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When | depart from the world

Each one will say , “He was known 1o me;”

But in truth none knows this traveller

Or what he said, and to whom, nor whence he came.

---- |gbal



THE UNKNOWN
IQBAL

Dr. Mohd. Aslam Jawed

1996

KITAB PUBLISHING HOUSE

D-52, Flatted Factories Complex, Jhandewalan,
New Delhi-110055 (INDIA)

Phone & Fax : 091-011-520124



First Edition

Price

Published by

Printed by

Composed by

All rights reserved

1986

Rs.225/-
(Two hundred twenty five Only)

KITAB PUBLISHING HOUSE
D-52, Fiatted Factories Complex,
Jhandewalan, New Delhi-110055
(INDIA)

Phone : 091-011-520124

CAMRAN PRESS SERVICE
1116, Main Bazar, Pahar Ganj,
New Delhi-110055, Ph.: 526053

DELHI OFFSET PRESS
4717, Hauz Qazi, Delhi-110006
Ph.: 7514663



To My Mother

Zareena Khatoon "



B O i i s o ANy AR AR VAR e S M TN E ab s S HASF AR BB e ma S e R B SR B SN B AR EE AR i-iii

Chapter-I

ECONOMIC-SOCIAL AND POLITICAL
BACKGROUND OF THE INDIAN MUSLIMS ... 1

Chapter-||
IQBAL ¢ THE MAN o005 ihssesensiassanssaksssssasisssassssessssessns sossissasasssassnnass 31

Chapter-lll
BOLIMICS OFNOBAL i st et s s i 65

Chapter-1V
IQBAL AND THE IDEA OF PAKISTAN .......cccvcinmanninuininunnian. 108

Chapter-V
POLITICAL IDEAS OF IQBAL .....cccocciiwississmmsmsssssnsasaassssssssasnosins 149

Chapter-VI

SELECT BIBLIOGRAPHY .....oooiimimimminiimnmiiinii i 202



THE UNKNOWN IQBAL

PREFACE

Mohammad Igbal occupies a prominent place among the
eminent thinkers of the modern India. He propounded and
preached the philosophy of activism, assertion and
re-affirmation of the spiritual values of the East at a time when
Western imperialism was at its zenith, and almost all the
countries of Asia were under various colonial regimes. Through
his poetry and prose he revolted against all those philosophies
which encouraged comatose apathy for every thing that is
mundane and a life of inactivity. He em phasized that the goal of
humanity was not submission but self-development and
self-assertion . He aimed to present a cultural ideal and an
atmosphere which should raise man above the territorial or
racial considerations, and give life a purpose and a goal. His
ardent desire for equality, peace, progress and happiness of
mankind led him to condemn feudalism, capitalism and
imperialism. He was a rare combination of poet, philosopher,
politician, teacher, barrister, reformer, visionary, mystic and
journalist. He studied the Western political thought from Plato
down to Karl Marx and had also acquired a deep knowledge of
the Eastern thought particularly Islamic and Hindu political
thought. It is not an easy task to understand such a
multi-dimensional and versatile thinker.

Though much has been written on the various facets of
Igbal yet a systematic study of his political ideas and activities
has not so far been attempted. Even in the books written on
Indian Freedom Movement there is scant reference to Igbal,
though he was a leading politician of Punjab and was a well
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known figureall over the country. He wasintensely patrioticand
his patriotic poems became immensely popular. His poem “Sare
Jahan Se Achchha Hindustan Hamara” (QOur Hindustan is the best
in the world) found a sacred place in every patriotic heart. He
was Indian in his sentiments and outlook though his mode of
expression was to a very large extent influenced by his Arabic
and Persian learning. The tragedy of Igbal is that he was
misunderstood and misinterpreted by the communalists. Hindu
communalists ignored his partiotism, universalism and his
reverence for Rama, Krishng, Gita and Gayatri and the Muslim
communalists put emphasis only on those writings which could
arouse the Islamic fervour and keep the Muslim masses away
from the nationalist and secular forces.

The present study is an attepmt at analysing political ideas
and activities of Igbal in an objective and impartial way. It is
based on my Ph. D. Dissertation “Political Thought of Igbal”.
The study has been divided into six chapters. The first chapter
deals with the socio-economic conditions of India befqre and
after the advent of the British rule in our country. The colonial
policies ruined the Indians particularly the Muslims who were
the ex-rulers and were regarded mainly responsible for the
revoltof 1857, with the result that they remained backward in all
walks of life vis-a-vis the other communities and this factor
greatly affected and shaped the thinking of the Muslim leaders
including Igbal.

The second chapter deals with Igbal’s lifeand influences. In
the third chapter, [ have discussed Igbal’s political activities both
inside and outside the Punjab Legislative Council. He wa< not
a trained politician but throughout his life, directly or indirectly
he associated himself with the Indian politics and political
developments. In the fourth cha pter attempt has been made to

find out whether or not Igbal was the propounder of the idea of
Pakistan.

The fifth chapter deals with Igbal’s views on the concepts of
democracy, nationalism, communism and ego (self) in the
context of national and international developments of his times.
His political ideas and activities have been critically examined
and evaluated in the concluding chapter. The arrangement of
chapters of this thesis is chronological, as it helps in
understatanding the shifts and changes in Igbal’s ideas and
activities.
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I have made an effort toexplore and analyse Igbal’sideasin
an unbiased way. | have concentrated on Igbal’s original works
which are written in English, Urdu and Persian languages. The
task was difficult, but my knowledge of these languages helped
mea great deal in thiswork. ] also visited Pakistanand consulted
libraries particularly Igbal Academy Pakistan, Lahore and
collected relevant material on the subject. I have tapped both the
primary and secondary sources and have studied Igbal’s
original works, speeches, statements and letters. | have also
consulted Home-Political Files 1905-1938 (Fortnightly as well
as subject-wise) of Punjab which throw considerable light on the
political sitution and activities in the Punjab province. Punjab
Census Reports 0f1911, 1921, 1931, LegislativeCouncil Reports
during 1926-30 and Banned Urdu literature have also been
consulted. I also found much material in the newspapers like the
Muslim Outlook, Hamdard, The Tribune, The Hindustan Times, The
Times of India, Pioneer, Leader, Statesman and the Civil and Military
Gazette. A number of secondary sources such as books on Igbal
and on the history of national liberation movement were also
used for this study.

In the end, it is my pleasant duty to acknowledge my debt
of gratitude to persons without whose help and co-operation,
this research would not have been possible. My foremost
obligations is to my respected teacher and thesis supervisor
professor Z.M. Quraishi, professor in the Department of Political
Science, University of Delhi, for his inspiration and advice
during the course of my work. My thanks are also due to the
authorities and staff of the National Archives Library, the Jamia
Millia Islamia Library, the Central Reference Library,
University of Delhi and Igbal Academy, Lahore, Pakistan,
Bazm-i-Igbal and Institute of Islamic Culture Lahore Pakistan,
for providing me facilities for research work.

] am also obliged to my friend and colleague Dr. N.A. Khan
Shahid, Reader in English, Satyawati College (University of
Delhi) for reading the manuscript and giving me valuable
suggestions.

[ owe a particular debt of gratitude to my wife Dr. Ajeet
Jawed and my sons Amitand Aseem whose sincere co-operation
made this research possible.

6th July, 96 MOHD. ASLAM JAWED



O

ECONOMIC, SOCIAL AND POLITICAL
BACKGROUND OF THE
INDIAN MUSLIMS

Of all the countries on the Asiatic continent, India from the
earliest stages has generated the greatest interest and enjoyed the
highest fame.1 To generations of Europeans, India was an EI Dorado,
a land overflowing with milk and honey, a jewel of the East. It always
appeared to their imagination as” adorned with whatever was most
splendid and gorgeous; glittering, as it were with gold and gems, and
redolent of fragrantand delicious odours.”2 For centuries, they dreamt
and laboured in order to find the easiest and the quickest route to this
country to exploit its fabled treasures.

In 1498 Vasco de Gama discovered the sea route to India and a
naval European power, the Protugese, came to India for the first time.
The Zemorin of Calicut gave Vasco de Gama shelter and permission
for trade, thus marking the beginning of a new epoch in the long and
chequered history of India. At that time, this event passed almost
unnoticed in the country, and indeed for many decades, the Europeans
were no more than unusually adventurous traders. The whole glory
of no more than unusually adventurous traders. The glory of Mughal
Empirein Indialayin future,and noonecould have dreamtthat Vasco
de Gama’s landing was the precursor of European domination over
the entire Asian continent based firmly upon their maritime
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supremacy. This, infact, transpired, and when just over two centuries
later the last of the great Mughal emperors Aurangzeb died and the
mighty structure of the empire began to crumble, it were the Europe-
ans who stepped into the void. The Portugese had by then been joined
by the Dutch, the Spaniards, the French and the British and slowly but
surely increased their influerce in this “great and wealthy India.”3
They eagrly sought to expand theif trade in India and ruthlessly vied
with one another for the lion’s share of the economic and political
power in the country.

The Medieval Legacy

" It, therefore, becomes imperative to analyse in brief the tangled
and tortuous the history of disintegration of the national unity of India
and the rise of British power in the country. One by one, the British
succeeded in ousting the portugese, the Dutch and the French from the
Indian scene. They used the native rulers by inciting them against each
other with perfidious dexterity and succeeded in dominating India
which had and area of nearly 2,000,000 square miles, equal to that of
the whole Europe, minus Russia or of 25 Englands.* The acquisition of
this huge area made Britain a first-rate power of the world and brought
poverty to the millions of people of this country.

The British conquest shattered the existing socio-economic and
political system of India but the conquerers remained a foreign force,
operating from abroad. India had been conquered before but by
invaders who settled within her frontiers and made themselves part of
her life. They had conquered India as the Normans conquered En-
gland or the Manchus conquered China.) “She ha 1 never lost her
independence, had never been enslaved. That is to sa /, she had never
been drawn into a political and economic system whose centre of
gravity lay outside her soil, had never been subjected to a ruling class
which was and which remained permanently alien in origin and
character.” Therefore, the whole panorama the of Indian history
beforé the advent of the Britishers can be viewed as an endless series
of invasions followed by periods during which the invaders were
assimilated into the vast cultural complex which they encountered.
The process of assimilation was not always calm and peaceful. Never-
theless, they ended by becoming an integral part of the Indian scene
and gradually lost their roots. This happened even in the case of
Islamic invasions that for centuries had kept India in a state of
constant turmoil. The Mughals who represent the acme of Islamic
powerin Indiabecame Indianised.® The process of synthesis, India has
been famous for, also worked wonders in the case of other Muslim
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invaders, who with the passage of time absolutely lost their foreign
identity and became one with the people of India.

Except, perhaps for the first flush of invasion, when the “infidels”
and the “believers” measured swords and shrank from no extermity of
pious barbarity, Hindus and Muslims settled down peacefully to live
together, and” the iconoclastic Muslim soon learned to admire and
assimilate Hinduism and Hindu customs to such a degree that Timur
made it a religious justification for attacking the territory of the
Muslim kingdom of Delhi. Aftera generation or two the Muslim ruling
class ceased, indeed, to be foreign in any teal sense.”’

They were born in India, lived there all there lives and knew no
other homeland. “The Muslim in India, unlike the Britisher of a later
day, was notabird of passage, intentonlyon getting the maximum out
of the countryin the minimum possible time.”8 AnAkbar orSherShah
has, therefore, been hero to Hindus and Muslims alike.

The real history of the middle ages when Qutubuddin Aibak
established the Sultanate in 1206 down to the end of the 18th century
when the last Mughal fought a losing battle with the British for the
Delhi throne, is a natural process of and conscious attempt at a new
synthesis of ideas, a rapprochement and an intermingling of life
between Hindus and Muslims.” Centuries of mutual inter-course and
understanding developed between them, in the course of time, made
it difficult to distinguish them from each other.

Although caste and creed forbade inter-dining and intermar-
riages, yet there were different classes to which both Hindus and
Muslims belonged e.g. peasants, landlords, traders, artisans and
labourers, soldiers and government servants etc. and within a class
Hindus and Muslims were often indistinguishable from each other in
dress, housing, etiquettes and manners, whether in villages or in
towns.”® The position of women, the age of marriage, the manner of
cooking, seclusion of women, the joint family and even some wedding
rituals were uniform to these classes of Hindus and Muslims. “There
was a broad identity of economic interests which held a class together
and cut across the religious cleavage.”"

The sufferings of common people, be it Hindus or Muslims, drew
them together, and gave rise to a new mystical sect whic¢h minimised
the doctrinal differences between Hinduism and Islam and sought to
unite all men on a simple, more emotional and spiritual platform. The
new Muslim sects like the Roshniyas, Ilahiyas and Satyapir cults
were inspired by Hinduism. Pir Sadruddin was a missionary of the
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Iclamic sect. an honoured sect of KhojaMuslims of India. To meet the
Hindu prejudices, he adopted Hindu names and customs, and pub-
lished a book called Dasavatar in which Ali was madeout tobe the tenth
Avatar of Vishnu. “He made Brahma to be Mohammad, Vishnu to be
Ali and Adam Shiva.”"* The Roshniya sect was founded by Mian
Roshan Bayezed. He taught that God was all pervading and, that pirs
were incarnations of God and perfection could be attained only
through the pir, a variation on the Hindu doctrine of salvation through
the Guru. The cult of Satya-pir was founded by Husain Shah of Bengal
(1452-1478). He strove hard to reconcile the two religions. He was a
great patron of Bengali language and ordered the translation of
MAHABHARATA and GITA into Bengali. Satya pir’s ideas paved
the way for the advent of Chaitanya movement, where the Muslims
joiried the Hindu crowd singing praises of Krishna.” Ramanand, the
great saint, had a Muslim weaver Kabir as a disciple who was the
personification of the process of Hindu and Muslim intermingling. To
him, one God is called variously as Rama, Keshav, Khuda or Allah.
Thus in the life of Kabir the two streams of religious thought united to
fertilise the plains of Hindustan. Mecca became Kashi and Rama
became Rahim.The spiritual successor to KabirwasGuruNanak who
represented the high watermark of this synthesis. His inseparable
companion was Mardana, a Muslim musician.” Khwaja Moinuddin
Chishti of Ajmer contributed towards this synthesis in a unique way.
He founded a sect of Husaini Brahmins who observed fast during the
Hindu Shivaratri and Muslim Ramzan and gave feasts for the Muslim
Id and the Hindu Ramnaomi. The men used ‘o wear the Muslim

dresses and the women put on the Hindu ve:million dot on the
forehead.”

Thus, from the very dawn of the Muslim rule in India, a spirit of
deep mutual understanding and sympathetic recognition of the oppo-
site view-points was ushered in. Amir Khusrau (1253-1347) the first
and foremost of the Indo-Persian poet had studied Hindu philosophy
and was greatly impressed and influenced by it. He was the first poet
to use Hindi words, employed Hindu themes and revelled in Hindu
imagery. His love for this land was expressed by Amir Khusrao in
bonds such as the following “I am an Indian Turk and can reply you
only in Hindi. As I am in fact the parrot of India, question me in Hindi
that I may talk sweetly. I have no Egyptian sugar to talk of Arabia or
Arabic.”* Firoz Shah Tughlaq (1353-88), a pious Muslim, ordered the
translation of 1390 volumes of sanskrit literature captured at Kongis.
Among them a Persian translation of a book on'Hindu philosophy
called Amrit Kunda is preserved in the archives of the India Office.”
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The spirit of co-operation, tolerance and respect for each other
also existed on the political plane. The Muslims made India their home
and adopted many symbols, customs and traditions of the country in
conducting the political, social and economic affairs. Thus, “The early
Sultans of Delhi”, writes V. Raghavendra Rao, “did not hesitate to
adopt Hindu symbols on their coins. They stamped on theircoins su ch
Hindu symbols as lotus, trident, swastika, the letter sree, and the
portrait of goddess Lakshmi.”* Zain-ul-Abidin, Sultan, of Kashmir
(1417-67) abolished Jaziya (a religious tax on Hindus), encouraged
Hindu literature, painting and music and caused many translations to
be made from Sanskrit, Arabic and other languages, irrespective of
religion.

Akbar was thus not an accident but a product of his time. In the
court of Akbar, there were many Sanskrit scholars. Rahinm™Was the
most famous among them. He was adept in Sanskrit. The liberty with
which Rahim sang in praise of Brahma, Rama and Krishna clearly
explains the then existing toleration and love and admirationof Hindu
Gods. In a beautiful sloka, of which an Indian devotee could be proud
of, Rahim sings of Vishnu :

Your abode is the jewel-laden ocean;
You have for wife, the lotus diety.
What can | give, O lord of universe?
Well since Radha stole Your mind,
Mindless you are, 1 offer you my mind.
Here take it.

Ratnaakro asti  ~

Rahim’s songs of Krishna were sung by him with as much
devotion as that of an ardent Vaishnava. :

Thou as Krishna appeared, as Rama Lakshman
Without stain thyself took form,

Thyself Mahadev, art a shining beam,

Thyself art Brahma who established Vedas,

Thyself the three Vedas, Thyself the three worlds

Thou, the tapas, Theyself the Yogi, who Yoga established.
Thyself became fish of the sea,

Thyself took the form of Narasima.”

Saint Tulsidas, whose Ram-Charitmans is a sacred Hindu scrip-
ture, wrote Barvai Ramayana asa tribute to Rahim Khan Khanna. [t was
Rahim’s admiration for Tulsidas that led to this reciprocal gesture.
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Rahim also praised Maharana Pratap Singh, theavowed enemy of his
master, Akbar. He was called as “Pratap’s Panegyrist: Akbar’s poet-
premier.” A Hindi poem Padamavati considred as one of the finest was
written by Malik Mohd Jayasi.Z A great poet of Sanskrit of Akbar’s
court was Gobina Bhatta, honoured by the title Akbariya Kalidasa.
Akbar had also set up a translation bureau under Abul Faizi to get
translated Sanskrit works into Persian. Some of them were Ramayana,
Lilavati, Atharave Veda, Nala Damayanti Bhaguad Gita, Yoga Vasishia,
Singhasan Battisi and Panchtantra. Mahabharta was also translated into
Persian and was profusely illustrated and caligraphed at a cost of
40,000. Pounds In 1605 A.D. Akbar issued a silver coin, known as Siya
Ram coin.® He also used to wear the Hindu-mark on his forehead. It
was because of thisthat he wascalled as “Hymmayun Kula Tilakmani.”
He was deeply loved by his subjects so much so that sick infants were
_brought to him to receive his benediction. He discarded Turkishcap in
preference to Rajput turban and the free Muslim beard was shavenand
in its place he grew the side whiskers of the Muttra Hindu.*

Akbaralso passed an order in 1586, that the cases of Hindus were
to be tried by Hindu pandits and not by Kazis.25 as a result of this he
got the full co-operation of Hindus in running the affairs of the
country. Hindus were given the high administrative posts. Akbar’s
Finance Minister wasTodar Mal and the General of his army wasRaja
Man Singh, a Rajput Hindu.

Thetreeof tolerationand integration that Akbar planted, blosomed
richly within the Royal family. A Sanskrit Pandit Jagannath was
patronized by Shah Jahan.® But it was prince Dara, the great grandson
of Akbar who gave his life for the cause of national unity. For long
years he studied Sanskrit and lived among sadhus and sanyasis. He
was the one who translated the Upnishads into Persian. His preface to
the translation opens with the orthodox Hindu text ‘Om Sree Ganesh
Namoh'. He also translated Yogauvasishta, the Ramayana and Bhagvad
Gita but his greatest work was ‘Majmaul-Bahrin’ ( the meeting of the
two Oceans in which he boldly defied the bigotry of orthodox Muslims
and argued that there was no difference between Hindu and Muslim
mysticism and the two were the same.” He considered Vedas as sacred
and had engraved the word ‘prabhu’ on all his personal belongings.®
Princess Jahanara studied Hindu epics and Vedas with great avidity.
King Aurangzeb also was fond of Hindi poets. Poets like Vrinda,

Matram, Kalidasa, Trivedi and Bhusan were prominent poets in his
court.”

Shaysta Khan, Aurangzeb’s uncle was also an accomplished
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Sanskrit scholar. Aurangzeb also had in his employment a large
number of Hinud officers, some of whom like Maharaja Jaswant
Singh and Raja Jai Singh, besides holding the high rank among
Mansabdars, were appointed Governors of provinces. His Finance
Minister, Raghu Nath, also was a Hindu.” |

Religious toleration was thus the rule rather than the exceptionin
India. Muslim monarchs gave geneours endowments to temples and
granted jagirs toHindus. Likewise, Hindu rulersmade endowments to
the Mushim places of worship. It is not surprising that the Muslim
Sultans visited the temples and the Hindus reciprocated this gesture
by showing reverence to the tombs of Muslim saints.™

In Delhi itself, when the Mughal empire was on the decline, the
two communities lived peacefully. The Mughal emperors trusted the
Hindus and were trusted by them in return. The Mughal court cel-
ebrated Dashera and Diwali with as much splendour andBusto as the
Muslim festivals like 1d. The Rakshabandhan ceremony also found
recognition in the Mughal palaces. Shah Aalam made Ram Kaur, a
Brahmin lady, his sister in return for the services she rendered to his
murdered father.® The proximity and friendship that developed be-
tween the two communities as the result of the association of centuries,
engendered a sense of oneness and equality that urged them to
participate in the festivals of each other. A glorious example of it is
Pankha Festival held at Mehrauli which till today isa manifestation of
the Hindu Muslim amity and a symbol of secularism.” Sir Hassan
Suhrawardy states:

The practice of many Hindu social customs is an
Indian innovation not known in other Islamic coun-
tries. Pilgrimages to the shrines of the saints, giving
offerings and making vows, burning chirag (the oil-
lamp) over the tomb of a saint, the partaking of sweets
and food given as offering on tombs and shrines of
saints as sacred are not indigenous to Islam, but are
the result of the influence of Hindu environment,
which has also resulted in veneration for the Muslim
saints, gradually merging into such phases as are
hardly distinguishable from the saint worship of Hin-
duism.”

Most of the Muslim kings were sincerely interested in the social
as well as moral well-being of their subjects, irrespective of the sect to
which they belonged or the creed they professed. The horrible and
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inhuman practices of sati, infanticide and child marriages were
systematically discouraged and forbidden and widow marriage was
legalized.®

This social and cultural intermingling gave birth to a new lan-
guage-i.e. Urduy, thelingua franca of India, whichincorporated initself
Hindi, Sanskrit and regional dialects spoken in different parts of the
country. Urduwasadopted by Hindusand Muslimsalikeasa medium
of expression and both contributed to its development. Pandit Daya
Shankar Kaul,‘Naseem’ wrote the celebratedMasnavi Gulzar-i-Naseem.
Pandit Brij Narain ‘Chakbast’, Munshi Durga Sahai “Sarur’, Pandit
Rattan Nath ‘Sarshar, Munshi Jawala Prasad ‘Barq’, Prem Chand,
Lala Sri Ram and Maharaja Sir Kishan Prasad ‘Shad’ greatly contrib-
uted in the enrichment of Urdu.® In the 19th century when Bahadur
Shah Zafar distinguished himself in Urdu poetry and recited his own
compositions to his courtiers Urdu replaced Persian. Thus Urdu
literature flourished rapidly. Ghalib, the great Urdu poet and Zaug,
the king’s favourite (rival contemporaries) contributed immensely to
the growth of poetry and Urdu becuame virtually the national lan-
guage of the whole country.”

Thus the interaction between the two communities gave birth to
a composite culture called Indian culture. “To the Hindus,” writes
Ishwari prasad in A History of Muslim Rule in India,” there was nothing
derogatory to their self-respect if the emperor was Muslim: They had
become reconciled to him as he had ceased to be a foreigner and had
become one of themselves.”* Even in the mid 19 century, there was
unanimous and spontaneous agreement between the Hindus and -
Muslims that Bahadur Shah Zafar alone had the right to become the
Emperor of India.”

Ofcourse, there were wars between the Hindu and Muslim rulers
but they were caused on the same pattern as those in Eurpoe without
alignmentonany religious lines. They were actuated by temporal and
mundane motives and in fact there were more wars between Muslim
kings than between Hindu and Muslim rulers. In wars, the Hindus
served freely in the armies of Muslim rulers and the Muslims did
likewise in the service of the Hindu Kings. Akbar had a Hindu general
when he fought hisbattle for the crown with the Afghan Sher Shah. Not
only Akbar but Aurangzebtoo, had Hindu commanders. Aurangzeb’s
imperial interest combined with religious fervour led him to fight
many a battle. To safeguared his empire, he fought with the Afghans,
Rajputs and Muslim rulers of Bijapur and Golkunda with the same
valour and ardour. Shivaji fought for the Muslim Queen of-Bijapur
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against the Mughals and was addressed by Aurangzeb as “Muti-ul-
Islam”, i.e., one favourable to Islam. Thus even the Maratha movement
was not in its inception anlidynastic or anti Muslim."

The prevailing peace in the country together with the personal
interests of the sovereigns gave a powerful impetus to the growth of
art literature and architecture. The city of Delhi with its red sand stone
walls, Red Fort, Chandni Chowk, Jama Masjid, Fateh Pur Sikri and
the unrivalled Taj Mahal were made during the Mughal period. Taj
and other monumental buildings of Mughal period owe their gran-
deur and spledour to the combined dexterity of Muslim and Hindu
sculptors, artists and masons, who put their heart into their construc-
tion, which till today remain unrivalled in so far as their exquisiteness
is concerned."

The Hindus and Muslims had historically lived at peace with one
another. Dr. Rajendra Prasad in his book India Divided writes:

It rests upon an unwarranted assumption,

but upon well ascertained facts that Hindu-
ism and Muhammadanism have acted and
reacted upon each other, influencing social
institutions, colouring religious thoughts with
their typical and religious hues, there being
conspicuous illustrations of the union of the
two streams of Hinduisum and Islam which
since Muslim conquest, have followed side.
by side in India.*

Lack of hostility, at the social level led to the economic develop-
ment of the country. That India was then basking in the glory of the
Mughal splendour was noticed by every foreign visitor. Ralph Fitch,
the first envoy of the English merchant bourgeoisie, who arrived in
India during the last days of Akbar’s reign, was greatly impressed by
the big towns and lavish wealth of the Mughal Empire, compared to
which his own country appeared to him as poor and under-devel-
oped.* Sir Thomas Roe, the first merchant Ambassador of England to
the Moghul Court during the reign of Jahangir (Successor of Akbar)
records in his diary, how ashamed he was of his clothes. He wrote,
“The Moghuls were dressed in the most dazzling manner. Fi ve years
allowance (his salary was fixed at @ 600 a year at Jahangir’s court)
would not have furnished me with one inditferent suit sortable to
theirs.* About the then economic situation of India V. Anstey wrote,
“Indian methods of production and of industrial and commercial
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organisation could stand comparison with those in vogue in any part
of the world.”* India was a highly developed manufacturing country
exporting her manufactured products to Cambodia, Egypt, Italy,
Mexico, China, Japan, Ceylon, Iran, Arabia and other countries. Her
calicoes, silk, muslin and numerous varieties of these were so amaz-
ingly fine that” a piece twenty yards long and one yard wide could be
made to pass through a finger ring.”* In the 17th century, several
European companies were competing for the Indian products. A well-
known French traveller Tavernier noted in his book Travels in Indiathat
Kasim Bazar, a village in the kingdom of Bengal furnished about
22,000 bales of silk annually, each bale weighing 100 livers. The Dutch
generally took either for Japan or for Holland 6,000 to 7,000 bales of it
and they would have liked to get more, but the merchants of Tartary
and the whole Mughal Empire opposed their doing so.” patoles, stuff
of silk decorated all over with flowers of different colours were
manufactured at Ahmadabad and were exported to Philippines,
Barndo, Java, Sumatra and other neighbouring countries.* In En-
gland itself there was a

“Passion for coloured East Indian Calicoes,
whichspreadthroughallclassesofcommu-  nity......
At the end of the 17th century, great

quantities of cheap, graceful Indian Cali- coes,
muslin, chintzes were sent to England

and they found such favour that the woollen
and silk manufacturers were seriously
alarmed.”*

By mid-18th century Murshidabad in Bengal was compared with
London” as extensively populous and rich as the city of London” no
less than by Lord Clive himself.® All over the country there were
greater cities and a large number of big manufacturing and trading
centres, and a very rapid and indigenous system of communicating
news and market prices had been evolved.™ The great business houses
often received news, of the wars that were going on, long before the
despatches reached the officials of the East India Company.® India’s
banking system was efficient and well organised throughout the
country and the Hundies or bills of exchange issued by the great
business or financial houses were honoured everywhere in India as

well as in Iran, Kabul, Herat, Tashkent and other places in Central
Asia 3

Indian steel was the material used for the famous Dumascas
blades. Huge iron columns at Delhi and Dharand the beams in Konark
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temples prove the ability of Indian crafts-men to forge the metal into
larger masses than European foundaries could negotiate before the
19th century. Even in sixteenth century an Italian noted that some of
the ships built in Deccan ports were larger than any in Europe, and
ship-building continued as a major industry till the first decade of the
19th century.54 Such prosperity or economic development could not
exist without there being continuous peace over th stretches of time in
the country.

But with the establishment of the British rule, this socio-eco-
nomic, political and cultural system was broken and was followed by
the unprecedented exploitation of the Indians. William Bentick him-
self confessed, "In many respects, the Mohammedans surpassed our
(British) rule; they settled in the countries which they conquered; they
all intermixed and intermarried with the natives; they admitted them
to privileges; the interest and sympathies of the conquerors and
conquered became indentical. Our policy on the contrary, has been the
reverse of this-- cold, selfish and unfeeling."55 British policies brought
unending miseries to the Indians, particularly the Muslims, the then
rulers of India.

The Effect of Britsh Rule on Muslims Before 1857

The British traders got an unprecedented opportunity when
chaos and uncertainty followed the fall of the Mughals and with
alacrity they seized it. In this, they were supported by their own
government who saw in them the instrument for realizing the eco-
nomic ambitions which the Industrial Revolution in England had
opened up before their eyes. On Indian soil, they had built up their
forts and factories in Madras, Bengal and Bombay. A quarrel arose
between the company and Siraj-ud-Daula, the Nawab of Bengal,
about the fortifications that the company was erecting in Clcutta. The
result was a battle, called the battle of Plassey in 1757. The Nawab was
betrayed and defeated, the Company now became the zamindarof the
24 parganas nearly 900 square miles of territory and also the ruling
power behind the rulers in Bengal. In 1764, the Company's forces
defeated the Mugal troops at Buxar and Clive who had already
assumed the title of Governor of Bengal, obtained from the Emperor,
the Diwani of Bengal, Bihar and Orissa. Alter this the Company
became the greatest king-making power in India.

After the battle of Plassey the economic drain took the character
of indiscriminate loot and plunder. The state that Clive founded and
ruled for seven years was "nothing more than gangster'sstateandatno



12 THEUNKNOWNIQUIAL

time in Indian history had any part of it suffered so greatly as the
people of Bengal (particularly the Muslims) did in these years.™

The British were aware that the establishment of their rule in the
sub-contnient would not be popular with the Muslims because they
could not be easily reconciled to their loss of political power. Hence,
they adopted such policies which ultimately, brouftht ruin to the
Muslim community as a whole irrespective of class distinction, from
aristoracy to artisans. They were reduced to the position of such abject
poverty that it was openly confessed by the British that, "if any
statesman wishes to make a sensation in the House of Commons, he
has only to narrate the history of one of the Mohammadan families in
Bengal.™

The Muslim community received the first shock from the Perma-
nent Settlement which seriously damaged the postion of the great
Muslim houses.™ It elevated the Hindu collectors to the position of
landlords, gave them proprietary rights in the soil. On the whole, the
tendency of the Permanent Settlement was to acknowledge as the
landholders, those who directly dealt with the husband men, and they
were Hindus. In Bakaragange district, forexample, Muslims were 64.8
percentof the total population but owned less than 10 per cent of the
estatesand paid lessthan 9 per cent of the total land revenue.” Thusthe
British policy virtually closed the doors of landlordism to Muslims.

The Muslim aristocracy gotanothersetback when the British took
over from them the revenue administration which was their first great
sowrce of income in Bengal. By 1769 a British effical collector was
appointed to each adminsitrative unit in Bengal. Indians, majority of
whom were Muslims, were dismissed from all but the most minor
officesand by 1772 Mohd. Riaz Khan who held the post of Naib Diwan
or deputy collector of revenue was dismissed.®

The Courts of Law were another source of income and the
Muslims had monoponlized it. A Muslim department with its head-
quarterin the Nizam Palace at Murshidabad, and a network of officials
spreading over every distirct in the province, administered the crimi-
nal law. The Kazis sat in the Civil and Domestic Courts.® But Lord
Cornwallis who wanted Muslims to be merely subordinates, abol-
ished the office of Naib Nizam. Muslim judges were dismissed, the
Nizamat adalat was moved to Calcutta and was reconstitued with
Europeans.” The introduction of the Penal Code deprived the Mus-
limsof almost all the respectable appointments”, writes Griffith, a well
known British historian on India.® By 1856, the Muslims' disadvantage
was overwhelming; of 366 persons listed as holding appointments in
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the judicial and revenue services in Bengal with salaries of fity rupees
and upwards, only 54 were Muslims.®

Besides the revenue and the judicial departments, the doorsof the
army were also closed for the Muslims. "We shut the Mussalman
aristocracy out of the Army, because we believed that their exculsion
was neccessary to our safety,” admits Hunter.® He further states, "no
Mohammadan gentleman of birth can enter our regiments, and even
if a place could be found for him in our military system, that place
would no longer be a source of wealth."56 The exclusion of Muslims
from thearmy for political reasons led to large scale unem ployment for
the Muslim soldiers.” Consequently, as lateas the first war of indepen-
dence, the Brahmins of Oudh alone formed 60 per cent of the sepoys in
the employment of the East India Company.” The Nawab of Awadh
burdened by a subsidy fora British force, could not find employment
for all the Muslim Cavalrymen seeking employment. Bishop Heber,
writing in 1824, while passing through Rohilkund, stated,

The Muslim chiefs who are numerous, are
very angry at being without employment
under government or hope of rising in the
state or army, and are continually breaking
out into acts of insubordination and viol-
ence... The number is rated at perhaps, tak-
ing all Rohilkund together, not fewer than
100,000. All these men have everything to
gain from a change of government.”.

The educational policy of the Company also adversely affected
the Muslims. It not only closed the doors of employment to the
Muslims but also increased the number of illiterates among them.
Before the introduction of the British system, education was widely
spread among the Muslims.Colonel Sleemanobserved inthefirsthalf
of the 19th century; ’

Perhaps, there are fewer comm unities in the
world among whom education is SO gen-
erally defused as among the Mohammadans
inIndia. He who holdsan office worth twenty
rupees a month commonly gives his son an
education equal to that of Prime Minister.
They learn through the medium of Arabic
and Persian languages, what youngmen in
our colleges learn through those of Greek or
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Latin-thatisgrammar, rhetoricand logic. After
his seven years of study, the young
Mohammadan findshis turban upon his head
almost as well filled with the things which
appertain to these branches of knowledge as
the youngman read from Oxford-he will talk
as fluently about Socrates, Aristotle, Plato
and Hippocrates, Galen and Avicena..”

Every Mussalman of position had a Madrassa or Maktab. These
Madrassas turned out well educated people, able to conduct business
in the courts as judges and vakils, i.e. to occupy administratvie posts,
but under the British rule "hundreds of ancient families were ruined
and the educational system of Mussalmans-which was almost entirely
maintained by rent-free grants, received its death blow."" In the
beginning, the British were reluctant to introduce English educationin
India. John Malcolm in 1812 opposed it on the ground that,

The effect of the ducation (English) will be

to do away with all prejudices of sects and religions
by which we have hitherto kept the country-the
Mussalmans against Hindus, and so on; the effect of
education will be to expand their minds and show
them their vast power.”™

By the end of the 18th century, however, the view of English
rulers’ changed. They relized how extremely difficult it would be to
run the Company's offices and courts wihtout English knowing Indi-
ans. This brought further miseries for the Muslims. The little hold
which the Muslims had in the judiciary and adminsitration was lost
when in 1837 the British decided to conduct their business either in
English or in the local vernacular languages. Thousands of Muslims
were turned out of jobs in courts and offices.

The Muslims evinced no enthusiam for the pursuit of English
education which according to Hunter was "opposed to the traditions,
unsuited to the requiremtns;and hateful to the religion of Mussalman"”
and consequently "out of 300 boys in the English colleges, not one per
cent were Muslims."” In fact, a vigorous protest was singed by 8,000
Calcutta Muslims when English was made the official language of the
government. Although an English language class had been estab-
lished in Calcutta Madrassa as early as 1826, only two students passed
the junior scholarship examination during the next 25 years.™

Apathy to English education deprived the Muslims from all
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important posts. Hunter wrote, "None of the native gentlemen who
have won their way into the coveted Civil Service or up to the bench
of high Court are Mussalman."” Not only this, the staff of clerks
attached to various officers, the responsible posts in the courts and
even higher offices in the police, were recruited from Hindus.”

Besides closing the doors of all avenues of employment to the
Muslims, the government also started discriminating against them.
The Calcutta paper Dur-Bin stated:

All sorts of employment, great and small are being
gradually snatched away from the Mohammadans
and are being bestowed on men of other races, par-
ticularly the Hindus. Recently, when several vacan-
cies occured in the office of the Sunderbans Commis-
sioner, that official who is advertising them in the
Government Gazette, stated that the appointments
would be given to none but Hindus.”

All this clearly reveals that the British authorities singled out the
Muslims for exclusion from official posts in Bengal. This also makes
evident the helpless condition of the Muslims who were qualified but
were discriminated against because of political reasons. In Orissa too,
the Muslims had been levelled down and down with no hope of rising
again.” "A hundred and seventy years ago." wrote Hunter, "It was
almost impossible for a well-born Mussalman in Bengal to become
poor, at present it is almost im pussih!e for him to continue rich.”

Thus the economicand political policies of the Cumpan}rvirtualty
ruined the Muslims. It excluded Muslims from all the important posts
for political reasons and crushed the aristoracy by snatching their
sources of income. The introduction of English education and the
opposition and apathy of Muslims towards it, left them far behind the
other communities. This in coming years gave rise to rivalry between
the two communities and ultimately resulted in the division of the

subcontinent.

The commercial policy of the company not only ruined the
aristocracy, but also the artisans and peasants. It shattered the tradi-
tional base of the Indian economy and made it subservient to the
industries of great Britain. They reduced India merely to a supplier of
raw material for the factories of Britain and a market to sell the
manufactured goods of British Industrialists. This policy was pursued
with unwavering resolution and with fatal success.

-
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Intoxicated with their powerand corrupted by the sight of bound-
less wealth within their reach, the company servants began to plunder
the country. Asearly asin 1762, theSubedar Mir Kasimof Bengal was
complaining.

