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INTRODUCTION 

Prof. Saeed A. Durrani 

I am vcry gratefi.i1 to the Iqbal Acadcmy Pakistan for 
having agrecd to publish the ProceeclIl7gs of' tlle 

Commemorative SCl7l1lUU· held to cclebratc the lifc and 
work of thc g reat Oricntalist , Professor Annemarie 
Schi mmel (7 April 1922- 26 January 2003), hc ld on 
Thursday 9th October 2003 by the Iqbal Academy (UK. The 
background and the genesis of the Semi nar, which was held 
on thc prcmiscs of and w ith the financial and administra ti ve 
support of th e Embassy of the Federal Rcp ubli c of 
Germa ny in London , havc becn fi.i1 ly dcscribcd in my 
opcn ing address at the Seminar' so I need not repeat those 
de tails herc. Sufficc it to say that the Seminar proved to be 
an outstanding success, and was attended by a large number 
of very d ist inguished scholars, friends and devotees of 
Professor Schimmel in the UK, and representati ves of 
d iploma tic miss io ns in London as well as other notable 
literary, religious and cultural figures in the country. 

In additio n to the Schimmel scholars who spoke at the 
Scm inar, th e funct ion was made more li ve ly and enj oyab le 
by thc musical contributions by Mrs Pakeczah Baig (who 

I Please sec A QlIC.~'1 (or the Sacred in the following pages in this 
vo lume. 



Rememberif1g !he Scholar- Hcrmi! 

recited a glwzal Ii'om Iqbal); Mrs Durdana Ansari (w hose 
impromptu rendi ti on of one of Iqbal's poems powerfull y 
stirred the audience); and Dr Razia Sultanova's 
presentation of Uzbek classical instrumental music (who is 
a professor of Uzbek mus ic in the Unive rsity of London as 
well as an author and a Ii'iend and proti)gl)e of Annemarie 
Schimmel). Furthermore, a representative exhibiti on of 
Professor Sch immel 's large repertoire of pub li cations was 
mounted in the German Information Centre's foyer by the 
leading and o ld-established purveyors of orienta l and 
acade mic books in the UK, viz. Messrs Arthur Probs thai n 
(t hrough the efforts of the Academy's yo ung Friend, Mr 
Btll'zine Waghmar). Another Friend of the Academy, Mr 
Az iz-ud-Din Ahmed, organized the production of two 
sketches of Annemarie Schimmel by the Indian artist , Mr 
Mu hammad Ishaq. These ske tches were displayed in the 
Seminar Hall; and after the event one of these two sketches 
was prcsented to the German Ambassador, HE M r Thomas 
Mat ussak, by my wife, Ingeborg Durrani , during the very 
e legant Recep ti on g iven by the Ambassador in hi s o rnate 
Residence. 

Wh ile I am mcntioning the names of somc of those 
Friends of Iqba l Academy (UK) who assis ted in mak ing 
the Seminar a success, I must not omit to ackHowledge thc 
great he lp given by three of the German Embassy's 
officers, namely Mr Tilman Hanckel (Head of C ultural 
Department) and Messrs Michacl Haberl and Max 
Maldacker (Cu ltural/Po li tical Counscllors). Thc e legant 
Invitation Card to the Seminar2 IVas based, in part, on the 
beautiful design and mot ifs very kindly donated by the 
re nowned Egyp tian painter-calligraphi st, Dr Ahmed 
Mo ustafa , Head of the Fenoon Foundation, London. Thc 
Academy's Ma nagement Committee Mem ber, Mr 

2 A facsimile of wh ich is reproduced in this vo lume. 
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Remembering the SchoJar- Hermit 

Makhdoom Chishti , played a leading role in getting the 
invitation cards printed (and his SUFI organization 
provided free transport for a large contingent of the 
Academy's Members and Friends from the Midlands to 
London). Another Friend of the Academy, Mr Mustafa Ali 
K.han Shahab, made a video of the Seminar as a 
contribution from his organization, SOFI (Society of 
Friends Internat ional), London. I canJlot omit to mention 
here the very valuable role played by the Academy's Hon. 
Secretary, Mr Dawer Tawfik, in taking care of many 
adm inist rati vc aspects of the Seminar. 

Finally. I am most grateful to Mr Muhammad Suheyl 
Umar, the disti nguished Director of Iqbal Academy 
Pakistan, to have rcadily agreed to our request to publish 
the Procccdings of thc Seminar as a Special publication of 
hi s Academy. He was also kind enough to ask me to serve 
as a Guest Editor for this Commemorative Volume. 
(Indeed, Iqbal Academy Pakistan has, in the past, also 
publishcd thc Procecdings of two of our Acadcmy's earlier 
Scminars: Iqb;i/ find Mysticism ( 1987), publi shed in JqbEIi 
Review Vol. 29 (Oct-Dec 1988); and Sir Thonws A.mold 
DilY ( 1988), pub li shed in Iqbal Review Vol. 32 (April 
199 1 ). 

One fina l note abollt some background mechanics of the 
pub lication. All the speakers at the Seminar had provided 
fu ll texts o f thcir contributions except one wh ich I handed 
over to Mr Suhcyl Umar duri ng my visi t to Lahore at the 
end of December 2003. The one exception was the lecture 
by Dr Michae l Nazi r-Ali, the Bishop of Rochester, who had 
spoken extempore, using rough notes, and was thus unable 
to provide a written text. Fortunately, we had kept a full 
tape-record ing of all the speeches. The recording of the 
Bishop's lec turc proved difficult for the Pakistan Academy 
to dec iphcr. It thcrefore fell to myse lf and my wife to 

3 



Remembering the Schabr- Hermit 

prepare a transeript- a rather la borious task' - which was 
then correc ted and finalized by the Bishop himself during 
the summer of 2004. A second lecture that required special 
attention was the contribution by Dr Leonard Lewisohn of 
the Institute of Ismaili Studies, London. Now. Dr Lew isohn 
is such a prolific writer and author of Sufi books that , while 
giving me the draft of hi s lecture in October 2003. he told 
me plainly that he would not be able to find the time to 
rev ise the text for the following 12 months! As such. I must 
accept the responsibility for any errors and om issions (or 
co mmissions) introduced by myse lf in editing and add ing 
'fin ishing touches' to his lecture as it appea rs in this 
vo lu me. The fi nal artiele requiring some explanation is the 
essay contributed by HRH Prince EI Hassan bin Talal
who had been unable to attend the Sem inar as he was 
host ing the 2003 Club of Rome Conference in Amman at 
that time (b ut did send us a de tai led and val uable message 
to the Seminar)). Then, during my stay in Pakistan in the 
wi nter of 2003 (where I was engaged in a UNO scientific 
mission), I received, ou t of the blue as it were, a full-l ength 
article about Professor Schimmel, written by HRH the 
Prince. H is Executive Ass istant at the Royal Pa lace in 
Jordan wro te to mc to say that thc Prince would appreciate 
it if we cou ld incl ude hi s arti cle in our Proceed ings of the 
Seminar. Th is we are very pleased to do. Before I end: 
please note that the concluding remarks by the Academy's 
Vice-Chairman , The V. Rev. Dr Peter Berry, and the Vo te 
of Thanks moved by Prince Mohsin Ali Khan. are not 
ineluded in the published material below. 

Dea r readers , I do not wish to stand any longer between 
yo u and the papers presented at the Schimmel Memorial 
Seminar. and hope that these Proceedings will be ab le to 
throw informative light on some aspects of the life and 

1 Which is also included in this vo lum e. 
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work o f' onc of Ihc g r~atcsl and most versatil e O ]'i ci1t[i ~ t s o f 
a[[ limc- Ihe [a le Pro fessor Annemari c Schimlllc i. 

