
IIlBAr:$ 
PHILOSDPHY 

OF SOCiETY 
BY 

B~A. DAR 

lAIIH ORE 
I! 

, 

.;<.i: I !J 3 ~ 



• 

( I 

I 

• 



• 
• 

• 



~.------------------------------~--------

• INTRODUCTION. , 
Sir Mohammad Iqbal posseses a pre.eminent 

position to·day in Islamic Societ.~· e~pecially of 
India. He has a certain message to deliver. to 

the world at large. This message, lJe thinkA, is 
universal. He has also cl"iticized moelern culture 
in all its aspects, but he sympathises with what 
is good in it. His message is im portant for 
Muslims, since it is a true representation of those 
Islamic teachings which, he thinks, will be accept. 
ed by the world in the near future, directly or 
indirectly. These alone can bring true peace 
and prosperity to the miserable masses. 

The whole teachillg of Iqbal is expressed in 

the two books Asml'·i·J(hudi anel Ramuz.i-Beklmdi. 
The one is intended to guide the individual, while 
the other is intended to guide a nation or societ~·. 
The other books of Iqbal are to a great extent an 
elucidation of the teachings embodied in these 

two books. 
The main and most important thesis of his 

is of Khudi. By it he means self, or a more com" ) 
prehensive term, personality. It is the essence of 
the life of men, as well as of animals. An~' living 
being who forgets this sacred lesson is in real it.,· 
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<\ dead corpse. ThM this is so is psycoiogically 
b~rne out. As SOon as a child is borl1, he brings 
WJth hllllself an already built mental structnre 
which aCCOl'<iillg to the 'Vestern psycholoD"I'st . 

I:) S IS 
the sum·total of tendencies derived through 
heredIty namely, the tendencies of whole past 
generations and according to the Indians, it is the 
~Ulll total of tendencies of the past lives of the 
in lividual. I3 l1t as soon as he enters the world 
endowed with several senses, he begins to receive 
impressions of various kinds. As he progresses 
in yeard, so do his experiences multiply. These 
inc rea~ing experiences also leave behind upon 
the 'nind impressions which constitute what is 
caUed 'mental content', These two structural 
layers of alind cO(lstitute the personality, and it 
is on this unity that the life of any animate be. 
illg depends. Every individual has his own per. 
sonality quite peculiar to himself and different 
from others. The stronger this unity (Khudi) 
the more devolped is the pOS5essor of it in the 
Hca le of life. Iq bal illustrates this notion by a 
poe tical metar hor. 

~ ... r"~~ uJ,6 u..i?~ lit... ~ ..... rCs- · ..>,:i.. uil-• .r. d,"'j v~ 
! "'"'-nl.;' r~ J,s-._. v~j ~ =-J r=- v':"j j l ,,'" ..P~ 

Because tho earth is fi rmly baseel on self·existellce, 
'The captivo moon goes round it perpetually. 
'rhe baing of the Sun is stronger than that of the 

Earth: 

Therefore is the Earth betwitched by the sun's eyes. 
The conception of self to Iqbal is not 'an 

imllJutable soul·substance ... ancl unaffected by 
the passage of time.' It is liable to progress 
and decay and so he discusses the means by 
which it may devlop and the means by which it 
may decay. The first means for the devolpment 
of Kh1.di is by the cherishing of desires and ideals. 
An individual who has no ideal or aim in his life 
IS really dead. Pyschologically it is impoRsible 
for an ego to be without a mental event at any 
time. Whethel' awake or asleep he is busy with 
some eveut ... .it !Day be a feeling, a wiah or desire 
or it may be an action. For Iqbal this il-fold func
tion is essential for the Khttdi. A being must feel 
and tben must have some wish or "desire," This 
desiring is the very core of Khudi and if a man 
has high and noble deaires, his Khudi is also 
greater and stronger in proportion. But mere 
desiring is useless for a life as man's. So comes 
in the third factor, and that is striving for tha 
achieyement of these desires. Khucli is a source 
of life to an individllal, for it is a message o~ 
activity and labour. It. is in desire a~d in the 
endeavour for the acheiving of those desJres that 

li fe consists. 
=--1 ',)~r. ))} ) ~ ,I j...1 
• r!.1 .,)~t:i });i Cl"':: jl 

~-, ,~,~ ,.~l_~J,) J.>~ 
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Life is latent in seeking. 
Its origin is hidden in desires. 
'Ve live by forming ideals, we glow with the sun. 

beams of desire. 

The second element which strengthens 
Klindt is 'love'. Love is a sentiment which is a 
highly organized nnity of experience, It is a 
stage arrived at by very few individuals in their 
Ii ves. The preliminary stage of human life is 
instinctive and here there is neither the unity of 

the object nor the unity of the . impluses. As 
man progresses this stage disappears and pass. 

ing through several other stages he aaive.s at 
the highest stage of sentiment. Here we notice 
the highest ·kind of unity ever known iu human 
life. 

l'Vhen we develoPf the sentiment of love for 
any thing (because love must have some object) 
that sentiment, if it 1S stronger, will determine 
our whole life. If we love something mean and 

low we shall be degraded to the lowest level and 
if, on other hand, our love is fol' a noble 
thing, it should become a source of further de
volpment fo r us. That love will determine onr 
inclinations, 0111' prejudices, our future desires 
and future ambitions. The object of love there

fore, Iqbal thinks, must be a perfect . man, who 
will change our life for better. As an example 
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t f Rumi 
f h a loye he gives the ins ance a 

o suc t]'\ Shams f perfect sain 1 (e 
whose love or ~ t Rumi's life was 
of Tabriz was so lUtense tha . It of which 

.• core and as a lesu changed to the Vel) . ' f the 
h . t a book like Mc!til1lavi whICh IS one 0 

e WI0 e nr\.an Love for a 
best interpretations of the Q " I lent of 
perfect man is neceSSlUY for the deYQ,...p.1l 

~ 
lOmeli. '6'" 

I .) ~ , lj 6,) .:......),.j rJ. RJ ""- l.5' , r 
t ".,5 ,". ~ JL.~I ""J:S'~ jl It "";;." jl ,,} I.>~,' !" v I " , , "" I 

~ . ,', ~~ ~U(~ L~V 
J.,o ~ "p-I ;i <:.I) r-Y vI , 
Tha luminous point whose name is the sel~, ... 

. . ds the radiance of its beIng, From love plocee , ., 
And the devolpment of unknown POSS'~'llte s. 
'rransmute thy hanclfnll of Earth into Gold, 
Kiss the threshold of a Perfect Man., . the 

S h a Perfect Man for the Mushms IS 
uc ., Ito 

1 p. het and the :MusIims are en]OllleC 
ho Y lOP M r "we read 
I 1 . "N 0 body can be a true us 1m, 
, ove 11m. . d t 1 ve me more 
. H l'th "so Ion 0' as he oes no a , 
lU a acr, b • short 
than his "'ife, children and parents ... ;: .. m f 1: 

th any thing else in the world. Love a 
111 ore an . all the 

P It will serve to orgalllze the holy rop Ie . 1 
t" tendencies of Muslims to one .smg. e 

cona lve t f 11 w hlln 111 
object and that object will be a a a • 

]'f We would love an~ 
all the aspects of our 1 e. t he hated. 
th ing that he loved and hate all tha f the 
Snch a complete love we find in the person 0 

, \ 
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Mllslim saint Bayazid of Bistam who abstained 
from the lise of melons for the reason that 
he did not know the way how t.he Prophet 
used thi~ fruit. Such a co mplete subjugation to 
t he will of a Great Man is cltlled love. 

! ,l, u4'U j J r:- i(S<~ "uii.;;u, 

If you claim to be a lovor then be constant in devo. 
t ion to thy beloved. 

But the element which weakens Khttdi is 
<lskiug or to be under obligation to oth ers. To ask 
oLhers to do som ething is a sign of a mean nature 
and wou ld leltd t.o the negf1oLioll of self. Khltdi 
cannot bef1o l' e ven the smallest bount.y from 
oLhers. 

"All that is achieved without personal efforts come 
under asking. 'fhe son of a ri ch man who 
inhe"its his father's weath is an asker. So is 
ovory One who thinks the thonght of othors." 

Begging is really the dest ruction of the rest 
of menta l fL\Ilcl;ions. As an exltll1ple Iqbal quotes 
a u ·inciden t from the life of Caliph Umar who got 
down from his ca mel to take up the whip from the 
ground rather than ask anybody to give it to him , 
! J.}.sJ J r.!: "";.,. jI ).}.sJJ ,~ J1. ~ jl j .);'; .»)0-

Como clown yourself from tho camel like Umar. 
Bewar of asking from others. 

Th is teaching of Klm1.l is in contra.st to th J 
teaching of several old thinkers who preached th~ 
negation of self, which in the end culminated in 

> 
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,Pessimism. The Pessimi stic view of life is verY L 
largly responsible for the decay of a society and 
for a long tim e through the influence of mystic 
writers and poets this tendency prevailed in the 
I slamic Sodet.y. It was only very recently that 
the gospel of optimism was ]neached'. First of all 
it was set down as anti-moralistic yet it dev elop
ed and now Iqba l is the first advocate of it. Life, 
fol' him, is fu 11 of success and true happiness only 
if th e natural law (i .e., the law of the holy Quran) is 
followed. He preaches that man and the materi al 
world in which he lives are both things of great 
value and we should not live as to destroy them 
-only what is needed is to s tudy them. So he 
expounds the principle: "Know your self (Khudi)". 
The self posseses immensely great potentialities 
which can be realized only if we desire, desire 

)anel desire, and then particip'1te in active \\fe to 
ach eive those desires. Life is not 11 thing to be 
wasted but something to be caught by the 
forehead. 

I slam never taught pessimism. vVe h ave in 
everal places such optimistic utterences, as: 

" Be not dismayed, neither be ye grived; 
\ For ye will ovor.Come them if ye are believers." 
I (3 : 139.) 

This is what Iqbal wants to convey. 
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~ vlV I) y (\-I (l< ril.;. ",,"';1 ,ii1J jl .s ,,-' 
I))r.'!"" (l< cr..1 vl~ .Jlv I) )r';"" '.J.!.V ,j I) l j!.;' 

....... ~ ""u.c... ",,(so)...1 .... - rW ""I-i e-;; "';:;1.(2 

o Man I yon have gone to sleep due to the effect of 
poppy and call this world as mean. 

Rise and open your eyes and do not upbraid this 
world for its miseries. These miseries are 
meant to develop Muslim society and to bring 
out the hidden potenalities of the Mllslims. 

Iqbal wants to remove the age.long stupor 
of the Muslims which, he thinks, is due to the 
influence of Greek Philosophy on Islam. Islam is 

through and through anti·classical but this fact 
was realized very late in the Islamic WorId. The 
Persian culture also proved greatly destructive to 
the growth of I slam. Both these influences IqbaV 
regards as harmful and so the greater part of his 
teaching is a revolt against these cultures-both 
of which expounded pessimism, renunciation and 
negation of self. These ideas influenced 
mysticism and gave rise to a sect which 
taught things quite contrary to the Spil'it 
of Islam. Several Persian poets espacially Hafiz 
and Iraqi became the exponents of these ideas. 
The whole of the Diwan of Hafiz is full of sub. 
human moral teachings-viz. 

"Leave aside the world, drink wine and 
away yonI' time in inhuman pastimes." 

Whilel 
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h ts beside Hafiz No doubt several at er poe . 
learned the same lesson of sub-human morahty 

d .ed it to the world but Iqbal tak~s 
an conve) . . ovement for It 
Hafiz as a representative of thIS , m , Hshed 

h I ' on account of hiS po 
was throug 11m, h t the World 

' t ce throug ou language and accep au .. ut Oue 
of Islam, th~t thi8 teaching betCa~e ~~:l:xt'reme 
of the main ideas of these poe s L , .. 't lal This 
. f ' 'ty of the temporal to the Spill 1 . In enon , 

idea is not' truly Islamic. d.' t the Quran, is 
' I't accor lllg 0 , , "The ultimate ' ~ea I y, , in its temporal activity, 

spiritual and Its hfe consI:ts 'ties in the natural, mate· 
, The spirit finds Its .o~~~h~~' is secular is therefor he 