The English agents plundered his people, injured and
disgraced his servantsand exposed hisgovernment to
contempt.They forcibly took away the goods and
commmodities of the ryots, merchants etc. fora fourth
partof theirvalue, and by way of violence and oppres-
sion, they obliged the ryots etc. to give five rupees for
goods which are worth but one rupee...*

Not only this, every Gomastha (company's agent) also became
judge and his house a cutchuree (court). They even passed sentences
on the people and drew money from them for pretended injuries.™

The commercial policy of the East India Company combined
with brutal political oppression had severe consequences for the
Indian craftsmen, most of whom were Muslims. All the finer qualities
of textiles like Dacca Muslin and Kashmiri shawls were woven by
Muslim master weavers. The manufacture of rice-carpets was also a
Muslim monopoly. The rich brocades which had been in fashion both
among men and women of means were made by Muslims. The
manufacture of the more delicately furnished jewellery, inlay work in
silver and gold and creation of many articles of beauty were almost
entirely in Muslim hands. Due to anti-Muslim policy of the company
along with the disappearance of the Muslim courts wheih had been the
great purchasers of these articles, condition of the Muslim working
people deteriorated rapidly and they were reduced to beggary.”
Flourishingindustrial places, markets and towns were ruined. "Dacca,
which was known as the Manchester of India", wrote Trevelyan, a
Treasury official who served in India under Lord Bentick and at later
stage becamie the Finance Member of the Government of India, "has
fallen off from a very flourishing town toa very poorand small one; the
distress there has been very great indeed."™ The peculiar kind of silky
cotton formerly grown in Bengal, from which the fine Dacca Muslin
used to be made was hardly ever seen.® In 1787 the export of Dacca
Muslin to England amounted to 30 lakh ($3 million). It ceased alto-
gether by 1817.86 This decadence had occured not only in Dacca, but
in all the districts. The decay and destruction along with famine
brought undending miseries to the Indian people who started selling
whatever they had for livelihood. Griffith quotes Bishop Herbert

confessing:
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A Mussalman family, formerly of great wealth and
munificence, were endeavouring to dispose off their
library, a very valuable one, for subsistence.”

Thus for political reasons, the Muslims became the special victims
of the East India Company's pelicy in India. Besides, the officers of the
company were crude intheir dealings with the Muslims.* "If there was
pride onone side there was the determinationto break that prideonthe
other,™ and with the political power in their hands, the British
successfully reduced Muslims to the rank of, "porters, messanger,
fillers of ink-pots, menders of pens, hewers of wood and drawers of
water."™ Though it is true that all this happened in Bengal, but more
than half the Muslims in India lived in that province which then
com prised most of north-east India and which also included Calcutta,
the centre of British power.

Not only this, to continue and to consolidate their rule, the East
India Company also tried to divide the Indians by its policy of
favouritism to'one community against another. Sir John Malcolm, a
British statesman who had greatly contributed to the expansion of the
British Empire in India, stated before the Parliamentary Committee in
1813:

In the present extended state of our Empire, our
security for preserving a power of s0 extraordinary a
nature as that we have established, rests upon the
general divisions of the great com munities under the
Government, and their sub-division into castes and
tribes; while they continue to be divided in this man-
ner, no insurrection is liekly to shake the stability of
our power...

..Weshall always find it difficulttorulein proportion
as it (the Indian community)

obtains union and possesses the power of throwing
off that subjection in which it is now placed to the
British government.”

In 1821, another British offical signing himself "Carnaticus" wrote
in the Asiatic journal: "Divide-et-Impera should be the motto of our
Indian adminsitration, whether political, civil or military." The peace-
ful co-existence of Hindus and Muslims and the lack of mass rivalry
between the two communities prevailed betore the British rulein India
was admitted by British high officials. Sir John Maynard, a retired
senior member of the Executive Council of Punjab wrote inan article:
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L
[tisof course true that British authority could not have
established and could not now maintain itself but for
a fissiparous tendency, of which the Hindu-Muslim
antagonism is one of the manifestations. Itis also true
that the mass rivalry of the two communities began
under the British rule. Persecuting rulers made their
appearance from time to time in the pre-British era..
But the Hindu and Muslim masses before they had
eaten of the tree of knowledge and becaame religion
conscious... worshipped peacefully side by side at the
same shrines.™

The British broke this unity and tried to make an alliance with
Hindus out of the compulsion of the situation. Being an alien govern-
ment and numerically small, they needed, natives of India who could
help them in ruling over this geldmine. In 1843 a British offical wrote:

How can | shut my eyes to the realities that this
generation of the Muslims who cannot tolerate our
existence can not be friendly to us. Our real policy
should be to treat with friendliness and lend our
support to Hindus.”

Thus, by the policy of Divide-et-Impera, the British tried to
destory the then prevailing harmonyand brotherly feelingsamong the
Indians. They conciliated with Hindus but cleverly kept them out of
important and higher offices. Hindus were included but to the subor-
dinate ranks. All the important posts in the army, police, political
sphere and adminstration were kept by British themselves unlike the
previous rulers of India, i.e., the Mughals, who settled here and
regarded the country as their motherland, intermixed and inter-
marrried with the natives. The British regarded themselves as superi-
ors to the Indians and remained aloof. So much so that the Indian
graduates from the medical college, set by the British, were not
permitted to become members of the Indian Medical Service itself
which wasreserved for Europeans, "as most Europeans", wroteMichael
Edward, "did not want to be attended by the Indian doctors."® This
attitude of the British was resented by the educated Hindus.

The Britishnotonly regarded themselvesas superiors, a raceborn
to rule and invincible but they also viewed Indian culture and religion
as inferior to their own religion, Christianity. They insulted both the
Muslim and Hindu religions and propagated Christianity and facili-
tated conversions. The English missionaries and other preachers of
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Christianity used abusive language in their references to the revered
leaders of both the communities. Mohammed and Rama, hitherto holy
beings were referred to as sublime imposters and unmitigated
blackuards. Captain. T. Macan in his evidence before the Commons
Committee on 22 March, 1832, testified on his personal knowledge that
a clergyman speaking at a street corner gathering told his Muslim
audience that Mohammed through whom they hoped that their sins
would be forgiven "was himself in hell" and that they too would be
there, if they followed his teachings and principles.96 To facilitate
conversions from Hindu community, the British Indian Government
enacted a law in 1832 by which they abrogated a provision of Hindu
law by which a convert from Hinduism, ipso-facto lostall his rights to
property vested in him by the mandatory provisions of Hindu Law.
They also forfeited ancient rent-free jagirs granted to thousand of
temples and mosques. It was also made impossible for the prisoners to
observe their religious rites of prayers. The Hindu law relating to
adoption was nullified, the Indian slodiers were offered bribes, pro-
motions and other rewards to accept Christianity. This annoyed both
the Hindus and Muslims and produced hatred for the British rule in
India.”

Though the British had gained and retained power in India
through Indian soldiers yet they never trusted them and kept them out
of the important posts. They humiliated them and ignored their
demands. British officers persistent indifference to the Indian soldiers’
grievances about pay, living conditions and want of ordinary neces-
sary amenities of human life created discontentment among the sol-
diers and they became restless.™

Thus, more or less, both Hindus and Muslims were the victims of
the British exploitation. The socio-economic, political and religious
discriminatory policies of the British rulers had the cumulative effect
of filling their cup of woe to the brim and the hearts of the entire Indian
people in all walks of life were filled with discontentment, distrust,
angerand hatred towards the British rule. They all united, irrespective
of caste and creed toend the colonial domination in 1857. The revolt of
1857 was not merely a "sepoy mutiny", as stated by many English
writers, it was much more than this. It was the first war of Indian
Independence. In the words of Sir William Howard Rusell:

_ we had a war of religion, 2 war of race, and
awarof revenge, of hope, of national determi-

nation to shake off the yoke of a stranger......”
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1857 And Its Aftermath

When the revolution began, both the Hindus and Muslims
participated initin large numbers. They all looked towards Delhi and
regarded Bahadur Shah Zafar to be the Emperor of India and hoped
for the success of the revolution.

It was not a revolt of one community but the Muslims for histori-
cal and ideological reasons were more violently anti-British. To many
of them, India under British rule was Dar-ul-Harb (land of war) and the
Jehad (holy war) against the firangi (British) rule was not only a
national necessity buta religious duty.100 Hence, the British feared the
fiery Muslims more than Hindus. This has been admitted by T.Rice

‘Holmes, whostated, "the Mohammadan villagers distinguished them-
selves by their cruelty against the British civilians.”™

The British regarded the Muslims responsible for the revolt. A
British offical of Bengal, Henry Harrington Thomas wrote a pamphlet
in 1858, stating "No, it is amongst the Mohammadans not the Hindus,
that we must look for the real originators of this terrible plot....." while
explaining the reasons of the anti-British attitude of the Muslims
towa'rds the British, Henry stated

But in India the Mohammadans had other
matives for seeking our destruction, besides
their rooted anti-Christian feeling. Theycould
not forget that they had been the masters of
the country for many generations, and they -
never ceased to persuade themselves, that if
the British power were thoroughly destroyed
they would recover their lost position.'™

Asa result, after the capture of Delhi, the heavy hand of the British
fell more sevrely upon the Muslims than on the Hindus. Bahadur Shah
was arrested and tried. Hudson shot dead three Mughal Princes and
presented their heads to Bahadur Shah with words: "Here is the

Company's nazar (a tribute made in token homage) to ydu which had
not been presented for years.™™ =

The three heads were hung up in front of the city-gate whcih has |
since then been popularly knownas theKhooni-Darwaza (The Gate of |
Murder)and wereexhibited forthree days. Later24 Shahzadas (princes)
were executed and hanged.”™ Many of the leading Muslims such as
Nawab ofJhajjar, Ballabgarh, Farugnagar andFarugabad were hanged
or exiled. Muslim quarters were the special target of the British wrath
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everywhere. General Neil's instructions to Major Renaud were: "The
town of Fatehpur which has revolted, is to be attacked and the Pathan
quarters to be destroyed with all their inhabitants."'® "Show these
rascal mussalmans,” said Captain Roberts that with God's help "En-
glishmen will still be masters of India.”™

Zahir Dehlvi writes in Dastan-i-Ghadar (Tale of Mutiny) that
Mian Mohd Amin Panjakush, an excellent writer Maulvi Imam
Baksh Sahbai along with his two sons, Mir Niaz Ali and many people
of Kucha Chellan who were fourteen hundred in number were ar-
rested and taken toRaj Ghat Gali. There, they were shot dead and their
bodies were thrown into the Jamuna.'” Hundreds of crying, hungry
and thristy children died in their mothers’ arms and thousands of
women hearing about the approach of the company's soldiersjumped
‘1to the well for fear of dishonour. A military officer stated, "We took
out of the wells hundreds of women who were not drowned because
there was not enough water left in them, and were either lying or
sitting on tie dead bodies."108 All the wells of Kucha Chellan were
filled with dead bodies."”

The varitable reign of terror described above turned Delhi into a
barren silent city. "Shaher Sahra ho gaya” (the city has become a
howling wilderness) moaned Ghalib,

Here there is a vast ocean of blood before me, God
alone knows what more I have still to behold. Urdu
Bazar is gone, what then of Urdu? Delhiisa no more
a city, it is camp-fort..... The mahajans (Hindu mer-
chant Class), remain, butof Muslims (well-to-do) only
three are left.'"

The Machiavellian policy of the British towa rds Muslims was so
ruthlessly carried out that the proud Muslims were reduced to great
straits, with theirheartbrokenin despondency and theirprideh umbled
in the dust. Jama Masjid was made a barrack for soldiers and had
lavatories and urinals attached to it. Under its minars pigs were
slaughtered and pork cooked on open fire. Another mosque, Zeenat-
ul-Masajid was used as a mess for the British officers. Donkeys were
tethered in the famous mosque of Nawab Hamid Ali Khan. The
magnificent Akbarabadi Masjid under the wallsof the Fort was razed
to the ground. Some Mussalinans were stripped naked, tied to stakes
and.branded from head to oot with red-hot pieces of copper. Before,
execution, they were asked Lo sweep the Church floor. Dead bodies
were laid on all sides. "Dogs were feeding on the dead; vultures were
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pecking and feasting on the corpses,” wrote Lord Roberts in his Forty-
one-years in India."" In brutal killings and looting, the English offi-
cials admitted that they had surpassed Nadirshah.'”

Thus repression and sufferings of the Indian people wre tremen-
dous but the Muslims were singled outand became the special victims
of the outrage and atrocities at the hands of the British for political
reasons. Afler the reoccupation of Delhi, Hindus were allowed to
return within a few months; but the Muslim population wasaltogether
excluded and the attachment on their houses was lifted only in 1859.
The British made every citizen who wished to return to the city after
expulsion to pay a fine. Muslims were required to pay 25 percentof the
value of their real property, while Hindus had to pay only 10 per
cent.'”

Large-scale confiscation of Muslim property left the community
economically in even more desperate condition than it had been
before. In the words of B.R. Ambedkar "they (Muslims) had sunk into
the lowest depth of broken pride, black despairand general penury.""
In 1869 in the three grades of Assistant Government Engineers in
Bengal, there were fourteen Hindus and not one Muslim, among the
apprentices, there were four Hindus and two Englishmen but not one
Mussalman. Among the sub-engineers and supervisors of the Public
Works Department there were 24 Hindus to 1 Muslim, among the
overseers, 2 Muslims to 63 Hindus. In the same year, in the office of
accounts there were 50 names of Hindus and not one of Muslims and
by 1871, there was not a single Muslim in police, Public Works,
Custom, Marine and Survery Department.115 In 1872" out of 300
students on, the roll of Hoogly-College only 3 were Muslims."" Thus
economically, according to Hunter, Muslims were the "race ruined
under British rule."!”

The loss of political and ecnonomic power left the Muslim com-
munity in India in a state of confusion. With no hope of regaining the
political power, they confined themselves intoashell where theycould
yet solace from the glorious past. This attitude gave rise to revivalist
movementsamong the Muslims, "Back to the examples of the prophet”
wasthecallof the revivalists. "™ They attributed their fall from political
1ndeeonomic power to their fall from the ideals of Isalm. Two of the
varly revivalists were Shariatullah of Bahadurpur (in the district of
Faridpur in Bengal) and his son Dudu Mian. Their movement was
called Fairazi movment. For Fairazis, India on passing under British
tule had ceased to be Dar-ul-Islam or the land of Islam and had become
Dar-ul-Harb, the land of war, and hence they preached jeliad (holy war)
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against the British rule in India.'”

Another revivalist movement was initiated by Syed Ahmed Rai
Barelvi in the United Provinces. He founded the Tarigah-i-
Mohammadiyah or the return to the ways of Prophet. Both the Fairazi
and Tarigah-i-Mohammadiyah intended to purge un-islamic prac-
tices and advocated jeliad to end the alien rule in India. "A net-work of
conspiracy", wrote-Hunter, "had spread itself over our provinces and
the bleak mountains which rest beyond the Punjab are united by a
chain of treason depots with the tropical swamps through which the
Canues meryres into the sea."™ The revivalists regarded the Western
education and culture as the symbols of slavery and set up their own
lslamic theological university Deoband in Saharanpur district of U.P.
in sus

Meanwhile, another school of thought had emerged which em-
phasized the requirements of the new age of science and machine for
the Muslims. This school was represented by Sir Syed Ahmed. Ironi-
cally, whereas the revivalists advocated jehad against the British rule,
the modern school sided and supported it and considered it friendly
for the Muslims. They also asked the Muslims to take English ecuation
which had become the cinderella of all government services.121 Mohd.
[qbal born in 1877 was the unique blend of these two schools. He was
a puritan, profonndly religious, a philosopher, poetand patriot whoin
the coming years played an important and controversial role on the
Indian political scene.
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pricne Mirza Qaisar a son of Emperor Shah Alam, who on
account of his old age was physically incapable of taking partin
the revolution and Prince Mirza Mohd. Shah, a grands?n of
Emperor Akbar Shah who could not stand up erect due to gout
all his life were dragged and hanged. Other pricnes were jailed
and were made to grind corn. Mirza Koyash, the son of Bahadur
Shah, whom the Governor General had, in the previous year,
declared to be Bahadur Shah's heir apparent, disappeared
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mysteriously. He was last seen near Delhi, riding a horse. He was
bare headed and had a dusty face. Hudson had been looking for
him everywhere. Whathappened to him has notbeen discovercd
to this day. The princesses who succeeded in evading death or
imprisonment by escaping from Delhi wandered about destitute
from door to door. The princesses too, wandered outside Delhi.
utterly destitutes. Two of them stayed in Delhi. One of them
Rabia Begum, a daughter of Bahadur Shah, was reduced to a
plight which was next to starvation, and in desperation married
Hussaini,a Muslim cook in Delhi.Fatima Sultan, anotherda ugher
of Bahadur Shah, had to work for her living in a Christian
Mission ary School for Women in Delhi. Such was the fate of the
direct descedents of great Mughals. '
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IQBAL : THE MAN

Muhammed Igbal is considered as “one of the greatest intellec-
tual forces that modern India has produced.”’ He has also been
characterized as the “Voice of the East” who gave a clarion call for the
re-assertion and re-affirmation of the cultural and spiritual values of
the East ata time when almost all the countries of Asia had become the
victim of Western imperialism. He is considered as the representative
of hisage. Both hislifeand thoughtin a way represent the deep sorrow,
anguish and the aspirations of the Indian people as well as the cultural
and ideological currents of his time. He was a rare combination of seer,
statesman, poet-philospher, politician, teacher, lawyer and reformer.
He is admired as a poet and thinker of the first magnitude. Igbal, an
opponentof feudalism, capitalism, imperialismoppression andexploi-
tation used the medium ol poetryand prosc o express histhoushtsand
to reach the general masses. He propounded a theory ol activi s
opposed to contemplative inactivity of “Taydir” which had long charac
terized the East. It played an important role in awakening the peovple
of the colonial countries from their deep slumber. Through his philoso
phy, he preached patriotism, peace, love, humanity, harmony and
oneness of mankind. But the misrepresentation and distortion of his
views by some of his critics had made him controversial. The Hindu
communalists projected him as communal and a separatist, whereas
the Muslim communalists ignored his patriotism, universalism and
portrayed him as a poet-philosopher of Islam. But the study of his life
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and thought makesitcrystal ... u.t he wasa patriot, anadvocate of
thecommunal harmeny and the unityandintegrityof India. He was “in
the broadest sense of the word Indian in his sentiments and outlook,
though his mode of expression was to a very large extent influenced by
his Arabicand persian learning.”* Tounderstand him is to discover the
India of his times, the mental state of the people, the socio-economic,
political and religious trends which ultimately shaped the destiny of
the sub-scontinent.

Igbal was born in a middle class family of Sialkot in the Punjab
(nowinPakistan) on9 November 1877,’and died at the peak of hisglory
and fame on 21 April 1938 at Lahore. His ancestors were Kashmiri
Brahmins who embraced Islam and migrated from Kashmir to Sialkot
not long after 1857. Iqbal’s family was humble, hard-working and was
held in high esteem by the people of the town. His father Sheikh Nur
Muhammad had not acquired any formal education and learnt the
trade of tailorand embroider. He had a great love for learning and had
many scholarly friends who gathered for discussions at his business
premises. Hewasaffectionately called by his friendsas unparh Falsafi
(uneducated philosopher). Igbal's mother, Imam Bibi, was also a
deeply religious woman. As the child of a working class family she
acquired no formal education except an elementary knowledge of
Quran, different forms of Ibadat (religious prayers) deep conscious-
ness of Iman (belief) and Thsan (right doing). These qualities she firmly
instilled in her children. Iqbal was very attached to her.' Religious
aimosphere at home made a deep impression on his young mind and
religious beliefs took hold of him firmly throughout his life and
coloured his thought.

When Igbal grew up, the question of his education began to
worry the family. The Muslim mind at that time was in dilemma. Non-
acceptance of English education meant bleak future and acceptance
was seen as a sinful act by the large orthodox sections of the Muslims
society. This dilemma also confronted Nur Muhammad. Despite his
piety and religious disposition, he decided to provide his children
English education. The western missionaries had alread y established
in 1889 a junior college, ‘The Scotch Mission College’ (currently named
Murray College) in Sialkot. The Scotch Mission Collegesimultaneously
offered courses in liberal art then currently taught in English universi-
ties and some courses in Arabic and Persian, keeping with the classical
traditions of Muslims. Igbal was sent to this school. While he was
studying in fourth standard Nur Muhammad was assailed by his

doubts as to the wisdom of educating Igbal in a system prejudicial to
w - :

g b
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"e true faith. He had almost dicided to withdraw Igbal from the school
“hich was a secularinstitution and send him to mosque. Before taking
his decision, however, he consulted his intimate friend Maulvi Mir
iosan who taught Arabic and Persian at the school. Mir Hasan, a man
‘weped in the old Islamic culture and a scholar of immense knowledge
' Arabicand Persian, knew no English, yet was aware of the pragmatic
"d broad educational values of the English education. Head vised Nur
Juhammad to allow Igbal to continue with his studies and conse-
iently NurMuhammad gave up theidea of withdrawing his son from
1€ Mission School.

In the school, Igbal was considered a brilliant student. He won
~rizes and scholarships and was greatly fascinated by his teacher Mir
-lasan who developed interest in Igbal for Islamic history and polity.
Very soon Mir Hasan recongnized Igbal’s extraordinary intellectual
capacity, his literary bent of mind, and encouraged him. In school days
lgbal started writing poemsand verses. After passing his matriculation
Igbal joined Scotch Mission College in Lahore for his intermediate
studies. His student daysin Lahore coincided with an important phase
in the evolution of modern India and particularly of Muslims in India.
By then, change had already occured in the British policy towards the
Muslims. It started with Lord Mayo in the seventh decade of the
nineteenth century®and continued till last during the colonial rule.
Aftercompletely shattering Indian Muslim’s dream of ragaining politi-
cal power of India, the British gradually reversed their policy towards
the Muslims. Sofaras the favoured community, the Hindus had started
creating trouble for the Britishers. The desire to curb and contain the
rising nationalist feelings of the educated Hindusand their demand for
share in the administrative spoils and in the political field, led the
colonialists to patronise the Muslims community. They realised the
virtue of the policy “counterpoise of native against native.”* To consol-
idate their rule, they began for the first time to look upon the Muslims
with favour. A British offical B. Fuller openly declared that out of his
two wives the Muslim was the favourite. The Aligarh movement grew
in the favourable atmosphere of British support.”

Meanwhile, the Muslims who had been left behind in every
sphere, had started pondering over the reasons of their backwardness.

This reasoning found expression in the Aligarh movement. Sir Syed
Ahmad Khan, the founder of this new spirit tried to rescue the Muslim
community from the state of isolation, apathy, aloofness and fatalism
into which it had lapsed after the failure of the revolt of 1857. He

projected a new image of the Muslims in the eyes.of the British rulers
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and challenged W.W. Hunter’s view that the Muslims were-disloyal
and hostile to British rule in India. He also discovered Quranic sanc-
tions to disprove Hunter that Islam, the religion of Muslims, was
against Christianity. He declared that “no religion upon earth was
more friendly to Christianity than Islam.”"* While trying to project the
Muslims as the loyal subject, Syed also tried to project the British as
friends and well-wishers of the Muslim community. He asked his co-
religionists to regard India under the British rule as Darul-Islam and
not as Darul Harb and to get English education for the economic
advancement." It was stated by Syed and other leaders of the Aligarh
movement that it was a reform movement yet its roots were in the
economic necessities. The Muslim community, particularly the middle
class, lagged behind the Hindu middle class by at least fifty years. The
leaders asked the poverty-ridden Muslim community to adjust with
the new system and situation and shed those beliefs which stood in the
way of their economic betterment. In Punjab, the hometown of Iqbal,
Aligarh movement found support in a sizeable number of Muslims.
Maulvi Mir Hasan was in sympathy with the aims of Aligarh move-
ment and had close contact with Sir Syed. The Aligarh spirit was
supported by Observer, a popular English paper under the editorshi p
of Sheikh Abdul Qadirand Maklizan, a famous literary magazine of the
northern India.”

By the end of the ninteenth century Aligarh movement had
succeeded inattractingtoits fold anumberof youngMuslimsand Igbal
who had a very receptive mind also came under its influence. He
attended the meetings of the Anjuman-i-Himayat-i-Islam which had
been established in 1885 in Lahore with the object of disseminating
western learning among the Muslims and imparting religious instruc-
tions along with the secular education.” Very soon it emerged as a
powerful and influential organisation. It set u p schools both for boys
and girls and opened Islamia College in Lahore in 1892, Throughout
his life Igbal whole-heartedly supported and patronised the educa-
tional activities of the Anjuman and even served for a time as member
of the teaching staff of Islamia College.’

Anjuman’sanniversary sessionsand conferences were attended
by the prominent leaders of the Muslims. It also provided a platform
to Muslim thinkers and writers like Mian Mohd. Shibli Noma ni,
Khwaja Altaf Husain Hali etc. It was for the annual session of the
Anjuman held on 24 February 1900 thatIgbal wrote and recited a poem
entitled Nala-i-Yatim (Orphans’s Cry). In the cry of an orphan, the
audience heard theirown heartscryas they too had long felt forlonand
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abandoned and thiselementwas tobe acompulsive factor in moulding
the psychology of the Indian Muslims in the coming years, Many of
Igbal’s audience wept, whereas the pragmatic ones donated gener-
ously (almost 300 rupees) to the Anjumans fund. The printed copies of
the poem designated to sell for pennies fetched four rupees each.

However, the Aligarh movement was not the only intellectual
force at work during the formative years of Igbal’s life. There were
otherinfluences also. The Indian National Congress had been founded
in 1885, not as an organisation to fight for India’s liberation, but as
“another stone in the foundation of the stability of that Government.”
In a few years it came to be known in official circles as the “factory of
sedition.”* Although the Congress could not acquire base in Punjabin
the early years of the 20th century, yet its spirit of nationalism had
influenced the youth of Punjab including Iqgbal.

The Aligarh movement was notaltogether hostile to the concept
of the_AIl India nationalism. Sir Syed opposed the Congress but his
opposition to it was based on economic and political reasons. He
explained, |

I am. not opposed to the independence of
India or to self-government, but I am op-
posed to that system of government which is
the ideal of the Congress. The Congresswants
the people of the country without restric-
tions or reservations to electa group of their
representatives, who by establishing a par-
liament, would rule the country on the basis
of a majority vote such a government based
on majority vote, will necessarily place all
the authority and supremacy in the hands of
the Hindus. The Muslims are in a minority,
and in any matter that may be entirely op-
posed to theirinterest they will not be able to
check the operation of the majority vote. And
in India, majority government instead of
becoming a democratic government for the
Muslims, will become a totalitarian govern-
ment, For the Muslims there would be no
difference between such democratic and
despotic government."
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Thus the interest of his community which was in minority and
had to be in permanent minority in the representative set up based on
the concept cf majority rule as supported by the Congress led Sir Syed
to oppose it. But his opposition to Congress does not mean that he was
anti-Hindu orin other words communal, otherwise he would not have
formed the United Indian patriotic Association in 1888, a joint organisa-
tion of both Hindus and Muslims. Even the Aligarh College which was
founded with the liberal financial assistance from the Muslims was not
discriminatory in the matter of admission either for study or for
teaching. It had a good number of Hindus both as students and
teachers.”

Thus Syed’s movement did not run counter to the mainstream
of Indian nationalism. Both were striving for concessions from the
rulers, though the Aligarh movement leaders desired special sectional
benefits. The movement was neithercommunal nor separatist, the form
it took afterwards. In his speeches and statements Sir Syed described
India as a beautiful bride and Hindu and Muslim her two eyes.” He
emphasised the unity between Hindus and Muslims proclaiming the
oneness of the two communities in all matters of national importance
and said that “except only in mosques and temples, the Muslims and
Hindusbe notdistinguished.”#To him the word nation wasapplicable
toall the people wholived in a country.” He addressed both the Hindu
and Muslim races by one word,i.e. Hindus as they were the inhabitants
of Hindustan.* Tribune, a reputed English paper of Punjab, character-
ized Syed as “large minded patriot” and remarked that Syed was
“worthy of imitation not by men of his own creed, but even by
Hindus.”® All this makes it crystal clear that Aligarh movement at that
time ranin a direction parallel to the Indian National Congress and the

Muslim youth in particular participated fully in the national move-
ment.

Igbal’s poetry reflected his ‘real self’, his inclination towards
patriotism, his pride in being a son of the soil, an inheritor of the great
Indian civilization, who desired to liberate his motherland from the
foreign yoke and above all to restore the glory of the people of the east.
“He sang his verses in a beautiful voice, almost entranced and the
peoplearound him could not escape hisinfluence.™“I neversaw him,”
writes Abdul Qadir a close associate of Igbal, “with pen and paper
proposing to think about verses. With him it was more like a flowing
river or a fountain of words.”Z

Along with poetry, Igbal concentrated upon his study and
secured his Master’s Degree by standing first in the university. He was
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appointed a Lecturer in the Oriental College, Lahore and from there he
moved to the government College, Lahore as reader in philosophy.
Along with teaching he also wrote a book which happened tobe the first
book on Economics in Urdu language entitled lim-Ul-Igtisad (Science of
Economics, 1903) Commenting on this book, Dr. Anwar Igbal Qureshi,
awell known economistand scholar noted “The freshness of approach
and firm grasp of economic principles exhibited by the young author
prompts me to venture the thought that he should have devoted
himself permanently to the study of Economics.”*

In Lahore, TW. Arnold who had earlier been with Sir Syed
Ahmad at Aligarh and had joined the Government College, Lahore as
a Professor of Philosophy, was a major intellectual influence on Igbal.
Arnold was an admirer of Islamic culture and asked his Muslim
students that “Muslims must have confidence in the grandeurof Islam
both of pastand present.”® Igbal, the disciple of Arnold, had deep faith
in Islam and his thinking was thickly coloured with itsteachings. Inone
of his early discourses publifiseq in Makhzan in March 1905, he dwelt
at great length on the question of reforms in Muslim society. He wrote:

Among Muslims social reform is really a
religious problem. Islamic culture is nothing
but practical expression of the religion of
Islam. Besides, no part of our life can be
divorced from the impact of the religious
doctrines.”

T.W. Arnold also exposed Igbal to the world of Western Political
Thought and Literature. In 1905 Igbal under the advice of Arnold
proceeded to Europe for higher studies. His quest for knowledge led
him to join Cambridge to obtain Bachelor of Arts degree. He wanted to
benefit from the lectures of the neo-Hegalianist-John McTaggart and
James Ward who lectured at Cambridge to the undergraduates. More-
over, two outstanding orientalists, E.G. Brown and Raynold A.
Nicholson, were at Cambridge lecturing on Persian literature. In 1907,
he obtained a bachelor degree from the Cambridge and had also
successfully qualified in 1908 as a barrister-at-law at Lincon’s Inn,
London.”

Along with his studies Igbal also assaciatedlhimself with
Anjuman-i-Islam, a society which was already working under the
leadership of Hafiz Mahmood Shirani. The Anjuman was an aggrega-
tion of educated Indian Muslims in England which aimed at eradicat-
ing certian misconceptions about Islam and Indian Muslims. Iqgbal
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actively participated inthe meetingsof the society and soon made deep
impact of his knowledge upon the members. During his association
with the society, he was asked to delivera lecture on “Certain Aspects
of Islam”, at Caxton Hall to which Igbal agreed. His lecture was greatly
admired and was reported in all the important daily newspapers of
England.™ This brought him fame in the foreign land and he became a
known figu e in intellectual circle of the British society.

His stay in England coincided with an interesting phase in the
history of English political thought. The Communist Manifesto and Das
kapital of Karl Marx had shaken the intellectual world. Though Karl
Marx with his revolutionary theory had once for all “put Hegal on his
teet,” butamong the British academicians Hegal was still preferred. It
is fairly certain that Iqbal during this phase of his careercame under the
spell of Hegalian ideas.* Iqbal was also profoundly influenced by the
philosophyof Rumi, a Persian mystic. German philosopherNietzsche's
theory of ‘superman’ with its passionate insistence on the development
of ‘human ego’ and French philosopher Bergson's theory of ‘time’ and
of ‘pure duration’ also influenced Iqbal. Among the Greek philoso-
phers Aristotle was more favourable to Igbal than Plato. Works of
Tolstoy, Shakespeare and Einstein also appealed to him. But his main
source of inspiration reniained the Islamic traditions.®

Besides, Europeanand Greek thinkers Iqbal was also influenced
by Indian saintsand Epics. “How far the stream of Igbal’s thought was
influenced by the currentof Hindu thought,” writes Abdulla Anwar Beg,
“is difficult to say, but the fearlessness with which he plunged into
unfathomable depthand consistency withwhich he upheld the dictates
of reason seems to suggest that the force of generations of Hindu
thought which formed wrap of his mind, even if covered with Islamic
thought, was not extinct.”™ While working on his thesis, “The Develop-
ment of Metaphysics in Persia’, Igbal had the opportunity to study
Vedasand Upnishads. Hewasgreatl yinfluenced by Bhagwad Gitaand
Krishna’s Theory of Action, Shankar Acharya’s deep thinking and
Ramanuja’s religiousity. While discussing the philosophy of Persian
thinker Mani, Igbal observed his curious resemblance with the great
Hindu thinker Kapila. Even his philosophy of change was influenced
by that of Mahatma Buddha. His reverence for Buddha was so pro-
found that he referred to Buddha as prophet. This wasa bold move on
his part, since the orthodox Muslim could never conceive of any one
else being referred to as prophet.* Inspite of being a true follower of
Islam Igbal was proud of his Brahmin origin and considered his
philosophical natureasa partof the ancestoral legacy. Accordingto his
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biographer Abdul Majid Salik, Igbal had studied Sanskrit and at one
stage was contemplating translating Ramayanainto Urdu. He referred
Ram Chandra as Imam-i-Hind (spiritual leader of India) and praised
his purity, love for mankind and called Guru Nanak, the founder of
5ikh religion as a ‘Perfect Man”, produced by the land of five rivers.”

However, the two yearsstay in Europealso modified someof his
ideas tawards menand institutions. A Muslim preacherof Afghanistan
Saiyed Jamal-ud-Din Afghani’s concept of Commonwealth of Islam
transcending territorial and national boundaries impressed Igbal. He
got convinced of the inadequacy of nationalism and stated that nation-
alism allied with aggressive, acqusitive and destructive doctrine of
imperialism leads to war.™ Igbal started aspiring for a cultural ideal
which could raise men above territorial or racial considerations and
could give life a purpose and an 2im.”

With changed outlook and laden with high degrees Igbal re-
turned to Lahore in 1908. Meanwhile, many developments had taken
placeontheIndian political scene. Thedivisionof Bengal, the formation
of Hindu Mahasabha in Punjab, the formation of Muslim League, the
introduction of separate electorate and the consequent com munalisa-
tion of the atmosphere of the society greatly shook a sensitive man like
Igbal. The minority position of his comunity which had to be
permanently in minority status in the Indian political set up led him to
take pride and solace that the believers of his religion were numerous
and scattered all over the world. From nationalist stream he “turned to
other stream along which flowed the ideas which had far flung
affiliation in the world of Islam.”*® This trend of thought inspired him
to write Tarana-i-Milli (The song of the community): Cheen-O-Arab
Hamara, Hindustan Hamara, Muslim hain ham, watan hai, sara jahan
hamara (Chinaisours, Arabia is ours, weare Muslims, the whole world
i$ ours.)

In Lahore Igbal was appointed Professor of Philosophy in the
Government College and was also allowed to practice law simultane-
ously. But his literary bent of mind could not adjust itself with the then
exisling restrictions in the teaching profession. Igbal resigned from
professorship in 1911," and devoted himself to writing whiclj proved
his outstanding genius, and immortalized him. Asrar-i-Khudt (Secrets
of Sclf) was one such work. It was published at Lahore in 1915. In this
lgbal bitterly opposed the concept of fate or predetermination and
regarded man’s potentialities greaterthaneven those uf.thuangels, and
man could reach up to the infinite. Through his inspiring verses he
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asked the man to make his own destiny. Khudi ko kar buland itana ke har
Tagdir se pehlay; Khuda bande se yeh pochhey bata tert raza kya ha
(Raise the self to such a height that before destiny, God should ask man
‘What dost thou desire?”) Asrar was written in Persian. Nicholson
translated it into English and this increases the number of readers of
Iqbaland won him international recognitionasanoutstanding philoso-
pher. A Russianscholarwho had travelled all overIndia, visited Lahore
only tosee Igbaland wrotea comprehensive review on Asrarin Russian
language. The British Indian government conferred Knighthood on
Igbal in 1922 for this work.

By then Russian revolution had occured. It also influenced the
thinking of Igbal. In Khizar-i-Rah which followed Asrar, Igbal laid
greater emphais on the value of movements and socio-economic
developments. He wrote poems on Karl Marx, Lenin, Revolution and
Bolshevik Russia but did not approve some of the basic fundamentals
of communism.* In 1923 he published Payam-i-Mashrig (The Message
of the East) and in 1927 Zabur-i-Ajam (Persian Psalms). Payam won him
universal popularity, Nicholson wrote its review. Da Deutsche Russu
translated the introduction of Payam-i-Mashriq into German. Hussain
Danish, a Turkish scholar, translated several poems of Igbal into
Turkish and wrote an elaborate review on Mashrig. Da Ficher of the
Leipzig university wrote a comprehensive review of Payam and com-
pared Igbal to Goethe. The German orientalist Dr. Hans Maenge, a
famous poet, translated Payam writing it on Parchment with oriental
paintings and sent it to Igbal as a present. In Germany a society was

founded after the name of Igbal, with the objcetof disseminatingigbal’s
teachings.®

In his own country, Igbal’s work were widely appreciated and
compared with the works of Shelly, Goethe and Burke. Like Shelly,
Igbal was called as supreme rebel, “a more dignified and a more
mature.”44 His message of self-reliance, self-reverance, self-assertion
and of hope had a universal appealand he came tobe known as prophet
of unity’45 and ‘Tarjuman-i-Haqiqat'46 (exponnent of truth). Promi-
nent politicians of the day like Pandit Jawaharlal Nehru, Sir Tej Bhadur
Sapru, Sarojini Naidu and Kamla Nehru were among his readers. The
spell of his magic verses and pungent thoughts affected the minds of
many people. Those who came under hisrevolutionary spell were Faiz,
Maqgdoom and Ali Sardar Jafari. The nationalist mind like Zakir
Hussain, Sheikh Abdulla and Dr. Abid Hussain were influenced and
inspired by his ideas.”” Munshi Premchand, a great story writer of our
country, read a lot of Igbal and was influenced by his patriotism,
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humanism and burning passion for social justice.* He described his
works as, “true literature, literature indeed of the highest kind which
goes to shape the destiny of nations.”*’ Premchand was an admirer of
Igbal, and whenever he felt the need to say something through poetry
or to set a poetic seal on any of his own statements, he was often seen
running to Igbal for an appropriate couplet in Urdu or Persian.” In a
letter to B.D. Chaturvedi, Premchand wrote, “Great witers do not
belong toany province or any country. When we area partof the same
nation, we should be as proud of Bankim as of Igbal or Josh.™

Igbal’s works also had an appeal for the Muslim communal
mind, as his mode of expression was Persianand Arabicand the similes
he used were Islamic. The fanatical Muslim communalists used his
teachings for theirowncommunalinterests. They ignored his teachings
of humanism, universalism and his love for his motherland and
portrayed him mainlyasl’andslamist.“infact,Iqba!’ﬁwnrchnntained
divergent currents of ideas which appealed to the different sections of
the Muslim community. “Perhaps, the right way to look at Igbal {4
wrote Hamilton Gibb, “to see him as one who reflected and put into
vivid words the divergent currents of ideas that were agitating the
minds of the Indian Muslims. His sensitive poetic temperament mir-
rored all that impinged upon it-the backward looking romanticism of
the liberals, the socialist leaning of the young intellectuals, the longing
of the militant Muslim Leaguers for a strong leader to restore the
political power of Islam.”™

But Igbal never gave up to any party or sect what was for
mankind® and his devotion to Islam did not take precedence over his
devotion to his mother land. He remained an ardent preacher of
patriotic unity in the struggle against colonial domination. In no period
of his activity did he deem it possible to setanalliance of Muslims with
British colonialists against the Hindus. The following verse clearly
reflects his love for his country.”

Hai agar qaumiyyat-i-Islam Paband-i-Magam
Hind hi buniyad hai iski na Faris hai na Sham.

(If Islamic nationality is to be confined to a place, it should be
India, neither Persia nor Syria).