Prof. Saeed A. Durrani 
Chairman Iqba l Acadcmy (UK) 

U niversity of B irmingham , England. 
[ 5 OClobcr 2004 

5 





A QUEST FOR THE SACRED 

Welcome Address 

by 

Professor Saeed A Durrani 
Chairman, Iqbal r\cademy (ll K) 

Y OUI" Exccllcl1l: ics, Dis tinguished Delegates and Guests, 
Ladies and Gentlemen: It gives me great pleasure to 

welcomc all 01' you on behalr 01' the Embassy 01' the Federa l 
Republic or Germany in London and the Iqbal Academy (UK) to 
this Internationa l Seminar to commemorate the life and wo rk of 
the great German Orienta list, Professor Anncmaric Schimmel, 
who di ed earlier this year. To sta rt with , may I apologize for the 
rather tight squeeze of ollr VCIlUC- whic h seems to be bursling at 
the scams. The overwhelming response that we have received to 
Ollt' invitHtions is a viviuma nif'cstati on or the great popularity in 
this cuuntry- and indeed throughout Europe and the rest of the 
wo rld- that the late Professor Schimmel's magnetic personality 
enjoyed, and f.,;ontinucs to enjoy. amongst all those who ..:a re for 
thl: cultural heritage of' Islam as we ll CIS its metaphysical 
dimensions. Please allow me next to say a few words about the 
baL:kgruund and the genesis of taday's Memorial Seminar. 

As most or you wou ld know, Professor An nemHri e Schimmel 
died at 80nn in Germany on 261h January 2003. I was at thaI time 
on a United Nations' scicn tilic mission at Islamabad in Pakist an. 
Scvc:rClI cummemorative mcetings were held in Pakistan tu 



NC/JIell/bering th~ Seha"'r Ifcrmit 

hunuur Prul\.:ssor Sch immel' s mcmory a l whil:h I had the 
pri vikgl' Iv participate an d speak: notably at the Paki stan 
AC<l dcmy of Lclters in Is lamabad (on 61h Feb ruary 2003) and 
thc Iqbal Academy Pak istan's meeling at the Aiwan-i Iqbal. 
Lahore (I ()lh February 20(3). As is wi dely known, Annelllarie 
Schilllmci was a lire-long friend of Pakistan as well CIS the Inoo
ivluslim culture . She once told me that she had visited Pak istan at 
](:ast 50 times ; and there is a well -Io undcd bc licf that she wanted 
Iv IJL' bu ried in Sindh in Pakistan- either ncar the tomb of the 
gn:at Sind hi Suli poet, Shah Abdul La tif 8hitai. or in the historil: 
and silcrcd g r<wcyard a t Makli in Thall,1. She was cqually fond of 
til l' Pue t-Ph il usophe r of the East, Al lalllah Muhammad Iqba l, 
whu is buried ill L,hore. Indeed , the ancient c it y uf Lahore has 
llunuun.·d twu grcat German saV i-l nt:-i, namdy Gue the and 
Sc himmel. 10 glorify whom two pCirallel and graceful aVCI1UCS

tilL' Ciu<.:thL: A\\~nuc and the Anncmaric Sc himmcl Avcnuc- have 
becn laid out un either sidc of a canal at the hcad of the Lahore 
Mall. Th"i. indeed. wa:-i a s ignal hunour for a schoh-H' whu was 
still alivl..:. 

Anyll'ay_ upon my rclll rn 10 Eng land in carly April 2003, I 
llIade cnquir ies with two greal friends and de votees of 
Annclllaric's, ncU111.:l y Phil ippa Vaughan (who is prcsent here) 
and Dr Zi"uddin Slwkeb (who is currentl y in De lh i and has scnt 
his apo logies), as tu whet her any (';ommc morati ve mee tings in 
Londun were planncd in the ncar future. They lold me thai th c 
unl y SUl,:!1 fUIKtion in th e orring was a Thanksgiving Se rvice in 
Lundon to l,:e!cbra t~ her life and work. This Servicc did , indeed. 
ta kc place al SI James ' , Chu rch in Pi ccadi ll y on 10'" July 2003 , 
which I att endcd as a representati ve or the Iqba l Academy 
(UK)- and H must elcga nt and moving occas ion it was, wherc 
man y distinguished fri ends and admirers ur Professor 
Sc-hill1 mel's were prescnt. 

In thL' m~an ti me. it so happened that I wcnt to th e Ge rman 
Em bas:-iY on 23 "1 May 2003 , to parlic-ipate in a Reception given 
by li E Mr Thomas Maltllsek, the German Am bassador, in his 
ckgant RcsidL'ncl' , to we kome thc dclcgates to a Conference or 
the J\ lcxander von Hum boldt Foundatio n (of \vhich I am a 
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Fellow), I mentioned to His Excel lency that the Iqbal Academy 
(UK) was pl ann ing (Hl;tually, the idca had just Ol;l:urrcd to me!) 
to hold a sdlOlarl y Memorial Meeting lO honour Professor 
Sl:himmcl; would his Embassy be wi lling to co-s ponsor it ? The 
Ambassador exprcssed immediatc and cnt husiastil: support, but 
,-lskl:d me to writl: to him and makc i:l formal proposal. I did so in 
thl: wake or a mL'c ling of the Management Comm itt ee of the 
Al:ac .. lc:m y in the third week of Jun e. whid, authorized me to go 
aIH.:ad. And the rest is history, as thcy say. I wi ll not give you a 
'blow by blow' 1KcoLlnt ot' all thc detcli lcd planning and 
organizing that wcnt into the holding of toady's Semin(lr. Suflice 
il to say that wc rel:eived generous and willing support 0(' a 
number uf urgani7<1tions and indi viduals whom I approached fur 
11J1(tnl:ial or personal bat:king. Chief of these arc: I I. E. Sheikh 
Ahmed Zaki Yam,-tni: 1-I.R. 11. Prince EI Hassan bin Talal ; the 
In stitute or Isma ili Studies, London: th e Bri tish Association for 
Pakistan Studies; the SUFI Trust, Birmingham; SOI'l (Society 01' 
Friends International). London; and the Fenoon FOllnLiation of 
Dr Ahmed iVIou<t"r" ill Lundon- all or whom will be iorm"lly 
thanked by the A~adcmy)s Vil:e-Chail'man, the Very Re v. Dr 
Pete r Berry, at the end or the Seminar. And, of course, the 
~rll~ial Hnd fund amenta l slIpport- both Ilnaneial and 
administrati ve - in a ll these arrangel1lcnts has been that cx t(';lH.lcd 
tu us so gl.:nerollsly by the German Embassy, who have not only 
pruvided the VC IlLle for today's event free or cost but \ViII alsu 
host tonight's reception in the Ambassador's Residcnt:e, 

Enuugh, however, of th e bat:kground of today's function: Let 
I1lL' turn now to the function's 'sou l and spiril'- Annemaric 
Sch il1lll1d. I shetll not say anyt hing about her life 's work fi nd her 
rCI1l<lrkablc <.H.:hicvements- for that will be done by our highl y 
distinguished panel of speakers during the rL'st of the anernoon. 
May 1. huwever, crave yo ur indulgcm:c to say a fcw things abuut 
my persunal contacts with that rcmarkable lady? 

Al though I h"d read ProJ'e<sor Sch immel 's proluulld study uJ' 
tile thuught ur the Puct-Philosopher or the East, Allamah Iqbal, 
entitled Gabriel',>,. I lliny-. bal,:k in the 1960s. I had Clt:tually mcl 
her in person for the lirst limc in Det:cmbcr 1977, when we held 

9 
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an international festival at the University of Birmingham to 
celebra te the cen ten ary of A llamah Iqbal's birth under the 
auspices uf' the Anjuman-I) Taraqqj-h Urdu (Soc iety for the 
Ad vancement of U rdu), Bi rmingham, \vhose Chairman I was at 
that time, She was not only the keynote speaker at our Scminar, 
but alsu attended our international Musha 'i/'ll (poetry 
sym pusium ) he ld during the evening. She immensely enj oyed 
the 1l111sha "l'a (an d indecd rcmarked thal, in her view, it was 
bl!tter than the one shc had attended in Delhi the previous 
weeki). My wife and I We were honoured to have her stay at 
our home that night- and I remember how she ga ve some 
valuable adv ice to my wife- who is German, and was at that 
time studying for a degree in Linguislics- on some finer points 
in thal ticlcl , including a discussion of certa in pre-Aryan 
languages of India, She mentioned Brahui- a language still 
spoken in Ballll .. :histan, and constituting a kind of island in a 
surrounding sea of Indo- European languages- and wen l on to 
gi ve my wife details of how she could obtain a dictionary of that 
language. I mention this as an example of her kindness in freely 
passing on parts of her vas t knowledge to any who could benefit 
from i l. 