rial and the secular. f 't b' ng There IS ,"0 sue, 
sacred in the root 0 1 s 11 el Ail this immensit~ of 
thing as a ,profane wo~ (f'or self realization of the matter oonstltutes a scop 

~~~~;'~. the ~ld Sufi poets t~\llght h3 tred fO~ 
I bal on the other han 

this profane world, q , 1 "tual activity 
l'f f temporal anc spm 

teaches the leO 'd >7
a1na 

he expresses 
I the Jctwm LY' 

and labour. n ' th the Sufistic mode 
the same clissatisfaotion W] t' with the 
of life' ancl thought in his conversa lOn 

famous Hallaj: t' l '''I 1 .."..;,,: .1)1 ,"';j 
- U'; .)oil (.)oj' <;' ""'~ ..:J0)! J ," ~ ) 

<;' ""w "v)wl I o.J J ' " "'I I (J (..:,..lb. 
' ~ I ,,\..J.J _J) v)"] "-

. , II J.-d· t 
• ~ .... J ..... '-" ~'1~)1 U" 

! ""M o.J~j'6.!! 

* See Iqba.l's six Leciw'e s p, 217. 

I 

I 
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Zinda R"d :-Does Ultimate Knowledge terminate 
In non-exlstenoe? Does life oonsist in death? 

Halla} :-The -mystios (who preaoh these ideas) are 
intoxioated due' t~ the laok, of knowledge. Non. 
eXlstenoe or death IS l't'ally Ignoranoe of nltimate knowledge. 

In his zeal for the affirmation of self, Iq bal 
does not even agree to the famous Sufi idea that 
the end of man's evolution is to 'merge his self ill 
that of God's. 
ul~~ ,j 1) -' j ~~ .!J J; 
! J))j J=r. 0. J J.~~ li J~A , , 

au may oome into oontact with God so muoh 
that He may see you and you may seo Him. 

Yet you must keep your-self' strong in His' presenoe 
and be not oarried away in the ooean of His light*. 

u i '} c)l.i.. J~ 01;' l! \Juj"

...r))..a~ )I.>jl )~( r (&\A o)""! 

• J ~ ! ( . 

To Iq bal this Khudi is a sour.ce of life not 
only to the individual but also for the society. 
Kh'.ldi in relation to an individual means the real. 
ization of potentialities of the self which will 
lead to activity and labol1r. ' But in relation to 
society this Khudi means preservation of the past 
history and past tradition s, In the A STm··i· 
Khucli Iqbal illustrates it iu a conversation be 

• " Physioally as well as spiritually man.is a self-oontain_ 
ed centre, but he is not yet a complete individual. 
The greater his distance from God, the less his 
individuality. He who Oomes nearest to God is the 
oompletest person, Not that he -is finally abs01'bed 'in 
God. On the contray. he abs01'bs Go{f into himsell:" 
P. XIX . • Introduotion to AS1'm·-i-khlldi. (English translation.) 

-
11 

tween a saint 
Shaikh advise~: 

and a Brahman to whom the 

l :, \'" - ;~ ).: ) I:;' !-! \Jl,! j l -I"t.: 0,/ ,.:: )!j r-"'" -) I • 

",j" l!i ~;!" " ,,' <:JY' ," rt - • ~ ( --'~; )1.> ",-";(,01 <--J 

I do not bid thee abandon thine idols, 

h f "z 11 Thou art an unbeliever then be wort yo unnar. 
o inhe6tor of ancient oulture 
T ' • tllY baok on the path thy fathers trod. urn nOli 

So the ](hudi of a nation is the respe~t for old 
traditions .... not only verbal but practICal res-

t which would be apparent in every aspect of 
r::ir life. He preaches to the Muslim~ to return 
to the Arabic Islam of thirteen centunes old and 
in this respect he resembles Rousseau. At the 
time when Roussean delivered his message to the 

ld the Eu ropean culture had become so wor , f b . 
I · t d and superficial that instead 0 elllg camp loa e . 't' I 

E I t the people it had become POSI Ive y 
nse u 0 " . ht not-
h f I Rousseau with his clear 1ll81g . 

arm u . . th fi determl-d 't nel began to oppose It wi a rm 
e I a d by 

. Wh t he taught may be expresse natIOn. a . h ld 
th hrase: 'Return to Nature'. By thIS, we s ou 

e P b' a return to t th O I' he Illeant utter bar al'lsm, no Ill, be 
the wild nature of men of thousands ~f yea:: ; 
f . b ·t he did not mean the leavlllg a81 e 0 
ore , y I h ' h the in(lreasing intellect 

all the advantages W IC t d to em 
has rendered to man. He only wan e -
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phasize the advantages of the simple life such aR 
characterised the older peOI)le HI's . . . luessaO'e 'vas 
m~lllly of simplicity, equality and justice. "Iqbal, 
too, has been brought up at a time which notice;; 
the supremacy of the Western cult,ul'e in the we~t 
and the cast alike. This culture is superficia l 
and complicated aud most of all, is characteriz. 
ed by the anti-religious spirit. Iqbal preach os to 
~he world 'Return to Nature' and for h illl nature 
IS the holy Quran. He wants the people to re
turn to h t· t w a 1A aught by the Quran and the 
Prophet of Arahia in their true form. He there
fore advises the reader to study the past hi story 
of Islam . . The preservation of the past histo lT 
and culture is the necessary step which a societ~ 
must take before it can claim to pl'ogres8 in the 
world. 

For this reason Iqbal raises his voice aO'ainst 
the rising tide of the Western culture. H~ ha 
critioised the Persian and Greek cultures, n: 
doubt, but his criticism of Western culture is the , 
s~roDgest because it is the living and its rising 
.tlde, it is feared, may over-throw the past culture~ 
once for all. So he analyses it and shows its dis
advantages to the people in general and to the 
Muslims in particular. . 

The first and the foremost element in the 
present day Western culture is the dominance of 

Reason. Reason for them is the standard of 
truth and error' what is not proved by' reason is , , 
fa,lse and unt;·ut\l. Iqbal , though a philos?phel'. 
does not admit. the supremacy of reason at all. He 
had for his support the wnole history of philosoph~' 
silica its begining with 'I'hales up to the present 
moment. Kant's.'Critiqne of Pure reason' .olear: \. 
ly established once for all that attempts oIthe 
ltationalists have been futile and that rea~on so
lely is unable to Bolve the most important pro· 
blem of the Universe ..... ".what is God, what is' 
the material world and how they are related 
w~th each other. Iqbal, therefol'E\, takes h elp 
from the other method. which he c!llis j<'aith or 
I~tuiti~n" , 'l;his howev.er, does not, mean the 
abandance of reason at all. 'fo him , . rea.son• 
tl\0ugh inferior to Intuition, is yet. or~anicall.y re
lated to it. He 'Vants to,.apply both SlllCe nOI~her 
is re~son ' sufficient nor int~ition, ill .guiding man 
in the solution of the problem~ of life. Hero 

, w~ U:otice the' difference of Iqbal from Bergson 
vh~ rejects reason as total,ly incompetent. In 
lis Jdwaid Name he contrasts both reason and 
l~tuition (lovel through the mouth of ' the late 

'llrl~ish Mini~ter, Said HaJim Pasha, 
_ Ul~ jl, ~ I, 0,)4",:. ' d~~ jl_ ,j,!.j I; o,)4.!i 
. l..1 r='J ,I.j jl ~ )~ ,-,"U.s. ~ ~~/ ~ jl Jr..i 
I .lj.~j ,)r.j II IJ ~ ,.i!/!.~ rIle Jiii , j~ 
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Th~ Wosterns are confined to Intellect while the 
Easterners do not go beyond Love . 

But Intellect Comes to perceive of G d I 

r
th"OI\gh love and lo!,e, in its turn, is without O~~l~ 
ounuatlOn w,thout Intellect. 

Ris~ (0 men of ne\~ generation) ! and create '~ ~,;W 
wodd through a mature of love and intellect 

. He is di~satisfied not unly with re~son 
aloll~ but with love alone also. The best way is 
to mIx the two. 

One of the maio prodnctioos of the moder 
wo 'Id' h . n 

I . IS t e Idea of Nationalism which has 
attll.lIled grell.t CUrt'ency in th h I . . e woe world. 
NatLOnaitslll Illeams love for a limited f ~ <Hea 0 the 
Etrth . . An [u :liol.ll ought to love Indl"" ,1 E . "J., a,o ...... an 

gyptlan, 8'l',Vpt an I so on. But When t -' 
tl we S IlttV 

Ie gel~ ~rctl' gr ) wtli of hu ,n til social relationshi~, 
we notlca t1lat thi,; ir!e<tl is very nll.l'l·JW in its 

sC3pe. [n the tlrst stases the social relat.ionship of 
man was confiner! only to the members of a single 
household anu then to the clan. In these 
stacres " . " . . ,"' , man was 'the centre of social relation-
sllJp. Nobo.ly lived in any special area, but 
people w~ndeL'ed here and there a's nomads. So 
necessarJ Iy this change of place could not make 
any "place" the centre of their social life. But 
later When men settled down in fixed places th~se 
became centres for their social rei atioos. In 

-
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Its first phases, this centre was a 'city ' 01' the 
village, where the group or society lived, as for 
example the life of old· Greeks arid Arabs. ' 
Later on it devoloped 'into country-and continent
centres. Nationalism Is a production of this 

stage. These sta.ges that we have seen so far are 
devolopments one to the other, till we reach the ' 
relatively higher stage when men began to regard" 
countries and contineot.s as bases for raoial ' 
differentiation. Thongh this ideal was . more " 
comprehensive than the previous st\J.ges 'it was 
stili not the highest. It was a limited conception, ', 
with which on!' present age is struggling. There 
is the last stage of socia.l relationship and that is' 
the most comprehensive of all-viz., the relation-' 
ship of Humanity. This is not limited by any ; 
geographioal boundaries nor affected by any " 
l'a.dalor national limitation. All the rest except 
this last are relative and therefore not acoording 
to the law of nature. It is this social relation 
which should bind us together as one and in its 
presence all other ~ivisions appear as shadows, 
unnatural and therefore oot only useless but 
positively harmful!. So long as man was not 
advanced, previous stages satisfied him, but with ' 
the expansion of knowledge they gave plaCE> to 
higber ideas. So also tbis stage of nationalism 

-
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must yield to thp yet hi 11 tb g Jer ~tacye d h 
• e s tage of humAnity, '0 , an t at i. 

. At the ad"ent of I sla m' tl 
the Christian Era Arab ' 111 Ie 6th cepturl' of . 
of Cianism and th'is na ~a \V~ds still at the : sta~El ' 
f 

now J eal w 'h 
o. groat frictions amo as u e, ca~l~~ . 

. ng severa I c J D nu~ht they did noth' b .' ans. !lJ:~nd 
I 

. mg ut fiO"ht t f . 
8:). ,e of humanity b t' t '" -110 . or . the 

. II \> kee th .' 
one clan over oth p e prestige ot , 
t llO ugh hi.ghly civ'J' edrs. The Roman Empit'e " 

• J 1ze at the t· . . , 
IItage where R . . 1me, was yet a.t a 

oman CI t1zensh' 
the higheRt merit fo 1p ,yas regarde(l as 

. r a man T I ' 
these s taooes of R . . s am surpase~ all 

T
. " ace, Connt· , C . " 
(lugue which. r .~ , olo1jlr and 

d
. we1e unuatural st d " ' ., 
lfference of me~ and . an ards fRr the were set up f th 'I

f 

ra.ry needs of humanity . . It or e .. t.~mpo· . 
pl:~aches the unity of l~la L.' goes forward ., an.,d 
v~rse of the Quran: n dud as we read tn a 

«0 .. 
man! we created you of a . 

" then divided yOU int male a l\c1 female lind 
~Fffuad you '!h several r~,:ts and clans . and 
, 1 ranees were mean b lO~l S.. But all these 

frf?m another. As for tt; tOt d'd,tll1guish One clan 
oman e s an ard of . I I S. ooncerned th I snpel'lorty ' 
separate divisions bu' . at (oes not depend on' 
man. He is the noblestt °hl t he practical life of) 

W 0 IS t hA mo~t virtuous' 

The holy Prophet also a ~XLIX: l3,}, . 
ul-vida' declared," No t th: tUlle of Hajjat
Persian nor can a P .Arab IS superior to a 
't ny erslan clain I 
1 Y Over an Arab tI 1 a ny ' superior· 

._ •.• " IPY IJ,re all sons of Ado " . . <-"m. 

:. I~~· 17 
In short' Islam became a super·nationality 

which extinguished nationalism ill the body of 
I;lam.' Isla.m teaches that we shollld not binll 

ourselves to any part of the world; all Muslims 
are brothers and they form a fraternity. An 
Algerian . Musalman ought t o feel for the 
Chinese a,nd the Inci.ian Muslims should sympathise 
with the Americans. Country, race, tongue and 
colour. cannot prevent Muslims from identifying 
themselves in one society. It is the most universal 
message of Islam which Iqbal wants to t each to 
the ywrld once more. Non.?lluslim" c,~ l1 it Pan· 
islamism but it is nothing else than Islam in its 

real shape. 

Our heart is not ot I udia, 'rurkey and Syria; 
Our common birth. place is nothing but I slam. 

N ationaiism, based as it is on a love for a. 
limited area of the Earth, in it~ first stages 

may be useful for a country but it proves ver.\" 
h armflll to the rest of humanity" at a later stage. 

The history of Europe is a clear proof of the evil 
chal:acter of tbis ideal. In its first stage, we 
notice England and France opposing monarchies, 

America declining to accept English supre· 
macy, Greece and the Bulkan peninsula protes-

I 
, 
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ting against the Turks. Every society of Europe 

limited itself within special geographical limit 
and bllilt within that limit its own nation 
But to what this ' apparently good ideal lead t~ 
has been witnessed by the whole WOrld. Nation
alism is really the root of all evil to mankind. 
'l'he modern wodel has, however, begun to 
realize its narrowness and evil character. Seve
ral Western writers are criticising it and a 
reaction against it has appeared. Socialism and 
Oommunism, the representatives of reaction, are 
determined to change the present state of affairs 
in Europe. It was under this strees that the 
west began to consider the scheme of Inter
nationalism like the League of Nations, but even 
this is nothing more than a collection of different 
nations with their different purposes opposed to 
each other. 'It started at a clIsadvantage, for it 
adm its the pr inciples of aggressive nationalism 
aud imperia.lism.' No doubt the League has done 
SOme useful work but with regard to the aim with 

which it Was convened, viz., the preservation of 
peace in the world, it has proved itself almost 
pOwerless. In the war between Ohina and 
Japan, the League bas been proved to be nothing 
more than a nonentity. In spite of the Lea.gue 

• 

of the KelJog Pact, and several other treaties o~ 
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the same nature Japan is bent upon occupying 
~f anchuria-becau"e on t.he one hand, she knows 
full well the helplessness of the League and on 
other hand beca,use she is swayed by the selfish
ness due to the preva,lence .of the ideal -of nation
alism. True internationalism means no nation
"lism-it wauts to ma,ke ·humanity to be one 
na,tion as iR taught by Islani. The very distincti~n 
of nationality must, be abolished if true equah~y 

and liberty is to be acheived. So Iqbal labels It 
. 'j ,:; ._iii, '>;". ~oiJ J'.s i;I"'; ..f.!:i vi)I if c!...o.~J J" f-' Jrr. . .J 

v..iJ rj,;.l-

I do no kown more than this .that Ja few ~hroud
steelers have convened a society for the dlstrlbu. 
tion of graves among. themselves. 

The democratic system of the West also 
iloes not appeal to lq bal and he criticizes it in ~is 
OWll characteristic way. The democratic ideal m
voles equality: liberty and fraternity.* But'such an 
irleal is not, rather cannot be, fully operative. 

It must rsmftin a utopia uncler these circum
stances. Democratic 'government in several 
countries is nothhJg but a screen for the older 
sy"tems of autocracy or mona.rehy. . 

An argument that ,is bro.ugbt a.gams~ 
Domocracy is that it is the cult of mcompetence. 

"See C. Delisle Burns. Democracy, its defects and 
disadvantages p. 23. 



20 

I Most men are incompetent in largc issues of 
public policy; and if they are given puwer to 
choose the man who is to control the public 
policy, they choose the inco mpetent.' But tile 
g reatest argument against democracy is brought; 
by Fascism and Communism, both of which 
assert that the' common man does not, in fact, 
know what is good for him, and that in stitutions, 
resting on the assumption that he does know, 
are either fraudulent covers for an actual 
a utocracy 01' inevitaUy des tructive of the com. 
mon man's happiness. '1'he best thing is jnst to 
glance Over the current e,·ents of Europe. Every 
nation is Bnb·divided into several parties, 'hav. 
ing different and often opposite idea,1s and aspim. 
tions. The Western Padiament.s are nothing but 
arena for social contests, where sometime one 
party gains and sometime~ another-each trying 
to consolidate its own position without any CB re 
for the national welfare and thus corrupt the 

administration. We cannot cleny that n ifferences 
m ust appear even in the form of government 
advocated by Islam. But in such a government 
there will be no communists, no socialists no , 
republicans nor any monarchists. There will be 
only men of good will , all cherishing the same 

21 
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l ·ff 0 " them will jdeal aud aim. The (I erences am n", 
only be about the means for serving that ideaL' 

The democratic ideal ma y be as such the 

best, but considering bu nllm nature it is q.uite 
impossible. It may be practica bl e in a SOCIety, 
the members of which are free from all defects. 
Iq bal is of opiniou that man, by hi s very nature, 
mllst bend before power or strength -it· may be 
represented by a Caesar or an Alexander, or 
a t other time by a Hitler or a M ussolini. He ex· 
presses this idea in the convers<t tion between 
L enin and Kaiser Wilhelm. 

.. li Ii.< .ur ""'_ ~,! ~,_ ) .... ;1 "';1)6 \' ""-~ ,}'!) ,') ) 

, ul . 'I I·" , i .... ;1)) v l .... ;,I .... ,;. ); ~ .... t.. .... ~ \.:JI{) I.!J M ~'::") Jry... I 

"" ...... ","",.;1 ) .... l~ ,.,.1::,. J ... ..,.,zl! m";- ,JS 1!J) } I 

! ""_ ",f, .J ..,.,z l; i ,)_,;. jl ,I..>!,';' 4- J-r.:,z, j li .... ;l.,j 

Wbat are th,· blandishments of tb~ beloved? (~he~ 
are of nO importanee!) I IS III .the natur e 0 
the Brahman to fa11lll love WIth hIS Idols. 

He creates new gods at every moment for he is 
tirod of old. 

If the peo ple assume kingship, it makes no 
difference. 

The airs of Sbirin have always some customer-;-at 
one t imo it may be in the person of a. klllg like 
Khusru and at other times it may be 111 the form 
of a labourer hke Farhad (Kuhkan). 

The next problem discussed by Iqbal is that 
of ca.pitalism and socialism. As a Muslim he 
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cannot sympathise wi th the forlller at all . Islam 
is the oldest 11.nd greatest enemy of capit11.l islU 
aud for this very reason it stopped a ll those 

tendencies that might lead to it. The most 
important of these is the principle of 'Interest' 
which is stric tly forbidden by the Quran. 
No >;,uti.capita listic movement can consistent,ly 
maintain' its a i illS and objects and still uphold 
this principle. 'The first thing after the socia list 
l'e,qime in Russia,' therefore, 'was t.he a bolition 
of interest which is the essential element of 
capitalism.' Those perSOllS who think t hat 
inte rest ca u nLtke a Aoc ioty ri ch and strong are 
wrong in their jucigment. l'h61'e are two fallac i e~ 

in their argumen ts , first, t hat i llt~ l'est can be a 
SOurce of wealth neither for an individual nor fo r 
a aocier.y. l'his principle is based on the motto of 
self.interest, where.18 society rests on the princi
ple of some se lf-sfLCrifice on the par t of it.s mem
bers. These two principles canuot hold together. 
{f a rich man cannot sympathise with the poor 
members of his society and does not give them 
something to save their lives in time of need he 

• is really harmful for it. A society must be can. 
stituted ill such a way as to allow every member 
-whether rich or poor-to have an equal chance 

.l 
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of living. I slam. for this reason, forbid s interesL 
on the one hand and reckons almsgiving, on the 
other, as one of tho greatest sig ns of virtue. The 
institution of Zakat, if followed socially according 
to the principles of Islam, also a ims at t he same 
object. The second fallacy lies in the point that 
the wealth of a society lies not in money alone. 
A society composed of the richest persons ma~' 
not be the best one. The life of the J ews is a suffi
cient illustration of this point. A Imost all mem
bers of the Jewish community a rB rich yet as >;, 

social unit they have no exis ten ce at all. It is not 
l1l oney thflt mfLkes a socie ty strong; it is organi
zation, it is presence of strong and perfect indivi
duals that makes it snrpn ss otbers . 

Thi s should not, however, lead the reader to 
think that Islam looks upon money as worth
less. It h as its value which nobody can deny. 

The Quran calls it as the 'Bountry of God' 
(LXII: 10). Money itself is not an evil; it is its 
iII-usfLge which is evi l. 

The West with a ll t h e clfLims of equali ty. 
liberty and freedom has not been able to free 

men from the clutch es of the Capitalists. Present
day democracies are really ruled by them-they 
fLre kings in a ll departments of life. We may 
quote t he following words from a lecture: 

.. 

: 
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"The general impulse of Capitalism is quite 
contrary to the conception of I slamic Frater
nity. \Vby do socialism, communisim, etc., to
day threaten the whole structure of the capitalist 
form of society-an order of society which has 
had a bare century of existence? It is because 
the capitalist form of society is founded upon 
usuary and that is held to be reason why it is 
productive of much social evil and injustice.'" 

Iqbal in several of his books bewails the mise
ries of humanity which is snffering at the hands 
of the capitalist. 

yU ~ ~jl- )}~j' w) -=!,,;. ji r;ol,';' 

yl)';' jjt.l~ ~~ u~I"";' .~ J.. ti>.;o jl 

The capitalist extracts blood from the veins of 
the labourers. The farms of the peasants have 
come to ruin through these cruelties .. 

The MLlslims mnst sympathise with all the 
attemps that are made for the uplift of the 
working class. Socialism is the best for111 of snch 

a movement in the West, which had severa.\ 
resemblances with the Islamic ideal of society. 
Karl i\1arx whose book" Oapital " is looked upon 
as a Bible of the socialists, is, therefore, sty led by 
Iqbal as ",""W )j~ ..;.ct,.~ <:J~Y' ,I ...,...u that is, his heart iEl 
a Musalman but his mind is an unbeliever. Social· 
ism, however, as represented in Russia is a purely 

negative doctrine as yet, which preaches-" No 

• See lectures of M. Pickthall: ' The cause of Decline 
and Fall' (of Islam) . 
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Orown, No Oapital and No Religion." It is all.ied 
to Islam in its first two principles. The hlu~hms 
themselves destroyed the two great monarchIes of 

their time, viz., the Persian and tbe Roman but 
Jater on, unfortunately, they adopted the. same 
monarchical system of aiel. Soviet RUSSIa has 
revoltec[ against Oapital as well as the Crown. 
'rhey are no longer under the supremacy of Ozar 

1 h
ave destroyed the capitalist root and 

anC . . 

b 1 It I'S only in the third aspect that RUSSIan 
rancl. . 

1
. dl'ffel's from the Islamic socialism. The 

SOCla 19m 
former rejects religion as untrue while Is~am J8 

nothing but religion. For this reason, (tnz., the 

anti-religious spirit of socialism) I qbal ~xpresses 

1
. t' factl'on with it. In the Jall;ald Nama 

t1. C lS . .,a ] 8 

he says 

...rt-I ~;I~ r';;; ",,~t.....,.r. 
it - . J .) 1 ." 

....rn.:.:l.i J;lo. )~O~ J..l ~r.\,.j 

""_ J~ )"';1 ~u;... ~ ",,)';'1 lJ 
""w V' , yl )~" .) 1 ) C·· 

R . rsm has its basis on mn.terialism . . ..... . . 
;fll~~.~iigion of that atheist Prophet (Karl i\hrxJ 

depends on the equahty of the stomach, (I.e., 

matter). 
'fhe equality really depends upon heart and ~ot on 

clay. That is, true equality must be spmtual 
anel not matenal. 

Yet 1qbal is in sympathy with the Socialist pro-
gramme. In the address of Jamal-ud·Diu Afghani 
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to the Soviet Rl1ssia. Iqbal asks them to be 
careful of the step ",hich they have taken and not 
t o reyert to the old ordel·. They should go a step 

further and give up their opposition against reli
gion. Theil' revolt against religion is t'eallv are" 
volt against Christial~ity, with which the; wete 
f:1mili ar for centuries. Christianity which oriD'j. 
no.lly appeared as a monastic order, was tried by 
them. but it failed, just as it failed in the past t~ 
satisf, the Emperor Constantine of Rome. 
Thinking that all other religions are as ' illusory, 
as anti-social in character, as characterised 
by lack of guidance in religious affairs as 
Christianity, they revolted aga.inst religion as 
such. Islam is quite opposed to the spirit of 
Christianity. It is allied to the fundamental 
p l'inciples of socialispl and can adapt itself, quite 
contrary to Christianity, to all time. 

...... ~ jJ ~4j ).l ~u I.:Jt\'7'" ~ 

~ v-! II r"L,. ~ ...;.;tr.- ...J.!. 
! ..... - U") 1..5"'" "I~ ~h,) /1 ",r 

I / 

"';A~ L(t'1" ,j,. ~~ 1..5" "';J!)~ LI,~ ~~J ~ u~ 
Sever"l new worlds are hidden in its verses 
Out of these onl:v One ~orld is sufficient ~~~ .. ~~~ 

present age. Have It, If YOll have a knowing 
heart, 

-' 1>.1 ' II 

When one order beco~: ~ the QlU'a: supplies 
_e a new order to~~~e. ... . 

Thus the movement of Socialism has extrac· 
'ted from Iqbal complete sympathy, except as 
'regards its anti· religious side. Yet in spite of this 
,he sees in it the failure of ~tll other systems and 

'the futul'e success of the Islamic law in the 
world.. directly or it;directly., He asks the Russian 

Socialists to pass , from the negative aspect of 
t heir movement to the positive, without which 
'they can have no finn foundation; and that the 

positive basis for it is the holy Quran. For 
'Iq bal, religion is the basis of all-be it spiritual 
or be it material. Therefore he is against the 

Western notion of the separation of Church and 

State. 
"In Islam". he say" in one of his Lectures. "the 

spiritual and the temporal are not two distinct 
domains. and the nature of an act, however 
secular in its import. is . determined bv the 
Rttitude of mind with which the a!!,ent does it .. "" 
In blam it is a. same reality which appears as 
Church looked at from one point of view and 
State from another. It is !!ot true to say th~t 
Church .ad State are two sides of the same 
things, I slam is a. sinille unanalyzablo reality 
which is one or the other as your point of view 
varies .. ""This mistake arose out of the bifurca-

* See fO I' further disoussion of this subject Jawaid 
Nallla, P\!, 73-82, 
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tion of the unity of man into two distinct and 
separate realities. 'rhe truth, however, is that 
matter is spirit in space· time reference ...... . 

T he Turkish Nationalist assimilated the idea of 
the separation of Church and State from the 
history of European politioal ideas. Primitive 
Christianity was founded, not as a political or 
civil unit, but as a monastio order in a profane 
world havinf! nothing to do with the civil affairs 
and obeying t,he Ruman authority practically 
in all matters. The result of this was that when 
the State became Christian, State and Church 
confronted each other as distinct powers, with 
interminable boundry disputes between them. 
SUQh a thing could never happen in Islam; for 
I slam was from the very belZinning a civil society, 
having received from the Quran a set of simple 
legal principles which , carried. as experience 
subseq uently proved. groat potentialities of 
expansion and development by in terpretation." * 

,,!,~ u)J r~~ if.,~ ) JL< J.t;:; ~!,~ 1,).;;>- ,j;;>- jl J;~ U I) ~">! 

";1')'; "-)~ u.,l:.. I, )1 .s ~;l";; V"]~, ~",,~- l_~ 

v~~ J) c/- I,;)t~ ) I;)l~ 4- I.:JJ oJ~~ Jj , )~~ u",SL~~ ,~ r~ 
Since the west separates Body and Soul, his eyes 

also se parate Church and State. 

'The Church busies itself with the relig ious affairs 
aloue tor it has no thing to do with the State. 

'rhey employ diplomacy and tricks in the w'1rks 
of :';tate ... ". see a soulless body and a bodyle •• 
soul! 

In short, Iq bal represents the greatest revol t 
against Europe and her culture. He is well 
llonvillced that such a culture i~ based on false 

* See Iqbal's Lectures No. VI pp . :215-18. 
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grounds and is bOllud to de~troy itsdf as well 
as others; New culture which will be a message 
of life to the world at larg"e is hoped by him to 
a rise from the east and 'especially from t he 
bosom of Islam. He is a bring.er of this message 
to the dead people of Asia as well as of the we~t. ' 
The new culture will be built on the fi rm founda
tion of religion. 

After uescribing the t eaching of Iqbal, I 
may take Dote of an objection which is ofte l~ ' 
raised agaiust him, The objection is this: "No 
doubt the message of Iqbal is full of life to the 
I slamic society, yet he himself does not follow it. 
While preaching the message of. activity and 
labour, of self-asser tion and self- realization, he 
himself adopts a nllgative ideal." , 

Poetry is often regarded as a re -cre~tive a rt, 

and distinguished from philosophy, ethics an() 
religion on the one hand, and from the natural 
sciences on the other. But in the hi story of the 
worM there have been severil.) · poets whose 

works eannot be regarded as a 111ere recreation. 
'Such poets .have adopted poetry to couvery a 
certain message to t heir re aders. They are in 
this respect like prophets_ A prophet re-:leives 

inspil'ation from God and that he reveals to the 
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",arid. So is also a poet. He gets ,inspit'aliion" 
a.:,ud ,discloses the lu,essage to th~ ,wPrld. Both . 
tl~~ pl'?phet and tqe ,poet are onth~ satlJe leve!., 
But the difference between the two lies in the 
";ay in which they disclose t1;eir ~e~8age. "One , 
adopts poetry as his means and the other adopt~ 
action as the means. The prophet teaches his 

message to the people by actuall .v following it 
in his life <tnd the most periee t prophet is he who 
succeeds in carrying out hIs rn'essage iu full 
detail and whose message i~ the' mOst universal. 
The poet, on the other hand, 'adopts 'poetry 
through which he con'veys his message to the 

world and the most perfect poet ,is he who is 
able to comley, his message' in full detail through' 
the more difficult mediulIl of language and 
whose message is the ~ost universal. It was 
for these purposes that Iqbal selected Persia:n 
as his medium; ' iu Urdu his message would not 
b:1ve been conveyed in full or to the world 
abroad. He is a po~t and as 'such We ' cannot 
expect frOI11 h im the dutie~ of a P rophe-t. Both' 
these fuuctions are differeuD and it' would he' (). 
mistake on our part to merge the two. ' " 

But there 'is one ' more po int to be cleared; 
Some say · that his ' teaching is 'of ula importdltl'c'e 
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if he is ,not ' lI: prephet. ~,We can answer this 
ob jection very well bX bringing in the testimony 
of history. What 'does history say about 
R!l !lSBeiLu, Voltaite and Goetbe ,? ' The ,history 
of !i1rance and Germany oleal'ly, s-hoW' thaI; these 
pe'r:iou8 were the heralds of 'mOmllntous 'changes 
ill' 'the ir cOUlitrie~. This was ,done" ,however, 
not thr!lugh ' I1n active participabion , bwt lonly 
thro ugh the ir language which ,is the ,'means 
of poets, I lIlay close it with the, words of ,Ij, 

biogra.phet' of Goethe who says about' him: 

, ~ " 

• '0 ' 

The' only voices against him (Goet~e) wo~th count
ing were those raised on the score, ,of hIS want , 
of public sp iri t. He had none of the lUten"e hatred 
of wrong which made Swift exclaIm, 'Do nat ' 
the vi llians of ,mankind , make , your blood boil?' .. 
He had no expansive philanthrophy, no 
sympathy with self-sacrificing virtue or heroism. 
The ,enthusiasm of united Germany tor lUdepen
'dence when the Napoleonic grasp was beginniI)g 
to relax, rather annoyed than grlitifie~ ' him, The ' 
man of science or artist wraPl?ec. up 10 hIS .v0m~