He wanted to see united India free from foreign subjugation and
inner-dissensions particularly between Hindus and Muslims. He told

both of them:
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Dani az afrang wa azkar-i-frang

Ta kuja dar qaid-i-zunnar-i-frang?
Zakhm azo, nashtatr azo sozan azo
Ma wajoay khoon wa umeed-i-rafoo!

(You know the west and its deeds,

how long will you remain tied to its strings?

The wound, the lancet and the needle are all waste,

Ours is the pool of blood and the expectation that incision will
be stitched up).*

This makesitclearthatIgbalstood for the freedom of the country
and desired unity between the two major communities of India. “In his
later phase it is true,” writes Raja Rao and Igbal Singh that, “Igbal’s
name came to be associated with the advocates of Pan-Islamism. But
even there his approach to the problem was, in the last analysis,
essentially non-communal, and it would be a mistake to rank him
among the professional middle-class communal leadership. ¥ Igbal’s
letters also speak that he was not sectarian. In a letter written to Dr.
Nicholson Igbal clarified.

My object in my Persian books is not the
advocacy of Islam. I wanted to put forth
before theworld a new systemand, of course,
it is impossible in this attempt to ignore a
social system whose primary object is to
abolishall distinctionsof race, colour, tongue
and blood, and which preach universality of
the best kind.*

Even Sarojini Naidu once remarked that the poetry of Iqbal had
released her soul from the narrow confines of nationalism and made
her capable of loving the entire universe. This view was also shared
by Sir Tej Bhadur Sapru in the following words:

In my opinion, those who call Iqbal a mere
Islamic poet, do a great injustice to him, for
tosaysoistolimit the sphere of hisinfluence.
No doubt, he has written a great deal on
Islamic philosophy, Islamic greatness and
Islamic culture, but nobody has till now
limited theinfluenceof Milton by calling him
a poet of Christianity or designating Kalidas
a poet of Hinduism. Men professing relig-
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ions other than the Christianity have not, on
account of this aspect of Milton’s poetry,
diminished theiradmiration for him. If Igbal
deals with great events of Islamic history, or
talks about Islamic glories, there is no reason
why non-Muslims should not honour him.*

“Not only Igbal,” opines Roop Krishna

Almost all the contemporaries of Igbal had
similar way of thinking and took similar
action in life. For instance, Lala lajpat Rai,
Mahatma Munshi Ram and Mahatma Hans
Raj were men of noble intentions and good
patriots, as was Igbal, but were first of all
Hindusand thenanythingelse. They wereall
preachers but preachers of Aryanism, there-
fore, preacher of decadent ideas. They were
all fascinated by past.”

But what was significant to Iqbal was not so much the religion
of Tslam as the scientific attitude and humanitarianism of Muslim
culture.® “ Aesthetically,” writes Krishna Chander M.A.,

Igbal (along with Tagore and Munshi
Premchand) sums up completely the cul-
tural renaissance of India. He was the spirit
which in its best and vital elements tran-
scended all castes, communities and creeds
and which in its passionate zeal for freedom
felt dissatisfied even with the infinite.*”

One day a Darvesh (seer) paid a visit to Igba |. The conversation
that took place between the two reveals Iqbal’s dissatistaction with the
infinite.

“Pious man! pray for me,” said Iqbal to Darvesh.

“Do you want riches?” asked the latter.

“No,” said Igbal.” 1 am not greedy for that

[ am a Darvesh and God looks to my humble needs.”
“Do you desire honour or rank in the world then,”
“No, that even I have, | do not aspire to a high rank.”
“Do you wish to meet God?” enquired the Darvesh.
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Then Igbal remarked, “To meet God? Dar-
vesh! How can I meet Him. I am a man
(banda). He is God. The only relation that I
have with Him is that of worship. Meeting,
whatdoes that means?If came to know that
God is coming to see me, I'll run away to a
distance of twenty miles, for the simple rea-
<on thatif the river meets the drop, the latter
will vanish.Iwantto preserve myidentity as
a drop and do not want to efface myself.
While at the same time, in maintaining my
position as a drop, I want to create in myself
the properties of a river”.*

Though Igbal was deeply religious, he was not conservative. He
was a reformer. He wanted to eradicate the evils from the society by
reconstructing the fundamental legal principles of Islam. His book,
Reconstuction of Religious Thoughts in Islam which was published
by the Oxford University Press in 1934 created quite a stir among the
oriental scholars the world over. While commenting on this book Gibb
remarked “Indeed, had it not been for Iqbal’s prestige as a poet and a
leader in Indian Islam, it is doubtful whether so revolutionary and
heretical a work would ever have been published.”® His progressive
interpretation of Quran was that it was “a message of death to a
capitalist, and a helping hand to the poor and the destitute.® He also
stated that:

the claims of the present generation of Mus-
lim liberals to reinterpret the foundational
legal principles, in the light of their own
experienceand the altered conditions of mod-
ern life, is in my opinicn, perfectly justified.
The teachings of the Quran that the life is a
process of progressive creation necessitates
that each generation, guided but not ham-
pered by the work of its predecesors should
be permitted to slove its own problems.”

Iqbal was a liberal thinker. He supported the abolition of the
Caliphate by the Turkish National Assemby by arguing that the
responsibility for the political administration of an Islamic state was
vested in the Muslim community and not in the single individual. He
regarded the action of the Grand Assembly as a dynamicexam pleofa
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crealive interpretation of Islamiclaws that the Turks had set for the resl
of the world. He justified the establishmentof a secularstate in Turkey
and opined that the republican form of government was not only
consistent with the spirit of Islam but it was also a necessity in view of
lhe new forces being unleashed in the world of Islam.®

His liberal outlook did not let him accept orthodoxy. He wore a
moustache but departed sufficiently from Muslim orthodoxy asnotto
keu p beard. Thisonce deprived him of the blessingsofa Muslim divine.
lhal Singh in his remarkable book on Igbal, The Ardent pilgrim,
narrales an interesting incident of Igbal’s life:

It happended towards the end of his life. He
had heard of a Muslim sage, Sher Mohd,
living in Shakarpur, a village not far from
Lahore-who had earned great reputation for
his spiritual giftsthroughalife of great piety,
austerityand conformity withthe God’s law.
Igbal went to see the saint personally. Mian
Sher Muhammad, when saw the stranger
asked him the purpose of his visit. Igbal
explained that he had come to ask for his
blessings and to beg to pray for him..Sher
Mohd had an obsession about beard and
firmly believed that it was easier for a camel
to pass through theeye of the needle than for
an unbeard Muslim to enter the kingdom of
the Heaven. He advised everybody who
came to him for guidance to cultivate beard.
He told Igbal point blank that he could not
intercede with God on hisbehalfsince he had
shaved off hisbeard.Igbal gotupand walked
upto the cab standing at some distance from
the village. Meanwhile, someon€ had recog-
nised Iqbal and told Sher Mohd who the
stranger was, whom he had turned away sO
unceremoniously. The pmrunsuphisticated
divine was greatly upset at what he had
done. He ran after Igbal and managed to
catch up with him just as the latter was
getting into tonga. He apologised profusely
for his rudeness and explained that his ad-
monition regarding keeping of a beared was
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meant only for the ordinary Muslims. For
one whose services to the community were
of such outstanding order, he added, there
was no need to worry about such minor
observances.”

Igbal assailed and exposed the Pirs and Mul!las who exploited
Lhe poor innocent people. The following incident recounted by Igbal
himself reflects his boldness:

After my moving to Javid Manzil (Igbal’s
residence on Mayo Road. It was named after
javid Igbal, hisson),onedayinsummer, a Pir
Sahib came to see me. The heat was at its
heightand the glare of the sun was too much
for the eyes. A man drenched in sweat and
breathless from exhaustion came and flung
himself at the feet of the Pir. This was a
disciple. He said, ‘I heard that your Holiness
had arrived. I left Mughalpur (a suburb of
Lahore) quite early in the morning. I fol-
lowed your trial, failing to find you at numer-
ous places until | was directed here. Thank
God! I found you after all. My plight is
miserable your Holiness! I am starving and
under a debt of two hundred rupees. I can
find nojob. Pray for my rescue from all these
troubles.” Here the disciple took out two
rupees from his pocket and offered them to
the Pir. Pir Saheb pocketed the money and
raised his hands to pray, asking me to join
him. “You go ahead yourself, I shall pray
when you conclude.’ Pir Saheb shut his eyes,
mumbled fora whileand concluded by cov-
ering his face with his hands, sweeping them
down to the tip of his beard and blowing his
holy breath upon his disciple. The disciple
was overjoyed with great hopes of the in-
stant subsiding of the clouds of misfortune
and destitution. I then said to the Pir Saheb,
‘Now itis my turn.” So1 lifted my hand and
said aloud:’O God! The Pirsof our days have
gone astray. Cuide them to the right path.’
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Pir Saheb protested, demanding an explana-
tion for this uncalled for supplication. I said,
‘look Pir Saheb! I did not interrupt in your
prayeratall. Let me make my supplicationin
peace now.” He became silent and 1 conti-
neued, 'O Lord!enlighten the disciples of our
times, and keep them safe from the misguid-
ance of their Pirs.” Pir Saheb interrupted
again but I paid no heed to this protest and
continued, ‘The poor disciple says he is un-
der a debt of two hundred rupees not realiz-
ing that now his debt has grown to be two
hundred and two rupees.” At this Pir Saheb
became more indignant saying, "This is an
insult, mind you Sir.” I said, ‘Alright, I end
my prayer but on the condition: you return
the two rupees to the disciple, arrange for his
relief from his debtand get him somejob.” Pir
Saheb was highly displeased but returned
the two rupees and promised to look after

the needs of his disciple. These are the ways
of the Pirs.”

He attacked the customs of child marriage and also attacked
polygamy permitted in the Muslim community and characterized it as
a “religious sanction of rape” to the rich Muslims.

He pulled up the religious leaders, Pirs, Priests and Mullahs of
both the communities in the same breath for preaching hatred and
discord. He wrote, “the religion of Mulla is creating troublein the name
of God,” the religion of kafir, “consists of planning for earnest en-
deavour.” He alsocalled them “dark souls” and the sufis “blood thirsty
leopards.” Inspite of beinga true follower of Islam he was proud of his
Brahmin origin and boldly said:

Mara binger ke dar Hindustan diger namay .beeni,
Brahmin-zada-i-ramz-ashna-i-Rom-O-Tabrizast!

(Look at me. For none but me, a descedent of Brahmins, is privy
to the secrets of Rom and Tabriz).

Mir-O-Mirza ba siyast-dil-o-din baklitu ind,
juz brahman pisare mehrame asrar kajust?
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(The Mirs and the Mirzas have gambled away their souls in
politics!

Except a Brahmin boy, who knows divine secrets?”

Igbal wrote poem on Aftab (sun) and Rama in which he declared
Ram asa prophetand abeacon-light. Hisbold insistence that “dynamic
infidal is more righteous than a passive Muslim”, his belief that “there
is nojudgement day at theend of life, but that everydayisa judgement
day,’and his attack on the organised static faith was interpreted by the
Mullahs as an attack on Islam. They accused him of non-conformism
and called him heretic. Pirzada Mohd. Siddique Saharanpuri enquired
from Maulana Abu Mohd. Syed Didar Ali Shah, the Imam of Masjid
Wazir Khan of Lahore, who was notorious for declaring Muslims as
heretics on any slight pretext:

What do the Ulemas and the exponents of
Shariat hold in matter where a Muslim as-
signs divine attributes to the Sun, addresses
his prayers to it, does not believe in the day
of judgement, makes fun of Moses, satirizes
the Muslims divines and the sufis, call them
names, declares a Hindu religious leader
whom they consider to be a reincarnation of
God, as a ‘prophet’ and a ‘beaconlight’ and
lavishes praise upon him? Is such a man
Muslim or kafir? What is your verdict in
regard to socialintercourse, commercial deal-
ings and relationships of any kind of other
Muslims with such a person?”™

The Maulana immediately gave his verdict that such a person
could not be regarded as Muslim and observed that:

Unless the poet in question does not recant
his heretic statements and does not repent
for all that he had said, all Muslims should
refrain from social intercourse with him and
if they do not do so, they could be commit-
ting an unforgivable sin.”

The reactionary verdict led to the Maulana becoming an object
of ridicule of Maulana Nadvi and other learned and enligntened
Muslim divines. They went to the extent of saying that no one was
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Muslim if Igbal, who was a true devotee of the prophet and a devout
Muslim, could be called heretic™

All this pained Iqbal and out of anguish he said of himselt:

Zahid-e-tang nazar ne mujhe kaftr jana,
Aur kafir yeh samajhta hai musalman hoon main ™

The orthodox Muslims consider me a ‘Kafir’ (non-believer) and
in kafir’s eye I am a Muslim.

Iqbal was progressive and not the blind follower of the past
traditions. To him”.....a false reverence for past history and its artificial
resurrection constitute no remedy for a people’s decay.” “The verdict
of history,” as a modern writer has happily put it, “is that worn out
ideas have never risen to poweramong a people who have worn them
out.”” Igbal was secular and stood for the national integration. The
essence of Iqbal’slifeand work was his humanism, writes Dr. Mulk Raj
Anand, a well-known writer. In 1923, Mulk Raj Anand, at that time a
student aspiring to become a poet, called on Igbal. When Anand told
him that he had a friend and his sister-in-law waiting outside’ Iqbal
himself got up and fetched them. MulkRaj said,” | have brought some
poems-Calflove poem. AndIlooked towards Yasmin.” If thecalfis that
lovely girl bless youboth! “Iwasborna H indu,” Mulk Rajsa:d and “she
is a Muslim.” “That is just the kind of union [ want,” Igbal said.” Igbal
also gave him a signed copy of Bang-i-Dara, a collection of his patriotic
poems. When Mulk Raj Anand was wrongly implicated in a terrorist
bomb-case, Iqbal secured his release, by arguing his case in his role as
a Barrister. And when Yasmin was married off with a railway guard
(Who ultimately murdered her) Igbal expressed his deep sympathy
and gave him part of the money to buy a fare to London and study
philosophy.”

Ashiq Hussain Batalvi narrates one more suchincident. Once he
spotted in the Nila Gumbad market of Lahore a young Hindu frus-
trated and dejected to the pointof attempting suicide. Batalvi took him
to Igbal who with an amusing dialect based on the doctrine of karma
removed that foliage of abstruction from which that young man’smind
had been suffering. This young-man later grew up to become a famous
Hindi, Urdu and Punjabi writer, Davindra satyarthi.”

Yet another incident speaks of his generosity and kind hearted-
ness. Close to Igbal’s house wasa movie theatre. Once his friend Abdul
Rashid Tariq drew hisattention to the noise next-doorand advised him
to move to a quieter location. Iqbal said:
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the fact of matter is that the bungalow is
owned by two orphan Hindu children to
whom | payamonthly rentof Rs. 130. If I shift
{rom the bungalow, | am afraid that these
orphans may not be able to rent it out for a
similar amount of money.*

igbal was anxious that the material conditions of the people
should change but he had noattachment with wealth and was devoted
to contentment. Once he wasinvited in the famous Dumrao Raj case by
the well-known Calcutta lawyer C.R.Das, to give his opinion about the
correct reading of a disputed word as an expert before the court, Igbal
went to Patna and received one thousand rupees per day as his fee and
a hundred rupees daily allowance for his clerk. Dr. Abdullah Suhra-
wardy and many other lawyer’s were also there. Pt. Motilal Nehru was
counsel on the other side. Iqbal was requested to stay there fora month
or two and study the case, but Igbal told them that he was thinking of
leaving for Lahore, as he was fully prepared to give his opinion. C.R.
Das explained to him that it was a state affair and by his mere stay he
could earna thousand rupeesa dayand if he liked he could stay for two
months but Igbal appeared before the court next day where C.R. Das
and other lawyers were conducting the case. He drafted his opinion
and presented it to the court and took the next train to Lahore.®

He never attached importance to wordly grandeur and lived a
life of simplicity. Once a gramophone companywhichhad recorded his
songs, wanted his photograph to be inserted in their propaganda
literature. Iqbal refused to give them a photograph with a remark, “I
have natural dislike for such things. I cannot tolerate my photograph
to be used for commercial purposes.®

Asa rule Igbal never accepted anything by wa y of tribute. Even
in the days, when he gave up his legal practice owing to ill-health and
faced financial hardships, he never compromised with his principles.
On Igbal Day which was celebrated in his life time on 9 January 1938,
someof hisadmirerswanted to raisea fund for the poet,buthedeclined
the suggestion by saying “I feel that the needs of the people as a whole
are far more pressing than the needs of a private individual, even
though his work may have been a source of inspiration to most people.

The individual and his needs pass away; the people and their needs
remain......... i

His political philosophy also stood for the cause of the down-
troddenand intended toliberate them from all kinds of exploitation. He
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bitterely condemned capitalism and imperialism and turned more and
more towardssocialism during thelast years of hislife.* Though hedid
notjoinany left party-Communist Party of India, the Congress Socialist
party or the Radical League of M.N. Roy-yet through his verses he
played an important role in imparting left ideas to the people of the
country. Along with writing revolutionary poetry, Igbal’s desire to
learn more and more about socialism continued till the end of his life.
Once Sajjad Zaheerand Dr. Ashraf, the prominent leftleaders of United
provinces who along with Munshi Premchand had founded the Pro-
gressive Writers’ Association went to Igbal in 1935 for his blessing and
support. “Igbal’sattitude towards us wassoencouraging and kind that
I, “writes Sajjad Zaheer:

dared present at the very outset our differ-
ences and complaints before him instead of
paying formal tribute to him. I talked about
new socialist thought........He listened to me
with rapt attention and seriousness. It even
occured tomeasifhewasencouragingme to
talk more.

Then he said,

Tasir had some talk with me on the Progres-
sive Writers’ movement and I was
interested......... I may be mistaken in my un-
derstandingofsocialism.I had asked Tasirto
provide someauthenticbookson the subject.
He promised but did not fulfil his promise.
" You know my viewpoint......Obviously my
sympathies are with the movement for so-
cialism and progressive literature......*

Thus Igbal was progressive and opponent of injustice and
discrimination. For this he was immensely popular and was greatly
respected by his students. As a teacher he always stood for merit and
encouraged the talents of the students. Jalaluddin Akbar narrates an
incident relating to the awarding of a state scholarship for Persian to a
student standing first in the merit examination, from tI-}e L.Inivgrs{ ty of
Punjab. The scholarship covered the cost of higher studles'm Britai n. In
1929, Igbal set the question paperand wasappointed its :Ehief examiner.
Akbar appeared in this examination, but contrary to his expectations
did not do well. To plead his case, Hafiz Mohd. Shirani and Sir Abdul
Qadirapproached Igbaland informed him thatif Akbarfailed, the state
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scholarship would be won by a Hindu student. Igbal replied

| know that this candidate in addition being
a good poet is excellent in Persian, but the
scholarship should be awarded to the most
deservingstudent.” (Consequently, that year,
the state scholarship went to a Hindu stu-
dent, who had secured two marks more than
Akbar. The student was Hira Lal Chopra, a
renowned Persian scholar and writer who
later on became the Head of the Department
of Islamic History and Culture, Calcutta
University.)

Even Gandhiji praised Igbal’s calibre and referred to Igbal’s
poems in his speeches. He regarded Igbal’s “Tarana-i-Hindi” poem as
national song, as model of the lingua franca of the country in the
following words: .

Which heartwill notthrobon hearing Igbal’s
Hindustan Hamara? If there is one I should
consider it to be a misfortune? Is the lan-
guage of this song of Igbal Hindi or Hindus-
tanior Urdu? Whowill say that thisis not the
national language of India, that the language
is not sweet, or that it does not express
highest thought? To conclude, even if I were
alone to say so, I am quite clear, that ulti-
mately, neither the Sanskritized Hindi, nor
the Persianized Urdu will win the race,
Hindustani alone can do so.*

Igbal was also selected for the appointment of first Vice-Chan-

cellorship of Jamia-Millia university by Gandhiji. In a letter written to
Igbal Gandhiji said:

The Muslim national university (Jamia-Mil-
lia) calls you. If you could take charge of it, I
am sure it will prosper under your cultural
leadership. Hakimji Ajmal Khan and Dr.
Ansari and of course the Ali brothers desire

it. I wish you could see your way to rs-
espond.”
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Igbal humbly declined the offer by saying,

I regret very much my inability to respond to
the call of those for whom I have the highest
respect, for reasons which need not and
perhaps cannot be mentioned at present.
While I am a strong supporter of National
Education I do not think I posses all the
necessary qualifications for the guidance of
auniversity which requiresamanwhowould
steer the infant institution through all the
struggles and rivalries likely to arise in the
earlier stages of its life. And I am, by nature,
a peace time worker.”

Though Igbal did not accept the offer yet he prepared the
syllabus of Jamia Millia along with other educationists and eminent
leaders.” In 1928 he was invited to.Madras, Hyderabad and Aligarh to
deliver a series of lectures. In Madras, besides the Anjuman-i-Taragqui-
i-Urdu, addresses of welcome were presented to him by the Brahmin
scholars of South India. The University of Mysore also arranged a
lecture to be delivered by him. A professor of Philosophy who was a
non-Muslim remarked in the course of speech.

The Muslim may claim Dr. Igbal a million
times as their property, but he belongs to us
all. He is not an exclusive property of any
religion or class. If they are proud that Igbal
isa memberof their religion, itisnoless pride
to us that Igbal is an Indian.*”

In 1934, Igbal was awarded . Litt by the Punjab University, and
in 1937 the Allahabad University conferred on him the Degree of
Literature. In 1937, he was invited to Oxford for Rhodes lecture. As a
member of the Senate and Syndicate of the Punjab University and for
many years, as the Dean of its Oriental Faculty, his advice on educa-
tional affairs was sought and availed by those engaged actively in the
work of education. He was also invited by the king Nadir Khan of
Afghanistan to advise him on the proposed reorganisation of the
Departiment of Public Instructions.”

His advice on political matters of the country was sought even
by the formost Congress leaders. In 1926 Igbal was elected a member

of the Punjab Legislative Council. He was invited by the British to
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participate in the second and Third Round Table Conferences. He was
amemberof the Muslim League and served this party till the end of his
life. In 1930, he was elected president of the All India Muslim League.
Itis there that he, in his Presidential Address, demanded the formation
of a Muslim State in the north-India but within the Indian Federation.
[tisthisdemand whichled many tocall him “separatist”, “communal”,
“reactionary”, “PanIslamist” and the “Founderof pakistan.” Butin the

words of B.R. Nanda,

Like mostof the great minds of the world, he
was misunderstood. He was called a Pan-
Islamist, a reactionary politician and the un-
kindest outofall, he was termed communal-
ist. If Igbal was a politician at all he was
nothing but a Pan-Asiatic.™

Igbal was a patriot and proud to be the son of India. He had a
large circle of non-Muslim friends which included Sir Tej Bahadur
Sapru, Raja Narender Nath, Sir Gokul Chand Narang, Sir Joginder
Singh, Sir Sunder Singh Majithia and Maharaja Sir Kishan Prashad. He
stood for the freedom of the country and held all the freedom fighters
in high esteem. He also wrote poems eulogising Gandhi, Motilal Nehru
and Jawaharlal Nehru and condemned the traitors like Jafar of Bengal
and Sadig of Deccan who betrayed their motherland. In Bal-i-Jibril
(Gabriel’s wing) 1935, Javid Nama (The book of eternity) 1932, Zarb-
i-Kalim (The Rod of Moses) 1936, and in his last work Armughan-i-
Hijaz (The Giftof Hijaz) which was published posthumously (1938), he
preached patriotism and unity of India.

He was a true believer of Islam, but was not communal and
believed that “no religion teaches hatred of other religions” and first of
all every one, no matter to which community or religion he belonged
was HindithatisIndian. Once he said toRanjee G. Sahani, “Iam sprung
from the same stock; India is older than Hinduism and Islam and will
remain when we and our creeds become one with yesterday's even
thousand years.............. "® His message of love, unity and harmony
was not only for the Indians but to the whole mankind. Like Burke he
was born for the universe.* Only three months before his death in a
New Year’s message from Lahore Radio, he said:

Only one unity is dependable, and that unity
is the brotherhood of man, which is above
race, nationality, colour and language. So
long as this so-called democracy, this ac-
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cursed nationalism and this degraded impe-
rialism are not shattered, so long as men do
not demonstrate by their actions that the
whole world is the family of God, so long as
distinctions of race, colour and geographical
nationalities are not wiped out completely,
they will never be able to lead a happy and
contended life and the beautiful ideals of
liberty, equality and fraternity will never
materialise.”

During the last four years of hislife his activities were restricted
by hisill-health. In 1934 he suffered from a severe throatinfection which
resulted into cardiac asthma. In 1935 his wife passed away; in 1937 he
developed cataractand his vision wasaffected. He wasactivea nd very
much mentally alive even four hours before his death. In the last night
of his life Iqbal discussed philosophy and politics with Baron Von
Veltheim of Germany. Baron was with him until about midnight.™ At
the closing hours of his time on this earth, he asked his friend Diwan
Ali who was with him to sing a few verses of the mystic poet of the
Punjab Bulleh Shah. The verses seemed to toucha very tender chord in
Iqbal’s heart and tears trickled down his cheek,” and in ea rly morning
of 21 April 1938, the ‘Voice of the East’ which had stirred so many
people for divergent reasons departed from this world.

Gloom descended on Lahore when the news of Igbal’s death
became known. All Public offices including the civil secretariat, the
district court offices, schools, colleges and markets remained closed.
Huge crowd estimated from 20,000 to 50,000 assembled to join his
funeral procession. Rush at the plot where Igbal was to be laid to his
eternal rest was so great that the City Magistrate had to put in great
efforts and had the police posted to check the people from rushing to
the grave side.® All the dailies of India, The Times of India, The
Hindustan Times, The Statesman, Pioneer, Leader, Tribune and the
Daily Herald published the news of his death on the front pages and
wrote editorials and articles on him. Educational institutions in Patna
and Jamia-Millia of Delhi also remained closed fora day and Lucknow
Radio Station arranged a special half an hour programme on 21 April
in connection with Dr. Igbal’s death.™™

Rich tributes were paid to his memory by the eminent men not
onlyof India butthe world over. His death was regarded asa “National
loss to India.” " In the words of Rabindranath Tagore:
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The death of SirMohd. Igbal createsa void in
our literature that, like a mortal wound, will
take a very long time to heal. India whose
placeintheworld is too narrow, canill afford
tomissa poet whose poetry had such univer-
sal value.'®

Sarojini Naidu, paying her profound homage to his memory
said:

Though the earth may enshrine the precious
dustof Sir Mohd. Igbal’s body, his im perish-
able genius will shine through the ages in
undimmed splendour.’™

Pandit Jawaharlal Nehru said:

I have learnt with deep sorrow of Sir Mohd.
Igbal’s death. Only a short while ago, I had
the privilege of having a long discussion
with him as he lay on his sick bed and his
keen intelligence and love for Indian free-
dom impressed me deeply. By his death
India loses a bright and scintillating star, but
his great poems will keep his memory fresh
in the minds of the coming genemhuns and
inspire them.'®

In the words of Sir Tej Bahadur Sapru:

['have been deeply shocked to hear the news
of the death of Sir Mohd. Igbal, whom I met
only two months ago in Lahore. One of the
greatest living poets of the world, he was a
master craftsman in Persian and Urdu po-
etry and for the last thirty years I have ad-
mired him as poet, and a thinker of the first
magnitude. India loses in him a great poet
and a man of rare culture.’®

The passing away of Sir Mohd. Iqbal was regarded by Subhash
Chandra Bose as “the disappearance of one of the brightest stars from
the literary firmament of India. “Bose further added,” We bow our
heads in reverence to one of the great sons of India"” Priemeir of the
United Provinces Pt. Gobind Vallabh Pant called him as “an outstand-
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ing personality in the world of letters. He wasa gifted poet and a man
of deep cultureand broad outlook.”'™ Raja Narender Nath said, “India
was proud of him,” Gokul Chand Narang said, “He will enjoy perma-
nent place in the chember of fame.”' Jinnah paying his tribute said,
“such a great son of Islam, such a noble soul, such a great patriot and
one of the greatest Indian had been taken away from us.”'"

Even theaccused personsin the Fatehwal case, including Sardar
Dan Singh Wachhos, Lala Hemraj, Sardar Shiv Dev Singh and Pt. Ram
Chand in a message expressed their sorrow and grief and called him
“true friend of humanity.”™"

Bar Associations of Lahore, Gujranwala, Sialkot and other parts
of Punjab, schools and colleges, studen ts’ unions, Progressive Writers’
Union etc. passed resolutions expressing shock. Mammoth public
meetings were held all over the country, Lahore, Karachi, Calcutta,
Madras, Patna and Lucknow in which resolutions were passed calling
him as a matchless thinker, a peerless philosopher, a poet withoyt an
equal, an inspirer of nationalism, a friend of down-trodden humanity
and liberator of enslaved people, a son of the Indian soil whom his
motherland was proud of.™

The shock and rich tributes expressed all over the country show
that Iqbal wasa genius.Itisnotenough tosay that he wasa greatscholar
nor it is enough to say that he was a doyen of the socialist movement
ora greathumanist, ora man of rare culture. Whateverexpressions are
used for him are not enough to stream up his multi-dimensional

personality.
Geniuses like Dr. Igbal donot die. They live in their works and

in the words of Professor Mujeeb, “Dr. Igbal’s work will speak for him
till ages after our controversies have been buried in the dust.”"”
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POLITICS OF IQBAL

Once Igbal remarked “while writing my life, it would be of little
use to mention as to when orwhere I graduated. The study of the great
mental conflict that I had to pass through and the consequent growth
of thought is more important.”’ As the great mental conflict which
determined his politics was the product of the then socio-economic-
political and religious conditions:of the country and particulary his
own province, Punjab, it becomes relevant to review them in brief to
understand Igbal’s political thinking and actions. .

The socio-economic-political conditions of Punjab which was
annexedin 1849 were conditioned by the British economicand strategic
interests in this land. Their policy was to develop the province as a
producerof raw material forindustries in Britain, a colonial market for
the consumption of British manufactured goods, and a base for recruit-
ment to the British-Indian Army. For the fulfilment of these objectives,
they constructed railways and kept Punjab predominantly agricul-
tural, but politically and educationally a backward province.’

To continue and to consolidate their rule in Punjab, the British
who were not otily alien but were alsoa microscopic minority, needed
the support and co-operation of those who had influence and control
over the general masses of the province. Besides, to ensure the supply
and loyalty of the soldiers, it became imperative for them to appease
and align with that section of the people which commanded allegiance
of the masses.* Hence, they rewarded withlandsand titles, the Sikhand



66 THE UNKNOWN IQBAL

Muslim landlords of Western Punjab who had supported them during
the war of 1857. They also won over the religious leaders, Mahants,
Mullas and Pirs and the holy places were permitted to retain their
endowments and lands.” And in return both the feudual lords and Pir-
Mahants supported the British rule in the country and opposed the
patriotic forces and their movements.

Along with winning over the influential sections of the society to
their side, the British followed such policies which divided the people,
brought friction and disharmony and successfully prevented them
from uniting against their exploiters.® The concept of self-government
based on the principle of majority, the introduction of competitive test
for government services, representationon local and provincial boards
and councils .ind the activities of the Christian missionaries opened a
new arena lor communal politics. The vested interests in the Hindu,,
Muslim and Sikh communities started unifying their respective com-
munities in terms of religion to get more advantages from the colonial
government. The community consolidation not only produced rival-
ries among the three communities and disturbed the prevailing peace
in the society but it also came into conflict with the ideology of the All
India National Liberation Movement. This not only weakened the
freedom-fighting forces but also successfully divided the people on
communal basis which ultimately divided the country.

The Hindu, Muslim and Sikh alike began to give up practices
which were common to them. Separate organisations were set up to
make the individual conscious of his community and to identify his
interests with it. Himayat-i-Islam, Lahore-Anjuman-i-Islamia, Arya-Samaj
and the Singh Sabha were the outcome of this kind of thinking. As the
numerical majority wasimportantin the Britishintroduced political set
up, €ach community started making efforts to prevent it from disinte-
gration and to woo the members of other communities to increase its
own numerical strength. As the divisions and disunity among the
people was to be advantageous for the Raj, the British rulers helped in
the formation of these communal organisations,

The first important Anjuman under British rule was organized
under the auspices of the British themselves. The Anjuman-i-Islamia
was formed at Lahore in 1869 to protect the Muslim interests and to
encourage Muslim loyalty towards British rule. In 1884 Anjuman-i-
Himayat-i-Islam was formed which sought to assert for the separate
political identity of the Muslims and to rescue the Muslim orphans so
as to save them from falling into the hands of the followers of other
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religion.” As the community formed slight majority in the total popu-
lation of the Province, The Muslim revivalist sought toattract the Sikh
towards Islam. Mirza Ahmad wrote that Guru Nanak was actually
Muslim and that the Sikhs were thus akin to Muslims. The Sikh leaders
retaliated by publishing pamphlets, poemsand papershighlighting the
atrocities committed on Sikhs by the Muslim rulers. This kind of
literature greatly affected the harmonious relationship between Mus-
lims and Sikhs.®

The peacein the Province gotcompletely disturbed when Hindu
revivalists made an attempt to get converts from both the Sikhand the
Muslim communities. This process started rapidly with the establish-
mentof Arya SamajbySwamiDayanand in1875 in Bombay. InJanuary
1877 Coronation Darbar was held in Delhi and Swami Dayanand was
also present in the function. There he was invited by the Hindu leaders
of Lahore to visit Punjab. In April 1877, Swami visited the province and
laid the foundation stoneof Arya Samajin Lahore.’Itsleaderslaunched
a vigorous mevement in 1880 to bring back the Hindus to Hinduism
who had joined other faiths.

The Arya Samajists attacked the Sikh religion and stated it to be
inferior to Hindu religion. Swami Dayanand described Guru Granth
Sahib (Holy Book of Sikhs) a work of little importance and Guru Nanak
a Dhambhi (hypocrite). The Arya Samachar, published from Lahore
lampooned Sikhism as: -

Nanak Shah Fakeer ne naya chalaya panth
Idhar udhar se jor kar likh mara ek Granth
Pehlay chelay kar liye, peecchey badla bhes
Sar pe safa bandh kar, rakh leeny sab kes.”

Nanak (the Fagir) launched a new faith
And wrote a scripture by joining fragments (of different relig-
ions).

Firsthe made disciplesand lattterchanged his guise And wound
a turban and sported a beard.]

Thisagitated the Sikhs but what alerted them was the increasing
activities of the Samajists in the conversion of the Sikhs to Hinduism.
Besides, the method and the manner of reconversion adopted by the
Arya Samaj leaders, produced tension between the Hindus and Sikhs.
The Samaijists arranged public ceremonies wherein the Sikhswilling to
join Hinduism had tocut hairand to discard their five symbols of being
a Sikh."
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Sikh organisations retaliated with anger. A movement called
Singh-Sabha was launched to de-Hinduise Sikhism, counteract the
Arya Samaj propaganda and to assert separate identity of the Sikhs.
They had the blessings of the British government and in return the
Singh Sabha associations expressed their loyalty towards the British
and its rules required that no discussion of an anti-government nature
should take place at Sabha’s meetings.”

Religious groups ostensibly promoted literacy so that their co-
religionist could read a common script. Schools, colleges and clubs
were set up with this purpose. Dayanand-Anglo-Vedic College was
opened in Lahorein 1887 and laterin Jullundur by Hindus. In 1892, the
Sikhs set up Khalsa College in Amritsar and later in Gujranwala.
Similarly, in 1892 Islamia Arts College was set up by the Muslims."
These institutions instilled an awareness of their religion and heritage
among the members of their respective communities and also contrib-
uted in strengthening the hold of communal leaders on the general
ignorant masses. The press also played an important role in injecting
the communal feelings in the minds of the people. Newspapers served
as mouthpieces of their communities Rafig-i-Hind of Lahore (1884),
Paisa Akhbar of Lahore (1888) and the Zamindar championed the
cause of the Muslims. The Tribune and Partap represented Hindu
sentiments, and the Khalsa Samacharand Khalsa Advocate served the
interests of the Sikhs.™ Keeping in mind the protection and promotion
of theircommunal interest, the papers provided communal interpreta-
tion fo issues and incidents which strained the relations among the
Hindus, Muslimsand Sikhs. With the establishment of separate educa-
tional institutions and papers, language also got related with the
religion. This is how Urdu which was the common language of the
people of Punjab came to be identified with the Muslims, Punijabi in
Gurmukhi script with Sikhs and Hindi with Hindus. In 1889, the
Hindusin Punjab led by Arya Samajsenta numberof memorials to the
Hunter Educational Commission demanding Hindi instead of Urdu as
the official vernacular language.' This agitated the Muslims particu-
larly the educated Muslims. They formed an Anjuman-i-Himayat-i-
Urdu (Society in Defence of Urdu) and petitioned the government
against its replacement.* Jrese

Besides language, the issue of cow-killing also widened the gulf
- between the two communitiesand tookaway heavy toll of human lives.
A Gaurakshani Sabha (A Sodiety for the protection of cow) was
founded in 1882 by Dayanand and in the following year, there were
anti-cow killing riots in Lahore, Ambala, Ferozpur and Delhi. During
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1883-91 fifteen riots took place in Punjab.” These riots divided the
people oncommunal lines yetleaderslike SirSyed Ahmad werewilling
to abandon the cow-killing if it could promote unity between the
Hindus and Muslims. But cow-killing was not the only issue.”

Literature, accusing, attackingand blamingother religious com-
munities for all problems poisoned the social atmosphere and aggra-
vated the communal problem. The publication of Anand-Math by
Bankim Chand Chatterjee created resentment among the Muslims all
over the country including Punjab. Bankim had charged the Muslims
for all the Indian problems and categorically stated that there was no
room for non-Hindu participation in his nationalistic scheme:

I am a Hindu, you are a Hindu, Ram is a
Hindu, Jadu is a Hindu, and there are many
lakhs of such Hindus. Whatever is good for
them is good for me I must do what is good
for all the Hindus and abstain from doing
what is bad for any Hindu. Ram, Jadu, in-
deed every Hindu must act like wise. If it be
50, itisthe duty of the Hindus to take counsel
together, and agree upon a definite policy
and chalk out a common line of action. This
conception is the first half of nationalism."

This kind of nationalism on political plane found powerful
proponents in the extremist group of the Congress. This group was
represented by Lal Bal Pal (Lala Lajpat Rai, Bal Gangadhar Tilak and
Bipin Chandra Pal). These leaders identified the national awakening
with the revival of Hinduism. For them, their religion was their politics
and was identical with patriotism. Muslims were called malechhas
unclean persons or foreigners and the Mughal rule was projected as
foreign domination.® Hindu rulers who fought against the Mughal
kings were charcterized as national heroes. This propaganda not only
cut off the Muslim masses from the nationalist movement but also
pushed even the anti-British inclined Muslims away from joining the
Congress and led them to organise separately and tolookat the British
for privileges and protection.

