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INTRODUCT\}ON %

Sir Mohammad Igbal posseses a- f:r@ 'émment
position to-day in Islamic Society especially of
India. He has a certain message to deliver to
the world at large. This message, he thinks, is
universal, He has also criticized modern culture
in all its aspects, but he sympathises with what
is good in it. His message is important for

~ Muslims, since it is a true represeutation of those

Islamic teachings which, he thinks, will be accept-
ed by the world in the near future, directly or
indirectly. These alone can bring true peace
and prosperity to the miserable masses.

The whole teaching of Igbal is expressed in
the twobooks Asrar-i-Khudi and Ramuz-i- Bekhudi.
The one is intended to guide the individual, while

" the other is intended to guide a nation or society.

" The other books of Iqbal are to a great extent an

‘prehensive term, personality.
‘the life of men, as well as of animals.

elucidation of the teachings embodied in these
two books.

The main and most important thesis of his
is of Khudi. By it he means self, or a more com-
It is the essence of
Any living
being who forgets this sacred lesson is in reahtv
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a dead corpse. That this is so 18 psycologicall
b(.)rne Fmt. As soon as a child is born‘ he Brin -
with himself an already built ment.;l struet g's
which. according to the Western psychologils(;sulie
the ?um-tota,l of tendencies derived throu ;
heredity namely, the tendencies of whole ait
geuerations and according to the Indians. it ispthe
Txum total of tendencies of the past live;s of the
individual. But as soon as he enters the world

- endowed with several senses, he begins to receive

i‘ mpressions of various kinds. As he progresses
in years, so do his experiences multiply. These
Icreasing experiences also leave behind upon
the mind impressions which constitute what is
called ‘mental content’. These two structural
.la.yers of mind coanstitute the personality, and it
?s on this unity that the life of any animate be-
ing depends. Every individual has his own per-
sonality quite peculiar to himself and different
from others. The stronger thig unity (Khudi)
the more devolped is the possessor of it in the
scale of life. Igbal illustrates this notion by a
poetical metanhor,
G ) Sl sy ale waw olsie 0gd  Alud 4 e
Pasepld 0l jymane (18] ot oyl (= 1) ) e \_;i‘“‘”
Because the earth is firmly based on self-existerice,
The captive moon goes round it perpetually,

T]Eahtr‘iing- of the Sun is stronger than that of the
rth

!
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Therefore is the Earth betwitched by the sun's eyes.

The conception of self to Igbal is not ‘an
immutable soul-substance...and unaffected by
the passage of time.” It is liable to progress
and decay and so he discusses the means by
which it may devlop and the means by which it
may decay. The first means for the devolpment
of Khudsi is by the cherishing of desires and ideals.
An individual who has no ideal or aim in his life
is veally dead. Pyschologically it is impossible
for an ego to be without a mental event at any
time. Whether awake or asleep he is busy with
some event....it may be a feeling, a wish or desire
or it may be an action. ForIgbal this 3-fold func-
tion is essential for the Khudi. A being must feel
and then must have some wish or “desire.” This
desiring is the very core of Khudi and if a man
has high and noble desires, his Khudi is also
greater and stronger in proportion. But mere
desiring is useless for a life as man's. So comes
in the third factor, and that is striving for the
achievement of these desires. Khudi is a source
of life to an individval, for itis a message of
activity and labour. It is in desire and in the
endeavour for the acheiving of those desires that

life consists,
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Life is latent in secking.

Its origin is hidden in desires,

We live by torming ideals, we glow with the sun.
beams of desire,

The second element . which strengthens
Khudi is ‘love'. Love is a sentiment which is a
highly organized unity of experience, It is a
stage arrived at by very fow individuals in theiy
lives, The preliminary stage of human life is
instinctive and here there is neither the unity of
the object nor the unity of the impluses. Asg
man progresses this stage disappears and pass-
ing through several other stages he arrives at
the highest stage of sentiment. Here wo notice
the highest kind of uniby ever known in human
life.

When we dev,elop? the sentiment of love for
any thing (because love must have some object)
that sentiment, if it is stronger, will determine
our whole life. If we love something mean and
low we shall be degraded to the lowest level and
if, on other hand, our love. is for a noble
thing, it should become a source of further de-
volpment for us, - That love will determine our
inclinations, our prejudices, our future desives
and future ambitions. The object of love there-
fore, Igbal thinks, must be a perfect man, who
will change our life for better. As an example
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e of Rumi
Shams

of such a love he gives the instanc

whose love for a perfect saint like
|

¢ Tabriz was so intense that Rumi's life ;Yai
changed to the very core and as a result of whic

}he wrote a book like Math?'cavi which is one o;f f;hz
best interpretations of the Qurtan. Love (z L
| orfect man is necessary for the devolpmen
E’fhuda‘. el
wo) Lg995 ) rlj 8 epyl r.\l::.u.h :
Ko ) Sl bal P ” Jt"ll‘“’ '-“-:’:;"‘]JJ
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Tha luminous point whose name is '.:1.16 seli.,...
From‘love proceeds the radiance of 1t..s 1.3(?1119,,
And the devolpment of unknown possibilites.
Transmute thy handfull of Earth into Gold, i

1 fect Man. n—-
Kiss the threshold of a Perfec . .
Such a Perfect Man for the Muslims 1s the

holy Prophet' and the Muslims are.enioined tg
love him. “Nobody can be a true Muslim,” we rea

in a Hadith, ‘80 long as he does not love me .1;301":
than his wife, children and p;l'ents...; :..111 8 ofl 4
more than any thing else in the world. .Lovel Sr
" the holy Prophet will serve to organize al.l tle
| conativ.e tendencies of Muslims to one .smg ?
6bject and that object will be to follqw him ir
f;ftll the aspects of our life. We would love :,ndy
! éhing that he loved and hate all that he ha eh ]
Such a complete love we find in the person of the

————
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Maslim saifit Bayazid of Bistam who abstained
from the use of melons for the reason that
he did not know the way how the Prophet
used this fruit. Such a complete subjugation to
the will of a Great Man is called love.

[k sl 5L r“ r“"" ¢ JQMLC

If you claim to be a lover then be constant in devo-
tion to thy beloved.

But the element which weakens Khuwds is
asking or to be under obligation to others, To ask
others to do something is a sign of a mean nature
and would lead to the negation of self. Khudi
cannot bear even the smallest bounty from
others.

“All that is achieved without personal efforts come
under asking. The son of a rich man who
inherits his father's weath is an asker. So is
every one who thinks the thonght of others.”

Begging is really the destruction of the rest
of mental functions. As an example Igbal quotes
anincident from the life of Caliph Umar who got
down from his camel to take up the whip from the

ground rather than ask anybody to give it to him,
3=l pé e ) i)
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Come down yourself from the camel like Umar.
Bewar of asking from others.
This teaching of Khudi is in contrast to the
teaching of several old thinkers who preached the

negation of self, which in the end culminated in

i
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{ "‘, Pessimism. The Pessimistic view of life is veryy

largly responsible for the decay of a society and
for a long time through the influence of mystic
writers and poets this tendency prevailed in the
Islamic Society. It was only very recently that
the gospel of optimism was preached. First of all
it was set down ag anti-moralistic yet it develop-
ed and now Igbal is the first advocate of it, Life,
for him, is full of success and true happiness only
if the natural law (i.e., the law of the holy Quran) is
followed. He preaches that man and the material
world in which he lives are both things of great
value and we should not live as to destroy them
—only what is needed is to study them. So he
expounds the principle : *Know your self (Khudi)".
The self posseses immensely great potentialities
which can be realized only if we desire, desire
and desire, and then participate in active life to

acheive those desires, Life is not a thing to be

wasted but something to be caught by the
forehead.

Islam never taught pessimism. We have in
several places such optimistic utterences, as:
" * Be not dismayed, neither be yo grived ;
For ye will over.come them if ye are believers.”
(8:139.)
This is what Igbal wants to convey.




hopme e ) s o0 hopesve a0 Sy 5 i

O Man | you have gone to sleep due to the effect of
poppy and call this world as mean,

Rise and open your eyes and do not upbraid this
world for 1its miseries, These miseries are
meant to develop Muslim society and to hring
out the hidden potenalities of the Muslims,

PEA ) WU ) & e

Igbal wants to remove the age-long stupor

of the Muslims which, he thinks, is due to the
influence of Greek Philosophy on Islam. Islam is
through and through anti-clagsioal but this fact
was realized very late in the Islamic World. The
Persian culture also proved greatly destructive to
the growth of Islam. Both these influences Igbal
regards as harmful and so the greater part of his
teaching is a revolt against these culbures—both
of which expounded Pessimism, renunciation and
negation of self. These ideas influenced
mysticism and gave rise to a sect, which
taught things quite contrary to the spirit
of Islam. Several Persian poets espacially Hafiz
and Iraqi became the exponents of these ideas,
The whole of the Diwan of Hafiz is full of sub-
human moral teachings—uiz,

“Leave aside the world, drink wine and whilel
away your time in inhuman pastimes,” '

9

No doubt several other poets beside Ha.-ﬁz
learned the same lesson of sub-human mora.lllty
and conveyed it to the world but Igbal tfa. ‘ei:
Hafiz as a representative of this 'move.me‘nbli o; :
was through him, on account of hlsh?o \;;30521
language and acceptance throughout t ‘c, ey
of Islam, that this teaching beca,l.ne cunent.reme
of the main ideas of these poets 18 1':h_e. e:lz b
inferiority of the temporal to the spiritual

; : o o
idea is not truly Islami : '
“Phe ultimate - reality, according to the aﬁgﬁﬂ;it;?
iritual and its life consists 1n 1ts tamport aoRuy.

; g’II‘}];HQ. irit finds its opportunities in the na m;,hérefore

'] {)axI;d the secular. All that is secular is hereagre
:v;i}red in the root of its lgemg.l : E}L}gﬁn 'lﬁ@l?ﬂit}” o

i rofane world. mmie ’

: nt}:;ilgn?‘zo'n;ilgges a scope for self realization of thq
spirit.""* . 2 : 5y "
\l‘)‘?'hile the old Sufi poets tanght hatle}c} fod

( r han
this profane world, Igbal- on th_-e. ot}it_aactiﬁty
tea,chéq the life of temporal and spiritua 5
and labour, In the Jawaid Nawma he expres

: : de
the same dissatisfaction with the S'uﬁst.l.czhmzhe
of life‘ and thought in his conversation Wi

allaj: ‘ gt
famous I:I i ) Gy O w03 U L30) )y wibyae o Oy 303)
Q._._.,.wdo_,wlmjwld‘”)? it e
. e LU !wudﬁl**ﬁgv’)‘u)--f d
Liady RS ) O s
lanw JQK.’E? Lt T S e

B See Iqbal's six Lectures p. 217.




' Hallaj :—The mystics (who
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Zinda Rud :—Does Ultimate K
in non-existence ? Does

SR

anowledge terniinate
life consist in death ¢

. s preach thege ideas) are
intoxicated dus to the lack of knowledge, Non-

existence or death ig really ignorance of ultimate
knowledge. ‘

In his zeal for the affirmation of self, Iqbal
does not even agree to the famous Suf idea that
the end of man’s evolution is to ‘merge his self in
that of God’s, Ll

ou may come into contact with God so muich
_ that He may' 866 you and you may see Him.

et you must keop your-self strong in Hig Dresence
and be not carried away in the océan of His light#,

To Igbal this Khud; is a source,of life not
only to the individual but also for the society.
Khudi in relation to an individual means the resl.
ization of potentialitios of the self which will
lead to activity and labour. 'But in . relation to
society this Khudi means preservation of the past
histery and Past traditions, In the Asrar--
Khudi Igbal illustrates it in. a conversation be

* “ Physically as well as spiritually man is & self-contain-
ed centre, but he is not yet a complets individual,

8 greater his distance from God, the less his
individiality, He who tomes nearest to God is the
completest person, N ot that he is finally absorbed in
God. On the contray, he absorbs (God into himself.”

P XK Introduction to Asrar-i-khudi, (English

translation.)

2 Db fotp § chorlled d
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tween a saint and a Brahman to whom the
Shaikh advises:
TR o VP

25l ke
o 3 I wile) o)
I do not hid thee abandon thine idols,
Thou art an unbeliever then be worthy of “Zunnar.”
0O, inheritor of ancient culture '
Turn not thy back on the path thy fathers trod.

So the Khudi of a nation is the respect for old
traditions...not only verbal but practlca,; res-
pect which would be apparent in every gspect of
their life. He preaches to the Muslim? to return
to the Arabic Islam of thirteen c'entur_les old and
in this respect he resembles Rousseau. At ther
time when Rousseau delivered his message to the
world, the European culture had become ; 80
complicated and superficial that 1nsteac1 of. I?emlg
usefal to the people it had becomfa qutav_eg
harmful. Rousseau with .his .cl‘ear insight noi-
ed it and began to oppose 1t with a firm detez:n; ’
nation. What he taught may be qxpress;}al 131
the phrase: ‘Return to Nature’. By this, we shou
not think he meant utter barbarism, a return to
the wild nature of men of thousands c.»f yeafzebjf-
fore; by it he did not mean tl?e lea.v1.ng .ast1 i
all the advantages which the increasing mte e !
hag rendered to man. He only wa.pted 0 en
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phasize the advantages of the simple life such as
characterised the older people. His message was
mainly of simplicity, equality and justice. Igbal,
t00, has been brought up at a time which notices
the supremacy of the Western cultire in the west
and the cast alike. This culture is superficial
and complicated and most of all, is characteriz-
ed by the anti-religious spirit. Igbal preaches to
the world ‘Return to Nature’ and for him nature
is the holy Quran. He wants the people to re-

turn to what is taught by the Quran and the

Prophet of Arabia in their true form. He there-

fore advises the reader to study the past history

of Islam. The preservation of the past history

and culture is the necessary step which a society

must take before it can claim to progress in the

world. '

For this reason Igbal raises his voice against
the rising tide of the Western culture. He has
criticised the Persian and Greek cultures, no
doubt, butb his criticism of Western culture is the
strongest because it is the living and its rising

tide, it is feared, may over-throw the past cultures

once for all. So he analyses it and shows its dis-
advantages to the people in general and to the.

Muslims in particular.
The first and the foremost element in the

present day Western culture is the dominance of

Reason, Reason for them is the sif_ab_nida,rd of
truth anc . what is not proved by reason 18|
trth and error; what 18 nO%. ]
‘iaglse and untruth. Iqbal, though a p kel
!dd.es not admit. the supremacy of reason at.; all. i
‘had for his support the whole histpgs’ of pllnlg:sop ::b
since its begining with Thales up. to the ljlt.:se
Kant's ‘Critique of Pure reason -c‘learjli
once for all that attempts ot.t.he ‘
hat reason 8O-

‘moment.

‘ily established o &
‘ i lists have been futile anc
e o solve the most important pro-

__what is God, what is
are related

lely is unable ©
blem of the Universe.i..h e
i 1¢ - how they
th'evm'ate;alobzg::.m Iz]:)(al, therefore, takes help
?;Lb:; tﬁfjobher method, which he calls Faith or
Il;fuiéibi1.-,, This however, does. uot,. mea‘n‘ q:,)l;e
abandance of reason ab, all. To him, 'llalclh ,
' erior to Intuition, is ye@ orgalxlca 'y re
He wants toua.p_p].y both suf? ner@herl
is reason sufficient nor intuition, in Hgmc}mg ;1118;1;
in the solution of the problems of llfe}.-; | eon
we notice the difference of Iqb':).l from el'gg,I11
ho rejects reason as totally incompetent. :
is Jawaid Name he contrasts both reason :Tn 7
ﬁtﬁitién (Iove) through bhe mouth of the late
urkish Minister, Said Halim Pasha, - 7
: . elia e S ) QW
PG o s e 31 )
Aofas e 8 5

theugh inf
lated to it.
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The Westerns are confined to Intellect while the
Easterners do not go beyond Love.

But Intellect comes to _ perceive of God only
throngh_ love and one, n its turn, is without any
foundation without intellect, I

Rise (O men of new generation) | and create a new
world' through a mixture of love and intellect.

He is dissatistied not only with reason
alone but with love alone also.

The best way is
to mix the two.

One of the main productions of the modern
world is the idea of Nationalism which has
attained great currency in the whole world.
Nationalism msams love for a limited area of the

Earth.. An [adian ought to ,M&»'—Bﬂi an
Egyptian, Ezypt ani 0 on.  Bat when we study

the genaral growth of hu nan social relationship,

we notica that this ideal is very narrow in its

scope. In the first stages the social relatio nship of
man was confined only to the members of a single
household and then to the eclan. In these
stages “man " was the centre of social relation-

ship. Nobody lived in any special area, but |

people wandered here and there as nomads. So
necessarily this change of place could not make
any “place” the centre of their social life. But

later when men settled down in fixed places these
became centres for their social relations. In

-l

0
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its first phases, this centre vfas a"city ‘or tfhe
village, where the group or society llveﬁti, Z,s' l;)sr :
example the life of old  Greeks an | .xa, b. |
Later on it devoloped into country-an_.d gontmen_-
centres. Nationalism is a production of this
stage. These stages that we hziﬂ.ave sqenleo far :;e .
devolopments one to the other, till we rea.lc.h o ?i--
relatively higher stage when men begaili to rega:rl"
countries and continents as bases for .rama,
differentiation. Though this idea,l| was : moye
comprehensive than the previoua. stages it _-wTa,q i
stili not the highest. It was a limited -conoeptlo_r‘l, :
with which our present age is strug:ghr_xg. .'I.‘her.eh
is the last stage of social relati(m.smp and thal:, is |
the most comprehensive of all—mz:l, .the relation- ;
ship of Humanity. This is not limited by aiy :
geographical boundaries nor -affected by 8 3{;
racial or national limitation. All the rest excep
this last are relative and t,lllerefc.)re r._lo_l_; a.coorc:%ng
to ﬁhe law of nature. It 1s t.h_ls gocial re{a,_m');l
which should bind us together as one _a,ndr 1(111 1:
presence all other divisions' appear as sha o:;
unnatural and therefore not only uselgss ub
positively harmfull. Sp long as m.an was n':h‘
advanced, previous stages satisfied him, bub w1b0 |
the expansion of knowledge they gave Pla.ce;.am :
higher ideas. So also this stage of nationali



must yi i
o yield to the yet higher stage, and that i
e stage of humanity. 88, ang SN

- At the advent of Islam in the 6th ce.nbu.["t. f“

¢ oE e
he Christian Era, Arabia was still at the st
! stage

Of i i S
A |24} . 5, i

; - T o mOl]g e Gla. c] a 1

sake of humanity but to keep the presti of
) '‘astige Of

one clan over others, T Gmpi
:;:;eg}‘%vﬁigh]y civilized at th:}1 iimi::) l:raz;: veE;'»m:t:re’l
s high;:;e Ron'nan citizenship was reéa.rdéd a:
i Sﬁa;, merit for a man. . Islam surpaséd, -ahli'
it WTIEiashof Race, Country, G'olt;l,lli : a.r;d
di;&'ere'nce‘ } fcmwere unnatural sta.nd‘ards”fo‘rl' ‘tzhé:' )
i TE Rl 31111 and ‘:VBFQ set up for the _.Eempo‘-i,
5 _ .umamty. It goes .forwa.r.(‘i. |
preaches the unity -of mankind as we read li?lq:f}

verse of the Quran: :

(13

0 man,! ‘ .
man di‘:i?i Btz{reated yvou of a male and female a :
e S 'ii{ou' mto sects and clans g
P Ja wemse\_reml regions. But all t}iand[
gornege wore n;eant to distinguish one «l se{
AL s for the standard of superi e
i o ML erned, that does not dapeuu:l'm?tsI
Soargte, divl ions but-on the practical lif ofl
he noblest whois the most virtucﬁt Oﬁ
(XLIX: 13) .|

The holy Pro
\ phet also at the ti
ol : 1e time of Haijiat-
Per;?:.n de‘clared, ‘No Arab is superior atgat.
_ nor can any Persian clainr any: auperioj

ity ov g
¥ over an Arab.....they are all sons of Adam.” |-

-~ "
Hﬁﬁwj‘ 17
) In short ¢ Jslam became & guper

which

‘are brothers and they form

-nationality

extinguished nagionalism in the body of
Islam teaches that we should not bind
t of the world;all Muslims
a fraternity. An
ought to foel for. the
Muslims should sympathise
Country, race, tongue and

colour cannot prevent Muslims from identifying

themselves in one society. Lt is the most universal
hich Igbal wants to teach to

re. Non-Muslims call it Pan-
thing else than Islam in its

Islam.’
ourselves to any par

Algerian ~Musalman
Chinese and the Indian
with the Americans.

message of Islam W
the world once mo
jslamism but ib is no

real shape.

wnih ] 0 0 225 077 Lo 5 gy 5 08 j} Le A3
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Our heart is not of India, Turkey and Syria;

Our common birth-place is nothing but Islam.
Nationalism, based as it is on a love for a

d area of the Earth, in its first stages

but it proves very

‘at a later stage.

limite
may be useful for a country
harmful to the rest of humanity
of Burope is a clear proof of the evil
rst stage, we
rchies,
supre-
rofes-

The history
character of this ideal. In its fi

notice England and France opposing mona
America declining to accept English
macy, Greece and the Bulkan peninsula p




S

18

ting against the Turks. Every society of Europe
limited itself within special geographical limit
and  built within that limit its own nation,
But to what this 'a,ppare.nt]y good ideal lead to
has been witnessed by the whole world. Nation-
alism is really the root of all evil tq mankind,
The modern world has, however, begun to
realize itg narrowness and evil character. Seve-
ral  Western writers are criticising it and a
reaction against it hag appeared. Socialism and
Communism, the representatives of reaction, are
determined to change the present state of affairg
in Europe, It wag under this strees that the
west began to consider the scheme of Inter-
nationalism like the League of Nations, but even
this is nothing more than a collection of different
nations with their different, purposes opposed to
each other, ‘It started at a (llsaclvantage, for it
admits the principles of aggressive nationalism
and imperialism.’ No doubt the League has done
Some useful work but with regard to the ajm with
which it was convened, vz, the breservation of
beace in the world, it has proved itself almost
powerless, In the war between
Japan, the League has been proved to be nothing
more than a nonentity, TIn spite of the Léa.gue,
of the Kellog Pact, and several other treaties of

b —— 19

the same nature Japan is bent upon occupymi
Manchuria—because on the one hand, she kzown
full well the helplessness of the Lea,gu}? an 1ﬁ:)h-
other hand because she is swayed 'by t ;3 setion-
ness due to the prevalence of the ideal of na

: ¢ b
True internationalism means no natio

alism. i

i ake -humanity to
alism—it wants to ma s DR o
daltion as is tanght by Islam. The very dlstluctn.on
Ef nationality must be abolished if true equa,h-ty

1 liberty is to be acheived. So Igbal }abelns it
. Sda c._'J)'O u}n.( af r“M w.\..i uJ)] o

{

demi) jp3 r.'f"‘a-"' a2
Ay his that a few shroud-
cown more than this that shroud,
3 g&;igrtolgve convened a society for the distribu
tion of graves among themselves.

The democratic system of Fh.e' We-st. a}llo

does not appeal to Iqbalr';;;d l:ie cr;::;i: il(;:; ilf
weteristic way., The dem

:(:ZS(:};:E?;, liberty and fraternity.* Bnt-suczli :;1
ideal is not, rather cannot be, fully ope.ra -.
It must remain a utopia under the‘sg clriun;l
stances. Democratic ‘government in ses f;
countries ig nof,hing but a screen for the older
' systems of autocracy or monarchy.

. An' argument that is brought

it i i ce.’
. | Domacracy is that it is the ‘cult of incompeten

* See C. Delisle Burns. Democracy, its defects and
| disadvantages p. 23.