tion must not be confounded With the ohamplOn of 
liberty. the mRrtyrs of -religion; or the large.heart
eq, high'·minded benefactol'll of manl.tlnd .' 

" . , 

I, 

,I ' ! ' 

: If • • 1 i • : .! , 1' ; I '" , ; . . 
: ,\ , • • J • " , ' I' " " . . 
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R,ELA.TION OF INDIVIDUA.LS 

AND SOCIETY. 

Ramuz.i·Bekliudi. deals wi th the life anti 
.principles of a society, The.life of a~. indi.vidual" 
lJeing gregariouB by nature, apart fro~ his fellow. 
creatures who influence him and ' 'a;'6 influenoed , , 
by him in return, is a mere a bstraction, To kl10w 
his relation with other members of .the circle in ' 
which he moves is as good a part of an indivi. 
dual's ideal of life as to know hi8 OWJ;l self, Islam . , ' 

as a religion, does not teach individ ualism of any 
kind. It emhasises in close accordance with the 
nature of man, t,he necesi;ity of soeiety, 'Vithout 
which it would be impossible for him to lead his 
life snccessfu lly. A II the religions functions of 
Islam, viz, prayers, Z{ll,r..t, Hajj etc" a re based on 
Bocial principles." 

--- --"---, 
'We read in the t raditions of the Holy Prophet tlmt 

If " man perfor.ms hl& p!,&yers at home !IJld not in 
the mosque, In company WIth other persons, ]1 is 
prayers are not accepted by God, In other words 
8uch a man has not understood the j me spirit of 
prayers. A mosque where prayers are offered is to 
be .. sort of Club-House for the Muslims where they 
meet five t Ime; a day. and thus become intimate 
WIth each others. SImilarly the institutions of Hajj 
1~lld fasting (in the month of Ramzan. are nothing 
If Dot performed accordlDg to Bocinl principles, 

l... • t 

(13 

"It, is a psychological truth", says ~qhal , "~h~~ 
'\s~ooio.tion ll1ultiplies the normf\l man s po~er] . 
~~t' ception, deepens his emotic,ns ~ ad dyna]~.1lses. ~f 
will to n, dogroe unknown to hUll III the . pnva,c). 
his individuality ........ . With Islam. tIllS soc~ahsa
tion of spil'itnal illuminatio~l thl:0,ugh assOA~n.o 

1'1\ el's (eto,,) is a special pOlllt ot mterest. s \I e 
Pas; fronl the daily congregatlOnal prayers, to tl:e 
~ll1\.ual oeremony round the centl'~l m<?sq1~e o~ Mecc~, 

'Lsily see how the Islam 10 1 n st,ltntLO.Jl 0 

~~l~hipe~l'a~lu[\nY enlarges the sphere of huma.n 
u.ssioiu.tion".* . 

Nobody can deny the remarkably pxt~nslve 
. !l h'cll SOCl·et'.- weilds lJlJon a.n Jllcllvl -In lIence WI.' 

dual's life. A man living apart f1'0111 society 
woulci h,we been quite a different being from 
what he is now.-;- All the the factors which go to 
make man rational <t.nd thlls place him abo,:e 
animals in' the process of evolution-vi.::., hlR 

intellectual. moral and religiolls capacitie~,-al'e 
all the productions of society, 'Without society, 

he had been rucie, wild and ba.rbarous. " 
.. It WOIll,1 seem probable ", sa~'s McDougall, 8tat, 

a al't from the intluence o~ 8oClet.y In,mon ( lng
t~e o\"tracters of its memLers, the behavlo\ll' o.f a~1 

Illel be "s "lHle as ruthlessly so ll- seeklJl~, 111en wo Ch , . ' tl 
as unrestrainecl by any moral oons~~l~l'atlons, as l.e 
bohaviour of most other malnmais .+ 

0!:lee page 1~7: Lecture HI. . 
'j"fhe holy Prophet calls a persons hying away [rem 

s~}C i()ty. a Satan and evil cloer. • 
~Seo McDougall' s "Enorgies of Men" chap. , [[ L 
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Thus we notice the importance of society 
which plays a great role in the life of an indivi

dual. It was for this very reason tha,t Islam 
denounced in very bitter terms all the tendencies 
that may lead to anti-social character of man's 
life. Suicide and renunciation of the world were 

practised everywhere in the world in pre-Islamic 
societies. The Greek philosophers known as 
Stoics and their later Roman disciples looked 
upon suicide as nothing immoral. To them life 
has no value and so long as man can go on with 
this burden, it is well; but when he thinks it 

becomes unbearable, he may put an end to it for 

thus nothing valuable is destroyed. It was the 

commonest practice of the Ohristians to ,renounce 
the worldly life. BLIt these practices are quite 
opposed to the true nature of man and so we 

possess the records of the hideous immoralities 
pel'petrated by monks and nuns under the garbe 

of religion. Had they adopted the true course 
required by nature, the world would not have 
witnessed at least these crimes. We notice the 
same anti-social tendencies in old India too. The 
division of life into four stages, made by Manu, 

no donbt does allow a man to lead a worldly life. 

Yet the stage of the Sunyasin was regarde.cLas 

" . 
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the most sacred of all. Later on, Buddba's 
extreme illsistence on life's darker aspect gave a 
fu rther 'im petus to this other-w'ordly tendency. 

The doctrines of Karma (allied to the later anti. 
islamic Sufistic idea of [(ismat) and Re·incarnation, 
according to which the crimes of this life keep a 
man entangled by way of punishment, in the 
cycles of rebirths, strengthened this tendency 
still fnrther. Even tbe great Hindu reformer 
Samkaracarya interpreted the Bhag'lwad Gita in 

accordance with this spirit. It was only ,ery 
recently wben the East came in contact with the 
We,t, that the Hindu reformers began to shake 
off this age-long mistake. Tilak's commeutary 
on the Bhagawacl Gita is the first protest on the 
part of Hindus against tbe doctrine of the Renun
ciation of the wodd .. 

Islam, from the becrinninO' forb such 
idea. y e mic law a man is not a llowed 
to give np the lawful pleasLll'es of the world; he 

is positively prohibi~ to lead a stoic ~nd 

rigorous religious life. Religion, Islam teaches, 

is not something to be practised in forests and , 
lonely places far a way from the habitation of 
man· it is rather a mode of happy and peaceful ,--
living in the world. Renunciation would mean 
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that man is ungrateful to God for all sorts of 
things provided for him on the ea,rth. We read 
in the Holy Quran tImt every thing on 
the earth is created for man. but man il!l created 
80 that he may worship God and be thankful to 
Him. 

The following verses very clearly ~how the 
importance of social life for an individual. 
""'- J,. jl Jl..( I, ,I ,I> ,~ .... - ..... ~~, "",l..~ klJ 1; oJ; 

0);; ri' ..,..lb "",t_, ';~ Jr r( ~d~~ ,.>;1 U OJ; 

=-- jJt,. ~ J;i.;;;j J;.i,' ""'- J,a< """tii,. jl l.iJ oj 
...... ...r.>j)o,( t;.,;;j bM>~ r" 

For a~ individual,. it is a blessing to be a member of 
somety; Ius abIllttes become perfect only thronO'h 
it. ~ 

When an indi'l1idnal identifi es him~alf with society 
he who was flrst a drop, expands into 1\11 ocean. 

An indi'l1idnal alone is guite nllware of the ideals <>nd 
so his forces are all scattered. 

It is ,?nl~ society whioh m",),os him aware of 
orgmllSatlOll. 

But the reader may ask what is society, and 
how is it constituted? Society is not a mere 
assemblage of persons, each striving for his own 
end. Society is rathel' a, coherent whole, disting. 
uishable from a crowd, which is an incoherent 
one just as science being an organised lwowledge 
is different from common sense which is a mere 

/ 
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collection of contradiotions. There is a, single law 
which governs the life of all men and it is this 
universa,l law which makes a society of an 
inharmonions people. The more is this law 
observed, the sronger is the society. We notice 

several societies in the world. There is the one, 
oalled the 'lnc!i,m Philosophical Congress'. It 
15 oomposed of members whose single aim 
is to propa,gate the le<1.rning of philosopby in 

India. One member of this society is a, native 
of Benga,l while the other is a,n inhabitant of the 
Puujab. One belongs to a sphere of life quite 
different from the sphere of life of a,nother. But, 
in spite of all these differences which an obsever 
llH~~' notice in the multitude assembled under the 
title of 'Philosophical Congress' one thing will be 
('ammon in all-that philosophy must progress 
"omehow or other. It is this idea, this single 
aim which binds them all to form a coherent 
whole. In the \'Vest also, we notice several 
societies each with a different object in view and 
it is this object whieh unifies its members into 
one string. But when we come to study the sort 
of society which Isla,m prea,ches a,nd which Iqbal 

wants to exponnd in his Ramtlz· i·bekhttdi, we finel it 
to be quite different in its ideal from any other 
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society in the world. The aim which the Islamic 
Society has ill view is llot the propagation of learn
ing-, or the preservation of peace or the considera
tion of means for the the increase of wealth, 
power or fame; but something above all these .. 
something hig her and nobler in quality and to 
which all these aims may be subordinated. It is 
the pl'opa,qation of true j'eZi,qion in the wOl'ld* It is 
this ideal which unites all its members. This id~al 
is the most universal and includes within it all 
other ideals which can be useful for a group of 

people-this is. in short, the fountain head of all 
benefits. In this law lies the peculiarity of Islam. 

But what do we mean by religion? The part:cular 
form of religion which we call Islam is cla.imed 
to have been revealed from God in the f01'111 of 
AI·Quran to the holy prophet Muhamml>d (peace 
on him). "Ve, however, read in the Quran that be
fore him several thousands of prophets came into 

the world at diffeIent times and to different places. 
All these prophets delivered the message of God 
to the people to which they were sent. This 
message was not different in quality from the 
message of Islam delivered by the holy Muham
mad. The difference is only of quantity. The 

* See also Chap. VII of this ~k.-,.I--

5ll 

earlier prophets preached only bits-:mly so much 
as was needed at the time of revelation. But 
t he QUl'an which is the last revelati on of God 
and which incorporates in itself all that was pre
ached by the earlier prophets"', claims to be final 
in the respect that it contains all t.hat is needed 
and will be needed in future for all generations 
of [,Il countries.i' The whole Quran is the law of 

I God which is true and eternal. It is this jaw which 
binds all members of the Islamic Society into 
one unified whole. 

",'-!.j ",lol_", ..... ~J,;.. ..... '" )J ,{ 

If you want to be a Mu salman, you cannot but 
fo llow t he Quran, (the law of the Islamio 
Society). 

Next to the Qtuan comes the prophet. Who 
i~ a prophet and what are his fllnctiom? Accord-

... '1'he belief in earlier prophets and their message 
is as essential for the Muslims as the belief in 
the holy Muhammad and the Quran. 

" Say (Muslims!): We beliove in All!,h and that which 
is revealed unto us and that wlllch was revealed 
unto Abraham and Ishmael, and Issac, and 
J aco b, and the tribe and that which Moses and 
.Tesus received, and that which the Prophets 
received from their Lord. We '/1/ake 110 distinc
tion betlceen any of/hem'' (ii : 136). 

.,. For the claim of I slam to be the final religion of 
God see thi s book pp. {; 3 
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ing to Islam a prophet is a hum am being'" selected 
hy God not as result of his Own labours but mere-
ly by His grace. He is commissioned to deliver, in 
deta.il and without any intervention of his own, 

the message of God revealed to him. Thus the 
holy prophet Muhammad preached what wag 
rcvealed to him-viz., the Quran. The prophet is 
req uired not to preach and lead his life like 
orators 'who speak like angels but live like 

men'. He is, and tllis £8 the aim of tile pl'opllet, to II 
lead hi~ life according to what he peaches. Hi~ 
life, in other words, should be a pet'fect exemplifi. 
cation of his messa.ge. This is the difference which 
\Va notice between it poet and a prophet. 1'he 
true poet is he who preaches what he gets 
through iuspiration. But we cannot expect from 
,him practical application of his teaching also. A 

prophet, on the other har:cl, preaches and at the 
~ame time leads his life according to the facts 
'which he preaches to be true aurl eternal. Thus 

* "Say (unto them 0 Mul;ammad!): I am only a 
mortal like you". (XLI: 6). Again, "Say 
(O,Muhammad!): I say not unto you that I 
possess the treasures of Allah, nor that I have 
the knowledge of Unseen, and say not unto you: 
Lo! I am an angel. I follow only that which 
is inspired in me" (VI: 50) 
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the life of the holy Muhammad is a true represeuta
tion of what is con,tainecl in the Quran and as the 
Ouran is the final law of God so the holy Muham, 
" mad is the final prophet of God, ' 

Thus we see that for a society, we need beside 
a single Jaw (viz., the Quran), a prophet also who 
may illustrate that law. Without the prophet the 
law is useless and would be to a great extent, 
i111oracticable. The law is a mere form and the 
pr~phet supplies contents to it. It is one of the 
characteristics of the Quran that it takes up 
only general rules. It asserts that belieyers 
should say prayers. But the question how to 
pray is unanswerable from the Quran, It is the 
cJut~, of the prophet to supply that. The exact time 
when prayers are to be offered is also fixed by hIm. 
The Quran says that all men a re equalm theil' 
status, that we ~hould deal with our fellow· bemgs 

, I "'1' th kincJnp.ss All these rules are and amma s " ' . 
mere formal which would not have appealed t,o 
hits followers without beiug supported by hIS 
",ctual examples. His life abounds in ac~ions 
which illustrate how he treated his companions, 

h he treated his wives and how he dealt with 
ow h l' 

his friends and enemies. It is throug liS 

practical examples that a sociely is kept stand; 
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ing on a strong basis and its members connected 
with each others by ties irremovable. 

Iq bal describes in the folio winO" verses the 
influence which a prophet wields on: Bociety. 

~! r,oCl~Jb j I..!/(jJn·:W ~i~l~ 

c4L.o,- I) rl.L.o <,.... v!) oJC1.;", 

"," ( A "'I ' I' I", . ...,.,..... .....s \.fJ ~ r!~) ~::. 

He creates a new 
things) ....... .. 

......... .J,.i! I",!, JIO; jl.}.il ,jli 

"'1,)- J,t. d)... )1 ....... ; jl 

c41J':!. ",.J I) vI!.)< J,ii< 
oJC1.! u~ ~I<"'A ....J.'. L,- I; 

point of view (to look at 

The whole society becomes energetic through his 
force and revolutionizes the whole world. 

He gives .a new dress to the naked "Intellect" and 
makes It rIch. 

He carries them towards It single aim and binds 
them to a single law (i. e., makes them follow that 
law.) 

We shall now proceed to discuss in the next 

two chapters, the two strong pillars on which the 
Islamic Society is built. 

III. 

PILLARS 

01<' THE ISLAMIC SOCIETY. 

The first pillar is Tatthid or the unitarian 
conception of God. God is a perfect individual 
quite distinct and separate !rom any other being. 
That God exists is admitted by all religions but 

What is pecttlial' to Islam is its absolute monothe' 
istic conception. It recognises no stage 
intermediating between God and Man-such as 
saints, prophets, or priests. A man can invoke 
God at any time he likes and in whatever position 
he may be. He needs no intervener. His is a 
condition quite different from that of the earthly 
monar'cbs who being mortal are endowed with a 
limited insight. God is all·seeing and all· 
powerful and as such can hear and know the 
most secret of ideas in the heart of men. 

Religion, like most of the things, has evolvei 
though several preliminary stages. Its first 
stage was animism. "Animism is not, indeed , 
itself a religion; it is rather a primitive kind of 
philosophy which provides the intellectual form 
for the interpretation alike of Man and of 
Nature". Most of the Vedic hymns belong to 
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this stage. All things that surrounded men were 
looked upon as active powers, endowed with a 
l ife similar to that of man. This belief in 
animisl11--the belief, namely, that there is 

sOllle a~tive force, some being ill the clouds, 
st,us, rivers, tr'les, etc., led to the deification of 
these things 'Lild by and by they bec<Lme the 
objects of human worship. This was the stage 
of polytheism. In the ancient Greece and Inelia, 
this stage is clearly noticeable. In Greece, 
Xenophanes, the first of the Eleatic school, 
was a lso the first to revolt against the belief in ,t 

multitucle of goels. To him <L c,)llectioll aT godti 
was quite inconceivable: he, therefore, asserted 
that there can be only one perfect God. But he 
identified his God with the materi,i,l worlel <L!ld so 
cannot be called it true monotbebt·--yet he 

aved the ground' for his successors. To Plato , 
here was only one Spiritual Ultimate Reality, the 
vorld of Ideas. 'l'his monism, however, later on , 
uring the development of his system, changed into 
ualislll; for being unable to explain the 1Iniverse 
y means of this ultimate reality, he was forced 
o bring in the worid of non· being or matter. 

Aristotle started with the set purpose of Overcom. 
ng this platonic dualism, yet he did not succeed 
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in this. On the one hand is God and on the other, 
matter, both of which are eternal. Thus neither 
Plato nor Aristotle can be regarded as true 
monotheists. The same is the case with the 
Aryan l'eligion. Though several writers of the 
Pl'~S911t age have endeavoured ' to show certain 
monotheistic tendencies implied in the Iiigyeda, 
yet the practice of a great majority of Hindus for 
centuries has been purely polytheistic. RE:formers 
like Samltaracarya, who was himself a monist 
no doubt, sawall these anti.monistic practies 
and remained silent; thinking that truth woulll 

ultimately appear itseH. But it was a gross 
mistake on his part and as Prof: Radhakrishnan 
\:Joints out,'" he was responsible to a great 
extent for all the idolatory known and practised 
by the Hindus. Zoroastrianism, however, put forth 
a sharp dualism. 'l'he prOblem of Eyilled the zoro· 
astri<1n thillkers to a conception of two gods ruling 

one Universe. The first was the god of Good 
who was called Ahura Mazda; the other was the 
gorl of Evil, called Ahriman.)· Thus we see that 

" See his essay on Islam in his book "Heart of 
Hindustan". 

.L 'rhe Quran says: If there have beqn therein 
I Gods besides Allah, ,th,en verily both 'tbe heaven 

and earth) had been ihsorde'red. (21:·22). 
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neither the Greeks, nor 
Persians were able to reach 

istic conception of God. 

the Indians nor the 

the pure monothe· 

Historians, however, have usually recorded 
oilly three monotheistic religion.s--J udaisl11, 
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to loo\; upon this doctrine asinc':Jllsistent with the 
nnity of God, emphasised in their Scriptures.* 

They regard him not as an inca1'l1ate God, but a~ 
ft perfect man who taught the t rue doctrine of 

God. 

Christianity and Islam. The following extract The honour of preaching pure mOllotheism 

from the Elleylllpaedia Brittannica (article t herefore , falls only to Islam which revolter[ 

"Religion") should clear the position of the a.gainst all t he ,)'ati'monotheistic tendencies of 

fonner two. A II ~ ~ ~ j 't)·t h e r religions. The Quran declares in more 
liM- than one place this ftbso lute unity of God. We 

"'rhe monotheism of J udeism wes subject to .eriou, . 
qu~lification. Ao. excellent demonology admitted may quoto, here a few verses. 
ail kind ()f interfering causes in the field of A ~ _ ~ ., ---.J 

human life ................ Christianity has, ill like ~)(;---7 "Allah! There I.S n.o. (,ad save Him, the AliYe. 
manner in the conr,e of its long and eventful the Etornal" (n: 200) 
history, admitted nume'ous agencies 'within tbe "Say : He is Allah, the One! 
sphere ()f superhuman cau,ation. The Virgin, Allah, the oternally besought of all! 
the angehc hIerarchy, the Samts. havo received tho He begetteth not nor was begotten . . 
believers' homage. Theology might dr&w SlIbtl. And there is none comparable unto Him" (cxii) 
distinctions between different forms of devotion' 
but tried by the e6mparisDD of the anthropologi.; 
the monotheIsm of even the hlstoric.l Christianity 
cannot be strictly maintained." , 

The doctrine of the 'rrini ty is a lso anti· 

monotheistio. It is really a metaphysical 
doctrine which was somehow or other inoorporat· 

ed into the religion of Christianity. To regard 

Christ as t h e son of God'" is very much criticiz· 

by the Quran. Even some Christians have come 

• The Quran is va ry olear on this point: 

/ 

There is astory ahout the Prophet Abraham 

related by the QU1'an which runs as follow :-

.. 0 peoplo of the Scripture! Do not exaggernte in 
your religion nor u~ter augh!, conoerning Allah 
save tho truth. 'Ihe Nessmh, Jesus son of 
nIary, was only a messenger of Allah ............ So 
believe in Allah and His messt:ngel'S, and say not 
"'rhree"--Allah is only one God." (lV: 171) 
Again: "He (Christ) is nothing but 11 slave on 
whom ,Ve bestowed favour, and 'Ve mado him a 
pattern for the Children of I srael" (XLIII: 59). 

* See Encyclopaedia Blittannica: Article "Religion." 

I 

I 

; 

II 
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U(Remembel') when Abraham said unto his fathe,' 
A%l1r: 'rakest thou idols for gods? Lo! I see 
thee and thy folk in errol' manifest! 

'''rhus did he show Abraham the kigdom of the 
heaven and the earth that he might be of those 
possessing certa.inty: 

"'VluHl the night gt'OW clark upon him he beheld 
a star. He said: 'I'his is my Lord. Bnt wheli 
it set, he said: I love not things that set, 

HAnd when he saw t.he mo on npl'isingt he exclai m
ed: rl'his i s my Lord. But. 'when it set, he said: 
Unless my Lord guide me, I sm ely shall become 
one of the folk who are astray. 

"And when he sn:w the sun l1prising1 he cried: rrhis 
is my Lord! This is greater! Ahd when it set ho . 
exclaimed: 0 my people! Lo! I am free. from 
all that ye associate (with Him). 

"Lo! I have turned my face towards Iiim who 
created t ha. heave!1s and the ea,·th, as one by 
nature updght, and I arn no t of the iclolatol'sll 
(vi: 75·80) 

It was for this reason that the Muslims wag. 
ed great wars against all idoJatorous practices. 
Whereve r they went , whether to Persia or 
I ndia, China or Africlt, they tried to cut up 
ido l worship root and branch. Islam f0rbid s the 
worsh ip of saints , angels, ginn. or idols. The 

on!yargument that can be put forth for idolat
ory is that the "idols" are l'eally symbols of 
God. SL1cb a doctdne is appa.rently useless in 

th e case of advanced people and fol' those of 
com mon a nd low intellect, it is dangerou s 

for it is lia ble to lead to sti ll lower and vamer 

III practices. Ncr can the point that the idolS 
sal'Ve to c~ntralize the attention of the devotees 
hold its grolnd. '1'0 have as many idols 01' 

centres as there are individuals would disorO'<lll-
'" ize a society. All the members of a society 

must direct their attention, in prayers, to one 
centre and such a · one is provided by lslam 
-viz., the Kaaba*. To take thousands of idol. 
for a centre is really -to have no centre at all. 
For manto bow his head before an idol h ewn 
out of a s.tone by his own hands is the most ridi· 
culoLis idea. i-

To worship idols or ·to create other objeet" 
(such as graves of holy saints, trees, stars etc.) 
for this purpose. is called Shirk J)::. wi.ich t~chni· 

cally interpreted means "assigning pMtnerd or 

associates to God in His government of the 
Universe." This idea is opposed to Tauhid and 

..!herefore adversely cl'it\~d b)' the Quran.: 

"Soe for a detail~liscnssion of this sllbject 
Chapter VIII 

-i' 'l'he Qlll'an denounces i~\ol-worship by giving 
the following reason: If ya pray unto them 
that heal' not your prayers, .. nd if they heard 
they could not grant it you""""." (xxx: 14) 

~ "Say: Have ye -senn your partner gods to whom 
ye pray beside Allah ? Show me wha~ they' creat· 
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T:tnhid has two a spects: (1) positive and (2) 
negative. The.positive aspect was pointed ont 
and e mphasized by all pre-I s lamic rolig ions. 
Every rel igion starts with the assumption that 
God is one_ But such an abstract and indefiuite 
notion of unity of God was not able to estd,blish 
clearly in the mind of. people the r elationship 
between Goel and Mall. Necessarily, wi t hin a 
short period after the death of a prophet or a 
reformer, his followers were led into paths quite 
,~ntagonistic to this fundamental notion. It W 'L8 

due to the Jack of exact definition of Tauhid 
t ha t pre-Islamic societies were led Lo the wor .. hip 
of idols and to the deifiMtion of saints. 'I.'he 

symbolism )vhich was adopted for the represent
tation of God and His attributes and His re
lation to man, by and by, came to be looked 
upon as a realit.y 111 Itself. God disappeared 
from the scene: only His 9j' mbolic froms re
lll aind which lVere, all of them, regarded as gods. 
Sometimes He was represented in t he form of 
Father, sometimes 111 t ha t of Mother and 
sometimes in t hat of a Hu sband. These were .. 
,. 

ed of the earth! or have they any portion in the 
heavens 1" (xxxv: 40) "'Vhose assigneth partners to 
Allah, he hath indeed invented a tremendous sin" 
(iv: 48) 
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t,he objecti"e representations of different con
ceptions of God n.t different stages of human 
c ivili zatio n. But Islam, once for a ll , refuted 
t his b'elief in Sym bolism by declaring ,,)'1:;' ~.s v-!;l 

ftnd thi s stopped a ll possibilities of Shi1·k. 
80'me looked upon different attributes of Goel 
ftS separa.te beings and gave them independent 
oxistences. There was a God who creates, a n
other who sus tains and still another IV ho destroys. 
There were separ ate gods of raiu, g rowth, 
c loud s e tc. But Islam, again, refuted this 
multitude of gods and merged them all into 
ooe n,ll-powerfnl God who IS t he Creator, 
Sustainer Rod Destroyer of every thing, who 
sends rains and brings Ollt for us all kinds of plants 
and fruit. He alone is the God of tlie SUll, the 
Moon and the stars; of Heaven and the earth; 
of Rain8 alld Clouds. 'rhe Quran announces: 

He is Allah than whom there is no athol' God, the 
SO'VOl'O j g l~ Lord, tho Holy One,. P~ace, tho Koepe~' 
of Faith, the Guardi,,", the hlaJest~ c, thc COlUpollOl, 
tho Superb. Glonfied be . Allah from all that they 
ascribe as partner (unto HIm). 

H e is Allah, the Croator, the Shaper . out ?f naught, 
the Fashioner. His arc the most beautIful l1~t;'-es . 
All that is in the heayens and th~ earth rglonHeth 
Him, and He is the MIghty, the WIse. (LIX : 23-24) 

Islam put forth this doctrine of Tauhid and 
defined it both positively and negatively. It not 

LI~~ _________________________________ 4-~ ________________ ~ ______________ ~. _ 
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only emphasized that God is one but also affirmed 
th~t non~ else is like Him, either in personality 
or lQ. attrrbutes. He is One and also the onl v 
Being that deserves the worship of man. H'e 
should be invoked for help. It was oul \' to clear 
the negative aspect of Tauhicl tl;at Islam 

declared that all pl'Ophet.~ al'e men just like 

others. A limit is put forward beyond which no 
mortal being can go--iu no case cau he become 

one with Gud. Pantheistic Sufism is thns wron 0-

when it postulates that the last stage .for hl1m"'~ 
spiritual progress is to merge one's so lf into that 
of God. 

'l'he emphatic criticism of shil'k and the 
defence of Tauhid by the Quran has a deep 
psychological significance for human progress. 
Preaching that there is only one God, the sup
reme and all·powerful, it follows that he should 
not look up to anybody else for his help. God 
is great and therefore He should be in vokeel at 
the tin)e of need and none else. He is the creator 
of all the heavens anel the earth and whatever is 
in them. Believe in Goel and there is no ground 
for you to fear Il.nything else. The lightening 
and th1mder, mountains anel streams, the sun anel 

the moon are all created by God for the service 
of man. We should not fear them but fear the 
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Almighty, their and our creator and who alone 
is worthy of OUf worship. 

T q bitl describes the effect of Tauhid on man 
as follows ;-
)jl J.:(.J ',} ""l' ',;1 Jlj ,jl J.:li. ')jl .... ...c.. ')jl vi.J 
.>;.;-j l JJ/ ,!....51 v,~ Jto. ~ ~J,r vi r!.l~ )";1 ......... 1-

~ ~W~ )~...c ""~ ~ ~':'::":r . ~~ 0,J J~.c '.)):':A J.~ , r~ 
Reli!(ion, Wisdom and Law, power and supremacy 

are all its effects. 

A low person, under its influence, beoomes high 
and the earth assumes value like elixir. 

Fear and doubt d\e away; life becomes active and 
the eye sees the secret of the universe. 

Fear and pessimism are the most dangerous 

diseases that hinder the progress of humanity. 

Iq bal is never tired of preaching optimism 
and hopefulness to his readers. To him fear 
and pessimism are identical with Disbelief and 
shirk. A polytheist who prostrates himself before 
everything that comes in his way, a tree, a 
suake, a river, a stone, and fears lest these . ) 
gods may become ailgry with him, is not worthy ~ 
of being called a "man". His life is nothing but 

a perpetual fear and anxiety, the necessary c~on- I ~ 
sequences of ,which are perfect lack of actiyj.ty ~ 
and ambitiOn and thus a degradation of life. ,)t 

.... -1 "".,.0J I) ... }.>jj ""I))~ ...-1 \:I~J ~ J...< 'nJI r.f (.! I "--
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,jl J.>.! J,.Li '..)~ ""~ ,jl <f,,).;J d;!o' F" ~ 
! ""-)~ J!:' }I ""- r! ,I J-"I ""..:; ..,.-u ),).;1 / "NI, }J~ • 

Fear of non'god is enemy of action- it ' impedes 
the progress of Ide. 

Firm determination becomes loose throu .... h it and 
noble ambition is made lazy. e 

Every secret mischief that is in your heart, has its 
root In Fear. 

Pessimism is also denou~ced. by Iqbal.':' Tr61 
Holy Prophet (peace be on hIm), In several places, 

declared it to be a sin. The Quranic verse is 
clear on this point: "Be not dismayed, neither 
be ye grieved; for ye will overcome them if ye 

are believers". (iii: 139). Pessimism suppresses 
the invigorating spirit of man, it kills activity 

and ambition. Khttdi or personality on which 
alone depends both the life of societ,y as well as - ' individuals, depends in its turn on the strength 

of hopes and desires . Leave all hopes and you 

destroy your lchudi and once your klntdi is lost 
everything disappears. 

~.J! ),i yl),;, v~, I) \,},).~ 

"""'" "1,6;;;:; »" jI ('~,. uj~,).;j """- ,j) &'i ,J-t.. ~ J;" 
Pessimism makes life lazy and inactive. 
Abandonment of hopes and desires is II cause of 

death. Life is strengthened through "Be not 
ho peless". 

* See for thi~ topic p. 7 of Introduction. 

• 

55 

Tatthid alone is a remecly agaiilst the,se 
dangerous enemies of mau. Belief in one su prem e 
God makes the hefLrt active and invigorated. 

ThA first part of the Kalma known as, ""II »1 ,Ii » 
conveys this idea of the supreme unity of God. 
It means that there is no other being in the 
world worth v of the worship of man except . . 
Allah. Allah is a nfLtil0 for one individual God. 

"'rhe I slamic c',Iture." says Iqbal, "finds the 
foundation of world,unity in the principlo of 
"Tauhid". I slam, as a polity, is only a practical 
means of making this principle a living factor 