The British strengthened these feelings. They took some steps
which projected them as the friends and well-wishers of the Muslims.
[n 1901, the Punjab government had decided to reserve 30 per cent of
the civil service appointments for the Muslims.?' Inthe same yearitalso
emerged as the defender of the interests of the peasantry, particularly
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the Muslim peasantry. Under the colonial rule, the land had become a
commodityand could be sold and purchased. The heavy land revenue,
waterchargesand otherratesand thebrutal way of itscollection led the
peasantry to borrow money by mortgaging their lands. The high rate
of interest charged by the money-lender made it difficult for the
peasants to clean their slate. Hence the lands passed from the hands of
the peasantry to thatof the money-lenders. Thiscaused discontentand
agitated the peasantry from which the British drew more than half of
the total British Indian Army.* They provided acommunal twist to this
issue and saved themselves. Though the indebtedness was prevalent
among all the three communities yet the Muslim peasantry which
formed more than half of the peasantry of the province was more
indebted than the Hindu and Sikh and the Bania or the moneylender
was Hindu. The Government passed a Land Alienation Actin 1901 by
which the moneylender could not expropriate the lands of the peasant-
ry in lieu of debt. The Act was characterized by them asanti-Hinduand
pro-Muslim. The Act had serious implication for the Indian National
Congress too. The leadership of the Congress in the province was
provided by the moneylenders.It opposed the legislation which sought
to provide some benefits to the peasantry and thereby it lost the
sympathy and support of the Punjab peasantry and came to be identi-
fied as Bania Party. Besides, the prominent Arya Samaijists of the
province were not only members but were also the leaders of the
Congress. This further dissuaded the Muslims from joining the Con-
gress and they kept themselves away from it.®

Thusby the beginning of the 20th century the British policies had
disturbed the harmony in the province and successfully divided the
people on every issue. This not only weakened the nationalist move-
ment butalso restricted the growth of secular politics in Punjab. These
divisionsstrengthened the position of the colonial rulersand they along
with the Hindu and Muslim communal leaders kept the fire of commu-
nalism, burning.

In this communally surcharged atmosphere, a voice emerged
from Lahore preaching patriotism, love, unity, end of friction and of
foreign domination. This voice was that of Muhammad Igbal.

Igbal poured the volcanic fervour of a patriotic heart into the
fascinating moulds of his poetry and appealed the Hindu, Muslim and
Sikh to unite together to liberate their motherland which was a
“paradise on earth.” He condemned parochialism and communalism
and regarded them responsible for discord, disunity and disharmony
in the country. He wrote:
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said:

Huvaida aaj apne zakhm-i pinhan karke chhorunga !
Lahoo ro roke mehfil ko gulistan kar ke chhorunga !
Pirona ek hi tasbeeh main in bikhre dano ko

Jo mushkil hai, to is mushkil ko aasan karke chhorunga.*

This day I shall expose my hidden wounds,

I shall weep blood till I have turned my assembly intoa garden,
The scattered beads will be strung togetherin the same rosary no
matter how ardous, this task I will accomplish.

In the same poem, Tasvir-i-Dard (Portrait of Sorrow) he further

Shajar hai firga aarai tassub hai thammar iska

Yeh woh phal hai keh jannat se nikalwata hai Adam ko!
Ujara hai tameez-i-Millat-o-aayin ne quomun, ko,

Mere ahle watan ke dil mein kuchh fikr-i-watan bhi hai!®

(The tree of dissension bears the fruit of prejudice,

This deadly combination drove Adam froih paradise
Generations have been ravaged by discrimination and prejudice
Why don’t you care for your country my countrymen.)

Iqbal lamented over the lack of cordial relations between the two

major communilies and accused both the Brahmin and Mulla for this.
He asked the Indians to erect a Naya Shivala (New Temple).He said:

Sacht kel doon aye Brahman! gar tu bura na mane
Tere sanam-kadon ke but ho gaye purane!

Apnon se bair rakhna tune buton se seekha,
Jang-o-jadal sikhaya waiz ko bhi kkhuda ne!
Tang ake maine akhir dair-o-haram ko chhora!
Waiz ka waaz chhora, chore tere fasane!

Pathar ki moorton main samjha hai tu khuda hai,
Khak-i-watan ka mujhko har zarra devta hail*

(Begging yonr pardon, Oh Brahmin I will speak the truth.

The idols in your temples are old and decrepit.

They have tought you to hate your fellow man;

as if Cod taught his creatures annihilation and war, Therefore,
| left the mosque and temple,

left the preacher’s sermon and your endless tales

You saw God in these stone idols

[ see God in every particle of my homela nd.)
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He created an inspiringimage of Hindu Muslim unity by saying;:
“We shall erase the boundry of blind hostility in order that we may
again walk along the same path.”¥ Because of his patrioticand secular
ideas, Iqbal was loved and respected by all kinds of nationalists
including the revolutionaries. In 1904 Lala Hardayal, a well-known
revolutionary of Punjab, was an M.A. student at Government College
Lahore where Igbal was teaching as a lecturer. Hardayal founded a
Young Men’'s Indian Association with the help of other students and
invited Igbal to preside over its inaugural function. Igbal instead of
delivering Presidential Address recited his poem, “Sare Jahan Se
Achchha Hindustan Hamara.”* Which became a national song and
was immediately banned by the British government.® Though, Igbal
did not join the Congress yet he could not escape its influence. At that
time in Punjab the reins of Muslim politics were in the hands of
aristocraticand landed classeswho owed their wealth and status to the
British governmentand thus wereloyal towards the foreign rulers. The
emergence of middle class and the educated Muslim posed a threat to
the established bonds of Muslim loyalty and this divided the Punjab
Muslims into two groups. One group was called the moderate or the
loyal group and the other the “young Muslims’ or the Young English
educated Mohammadans. The young party included Igbal Fazl-i-
Hussain, Zatar Ali Khan etc.” They were pro-Congress and stood for
the unity, peace and progress of the country.

Igbal supported the moderate section of the Indian national
Congress and highly praised the liberal leaders. He attended their
meetings, listened their speeches, and even composed poems eulogis-
ing their spirit of patriotism and sacrifice. One much personality was
Gokhale, the leader of the moderate Congressmen. When Gokhale
visited Lahore in 1904 Igbal enthusiastically joined his procession-
march and also recited a poem, in his honour when the procession
reached the residence of Lala Lajpat Rai. The poem was:

Aaye hain Mr. Gokhale,
Hum pe rehmat ke dar khule.**

(The visit of Mr. Gokhale had opened
the doors of divine blessings on us.)

During 1905 a revolutionary wave was blowing all over Punjab.
Under the leadership of Ajit Singh, the Hindu-Sikh-Muslim peasantry
had united togetheragainst the Colonisation Billwhich sought to make
the land property of the government. Though there is no evidence of
Iqbal”s participationin this movementbuthis poetry withan emphasis
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over unity played an important role. A large number of Muslims
participated in this anti-British agitation and it also included the
students of Government College Lahore where Igbal was a lecturer.*

In the same year, Igbal under the advise of Arnold, left for
Europe for higher studies for three years. Meanwhile, the Government
had deviced new methods to combat the spirit of unity. They parti-
tioned Bengal (1905), encouraged the establishment of communal
organisationslike the Muslim League (1906) and the Hindu Mahasabha
(1907) and introduced separate electorate which provided them more
years of rule and ultimately led to the division of the sub-continent.

The partition of Bengal was calculated “to foster in Eastern
Bengal, the growth of Mohammadan power,” which it was hoped
would “havethe effect of keepingin check the rapidly growing strength
of the Hindus.”** The Muslim upper class which was going to be
benefited by this movesided with the British and countered the slogans
of Swaraj (Self-rule) and Swadeshi (indigenous) with Swajati (own
community) urging purely Muslim commerce, purely Muslim indus-
try, Muslim schools and Muslim business associations.™

But Igbal supported the Swadeshi Movement. Ina letter written
from the Cambridge University in response to a questionnaire by the
Editor of Zamana of Kanpur, Igbal wrote:

Swadeshi Movement is not only in the inter-
est of India but in the interest of every coun-
try placed under similar economic and po-
litical circumstances. Nocountrycanachieve
political independence unless, first of all, its
economic conditions improve. While our
leaders cry hoarse over the demand for po-
litical freedom, none of them, pays any heed
to this subtle point that progress in the eco-
nomic field is a condition precedent to poiti-
cal freedom. . . The second important condi-
tion for attaining political rights is the unity
inaspirations of the individuals constituting
a nation. If they are not united in their aspi-
rations, then the spiritof nationalism will not
be engendered; and if the individuals consti-
tutinga nation do not unite together, then the
inexorable law of nature would obliterate
such a nation from the face of the earth.
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Nature pays no heed to any individual or a
group of individuals! But the tragedy is that
while the people raise the solgan of unity, in
practical life, they do not adopt it. If they do
so, they will manifest their inner unifying
tendencies. What we need today is not slo-
gan but action. For heaven’s sake, my coun-
trymen, do devote yourself to action! The
purpose of the religion in the world is to
create harmony and not to create discord . .
.Inmyviewsthe Muslims stand to gain from
the success of this movement. One gentle-
man has published a letter in a newspaper
saying that the Muslims would not benefit
from this movement, because they are, by
and large, agriculturists. Hisremarks maybe
true of the conditions prevailing in Punjab.
Even then to say that the Muslims are agri-
culturistis notan argumentinsupportof the
contention that the Muslims would not get
anyadvantage from theirsupportforSwade-
shi Movement. Pursued with determination
and courage, this movement is bound to
succeed. We have to take a solemn vow that
we will not use, at any cost, the goods manu-
factured in other countries. If thismovement
can bring about and strengthen the unity of
aspiration between the Hindus and Mus-
lims, it would have served its objectives.
India would thenawaken fromitslongslum-
ber and will take a place of pride in the
comity of nations.®

This clearly shows Igbal’s nationalist feelings and his aspiration
for national independence and economic self-dependence of India. He
criticised and opposed the Muslim leadership which opposed the
Swadeshi Movement and regarded the unity of Hindu and Muslim
essential for the progress of the country. In a letter written to his friend

Moulvi Inshaullah Khan from Eden on 12 September 1905 Igbal, while
referring about the awakening in China said:

We (Indians) cannot work together. There is
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no love and affection in our country. We
think that a staunch Muslim is one who
wants to suck the blood of Hindus and
staunch Hindu is one who is the killer of
Muslims. We are book worms. Our diet are
Western books.™

In Punjab the Muslim responded and attended the Swaraj
meetings in large number. They also joined Punjab Swadeshi Association
which was founded in Lahore on 17 october 1905.” This wave of unity
even affected Aligarh which was regarded as the stronghold of Pro-
Britishand anti-Congress Muslims. The youngMuslimsof Aligarh saw
little benefit from moderation and alliance with government, and more
mileage in the politics of protest. Some even talked of joining Congress
and in May 1906, the Aligarh College Students Union advocated joint
action with Hindus for Swaraj.”

This reflection of unity disturbed the sleep of not only the
Britishers butalso the Muslim landed aristocracy as theirinterests were
related with the existence of the former in India. They acted swiftly in
draftingamemorandum toMintoand travelling to Dacca to help found
and capture the new All India Muslim Association. To keep off the
young, the membership was restricted to people over 25 who were
literate and had a substantial income and thus debarred the young to
join the association and consequently its leadership remained in the
hands of the landed aristocracy.”

Situation helped the Muslim landed aristocracy to project itself
as the defender of the Muslim interest in the country. The Swadeshi
Movement took a communal turnat the handsof the Hindu revivalists.
It became as much anti-Muslims as it was anti-British. This swiftly
deteriorated the Hindu-Muslim relations all over the country. The
Muslims had supported Swaraj but they were not against the partition
of Bengal. But when the Hindu leaders in Punjab expressed sympathy
with the Bengali agitators and held meetings and demonstrations in
their support, the Muslims dissociated themselves from the move-
ment. Ina Swadeshi meeting held atRawalpindion7May 1906, Hindu
leaders called on all the patriots to greet one another with ‘Bande-
Matram’ instead of ‘Salam’. This further alienated the Muslims from

the movement.*

This rift suited the British design and in order to prevent the two
communities to join hands against the British rulers, the British Indian
Government in August 1907 suggested separate electorate for the
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Muslims. The issue of separate electorate successfully kept the Hindu
and the Muslim divided and dominated the Indian political scene

before 40s.

It was in this background that Provincial Muslim League of
Punjab was set up on 1 December 1907. The Hindu bitterly opposed the
proposal of separate electorate and formed the Punjab provincial
Hindu Mahasabha to protect the interests of Hindus. Amongitsleaders
were influential Congressmen and at the 1909 session in Lahore, its
President Madan Mohan Malaviya recongnized the Sabha as a Con-
gress forum."

When Igbal came back from Europe in 1909, the whole province
was enveloped in the communal tension and in his home-town the
majority of the Hindu students of all colleges and other educated
section of the community had swelled the ranks of the Arya Samaj.**
The Samaj along with Hindu Sabha had launched a vigorous propa-
ganda against the proposal and had intensified its activites in assailing
the doctrine of other faith and performing shuddhi. In a meeting held
on1March1909at Hoshiarpur, the Hindu leaders resolved thatas they
were superior to Muslims in point of wealth, they should be more
numerically represented and there should be four representatives for
Hindus to one for Muslims.*® They openly declare that they were
Hindus first and Indian afterwards.*

Muslims condemned this and called the Hindus as ‘Lalas’ and
cowards. Allthis greatlyaffected a sensitive person like Igbal. Inaletter
to Atiya Begum (Igbal’s friend) on 20 March 1909, he wrote:

I have myself been of the view that religious
differences should disappear from this coun-
try (India) and even now I act upon this
principle in my private life. But now I think
that the preservation of their separate na-
tional entity is desirable both for the Hindus
and the Muslims. The vision of a common
nationhood for India is a beautiful ideal and
has poetic appeal, but looking to the present
conditions and the conscious trends of the two
communities, it appears incapable of fulfil-
ment.*

Muhammad Igbal, the erstwhile preacher of unity between the
Hindus and Muslims, instead of making efforts to bring the two
communities closerby unmasking the British rulersand the communal
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leaders of the country also jumped in the fray to consolidate his co-
religionists. Asthe British were the rulersand the final decision-makers
in the fight between the two, Igbal avoided the path of confrontation
with the British and also kept himself away and aloof from the anti-
British movements.

Igbal joined the Punjab Provincial League in 1909, and was
olected one of its two assistant secretaries. In the same year he was
appointed Secretary of 2 Committee which was formed in the defence
of Urdu language.* He also associated himself with the Anjuman-i-
Itihad-o-Tarragi-i-Mussalaman-i-Panjab (Association of Unity and Prog-
~ess of Muslims of Punjab) which had come into existence in Lahore in
1909 to promote trade among the Muslims.*” The society was formed
by the middle class young Muslims to improve the economic condi-
tions of the community by patronizing Muslim shops. A publicmeeting
of the Anjuman was held at Lahoreon 8 April 1911 and was presided
overby Igbal. In this meeting, participated by more thanone thousand
Muslims, Igbalin his presidential addressasked his co-
religioniststobuy goodsonly from the Muslim shopkeepersand tohelp
the Muslim traders.* Because of his increasing interests and activities
for the Muslim cause he, by 1911, had become a “force among the
Muslims of the Punjab.”*

The formations of Muslim organisations led to the formation of
their rival organisations by Hindus. In 1911 Lala lajpat Rai formed
Hindu Elementary Education League with his exclusively pro-Hindi and
pro-Hindu policy.® He called on Hindus to boycott Urdu language, to
refrain from using Persian verses of Muslim poets from the wedding
cards and other ceremonial, occassions and to hate anything, be
speaking intellectual, economic, social or religious superiority on the
part of Muslims.

Ironically, the Hindu and Muslim comm unal organisations not
only fought against each other, but they also competed with each other
in the demonstration of their loyalty towards the British Raj.

The Hakam (Qadian paper) of the 21 March 1910 urged the
Muslims to consider loyalty to the crown as their religious duty. The
Zindadil also stated that the Muslims should be obedient and loyal
towards their rulers.® Anjuman-i-Islamia of Lahore and Arya Samajalso
expressed loyalty towards the Punjab government.**On 1 April 1911,
a 48 Muslim members delegation of the Punjab Provincial Muslim
League (PPML) presented a remorandum to the Viceroy expressing
the loyalty of the Muslims of Punjab. Iqbal was one of the signa tories.



78 THE UNKNOWN IQBAL

He also wrotea poem entitled Hamara Tajdar (OurRuler) eulogising the
British monarch.®

The gameof the government to putone communityagainst other
continued. In 1909 the introduction of separate electorate for Muslims
wasaimed at winning over the Muslimsand putting them asa counter-
force against the Hindus. In 1911, to pacify the Hindu agitators, they
annulled the partition of Bengal. This was resented by the Muslims ail
over the country, including Iqbal. But the shifting of the capital from
Calcutta to Delhi, thereby minimising the importance of Bengal gave
solace to him.Inaletterto Atiya Begum he wrote a couplet venting out
his feelings:

Mundamil zakhm-i-dil-1-Bengal ankhir hogaya
Taj-e-Shahi aaj Calcutta se Delhi agaya

Woh jo thee pahley tameez-i-Kafir-o-Momin gayee
Mil gayee babu ko juti aur pagri chhingayee.>

The wound in the heart of Bengal is healed at last, The crown has
been shifted from Calcutta to Delhi

The distinction between believer and non-believer is gone

The Bengalis have got their shoes but lost their honours.

For politically consolidating the Muslim community Igbal wrote
verses whicharoused the Islamic brotherhood feelingsand the pridein
being Muslims. Tarana-i-Milli clearly shows this mental change in
Igbal. He also discarded his early nationalist view. In a poem entitled
Wataniyat, he wrote:

In taza khudaon mein sub se bada watan hai,
Jo perahan iska hai wo mazhab ka kafan hai.

Country is supreme among all the contemporary gods,
[ts cloak is the shroud of religion.

But the annullment of the division of Bengal had taken off the
mask from the British face. The Muslims had realized that the British
were not their friends and were serving theirown interests by dividing
the Indian people. Meanwhile, the happenings in the Muslims coun-
tries and the British role in them aroused the Indian Muslims against
the British. When Italy attacked Turkey in the Tripoli war of 1911, the
Muslims sympathised with Turks. The Lahore Muslims gathered in the
Shahi Mosque on 6 October 1911 to protest against it. Iqbal also joined
them and recited a poem Khun-i-Shuhada Ki Nazar (Dedicated to
Martyrs.) In this poem Iqbal expressed his anguish and grief so
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emotionally that the audience tore off their shirts, threw their caps in
the airand started rolling on the ground in pain and tears. This meeting
was attended by fifteen thousand Muslims. But Igbal did not criticise
the British, instead asked the audience to beg justice from God.” This
makes it evident that he did not want his community to confront with
the British.

However, the resentmentagainst the British policiesin Indiaand
1 the Muslim countries continued. Al-Hilal, a weekly, in Urdu started
by Maulana Abul Kalam Azad in 1912 and the Comrade by Mohd. Ali
played an important role in making the Muslims aware of the selfish
motives of the imperialists and aroused them to join their Hindu
brothersagainst the commonenemy. Very soon, the preaching of unity
caught up the Muslim mind. It seems that Igbal also supported these
ideas as he helped Azad in enrolling the subscribers for the paper and
wrote a poem for Al-Hilal which was published on the front page of Al-
Bilagh after the former was banned by the government.* Igbal also
wrote a poem, Tulaba-i-Aligarh College Ke Nam (To the students of
Aligarh). Inthis he roused the Muslims to wage a relentless war against
the foreign domination and criticised those who were still siding and
supporting thealien power, particularly theadministrators and profes-
sors of Aligarh College.

Auron ka hai pyam aur, mera pyam aur hai

Ishq ke dardmand ka tarz-i-kalam aur hai!
Tair-i-zair-i-dam ke nale to sun chuke ho tum

Yeh bhi suno keh nala-i-Tair-i-bam aur hai!
Baada hai nam ras abhi shoq hai na rasa abhi
Rehne do kiwm ke sar tum khashtay-kalisa abhi.*”

People are delivering various messages;

Mine is different from them all.

The style of the heart smitten with love is always different.
Up tonow you heard the impotent murmurof fluttering birdsin
snares,

Listen now to a bird who is free-his is different wail, For the
moment let the brick of tradition lie on the neck of the pitcher.
Out of the fermentation of wine A new consciousness will arise!

Igbal along with Nawab Zulfiqar Ali and Justic Shah Din was
present when Gokhale came to address a meetings in Bradlaugh Hall
atLahoreon 14 November1913. The meetingcondemned the Immigra-
tion Act passed by the South African Government which was discrimi-
natory for Indians living in South Africa. There were more such
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moctings in which the Muslim masses and Muslim leaders like Shafi
also participated.™

[t is in this background that the Muslim League also declared
‘self-government’ asits goal. This brought it closer to the Congressand
both signed a pact, famous as Lucknow Pact. It conceeded increased
weightage with separate electorates to the Muslims, where they were
in minority in population or in voting strength. But Igbal was not in
favour of this pact as in his opinion, it had not given effctive control to
the Muslim majority provinces and Punjab, his hometown was one
such province.”

The outbreak of the First World War and the declaration of India
as belligerant country, put the Indian Muslims indilemma. The victory
of theallied powers led by Britain meant the destruction of Turkey, the
seat of Khalifa, as Turkey had joined the war against the Allied powers
in November 1914. The British-Indian government was aware of this
dilemma and issued statements and made declarations that the holy
places of the Muslims would not be touched. It also assured the
Muslims about the safety of Caliphate.” Iqbal during the war-period
kept himself aloof from the practical politics and avoided being
involved in any kind of controversy. He stopped attending even the
non-political meetings.*’

Igbal did not react on the war by issuing any statement in favour
oragainst it. He kept himself busy writings his works. But he adopted
Persian language and both his works Asrar-i-khudi and Rumuz-e-
Bekhudi were written in Persian. The reason of diverting from Urdu to
Persian language was not to get wider-readership as has been stated by
many writers on Igbal. He himself answered this when he was ques-
tioned by an Englishman about this change of language. He revealed
that the reason was to keep away the Muslim masses from his philoso-
phywhich preached different point of view than his practical politics.®
About this duality in his political actions and thought he himself
explained in a letter to Atiya that “I am a combination of two person-
alities—outer personality which appreciates the practical and useful
things which should be appreciated, the other internal which is of
dreamer, philosopherand a sophist.® ThusIgbal’s politicsand philoso-
phy which was the blend of the two was often contradictory.

The Muslims of Lahore in a public meeting passed a resolution
not to participate in victory celebrations. Igbal also attended this
meeting. Butironically Iqbal attended the war conference called by the
Vicerory and also participated in the victory celebrations organised by
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the Governorof Punjabin Lahore on 15 December 1918 and on both the
occasions Igbal recited poems expressing happiness over the victory
of the British but requested the authorities not to publish them. Bul the
poems were published in an official journal Hag.** Again he wrote a
poem on Jallianwala Bagh incident but did not let it publish even in
Bang-i-Dara which appeared in 1924.%

In may 1920 appeared the Hunter Committee report on Jalli-
anwala Bagh, a laboured whitewash of Dyer's brutality. An angry
\1ohd. Ali demanded that Aligarh College should cut off its link with
the Raj in protest. When the College refused, pro-khilafat students
walked out, leading eventually to the founding of Jamia Millia Delhi.
Gandhiji selected Iqbal forappointmentasiits first Vice-Chancellorand
sent him a telegram in November 1920. [qbal refused toaccept the offer
by saying.

While I am a strong supporter of National
Education, T do not think I posses all the
necessary qualifications for the guidance of
a University which requiresamanwho would
steer the infant institution through all the
struggle and rivalry likely to arise in the
earlier stages of its life. And 1 am, by nature,
a peace time worker.® :

[qbal’s letter clearly indicates that he did not want tobe dragged
in any political “struggle’ or ‘rivalry’ hence he avoided any direct
involvement in politics. In1919, the Punjab Muslim League Committee
elected him as a Chairman of the Public Relation Committee for its
annual session at Amritsar. But Iqbal did not acceptit.”in 1920, he was
elected a member of the Punjab Khilafat Committee but differing with
the political philosophy of the exponents of khilafat movement and
theirmethod of political protest, he resigned.” Igbal did not participate
in the non-co-operation movement launched under the leadership of
Gandhi but wrote a poem on him which was published in Zamindar,
a daily newspaper of Punjab, on 21 November 1921. When Mohd. Ali
came to Lahore to start his non-co-operation campaign and invited the
trustees and teachers of Islamia College, Iqbal who was the Secretary
refused the invitation on the ground that first Falwa (religious verdict)
of the Ulemas (Doctors of religious laws) be sought. But whenafter few
months 500 Ulemas gave Fatwa lgbal i gnored it.” In may 1924, a session
of the All-India Muslim League was held at the Globe Theatre Lahore
himself toan irrevocable course. Strangely, the same igbal, who sought
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the Fatwa of Ulemas wrote to his friend Akbar Shah Mujibabadi:

You are right. The influence of the profes-
sional Maulvis has greatly decreased owing
to Sir Syed Ahmad Khan's Movement. But
the Khilafat Committee, for the sake of politi-
cal Fatwa, had restored theirinfluenceainung
Indian Muslims. This was a big mistake (the
effect of) which was, probably, not yet been
realized by anyone. I have had anexperience
of this recently. I had written an English
essay on Ijtiliad which was read in a meeting
hereand, God willing, willbe published, but
some people called me Kafir. We shall talk at
length about this affair, when you come to
Lahore. In these days, particularly in India,
one must move with very great circumspec-
tion.™

Thelastline of thisletter, “in these days, particularly in India one
must move with great circumspection” truly speaks of Igbal’s actions.
In theory, orin the realm of thought or philosophy he wasbold, but in
the realm of actions he was extremely cautious. One more incident
proves this duality. Professor Ghulam Hussain of Lahore had founded
acommunist group in Lahore in 1922. He along with Shamsuddia ha.
also started paper, Inquliab to preach Communist ideology. But the
government acted swiftly and struck at the communists all over the
country including Punjab. Ghulam Hussain wasoneamong them.”>On
23June 1923 a pro-Bolshevism article appeared inZamindarof Lahore.
The writer while appreciating it stated that an intellectual like Mohd.
Iqbal also believed in Bolshevik ideas. The article quoted poem from
Khizr-e-Rah and Payam-i-Mashrig of igbal in support of communism.
On that very day, a friend of Iqbal went to his house and informed him
about thisarticle. This purturbed Iqbal greatly and without readingthe
article, he immediately wrote to the editor of the paper refuting the
argument that he was a preacher of communism.” This further proves
thatIgbal did notwanttobeinvolved inany controversyand distanced
himself from any move or action which could annoy the government.
His acceptance of knighthood on 1 January 1923 provides one more
instance of duality in Igbal’s personality. When the Government of
Punjab called Iybal to his office and informed him that he was recom-
mending his name for the title Igbal said, “Islam doesn’t encourage
social distinction but if my refusal amounts to hurt the feelings of the
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government then I will accept it.”"

The acceptance of knigthood was in contrast to Rabindranath
Tagore, a great poet of Bengal who had surrendered the title in protest
against the massacre of innocents in Jallianwala Bagh. But Igbal, at
whose province this genocide took place, along with other innu mber-
able inhuman atrocitiesinflicted upon the people of Punjab afterwards,
accepted it as its non-acceptance would have hurt the feelings of the
imperialists. For this, he was bitterely criticised. Poems were also
published in papers characterizing him as loyalist to the British govern-
ment. Some wrote satirical versesand called him “lateIgbal” One such
poems was :

Lo madras-i-ilm hua quasar-i-hakoomat
Afs0s keh Allama se Sir hogaye Igbal.”

See, the place of learning is turned into a gevernment’s palace.
Alas! Igbal the Scholar is now a Sir.

Contrary to his action, Igbal wrote to Abdul Majid Daryabadi in
January 1923, in responce of congratulatory letter on his knighthood,
“noone can stop Iqbal from speaking the truth, but open waris against
my nature.”’ This duality in actions and thought continued in Iqbal
throughout the third decade of the present century.

Aftermath of Non-Cooperation Movement

Meanwhile, the withdrawal of the Non-Cooperation Movement
and the introduction of self-government in the provinces under dy-
archy had provided a fertile ground to the communal organisations to
spread the virus of communalism. Commenting on the communal
situation in Punjab, Igbal in a letter written to Maharaja Kishan Prasad
Stated:

It is so sad that the rivalry or rather, the
hostility between the Hindusand Muslimsis
on the increase. If this remains the situation
then, in the next thirty years, life for both the
communities would become difficult.”

During the Non-Cooperation Movement Gandhiji had imparted
a new religious terminology in the political struggle. India was not to
fight for mere political liberty. Italso aimed to instal Ram Rajya and this
occasion proved “a veritable signal for orthodox medieval Maulan's,
Maulvisand Ulemas on the one hand, and fororthodox Sadhus, Saints
and Sanyasis on the other to rush to the new platform. Consequently,
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religiousargumentsand sacred text easily usurped the place of political
expediencies and rational arguments. The authority of Rama and
Krishna, Allah and Quran, was invoked in every second sentence in
political speeches, large masses were addressed henceforth as Hindus
and Mohammadans instead of Indians.”

Gandhiji’s political methods and his weapons of non-violence
and truth were steeped in Hindu religious traditions, besides his
utterancesabout cow-protection issue which he considered “ not small-
er than the question of Swarajbut bigger than the question of Swaraj.””™
This interminigling of politics with religion proved disastrous for the
unity of the country as India was the land of not one but many religions.
The Muslims and the Sikhs also started dreaming for Allah Raj or
Khalsa Raj. Igbal came out with his own view about Swaraj and said.
“I give priority to religion over Swaraj personally, I have no interest in
Swaraj which is indifferent to religion.”®

Thus theissue of Swarajwentin thebackground and a battle ased
on religion emerged on the forefront. In 1924 Vinayak Damodar
Savarkar, one of the most influential leader of the Hindu Mahasabha
wrote Hindutva and coined a slogan “Hinduise all politics and mili-
tarise Hindudom.”®* In 1925, the Hindu Mahasabha announced its
programme which aimed at promoting communal interests of the
Hindus in all political controversies, reconversion of Hindus who had
joined Islam, to organise gymnasium for Hindus and to popularise
Hindi.*” This prepared the pre-condition for the emergence of a more
militant organisation than Mahasabha-a-communal Hindu organisa-
tion the Rashtriya Swayam Sevak Sangh which signified the beginning of
more bloodshed and communal violence.

The Muslim retaliated by Tabligh and Tanzim. Thus the rival
communal organisations stimulated each other and competed with
each other. In this tension ridden atomosphere, the two communities
in Punjab started arming themselves against the other. Ali Gol and
Mahabir Dal.® were formed to protect the people of their respective

communities in case of riots which occured frequently after the Non
Cooperation movement.

There was a serious riot at Multan during Muharram in 1922, a
further riot in April 1923 and another at the same festival in 1927.The
city of Amritsar witnessed two riots in 1923, Panipat two riots in July
1923 and August 1925, Rawalpindi witnessed a major communal riot
in June 1926 and Lahore in May 1927.%
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Shuddhi Movement in Punjab was regarded as contributory
factor in these communal riots.® Lala Lajpat Rai in his article entitled
the “Hindu-Muslim Problem” in the Tribune on 13 December 1924
frankly admitted that, “the present movement is a reaction of the
Hindu-Muslim situation. There is nothing inits aims and objects orits
constitution that made it anti-Muslim, but to be frank, the fact is that
anti-Muslim is the only thing that keeps it alive.”* Muslims were
purturbed by the Shuddhi and Sangthan Movement and countered it by
Tabligh and Tanzim. But in Igbal’s opinion more dangerous than
shuddhi was the then polity of India which was harmful for Muslims
and Islam.” Regardinglanguage controversy Iqbal'sview was rational.
He opined in a letter written to Abdul Rabkhan Nashtaron 19 August
1923

I do not consider language an idel to be
worshipped. It is a means of exchange of
ideas. Livinglanguagechangeswiththerevo-
lutionary changes in the human ideas and
when its capability of revoution is no more,
it dies.™

But papers, pamphlets and posters issued by the communal
leders of both the communities throwing mud upon each other,
maligningeven religiousleaders aroused communal passions in which
rationality had no place. The Kohat tragedy took place on 9 September
1924 in this background. A Hindu youngester composed a poem and
recited it in a Sanatan Dharma Anniversary at Kohat, the last couplet
of it ran as follows:

Banainge kaba mein Vishnu ka Mandir;
Namazi ki hasti mitani paregee.

(A Vishnu temple will be built in Kaba
and the Namazi (Muslim) is to be finished).

This provoked the Muslims and they com posed a counter poem
Tujhe tegh-i-Muslim uthani paregee,

Krishna teri Gita jalani paregee.”

(O Muslim hold the Islamic sword tightly

and burn the Gita of Krishna.)

But it was Rangila Rasul (merry Prophet) which proved to be
highly provocative for Muslims.” It was published by Raj-Pal the
proprietor of Lahore Book Store. The publications attracted wider
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publicity in certain sections of the Hindu and Muslim press. All its
copies were sold within a week and a second edition was ordered
immediately.” The Muslims took the matter to the court where the
High Court Justice Dalip Singh acquitted Raj Pal. This led to a flood of
protest meetings and demonstrations by the Muslims. But the Punjab
Hindu Mahasabha organised meetings to celebrate Raj Pal’s acquittal
and praising Dalip Singh’s verdict. This further fanned the fire of
communal passions. Muslims started disobedience movement. Lead-
ers like Hasrat Mohani, Mohd Ali and Zafarullah khan addressed the
protest meetings, where a few Naats (religious poems) of Igbal were
also read. Many courted arrests but Igbal remained silent and was not
seen in any meeting.” He came out in support of this agitation only
when Partap, a leading Hindu paper commented that Igbal wasagainst
the Civil Disobedience Movement. As Igbal did not favour confronta-
tionwith theauthorities he promptly called a meeting of the prominent
Muslims of Punjab. In this meeting Iqbal said that he was “unable to 1|
in with the view that Civil Disobedience would do the Muslims any
good.” He advised the Muslims to give up agitation and to give time
toauthoritiestotackle theissue. Consequently, theagitation wascalled
off.” Thus Igbal who stood for peace and harmony in the province
checked the escalating communal violenceby makingtheleaderstocall
off the agitation.

The communal polarisation of the people on religious lines
helped the Punjab authorities. Both the Hindus and Muslims dis-
trusted each other and desired the presence of European officers to
maintain law and order as Indian officers belonging to a particular
community were seen by the other as partial towards his own co-
religionists. After the Lahore riots, both Hindu and Muslims took
separate delefations to Deputy Commissionerof Lahoreand urged him
that investigation of Lahore riots should be done by the European
officer. The Muslim delegation was led by Muhammad Igbal.™

Thus during the third decade of the twentieth century, Punjab
had become the vortex of religious passions. In this atmosphere, the
legislations passed by the ruling non-communal organisation of big
landlords (Hindu, Muslim and Sikh), the Unionists were also seen
helping only the community of the leader of the ruling party.” This -
further helped the communal leaders to convince the membersof their
respective communities that their interests could be protected and
promoted only by theircommunal organisations. This propaganda not
only kept the bulk of the masses of Punjab away from joining hands
with the left and secular forces on the basis of their socio-economic
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interests butalsofoiled the attempts made to restore the atmosphere of
peace and amity.

InLahore, some Hindusand Muslims with this intention jointly
organised abodycalled the National Liberal League. Muhammad Igbal
also joined this league. Laterwhen C.Y. Chintamaniconvened a Nation-
al Conference at Bombay, Igbal offered himself to be enlisted among
those who were reponsible for its sponsorship.™ Explaining his associ-
ation with this organisation Igbal stated:

In Punjab because of the bitterness between
the Hindus and the Muslims shameful con-
ditions have emerged which no sincere and
honest human being can tolerate. It is my
genuine opinion that Hinduand Muslims by
eliminatingtheir differencescanlivein peace
asbrothers. [twaswith this view thatTjoined
an organisation in Lahore, which was spon-
sored by the leading members ofthe yarious
communities to create conciliatory atmos-
phere in communal relations. Later I re-
signed from this body because here too, the
atomosphere was that of pugnacity. [haveso
far remained aloof from all political parties
butitis my considered opinionand hope that
all political parties should work with harmo-
ny and cordiality. The present feelings of
extreme hostility are utterly ruinous for the
moral and social life of the various commu-
nities. I disown contact with political parties
but it is my heartiest wish that the people of
the subcontient should live in peace and
mutual goodwill.”

This shows thatIgbal desired peaceful solution of the comm unal
problem and wanted all the political parties to work for harmony and
reconciliation. But the then political system was bound to keep them
divided and hostile towards each others. Both the communities wanted
to get more loaves and fishes. As the concept of majority rule was
duantageuus for Hindus, they termed it democraticand ideal form of
rovernment whereas the Muslims who were in minority and were to
in permanent minority wanted safeguards as preconditions before
coming to any political agreement with the Hindus,
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The 18th session of the All India Muslim League (AIML) was
held in Delhi on29 December 1926. In this session, the League urged the
government to undertake a revision of the Government of India Act
1919. It appointed a Central and Provincial Committee to prepare a
scheme of future reforms to be submitted to the Central Committee. In
Punjab, the Provincial Committee included leaders like Muhammad
Igbal, Mohd Shafi and others.” Meanwhile, a dominant group in the
AIML under the leadership of Jinnah wanted to arrive at some agree-
able solution with the Congress. The happenings within the country
and outside were responsible for this change. The abolition of Khilafat
in Turkey, and Islam as the state religion proved a stunning blow for
the Indian Muslims who had struggled for Khilafat. The attitude of the
Turkey Government regarding the Indian Muslims also disappointed
them. A Turkey Government official stated its views about the Indian
Muslims as follows:

Wein Turkey donot recogniseindia in terms
of Hinduand Muslim. We have great respect
for Indians and we sympathise with them as
they sympathised with us. But I refuse to
admit that the Moslems of India have any
special claims on our sympathies and sup-
port.... Youmustremember that the Turkish
government hasabolished theocracyand the
religious rule of Mullas and Maulvis long
time ago.”

In 1927, Turkey leader Kamal Pasha opined that, “there can be
no peace in this country (India) so long as the Mussalmans in India pay
so much attention to and demand so much honour for their religion.” '™
Such utterances proved a setback to those who looked upon the
Muslims in other countries merely as Muslims in disregard to other
differences. In India, attack on secular leaders like Pandit Motilal
Nehru by the Hindu communal leaders of Mahasabha during the
election in 1926, when Motilal was publically denounced by the
Malaviya-Lala-gangaided by Birla, as beef-eater, pro-Muslim and anti-
Hindu, led the League leaders to review their policy regarding Con-

gress 101

On 20 March 1927, a Unity Conference was held at Delhi at
which Jinnahasthe Presidentof the league and Srinivasa lyengar, asthe
President of the Congress concluded an agreement which is known as
Delhi Proposals. The two agreed:
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(i) toacceptasystem ofjointelectorates, provided that Sind was
separated from the Bombay Province and Reforms intro-
duced in the North-West Frontier Province and Bluchistan;

(iiy  to reserve seats for all communities in all provinces;

(iiiy  thatinBengaland Punjab, theallocation of seats would be in
proportion to population;

(iv) that in the Central legislature Muslim seats were to be not
less than 1/3rd of the total.'™

In December 1927, sub-committees were appointed both by the
Congress and the League to prepare an agreed draft based on Delhi
proposals. But Punjab Muslim League under the leadership of Mohd.
Shafi and Igbal opposed these proposals. On 1 May 1927, a public
meeting of Muslims was held in Lahore, presided over by Shafi and in
this meeting Igbal presented a resolution against the Delhi Proposals.
From this began a series of anti-Delhi proposals meetings and demon-
strations.'™

Igbal and Nehru Report

The acceptance of Nehru Report by the Congress which did not
concede the demand incorporated in Delhi proposals confirmed the
suspicions of a section of Muslim leaders that Congress was a Hindu-
body and cared only for Hindu interest. Whereas Jinnah group still
stood for conditional acceptance,™ Muhammad Igbal, Mohd. Shafi
and their followers stood for the rejection of the Nehru Report. It was
on the question of the Nehru Report that the dissenting group of the
Muslims League left the organisation and under the leadership of
Mohd. Shafi, formed a parallel league called the Shali League. The
thinkingelementof the League wasMuhammed Igbal whoalsobecame
its Secretary.'®

Tocounterthe Report, Igbal senta deputationto England signed
by the Muslim members of the Punjab Legislative Council stating that
joint electorate was unacceptable to the Muslims of Punjab. In the
deputation, thesignatories'®alsomadeit clearthatthe Muslims  of
Punjab.”did not wish to abandon their separate electorate in favour of
joint electorate whether with or without earmarked seats for
Muslims.” The reason for retention of separate electorate was stated
that:

The idea of joint electorates with a specified
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number of seats being unacceptable to In-
dian Muslims, on the ground of its being a
fruitful source of discord and disunion and
also being wholly inadequate to achieve the
object of effective representation of various
communal groups, the representation of the
latter shall continue to be by means of sepa-
rateelectoratesasat present, provided that it
shall be open to any community at any time
to abandon its separate electorate in favour
of joint electorate.'”