"%

against | |
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.’ Most men are incompetent in large issues of
bub]ic policy ; and if they are given power to
cht?ose the man who is to control the public
policy, they choose the incompetent.” But the
greatest argument againat democracy is brouﬂhﬁ
by Fascism and Communism, both of wh:i,ch
assert that the ‘ common man does not, in fa.c,t.
know what is good for him, and that institutions:
resting on the assumption that he does know,
are either fraudulent covers for an actual
autocracy or inevitably destructive of the coms
mon man's happiness, The best thing is just to
glax.me over the current events of Europe. Every
.1_1a.t10n is sub-divided into several parties, ‘hax;-
n'zg different and often opposite ideals and aspira-
tions. The Western Parliaments are nothing but
arena for social contests, where sometime one
party gains and sometimes another—each trying
to consolidate its own position without any ca re
for the national welfare and thus corru.pt the
administration. We cannot deny that differences
must appear even in the form of government
advocated by Islam. But in such a government,
there will be no communists, no socialists. 1o
republicans nor any monarchists. There Wil'l be
only men of good will, all cherishing the same
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deal and aim. The differences among them will

only be about the means for serving that ideal.’

The democratic ideal may be as such the

best, but considering human nature it is quite
impossible. It may be practicable in a society,

the members of which are free from all defects,
Iqbal is of opinion that man, by his very nature,
must bend before power or strength —it- may be
represented by a Caesar or an Alexander, or
at other time by a Hitler or a Mussolini. He ex-
presses this idea in the conversation between
Lenin and Kaiser Wilhelm.
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| What are the blandishments of the beloved ? (They |

are of no importance ! ) It isin .thga nature of
the Brahman to fall in love with his idols.

He creates new gods at every moment for he is

tired of old.

Tf the people assume kingship, it makes no
difference. 3
The airs of Shirin have always some customer—at
one time it may be in the person of a king like
Khusru and at other times it may be in the form

of a labourer like Farhad (Kuhkan).

: The next problem discussed by Igbal is that
of capitalism and socialism. As a Muslim he
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cannot sympathise with the former at all. Islam
is the oldest and greatest enemy of capitalism
and for this very reason it stopped all those
tendencies that; might lead to it. The most
important of thase is the principle of ‘Interest’
which is strietly forbidden by the Quran.
No anti-capitalistic movement can consistently
maintain its aims and objects and still uphold
this principle. ‘The first thing after the socialist
regime in Russia,’ therefore, ‘was the abolition
of interest which is the essential element of
capitalism.” Those persons who think that
interest can make a society rich and strong are
wrong in their judgment, There are two fallacies
in their arguments, first, that interest can be a
source of wealth neither for an individual nor for
a gociety. This principle is based on the motto of
self-interest, whereas society rests on the princi-
ple of some self-sacrifice on the part of its mem-
bers. These two principles cannot hold together.
[f a rich man cannot sympathise with tﬁe poor
members of his society and does not give them
something to save their lives in time of need he
is really harmful for it. A society must be c,on-
stituted in such a way as to allow every member
—whether rich or poor—to have an equal chance

i
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of living. Islam, for this reason, forbids interest
on the one hand and reckons almsgiving, on the
other, as one of the greatest signs of virtue. The
institution of Zakat, if followed socially according
to the principles of Islam, also aims at the same
object. The second fallacy lies in the point that
the wealth of a society lies not in money alone.
A society composed of the richest persons may
not be the best one. The life of the Jews is a suffi-
cient illustration of this point. Almost all mem-
bers of the Jewish community are rich yet as a
social unit they have no existence at all. It is not
money that makes a society strong ; it is organi-
zation, it is presence of strong and perfect indivi-
duals that makes it surpass others.

This should not, however, lead the reader to
think that Islam looks upon money as worth-
less, It has its value which nobody can deny.
The Quran calls it as the ‘Bountry of God’
(LXIL: 10). Money itself is not an evil ; it is its
ill-usage which is evil.

The West with all the claims of equality,
liberty and freedom has not been able to free
men from the clutches of the Capitalists, Present-
day democracies are really ruled by them—they
are kings in all departments of life. We may
quote the following words from a lecture:
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“The general impulse of Capitalism is quite
contrary to the conception of Islamic Frater-
nity. Why do socialism, communisim, ete., to-
day threaten the whole structure of the capitalist
form of society—an order of society which has
had a bare century of existence ? It is because
the capitalist form of society is founded upon
usuary and that is held to be reason why itis
productive of much social evil and injustice.”™

Igbal in several of his books bewails the mise-
ries of humanity which is suffering at the hands

of the capitalist.
GhA SUlE wis Ui o S ks )

The capitalist extracts blood from the veins of
the labourers. The farms of the peasants have
come to ruin through these cruelties..

The Muslims must sympathise with all the
attemps that are made for the uplift of the
working class. Socialism is the best form of such
o movement in the West, which has several
resemblances with the Islamic ideal of society.
Karl Marx whose book ** Capital ’ is looked upon‘
as a Bible of the socialists, is, therefore, styled by
Tqbal as www 8 (mleo aye 5) S that is, his heart is
a Musalman but his mind is an unbeliever. Social-
ism, however, as represented in Russia is a purely
negative doctrine as yet, which preaches—* No

# Sap loctures of M. Pickthall: ‘The cause of Decline
and Fall’ (of Islam).
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Crown, No Capital and No Religion.” It is 3;11.16(1
to Islam in its first two principles. The I\Iu'shme;
themselves destroyed the two greatb monarchies 0

their time, viz., the Persian and the Roman but
later on, unfortunately, they adopted the- same
monarchical system of old. Soviet Russia has
revolted against Capital as well as the Crown.
They are no longer under the supre_.macy of Czar
and have destroyed the capitalist 100%® a.nd
branch. It is only in the bhirdla.spect. tl.laizx Russian
socialism differs from the Islamic soc}allsm. The
former rejects religion as untrue while Is?am 18
nothing but religion. For this reason, (viz., the
anti-religious spirit of socialism) Igbal c?xpresseg
i dissatisfaction with it. In the Jawaid Nama
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Socialism has its basis on materialism.........

mhe veligion of that atheist .Prophet (Karl Marx)
ll:fe;glrigs on the equality of the stomach, (i.e.,

matter).

iy r 1S art and not on
equality really depends upon hear Y
T]E;ay.l Th?:t is, true equality must be spiritual
and not material.

Yet Igbal is in sympathy with the Socialist pro-
gramme, In the addressof J amal-ud-Din Afghanij




to the Soviet Russia. Iqbal asks them to be
careful of the step which they have taken and not
to revert to the old order. They should go a step
further and give up their opposition against relis
gion. Their revolt agaiust religion is really a res
volt against Christianity, with which they were
familiar for centuries. Christianity which origi-
nully appeared as a monastic order, was tried by
them, but it failed, just as it failed in the past 't.o
satisfy the Emperor Constantine of Rome.
Thinking that all other religions are as'illusory,
as anti-social in character, as characterised
by lack of guidance in religious affairs as
Christianity, they revolted against religion as
such, Islam is quite opposed to the spirit of
Christianity. It is allied to the fundamental
principles of socialism and can adapt itself, quite
countrary to Christianity, to all time.
...... uw-J} i—’{-‘f JL) ﬂju u(v-* O
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Several new worlds are hidden in its verses.........

Out of these only one world is sufficiént for the
ﬁ;:ifnt age. Have it, if you have a knowing
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Whan one order becom&sé bld the Quran supplies
guite a ne\w-der to o*

‘ Thus the movement of Socialism has extracs
tad from Igbal complete sympathy, except as
vezards its anti-religious side. Yet in spite of this
he sees in it the failure of all other systems and
the future success of the Islamic. law in the
world, directly or indirectly. He asks the Russian
Socialists to pass from the negative aspect of
their movement to the positive, without which
they can have no firm foundation, and that the
positive basis for it is the holy Quran. For
Tgbal, religion is the basis of all—be it gpiritual
or be it material. Therefore he is against the
Western notion of the separation of Church and
State,

“In Islam”, he says in one of his Lectures, “the
spiritual and the temporal are not two distinet
domains, and the nature of an act, however
gecular in its import, is determined by the
attitude of mind with which the agent does it......
In Islam itisa same reality which appears as
Church looked at from one point of view and
State from another. It is not true to say that
Church and State are two sides of the same
things. Islam is a single unanalyzable reality
which is one or the other as your point of view
varies......This mistake arcse outof the bifurca-

#Sen for further discussion of this subject Jawaid
Nama, pp. 18—52, .

| %
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tion of the unity of man into two distinct and
separate realities. The truth, however, is that
matter s spirit in space-time reference......

The Turkish Nationalist assimilated the idea of
the separation of Church and State from the
history of European political ideas. Primitive
Christianity was founded, not asa political or
civil unit, but as a monastic order in a profane
world having nothing to do with the civil affairs
and obeying the Roman authority practically
in all matters. The result of this was that when
the State became Christian, State and Church
confronted each other as distinet powers, with
interminable boundry disputes between them.
Sueh a thing could never happen in Islam; for
Islam was from the very beginning a civil society,
having received from the Quran a set of simple
legal principles which (carried, as experience
subsequently  proved, great potentialities. of
expansion and development by interpretation.” *
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Sinee the west separates Body and Soul, his eyes
also separate Church and State,

The Church busies itself with the religious affairs
alone for it has nothing to do with the State,

They employ diplomacy and tricksin the works

of State ...... see a soulless body and a bodyless
soul ! .
In short, Igbal represents the greatest revolt

against Europe and her culture. He is well

convinced that such a culture is based on false

* See Igbal's Lectures No. VI pp, 215-18.
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grounds and is bound to destroy itsclf as well
as others. New culture which will be a message
of life to the world at large is hoped by him to
arise from the east and 'eépecially from the
bosom of Islam. He is a bringer of this message
to the dead people of Asia as well as of the west.
The new culture will be built on the irm founda-
tion of religion. ' :

After describing the teaching of Igbal, I
may take note of an objection which is often
raised against him, The objection is this: “No
doubt the message of Igbal is full of life to the
Islamic society, yet he himself does not follow it.
While preaching the message of . activity and
labour, of self-assertion and seli-realization, he
himself adopts & negative ideal.”

Poetry is often regarded as a re-creative art, .
and distinguished from philosophy, ethics and
religion on the one hand, and from the natural .
But in the history of the
whose

sciences on the other.
world there have been
works cannot be regarded as a mere recreation.
Such poets ‘have adopted poetry to convery a
certain message to their readers. 'They are in
this respect like prophets. A prophet receives
ingpiration from God and that he reveals to the

several - poets



i

' 30

warld, So is also a poet, Ha gats -ills'pilﬂ.a.bion,:
and discloses the message to the .world. Both
the prophet and the Poet are on the same level. s
But the difference hetween the two lies. in the
way in which they disclose their meésage. 'Onﬁa.
adopts poetry as his means and the other adopts
action as the means, The prophet teaches his
message to the people by actually following it
in his life and the most perfect ‘prophet is he who
Succeeds in carrying out his message in full
detail and whosge Mmessage is the'most - universal.
The poet, on the other hand, ‘adepts ‘poetry
through which he couveys his message  to the
world and the most perfect poet is he who ig -
able to convey his message' in full detail through'
the more difficult medium of language and
whose message is the most universal, It wag
for these purposes that Igbal selocted Persizn
a8 his medium; in Urdu his message would not
hive been conveyed in full or to the world
abroad. He is g poet and as ‘such we ‘cannot
expect from him the duties of a Prophet. Both:
these functions are different and it would be o,
mistake on our part to merge the two, '
But there is one’ more point to be cleared,
Some say -that his’ teaching is of mo Importamce
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if he is nat. a prophet. .We can answer this
objection very well by bringing in the testimony
of history. What does history say about
Roisgeau, Voltaire and Goethe? The history
of France and Germany clearly show that these
pé’rsbns were the heralds of momentous ‘changes
i “their countries, This was ‘done,. however,
not through an active participation <hut ronly
through their language which ‘s the TaQaNS
of poets. I may eclose it with chg _words of &
biographer of Goethe whe says about him -

~ The only voices against him (Goethe) worth count=
‘ing were those raised on the score of his want
of public spirit. He had none of the Iqtena.e hatrqd \
- of wrong which made Swift exclaim, ‘Do not
" the villians of mankind :make . your blood boil?’ .
He had no expansive philanthrophy, _no
sympathy with self-sacrificing virtue or heroism.
The enthusiasm of united Germany for indepen.-
" 'dence when the Napoleonic grasp was beginning ‘
to relax, rather annoyed than gratified-him. The
man of science or artist wrapped up in his voca-
tion must not be confounded with the champion of
Sl liberty, the martyrs of religion; or the large-hea.rt-
| ed, high-minded benefactors of mank.md.-'

]
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RELATION OF INDIVIDUALS '
AND SOCIETY. .
Ramuzi-Bekhudi. deals with the life and

jprinciples of a society. The life of an = individual

7

.

being gregarious by nature, apart from  his fellow
creatures who influence him and ‘are influenced

by him in return, is 2 mere abstraction. To know
his relation with other members of the circle in
which he moves is as good a part of an. indivi

dual’s ideal of life as to know his own self. Islam

as a religion, does not teach individualism of an
kind. It emhasises in close accordance with thzr
nature of man, the necestity of society, without
which it Wo‘uld be impossible for him to le;a(i hi
life successfully. All the religious functions l?
Islam, viz , prayers, Zakat, Hajj etc., are based :
social principles.® : Sk

(o R S

*We read in the traditions of T T g
GBS ditions of the Hol -
: > : vy Pro . the
g}: ’I‘;‘;’;(peﬂoxms his prayers at home aﬁl ?fmﬁh-‘“'
ok a.i-];e! in company with other persons I 'J]l‘n
ihia EOt accepted by God. In other wo ils
prayersma‘i n?;s(; not m;lﬁerstood the true SDith(ff
8 sque where prayers are off. L .‘1
b s o O o T Ml
- ) 3 & day and thus become ;i
ot thers. Sy ch ek by B
i asting (in the month of Remzan, are hE‘JJa
if not performed according to social p}jn(}jp{iﬁt ing
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“It is a psychological truth", says Iqbal, “that
association multiplies the normal man's power of
perception, deepens his emotions and dynamises his
will to a degree nnknown to him in the privacy of
his individuality......... With Islam, this socialisa-
tion of spiritual illumination through associatlve
prayers (etc.,) is a special point of interest. As we
pass from the daily congregational prayers to the
annual ceremony roundthe central mosque of Mecca,
we can easily see how the Islamic institution of
worship gradually enlarges the sphere of human
assiciation’.*

Nobody can deny the remarkably extensive

influence which society weilds upon an indivi-
dual's life. A man living apart from society
would have been quite a different being from
what he is now.t All the the factors which go to

make man rational and thus place him above
animals in the process of evolution—=viz., his
intellectual, moral and religious capacities,——are
all the productions of society. Without society,

he had been rude, wild and barbarous.

“ It would seem probable”, says MeDougall, * that,

apart from the intluence of society in moulding
the characters of its members, the behaviour of all
men would be as rude, as ruthlessly self-seeking,
as unrestrained by any moral considerations, as the
behaviour of most other mammals’.i

#Sae page 127: Lecture I1T.
+The holy Prophet calls & persons living away trem

socioty, & Satan and evil doer.
+Qae MoDougall's “Energies of Men' chap. VILL

L
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Thus we notice the importance of society
which plays a great role in the life of an indivi-
dual. It was for this very reason that Islam
denounced in very bitter terms all the tendencies
that may lead to anti-social character of man's
life, Suicide and renunciation of the world were
practised everywhere in the world i
soeieties,

1 pre-Islamic
The “Greek philosophers known as
Stoics and their later Roman disciples looked
upon suicide as nothing immoral, To them life
has no value and so long as man can go on with
this burden, it is well; but when he thinks it
becomes unbearable, he may put an end to it for
thus nothing valuable ig destroyed. It was the
commonest practice of the Christians to renounce
the worldly life. But these Practices are quite
opposed to the true nature of man and so we
possess the records of the hideous immoralities
perpetrated by monks and nuns undey the garbe
of religion. Had they adopted the true course
required by nature, the world would not have
witnessed at least these crimes. We notice the
same anti-social tendencies in old Indja too. The
division of life into four stages, made by Manu,
no doubt does allow a man to lead a worldly life,
Yet the stage of the Sunyasin was regarded as

the most sacred of all. Later on, Buddha's
extreme insistence on life’s darker aspect gave a
further impetus to this other-wordly tendency.
The doctrines of Karma (allied to the later anti.
islamic Sufistic idea of Kismat) and Re-incarnation,
according to which the crimes of this life keep a
man enténgled by way of punishment, in the
cycles of rebirths, strengthened this tendency
si}iil further. Even the great Hindu reformer
Samkaracarya interpreted the Bhagawad Gita in
accordance with this spirit. It was only very
recently when the East came in contact with the
West, that the Hindu reformers began to shake
off this age-long = mistake. Tilak's commentary
on the Bhagawad Gita is the first protest on the
part of Hindus against the doctrine of the Renun-
ciation of the world.

Islam, from the beginning, forbade any such
idea. By the Islamic law a man is not allowed |
to give up the lawful pleasures of the world; he

is positively prohibited to lead a stoic and

vigorous religious life. R_‘il_igif’n; Isla,m tea.ch;as,
is not something to be practised in forests and-
lonely places far away from the habitation of
man; itjé-rather a mode of happy and peaceful
living in the world. Renunciation would mean
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that man is ungrateful to God for all sorts of
things provided for him on the earth. We read
in the Holy Quran that every thing on
the earth is created for man, but man is created
g0 that he may worship God and be thankful to
Him,

The following verses very clearly show the
importance of social life for an individual.
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For an individual, it is a blessing to be & member of
society: his abilities become perfect only through
1t.
‘When an individual identifies himself with society
he who was first a drop, expands into an ocean.

An individual alone is quite unware of the ideals and
so his forces are all scattered.,

It is only society which makes him aware of
- organisation.

But the reader may ask what is society, and
how is it constituted? Society is not a mere
assemblage of persons, each striving for his own
end. Societyis rather a coherent whole, disting-
uishable from a erowd, which is an incoherent
one just as science being an organised knowledge
is different from common sense which is a mers

k
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collection of contradictions. There is a single law
which governs the life of all men and it is this
universal law which makes a society of an
inharmonious people. The more is this law
observed, the sronger is the society. We notice
several societies in the world. There is the one,
called the ‘Indian Philosophical Congress’. It
is composed of members whose single aim
is to propagate the learning of philosophy in
India. One member of this society is a native
of Bengal while the other is-an inhabitanft of the
Punjab. One belongs to a sphere of life quite
different from the sphere of life of another. Buf
in spite of all these differences which an obsever
may notice in the multitude assembled under the
title of ‘Philosophical Congress’ one thing will be
common in all—that philosophy must progress
somehow or other. It is this idea, this single
aim which binds them all to form a coherent
whole. In the West also, we notice several
societies each with a different object in view and
it is this object which unifies its members into
one string. But when we come to study the sort
of society which Islam preaches and which Igbal
wantsto expound in his Ramuz-i-bekhudi, we find 1t
to be quite different in its ideal from any other
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society in the world. The aim which the Islamic
Society has in view is not the propagation of learn-
ing, or the preservation of peace or the considera-
tion of means for the the increase of wealth,
power or fame; hut something above all these.
something higher and nobler in quality and to
which all these aimgs may be subordinated. It is
the propagation of true religion in the world* Tt is
this ideal which unites all its members. This ideal
is the most universal and includes within it all
other ideals which can be useful for a group of
people—this is, in shoit, the fountain head of all
benefits. In this law lies the pecaliarity of Islam.
But what do we mean by religion? The particular
form of religion which we call Islam is claimed
to have been revealed from God in the form of
Al-Quran to the holy prophet Muhammad (peace
on him). We, however, read in the Quran that be-
fore him several thousands of prophets came into
the world at different times and to different places.
All these prophets delivered the message of God
to the people to which they were sent. This
message was not different in g uality from the
message of Islam delivered by the holy Muham-
mad. The difference is only of quantity, The

* See also Chap, VII of this book.
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earlier prophets preached only bits—only so much
as was needed at the time of revelation. But
the Quran which is the last revelation of God
and which incorporates in itself all that was pre-
ached by the earlier prophets®, claims. to be final
in the respect that it contains all that is needed
and will be needed in future for all generations
of all countries.t¥ The whole Quran is the law of
(od which is true and eternal. It is this law which
binds all members of the Islamic Society into
one unified whole.
u’i....g_j u’\oj.mﬁ ub],:':. un,}' ;5'
If you want to be-a Musalman, you cannot but
follow the Quran, (the law of the Islamioc
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Society).
Next to the Quran comes the prophet. Who
is a prophet and what are his functions? Aeccord- .

W ief in earlier prophets and their message

l‘l;f; ageélsztenzial for thep Muslims as the belief in
the holy Muhammad and the Quran,

“g; ims!): We believe in Allah and that which
Si:ﬁ'éggilaf mito us and that which was revealed
unto Abraham and Ishmael, and TIssac, and
Jacob, and the tribe and that which Moses and
Jeosus received, and that which the Prophets
received from their Lord. We make no distine-
tion between any of them" (11: 136).

%+ For the claim of Islam 61:0 be the final religion of
God see this book pp. € 2
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ing to Isiam a prophet is a humam being* selected
by God not as result of his own labours but mere-
ly by His grace. He is commissioned to deliver, in
detail and without any intervention of his own,
the message of God revealed to him. Thus the
holy prophet Muhammad preached what was
revealed to him—wiz,the Quran. The prophet is
required not to preach and lead his life like
orators ‘who speak like angels but live like
men’, He is, and this is the aim of the prophet, to
lead his life according to what he peaches. His
life, in other words, should be a perfect exemplifi-
cation of his message. This is the difference which
We notice between a poet and a prophet. The
true poet is he who preaches what he gets
through inspiration. But we cannot expect from
him practical application of his teaching also. A
prophet, on the other harnd, preaches and at the
same time leads his life according to the facts
which he preaches to be true and eternal. Thus

* “Say (unto them O Muhammad!): I am only a
mortal like you”. (XLI: 6). Again, “Say
(O,Mubammad!): I say not unto you that I
possess the treasures of Allah, nor that I have
the knowledge of Unseen, and say not unto you:
Lo! I am anangel. Ifollow only that which
is inspired in me” (VI: 50)
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thelife of the holy Muhammad is a true representa-

tion of what is contained in the Quran and as the

Quran is the final law of God so the holy Muham-
mad is the final prophet of God. :
Thus we see that for a society, we need beside

~ a single law (viz., the Quran), a prophet also who

may illustrate that law. Without the prophet the
law is useless and would be to a great extent,
impracticable., The law is a mere form and the
iiprc;l:»]n.et supplies contents to it. It is one of the
characteristics of the Quran that it takes up
only general rules. It asserts that believers
should gay prayers. But the question how to
pray is unanswerable from the Quran, It is.the
duty of the prophet to supply that. The exact time
when prayers are to be offered is also fixed 'by hil?l.
The Quran says that all men are equal in their
status, that we should deal with our fellow-beings
and animals with kindness. All these rules are
mere formal which would not have appealed to
his followers without being supported by his
actual examples. His life abounds in a,c{:,ions
which illustrate how he treated his companions,
low he treated his wives and how he dealt with
his friends and enemies, It is through his
practical examples that a society is kept stand-
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ing on a strong basis and its members connected
with each others by ties irremovable, :
Igbal describes in the following verses the
mfluence which a prophet wields on a society.
......... S&S Joy (B3 jlad) 4l
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He creates a new point of view (to look at
things).........

The whole society becomes energetic through his
force and revolutionizes the wholse world.

He gives a new dress to the naked “Intellect”” and
makes it rich.

