at a respectable distance, high and dry, like philosophy itself.

Allama Igbal was almost that poet - prophet who was
desired by Mackenzie. He had vanegated experiences of life in
its so many aspects. His study of man was minute. His study of
his own self was deep. He plunged into the waters of the sea of
soul. He came out with hands full of pearls which he scattered
among peoples near and far. The question is how many of Igbal’s
predecessors among poets had tried to read “man” so minutely
and then tried to bring about a healthy change in individuals as
well as societies, convinced that it was his duty which he had to
perform as a person endowed by Almighty Allah with acute
understanding and highly refined poetic capabilities. Writing to
Akbar Allahabadi on June 11, 1918 Allama Igbal explains:

“I believe that the literature of Mushms in all Muslim
countries needs to be reformed. Pessimistic literature
cannot live for ever. For a nation its literature must be
optimistic and it is essential for the literature itself.”
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“A poet by nature is always on the look out for some-
thing. He is the creator of hope, its sustainer as
well.” In a nation the place of a poet is like the heart
in the breast. Without a poet a nation is like a mound
of dust.

“Burning and rapture can design a new world. A poet
bereft of burning and rapture is nothing but a funeral
song.”

“If poetry aims at reconstruction of man (turning man
into a genuine man) then this too is an heir to
prophethood.”

There are many verses by Allama Igbal carrying the same
connotation. Here 1s a couplet.
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“I am not fully acquainted with the mysteries of
poetry, yet ( I may say) it is a subtle point of which the
history of nations is the detail

“Poetry carrying the message of eternal life is either
the song of Jibrail i.e. the guidance and light from

Above or the Trumpet of Esraphil i.e. it resurrects the
dead.”

This shows that poetry, when genuine, does two things. It
guides and sustains. It enlivens and resurrects. It is a life giving
force. It invigorates. It exuberates and resuscitates the dying forces
%f life and strengthens a society. But all this is the quality of a

oetry which deserves praise and not the one which Igbal
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condemns. In an article captioned, “The literary opinions of the
Holy Prophet (Pbuh) “Igbal refers to Imraul Qais about whom the
Holy Prophet (Pbuh) had stated that he was the best of poets and
their guide to Hell. This opinion he held on account of the
brilliance of Imraul Qais, his mastery over the expression, his
creativity on the one side and his lasciviousness, rapacious and
dipsomaniac subjects on the other. His poetic magic could
enthrall those who heard or read his verses, thus it left unhealthy
influence on minds, making it easy for the enthralled to go astray.

The second opinion of the Holy (Pbuh) as quoted by Igbal
was about a verse of Antra-ibn Shaddad, a poet of the Jahiliyya
era, like Imra ul Qais. It is recorded that once the following verse
of ‘Antra was recited in the presence of the Holy Prophet

S I G JUI Za bl gebll Le canl aily

“I worked very hard whole mights, without going to
bed so that | may eam an honourable meal.”

Allama Igbal adds that the Holy Prophet (Pbuh) on hearing
this verse of Antra was highly pleased. The only purpose of his
prophethood was to make human lives graceful and turn the
hardships and wvicissitudes into something pleasant and natural.
The Holy Prophet (Pbuh) wished to see the author of that verse.
He had been hearing praises of poets but about none he had felt
the urge to see him,

In the words of Allama Igbal, the Holy Prophet (Pbuh) had
bestowed such a unique honour on ‘Antra because of one verse
which depicted a life healthy and fresh as if life itself stood
before us conversing. To earn ones legitimate living by dint of
hard labour and to face the difficulties one has to, in this regard
i1s a fact explained beautifully by ‘Antra The praise wh'ﬁ: the
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Holy Prophet (Pbuh) bestowed on the verse, explains to us the
principle that art is subservient to life and not its superior.

Every potentiality vested in the man by the Divine Grace
and all force man is invested with, must be used entirely for the
sole purpose of turning national life into a sunshine, invigorative,
perfect, efficient’ and fulblooded. The value of every art is to be
determined with reference to its enlivening and invigorating
aspect. All objects that make us lethargic and asleep, oblivious of
all that goes on around us, are messengers of decline and
harbingers of death. This worn out cliche that perfection of art is
it’s own reward is a deceptive method invented only to deprive us
of life force in a treacherous manner. In short the veritable
intuitive truth of the Holy Prophet (Pbuh) by recognising the
merits of Antra’s verse has set down the principle of all principles;
that every art should evolve to perfection and also the manner in
which it should evolve. (Magalai-i-Ighal,PP. 187-190)

With this arch-principle in view and with firm belief in its
authenticity, Allama Igbal surveved what was around him in the
shape of poetry books and poets themselves. He felt fed up with all
that. If that was all the poetry which almost every poet in his
country was persistently writing and reciting then he himself, was
certainly not prepared to be called a poet. Now, we are in a position
to understand his stance. And perhaps he was right. He had nothing
common with the conventional, professional and decadent poets
who spread decay and dismay. He shunned to be one of them. He
implores very humbly to the Holy Prophet in the following words:
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“Friends did not pay heed to the secret I disclosed to
them. They did not pluck and eat dates from the
branches of my tree.”