in the intellectual and emotional life of man· 

I /I kind. I t demands loyalty to God, not to thrones. { 
'f't(.<P I and si nce God is the ultimate spiritual basis of 

allli!:e. loyal ty to God vIrtually amounts to man's 
loyalty to his own ideal nature"', 

Tauliirl in its essence lead~ to the prinoiples of 
eq uality , solidarity and freedom". "The State, 
from the Islamic standpoint, is an endeavoul' 
to tmnsf'unn th ese ideal principles into ' spa~ 

time forces . an aspiration to realize them in a 

definite organiza~'. 
~,.:: ....s" )~,!I , ,-,'it; <f!"';' ~,.:: u" r'~' <>~,:; jl ~;-I 

'rhe black, through 'rauhid. becomos red and 
attains an equal status with, Fal'Uq (the -Caliph 
Omar) ","d Abu Zar. 

In order to ilill st rate hi s thesis-viz., the 

"See Iqbal's Lectures No: VI page 207. 

t Ibid No: V1 page 216. 
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en!;obliug effect of Tf1/thid8 qbal relates an 57 
anbcdot6 from the 'life of the Emperor Aurang. riding on a lion. He was so much overtaken by 
zeb, the last of the Great Moghuls. One day fear that he could not move. The rider seeing his 
early in the morning the king was out walking fear, addressed him thus;-
in the woods. Seeing thfl rooming beauty or f!" ) rhj .>~! ,j .,;4·i ~ n lJ rh jl .,;JJ r~) 

/,le woods a!\!l heftrillg the lW111ns of the birds, I;) ':'l~( oJ,};,J ","","J ;J / I;) ";I" "",-," 0r." ""'- Jl",,. 

the king fell down in prayers before Gael and You should not disobey God so that others may 
not disobey you. 

began to offer his thanks to the Great M anarch It is very difficult that He should regard you 
While in- this state of ecstacy a lion attackp,<f as friond and then leave yon at the mercy of 

h
' f h d - -N-our enemIes. , 
un rom be in. This was the mo~t critical ,.- ~ Iqbal Sll gests that every Muslim should culti· 

moment for the jdng, An ordil~ry l~ h\n, bll SY .4i 
''C' cr vate such firmness of mind which, he thinks, can 

in his work and canght @ lion, would have 
cried and fallen he lpless before the animal. Bllt bevery easily achieved t~rollgh , a ,belief in Tauhiq. 

the king, who was a true disciple of "Tan/lid," 
who fearing God' would never allow the fear of 
anything else to entel' his heart, remained firm 
in his mind at such a dangerous spot. He at 

once to~k out his dagger a1l d plunged itt into the. 
bosom of the lion ,,~ then fe 1 dead. _ 
I; ~, rio};, "J --rJl, ;~ 1;<:::9").>; e,1; J)">- r! J.) 

He did not allow himsolf to be taken away bv fear 
, and thus killed t he lion. . 

After killing the lion , the I, ing continued his 
prayers. 

S haikh Sa'di has also related a story in the 
same strain. He says that once he ~a.w a man 

. " 
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SOCIETY 

(Continued). 
according to Iq bal, 

I 

I 

I 

The second factor which, 
is the basis fOl' the Islamic Society, ig the cou~ep
tion of propbethood. Like the previous one, this 
too is peculiar to Islam. According to the 
Hindus, a prophet is a god come down from hi~ 

heavenly abode to the earth in the guise of man 
and his purpose is to reljeve people of the --. 
bondage of Evil. ChrjstianitI taught th e same. -They look upon Christ ~ithe r as God himself or 
as a son of God: in any case he is not regarded 
as a man at all. But the Islamic idea is quite 
different. According to it, a prophet is a man 
like so many other human beings, allied to them 
in instinctive tende~cies, having the desf;'e for 
fcod, drink, sleep, woman; weak in body, subject 
to disease and death; liable to errol' as all mortals 
are. There is not a single difference between a 

prophet and other human beings as regards their 

nature. He becomes a propbet not througb the 
sweat of his brow but merely through the grace 
of God. The only difference that r slam reeog-
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niees between prophets and non· prophets is that 
the former receh'e [nspiration (walli) from God 
and thns are ·able to' SI3I3 into the heart of things 
much more easily than anybody else::' Yet the 
honour of being a recipient of heavenly revelation 
iR the greatest ble~sing which God can shower 
down upon anybody, A prophet is no doubt a 
man in hi, native propensities, yet iu respect of 
hi. acquired character he is far far above the 
common level. In the scale of moral evolution 
he occupies a position not only above men but 
also aboye angels, The sanctity of angels is not a 
matter of volition ; they have to choose the p~th 

of good, not thrOl1gh a · hard strng.gle against the 
forces of Evil; they are instipctively virtuous find 
so their virtue brings them no credit as compared 
to man. A prophet, on the other hand, is one to 
wbom the two opposite paths of good and evil are 
open and who chooses t,he foriller. in spite of the 
hardest of toil and rejects the IRtter in spite of 
the greatest of comforts afforded to him. It is 
due to this Herculean struggle for life and death 

againRt the forces of ~ ancl their supernormal 

* W e may quote here a verse of the Holy Qurall:
"Say, I am oilly a mortal lik~ you . ..It is .. il1Sp ;?'ed 

in mO that your God IS One God ...... (XLI. 6). 
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perseverauce that that the h ' 
the highest position amonO' V ,av~, a clanll npoll 
a position which is only n:x~t:nk1Ud and angels. 
are men, The "Teat , -, God. Yet they 
, '" mISSIOn of proph t ( h' 
IS t~ g nide people to the right path) cae sb wf \~h 
reaiI:<Ied 'LUd appreciated a I 'f n e u y 
a~ men If d 11 Y I we regard them _ 
, --.. . go ~ show superhuman ~= 't' 
III opr-h' ,'" th 'l.!1paCI les 

""SlI1g' e snpremacy of the f f:--~-
it's ' t orccs 0 evil, 

I qlll e ordinary for them' but f I ' or a lllan with 
lUll1all weakness it ' IS super-normal and thus he 

beco,mes a great persouality in the eyes of the 
paop.e and is ab le t3 gathe . th 
'I'h " . I em round his flag 

e calma which every man utt h . 
'w t I I ers w en he 
, cap s s alll haB a@its second part :_ 

\ 

" ' .J)-J , .~" ~ /.l.. ' / z e I . . I.:J -1' .... 
• " aglee that Muhammad is ' 

and slave of G d ' , a creature 
o aud HI~ prophet" l'h 

'db l I . e word 
c c early points out that for ali' , 

necessary to b I' ~ usalman It IS 
e leve that a pr I ' 

I I crealfiolre of G I ' op let IS also a 
'Xl' oc --neIther a I h' @ lI1anife t . goe Imself 1 I' a 

s at/on of God. 

According to the Quran, there ha b 
several tb ,..(1\ ve een 

f tb 
oUBa~ prophets in the world. Some 

a em are m t' d en lOne . by name in the Quran 
taught but whether mentioned or not, all of them 

I~ 

\ 
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qualitatively the same meSS'l.ge to the world. 
(42: II and 21: 24) The most famous of these pro· 
phets are Abraham, Moses and J eSUB Christ. Abra· 
ham is the father of all prophets that appeared 
on the face of the earth. He was the first to 
revolt against the idolatory of his times '" and was 
a staunch exponent of the doctrine of Tauhid-
the unity of God. ~ 

Abraham had two sons-Isbaq and Ismail, I ~ 
from whom two great races appeared in the ' ~ 
world. Ishac was given Syria and IsmaiIJA rabi~. ~ 
The children of each prospered in their respec· j 
tive lands. From the Tace of Ishac appeared the '. 
great prophets, Jacob, Joseph, Solomon, Moses 

and Jesus Christ and exc~pt the last two, all 
r I . ! 

* Abraham lived nearly two thousand years before 
Christ when the Babylonian Empire was in its zeni
th. But the king claimed himself to be a goel and 
so an ielol of his was placed in the State Temple 
where he was worshipped by the subject. Abraham 
emphatically denom,ced these practices, But being 
without any support from his countymen he was 
leel to leave his native lanel, He taught the principle 
of the Unity of God ...... even in the face of great 
opposition from the subjects as well as the king, 
He was once put into a blazin/!' fire as a punishment 
for his revolt against the creed of the king, but he 
being resigned to the will of God, came out of the 
fire safe and sound, 



were, besides being' pl'ophets, great kings. From 

the race of Ismail appeared the ance~tors of the 
great prophet ill uiJallllnael who pro~pered in Arabi 
for a long tim" and were the chiefs 01' the ruling 
clan of the country, \V~ll Ismail fil'st entered 
into Arabi,t (especially 'f1ecca) it was a desolate 

~ 
valley and as the traditioll goes, there was not a 
single well there, In this place, later ou wa , 
e~tablisheci what is now called ,. Kaaba .. throu!)'1 

~ 

~ 
t'h~luited labours both of the fathor and the SOIl. 

This" Kaaba" afterwards became the central 
stronghold of Islam. From this period elates the 

I 
appearance of the Islamic (i. e" the true and 
n~tnral) religion and several of the rituals of the 
Islamic Pilgrimage cOlllmemorate these earlier J 
days. After the Kaaba wa~ built, Abraham prayed \.\ 
o Gor! "Here in this valley where wehave e.tablish. 

ed a HOllse of God. may tho're arise a nation which 
may be dutiful to YOu ........... A prophet should be ? 
sent to them who n:\!)y show them the war of 
righteousness and wisdom."* God acceptfJd the 
prayers of Abraham and from one of his SOilS I 
app~ared tbe greatest of the prnphets, the holy 

Muhammad , A braham is t,hlls the fn.th~r of the 

• See the Quran: (2: 127.29) : 
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:Muslim society and it is on account of thi. deep 
relation with him that 'Severa. l of the rituals of 

slam commemorate his life up to this day, three ~ 
ousand years after his death. 

We have already discussed the importance 
a prophet's life for the organisation of a society. 

is very c lear on this point. To him th 
uallives through God, but society lives 
through a prophet.* But tho most 

mportant question in @Slam with regard to 
hethood is its finality. This idea means that 

after the holy Muhammad, God will no longel' (' ~ 
any-_ propbet, to tho woylfu.-This is not 

Iqbal describes this as follows :_ 
",l,. .!.)j} JJ )J ,"",~IJ • ,hi I) Jj!. ( .!..I.}.i.. vi 

J/ Jlli ,li~!.l l", Jr. 
.>J:~J .)~ l", ,j )J ~Jl ... ))) .}J.ji L< fi <.tsl.j' J'~ 

He (Abraham), the Sign ~f eternal God, had a 
longing for a natIOn or somety. 

It was he who populated for us the most 
desolate place ... , .. . ,., , 

It was in consequence of his desire that God createel 
the Islamic society and sellt the prophet to 
organise us. 

• Vide:-
""",,"I '.};j "-l)I ""l,. , J"" jl Ji 

","","I ,.}~u II JV' Cl"': )1 
'. 
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a mere dogmatJC belieI--It IS supported by facts 
H.Dd argumems which are beyond dispute. I have 
just explained above (p. (0) that the aim of a 
prophet is to illustrate by his actual life what is 

,,/ revealed to him. Such a perfect man must be 
~ characterized by four points: (1) Historicity; 

(2) a il-comprehensiveness; (3) perfection and (4) 
practicability~ 

By histc{9city we mean that such a person 
must have behind him a strong historicltl 
evidence for his existence-a,nd not a mere im
aginary creation of mind, a body come out of the 
realm of mythology. But it is not only necessary 
that he must be a historical personage; it is also 
eSEential that the pages of history must relate 
his biography in full detail. There must be a 
c~tltino-E-s link of events whice,beginning from his J 

blrthJmust go on to the time of his death. It is 
only then that his life can serve as an example 
to the rest of humanity. The youth and the 
age of a pe rfect prophet must be known in a 
valid way and it is only then that he can 
lay any claim to be a leader. Thirdly, his all
comprehensive life must be a 80nrce of light to 
all classes of people. His life should illustrate all 
the relations that can exist between man and 
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God-the emotions of love and fear1; of request 
'" and invokation; of thanksgiving and gratitude. 

Not only that, his life should also illustrate 
the relations which everyone must bear to his 
fellow beings-viz, his neighbours, relatives and 
his friends. He should be fLU ideal for a king and 
subject; for a general and a soldier; for a. trader 

~d businessman alike . . Las~ly, ~u.ch a man must. 
be characterized by practJCablhty. WhatevBl 
he teaches must be illustrated in all activities of 
his daily life. The law of God which he claims 
to be revealed to him would remain to a greater 
extent quite useless without being supported by 

the exam pIes of his life. 
Just take all these points one by one and 

search the pages of history and you will find not . 
a single prophet coming up to the standard. 
Take up Goutama (Buddha), Zoroaster, Jesus, 
Moses, Abraham, Krishna-of whom do the worlel 
know as sufficiently as to serve as a guide for the 
miserable humanity in their different spheres? The 
answer cannot ,be but in the negative. Judged by 
these 8tandards it is only the life of the Holy 
Muhammad that can fulfil these demands. It is 
not a play of mere chance; it was the intention 
of God and it has come to pass. Every prophet, 

• 

: 
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when he came, must have led his life according 
to these four standards. But God did not intend 
to preserve their life history and the matter of 
their revelation. According to the Quran, in. 

. numerable prophets were sent to the world ancl 
out of these we know only a few and out of 
these few, it is only of fewer still that we know 
the names, and out of these, it is only the life of 
the Holy Muhammad that COmes up to these 

"Standards. The uran which was revealed to 
him, is as intact now as it was at the time of "-

, revelatioll ; his bunna is [dso in a wonderfully pre. 
served state- both of them are sufficient to 

g 'llicle individuals and societies. It was for these 
~-s-o-n-s~tl~la-t~t"'h-e-Q~llran declared: "This day have 

Iperfected yOllr reiigion for you."'" Iqbal has 
diScussed this problem both in the Ramttz.z'.bekhudi 
as well as in 
points of view. 
th e finali ty of 

hid Lectures, from two diifJrent 
In the former, he lOoks upon 

the prophet·hood as a remedy 
against the disorganisation of the Islamic society. 
The idea that there is going to be no other 

" See for a detailed discussion of this topic, Sayyad 
SuJaiman Nadvi's Eight Lectl",es delivered at the 
Muslim Educational Association of Southern 
Indi" (in Urdu). It is a good book On the subject 
and to which I am much indebted. 
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h t Or no other society superior in any 
prop e h at psycho-h I I . c Society as a gre . respect to t e s aml . . . The old 

ical effect in maklllg lt stro~g. . 
log r . 0 s viz Zoroastrialllsm, J UclalSIl1, 
Magian re Ig1 u "1 k d forwa.rd for some 
Christianity al wa ys 00 e the Messiah, 

h t "Zoroaster's unborn sons, " 
prop e , 1 t . f the fourth I?ospel to 
or the Parace e e 0 E il In the old 

r them from the bondage of v. 1 
re 18ve t there are severa d the new Testamen s ." 

;:ssages which indicate this ;:rP:cI~a:~i:t::~~:~_ 
But the Qur;n 1:~:~~~;~;S day h[t~e T pe1jected 
ation and ec . d leted my {avour unto 

l ·· (OT you an comp 
yOU?' Te zgzon. , l'u'on Al.Islam." 

d have chosen JOT you as 1e 1 b! 

you) an cl ·t declares that the line of 
CV: il) In other wor S,I. tbe beginning of 

h· h began SInce prophets w lC . 

h' followers Christ said: 
" In his last sermon to IS , unto you, but ye 

"I have yet many th111gs to say, 

cannot bear them now. S .. t of truth is come, 
"Howbeit when he! the 11 P~~'~th' for he' shall no t 

he will guid~ yorf mth t~oever l;e shall hear, that 
speak of h,mse , w a 'll h you tltings to come. 
I 11 h speak: and he WI S ow . d 

s 1a e. . h shall receive of mllle, an 
"He shall glonfy me: f~~ "e (John XVI: 12.14). 

shall show It unto Y I '. d' c~tion that Christ pre. h hts are a c ear 111 1 • 
These t oug . het to come after h,m. dlCted some prop 
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humanity terminates "now"; the Holy prophet 

Muhammad is the last of the prophets and the 
Law of God comes to au end in the form of the 
Quran. 
ur- (""'~ "'1) ~ l,. ~ U)) l,. ""'~u j """"") cr.) ,-i t:i 

u/ ('" "",JL.., \,0 J)~) r! u/ (:Go """1.'; l-oJi ).,..;. <..I"'! 
In order to keep up the unity of .t;~society and make 

its life immortal, God terminated His Law in tbe l 
form of the Quran and stopped prophet-hood in the "I 
personality of the holy Muhammad. ".,," ' J 

But there is another point of view from I,.if 
, which we may look at the finality of the. ins tit! IJ 
~rophethood. The attiturre of expectation 

on the part of people indicated that they 
were helpless in conquering the forces of evil 
which surrounded them all on sides. They required 
a reformer, with superhuman capacities; perhaps a 
prophet sent by God having the forces of Heaven 
at his commanQ. It was only such a power, 

___ whiCh, £hli9 thought, could overc.ollle Evil. They 
felt continuously the necessity of Reve<tled 
Books which would command them in some res· 
pects and forbid them of others. But there came 
a time in the evolution of man's life when God 

deemed it necessary to teach them for the last 
time and then to leave them to their own resources. 
Such a final teaching is contained in the Quran. \. 
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,The Qu ranic message is universal and meant for 
all nations and all ages. In.several places, the 
9uran asks the reader to employ 'reason and ex' 
perience in the cosideration of problems. By this 
God me aut to direct their a.tce.ntion to the use of 
reason in all matterd. 'rhe Qnran also asks 
the reader to study and examine Na.ture, for 
here-in the universa which is governed in the 
most satisfacto@ and wouderfdLway~they 
will fiud ample proof for the existence of God. 
We may quote the words of Iqbal:-

"The prophet of Islam seems to stand between the 
ancient and the modern worlcl. In so far as the 
source of his revelation is concerned he belongs 
to the ancient world; in so far as the spirit of 
his rewlation is concerned he belongs to the modern 
world ......... [n Islam p7'Ophecy .. eaches its eeJ'feclfon 
in discoveJ'ing the neecl of its olOn abo/ilIOn, This 
involves the keDn perception that li1'8Cii'nnot for 
ever be kept in the leading strings; that in order to 
achieve full self·consoiousness man must finally be 
thrown back on his own resou~. 'fhe abolitioII 
of priesthood and hereditary kinship in Islam, the . 
constant appeal to reason and experienoe in the 
Quran, and the emphasis that it lays on Nature 
and History as sources of human knowledge are 
different orders of the same idea of finality.* 

The idea of t.he finalit.1" of prophethood 
makes all claims based on supernatural authority 

• See Iqabl' s Leotures pages 176·177. 

, 

U-__________ ~ __________________________ L_ ________________ ~ __________________ ... _ 
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groundless. "I declare it to be truth for it id 

revealed to me by God" is no longer acceptab le 
after this idea. E verything is to be judged through 
one's critical faca lties, which this idea meant to 
create and mature. Even the Quran itself claims 
to be judged throllgh the same faculty. 'rhus the 
idea of fiuality led the Muslims to cultivate 
learning in all its aspect. They developed the 
Mathematical sciences, invented Algebra and 

improved upon Geometry and Trigonometry. 
Nearly all the Greek books on all departments of 

knowledge-philosopby. matbe~tic;'-astronomy, 
politics ,--were translated into Arabic. No 
doubt for several centuries afterwards Muslim 
tbinkers imitated Greek writers, yet the spirit of 
the Quran was anti·clas~ical and it asserted itself 
afterwards. On its logical side, Alkindi criticised 

deductive metbod adopted by Aristotle and gav~ 
currency to the Inductive method. Like J. S. 
Mill, he pointed out tbat every deductive syllo. 
gism starts from prelnisses which are the result of 
inductive inference. This critical view did not 
confine to Logic alone. There arose several 
thinkers in Islam who tried to revert this undue 

influence bf Greek philosophy. Imam Ghazali 

was the foremost of this grollp. He studied the 

. ,{4~ ~ ~F.-""';"' . .t- . 

l~ ~ . .. . tf __ J_ ~ ¥ Ai-f:::i..: .'f:z f" df t- tK. ~-.~~ . ~ 

~ ~.~ L ~~£j../ 
~ystems of all the Muslim thinkers, Al·Farabi 

and Ibn·Sina (Avicenna) but cOllld not seem to be 
satisfied. As a result, he wrote a book, "Refu· 
tation of Philosophy" and thus tried to give reo 
ligion an independent footin&,. He took the 
matter in hand and with a bold heart and im· 
posing pen, rent the whole fabric of blind 
Muslim thinkers. BesidGs these activities, they 
introduced the Arabic numerals and gave names 
to the stars. They laid the foundation of modern 
astronomy, cb~mistry and physics, and introduc· 
ed great improvements in agriculture and manu· 

factures. * 
All this was the consequence of the most 

important factor of the Islamic conception of 
prophetbood-viz., its finality. It also led to 
several otber reforms in the Islamic Society with 

which we shall deal in the next chapter. 

t. d.d h~1 vi .--v --;.....g~ .. 'l.;;;..J ~/" 
1<.. ~ v(- ~ ~ .d . i-,o... L c;...J .)~....." 
~ <L-, :. ~J~y~""~~ 
~ ~a ~J c-.. t,.., ~ :t'£...;. . ?-,...:-'!-:- J..4. 

C.P . ~~r~ ~Io-,(I. 
L /(u-rE..,tI'7~~ MIl-ttl 

• See J. W. Draper ,."History of the confliot between ' 
Religion and Soience" p, 1D-2. . 



HUMAN BROTHERHOOD. 

. The ai~ and purpose of tho prophet of I slam 
I S to establish equality among mankind. The 

idea that all men are equal was first proclaimed 

by I slam. But before dealing with what this idea 
~f eq uality wrought among the Islamic society, 
It would be better if we see how far this principle 
of eq uality was observed among the pre-Islamic 
societies. 

. .b'irst, le t ns take the Roman society. Its 
history clearly shows that tbere was no sign of 
equality among them at all. In the case of the 

Roman Penal Code, we find that a single crime 
had different punishments COl'l~ncling to the 

position and rank of criminals. A certain crime 
might lead a pOor man to the gallows, while a 
rich person convicted of the same crime may be 

set free. Such procedure was undoubtedly quite 
contrary to the spirit of equality. Slave dealing 
was very much in vogue but what is above all 
significant is that the treatment meted out to 

them was the most ornel. The stories of arenas 
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ane! amphitheatres is not yet out of the memory 
of the present age. 

Jj,J/ )~., ~.,) )..> lz.)i~ J)iJl) ),a~ , t..!..s,-$ ~~Jb-
Man. in the world worshipped man .. " .. 

The gr"ndeur of the Persian and the Roman kings was 
really his ellem y and pnt fetters on his feet and 
neck ~ 

Snch a Iso were the conditions up El'6" the 

swa.y of Christianity. The institu!t0n of Popal 
sway exercised a great influence\Jin extermi
n>l.ting equality from the Christian world. The 
teaching of Chri.t, from the very beginning, be· 
came aillaigamated with Paganism and other 
anti-Christian creeds and this led to a complete 

a bandonment of the principle of Equality. "No 
doubt Christianity. long before Islam, brought 
the m ge of equality to Enankind, but Christ· 
ian Rome did not rise to the full apprehension 
of the idea of humanity as a single organism ... "* 
c..r;o r! cio v,;i ,)0':-" vi.i Iv! < ... h,; vi,"') 0""'i L....;Js' )0 

In the church, the priest., who would sell paradise to 
people for II small bribe, was always ready to cateh 
this unfortunate game in net. 

----
• As Flint ri ghtly says, "No Cln:istian and still less, 

of course, any other in the Roman Empire, can be 
credited with having had more than a general 
and abstract conception of human unity". See 
lecture No. V. of I qbal's Lectures p.195 
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The eame position do we notice ill the case of 

he Hindus. The caste system, started by their 
rst law·giver Manu, is the most prominent 

:'::::::,~:~ :~::, :~:i::' t:: ,:::::, ~:~,:::,rl Jl 
ary ceremonies, irreligious in nature, so did the Ji 
rahmans in India. The . . . , 

ivided into ~ur sects, of unequal nlnks, was 
_he most ingeuiQ1J8 hl.e.a-.on thejl' p.art. _ llis 
system lalit) I trated into the life of 

indus much more deeply than we noti ce in the 
orresponding Christian world. This divisio;Qf' 
eople into foul' sects is not based on th e doctrine 

of the division of labour but OJ] the principle of 
Birth Riglits, which is the root of all inequality 

'J] tit or! the he,Dse of f\ 

Brahman, even were. his mind the fittest for busi-
ess purposes, had however to beco me a Brahman 

and not a tradesman. So also was this consider- ? 
ation of a man's inherent nature disregarded in 
other cases. The foul' sects were created not to 

ivide various works among different people, but 

to preserve the supreme position of th o Brahmans. 

Had the idea of the division of laboul' been the 

asic principle of this sect-classification, then 
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a child of a Brahman, if fit, would either have 
adopted military life or business line. But Manu 

strictly forbade this, and threatened with several 
heavenly puuishnH'nts those who violated these 
rules. Thus were degraded the poor 8udras to the 
lowest position in the Hindu society without any 
future hope for amelioration. Even at present, 
when the Hindus are led by stress of the circum. 
stances to introduce several new reforms into 
their past religion, this sect·complex is still 
present and is responsible for a great trouble ill 

the political atmosphere of India. 'l'be "Un- j" 
tOLlchables" are not willing to be regarded as 
Hindus, for they have not been looked Upon as 
such in the past. The present war against un
touchability carried on by Mr. Gandhi, is evident
ly intended mor8 for political than for 30cial alld 
religious pnrposes Whether he will succeed in 
his compaign is a matter which the future alone 
will decide. But it is an unden ·· ble fact that this 
untouchability is the very essence of their re
ligion for it is the logica l consequence of the 
sect-classification. * 

• Mr. Gandhi, very recently, asserted tha.t inspite of 
his campail!'n against untouchability, he admits 
the importance of the division of four seols. This 
shows very clearly that the prinoiple of sect-class-
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Similar was the hold of the 
priests on their congregation. 
,>f " " 'J.! ~~"...,)...D )..S\s\J " } .. " J.. • .. Jri 

20 roa s trian 

'rhere wore the Brahmans, the Popes, the Kings and 
the Aristocrats ...... all these innumerable hunters 
for One game (i. e. mall). 

Even in Arab~ w" notice the same hLck of 

appreciation of this IllOst important princi'ple of 
IshLIU. A man belo'lging to a noble clan was 
equal to several perS3ns of a lower clan and so 
when fLny of the form er was killed by 'Lny of the 
latter, the revenge fdl not on a single person 
but on several corresponding to that single One. 
rt was Islam that pril ,whed the noblest of ideas 
t hltt all men are brothers, eqnal in all respects. 

It, is this me"sage of Islam which makes it 
the most universal of other religions. It was one 
oHhe most important messages of the Quran but 
nnfortnnately it is tile message which remained, 
and is s till, in the dark-partly owing to the 
increasing decadence of interest III religious 

itication and therefore untouchability (for the 
I,wo are mutually related) are essential for Hindu
ism. If the Hindus are anxious to remove un
touchability, they must do away with the caste 
system which is the real root of the ourse--but 
this requires a complete overhauling of the basic 
principles of their religion wh ich e"en the move
ments of Arya and Brahmo Samajs have not been 
able to achieve. 
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problems and pln-tly owing to tbe party feelings 
created by nalTow·minded Muslim preacbers. 
A t present se"lleral religions claim to hold tbe 
field, each denouncing the other as untrue. Islam, 
however, rej E'cts all tbese ideas. It !J'sserps time 
and again the Unity of mankini..Jyl~ioh someh~' I 
or otber were led to form antagonistic campa, 
among themselves. 

"Mallkind were One community, and Allah sent (unto 
them) Prophets ... " (II: 213). 

Tbis message was sent to every corner of --- -- ' ~-----
the eartb and thousands of prophets delivered 
it-viz., tbat all-;;:;-en are ' brothers, that they 
should pray tq ,Qod and be not 'led astray. 'l'fi'Ei 
belief in the truth of all pr9pbets and their miss- ( 
ion is one of the most impol'tant elements of the 
Islamic Faith. '1'11e QUran repeate(lly asserts this 
point by Which it wanted to emphasise the unity 
of all religions. It is positively prohibited to make 
any distinction between prophets. "We make no 
distinction betwAen any of His mes~engers" 
(II: 285) is very essential for a Muslaman. 

The unity of all religions, however, does not 
exclude the possibility of differences. Differ. 
ences are natural and lllust appear. Every pro. 
phet taught qualitatively the same message but 
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quantitatively there were differences m what 
they taught. This was natural on account of 
differences of time and country. But such minor 
.§.!.ffill-nces are oflfogr.eater ill) )Ortan0e~ ReiiJTty I 

J
iS ~ne ever~where; only appearanc. es are multiform. 

h It IS ordaJlled tha~should worship God
this is the real p~t. N ow a p~I~;-g;ou;of 
men, living under certain circumstances, may 
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There is an incident which took p)ace in the 
early days of Isla.m-called the "Chang~ of Qibla." 

For a long time, th~ Muslims used to pray turning 
theirfaces towards Jerusalem. But later on, it 
was chil'nged to, the Kaaba. This change caused 
great opposition from among Christian and 
Jewish circles who lookei upon this change a$ 

adopt oue mode of worship and another group, \ 
affected by its own particular necp.ssity, adopts , 

-a:iitr..reugious; for Jerusalem, according to them, 
;as the only sacred place.But the Qm'an declares 
that this is not the real point to create di!!~ons -:t 

quite another-this i~ only superficial. The 
essential point is present everywhere. There i~ 

unity amidst all apparent multiplicity. Believe 
in God and pray to him; show kindness to men 
and animals; develop high and noble moral 
qualities-should be the basis of I'lvery religion 
and those which inculcate these Me trlle. The 
QUi"i!Tr-deee no n-rn1e:out a.n~ religion £ron~1<he -
boundary of truth if it teaches the mostfunda. 

mental principles. It clearly points out that 
minor diffel'enc;S are natural to eyery gro.up 
of meu and that these should not be made the 
basis of real differences. 

UUnto every nation have we g i\7Sn sacred 1'ltes whioh 
t hey a re to ~erform; so let them not dispute with 
thee of the ma.tter. but summon (peo ple) unto th1 
Lord (f0r this is the real point)." (XXII : 67). 

among groups of people. Turning one's face in 
~ a certain directIon whne praymg cannot- he- a 

I standard of truth and error. 
"And each one hath a goal to,~ard which he turneth;~ 

so (do not quarrel and) VIe WIth one another III good 
.11. J work.. Where.soever ye may b\'., b-llah WIll find 
'''''' you all. Lo! Nothing is beyond Allah's power." 
~ (II : 148) 

In another loug verse the Qman points out 
the difference between reality and appearance, 

between fact and fiction. 
"It is not righteousness that ye turn your faces to the 

East and the West..Jll!!..righteous is he who believeth 