After this first el1l:ounter, I met her many more times- in 

Lonoon, Brussels, Cordoba, Ghen t, Ka rachi, Islamabad and 
clscwhere- both at conferences, lectures and intimate gatherings 
(e.g. the one at the home of her t'riend and devotee, Dr Ziauddin 
Shakcb in London, where a documentary was being made of her 
life). Time docs not allow me to give an account of all these 
meetings - but I cannot resist sharing with you my mcmories of 
three ufthem: the ones at Brusse ls, Cordoba and Ghent. The first 
or these was in Jan uary 1990 in Brussels- w hen that 
indefatigable and visionary-culll -elltreprcneur Iqbalist and 
cultural activist , H.E. Mr To heed Ahmeo, who was then the 
cultural attachl,1 at the Pakistan Embassy in Brussels, held the 
foundation meeting of' the Iqbal Foundation Europe, Anncma rie 
Schimmel was elected the lirst President of that Foundation (and 
I had the honour of being e lected as one o f her two Vice
Presidents). She . as was her IVont, again gave an elegant and 
wide-ranging lecture with her eyes tightly shut and an ocean of 

10 
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eruditi on fl owing unbou nded from her lips. She appea red to all 
of us as a true Sufi, whi ch reminded us of Iqba l's couplet: 

zahir ki ankh se na tamasha karc kOi 
Ho dckhnEi 10 dccdEl-i di/ Va karc kOi 

(Do not look at things with the Outer Eye 
If you wan t to pe rceive real ity - you must open yo ur 
Inner Eye) 

I rcmcmber ask ing her after the meet ing how many books she 
had wri tten. 'Oh, fifty, maybe fifty-five ' , she remarked casua ll y. 
When I again asked her the same quest ion at Ghent, at the end of 
1997, the number had nearly doubled' 

My second vivid memory is of An nemaric Schimmel sitting 
un der the mchrab (a ltar, or prayer ni che) of th e Mosque of 
Cordoba- immortalized by Iqba l in his eponymous poem
during the intern ational conference entitkd ' Iqbal in CordobH ', 
organized by M. Lamand, the President of /s/al11 01 Occidcl1l- in 
which Iqbal Academy Pak istan and Iqbal Academy (UK) took a 
leadi ng part in coo rdinat ing it. (M. Lamand told us that he had to 
ob t<lin spec ial pcrmi ssion of the Va tican to hold an lslami l.: 
fu nction in the Mosque-Cathedral of Cordoba- some seven 
hundred and finy yea rs after the expu lsion of Muslims from th at 
city.) An appalling event that occurred during that conference 
has len indelible memories in my mind. Wh il e returning from a 
walk before lunch with Dr Javid Iqbal and other conference 
delegates, A nnemaric Schimlllel was attacked by a 'mugger ' just 
ou tside our hotel door; she fe ll to the ground and the attacker 
tled with her handbag. Annemarie was badly shaken by thi s 
violent attack and was trembling and distraught. Toheed and I 
took th e poo r lady to her room and tried to calm her do wn and 
made her lie down on her bed. She was lamenting that the 
Illugger had made ofT with her keys, her moncy, and her 
passport- all of which were in her handbag. I contrived to open 
her suitcase, an d Toheed prom ised to gel a new passport isslied 
to her. True to his word, Tohced missed a who le day of the 
conlcrcnce; tra ve ll ed post-haste to the German consu late in 
Sevi ll e the next morning; and managed - lhrough his diplomatic 
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connL'ctiuns- tu get a temporary passport isslIed by the consulate 
(when.: she was a known personality). This was a great rdief to 
Anncmark , whu was able to regain her composure and good 
humour. 

My th ird memory relatcs to thl' Iq bal Fuundatiun Eurupe's 
intcrnatiunal seminar entitled (if I remcmber C01TCt:tly) 'Iqbal's 
Rl'kv'lllcc to the 21 ,( Ccntury', hc.:ld at Ghen t, Belgium. in 
Nu\\.:mbl.:r 191)7. Aner the scminar, an elegant dinner for the 
dekgatcs was given at his Residem::e by th e Ambassador of 
Pakist clll in iJrusscls, I-I.E. Mr Ria z Muhammad Khan. Arter the 
lkliciuus dinner at a t:andle-li t table, and notic ing the va riety of 
nationalities represen ted by distinguish ed lit erary ligurcs at the 
tabk. I made the prupusal that we hold all impromptu 
Illultilingual I/llIsh., 'irif or pOl.:try recitatiun- in which people 
cuuld cither recite their own compositiuns or those of any or 
their nation's favuurite poets. The proposed was welcomed 
cnthusiastical ly by all. II. E. the Ambassador presided over this 
J1JL:IIlil-J sIlL.' ·r. and I performed the tasks of the I1d7.im or 
cumpen..:- with the candle being placed in front of each poet in 
turn, as the age-old tradition lays it down. If I do not err in my 
m(;ll1oI'Y, poems were read out in Urdu. Persian, Turkish, 
Rus:-iian. French Hnd Gerll1an. Anncll1arie read out onc of hcr 
OWI1 PO(;lllS with great verve and stylc- and I ha ve a vague 
m(;ll111ry that <l recording or this poetry session was made and 
sl ill lurks somewhere amongst my vast cullection or lapc
rL:cordings. ( I have just rcmembered that we had held a similar 
multilinguill 1J/u..;IJ,, ·iiCI at the ' Iqbal in Cordoba' ConlCrl:: l1l:e in 
llJlJ 1, where one or Iqbal Academy Pak istan 's erstwhile 
lJir(;ctors, Prolessur Mirza Muhammad Munaw<lr, as well as 
Anncl1la ric Sdlill1mcl made original cuntributions. Poems 111 

Arabic and Spa nish recited on that ol:casioll still l\;vcrbcrate in 
my l1l(;lllury~) 

Once this train of memorics has started moving, I l:(lnl1ot help 
l'l'conling one lined ·remembranl.:c or things past'. This (:oncerns 
the visit by the President ol'Germany, II. E. Mr Roman Herzog . 
tu Paki stan in April 1995. A resplendent ceremony in his honour 
WitS held at the UrtlC1tc German Embassy in Is lamabad. A f~liry-
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talc atmosphere in the Embassy's vast gardens, lit by 
mult icolou red decorati ve lamps affixed to plants and bushes, 
envcioped the Evening Reception fo r the capital's glitterati 
Now, it had occurrcd to me on ly a day or so before the fu nction 
that it would be nice if, as a special gift to represent a cultura l 
highlight of Paki s tan- namely, a piece of calligraphy- could be 
presen ted to the Presi dent. I had, accordi ngl y, requested my good 
friend and one of the foremost calligraphists of Pak istan, Mr 
Rashced Butt, to scribe a Persian couplet of Allamah Iqbal 's in 
his ornate hand , properly framed for the occasion. This Mr Butt 
had duly donc. Bu t the qucstion now was: how do we present 
this piece of art to the Presi dent of Germany during a ceremony 
that, with typical German punctiliousness, had been pre
organized to the minute. Here my t.:ousin, H.E. Gcn. M. Asad 

Durrani- who at that time was Pakista n's Ambassador to the 
Federal Republic of Germany, and had accompanied the German 
Presiden t on hi s visit to Pakistan- came to my rescue with an 
ingenious stratagcm. He sa id the only person who could 

transt.:cnd ordinary protocol was Professor Annemarie Schimmel , 

who wou ld be present at the Reception. He suggested that I 
propose to her that she, at an appropriate moment, take the 
initi ativc to prescnt to Pres ident Herzog our spec ia l gift; she 
readily agreed. And sure enough, at an appropriate juncture, she 
IC(lpt on to the stagc and annolll1c.:cd that a ca lligraphic pi ecc 

depicting a couplet 01' the Poet-Philosopher of the East, Allamah 
Muhammad Iqbal- tru ly a bridge between Pakistan and 
Germany- had been prepared by the Iqbal Academy (UK) as a 
specia l girt, which she then proceeded to presen t to the Presi dent. 
The Federal President accepted the gift most graciously- and I, 
too, was invitcd to the da is to shake his hand and say a few 

words about Mr Rasheed Butt and the Iqbal Academy (UK)- as 
we ll as the Iqba l Foundation Europe. ( It may not be 
inappropriate here to mention, in conclusion, that my wife 
translated the above-mentioned couplet of Iqbal into German a 
littk latcr, ane! forwarded it to the President or Germany. In his 
letter or tha nks, Professor Herzog assured my wife lhat the 

calligraphy, together with her translation, would be put on 
display in the Presidential Palace.) 
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NCIIIClllberill/:! the Seho/ar- I-Icrmil 

Ladi es and Gentlemen , I mllst apo logize that I have been 
carricd away in narnll ing my mcmories of A nncmarie Schimmel. 