He carries them towards a single aim and binds
lt]:uaxzc)l to a single law (i. e., makes them follow that
AW

‘We shall now proceed to discuss in the next
two chapters, the two strong pillars on which the
Islamic Society is built.

IIL.

PILLARS
OF THE ISLAMIC SOCIETY.

The first pillar is Tauhid or the unitarian
conception of God. God is a perfect individual
quite distinet and separate from any other being.
That God exists is admitted by all religions bub
what is peculiar to Islam is its absolute monothe-
istic conception. It recognises no stage
intermediating between God and Man—-such as
saints, prophets, or priests. A man can invoke
God at any time he likes and in whatever position
he may be. He needs no intervener. His is a
condition quite different from that of the earthly
monarchs who being mortal are endowed with a
limited insight. CGod is all-seeing and all-
powerful and as such can hear and know the
most secret of ideas in the heart of men.

Religion, like most of the things, has evolved
though several preliminary stages. Its first
stage was animism. ‘‘Animism is not, indeed,
itse:lf a religion; it is rather a primitive kind of
philosophy which provides the intellectual form
for the interpretation alike of Man and of
Nature”. Most of the Vedic hymns belong to




: life similar to that of
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this stage. All things that surrounded men were
looked upon as active powers, endowed with a

This
namely,

belief in
that there is
some astive force, some being in the clouds

stars, rivers, trees, etc., led to the deilication of,
these things and by and by they became the
objects of human worship. This was the stage
of polytheism. In the ancient Greece and Iud;,,

this stage 1s clearly mnoticeable. In G‘rreece:
Xenophanes, the first of the Eleatic school,
| vas also the first to revolt against the belief in a
multitude of gods. To him a collection of gods
was quite inconceivable: he, therefore, asserted
that there ecan be only one perfect God. But he
identified his God with the material world and so
cannot be called a true monotheist——yet he
paved the ground for his successors. To Plato

chere was only one Spiritual Ultimate Reality the:
world of Ideas. This monism, however, la,t(; 1: A

during the development ofhis system, changed int(;
dualism; for being unable to explain the universe
by means of this ultimate reality, he was forced
to bring in the worid of non-being or matter.

Avistotle started with the set purpose of overcom-
Sng this platonic dualism, yet he did not succeed

man.
animism——the belief,
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in this. On the one hand is God and on the other,
matter, both of which are oternal. Thus neither
Plato nor Aristotle can be regarded as true
‘monotheists. The same is the case with the
Aryan religion, Though soveral writers of the
present age have ondeavoured to show certain
monotheistic tendencies implied in the Rigveda,
%yet the practice of a great majority of Hindus for
‘centuries has been purely polytheistic. Reformers
like Samkaracarya, who was himself a monist
no doubt, saw all these anti-monistic practies
and remained silent: thinking that truth would
ultimately appear itself. But it was a gross
mistake on his part and as Prof: Radhakrishnan
points out,* he was regponsible to a greab
extent for all the idolatory known and practised
by the Hindus. Zoroastrianism, however, putforth
& sharp dualism. The problem of Evil led the zoro-
astrian thinkersto a conception of two gods ruling
Bhe Universe. The first was the god of Good
who was called Ahura Mazda; the other was the
god of Evil, called Ahriman.t Thus we see that

S I T
on Islam in his book “Heart of

# Qee his essay
Hindustan”.

4 The Quran says:
Gods besides Allah,
and earth) had been

If there have been therein
then verily both ‘the heaven
disordered. (21:22).

i
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neither the Greeks, nor the Indians nor the
Persians were able to reach the pure monothe-
istic conception of God.

Historians, however, have usually recorded
only three monotheistic religiong——Judaism,
Christianity and Islam. The following extract
from the Hneylopaedia
“Religion”) should clear the position of the

former two. 1,[ Z 5%

“The monotheism of Judaism was subject to serious
qualification. An excellent demonoclogy admitted
ail kind of mterfering calises
human life...........
manner in the course of its long and eventfnl
history, admitted numerous agencies within the
sphere of ;uperhuman causation. The Virgin,
the angelic hierarchy, the Saints, have received the
believers’ homage. Theology might draw subtle
distinctions between different forms of devotion:
but tried by the comparison of the anthropologist
the monotheism of even the historical Christianity
cannot be strictly maintained.”

Brittannica (article

The doctrine of the Trinity is also anti
monotheistic. It is really a metaphysical
doctrine which was somehow or other incorpovrat-
ed into the religion of Christianity. To regard
Christ as the son of God* is very much criticiz-
by the Quran. Even some Christians have come

# The Quran is very clear on this point :

e e

-

auses in the field of f,
Christianity has, in like L*

L/,. '
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to look upon this doctrine asinconsistent with the
unity of God, emphasised in their Seriptures.®
They regard him not as an incarnate God, but as
a perfect man who taught the true doctrine of

God.

The honour of preaching pure monotheism
therefore, falls only to Islam which revolted
against all the anti-monotheistic tendencies of
‘wther religions. The Quran declares in more
than one place this absolute unity of God. We
may quote, here a few verses.

4’."/“Alla.h! There is no God save Him, the Alive,
the Eternal” (ii:255)

“Say: He is Allah, the One!

Allah, the eternally besought of all!

He begetteth not nor was begotten.
And there is none comparable unto Him" (exii)

There is a story about the Prophet Abraham

related by the Quran which runs as follow :—

*0 people of the Secripture! Do not exaggerate in

4
i
AR

@ your religion nor utier aught concerning Allah
y save the trnth. The DMessiah, Jesus son of
Mary, was only a messenger of Allah........... So

believe in Allah and His messengers, and say not
“Tl‘hreen'—‘—-Aﬁllall‘iS Only one GO(]..” (IV: 171)
Again: ‘‘He (Christ) is nothing but a slave on
whom We bestowed favour, and We made him a
pattern for the Children of Israel" (XLIII: 59).

% See Encyclopaedia Brittannica: Article “Religion.”
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“(Remember) when Abraham said unto hig father
Azar: Takest thou idols for gods? To! 1 see
thee and thy folk in error manifest.

“Thus did he show Abraham the kigdom of the
heaven and the earth that he might be of those
possessing certainty:

“When the night grew dark upon him he beheld
a star. He said: This is my Lord. But when
it set, he said: I love notthings that set.

“And when he saw the moon uprising; he exclaini-
ed: Thisis my Lord. But when it set, he said:
Unless my Liord guide me, I surely shall become
one of the follkk who are astray.

“And when he saw the sun uprising, he criad: This

is my Lord! This is greater! Ahd when it set he
exclaimed: O my people! Lo! Tam frae from
all that ve associate (with Him).

“Lio! I have turned my face towards Him who
croated the heaveris and the earth, ‘as one by
nature tipright, and I am not of the idolators’

(vi: TH-80)

It was for this reason that the Muslims wag-
ed great wars against all idolatorous practices.
Wherever they went, whether to Persia or
India, China or Africa, they tried to cut up
idol worship root and branch. Islam forbids the
worship of saints, angels, ginn, or idols. The
only argument bhat can be put forth for idolat-
ory is that the “idols” are really symbols of
(rod. Such a doctrine is apparently uselessin
the case of advanced people &and for those of
common and low intellect, it is  dangerous

=
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for it is liable to lead to still lower and wvainer
practices, Ncr can the point that the idols
serve to centralize the attention of the devotees
hold its groand. To have as many idols or
centres as there are individuals would disorgan-
ize a society. All the members of a society
must direct their attention, in prayers, to one
centre and such a one is provided by Islam
—viz.,, the Kaaba*. To take thousands of idols
for a centre is really to have no centre atall.
For man to bow his head before an idol hewn
out of a stone by his own hands is the most ridi-
culous idea.T :

To worship idols or to create other okjects
(such as graves of holy saints, trees, stars etc,)
for this purpose, is called Shirk <% which techni-
cally interpreted means “assigning parvners or
associates to God in His government of the
Universe.” This idea is opposed to Tauhid and
therefore adversely Gl'itiﬁiﬂgtl by the Quran. ;

# Qo for a detailed discussion of this subject
Chapter VIII

+ The Quran denounces idol-worship by giving
the following reason: “If ye pray unto them
that hear not your prayers, and if they heard
they could not grant it you......... " (zxxx: 14)

+ “Qav. Have yeo-seen your partner gods to whom
ye pray beside Allah ? Show me what they' creat-

I
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Tauhid has two aspects: (1) positive and (2)
negative. The positive aspect was pointed out
and emphasized by all pre-Islamic religions.
Every religion starts with the assumption that
God is one. But such an abstract and indefinite
notion of unity of God was not able to establish
clearly in the mind of people the relationship
between God and Man, Necessarily, within a
short period after the death of a prophet or a
reformer, his followers were led into paths quite
antagonistic to this fundamental notion. It was
due to the lack of exact definition of Tauhid
that pre-Islamic societies were led to the wor-hip
of idols and to the deification of saints. The
symbolism which was adopted for the represent-
tation of God and His attributes and His re-
lation to man, by and by, came to be looked
upon as a reality in itself. God disappeared
from the scene: only His symbolic froms re-
maind which were, all of them, regarded as gods.
Sometimes He was represented in the form of
Father, sometimes in that of Mother and
sometimes in that of a Husband. These were

ed of the earth! or have they any portion in the
heavens ' (xxxv: 40) “Whose assigneth partners to

i Allah, he hath indeed invented a tremendous sin”
(iv: 48)

ol

the objective representations of different con-
ceptions of God at different stages of human
civilization, But Islam, once for all, refuted
this belief in Symbolism by declaring g f3e8 ()
and this stopped all possibilities of Shirk.
Some looked upon different attributes of Go:l
as separate beings and gave them independent
oxistences. There was a God who creates, an-
other who sustains and still another who destroys.
There were separate gods of rain, growth,
clouds etec. But Islam, again, refuted this
multitude of gods and merged them all into
one all-powerful God who is the Creator,
Sustainer and Destroyer of every thing, who
sends rains and brings out for us all kinds of plants
and fruit. He alone is the God of the Sun, the
Moon and the stars; of Heaven and the earth ;
of Rains and Clouds. Ths Quran announces:

is , than whom there is no other Groyd, the
H%é;i'gitgln Lord, the Holy One, an.ce, the Imepe_r
of Faith, the Guardian, the Majestic, the Compeller,
the Superb. Glorfied be Allah from all that they
asaribe as partner (unto Him).

He is Allah, the Creator, the Shaper out pf naught,
the Fashioner. His are the most beautitul names.
All that is in the heavens and the earth glorlh%th
Him, and He is the Mighty, the Wise, (LIX : 23—24)

Islam put forth this doctrine of Tauhid and
defined it both positively and negatively. It not




only emphasized that God is one but also affirmed

that none else is like Him, either in personality
or iy attributes, He is One and also the only
Being that deserves the worship of man. He
should be invoked for help. It was only to clear
the negative aspect of Tauhid that Islam
declared that all prophets are men just like
obhers, A limit is put forward beyond which no
mortal being can go——in no case can he become
one with God. Pantheistic Sufism is thus wrong
when it postulates that the last stage for huinan
spiribual progress is to merge one's self into that
of God.

The emphatic ecriticism of shirk and the
defence of Tauhid by the Quran has a deep
psychological significance for human progress,
Preaching that there is only one God, the sup-
reme and all-powerful, it follows that he should
not look upto anybody else for his help, God
Is great and therefore He should be invoked at,
the time of need and none else, He is the creator
of all the heavens and the earth and whatever ig
in. them, Believe in God and there is no ground
for you to fear anything else, The lightening
and thunder, mountains and streams, the sun and
the moon are all created by God for the service
of man. We should not fear them but foar the

|
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Almighty, their and our creator and who alone

is worthy of our worship. -

Iqbal describes the effect of Tauhid on man
as follows :(— — |
93] e Sajl e fajl ] 2 53] wwmels i1 20
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Religion, Wisdom and Law, power and supremacy
are all its effects,

A low person, under its influence, becomes high
and the earth assumes value like elixir,

Fear and doubt die away; life becomes active and
the eye sees the secret of the universe,

Fear and pessimism are the most dangerous
diseases that hinder the progress of humanity.
Igbal is never tired of preaching optimism
and hopefulness to his readers. To him fear
and pessimism are identical with Disbelief and
shirk. A polytheist who prostrates himself before
everything that comes in his way, a tree, a
snake, a river, a stone, and fears lest these
gods may become angry with him, is not worthy
of being called a “man”. His life is nothing but
a perpetual fear and anxiety, the necessary .qg.)n-
sequences of which are perfect lack of activity
and ambition and thus a degradation of life.
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Fear of non-god is enemy of action— it impedes
the progress of life,

Firm determination becomes loose through it and
noble ambition is made lazy.

Every secret mischief that is in your heart, has its
root in Fear.

woad A3 05 ul'ie, G4 g

Pessimism is also denounced by Igbal.* Tkl'f

Holy Prophet (peace be on him), in several places,
declared it to be a sin. The Quranic verse is
clear on this point : “Be not dismayed, neither
be ye grieved; for ye will overcome them if ye
are believers”. (iii: 139). Pessimism suppresses
the invigorating spirit of man, it kills activity
and ambition, Khudi or personality on which
alone depends both the life of society as well as
individe;.Ts—, depends in its turn on the strength
of hopes and desires. Leave all hopes and you
destroy your khudi and once your khudi is lost
everything disappears,

o ol Syh m Iy
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Pessimism makes life lazy and inactive.

Abandonment of hopes and desires isa cause of
death. Life is strengthened through *Be not
hopeless’.

;(l(,olﬁ I and since God is the ultimate spiritual basis of

* See for this topic p. 7 of Introduction,

b5
Tauhid alone is a remedy against thege

dangerous enemies of man. Belief in one supreme
God makes the heart active and invigorated.

The first part of the Kalma known as )Y )
conveys this idea of the supreme unity of God.
. It means that there is no other being in the
world worthy of the worship of man except
Allah. Allah is a namo for one individual God. .

“«Mhe Islamic culture,” says Igbal, * finds the
foundation of world-unity in the principle of
“Tauhid’. Islam, as a polity, is only a practical
means of making this principle a living factor
in the intellectnal and emotional life of man-
kind. It demands loyalty to God, not to thrones, [

all li%e, loyalty to God virtually amounts to man's
II:E:

loyalty to his own ideal nature

Tauhid in its essence leads to the principles of
equality, solidarity and freedomf. “The State,
from the Islamic standpoint, is an endeavour
to transform these ideal principles into ' spacgy
time forces, an aspiration to realize them in a

definite organizat{pn”.
Oy g0 391 5 Fa)b AR Bybily ot ] taast G 8yl
The black, throngh Tauhid, becomes red and

attains an equal status with. Faruq (the -Caliph
Omar) and Abu Zar.

In order to illustrate his thesis——uwiz,,

the

d

* Sap Iqbal's Lectures No: VI page 207.
+ Ibid No: V1 page 216.
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‘ennobling effect of Tauhid@qbal relates an

anécdote from the 'life of the Emperor Aurang-
zeb, the last of the Great Moghuls. One day
early in the morning the king was out walking
in the woods. Seeing the morning beauty ot

woods an(i) hearing the hymns of the birds,
the king fell down in prayers before God and
began to offer his thanks to the Great Monarch
While in- this state of ecstacy a lion attacked
him from behind. This was the most eritical

moment for the king. An ordin@ry mfn, bL'I‘SY’gj.
- in his work and caught (bya lion, would have

cried and fallen helpless before the animal. But
the king, who was a true  disciple of “TauhidS

who fearing God would never allow the fear of
anything else to enter his heart, remained firm
in his mind at such a dangerous spot. He at
once took out his dagger and plunged it into the
bosom of the lion @o then felf dead_________.

A pd o s ub J,@)o:.» 21) %3 g o

He did not allow himself to be taken away by fear
~ and thus killed the lion.

After killing the lion, the king continued his
prayers. .

Shaikh Sa'di has also related a story in the
same strain. He says that once he saw a man
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- riding on a lion. He was so much overtaken by
fear that he could not move. The rider seeing his
fear, addressed him thus :—

g1t 5 <) o A o S
b 035 oo waned 59 S

You should not disobey God so that others may
not disobey you.

el (5=l oOF o 5

It is very difficult that He should regard you
as friend and then leave you at the mercy of

—your enemles

|
T Igbal csu@gests that every Muslim should cu1t1-
vate such firmness of mind which, he thinks, can
be very easily achieved through a belief in Tauhid.




IV.
PILLARS

,MOF THE ISLAMIC SOCIETY
-/'5{" / (Continued).

The second factor which, according to Igbal,
is the basis for the Islamic Society, is the concep-
tion of prophethood. Like the previous one, this
too is peculiar to Islam, According to the
Hindus, a propWe down from his
heavenly abode to the earth in the guise of man

and his purpose is to relieve people of the i
bondage of Evil. Christianity taught the same. |/

They look upon Christ either as God himself or

+ asasonof God: in any case he is not regarded

| asaman at all. But the Islamic idea is quite
different. According to it, a prophet isa man
like so many other human beings, allied to them

in instinctive ten)d'eﬁc_:ies, having the desire for
fcod, drink, sleep, woman ; weak in body, subject

to disease and death ; liable to error as all mortals

I are., There is not a single difference between a
' prophet and other human beings as regards their
nature. He becomes a prophet not through the
gweat of his brow but merely through the grace

of Ged. The only difference that Islam recdg-

~ down upon anybody.
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nises between prophets and non-prophets is that
the former receive [nspiration (wahi) from God
and thus are able to see into the heart of things
much more easily than anybody else.* Yet the
honour of being a recipient of heavenly re velation
is the greatest blessing which God can shower
A prophet is no doubt a
man in his native propensities, yet in respect of
his acquired character he is far far above the
commen level. In the scale of moral evolution
he occupies a position not only above men but
also above angels. The sanctity of angels is not a
matter of volition : they have to choose the path
of good, not throungh a hard struggle against the
forces of Evil; they are instinctively virtuous and
0 their virtue brings them no credit as compared
to man. A prophet, on the other hand, is one to
whom the two opposite paths of good and. evil are
open and who chooses the former in spite of the

hardest of toil and rejects the latter in spite of

the greatest of comforts afforded to him. It is
due to this Herculean struggle for life and death
against the forces of eyil and their supernormal

e —— 4
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% We may quote here a verse of the Holy Quran:—

“Qay, T am only a mortal like you. It is inspived
in me that your God is One God.,...." (XL 6).
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perseverance that that they have a claim upon
the h.ighest position among mankind and angels
& position which is only next to God. Yet they‘
j-u'e men, The great mission of prophets (which
is to guide people to the right path) canbe fully

realized and appreciated only if we regard them
as_wmen, If gods show superhuman cAlpacities
in oppDsing the supremacy of the forees of evil,

it is quite ordinary for them; but for a man with
human weakness it is super-normal and thus he
becomes a great personality in the eyes of the
paople and is able to gather them round his flag,
The Fkalma which every man utters when he
accepts Islam has af)its second part :—

) 3 1 dase ) o)

‘l‘“z'. ¢. I agree that Muhammad is a creature
and slave of God and His prophet”.

‘ . The word
Abd clearly points out that for a Musalman it is
necessary to believe that a prophet is also a
i god himself (Mbr :
manifestation of God, ik

According to the Quran, there have been

#8veral thousan{l) prophets in the world, Some

of them are mentioned by name in the Quran
but whether mentioned or not, all of them taught

&
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# qualitatively the same message to the world.
(42: 11 and 21: 24) The most famous of these pro-
phets are Abraham, Moses and Jesus Christ. Abras
ham is the father of all prophets that appeared
on the face of the earth, He was the first to
revolt against the idolatory of his times * and was
a staunch exponent of the doctrine of Tauhid—

the unity of God.
Abraham had two sons——1Ishaq and Ismail,

from whom two great races appeared in the

world. Ishac was given Syria and Ismail, Arabia.

The children of each prospered in their respec-

| tive lands. From the race of Ishac appeared the

| . greab prophets, Jacob, Joseph, Solomon, Moses

\M ) and Jesus Christ i&nﬂ,.jm_bbﬁ _last _two, all
i ;
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# Abraham lived nearly two thousand years before
Christ when the Babylonian Empire was in 1ts zeni-
th. But the king claimed himself to be a god and
so an idol of his was placed in the State Temple
where he was worshipped by the subject. Abraham
emphatically denounced these practices. But being
without any support from his countymen he was
led to leave his native land. He taught the principle
of the Unity of God......even in the face of great
opposition from the subjects as well as the king.
He was once put into a blazing fire as a _pumshmant
for his revolt against the creed of the king, but he
being resigned to the will of God, came out of the

fire safe and sound.

k
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' Ldays. After the Kaaba was built, Abraham prayed
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were, besides being: prophets, great kings. From
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the race of Ismail appeared the ancestors of the
great prophet Mubammad who prospered in Arabi
for a long time and were the chiefs or the ruling

the waited labours both of the father and the son.
This ** Kaaba " afterwards hecame the central
| stronghold of Tslam. From this period dates the
| appearance of the Islamic (i. e., the true and
‘natural) religion and several of the rituals of the
slamic Pilgrimage commemorate these earliar

o God “Here in this valley where we have establish-
ed a House of God, may there arise a nation which
may be dutiful to You..........A prophet should be
sent to them who m(ly show them the way of
righteousness and wisdom.”"* God acceptfd the
prayers of Abraham and from one of his sons| /
appeared the greatest of the

prophets, the holy |

| Muhammad. Abraham ij thns the father of the
—— ST . i - L N S
* See the Quran: (2: 127.29) .

clan of the country. When Ismail first entered \
into Arabia (especially xz:cca) it was a desolate]
valley and as the tradition goes, there was not a f_?l" :
single well there, In this blace, later on, was 2 :
established what is now called Kaaba " through/ \
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Muslim society and it is on account of this deep
relation with him that several of the rituals of
Islam commemorate his life up to this day, three
thousand years after his death.

ba,

We have already discussed the importance
of a prophet’s life for the organisation of a society,
Igdlal is very clear on this point. To him the
individual lives through God, but society lives

only through a prophet.* But the most
important question in @alam with regard to
prophethood is its finality. This idea means that

after the holy Muhamm d,_&Q_dﬂiu—nLlonger o

send any prophet to the-werld—This is not

3¢/ Iqbal desoribes this as follows :—
Sla &g )T Jo 0 wdil &) Jp o dlea
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He (Abraham), the Sign of eternal Gdd, had a
longing for a nation or society.

It was he who populated for us the
desolate place.......... g

It was in consequence of his desire that God croatad
the Islamic society and sent the prophet to
organise us.
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a mere dogmatic belief  If is supported by facts
and arguments which are beyond dispute, .I have
just explained above (p. 40) that the aim of a
prophet is to illustrate by his actual life what is
revealed to him. Such a perfect man must be
characterized by four points: (1) Historicity;
(2) all-comprehensiveness; (3) perfection and (4)

practicability.
By histm mean that such a person

must have behind him a strong historical
evidence fo_r his existence—and not a mere im-
aginary creation of mind, a body come out of the
realm of mythology. But it is not only necessary
that he must be a historical personage; it is also
es.lsentia.l that the pages of history must relate
his biography in full detail. There must be a
cc.m,t;inogu link of events which,beginning from his
blrth}must go on to the time of his death. It is
only then that his life can serve as an example
to the rest of humanity. The youth and the
age of a perfect prophet must be known in a
valid way and it is only then that he can
lay any claim to be aleader. Thirdly, his all-
comprehensive life must be a source of light to
all classes of people. His life should illustrate all
the relations that can exist between man and
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God—the emotions of love and fea.rf; of request

 and invokation; of thanksgiving and gratitude.