Allah and the Last Day and the. ang,,18 and the 
Scriptures and the Prophet.s ; and gIveth his wealth, 
for love of Him, to kinsfolk and to orphan and the 
needY, .. " (II: 177). -

Such is the message of Islam in the pages of 

. the~n. <::en and readi.t..anty.oU.-JYilLfind 
~ --

! 

. 

i 
~ 
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SO 
nowhere else such universall' 'y 
b th h 

", such human 
1'0 ar ood as you will fi d h n ere. Islam never 

camo to add another sect another 
to fight with the rest of h: . . group of people 
J,>,","» "I t . lmanrty. It emphasises 

( 0 no create dIssensions" It 
all religions are not 0 I ' . says that 
that th ..' n Y partly true but affirms 

ey wele tr ue III all respects It 
tl It' Was only 

Ie a er followers that partl ' . d you" of Ignorance 
an partly out of personal moral def t . 

t 
. eo. s were led 

as lary. Even Muslims th I emse ves have adopted 
Way~andhmeans which are perfectly anti.lslamic 

~t t en a very relattve question arises: If 
accordIng to Islam every th . . b ,0 er rehO'loll . 

ased on truth, what then is th . 'il" IS 
. . " e Slgnl cance OfJ 

mlsslOna~ctivities aLthe Muslims? Islam never tl 
aSk.s. the followers of otber religiQns to leav 
theu respeQtlYe -faiths What 't d ~ _ e 
d 

- L _emaudecl and 
emand~m them is onl" t f II - . 

. . ' J 0 a OW 4he) · 
;:!lltglons ilL tb.e~me forms' move II I' 

fi 
. I I ,a Sl1IW" 

CIa ayers and adopt the real essen -.-"s _ce, 
a s~t thy purpose for reI; ion 
upnght .... 'l'hat is the righf reli as It bll1an by nature' 
know.not :_ glOn, ut most men 

Turning unto Him (only) · d b 
unto Him, and establish' '~~rship c~:.'ea'~ of your duty 
who ascribe partners (unto H ' ') n" (Xe XnoXt of those Th 1m .... : 30·31). 

e above verse clearly points out that tl 
essence of Religion lies "in turninfl' lInt H' Ie . e: a 1m and 

~~v\ 
~ 
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in esta.blishing worship." It dOBS not preach any 
specia l religion. It only demands cultivation of 

higher moral q'lalities. In a versa of the Qnran 
(III: 20), the standard of right guidance is put 
forward as "Surrender to the will of God." Any 
man whether he claims to.be a Muslim or not is 
equally on the right path if he su.rrenders. How 
opposed is the teaching of the Ql1rall to that 
of other religions-each of which claims that salv
ation lies only in following them. The Christians, 
Jews and Hindus all regard other religions as 
untrue and leading to destnlCtion. But the Quran 

refutes their ideas. It says: 
"And they say: None entereth PMadise unless he be 
a Jew or a Christian. These are their own desires .... 
Say, but whosoevel' s""l'enclereth his P"''Pose to 
AHah wltile lloing good, his "eward is withlli. Lo,·cl ... " 
(III: 111 · 12). 

How in clear words the Qaran enunciates the 

essentials of true religion. Salvation lies in follow· 
ing the true path and not~ any special religion. 
All those who believe in God and do good deeds 
are eligible to get salvation. "Lo! religion with 

Allah (is) The Surrtlnder (to Hi~ Will and gl1id· 
ance)."(III: 19). It was in this sense that the Quran 
says that the true religion of God is AI·Islam, 
which does not signify any special religion but the 
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ssence of ali-religions. All men whether they be 
ews, Christians, Hindus etc" are equal and ca,u 
et salvation only if they believe in God and 
ultivate virtuous deeds. 

"Lo ! those who believe (in the Quran \ and those who 
are Jews, and Ohristians, and Sabeans-whoever 
believeth in Allah and the Last Day alld doeth "igh 
-surely their reward is with their Lord, and there 
shan no fear come upon them neither shan they 
grieve". (II: 62)_ 

Nowhere else than in the pa.ges of the Qura 
can a reader find such em phasis on the unity an 
brotherhood of humanity. 

lI'1'"'].~ The notion of equality, however, does not ~ 
ean annihilation of all differences among 

mankind. In spite of the fact that all men a 
members of the same society, are entitled t 
enjoy equal rights and privileges -yet there ar 
certain points in regard to which we have t 
admit the superiority of some men over others 
But what these standards are is a· question t 
which nobody has yet given an adequate answer 
Western culture regards "colour" as the distingu 
ishing mark and divides the whole world accord. 
ingly into whites, blacks and browns. This 
division is quite apparently unn~tural, for the 
whites cannot be said in all oases to be superio 
to the blacks or browns. . The very fact tha.t the 
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black races of the world once ruled the whites 
and were the originators.-2f the most branches 
of modern learning indicate! that the standard 
of colour is not a true basis of difference among 
ma~kind. There are others who look upon 
'race" as the distinguishing mark. The recent 

ovements of Pan.Turanianism, Pan-Slavism 
nd others, clearly show this tendency. But there 
re others who come down to the still narrower 
is tinction of "countries" viz., Indians. 
el'sians, Germans, _ English. etc, This standard 
f difference is the most prevalent of all at the 

present age and is called by the most patriotic 
name of Nationalism.* 

None of these standards, however, is fit to 
be made a basis of difference amon illell; it is 
nworthy of man's noble origi t :§c on "blood" ~ 

'race" or "country" in determining the superiori' 
ty of tbe one over the other. That one belongs 
o a certain race and country is only a superficial 

difference. In Logic we call these as only acci-
ents, i. e. a thing comes to possess of certain 

attributs merely by chance. The true standard 
which, according to Islam, sbould be made the 

• For a detailed discussion of Natiocalism, see 
Introduotion pp 14-18. 
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basis of distinction amoug men is their Inrn'aZ and .--. 
spiJ:ituaZ perfection. Islam does not rdcogni&e the 
unnatural relatious of race, tongue, colour or 
couutry as valid bases. The Quran declares :-

"0 Mankind! La! we have created you (of a) male 
and female, and have made yon nations and tribes 
that· ye may know one another. La! the noblest 
of you, in tbe sil!'bt of Allab, is tbe best in 
oonduot". (XLIX: 13) 

The Quran emphasises the unity of the 
1 , .,human race by asserting that all the world is 
~reated from a single man and a single womau; 
,/ that they are the issues of comm:m parents an.d 

Qel&ruLt~ one single race and therefore the .ills-' 
tinction of race, blood and country are all super
ficial. The words of the Qur;;.u "yo may know" 
moreover clealy show that all the different sec-
~at have arisen among men due to racial, 

colour or national prejudices or to the natural 
evolution of mankind h ave no deeper significance 
than that they are meant to classify them. The 
division of mankind into different sections is no 
real division. The real distinction is only one 
and that is as regards the behaviour and conduct 
of man, his moral and spiritual achievements. 

..".....--The lecture (~utba) of the Holy Prophet 
/ which he delivered for the last time at the 
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HaijattlZ - wida' (i .e. the last pilgrimage) con
cluded with these words :-

Nobody has any superiority oyer the other but in 
respect of religious and moral perfeotlOn; all are 
the sons of Adam and Adam was made out of clay. • 

But above all these, there is au invocation 
(du 'a) which is said to have been recommended 
by the Holy Prophet to be recited five times a day 
after the prayers. It runs as fo llolVs :-

" 0 God, tbe Lord of all! I bear witness that you 
alone, without auy partner, are tbe Lord of tbe 
world . 0 God, the Lord of all! I bear witness, 
again, tbat Muhammad is your creature and 
apostle. 0 God, the Lord of all! I bear witness, 
once more, that all 1nell m"e brothel'S to one 
another}' . 

This invocation very clearly indicates the 
true position which the doctrine of Equality and 
Brotherhood possesses among the most funda
men tal principles of Islam. Brother hood is 
secone! only to 'I'auhid (the unity of God) and 
Ris<llat (pl'ophethoocl). Though the people have 
invented new kinds of circles and sects, dividing 
tbemselves into different centres, yet the real 
relationship of men among themselves is only 
this much that they are brothers to each other. 
The most ordinary rituals of Islam viz., prayers, 

• See the Quran (XXXII: 7) "He (Gog)....bAl!'an the 
creation of man from clay". AgG'J, (XXIII: 12) 
"Verily we created man from a product cf wet earth." 
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fasting, Zakat and Hajj clearly show that they 
all meant to establish the principle of brother
hood and equality among the Mnslims and they 
undoubtedly have borne fruit. 

Ji.!~ u"1;;' /J ~( r~1 jl J . .,t;. ~»,I , r";l.J....,. t,. 

r~' ,i. ... i ~li.;!..,.-i ,I ("I ,i.""" r1-11) ",6, ~ 

"'-"" uit; J) J )J.il ,I r'~ """~ uiloli ",u,.;; ",Ioli .,..~i .r. 
"""~ ,.....;,. t,.J~)J.il c.rt....I",1 """~ /1,0 c.rl~J ~ t,. "",,\.,0 

We are Muslims and the offsprings of Abraham, the 
Khalil (i. e. friend of God) and so must take lesson 
from his life.' 

The other nations build their foundation on "National· 
ism'! or IIracialism," 

But it is wrong to be proud of these things for they are 
oonfined only to botly (i. e. aro material) and body is 
marta!. 

Islamic society on the other hand is based on a differ
ent ground and that grouud lies in oUl' soul...Cit is 
spiritua!.) 

The prophet of Islam thu~ brought a new 
message to the world by which he wanted to de
liver mankind of the false illusion into which it 
had been thrown. 

The cry of equality, liberty and justice which 
we hear resounding throughout the West is only 
an imperfect shadow of the Islamic teaching. 

* The relation of Abraham and the Islamic society has 
been shown above. The QuraD calls him the father 
of the Islamic society. (See the Quran XXII: 78). 
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All the western nations claim to be the uphold-
ers of these principles. But a glance over the ~ 
political atmosphere of Europe since the be- ~ 
ginning of the 20th. century perfectly dis-illusions 
a man about their claim. Is not America, the 
leading cham pion of the cause of liberty, laying 
a heavy hand on the rights of the Easterners? 

Is not the West exploiting China, Egypt, India, 
Arabia and Persia for their own political and eco

nomical purposes? What is the Mandate System 
imposed upon Iraq, Syria and Palestine but a 
bond of slavery? A!l the .sQ-calJe~ ent.erprises I 
--nothing less of usurpatIOn-whICh have cul- ~ 
minated in the subjugation of several thousands 
of people cannot be consistently carried on with 
their advocacy of liberty, equality and justice. 
While admitting the right of every na.tion to 
govern itself, they are crushing the subject races H 
under an iron heel. Even democracies with Par

liaments, Assemblies and Unions, instead of 
preserving and promoting, are striking at the 

root of, the rights of the common mau. The re-
cent outbreaks in Germany, England and other 
pountrjes a.re vlslble 8*n5 of the common man's 
discontent with the present system of govern- 1'1~ 
ment. In Russia and Italy we notice as a rll." 
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action, that democracy has been transformed in. 
to dictatorship. The post.war activities of the 

estern world for the preservation of equality 
nd liberty are not, and will not be, fulfilled so long 

as the basic principles (viz. , Facial and national 
prejudices on the one hand and the separation 
of religion or spiritualism from state or the terq.. 
poral on the other) on which the Western world 

is resting ar9 not metamorphosized. Russia 
alone, of all th e nations of the West. has grasped 
the spirit of equality, liberty and justice. If 
aristocracy means bondage for innumerable 
peoples, capitalism is no less dangel'Ous in this 
respect. So the Russi,m socialist has abolished 
both these enemies of Human Liberty and Equal. 
ity, 

oJ!) ,,i!.C."; l jl u41y. o)y !; vi"';! )~ N'" 
, (/ -' dRe increased th t .. aDd snatched 
~ away mastershi from the hands ca i 

But there is another aspect of equality which 
was no less emphasised by the Quran. The princi. 
pie of equality emphasised not only tlje equality of 
men but the equality d men and women. 'Women 
received very little support at the hands of the 
ancient lawgivers ... they may be Roman) Hindu 
or any other. . It is the Qaran which for the first 

time in the history of the world, established a 
status for women equal to that of men as memo 
bers of the same society.* 

This is what Islam taught to the world and 
it metamorphosizad the whole life of the Arabs. 
Those who were borD. with the ideas of inequal. 
ity, enmity and hatred towards the members of 
another clan became the great advocates of 
equality and brother· hood, justice and tolerance 
towal'ds one another. 'rhey carried these prin0i. 
pies to every place where they went ...... to 
India the hous'e of Brahmanic supremacy and , 
pariah's degradatiou j to Persia and Rome, the 
homes of aristocratic tyranny; to the West, the 
home of ignorance and darkness. Not a single 
spot of the globe of the earth, then known, was 
left by the Arabs untrodden where they did not 
teach this noble message to the miserable J f 
humanity. Iqbal illustrates the changes brought ~ 
ab~ut in the Islamic society by the advent 01. 
this idea by means of two justa.nees taken frQgl 

History. 

(a) The first relates to the time of war , 

against Persia during the reign of the Caliph 
• 

* For a detailed disoussion about the position of women 
in the Muslim sooiety see chupter IX. 
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Umar. After the Persian army was defeated, 

Jaban, its Commander.in.Chief, fell into the 
hands of a Muslim soldier who was quite igno. 
rant of his position and rank. Taking advantage 
of this ignorH,nce, Jaban contrived to save him. 
self by professing before him that he wanted to 
become a Musalman. The ignorant soldier at 
once set him free. Later on, when it came to 

be known that it was Jaban, the Commander.in . 
Chief of the Persian armies, the soldiers raised a 
cry that he must be killed. But Abu Obaidah , 
the head of the Islamic army, gave the following 
reply which is illustrative of how the spirit of 
equality worked in them. 

e. ri.j( .. L-~ v~~ "- I ..,Jf 

....... "",e. \!Ii.! ) t W ...rill. ) t:'" ""'- ~~ \!I,\'<I e. jl ~4, ,~ 
J} ""l..!l J,:' u~ "",e. ¥ J}; ""~ \..1"1-1 JJ/)I ~ 
"",-I .J.f""! vL-I II )1 ~.J._. "",-I '~r. t,. \!I";:J J~~ 4;:/ 

rlr vUl..L-. I:.~ rJ;! rU»Ir.';' r"" '-1)1 "",.;. 

He said: 0 friends! We are Muslims...... • 
Everyone of us is a representative of the nation and so 

his peace and war with anybody means the whole 
nation's peace and war. 

I! ~o?iety is a firm basis for the life of an 
Individual. then correspondinl!' to it. the promise of an 
individual with another man must be looked upon as 
a promise of a whole society. 

Though J aben was our enemy yet he has been set free 
by a Muslim. , 

/,,,~p < 
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Therefore it is forbidden for all of llsJ d hi 
blood any longer. . 

Such an exctlllent example of equality can. 
at be presented by any nation or country in the 
arId. 

(6) The second instance refers to the Turkish 
istory about the King Murad. He ordered 
ason of Khujand who was expert in his art, t 

, uild a mosque for him. When the mosque was 
ompleted, it dici not come to his expectation 

nd so the king became displeased with the 
ason. In this state of indignation he ordered 

is servants to cut the mason's hands off. 'I'he 
oar man at once went before the Kazi and plea. 
ed for justice. The Kazi thus summoned the 

dng who appeared in the criminal box befor 
im. On the one hand was the mason as plaintiff, 
nd on the other, the great king as a defendant. 
a the Kazi said :-

""~ "",.;u..;.1 r! J;i.f ,j.J.jj o~~ ~i v"L..iiJ) , .. i .... 
~!h[...,. jl ;; ..;.PJ ,:;. ""~ ""§:'l i tt! j);W ~L-,. "'!' 

"In retaliation lies life", ~1tys-t;h4~. Life i 
strenl!'thened by this Jaw. 

A Muslim servant is not lower in status than a fre 
man; and the blood of a king is not redder than tha 
of a mason. 

When the King heard this law (of equality 
of the Quran, he stretched out his arms to be cut 
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off in retaliation. BLlt the mason was so much 
overjoyed at the justice of the law meted out to 
him that he forgave the king in the moat libera l 
B irit preached by the Quran. 

""" .. .'1,.», " ) .~ ,)}J:.!~ 
For the Quran, the ma, ter and til. servant are alike in 

statns and those who sit on mats are eq\lal to tllese 
who sit on silk.cushioaed sufas 

Thus, in shor t, we see that th 0 principle of hu· 
man brotherhood is one of the most carai nal p'l'inci. 
pies of Islam and it iii this very notion which makes 
Islam rise above' the na rroiv boundaries Of nation
alism. We shall see in the next chapt,ll r what is the 
real' Significance of the Islamic society or nation. 

VI 
ISLAMIC NATION. 

l'he- Isiamic nation::.nyits =venc: nat1lfB is' 
opposed to nationalism and is the widest of all 
circles including within it many countries, _ many 
races and many nations. A Musalman living in 
China :would feel allied to an inhabitant of Moroc- ' 
co, and ane in ~alaya with his co-religionist in 
North Russia. The natural boundaries of moun
tains and Be as and the unnatural Jimits of differ· 
ent countries cannot in the least affect this uni· : 
v~rsal sympathy among the Muslims. In order 
to sustai,n this worlel·wide unity, Islam establish· 
ed the post of a Khalifa (Caliph) or a dictator. 
Since the beginning of Islam up to the abolition 
of Caliphate by Mustafa Kamal Pasha, it was the' 
Caliphs, 'first of Bhagdad and later on, of Con
stantinople, who were, to a very great extent, 
responsible for preserving the unity of the Muslims 
of th,8 whole world. 

Iqbal brings two instances from the life of 
the Holy Prophet to illustrate this super-nationa.l 
cha.racter of Islam. Once a poet Ka'b wrote a 
Qasida known as Banat Sua'd ~t....."";4 in the praise 
of the holy Prophe't in which he.. was add.x:essetl-8~ 

~ 



~ne of the swords of Ind::." But the prophet, keep. 
ug this idea of universalism in mind, changed the 
bove expression into ;'one of the swords of God." 

e second instance is tlie fa,mous occurence 
)f the Hijrat o'f the Prophet from Mecca to 

edina. The BzjTat took place wben the Me ccans 
eJan to trouble the prophet to such a degree 
hat the furth er propagation of Jslam under such 
'ircumstances became impossible. It was not for 
he fear of his life that be left Mecca, 'but foi' the I 

fear ' lest the 'Mecca.n atmosphere may hinder l 
he growth of Islam in Arabia. Bijmt signifies 
hat no city, no place, no . country is special for 
i[uslims. If a certain plaoe is not good for the 

rowth of the Islamic society, it may be left for 
nother which is better. 

"r j ""r.'~ l,. ~ lJ; .)0) jl "r»S (L.A ~" g" .. 

""'~) ~ d~ Y'!"') j ..r..' ~ ,1""'""4:->- \:,I>:li ""r.'~J 
rhe key-note of the Muslim nation is clearly indioate 

by the aotion of the holy Prophet . .. . when he lei 
. his native land. .. . ' .. 
H ijJ'at (leaving one', native land) is the law of 

Muslim'. life and it is one of the causes 01 tL 
solidarity of the Islamio Sooiety, 

But the present generation is not ready to 
accept such a n6bl~ 'universal brotherhood of 
humanity, Their tendency is towards the' nar-
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row ideal of nationalism. This idea has, how
ever, divided Emope into many couutries which 
thougb 'alli ed in many respects are separated 
from 'each other in spirit mllc'h more deeply than 
t he difference of the 'East froin the W est. 
Human being!! who were m'eant by nature' to be 
brothers among -themselves, be~ enemies to 
Ol1e another. The Great War; one of the 
consequences of national hatred of the West, was 
the most hor;ible phenomenon ev~r witnessed by 
the human eye. The modern ' civiliz'1tion which 
was a herald of peace proved to be the most in
human one. The post-war state of Europe .is no. 
less horrible. No doubt imperialistic schemes 
have stopped , yet economic and commercial 

enterprises, instea d of reli~ving mankind, are 
making .them still more miserable. Much of 
this trouble is caused by this ap'pareutly us eful 
idea-NatlOnahsm. ~ 
~, '''/ "",l,. pAi .)o,;! "';) ''''> "",~j Cb 0U~ ,} 

People have greatly und ermined the sense of brother
hood fot they have based a "nation" on the idea of 

" . I d" a natlve an . . ' 'I, " r 

For Iqbal , the real basis for a nation should 

be religion wl~ich is thE). most fundam ental fact 
of human life. Though according to Islam, Reli
gion" a~d State ca~not be separa'te'd yet the West 
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bas, under Christian influence, separa(ed tho two. 
Religion is considered to have ~e a -separate 
function, baving no sort of relation with the, 
State. So, after this separation, -nobody can 
i,magine the We~terners to base this conception 
of a "nation" on Religion, Machievalli was the 
first writer of the .West who introduced the new 
basis of a nat,ion .. , .. viz., a nat.ive land and being 

A
the introducer of an evil thing, Iqbal calls him 
"a messenger of Sa.tan." Had nationalism been 

~ b.as.ed on Religion, the world would not have 
(j witnessed the Great War and the post-war 

\ capitalisticexploitations.-W1icLru:e...CJU:rying.,llie 
1'tQ!:ld to ruins. 

But though nationalism as an exclusive love 
for one's own motherland is criticized by Iqbal, 
yet nobody can deny the truth that the native 
soil of an individual does play some part in his 
life. It, however, dues not follow from it that 
he must restrict his affections only to those who 
belong to his oWIf]l1JJmtry aM IIDlk upon otl:ren; 
as his enemies. All the world is inhabited by 
men like himself whom he should think as 
brothers just like' thOse of his Own country. Iqbal 
illustrates this point by the example of the Sun 
which though belonging to the East, its rising 

-

-
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direction, yet benefits the whole world with hi 
light. 

""""" ~ I) -.;., ~I .)0, 4 
t' ...J!)u ,~j -sit! ',.tG lbi uJIJ II ~ vi;';';1 

/' ..,.,t:ui J!i )1 J)':::"~ jl r;:-j 

........ u})li. ,-,,+,j ~') jl )I':;:-J """""0)1 ""'i")J~jl";J)b.; 
The inhabitants have a certain rel~tion ' ~itli 'thei 

native land. 

There is a very nice . poin t as regards this relation 
ship. 

Though the Sun rises from the East, 
. An'd for this reason is called "Eastern", yet he is fret 

,from all these limits of the Ea,t and the W est". 
Iqbal's message, there.fore, is not ,anti, 

, . 
nationalistic in the true sense. Love for one's 
'Eotherli\l;ld is nat)~ral . and inherent .in every on. 
and Iqbal admits this love. What he protests 

against is nationalism in the modern sense whicl 

besides signifying love for one's native lane 
implies at the same time~-and . this is its\ 
essential element--a hat1'ed for countries and 
r!!ces ( other t.han one's own. No morality, 

no religion, not Islam at least, can allow sucl 
a - kind of nationalism at all. Islam does nol 
want its followers to connect themselves witll 
any special areft; th ey may be born iu any place, 
it does not matter; all the world is theirs. 

\ 

[ 

: 
--'- ,-
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Tal'ak, the great Ommayyad Commander.in
Chief, declared this fact in the following words:

"",_l- c-i"" Jt,. ,) ""'- (,. Jt,. 'J!,. ,~ 
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"Every country is ours since it belongs to onr God:) * 
But just as Islamic society is not bound up 

within any geographical areas so also is it above 
time--in other words, it is eternal just as it is 

~iversal. Though individuals come into the 
world and then rlisapoear from its face, a 
society goes on living. The death of an individ 
ual does not affect it. It is not the man iu hi 
personal capacity who is important-- it i! 
rather the office which he fills that carries a 
weight for society· With the death of one in· 
dividual, another comes up and takes his place 
and thus the life of society continues, The life of 
an individual extends only up to sixty or seventy 
years, but for society even a century is only a 
day. In fact, the principle~ that govern the life 

~ l-" As there is no English Mathematics, German 
\. Astronomy or French Chemistry", says Prince 

Said Halim Pasha," so there is no Tlll'kish, 
Arabian,Persian or Indian Islam. Just as the uni. 
versal character ot scientific truths engenders varieties 
of scientific national cultures while in their totality 
represent human knowledge, much in the same way 
the universal character of Islamic verities creates 
varieties of national, moral and social ideals." See 
Lectures of Iqbal, pages 218·)9. 

!'lnd death of an individual are quite different 
from those that govern the life and death of a 
society. Au individual's life depends upon 
!the good fnnctions of his bodily mechanism and if 
/his body fails to work, he dies. But the priuci. 
/pIe on which the life of a society depends is 

"organisation." A society is not simply an as' 
emblage of persons. Several persons constitutE> 

fL Rociety only if they come together under 
~pecial aims and purposes and then strive to 
achieve those aims at the sacrifice of their own 
)ersonal desi""" when th(,y come to clash with 
hose of the society. It is only then that we 
an hope to have any organisation. The best 

means to preserve thie organisation IS to keep 

[

IWayS before our eyes t.he ole: culture and trad· 
ions of the society whICh will lay an axe to 

the root of all discord and antagonism. 

""S U".Y'U bh jl (,J .~jj "" ) ,j~ b4J}) j) 0} '0jj 

d~ 0Y""" J;; ji (,J cJ;. d~ 0)) uiU;. j) 0"; J". 
An individual is alive throuQ'h the relRtionship bet· 

ween body and soul while a society is alive 
through the preservation of its old culture and 
tradition~. ,!: 

An i~dividual d;es when the vital parts of his body 
decay while a society dies when i~andons its ideal. 

)-o-? SA' * Iqbal lays a Ilreat stress on thiS mt. ee s/,aT'" 
Killtdi 11. 1253·1259: 

o inheritor of ancient culture I 

J 
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Just as every individual is destined to die 
sO is a lso the case with every society. It 
must a lso die away after a fixed time. The 

history of the world bears out this fact. There 
have been in the past great civiliz'1tions like 
that of Greece and Rome, Persia and Egypt
each of which coutributed sJmething of its own 
to propagate the light of learning in the world 
and thus to better the condition of humanity. 
Yet a time came when they disappeared from 

,/ ~~;tsurface of the earth once for all. We read 
~ 1l'he Quran (X: 50) "Unto every nat jon is. a 

:' fixed term decreed; when th ej r term therefore is 

II 
II 

I 

expired. they shall not ha.~eapite for ap. 
~".* But though every~iety-aw:L.ua.tiQn 
is subject to th~-1lli>Ji.IL ~rsal law of Nature 
and m~t disa.ppear frolU the face of the earth 
as Boon as its appointed time arrives, the Islam. -- ~ 
ic society, as an exc'iUJ_tion to thi s I' IJ@ is 
go~g to survive till tha.la.stJllQment of D ooms. 
day. Its course of life in this world is quite 

peculiar and is not liable to extinction, natUral to 

Turn not thy back on the path thy fathers trod! 
See also this book chap. VII 

* In another place (XV: 5) we also read: "No nation 
oan outstrip its term nor can they lag behind." 
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all other societies. Iqbal bases this view on the 
ground of two argum ents. ~ . 

(a) . Iqbal bases the idea of t.he eternity of 
Islamic society on the eternit.y of the Holy 

Quran. The problem whe.ther..- tluL Qman_ is 
eternf11 or not, attracted the attention of 
several Muslim thinkers very early in the history 
oflslam. During the Abb3,sid period (133-656 A.H.) 
it divided the theologians into two different 
camps--the Rationalists (or the Mo'tasalites) 
on the one band and the Conservatives (or the 
Orthodox) on the other.* The f01'lner denied the 
otornity of the Quran, regarding it as another 
form of the Christian dogma of the e ternity of the 

word. But the oonseryatiye thinkers, especial. ~ 
ly Imam Ahmad b. Hambal (the fonneler of one 

~ 

of the religious schools of Islam) opposed the 
Rationalists , for he feared lest this denial - .~ 

mighl undermine the very fonndations of the 
Muslim society. j' 

" This controversy arose during the reign of AI.Mamuu 
who, himself being a Rationalist, is,ued a public 
edict declaring the Quran to be created. This edict 
was confirmed by his two successors. 'l'he Ortho. J" ~ox thiukers who held the onposite view were very 

y eV8rely punish ed. It was only AI.Motawakkal 
/Who, fearing tho political implicat ions of Rationalism, 
stopped not on ly these persecutIOns but declared 
that every man is freo in the choice of his belief. 

t . See I qbal 's Lectures. p. 210. 

, 

, 

, 

: 

I 
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The Muslims believe that the Qurau is a 
• book reveall'd by God to the holy Prophet and 

that its contents are in fundamental principles 
identical with what was revealed previously to 
the earlier prophets. As God is one without any 
partner, so also is the law of God one and unique, 
revealed piecemeal at different times in the 
h is tory of the world bu t for the last time and 
finally in the form of the Quran. And just as 
God is eternal so is His law eternal and un· 
changeable. God puts forth a cballenge to the 
whole world to produce any literary work shui· 

~~. even to the smallest verse of the> Quean'" and 
. the cha,lIenge 'stands unansu'e1'ed to·day as it 

I was before. 

It was AI-Ghazali who tried to .olve this oontro
V81'SY by findir.g n. via 1nedia. George SRle des .. 
cribes hi. opinion in th is matter in the following' 
words:-"Tbe Qilral is reao ano pl'vnounced with the 
tonguA: w,'itt~n ,in ~')oks. Rond kept in memory; yAt 
eternally snbslshngo III God's essence, and not pos-ible 
to ba separated thence, by any tran~mission into 
lD 9n's memories or the leaves at books". 

See G. Sale: Preliminary Disc.mrse to the Koran 
p.72. 

':'. S ,e the Quran (11: 23-24); "And if ,e are in doubt 
concerning' that which we reveal unto Our slave 
( \1ubammad) , then produce a s"?"all of tbe li ke 
ther~of ...... And if ye do it not--and ye can never 
do It- --then guard yourselves against the fire 
prepared for disbelivers ... " 

.:.I;::sl~a~n~) i~c~so~c:::i~et~...!i2.s _\~O:'!!s~e~d--7:E..!t~~~e~l!.-'-e""l,",i ;.!i", [!/: J 
the Quran and as the Qlll'a , being the law of 
Nature, of God, is eternal and unchangeable, 
so too is the Islamic society, eternal. 

,1_ lilji eJ",i jl )lii~1 ~i_.~" 4-- i" 1./1.1 J;>-I jl 

- This society is-not. ..... subject to extinction for it is 
supported by the enromise of God viz., "We have 
surely sent down the Quran; and we will certainly 
preserve tbe same." (XV: 9) 

~-I .J,-i i:IJ~ -f-I "h-; jl ..--1 'JJ~'; I,t.b. ",I I"~ U 

Since Gnd has promised "Even if they try to put out 
(tbe Iillbt of AllAh). the Lamp of Islam is safe 
frcm being put off." ':' 

(b). The second ground on which Iqbal 

based his belief in the eternity of the Islamic 
society i~ historical. The Islamic society, since 
it arose in Arabia ill the 6th . century of the 
Christian Era, passed throngh several rainy days 