!:lut, 'The story lVas delic ious, so I drew it out a bit', as the 
Persian puet says. H owever, I now leave it tu our main speakers 
to tcll you more aboLlt Professor Schimmcl's li fc and wo rks. Mr 

Mohammad Anum J-Iobohm, who spcaks last, will tcll yo u morc 

about this warm -hea rted, vivacio us person, who was not j ust a 
unIque scholar but also full of life, fun -l ov ing and a cease less 

\\"o rl d- trct vd leI". 

May ] end by reading out a fcw lines frum just a h'lI1dful uut 
or the man y messages th at I have received concerning today ' s 
Semi nar from many of h,cr friends and admircrs? 

Th e full message rrom ]-1. R. H. Prince EI Hassan bin 

Talal is rcprodLH.:cd below in this cUlllmcmora ti ve issue. 

2, I-I. E. Sheik h Ah med Zaki Yamani (f'o rmerly the Minister 
fo r Petrol eum, Kingdom of Saudi A rabiH): ':Thank YOLl 
1'01' inv iting me to be one of the Chi cI' Guests or Honour 
at the Iqba l A cademy's forthcoming Scminar, which is 

being held in memory or our dear depa rted an d sorely 
misscd fri end , Profcssor An ncmari c Schimmel. 

Regretfully, ] ha ve a Board Meeting on the very sa me 

day, the da te of which rea ll y ca nnot nolY be altered. Thi s 
in evitably Illeans that I will not be able to join you at the 
Seminar, but I do hope that the eve nt pro ves to be both 
l.:oJ1vivial and produl.:tivc. Annc maric WetS such a uniquc 

person, w ith an unpHrallcled depth of knowledge. It is 

gratifying to learn that the Iqbal Acade my (UK) is 
honoLiring her memory with this scholarl y Seminar". 
May I add that the She ikh very kindl y enclosed a 
generous dona ti on HS a con tribut ion towards the 

expenses or the Seminar, for wh ich wc arc most grateful. 

3. 01' Farhat! Dal1ary (D irector, Insti tute of' Ismaili Studies, 
London). ':The late Pro fessor A. Sdli mmcl was a dear 

friend and a most cminen t schol ar, whom all of us at the 

Institute great ly admired. While apologizing for my own 

absence through being abroad at that time, I am delighted 

14 



Rememberin!:! {he Sehohlr- I-Iermir 

that our colleague Dr Leonard Lew isohn w ill be 
participati ng in the scholarl y Seminar be ing he ld by your 
Academy in Professor Schimmel's honour. I send my 
s!nccrc good wishes for the success of the 
Co mmemorati ve Semi nar. " - The Institute has a lso made 
a generous donat ion in su ppor! of our Seminar, for whi ch 
We ,Ire very th'lIlkfu l. 

-I . ProlCssor Fran cis Robi nso n (Pres ident or the Royal 
As iati c Soc iety, London). "Whil e I am myse lf, 
unfortunately, prevented by long-standing commitments 
from attending you r Sem in ar being held in honour of 
Professor Schimmel , I am spreading th e news of your 
cvcnllo fellows or lhe Royal As iati c Soc iety. w ith which 
she had many close associations. Pleasc ac cept my very 
bes t wishes for the success of yo ur Seminar." - 1 am 
very pl eased to notice in our audience today a fair 
number of very prominent Fellows of the Roya l Asiatic 
Socicty- to a ll ofwhol1l 1 o ffe r a very wa rm we lcome. 

5. H. E. Mr Ronen Sen (High Commi ss ioner for Indi a in the 
U K). ~ 'Th a n k you fo r in viting me to attend the sem inar 
in memory o r late Professor Annemarie Schimmel, who 
was an ardcnt admirer of both Meva lan la lal ai -Din 
Rumi and A llamah Iqbal. I highly apprec ia te you r 
thougillful ges ture in send ing me the in vitation to join 
YOll a t wha t prom ises to be 1:1 memorable cvent. As a 
formcr Ambassado r to Germa ny, and in my current 
ofll(.:i al capac ity here, as we !! HS my persona l capac it y, 1 
would have very much liked to have been present on the 
spc(.:ia ! occasion . Unfo rtunatel y, my prior e ngagements 
ou ts ide London will not perm it mc to accept yo ur kind 
invitation. May I, however, send YO ll a ll good w ishes for 
a successful semi nar. " 

o. I-I. E. Dr Ma lecha LocIhi (High Commissioner for 
Pakistan in th e UK) had every intention of attend ing 
today's Scmina r- and we were greatly look ing forward 

to her presence with us today- but the High 
COlllm iss ion's M in ister fur Press, Mr Ja ved Ak htar, w ho 
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Rememberil1g the 5cho/;I"- Hermit 

is presen t here, has j us t told me that the Primc Mi nister 
of Paki s tan is passing through En gland today on hi s way 
10 Ihe USA, which has made il impossib le fo r Her 
Ex cellency to Cluend this Seminar. She has, however, 
scn t her 'profound apologies' and extended her wa rmest 
good w ishes for the success of our Seminar ' . 

I now reques t H.E. the Ambassado r of Ge rmany to say a few 
words of welcome to thc audience and also something by way of 
a tribute to the great German OrientH li st and outstanding scholar, 
the late Professor Annemarie Sch im me l. W he n the session 
proper starts thercHfter , I sha ll say a few wo rds of int roduc tion 
concerning eac h speaker, in turn. Th ank you ve ry mw,;h. 

(The- abo \ e is :111 ex tended version of the Presidential Address 111~ldc 
by th e Chairman of Iqbal Academy {U K) at thl! Schimmel 
COllllllemorat ive Seminar in Lon cloll .- Ed.) 
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MESSAGE OF WELCOME 

From 

H E Mr Thomas Matussek 

Ambassacior orthe Federal Republi c ol'Gcrmany 
tu the COUrl of St James's in London 

M r Max J Maldackcr (First Counse llor, Politi ca l Affa irs, at 
the Embassy 01' th e Federal Republic 01' Germany in 

London ) spoke as l"allows. 

Mr. Chai rman, Your Ex~c llcnl:ic s. Disti nguished Speakers 
and Dclcgat<..:s. Ladies and Gentl emen: 

lIis Exce llency the Am bassacior 01' the Federal Republic 01' 
Germany has asked me to ex tend, on his behalf, a very warm 
WCkO lll C to the august assembly gathered here today on the 

premises or th e Germa n Embassy to celebrate the life and work 
or the grea t German Orienta list Hnd outstanding author, 

Pro lessor Anne mari e Sch immel, who left her ea rthl y abode 
ca rti er this year. His Exccllci1l.:Y, who is at this moment engaged 
in certain ineluctable duties, sl.:lltis his pro found apologies for 110t 

being abl e to juin YOli rig ht at th e beginning or this Illcct ing- but 

hopes to do so in the co urse or this afternoon. I-Ie also ex tends a 
vc ry wa rm personal in vi tation to all of you to th e Reception that 

His [xccllen...:y is hosting. at his Residence for all the guests at 

the enu of this Seminar. 



J-ii:-; Excclklll.:y has askcd mc to tcll you how vcry mth.;h hc 
apprec iates the ract that the Iqbal Acauemy (UK) arc holding this 
Comme morati ve Seminar 10 honou r Profes:-;or SchimmeL who 
was undoubtnll y one o f the g rca test w riters of al l time on 
metaphysical thelTIes- cspet..:ially of Is lamic mystic is m. W he n 
you r Chairman, Pro fesso r Durrani , pro posed thi s Sem ina r a few 
months back. and asked whcther the Germa n Embassy in 
London woul d bl' able to t.:o-sponsor it, it was wi th the greatest 
pkaslIre that I acccptcd that proposal, Hnd I am vc ry pl cased that 
a number of my Embassy ·s offkers and s tafr have been doing 
eve ry thin g poss ibl e to help the Acmlcmy orga ni ze today's cvcnt. 