“I seek justice from you, O! Lord of all nations. My

friends count me among the professional poets of
Ghazal.”
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IQBAL ON MAN’S SEARCH OF SELF

Jacques Maritain states,

“In the flesh and bones of man there exists a soul
which is a spirit and which has a greater value than the
whole physical universe. Dependent though he may be
upon the slightest accident of mother, the human
person exists by virtue of the existence of his soul,
which dominates time and death. 1t is the spirit which
1s the root of personality. (Education at the Cross roads,
Oxford University Press, 1947 - P 8)

Person is concrete, tangible, hence “sensible” personality
abstract intangible hence for scientists it is “non- sense”, person
is matter personality is value. Values stand out of the ken of
science. Person is body. Personality is spirit, bestowed on body
by the soul. Person is one. Personality should also be one. But
we observe generally, more than one personalities by one person.
This shows that the great majority of human beings do not posses
one integrated “Self”. Self by its nature has to be one. If it is “so
many” than it does not exist — Persons without self do exist.
But they do not live as genuine human beings. A human being is
a self and has to be one. This “oneness” comes to be only when
soul is the master of a person’s existence. Otherwise the result is
otherwise. And the tragedy is that human beings try to person and
2o on doing so what is out there. They seldom try to know that is
within them. But the question is does man know the outer world?
Every mystery which is solved points a multitude of mysteries.
Yet what is within is much more mysterious. Therefore who

183



184 IQBAL ON HUMAN PERFECTION

partakes both the macrocesun and microseism is “his own
greatest mystery” as is expressed by Licoln Barnett who continu-

ing lays down;

“He (man) does not understand the vast veiled
universe into which he has been cast for the reason
that he does not understand himself. He comprehends
but little of his organic processes and even less of his
unique capacity to perceive the world about him, to
reason and to dream. Last of all does he understand
his noblest and most mysterious faculty: the ability to
transcend himself and perceive himself in the act of
perception” — (The universe and Dr Einstein, A Mentor

Book, 1954,P-127)

This ability to transcend himself enables him to perceive
himself in the act of perception 1.e. he can sit in judgement on his
own self. This means he possesses something which he got from
Above. 1t is that particle of Divine Light — Soul Man is neither
soul nor body. Many is above both. He posses them. Here it is
that we come face to face with the question, “who say” I, who say
“My” Allama Igbal put the some question and offers the answer

as well
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The translation of these verses is given by Allama Igbal
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“If you say that the “I” is a mere illusion”

An appearance among other appearances

Then tell me who is the subject of this illusion”,
Look within and discover;

The world is visible;

Not even the intellect of an angel can comprehend it;
The “I” is invisible and needs no proof;

Think awhile and seen thine own secret.

The “T” is Truth, it is no illusion.

Do not take it for a field without yield.

As expressed by Allama Igbal the “I” is Truth. It does not
belong to realm of “appearances”. According to Lord North-
bourne the I and my entails as follows:

“I am not anything that I can observe or feel or think

about, since observation sensation and mentation

imply a duality between myself and some object that is

not myself. We commonly speak of “my body”,or “my

soul” as we speak of “my feelings” or “my hand” or

“my dog”.

I am however certainly nothing that I can be said to possess.
We also commonly use phrases like I said to myself” or “I am
ashamed of myself’, Then who or what is the “I"” that says these
things? It is not my body; it is not my soul. It cannot be the
“myself” of which | am ashamed nor can it be said to be anything
in particular other than these. What 1?7 — (Religion in the Modern
World, Suhail Academy Lahore P-76).

This is why Allama Igbal had to say:
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“This magic-play of being and nothingness called
Adam is Gods' Secret, words can not explain it.

Since the dawn of eternity, time is on the move but all
its forceful dashes could not render him archaic, (man
has retained his vigour).”

If you are not purturbed I tell you in clear words that
man 1s neither body nor soul.