yet it survives the hardest preaslll'e of the times. 
The greatest catastrophe t hat it suffered was at 
the hands of the Tartar" who under the leader
ship of Halaku Khan (G56 A. H.), destroyed the 

Abbasid Caliphate of Bhagdad and thus shook 

* Reference is to tbe two verses of the boly Quran. 
. nearly same in contenls- ' ~Fain would tbey (tb.e 

disbelievers) Pllt out tbe I1ght of Allah WIth tbell' 
moutb. but Allah will perfect His ligoht (relil1'ion) 
however tbe dishelievers are averse" (LXI; 8.) See 
also tbe Qursn IX: 32 where tbe same idea ill nearly 
the same words is repeated. 
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the very foundations of the Muslim society. "This 
was indeed a great blow, and all th e contempor' 

a ry historians of the invasion of Tftrtars describe 

tho hayoc of Bhagdatl with a hftlf su ppressed 
pessimism about the future of Islam." This pe.s'o1 

simism is clearly noticeable iu the poets of t~ey r 
time ospecially Shaikh Sa'di, Hafiz, Ibn.i·Yamin. 
But wonderfully enough, Isbill sUl'viveJ even 
this dis,tster and the very Tartars, aft;er a short 
time, accepted Islam . 

.>Jl..; <.J',IJJl,,- u,!!;lv'- vi "';l.; <.J'J ljU (/ II vl!"')l 
~.z vlj,.~ 7r .itS-.<).;. J.i,) 

",;t,. (1,0' ,i )1 vi,s,'-I 
~ ....... ~ ,I..!:r .... .,)t! r~ll-I ...:;...01.,.. 

The world· wide empire 
end, 

~-';;:"'j v)::'" )V v~jl ... t- 7 r':::"'~':;:' 

"jt,. r~Jj vts,''''1 I" r" Y"'''' 
~",,,,,""j.}'vlj Ij;l!vl,,";,, 

of the Romans came to an 

The Sasanian and th e Greek cuitures also disappeared. 

Eg,vpt too failed in the struggle of lif? and of it nothiI; 11:\ 
but relics in the shape of PyramIds cAILb~. I \ 

BLIt the "Oall for Prayers" was flud is in the 
world and thus the Muslim society was and is 
li"ing and will live in tbe future. I 

The same idea of the eternity of the Muslim I 
society is expressed in his Urdu verse. 

U/bli v:\j u:il.c 0'j,-~ !i) ~ ~t! '4~S 
1)(..0 vtS""1 Ji e ll'". Jl )u r 

'l'here is some hidden power which does not let the 
I\[uslim society decay th ough it has suffered several 
mishaps, 
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'I'he ground Oil which Islamic society is based 
is eternal alld uIlchanging and this ill a great 

cause of its etemity: "The ultimate spiritual basis 
of a ll life as conceiyed by Islam, is eternal and 
revea,s itself in variety and chauge. A society 

based on sllch a conception of Reality must reo 
concile, ill its life, the categorio's of permanence 
and change. It must possess eternal principles 
to regulate its collective life; for the eternal 
gives llS 'a foothold in the world of perpetual 
change. But eternal principles, when they are 

understood to exclude all possibilities of chauge 
wbich, according to the Holy Quran, is Oll~ 

of the greatest "signs" of God, tend to immo. 
bilise what is ossentially mobile in nature, The 
fail ure of Europe ill yolitical and social science 
illustrates the former princ!l?le, the immobil~ 

of Islam during the last 500 _y_ears illustratos 
tbe latter, ,,* 

• See Iq bal's Lee: VI page 207, 

! 

• 
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SOLIDARITY OF THE ISLAMIC SOCIETY. 

We have seen in the previous chapters the 
charactristics of the Islamic society, that it is 

snpernational on the one hand and eternal on the 
other. In the present as well as in t he coming 

ehapters we shall proceed to determine those prin
cmles which can be sources of its strength as 
we~ as the strength of all other societies. 

A society can maintain its existence only 
through organisation and organisation arises onlv 
if the society is bound up together wiLh one la~ 
and. ideal. Without such a law, t~e can be no 
SocIety it would be only an incoherent whole. 

It is only through the presence of a single law 
(whi~. h also serves the purpose of an ideal for 
it) that sooiety is capable of progress in the 
world.* But when this law is lost sight of, the 

necessary consequence is decay and disorgani. 
sation. Neither individuals ncr society can 
prosper without a definite 'ideal, without a fixed 

law which chal.:rs out the li;le of progress for 
thelll. It is an ideal, a law that infuses life into 

• For thi s discussion see also Chapter 11. 
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their hearts. With this law before them in 
their practical life, they are powerful, organis . 
ed, assertiye; without it they are weak. disorganis
ed and retmctive. For Muslim society, such a 
law is the holy Quran*. 

Most of the troubles that are hovering over 
r.lamic societ.y at present are mainly due to a 
neg-ligence on the part of its mem bel'S ofAhe law 
of the holy Qnntn which should have bound 
thpl1l all in one string. "We see sects and par

ties, dissensions and controversies qnite against 
the spirit of the Holy Book. This negligence, 
howevgr, is noticeablf> not only among those who 
are bred and educated amidst the most luxuri. 

ous fashions of the West, who instead of turning 
to it. stndy Shakespeare and Shelley, Burke and 
?o.liIl, Hpgel and Nietzsche, Rousseau and Karl 
Marx, in order to deriye inspiration for their 

life. But there are persons who though claim
ing high religious fwthority for themselves are 

... ...r! , ~ ",~ij i'""'" ... }:i-A> * 
. . .\' ~i.~ ~ ..,;i.!i rf ,,.,;'" w~;; 

r-!."" ",,~I Jlj!. ~,I "",.h ri.(~ )" .v..ij ..,.,US .} 

The exi sleoce of a muslim depends upon a law ... 
Do you know what that law is IJ";' 
It is the elernal book. the QUI .0.1; wisdom contained 

therein i8 unchangeable and stable. 

I 

, 

, 
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really mal-treating the Quranic spirit, To. the 
last categary belong twa kiuds af men, the mys
tICS ar the sufis an the, ane hand and .'lullas or 
preachers an the ather. 

, Mysticism for a lang tim~, 111 the first · 
decade, was anly a pure offshoot of I slam--
it was nothing distinct or sepal,·'te l'h I ,. , oso W 10 

taok an extraardinary interest in I'el' . . . Iglons prac-
tICes were called "sufis" ar pure Muslims, But 
later an, thi" Sufism amalgamated ideas forei171l 
to Islam- ·- ideas derived from Gr'el- P .'" v \., el':na.n 

C Jt$<lL apd Indi'\ll tho~ghts. The histary af the mystic 
' 11teratnre reveals the fact that tllis carrnptian 
a rase mainly through the writings of Shaikh 
Ibn-i-Arabi (63S-656 A, H .) who. in t raducCld the 
notion af Pantheism ( 0)",) """"'") ) which in other 
words, m811n8 Incarnation and is quite opposed ' 
t.a the..lsJ;),mjc CooCQption of tho Unity of God. 
'rhey legalisecLlU.llsic, vQr" ,d a.u.d iustrumental. 
Instead of empha.sizing the importance of reliai
ous' practice~~ which, acca rging t o. Islam, we:e 
univel:sally abligatory they preached to the 
contrary that these were lUeant anly fo7'the 
layman and nat for t he mystics, the special 
favaurites af Gad. "Thus they were responsible 

far a great laxity af marals among the members 

of Islamic saciety, These ideas were popu[a
rised by Persian poetry espeeia.lly af Hafiz and 
Iraqi and which undermined the faundatianS' of 
Islam's social and political strength in the warld. 
But there have been appearing men on the stage 
of the warld who. devoted their lives to. revalting 
aO'ainst the baneful influence af nan-Islamic 
" sufism. The foremost among them were Imam 

Ibn+Taimiyya, "the most indefatigable writer 
and preacher af Islam" (b, 72S A . H.), Shaikh 
Ahmad Sirhindi, who. is stylecl the Refarmet' or 
the Mu;addad af his time, and still later an, Shah 
Wali QUah of Delhi. All these persons endeavaU:r. 
~ through t,heir pen and tongue to raat aut such ' 
~-I8Iamic elements as have been incorporated 
into. it thr.ough anti-Islamic influences. The 

madern mavements af the Return to. the haly 
Quran and the Hadith in India (sacieties knawn 
as Ahl-i-Quran and Ahl-i-Hadith) are a further 
step towards this revalt, Iqbal represents a 
great appasitian to. this anti-Islamic sufistic 

made af life and thaught. 

~,c JI,:; J,-i.i yJ,,,z jl 

~,. .);>r! ~jt-\_Ao 

",,1...'j .);> r! fr ""w ~ 

..... --J~..;r. ,.i+.-~JY" 
"';;0 )0 \J"f ,wj' "'pi 
J-;j oJ~l-,.. \J"",;., \J" ;; } 

: 

I 
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~~- ..Jw--.. 
Th~ Sufil 0 wears the dres. of SIt{: ~I\h.orhed In 

hlmsel~ be_"iI-j}l"Il.Iled~l5Y hearin~ music . 
He ' xcited-:b,,. the poetry of Iraqi but does not 

study the holy Quran in his assemblies. ~ <1 

If you want to live as a Musa.)mB.n. it i~ innfussible 
for y.nu 100 follow -t.h&'l1!'Ulds-of-&uytbl"J" {but the 
holy QuralJ. p 7 S"< j,sc q{L 

~ The second kind of persons, who, t hough 
well -versed in the holy Quran, bave yet proved a 

hinderance in the progress of t.he Musl ims a re 
the Mullas or preachers. Though Islam put an 

I 
/ 

nd to the institution of priesthood once for all, 
yet it reappeared somehow or other fl,ud · is still 
preFent. In bis Jon'aid Nama, Iqbal describes 
these preachers through the mout,h of Said 
Halim Pasha (the late Turkish Prime ilIinister): 

~"" ! J;\i' 'o;..I'"'r u.,... d!.jj j 

'r·il"'; I '"" U .. O I,' ,I J Y 
""'~) U"~~ jl L'i~ ",!J 

'r;~!>! .y;b <.))4 ~)...if j 

uP d-0 "",.h j' --"""; ~ 

0~ 0;> ~" , ) Jt:; jl ""'[,. J! ~,~ , J,.i )}( ).Ii:i ~{ 

~ I slam ha~ become more -;:Jkj'emecl Ihltn [(urI"; tbe 
r~a80n I.~ Ihat the Mullab passes tbe {e,ilca (decree) 
DE 8 kal'" 00 every body. 

He has no taste for spirilual experienoe anri to hi I 
the holy QurRn is nothing but a book of fables. 

Ho i. igool"Rot of the Suona of Ihe holy Prophet .... ... . . 
Short. s5gbted, uDspiri~ual and aimless. 'l' he societ 

IS dlv!ded Into parttes on acoount of his empt 
rhetonc. 

1tl 

The Mullas always formed a conservative 
bloc in Muslim society aud thus wera an 
undue hinderance in its progress. Turkish history 
bears out this ff1c t, and so Mustapha Kamal 
Pasha had to turn out nearly all the Mullas of 
the old type. 'rhe recent out-breaks in Afgha
nistan against Amir A manullah were d e to the 
ignorance and selfi~h interests of the Mu llas, 
No doubt Islam forbade the institution of priest

hood, yet it asserted itself and brought with it 
a ll the mischief that was a necessary consequence 

of it. Islam saw what Christianity saw at the 
hands of Popes and Bishops and what Hindus 

Buffered at We hancls of t he Brahmans. 
But the most important point with regard to 

t he solidarity Of Islamic society is not only to 
fol low £be holy Quran as one may individually un
derstand it; but to follow itin the light ofthe past in
terpretations of the holy people.* 'l'hus arises the 

-- -.- - ~ 
• Iqhal has a great reverenoe for the the past anel always 

asks the re .. der to revert to it for inspiration in the 
present. "Life is dynamic yet it is not change, 
simple anel pure. It has elements of oonservation 
aI80 ......... 1oife moves with a weight orits past Oll its 
baok." See Lee!",.es, page 232. 

"'""~ 'J}Ji -.fi jl u~t;,~ "'"'"""'~ .J,..} <J'~ "'''# j..ii. 
,'-->!JIj l.!.S;b~. l1 J:' e." J' .,>J)4 U-~ V---!J .;t:N f' 
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problem of the relati ve importance oE "Ijtihad" and 
"Taqlid." "Ijtiliad" literally means "to exert." In 

the terminology of Islamic law, it means to exert 
with a view to form an independeut judgement 
on a legal question. Taqlid means to follow the 
opinion of old scholars. Nobody can deny the 
value of new discoveries in all departments of 

knowledge. But this work is meant for those 
whose position, political and social,.is secure 
and safe. For those societies who have decayed 
and are week, the best proced ure is to accept 
the interpretations of the old scholars. 
"'-'4' ~ft if ~ jl ~ di."o r.-,;u * ~4 j...,....a.. 

I ..... - ~ ~ ~ qi"~ .....- """'..". ..f.I,s)J 4) .~ 
'When the force and vitality of a society come to decay, 

it is strengthened through 'raqlid. 
Follow in the footpaths of your fore· fathers; taqlid 

means nothing else but the "preservation of a 
sooiety," 

The history of Jewish life- affords the best 
[ illl;-tration oLthis fal,t. Since the supremacy of 

the Christian power in the West, the Jews were 
everywhere looked down upon as infidels and per. 

The intellect of your forefathers is not stained 
by selfish motives. The deeds of the virtuous are 
always virtuous. 

Their thought is purer and their zest for the Sun~a of 
the holy Prophet, is greater than yo urs. 
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seClltecl horribl y. They pad rio political p6~er; 
no cen£t:al strongh'old where they might· have 
taken refuge. 'l'hough gifted by Nature ' with .a 
touch of :Midas's fabled ower~, thei~' lives were 
not secure aUYlVh?~·~. [t is only fJ. matt~f a 
decade or t.wo, ",hen the idea. of Nationalism be. 
came popular and religion .. began to b~ looked 
upon as ·a false illLlsiQn ,~ that. Jew~~h com~ni. 
ty got , some safety. They ··ainalgamat:ed~. 
Eelves with Qhristians and, the barrier ·o[-;:e. 
ligion was no 101~er a source of l)lisery for th . .. em. 
To Iqbal the I~~on,of their .sm:viyal to. tllis day 
in spite of their suffering cruel treatments ana. 
persecutions, is that .they followed in the way 'Of 
their forefathers. Even in the nights of des ~ . _ --.- . pru~ 

It was only the lIght of thBlr old priests and 001-

men that guided them. ' They held fast th~ 
patJ:1 Of their ancestors and though beaten by 

iIl·winds fr6m all sides, tb~never let it fall from 
their grasps. ' 
~ ~ J..s< .. v~];J .1) r! j,.. ~'" ~'I 0" .. - r ) ~~v,"" rGlj 

Though they had lost all organisation, yet they fol. 
lowed III the way of theIr old (pious) men. 

When a society is in a state of decay, it 's 
fatal for it to employ Ijtihad-wbich serws t~ 
disorganise the forces w hieh otb.e.rwise_ would 

• 

! 
: 
, 

I 

I 

I 
I 
j 

: 
~-L __________________________ ~ __________ ~L-______________________________________ --d ~ 
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(~ 
. have gathered round one central point. In the 

~ absence of any organisation, hypocrites may ap· 
pear and claim to possess knowledge and power of 
Tjtihad which would destroy the ah'eady worn out 
society. 

• 

o~ ~J,R,...o ~J uln.;) 04;:.. ~~ j ('1-~i..Z ~ 

=-1 ."jj vI;; j ..... L.;4e, ....... 1 .";j v~L.,. .,sitli ....5/ jl 

I have he~rd from the holy Prophet that difference~ 
among you w.ill be the ca.,,"e of your death. 

Mu,jims can live only by following One Law and that 
IS the Qurau. I 
Thus it is the Quran alone which can gather 

all the disorganised forces of Islam at one point 
and this organisation wi11 be followed by stability 
and eternity. l 
r Iy) Jj/:" d-r.s... r lI,j j I rthi Jr.! tY> .fir jl J. r 

A society is organised through God's law and through" 
strong organisation arises eternity. 

But the darkest period of Islamic cnlture is the 
ime when it came across Persian civilisation. No· 
~ody can deny the invaluable services rendered by 
he Persians to Islamic literature, science and phil

bsophy. The great scientists, philosophers, philolo. 
~ists and his torians of I slam were, with rare ex.
~Persian, Yet, on the other hand, P er

,,/..-, Ian culture changed the whole spirit of Islam. 
1/ Instead of old Arab manliness and simplicity 

~~. 
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which infused a life of activity among the 
Muslims and which was ~ ew of the causes of 
Islam's early expansion, P sian culture ta~ 
~aziness, luxury and a h 'ed of the world. The _ 
lifference between the i • Is of these cUltuOsCan 
be best Been from the poetry of the two respective 
cOllntries. The ideas that are constantly being 
repeated in Arabic poetry of pre-Islamic 
days, are the assertion of one's personality, the 
appreciation of active and brave life, of strong 
will in surmounting bardships. An Arab poet 

says: "A man who does not protect his tank 
with swords, will be at last swept away. He who 
does not I'ule others shall be ruled by othel·s." An
other poet says: "When our children grow young, 
the great kings of the world bow before them. 

'l'he world and whatever is in it are ours. When 

we get hold of anybody our grip on him is the 
strongest. People call us cruel and ruthless but 
we are not so; we rather seal the doom of all 

I--malicious persons." These are only a few pasa" 
ages taken at random from the volnmifious works 
of Arabic poetry which . clearly show that the 
whole Arab nation possessed the noble qualities 

of perseverance I firmness of mind, strength of 

L~' __________ ~ ____________________________ ~ __________________________________ ~ ______ ~' _ 



• 

I 

116 

will, co'urage and highlliindedness, With the ad
vent of Islam, these very a.ttribntes took the. right 
channel for their: expression, 

But the Persian mind. always liable to feeble-
. , -, 

ness and love of ease, gave to the world quite a 
different liue of thought, The persQ;l~lity or th~' 
self, the most invaluable store of an individual's , 
life, is looked upon as the greatest source of mis-
ery anA-so the remedy s11~gested billelll is to SL1P- ' t1{'I 
press its ~tivitie~ or in other words J;.o )dll ,it', , /).-(J 

One Persian poet says: "I am thftt insect which is 
trampled under 'the feet 'of the people: I am Mt 
a bee whose sting may be a source o'{ ;)ain to 
others," A~her ~ge rnnq as' folIows~ r 
"There are no doubt many gains within the bo~ 
of the sea; but if you want peace and safety, it 
can be SeCUl~OJll n the shore." * 

Aliied to the Persian mind was the philoso. 
phy of Plato and Plotinus. Plato divided the 
world into two departments---one was the 

" "Peace and safety" of these poets is idel)tical with 
ignoble death, eternal inactivity anel laziness. 

Compare with this what Iqbal teaches. 

"""" ~ 1",;1 vl",t;.. ""4~ r.,f I" ~)" 4 ) kL; l!)" " 

Dive in the river and fight with the waves. Only in 
struggle lies the Eternal Life. 

II 
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domain of the pl'eceived objects and the other, 

the realm of the unperceived . The forme I' was 
iooked upon as unreal while the latter was to him 
the only true and etenul reality. The latter 

- domain, the reality, consisted of Ideas or Types 
while the things that we sea every day in the 
perceptible world, were mere copies and shadows 
of these Ideas. " The nece.!!sary consequence of 
SLlCh ft teachiug was that the world of impercep. 
tibility was given the whole weight and the per
oeptible world was disregarded as illusory. This 

h 'l h I tel' nognJiin!L.li.th!l.!le.JlhllJaJ;,))LLd""sL....lollf-'la-J.!Uu.a.a",-st"'"l,e r p 1 osop y, a ;;. ' 
thinker like Plotinus, t~.ok quite a different step. 

He developed it into mysticism and thus Plato
nism became Neo-Platonism whioh is the root of 
all later mystical thought of the East as well as 

of the West. All the ideas that we see repeated 
often in Persian poetry viz., hatred of the 
earth, renunoiation of the world, negation of 
selfhood and contentment, were the direct or 
indirect results of N eo·Platonism. t 

* For the philosophy of Plato ill detail, the best book 
is \V. T. Stace'", Histol'Y of G"oek philoS01Jhy. 

t The doctrine of Plato and t~e influence of his teachin/{s 
is described by Iqbal lU the folloWlllg words of 
AS"a·l'-i· J(hudi: 

" 

" 

I 

; 

I 

UJ~ ______________ -L ________________ ~._ 
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Iqbal compa,res these two systems of etbics

of the Arab~ on the one hand and of the Persians 
and the Greeks on the other, One he calls the' 
ethics of the lions ar:d the other as the ethics of 
the sheep, The lions are'by nature meant to rule 
the jungles and, if they come to follow the mora. 
lity of sheep, they will nflcessarily loose their 
good qualities, Such, to Iqba l, was the case 

with the Arabs who came out of Arabia fresh , 
and vigorous, full of activity and energy--they 
were, in short, meant to conquer and rule the 
whole world. But the Per5ian morality and neo
platonic thoughts made them hheep and so, 
according to the old Arab maxim (just qnoted 
above), when they left ruling others, they were 
ru led over by other nations. 

By J eg-rees courage ebbed from their breasts, 
frbat frenzy of uttermost f'xertion remained not, 
That craving after action dwelt in their hearts no 
They lost. the pow"r of ruling--- -

Asm,.-i·Kll1uli (II. 617·621) 

"'ro die" said he, "is the _secret of Iife"---
His cup senus us to sleep and takes the world away 

from us---
He called the world of phenomen. a mytb. 
"rwas his work to dissolve the structure of life-
The people were poisened by his intoxication. 
H e slum bered and took no delight in deeds. 

(II , 631-672) 

.. 

11D 

'iVith the disappearance of their noble cha
racter disappeared all their wodel·wide empire, 
all temporal and spiritual activities, all manly and 
courageous deeds and nothing was left of them 

I except the bare memory of their glorious deeds 
either in the pages of history or on the globe of 
the earth h el'e and there. Such was the fatal 
effect of Persian morality aud Greek thought, 
on Arabs and Islam. * Iqbal describes this fatal 
effect in so appealing and pathetic a way that I 
cannot restrain myself from quoting the folowing 

lines. 
)1,- ,,:'1 ,)11"'" (L.,< )1)1...1, "ili r Jt,.i ,) 

r"" ~b jl ,,-!~,1 L fro r"" ~U jl ,,~.~ ,)~ vf 
";"~I~ ~)," Jt,.~ jl ~ "i-il_ ,t v)'? I) r.:- J:1S,s vi 

",,:d yll~! ~l! I~ j I """,,J yi Ji-)I )!.~ jl ,> vf 
~ ... {:;... ~Jy: jr;,t )V.j) .:-t~ ~~ ~~iJt ~~jJ,otf ,5vi 
I!'; I;I~ ,I"j(-I J)~ I! ,I} li I; v\i'" J!l,.'; ,> vi 

~,> jlj ,)I"! J,w r! li ~,> jl- ~.w u ,I J:'f 
That lofty and strong plantt viz" the Muslim of the 
&.ha.-~i&, a rider 0 camels, beoame extremely 
week through tbe influence of Persia. 

He that would kill a lien as if ittt"': sheep, came to 
weep over the death of the minutest insect; 

" See Six Leefll,'es of Iqbal, page 4: "While Greek 
philosophy very muoh broadened the outlook ,?f 
Muslim thinkers, it, on the wholo, obscured thell' 
vision of the holy Quran". 
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He WhO~6 "takbh'" used to melt stooe.b earted persons, 
began to feel nneasyat t,be song of a r:ightingalei 

He-w h09&-Bt&ps--{aGtWitiesl-est",bli~ hed <UteuLncurel-
cJv <ttes-in-the-wol'I<!l, adopted a hermit's li~, away fwm 

/I • _ people; . . 

Jt-'" He,whos'e orders were iq:.".vocable and at hose doors 
kings, like Alexander ana Danis, were only beggars; 

Ij..., .,.-, .y"jft.~his active li-ftrwas changed into "oontentment" 
,. A:.~""""--- so much so that he came to feel proud of J:W . "Bowl 
~ ~ of Beggars",* - . 
('4t-71' The best ad vice that Iqbal gives to the 

( Muslims of the present age is, to leave aside the 
Persian modes of thought current among us. 

i Not only should we get rid of these thoughts, 

lour whole literature is to be purged of this fatal 
philosophy, 'iVe should no longer imitate the 

• 

rotten and stale ideas of Per.ian poets and 
thinkers, We should rather look l! on Arabia 
and Arabic writers for inspiration--Jf which 
only a very few examples am jllst g iv n above, 
The poetry of Persia is meant for the weak in 
body and frail in mind, fJr those who deaire 
death and extinctiol . QB.8..Jwo_wauLto live an - -honourable life, a life full of activities, both 
temporal and sp' 
a noble positio 

'tual, those who wish to occupy 
in the eyes of men, must 

* Those who k ow Pdl'sian should note the depth of 
Iqbal's feel' 11'( and beauty of his li tel'ary accomplish
ment, 
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I ve the sub·human morality of Persia and re-
ea A b' 

turn to Arabia once more, It is from ra la, 
the land of deserts and sand, camels and palms, 

I that the spirit of a true culture and ,a motive for 
~ a life of labour and endeavour can arIse. 

, 
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VIII 
SOLIDARITY OF THE ISLAfllIC SOCIETY 

(Continued). 

The importance of a law (viz. the Quran) for 
the solidarity of a 'Society has been clearly shown. 

he next to it is the life of the holy Prophet. We I 
have already discussed the notion of propbethood 
which the uran I1ut forth to the people for the 
firs~time in the history of the world. A prophet.is 
a man, but yet in direct and cunstant relationship 
witI! God and the forces of good. It is on this 
account that all prophets are believed to be free 
from all sorts of errors in rcligious matters and it 

is One of the reasons why their lives, their words 
and their deeds are looked upon as an authority 
hUIII religiol~aff~irs. But in spite of all, they 
are men first and men last. Regard them as 
gods and all their noble character, praiseworthy 
deeds and commendable perseverence in trials 
and hards.bips will come to appear as ordinary. 
As gods, their bard opposition to evil cannot ex
act any appreciation from the hea·rts of the people. 
But when we look Upon them aE men who are as 
liable to physical weakness and ilI-healtb, as 
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su bject to natural propensities as ordinary men 
re, their noble character, their COUl'ageous deeds, 
heir attitude of mercy and forgiveness to their 

uost bitter enemies, and their constant and nn
inching belief in the power of God and His for
es, to whom they looked up at the time of dis. 
ress---all these appeal' superhuman and 

thus attract people round their great person. 
lities. A man possessed of super-human cap' 
cities is the best ideal for a society as weI! as a 

SO~lrce of its strength. 

When we look at tbe life of onr Holy Prophet, 
we find the best example of snch qualities. His 

Oharacter is shown by history to be thenoblest one 
/ ami worthy of imitation. He was houest and 

brave even prior to the time of prophethood. * 
* In the pre·Islamic life of the Prophet, the incident 

/ 

7 
whioh occured in connection with the replacement 
of the BlAck Stone. after the Kaaba had been re.built, 
was very perplexing. So it was privately deoided that I 
he who would first ental' the Kaaba would decide the 
dispute. Early in the morning, it was Muhammad, the 
Holy Prophet, who appeared and all cried out: 
"He)'e comes the (aith("l a1 bite,., u;e al'e content to abide 
by his decision." (See Muir: Li(e o( 1J1"hammad 
p. 20. See also pp. 19·20). 

The second testimony of hi. noble character appeared at 
the time when the Holy Prophet declared his message 
from the mount. The first question that he asked 
his audience was: "What do you think ahout me?" 
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He participated in the Hol,v Wars, and, even 
when several of his soldiers fled away, * he 
stood in the battlefield bravely facing the enemy. 
Besides being honest and brave, he had the most 
sympathetic heart for the poor and needy. He 
would forgive the greatest of the criminals, the 
most dangerous of enemies. He never took re
venge from anybody for his personal grievances , 
While he was the greatest of kings at one 

time, he was the humblest of God's creatures at 
the other. The great instance of his universal 
forgiveness was the time when Muslims conquer
ed Mecca. If the Prophet wanted he could have 
taken the revenge of all the cruelties of the 
Meccans. But he FORGA VB them. 

He who opened the door of mercy on the enemies, 
gave the message of "'rhere will be no punishment 
for you" to the Meceans. 

It was this nobility of his character, the 
universal forgivenflss, that attracted even the bit
terest of his enemies to his folds. 

All unanimously answered : "We have never heard 
any nonsense from your mouth. We are sure that 
you m'e faithful alld honest." All these testimonies ar e 
from men who were his enemies, and not a single 
person can deny the truth of these. 

* It occured at the battle of Ohud in the third year of 
the Hijra. 

I 

125 

Iqbal emphasises this aspect of the holy Pro
phet's life and asks the Muslims to be merciful aud 
kind to humanity just as the holy Prophet 
had been, He relat~s a story of his own youth 
when he beat a beggar with a stick, on which his 
grey-bearded father became angry and advised 

him to learn the ways of pity and kindness. The 
whole advice of his father amounted to this: that 
if a person is not kind, he is still at the level of 
animals, Kindness is one of the signs of rationali
ty. The higher soci",llife wbich ib special to mfl,n 
cannot be enjoyed withoLlt these qualities, 
Cruelty and brutality are, in reality, other names 
for the predominance of selfish desires which are 
as such very harmful for the progress of a society, 
Benevolerwe and S~ll1 patby are the very essence 
of a rational creature like man. Jj~or such a 

character, the life of Our holy Prophet affords 
iunumerable instances which should serve as 
our guide. 

~- ~) .,r;Uj , =_.l vt.,,.. ).l =- ""Ra.:. ~'r- r--- "",6 
The nature of a Muslim is perfect kindness and his 

ton/?ue and hands are, in t5, -;~;ld, a source of mercy 
(to humaDlty). ~ 

The present generation of Muslims, however, 
is attracted towards the irreligious morality of 

the West. This morality is appuently happy 
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and comfortable and it appeals to their heart es, 

pecially because the West has progressed very 
much in a ll de~tments of learning. They have 
produced the greatest scientists, the greatest 

philoeophers, biologists, explorers, statesmen and 
economists. They possess the resources of the 

whole world in their Qlds. In short, they are ---.....-- . 
ruling the East. Thi s glamour takes hold of the 

~ol1ng~ attention and they are drawn to its 
mode of life and thought. But while we have to 
admit the ir achievements in kuowledge and 
iPo;ver. we cannot accept. their morality to be th; 

fup remest. The material Jll-ogress of the W st 

;-dll~ to their ad venturous spirit., their longing 
or d iving into the heart of reality. This_pro. 

g ress has no connection with their momli ty 

which is bo,se a nd rude. * Material progress ;;:nd '/ .(' 

* In tbo Jawa id Nama, Iqlj)l bas clearly pointed out the 
difference througb the ~utb of Abdan (See p. 200): 

yl~~ 4- I.!JJ,:i~.} ....;0.') j L.,..........,. yu)) J .;:-jJ r j ~ii,o& Cl,' 
lP ~- yo ~b' )J L , <3'.- j!fj ~ ""'-') rl» "')J~l- }~ j L 

I;t; ""'- ,-,,~b~ b,;.. jl J'),; L ""'- ,-,'1" » jl ,.; I) )) U'.! s.,o 

Ik, c.v ~- c/:;)) Jo)f.? JJ' u!:.~ jl ""'- J, ,i< jl ....Jil ;) "",' 

~9r Tbe pOlVe!' of tbe ,Vest is derived not from her musical 
iust rtl ID.llnl5.110r from. the dances ¥ her immodes i riS; ' \ ' 

" o , 
(, r 
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ethics are, in their case, two departments quite 
different f rom each other. Th e first relates to a 
pnrely objective order while the second relates to 
hnman beings as moral, conscious and social 

creatnres and so is subjective and "affords no 
ground for positive regulation," As far as 
objective order is concerned, the reason and expe· 

rience of man can grapple with it and find out 
just conclusions from it, But wben we come to 
t h e subjecti,e order, human reason fails us be· 
cause "it is marked by the infirmities of him who 
employs i t ." This incapacity of man in discover· 
ing the laws that govern this aspect of human 
life, is sufficiently proved in the life of the West 
which, though it has progresled conSiderably in 
the obOctive domain, is still ignorant of true mo. 
~l~ciples and is plunged in immoral practices 

and sufferings that follow it. For true moral 
g uidance, the heavenly revelation, therefore, is 
necessary .... which we ord inarily call Shal'i'at, and 

Neither fr'om the charms of her beautiesQ from the 
open calf or the cutling of the bail'. 

It is strong not because it bas become irreligious or 
through lhe adoption of Latin cbaracter, (Iqbalre· 