\\li th the list of suc h eminent schola rs w ho arc present herc 
today to speak on different aspet.:ts of the life and work of 
Professor Schimmel, I am sure tha t a ll o r us will learn a g reat 
dec,]. an d in great depth, about some of thc rcmarkable 
ilt.: h icvclllents of that uniquely gifted thinker and writer. 
An ncmari c Schimmcl. 1 bid you all a wa rm wek:ulllc to tmlay's 
CUlll mclllurati ve Seminar 
meeting. many or you 

Rl.:ccpti o n. i r not earlicr. 

oncc again, and look for ward to 
pe rsona ll y dur ing thi s cvenlJ1g's 

Ladies and Gent lcmen, after thi s message from Hi s 
Ext.:clkncy th e Ambassador, 1 hand you bac k to the C hairman , 
Iqbal Acade my, Professor Saeed Ourr"ni. 
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MESSAGE 

rrom 

H RH Prince EI Hassan bin Talal 
Royal Palace Am man, Jordan ' 

I t is wi th great regret that I write to say that, due to unavoidab le 
scheduling conflicts, I am unable to attend in perso n the 

An ncmaric SL:i1im mcl Memorial Semin ar whi ch wi ll take place 
un the ~'h Oc tober 2003. However, I wou ld li ke to take this 
opportunity to co ngratulate you and the orga nisers or the se minar 
on 1:111 important event whi d1 wi ll aff"irm much needed 
friendships and understan ding across I.;u tturcs, and which 
remembers an extraordinary scholar and human be ing w hose 
be ing and achievements remain very dear to my hCClrt. 

Pra ise has been heaped and re-heaped upon An nc maric 
Sch illll1ld's name; I believe that hea p of pra ise must continue to 
grow, to lake lik, fl ouris h and send Oll t green tendrils of 
a\WlrCnCSS, as more people come to know of her work to bring 
l,;ultures together, her erudit ion, her glowing crealivity and her 
vas t and warm humanity. She has embodied the ideals of so 
many traditions and faiths that her me mory, to those who have 
known her, is now itse lf a fertile area Oft.:0I11111011 ground. 

I TilL. IllC:-':-'ilgC. dated Amman 29 September. 2003. is 'Icld rcsscd to th e 
Chairlllilll, IClb:d Academy (U .K.). and COlll l11enCeS wi th the wo rd s: 
Dcar Professor Durrani. dear brother. - Ed 



Remembering (he Scho/ilr- HCI111il 

In my own work- in the Parliament qf Cultures and Partners 
In Humanity, in asking for a ncw international humanitarian 

urder and for teach ing by analogy between our shared va lues- I 
ha ve tri ed to promote conversation between citizens and be tween 

the adherents of our different human faiths. It is, as many of you 
here know only too we ll, hard work which o rten seems to (,,11 on 
stony ground; but it is only too easy to sec how much more 
neccssary this work and its succcss bet;ollles every year- indeed, 

every 1110nth- lhat passes. At the times when such work seems 

must barren or hopeless, we all reach l'or com fort and hope 
towards some it;on of a better futurc- a picture o f a grandchild, a 

memory of success. A nd at events such as this, wc arc reminded 

to turn our eyes to the fellow hUl11an being.'; who jumped the 

chasms, t;limbed the mounta insides , forded the ri vers and 
crossed the oceans in their indefatigable search for knowl edge 

th at was ruel led by th e energy or pure lo ve. 

I be lieve that th e vocations of these human meteors call them 

to a task 1 ~lr grea ter than the satisfaction of only the ir personal 

thirst for knowledge. A nd with regard to this, it see ms to me very 

apt that An nemarie Schimmel was a scho lar of Sufism. She has 
worked for good knowledge at a lime when it is very much 

needed. Wh en I think of my newest granddaugillcr toddling 

(lCi'OSS the lawn, and her future as a yo ung wo man, and my work 

for her generat ion to enjoy a sane and peaceful wo rld , it gives 
mc comfort (lnd hope to know that, just around the corner, 

A nncmarie Schimmel has bcen working for her too. 

So I wou ld like now to offer my thanks to our good friend fo r 
that work, and to say to her and to those here who love her, in 
the words of the puet Rumi whom she herself so loved: 

y uu 11711.'i1l1 '{ bc afraid of dca{h 
you're a dCElfhless soul 
you can '{ be kepi in ;'1 dclrk gruve 
yuu 're filled \Vilh God 's glo w 
be happy wilh your beluved 
you can'l find any bellcr 
Ihe world will sl1Jlnmer 
because oFlhe d",mon·d you hold 
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Remembcnilg {he Scholtlr- f/crmi{ 

wiJcn your hearl is immc/sed 
in {his blissful lave 
you C(l11 easily endure 
ffny biller ti/cc ilfound 
//1 (iJe ab.'icncc of malice 
there I~'i nothing bllf 
Iwppil1c ... ·s ifl1d good [flncs 
dUI1 '( dwell in :';orfOlV. my friend I 

I Tr:lllsialcd by Nader Khalili. l<ul11i: FOlllwlli, of'Firc (Cal-E<lrl h Press. 
199~ ) 
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Rt Re vel Dr Michael Nazir-A li 

Bishop of Rochester 

II is m y gn.:at plcasun: 10 in vite. next. th~ RI I{cvl:rcnd Dr Mi chal:! 
Na/ir-J\ li. w ho comes origin:dly from Pakis tan and is fluent ill Urdu 
:llid Pers ian . I.e \ Ille gi\l: YOLl a few words or his CV. RI Revel Dr 
M ichal:1 J Naz ir-l\ 1i is Ih\,' Lord Bishop of Rochl:stcr. I Ie was born and 
brought up in ;\s i ~L. He re,ld Economi cs ;mci Soc iology al Karachi 

Uni \ c l'sily ;ll1d TIH..:o logy a1 Cambriclge. Ilis postg radua te studies at 
Caillb rid gl,: w en.: ill cOlll parati ve literature and cOll'lpar:lli\'c philosoph y 
,Ind thl:ol ogy. J Ie has l;ttJ gh t 4.1\ lllallY unive rsi ti es. in cluding Oxford and 
C:ulIbrid gc. I k has w ritten <I number of book s and pape rs, no tabl y on 

bl:un . J\ f"n.:qul..'ll l broadcaster and w ril er on social tor ies. Bi shop 
[\ll ic ll ;\I,.: 1 is a Vis iting Prorcsso r or Theo logy and Religio us S tudies at 
(jrl.'l.: ll w idl Uni \ I.:I":-.it y, and it FeilD\\' of St Edmund Ii ali. Univcrs ity of 
O,, !'orci. Iii.· i:-. ill so a member o rlhl.: Archb ishops ' Coun c il and the Chair 
of Ihe Ethi c .... COIl1lll ilt eL' of the I-I timan FI.:r1ilizillioli ilnd Embryo logy 
Au! hor!!). Bishop Michae l is iI d is!ingu isht:ci Iqbalis l in h is own right 
ill HI in fac t has writtell a thesis on soml.: ,IS P CC IS of Iqbal 's so urces o r 
thuugh t (of whi ch Professor Schimlllci was one o f the examiners). 
Incieed, he is thl' Vicc- Prcsicknt or thc Fricnds of Iqbal Academ y (UK) 
:ilbout whi ch all of YOll ha ve application form s on your chai rs- and 
you arc -.:arnl.:s tl y rl.:qucs\(;c! to join that c irc lel - and whose Pn . .' sidcnt is 
t)II.': son o r A llalllah Jqbal and fo rmcr Seniltor, Dr Jilvici Iqba l. I th ink 
wi thout furth er acio Whilt I will do is to ask Bishop Michael to speak. 
And his tupic is: AnllclllilriL' Schimmel im el her Mys tical A prroach 10 

I s lilm . 



ANNEMARIE SCHIMMEL: 

A MYSTI CAL ApPROACH TO [SLAM 

Rt Rcvd Dr Michae l Nazi r-Ali 
Bishop of Rocheste r 

D r. Durrani never minces hi s \vurds , and I am qui te 
I.:mbarrassl:d about his long introdw,;tio n. Many of YOLI 

know me and of my interests. I am very grateful. however. to Dr 
Durr,tni for being invited today to speak in thi s Seminar. I also 
luuk forward to hearing the cont ribut ions of' prope r scho lars of 
Professur Annc maric Schimmel's wo rk. Hut to begin with, some 
Illclllurics- lor all ufus will, I am sure, have such memories. My 
I<-Ist memury of Prull:ssor Schimmel is of her standing in the 
middle o f a crowd of admirers on the occasion of the Prince of 
Wales's SOlh bi rt hday. to whi ch she had been invited as an 
honoured gucst- and I also hope that the Prince has been made 
awa re of th is Seminal". ror I am su re he would be very intercstl:ci 
in Ihe kind ur things we arc doing. But wheth er among pr int..:es or 
among begga rs. she was always the same. I remember he r 
kcturing ,II the University of th~ Panjab, in the Olel CCl mplls. 