They further declared:

We are definitely opposed to the movement which some Mus-

lims have set afoot of bringing round Muslims to agree to joint-
electorate with earmarked seats for Muslims, in as much as we firmly
believe that in view of:

(1)
(ii)

(1i1)

cast-ridden prejudices of our Hindu brothers;

attempts at Hindu revivalism resulting in accentuating dif-
terences in culture;

tendency for economic differences to develop, and for other
reasons it would not be in the interest of India’s future
development and the establishment of a stable Swarajist
government to abolish Separate Electorate and have Joint
Electorate as these will tend to strengthen the tendency for
the Muslim people to grow ignorant and impoverished.®

Besides, Mohd. Shafi, Igbal and Fazl-i-Hussainand all other who

were opposed to the Nehru Report convened All parties Muslim
Conference. The Conference, held in the last week of December 1928in
Delhi was presided over by Sir Agha Khan. The Conference made the
following demands:

1.
2.

3,

The Government should be federal.
Residuary power to vest in the provinces and states.

Any Billopposed by 3/4 members ofany community present
shall not be proceeded with.

Right of separate electorates of Muslims to remain intact till
they themselves give it up.

One-third representation of Muslim members in the Central

i



POLITICS OF IQBAL 91
Legis]ature.

6. Retention of the present basis of representation in the prov-
inces where the Muslims are in minority.

7. No majority to be converted into minority or equality.
8. Reforms be introduced in Baluchistan and in the NWEFP.
9.  Separation of Sindh.

10. Reservations of Muslims in the services.

11.  Protection of Muslim culture, language, religion, education
and personal law.

12.  Proper representation to Muslimsin Education Department
of Government.

13.  No change in the Constitution of India to be brought about
without the willing consent of the Indian states and prov-
inces.'”

Igbal’s opposition to Delhi proposals and Nehru Reportand his
active participation in the All Parties Muslim Conference, makes it
evident that though he desired the solution of the communal problem
yet he was not prepared to compromise with the socio-economic-
political interests of his community which in turn made it difficult to
arrive at any acceptable solution as the communal element in the
Congress and the Hindu Mahasabha were equally firm and were nol
prepared to budge from Hindu interest.

Igbal and Simon Commission:

Taking advantage of the differences between the Congress and
the League, the British governmentannounced the appointment of the
Simon Commission which did not include any Indian. They urged the
indians, particularly the Muslims to co-operate with the Commission.
In London Times, Lord Sydenham argued that the Royal Commission
mustaim at“giving protection to the powerful Muslim minority which
is profoundly purturbed by the operation of reforms.” "

The Congress and the Muslim League decided to boycott the
Commission.Mohd. Ali asked the Indians to Darwaza Band (close the
Joor) to Commission and appealed all the Indian political parties to
frame 2 constitution for India which should be adopted by the British
Parliament.™ But both the Shafi League and the Hindu Mahasabha
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decided to co-operate with the Commission, to convince it about the
rightness of their viewpoint about the Indian constitutional problem.

Though Muhammad Igbal considered non-inclusion of Indians
in the Commission as “disappointing and distressing” yet he wanted
the Muslims to co-operate with it. The Punjab Provincial Muslim league
of which Igbal was the Secretary held its meeting at Lahore on 13
November 1927 to formulate its policy towards the Commission, said:

What is our Policy? It is this that the Govern-
ment as well as the Hindus must value our
co-operation. We do not exist as the tool of
eitherorofanyotherparty. Weare, whatwe-
Mussalmansof motherIndia, thatis Mussal-
mans as well as Indians. We want freedom
and independence for ourselves and for our
country. We want peace and progress, jus-
tice and equality. We do not want slavery or
repression; we do notwantmonopolismand
an oligarchy. If the Hindus connot help to
unite India we are prepared to do so; and if
the Government will co-operate with us we
can produce a united nation inspired with a
common citizenship and ready and willing
to govern India as an integral part of the
British Empire . . . . How are we to do this
unless we appear before the Royal commis-
sionwithadefiniteand determined demand
of these reforms? The first item of our policy
today is that there shall be ‘no boycott of this
Commission” second “no boycott of any fu-
ture Commission’ ...

Igbal pointed out during the meeting,

[t has been the Hindu aim, by means of
propaganda in India and England, to foist
Hindu represention on this country as In-
dian representation. Three Hindus and one
Muslim on the present Commission (as sug-
gested by some Hindus) could hardly be
Indian representation. And, therefore, if the
Hindus really mean that they want India to
be represented onthe Commission, they must
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today admit that Mussalmans must have
communal representation.’

It was decided by 22 votes to 4 not to boycott the Commisssion.

The Punjab Hindu Mahasabha also decided to co-operate with
the commission. Its Working Committee meeting held on 19 February
1928 at Lahore, condemned the Muslim demand of communal repre-
centation and also passed a resolution urging the government for the
withdrawal of the Reforms from Punjabunlessthe principleof commu-
nal representation was abolished.™

But the Simon Commission failed to solve the constitutional
problem. Iqbal rejected it as it did not visualize a genuine federal
solution of the communal problem. Commenting on this report [gbal
observed:

Thusitisclearthat, inso farasreal federation
is concerned the Simon Report virtually ne-
gates the principle of federation in its true
significance. The Nehru Report realising
Hindu majority in the Central Assembly,
reaches a unitary form of government, be-
causesuchaninstituﬁnnsecuresHindudum-
inance throughout India; the Simon Report
retains the present British dominance be-
hind the thin veneer of an unreal federation
...Tomymind aunitary form of government
is simply unthinkable in a self governing
India.'”

Thus within the panorama of Indian politics Iqbal stood for the
protection of the rights of his community, asserted for some constitu-
tional safeguards and desired solution of the communal problem. But
he always stood for, and suppnrted the cause of the common people.
Evenin the Punjab Legislative Council, he openlycriticised the policies
of British authorities and the Unionists landlord’s government and
spoke for the redressal of the plight of the people of Pu njab.

Igbal in the Legislative Council

Iqbal contested for the Provincial Legislative Council of Punjab
in 1926. He was opposed by ihan Bahadur Malik Mohd. Din. Numer-
Ous meetings were held in [ ahore in his favour. As Iqbal had, by then,
become a known figure all over the province not only because ol his



94 THE UNKNOWN IQBAL

literary achievements but also as a defender of the interest of his
community, he won the election with comfortable majority of votes.

The Council, elected in 1926, was dominated by the Unionist
party led by Fazl-i-Hussain, a classmate of Igbal in M.A. in the
Government College Lahore. The Unionist Party was a party of big
landlords of all the three communities and as their interests were safe
with the existence of British Raj, they remained loyal towardsitand did
not raise demand for political independence till forties of the twentieth
century. In the Council, they co-operated with the British offcials and
did not embarrass the authorities. The Muslim League existed only on
the paper,"*and the Congress Party had eamed the reputation of Banin
Party (Trader’s Party) and lacked mass following even among the
Hindus of the province.

Thus the Council was captured by the loyalists and the com-
munalists. Lala Lajpat Rai, a leading Swarajist and a well-known
Sabhaite was successful as nine of his candidates won againstonly two
of Nehru's, (Motilal) nominees of Dr. Satyapal group based on cross-
communal alliance of Hindus, Muslims and Sikhs.!” Igbal during his
term of office as legislator (November 1926-30) attacked the anti-
people policies of the Unionist Government. He supported the cause of
the peasantry vis-a-vis the landlords. While speakingon the Budget for
1927-28 Igbal criticised the view that all land belonged to the Crown.
He pointed out during the debate that:

Neither in ancient India norevenin the days
of the Mughals, the sovereign ever claimed
universal ownership....We are told that
Mughals claimed such rights; but the people
of Punjab owned and possessed the land of
this country long before the race of Babar
entered into history—the unmistakable les-
son of which is that Crown come and go; the
people alone are immortal "

He further emphasised this view that land belonged to the
people on 23 February 1928, Debating on the resolution regarding
Application of the Principles of Assessment of income-tax to the
Assessmentof land Revenue, Iqbal su ggested that holding not exceed-
ing five bighas, and situated in non-irrigated areas where the produce
was practically fixed, should not be liable to the payment ol land
revenue. He also argued for providing relief to small proprietor the
produce of whose land was insufficient to maintain his family." In
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Nilibar, a vast tract of the area was bought by the capitalists. In this
connection Igbal proposed that half of the area should be reserved for
the peasants who had to undergo manual labour to do farming.' He
also suggested taxing the inherited property above the value of Rs.
20,000 or Rs. 30,000. Igbal also advocated change in the system which
had produced economic hardships for the millionsand had given rise
to communal antagonism. He opined:

Therearetomy mind only three alternatives
open to the people of this province-either
have the present system with all its ugly
daughters, such as deficit budgets, commu-
nal bickerings, starving millions, debt and
unemployment, ordoaway with the present
systems rootand branchor retain the form of
the present system and secure the power to
pay less for it. There is no other alternative.
This system must come toanend if you want
to live a comfortable life.™

Igbal not only attacked the landlords interests but also the
bureaucracy and the then system of administration which was highly
expensive. The bureaucratic elites, constituted mainly from the Eng-
lishmen, were drawing huge salaries. For instance, the salary of the
Secretary of State for India was Rs. 32,000 per month; the Governor of
Punjab got Rs. 8,000, a Commissioner was drawing Rs. 4, 000 and the
Inspector General of Police was getting Rs. 2,250 per month along with
other allowances and facilities.' Criticising such expensive adminis-
trative set up, Igbal remarked that, “We spend more than any other
country in the world on the present system of administration... We pay
much more than our revenues justify.”'? The statement drew a strong
opposition from the British officials and Igbal’s suggestions for the cut
in the salaries of the bureaucrals were dismissed. Healsoexpressed his
concern over the rapidly growing unem ployment both among the
literate and illiterate in the province and emphasised over the indus-
trial development of Punjab to check the problem.™

He also charged the British Cove rmment for keeping the people
ignorant and uneduca ted and castigated it” a foreign government, a
kind of Roman Catholic Church tryingto suppress all the agencies that
tended to enlighten the laity.”

He stated that mass ed ucation was essential in the interest of the
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people butlamented over the massiilliteracy which was 97 per cent by,
1920." Fazal’s government had introduced compulsory primary edu-
cationbutIqgbalstressed the need that the government should make the
students reach the higher classes by compulsion.'” Healso accused the
government of adopting discriminatory policies in the allocation of
grants-in-aid to the schools. In his speech on 7 March 1930 he pointed
out that during 1928-29 the government provided aid to 21 school. Out
of these there were 13 Hindu, 6 Sikh and 2 Muslim School and the total
grant which went to Hindu school was Rs. 116,973 to Sikh institutions
Rs. 8,908 and to Muslims institutions Rs. 2,220,

Igbal also castigated the government on the fast deteriorating
communal situation in the province. While speaking on an adjourn-
ment motion regarding communal riots in Multan, Igbal criticised all
those who attributed one cause or the other for the occurances of riots
and gave suggestions to end bickerings. To curb the communal vio-
lence he moved a resolution to prevent the mischievous and insulting
attack on the religious leaders. The resolution was accepted and came
in force in 1927.'%

Igbal lamented over the then existing communal antagonism
and the lack of will on the part of the leaders of the province to slove
the communal problem. He said:

Justafter the occurance of the Lahore riots, a
joint committee representing all shades of
opinion and thought was constituted at La-
hore, and a meeting of the same was held at
the house of R.B. Mati Sagar. But I regretvery
much to say that this meeting was the first
and the last meeting of this joint committee.
In this meeting I suggested that in order to
eradicate the spirit of mutual hatred it be-
hoved the Committee toappointa numberof
small sub-committees whose business it
should be to go about the different parts of
the city and impress upon the people the
futality of mutual warfare. But my sugges-
tion met the usual fate of all such propoals.
Weindulged in much pious talk and every-
thing ended in fiasco.™

In the same speech he warned the nationalist forces that:
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Procrastinationwill not mend matters. If you
want to do anything, do it without further
loss of time. I wonder if the members have
realised the fact that we areactually living in
a state of civil war. If stringent measures are
not taken to put this down, the atmosphere
of the whole province will be poisoned.™

In the Council, Igbal also supported the idea of Ch. Zafarullah
Khan that a round table conference should be held at the earliest in
which government should also participate, to suggest ways to sup-
press the existing com munal tension.

He also expressed anguish over the communalisation of the
atmosphere of the Punjab University. Speaking on the resolution
regarding filling posts by Open Competitive, Examination on 19 July
1929, Igbal pointed out:

[ suppose many honourable members of this
House know that such a non-comm unal in-
stitution as the Punjab University has had to
adopt the system of fictitious rollnumbersin
the various University examinations. The
examiner according to this system, does not
know as to the caste or creed or colour of the
candidate whose paper he is examining or
the College from which he comes. This sys-
tem was adopted because it was feared that
Hindu examiners might fail Muham madan
candidates and Muhammandan examiners
might fail Hindu candidates (voice: shame).
Yes, it is a shameful thing; but it does exist
withall, that both Hinduand Muhammadan
candidates leave certain marks in their ex-
amination papers toindicate to the examiner
the candidate’scasteor creed.Onlytheother
day, I was reading the L.L.B. examination
papers. | found the number 786’ whichis the
numerical valueofan Arabicformulaandon
others, 1 found ‘Om’ marks meant to reveal
to the examiner the community of the candi-
date.'”
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qbal also said that it was a pity that all the three major commu-
nities (Hindu, Muslim and Sikh) distrusted one another so much that
they all desired British Police Officers than their own.'*

Thus Igbal’s political activities within and outside the Legisla-
tive Assembly show hisconcern for the protection and promotion of his
community’s interests, his desire for unity between Hindus and Mus-
limsand hisaspiration to see hiscountry free from the foreign shackles.
The minority position of his community vis-a-vis the Hindu in the
political setup made him a staunch supporter of Muslim’s demand for
some constitutional safeguards. Hindus unwilling to accept those
demands, categorised them as communal demands hardened his
attitude. The provocative speeches of the Mahasabhites of the province
made him suspicious of the motives even of Congress as many of the
Sabhaites were prominent members of the Congress and were occupy-
ing important position in the organisation. Igbal’s consistent insistence
ontheretentionof separate electorateand other rightsspeaksofhis fear
of Hindu dominance. Both Igbal and some important Hindu leaders
including Gandhi intermingled politics with religion whcih proved
fatal for the unity of country and its people. The interpretation of the
majority and minority in terms of religion and not on the basis of class
interest not only helped the rich classes to maintain their economic
position also helped the British position in the country. Their policy of
‘Divide and Rule’ proved fruitiful and they succeeded drifting away a
Mulim nationalist element from the national mainstream. Partition of
Bengal, shuddhi, Sangthan and the consequent communal riots, for-
mation of Muslim League and the separate electorate weaned away
Igbal from his earlier nationalist path. His main aim became the
protectionand promotion ofhiscommunity’sinterestsand thisled him
to look at the Britishers as they were the final decision ma King power
in the country.

His desire to achieve communal unity continued even after
he abandoned nationalist phase and he was quite optimistic to achieve
it. During his journey to Madras, a journalist of Swarajya paper
(Madras) put a question to Igbal on the unity of Indian people. Igbal
opined that:

[tis my belief that the people of India shall
be able to solve this problem, because their
religious traditions, the sharpness of their
perception and strength of their sentiments
prove their ability to do so. That is why I am
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always desirous of a Hindu-Muslim under-
standing, and [ hold it at the utmost impor-
tance. Only the people of India have a pecu-
liar capacity to build a new world fora ‘new
* Adam on the ruins of the old world.™

Igbal aspired for freedom but he wa ntedfirst the solution of the
communal problem. When Congress under the leadership of Jawahar-
lal Nehru passed a resolution of complete independencein Lahore near
the bank of Ravi in December 1929 Igbal in a letter written to Abdul
Majid Daryabadi in January 1930 stated that the Muslims also desired
independencebutfirst thedifferencesbetween the twocommunitiesbe
solved.'

Thuslgbal’s politics speaksof hisconcern forhiscom munity and
his desire for the unity of the Indian people which could help them to
whieve independence of the country.
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IOBAL AND THE IDEA OF PAKISTAN

By the thirties of the twentieth century, communalism had
deeply entrenched itself on the Indian political scene. With the proper
care and nourishment by the British imperialists and the Indian
communal leaders, the seed of communalism had rapidly grown into
amighty tree which polluted the total Indian environment. Com munal
tension rooted in the socio-economic and political structure gave it a
mass dimension. Communal violence and communal riots became a
routine phenomena which successful ly shook the heritage of harmony.
The press, not only the communal press but also the secular press
played an important role in fanning the fire of communal passions in
the name of freedom of expression. The news of communal incident at
a place sparked communal violence at other places, taking the lives of
innocentsand thus furtheraggravating the communal situation. Com-
munal propaganda and commu nal violence consolidated the commu-
nal ideology and its logical culmination was the formation of various
communal organisations and strengthening the communal element
within the Indian National Congress. Italsocoloured the thinking of the
many of the highly respected leaders of the Indian society which
produced disastrous results for the country in the coming years. In the
communally surcharged atm osphere, theleaders came tobeidentified
with their communities, Many of them started thinking and formulat-
ing plans for the protection and promotion of the interests of their
respective communities vis-a-vis other. One of these plans was formu-
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lated by Igbal who has been conferred with the parentage of Pakistan.

This kind of thinking provided a fertile ground to the separatist
ideas to grow and grip over the minds of the people. This also gave
a serious jolt to the forces whichwanted to unite the masses on socio-
economic and anti-imperialist lines on the onehand and on the other
it helped the imperialists to continue their ruleinIndiaatatimewhen
it had shifted the burden of its acute economic crisis on the poor
masses. Its officials continued drawing the huge salaries and Punjab
was obliged toincrease taxation on stamp duties, occupiers rates in
canal colonies and court fees, all measures which tended to affect the
rural population.' Even the salaries of the government employees
(Indians) were reduced by ten percent.Fallin the prices also led tothe
closer of many factories and in Amritsar alone, 1,000 workers were
thrown out from work.? The economic depression had entailed a steep
fall in the prices of agricultural commoditiesand had badly affected the
peasantry particularly the small peasants. In Punjab, the average
whole-sale price of wheat which stood at Rs. 7,10 annas a maund in
1921 had fallen to Rs. 3,10 annas and 8 pies in 1930." This ruined the
peasantry and increased their miseries. The problem of rural
indebtedness became acute. In 1921, the total agricultural debt in
Punjab amounted to Rs. 90 crore rose to Rs. 135 crore by 1929.°
Economic hardships produced discontentment, frustration and rest-
lessness among the people of Punjab. At this time, the diversion of
their discontent and energies into communal channel by the
communal leaders tremendously helped the British Raj and weakened
the nationalist forces.

Through Shuddhi and Sangathan, Tibligh and Tanzim the commu-
nal leaders of both the communities kept the fire of communalism
burning. The activities of the Hindu Mahasabha with the finances of
G.D. Birla increased rapidly by the mid thirties.* B.S. Moonje, Bhai
Parmanand, M.R. Jayakar, Lajpat Rai, N.C. Kelkar, Vinayak Damodar
Savarkar, Shayama Prasad Mukerji and Nirmal Chandra Chatterjee
made no secret that they wanted Hindu Raj in the land of Hindustan.”

Moonje regarded the fight of Swaraj not only against the British
but also against the Muslims. He appealed the Hindu zamindars to
recruit their tenants from the Hindus and to throw away the
Muslims.* Malaviya urged the Hindus o maintain Akharas
(gymnasium) against the Muslims. Bhai Parmanand, another
important Sabhaite declared, “Hindustan is the land of the Hindus
alone, and Mussalmans and Christians and other nations living in
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India are only our guests.”

The Mahasabhites attacked the Urdu language and called it the
language of “Malechhas” (impure), a foreign language, “a living
monument of our slavery. It must be eradicated from the page of
existence.” They further stated that Urdu “has done great harm to our
national ends by attaining popularity in India.”* “For the orthodox
Hindus,” in the words of M.N. Roy, “the Mussalman, even of noble
birth, or of high education and admirable cultural attainments is a
malechha - impure barbarian - who does not deserve social treatment
any better than accorded to the lowest of Hindus.” The R.S.S., a
militant, political communal organisationand an ally of the British in
the Indian politics also sought nothing else but a “Hindu nation.”*
Madhav Rao Sadashiv Golwalkar, an important R.S.S. leader de-
clared:

The non-Hindu people in Hindustan must
either adopt the Hindu culture and lan-
guage, must learn to respect and hold in
reverence Hindu religion, must entertain
no ideas but those of glorification of the
Hindu race and culture...ina word they
must cease to be foreigners, or may stay in
this country wholly subordinated to the
Hindu Nation, claiming nothing, deserving
no privileges, far less any preferential
treatment not even citizen’s rights.”

The attitude of the Congress as well as the Swarajists to the
threat of communalism remained largely at a theoretical level.*
Besides, the communal element’s presence in the Congressand inits
important posts, made the Muslims masses suspicious of its secular
character. Several leaders of Hindu Mahasabha and the RSS were
simultaneously members and leaders of the Congress. Prominent
Congress leaders like Babu Rajendra Prasad, K.M. Munshi and Lala
Lajpat Rai maintained their close associations with the communal
organisations and actively participated in theirimportant meetings.™
Gandhi’sspiritualisation of politics, hisconcept of Swaraj tobe Ram Raj
and histechniquestoachieveitweresteeped deeply in Hindu religion,
made the Muslims suspicious of the Congress’s motives. Gandhi’s
characterization of Malaviya a communal leader as Bharat Ratna
(Indian jewel) and Dharmatma (saint) and his visit of RSS camp and
appreciation of its work as an excellent work, " served as an excellent
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propaganda for the Muslim commu nalists who constantly described
cuch utterances and ambitions as the true will of Hindus whichwould
become a reality in an independent India.

With the encouragement of the colonial government and the
non-assertion of the secular forces, the communal elements in both the
communities gotanopportunity tosp read theirtentacles inevery field
of social life. Muslims called Hindus Kafir and Hindus called the
Muslims as Malechha. They also started propogaling and arousing
afeeling of superiority of their respective religions.” The Arya Vir
of 25 June 1924 in its editorial comment stated that the first duty of
Hindus should be to drown Islam in Ganges for ever. In the same
month Professor Ram Deoannounced that the Hindu Flag “should be
hoisted on eachand every mosqueinIndia.”” And thatin comparison
to Veda, Quranwasinferiorand its teachings should beabolished from
the nations of the world.”

Punjab became the vortex of communal propaganda. In July,
the Milap of Lahore wrote that, “for the safety of India it isessential
to conquer Afghanistan.” It also warned King Amanullah that, “Hin-
du does not want any religious government in Afghanistan, nor
can it allow a religious or Islamic kingdom. Why should it putitself in
a danger by having a fanatic government in its neighburhood?”?

Lala Hardayal, a revolutionary turned pro-imperialist and
communalist stated in May 1924 that:

Hindu Sangathan should*make it their
principle to give their national jewels
(Hindu literature, civilization, gods etc.) to
every Indian child, whether Muhammadan
or Christian, if the followers of the other
religion's refuse to follow them and spread
disaffection in the country, they should be
opposed by law, orsent back tothe Arabian
desert to eat dates. What right have they to
eat mangoes or oranges of our India.”

He wrote a pamphlet whichwas widely publicised through out
the country by the Hindu Press:

If there isany possibility of the Hindu and
Muslims working together, it is only pos-
sible as we see in Hindu states or as was the
usage at the time of Maharaja Ranjit Singh. It
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is, that the state should belong toHindusand
Mohammadans may live there. But the state
cannot be a Muslim state, nor can it be a
jointly Hindu, Muslim administered
state.........A joint Hindu-Muslim state is a
sheer non-sense which under no circum-
stances can exist. We, therefore, desire
afterthe fashion of Baroda and Kashmir. To
create states like those of Bahawalpur and
Hyderabad we are not prepared to offer
sacrifices.® .

A provoking editorial, openly preaching violence appeared in
Hindu of Lahore on 21 October 1929. It stated:

Oh, young Hindu brethren of India, alas,
where is the brave Partap who was a terror
toemperor Akbar, where is that lion-heart-
ed Shivaji who paralyzed Aurangzeb; where
is that Banda Bairagi whose sword cut the
Mohammadans to pieces? Alas! Alas!

Where have they all gone, where are they
hidden?®

The Muslim communal leaders, by citing such statements of
Hindu communalists to their co-religionists, aroused in them anti-
Hindu feelings and consolidated their own hold upon them. Khwaja
Hasan Nizami wrote a book Dae-e-Islam. In this, he asked the
Muslims, “of every walk of life and profession, whether they may
be prostitutes, bangle-sellers, tonga (carriage) drivers, lawyers,
doctors and zamindars (landlords) to use their influence over Hindu
paramours clients and tenants so that a crore (ten millions) of Hindu
would be converted to Islam,”*

Songs and poemsmaligningthe religionand religious leaders of
other communities were written and recited in public meetings
provoking violence. One such poem composed by a Hindu was :

Gar Musalman hai to fauran chhor Hindustan ko,
Bhag Makke ki taraf rakh deen ko iman ko.

(If you are a Muslim go back to Mecca, Leave
this country and keep your faith intact.)
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Muslims countered it by:

Ham hasti-i-kafir ko duniya se mita denge
Jab josh mein wahdat ke ayenge dikha denge.”

(We will wipe out the very existence of Hindus
We will do it with religious fervour.)

This kind of inflamatory communal preachings led to commu-
nal violence. Swami Shardanand was murdered in December 1926
and Rajpal * was murderd in September 1927 by Muslims. Temples
and mosques became the target of attack by the rival communities and
the virus of communalism spread in villages also.” And in the years
that followed since 1928, the gulf that had been widening since 1922
became unbridgeable.® It is in this background that Igbal came out
with a scheme to solve the communal tangle. However, he was not
the first one. Such ideas had been already floated not less than by the
British themselves. The British had learnt a bitter lesson during the
Non-Co operation Movement. The Hindu-Muslim unity during the
movement had panicked the British-Indian government and hence
they took all steps to prevent it in the future. They floated such ideas
which gave a new direction to the communalists in India.

In 1925, William Archbold, one time principal of the M.A.O.
College, Aligarh, foresaw a “powerful Moham madan combination in
the north-west in alliance with Afghanistan.” Againin 1928, the Times
correspondent in India reported a vision of effective Muslim rule in
the north India and prophesied a division of Punjab and the creation
of solid Muslim bloc from Peshawarto the north of indus.” Suchviews
had caught up the minds of some of the well-known Indian leaders.
Lala Lajpat Rai had suggested the partition of India as early as 1924.
Lala Hardayal had alsostated in the same yearthatinthe Punjab and
Hindustan two communities could not live together.

Iqbal, however, did not share separatist ideas and had not lost
hope and continued his efforts for some acceptable solution of the
communal problem. In April 1926 he said that, “I want it from my heart
that Hindus and Muslims should remove their differencesand live in
the country like brothers.”* InJanuary 1927, hesaidina publicmeeting
in Lahore that,

The concept of a united nationhood is good
for us. Though there will be difficulties in
achieving this high goal, yet once we reach
this high objective we will be very happy,
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and will not consider the efforts as having
been a waste, Therefore, O Hindus and
Musalmans, you should cultivate each other
insuchaway that wecan tolerate the existing
differences.”

In May 1927, while speaking before a Punjab Provincial
Muslim League meetingat Lahore, he said: “Ihave therighttosay that
[ was the first Indian to realize the importance and need of Hindu-
Muslim unity, and it has ever been my wish to see this unity take a
permanent form.”* In November, he entertained the hope that some
practicable solution might be found if the spokesmen of the various
Indian nations could make another attempt to bring them together at
one place. InJanuary 1929, in Madras he emphasized the great need
for the unity and expressed his hopes for some solution of the
problem.®

These statements of Igbal makes it crystal clear that he
advocated unity between Hindus and Muslims and never sought
separation between the two. However, the passage of complete
independence resolution by the Congressin Lahore in December 1929
without solving the communal problem first, as desired by the Muslims
convinced him that the socio-economic-political interests of the Mus-
lims in independent India would be at the mercy of the majority
community. Besides, the assertion of the Hindu communal leaders
against [slam, Muslim culture, language and everything that was
related with the Muslims and their aggressive zeal for converting the
Muslims to Hinduism and teaching Hindutava, made Igbal to
formulate a scheme which could protect the interests and identity of
Muslimsand at the same time could solve the communal problem and
secure a peaceful united India. He specified thisschemein his presiden-
tial address delivered before the annual session of All India Muslim
League at Allahabad on 29 December 1930.

The Allahabad Address

Igbal by this time had earned the reputation of aneminent
academician, a distinguished philosopher, a poet of the East and awell
known politician. But distancing himself from politics yet presiding
over a political organisation and presenting principles which should
determine the general character of the political decisions of the
Muslim community Igbal said, “I lead no party; I follow no leader,”*
and it was in the light of the spirit of Islam, which he had acquired by
his careful study of the religion that he pondered over the problems of
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the community and chalked out main principles to be observed by the
Muslims.

While emphasising over the role of Islam in the life history of
the Muslims of India, Igbal pointed out, “Indeed it is noexaggeration
to say that India is perhaps the only country in the world where Islam,
as a people-building force, has worked at its best.”* But he lamented
over the continuing strife among the various caste unitsand religious
unitswhoin the course of history had shown no inclination to sink
their respective individualities in a larger whole. He opined that if the
teaching of Kabir and the Divine Faith of Akbar had seized the
imagination of the masses of the country, this problem would not
have emerged. Then he stated his own opinion about the solution of
problem by saying:

The unity of Indian nation, therefore, must
be sought not in negation, but in themutual
harmony and co-operation of the
many.....And it is on the discovery of Indian
unity in thisdirection that the fate of India
aswell as of Asia really depends. India is
Asia in miniature. Part of her people have
cultural affinities with nations in the east
and part with nations in the middle and
West of Asia. If an effective principle of co-
operation isdiscovered in India, it will bring
peace and mutual goodwill to this ancient
land.*

. Explaining the cause for failure of earlier attempts to achieve
harmony, Igbal pointed out:

Perhaps we suspect each other’s intentions
and inwardly aim atdominating each other.
Perhaps in the higher interest of mutual co-
operation, we cannot afford to part with the
monopolies which circumstances have
placed inourhands, and conceal our egoism
under the cloak of a nationalism, outwardly
stimulating a large-hearted patriotism, but
inwardly as narrow-minded as a caste or
tribe. Perhaps we are willing to recognise
that each groups has aright to free develop-
ment according to its own cultural
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He expressed his hope forachieving unity and harmony in the
following words:

I still feel hopeful. Events seem tobe tending
in the direction of some sort of internal
harmony. And so far as I have been able to
read the Muslim mind, | have no hesitationin
declaring that, if the principle that theIndian
Muslim is entitled to full and free develop-
ment on the lines of his own culture and
tradition in his own Indian home-lands is
recognised as the basis of a permanent
communal settlement, he will be ready to
stake his all for the freedom of India.*

Igbal clarified further that, the principle that each group should
beentitled to free developmentonitsownlineswasnot inspired by any
feeling of narrow communalism. To him:

A community which is inspired by feelings
of ill-will towards other communities is low
and ignoble. I entertain the highest respect
for the customs, laws, religious and social
institutions of other communities. Nay, itis
my duty, according to the teachings of the
Quran, even to defend their places of wor-
ship, if need be.*

He viewed communalism in its higher aspect “as indispensable
to the formation of a harmonious whole in a country like India. He
opined that “principle of European democracy cannot be applied to
India without recognising the fact of communal groups. The Muslim
demand for the creation of a Muslim India within India is, therefore,
perfectly justified.*” Elaborating this demand he said:

I would like to see the Punjab, North-West
Frontier province, Sind and Baluchistan
amalgamated intoa single State. Self gov-
ernment within the British Empire, or with-
out the British Empire, the formation of a
consolidated North-WestIndian Muslim state
appears to me to be the final destiny of the
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Muslims, at least of North-West India."

This scheme of Igbal no where stands for separation from India
or for the division of the country yetitis on the basis of this scheme,
Iqbal is called as the creator of Pakistan. The careful study of Igbal’s
address makes it clear that he did not advocate partition and desired
redistribution of the country not only on the basis of religion but also
on the basisof unityof language, race, history and identity of economic
i terest to secure a stable constitutional structure inindia. He opined
that with the proper redistribution the question of joint and separate
electorate would automatically disappear. He explained about the
retention of separate electorate for the Muslim as:

The Hindu thinks that separate electorates
are contrary to the spirit of true national-
ism, because he understands the world
nation to meana kind of universal amalaga-
mation in which nocommunal entity ought
to retain its private individuality. Such a
State of things, however, doesnotexist. Nor
is it desirable that it should exist. India is
a land of racial and religious variety. Add
to this the general economic inferiority of
the Muslims, their enormous debt, espe-
cially in the Punjab, and their insufficient
majorities in some of the provinces as at
presentconstituted, and you willbegintosee
clearly the meaning of our anxiety to retain
separate electorates."

He remarked that, “The Muslim of India can have no objection
to purely territorial electorates if provinces are demarcated so as to
secure comparatively homogenous communities possessing linguis-
tic, racial, cultural and religious unity.” He justified the Muslim’s
demand of federation as it was, "pre-eminently a solution of India’s
most difficult problem, i.e. the communal problem.* All this makes
it clear that Igbal wanted to solve the com munal problem and desired
harmony, peate and co-operation on the principle that each group
should be given opportunities of free development on modern lines
without abruptly breaking with their past.*?

He did not advocate a separate state from India becomes furthér
clear when he clarified to his Hindu friend Mr. Srinivasa Sastri that the
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Muslims demand for the creation of autonomous Muslim states was
not actuated by the desire “to acquire means of exerting pressure in
emergencies on the Government of India.”* “I may,” he said:

frankly tell him that the Muslim demand is
not actuated by the kind of motive he
imputes to us; it is actuated by the genuine
desire for free development which is practi-
cally impossible under the type of unitary
government contemplated by the national-
ist Hindu politicians with aview to secure
permanent communal dominance in the
whole of India."

He pointed out that “the idea need not alarm the Hindus or the
British. Indiais the greatest Muslim country in the world."** Heassured
the Hindus that the creation of autonomous Muslim states will not
mean the introduction of a kind of religious rule in such states. The
character of a Muslim state in Igbal’s opinion would be as mentioned
in the Times of India by a leader on the Banking Inquiry Committee.
“In Ancient India” quoted Igbal from the paper, “the state framed
laws regulating the rates of interest; but in Muslim times, although
Islam clearly forbids the realisation of interest on money loaned,
Indian Muslim states imposed no restrictions on such rates.”*

Writers who regarded Igbal as the propounder of partition
quote him as saying “the life of Islam as cultural force in the country
very largely depends on its centralization in a specified territory”
consciously omits the continuing lines in which he said:

this centralization of the most living portion
of the Muslims of India, whose mi "taryand
police service has, not withstandirg unfair
treatment from the British, made the British
rule possible in this country, will = er Jally
solve the problem of India aswellasof Asia.
It will intensify their sense of responsibility
and deepen their patriotic feeling. Thus,
possessing fullopportunityof development
within the body politic of India, the North-
West Indian Muslims will prove the best
defenders of India against a foreign inva-
sion, be that invasion the one of ideas or
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bayonets.'-"“ !
He argued that,

I have no doubt that if a Federal Govern-
ment is established, Muslim federal states
will willingly agree, for purposes of India’s
defence, to the creation of neutral Indian
military and naval forces. Such a neutral
military force for the defence of India was
a reality in the days of Mughal rule. Indeed
in the time of Akbar Indianfrontierwas,on
the whole, defended by armies officered by
Hindu generals. ] am perfectly sure that the
scheme for a neutral Indian army, based on
a federated India, will intensify Muslim
patriotic feeling, and finally set at rest the
suspicion, if any, of Indian Muslims joining
Muslims from beyond the frontier in the
event of an invasion.”

He declared,

I therefore, demand the farmation of a con-
solidated Muslim state in the best interests
of India and Islam. For India it means
security and peace resulting froman internal
balance of power; for Islam an opportunity
to rid itself of the stamp that Arabian impe-
rialism was forced togiveit, to mobilise its
law, its education, its culture, and to bring
them into closer contact with its own
original spiritand with the spirit of modern
times.>

Even while concluding his address he stated, we have duty
towards India where we are destined toliveand die. We have a duty
towards Asia, especially Muslim Asia. And since 70 millions of
Muslims in a single country constitute a far more valuable asset to
[slam than all the countries of Muslim Asia put together, we must look
at the problem not only from the Muslim point of view but also from
the stand point of the Indian Muslim as such.”

Hence it will be injustice to call Igbal as the advocate of the
division-of the country. He wanted federationby redistribution of the
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territoryof the country. He did not'consider religionalone, as the basis
of the formation of states. He regarded language, race, history and
identity of economic interests equally important basis. He specifically
stated that he desired federation for securing peace and permanent
solution of the communal problem.

However, there are some contradictions in his views which
have led many writers to believe that he stood for the formation of
Muslim state outside India. He belived that, “religionis a powerof the
utmostimportanceinthelifeofindividualsas well asstates, and finally
who believes that Islam is itself destiny and will not suffera destiny.”*
His remarks that, “the religiousideal of Islam, therefore, is organically
related to the social order which it has created. The rejection of one will
eventually involve the rejection of the other. Therefore, the construc-
tion of a polity on national lines, if it means a displacement of the
Islamic principle of solidarity is simply unthinkable to a Muslim.”*
These views leftanample scope to interpret his address differently.
Besides, his warning that “If these demands are not agreed to, then
aquestionof a very great and farreaching importance will arise for
the community. Then will arrive the moment foran independent and
concerted political action by the Muslims of India.”* What was to be
the concerted political action, he never himself, explained but in the
lightof these views Igbal became controversial, some opined that Igbal
preached partition but some viewed his address as a bargaining
counter for Muslims.

Different Interpretations of Igbal’s Allahabad Address
To Tara Chand, an eminent historian of India:

It was certainly nota scheme for partition of
India into twoindependentsovereign states.
[t wasonly aplan for the re-distribution of
territories—the portions of India in which
the Muslims wereina majority from the rest.
He hoped thatif this plan ofamalagamating
Punjab, North-West Frontier Province, Sind
and Baluchistan in one autonomous region
was adopted, it would solve the problem
of India. There is no reference to the two-
nation theory and to the incompatibility of
Hindu and Muslim cultures.”

Demands putforth by Igbal in his address did not amount to
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divide the country but “the demarcation of spheres of influence.”
According to Igbal Singh, Igbal’s scheme was for clear dema rcation of
“spheres of influence”, of “spheres of exploitation” for the Hindu and
Muslim bourgeoisie of India. In one part, the Muslim could have
profitable monopolies; in the other Hindu could enjoy theireconomic
supremacy.”® It was to be a sharing of the spoils within the Indian
territory and not outside it.