fers here to the Turkish imitation of tbe West). 

Tte power of i!:urope is really derived from her learn. 
ing and art and tbis is tbe real souroe of thei,' 
prosperily. 
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which was expounded by the holy Prophet. Thus 

the position of the holy Prophet is the mosD 
important one for the solidarity of Islamic society 
as regards its moral perfection. * 

"",-I )~.i~ r!. jl ..r.u , yj ""'- Jo:J vt..J...,. J~ "",i~ 
The pure nature of a Mllsalman is like a pearl which 

obtains its glitter thrQugh the holy Prophet. 

The next point which is essential for the 
solidarity of any society is the centralization of 
its forces round one point to which the activities 
of all its members may be directed ......... that 
centre for the Islamic society is the Kaaba where 
every year an all-world Muslim Union takes 
place at the time of Hajj, where ~Iuslims gather 
together from all the corners of the earth and 
merge their differences of tougue and colour, 
race and couutry, in one all·powerful force 

which binds them all. 
The Kuaba has a gre"t history. It was 

• For further elucidat ion of this point, se~ Prince Said 
Halim Pasha's scholarly article (to which I owe this 
p'l'agoraph to a great extent) published under the title 
of "The Refo,.m of Jl[uslim Society" in the "Islamic 
CIIlt,we", an English quarterly journal (Hyderabad). 
He says: "It is thus a fact that man would never have 
known moral and social laws, on which human hap
pines.. depends. if the Prophet had not revealed 
them." 
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founded by the holy Abraham, the father of all 

prophets, with the help of his son Ism ail, at a 
time when there was no mosque, no temple, no 
church nor any synagogue on the face of the 
earth. It is tbus the oldest place erected for the 
vorship of God. Though later on, the true teach

ing of Abraham disappeared, yet the sacredness 
f the Kaaba was kept up for ages afterwards. 

< ven before the ad vent of Islam, this sacredness 
vas intact in the mind of the Arabs who came to 
isit it every year from very far-off places. Later 
n, this very Kaaba became the centre of Islamic 
ocie'ty and it has served its purpose well. 
t has struck its roots deep into the heart of 

every Mllslim who looks up to it as the birth· 
place and the great stronghold of Islam and has 

I 
a deep yearning to visit it at least once in his 
life. The ritllalistic side of Islam has also kept 
it in vh' w. In prayers, all Muslims turn their 

aoes, five times a day, towarcls the Kaaba. " With 

• In prayers when we turn our faces to the Ka'ba, we 
do not worship God as oonfined within its four walls. 
That is not the point in view. Islam gives no super
iority to any direction. Every place is as good as 
any other. The Ql1l'an is clear on this subject. "It 
is not "iyhteousness that ye tu1'I! yo,,,, face to the 
East and t}est; but the righteous is he who believeth 
in Allah and the Last Day and the angles and the 
Scripture and the Prophets; and giveth his wealth, 
for love of Him-~-" (II : 177) Turning of faces in 
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The orga.nisation of a society ariseq on account of a 
centre which will make it stable and eternal. 

Unity is the soul of societies and the Ka"ba is really" 
source of union to Islamio society. 

This uuiversal law is further illustrated in 

the life of Jewish society which, as is pointed 

out just a')ove, experienced several u6Js and downs 
in its long life. It was thrown into the lowest 

depths of adversity from which it has never 

been able to recover. To Iqbal, the great 
cause of its c1isintEt l ~tiO:l ann theref0re eter
nal downfall, WJ8 t~ ·\ they p~~O no heen to this 

It speoial direotion is not a li~ d dOl1'ma. It is no 
doubt a ceremony but one IV iO

f 
involves within it 

very iillPrtant irl\\,lication. t serves to attract 
peo'ple rOll d one o~qtral po ntnd thu, make their 
po"tton s ,·ong. ~ 

131 

law of Nature. Having no centre wbere to gao 

tber their dis·united forces, they were unable to 
stand face to face with the pressure of the time. 
Jewish society has reali:r.ed this fact in the pre· 
sent generation ........ and so they ~.re trying to 
create a new centre for their future life in Palest· 
ine. But this movement (called Zionism) has 
met with a great opposition from the Arabs of 
the country, for if Palestine is to be made a \ 
home of the Jews, the rights and privileges of the 
A rabs will suffer a great loss. Wheth er this move· 
ment is going to succeed or not, i(}StiTl1s an unde." 

niable fact tbat no society can exist and Bouris!: 
without converging all her forces round one point. 

The next point which is necessary for the stabi· 
lity of a society is that it should have a special 
ideal before it. We have seen in tbe Introduct· 
ion (p. 3) that one of the mas t essential points 
for the development of the personality (or the 
J(hudi) is that man must continuously desire and 

then strive to achieve those desires. ~ I , 
~nce ora;n=icleal and then an endeavour to rea!3h I 
it constitutes the very soul of an individual's 

life. SiWlar is the case with a society. Like an 

indi.it l. it M"t h .. , "m, ld,,1 h"'" it ." 

'M. 

--

i 

: 
: 

: 
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I then st;ve to get at it as soon as possible. The 

• time spent in attaining that high state will be 
worth its valne Those societies which neglect 
this law must be effaced from the face of the 

\ earth sooner or later. . 

\ 
Why does the mind strain after new dIS' 

coveries and scale the heavens? 
'Tis desire th at enriches life, 
And the Intellect is a child of its womb. 
What are social organisations, customs, and 

\ . laws? 
~ desire which broke through by its own 

strength, 
And burst forth from tbe heart and took 

shape. 

(AS1'a1·i.J(hudi 1I. 2D5.302.) 

Such an ideal for Islamic society is the pro· 
pagation of Tauhid ...... the unity of Godhead. 
This doctrine, as is explained above, is special to 
Islamic l'eligi ,'. It is, in reality, the main 
basi'S IV ich the wbole stl'Llctul'e of Islam is 

( erected. If this is lost, everytbing else dis· 
. pp aI's. The pursuing of an ideal in itself is 

! BU cient to invigorate an individual or a society 

I- :., ~G no1)Jer deal like ~hat of Tauhid i~ a still 
·greater force for the stablhty and expanslOt9 of a 

. - ( 
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society. This ideal must be carried to every 
nation of the world. 

..,...' J~ ,JJ » ,.a.; ) bO.,.. "",....j J.,! )~ )!;>J )J ~~ 

As the secret of your existence lies in IIT~kbil'''' your 
ideal is to preserve and propagate Tauhld. 

The present generation of people is, however, 
attracted to West~rn cnlture with its irreligious 
notions of nationalism on one hand and racial 
and colour prejudices on the other. Islam had 
been the leading nation of the Ea.t and so it 
must rise to the occasion and save the East-from 
~ge of the Wost. The--Q.ura~whic~n. 

tains the best gnidance which an individual or a 
society can need, must be taken up and taught 
to the rest of the world. No doubt the West has 
deprived religion of the great status which Islam I 

wanted to assign to it, yet the time has arriv~ 
when it will once more assert itself. A reaction 
against the ineligions and base motives with 
which the wbole West is characterised has set 
in and the resent a.ge is witnessing_ the seething 
discontent in the mind of every·body with all that I 

';;;-;ee in the West to·day. With all the claims of I 

the West about liberty and freedom, the world 
has not yet been able to see them as reality. 

Tauhid (or pure monotbeism), on tbe other hand, 
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is synonolllons with equality and . liberty. A 
true monothpist will bend his head only before 
one God and before nobody else. Everybody is 
his equal and as such worthy of respect, but not 
as a master. Everything is created foL' bis bene
fit. As such Tauhid is the bitterest enemy 

of all such institutions as may be a direct or in
direct cause of creating un-natural differences 
among mankind. With Tauhid as ali idElal, we 
a e required not only to break idols of stones, 

ees and serpents b1!t also such idols as divide 
... humanity into antagonistic parties and create 
dissensions among them. 

(,,' .. 0 V ~ r:; ,!,.,..,.. '--'" ) v ),m 
.... - ....;..l_ ,,-)~0),r. " .jU 

...,-; , ~ r~ , ....- J.;) ,I rU 

~)J U ~ J..l JI.~ J~ 

"-} "'-"I <'-}~ "'-"I ",WI}' 
.... _ .... ;.I..).il 1.5)~j (,6 j~ 

...,.,,6 )..).il c/";"!) ",,;, jl <>1. ~ 

""A_ :J v* ~ ,J.;).{ ~0j 
~;. J l~ j 1,J'i-.j))';' 6.) .::......J 

",i' " ,. »1 0r.Y' » .. t:.~ ~,'.i oJ~ Jbl! ~I ,- r! 

The thought of man IS constantly seeking and 
creatin~ new gods. 

He has once more laid the foundation of the ways 
of Azar,' and has created a still new gcd. 

It is pleased by witnessing bloodshed and its name 
is Colour, Nation and Race. 

• Azar was an idol worshipper and father of the holy 
prophet Abraham. 
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Hum,wity h.s gone to ruin at the feet of such an 
il!lloble I!od. o vou who have drunk of t.he wine of Abraham (i. e. 
who hR'I'e .dopted the nrincipJe of Tauhid)--.trike I 
the sword of "There is no god except He" on 
tbe head of .il these gods. 

The next point for the solidarity of a 
society is that it must progress in materi<tl 
affairs and conquer physical forces. The East, .. r 
on the most part, is characterised by a dis· ~ 
regard of the physical aijpect of the universe 
To the Indian mind this world is full of hard 
ships and therefore the best procedure suggeste 
by the Indian sages was that man should try to 
be relieved of it as soon as possible. For this 
very reason, Karma, the rebirth of soul into 
this world, is ' looked upon as a punishrneflt for 
the crimes of individuals in their lives. In 

Buddhism, this tendency reaches its climax. 
Buddha advised his followers to kill all kinds a 
desires for desire, according to him, was the root , 
of all pain. It is, however, psychologically im· 
possible. The Persian mind was no less aware 
of the supremacy of evil in this world. against 

which he strove and fought all his life. The 
West, on the other hand, has neglected the spirit
ual aspect of man's life lind has over' emphasized 
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the physical. TIut both of these aspects, taken 
iu isolation from each other, are useless and 

harmful. In the Jaw:licl Nama Iqbal cO;11pares 
(through the mouth of the late Prince Said 
Halim Pasha) t!:le ideals of the East an:! 

the West (p. 71). 
""U.l~ jl) ~ I) JI}/. d~ il) ,,/)!.i I) J!!,c 
v-'- I rk.< J,I.i jl t.5'"' )~ v-'.,i; cJ~ ~~J cJ"" jl Jr.j 
! .~ yJ v~lj II J) d'" ----:'1 J~.J rJl< J.iU) y;. 

0- The We,terners are confined to "Intellect" while the 
Easterners do not go beyond "Love". 

But Intellect comes to perceive of God only through 
Love and Love in its turn, is without any found
ation without intelleot. 

Rise (0 men of uew generation) I and create a new 
world through a mixture of Love and Intelleci. 

This via media was taught by Islam."The 
ultimate Reality, according to the Quran, is 
spiritual and its life consists in its temporal 
activ ity . The spirit finds its opportunities in 
the natural, the material, the secular. All that 

is secular is therefore sacred in the roots of its 

being. 
world . 

There is no such thing as a profane 
All this immensity of matter constitutes 

a scope for the self-realization of spirit".* Thus, 

according to Islam, the physical and spiritnal 

• See Iqbal's Six Lect",.es p. 217. 
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aspects of life are hound up with each other . 

If a man strives for spiritual progress, he should 

no less struggle for conquering the physical for· 

ces without which no society c<tn 'gain a strong 
foothold on the earth. 

ii- yCl~ 4~lc ! J) + 
Be always in con~n with the absent and struggle 

with the present . . 
If religion and spiritualism is important, then 

cultivatiou of learning, dispelling of ignorance 
and education of the masses is equally im. 
portant. In this respect, we must imitate the 
West. 'The disease from which the Muslim 

world is suffering comes of ignorance of the 
natural physical laws, preventing it from tak
ing advantage, of the b"nefits of nature, con
demning it to material poverty, and at the 
same time compromising its political independ
ence ....... To escape from its disease, 11 uslim so
ciety must dispel ignorance whioh i~ the source 
of that disease. It must therefore turn to 
Western society. which more fortunate in this 
res pect, possesses science.' 

(The Refon" of J,f.<S/j'ln Society. ) 

* By the "abse~t" Iqbal means to convey the idea of 
God who elosts but IS not perceptible. 

; 

-' 
; 
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Persons like Buddha and Schopenhauer who 
teach a ' hatred of the :worId were really unable 
to stand face to face with the 11? rd facts of 
reality. 'rhey proved themseh'es to be cowa,rd~. 
~ll1isery no d lUbt there is in the Worl rl. 
Bnt thc main purpose of man is n Jt to leave 
this world on this account but to Oppose it, to 
struggle against it. Buclclh~llcl several of 
the Indian philosophers failed to glosP the 
true sig nificance of the painful environment in 
which men are placed. God knew that it would 
be in such circumstances alone that man's latent 
capacities of growth and maturation will bear 
fruit. '1'he story of Fall of Adam related in the 
Quran proyes this fact: "Satan.",persuaded 

him (Adam) to eat forbidden fmit of occult 
knowledge and Adam yielded, ]Jot because he 

was elementally wiuked, but because being 
/'l1asty by nilClure he SOLlght a short· cut to ImOIY

/ ledge. The only way to correct this tendency 
was to place him in an environment ' which, 
howeveT painful, was bette1' suited to the till/aiding 
of his intellectual faculties. Thm Adam's inseTt,'on 
into a painful physical e1lln1'onment was '/lot meant 
as a prmishment; it was meant rather to defeat 

the object of . Satan who, as an enemy of man, 
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diplomatically tried to keep him ignorant of the 
joy of perpetnal growth and expansion."* 
riM uJ" I) ..,.,4-1 ~ t, ciji>.;., u),,;1 ,!.JU jl .s ,,-I 

J) )~"9-~ r'lc v~, v'is:-''' .J)j I) ))' ... ~ .. fo~j.!.0 o..:.J( J, ,j~'; 
~ .... 11.. .... ,. ~li!.,. ... I,!,.Its-,l,..ol ~ .... rL.~ ~J.) c.~-;j JJ~{::: 

Oman! You have g'one to sleep due to the effect 
of poppy and e.1I this world as mean. 

Ri se an ( en ,0UI' eyes and do not upbraid this world 
or 1 S 1 eries. 

Thes" mis.ries are meaut to expand the Muslim society 
and to bring out the hidden potentialities of the 
Mus. Imam. 

A m~n is sent to this earth not to bend 
his head before the trees, snakes and stars, but 

t1f ~e his way by hare struggles and end
eayoul'S. He;s appointed_ to lead a life of act

ivity and labour, . and not that of a Lotus-eater. 
~hen a man hall. conquered the physical forces 
9f -the universe, when he has attained all that 

\

1 is in his power to attain, it is only then that he 
\ deserves the noblest title of the "Viceroy of 

God" on this earth. When a man attains the 
highest position through his spiritual and mat-
erial forces, all the world obeys him and he is 

the supreme master. These lofty mOtllltains 
and flOWing rivers, blOWing wind and rain, light 
of the sun and the moon, stars of the firma-

• See pp. 119-20 of Iqbal's S ix Lee/,,,, ••. 
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111ent. animals and plants ....... all are created £01' 

his use and comfort. The only condition is that 
he must know and deserve. 

The main thesis of Iqbal, as We saw above, 

is the problem of ](hudi 7 persona!il;y. The 
life of an individual clepel~ on the a[nrm:1tion -of his self.'" A society is also un()erthe same 
law. Like an individllal it must also create a 
sense of its self·hood or personality. To affirm 

it is its life, to neglect it will lead to eternal 
oblidon. 

There is, however, a gradual development in 
the sense of se lf·hood or personality of an in. 
dividua l. 'Vhen a child is born he has no sense 

) 
of his self; it is l'eally nothing at this stage. A 
little lat,er his self comes to consist of a sense 

of his mother, sleep and milk and still later on 

other persons entcr into his self. Up to this 
stage his self is only objective. It consists either 
of his mother or milk and other food or perhaps 
his father, But then 1:1 stage appears when he 
comes to apply the pronoun "I" to himself. He 
recollects the eNperienceil of the previous day as 
connected with himself and this recollection of his 

• See lntroduction pp. 2·4. 

) 
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past experienc ~ s serves to give a richer content to 
his personality or Kh ndi. In the innumerable ex· 
periences he feels the same identity which he 
calls "self." It is from this stage that his real 

life commences. 
.;.is J!IJ ,; ) J)J 6,; lOb 

His memory makes him aw~re of his "self" and pre
serves the relation of his yesterday and tomorrow. 

This newly created "I" is the beginning of hIs life. 

Later on, when he oomes face to face wit,h the 

hard facts of reality, the sense of his "self" or 
!{flUdi develops still further . 

The sa;ne is the case with a society. In its 
first stages it has no personality (or [(hudi). It 

is only later on when it comes across other so· 
cieties in the world that its personality asserts 
itself. Just as a child unaware of his self is not 
a,ble to enter iuto the battlefield of life so also is a 
soci ety weak untill it begins to affirm its [(hudi. 

• But in what does this affirmation of [(hudi con· 
sist? '1'he personality of an individual, accord· 
ing to Iqbal, depends upon Memory, while that 
of a society depends upon its past history. To 
regard memory as the basis of an individual's
personality is, however, a very debatable ques-

• 

, 

, 
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tion. Very often it happens that what a man 
dreams of may be taken up as his actual ex' 
perience and thus a part and parcel of his Khudi. 
'While, on the other hand, memory may leave 
several very impodant matters. The very fact 

that wa have no mem01'Y of childhood and severa-l 
other things, indicates that memory alone cannot 
be a true basis for the personality of an individual. 
But in the case of a society, memory becomes the 
strongest basis because here "past hietol'Y" takes 
the place of simple individual memory. The 
past history of a society is sufficiently strong as 

compared with the partial and incol'lprehensive 

character of the memory of an individual. 
~},- J4, j ",,.j uZli.:: J)" .. ,,,~r- JJ,- jI ",,:')1 r" 
J):' -..$,0 r( j~ )""') jl!..J }V1' ~') uZJ 4, j)} )) ""':./,

A society i. strong"only through its post history. 
If its past hi~ tory is forgotten, it merges onoe more 

Into nOll w 6xlstence. 

To revive past history is the sacred le8son 
• of a society. The objection raised by some 

I hat history is nothing but fables and stories 

meant for idlers is a wrong judgment.· History 

. * "8ome people excla.im," sa.id I ssac Disraeli, "give 
me no aneonotes of an author. but give me his 
work,; yet I have often found t.hat the anecdotes 
are more· interesting than the works." 
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IS not a collection of fables and stories. but a 
less::m which should be learnt by us and used in 
the affairs of life. The past history of a nation 
guides its members for their future emergencies. 
History repeats itself and this very repetition 
of it proves very useful for the new generation. 

Life, however, consists not o.nly in reviving the 
past history through books or lectures but by 
actually following its lea(~ in all aspects of 
oUf life. Thus according to Iqbal. progress 
for Muslilll s)ciety lies not in brea.king with the 
p3.st and adopting Western mode of life and 
thought, but through connecting ourselves 
with our past Arabic civilization. No doubt 'the 
present generation is witnessing the supremacy 
of the West, yet we notice our Hindu country· 
men enthusiastically going back to their an· 

cient Aryan culture. They have adopted the 
right course and herein lies their safety as well 
as the safety of every other society. But this 
going back is not retrogression. Life no doubt 
requires change and progress but it is not purely 
change. "It bas within it elements of con· 
servat.ion also. lt moves with a weight of its 
own past on its back, and that in any view of 
social change the value and function of the 
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forces of conservation cannot be lost sight of ...... 
No people can afford to rej ect their past en

tirely ; for it is their past that has made their 
personal identity."* Progress towards the future 
there must be as we see in the Hindu society, 
but all these future prospects of progress must be 
linked together with the past culture, past 
mode of life and thought. Tagore, C. V. Raman 
and J. C. Bose, on the one hand and M. Gandhi on 
the other-all these members of Hindu society 
are the zealous champions of progress and as· 
similation but they have, at the samo time. vital
ly linked themselves with their past culture. 

Their dresses, their modes of life and thought, 
are all typical of their ancient A ryau civiliza
tion. Such is an actual illustration of Icjbal' ik 

messacre 

(
-~I j u..;l,. ,J.'/;') JI,j Y dl:'> ufl)"" )1 ~ 

I 
If you desire an eternal life, do not break the link of 

future and present from the past; 

---------- -...• - ....... --
~ See Iqbal's Six Leet"" •• page 232. 

, 

r • ~L:-' 4 I~ t:.J... t.-, .<-i:J 

~~t...-:-7 4. - --If") ·70 /0/ke... 
. tx u:- ILuf ,t(.. ~~. ~~ j 
r /.. <, fl ~L I-<-<J I~-W.~.f ~ J~~- t .( 
. ..., £. b-~ ,. ~q,~:t_ 

POSITION OF WOMEN , 

The problem concerniug the position occupied 
by women in the affairs of humanity cannot be 
neglected by any writer who wants to present 

a comprehensive view of a society. This ro
blem, owever, assumes a greater significance 
anclbecomes all the more intereRting when we 
com~to stucly it with regard to the Islamic so
ciety; because, on the one hand, Islam wa~ 
the first to wage war agalllst tfie ancient pre
judices for the emancipation and uplift of wo
men and because, on the other haud, several 
Christian writers, out of fanaticism and lack of 

true knowledge, brought false charges against thQ---, 

lsI a ll1 i c cone e p ti on 0 f ~w~0!2n!!l!!a,rnUIlJ).(U:::::====-
But before actu Iy elisc . Il1g tho position 

and rights of women in Isl ,it wonld be better 
if we just glance over the pages of history 
and find out what position was assigned to them 
by the Roman, the Christian and the Indian Jaws. 

That women occupied a very Jow and de
pendent position in the past is proved by the 
evidence of the m03t ancient systems which 
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in part 
Roman 

deRcended to us. * 
law which is the 

parent of all present·day European law. a woman, 
fter marriage, becomes a possession of man like 
nimals or inanimate things. Her property, 

""hether given to her by her parerits as dowry 
r earned through her own labours, really be. 
ongs to her husband: she has no right over 
·t. She was not qualified as a witness nor 
ould she make any agreement with · any body. 

ater on, when the Roman kings adopted 
hristianity, these laws were modified to a·very 

ittlo extent, but after a decade or two the same 
Id prejudice., too strong to be removed by 
ny slack measures, reasserted themselves. In 
he year 586 of the Christian era, a conference 
vas called forth in Europe to decide the pro
lem as to whether a woman pOssesses a s01l1 

or not. The conference, however, decided III 

00 liberal a spirit that woman was a portion 
f humanity and as such possessed a soul. But 
er sole duty was to serve man. Thus, for long 

the women of Europe Buffered under the 
cru el and tyrannical hands of men. They bore 

S: " . 
* See Encyclopedia B 'J'ittarmica, art: "women." See also 

!laulana Shibli's "A·I~a7am" (urdu p. loa ff.J 

I 
\ 
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* Seeb. IX. 2. Sir William Jone's translation; see 
Encyclopedia Bl'ittannica. 

t See the holy Quran: "0 mankind! Be careful of your 
uty to your Lord who created you from a 
ingle soul (man) and from it created its mate 

(woman) and from them twain hath spread ah· 
oad a multitude of men .nd women "(IV:I ). 
/lain: "Ye (proceed) one from .nother; ..... . " 

IV: 25). "These expressions, which recur in the 
uran, are a reminder to men that women are of 

same human status as themselves." See 
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us 
points out that women are not meant to serve 

man or to satisfy his sexual elesires. 
js to serve ma.n just as he is to serve her; ser 

vice of the one may be ~liffdrent in kind fro 
.ibe Eervice of the other .... tbey are to work on a 
mutual underatancling between themselves. The 
purpose of her creation is to lead a bapPY! 
and comfortable life with the busband,* havin 
equal rights with men.t IVhat she earns is 
ber property and hia husband has no right over 

it without bel' consent. 
.... - \!Ii viol)'" vtl!r \ .. ;:'-)1.. 

d.\l~ ....rJ),!-, J! Jjli r,j j 

~r.i ui i1 ~.!:. jl 6.~rv! 0f,·:N -=-)ti_~ I) I ~L-... 

uti?-- ~ ... j ~l\,~l Jl~ l~j v'6.; 1..:./( w,:::a ,,)yaa.. vi ~ At 
Women are a covering' for the nakedness of men.! 

p. 16 of the explanatory translation of the Q11l'an 
by M. Pickhtall. See Iqbal's ,Six Leet",es pp. 230·237. 

>!: "And one of His sigrl@'is that rIG> hilS cl'eated wi vas 
for yon of yOIl,}, own species, that ya may be com
forted with them, and has put love and tenderness 
between you" 

t "And they (wom,n) hava r ig hts silailar to those (of 

~
en) over them in kindnes.3. and men ai's a de
r~ abOve tbem." (ii; 238). \V e have also in the 
uran: "And for women are rights over <Sien 

tmilar to those for men over women." See Six 
,eet,,,·.s of Iqbal p. 236. 

t It is a referenoe to the following verse of the holy 
Quran (:i : 187): " They are raiment !'or you and ye 
a~r~e~ra~i~m~e~n~t~f~o~r~th~e~m~"~. _________________________ --

~ 
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'rhe holy l'roPh~~~~~::m~r~id~e:cl0~f ~t~h~eQw~o~rl~d) mentioned (in one 0 
with Prayers Rnd women 

A jI,f'lsalman who regards his wife as at' 
II 

. f !i ' servan IS 
rea y Ignorant 6 ;,tie (eaelllng's of (he !ioly Quran; 

The holy Prophet said: "Pdradise lies at th f t 
of thy mothers." < e ee 

'1'he West, in spite of its Feminist move
ments and repeated cries for the enfranchisement 

I ___ o_f_women, has not guaranteed a secure position to 
in her society. To take off h8,t,8 in her 

presence, to stand up when she enters Or to make 
nom for ber---are not in the t, . r--- 1 IUS sense, 
sYll1bohc of her respect These al'e .. . mere cere .. 
momal etiquettes, based on superficialities wbich 
are devoid of any spirit, 

The law of inheritance as aifec'I',)O' u ., women 
as a lso changed by Islam. A woman III the 

Nest inherited nothing 'from her parent's or 
rom her husband's properties. Islam, on the 

tb.er ha~d, gives her a substantial position in 
oCllety III this respect. Sbe has a . I . ~ema 

l'lght from her hnsband at the time of . marrIage 
called Mali?' ( n") on which no body I 
I b' h e se can 
ay IS anels without her own consent.' She 

* See the holy Quran: "And give unto th 
(whom ye marry) free ift f . e women 
portions (i... M all1'k .. , .. " g(i v; ~) their marriag e 
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has a special right as a daughter from her parents 
hich none can frustrate." She gets something 

rom her husband's property at his death. The 
real basis of the principle of inheritance in Islam 
s the distribntion of wealth among the greatest 
number of people po,sible, wbich is a greater 
ause of a nation 's prosperity than the princi-

ple observed in the Western society ,,,here only 

the eldest son receives the whole property of 
parents which is not only not beneficial for 

eneral soeiety but is also against humanitarian 
considerations. It appears to be quite brutish 
on the part of p:trents to disinherit all other boys 
and girls except the eldest. This system is also 
o~f-the causes of the growth of capitalism 

• 
which Islam cannot tolerate in any case:. 
According to the Islamic law, therefore, wealth 
of a single person must be distributed among 
severa l persons and thus, instead of creating 
capi talists, it intends to create an equality of 

status (economical) for all. Yet an objection is 
often raisd as to the iuequality of inheritance 

* See the ho ly uran: "Unto the men (of II fami ly) 
belo ~re of that whioh parents and near 

tndred leave, and unto the women a sbare of that 
whioh parents and near kindred leave, whether it 
be little 0 1' muoh--a legal share." (iv: 7) 
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lbstween boys and girls, and from this it is 
wrongly inferred that the facial status of women 
in Islam is much inferior to j hat of men. But, 

l
first of all, legal status of any member of a 
society is no adequate measure of his social 
position. "From the inequality of their legal 
shares it must not be suppo sed that the mle 
assumes the superiority of mal es oYer females." 
It would be quite against the teaching of Islam 
which demands equality of rights between men 
and women as social beings. "The share of the 
daughter," says Iqbal, "is determined not by 
any inferiority inherent in her, but in view of 
her economic opportunities, and the place she 
occupies in the social structure of which she is a
part and parce!." A girl receives a certain 
share, as shown above, froUl her father and from 
her husband at the time of marriage. She is 
entitled to Mahr from her husband. All these , 
belong to her. From this point of view, all the 
apparent differences in the economic position of 

sons and daughters, disappear and it is only 
through this apparent inequality of their legal 
shares that the law secures equality between 

them."' 

• See Iqbal's Six Leeltlres, pp. 230-37 
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Thus we see that the position of women in 
Islamic society is more secure and worthy of 
respect than that of Western WOmen in their 
society. No doubt the Western women are far 
more advanned in learning than their Eastern 
sisters hut it is only a consequence .of the 
political supremacy of the West. The women 
of the East have the same right to be enlighten
ed. In the past history of Asia and especially of 
Islam, there have been innumerable enlightened 
women, women of great prominence and cha

racter, women who were statesmen and warriors, 
poets and administratord, writers and doctors. 
It WMB only during the period following the 
disintegration of Islamic society as a result 
of political decadence, that the ed ucation of woo 
men alollg with several other factors important for 
the well-being of a society, was neglected., But 
at present the necessity has reasserted itself. 
There is a greater and intenser demand for 
enlightened wives and mothers. The most per
plexing probl e 'll before us today is, therefore, not 
as to whether women are to be educated or not. 
We admit th'3 right of every human being to 

be enlightened. Bnt in what does that e.n

lightenment consist? The education which should 

be imparted to girls, should be of quite a differ