Not only that, his life should also illustrate
the relations which every one must bear to his
fellow beings—viz, his neighbours, relatives and
his friends. He should be an ideal for a king and
subject; for a general and a soldier; for a trader

/ (nd businessman alike. Lastly, such a man must

be characterized by practicability. Whatever
he teaches must be illustrated in all activities of
his daily life. The law of God which he claims
to be revealed to him would remain to a greater

‘extent quite useless without being supported by

the examples of his life.
Just take all these points one by one and

search the pages of history and you will find not -

a single prophet coming up %o the standard.
Take up Goutama (Buddha), Zoroaster, Jesus,
Moses, Abraham, Krishna—of whom do the world
know as sufficiently as to serve as a guide for the
miserable humanity in their different spheres? The
answer cannot be but in the negative. Judged by
these standards it is only the life of the Holy
Muhammad that can fulfil these demands. It is
not a play of mere chance; it was the intention

of God and it has come to pass. Every prophet,

-
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tWhten he came, must have Jeg his life accordine
0 thess four standards. But God did not inte 3
to Preserve their life history and the matter ?)f
their revelation, According to ‘the Quran, in

the names, and oug of these, it is only the life of

the Holy Muhan
.-E‘:Ec'_bﬁaérds, mad that comes up to these

P _The Quran w}?ich Was revealed to
;.;Vél : as 1f1ta,ct NOW as it was at the time of
= 8;, 1on; his Sunna is also in a wonderfully pre-
k‘1lvec' state—both of them are sufficient
._gEEl‘e Individuals and socisties. [t was for the:O
H;ea:;nstthat the Quran declared; “Thig day ha,v:
_dimur religion for you, Igbal has
Wl I-S pro.blem both in the Ramuz-i-bekhud;
e cv si in' his Lectures, from two diff.rent
s ﬁnalitveot;r. t]in the former, he looks upon
e th‘e ! e .pro'phet-hood as a remedy
el 180Tganisation of the Islamic society.
¢ idea that there ig going to he no othér

) nu;ne;ail}:i prophets were gent to the world ang
W out o eése we know onl .
| L Y a few and out of
these few, it is only of fewer stil] that we know

* See for a detaj i
: alled discussi : ;
Sul o, disoussion of thig ¢ S
ﬁilglli?;i&n E}gﬂdw s Eight Lectures deli(igl%dsag.? yt?d
India (in Urﬁfl??mlll? 1is a Sosggiaition of SOUtherlﬁ
and to which T am muchgindebigglk on the subject
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prophet or no other society superior in any
respect to the Islamie Society has a great psycho-
logical effeet in making it strong. The old
Magian religions iz, Zoroastrianism, Judaism,
Christianity always looked forward for some
prophet, ‘Zoroaster’s unborn sons, the Messiah,
or the Paracelete of the fourth gospel " to
relieve them from the bondage of Evil. In the old
and the new  Testaments there are several
passages which indicate this expectant attitude.*
But the Quran stops, once for all, this expect-
ation and declares:—“This day have T perfected
your religion for you and completed my favour unto
you, and have chosen for you as veligion Al-Islam.”
(V:8) In other words, it declares that the line of
prophets which began since the beginning of

# Tp his last sermon to his followers, Christ said:—

“T have yet many things to say unto you, but ye
cannot bear them now.

“ Howheit when he, the Spirit of truth, is come,
he will guide you into all truth: for he shall not
speak of himself, whatsoever he shall hear, that
shall he speak: and he will show you tiings to come.

“He shall glorify me: for he shall receive of mine, and
shall show it unto you ”. (John. XVI: 12-14).

These thoughts are a clear indication that Christ pre-
dicted some prophet to come after him.
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humanity terminates “now"”; the Holy prophet
Muhammad is the last of the prophets and the
Law of God comes to an end in the form of the
Quran.
Oyl (ded 03) G o fiwa Og) Lo wand j eday ) 3 U
.)J.{ (.15. walliy Lo Jou) o9 o,f Fl':;,..»w‘"":' O KN
In order to keep up the unity of ¢he society and malke
its life immortal, God terminated His Law in the

form of the Quran and stopped prophet-hood in the
personality of the holy Muhammad.

But there is another point of wview from

which we may look at the finality of the_instit/
167 of(jrophethood. The attibuile of expectation

on the part of people indicated that they
were helpless in conquering the forces of evil
which surrounded them all on sides. They required
a reformer, with superhuman capacities; perhaps a
prophet sent by God having the forces of Heaven
at his command. It was only such a power,

. thought, could overcome Evil. They
felt continuously the mnecessity of Revealed
Books which would command them in some res-
pects and forbid them of others. But there came
a time in the evolution of man’s life when God
deemed it necessary to teach them for the last
time and then to leave them to their own resources.
'\ Such a final téaching is contained in the Quran.
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\Tbe Quranic message is universal and meant for
all nations and all ages. In several places, the
Quran asks the reader to employ reason and ex-
perience in the cosideration of problems. By this
God meant to direct their attention to the use of
reason in all matters, The Quran also asks
the reader to study and examina Nature, for
here——in the universs which is governed in the
most sabisfa.cto@ and Wouderfdi way —=they
will find ample proof for the existence of God,
We may quote the words of Igbal:—

“The prophet of Islam seems to stand between the
ancient and the modern world. In so far as the
source of his revelation is concerned he belongs
to the ancient world: in so far as the spirit of
his revelation is concerned he belongs to the modern
world......... In Islam prophecy reaches its perfedfon
in discovering the need of its own abolition. This
involves the keen perception that life cannot for
ever be kept in the leading strings; that in order to
achieve full self-consciousness man must finally be
thrown back on his own resowfes. Tti
of priesthood and hereditary kinship in Islam, the
constant appeal to reason and experience in the
Quran, and the emphasis that it lays on Nature
and History as sources of human knowledge are
different orders of the same idea of finality.*

The idea of the finality of prophethood
makes all claims based on supernatural authority

e

* See Iqgabl's Lectures pages 176-177.

|
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groundless. “I declare it to be truth for it is
revealed to me by God” is no longer acceptable
after this idea. Everything is to be judged through
one'’s critical faculties, which this idea meant to
create and mature. Even the Quran itself claims
to be judged through the same faculty. Thus the
idea of finality led the Muslitas to cultivate
learning in all its aspect. 'They developed the
Mathematical sciences, invented Algebra and
improved upon Geometry and Trigonometry.,
Nearly all the Greek books on all departments of
knowledge—philosophy. mathe@ﬁtlcs astronomy,
politics , were translated into Arabic. No
doubt for several centuries afterwards Muslim
thinkers imitated Greek writers, yet the spirit of
the Quran was anti-classical and it asserted itself
afterwards. On its logical side, Alkindi criticised

deductive method adopted by Aristotle and gavh__ 4

currency to the Inductive method. Like J. S,
Mill, he pointed out that every deductive syllo-
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3sbems of all the Muslim thinkers, Al-Farabi
and Ibn-Sina (Avicenna) but could not seem to be
satisfied. As a result, he wrote a book, ‘Refu- ot
tation of Philosophy” and thus tried to give re-
ligion an independent footing. He took the
matter in hand and with a bold heart and im-
posing pen, rent the whole fabric of blind
Muslim thinkers. Besides these activities, they
introduced the Arabic numerals and gave names
to the stars. They laid the foundation of modern
astronomy, chemistry and physics, and introduc-
ed great improvements in agriculture and manu-

‘\3

factures. *

All this was the consequence of the most
important factor of the Islamic conception of
prophethood—uviz., its finality. It also led to
several other reforms in the Islamic Society with

which we shall deal in the next chapter.
rv nldiayel chivatiy, .
Ld VS R por o 1 ét—*-é’ Ly

gism starts from premisses which are the result of (a {'f"‘ vy P ’W. i 1 A ot sliil Lasd gl
inductive inference. This critical view did not, u‘"‘_ JLM’ }; - plocllory /é 2 7{, » K«w««r-’f 438 _Qj,j_&
confine to Logic alone. There arose several A T 4541{ ' z,, ﬂ&m &l LC,,LVL; o AL
thinkers in Islam who tried to revert this undue 2 fat o L Neay Eor by [la.8 K g;’ " :
influence of Greek philosophy. Imam Ghazali — * Seo J. W. Draper :"History of s conﬂmt between i
was the foremost of this groap. He studied the e ' Religion and Science” p. 102,
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HUMAN BROTHERHOOD.

The aim and purpose of the prophet of Islam
is to establish equality among mankind. The
idea that all men are equal was first proclaimed
by Islam, ”But before dealing with what thig idea
of equality wrought among the Islamic society,
it would be better if we see how far this principle
of equality was observed among the pre-Islamic
societies,

First, let us take the Roman society. [ts
history clearly shows that there was no sign of
equality among them at all. In the case of the
Roman Penal Code, we find that a single crime
had different punishments corrgsponding to the
position and rank of criminals. A certain crime
might lead a poor man to the gallows, while a
rich person convicted of the same crime may be
set free. Such procedure was undoubtedly quite
contrary to the spirit of equality., Slave dealing
Was very much in vogue but what is above all
significant is that the treatment meted out to

them was the most oruel. The stories of arenag
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and amphitheatres is not yet out of the memory

of the present age.

wanyd lawd] Gl jo ] 0p
L) ey s et

Man, in the world worshipped man......

The grandeur of the Persian and the Roman kings was
really his enemy and put fetters on his feet and

neck

Such also were the conditions undér the
sway of Christianity. The institution of Popal
sway exercised a great inﬂuenceé‘m extermi-
nating equality from the Christian world. The
teaching of Christ, from the very beginning, be-
came amalgamated with Paganism and other
anti-Christian creeds and this led to a complete

abandonment of the principle of Equality. “No
doubt Christianity, long before Islam, brought
Wge of equality to mankind, but Christ-
ian Rome did not rise to the full apprehension
of the idea of humanity as a single organism...”*
Lo 13 210 yd) 0% ) e L Ul i) LS o
Tn the church, the priest, who would sell paradise to
people for a small bribe, was always ready to catch

this unfortunate game in net,

\.)"13“)); SLT', 3 eTPev | ju} lhdsg

* Ag Flint rightly says, “No Christian and still less,
of course, any other in the Roman Empire, can be
credited with having had more than a gene‘ral
and abstract conception of human unity’. See
locture No. V. of Igbal’'s Lectures p. 195




The same position do we notice in the case of
he Hindus. The caste system, started by their
irst law-giver Manu, is the most prominent
Just as the Popes contrived

actor in their life,

rahmans in India. The whole
ivided into @our sects, of unequal ranks, was
he most i ious—idea_on_their part. This

system of 1ality penetrated into the life of

{indus much more deeply than we notice in the
orresponding Christian world. This division of
eople into four sects is not based on the doctrine
of the division of labour but on the principle of
Birth Rsghts, which is the root of all inequality
in_the world. A child, if born in the house of a
Brahman, even were, his mind the fittest for busi-
ness purposes, had however to become a Brahman
and not a tradesman. 8o also was this consider-
ation of a man'’s inherent nature disregarded in
The four sects were created not to

other cases.
divide various works among different people, but

to preserve the supreme position of the Brahmans,
Had the idea of the division of labour been the
Ibasic principle of this sect-classification, then

0 strengthen their position by several unneces- J'
ary ceremonies, irreligious in nature, so did the §

community |

~ religious purposes

B =
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a child of a Brahman, if fit, would either have
adopted military life or business line. But Manu
strictly forbade this, and threatened with several
heavenly punishments those who violated thesé
rules. Thus were degraded the poor Sudras to the
lowest position in the Hindu society without any
future hope for amelioration. Hven at present,
when the Hindus are led by stress of the circum-
stances (o introduce several new reforms into
their past religion, this sect-complex is still
present and is responsible for a great trouble in
the political atmosphere of India. The *“Un-
touchables” are not willing to be regarded as
Hindus, for they have not been looked upon as
such in the past. The present war against un-
touchability carried on by Mr. Gandhi, is evident-
ly intended more for political than for social and
Whether he will succeed in
his compaign is a matter which the future alone

will decide. But it is an unde@ble fact that this
untouchability is the very essence of their re.
ligion for it is the logical consequence of the
sect-classification. *

— ——

* Mr. Gandhi, very recently, asserted that inspite of
his campaign against untouchability, he admits
the importance of the division of four seots, This
shows very clearly that the principle of sect-clags-

-
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~ Similar was the hold of the Zoroastrian
priests on their congregation.

ARSI 00 pdsi L& o

There were the Brahmans, the Popes, the Kings and
the Aristocrats...... all these innumerable hunters
for one game (i. e. man).

Even in Arabif) we notice the same lack of
appreciation of this mfst important principle of
Islam. A man belonging to a noble clan was

Aol y gk 5 b Gy ek

equal to several persons of a lower elan and so
when any of the formear was killed by any of the
latter, the revenge fell not on a single person
but on several corresponding to that single one.
It was Islam that preached the noblest of ideas
that all men are brothers, equal in all respects.

It is this message of Islam which makes it
the most universal of other religions. It was one
of the most important messages of the Quran but
unfortunately it is /he message which remained,
and is still, in the dark—partly owing to the
increasing decadence of interest in religious

ification and therefore untouchability (for the
two ‘are mutually related) are essential for Hindu-
ism. If the Hindus are anxious to remove un-
touchability, they must do away with the caste
system which is the real root of the curse——but
this requires a complete overhauling of the basic
principles of their religion which even the move-
ments of Arya and Brahmo Samajs have not been
able to achieve.

ptoblems and partly owing to the party feelings
created by wvarrow-minded Muslim preachers,
At present several religions claim to hold the
field, each denouncing the other as untrue, Islam,
however, rejects all these ideas. It asserts time
and again the unity of u1a.fi:in¢1_which somehO\: !
or other were led to form antagonistic camps.
among themselves.

“Mankind were one community, and Allah sent (unto
them) Prophets...” (II: 213).

This message was sent to every corner of
the earth and thousands of prophets delii-x;éul_':a-&‘
it—viz, that all men are brothers, that they
should pray to,God and be not led astray, The
belief in the truth of all prophets and their miss.
ion is one of the most important elements of the
Islamic Faith. The Quran repeatedly asserts thig
point by which it wanted to emphasise the unity
of all religions. It is positively prohibited to make
any distinction between prophets, “We malke no
distinction between any of His messengers”
(II : 285) is very essential for a Muslaman,

The unity of all religions, however, does not
exclude the possibility of differences. Differ-
ences are natural and must appear. Every pro- -
phet taught qualitatively the same message but
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quantitatively there were differences in what
they taught. This was natural on account of
differences of time and country, But such minor
differences are of no greater importance.. Reality -
is one everywhere; only appearances are multiform.

bl Mt}fis_pﬂain@ that men should worship God—
this is the real point. Now a particular group of

men, living under certain circumstances, may
adopt one mode of worship and another group,
affected by its own particular necessity, adopts
quite another—this is only superficial. The
essential point is present everywhere. There is
unity amidst all apparent multiplicity. Believe
in God and pray to him; show kindness to men
and animals; develop high and noble moral
qualities—should be the basis of every religion
and those which inculcate these are true. The

Quran-dees not—rule-out any religion from-the 1

boundary of truth if it teaches the most funda-
mental principles. It ciearly points out that
minor differences are natural to every group
of men and that these should not be made the

basis of real differences.

“Unto every nation have we given sacred rites which
they are to perform; so let them not dispute with
thee of the matter, but summon (people) unto thy
Lord (for this is the real point).” (XXII : 67).
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There is an incident which took place in the
early days of Islam—called the “Change of Qibla.”
For a long time, the Muslims used to pray turning
their faces towards Jerusalem. But later on, it

was changed to, the Kaaba. This change caused
oreat opposition from among Christian and
Jewish circles who looked upon this change as
gnti-religious ; for Jerusalem, according to them,
Me only sacred place.But the Quran declares
that this is not the real point to create dissensions
among groups of people. Turning one's face in
ka. certain diréction while praying cannot be &
standard of truth and error.

1 h;
“And each one hath a goal toward which he turneth;
do not quarrel and) vie with one another in good

|

s0 ( L
¢. Where-soever ye may be, Allah will ﬁl}fl, |
E :rv'(%kall. 1Lo! Nothing is beyond Allah’s” power. 1
(IT : 148)

In another long verse the Quran points out .
the difference between reality and appearance, £|
between fact and fiction. -

“Tt is not righteousness that ye turn your faces to the
I“tE;ss';! g,nd %he__ Woest ; butrighteous is he who helieveth
Allah and the Last Day and the angels and the
Seriptures and the Prophets; and giveth his wealth,
for love of Him, to kinsfolk and to orphan and the
needy...” (II:177). -

Such is the message of Islam in the pages of
the Quran. Open and read it an you will find

———— =

’
——
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nowhere else such universality, such huma
brotherhood as you will find here;. ‘Islam Um‘ﬂl‘
came to a:dd another sect, another group of pgzvi
}:oﬁ%hi with the rest of humanity. Tt empha.si;)es
;;,;U ' c.lo not create dissensions.” Tt says that
:hazetj}zgmns are not- only partly true but afirms
ey were true in all respects. [t wag onl
the later followers that partly out of ignor ;
and partly out of personal moral defects wer MIIC:
astrary. Hven Muslims themselves have a,doe teLd
ways and means which are perfectly a.nti-Islalgl'e
But then a very relative question arises : lIcf‘
according to Islam, every other 1'elivion- :
ba.sefl on truth, what, then, is the signiﬁc:,nce 1fS
missionary activities of the Muslims ? Islam nevor
ask-s _the followers of o ther religio llshf;; —Ij
their respective faithsk_,\?lh&t_.it_d@c{e;;i .—7:;1;!;?
demands from them is only to follow _tbn'('
religions in their ,Atrue‘fgm_s_;__;iﬂdvé all— k su _GJ'I'
ficial layers and adopt the real essence, S

111
S0 set thy purpose for 101
3 _ ; religion as g
Epmght....That- 1s the right religion blﬁf:m by Bapu
Hov RbE L ) most men

Turning unto Him (o
_ nly). : and be careful of
) . . O "
urllto ]EIlme and establish worship, and be ngf (l)l{l‘ tc}iluty
who ascribe partners (unto Him),...” (XXX :30 ;f)e

The above verse clearly points out that the
essence of Religion lies “in_turning unto Him and

H

Fy
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in establishing worship.” It does not preach any
special religion. It only demands cultivation of
higher moral qualities. In a verss of the Quran
(ITL : 20), the standard of right guidanceis put
forward as “Surrender to the will of God.” Any
man whether he claims to-be a Muslim or not is
equally on the right path if he surrenders. How
opposed is the teaching of the Quran to that

- of other religions—each of which claims that salv-

ation lies only in following them. The Christians,
Jews and Hindus all regard other religions as
untrue and leading to destraction. But the Quran

refutes their ideas. It says:

“And they say : None entereth Paradise unless he be
a Jow or a Christian. These are their own desires....
Say, but twhosocver surrendereth his purpose to
Allah while doing good, his reward is with His Lord..."”

(III : 111-12).
How in clear words the Quran enunciates the

 essentials of true religion. Salvation lies in follow-

ing the true path and not¥s any special religion.
All those who believe in God and do good deeds
are eligible to gebt salvation, “Lol religion with
Allah (is) The Surrender (to His Will and guid-
ance).”(II1: 19). It was in this sense that the Quran
says that the true religion of God is Al-Islam,
which does not signify any special religion but the




‘ %ijé A The notion of equality, however, does not
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\essence of all'religions. All men whether they be
hews, Christians, Hindus etec., are equal and can
get salvation only if they believe in God and
cultivate virtuous deeds.

“Lo ! those who believe (in the Quran), and those who
are Jews, and Christians, and Sabeans—whoever
believeth in Allah and the Last Day and doeth right
—surely their reward is with their Lord, and there
shall no fear come upon them neither shall they
grieve”. (II:62). .

Nowhere else than in the pages of the Qura ‘
can a reader find such emphasis on the unity an
bretherhood of humanity.

s~
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mean annihilation of all differences among
mankind. In spite of the fact that all men ag
members of the same society, are entitled to
enjoy equal rights and privileges yet there ara
certain points in regard to which we have t
admit the superiority of some men over others
But what these standards are is a question td
which nobody has yet given an adequate answer,
Western culture regards “colour” as the distingu-
ishing mark and divides the whole world accord-
ingly into whites, blacks and browns. This
division is quite apparently unnatural, for the
whites cannot be said in all cases to b superior,

to the blacks or browns. The very fact that the

R 2
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black races of the world once ruled the whites

and were the originators of the most branches
f modern learning indicates that the standard
of colour is not a true basis of difference among
mankind. There are others who look upon
‘race’’ as the distinguishing mark. The recent
ovements of Pan-Turanianism, Pan-Slavism
nd others, clearly show this tendency. But there
te others who come down to the still narrower
istinc_’gion of “countries’”’—————wiz., Indians,
ersians, Germans,. Engliéh_ ete. This standard
of difference is the most prevalent of all at the
present age and is called by the most patriotic
name of Nationalism.*

None of these standards, however, is fit to
be made a basis of difference among men; it is
unworthy of man’s noble origin(tdrigckon “blood”
Hrace’ or “‘country’” in determining the superioris

Ity of the one over the other. That one belongs

to a certain race and country is only a superficial
difference. In Logic we call these as only aceci-
ents, 7. e. a thing comes to possess of certain
attributs merely by chance. The true standard
which, according to Islam, should be made the

* Tor a detailed discussion of Nationalism, see
Introduction pp 14—18




basis of distinction among men is their moral and
@m‘tual perfection. Islam does not recognise the
unnatural relations of race, tongue, colour or
country as valid bases. The Quran declares :(—

“O Mankind! Lio! we have ecreated you (of a) male
and female, and have made you nations and tribes
that- ye may Eknow one another. Lo! the noblest
of you, in the sight of Allah, is the best in
conduet”, (XLIX :13)

The Quran emphasises the unity of the

uman race by asserting that all the world is
Blih - . created from a single man and a single woman;

that they are the issues of common parents and
tinction of race, blood and country are all super-
ficial. The words of the Quran “ye may know”
moreover clealy show that all the different sec-

~—tions(Jhat have arisen among men due to racial,

eolour or national prejudices or to the natural

evolution of mankind have no deeper significance

than that they are meant to classify them. The
division of mankind into different sections is no
real division. The real distinction is only one
and that is as regards the behaviour and conduct
of man, his moral and spiritual achievements.

_—The lecture (@)‘zutba} of the Holy Prophet

7 which he delivered for the last time at the
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Hajjatul - wide' (i.e. the last pilgrimage) con-

cluded with these words :—

Nobody has any superiority over the other but in
respect of religious and moral perfection; all are
the sons of Adam and Adam was made out of clay. *

But above all these, there is an invocation
(du'a) which is said to have been recommended
by the Holy Prophet to be recited five times a day
after the prayers. It runs as follows :—

“ 0 God, the Lord of all! I bear witness that you
alone, without any partner, are the Lord of the
world. O God, the Lord of all! I bear witness,
again, that Muhammad is your creature and
apostle. O God, the Lord of all! I bear witness,
once more, that all men are brothers to one

another”.
This invocation very clearly indicates the

true position which the doctrine of Equality and
Brotherhood possesses among the most funda-
mental principles of Islam. Brotherhood is
second only to Tauhid (the unity of God) and
Risalat (prophethood). Though the people have
invented new kinds of circles and sects, dividing
themselves into different centres, yet the real
relationship of men among themselves is only
this much that they are brothers to each other.
The most ordinary rituals of Islam wviz, prayers,

* See the Quran (XXXII:7) “He (God) began the
creation of man from clay”., Agdin, (XXIII: 12)
“Verily we created man from a product ¢f wet earth.”
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fasting, Zakat and Hajj clearly show that they
all meant to establish the principle of brother-
hood and equality among the Muslims and they
undoubtedly have borne fruit.

o alhd S S ) ) JA oY) ilokune Le
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We are Muslims and the offsprings of Abraham, the
Khalil (i. e. friend of God) and so must take lesson
from his life.*

The other nations build their foundation on “National-
ism” or “racialism,”

But it is wrong to be proud of these things for they are
conﬁnlad only to body (i. e. ara material) and body is
mortal,

Islamic society on the other hand is based on a differ-
ent ground and that grouud lies in our soul...(it is
spiritual.)