L"hurc- where she _held us spe llbound on Ihe subj ect 01-
prophet it..: revelation. about which she has also written i:l bool\. 
\-\1 h..:t h(' I" at la rg~ gatherings of the abov~ type, or at small. 
intimate gatherings or her pupils in post -graduate semina rs at 



Remembering the Schoillr- Hermit 

Harvard , fo r example, she always worked at listen ing ca refully 
lO wha t was be ing sai d. I think it is no t stretching the point lOO 

far to say that she was rather li ke R{i mi- on whom she was an 
cx pert- of the lNvid Nameh, who as you remen;ber gu ided fEilwn 
Doosl- Fri end of the World- through the heavens. She 

provided the ·answers to her pupils' questions sUl;h as: <fLc.. ~ 

~' J.>- ~ <r oll ~ [Checst 'EI/;III1, chccs! Adam. chees! 

ijaqq'l] (W hat is th e uni verse, w hat is man , and wha t is God 'l) 

There arc of co urse many people who have tri ed to 

understand Su fi sm from the outs ide. T hey have been interes ted 

to know how it arose , who were its followers; an d th ey have 
tried to lind what its relati onship might have bcen w ith other 

movements. But I think onc of the distinctive features of 

ProlCssor Sdl immcl's scholarsh ip is that she sought to 

understand it from w ith in. Mr C hairman, you referred to her in 

your in trodl1l;\ory remarks as a Sufi A nd that, I think, is rig ht: 
fur her approadl was to understand Sufi sm not from the ou tside, 

but rrol11 wit hin. She so ught to understand wha t actua ll y 

mulivated these men and wo men. So il is perhaps right to say 
that she had a theolog il;allincierstanding of the Q ur'anic ori gin of 

Sli li sm. For example, in the famous L ight verse in the Q ur'a n: 

.j» '::ll ) ..:;.. I.r--ll)y ~I "Allah-ll NlIrlis S;ul1a IVuli IVa ;tf-ar~j" 

A llah is the light of the hea vens and th e earth .... [Surah A n-N lII; 
XX I V, v.35] ; Clnd repeated in many other verses or the Qur'an , 
whidl refer to God' s love - to which I wi ll com e in a moment. 

Not only was her understanding based on this view of Sufism, 

that it had its origi n rooted in the Qur'an, but also in the SUnIwh 
[practi ce] of the Prophet of Is lam. She q uotes somew he re in o ne 
of hel" bouks that one of the Prophet's s pouses is s upposed to 
have sa id that even when he is asleep he is awake to spiritual 

r~a lit y. An d that is. of l;uurse, what many Sufis alsu desire ror 

themse lves. So the QlIr'anil; ori gin of Su fism , and also its basis 

in the SlIIlIwh uf the Prophet himself and the p rac tice of the 
5i1hiiba [Cumpan ions]. For example, there is the story a bout 
Uma r, the seco nd Cali ph , where he sa id that he had g iven ha lf of 
his wealth to the Prophet in the ca use of Is lam. A bu Bakr [the 
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Remembering Ihe Schohu·- Hem1il 

iirst Caliph] said that he had made no provision for himse lf, a nd , 
relying on Al lah, he had given everything away. So that is the 
asceticism of the Sa/Jiiba. renunciation of what they had, w hich 
she sa id was also an inspirat ion. I repeat that Professor 
Schimmel's fundamental point of departure was her endeavour 

to understa nd the theological origin of Sufism. But, of course, 
she also attempted to understand its social origins. And here her 
analysis is very c lose to that of A llamah Iqbal 's, particularly as 
propounded in the Dcvc/opmcJ1l ofMcwp/Jysics II] Persia. Both 
she and hc attcmptcd to identify the va ri ous conditions that lcd to 

the risc of Islam ic mysticism. First of all the prosperity of the 

'Abbassid Caliphs- the wide-spread prosperity at the beginning 

of a great civilisation in whic h, I have to say . the C hri st ians, the 
Jews and also the Zoroastrians played a very signi fieant part. So 

when people speak of the c lassica l Islamic civilization, one has 
to remember the contributions oi'these people as well. But that 
is another story - an interesting story, however. 

But it was the prosperity of the Ca liphate that drove many 
people to seck a renewal of spiritua lity, sometimes literall y in the 
desert, and somet im es spiritually. Now thi s is very sim ilar to 

what happened in the Christian church after the so-called 
conversion 01" Constantine. When Christianity became a to lerated 

religion in the Roman Empirc- though not yet in the Persian 

Empire- many peoplc rejected what they saw as a compromise 

wi th the temporal power. So they we nt out into the deserts of 
Egypt and Syria; and that is the origin of Christian monasticism. 

Onc is, thus, very struck by how similar are the social origins of 

Suii sl11 to those of' Christ ian monasticism. So prosperity was one 

reason; and then there was the almost perpetual conflict that 
existed side by s ide w ith this emergi ng prosperity. Whether that 
was a threat from outside, or a disturbance from inside, that also 

made people gu back to the sources of their faith. Iqbal, thcn
and also Se himmcl- talks of the futility of the theological debate 
bClwcen lhc As h\uites and the Mu'tazilites, for example, 

concerning the status of the anthropomorphic language used 
abou t God. The I'utility of theologi ca l debate, and the dryas dust 
lega lism. as St Paul calls it, of the jurists: that people knew 
cverything about laws, but not so much about spirit. Th ose were 
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some or the n:asons for th e socia l origi ns of Sufism, Iqbal 
i:u..:tua lly goes on to say in his Dcvc!opmcl1l of M"'!ilphy.\'ics [in 
PC/:,,-jil] that th~ li ving eXCImple or Chris tian monks, and also 
Chr istianit y iJ"'; an ideal of life- but not necessa rily the 
Churches- were important in!luenccs on Sufism, The cmphasis 
was now on pcrsunal knowledge and on devotion and 
commitmcnt. Theological understandi ng IS not total 
understanding, And then she was also interested in the 
psydlUlogii.:al aspects of' the de ve lopment of Sufi sm: she 
dis l inguish~d betwcen the voluntari sti l: and gnostic aspel: ts of 
mysticism. This is ve ry simi lar to the way in which Iqba l 100 

d raws a di ~ lin ction between the pro phetil.: and the mys ti\.: 
cu ns\.:JOusn..::ss- I. e. between those Sulls who wanted the 
experience ur God and then decl ared God's lV ill to the peu ple, 
an d those who were sat isfied wit h the mil 'nIh (know ledge) of 
Ciod itsclf- m 'w il?1 being the exal.: t trans la tion of gnos is. Iqbal, 
int~restingly. in thc Rccon:';(/'lIc!ion of RcligiulI,'" Thought in 
/.-;/all7 , tclls the story or Abdu l QuddCis of Gangu h who said, 
"M uhammad or Arabi<:l wcnt to lhe he:Hvcn, an d l:ame back: by 
God. i r I had gOlle to heH ven, I would ne ve r ha ve ..:omc ba..:k ". 
That is the dilTcrenl.:e between the gn ostic and thc prophe t. That 
is: the pruphet ha, the ex peri ence or Gud. but cOllles back to the 
wu rld to giv(.; it God's mcssage. It is intercsting that Anncmari c 
SLl1il lllllcl ",]so makes a similar disti nction. 

or (';Ollrse, as une: st udi es Sufism. onc is rcm indcd inevi ta bly 
.d· the internal lk .. bate within the move men t: abuut the tendency 
tU\\'ards pantheism, the tcndcl1l:y tuwa rd~ monism, but also a 
repeated rdurn to theism. Both Schimmel an d Iqbal ha vc notiL:ccl 
this in thei r wo rks. If you wa nted an cxample of th e pantheistic· 
tcndency. thL:n it is fuund in the DilV;lI1-i S/wJl1s-i Tabriz. Here 
i:lre the ve rses: 
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Yck }!ulwri chlln baiza joshid u !:!a., .. ht dElfYil 
ki.l(kard u ka{ziII17in shud. lIIdZ dl/d-i va .',i/OW ... ;Iwd. 