Dr. Rajendra Prasad, aleading Congressman and historian also
states that Igbal did not dream for a seperate state outside India. He
wrote:

In the scheme adumberated by Sir Muham-
mad Iqbal there is noindependent Muslim
state without a central Indian authority of
any kind contemplated. He evidently wants
a federation in which the units will be
autonomous and suggests a new demarca-
tion of boundaries of the provinces in the
North-Westsoastocreate aunitinwhichthe
proportion of Muslims will be greater and
the area more manageable.”

Igbal stood fora united India and not divided India, is also
supported by KK. Aziz, a renowned historian of Pakistan. He says:

It isgrossly misleading tocall him (Igbal) the
originator of the idea of Pakistanor the poet
who dreamt of partition. He never talked
of partitionand hisideal was that of getting
together Muslim Provinces in the North
West soas to bargain moreadvantageously
with the projected Hindu centre. Itis one of
the myth of Pakistan nationalism to saddle
Igbal with the parentage of Pakistan. ®

Sir Reginald Coupland also upheld the same view.

But some held the view that Igbal had advocated Pakistan but
later recanted it. In 1931, the Chairman of the Punjab Nationalist
Muslim Conference, Malik Barkat Aliinan addressin Lahore declared;

The conception of divided India, which Sir
Muhammad Igbal put forward recently in
the course of his presidential ulterance
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from the platform of the League, at a time
when that body had virtually become ex-
tinct and ceased to represent free-Islam, Iam
glad to be able to say that Sir Muhammad
Igbal had since recanted it ..... must not
therefore delude anyboby into thinking that
it has Islam’s conception of the India to be. **

Pandit Jawaharlal Nehru also held the same view. To him,

Igbal was one of the early advocates of
Pakistan, and yet, he appears to have real-
ised its inherent danger and absurdity.....
Probably he had changed his mind or he had
not given much thought to the question
previously, as it had assumed no impor-
tance then. His whole outlook on life does
not fit in with the subsequent develop-
ments of the idea of Pakistan or division of
India ..... *

Edward Thompson® also supports this view that Muhammad
Igbal was the advocate of pakistan but later he recanted this scheme.
Thompson write:

In the Observer I once said that he (Igbal)
supported the Pakistan plan. Igbal was a
friend and he set my conception right. After
speaking of his own despondency at the
chaos he saw coming on my vast undisci-
plined and starving land ......he went on to
say that hethought the Pakistan planwould
be disastrous to the British government,
disastrous to the Hindu community, disas-
trous to the Muslim Community. But [ am
the President of the Muslim League and
therefore it is my duty to supportit. ©

But such view, that Igbal in his Allahabad address had
propounded ascheme for the partition of the country was repudiated
not less than by Igbal himself. In a letter written to The Times on 12
October 1931. Igbal corrected Thompson view of his Allahabad
address. He wrote:

Although 1 would oppose the creation of
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another cockpit of communal strife in the
Central Punjab, as suggested by some en-
thusiast I am all for a redistribution of India
into provinces with effective majorities of
one community or another on lines advo-
cated both by the Nehru and the Simon
Reports. Indeed, my suggestion regarding
Muslim provinces merely carries forward
this idea. A series of contended and well
organized Muslim provinces on the North
West frontierof India would be thebulwork
of India and of British Empire against the

hungry generations of the Asiatic home-
lands.®

This letter of Igbal makes it crystal clear that he had not
suggested the creation of sovereign state for the Muslims. He had not
given up the hope of two communities living together in peace and
amity. In a letter written O Sir Francis Younghusband, which was
published in the Civil and Military Gazette on 30 July 1931, Igbal
wrote;

India’s internal strife and division have been
a great disturbing factor in the peace of the
world. Grave as the situation may seem at
present moment, I have not lost faith in the
possibility of achieving communal agree-
ment in India.”

In thesame letter Igbal warned the British authorities thatany
attempton the part of Great Britainatthe next Round Table Conference
to take an undue advantage of communal split will ultimately prove
disastrous to both countries.® What concerned him was the protection
of the culture and historical tradition of the Muslim community who
were in minority and it is for findingan amicable agreement between
the two communities that Iqbal left for England to participate in the
second Round Table Conference. On the eve of his departure, he gave
an interview to Bombay Chronicle in which he expressed his wish to
see Indians living in peace.

He said:
I have no prejudiceagainstany community

or nation in the world. AllTwant is to see
[slam return toits pristine simplicity. | wish
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to see Indians living in peace and I am
convinced that such a thing is possible even
while every community retains its culture
and individuality.”

Igbal and the Second Round Table Conference

Not only Igbal, but all the prominent Muslim leaders of India
were keen to arrive at some sort of permanent solution of the
communal problem.Jinnahwho was atthattimein Londonsaid in
1931, “Iam anIndian first and a Muslim afterwards. “® Throughout
the RTC Jinnah tooka bold nationalist stand and stood for the unityand
integrity of India. ™ Pressure was brought on Jinnah by the Conserva-
tive party of Britain but he strongly supported Indian cause. “Ramsay
Macdonald sent forJinnah and told him thatin the new order of things
thatwould comeinIndia, the British Prime Ministerwould have tolook
for prominent Indians to take up the Governorships of provinces
obviously implying that Jinnah would have an excellent chance if he
proved to be a good boy."” But Jinnah firmly rejected the offer calling
it as an “attempt to bribe him” and continued trying to come to
settlement with Sapru, Shastri and Seetalvad on the Hindu-Muslim
question.” Mohd Ali, another important Indian Muslim leader had
stated at the fourth plenary session of the RTC in 1930:

But where Indiaisconcerned, where India’s
freedom isconcerned, where the welfare of
India is concerned, I am an Indian first an
Indian second an Indian lastand nothingbut
an Indian......."*

Mohd Ali was suffering from heart trouble which ultimately
took his life in London on 4 January 1931 said to an interviewer four
days before his death:

lam sstillalive, yousee,andIcan continue
working to bring Hindu-Muslim together.™

He also prepared a formula for sloving the problem. It was:

Full power to every Hindu majority in any
province, however, large, and protection to
every Muslim minority; and the same power
toevery Muslim majority, however, small, in
any province and the same protection to
Hindu minority, however large.”
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Mohd. Ali had worked till midnight of the last day of his life,
revising his last appeal to the Hindus and Muslims to bury all
differences and to work for Indian nationalism.”

Thus the Indian Muslim leaders did not desire separation but
stood for united India and wanted the solution of communal problem
within the country. The idea of the division of the country was the
productof the British-Indian officials brain. By projecting themselves
as the well-wishers and supporters of the interest of the Muslims in
India, they made all effortstokeep the Muslim delegates notonlyaway
from coming toany amicable settlementwith the Congressbutalso put
forward the plans and proposals pertaining to the partition of the
country.

On 28 September 1927 Sir Theodore Morrison a former principal
of MAO college, wrote in the Morning Post:

Within the frontiers of India live two na-
tions, the Muslim and the Hindu, which
entertain foreach other the same feelings as
do, for instance French and Germans,
and who differ from one another more
pro-foundly than any two nations in
Europe.”™

This view of Morrison was reported in many newspapers in
Punjab including the Muslim papers like The Muslim Outlook, a
widely read paper among the Muslims. But the Muslims in India and
Punjab did not give importance to such views and their leaders went
to London to participate in the Round Table Conference. At this time
once again Morrison declared in 1931 that Hindus and Muslim were
not two communities but two nationalities and envisaged a Muslim
national state in the north of India.”

In 1932 Sir Reginald Crakkock, a retired British official from
India, published abookinwhich he challenged the conceptofan Indian
state on the basis of Indian nationalism and suggested forthe division
of India on the ground of racial and other diversities between the
major communities. He argued:

If Norway and Sweden could not keep to-
gether, if Ulster and Irish Free State could
not be got to unite, how can it be expected
that infinitely greater diversities and diver-
gent racial elements to be found in India
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could be welded into self-governing and
democratic whole.*®

J. Coatman, too, writingin 1932 at the time of Third Round Table
Conference stated about the possibility of creation of a powerful
Mohammadan state in the north and the north-west, with its eyes
definitely turned away from India.” In the same year, Sir Walter
Lawrence acknowledged the existence of many great and well
defined nationalities in India.** Another British Indian official like
Sir Michael O’ Dwyer who ruled Punjab during the Jallianwala Bagh
massacre and its martial law aftermath, tried to keep away the Muslim
delegates from joining the Congress leaders for finding an amicable
solution of the Indian problem. He argued:

If the Federal government, with a Hindu
majority endeavours to force its will on
proyinces with a Muslim majority, whatis to
prevent a breakaway of the Punjab, Sind
Baluchistan and the NWF as already fore-
shadowed and their possibly forming a
Muslim Federation of their own.®

But the Indian delegates ignored such proposals and they all
made efforts to arrive at some agreement. Muhammad Igbal did not
raise his Allahabad proposal and stressed for unity between the two
communities. He disliked and resented the manouveringattempts
of certain English politicians, persuading the Muslim delegates to
reject the immediate introduction of responsible government in the
provinces of British India.*

Igbal returned to Lahore on 30 December 1931 after attending
the Iind RTC, hopeful of some settlement. On 21 March 1932 he
presided at the All India Muslim Conference held at Lahore. During
his presidential address he stated:

In view of the visible and invisible points of
contact between the various communities
of India, I do believe in the possibility of
constructing a harmonious whole whose
unity cannot be disturbed by the rich diver-
sity which it must carry within its bosom.
The problem of ancient Indian thought was
how the one became many without sacrific-
ing its oneness. Today, this problem has
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come down from its etherial heights to the
grosser plane of our political life and we
have to solveitin its reversed form, i.e. how
the many can become one without sacrificing
its plural character. Inso faras the funda-
mentals of our policy are concerned [ have
got nothing fresh to offer. Regarding these
[ have already expressed my views in my
address to the All India-Muslim League.®

Igbal did not stand for separation is further confirm ed when he
catergorically stated in his address:

As farthe promised provisional settlement,
it is obvious that no communal settlement,
provisional or permanent, can satisfy the
Muslim community, which does not recog-
nise as its basic principle, the right of the
community to enjoy majority rights in
provinces where it happens to be in actual
majority. The continuance of separate elec-
torates and the status of the Frontier prov-
ince are no doubt assured, but complete
provincial autonomytransfer of power from
Parliament to Indian provinces, equality of
federal units classification of subjects, not
into federal central, and pmvincial, but into
federaland provincial only, majority rights
inthe Punjaband Bengal, unconditional sep-
aration of Sind and one-third share in the
centre constitute nolessessential elements of
our demand.™

For the continuous rift between the two communities, he
blamed British by saying that they were indirectly, “driving the Indian
communities, which are mainly Hindus and Muslims, toa kind of civil
war” and their policy was” calculated only to facilitate their own
position in India.”* Igbal wanted both the Hindus and Muslims to
solve their problem themselves without the third party, the British.

Iqbal’s keenness to cometo understanding with the Hindu
leadersreflectsin hisletter toMuhammad Irfan Khan in which he said:

Maulana Shawkat Ali must be busy in pre-
paring hislegal case. Will you find out from
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him how things stand and write to me?
Some daysagolhad written tohim thatI had
received a letter from a Hindu gentleman,
Mr. Lalit, saying that Dr.Moonje accepts the
scheme that I had put forward in my
Muslim League presidential address and
that he (Lalit) was going to consult pandit
Malaviya who, too, will accept it for the sake
of Hindu-Muslim amity, and that at present
it was not prudent to accept the scheme
publicly. This letter was confidential. It also
said that he (Lalit) had talked to Maulana
Shawkat Aliand found him willing to come
toanagreement. You must have understood
towhich scheme]am referring—consolida-
tion (ek hojana) of the Muslim provinces of
northern India.®

This letter further proves that Igbal had not advocated the
division of the country but the formation of the Muslim majority
provinces within the Indian homeland. In july 1932 he explained the
Muslim view that:

The Muslims of India are as anxious to pro-
tecttheircommunal interests as to secure the
constitutional advance of the country. The
safeguards they demand are essential for
their protectionasanallIndia minority. They
accept the principle of majority rule in the
centre and in those provinces where they
happen to be in a hopeless minority......*”

Although the Congress flatly rejected the Communal Award,
Iqbal opined for its acceptance.He stated that:

The communal issues which have been set-
tled should not be reopened. The separa-
tion of Sind from Bombay, the introduction
of constitutional reforms in the Frontier
provinceand the Separate Electorates forthe
Muslims are now finally determined. The
securing of majority for the Muslims in the
Punjab and Bengal is the only unresolved
problem requiring solution.”
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Again in a meeting of the Muslim Conference which was held
in Delhi on 23 August 1932 under the Chairmanship of Igbal, to
consider the Communal Award announced by the British Prime
Minister, Igbal remarked:

that the mere allotment of seats to various
communities is in itself of no great conse-
quence. Whatisvitalis the amount of power
which may be transferred to the provinces
of India. If real power comes to the provinces
there is no doubt that the minorities of India,
Muslims and non-Muslims, will have an
opportunity of improving their political po-
sitionin the country and thatin working out
the coming constitution, Muslim in their
majority provinces will, in  view of their
past history and traditions, prove them-
selves free from all pettiness of mind and
narrowness of outlook.”

He pleaded that the separate electorates were not contrary to
nationalist ideas. In an interview given to the Roznama-e-Khilafat,
on 21 October 1932. Igbal said:

Inter-communal unity isnecessary, no doubt,
but to say that it connot be attained as long
as separate electorates are there, is wrong.
Unity can be achieved in spite of it. In my
opinion, economic questions <an unite the
different communities of India.”

These views speak of Igbal’s Marxist orientation. Now he
sought to achieve unity on the econom ic basis. And it is for achieving
this objective that Igbal participated in the {Iird RTC held in London
on 17 November 1932 to 24 December 1932. Before leaving Lahore
he said to pressmen:

[ wanttoassure the Muslim and non Muslim
countrymen thatthe Muslim sdelegation will
spend all its energies in the service of Islam
and India.”

[t makes it evident that India was as dear to him as Islam and
India was the only country, in his opinion, where Islam as a people-
building force, had worked its best.In England on 24 November 1932,
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the National League, London™ held a reception in Igbal’s honour. Here
Igbal reiterated his view as:

We have gathered to form a constitution for
India in close touch with the British Empire;
we must work out a durable constitution
without a chance of collapse. India isa vast
country of various creeds and speech and
the people had lived side by side for thou-
sand of years.”

On 15 December 1932 the National League held a meeting in
Committee Room No. 19 where foreign diplomats, members of the
British Parliament were invited to meet Igbal and other members of
the Muslim delegation. Igbal again emphasised for safeguards for
Muslim interests inIndia.* Thus Igbal did not preach partition. This
idea germinated in the minds of the British-Indian officials. Their
utterances in this regard failed to win over the minds of the Muslim
delegates during the first and second RTC. In the third RTC one Ch.
Rahmat Ali, who was not pursuing any specific course of studiesand
had no ostensible means of support, but at the same time had ample
funds of his somewhat luxurious entertainment of celeberities and
propaganda activities, derived his inspiration and funds from the
India Office,” propounded the idea of a separate state for the
Muslims, he titled it as Pakistan. Leaflets advocating Pakistan were
distributed by Rahmat Ali to the members of British Parliamentand

of RTC. Muslim delegates opposed Rahmat's plan and Igbal himself
repudiated it.*

On seeing the Pakistan pamphlet in the very first session of the
Assembly, Jinnahhad a heartierlaughoveritand said: “I mighttell you
that for myself | have only Hindu friends.”® Yusuf Alisaid, “As far
as I know itis only a student scheme, no responsible people have
put it forward.”'™ Ch. Zafarullah Khan reacted: “So far as we have
considered it, we have considered it chimerical and impracticable.” ™
Dr. Khalifa-Shuja-Ud-Din also expressed the same views.

Thus the Indian delegates wre uninterested in Rahmat Ali’s
schemebut it is significant that the British not only took theinitiative
but also pressed their questions on Pakistan. Diehard Press and
Churchill—the Lloyd groups of the Conservative party saw in it “a
suggestion of the gravest import.” With the result that questions were
asked in the Parliament on several occasions.'™ Evenaslate as 1935,
. Jinnah decried Rahmat Ali, dubbed him an irresponsible person,
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characterized his plan as a crazy scheme. Butin return Rahmat Ali
characterized the Muslim Leaguers including Jinnah, “as a crowd
of meaty mouthed careerists” and its council as” a clique of
manipulators.”'® Igbal was denounced not less than by Rahmat Ali
himself. He characterized Igbal as “a poor politician, he betrayed by
action what he blessed in word.”™

To him Igbal never was in favour of Pakistan and he opposed
it secretly.’™ Rahmat Ali opined that Igbal was “specifically forIndian
federation, comprising all the provinces of India” and was also using
the word “state’ notin the sense of a separate, sovereign state, butin
that of a big province within and as part of the proposed Indian
Federation to solve the communal problem.’ Rahmat Ali also stated
that Igbal was not the architect of a sovereign Muslim state but
“Muslim India withinIndia” and throughout his address, he spoke
of India as acountry, of Indians as a nation, and of Muslims as one
of the communities of that nation."” Rahmat Ali further argued that
Igbal wanted concessions for Indian Muslims within the Indian
Federal structure, a thing against which they had been (Rahmatand
his colleagues) fighting since 1933 could complicate problems and
aggravate perils.'™

This critiism of Igbal at the hands of Rahmat Ali, the
propounder of Pakistan, proves that Iqbal’s objective was national
unity and not disintegration of the country. Even the Star of India, a
paper of Calcutta and the most powerful English mouth-piece of the
Indian Muslim’s opinion and of the Muslim League, carried an
editorial on 14 April 1933 in which probably, referring to Igbal, the
editor stated that there was already a school of Muslim politicians
who favoured the idea of amalgamating these provincesintoa single
province within the proposed all India federation.'”

The word Pakistan did not exist in India before 1933. But the
British-Indian papers carried articles on Pakistan scheme. Through
Civil and Military Gazette and other English owned dailies floated
these ideas and made an effort to popularise them among the Muslims.
In Lahore, the Government in one of its daily newspapers started in
its correspondence columnsa great debateon Pakistan fromearly 1933
to April 1935. But Igbal did not speak or write on Pakistan."® This
further shows thattill then the Indian Muslim masses and theirleaders
were not in favour of the division of the country. On the other hand
this also shows the keenness of the British to use the Pakistan card in
widening the rift between the two communities and by this to prevent
them to come to an understanding.
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Igbal, in fact, corrected those who viewed him as the
theoretician or the architect of the Pakistan theory. In a letter written to
Professor Edward John Thompsonon 20June 1933 Igbal expressed his
happiness that the British had recognised the Muslims of India as
distinct people who must have an opportunity of full development on
their own lines. But this he wanted within India.'"

Yetin anotherletter written to Thompson on 4 March 1934 Igbal
categorically specified:

You call me protagonist of the scheme called
‘Pakistan’. Now Pakistan is not my scheme.
The one suggested in my address is the
creation of a Muslim Province -i.e. a prov-
ince having an overwhelming population of
Muslims—in the north west of India. This
new province willbeaccordingtomyscheme,
a part of the proposed Indian Federation.
Pakistan scheme proposes a separate Fed-
eration of Muslim Provinces directly related
to England, as separate Dominion. This
scheme originated in Cambridge. The au-
thors of this scheme believe that we Muslim
Round Tablers have sacrificed the Muslim
Nation on the altar of the Hindi or so-called
Indian nationalism.'?

Edward Thompson later wrote in The Observer, confirming
that Igbal had promptly corrected his views that he (Igbal) did not
want India to be divided into two separate countries.'

In 1934, change came in Igbal’s views even in regard to Pan-
Islamism. He explained:

This doctrine (Pan-Islamism) was formu-
lated by a French Statesman, whose name
Icannot recall, witha view to inflamming the
feelings of European nationsagainst Muslim
countries and by frightening them of Mus-
lim aggression to give them an excuse for
interference in theircountries. English states-
men themselves gave currency toitinIndia
in order that Muslim should not attend to
internal political questions, and should
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dissipate theirpowerof actionby lip-sympa-
thy with the Muslim world. They wished
that Indian Muslims should not be
practical but theoretical.™

It seems that his belief that the British were the well-wisherof a
particular community had evaporated by the end of the third decade
of the present century. He had realised that the British inorder to keep
themselves a ruling power in India, were exploiting the Indians
irrespective of race, religion, caste or creed. Igbal now emphasised
unity of the Indian people on economic basis. His urge to secure
freedom increased during this period. He openly denounced the
British imperialists in the strongest possible terms. This greatly
displeased the imperialists and they rejected Sir Fazl-e-Hussain’s
recommendation that Iqbal be given the sine cure post of
membership of the Public Service Commission. They also turned
down Fazl’s requests for the consideration of Igbal as Indian agent
to Africa.’™

Igbal not only openly criticised the British-Government but also
wrote patriotic poetry (o arouse the people against foreign
domination, shed tears over the dissensions among the Indians in his
poem Pas Chi Bayad Kard Ay Aqwam-i-Sharq in 1936 (what should
be done O people of the East), yet expressed his hope for the unity.In
Zarb-i-Kalim (1936) he expressed his hope by putting the following
patriotic lines in the mouth of Shoa-i-Umeed (The Ray of Hope):

Chhourungi na main Hind ki tarik Fiza ko

Jab tak na uthen khawab se mardan-e-giran khwab!
Khawar ki umidon ka yehi khak hai markaz,

Igbal ke ashkon se yehi khak hat sairab!

Is khak se uthen hain woh ghawas-i-maari,

Jin ke liye har Behar-i-pur aashob hai payab!

(The dark surroundings of Hind it would not forsal
Till native sunk in slumber do not wake.

The hopes of orient on this region hinge,

The tears that Igbal sheds on its impinge-

It has produced men who hid sense can 5€¢,

With utmost ease can cross the swollen sea.)

Such a burning patriotic fervour of Igbal leaves no dou bt that he
was not the founder of the idea of a separate state. In September 1937,
a delegation of the Punjab Muslim Students Federation met Igbal to
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seek his guidance on its aims and objects. The Federation did not
want to own the Muslim League objective, because it was fixed as
dominion status and the students wanted complete independence.
During the meeting it was decided for “the establishment of a Muslim
national state in the North-West India composed of the Punjab, NWFP,
(Sind), and Baluchistan, the goal of Federation. We (students) liked this
proposal and we were already acquainted with Ch. Rahmat Ali’s
Pakistan movement. But Igbal did not use word “Pakistan’”"*¢* Had
Igbal coined the word, og even favoured or supported it, he would
have at least used this word on this occasion.'”

Aftermath of the Assembly Election of 1937

The division of the country was notacceptable to the Muslims in
[ndia. It was critised, condemned and denounced by the prominent
Muslims. Eventhe Muslim League opposed partition of the country. Its
leaders called Pakistan scheme as “not only anti-national, and anti-
rational butalso utterly un-Islamic.”""* The League participated inthe
elections held under the Actof 1935. On 18 October 1937 at Lucknow,
the League passed a resolution for complete independence, M. Muz-
zafar, Publicity Officer of the Kanpur Muslim League said:

When we say that we want full independ-
ence we honestly mean it. We want Indiato
be free and want that freedom enjoyed by
every community. Ourquarrel with the Con-
gress has been with regard tothe correct use
of political power which is coming into
Indian hands. We want power to be used
impartially and not to the detriment of
Mussalman. But although that quarrel has
been serious enough, it might not be
interpreted to mean, as issometimes done,
that we can even oppose political progress.
Muslim public opinion is solidly in favour
of full freedom aswill be apparent when the
time comes. Their quarrel with the Con-
gress is a domestic matter and must not be
used as an argument by British imperialists
to block political advance.™ i

But the communal Hindu became moreassertive after the poor
performance of the Muslim League in the Assembly elections. It was



IQBAL AND THE IDEA OF PAKISTAN - 135

said, “Hindi is to be the national language of all India and the Bande-
Matram is tobe the national song, and istobe forced upon all. Congress
flag is to be obeyed and revered by all the sundry.”'” The com munal
leaders in the Congress endeavoured toimpose Bande-Matram in the
Legislature of United Provinces. The Muslim League in its Lucknow
Session strongly condemned the attitude of the Congress leaders in
imposing the Bande-Matram as the National Anthem upon the
country and stated it to be “definitely subversive growth of genuine
nationalism in India.”*® In November 1937 Jinnah appealed the
Congress to settle with the Muslim League as both had the same aim
but the Congress refused toaccept the League asthe sole authoritative
organisation of Muslims’ the claim it had accepted in 1916 under the
Lucknow Pact.'®

Thus the communal Hindus also helped the making of
Pakistan. Their inflamatory utterances drifted the poor ignorant
Muslim masses towards the separatists whowere giving the dream of
a happy and contended life in a separate country. Ironically their
utterances were not condemned by the Congress leaders. Even
Congress leaders like Jawaharlal Nehru were unable to win over the
Muslims to Congress fold.In1936 Jawaha rlal Nehru in hisaddress 1o
the Hindi Sahitya Parishad (Hindi Literary Association), open
session stated that “Hindi instead of Urdu should be the national
language of India.”"® This created suspicions evenamong the secular
Muslim leaders in the Congress.

In Punjab the Unionist Party won the electionsand formed the
government. The Muslim League could secure only one seat. Igbal
after the election devoted himself to reorganise the Muslim League.
Biit he was purturbed by the increasing communal violence in the
country. Hewrotealetter toJinnahon21]June1937. Inthishelamented:

During the last few months there has been
a series of Hindu-Muslim riots in India. In
North-West India alone there have been at
least three riots during the last three months
and at least four cases of villification of the
prophet by Hindus and Sikhs. The other
Hindu political body, i.e., the Mahasabha

whom Iregard as the real representative ol
the masses of Hindu, has declared more
than once that a united Hindu Muslim na-
tion isimpossible in India. In these circum-
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stances it is obvious that the only waytoa
peaceful India is a re-distribution of the
country on the lines of racial, religious and
lingustic affinities.'

But with the redistribution of the country he did not mean
division of the country as in the same letter he stated:

I remember Lord Lothian told me before I
left England that my scheme (Allahabad
Address of 1930) was the only possible solu-
tionof the troubles of India, but thatitwould
take 25 years to come.'®

He further remarked;

Why should not the Muslim of North-West
India and Bengal be considered as nations
entitled to self-determination just as other
nations in India and outside India are?'®

ButIgbal used the word nation synonymous with provinces and
did not mention the word Pakistan. He specifically stated about the
scheme he had put forward in his Allahabad Address as the only
scheme which could save the Muslims from the domination of non-
Muslims and to secure peaceful India.

Igbal died in April 1938. But three months before leaving this
world i.e. on 1 January 1938 in New Year Message, which was
broadcasted from the Lahore Station of All India Radio, Igbal
condemned imperialism and stated that in every comer of the earth,

the spirit of freedom and the dignity of man
are being trampled underfoot in a way of
which noteven the darkest period of human
history presents a parallel................... After
subjugatingand establishing their (imperial-
ists) dominion over weaker peoples, they
have robbed them of their religions, their
morals, of their cultural traditions and their
literatures. Then they sowed division among
them that they should shed one another’s
blood.....It isasifthey dayof doom had come
upon earth, in which each looks after the
safety of hisown, skin, and in which novoice
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. of human sympathy or fellowship is audi-
ble.'”

In the address he appealed the educational forces of the world,

to inculcate in man respect for mankind. Do
you not see that the people of Spain, though
they have the same common bond of one
race, one nationality, one language, and
one religion, are cutting one-another’s
throats and destroying their culture and
civilization by their own hands owing to
difference in theireconomiccreed. Thisone
eventshowsclearly that national unity too is
not a very durable force, only one unity is
dependable, and that unity is the brother-
hood of man, which is above race, national-
ity, colour or language...... s

This last address of Igbal to the people of India clearly speaks of
Igbal’s ideas. He rejected the argument that one religion based state
could provide peace, progress and unity and after nine years of his
death the state Pakistanwascreated on thebasisof religion. How could
then Igbal be thearchitect of thisstate. In fact the parentage of Pakistan
was conferred on him as he was the well-known philosopher and a
believer.
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POLITICAL IDEAS OF IQBAL

Although, Igbal was a philosopher yet he never wrote any
political testament explaining his political ideas. But his speeches,
statements, addresses, private letters written to his friends both in
India and abroad, his writings and his Reconstruction of Religious
thoughtin Islamaired his viewson various political concepts. Besides,
his poetry which he hiniself considered asa vehicle for the propagation
of histhoughtsalso throwsconsiderable lighton his politicalideas such
as nationalism democracy, communism and ego.

Igbal on Democracy

With the advent of British rule and the introduction of English
education, democraticideasand democratic politicalinstitutionscaught
up the minds of the Englisheducated Indians. They wereexposed to the
great political theorists of the West like Hobbes, Locke, Rousseau,
Hegal and J.S. Mill. Their concept of liberty, equality, responsible and
representative government had greatappeal for Indians a nd they also
began demanding Indian’s association with the adminstration which
gradually changed from representative government to self-rule within
the British Empire and ultimately to complete independence. But from
the very beginning, the British consistently insisted on the view that
India was unfit for responsible government but seeing the political
awakening and the mounting pressure of the masses, they had to
concede reformsunderthe Act of 1861 and 1892 withoutany surrender
of imperial interests.
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The introduction of representative government based on the
concept of majority rule brought friction, feudsand fightingamong the
Indians and successfully torn the fabric of harmonious relationship
particularly between the Hindus and Muslims, the two major commu-
nities of India. In the then feudal structure.of Indian society the
interpretation of the term ‘majority” and ‘minority’ was made on
religious basis with the result, the Muslims who were in minority in
terms of population but were the ex-rulers of India did not support it.
They were reluctant to accept it as they had been lagging behind the
Hindus in every walk of life. Democratic set-up with the limited
franchise based on the qualification of property and education was
considered detrimental to the socio-economic-political interests of the
Muslims in the country. It is in this background that modern Muslims
like Sir Syed Ahmad vehemently opposed it but Muhammad Igbal,
who was the blend of tradition and modernity, though critical of the
Western concept of democracy, was ready to accept it with some
safeguards for the protection of the interests of minorities.

Iqbal was basically a democrat. He actively participated in the
then polity as a member of the Punjab Legislative Council from 1926 to
1930. As a member of the All India Muslim League, he tried to rebuild
the League's organization on democratic principles so as to provide
opportunities to all the Muslims irrespective of their economic status
to the higher posts in the party. He was also associated with various
conferences formed to solve the communal problem. He stood and
strongly supported the constitutional advance of the country and
helped the Simon Commission, participated in the II and III Round
Table Conferences to prepare a constitution for the country. As a
philosopher, he supported the abolition of Khilafat in Turkey, wel-
comed the formation of the democratic National Assembly and de-
clared that not only was a republican form of government thoroughly
consistent with the spiritof Islam buthad alsobecome anecessity in the
changing world.' He was opposed tomonarchy and in hisown country
was against the continuance of princely order. He supported democ-
racy as there was no other substitute. In Bal-i-Jibril, Iqbal ushered in
the democratic era in the following verse:

Sultani-ay Jamhoor ka aata hai zamana
Jo Nagsh-i-kohan tum ko nazar aay mita do.®

(The era of sovereignty of the people has dawned,
All the signs of old should be destroyed.)
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Thus he wanted the sovereign power to be vested among the
people who should be the master of their own destiny. Yet Iqbal was
a staunch critic of democracy. Apparently it is a contradiction but the
deep studyofIgbal’sideas makesitclearthathiscriticism of democracy
was based partly on the Western practise and partly on this under-
standing that Western democratic polity would be disadvantageous
for the Muslims in India and the latter would have to take back seat in
every matter of the country. Besides, Iqbal was a believer and was
fascinated by the teachings of Quran. He attacked Western democracy
and propounded his own theory of democracy based on Islam.

He had been to Europe for three yearsin1905-08 and there he had
closely seen and experienced the functioning of the democratic
governments. His experience in India too convinced him that democ-
racy was a mask to cover the exploitative system. He wrote:

Colossal oppression

Masquerades in the robes Of Demo, and
with iron.

Feet it tramples down the Weak without
remorse.*

Though Iqbal supported the rule by consent yethe was opposed
to the Western concept of democracy as it counts heads but not the
reason, merit, ability and mental calibre. Democracy, to Igbal was a
cover for many injustices and a weapon or instrument in the hands of
the imperialists and capitalists to continue with the exploitative struc-
ture. He wrote in Bang-i-Dara:

Hai wohi saz-i-kohan maghrib ka jamhoori nizam,

Jis ke pardon mein nahin ghair az nawa-i-qaisart!
Dev-i-istabdad jamhoori gaba mein paay ko,

To samajhta hai ye azadi ki hai neelam pari!
Majlis-i-aain-o-islah-o-riyayat-o-hagooq,
Tib-i-maghrib mein maze meethe asar khawab aawart!
Garmi ay guftar-i-nza ay majalis alaman,

Yeh bhi ik sarmaydaron ki hai jang-i-zargart!

Is sarab-i-rang-0-boo ko gulistan samjha hai too,

Ah, ay nadan gafas ko aashian samjha hai too

(In the West the people rule, they say:
And what is this new reign?

The same harp still, the same strings play.
The despots’ old refrain;
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In demos-dress let tyranny’s

Old demon dance be seen,

Your fancy calls up liberty’s
Blue-mantled fairy queen!

Those parliaments and their reforms,
Charters and Bills of Rights—

The Western pharmacopoeia swarms
With opiate delights;

The rheotric of the Senator,

Flowing in fiery stream —

God save the mark! the brokers war
Of Gold is its true theme.

This paint and perfume, this mirage
A Garden'’s bloom in face

You thought, simpleton, and your cage
A dowry nesting place.

These verses of Igbal clearly speak of his viewpoints. He un-
masked the democracyof the Europe and put forthits deceptive nature
and said:

Farang aain-i-jamhoori nahadast
Rasan az gardan-i-deve kushaad ast
Zbaghash kasht-i-veranay nakotar
Zay shehr-i-o bia bane nakotar
Zaman deh ahal-i-maghrib ra piame
Keh jamhoor ast tegh-i-be niame.®

(Europe evloving democratic principles has
unchanged a monster. A barren land isbetter
than the garden of West. And wilderness he
preferred to the Western cities. Impart this
messege from me to the Westerners that
government of the people is likea sword out
of its scabbard, killing ruthlessly.)

Again, in his very famous poem “Devil’s Advisory Council”,

written hardly one-year before his death, Igbal expressed his utter
disgust with the Western democracy in the following words:

Tu ne kya dekha nahin maghrib ka jamhoori nizam
Cherha roshan andron Changiz se tareek tar.”
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(Have you not observed the Western democratic system? The
face of this democracy is bright but the soul is darker than that of
Changis Khan.)

Iqbal opposed democracy because itsideal was not the develop-
— ent of man but to kill man. In Gulshan-i-Raz-i-Jadid (New Gardens
of Mystery) Iqbal explained as follows:

Zaman deh ahal-i-maghrib ra pyame
Keh jamhoor ast tegh-i-be-niame
Cheh shamsere ke jan ha me satanad
Tameez-i-Muslim-o-Kafir nadanad
Na manad dar ghilafe-i-khud zamane
Barad jan-i-khud wa jan-i-jahane.”

(That the ideal of democracy is a sword out of its sheath:
What a sword that it kills men?

And does not make distinction between a

believer and a non-believer!

If it does not remain in the sheath for a little more time,
It will kill itself as well as the world.)

In one more poem, “Jumhuriat” (democracy) Igbal wrote:

Mata-i-mana-i-begana az doon fitratan joi?

Zamooran shokhi-ay Taba-i-sulemane nami aayad
Gurez az tarz-i-jamhoori, ghulam-i-pukitta kare sho

Keh az maghaz-i-do sad khar fikir-1-insane nami aayad.’

(You seek the treasure of an alian philosophy

From common, low grade people, themselves

Poor of Mind. Ants crawling on the ground cannot attain
The heights of wisdom of a Solomon.

Avoid the method of democracy

Become the bondman of some one of ripe intelligence.
For a few hundred donkeys cannot have combined.

The brains of one man, of one homo sapien.)

Thus Igbal could not reconcile with the Western democracy and
hisopposition toitwas consistent. AS earlyas1908 he had opined:“The
democracy has a tendency to foster the spirit of legality. This is not in
itself bad; but unfortunately it tends to displace the purely moral
standpoint and to make the illegal and wrong identical in meaning.”"’

With thepassingof time he became more and more staunchcritic
of Western democracy. In one of his lectures delivered in Madras on
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Reconstruction of Religious Thought in Islam Igbal declared:

The idealism of Europe never became a liv-
ing factor in her life, and the result is a
perverted ego seeking itself through mutu-
ally intolerant democracies whose sole func-
tion isto exploit the poorin theinterestof the
rich.”

In1931Igbal wrotea letter to Sir Francis Younghusband in which
he stated that democracy was not an ideal polity and there was no
difference between democracy and autocratic rule. He explained:

Democracy means rows. If anybody thinks
that approach to democracy means sailing
intoa kind of lotus land, he cannot have read
a word of history. The truth is exactly the
opposite. Democracy lets loose all sorts of
aspirations and grievances which were sup-
pressed or unrealised under autocracy; it
arouses hopes and ambitions often quite un-
practical and it relies not on authority buton
argument or controversy from the platform,
in the press, in Parliament, gradually to ed-
ucate people to the acceptance of a solution
which may not be ideal but which is the only
practical one in the circumstances of the
time.'

o

He also opined that parliamentary democracies of the West and
Fascism were not different to each otheras both had acommonaim i.e.
expansion of their territorial boundaries and exploitation of the people
of their colonies. He regarded Mussolini better than other colonial
rulers as he did not conceal his motives under the guise of democratic
phrases. Commenting on the character of the political leaders Igbal
pointed out:

Umeed kya hai stasat ke peshwaon se

Yeh khak baz hain rakhte hain khak se paywand!
Hamesha mor-o-magas par nigah hai inki

Jahan main hat siffat-i-ank bot inki kamand!™

(On political leaders what hopes can we fix?

They are wedded to dust, in the dust play their tricks.
Their gaze always fastened on maggots and flies,

A web like the spider’s their ladder to raise.)
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He also viewed the formation of the League of Nations by the
democratic countries, as another means for domination over the weak
countries of the world. In the following verse he said:

Man az ien besh nadanam keh kafan duzde chand
Behr-i-tagseem-Qaboor anjumanay sakhta and.™

(I know nothing besides this, that a few shroud-stealers
Have formed an Association for the distribution of graves—
their exploit.)

Iqbal also stated that the pretentious cry for disarmament by the
democratic countries, for peaceful solution of disputes with a view to
eliminate the chances of war in Europe was a fraud. He remarked:

Batay mi guft behar azad gardid
Chuneen farman zay dewan-i-khizar raft
Nahangay guft ro harja keh khwahi
Walay az man bayad bakhair raft.”

(The duck said, “The sea has become free;

Such a firman has been issued from the Chamber of Khizar.”
The crocodile said, “Go wherever thou likest,

But thou should’st not go regardless of us.)

Iqbal criticised British domination overSyria, Iraq, Palestineand
Arabia under the Treaty of Serves and also strongly objected to the
creation of Israel. He opined that the creation of Jewish state was to
divide the Arabs. British parliamentary democracy was the focal point
of Igbal’s criticism. In 1932 Gazi Raocof Bey, the first President of
National Assembly and the Captain of the Hamidia during the Balkan
and the Great War, visited India to delivera series of six lectures on the
history of Turks. Iqbal was selected to preside over the fourth lecture
meeting. In his speech Igbal revealed the true character of the British
democracy in the following story:

During the war some disciples of Satan pre-
sented themselves before him and saw him
lying in an easy chair, smoking a cigar. The
disciples asked him, ‘How is it that you are
free nowadays, Sir? Is there nothing for you
to do? Satan replied, ‘I am idle nowadays
and I have nothing to do, for I have given
_ charge of my work to the British cabinet.”
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Igbal also blamed the British Indian polity for creating a rift
between the Hindu-Muslim communitiesand causing bloodshed of the
innocent people. Ina letter written to Miss Farquhasson on22 May 1932

.[:._”_':,_}l :"‘r-.‘i].‘i..i:

Personally I am disappointed about the fu-
ture of India. The riots in Bombay which are
not yet over, have disturbed me greatly. |
fear that the introduction of democracy in
India would lead to bloodshed. The lawless-
ness would produce results which would be
extremely unpleasant.”