The prophet of Islam thus brought a new
message to the world by which he wanted to de-
liver mankind of the false illusion into which it
had been thrown.

The cry of equality, liberty and justice which
we hear resounding throughout the West is only
an imperfect shadow of the Islamic teaching.

* The relation of Abraham and the Islamic society has
been shown above. The Quran calls him the father
of the Islamic society. (See the Quran XXII : 78).

All the western nations claim to be the uphold-
ers of these principles. But a glance over the
political atmosphere of Europe since the be-
ginning of the 20th. century perfectly dis-illusions
a man about their claim. Is not America, the
leading champion of the cause of liberty, laying
a heavy hand on the rights of the Easterners?
Is not the West exploiting China, Egypt, India,
Arabia and Persia for their own political and eco-
nomical purposes ? What is the Mandate System
imposed upon Iraq, Syria and Palestine but a
bond of slavery? All the so-called enterprises
- ——nothing less of usurpation—which have cul-
minated in the subjugation of several thousands
of people cannot be consistently carried on with
their advocacy of liberty, equality and justice.

govern itself, they are crushing the subject races
under an iron heel. Even democracies with Par-
liaments, Assemblies and Unions, instead of
preserving and promoting, are striking at the
root of, the rights of the common man. The re-
cent outbreaks in Gtermany, England and other
countries are visible Signs of the common man's

discontent with the present system of govern-
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While admitting the right of every nation to |

ment. In Russia and Italy we notice, as a re-
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action, that democracy has been transformed in-
to dictatorship. The post-war activities of the
Vestern world for the preservation of equality
nd liberty are not, and will not be, fulfilled so long
as the basic principles (viz, racial and national
prejudices on the one hand and the separation
of religion or spiritualism from state or the tem-
poral on the other) on which the Western world
is resting are not metamorphosized. Russia
alone, of all the nations of the West, hag grasped
the spirit of equality, liberty and justice, If
aristocracy means bondage for innumerable
peoples, capitalism is no less dangerous in this
respect. So the Russian socialist has abolished
both these enemies of Human Liberty and Equal-
ity.

1 Sy Qulep 8 J) (Kela 093t by Uledy jF lie)
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I But there is another aspect of equality which
was no less emphasised by the Quran. The princi-
ple of equality emphasised not only the equality of
i men but the equality ¢f men and women. Women
i received very little support atthe handsof the
! ancient lawgivers...they may be Roman, Hindu
(I or any other. It is the Quran which for the first

L.
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time in the history of the world, established a
status for women equal to that of men as mem-
bers of the same society.*

This is what Islam taught to the world and
it metamorphosizad the whole life of the Arabs,
Those who were born with the ideas of inequal-
iby, enmity and hatred towards the members of
another clan became the great advocates of
equality and brother-hood, justice and tolerance
towards one another. They carried these princi-
ples to every place where they went......to
India, the house of Brahmanic supremacy and
pariah’s degradation; to Persia and Rome, the
homes of aristocratic tyranny; to the West, the
home of ignorance and darkness, Not a single
spot of the globe of the earth, then known, was
left by the Arabs untrodden where they did not
teach this noble message to the migerahle
humanity. Igbal illustrates the changes brought
about in the Islamic society by the advent of
this idea by m@ﬂi@iﬁ%
History.

(@) The first relates to the ,,tiﬂgg_\_gi_xygr
against Persia.'during the reign of the Caliph

* For'a detailed discussion about the position of women
in the Muslim society see chapter IX.
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Umar, After the Persian army was defeated,
Jaban, its Commander-in-Chief, fell into the
hands of a Muslim soldier who was quite igno-
rant of his position and rank. Taking advantage
of this ignorance, Jaban contrived to save him.
self by professing before him that he wanted to
become a Musalman. The ignorant soldier at
once set him free. Later on, when it came to
be known that it was Jaban, the Commander-in .
Chief of the Persian armies, the soldiers raised a
cry that he must be killed. But Abu Obaidah,
the head of the Islamic army, gave the following
reply which is illustrative of how the spirit of
equality worked in them.
Lo pilebawe il &)
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He said: O friends! We are Muslims...... v

Ev_ery one of us is a representative of the nation and so
hlS.paRGe and war with anybody means the whole
nation’s peace and war.

If society is a firm basis for the life of an
individual, then corresponding to it, the promise of an
individual with another man must be looked upon as
& promise of a whole society.

Though Jaban was our enemy yet he has been set free
by a Muslim,

1
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blood any longer. -

ﬂ?/', Therefore it _j_sticg‘_bjdden_for_aﬂ,ﬁof_us:m,_shgd_ hig

Such an excellent example of equality can-

(VJ ot be presented by any nation or country in the

orld.

(&) The second instance refers to the Turkish
istory about the King Murad. He ordered a
ason of Khujand who was expert in his art, to
uild a mosque for him. When the mosque was
completed, it did not come to his expectation
and so the king became displeased with the
mason. In this state of indignation he ordered
his servants to cut the mason’s hands off, The!
poor man at once went before the Kazi and plea-
ded for justice. The Kazi thus summoned the

ing who appeared in the criminal box before
im. On the one hand was the mason as plaintiff,
nd on the other, the great king as a defendant,
o the Kazi said :—

sl o33 ) o a)g:fufoij wla  ox] | olad)) e
wrthlone ) A Ko e el ) S e o4

“In retaliation lies life”, (says—the—Quran). Life i]

strengthened by this law.

A Muslim servant is not lower in status than a fre
man ; and the blood of & king is not redder than that
of & mason. |

When the King heard this law (of equality)!‘
of the Quran, he stretched out his arms to be cut!
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off in retaliation. But the mason was so much
overjoyed at the justice of the law meted out to
him that he forgave the king in the most liberal
j@irib preached by the Quran. 3
e S0 g s 9 b)) waw S Uy g ady ) B g

For the Quran, the master and tha servant are alike in
status and those who sit on mats are equal to these
who git on silk-cushioned sufas

Thus, in short, we see that th principle of hu-

man brotherhood is one of the most cardinal princi-
ples of Islam and it is this very notion which makes
Islam rise above the narrow boundaries 6f nation-
alism. We shallsee in the next chapter what is the
real significance of the Islamic society or nation.

VI
ISLAMIC NATION.,

The Islamic nation by its very mnature is
opposed to nationalism and is the widest of all
circles including within it many countries, many
races and many nations. A Musalman living in
China would feel allied to an inhabitant of Moroc-"
co, and one in Malaya with his co-religionist in
North Russia. The natural boundaries of moun-
tains and seas and the unnatural limits of differ-
ent countries cannot in the least affect this uni-:
versal sympathy among the Muslims, In order
to sustain this world-wide unity, Islam establish-
ed the post of a Khalifa (Caliph) or a dictator.
Since the beginning of Islam up to the abolition
of Caliphate by Mustafa Kamal Pasha, it was the
Caliphs, first of Bhagdad and later on, of Con-
stantinople, who were, to a very great exfent,
responsible for preserving the unity of the Muslims
of the whole world. - ;

Igbal brings two instances from the life of
the Holy Prophet to illustrate this super-national
character of Islam. Once a poet Ka'h wrote a
Qasida known as Banat Sua'd olaw wib in the praise
of the holy Prophet in which he was addressed-as—

Cro 800l
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i /" [‘one of the swordsof India,”” But the prophet, keep-

ng this idea of universalism in mind, changed the
above expression into “‘one of the swords of God.”
The second instance is the famous occurence
of the Hijrat of the Prophet from Mecca to0

besan o trouble the prophet to such a degree
that the further propagation of Islam under such
‘¢ircumstances became impossible. It was not for
he fear of his life that he léft Mecca, but for the

fear lest the Meccan atmosphere may hinder

the growth of Islam in Arabia. Hijrat signifies
hat no city, no place, no “dountry is special for
[uslims. If a certain place is not good for the';

rowth of the Islamic society, it may be left for,

nother which is better.

wa] plie el Glawd 5 )
The key-note of the Muslim nation is clearly iudica.‘teJ

by the aotion of the holy Prophet. ... when he left
his native land. - B

Hijrat (leaving one's native land) is the law of
Muslim’s life and it is one of the causes of the
solidarity of the Islamioc Society.

But the present generation is not ready to
accept such a noble universal brotherhood of |
humanity, Their tendency is towards the nar-

Medina. The Hijrat took place when the Meceans
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row ideal of nationalism. This idea has, how-
ever, divided Europe into many countries which
though allied in many respects are separated
from éach other in spirit much more deeply than

- the difference of the Hast from the West.
Human beings wlho were meant by nature to be

brothers among themselves, beq’-ﬁl; cnemies to
one another. The Great War, one of the
consequences of national hatred of the West, was
the most horrible phenoménon ever witnessed by
the human eye. The modern civilization which
was a herald of peace proved to be the most in-
human one. The post-war state of Europe is no
less horrible. No doubt imperialistic schemes
have stopped, yet economic and commercial
enterprises, instead of relieving mankind, are
making .them still more miserable. Much of
this trouble is caused by this apparently useful
idea— Nationalism. AT “(_ -
8] a8 whe paxi by o a3 enal bl Gls ]
People have greatly undermined the sense of brother-

hood for they have based a “nation” on the idea of
a “native land.”

For Igbal the real basis for a nation should
be religion which is the most fundamental fact
of Humau life. Though accordi:_:g‘ to Islam, Reli-
g'ionkahd State cannot be separated yet the West
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has, under Christian influence, separated the two,
Religion is considered to have qfiite a ‘separate
function, having no sort of relation with the
State. So, after this separation, -nobody can
imagine the Westerners to base this conception
of a “nation” on Religion. Machievalli was the
first writer of the West who introduced the new
basis of a nation... .. viz., a native land and being
the introducer of an evil thing, Igbal calls him

{

e

L.

‘ ﬁ based on Religion, the world would not have

 Witnessed the Great War and the post-war
capitalistic exploitations which are carrying the
world to fui_ns. ;

- But though nationalism as an exclusive love
for one's own motherland is criticized by Igbal,
yet nobody can deny the truth that the native
soil of an individual does play some part in his
life. It, however, dves not follow from it that
he must restrict his affections only to those who
belong to his owr country and 160k upon others, _
as his enemies. All the world is inhabited by
men like himself whom he should think as
brothers just like those of his own country. Igbal
illustrates this point by the example of the Sun
which though belonging to the East, its rising

direction, yet benefits the whole world with hig
light. i ’
o Jpad )y by o) by U
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The inhabitants have a certain relation with thei
native land. ¥

There is a very nice. point as regards this relation< -
ship.

Thouéh the sun rises from the East,

And for this reason is called “Eastern”, yet he isrfre -
from all these limits of the Hast and the West",

Igbal’'s message, therefore, is not anti.|
nationalistic in the true sense, Love for one's
motherland is natural and inherent in every on
and Igbal admits this love, What he protests
against is nationalism in the modern sense whic
besides signifying love for one's native land
implies at the same time——and. this is its
essential element——a hafred for countries and
races . other than one's own. No n:lorality,fJ
no religion, not Islam at least, can allow such,!
a kind of nationalism at all. Islam doeg not
want its followers to connect themselves withl
any special area; they may be born in any place,f
it does not matter; all the world is theirg,
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Tarak, the great Ommayyad Commander-in-
Chief, declared this fact in the following words:-
wanle < Jod S S o Lo _Sho {_Slo

“Every country is ours since it belongs to our God.” *
But just as Islamic society is not bound up
within any geographical areas so also is it above
time——in other words, it is eternal just as it is

world and then disapnear from its face, a
society goes on living. The death of an individ
ual does not affect it. It is not the man in hi
personal capacity who is important—— it i
rather the office which he fills that carries a
weight for society- With the death of one in-
dividual, another comes up and takes his place
and thus the life of society continues, The life of
an individual extends only up to sixty or Beventy
years, but for society even a century is only a

day. In fact, the principles that govern the life

- -}k-“As there is no English Mathematics, German
Astronomy or French Chemistry” , says Prince
Said Halim Pasha,” so there is no Turkish,
Arabian,Persian or Indian Islam. Just as the uni-
versal character of scientific truths engenders varieties
of scientific national cultures while in their totality
represent human knowledge, much in the same way
the universal character of Islamic verities creates
_varieties of national, moral and social ideals.” See
Leclures of Igbal, pages 218-19.

!
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and death of an individual are quite different
from those that govern the life and death of a
society. An individual's life - depends wupon
the good functions of his bodily mechanism and if
his body fails to work, he dies. But the princi-
ple on which the life of a society depends is
“organisation.” A society is not simply an as-
semblage of persons. Several persons constitute
v society only if they come together under
special aims and purposes and then strive to
achieve those aims at the sacrifice of their own

'W | desires when they come to clash with

those of the society. It is only then that we
can hope to have any organisation. The best
means to preserve thie organisation is to keep
always before our eyes the old culture and trad-
ﬁions of the society which will lay an axe to
the root of all discord and antagonism.

o 3 ole Bl 51 o i)
wlia o) AGA ) o S
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An individual is alive through the relationship bet-
ween body and soul while a society is alive
through the preservation of its old culture and
traditions. *

An individual dies when the vital parts of his body
decay while a society dies when iffabandons its ideal.

7 i
# Tqbal lays a great stress on this \p‘o'in’r. See Asrar-i-
Khudi 11. 12563-1259:

O inheritor of ancient culture!
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Just as every individual is destined to die

80 i also the case with every society. It
must also die away after a fixed time. The
history of the world bears out this fact. There
have been in the past great civilizations like
that of Greece and Rome, Persia and Egypt—
each of which contributed something of its own
to propagate the light of learning in the world
and thus to better the condition of humanity.
, Yet a time came when they disappeared from
I the surface of the earth once for all. We read
: {/é—if/f he Quran (X: 650) “Unto every nation is a
L= fixed term de : i 'm_therefore is
| expired, they shall not have respite for an
,j] h@;* But though every society and nation
| is subject to this most universal law of Nature
and must disappear from the face of the earth
i as soon as its appointed time arrives, the Islam-
L ic society, as an exception to this rule, is
| going to survive till the last moment of _]‘)_ooms-f

¢' da.jn Its course of life in this world is qﬁﬁ:e
F peculiar and is not liable to extinction, natural to

Turn not thy back on the path thy fathers trod!
See also this book chap. VII

* In another place (XV: 5) we also read: “No nation
can outstrip its term nor can they lag behind.”
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| all other societies. Igbal bases this view on the

ground of two arguments,

(@), Igbal bases the idea of the eternity of

Islamic society o ity _of the Holy
Quran, The problem whether the Quran is
eternal or not, attracted the attention of

several Muslim thinkers very early in the history
of Islam. During the Abbasid period (133-656 A.H))
it divided the theologians into two different
camps —the Rationalists (or the Mo tasalites)
on the one hand and the Conservatives (or the
Orthodox) on the other.* The former denied the
eternity of the Quran, regarding it as another
form of the Christian dogma of the eternity of the

ly Imam Ahmad b. Hambal (the founder of one
of the religious schools of Islam) opposed the
Rationalists, _foyr he feared lest this denial

might undermine r ions of _the

Muslim society. ¥

* This controversy arose during the reign of Al-Mamun
who, himself being a Rationalist, issued a public
edict declaring the Quran to be created. This edict
. was confirmed by his two suceessors. The Ortho-
L lox thinkers who held the opposite view were very
: § averely punished. It was only Al-Motawakkal

ho, fearing the political implications of Rationalism,

stopped not only these persecutions but declared

that every man is frea in the choice of his belief,

7. See Igbal’s Lectures. p. 210,

1
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word. But the conservative thinkers, especial- -
3 Lk,
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The Muslims believe that the Quran is a
book revealed by Cod to the holy Prophet and
that its contents are in fundamental principles
identical with what was revealed previously to
the earlier prophets. As God is one without any
partner, so also is the law of God one and unique,
revealed piecemeal at different times in the
history of the world but for the last time and
finally in the form of the Quran. And just as
God is eternal so is His law eternal and un-
changeable. God puts forth a challenge to the
whole world to produce any literary work simi-

{57?1&:&(* even to the smallest verse of the Qu-an® and
‘the challenge ‘stands wunanswered to-day as it
| was before.

It was Al-Ghazali who tried to solve this contro-
versy by finding a wvie media. George Sale des-
cribes his opinion in this matter in the following
words:—"The Quran is read and pronounced with the
tongue, written in books.and kept in memory; yet
eternaliy subsisting in God’s essence, and not possible
to ba separated thence, by any transmission into
man’s memories or the leaves ot books'.

See ;} Sale: Preliminary Discourse to the Koran
D. 72

¥. S:e the Quran (11: 23—24) ; “And if ye are in doubt
concerning that which we reveal unto Our slave
(Muhammad) , then produce a surah of the like
thereof......,And if ye do it not——and ye can never
do it———then guard yourselves against the fire
prepared for disbelivers,.,”

'rD‘/- ~This sbbiéty‘ﬁis-mnmbsubject to extinetion for itis
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~the Quran and as the Quranfbeing the law of
Nature, of God, is eternal and unchangeable,
s0 too is the Islamic society, eternal.

o= ) el
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supported by the (Fromise of God viz, “We have
surely sent down the Quran; and we will certainly
preserve the same.” (XV: 9)

o) 20yl lia i) oy )] w8y Jydahy ) Joa U

Since God has promised “Even if they try to put out
(the light of Allah), the Lamp of Islam is safe

from being put off.”” *

(). The second ground on which Igbal
based his belief in the eternity of the Islamic
society is historical, The Islamic society, since
it arose in Arabia in the 6th. century of the
Christian Era, passed through several rainy days

] yet it survives the hardest preasure of the times.

The greatest catastrophe that it suffered was at
the hands of the Tartars who under the leader-
ship of Halaku Khan (656 A. H.), destroyed the
Abbasid Caliphate of Bhagdad and thus shook

# Reference isto the two verses of the holy Quran,
nearly same in contemnis. ‘_‘Fam would th.e_v (lh_e
disbelievers) put out the light of_ Al}_a.h wnh_ tlgan'
mouth, but Allah will perfect His light (religion)
however the dishelievers are averse” _(LXI: 8.) See
also the Quran IX: 32 where the same idea in nearly

the same words is repeated.
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Islamic society is based on-the religl_on,of
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the very foundations of the Muslim society. *“This
was indeed a great blow, and all the contempor-
ary historians of the invasion of Tartars describe
the havoec of Bhagdad with a half suppressed
pessimism about the future of Islam.” This pes-

simism is clearly noticeable in the poets of thegy '
time especially Shaikh Sa’di, Hafiz Ibn-i-Yamin.
But wonderfully enough, Islam survived even
this disaster and the very Tartars, after o short
time, accepted Islam,
oilei _oploilys Wil T
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The world-wide empire of the Romans came to an
end,

The Sasanian and the Greek cuitures also disappeared, T
¥

Egypt too failed in the struggle of life and of it nothing
but relics in the shape of Pyramids can ba seeq,
But the “Call for Pmyers”_ was and is in  the
world and thus t};e Muslim society was and is | |
living and will live in the future, '

The same idea of the eternity of the Muslim
society is expressed in his Urdu verse. fanys
L_ijt"m Ut e e & p el ges
hla Jlsie] 05 2 Us 5 U 4
There is some hidden power which does not let the

Muslim society decay though it has suffered several
mishaps,

{f 1al
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The ground on which Islamic society is based
is eternal and unchanging and this is a great
cause of its eternity. “The ultimate spiritual basis

of all life as conceived by Islam, is eternal and

reveass itself in variety and change. A society
based on such a conception of Reality must re-
concile, in its life, the categorics of permanence
and change. It must possess eternal principles
to regulate its collective life; for the eternal
gives us -a foothold in the world of perpetual
change. But eternal principles, when they are
understood to exclude all possibilities of change
which, according to the Holy Quran, is one
of the greatest “'signs” of God, tend to immo-
bilise what is essentially mobile in nature. The
failure of Europe in political and social science

illustrates the former principle, the immobility |
of Islam during the last B00 years illgagl;uitgs‘

the latter.”*

*  See Iqbal's Lec : VI page 207.




VII
SOLIDARITY OF THE ISLAMIC SOCIETY.

We have seen in the previous chapters the
charactristics of the Islamic society, that it is
supernational on the one hand and eternal on the
other. 1In the present as well as in the coming
chapters we shall proceed to determine those prin-

__ciples which can be sources of its strength as

Wel@ as the strength of all other societies,

A society can maintain its existence only
through organisation and organisation avises only
if the society is bound up together with one law
and ideal. Without such a law, there can be no

———— .

_Society——it would bé only an incoherent whole.

It is only through the presence of a single law
(which also serves the purpose of an ideal for
it) that society is capable of progress in the
world.* But when this law is lost sight of, the
necessary consequence is decay and disorgani-
sation. Neither individuals nor society can
prosper without a definite Iideal, without a fixed

law which chalis out the line of progress for
them. It isan ideal, a law that infuses life into

* For this discussion see also Chapter 11,
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their hearts, With this law before them in
their practical life, they are powerful, organis-
ed, assertive; without it they are weak, disorganis-
ed and retractive. For Muslim society, such a
law is the holy Quran®,

~ Most of the troubles that are hovering over
Islamic society at present are mainly due to a
negligence on the part of its members of.dhe law
of the holy Quran which should have bound
them all in one string. We see sects and par-
ties, dissensions and controversias quite against
the spirit of the Holy Book. This negligence,
however, is noticeable not only among those who
are bred and educated amidst the most luxuri-
ous fashions of the West, who instead of turning
to it, study Shakespeare and Shelley, Burke and
Mill, Hegel and Nietzsche, Rousseau and Karl
Marx, in order to derive inspiration for their
life. But there are persons who though claim-

ing high religious authority for themselves are

e 3 e M e Lin #
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The existence of a muslim depends upon a law...
Do you know what that lawis ...

Itis the eternal book, the Qu. ..: wisdom contained
therein is unchangeable and stable.
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o society. These ideas were popula-

| really mal-treating the Quranic spirit. To the | of Islami
Hafiz and

rised by Persian poetry especially of

e l:.;zst category belong two kinds of men, the mys- |

\ tics or the sufis on the one hand and Mullas or | Iraqiand which undermined the foundations of
} I preaachers: on the other. : ' | Tslam's social and political strength in the world.

| Mysticism for a long time, in the first But there have been appearing men ol the stage

of the world who devoted their lives to revolting

it was nothing distinct or separate. Those who against the baneful influence of non-Islamic

fir
‘k' ' took an extraordinary interest in religious prac- sufism. The foremost among them were Imam
Ibn-i-Taimiyya, ‘‘the most indefatigable writer
and preacher of Islam” (b, 728 A. H.), Shaikh
Ahmad Sirhindi, who is styled the Reformer or
the Muiaddad of his time, and still later on, Shah
i Wa&m@@w
gugh_their—pen,and_tongna_towc——’

| decade, was only a pure offshoot of Islam

| tices were called “‘sufis” or pure Muslims. But
;; later on, this- Sufism amalgamated ideas foreign
\ tp Islam——ideas derived from Groek, Persian
Vs d Indian thonghts. The history of the mystic

literature reveals the fact that this corruption

i. !1‘.i arose mainly through the writings of Shaikh - ed thr _
| Ibn-i-Arabi (638-656 A. H.) who introduced the an-Islamic elements as have been incorporated
, notion of Pantheism ( 93 <oy ) which in other into it through anti-Islamic influences. The
words, means Incarnation and is quite opposed: modern movements of the Return to the holy
to the Islamic conception of the Unity of God, Quran and the Hadith in India (societies known
They legalised music, vocal and instrumental. [ as Ahl--Quran and Ahl-i-Hadith) are a further
@,ﬁﬁ@@gﬂemph&ﬁiziug@g importance of religi- step towards this revolt. Igbal represents a
ous practices which, according to Islam, were great opposition to this anti-Islamic sufistic
universally obligatory, they preached to the mode of life and thought.
contrary that these were mea,nmhe : e Jlyi et Pl ) el iy el g2
layman and not for the mystics, the special ' e Ul ojlus_gohyo oy e yj) u..".:l

favourites of God. Thus they were responsible D i JlP e o st cpdy Jlalre | Blyd oo 5 by

for a great laxity of morals among the -members
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The Sufi,who wears the dress of Suf, i¥absorbed in
hlmself, beeomes-pleased-tiw hearing music.