It is clear that man is much more than his body and soul be-
cause he is in reality the master of his soul and body. And this is
demonstrated by man’s saying “my body”, “my brain”, “my heart”,

“my imagination” — “my soul”. In reality he is not possessed by
them. He possesses, them provided he realizes himself Without
realization his mastery over them remains dormant. His soul-po-
tential lies inert. Man can become fully what he should be only
when he is inwardly awake. This means when he gains the
strength to trasccend the realm of sense-perception. In the words
of Jacques Maritain,

“It 1s this mystery of our nature which religious
thought designates when it says that the person is the
image of God " (Education at the Crossroads. P.8)

Allama Igbal in his “Note on Niety solo” explains the
expanse of man as under,

“The slender “T" which appears so he capable of
dissolution by the smallest of shocks appears to
have future and can achieve permanence as an
element in the constitution of the universe provided
it adopts a certain mode of life. It has the quality of
growth lgS 5 e cls! .u as well as the quality of corrup-
tion Lgwd 45 GLA 433 it has the power to expand by
absorbing the element of the universe of which he

appears to be an insignificant part, it has also be the
T
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power of absorbing the attributes of Gd 3Yal,13ila5
)l and thus attain to vicegerency of God on earth.
The various stages of his spiritual expansion are
described in Asrar-i-Khudi as follows:

(1) <=#b! Complete surrender to the Law
( This is symbolised by the came)

(2) Self Control “” 45"

(3) Viceregency of God ~ odlesl”

( Thoughts and Reflections of Igbal S.A. Vahid Sh. M. Ashraf
Lahore, 1973 P. 239

It 1s vividly obvious thatLaw here means the last revelation
of Allah to the last Prophet which, is the complete and perfect
code for the guidance of humanity for all ages to come. Allama
Igbal in the stage of “Self-control” clearly states that through
following the “Shariat of Prophet Muhammad Rbuh) a man can
realize his true “self"—

Man according to the degree of self-consciousness begins
to enjoy worshipping Allah. His soul which is his “reality” feels
invigorated and enhanced through consensus remembrance of the
Absolute, According to the Quran to worship is to attain
neamess to God. 1 wouldboldly say that even to breathe in a
state of consciousness — accepting life as a gift ofProvidence —
is also worship.” And then every breath elevates as Gods Grace.
Says Wordsworth

“And it is my faith that every flower enjoys the air it
brealties.”

Should man not enjoy the breath of life, an God's
Grace?
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Worship sprouting from love of Allah is a sure mode
of self-affirmation and that self-affirmation becomes
pronounced commensurate with the quantum of the
absorption of Allah’s attributes. In the words of
Allama Igbal:

“The ideal of Islamic mytacism is a stage beyond the
stage of U i.e. ® which from my point of view as the
highest stage of self affirmation. When I say “be as
hard as the dramond, “I do not mean as Neetzsche
does calloumness or pitilessness. What I mean is the
integration of the elemats of the ego so that it may be
able to obstruct the forces of destruction in its means
towards personal immortability”(/bid— P 244)

The “I” of man possesses the innate quality to soar to the
“Supreme I” and in that alone its essence shows itself. It cannot
be apprehended without that the answer to who says I, who says
my” lies here. This is how Igbal puts it:
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“Self becomes on account of he Supreme Being,

“Self manifestation depends on the His manifestation,
I do not know how could have this flittering jewel
come to be without the sea”.

According to CE Rolt,

“God is nearerto me (or rather in me) and yet I may
be far from God because I may be far from my own
4 .‘t?ue Sélff’ (Forgotten Truth P. 19
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And in this verse Allama Igbal stress the same fact:
S IA NGB bt S
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Professor Arberry renders it into English thus

“Far, far from every other go

With the one Friend upon the road,
Seek thou of God thyself to know,

And seek in selfhood for thy God.

Here Sheikh Saadi of Shiraz comes to my mind who wrote
the following verses which are full of wisdom devotion and
thankfulness to God
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“Winds and waters moon sun and sky all are busy (at
work for you) so that when you eam your bread you
do not eat it in a state of forgetfulness (without being
thankful to God the Greater and Sustainer. Every-

thing is obedient to you and working for you. You go
against your just vocation if you yourself be not
obedient to God”(Who has made wind, water and

other elements work for you).

As is expressly described in the Quran, everything in the
universe, from a particle of dust to the biggest stars, s and
moons, seasons and weathers fruits and vegetable, trees and
animals have been made subservient to Man. Man is not for the
universe. It is the universe which is for man. Man is for God
only. Man, moreover, as explained by the Quran has been created

in best proportion and the bestsynthesis of elements. Besi;ies, he
e "~
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is endowed with highest and acutest the sense of discrimination.
He is adorned with refined intellectual and intuitive faculties.
And above all this, and inspite of all this man is not left to
himself. Gods Grace reached him in the shape of Prophets who
brought revealed guidance to their societies. Prophets were
always the embodiments of God’s commands and prohibitions.
It was to teach man as to what it was good for him and what it
was evil. Man, not being his own creator, could not know what
he potentially was and had to be taught what could beneficial for
him and what could do him harm. If inspite of all this, man did
not try to gain and attain at his real' status as the vicegerent of
God on earth, then it was he who was responsible. His going
against God commands 1s tantamount to declaring war on his

own true self An unbelieving man is an incomplete man. Says
Igbal:
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“The eye of the whirlpool weeps over the fate of the

current which rose from the bosom of the river but
could not reach the shore”
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