~VmJ!:!ilh zi ';llmn -jji/n a/1]ad s/JJ/ih-i 111.";<717C 

'aqlHsh wi/7.!r g;I,,,'/ll 0 dil/"ili! u jJif(lslw shl/d.' 

That is: "One atom boiled like an egg, and becam~ an 
ocea n. It prudu(.;cci foam, and the roam became the earth , 
and the smoke of it became the sky. Thereupon I'l'om 
the realm of spirit came the army of man: The intellect 
became the vizier i.e. the minister- and the heart touk 
th~ thrunc and be(.;ame King". 

Su, that is an imaginati ve examp!e ur the inllucncc of' Nco
PI ,l[onis1l1, which ga ve rise to this kind or pantheistic tendency, 
Tha t is also like what is fOllnd in the Theo-monism of Ibn 
-Arabi- as illustrated in thc story of Bayaz id of Bistam. His 
disciple unce said to him: "Master, there must have been a time 
when there was only God and nothing else", Bayazid said, 
"Ycs- and it is just the same now!" But of course there is the 
thread or the ism running through Su!is1l1, bc(.;ausc that is 
involved in the th eological origin of Sufism; and whi le the 
Dill"i/n-i Shw/J ..... -I Tabriz may be an instal1(';c of panth eism , in 
so 111 I.,; respc(.;ts, RCimi 's Masl1alli-/ Ma'11811/ is an example of 
tll~isrn- as is, or course the work or Sha ikh Ahmad of Sarhind. 
This is beautifully sUlllmed up, as Dr Durrcllli would know, in a 
verse of an anonymous Sufi that was a favouri te of Allamah 
Iq bal's . and shows a theistic tendency : 

lob. 

I.;". 

}\I1i/rdall-! klllld;/ kl/lld/i /};f-b;f.~'/wnd 
/c.'kin 7.i klllfd;7jlld;/ /1i/-b;/ . ..,'/wl7d 

[Men or God do nut become God: 
blltthey mc not sepmate frol11 God, either) 
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Both Schimmel and Iqbal analyse the stages of mystical 
cxpc ri em.:e; and in doing thi s, they stan d in a long tradition 

w ithin Sufism itself. Mr C hairman , you mentioned the eity of 
Laho re , which honours Professo r Schimmel [with an Avenue 
named after her]. In th is c ity there is the mausoleum of Data 
Ganj Bakhsh, who wrote the earli est manual of the discipline of 
Sulis [Klishf-al Mal7Jiib]. It also analyses the di ffe re nt stages of 
Sulism. A nd in our own times, so does a contemporary or 
Schimmel 's, Pro fesso r R C Zaeh ner, who was one of my 
teat.:hers at Oxford. And in this ana lysis, which is important 

althuugh t.:ontroversial , he tries to distinguish between what he 

t.:alls the cxperi ent.:e of nature l11ysticislll, where the mystic feels 
as one wi th the world;- jf you want an example of thi s kind or 

nature mysticism , you may take the poetry of Walt Whitmann , 
where there are timcs whcn thc mystic fecls at onc w ith th e 

earlh : and that might rcflcct the strcak of pantheism that run s 
p{lrallel in so much of Muslim and C hristian mysticism. Then 

there is, at.:t.:ording to Zaehner, the sense of annihilation [!EllUl], 
where the mystic feels drowned in the sea of Being, so that no 
distindion can be made between the bc ing of the mystic and 

Being as sut.:h. And then there is the thi rd stage according to 
Zachncr and some others. That is a sense of surv ival after 
annihila tion: baqi/ ba 'd al flllw. Schimmcl has donc quite a lot 
or wo rk on this, a nd she compared the expe ri ence of baqii ba 'd al 
lill7;7 wit h death, where she finds connectedness but difference 
for the mystic. 

Profcssor St.:himl11cl was very interested in the /1wqamiil and 
the ;t!ll11iil in Sufism- that is to say, the sUitions, which arc a 

result of the discipline of the Sufi, and the "hlVal or Iwhlill 
[s tates], wh ich arc a di vinc gift. Among the 111E1Qll!l1iif, she noted 

partit.:ul"rl y the need for tm vba, i.e. the need for repentance at the 
b~ginn ing ur th~ mys tical lifc- for, without that , mystical life 

cannot be poss ible. And here I am reminded of the case of the 
famous saint, Rabi'H uf Basra, a woman sain l- indeed, the first 
sainl, whu happened to be a woman, as far as Sufism is 

t.:once rned. She is reported to have sai d that asking for 

forgiveness itself requires an asking for forgiveness. And thal 

puts it very close to the Ch ri stian way 0(' thinking about th e 
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centrality of repentance in the life of th e believer. Then there is 
zulid, the ascetical tendency in Su fi sm- wh ich Icd to much 
1~lsling, mut.:h hardship cndured, and somctimes to giv ing away 

of even what was necessary for lire. For example, somebody 
asked a Sufi what he did about food. The Sufi replied: "If 
~olllcbody gives me food, I eat it". Another Sufi sitting next to 
him said: "If somebody gi ves me food, I give it away to the 

roar". That is an example of the extent of ascetic is III in Sufi li fe. 

In the maller of zulid in the Sufi tradition. Jesus is often the 
exempla r: one who gave up everything in the cause of God, 

according to Sufi belief. Zllhd, then, leads to laqr (poverty) 
itself. And here the Sufi follows the prophetic tradition of 
suffe ring. The Prophel [Muhammad] is reported to have said that 

S,->-j )uJl (;i/·Ii/qru ii/kim): 'my pove rty is my pride'. There are 

numerous stories in Sufi literature of how the Prophet remained 

poor in the midst of power and leadership- and how Sufi 
masters followed his examp le. So, there is, first, {;llIbll, then zlilid 
and li/qr, and thirdly there is lawakklll- complete trust in God's 
prOVISion. In this , some Sufis went to the extreme. For instance, 
there was the Suli who fell into the ri ver Tigris and people were 
trying to rescue him. But he said, 'No, leave it to the w ill of 
God'. I do not know what happened to him! But, of course, 
there were other prominent Sufis, like Maulana RCllll , who 
believed that /;}wakku! and human endeavour could co-ex ist. He 
says in his Masl1ilvi: 

J ;lJ ; ' 'c? c5" JSy f 
J ; L..,. T ""C:i ..,...; < J .;....':S 

Gar {rlWrlkku! mi klJnJ~ d8r kar klll7; 
kislil klln, pas I</kya b;ujabbar kun: 

" lfyou tTust in God, trust in what you do; 
first till the ground then resign yourse lf to the di vine". 

So, first the deed and then trust in God. And then the alilV;J/. 
Professor Schimmel was very interested in the phenomenon of 
bas! and qflbd BaSI is the expe ri ence of ex pansio n of the mystic 
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In a cosmic consc iousness- ,In "extension' for that is what the 
wo rd mea ns. QElbd is when the mys tic is alone- alone with God; 
and somet imes, j ust alone - it is a kind of radica l loneliness. 
Professor R C Zaeh ner also compares this state of bas! and 
qabd- w hich is not lim ited to Sufism alone- to that or a manic 
depressive psyche; fo r th ere arc ce rtainly such types or 
condi tions. So, bas! and qab¢ among the lIhlVii/ are the /1l./dOr lVel 

gl)JjHb, i.e. the prese nce and absence or God, respec tive ly- or 
the experience of the presence and or the absence or God. In the 
Christ ian tradition, one ta lks of the 'dark night of the sou l' . The 
sukr and the slIbw, i.e. the experience of i ntox i ~atio n ; and also 
the comi ng back to the rea li ty of the world. T hen there is, of 
~Ollrse, fillu7 WEI baqii. Schimmel explores many importan t Sufi 

the mes, a ll of which f cannot cover here. Th ree or them are, 
however, worth mention ing. First is the centra lity or love in 

Sufism. And we find that it was not only the te rm ma!wbbEi 
which s tands fo r love- although it has undergone a lot of 
development, even though it is a Qu r'anic term. But later on the 
term 'ishq [was used]. She sees this in the Surah AI-Maedah, in 

the Q ur' an [V, v 54], where, speaki ng of God, it says : ~ 

YlIhibbll-hllllJ: God loves people, and <i;"'" Yllhibblll7a -hll, i.e. 

they in turn love I-lim, so that there is a mutua lity of love. 
However, as Rumi has sa id - and Sch immel a1!rces with hi m: 

God's love is primary; human love is a respon se~ And thi s is, of 
co urse, somcthing that Muhammad Iqbal picked up very c learly, 
panil:ularly in a Persian verse, but not only in that: 

J.:;i:>-"" (I ~.);::.:- ~r ~IJ ) C-) ) 

L-~ J..ij ) )If ~I ~ ;s:..:.... ,<\"'~I :.r. 