He is—excited—by the postry of Iraqi but does not
o

study the holy Quran in his assemblies.

If you want to live as a Musalman, it is impossible
for you to follow %h&-«'gaide_of—.auythinlgz (but the
holy Quran, —By=eh ——==— T WSV 4 5

The second kind of persons, who, though
well-versed in the holy Quran, have yet proved a

hinderance in the progress of the Muslims are
the Mullas or preachers. Though Islam put an
nd to the institution of priesthood once for all,
yet it reappeared somehow or other and is still
present. In his Jawaid Nama, Igbal describes
these preachers through the mouth of Said
Halim Pasha (the late Turkish Prime Minister):

ol by o ) G 29
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Islam has hecome more ,i@'amed than Kufr; the|/
reason is that the Mallah passes the fatwa (decree)|
of a kafir on every body. /

He has no taste for spiritual experience and to hi
the holy Quran is nothing but a book of fables.

He is ignorant of the Sunna of the holy Prophet

Short sighted, unspiritual and aimless. The societ

18 divided into parties on account of his empt
rhetoric.

---------
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The Mullas always formed a conservative
bloc in Muslim society and thus were an
undue hinderance in its progress. Turkish history
bears out this fact, and so Mustapha Kamal
Pasha had to turn out nearly all the Mullas of
the old type. The recent out-breaks in Afgha-
nistan against Amir Amanullah were due to the
ignorance and selfish interests of the Mullas,
No doubt Islam forbade the institution of priest-
hood, yet it asserted itself and brought with it
all the mischief that was a necessary conseguence
of it. Islam saw what Christianity saw at the
hands of Popes and Bishops and what Hindus
auffered at tHe hands of the Brahmans.

But the most important point with regard to
the solidarity of Islamic society is not only to
follow the holy Quran as one may individually un-
derstand it: but to followitinthe light of the past in-
terpretations of the holy E)E)Ople.* Thus arises the

# Tgbal has a great reverence for the the past and always
asks the reader to revert to it for inspiration in the
present. “Lifeis dynamic yet it is not change,
simple and pure. It has elements of conservation
also.........Lifa moves with a weight of its past on its
back.” See Lectures, page 232.

Py (fbacl Jay P LKL em 0wy U6
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|l problem of the relative importance of “Zjtihad” and
g 0 “Taqglid.” “Ijithad” literally means ‘‘to exert.” In
! the terminology of Islamic law, it means to exert
I with a view to form an independent judgement
on a legal question. Taqlid means to follow the
| opinion of old scholars. Nobody can deny the
value of new discoveries in all departments of
knowledge. But this work is meant for those
‘ whose position, political and soecial, .is secure
B! and safe. For those societies who have decayed
and are week, the best procedure is to accept
the interpretations of the old scholars.
‘ wli ol ol §) wle uba-rl"ﬂiﬁdd;dsw
| / e T T e wmten i) (S 5 UT )
, When the force and vitality of & society come to decay,
| kiR it is strengthened through Taglid.
RS Follow in the footpaths of your fore-fathers; taqlid
“'.! means notbmg else but the “preservation of a
society.”

The history of Jewish life affords the best

t ill_ﬁstration of this fact. Since the supremacy of
the Christian power in the West, the Jews were
ev erywhere lool\ed down upon as infidels and per-

The mtellect of your torafa.thers is not sta.med
by selfish motives. The deeds of the virtuous are
always virtuous.

Their thought is purer and their zest for the Sunna of
the holy Prophet, is greater than yours.

Josnies
oA sefl
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secuted horribly.
no central stronghold wheré they might have
taken refuue Though gifted by Nature with a
touch of Midas' s fabled powers, their lives Wele
not secure anywhere. It is only a mabter of a
decade or two, When the idea, of Na,tlonahsm be-

came popu]ar_ ;LEQ_ Le‘yglon began l:o be loohed
upon as-a false illusion, - that J ewmh communl.
ty got .some safetv Theg a.ma,lga,ma,tad t.hem.
selves with- Chrlstla.ns and the ba.rrler of re-
ligion was no longer a source of mlsery for them

To Igbal the reason of thelr suwwal tothis daV

in spite of then suffermg cruel treatments and
persecumons is that they followgd in the way of
their forafathers Even in the mghts of despa,lr

it was only the llght of their old priests and holy
men that guided them, ' They held fast the

pa.th of their ancestors and though bea.ten by
ill- winds f10m all sxdes th95 _hever let it fa,ll from
their gI&BpS

e J..,_-nn Kis, a]) l"’)

Though they had lost al () e e r
ough they had lost all organisati 3
lowed in the way of their old (pi OHS)OIE,B nyet they fol

When a society isina state of decay, it i ig
fatal for it to employ Ijtehad which serves to
disorganise the forces which otherwise would

They had no po]i’bicéi pdével;

=
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have gathered round one central point. In the

absence of any organisation, hypocrites may ap-

pear and claim to possess knowledge and power of
Tjtihad which would destroy the already worn out
gociety.

whia  Jalie @l wha ' ) deogd e
i) ) whe G o] 103) Globewn 8] G )

I have heard from the holy Prophet that difference
among you will be the cause of your death.

Muslims can live only by following One Law and that
13 the Quran.

Thus it is the Quran alone which can gather
all the disorganised forces of Tslam at one point
and this organisation will be followed by stability
and eternity.

Pl ops akme dtB ) B o Ga T ) e
A society is organised through God’s law and through a
strong organisation arises eternity.

But the darkest period of Islamic culture is the
time when it came across Persian civilisation. No-
body can deny the invaluable services rendered by
the Persians to Islamic literature, science and phil-
osophy. The great scientists, philosophers, philolo-
oists and historians of Islam were, with rare ex-
cep‘bio/n@Persian. Yet, on the other hand, Per-

sllia)

iar |

——gian culture changed the whole spirit of Islam.

]iustead of old Arab manliness and simplicity

|

l
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which infused a life of activity among the

Muslims and which was a few of the causes of
Islam’s early expansion, Pefsian culture tanght |
aziness, luxury and a hatred of the world. The
ifference botween the idals of these cultufds can
be best seen from the poetry of the tworespective
countries. The ideas that are constantly being
repeated in Arabic poetry of pre-Islamic
days, are the assertion of one’s personality, the
appreciation of active and brave life, of strong
will in surmounting hardships. An Arab poet
says: “A man who does not protect his tank
with swords, will be at last swept away. He who
does mot rule others shall be ruled by others.” An-
other poet says: ““When our children grow young,
the great kings of the world bow before them.
The world and whatever is in it are ours. When
we get hold of anybody our grip on him is the
strongest. People call us eruel and ruthless but
we are not so; we rather seal the doom of all
malicious persons.” These are only a few pass-
ages taken at random from the voluminous works
of Arabic poetry which clearly show that the
whole Arab nation possessed the noble qualities
of perseverance , firmness of mind, strength of
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‘ery and soﬁthggemedy_ugaeﬁ_ed_by_them is bo sup-
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will, courage and highmindedness, beh the a.d
vent of Islam, these very attributes tooL the nwht
channel for their expression,

But the Persian mind, alwavs llable to feeble-
ness and love of ease, ‘gave to the world qulte 8
different line of thought The personality or the
self, the most invaluable store of an individual's
life, is looked upon as the greatest source of mis-

press its a.ch1v1tle=; or in other words, to kili, it,
One Persian poet says: “I am that insect which is
trampled under the feet of the people I am not
a bee whose sting may be a source of pain to
others.” Another passige ru
“There are no doubt many gains within the bosom"

as follows: |

of the sea; but if you Want peace and safety, it

Allled to the Persian mmd was the philoso-
phy of Plato and Plotinus. Plato divided the
world into two departmeuts—-—-——one was the

* “Peace and safety’” of these poets is identical with
ignoble death, eternal inactivity and laziness,

Compare with this what Igbal teaehes
e I Olgle @l gl g0 lage by Bl Lo

Dive in the river and fight with the waves,

Only in
struggle lies the Eternal Life. v

T

 the only true and eternal reality.
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domain of the preceived objects and the other,
the realm of the unperceived. The former was
iooked upon as unreal while the latter was to him
The latter
domain, the reality, consisted of Ideas cr Types
while the things that we ses every day in the
perceptible world, were mere copies and shadows
of these [deas. * The necessary consequence of
such a teaching was that the world of impercep-
tibility was given the whole weight and the per-
ceptible world was disregarded as illusory. This
philosophy, later on, in the hands of a master
thinker like Plotinus, took quite a different step.
He developed it into mysticism and thus Plato-
nism became Neo-Platonism which is the root of
all later mystical thought of the East as well as
of the West. All the ideas that we see repeated
often in Persian poetry wzz., hatred of the
earth, renunciation of the world, negation of
selfhood and contentment, were the direct or
indirect results of Neo-Platonism.‘i‘

# Tor the philosophy of Pla.to in detail, the best boolk
012 W’e p . Stace's: History of Greek pmmwphJ

doctrine of Plato and the influence of his teachings
t Tlig doéé:ﬁ)ed by Igbal in the following words of

Asrar-i-Khudi:
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Igbal compares these two systems of etbics—
of the Arabs on the one hand and of the Persians
and the Greeks on the other,
ethics of the lions ard the other as the ethics of
the sheep. The lions are by nature meant to rule
the jungles and, if they come to follow the mora-
lity of sheep, they will necessarily loose their
good qualities. Such, to Igbal, was the case
with the Arabs who came out of Arabia, fresh
and vigorous, full of activity and energy——they
were, in short, meant to conquer and rule the
whole world. But the Persian morality and neo-
platonic thoughts made them sheep and so,
according to the old Arab maxim (just quoted
above), when they left ruling others, they were
ruled over by other nations.

By degrees courage ebbed from their breasts,
That frenzy of uttermost exertion remained not,
That eraving after action dwelt in their hearts no more,
They lost the power of ruling———
Asrar-i-Khudi (1. 617-621)

“To die” said he, “is the secret of life”———

His eup sends us to sleep and takes the world away
from us———

He called the world of phenomena a myth.
"T'was his work to dissolve the structure of life——
The people were poisened by his intoxication.
He slumbered and took no delight in deeds.
(11, 631-672)

One he ecalls the-

L A
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With the disappearance of their noble cha-
racter disappeared all their world-wide empire,
all temporal and spiritual activities, all ma nly and
courageous deeds and nothing was left of them
except the bare memory of their glorious deeds
leither in the pages of history or on the globe of
the earth here and there. Such was the fatal
Aeffect of Persian morality and Greek thought
on Arabs and Islam. * Igbal describes this fatal
effect in so appealing and pathetic a way that I
il cannot restrain myself from quoting the folowing
lines.

)],4.- )'.i.&'.] \.55]1:"3 rL\Mf“
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That lofty and strong plant, viz., the Muslim of the
: i, a rider ot camels, became extremely
weelk through the influence of Persia.

He that would kill a licn as if it¥ a sheep, came to
weep over the death of the minutest insect;

ft

wiS Oy Juby pho |
uwi-\'m &‘d“lj‘ }r;:-,f ,J.’!} ‘_[ﬁ

# 8 siz Leciures of Iqbal, page 4: “While Greek
i)ehii?:)zslcmh;c W;er_v much broadened the outlook of
Muslim thinkers, it, on the whole, obscured their

vision of the holy Quran”.
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He whose “fakbir” used to melt stone-heartad persons

¢ began to feel uneasy at the song of a nightingale;
f/[ MHfrﬂvhese-step&—(aemm@)—esEa.bhshed-sesrma.l naovel- |
ties-in the-world, adopted a hermit’s life, away from

people;

He whose orders were irrevocable and at whose doors
kmgs,hke Alexander and Da.rus/wele only bsgoars;
y -l was changed into “contentment’
!.;--"EV' so much so that he e came to feel proud of tim "ngl

2 of Beggars”* —
/%) The best advice that Igbal gives to the
(/Musllms of the present age is, to leave aside the
Persian modes of thought current among us.
Not only should we get rid of these thoughts,
our whole literature is to be purged of this fatal
philosophy, We should no longer imitate the

J\

_rotten and stale ideas of Persian poets and
thinkers. We should rather look upon Arabia .
and Arabic writers for inspiration—-—>f which
only a very few exs re_just given above.
The poetry of Persia is meant for the weak in
pody and frail in mind, for those who desire
death and extinction. Those who want to live an
honourable life, a life full of activities, both

temporal and sp)iPtual, those who wish to occupy

a noble positiopn in the eyes of men, must

* Those who knhow Persian should note the depth of
Iqbal’s feeling and beauty of his literary accomplish-
ment.
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leave the sub- .human morality of Persia and re-
turn to ~ Arabia once more. 1t is from Arabia,
the land 4 of deserts and sand, camels and palms,
| that the spirit of a true culture and a motive for

| a life of labour and endeavour can arise.

.
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VIIIL ‘
SOLIDARITY OF THE ISLAMIC SOCIETY

(Continued).

The importance of a law (viz. the Quran) for
the solidarity of a society has been clearly shown,

ave already discussed the notion of prophethood
Which the Quran put forth to the people for the
glﬁrs_t_j:img_in the histo_ry (_)f the world. A prophet is
& man, but yet in direct and constant relationship
with God and the forces of good. It is on this
account that all prophets are believed to be free
from all sorts of errors in religious matters and it
is one of the reasons why their lives, their words
and their deeds are looked upon as an authority
i all religious affairs. But in spite of all, they
are men first and men last. Regard them as
gods and all their noble character, praiseworthy
deeds and commendable perseverence in trials
and hardships will come to appear as ordinary.

i fl‘he next to it is the life of tli& holy Prophet. We!
} h

As gods, their hard opposition to evil cannot ex-
actany appreciation from the hearts of the people.
But when we look upon them as men who are as
liable to physical weakness and ill-health, as

1
i
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subject to natural propensities as ordinary men
are, their noble character, their courageous deeds,
their attitude of mercy and forgiveness to their
most bitter enemies, and their constant and un-
flinching belief in the power of God and His for-

ces, to whom they looked up at the time of dis-
ress—-——all these appear superhuman and
thus attract people round their great person-
lities. A man possessed of super-human cap-

[acities is the best ideal for a society as well as a

source of its strength.

When we look at the life of our Holy Prophet,
we find the best example of such qualities. His
character is shown by history to be thenoblest one
and worthy of imitation. He was honest and
brave even prior to the time of prophethood. *

* In the pre-Islamic life of the Prophet, theincident
. which ocecured in connection with the replacement
¢/ of the Black Stone, after the Kzaba had been re-built,

| was very perplexing. So it was privately decided that

/ he who would first enter the Kaaba would decide the
dispute. Early in the morning, it was Muhammad, the
Holy Prophet, who appeared and all cried out:
“Here comes the faithful aibiter; we are content to abide
by his decision.” (See Muir: Life of Muhammad
p. 20. See also pp. 19-20).

The second testimony of his noble character appeared at
the time when the Holy Prophet declared his message
from the mount. The first question that he asked
his audience was: “What do you think about me?”
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He participated in the Holy Wars, and, even
when several of his soldiers fled away, * he
stood in the battleficld bravely facing the enemy.
Besides being honest and brave, he had the most
sympathetic heart for the poor and needy. He
would forgive the greatest of the criminals, the
most dangerous of enemies.” He never took re-
venge from anybody for his personal grievances.
While he was the greatest of kings at one
time, he was the humblest of God’s creatures at
the other. The great instance of his universal
forgiveness was the time when Muslims conquer-
ed Mecca. If the Prophet wanted he could have
taken the revenge of all the cruelties of the
Meccans. But he FORGAVE them.
303 i) iy )y o OLES wmany 50 Jos) p ST

He who opened the doorof mercy on the enemies,
gave the message of "“There will be no punishment
for you” to the Meccans.

the

It was this nobility of his character,
universal forgiveness, that attracted even the bit-
terest of his enemies to his folds.

All unanimously answered: ‘‘We have never heard
any nonsense from your mouth. We are sure that
you are faithful and honest,” All these testimonies ar»
from men who were his enemies, and not a single
person can deny the truth of these,

* It occured at the battle of Ohud in the third year of
the Hijra.

|
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Igbal emphasises this aspect of the holy Pro-
phet’slife and asks the Muslims to be merciful and
kind to humanity just as the holy Prophet
had been. He relatss a story of his own youth
when he beat a beggar with a stick, on which his
grey-bearded father became angry and advised
him to learn the ways of pity and kindness. The
whole advice of his father amounted to this : that
if a person is not kind, he is still at the level of
animals. Kindness is one of the signs of rationali-
ty. The higher social life which is special to man
cannot be enjoyed without these qualities.
Cruelty and brutality are, in reality other names
for the predominance of selfish desires which are
as such very harmful for the progress of a society.
Benevolence and sympathy are the very essence
of a rational creature like man. For such a
character, the life of our holy Prophet affords
innumerable instances which should serve as
our guide,

e oy AU g weed Ol g0 e b Yl e )b

The nature of a Muslim is perfect kindness and his
tongue and hands are, in world, a source of mercy
(to humanity). 5 o

- The present generation of Muslims, however,
is attracted towards the irreligious morality of

the West. This morality is apparently happy
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and comfortable and it appeals to their heart es-
pecially because the West has progressed very
much in all de;@rbments of learning. They have
produced the greatest scientists, the greatest]
philosophers, biologists, explorers, statesmen and
economists, They possess the resources of the
whole world in their @ds. In short, they are
ruling the East. This glamour takes hold of the
yoﬁﬁgme 8 attention and they are drawn to its
mode of life and thought. But while we have to
admit their achievements in knowledge and
pow—er, we cannot accept their morality to be the
su;)remest. The material progress of the West
is due to their adventurous spirit, their longing
for diving into the heart of reality. This pro-
gress has no conuection with their morality
lwhic}l‘is base and rude. * Material progress -a-ut/i;
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* Tn the Jawaid Nama, IqbAl has elearly pointed out the

difference through the Eo_u,th' of AbdaI‘_iﬁ (See p., 209):
Slaa 4 yhids (5a) ) d_/_ U S YR O Y O iy
ars 90 Chj e 2 3 L;w ;.)Li‘-jgj r_._ . awy) ',.JJJ djjal“ )S\*J' il
A Klihanr U&JJ Jh'..‘],_} L);Ji U&Aﬁ jJ LA ul‘;) (.LC J” Jj}” tL)"S
The power of the West is derived not from her musical

instruments nor from the dnnces.t her immodest
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ethics are, in their case, two departments quite
different from each other. The first relates to a
purely objective order while the second relates to
human beings as moral, conscious and social
creatures and so is subjective and “affords no
ground for positive regulation.” As far as
objective order is concerned, the reason and expe-
rience of man can grapple with it and find out"
just conclusions from it. But when we come to
the subjective order, human reason fails us be-
cause ‘‘it is marked by the infirmities of him who
employs it.”” This incapacity of man in discover-
ing the laws that govern this aspect of human
life, is sufficiently proved in the life of the West
which, though it has progressed considerably in
the oby)ctive domain, is still ignorant of true mo-
rinciples and is plunged in immoral practices
and sufferings that follow it. For true moral
guidance, the heavenly revelation, therefore, is
necessary....which we ordinarily call Sﬁg_ii‘at, and

Neither from the charms of her beauties nor from the
open calf or the cutting of the hair.

Itis strong not because it has become irreligious or
throngh the adoption of Latin character. (Iqbal re-
fers here to the Turkish imitation of the West).

Tl:_e power of Kurope is really derived from her learn-
ing and art and this is the real source of their
prosperity.
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which was expounded by the holy Prophet. Thus
the position of the holy Prophet is the most
important one for the solidarity of Islamic society
as regards its moral perfection. *
ool proty 1 MU 5 ST 058 ok Sy il

The pure nature of a Musalman is like a pearl which
obtains its glitter through the holy Prophet.

The next point which is essential for the
solidarity of any society is the centralization of
its forces round one point to which the activities
of all its members may be directed.........that
centre for the Islamic society is the Kaaba where
every year an all-world Muslim Union takes
place at the time of Hajj, where Muslims gather
together from all the corners of the earth and
merge their differences of tongue and colour,
race and country, in one all-powerful force
which binds them all.

The Kuaba has a great history. It was

* For further elucidation of this point, sea Prinece Said
Halim Pashe's scholarly article (to which I owe this
paragraph to a graat extent) published under the title
of “The Reform of Muslim Society” in the “Islamic
Culture”, an English quarterly journal (Hyderabad).
He says: “Tt is thus a fact that man would never have
known moral and social laws, on which human hap-
p}l;ness’ depends, if the Prophet had not revealed
them.’

|
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founded by the holy Abraham, the father of all
prophets, with the help of his son Ismail, at a
time when there was no mosque, no temple, no
church nor any synagogue on the face of the
earth., It is thus the oldest place erected for the
worship of God. Though later on, the true teach-
ing of Abraham disappeared, yet the sacredness
of the Kaaba was kept up for ages afterwards.
Even before the advent of Islam, this sacredness
was intact in the mind of the Arabs who came to
visit it every year from very far-off places. Later
on, this very Kaaba became the centre of Islamic
society and it has served its purpose well.
It has struck its roots deep into the heart of
every Muslim who looks up to it as the birth-
place and the great stronghold of Islam and has
a deep yearning to visit it at least once in his
life. The ritnalistic side of Islam has also kept
it in view. In prayers, all Muslims turn their
Lfaces, five times a day, towards the Kaaba, * With

* Tp prayers when we turn - our faces to the Ka'ba, we
do not worship God as confined within its four walls.
That is not the point in view. Islam gives no super-
iority to any direction. Kvery place is asgood as
any other. The Quran is clear on this subject. “It
is not wvighfeousness that ye turn wyour face to the
FBast and West; but the righteous is he who believeth
in Allah and the Last Day and the angles and the
Scripture and the Prophets; and giveth his wealth,
for love of Him———" (II : 177) Turning of faces in




?{j,)"f %

g

°]

£~
130
a view to its sacredness, they do not stretch their
feet in its direction while sleeping. They turn
their faces to it whenever they invoke God for
some favour. It thus serves to mobilize all the
scattered forces of Islam round one point.
ow o] iy Rk r.f;l olye M.
iy 3 ol hy Bl e §) (T by )
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e ,-fwg Lg'ﬂ‘fhe law of birth of na.tmus 14, :»,-trh&tx bhev shouald ga-
ther_at_a centre:

The organisation of a society arises on aceount of a
centre which will make it stable and eternal.

Unity is the spuI of societies and the Kaaba is really &
source of union to Islamic society.

This universal law is further illustrated in
the life of Jewish society which, as is pointed
out just above, experienced several u@q and downs
in its long life, It
depths of adversity from which it has
been able to recover. To Igbal, the great
cause of its dissim‘L ?EIOI and therefore eter-

they pél(p no heed to this
a special dlrectlon lS not a

lind dogma. It is no
doubt a ceremony but one which involves within it

very impo(jtant 1mp110at10n. Tt serves to attract
people rou d one central polntand thus make their
position sfrong. \ !