He opined that undiluted Western democracy could not be a
success in India, and he tolerated democracy because there was no
other substitute.” These views explain his participation in the then
[ndian politics. As there was no other substitute, hence Igbal sought to
protecttheinterestsol the minoritiesby some constitutional safeguards
and itis for this purpose that he co-operated with Simon Commission
and participated in the deliberations at the RTC for solving the
constitutional tangle. He was not opposed either to self-rule or the
constitutional advance of the country. Reacting over the introduction
of democracy in India in a letter to Sir Francis Younghusband in 1931,
Igbal said:

Therefore, when ! lookoverthetem pestuous
history of the last ten years in India [ feel
inclined not to groan or dispair but to con-
gratulateboth Indiaand England on making
a very good start. ... Democratic govern-
ment has attendant difficulties but these are
difficulties which human experience else-
where shows to be surmountable.”

Thismakesit clear that Igbal was not opposed to democracy but
wasworried for the Muslim's interest who formed minority against the
Hindu majority. He explained Muslim's attitude towards democracy:

Pandit Jawaharlal . . . seems to think that
Muslims, while believing in democracy asa
religiousinstitution, areafraid of democracy
in practice. He overlooks the fact that the
communal electorates and other safeguards
on which the Muslims insist are merely in-
tended to prevent 80 million members of a
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com paratively poor and backward commu-
nity from being ousted from all real advan-
tages of democracy. The Muslim wants safe-
guards notbecause heisafraid of democracy
but because he is afraid of communal oligar-
chy in the garb of democracy in India. He
wants to ensure the substance of democracy
evenat theexpenseofits conventional form.™

He viewed democracy as a cover on the face of imperialism
which was trampling the spiritof freedom and the dignity of maninall
the democratic countries of the world. In his New Year Message,
Broadcast from the Lahore Station of All IndiaRadioon 1 January 1938,
Igbal said:

The modern age prides itself on its progress
in knowledge and its matchlesss scientific
developments. No doubt, the pride is justi-
fied. To-day spaceand time are beingannihi-
lated and man is achieving amazing suc-
cesses in unveiling the secrets of nature and
harmonising its forces to his own service.
But inspite of all these developments, the
tyranny of imperialism struts abroad, cover-
ing its face in the mask of Democracy, Na-
tionalism, Communism, Fascism and heav-
en knows what else besides. Under these
masks in every corner of the earth, the spirit
of freedom and the dignity of man are being
trampled underfoot in a way of which not
even the darkest period of human history
presents a parallel. The so-called statesmen
towhom governmentand leadership of men
wasentrusted have proved demonsofblood-
shed tyranny and oppression . . ...

'S0 long as this so-called demogracy, this
accursed nationalism and this degraded im-
perialism are not shattered, so long as men
donotdemonstrateby theiractions that they
believe that the whole world is the family of
God, so long as the distinctions of race,
colourand geographical nationalities are not
wiped out completely, they will never be
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able to lead a happy and contended life and
the beautiful ideals of liberty, equality and
fraternity will never materialise.”

Thus Igbal viewed democracy of the West as based on exploita-
tion, tyranny and oppression of the weak. Besides, it was devoid of
spiritual content. Though as a practical politician, he pleaded for the
modification of the democratic institutions in the country to meet the
actual conditions of life in India yet as a philosopher he opined for
[slamicdemocracyasanideal form of government. Igbal wasa believer
and Western democracy devoid of religious content, thus could not be
acceptable to him. Headvocated in its place spiritual democracy based
on the teachings of Quran. He argued:

Let the Muslims of today appreciate his po-
sition, reconstruct hissocial life in the light of
ultimate principle and evolve, out of the
hitherto partially revealed purpose of Islam,
that spiritual democracy which is the ulti-
mate aim of Islam.?

Distinguishing between the Western democracy and the Islamic
concept of democracy Igbal pointed out in an article written for New
Era, Lucknow on 28 July 1917 as follows:

The Democracy of Europe-overshadowed by socialistic agita-
tion and anarchical fear-originated mainly in the economic regenera-
tion of European societies. Nietzsche, however, abhors this “rule of the
herd” and, hopeless of the plebeian, he bases all higher culture on the
cultivation and growth of an Aristocracy of Superman. But is the
Plebeian soabsolutely hopeless? The Democracy of Islam did not grow
out of the extension of economic opportunity, it is a spiritual principle
based on the assumption that every human being is a centre of latent
power, the possibilities of which can be developed by cultivating a
certain type of character. Out of the plebeian material Islam has formed
men of the noblest type of life and power. Is not, then the democracy
of early Islam an experimental refutation of the ideas of Nietzsche?* It
is only in the Islamic polity that rich and poor, master and slave stand
in the same rank. Igbal explained this aspect of Islamic democracy as:

Islam imbibes constituents of the best pos-
sible democracy and . . . . they need to be
embedded in specific institutions. It was
Islam that gave the lesson of equality of
rightsand practised it, including the concept
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of arepublicamongitsbasicteachings, taught
that government should be run by a Council
or Mushawarat. An ordinary subject could
summon the Amir al-Muminin to the court
asarespondent. Islam declared the freedom
of conscience, gave the concept of a welfare
state, the duty whereof was not only to run
administration, but also to provide for the
basicneedsof the people; dispelled the colour
and race differences .. ... "

Igbal thoughtthata governmentbased on the concept ofone God
(Tawheed) would be more stable and better than the democracy of
Western type as “It demands loyalty to God and not to thrones.”® The
cardinal principle of Islamic democracy would be obedience of laws,
tolerance and universalism. Ina letter written toR.A. Nicholson, Igbal
stated: “The kingdom of God on earth means the democracy of more
or less unique individuals, presided over by the most unique individ-
ual possible on this earth.”* The establishment of such a democracy
necessitates enforcement of the Islamic law, through Ijtihad (that is
reorientation of law) While supporting the Turkish experience Igbal
opined that the National Legislative Assembly wasa competent body
to exercise Ijtihad in matters of religion and politics in a Muslim
society. He pointed out:

Let us now see how the Grand National
Assembly has exercised this powerof ] tihad
in regard to the institution of Khilafat .. ..
Turkey’sljtihad is thataccordingto thespirit
of Islam the Caliphate or Imamate can be
vested in a body of persons or an elected
Assembly. The religious doctors of Islam in
Egyptand Indiasofaraslknow, have not yet
expressed themselves on this point. Per-
sonally, I believe that Turkish view is per-
fectly sound.”

Thus Igbal opposed the principle of khilafat and stated that in
its abolition in Turkey the spirit of Islam had worked out through the
Ataturk.? Igbal also attacked Mulla-craft and Sufi-craft which deliber-
ately mystify the people with a view to exploit their ignorance and
credulity.” Iqbal justified exclusion of Mulla from the religious life of
the Turks by the Turkey’s government and remarked:
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Ifit (Islam) is freed from this narrow minded
and obscurant approach of the Mulla, if the
Muslims take to developing their spiritual
potentialities rather than paying heed to the
superfical form, they can offer the world
such a kind of democracy that the political
systems of England and America will feel
shy and small.*

Igbal was of the view that such Islamic democracy had existed
in the early period of Islam for a very short period of thirty years in
Islamic history. The subsequent history of Islam was one of absolute
and un-Islamicrule. Inmoderntimesalso, Igbal opined thatno Muslim
country was making any conscious effort to realise the ideal of Islamic
democracy. Iqbal thoughapproved the growth of republican spiritand
adoption of democratic institutions but he wanted them to be in
confirmity with the principles of Islam.

Thus Igbal gave emphasis to morality in politics. He believed
that Islamic system was democratic in nature and was based on
spiritualism. To him, “the true ideal is to link politics with morality. If
political activity is divorced from moral consideration, the result will
be anarchy as is noticeable in modern age.””

Iqbal was of the view that monarchy possessed certain merits,
therefore, he stressed more on obedience to a ‘Perfect Man'. But at the
same time he opposed the notion of eternal monarchy. Monarchy
should follow the spirit of religion. His Islamic democracy was, thus a
combination of virtues of monarchy and democracy. His emphasis on
government by ‘Perfect Man” shows his preference for monarchy
whereas hisemphasis on equality as a preference towards democracy.
Igbal’s view that democracy is possible only in a Islamic community is
debatable. The concept of Ijma (consensus) in Islam excludes common
man. Igbal himself noted, “In theory all Muslims, men and women
possess the right of election. There is no property qualification. In
practice, however, women and slave did not exercise this right.* Thus,
the Islamic democracy is not a democracy of the common man but of
a select group which will be presided by the most unique person. It will
be based on the aristocracy of talent and not on the consent of the
common man.

Igbal on Nationalism

With the rise of capitalism, the concept of nation-state emerged
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and nationalism became an ideology, a cult synonymous with God. It
became “ the religion of the modern world"* which dominated overthe
thinking of the philosophers and the politics of the nation. The nation-
state was regarded “as a march of God on the earth” an ultimate unit
in the human organisation and, therefore, the ultimate unit of human
allegiance.® Its proponents like Fichte, a German philosopher and
Mazzine an Italian patriot equated it with the Creator. Mazzine de-
clared: “Your country should be your Temple. God at the Summit, a
people of equals at the base. Do notaccept any other formula, any other
moral law, if you do not want to dishonour your country and your-
selves.”® These newely emerged nation-states, enslaved the people of
Asia and Africa and subordinated their economy to serve the interest
of their own industrial economy. The people of these subjugated
countries when exposed to the political concept of ° nation-state’, and
nationalism also develop nationalist feelings and started dreaming and
makingeffortstoliberate theirmotherland from theshacklesof slavery.
Igbal was one of them.

Nationalism as a political principle fascinated the young Igbal.
Though he didn’t join the Congress which represented the nationalist
spirit yet he preached the cult of nationalism, powerfully through his
poetry, a vehicle of his thought. He began as an ardent nationalist
burning with the zeal for political liberation and progress of the whole
[ndian nation. In the poem Himala, Iqbal eulogized the gloryof India’s
ancient civilization and the beauty of this majestic mountain range as:

Aye Himala! Aye fasil-i-kishwar-i-Hindustan!
Choomta hai teri peshani ko jhuk kar asman!®

(O Himalaya! O! fortress of land of Hindu stan!
Sky stoops down to kiss your forehead.)

In his another poem Tarana-i-Hindi (National Song of India)
which isconsidered asa masterpieceanda watermarkof his patriotism
and nationalism, he expressed his burning love for his country in the
following words:

Sare jahan se achlha Hindustan hamara,

Ham bulbulien hain iski yeh gulsitan hamara!
Mazhab nahin sikhata apas mein bair rakhna,
Hindi hain ham watan hai Hindustan hamara!”

(Our Hindustan is best in the world.
It’s like a garden, and we are its nightingales.
Religion does not teach us to be each other’s enemy.
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All of us are Indians, and India is our country.)

In another poem Hindustani Bachchon Ka Qaumi Geet (Na-
tional Song for Indian Children) Igbal called his native land as a
‘paradise on earth’ and its “dust as gold’". In Tasvir-i-Dard (Portrait of
Sorrow) he lamented over the dissension and disunity among the
Indiansand asked them tounite and fight forfreedom. He appealed his
countrymen to build a Naya Shivala (New Temple).

Zannar ho gale mein tasbeeh hath memn ho

Yanee sanam kade main shan-1-haram dikha dain
Hindustan likh dain mathe peh ts sanam ke
Bhoole huay trane dunia ko phir suna dain
Mandir mein ho bulana jis dam pujarion ko
Awaza-i-azan ko nagoos mein chupa dain.*

(The glory of the courtyard from Mecca shall
inhabit that temple, the image on its shrine
shall be gold, inscribed Hindustan, and it
shall wear both the Brahmin thread and the
Muslim rosary and the Muezzin shall call
worshippers to pray upon a horn.)

Thus nationalism was a creed and country was God to Igbal.
However, he was soon disillusioned with this cult. He recanted itand
vehemently opposed this concept .This change in his attitude occured
after his return from Europe in 1908. During his stay in Europe he had
observed that how rivalry betwen the nation-states had resulted in a
mad-race for supremacy and for the acquisition of newer and larger
colonies which resulted in wars and shedding the blood of the inno-
cents. The European aggression against the Muslim states in Europe,
Aisa and Africa, and the growth of small Muslim nation-states which
were being used as puppets by the European imperialists also contrib-
uted in the change of Igbal’s views regarding nationalism. He wrote
about this aspect of imperialism in the following words:

Very early from the writings of European scholars I had come to
know that the basic scheme of Western imperialism was to dis-
member the unity of the Muslim world by popularizing territo-
rial nationalism among its various components.”

In hisown country the leadership of the national movement had
passed into the hands of the militant section after the spilt of the
Congress in 1907. These extremists had identified Indian nationalism
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with Hinduism thus leaving the Muslims away from the mainstream
of the freedom struggle. This further pushed him to discard and
denounce his early views about nationalism. He became a strong
opponent of this concept and characterized it as narrow, dangerous,
destructive and fatal to the well-being of humanity. He accused it for
all theevils of injustice wrought upon one peopleby anotherand forthe
wars which inflicted miseries upon the weak. He now regarded
nationalism, the concept of nation-state as the enemy of religion. He
emphasized the doctrine of the indivisibility of the Muslim world. He
also viewed the Muslim community asa community of believersin the
truth and such believers could not be limited to any one country. The
threateningextinction of the Muslim world by the imperialistsled Iqbal
to unite the Muslims of the world on the basis of Islam. In order to
spread his philosophy beyond the borders of India he also began to
write in Persian which was read and understood in several Muslim
countries. Both his prose and poetry written after 1908 reflect change
in his thinking. His poem Tarana-i-Milli (T he Song of the Community)
clearly depicts this change. In this Igbal wrote:

Cheen-o-Arab hamara Hindustan hamara
Muslim hein hum watan hai sara jahan hamara.

(China and Arabia are ours, so is India ours.
We are Muslims and the whole world is our country.)

Thus from nationalism Igbal became a preacher of Muslim
universalism. Through his passionate poetry “he exhorted the Muslims
to override their racial, geographical barriers to forget that they were
Arabs, Indians, Turks or Persians with the Kaba as theircentre, become
the citizens of the international organisation called Islam.”*® In his
poem “Sicily” he emphasised over the unity of the Muslims and sang
the glories of Islam. The same spirit reflected in his poems like Shikwa
(complaint), Jawab-i-Shikwa (reply to the complaint), Shama aur
Shair (The poet and the candle), Khizr-i-Rah (The guide), Talu-e-
Islam (Therise of Islam) and a poem entitled Mazhab (Religion).In the
last poem Igbal pointed outthe difference between Western concept ol
nationalism and Muslim universalism as:

Apni millat par qyas aquam-e-maghrib se na kar
Khas hai tarkeeb me quam-i-Rasool-e-Hashmi

In ki jamiyat ka hai mulk-o-nasb par inhissar
Qowatt-i-mazhab se mustelkam hai jameiyat teri.*

[You should not equate your community with the Western
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nations.

The nation of the prophet is unique in its composition.
Their unity (Western nations) depends on country and race,
(but) your unity derives stability from power of religion.]

Yet in another poem Igbal stated:

out:

Hawas ne kar diya hai tukre tukre nau-i-insan ko
Ukliwat ka bayan hoja mohabbat ki zaban hoja

Yelt Hindi, woh Khurasam, yeh Afhigani, woh Turani
Tu ay Sharminda-1-Sahil Uchhal Kar be Karan hoja.**

(Greed has split mankind into warring camps;
so speak the language of love and teach the
lesson of brotherhood. Forget the distniction
between Khurasani, Afghani and Turani.)

While explaining Islamic outlook on nationalism Igbal pointed

Islamic outlook on nationalism is different
from other nations. Our nationlism is not
based on the unity of languages, oneness of
territory, or economic affinities. We belong
to one family which was founded by the
Holy Prophet, and our membership of it
rests on common belief about the manifesta-
tions of universeand the historical traditions
which we all share together.®

Igbal’s article on Islam as Moral and political Ideal which was

published in Hindustan Times and was reproduced in the Punjab

Census Report 1911, further throws light on his changed views. He
wrotle:

[slam abhors all material limitations, and
basesitsnationality ona purelyabstractidea
objectified in a potentially expansive group
of concrete personalities. Itis not dependent
for its life principle on the character and
genius of a particular people. In itsessence it
is non-temporal and non-spatial.*

Igbal bitterly criticised and condemned the doctrine vigorously

preached by the Nazisand the Fascists referringall values and loyalties
to the interests of a particular race or nation.* In the same spirit Igbal
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also denounced the League of Nations as a League of thieves as each of
:ts member desired material advantages only for his country. Inapoem
Mecca and Geneva he compared and contrasted Islamic theory of
universal unity with League of Nations. Igbal said:

Is daur mein Iqwam-ki-sohbat blii hui aam
Posheeda nigalon se rahi wahdat-i-Adam
Tafrig-i-Millal hikmat-i-Afrang Ka magsood
Islam ka magsood fagat millat-i-Adam
Makkay ne diya khak-i-Geneva ko ye paigharm
Jamiat-i-lqam keh Jamiate Adam.*

(The association of Nations has become a common
place of occurance these days, but the unity of the
mankind remains hidden. The disruption of human
communities is the object of Frankish State-craft; but
the object of Islam is the unity of man. Mecca gives the
message to the soil of Geneva — What is true goal?

A League of Nations or — League of human beings.)

It, thus, becomes clear that Igbal’s criticism of nationalism was
based on moral spiritual and political factors. He opposed it because it
would eventually lead to atheism. This political creed devoid of
spiritualism was unacceptable to a believer like Igbal."”

The evolution of his thought, however, continued and by the
closing years of his life his ideas encompassed the whole of oppressed
humanity irrespective of race and religion. He preached brotherhood
of man which could only guarantee peace and progress in the world.
Iqbal refuted the chargeof Mr. Dickens that his (Igbal’s) message lacked
universality. In a letter written to Dr. Nicholson, he made it clear:

The object of my Persian masnavi is not 10
attempt an advocacy of Islam. My real pur-
pose is to work for a better social order and
to present a universally acceptable ideal of
life and action before the world, but it is
impossible formein thiseffort, tooutline this
ideal, to ignore the social system and values
of Islam whose mostimportantobjectiveisto
demolish caste, creed, colour and economic
status. Islam has opposed vehementally the
ideal of racial superiority whichis the great-
est obstacle in the way of international unity
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and co-operation; in fact, Islam and racial
exclusiveness are utterly antithetical. The
racial ideal is the greatest enemy of mankind
and it is the duty of all well-wishers of the
human race to eradicate it. When I realized
that the conception of nationalism based on
the differences of race and country, was
beginning to over-shadow the world of Is-
lam also and that the Muslims were in dan-
gerof giving up the universality of theirideal
in favour of narrow patriotism and false
nationalism, I feltitmydutyasaMuslimand
as a well-wisher of humanity, to recall them
back to their true role in the drama of human
evolution. No doubt I am intensely devoted
to Islam but | have selected the Islamic
community asmy starting point notbecause
of any national or religious perjudice but
because it is most practicable line of ap-
proach to the problem.

... In my opinion, Mr. Dickens has not still
freed his mind from this age-long idea of the
EuropeansthatIslam teachesbloodshed and
cruelty. The real fact is that the kingdom of
God on earth is not the special privilege of
the Muslim. On the other hand, all men can
become its participants provided they give
up the worship of race and nation and re-
spect each other’s personality.*

The shift from Muslim universalism to humanism and interna-
tionalism is also reflected in Javid Nama. In this Igbal wrote:

Adamiat, ahtram-i-admi

Ba khabbar sho az magam-i-admi!
Harf-i-bad ra bar lab aavardan khatast
Kafir-o-momin hama khalg-i-khudast!
Banda-i-ishq az khuda geerad tareeq
Me shavad har kafir-o-momin shafig!
Aandmi az rabt-o-zabt tan ba tan

Bar tarig-i-dosti gamay bazan.*®

(What is humanity?
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Respect for man, learn then the true status of man;

sin is to utter a single harsh word,

for both the Muslims and non-Muslims are the creatures of God.
The man of God learns his way from God himself.

He is gracious alike to all men,

whether Muslims or non-Muslims;

walk in the path of friendship for man lives by mutual
co-operation.)

In the message for the New Year’s Day, which was broadcasted
from the Lahore Station of All India Radio on I January 1938 Igbal
pleaded for the brotherhood of man, which is above race, nationality,
colour or language. He said:

The world’s thinkers are stricken dumb. Is
this going to be the end of all this progress
and evolution of civilisation, they ask, that
man should destroy one-another in mutual
hatred and make human habitation impos-
sible on this earth? Remember, man can be
maintained on this earth by honouring man-
kind, and this world will remain a battle
ground of ferocious beasts of prey unlessand
until the educational forces of the whole
world are directed to inculcating in man
respect for mankind.”

These views of Igbal clearly speak of him as a humanist. Mrs.
Sarojini Naidu, an important leader of the Indian National Congress
and a freedom fighter also opined the same. She said that poetry of
Iqbal had released her soul from the narrow confines of nationalism
and made her capable of loving the entire universe.”

However, Iqbal was nol the ondy one to discard the Western
concept of nationalism. His contemporary Rabindra Nath Tagore, a
great poet also shared the same view. He wrote in 1901:

The word does notoccurinourlanguage, not
doesit existin the country. We have learntof
late to prize national greatness by virtue of
European education. But its ideal cannot be
found inourminds, ourhistory, ourreligion,
our society, our family, none of them have
recognised the ascedency of the cult nation.
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Europe prizes politicalindependence; weset
store by spiritual liberation .. .. The civiliza-
tionas manifested in thecult of the nation has
yet to be tested. But it is clear that its ideals
are not ennobling, they carry the evils of
injustice and falsehood, there is a sort of
terrible cruelty about the cult . . . . The basis
of Hindu civilization is the society; the basis
of Europeancivilization is the state. Butifwe
ever think that to build up the nation after
European pattern is the only way open and
theonlyaim of humanity, weshallbewrong.®

Like Igbal, Tagore also opined that under the cloak of national-
ism, therich nationsexploited and dominated the weak nations. Tagore
explained this aspect of nationalism as:

The nation with all its paraphernalia of pow-
erand prosperity, its flagsand pious hymns,
itsblasphemous prayersin thechurches, and
the literary mock thunders of its patriotic
bragging, cannot hide the fact that the nation
is the greatest evil for the nation, that all its
precautionsare againstit, and any new birth
of its fellow in the world is always followed
initsmind by the dread of a new peril. [lsone
wish is to trade on the feebleness of the rest
of the world, like some insects that are bred
in the paralysed flesh of victims kept just

enough alive to make them toothsome and
nutritious.

RabindranathTagore, like Igbal also regarded nationalism as the
enemy of the ideal of humanity. He said:

Even though from childhood I have been
taught that idolatory of the nation is almost
better than the reverence for God and hu-
manity, I believe [ have outgrown that teach-
ing, and itis my conviction that my country-
men will truly gain their India by fighting
against the education which teaches them
that a country is greater than the ideal of
humanity.”
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Thus Iqbal was not the only thinkerwho opposed nationlism but
there were other eminent thinkers also who shared his views. Unfor-
tunately, he was characterized as anti-nationalist because of his views
about this concept. He was accused of a lack of patriotism. This,
however, is not correct because throughout his life he remained a
patriot and desired the freedom of the country. Commenting on the
ugliest side of patriotism Tagore had opined:

In small minds, patriotism dissociates itself
from the higher ideal of humanity. It be-
comes the magnification of self on a stupen-
dous scale magnifying our vulgarity, cru-
elty, greed, dethroning God, to put up this
bloated self in its place.”

Thuseven TagorelikeIqbal neveragreed to forsake thecomplete
man, in his kernel of patriotism. Igbal’s love for his country reflects in
his poems, writings, speeches and statements. In Javid Nama which
was published in 1932, he reserved the severest tortures of hell for Mir
Jafar of Bengal and Sadiq of Deccan who betrayed their country and
sided with foreigners. He wrote:

Jafar az Bengal-o-Sadiq az Dacca,
Nang-i-Adam, nang-i-din, nang-i-watan!
Na gubul - 0 - na umid -o0- na murad
Millate az kar-i-shan andar fasad

Millate ku band-i-har millat kushad
Mulk o dinash az magam-i-khud fatad!
Me nadani khitta-i-Hindustan,

An aziz-i-khatir-i-sahib dilan!
Khitta-i-har jalwa ash geeti faroz,
Darmiyan-i-khak-o-khoon ghaltad hunooz!
Dar gilash tukhm-i-ghulami, ra keh kisht?
len hama kirdar-i-an arwah-i-zisht*

(From Deccan Sadiq, Jafar from Bengal,

Ungratified and unaccepted souls,

Sunk in despair, since they chaos cast

Into a people’s life. A people, who

Delivered other nations, find their faith,

And fatherland debased. Dost thou not know

That Ind, the darling of all feelling souls,

Whose beams were once spread far and wide, In dust,
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And blood still rolls. Who in her clay the seed
Of slavery sowed save these two evil ones?)

Igbal praised the patriotism of Tipu Sultan who bravely fought
against the enemies of the country. His love for his country remained
undiminished throughout his life on this earth. In his Mathanavi Pas
Che Bayad Kard. . . published in 1936, there is a poem “ Ashk-i-Chand
Bar Iftirag-i-Hindiyan” (A few tears on the dissensions among the
Indians) which speaks of his deep love and intense feellings for his
country and pain for the prevailing.discord and disunity among the
peopleof India. In hislast collection, Zarb-i-Kalim, thereare poemslike
‘Gila” (complaint) and “Shua-i-Umeed” (Ray of Hope) which reflect
his attachment to his motherland. His posthumous collection of poems
entitled Armughan-i-Hijaz speaks about his patriotic feelings and
sentiments.

In the light of these facts, it will be incorrect and unfair to
characterize Igbal as anti-national. He op posed nationalism because it
was devoid of spiritualism, it threatened the unity of the mankind,
divided the people into hostile camps, narrowed their outlooks and
became a hurdle in the attainment of higher ideals for the humanity. In
the context of India, he made it clear that “nationalism in the sense of
love of one’s country and even readiness to die for its honour is a part
of Muslim faith."¥ He further pointed out his views in a letter to
Jawaharlal Nehru that, “In Turkey, Persia, Egypt and other Muslim
countries it will never become a problem. In these countries Muslims
constitute an overwhelming majority and their minorities, i.e., Jews,
Christians and Zoroastrians, according to the law of Islam are either
“People of the Book’ or " Like the People of the Book” with whom the law
of Islam allows free social relations including matrimonial alliances. It
becomes a problem for Muslims only in countries where they happen
to be in a minority, and nationalism demand their complete self-
effacement. In majority countries Islam accommodates nationalism;
for there Islam and nationalism are practically identical; in minority
countries it is justified in speaking self-determination as a cultural
unit.” This cultural unit he wanted within the Indian federation®™ and
not outside it.

In fact he wanted to maintain the distinct identity of his commu-
nity and sought the formation of Muslim majority provinces for their
development. He opposed the fusion of communuities but explained
that it was not against the country. He said:

A man who opposes nationalism in the sense
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of a fusion of the communities is, however,
not necessarily anti-national.lt is obvious
that there are interests common to the vari-
ous communities of India. In so far as these
interests are concerned, an understanding
among the communities is possible; accord-
ing to my belief, it is bound to come. The
present situation is only a necessary stage in
the country’s political evolution. A united
India will have to be built on the foundation
of concrete facts, i.e. the distinct existence of
more than one people in the country.”

Just few weeks before his death, Igbal criticised Maulana Hus-
<ain Ahmad Madani’s views regarding nationalism that “nations are
formedbylands.” Iqbal stated thathe had been repudiating the concept
since the timeitwas not well known in Indiaand the Muslim world. He
further remarked that:

I have justsaid that the Maulana’s statement
that nations are formed by lands is not open
to objection. This is so because from remote
past nations have beenassociated withcoun-
tries and countries with nations. We are all
Indians and are so called because we live in
that part of the world which is known by the
name of India. So with Chinese, the Arabs,
the Japanese, the Persian etc. The word ‘coun-
try’ used in the statement is merely a geo-
phical term and, as such, does not clash
with Islam. Its boundaries change with time.
Till recently those living in Burma were Indi-
ans; at prsent they are Burmese. In this sense
every human being loves the land of his
birth, and according to his capacity remains
prepared to make sacrifices forit ... 2

Thus for Igbal love of one’s native land was a natural instinct
Igbal remained a patriotinall the three different phases of his thinking,
i.e., from nationalism, Muslim universalism to humanism or interna-
tionalism. Alongwith the interests of his community his desire to see
India independent, united and free of discord dominated his ideas.
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Igbal on Communism

Once Igbal said, “If 1 should become the ruler of a Muslim state,
[ would first and formost create in it a socialist state.”®' These lines
clearly speak of his inclination towards the communist philosophy.

By the time Igbal moved towards his intellectual maturity
communism had become a popular doctrine. Its first experiment was
made in Russia in 1917. There the Communist Party under the leader-
ship of Lenin not only liquidated Tzarism but also the then existing
social system based on exploitation. The success of the October Revo-
lution and the subsequent establishment of a socialist society ruled by
the working class fascinated the downtrodden, poverty ridden and
oppressed people of the entire world particularly of the colonial world.
The people of the colonial countries welcomed the new system and in
their own countries, they combined their fight of political liberation
with the struggle for the establishement of an egalitarian society based
on the socio-economic justice to all.

In India, particularly, in Punjab, the impact of the Russian
revolution wason a large scale. Because of its proximity to Afghanistan
and Central Asia, the Marxist literature, reached Punjab on a bigger
scale than it did anywhere else in the country. Besides, the poor
peasantry of the province, 95 per cent of which was under the debt was
drawn towards the new ideas which according to the secret govern-
ment reports had become “the chief topicof conversation,“*among the
common people of the province. Siyasat, Khuda-Dost, Zamindar,
Akali, Kirpan-Bahadur, Babbar-sher, Bande-Matram and Nation,
published pro-Bolshevik articles with a distinctly communist flavour.

Through these pepers, the air of new ideas travelled widely throughout
the province.®

One of the intellectuals in Punjab, who supported the socialist
ideas, aspired to build a socialist society and tried to instill a new left
current to his political party was Muhammad Igbal. The successful
implementation of the Marxist-principles greatly stirred his imagina-
tion. He himself belonged to a working class family and had experi-
enced economic hardships. Besides, the poverty, hunger, backward-
ness, illiteracy and exploitation of his own community inclined him
towards Marxism which could eradicate all these evils from thesociety.
His bent towards this philosophy can be seen even in his first book
Ilam-ul-Igtisad (Science of Economics) published in 1903. The follow-
ing passage from this book clearly reflects his ideological view-point:
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If the wealth of the landlord is not the result
of his personal effort, then his prosperity is
unjust. In view of this fact some scholars
vehemently maintained that this injustice is
produced by the private ownership of prop-
erty, which is harmful to the national inter-
est. According to the ideology of these schol-
ars, land is not the property of a particular
individual, but should be nationalized. This
is a very significant point of discussion, but
since this is an elementary book I should
avoid taking up this question here.”

Igbal wrote further

Some researchers suggest that if the labour is
also the owner, there will be no place in
industry forthecapitalistand the profitwhich
under present-conditions goesinto the pock-
et of the capitalist will accure to the labour.®

After presenting the viewpoints of scholars Igbal concluded that
the entire benefit of the increased production should not go to the
landlord, proprietors, or industrialists but to the workers. He stated:

It is, therefore, proved that increased pro-
ductivity which is the fruit of the worker's
labour should entirely benefit the workers.
Landowners, bankers and factory-owners
should have no claim on it.

Igbal attached great improtance 1o the economic factors in
human life. He explained this in the same book as follows:

There is no doubt that religious principles
have played extremely influential role in the
course of human history, butitisalso clearly
established by daily observation and experi-
ence that earning a livelihood is the constant
concern of man, and it is this concern which
quiteimperceptiblyand unconsciouslyshape
his external and internal instincts, reflects
how poverty or insufficient provision of ne-
cessities of life affect the conduct of man.
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Often pnvertyand deprivationsoentrust the
clean state of human soul that human moral-
ity and culture are completely eroded.”

These views of Igbal make it clear that he was one of the early
Marxist-thinkers and ideologue in India. He supported it even before
it took practical shapein Russia. He welcomed the Russian Revolution,
eulogised Marx and Leninand through his poetry vent out leftist ideas
which stirred the down-trodden people of the country. Though, he did
not join a communist group formed in Lahore in 1922 by Ghulam
Hussain, a lecturer of Economics in Edward Church Mission College,
yet his poetry preached communist ideology to the people of punjab.*
He exposed the exploitative character of the British rule in India and
aroused the masses to revolt against feudalism, capitalism and impe-
rialism. W.C. Smith has maintained that Igbal’s writings are “through-
out tinged socialistically.”™ His interest in communism is apparent in
his first poem in Urdu, Khizr-e-Rah and some verses in Tulu-e-Islam,
all contained in his Bang-i-Dara, in five poems —payam, Suhbat-i-
Raftagan-e-Alam-i-Bala, Mahavra Mabain Hakim Fransvi Auguste
Comte-waMard-i-Mazdoor, M.Lenin Wa Qaiser-William,and "Navai-
Mazdoor’ —all included in Payam-i-Mashriq first published in 1923;
hiscommentson “Ishtrakiat-wa-Mulukiat’and ‘Paigham-i-Afganiba |
Millat-i-Rusiah”in Javid Nama (1932) and ‘Lenin Khuda Ke Huzoor |
Main” and "Farman-i-Khuda Farishton Ke Nam’ in Bal-i-Jibril. In
Zarb-i-Kalim, "Karl Marx Ki Awaz’, "Ishtirakiat” and "Bolshevik
Roos’ and in Armughan-i-Hijaz which was published posthumously
contain his famous poem Ibilis Ki majlis-Shura.

Igbal was convinced with several aspects of the communist
philosophy. He was an eyewitness to the existing tyranny, oppression
and exploitation which had been the product of the capitalist system.
He was also aware of the fact that imperialism was the result of the
capitalist development of the West. Igbal, like Karl Marx, condemned
the concentration of wealth in few hands and exploitation of the
millions resulting from it. In many of his poems, he expressed his
sympathy for the working class which had to work from dawn to dusk

to fill the pocketsof the capitalists. Heattached greatsignificance tothe |
dignity of labour and opined:

The hands of a carpenter, rough and coarse
due to the constant use of the saw, are far
more attractive and useful compared to the
soft and delicate hands of a scholar which
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never carry more than the weightof a pen.”

The miserable conditions of the working class all over the world
affected his mind greatly. He regarded it as a stigma for the whole
humanity and like Marx bitterly criticised the bourgeois system which
not only physically exploited the poor but had also enslaved the
mentality of the people though educational institutions and other
means of state control. In one of his poems he remarked:

Yeh maktab, yeh school, yeh pathshaly,

Yeh takiay, yeh mandir, yeh girjay, yeh shivaly,
Yeh pandit, yeh baniye, yeh mulla, yeh lale,
Yeh sab pait hain aur hum tar nivale,

Gribon ka duniya mein Allah Walli.”

(These madarsas, schools and pathshalas,
These shrines, temples and shivalas,

These pundits, mullahs and traders

They are all usurpers and devouring us,

God is the only saviour and hope of the poor.)

He also criticised the bourgeois democracy asa democracy for the rich.
While analysing the Western democracy Igbal said:

The idealism of Europe never became a liv-
ing factor in her life, and the result is a
perverted ego seeking itself through mutu-
ally intolerant democracies whose sole func-
tionistoexploit the poorin theinterest of the
rich.”*

Igbal alsosha red Marx's viewsabout the capitalist state and society. He
was in agreement with Marx that state was a mean through which the
rich ruling class was serving its interests. In a poem In Bal-i-Jibril,
‘Lenin Khuda ke Huzoor mein” (Lenin before God) Igbal presented a
vivid picture of capitalist society.

Ik baat agar mujh ko ijazat ho to poonchhun
Hal kar na sake jis ko hakimon kay magalat
Woh kon sa Adam hai ke tu Jis ka hai mabood?
Woh Adam-i-khaki jo hai zer-i-samavat?
Mashriq ke khudawand safedan-i-firangee
Maghrib ke khudawand drakshanda-e-filarzat!
Rana-ay-tameer mein, rounaq mein safa mein
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Girjon se kahin badh ke hein bankon ki imarat
Zahir mein tijarat hai, hageegat mein jua hai
Sood ek ka lakhoon ke liye marg-i-mafajat

Ye ilm, yeh hikmat, yeh taddubar yeh hakoomat
Peete hain lahoo detain hain taleem-e-masawat.
Bekari-o-uryani-o-may khwari-o-aflas

Kya kam hain firangi madniet ke fatohaat?
Chehron pe jo surkhi nazar att hai sar-i-sham
Ye ghaza hai ya saghar-o-meena ki karamat

To Quadir-o-aadil hai magar tere jahan mein
Hain talkh bohat banda-1-mazdoor ke halaat
Kab dobe ga sarmaya parasati ka safina

Dunia hai teri muntazir-i-roz-i-makafat.”

In the above poem Igbal makes Lenin to seek permission from God to
ask him a question which has tortured his soul for a long time. The
question is: does the man now inhabiting the world really serve the
purpose for which he was created. The world affirms, Lenin shows, that
a system exist where people living in the East worship the Westerners
and the Westerners worshipping the shinning metals by which they
enchance their power of domination and accordingly in beauty of
architecture and cleanliness banks have surpassed the churches. These
banks are in reality a great gamble; the interest of one individual can
mean death of many. Unemployment, immorality, alcoholism and
poverty are the great triumphs of modern civilization. The people look
drained of blood and when faces are lit up, it is because of cosmatics or
lentby flask and cup. The life of the worker is extremely miserable. He
lives in dire poverty and prays for an early destruction of the capitalist
society.

Igbal’s hatred for injustice, oppression and exploitation led him
towards communism and he welcomed the Russian Ravolution be-
cause it marked the beginning of a new era in the history of mankind.
[twasa manifestation of impatience with the older forms of governance
and had successfully made the exploited people the ruler. In the
following verses, Igbal asked the people tobreak their chainsand drive
inspiration from Russia. He wrote:

Naghma-i-bedari-i-jamhoor hai, samaney-aysh
Qissa-e-khwab awar Isikandar-o-Jam kab talak
Aftab-i-taza peda batan-i-geeti se hua

Asman dube hue taron ka matam kab talak!

Tod dalien fitrat-i-insan-ne-zanjeeren tamam
Dooriay jannat se roti chashm-i-adam kab talak.™
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(To those drowsy tales of Jamshed ot Sikander for how long
Will you listen, now men’s joy is in democracy’s new song?

From the womb of this old universe a new red sun is born—
For extinguished stars, oh heavan, how much longer will you
mourm. '

Now the human mind has made of all its chains a broken heap,
For his banishment from Eden how much longer must Man
weep?)

Yet in another poem Igbal even made God concerned about the
persistenceof theold order. He ordered angles to go toearth and rouse
the weak against the strong, to burn the crops if the cultivator was not
able to get his just share. In ‘Farman-i-Khuda (Farishton Se)’ (God’s
command to His Angles) Iqbal asked the peasant to revolt against the
existing system in the following words:

Utho meri duniya ke gharibon ko jaga do
Kakh-i-umra ke dar-o-dewar hila do
Garmao ghulamon ka lahoo soz-i-yageen se
Kunjushke fromaya ko shaheen se lada do
Jis khet se dehgan ko mayasar na ho roti

Us khet ke har khoshay gandum ko jala do.”