ent standard from that of boys. Neither man 
nor woman alone can be competent enough to --= ) 
circUlm-ent the whole sphere of human activities. 

The multiform aspects of life are divided into 

different departments some are taken up OJ 
man; and others ale taken up by woman. This is 
the most uReful principle of division of labour. 

'The. male, being naturally strong of body and 
intellect, took up the harder work of life, the 
labou r of earning and providing his family 
which included his young children, old parents 
and wife. The female, on the other hand, took 
up the easier and yet not so easy tusk in life, 
of remaining at hon:e when the man was out 
labouring, looking after the need of the child
ren, preparing food for the whole family. This 
division as well as selection of each aspect was 
perfectly natural. Nature intended man for 

one sort of work- strong', stubborn, involving 
masculine labour; .while woman was meant for 
quite a different sort of work, weak and delicate, 
involving mostly the play of emotions. The 
holy Quran (iv: 68) declares this truth . that 
"man stands above woman, for that God has 
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placed the one of them (viz., man) above the 
other, viz., woman (in respect of bodily strength )." 
This difference is too apparent and natural and 
is not a production of mere prejndice of hUman 
mind. Are not the woman called by the differ
ent llalues-fait sex, softer sex aud weaker ves
sel, all indicating' the vita l differen ce of male 
and female, that one is stronger and other is 
weaker by nature? Are not the very 'yords 
"masculiue" and "feminine" indicative of the 
essential difference? There is this differ
ence alid those who dElny it are really flying· 
in the face of facts, Any such attempt, to 
overlook physical and mental sexuflol differenceE, 
is really to put a spoke in the sllloothly l'lm
ll1ng whee 1 of socie ty. - .----

But it is here that a very grave misconception 
arises as to the cOIilparative status of males 
and females. We admit, and no body cali deny, 
that there is a difference in men and womtn 
as regards body and mind. But it is riot t'he 
second step after this admission that women 
are inferior 1'0 men in all respects. Man is a 
master of his domain, and woman, the mistress of 
her Own. Just as man is competent enough 

! 
J 
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to grflo~_with the problems of his realm, so 
~ 

aleo is woman pot less competent to handle. 
the equally difficult problems of her sphere. The 
natu!al differences of the two sexes shortld not 
be taken to mean that woman has no valua
ble position in society. A society composed of 
males alone is as insufficient and incomplete as 
One cousisting of the other sex: one is as much 
essential as the other. Her "weaker" sex does 
not decrease her im portance. 

IV-hen once we admit this difference, every
thing beoomes easy. The different spheres of 
life adopted by the two being different, their 
requirements therefore cannot be the same. En. 
lightenment is essential to both sexes but there 
must be a great difference between the sort 
of enlightenment for the two, She must be edu
cated but her education must be different in 
kind from that of males. It must suit her own 
special requirements--viz., the capability which 
can make of a woman the best wife and 
.the best mother. If ir~tead of taking 
up the true aspect of life intended for her by 

)Nature, 
!different, 

she were to adopt some thing quite 
would it not mean a wholesome 
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cbange of the order of society? Would it not 
amount to tbe neglect of tbe duty which Na
ture meant her to perform? Would it not 
be a disaster for the coming generation? The 

~
whole crux of the problem seems to lie in the 
fact that fair sex and their advocates think 
hl!at the aspect of life assigned to them is 
comparatively of smaller importance. This is a 
very f!l.ulty point of view. We should not view 
tbe significance of women from man's angle. 
~ only this, deviation from tbe right perspec

tive whicb creates the wbole trouble. The 
standard of man is no just measura for judgiug 
the value of woman. If men and women 
come 'to serve the race in indentical ways, 
this Would be as mucb as to say that the very 
existence of two sexes in the world has been 
a waste of energy,' which is far from being the 
trutb. Women must not look upon her value 

from the point of view of males, but must 
learn to feel a fullf'r responsibility towards her 
own genius as Mother of the world. 

A woman may take part in electing the 
members of the Legislature. One or two may 
st~d as candidates for it. But the exce tio? 

, 
I 
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proves the rule. Just look a t the British Parlia
ent. 'rbe English are not backward in any 

,espect in backing up the rigbts of women than 

n" other race, and yet a cursory glance on the 
arliament reveals the fact that a great majority 
f its members is male. Such is the case with 
very other couutry. A few WOmen, in mature 
ge, may adopt such a form of life; but if all of 

hem were to adopt it, it would be surely des. 
mctive of the solidarity of sooiety. How 

many women are there in Assemblies and 
Parliaments? How many women take part in 
)nilitary com paigns against their enemies? How 
Inany women have ,adorned tbe royal seats of 

--
nations? How many have been generals? How 
many have been the presidents of democracies? 
rrhe pages of history may point out here and 
Itherd a few uncommon females who may stand as 

answers to these questions. But on the whole , 
female would remain aloof from these spheres. A 
woman can become a great poet, a great singer, 
a great nurse, a great mother, a great adviser, but 
she cannot be a president, a general, a warrior, 
tioleader, an ambassador or a reformer. 'But this 
is no evidence of the inferioritv of women ' for 

~ 
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no man could have been a Joan of Arc, or the 
lllother of J eSllS, or the daughter of the holy 
Muhammad, and each of these was as great as 
any man. I think that women cannot have it 
both ways; their greatness is not essentially in· 
tellectual or rational ; but intellect and reuson 
are not the only great things in the world. It is 
the foolish bias of men @hat they do not recogn· 

r }ie iemmine geniu~ as genius at all.' All these 
I facts point out the inherent difference of male 

and female. Not only are the females precluded 
from doing some thing, males are equally incom· 
patent in certain aspects of lif~. A man cannot 
nnrse sick persons, he cannot. look after child· 
ren, he cannot manage his household affairs; 
Both togethel' constitute the real streQgth. 
What is not present in the one is supplie<j. by the 

other. They are,' so to say, complementary to 
each other. . 

, 
l'he critici,m lev ailed ag~ PlJRD.'I.H als) ~ 

J ignores this difference. B'lt here, as everywhere 

else, the difference, natural in all males and 
females, is to be reckoned. We have admitted 
that all the multiform activities of life were 

divided; males, on account of the nature of his 

work, adop.ted externaL life, whIle females, on 
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account of the nature of he~ook up 
the internal life. The holy Quran for this very 

reason declares (33: 03) that it is essential for 
women to sit at home, thus to enable them to 
perform their internal duties well. It does not 
mean that they should not be enlightened, 
that they should not look after their hygienic 
welfare. While performing her cluties of home 
life woman must fin.l time for recreation and , 
enjoyment; she must have full liberty to 
look after her physical and mental developments. 
The objection to purdah merely on the ground 
that it prevents women from enjoying their full 
rights is quite unfounded. The employment of 
purdah cannot hinder her from any of her 

pl'i vileges. 
The second argument that we can find for 

purdah is moralistic. No society can go on if it 
is not based on a strong moral basis. ThE! very 

strengt.h of a society is only a consequence of a 
high and noble standard of its morality. So 
in order to preserve and strengl;hen this impor' 

tant basis, men should try to be as much free ~ 
from moral vices as women. This was one of 
the reasons of the adoption of purda.h, which 
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~ p~is no end in itself. It is only a means for the 
\~' J rocuring of moral uplift of human race. 

- he holy Quran says: "Say (0 holy Muhammad!) 

a the faithful, that they restrain their eye~, 
nd preserve tbdr modesty- - And say to the 
elieving women that tbey restrain their eyes, 
nd preserve their modesty, and display not 

their ornaments, except what a,ppears thereof, 
~nd let them throw tbeir kerchiefs over tbeir 

~osoms". (XXIV: 30,31) M 
~his verse indicate~ tbe kind of purdah 

required by the holy Qut'au. As for males, it 
fiemands that they SbOlll ,-1 walk with their 
/eyes downwa1'ds, Similar is tbe demand frau 
wOlI),en. But there is an additional restri~tiol 
for f~males tbat they should cover all those p-;'rt 
of tbeir bodie~ which they adorn, But it is ouI1 
a general enunciation of the principle ,V'hich i 
neither absolute nor without any exception. 'l'b( 
last few words of the above.quoted verse 
"exce~ what appears thereof' ;--' indiC!\te th 
possibility of exception, It takes into regard th 
position of e\'e ry woman in life, With the chang 
bf circumstances there should be a chan/e in th 
iPurdah, Take, for example, the life of a villagE 

rvoman. She has to work hard in the fields and! 
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1 b 111' with her husband Compare with a a 
life of an urban woman. Surely, tbere shall be(]: 
great difference of purdah between them just as 

there are several other imQortant differences. 

Every woman must adopt this principle accord 

ing to her own reauirements and this is legallJ 

allowed. What is Erohibited in eauh case is 

a way of life which is immodest and against -morality. The hall:: Quran adds another verse - Prophet to this general principle: "0 HoJy 
speak to thy wives and thv_~,ht,A'·. An.1 _ t; 

the women of the Faithful. tbat they draw thei 
wrappers over ' them. Thiis--t~ wiJ I not Ii 
affrontecl. " (XXXIII: 59) 

'Ve should not look upon Purdah as an en( 

in itself. This is the most faulty Eomt of vle'.. 
and it is this wbich requires a great oI1EositiOi 
from all sides. What the holy guran intended 

to achieve hy this metbod was the cultivation a 

high - ~ moral relat,ions between the two sexeEl 

Those who aSEert the uselessness of purdal: 
should, first of all, determine wbether mora 
uplift is essentifl.l for a society or not. If thei 
answer is in the positive, then a question ma~ 

• 
be asked: Have they thought about any (§1ean 8

J - , 
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better than purdah?, Perhaps, 
hink t.hat without purdah, the chastity 

of young girl s and boys can be maintained. 
But this is all moonshine. Co·education is 
Heing tried iu these days and the results bave 
been so far very disastrous. Hiudu sQciety 
which was foremost in this respect, is now 
realizing its fatal error, as is eviJent from 
their newspapers. 

I am ready to admit that tbe present system 
, of purd ah cunent in Muslim Society is some· 

~ ~what exaggerated j yet I can see no reason in 
/ \totally abolishing it. Purdah is not the real 

object in view; it is only a means for S'omething 
igher, tbe uplift of morality. If this object 
an b€! achieved by some other better means • 

it is all welcome. But without any such means 
before us, a ny attack on tb:e existiug' system 
vill be harmful. It is a fact proved by experi-

~ nee tha t absence of purdah in a society and 
noral laxity nearly always coincide, 

Most of the critics of this system a re those 
:vho are blind admirers of the "-ays of the 

estern society in which women are allowed 
ull freedom. But the saner element in them 
s now trying to move backwards. Count Leo 
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Tolstoy is an excellent example of that. He 
takes up this problem in his book "J{Tetttzer Son
ata". Free mixing of young girl s and boys, he 
says, does not produce true love at all, hut very 
often than not, raises sexual love to the highest 
pitch and all relations, marriage or otherwise, 
based on it, are as Himsy as that passion itself i~. 

Western society, in spite of free marriages, 
marriages which result as a consequence of 
free choice of men and women, is still not 
free from household quarrels and personal 

enmities. We often read about the American 
and English Societies-a girl divorcing her 
husband only because her husband's feet are 
not warm, because his nose is so short. This 
is th e consequence of freedom in marriage 
relations that it has come down to be only a 

mockery. 
, Sir Muhammad Iqbal, in a recent stateme~t 

to the press, related his recent experiences of 
the English society. He said that there was 
gradually appearing in it a change in the 
attitude of men towards women. He noticed 
that quite contrary to what he had noticed 
in the past, males did not stand up in her 
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presence, they would not move to make room 
for her. This is another aspect of the reaction 
which is necessary as a consequence of moral 
degradation, noticeable in the West much more 
than is depicted hy Miss Mayo about India. 

n 
Perhaps, her eyes Were blided by l'ace ptejudice. 
Count Tolstoy frankly admitted and Miss Mayo} 
wrote her book only to disguise the truth. , 

The point of vicw which! advocate hete 
is a means Which is preached by the holy 
Quran. There must be some restraint on the 
absolute freedom of men and women which bas, 
in Islamic SOCiety, taken the form of purdah in 
the absence of any better means. But to em. 
phasize it to such a degree as to look Upon it as 
the end, is misleading and quite opposed to the 
true teachings of the Holy Book. 

Another very important question relating 
to the po!!ition of women in Islamic society 
is that of POLYGAMY whi ch allow!! a man to 
marry four wives simultaneously. This, how
ever, is looked upon as a great blow to the 
right!! of womanhood. But this criticism indi
cates a lack of ex;act knowldge of the true Islamic 
message. 

At the advent of Isla.m in Arabia. there 
were several customs and institutions curren 
among the people-some of which were kep 
up un·interrupted by Islam and some others wer 
disco'ntinlled for good and alL But there wa 

(mother category of customs which Islam di 

not see any adequate reason to discontinue 
It took them over to its own bounds but after 
making them undergo radical refinement and 
purification. Polygamy belongs to this last 
category. It is a well· Known fact that poly
gamy was practised in nearly all pre-Islamic 
societies under very hideous forms among Baby
lonians and Persians. It was current among 
the Israelites during the life of the Prophet 
Moses. In the Roman society, it was the 
Emperor Valentini an II, who, by an edict, 
a llOI,,"ed a ll his subject to marry as many 
wives as they liked. Once the door of this 
evil was left open, no power could shut it 
out. In spite of the prohibitive laws of 
Justinian (483-565), this pnwtice went on 
flourishing among the Romans. In Arabia, 
too, it was present in no less degl'ee. Women 
were looked upon as mere chattels and t~ 
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Idows of a man were inherited by his Eons equ~y am(ug anylS:f them. Marrying a 

ike any other portion of his patrimony. --se~ ond wife, the first was naturally neglected 
It ~vas only the holy Quran which, for the and ill· treated. The Islamic law, on the other 

rst tIme in the history of the world, launche hand, put a limit to the number of wives 
orth an extensive defence of women. 'Wher which one can marry and at the same time 
vel' he cast his eyes, whether in his own countT defined in clear the exact -treatment 
r outside it, the holy Prophet found poly which a husband ought 0 carry 011 with them. 
amy practised, in its more or less frightful anc In this way, it reUn UP)U a custom which 
egrading aspects, and he boldly and in . was a source of great evil in pre· Islamic days. 
ractical spirit grappled with the ancient an I Now let us proceed to the discussion of the 
niversal evil which' Moses had continued ' condition which is essential prior to polygamy. 
nd Christ had overlooked.' The condition laid down is the eqllal treatment 

The Quranic verse which is said to allow of all the wives. It is essential; if it is not 
runs as fallows: "Marry what seems fulfilled, polygamy is illegal, as the Quran 

you of women, by twos and threes asserts, "if ye fear that ye shall not be 
fours; but if ye f ear that ye shall not be equitable, theu (marry) one ollly ... ." In another 

\eq;uit,abl'e , then (marry) one only .. .. ~ this (device) r place ([V: l28), thiil hyp~thetical clanse becomes 
be nearer to not being inequitable." ([V: iJ) (Jv . all the more clear. "It is perfectly beyoud 

arl.\', it is only a hypothetical allowauce your power to be equitable between (many) 
tion laid down, viz., the equal treat women (which you have taken as wives), 

ent of all the wives, must be fulfilled owever greatly you may desire to be (equit. 
the custom of re-Islami b1e)," This verse in which God reveals the 

in which this institution was also pre- rue nature of mankind clearly marks the 
A man could marry as many wiYe ph-it of the Quran ill which it kept up _ the old 

liked: there was no limit to it. No nstitution of polygamy. It is clear that too 
that- nobody ever deigned to observe ~t an emphasis 011 equ'tlity as a condition 

I 
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pdor to polyga.my and then an assu 

that nobody can be e uitable between many I 
wives clearly point out_ that- thi"-Ilractice is 
against the true spirit of the Quran. These 
hard and fast limitations were imposed only 
to prevent it from being misused and it has 
borne it~ fruit. Practically, throug hout 
the Muslim world, a very low percentage is 
polygamous. Among the Indian Muslims, 
~inety.five men out of ev..ery hundred are 
either by conviction or necessity, monogamous. 

But there is another aspect of the problem. 
There . were customs, as I just mentioned 
above, which were totally abolished by the 
Quran: for example, wine-drinking and ganlbl 

jng. Similarly, Islam could bave easily abo
lished polygamy as well, but it was left to 
continue in a purified form_ To put a dead 
s!op to this practice Would be equally against 
the spirit of the Qnran as to misuse it by exces
sive indulgence. Why? 'rhe answer to this 
question can be easily obtained when we 
as~ert that Islam is a thoroughly practical 
religion. There is a great difference between 
theory and practice. In theory, a man can 

adopt an r treme point of view, but in practical 
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life, it is qnite imrossible. LiEe, at every 
step, is fu II of difficulties and so a pracGical view 
cannot be extreme in either way. EVNytbing is 
to be brought down to §nit practical necessity. 
It was for these reasons that Isl am kept up 
several ancient in stitutions in a highly reformed 
state. 'The holy Prophet was not a mere 
dreamer, he was a wise law-giyer. He could 
have absolutely prohibited polygamy, as he 
vigorously fo~bade all intoxicating drinks.' 
Take, fur example, a society III which 
women are proportionately great'er in number 
t han mep.-as a result of war or to some other 

natural conseqllences. In Europe, this problem 
is being felt very acutely especially since the 
Great War. How to tackle this problem? 
The only possible solution is Polygamy. It 
may be an evil in most cases; but in extra
ordinary circumstances, . as compared to a 
highet· evil viz., the gr~ater proportion of women 
in a society which often leads to moral de. 
grada.tion, its evil character is softened. It is 
one of the accepted principles of morality 
that if you can get rid of a higher evil by 
a lesser one, there is nO harm- only if there 
is no other alternative. In Germany, s6veral 
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years ago, this problem became yery prominent. 
Several patriots were puzzled as to how to 

evade this prisis. Polygamy was the only 
possible means which could overcome the 
difficulty. But they, blind to it,s benefits, did 
not accept it. There was another way open 
to them-they began to murder women indivi. 
flually. Compare th@ morality of the two 
~eans. Polygamy is evil because it maltreats 
women; in order to save them ' from thiS-IDal. 
treatment, the patriotic Germans adopted the 
extinction of the whole fair sex. No wise 
man can blind his eyes to the usefulness of 
:he former and the utter harm which the second, 
~ternative is liable to produce. Pol~ 
was rejected because it is said do crush the 
rights of women. But how can their slaughter 
~ justified under any circumstances? Ever¥-
:voman has a legitimate right, viz., the right 
of motherhood which can never be realized 
in a country where women are greater in 
proportion than men. But the whole difficulty 
can be solved only if polygamy is adopted. 
It was for these exceptional cases that Islam 
kept up this institution. In ordinary circums-
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tances, of course, it is almost forbidden as 
the texts of the holy Quran clearly indicate. 

Tqethlrd- problem relating to the position 
of '~len is that of DIVORCE. Marriage, 
according to Islam, is only a social contract 
between a husband and wife. It is the most 
sacred and the longest of all contracts among 
human beings. But like all other contracts, 
it can come to an end at some' time. It is 
here that Islam differs from other religions. 
The Hindu conception of marriage is an indis· 
soluble sacrament. Once married, always 
married. This is also the attitude of Christians. 
Christ is said to ha.ve utterred: "What God 
has joined, let no man put asunder." Thus in 
the Christian and Hindu societies, divorce was 
practically unknown far a long time. Viewed 
in this light, Islam appears to be the only religion 
which allows the possibility of ending this civil 
contract under certain circ,!!l11stances and thus 
brings out its essentially practical spirit. Yet 
Islam h~s not adopted the other extreme, of 
divorcing at a mere whim. The sacredness of 
marriage is kept up. The relation of man and 
wife is repeatedly asserted to be neither 
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sensual nor temporary but something everlast. 
ing and spiritual. Even if there arise certain 
mis.understandings between the two, the Quran 
asks them to make a reconciliation. "If 
you have a disliking for your wives, even 
then it is possible that God may find some. 
thing useful for you in that." (IV: 23). 
Addressing the women, it asserts: "If a woman 
fears ill.u sage at the hands of her husband, it 
will be good for them if they agree with mutual 
agreement ; for reconciliation is best." (IV: 127) 
But if the breach is 80 wide that no agreement 
has been possible so far, then, according to 
Islam. society must intervene to keep up this 
sacred contract. Marriage, being a social pheno. 
menon, affects other mem bel's of society and so 
necessarily, hefore divorce is to take place, society 
must come up and try for' the last time to bring 
about an agreement between them. Thus the 
Quran declares: "And if you fear a breach bet. 
ween man and wife, then appoint a judge chosen 
from his family, and a judge chosen from her 
family." (IV:3D) This procedure must take place 
before the declaration of di vorce. And even this 
declaration is subject to certain forma,Jities which 
have the possibility of revocing a hurried reo 
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solution. There are to be three snccessive de· 
clarations at a month's interval and it is only 
then that it is made irrevocable. Within these 
three distinct periods the parties may become 
reconciled and it is only when all attempts at 
reconciliation fail that the third and final per. 
iol of declaration appGars. 

A woman has an e.9Eal right of demanding 
di vorce if she is not well·used and properly 
maintained. Moreover, as Iqbal says in one of 
his Lectures, the wife at the time of marriage is at 
liberty to get the husband's po lVel' of divorce 
delegated to her on stated conditions, and thus 
secure equality of divorce with her husband. 
\Vhen the divorce proceeds hom the husband he 

has to give up to her everything which he had 
se ttled upon her at her marriage and when it pro. 
ce eds from woman, she must forfiet all her 

rights of Mallt' etc. Yet Islam forbade any I 
misnse of this practice. The holy Prophet often 
declared that "Divorce is thal1lOj~t disapproved 
act of all in the eyed of God." 'l'he long and 
oomplicate ceremonies to be observed before 
divorce are meant to indicate the sacredness 
of the marriage ~ ontract. 
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The expediency of divorce can be very clear
ly seen when we just glance over the develop. 
ment of law in Europe and America. For a 
long time, it was regarded as a dishonour to 
women ; bllt the facts forced the legislators t o 
modify the law and introduce divorce into their 
codes. 

Such is the conception of women in Islamic 
society. Certainly the teacher "who in an age 
when no country, no system, no community gaYe 
hllr rights to woman, maiden or married, mother 
01' wife, who in a country where the birth of a 
dltughter was considered a calamity, seem'ecl to 
the sex rights which are only now, unwillingly 
and under pressure, being conceded to them by 
the civilised nations deserves the gratitude of 
humanity." 'Whilo any fal se notion about the 
Muslim ideal of womanhood is unjust, the exalted 
position which the holy Muhammad's wife 
Khadija and his daughter Fatima occupy in the 
estimation of his followers is a sufficient refuta
tion of the calumny that his system has degraded 
the female sex When oyerpowered by the Di
,ine Voice that spoke to him in the cave it was 
to Khadija that he turned for poace and support 
anel it was Khadija who was the first to believe 
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in him and to accept his mission. His daughter 
Fatima-"our Lady of Paradise" as the Muslims 
love to call her -is the em bodiment of all that is 
divine in womanhood, of all that is pure and holy 
in her sex.' What, on the other hand, t he West· 
ern ideal demands is much more than enlightened 
and cultured women. It wants to create free wo
men .. .free from bonds of morality and religion; 
free fl"Olll the limitations of law and custom. This 
will not be the emancipation of women, it would 
Tather be a degradation; it will not be freedom in 
(the true ~ense, but a freedom of ,immodesty and 
immorality. 

Iqbal then takes up two types of women 
...... one brought up in the past traditions of the 
society and the other tducated in the most 
enlightened way of the West. The former type 
of woman is modest, simple and un· 
cultured ...... y"t she fLllfils the duty for which 
Nature appOinted her very earnestly. She is 
[lrOlld of being called a mother, surrounded by 
the cares and aLxieties of her children. If as a 
tesult of this she provides the society with a 
):)1'a "e, true and faithful mem bel', she would be 
greatly serYing the cause of her society. But 

t hen there is the other type of woman ..... ed-
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ucated on the modern lines and influence:l by 
the Western mode of life and thought. Her 
first object in life is to defeat the purpose of N a· 
tUfe for which she was created and on wilich 
the life of a society depends viz., she IHttes be

aring any clrild, she does not like to suffer 
the pains of becoming a mother aud thus de
prives society of the precious contribution 
which she would have otherwise made. She 
do€s not care for modesty and virtue, the great 
ornaments for women. She wants freedom and 
licence. Such a woman is a curse to society; 
the lesser the number of such women, the more 
fortunate is th'e society. If e,;ery member of 
Ilociety fails to perform his duty, the whole or
ganization will in the end break down. So if a 
woman begins to ignore her duty of being called 
mother and does not like to give birth to 
childl'en, half part of the society is dead. 
Such a society cannot flourish, Gold and silver 
do not constitute the real strength of a socie ty; 
it is the energetic, healthy, wise and active sons 
borne by mothers that make a society strong. 
But if ,Vestern culture cannot serve an example 

for the women of the ERst and especially of 
Islamic society, then necessarily the question 
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arises: whom should they regard as their ideal in 
life? No donbt the life of our holY ,Pl'ophet is 
the best guide for all Musalmans, male and fe
male, yet we cannot deny the necessity of a fe
male guide for women. The life of such a 
wotnan must be a complete exemplification of the 
teachings of the Quran and the holy Prophet. 
Such a woman, according to Iqbal, is Fatima, 
the daughter of our Prophet. Her character is 
worthy of our respect in several ways ... " ,first, 
beoa'u'se she was the daughter of the holy Pro
phet, secondly because she was the wife of Ali, 
the fourth Caliph of Islam, and lastly because 
she was the mother of two great warriors of Islam, 
each of whom, in his own way, served the 
cause vf Islam. The eider,Jiasan, gave up his 
right of Caliphate in favour of Yazid, tho second, 
king of the Omayyads, lest his insistence on his 
right maoy lead to disintegration of Islamic so· 
ciety. The second, Husain, the famous wanior 
and martyr of Islam, gave up his life for the cause 
of Truth. The character of these boys olearly 
indicates the tine calibre of their mother: for it is 
the mother who is mainly responsible for 
moulding the character of her chi ldren. 
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She was kind and benevolent to the poor, 
itlways obedient to her hnsband's wishes. She 
could easily get servants yet she did all her 
household work by herself. She used to grind a 

-hand'mill at home and yet never neglected her 
~ religious duties. SUCh a woman is really worthy 

to be an ideal for all1Iuslim womeu ... they should 
study her ennobling life and try to become as 

~,. good wives and mothers as she was.* 

;..., We may close this discussion with a warning 
to men and women alike about the dangerous 

'" . consequences of a slavish imitation of the 'Vest-
ern culture. 

-\ ""- ""jl) I) ,,!.j .. iij <fJI,)~ =- ",; l' , ' ... ;'1; ; ,..l~ Jl" 

.... . II J.~;, ,),,:>;,;j J-ilj ,I J~"I V"~u vl"j!. , If 

'-

The present age is charac terised by wickodness and 
s llp13rtioialities ; Its ctl.ravan is a destroyer of Faith. 

It is blind and thus unable to realize the existence of 
God: only the mean are caught in its uet. 

* Iqbal shows a great a.ppreciation for her cha.racter 
,,-hieh is evirlent from t he following lines. 

~ ... ~~b..a. yfj~ \~},.; ..r'-! ~- l~ t:,:~..jj J.~ ~j ,J.:i;.J 
" 

<! .. ,'::l, ,I JG. r. If ... ~- e v! . .>} J'i!~ "/ r j), 

The law of God and the teaching of the Prophet for-
bid me .... .. .. . 

Otherwise I would have made .. circui t round her 
tomb and laid myself prostrate at it. 