T

was bthrown into the lowest
never

nal downfall, was thl
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law of Nature. Having no centre where to ga-
ther their dis-united forces, they were unable to
stand face to face with the pressure of the time,
Jewish society has realized this fact in the pre-
sent generation and so they are trying to
create a new centre for their future life in Palest-
ine, But this movement (called Zionism) has
met, with a great opposition from the Arabs of
the country, for if Palestine is to be made a|\
home of the Jews, the rights and privileges of the
Arabs will suffer a great loss. \Whether this move-
ment is going to succeed or not, i¢still is an unde-

e

........

niable fact that no society can exist and flourish
without converging all her forces round one point,

The next point which is necessary for the stabi-
lity of a society is that it should have a special
ideal before it. We have seen in the Introduct-
jon (p. 8) that one of the most essential points
for the development of the personality (or the
Khudy) is that man must continuously desire and

then strive to achieve those desires., The pre:
sence of an | ideal and then an endeavour toreach,

it constltutes the very soul of an individual’s
life. Sifililar is the case with a society. Like an
individual, it must have some ideal before it and

Lo,
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if then strive to get at it as soon as possible. The
fl time spent in attaining that high state will be
worth its value Those societies which neglect

‘ this law must be effaced from the face of the

i \ earth sooner or later.

| Why does the mind strain after new dis-
e coveries and scale the heavens ?
il . 'Tis desire that enriches life,
} \ And the Intellect is a child of its womb.
! \ What are social organisations, customs, and

| . laws ? _
‘A desire which broke through by its own
strength,
And burst forth from the heart and took
shape.

il (Asrari-Khuds 11, 295.802.)

‘ Such an ideal for Islamic society is the pro-
1 pagation of Tauhid......the unity of Godhead.
i ! i This doctrine, as is explained above, is special to
' Islamic religiof) It is, in reality, the main
basts—on which the whole stracture of Islam is
erected. If this is lost, everything else dis-
ppgars. The pursuing of an ideal in itself is
1 g;lffﬂajé‘nt to invigorate an individual or a society
| /—|but_a_nobler ideal like that of Tawhid is a still
‘gre@er force for the stability and expansio@ of a

/
f
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society, This ideal must be carried to every
nation of the world.
o Syl 1V 255 i w0y 3 5 0 (G
As the secret of your existence lies in “Takbir"”, your
ideal is to preserve and propagate Tauhid.

The present generation of people is, however,
attracted to Western culture with its irreligious
notions of nationalism on one hand and racial
and colour prejudices on the other. Islam had
been the leading nation of the East and so it
must rise to the occasion and save the East from |
the b
tains the best guidance which an individual or a |
society can need, must be taken up and taught :
to the rest of the world. No doubt the West has
deprived religion of the great status which Islam !

wanted to assign to it, yet the time has arrived

when it will once more assert itself. A reaction |
against the irreligious and base motives with |
which the whole West is characterised has set ||
in and the present age is witnessing the seething |

discontent in the mind of every-body with all that |
we see_in the West to-day. With all the claims of ||
the West about liberty and freedom, the world
has not yet been able to see them as reality.
Tauhid (or pure monotheism), on the other hand,
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is synonomous with equality and . liberty. A
A true monotheist will bend his head only before

one God and before nobody else. Everybody is
his equal and as such worthy of respect, but not
as a master. Everything is created for his bene-
fit. As such Tauhid is the bitterest enemy
of all such institutions as may be a direct or in-
direct cause of creating un-natural differences
among mankind. With Taunhid as an ideal, we
are required not only to break idols of stones,
Vsl ,_‘bj}gas; and serpents_pjt also such idols as divide

1i,hum@gijyi_iiﬁg# ﬁi@g_qn_istic parties and create
\ dissensions among them.
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The thought of man is
creating new gods. ,

He has once more laid the foundation of the ways
of Avzar, * and has created a still new god.

It is pleased by ‘gvitneséin;z bloodshed and its name
is Colour, Nation and Race.

constantly

* Azar was an idol worshipper and father of the holy
prophet Abraham.
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Humanity has gone to ruin at the feet of such an
ignoble god. '
O you who have drunk of the wine of Abraham (. e.

who have adopted the nrinciple of Tauhid)——strike /

the sword of “There is no ged

except He'' on
the head of all these gods.

The next point for the solidarity of a
society is that it must progress in material
affairs and conquer physical forces. The East,
on the most part, is characterised by a dis;

|

regard of the physical aspect of the universe
To the Indian mind this world is full of hard
ships and therefore the best procedure suggeste
by the Indian sages was that man should try to
be relieved of it as soon as possible. For this
very reason, Karma, the rebirth of soul into
this world, is looked upon as a pumishment fgz
the crimes of individuals in their lives. In
Buddhism, this tendency reaches its climax,

é

Buddha advised his followers to kill all kinds oj
desires, for desire, according to him, was the roo
of all pain. It is, however, psychologically im-
possible, The Persian mind was no less aware
of the supremacy of evil in this world, against
which he strove and fought all his life. The
West, on the other hand, has neglected the gpirite

ual aspect of man’s life and has over-emphasized
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the physical, But both of these aspects, taken
in isolation from each other, are useless and
harmful. In the Jawaid Nama Igbal compares
(through the mouth of the late Prince Said
Halim Pasha) the ideals of the Hast and
the West (p. 71).
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The Westerners are confined to “‘j[ntellact” while the
Basterners do not go beayond “Love’.

But Intellect comes to perceive of God only through
Love and Love in its turn,is without any found-

ation without intellect. :

Rise (O men of new generation) ! and create a new
world through a mixture of Love and Intellect.

This via media was taught by Islam,“The
ultimate Reality, according to the Quran, is
life consists in its temporal
activity., The spirit finds its opportunities in
the natural, the material, the secular. All that
is secular is therefore sacred in the roots of its
being. There is no such thing as a profane
world. All this immensity of matter constitutes
a scope for the self-realization of spirit’’.* Thus,
physical and spiritual

spiritnal and its

according to Islam, the

# See Iqbal’s Six Lectures p. 217.

|
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aspects of life are bound up with each other,
If a man strives for spiritual progress, he should
no less struggle for conquering the physical for-
ces without which no society can.gaina strong

foothold on the earth. :
' Jen ,a!a_,w-/@w’*

Be always in conn%on with the absent and struggle
with the present. .

If religion and spiritualism is important, then
cultivation of learning, dispelling of ignorance
and education of the masses is equally im-
portant. In this respect, we must imitate the
West. ‘The disease from which the Muslim

world is suffering comes of ignorance of the
natural physical laws, preventing it from tak-
ing advantage, of the banefits of nature, con-
demning it to material poverty, and at the
same vime compromising its political independ-
ence.......To escape from its disease, Muslim so-
ciety must dispel ignorance which is the source
of that disease. It must therefors turn to
Western society, which more fortunate in this
respect, possesses science.’
(The Reform of Muslim Society.)

* By the '‘absent” Igbal meansto convey the idea of
God who exists but is not perceptible,
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il Persons like Buddha and Schopenhauer who
1 teach a hatred of the world waore really unable
i to stand face to face with the hard facts of
i reality, They proved themselves to be cowards,
,_ -+!;:: ( Pain an\l)misery no d>ubt there is in the qu'lr‘l.
gl But the main purpose of man is nost to leave
14‘ this world on this account but to oppose it, to
struggle against it. Buddh& and several of
1 the Indian philosophers failed to gr()sp the
i true significance of the painful environment in
M which men are placed. God knew that it would
be in such circumstances alone that man’s latent
capacities of growth and maturation will bear
| 1 fruit, The story of Fall of Adam related in the
| Quran  proves this fact: “Satan...persuaded
him (Adam) to eat forbidden fruit of occult
knowledge and Adam vielded, not because he
was elementally wicked, but because being
mwe he sought a short-cut to know-
ledge. The only way to correct this tendency
was to place him in an environment which,
however painful, was better suited 1o the unfolding
of his intellectual faculties. Thus Adam's insertion
into a painful physical environment was not meant
@s @ punishment; it was meant rather to defeat
the object of Satan who, as an enemy of man,
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diplomatically tried to keep him ignorant of the
Jjoy of perpetual growth and expansion,”*
PAiES 130 )y ol Al ' Aigd 1) O 5] o o)
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O man! You have gone to sleep due to the effect
of poppy and cull this world as mean,

Rise and{®pen your eyes and do not upbraid this world
or its idseries.

- Thesa miseries are meant to expand the Muslim society
and to bring out the hidden potentialities of the
Musalmans.

A man is sent to this earth mot to bend
his head before the trees, snakes and stars, but

m make his way by hard struggles and end-

eavours. He is appointed to lead a life of act-
ivity and labour, and not that of a Lotus-eater.

When a man has conquered the physical forces
‘o‘f_the, universe, when he has attained all that
is in his power to attain, it is only then that he
deserves the mnoblest title of the “Viceroy of
God"” on this earth. When a man attains the
highest position through his spiritual and mat-
erial forces, all the world obeys him and he is
the supreme master. These lofty mountains
and flowing rivers, blowing wind and rain, light

of the sun and the moon, stars of the firma-

* See pp. 119-20 of Igbal's Six Lectuies.

&
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mient, animals and plants.......all are created for

his use and comfort. The only condition is that
he must know and deserve.

The main thesis of Igbal, as we S;W above,
is the problem of Khudi or personality. The
life of an individual depeng on the affirmation
of his self.* A society is also unfJer the same
law. Like an individual it must also create a
sense of its self-hood or personality., To affirm
it is its life, to neglect it will lead to eternal
oblivion, -

There is, however, a gradual development in
the sense of self-hood or personality of an in-
dividual. When a child is born he has no sense
of his self; it is really nothing at this stage. A
little later his self comes to consist of a sense
of his mother, sleep and milk and still Iater on
other persons enter into his self. Up to this
stage his self is only objective. It consists either
of his mother or milk and other food or perhaps
his father, But then a stage appears when he
comes to apply the pronoun “I"" to himself, He
recollects the experiences of the previons day as
connected with himself and this recollection of his

* Bee Introduction pp.2-4.
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past experiencas serves to give a richer content to
his personality or Khudi. In the innumerable ex-
periences he feels the same identity which he
calls “self.” It is from this stage that his real
life commences.

NS 1o g g0 by Baa ol ialulis 0y U y) 0y
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His memory makes him .awére of his “self" and pre-
serves the relation of his yesterday and tomorrow.

This newly created “I" is the beginning of hls life.

Later on, when he comes face to face with the
hard facts of reality, the sense of his “self” or
Khudi develops still further,

The same is the case with a society. In its
first stages it has no personality (or Khudi). It
is only later on when it comes across other so-
cieties in the world that its personality asserts
itself. Just as a child unaware of his self is not
able to enter into the battlefield of life so also is a
society weak untill it begins to affirm its Khudi.
But in what does this affirmation of Khudi con-
sist ? The personality of an individual, accord-
ing to Igbal, depends upon Memory, while that
of a society depends upon its past history. To
regard memory as the basis of an individual’s
personality is, however, a very debatable ques-
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tion. Very often it happens that what a man
dreams of may be taken up as his actual ex-
perience and thus a part and parcel of his Khudi.
While, on the other hand, memory may leave
goveral very important matters. The very fact
that wa have no memory of childhood and several
other things, indicates that memory aloue cannob
be a true basis for the personality of an individual.
But in the case of a society, memory becomes the
strongest basis because here ‘“‘past history” takes
the place of simple individual memory. The
past history of a society is sufficiently strong as
compared with the partial and incomprehensive
character of the memory of an individual.

A o Sy ) gy 53
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A society 1is stronglonly through its past history.

If its past history is forgotten, it merges once more
into non-existence.

To revive past history is the sacred lesson
of a society. The objection raised by some
{hat history is nothing but fables and stories

wﬁjf,w oly j ow] i 05a

meant for idlers is a wrong judgment.* History

* “Some people exclaim,” said Issac Disraeli, “give
me no anecdotes of an author, bat give me his
works; yet I have often found that the anecdotes
are more interesting than the worlks.”
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is not a collection of fables and stories. but a
lesson which should be learnt by us and used in
the affairs of life. The past history of a nation
guides its members for their future emergencies.
History repeats itself and this very repetition
of it proves very useful for the new generation.
Life, however, consists not only in reviving the
past history through books or lectures but by
actually following its lead in all aspects of
our life. Thus according to Igbal, progress
for Muslim syciety lies not in breaking wibh the
past and adopting Western mode of life and
thought, but through connecting ourselves
with our past Arabic civilization. No doubt the
present generation is witnessing the supremacy
of the West, yet we notice our Hindu country-
men enthusiastically going back to their an-
cient Aryan culture. They have adopted the
right course and herein lies their safety as well
asthe safety of every other society, But this
going back is not retrogression. Life no doubt
requires change and progress but it is not, purely
change. “It has within it elements of con-
cervation also. It moves with a weight of its
own past on its back, and that in any view of
social change the value and function of the
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tirvely ; for it is their past that has made their

personal identity.”* Progress towards the future
there must be as we see in the Hindu society,
but all these future prospects of progress must be
linked together with the past culture, past
mode of life and thought. Tagore, C. V. Raman
and J. C, Bose, on the one hand and M. Gandhi on
the other—all these members of Hindu society
are the zealous champions of progress and as-
similation but they have, at the same time, vital-
ly linked themselves with their past culture.
Their dresses, their modes of life and thought,
are all typical of their ancient Aryan civiliza-
tion. Such is an actual illustration of Igbal’s.

, Jlyy ¥ olia (elyd ) Kie
If you desire an eternal life, do not break the link of
future and present from the past,

# See Iqbal’s Six Lectures page 232,

- com:;tb study it with regard to the Islamic so-
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POSITION OF WOMEN

The problem concerning the position occupied
by women in the affairs of humanity cannot be
neglected by any writer who wants to present
a comprehensive view of a society, This pro-
blem, however, assumes a greater significance
and becomes all the more interesting when we

ciety ; because, on the one hand, IBM
the first to wage war agiinst the ancient pre-
judices for the emancipation and uplift of wo-
men and because, on the other hand, several
Christian writers, out of fanaticism and lack of
true knowledge, brought false charges against the——

Islamic conception of woman e =) =
: Buat before actualjly discussing the position

and rights of women in Islag, it would be better
if we just glance over the pages of history
and find out what position was assigned to them
by the Roman, the Christian and the Indian laws.

That women occupied a very low and de-
pendent position in the past is proved by the

- evidence of the most ancient systems which
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in whole or in part descended to us.*
According to the Roman law which is the
parent of all present-day European law, a woman,
fter marriage, becomes a possession of man like
nimals or inanimate things. Her property,
hether given to her by her parents as dowry
r earned through her own labours, really be-
ongs to her husband : she has no right over
it. She was not qualified as a witness nor
could she make any agreement with. any body.
ater on, when the Roman kings adopted
hristianity, these laws were modified to a very
ittle extent, but after a decade or two the same
ld prejudices, too strong to be removed by

any slack measures, reasserted themselves. In

the year 586 of the Christian era, a conference
was called forth in Europe to decide the pro-
blem as to whether a woman possesses a soul
or not. The conference, however, decided in
):oo liberal a spirit that woman was a portion
of humanity and as such possessed a soul. Bat
her sole duty was to serve man. Thus, for long
ages, the women of Europe suffered under the
cruel andﬂtyra,nnical hands of men. They bore

= am——
* See Encyclopedia Brittannica, art: “women.” See also
Maulana Shibli’s “A7-Kalam™ (Urdu p. 150 ff.)
e ———
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all kinds of hmmiliation and pain, but remained
It is‘only a matter of a century or two
inbuman laws were thoroughly over-
but still the position of women in
West{n society is not secure,

In Hindu society, woman occupied the low-
est imaginable position. She had no right over
the property of her parents or her husband. She
was to live as a servantin her home ser-
vant of her husband, of her father-and-mother.
in-law, Subjugation, in short, was a cardinal prin-

ciple. “Day and night must women be held by
their protectors in a state of dependence,’’ says

Manu.*
Islam, however, revolutionized these laws.
It brought with it a message of equality and
liberty for womankind. They were given a status
equal to that of men.t The Quran clearly
prereSrE s ]

+ See Ch. IX.Z, Sir William Jone's translation; see

Encyclopedia Brittannica.

+ See the holy Quran : “O mankind ! Be careful of your
luty to your Lord who created you from a
ingle soul (man) and from it created its mate
woman) and from them twain hath spread ab-

oad a multitude of men and women ”(IV:1).
gain : “Ye (proceed) one from another;...... 3
IV:25). "“These expressions, which recur in the

uran, are a reminder to men that women are of
he same human status as themselves.” See
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omen are not meant to serve
his sexual desires. A woma
iust as he is to serve her ; ser

oints oub tha
man or to sabisf

the_service of the other...they are to work on a
mutual understanding between themselves. The
purpose of her creation is to lead a happy
and comfortable life with the husband,* having
equal rights with men.t What she earns is
her property and his husband has no right over

it without her consent.
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Women are a covering for the nakedness of men.j

p. 16 of the explanatory translation of the Quran

by M. Pickhtall. See Iqbal's Siz Lectures pp. 236-237.

# “And one of His sign@is that H has created wives
for you of your own species, that ye may be com-
forted with them, and has put love and tenderness
between you’

+ “Aund they (womsn) have rights si@ilar to those (of
en) over them in kindoess, and men are a de-

ore abfve them.” (ii: 928). We haye also in_the
Juran : ‘And for women are rights over (ien
imilar to those for men over women."” See Six
J.ectures of Igbal p. 236.
is a roference to the following verse of the holy
Quran (i : 187) : “They are raiment for you and ye

9 4

are raiment for them”. e L
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The holy Prophet i :
. : ride of

mentioned (in one of his it wo;h:n world)
with Prayers and g

A Mnsalman who regards his wife as a servant is

really ignorant of the teachings of the holy Quran

The holy Prophet said: “Paradise li Lo
of thy mothers.” Mf'—-d-g—a" ll@—*"—wﬂ._t________lm :

The West, in spite of its Feminist move-
ments and repeated cries for the enfranchisement
of women, has not guaranteed a secure position to
; thdm in her society. To take off i r
presence, to stand up when she enters or to make
room for her——are not, in the true s;]—se.
symbolic of her respect. These are mere cere:
monial etiquettes, based on superficialities which
are devoid of any spirit.

The law of inheritance as affecting

women
as also changed by Islam. A woman in the
West inherited nothing from her parent’'s or
rom her husband’s properties. Islam, on the
ther hand, gives her a substantial position in
ociety in this respect. She has a special
right from her husband at the time of marriace
called Mahr ( 5*) on which no body else cZn
lay his hands without her own con;sent.* She

* See the hol B i
y Quran: “And give unto th
(whom ve marry) free gift of their em:;ggnen
portions (i. e. Mahr);......" (iv; 4) e

e ————————
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has a special right as a daughter from her parents

hich none can frustrate. * She gets something
rom her husband’s property at his death, The
real basis of the principle of inheritance in Islam
is the distribution of wealth among the greatest
number of people possible, which is a greater
cause of a nation’s prosperity than the princi-
ple observed in the Western society where only
the eldest son receives the whole property of
parents which is not only not beneficial for
general society but is also against humanitarian
considerations, It appears to be quite brutish
on the part of parents to disinherit all other boys

and girls except the eldest. This system is also

one of the causes of the growth of capitalism
which Islam Ewe_xln_nob tolerate in any case.
According to the Islamic law, therefore, wealth
of a single person must be distributed among
several persons and thus, instead of creating
capitalists, it intends to create an equality of
status (economical) for all. Yet an objection is

often raisel as to the inequality of inheritance

* See the holy Quran: “Unto the men (of a family)
belo a dare of that which parents and near
_Yindred leave, and unto the women a share of that

which parents and near kindred leave, whether it
/ be little or much——a legal share.” (iv: 7)

-

-
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batween boys and girls, and from this it is
wrengly inferred that the cocial status of women
in Islam is much inferior to that of men. But,
first of all, legal status of any member of a
society is no adequate measure of his social
position. “From the inequality of their legal
shares it must not be supposed that the rule
assumes the superiority of males over females.”
It would be quite against the teaching of Islam
| which demands equality of rights between men
and women as social beings. “The share of the
daughter,” says Igbal, “is determined not by
any inferiority inherent in her, but in view of
her economic opportunities, and the place she
occupies in the social structure of which she is a
part and parcel.” A girl receives a certain
share, as shown above, from her father and from
her husband at the time of marriage. She is
lentitled to Mahr from her husband. All these
belong to her. From this point of view, all the
apparent differences in the economic position of
sons and daughters, disappear and it is only
through this apparent inequality of their legal
shares that the law secures equality between

# them.*
* See Iqbal's Six Lectures, pp. 230—37
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Thus we see that the position of women in
Islamic society is more secure and worthy of
respect than that of Western women in their
society, No doubt the Western women are far
more advanced in learning than their Eastern
sisters but it is only a consequence of the
political supremacy of the West. The women
of the East have the same right to be enlighten-
ed. In the past history of Asia and especially of
Islam, there have been innumerable enlightened
women, women of great prominence and cha-
racter, women who were statesmen and warriors,
poets and administrators, writers and doctors.
It wes only during the period following the
disintegration of Islamic society as a result
of political decadence, that the education of wo-
menalong with several other factors important for
the well-being of a society, was neglected. But
at present the necessity has reasserted itself.
There is a greater and intenser demand for
enlightened wives and mothers. The most per-
plexing problem before us today is, therefore, not
as to whether women are to be educated or not.
We admit the right of every human being to
be enlightened. But in what does that en-
lightenment consist? The education which should

| vy ol A
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be imparted to girls, should be of qguite a differ~_
ent standard from that of boys. Neither mam )
nor woman alone can be competent enough to
circumvent the whole sphere of human activities.
The multiform aspects of life are divided into
different departments—-—some are taken up by
man ; and others are taken up by woman, This is
the most useful principle of division of labour.
The ,male, being naturally strong of body and
intellect, took up the harder work of life, the
labour of earning and providing his family
which included his young children, old parents
and wife. The female, on the other hand, took
up the easier and yet not so easy task in life,
of remaining at home when the man was out
labouring, looking after the need of the child-
ren, preparing food for the whole family. This
division as well as selection of each aspect was
perfectly natural. Nature intended man for
one sort of work—strong, stubborn, involving
masculine labour ; while woman was meant for
quite a different sort of work, weak and delicate,
involving mostly the play of emotions. The
holy Quran (iv: 38) declares this truth ° that
“man stands above woman, for that God has |




placed the one of them (viz., man) above the
other, v1z,, woman (in respect of bodily strength).”
This dlfferenoe is too apparent and natural and
is not a production of mere prejudice of human
mind. Are not the woman called by the differ-
ent names—fair sex, softer sex and weaker ves-
sel, all indicating the vital difference of male
and female, that omne is stronger and other is
weaker by nature? Are not the very words
“masculine” and “feminine” indicative of the
essential  difference ? There is this  differ-
ence aud those who deny it are really flying
in the face of facts. Any such attempt, to
overlook physical and mental sexual differences,
i8 really to put a spoke in the smoothly run-
Eﬁlg wheel of society.

But itis here that a very grave misconception
arises as to the comparative status of rales
and females. We admit, and no body can deny,
that there is a difference in men and women
as regards body and mind. But it is dot the
second step after this admission that women
are inferior to men in all respects. Man is'a
master of his domain, and woman, the mistress of
her own. Just as man is competent enough

At
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to grapple with the problems of his realm, so
also is woman not less competent to _handle,
the equally difficult problems of her sphere. The
natural differences of the two sexes should not
be taken to mean that woman has no valua-
ble position in society, A society composed of
males alone is as insufficient and incomplete as
one consisting of the other sex : one is as much
essential as the other. Her “weaker” sex does
not decrease her importance.