(Rise, and from their slumber wake the poor-ones of my world!
Shake the walls and windows of the mansions of the Great!
Kindle with the fire of faith the slow blood of the slaves!

Make the fearful sparrow bold to meet the falcon’s hate!

Find the field whose harvest is not peasants daily bread Garner
in the furnace every ripening ear of wheat!) |

Igbal’s sympathy for the working class clearly reflects from the
above verses. He regarded the worker as the ultimate source of all
wealth. He buildscastles for the rich, dugs mineralsoutof theearthand
extends civilisation. But due to deceitful tactics, the capitalist has
triumphed, while due to his simplicity and igronance, the worker has
been completely ruined. The wealth of the rich according to Iqbal was
the productof the sweatand blood of the poor. Inapoem Qismatnama-
i-Sarmayadar-O-Mazdoor (The Lot of Capitalistand the Worker) Igbal
writes about a meeting between the capitalist and the worker. In this
meeting the capitalist cleverly and cunningly keeps all the assels
created by the worker and states in * Qismat Nama-i-Sarmayadar-O-
Mazdoor” as:
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Ghogha-i-karkhana-i-ahangart zaman
Gulbang-i-arghanoon-e-kalisa azan-i-tu
Nakhle keh sheh khiraj baroomi nehad zaman

Bagh-i-bahisht -o-sad rah wa toba azan-i-fu
Talkhaba-i-keh dard-i-sar arad azan-i-man
Sebha-i-pak Adamo Hawwa azan-i-tu
Murghabi-o-tadroo-o-kabootar azan-i-man

Zill huma-o-shehpar-i-unga azan-i-tu

len khak wa anchhe dar shimkme-O-azan-e-man
Waz khak ta bah arsh-i-moalla azan-i-tu.”®

[The harsh tumult of the mill producing steel is mine;

The sweet song of the organ of the church is yours.

The plant that bears tribute to the kind is mine;

The garden of paradise, heavenly mansion of the angel Gabriel,
and the Tree in paradise is yours.

The wine that causes headache is mine;

But the pure wine of the Adam and Eve is yours.

The teel, the pheasant and the pigeon belong to me;

The shadow of Huma and the wing of Unga (mythical bird)
belongs to you.

The earth and whatever is in its bowels is mine;

That (Which is) between the earth and the high heavens above
belong to you,)

In Pas Cheh Bayad Kard, Ay Agqwam-i-Sharq (What should be
done O People of the East), Igbal condemned the capitalist system:

Az zaifan nan rabodan hikmat ast

Az tan-i-shan jan raboodan hikmat ast
Shewa-1-Tehzib-1-nau adam dari ast
Parda-i-adam dari saudagari ast.”

(It is ‘wisdom’ to snatch food from weak and to rob their body
of the soul. The way of the new culture is to murder people; and
this killing is done under the garb of commerce.)

[gbal eulogised Marx, a crusader against capitalism in his poem
Iblis Ki Majlis-i-Shora. In this he placed Karl Marx next to God. He

wrote:

Wo kalam-e-be tajjali wo Massih-e-be saleeb
Neest paighambar wa lekin dar bagal darad kitab.™
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(That Moses sans vision! That Christ sans cross,
He is not prophet, but, keeps book for a gloss.)

In Javid Nama Marx and his system are described as:

Sahib-e-Sarmaya az nasal-i-khaleel
Yanee aan paighambar-i-be jibril

Zan ke hag-o-batil-o-muzmirast
Qualb-i-00 momin dimaghash kafir ast.”

(That prophet uninspired by Gabriel,

Belonging to the race of Abraham,

The author of Das Kapital, has truth

Concealed in falsehood — he possessed the heart of the believer
and healthen’s brain.)

The exploition of the peasantry by the feudal lords was also
condemned by Igbal. He wrote some stirring verses (0 describe the
miserable conditions of the peasants. Ina poem Punjab Ke Dehqgan-Se
(To the Punjab Peasant), he vent out his ideas as follows:

Bata kya teri zindgi ka hai raz
Hazaron baras se hai tu khak baz
Ise khak mein dab gai teri ang!
Sehar Ki azan ho gai ab to jag!
Butane shaob-o-qabail ko tod
Rasoom-e-koohan ke salasil ko tod.™

(What is this life of yours tell me its mystry
Trampled in dust is your ages old history!

Deep in the dust has been smothered your flame
Wake, and hear dawn its high summons proclaim!
Break all the idols of tribe and of caste,

Break the old customs that fetter man fast!

He was against landlordism and said in one of his poem that:

Deh kludaya! Yeh zamin teri nahin, teri nahin!
Tere aaba ki nahin, Teri, nahin meri nahin."

(Landlord: this earth is not thine, is not thine,
Not yet thou fathers’; no, not thine, nor mine.)

Like a Marxist Iqbal regarded materialism as an effective weap-
on against Mulla-craft and sufi-craft which in his views mystifing the
people with a view to exploil their ignorance and credulity.”
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Not only through poetry, Igbal also propagated his ideas from
the platfrom of the Punjab Legislative Council during 1923 to 1926. In
the Council which was dominated by the big feudallords ang traders
Igbal raised his voice for the cause of the working people. He spoke
against unemployment, indebtedness, charging land revenue from
holdings of less than five bighas, inheritance of property and the high
salaries paid to the British Indian officials.* He wanted to re-organise
the Muslim League on Socialist principles which could improve the lot
of the average Muslim. Ina letter to Jinnah on 28 May 1937, Igbal stated
that the economic plight of the Muslims was becoming acute. The
Muslims belived that they had been reduced to poverty by the Hindu
capitalists or moneylenders. They did not realise yet that imperialism
was equally responsible for their economic distress. The Muslim
League’s ultimate sucess, Igbal believed lay in its ability to solve the
Muslims economic problems.*

He viewed capitalism as the enemy of the working people and
regarded itunsuitable for the emerging nationsof Asia. In his Presiden-
tial Address at the Annual Session of the All India Muslim Conference,
Lahore on 21 March 1932 Igbal remarked:

The people of Asia are bound to rise against
theacquisitive economic which the West has
developed and imposed on the nationsof the
East. Asia cannotcomprehend modern West-
ern capitalism with its undisciplined indi-
vidualism.*

He was sympathetic to world-wide socialist movement and
regarded it as a storm that sweeps away all the foul airs in the
atmosphere. However, it will be wrong to conclude that Jgbal was a
Marxist. He was believer of Islam since childhood. He was a devoted
Muslim and thus did not agree with Marx that religion was opium to
the people. Bolshevism minus God was unacceptable to him. Ina letter
written to Sir Francis Younghusband he wrote, “Since Bolshevism plus
God is almost identical with Islam, I should not be surprised if, in the
course of time, either Islam will devour Russia or Russia Islam.”®

[gbal believed that Quran stands for social justice and equality.
He considered Quran as “a message of death to rich man and the
weapon of the oppressed.”® He believed that Islam like communism
was against injustice, inequality and exploitiation.Igbal pointed out:

there is no aristocracy in Islam. There is no
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privileged class, no priesthood and no caste
system. Islam is a unity in which there is no
distinction, this unity is secured by making
menbelievein the twosimple prepositions—
the unity of God and mission of prophet...*

He opposed atheistic socialism of the communists and stated it
to be incapable to cure the ills of the humanity. He wrote:

Both nationalism and atheistic socialism, at
least in the present state of human adjust-
ments, must draw upon the psychological
forces of hate, suspicion and resentment
which tend to impoverish the soul of man
and close up hidden sources of spiritual
energy. Neither the technique of medieval
mysticism nor nationalism nor atheistic so-
cialism can cure the ills of a dispairing hu-
manity.*”

In Javid Nama he opined:

Rango-boo-az-tan nagirad jan-i-pak
Juz-beh tan kare na dard ishtrak.
Deen-i-aan Paighambar-i-haq nashanash
Bar-masawat-i-Shikam-darad asas
Ta-sukhuvat ra magam andar dilast
Bekh-i-oo-dar dil na dar ab-o-gil ast.™

(The colour of odour (of pure spirit) are not of the body.
Socialism believes only in the body,

The religion of the prophet who does not recognise God,

Has its basis only in an equality of bellies.

Since true fraternity springs from the heart,

Its roots lie in the heart rather than in water and earth.

Iqbal criticised communism because it was devoid of spiritual-
ism. Inan interview given to the Bombay Chronicle in December 1931
he pointed out:

As far as | have been able to see from the
papers, the Russians are reported to have
rejected the idea of God as a basis of human
society. Even if this state does exist in Russia
today, 1 doubt whether it will continue to
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exist. Materialism pure and simple cannot
serve as a basis for human society; and the
Russiansasfaraslknow arereallyareligious
people.”

‘He described the then Russian stateasa negative state which was
not going to last indefinitely. He opined:

I do not myself believe that the Russians are
by nature an irreligious people. On the con-
trary, I think thattheyare menand women of
strong religious tendencies and the present
negative state of Russian mind will not last
indefinitely, for no system of society can rest
on an athestic basis. As soon as things settle
down in that country and its people have
time to think calmly, they will be forced to
find a positive foundation for theirsystems.”

Thus, Igbal attacked socialism because it had no place for God.
In fact during the last years of his life, Igbal felt increasingly theimpact
of socialist ideas. Pt. Jawaharlal Néhru in his Discovery of India
confirms this: “During the last years of his life Igbal turned more and
more towards socialism. The great progress that Soviet Russia had
made attracted him. Even his poetry took a different turn.”®

Sajjad Zaheer and Dr. Ashraf, the two important communist
leaders also share the same view. In 1935, both these leaders went to
Igbal for his blessings and support for the progressive writers’ move-
ment. During the meeting, they discussed the new socialist throught

and when Sajjad expressed differences with Iqbal regarding socialism,
Iqbal said:

I may be mistaken in my understanding’ of
socialism. | had asked Tasir (Igbal’s friend)
to provide some authentic books on the sub-
ject. He promised but did not fulfil his prom-
ise. You know my view-point....Obviously
my sympathies are with the movement for
socialism.™

Thus Igbal attacked atheist socialism but never socialism, as
Bolshevism plus God was almost identical to Islam.

Igbal’s Concept of self (Ego)
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The concept of ‘self’ (ego), is an important part of Igbal’s
philmsaphy. [tis a message of action, assertion, and determination for
apathetic world, particularly the East. Igbal propounded this concept
in his highly philosophical poem Asrar-i-Khudi (Secrets of Self) which
was firstpublished in1915in Lahore. Itwasconsidered asmonumental
work by a genius in the world of letters and in the practical politics
particularly of India. It awakende the people from their deep slumber
1nd infused in them a sense of self-confidence, self-development and
dignity.

[qbal through the theory of “sel f” placed action in the forefront of
human activities and preached that life was not to be merely contem-
plative but to be assertive. He opposed all the theories of self-negation
and regarded them responsible for the social decay of many nations. He
denounced Platonism, from which mysticism was derived. He called
Platoas “thatold philosopher of sheep” because he deprecated a life of
active striving in this world and advocated instead a static state of life,
a state which would be worse than death.”

[gbal wrote:

Fikr-i-Aflatoon zian ra sood guft
Hikmat-i-00 bood ra nabood guft

Bus keh az zog-e-amal mehroom bood
Jane-oo-wa rafta-ay-madoom bood
Munkir-i-hungama-e-mojood gasht
Khalig-i-ayan-i-namashhood gasht
Zinda janra alam-i-imkan khushast
Murda dil ra alam-i-ayan khushast
Rahib-i-machara ghair az ram nadasht
Taqat-i-ghoghay een aalam nadasht
Quam ha az sukar-i-o0 masmoom gasht
Khuft-o-az zog-i-amal mehroom gasht.™

(The thought of Plato reagarded loss as profit

His philosophy declared that being is non-being.

Since he was without any taste for action

His soul was enraptured by the non-existent.

He disbelieved in the material universe

And became the creator of invisible ideas.

Sweet is the world of living phenomenon o the living spirit, Dear
is the world of ideas to the dead spirit.

The people were poisoned by his intoxication,

They slumbered and took no delight in action.)
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Igbal regarded the effect of Plato’s teaching disastrous for the
world particularly for the Islamic world. The Muslims lost their zest
forlifeand a currentof despondency ran through out the Muslim waorld
which obstructed all kinds of progress. “My criticism of Plato.” re-
marked Igbal, “Is directed against those philosophical system which
hold up death rather than life as their ideal system which ignore the
greatest obstruction to life, namely matter, and teach us to run away
from it instead of absorbing it.””

While workingon his thesis, The Development of Metaphysics
in Persia, Igbal had studied the Vedantas and Upnishadas. The Hindu
philosophy regarded the self or ego as mere illusion of the mind.
Buddhism and Jainism, also emphasised upon the principle of life
negation. Igbal differed with any thought which preached self-nega-
tion. He viewed the negation of self, a doctrine invented by the subject
races of mankind so that they could weaken the character and strength
of their rulers by that weapon.™

Igbal criticised pantheistic conception of life as it looked upon
self as a mere fragment of the Eternal mind. He also rejected the views
of the English disciples of Hegal who opined that “the highest objective
and ideal of man was to lose his individual identity in the absolute like
the drop in the ocean.” Iqbal criticised Bradley, Bosanquetand McTag-
gart and other panthesist for such views.” Though in the earlier phase
of histhought he himself believed in pantheism but his mature thinking
made him critical of all such views. He advocated his own philosophy
of life which provided man with a prominent position in the universe
and laid emphasis on self realization and bold affirmation. In a letter
written tolgbalin1920afterthe publicationof Asrar-i-Khudi, McTaggart
remarked:

[ am writing to tell you with how much
pleasure | have been reading your poems.
Have you not changed your position very
much? Surely in the days when we used to
talk philosophy together, you were much
more of a pantheist and mystic.'®

This change in his views was the result of his own analysis of the
socio-economic conditions of the Indian Muslims and theirbelief in the
thenry of fatalism which had left them backward in every walks of life
in comparision to other communities. In October 1904, Igbal in an
article entitled “Qaumi Zindagi” (National Life) which was published
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in Makhzan, stated

1f we look into the conditions of the Muslims,
their state of affairs seems to be very alarm-
ing. This unfortunate nation has lost its rule,
industry and commerce. Now ignorant of
the challenges of times, injured by acute
poverty, it is relying on meaningless fatal-

ism. !

To take the Muslim out from this fatalism and to infuse in them
a new spirit, Igbal evolved the concept of self (Khudi). Commenting on
his own work Asrar-i-Khudi, Igbal in a letter to Dr. Hadi Hassan of
Muslim University, Aligarh, remarked:

I some times feel that I have made a mistake
in publishing Asrar-i-Khudi for the doctrine
of selfis notan easy thing to understand, and
depends forits grasp moreon pe rsonal spiri-
tual experiences than onlogical reasoning.....
The ideas I have ventured to clothe into
words are very far reaching and the mind
sees into their breadth and meaning gradu-
ally.Inmy own case it has takennot less then
fifteen long years.'™

Igbal preached the philosophy of action and praised Lord
Krishna who had put before the people the value of activity or karma.
He said that Quran also laid the principle of self affirmation. The
prophet said “Takhallaqu bi Akhlaq Allah’ (Create in yourself the
attributes of God.)'®

Through his theory, he asked the people that the negation of self
or its absorption into some Eternal self should not be their moral or
religious ideal. They should rather strive to retain their individuality
and to strengthen it by developing greater originality and uniqueness
in it.” The true interpretation of human experience, he explained “is
not the drop slipping into the sea, but the realization and bold affirma-
tion ... of the reality and permanence of the human egoina profounder
personality.’™

Igbal emphasised significance of the self (ego) by saying that
even the life of the universe developed on the strength of self (ego),
therefore, it could be measured only in proportion to strength. He
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explained it in the following verses:

Qatra choon harf-e-khudi az bar kunad
Husti-ay-be-maya ra gohar kunad

Subza choon tab-i-dameed az khowesh yaft
Himmat-i-oo seena-ay gulshan shigaft

Choon zameen bar hasti-ay-khud mehkam ast
Mah paband-i-twaf-i-peham ast

Husti-ay mehar az zameen mehkam tar ast
Pas zameen mashoor chashme khawar ast.
Chun khudi arad baham nero-ay zeest

Mi kushayad Qulzamay az joay zeest.'™

(When a drop of water learns the lesson of Ego, its worthless existence
istransformed intoa pearland its realization can help the blade of grass
to open the treausres of a graden by its strength. It is firmness of the
earth which makes the moon revolve eternally around it, and since the
sun hasa greater strength, so the earthin turn revolvesaround it. When
life procures strength from the ego, the river of life expands to become
an ocean.)

The above lines clearly show that the essence of self (ego) is
strenght. Firmness and determination are activating virtues leading to
innovation, and creativity. It stands for change and is against stagna-
tion. It is action which leads to change. Through these views Igbal, in
fact, asked the people to shed off their attitude of indifference and
inactivity and to wrok vigorously to change their conditions. He said
in the following verse:

Khuda ne aaj tak us Qaum ki halat nahi badli
Naho jisko khayal khud apni hi halat badalne ka.

(God never qhanged.the conditions of nations
Till the desire of change is kindled in them.)

He also cited the following verses from Quran to support his own
viewpoint: s

Verily God will notchange the conditions of men till they change
what is in themselves.'”

If a man does not take the initiative and if he ceases to feel the inward
pushofadvancinglife, then the spiritwithin him hardensintostoneand
he is reduced to the level of dead matter.'™ It is through strenuous
efforts and struggle that the man, according to Igbal evolves the inner
richness of his being and in this process God also becomes a co-worker
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with him. Igbal, therefore, preached the doctrine of the fullest develop-
ment and affirmation of the self and wrote:

Ay mayan-in-keesa at nagd-i-sukhan
Bar ayar-i-zindagt oo ra bazan

Khawesh ra bar reg-i-sozan ham bazan
Ghota andar chashma-ay za zam bazan
Misil-i-bulbul zog-i-shewen ta kuja

Dar chaman zaran nasheman ta kuja

Ay Huma az yaman-i-damat arjumand
Ashiane saz bar koh-i-bulund

Ta shawi dar khorad-i-pekar-i-hyat
Jism-o-janat sozad az tar-i-hyat."”

(Oh! if thou hast the coin of poesy in the purse,
Rub it on the touch stone of life!
For a long time thou hast turned about on abad silk
Now throw thyself on the burning sand
And plunge into the fountain of zam-zam ‘
How long will thou fair lament like the nightingale?
How long make thine abode in gardens?
O thou whose auspicious share would do honour to phoenix
Built a nest on the high mountains,
That thou mayst be fit for life’s battle

‘That thy body and soul burn in life’s fire!)

‘Self’ according toIgbal isalways inthemakingandisa reservoir
of potentials with which a man can attain unimaginable heights. Igbal
believes in the dictum, “One who has known oneself has known
God.” " He attributes the cause of miseries and misfortunes of man to
the ignorance on his part of his own worth.

Ah: ae raz-i-hyat ke na samjhane wale
Halgae dam-i-tamanna me ulajhne wale

Hai ghaflat ki teri ankh hai paband-i-majaz
Naz zeba the tujhe tu hai magar garm-i-niaz
Tu agar apni hagiqat se khabardar rahe.

Na siyah roz rahe phir na siyah raat rahe."

(O thou ignorant of life’s secret,

Caught in the web of desires!

O careless creature whose eyes see only the superficial,

Self pride is justified, but not the sense of pride attributed to

others!
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If thou art aware of your self,
Thine bad days will be over.)

Igbal delivered the same message in following inspiring verses
as:

Ah kiski justju awara rakhti hat tujhe,

Ral tu, raharau bhi tu, rahbar bhi tu, manzil bhi tu!
Ashna apani hagigat se ho ai dehgan zara,

Dana tu, kheti bhi tu, baran bhi tu, hasil bhi tu!
Kanpata hat dil tera andesha-i-toofan se kya

Na khuda tu, behar tu, kishti bhi tu, sahil bhi tu!
Dekh akar kucha-i-chake gareban mein kabhi,

Quais tu, Laila bhi tu, Sehra bhi tu, Mahmal bhi bu!
Wai nadani ki tu mohtaj-i-saqt ho gaya,

Mey bhi tu, mina bhi tu, saqi bhi tu, mehfil bhi tu."*

(Ah! in whose pursuit wanderest thou,

Thou art thyself the way, the way fare, the guide and the
destination!

O Peasant, realize thine real self,

Thou art the seed, the crop, the rain and the yield!

Dost thou tremble at the thought of storm,

You are the sailor, the ocean, the boat and the coast!

Come and observe the world of love,

Thou art Qais and Laila (the legendry lovers) the desert and the
veil! ;

O shame thou dependent on saqi (one who distributes wine),
Thou art the wine, the cup, the saqi and the gathering.)

Nicholson has summed up Igbal’s advocacy of the elevation of
the self in the following words:

For Igbal self-consciousness, individuality,
is all in all. He never tires of preaching the
gospel of self-knowledge, self-affirmation
and self-development.'

The qualities which create and enrich ego are ishq (love), faqr
(indifference to material possession) and courage. Iqbal regarded these
as the basic ingredients of ego.

According to Igbal, love makes the ego immortal. It inspires the
man to conquer the universe. It is a regenerating spirit of the universe
which explains many mysteries of life that are beyond the explanation
by reason or rationality.
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He elaborated his views about love as:

This word (love) is used ina very wide sense

and means the desire to assimilate, toabosrb.

Its highest form is the creation of valuesand

ideals and the endeavour to realise them.’
Love individualises the lover as well as the

beloved.™

Igbal regarded love as powerful weapon of transforming both the
individual and humanity. He writes:

Nugta-ay-noray keh nam-e-00 khudi ast
Zere khak ma sharar-i-zindgi ast

Az mohabbat mi shawad painda tar
Zinda tar so zinda tar tabinda tar
Fitrate-oo-atish andozad-ze-ishq

Alam afrozi bya moozad ze-ishq."™

(The luminous point whose name is the self is the spark beneath our
dust. By love it is made more lasting, more living, more burning more
glowing. From love proceeds the radiance of its being and the develop-
ment of its unknown possibilites.)

Along with, love Faqr also strengthens self (ego). In his view Faqrisa
force behind every noble action. It disdain any material reward but the
same time it is against the mystical denu nciation of the worldly
possession. He supports his view-point by citing Islam which says yes
to the world of matter and points the way to master it with a view to
discover a basis for a realistic regulation of life." Beggary orany kind
of dependence onothersweakensthe selfand a thingachieved by one’s
own hard labour is more pleasing than the one gotby begging. He says:

Qulzam-i-zunbel sail-i-atish ast

Gar zedast-i-khood rasad shabnam khush ast.'’

(A whole ocean if gained by begging, is but a sea of fire; Sweetisa little
dew gathered by one’s own hand.)

Courage is also an essential element of the ego. Igbal attached greal
importance to it and has used the lionand eagle as symbols of courage
.Heisagainstall kinds of fear, He considered fear tobe one of the most
degrading and inhibiting emotions and the parent of all the vices
characteristic of the weakness, deceit, hypocrisy, meanness, cowardice
and flattery.™ Fear undermines wisdom, joy of life and thus weakens
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the ego. Man should uphold the cause of truth with courage. However,
Iqbal is against courage which is not subservient to the will of God.
Igbal believes that man is the maker of his own destiny and wishes that
man should try to develop to such heights that even God may feel
proud of him.

Khudi ko kar buland itna ke har tagdir se pehle,
Khuda bande se khud poochhe bata teri raza kya hat!""®

(Elevate your self to such heights
That before destiny (intervenes)

God Himself may ask his slave “Tell!
What doeth thou will!”

Due to such emphasis on courage, determination, assertion and
affirmation, Igbal has been called as an advocate of absolute power or
a Fascist.” But Igbal did not support either fascism or authoritarian-
ism. He envolved his theory of active dynamism to awaken the people
of the country from their attittude of escapism or fatalism. He desired
freedom, peace and progress of the country and aspired to build a
society free from communal violence, hatred, enmity and all kinds of
exploitation of man by man. Through his philosophy he preached the
message of love, harmony, peace and oneness of mankind.
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CONCLUSION

The study of Igbal’s life, ideas and activities makes it evident that
Igbal was an outstanding genius, a gifted poet-philosopher, a versatile
thinker and a magnificent personality. Through his poetical and prose
works, he delivered the message of love, amity, unity, harmony and
oneness of the whole mankind. His philosophy aimed to present
cultural ideas and an atmosphere which should raise man above the
territorial and racial considerations. where the ideals of liberty,
equality and fraternity could materialise and in which man could lead
a happy and contented life.

He was an ardent patriot and decply loved his motherland. He
regarded India, a paradise on earth and each of its particles ot dust as
god. He was proud of its civilization and had deep regard and respect
for its religions and religious leaders. He called Rama as Imam-i-Hind
(spiritual leaderof India), Nanak asa perfect Manand Gautam Buddha
as a prophet. Lord Krishna's theory of Karma greatly appealed to him
and he was fascinated by the teachings of Quran. He had great
reverence for Ramayana and Gita and cited verses from these holy-
books in his works. He was intensely patriotic and his patriotic poems
became immensely popular all over India. His poem “Sare-Jahan Se
Accha Hindustan Hamara” (the best in the world is our India) made him
a legend in his life-time and many in India till today remember Igbal
through this poem which is still sung in the celebrations of
Inqdependence Day and Republic Day. He had high regards for the
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patriotsand condemned those who had betrayed India and had helped
the imperialists in enslaving this great land. He appreciated and
praised patriotism and wrote poems on Gokhale, Gandhi, Motilal
Nehru and Jawaharlal Nehru.

The study of his life reveals that he was a simple man and led a
spartan life devoid of hypocrisy and humbug. He was determined,
diligent, utterly unselfish and never ran after popularity and image
building. It is unfair to label Igbal a conservative. He was secular, and
progressive and his outlook was liberal and modern. There is no
substance in W.C. Smith and S.C. Sinha’s charges that Igbal was
conservative and condemned people who prepared to do anything
religiously radical. (Iqbal was radical because he believed that the gate
of religious interpretations were not closed). His book Reconstruction
of Religious Thought in Islam created a stir among the Muslim
conservative elements and he was dubbed a heretic. Munshi prem
Chand, Sir Tej Bahadur Sapru and Mulk Raj Anand, all renowned
writers who knew Igbal closely, confirm that Igbal was modern and it
is modernity of themes of his writings which attracted not only the
ntellectuals but also the nationalist leaders. His views were quoted and
his poems were cited even by leaders like Gandhi to inspire the people
and to rouse their patriotic fervour even by leaders like Gandhi. In fact,
there is a contradiction in Smith’s view about kgbal. Smith himself says
that Islam as a religion has produced so far no intellectual
modernization of its ideals of righteousness more explicit by than Igbal.

There is also no substance in the charge that Igbal was a
reactionary, dogmatic or a fanatic. Fearlessly and boldly he exposed
and unmasked those pirs and religious fakirs who exploited the poor,
ignorant, illiterate and innocent masses. He castigated both Mullasand
Pandits for dividing the people in the name of religion. He appealed to
the Indians to build a New Shivala (a new temple) based on the
principles of love, unity and harmony. He never uttered a single word

against non-Muslims throughout his life.

S.C. Sinha also accuses Iqbal as propagandist, preaching doctrines
and dogmas. Hiscriticism is unjustified becausea writer can never keep
himself aloof from his surroundings. His works bear the imprint of his -
times. If Igbal’s works constitute propaganda, then Tolstoy, G.B. Shaw,
Rabindranath Tagore and Munshi Premchand are all propagandists.
Igbal was a writer with a purpose. His philosophy was relevant as it
taught the people to be self-assertive, not to fear and not to bow before
oppression, atrocities and exploitation. This inspired not only the
people of India but also of Asia to rise against the colonial rulein their
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countries. In this sense Igbal was pan-Asiatic. He regarded the whole
world as the family of God and aspired for peace, progress and
prosperity for the whole mankind.

Thus Igbal as a poet-philosopher belonged toall (but ironically in
the field of politics he confined himself to the framework of defending
the Muslim interestsin India). Hejoined the Muslim Leaguein 1908 and
served this organisation till his death. Relentlessly and vigorously, he
fought for the protection of rights of his community, remained a
staunch advocate of separate electorate and demanded a separate
Muslim block within the country for the free development of the
Muslim culture. Such advocacy does not fit in with his high ideals of
unity, love and humanity. Thisisaweaknessof Iqbalasa politician, and
itis because of this that he has been branded as communal and defender’
of the Muslim interests. This weakness of Igbal is invariably rooted in
the exclusively socio-economic-political conditions in the colonial
India and the Muslims’ position in that set-up. The backwardnessof his
community in all walks of life, their permanent minority positionin the
political set-up based on the majority-rule, the identification of Indian
nationalism with Hinduism by the extremist Congress leaders, their
aggressive zeal for shuddhi and their hatred for what ever was linked
with Muslims, their culture and their language, forced Iqbal to play the
role of the defender of Muslim interests. The British also played an
important role in this regard. They successfully prevented Muslim
patriots like Igbal from actively participating in the liberation
movement. Anold, diverted the Muslim talents from the service of the
country to the service of Islam. He inspired young Iqbal and it was on
his adivce that Igbal went to England for higher studies. There he
delivered lectures on Islam which were widely reported by
the British press and Igbal’s talent got recognition. It is,
perhaps, here that he developed the notion that he could depend
on British friendship.)

Back home, his feeling that the British were friends and well-
wishers of the Muslim community and that the latter could depend on
the British for protection and patronage was strengthened by the
partition of Bengal and the introduction of separate electorate for the
Muslims under the Morely-Minto Reforms. the Samaijist and Hindu
Mahasabhaites furher confirmed Igbal’s views that the British stood tor
justice and wanted to uplift the Muslim minority. He distanced himself
from the Congress because among its important leaders in Punjab were
Arya-Samajist and Sabhaites, who had never concealed their anti-
Muslim feelings.
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Iqbal sought safeguards for the Muslim communitybecauseit had
been left behind in all fields of life, but unfortunately he wrongly
thought that the interests of all its members were the same. This was not
correct because there wererichand poorinall the communities of India.
The downtrodden of all the communities were exploited and
oppressed but Igbal stood only for the protection of his community’s
interest and this understanding or rather misunderstanding-of Igbal
confined his politics to a narrow framework.

His concern for his community led him to try not to annoy the
British as they were the final decision-makers. He not onlyadopted the
path of direct nonconfrontation with the British but went much further.
He accepted knighthood at a time when the stream of blood of the
thousands of martyrs in Jallianwala Bagh including a large number of
Muslims, had not dried. He wrote poems welcoming Russian
Revolution and its leaders but when he was referred to as socialistina .
paper he immediately countered it. Like Hindu Mahasabha, he also
supported and co-operated with the Simon Commission when
Congress, Communists, Naujawan Bharat Sabha, Jinnah and
Muhammad Ali were boycotting it.

These were his weaknesses but despite all these Iqbal cannot be
accused of being a British loyalist and the one who did not aspire for
freedom of the country. In fact, he aspired for freedom as much as the
other patriots but first he wanted the solution of the communal
problem. Hewanted the retention of the separate electorate not because
he had separatist feelings but because he regarded it essntial for the
political survival of his community. The failure of Jinnah, “The
ambassador of Hindu-Muslim untity” strengthened his suspicion of
Hindu-dominance. The increasing communal activities of the Hindu
Mahasabhaand the Rashtriya swayam Sewak leaders produced a sense
of insecurity among the Muslims and at this juncture non-assertion of
the secular forces led intellectuals like Igbal to ignore the fact that the
British were not interested in safeguarding the interest ofany particular
community but were only interested in maintenance of their rule, and
only disunity and discord between Hindu and Muslims could keep
their position intact in India.

The illusion that British were impartial and friends remai ned with
Iqbal the politician till the end of second decade of the present century.
But when he realized the true intentions and character of the
imperialists, he denounnced and condemned the Britishrulein Indiain
the strongest possible terms. During his participation in the Round
Table Conferences, he had observed closely the manoeuvering tactics
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of the British statesmen who did not want the solution of the communal
problem. He blamed the British for driving the Indian communities,
especially Hindus and Muslims to a kind of civil-war to facilitate their
own position in India. He bitterly criticised the British government in
his presidential Address delivered at the Annual Session of the All
India Muslim Conference in Lahore on21 March 1932. Soannoyed were
the British that they rejected Igbal’'sname forany post recommended by
Fazl-i-Hussain, the Chief Minister of Punjab.

Igbal also accused the British for giving currency to pan-Islamist
ideas in India so as to keep away the Muslim masses from actively
participating in the Indian politics. He now realized that even Arnold,
his teacher, for whom he had great regard, was loyal only to England
which was his religion as well as his world. Whatever he did, in Igbal’s
view, he did for the interest of his country. Igbal now exposed such
intellectual personalities as the helping hand of the politicians of their
country who had nothing to do with the interest of any community or
religion.

To find out a peaceful and amicable solution of the communal
problem, he prepared a scheme which sought to make India a
federation with more powers to the states. He asked for the re-distribu-
tion of the country on the basis of not only religion, but also on the basis
of language and economic interests so that people could get
opportunities for the free development of their cultures. The formation
of the Muslim states in the north-west was sought within India and not
outside India. Ironically, the scheme which nowhere referred to the
division of the country was interpreted asa rough sketch of the Pakistan
project. Lala Lajpat Rai and Lala Hardayal had advocated division of
the country between Hindus and Muslimsas early as mid-twenties but
Igbal was against partitioning of India. Had he desired division he
would have mentioned it notonly in his presidential Address to the All
India Muslim League in 1930 but would have also referred to it in his
address to thz All India Muslim Conference, or had used the platform
of the Round Table Conference for its propagation. Iqbal through his .
. scheme wanted permanent peace in the country and stood for
maintaining its unity and integrity:.

There is no substance in S.C. Sinha's contention that Rahmat Ali
and his colleagues were devout believers in Igbal’s political doctrine
which sought partition of the country and formation of an Islamic state.
There is no evidence that Igbal had any contact with Rahmat Ali.
Besides, Rahmat Ali himself bitterly attacked Igbal for not advocating
separation during his participation in the Round Table Conference for
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preparing the federal constitution of India and for calling all the people
of India as Indians. Evenin his private letters to Jinnah, Iqbal never used
the word partition or talked of an independent, separate, soverign,
national state.

Thus Igbal neither advocated separation nor supported the
separatist theory of Rahmat Ali. He died inan undivided Indiain April
1938. Articles and editorials on Iqbal were published in almost all the
dailiers of the country but he was not hailed as the architect of the idea
of Pakistan even by the communal Muslim press. Had Igbal propsed
Pakistan, Jinnah would have mentioned or recalled it but he in his
condolence message merely called Iqbal a great patriot and one of the
greatest Indians. Even in the Pakistan Resolution in 1940 there was no
reference to Igbal. Speeches delivered at that occasion by important
Muslim Leaguers made no mention that Iqbal propounded the idea of
Pakistan. It was only ‘afterwards that the supporters of Pakistan,
decided to glorify the new state with the eminence of Igbal. They
conferred on him the parentage of Pakistan and adopted Igbal as the
poet-philosopher of Pakistan. The creation of Pakistan was the very
negation of ideals for which Igbal stood throughout his life.

Igbal did not preach the idea of Pakistan. He was a patriot and
deeply loved India. India was as dear to him as Islam and he regarded
it as the only country in the world where Islam as a people-byilding
force had worked at its best. He laid great im portance to Hindu-Muslim
unity. Through his powerful poetry he appealed to both the
communities to unite, to shed dissensions, ill-feellings and enmity
towards each other. He also participated in the unity con ferences. By
1932 he sought the Hindu and Muslim unity on economic issues. His
ardent desire of unity led him to have direct dialogue even with the
Hindu Mahasabhaites who had not concealed their goal of making
independent India, a Hindu Rashtra.

Igbal stood for the ideals which preached love and oneness of the
whole mankind. He wanted to make man aware of his immense
potentialities, which they could use to achieve the goal they desired. He
sought to present a system which could end all sorts of exploitationand
could develop and enrich the inner-being of the individual. Bul like the
philosophers of the West, Igbal did not write a political testament and
thus his philosophy is not systematic and coherent. His poetry, ad-
dresses, speeches, statements, writings and letters give vent o his
political ideas regarding different political concepts. His ideas did not
grow in vacuum. They were the product of the contemporany socio-
economic conditions of the country and therefore developments in the
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world and therefore changed and modified and developed and
revolutionised accordingly. It is precisely because of this that there is
sometimes no consistency and even contradiction in Igbal’s ideas.

Iqbal, basically, wasa believer. Religion had coloured his thinking
and in his view the past could not be rejected. But at the same time he
had remarkable open-mindedness to absorb new ideas and learn from
fresh experiences. His deep knowledge of the Eastern and Western
political thought supplemented by a keen observation of the practical
implication of the prevalling currents of opinion, greatly enriched his
ideas. In thiscontext, changesin Igbal’s thought can rightly beanalysed.

His denunication of the concept of nationalism and his movement
from nationalism to internationalism was the result of his close
observation of the European national-states, which for theirown selfish
interests had trampelled upon the freedom of the poor and weak
countries. Their hunger for expansion had ultimately resulted in the
First World War. Igbal rejected the concept of nationalism as it was
narrow, rigid and devoid of humanist values. Iqbal advocated interna-
tionalism and desired for peace, progress and prosperity of the people
not of any particular nation but of the whole world. Because of this
changein his views, Igbal hasbeen acused asanti-nationalist. This is not
fair because he was not the cnly one who found nationalism as
undesirable. Even a poet like Rabindranath Tagore opposed the
concept of narrow nationalism and stood for universal brother hood.

Igbal was the critic of Western concept of democracyand not of the
concept of democracy as such. He regarded the Republican form of
government consistent with Islam. He supported the establishment of
a secular-democratic state in Turkey and in his home country he wasin
favour of democracy with some safeguards for the minorities.

His hatred for injustice, inequality and exploitation led him to
appreciate communism and to welcome the first Socialist State in
Russia, and to characterize Marx though not as a prophet but as one
who had a sacred book underhisarm. Yet he was not prepared toaccept
it in toto despite being one of its early ideo-logues in the country.
Communism minus God was unacceptable to Igbal. Quran remained
abook of inspiration to Igbal’s thinking. He condemnend philosophers
like Plato who by preaching mysticism had brought stagnation-
particularly in the Muslim world. He was greatly impressed by Lord
Krishna's theory of Karma. He opposed the concept of Taqdir or fate
and propounded the theory of self (ego) to awaken man about his
tremendous potentialities which could place him next to God. His
writings had a message for all the down-trodden and enslaved people
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of the world. Igbal used religious terminology to convince the people
of his own community, who were ignorant, illiterate and were under
the influence of conservative pirs and Moulvis. This led the communal
leaders of both the Hindu and Muslim communities to brand him as a
poet-philosopher of Islam. Hindu communalists ignored his
patriotism, universalism and his reverence for Rama and Krishna. The
Muslim communalists emphasised only those writing which could
arous the Islamic fervour and keep the Muslim masses in theirown old
and away from the secular forces. By misinterpreting and distoring
Igbal’s views, they dreamed of a happy, peaceful and contented life in
a separate theocratic state. This ultimately led to the division of the
country. Ironically he was proclaimed as the poet-philosopher of
Pakistan, a State he had not dreamt of. This is certainly unjust a man
who was an outstanding thinker, an eminent philosopher, a poet
without an equal, an inspirer of down-twodden and a friend of
humanity. He stood for the high ideals of love, peace and humanity
which alone can unite the mankind divided by narrow geographical,
racial and religious prejudices.
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