When once we admit this difference, every-
thing becomes easy. The different spheres of
life adopted by the two being different, their
requirements therefore cannot be the same. HKn-
lightenment is essential to both sexes but there
must be a great difference between the sort
of enlightenment for the two. She must be edu-
cated but her education must be different in
kind from that of males. It must suit her own
special requirements——uviz., the capability which
can make of a woman the best wife and

the best mother. If inftead of taking

rflp the true aspect of life intended for her by

ature, she were to adopt some thing quite
)(I:iﬁ'erent, would it not mean a wholesome
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change of the order of society ? Would it not
amount to the neglect of the duty which Na-
ture meant her to perform ? Would itnot
be a disaster for the coming generation ? The
whole cruaz of the problem seems to lie in the
fact that fair sex and their advocates think
that the aspect of life assigned to them is
;;mparativelv of smaller importance. This is a
very faulty point of view. We should not view
the significance of women from man's angle.
¢ Iba}: only this deviation from the right perspec-
tive which creates the whole trouble. The
gtandard of man is no just measurs for judging
the value of woman, If men and women
come ‘to serve the race in indentical ways,
this would be as much as to say that the very
oxistence of two sexes in the world has been
a waste of energy,” which is far from being the
truth. Women must not look upon her value
from the point of view of males, but must
learn to feel a fuller responsibility towards her
own genius as Mother of the world.

A woman may take part in electing the
members of the Legislature. One or two may
gtand as candidates for it. But the exception
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proves the rule. Just look at the British Parlia-
ent. The English are not backward in any
espect in backing up the rights of women than
ny other race, and yet a cursory glance on the
arliament reveals the fact that a great majority
f its members is male. Suchis the case with
very other country. A few women, in mature
ge, may adopt such a form of life ; but if all of
hem were to adopt it, it would be surely des-
ractive of the solidaribty of society. How
many women are there in Assemblies and
arliaments ? How many women take part in
ilitary compaigns against their enemies? How
1any  women have adorned the royal seats of
nations? How many have been generals?  How
many have been the presidents of democracies?
The pages of history may point out here and
thera a few uncommon females who may stand as
answers to these questions, But on the whole,
female would remain aloof from these spheres, A
woman can become a great poet, a great singer,
a greab nurse, a great mother, a great adviser, but
she cannot be a president, a general, a warrior,

}e’» leader, an ambassador or a reformer. ‘But this |
is no evidence of the inferiority of women : for|
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no man could have been a Joan of Are, or the

mother of Jesus, or the daughter of the holy
Muhammad, and each of these was as great as
any man, 1 think that women cannot have it

both ways ; their greatness is not essentially in-
tellectnal or rational ; but intellect and reason
are not the only great things in the world. It is
the foolish bias of men @hat they do not recogn-
186 nine genius ag genius at all.’ All these
facts point out the inherent difference of male
and female. Not only are the females precluded
from doing some thing, males are equally incom-
patent in certain aspects of life. A man cannot
nurse sick pérsons, he cannot look after child-
ren, he cannot manage his household affairs:
Both together constitute the real -sbrength.
What is not present in the one is supplied by the
other. They are,' 80 to say, complementary to
each other. : —

The criticism levalled agdi/mt PurpAH also
ignores this difference. But here, as everywhere
else, the difference, natural in all males and
females, is to be reckoned. We have admitted
that all the multiform activities of life were
divided ; males, on account of the nature of his
Work, adopted external life, while females, on
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account of the mnature of heﬂ/duty, took up
the internal life. The holy Quran for this very
reason declares (33: 38) that it is essential for
women to sit at home, thus to enable them to
perform their internal duties well. It does not
mean that they should not be enlightened,
that they should not look after their hygienic
welfare. While performing her duties of home
life, woman must find time for recreation and
enjoyment ; she must have full liberty to
look after her physical and mental developments.

' The objection to purdah merely on the ground

that it prevents women from enjoying their full
rights is quite unfounded. The employment of
purdah cannot hinder her from any of her
privileges.

The second argument that we can find for
purdah is moralistic. No society can go on if ib
is not based on a strong moral basis, The very
strength of a society is only a consequence of a
high and noble standard of its morality, So
in order to preserve and strengthen this impor-
tant basis, men should try to be as much free
from moral vices as women. This was one of
%;freasons of the adoption of purdah, which
the rea:

Crexte
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.g\ﬂ\\ris no end in itself. Itis only a means for the
\procuring of moral uplift of human race.
he holy Quran says: “Say (O holy Muhammad!)

o the faithful, that they restrain their eyes,
nd preserve their modesty—-—And say to the
elieving women that they restrain their eyes,
nd preserve their modesty, and display not
t.heu' ornaments, except what appears thereof,
and let them throw their kerchiefs over their
osoms”, (XXIV : 30-81) (L
his verse indicates the lund of purdah
required by the holy Quran. As for males les, it
emands that they should walk with thelr
yes downwards. Similar is the demand fro
women., But thej_a_an._addmﬁo
for females that they should cover ~all those part
of their bodieg which they adorn. But it is on
a general enunciation of the principle which i
nemajl—géolute nor without any exception. Th
last few words of ~ the above- -quoted verse
A"exc f  what appears thereof” indicate th
possibiliby of exception. It takes into regard th
position of every woman in life. With the chang
of ecircumstances there should be a chande in th
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labour with her husband. Compare with her hef

Surely, there shall be(a/
great difference of purdah between them just as
there are several other important differences.

life of an urban woman.

Every woman must adopt this principle accord-
ing to_ her own requirements and this is legally
allowed. What is prohibited in each case is
a way of life which is immodest and against
morality. The holy Quran adds anothelme
to this general prmclple “O Holy Prophet

speak to thy wives and thy daughters and tq

the women of the Faithful, that they draw thei
th/ey:m_not b

wrappers over = them, Thus——

affronted.” (XXXIIL: 59)
We should not look upon Purdah as an en

in itself. This is the most faulty point of vie
and it is this which requires a great opposition

from all sides, What the holy Quran intended

to achieve by this method was the cultivation o
hlgh moral relations between the two sexes
Those who assert the uselessness of purda
should, first of all, determine whether mora
uplift is essential for a society or not, If their
answer is in the positive, then uestion may
be asked : Have they thought abOut any (Gleans

Th
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for this object better than purdah ? Perhaps,
they (think, that without purdah, the chastity
of young girls and boys can be maintained.
But this is all moonshine, Co-education is
being tried in these days and the results have
been so far very disastrous. Hindu society
which was foremost in this respeect, is now
realizing its fatal error, as is evident from
their newspapers.
I am ready to admit that the present system
, of purdah current in Muslim Society is some-

=
, ﬁwhat exaggerated; yet I can see no reason in
|

abolishing it, Purdah is not the real
bject in view ; it is only a means for something
igher, the uplift of morality. If this object
an be achieved by some other better means,
it is all welcome. But without any such means
before us, any attack on the existiug' system.
vill be harmful. Itis a fact proved by experi-
nce that absence of purdah in a society and
noral laxity nearly always coincide.

Most of the critics of this system are those
ho are blind admirers of the ways of the
estern society in which women arve allowed

full freedom. But the saner element in them
is now trying to move backwards. Count Leo
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Tolstoy is an excellent example of that, He
takes up this problem in his book “Kreutzer Son-
ala’. TFree mixing of young girls and boys, he
says, does not produce true love at all, but very
often than not, raises sexual love to the highest
pitch and all relations, marriage or otherwise,
based on it, are as flimsy as that pagsion itself ie.
Western society, in spite of free marriages,
marriages which result as a consequence of
free choice of men and women, is still not
free from household quarrels and personal
enmities. We often read about the American
and English Societies—a girl divorcing her
husband only because her husband’s feet are
not warm, because his nose is so short. This
is the consequence of freedom in marriage
relations that it has come down to be only a
mockery. .
Sir Muhammad Iqbal, in a recent statement
to the press, related his recent experiences of
the English society. He said that there was
gradually appearing in it a change in the
attitude of men towards women. He noticed
that quite contrary to what he had noticed
in the past, males did mot stand up in her
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bresence, they would not move to make root
for her. This is another aspect of the reaction
which is necessary as a consequence of moral
degradation, noticeable in the Waest much more
than is depicted by Miss Mayo about India,
Perhaps, her eyes were bliaed by race prejudice.
Count Tolstoy frankly admitted and Miss Mayo
wrote her book only to disguise the truth.

" The point of view which I advocate here
is a means which is preached by the holy
Quran. There must be some restraint on the
absolute freedom of men and women which has,
in Islamic Society, taken the form of purdah in
the absence of any better means, But to ems-
phasize it to such a degree as to look upon it as
the end, is misleading and quite opposed to the
true teachings of the Holy Book.

Another very impoitant question relating
to the position of women in Islamic society
Is that of Porveamy which allows a man to
marry four wives simultaneously. This, how-
éver, is looked upon as a great blow to the
rights of womanhood. But this criticism indi-
eabes a lack of exact knowldge of the true Islamic
message, i

T

At the advent of Tslam in Arabia, ﬂﬁ@]
were several customs and insbitutig_n_s‘ current
among the people—some of which wei'g—gﬁé'pﬂ
up un-interrupted by Islam and some others werg
discontinued for and all. But there was
another category of customs which Islam diq
not see any adequate reason to discontinue,|
It took them over toits own bounds bu after
making them undergo radical refinement and
purification. Polygamy belongs to this last
category. It is a well-known fact that poly-
gamy was _practised in nearly all pre-Islamic
societies under very hideous forms among Baby-
lonians and Persians. It was current among
the Israelites during the life of the Prophet
Moses. In the Roman society, it was the
Ethperor Valentinian II, who, by an edict,
allowed all his subject to marry as many
wives as they liked. Once the door of this
evil was left open, no power could shut it
out. In spite of the prohibitive laws of
Justinian (483-565), this practice went on
flourishing among the Romans. In Arabia,
too, it was present in no less degree. Women!

were looked wupon as mere chattels and the |
Pl

|
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af:gc;ws of a man were inherited by his eon ,7/

8
ike any other portion of his patrimony,

It was only the holy Quran which, for the

forth an extensive defence of women. ‘Wher

bver he cast his eyes, whether in his own country
pr outside it, the holy Prophet found poly-
bamy practised, in its more or less frightful and
legrading  aspects, and he boldly and in al
practical spirit grappled with the ancient and

pniversal  evil which Moses had continued
Ja,nd Christ had overlooked.’

The Quranic verse which is said to allow
polygamy runs as follows: “Marry what seems

good to you of women, by twos and threes

and fours; but if ye fear that ye shall mot be
cquitable, then (marry) one only.. .. this (device)
will be nearer to not being inequitable.” (IV : 8).

Plearly, it is only a hypothetical allowance
‘ﬂﬁ‘c@ition laid down, viz, the equal treat;

ment  of all the wives, must be fulfilled,
(Jompare this with the custom of pre-Islamid

ocieties in which this institution was also pre-

alent,
8 he liked :
nly

there
that—nobody

No
deigned to observe

was no limit to it,
ever

A man could marry as many WiVT

é/ ,

equality ar Marrying a
sepond wife, the first was naturally neglected
and ill-treated. The Islamic law, on the other
hand, put a limit to the number of wives
which one can marry and at the same time
defined in clear words the exaet treatment
which a husband ougl:;ig{m:arry on with them.

In this way, it refinel upon a custom which

ng any of them.

-was a source of great evil in pre-Islamic days.

Now let us proceed to the discussion of the
condition which is essential prior to polygamy.
The condition laid down is the equal treatment
of all the wives. It is essential; if it is not

fulfilled, polygamy is illegal, as the Quran
asserts, ‘if ye fear that ye shall not be
equitable, then (marry)one only..” In another

place (LV :128), this hypothetical clause becomes
all the more clear. *It is perfectly beyond
your power to be equitable between (many)
women (which you have taken as wives),
owever greatly you may desire to be (equits
ble).” This verse in which God reveals the
rue nature of mankind clearly marks the
pirit of the Quran in which it kept up.the old
nstitution of polygamy. It is clear that too
@t an emphasis on equality as a condition

|
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prior to polygamy and then an assurance
that nobody can be equitable hetween many |
wives clearly point out, th.a.t,_this,_,pr@ctice ]-.SJ
against the true spirit of the Quran, ' These|
hard and fast limitations were imposed only
to prevent it from being misused and i ha‘s

borne its  fruit. Practically, throughout
the Muslim world, a very low percentage is
polygamous.  Among the Indian Muslims,

1.1ci_n__e{-,yaﬁve men out Qfga‘very_ﬁhundmd_ < AT
either by conviction or necessity, monogamous. |
But there is another aspect of the problem.
There were customs, as I just mentioned
above, which were totally abolished by the
Quran: for example, wine-drinking and gambl
ing. Similarly, Islam could have easily abo-
lished polygamy as well, but it was left to
continue in a purified form. To put_a dead
stop to this practice Wonld_bﬁ_eima,_llug@"
the spirit of the Quran as to misuse it by exces-
sive indulgence. Why ? The to this
question can be easily obtained when we
aggert that Islam is a thoroughly practical
rveligion. There is a great difference between
theory and practice. In theory, a man can
adopt ar @xtreme point of view, but in practical

answer

] state.
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life, it is quite impossible. Life, at ewvery
step, is full of difficulties and so a practical view
cannot be extreme in either way. Everything is
to be brought down to suit practical necessity.
It was for these reasons that Islam kept up
several ancient institutions in a highly reformed
‘The holy Prophet was not a mere
dreamer, he was a wise law-giver. He could
have absolutely prohibited polygamy, as he
vigorously forbade all intoxicating drinks.’
Take, for example, a society in which
women are proportionately greater in number
than men~—as a result of war or to some other
natural consequences, In Europe, this problem
is being felt very acutely especially since the
Great War., IHow to tackle this problem ?
The only possible solution is Polygamy. It
may be an evil in most cases; bubt in extra-
as compared to a

ordinary  circumstances, .
higher evil vz, the greater proportion of women
in a society which often leads to moral de.
gradation, its evil character is softened. It is
one of the accepted principles of morality
that if you can get rid of a higher evil by
a lesser one, there is no harm—only if there
is no other alternative. In Germany, several
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years ago, this problem became very prominent.

170

Several patriots were puzzled as to how to
evade this crisis. Polygamy was the only
possible - means which could overcome the

difficulty, But they, blind to its benefits, did
not accept it. There was another

to them—they began to murder women indivi-

dually, Compare th€) morality of the two
Ineans. Polygamy is evil because it maltreats

women, in order to save them from this mal-
treatment, the patriotic Germans adopted the
extinction of the whole fair sex. No wise
man can blind his eyes to the usefulness of
the former and the utter harm which the he second
albernatlve is liable to produce. Polygamy
“_fas rejected because it is said do crlish the
rights of women. But how can their slanghter
b\Justlﬁed under any circumstances ? Hvery.
Woman has a legitimate right, viz., the right
of mothelhood which can never be realized
in a country where women are greater in
proportion than men. But the whole difficulty
can be solved only if polygamy is adopted.
It was for these exceptional cases that Islam
kept up this institution. In ordinary ecircums-

way open.

"here that Islam differs from other
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tances, of course, it is almost forbidden as
the texts of the holy Quran clearly indicate.

The third problem relating to the position
of women is that of Divorce. Marriage,

according to Islam, is only a social contract
between a husband and wife. It is the most
sacred and the longest of all contracts among
human beings. But like all other contracts,
it can come to an end at some " time, It is
religions,
The Hindu conception of marriage is an indis-
soluble sacrament, Once married, always
married., This is also the attitude of Christians.
Christ is said to have utterred: “What God
has joined, let no man put asunder.” Thus in
the Christian and Hindu societies, divorce was
practically unknown for a long time. Viewed
in this light, Islam appears to be the only religion
which allows the possibility of ending this civil
contract under cerbain circumstances and thus
brings out its essentially practical spirit. Yet
Islam has not adopted the otl}er extreme, of
divorcing at a mere whim. The sacredness of
marriage is kept up, The relation of man and

wife is rvepeatedly asserted to be neither
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sensual nor temporary but something everlaste
ing and spiritual. Even if there arise certain
mis-understandings between the two, the Quran
asks them to make a reconciliation. “If
you have a disliking for your wives, even
then it is possible that God may find some-
thing useful for you in that) (IV: 23
Addressing the women, it asserts : “If a woman
fearsill-usage at the hands of her husband, it
will be good for them if they agree with mutual
agreement ; for reconciliation is best,” (IV: 127 )
But if the breach is so wide that no agreement,
has been possible so far, then, aceording to
Islam, society ‘must intervene to keep up this
sacred contract. Marriage, being a social pheno-
menon, affects other members of society and so
necessarily, before divorce is to take place, society
must come up and try for the last time to bring
about an agreement between them. Thus the
Quran declaves : “And if you fear a breach bet-
ween man and wife, then appoint a judge chosen
from his family, and a judge chosen from her
family.” (IV:39) This procedure must take place
before the declaration of divorce. And even this
declaration is subject to certain formalities which
have the possibility of - revocing a hurried re-
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solution. There are to be three successive de-
clarations at a month's interval and it is only
then that it is made irrevocable. Within these
three distinct periods the parties may become
reconciled and itis only when all attempts at
reconciliation fail that the third and final per-
iod of declaration appears.

A woman has an equal right of demanding
divorce if she is not well-used and  properly
ma,mba.mad Moreover, as Igbal says in one of
his Liecbures, the wife at the time of marriage is at
liberty to get the husband's power of divorce
delegated to her on stated conditions, and thus,

_secure equality of divorce with her husba.nd'

When the divorce proceeds from the husband hew
has to give up to her everything which he had'
settled upon her at her marriage and when it pro- ‘
ceeds from woman, she must forfiet all her
rights of Mahr etc. Yet Islam forbade any
misuse of this practice.  The holy Prophet often
declared that “Divorce is the most disapproved
act of all in the eyes of God.” The long and
complicate ceremonies to he observed before
divorce are meant to indicate the sacredness
of the marriage contract.
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The expediency of divorce can be very clear.
ly seen when we just glance over the develop-
ment of law in Europe and America. For a
long time, it was regarded as a dishonour to
Women ; but the facts forced the legislators to
modify the law and introduce divorce into their
codes,

Such is tha conception of women in Islamic
society. Certainly the teacher “who in é.n age
when no country, no system, no community gave
her rights to woman, maiden or married, mother
orwife, who in a country where the birth of a
daughter was considerved a calamity, secured to
the sex rights which are only now, unwillingly
and under pressure, being conceded to them by
the civilised nations deserves the gratitude of
humanity.” ‘While any falsa notion about the
Muslim ideal of womanhood is unjust, the exalted
position which the holy Muhammad’s wife
Khadija and his daughter Fatima occupy in the
estimation of his followers is a sufficient refuta-
tion of the calumny that his system has degraded
the female sex When overpowered by the Di-
vine Voice that spoke to him in the cave it was
to Khadija that he turned for peace and support
and it was Khadija who was the first to believe

L — e ——
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in him and to accept his mission. His daughter

Fatima—‘our Lady of Paradise' as the Muslims

love to call her—is the embodiment of all that is

divine in womanhood, of all that is pure and holy
in her sex.” What, on the other hand, the West-

ern ideal demands is much more than enlightened
and cultured women, It wants to create free wo-
men... free from bonds of morality and religion ;

free from the limitations of law and custom. This
will not be the emancipation of women, it would
rather be a degradation ; it will not be freedom in
the true sense, but a freedom of immodesty and
fimmorality.

Igbal then takes up two types of women
....es0ne brought up in the past traditions of the
society and the other ¢ducated in the most
enlightened way of the West. The former type
of woman is modest, simple and un-
cultured...... yvet she fulfils the duty for which
Nature appointed her very earnestly. She is
proud of being called a mother, surrounded by
the cares and arxieties of her children. If as a
i‘esult of this she provides the society with a
brave, true and faithful member, she would be
greatly serving the cause of her society. But
then there is the other type of woman.. ...ed-



176 { ~ 1,774 ' j V8
ucated on the modern lines and influenced by :

l

J e (0B sterh niofa ot 1ifs ‘udl thodbbk il arises : whom should they regard as their ideal in,
I

I

life? No doubt the life of our holy Prophet is:
the best guide for all Musalmang, male and fe-
male, yet we cannot deny the necessity of a fe-rf
male guide for women. The life of such aj
woman must be a complete exemplification of the
teachings of the Quran and the holy Prophet;.il
Such a woman, according to Igbal, is Fatima,
the daughter of our Prophet. Her character is
worthy of our respect in several ways......first,
because she was the daughter of the holy Pro-

| phet, secondly because she was the wife of Ali,
1] the lesser the number of such women, the more : ;
] : - ! ; the fourth Caliph of Islam, and lastly because
- fortunate is the *society. If every member of s 4 |
i { . ; . she was the mother of two great warriors of Islam,
i society fails to perform his duty, the whole or- o : : ;
i e ST ar At Sl A So if each of whom, in his own way, served the
1 (EREICOMOn WL 0, MLe SO el S OO v cause of Islaln ~_The eider, Hasan, gave up hls

| ‘woman begins to ignore her duty of being called B . . N cts te e b Nt g
Hi : ht of Cali hat Fiii f Yazid, tl
1) ’ mother and does not like to give birth to vight, of Laliphate In favour.o: Yasl - second

| ds, lest hi |
N lAven,, ' halb® part! foladln sooiaby.dh raomy. king of the Omayyads, lest his insistence_on hm

_"; . ; ; - right may lead to dlsmte ration of I 1: .
il ) Such a society cannot flourish. Gold and silver £ - & & clamic SO
Hl ciety. The second, Husain, the famous warrior!

it do not constitute the real strength of a society: A :
il LI el e b and martyr of Islam, gave up his life for the cause
| Lpantie onelgous, (oAt IYy WO R0MYe.s00n of Truth, The character of these boys clearly)

i borne by mothers that make a society strong. indicates the fine calibre of their mother: for it is

"‘;,-‘ 1: first bbject in life is to defeat the purpose of Na-
ild ture for which she was created and on which
! the life of a society depends viz., she hates be-
| aring any child, she does not like to suffer -
the pains of becoming a mother and thus de-
prives society of the precious contribution
which she would have otherwise made. She
does not care for modesty and virtue, the great
ornaments for women. She wants freedom and
licence. Such a woman is a curse to society:

But if Western culture cannot serve an example

| the mother who 1is mainly responsible fo
it for the women of the Ezst and especially of 4 S ¥
{

: : . moulding the character of her children.
Islamic society, then mnecessarily the question

}
ik
1
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: She was kind and benevolent to the poor,
,.:; always obedient to her husband’s wishes, She
- ocould easily get servants vet she did all her
household work by herself. She used to grind a
% ‘:hand-mﬂl at home and yet never neglected her
= religious duties. Such a woman is really worthy
¢« to be an ideal for all Muslim women...they should
w.... study her ennobling life and try to become as
¢ ., good wives and mothers as she was.*
,}_::_ We may close this discussion with a warning
to men and women alike about the dangerous
- 'i:onéequences of a slavish imitation of the West-
ern culture,
TR e i ) 20 o )k e o gd g g ) pels 50
e T RO Sheasts o) sl U135 5

o The present age is characterised by Wickéﬂnes_s and
superficialities ; its caravan is a destroyer of Faith.

1t is blind and thus unable to realize the existence of
God : only the mean are caught in its net.

e

* Iqgbal shows a great appreciation for her character
which is evident from the following lines.

waw (Rhas Olia e >N _’ U b opsy e a8 S,
& oyl 5) Sa L 0me e o A of

The law of Giod and the teaching of the Prophet for-
bid me.\\......

Otherwise I would have made a circuit round her
tomb and laid myself prostrate at it.