Zi-msll1-0 riih-i S!lEIri';lt nH-kllrd8 am labqecq 
jllz in-keh 1l1 lmkir- i tishq fist k;7fir-o zindccq. 

(Zabllr-i 'AilllJ) 

I have not resea rched the CListoms and ways or the 
Shari';!, 
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Except to note that it is the denial of love which is true 
intidelity. 

And in Urdu he says: 

. ;W-," . 
v ../'. r- c:. ji 'J= , 

Agar 110 'ishq 10 hai kuff bhi mllssalmtini 
Na 110 fO 1l7f1/"d-i mussalman bhi klifir-o zindeeq. 

(8al-i fibril) 

Iflhere i< love then even infidel ity is Muslimhood 
No love- and even the Muslim is an infide l and a 
he ret ic. 

So love is one theme; sacrifice is another. And of course, 
from the Chris ti an point of view that is very interesting. For 
Schimmel, as also for Iqbal, the story of Halliij is very 
significant. Iqbal has interpreted Hallaj in a pantheistic light in 
his [Iqba l's] very early years. But after hi s exposure to personal 
idealism, as taught by hi s teachers, James Ward of Camb ridge, 
and [J.M. E] McTaggart, a lso at Ca mbri dge, he reinterpreted 
Hallaj's experie nce as personal eontinuity- b'lqa ba'd al-fimii-
survival after an experience of mystical overwhelming. 
Sc himmel in this instance quotes fro m G halib: 

..:...-.1 h) .,; ' ..:...-.1 "ty.; ~;J .s jl; ) 

d 1.l1y .,; r.4 '" ) d I .. ), 
" uY 

AEIn fHz kch dElf sinH nihiin asf na wa 'z asf 
bElr dEl/" fOwfln gaff 0 ba- mimbar na-IoTViin gun 

This secret that is in our hearts is not a sermon. 
It may be spoken from the gallows, or the eross- but 
may not be spokcn from thc pUlpit. 

It is perhaps in this sense that the reference by Iqbal in his 
./;tvid-NHlI7ch to the cross of Jesus is to be understood. He says: 
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;' 

2abrllil dar b;1da-i-g lllfamn-i oost 
mTa v kina U 5;alccb in 'afll17 -i 00.'1'1. 

Here he refers to Satan, who says (tal king or God): 
There are poisons in hi s lovely rosb w ine; 
and the saw of Zechariah, the worm of Job, and the 
Cross of Jesus are Hi s gifts. 

or course, th is question of sacrifi ce is centra l amongst many 

other Su li s. As Naziri says: 

Kas; keb kushta 11E1-sl111d. HZ qElbilH-i nUl neesl. 

[He who did not get killed, is not from our tribe]' 

So these are the themes: union and separation (w/~s';71 and 
fil<lq); separation in union (firHq dar wi"HI); and love and 
:-;acrifi4,,;c; they arc central in Schimmel's vicw of Sufism. Her 

interest in the recovery of an activist Sufism, as in the work of 

All amCl Iqbal, is worth noting , because it has a parti cular 
relationship to nascent national ism in many parts of the Muslim 
world. She comments in one of her books also on the way in 
whidl , for example, the poetry of Y unus Emre in Turkey was 

interpreted as Turkish national poetry at a time when Sufism as 

suc h was being rejected. Schimmel also remained interested 
throughout in Sufism's relationship with people of othe r raiths
Ch ri st ians, Jews and Zoroastrians. So also Iqbal was, for many 
years, interested as to how hi s vision of Islam could relate to 
ot her systems of belief. Thus he says in Javid- NHll7cb: 

r-'-"' ~ 'J' )I~ }lS" 

r,~ )J..il ~ S .s;l> ..f!> j '! 
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K;T!ir-i bid;!r dil pish-i ~'8nal17 
bch z i dindari kch khan 8ndar /WU1I11. 

That is: An idolater who is awake in front of an idol 
is better than a believer who is asleep in the sa nctuary. 

Just one other point, Mr C hairman , if I may. That has to do 
w ith Professor Schimmel 's interest in women and ta$8wwuf She 
refers to Rabi ' a of Basra; to the place of the Blessed Vi rg in 
Mary in Muslim Sufi devot ion, particularly in Turkey - but not 
only that; and to the women saints in the South As ia n 
subcontinent: all of these were matters of interest and of study 
for her, because they showed how womcn were the ve hi clcs of 
spiritual tradition and of spiritual life in a way that men 
someti mes arc not and cannot be. 

Such arc my somewhat disconnected thoughts a bout the work 
of Professo r S~himmeL She was a great teacher and also one of 
my examIners. I am greatly indebted to her and I hope I have 
done at least some justice to her ideas and commitments. 

***** 
Chairman's concluding remarks 

Thank you very much, Dr Michael Nazir-Ali . I am sure if 
Prol'cssor Annemarie Schimmel had heard your lecture today, 
she would have pa ssed you with flying colo urs' Bishop M ichael 
is such an erud ite speaker and student of Islam that I have often 
thought- and indeed I have bcen thinking now- that if he was 
not an Anglican Bishop, he might have been a Grand Mufti of 
Islam somewhere' Hi s knowledge of Islam seems to be deeper 
and wider than many of us Muslims have. So may I congratu late 
yo u, Bi shop, for such a deep study, and for such a 
comprehens ive speech Ihat brought it to life') 
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Our next spc<lker is Dr Leonard Lcwisohn - a many-faceted scholar. 
He is a prodigious au thor, a translator, a lecturer in the area of Islamic 
studies, a specialist in Pers ian language - which he perfected during a 
stay of severa l years in Tehran - as well as in Sufi literature. AI 
present, Dr Lcwisohn is working as a Research Associate al the Cen tre 
of Near and Midd le Eastern Studies at the School of Oriental and 
Africa n St udies, Univers ity orlandon, as well as a Rcsc(lfch Associate 
(Out reach Coordinator) and Lecturer in Pers ian at the Insti tute of 
Ismai li St udies. London. Dr Lcwisoh n's pub lished works include 
Beyond F;Jif/J ;/Ild Fidelity: (he Sufi Poetry <7l1d TC;JChlilgS oFMahmud 
51mbislmi (London, 1993); a critica l edition of D;IIc7I1-; Mu/wmmad 
Shir;11 Mc'1ghribi (Tehran, 1993); and several works of transla ti on on 
Persian Sufism. He has also ed ited The Heritage of Sufi::;m in th ree 
volumes (Oxford, 1999) and contributed articles to the Encyc/opaed;El 

of Isl8m; to EllcyclopC1ed/~'1 IranicEI; and to va ri ous academi c journ als. 
His present research project is on the esoteric trad itions of Islam. 

On a personal note : I fi rst met Dr Lcwisohn in October 1995. when 
he spoke in our Academy's international scminar-cum-festi val en tit led 
' Iqba l and the Fine Arts: The Heri tage of Islam ic Creat ivity'. held in 
the Barber Institu te of Fine Art at the Un ivcrsity of Birm ingham in thc 
presence of HRH Princess Sumayya bint EI-Hassan. He spoke wi th 
great erud ition on 'Mystical Music and Aud ition (SElf1Ul' and R;lqS) in 
the Persian Sufi Tradi tion' (which W<1S followed by a beauti fu l d;J/1se 

mystique - based on a theme of Mau lana Rumi's - by Nah id Siddiq ui 
and ensemb le). Then, earlier this year, when I was trans lati ng Iqbal's 
GlIlshan-i ROz-i hdid- a kind of reply to Shayk h Mahmud 
Shabistari's GlIlslwl/-i ROz (AD 13 17), Dr Lewisohn was kind enough 
to presen t to me as gifts no t on ly a copy of his opus, Beyo11d FE/illl and 
F;delity. but also a copy of the origina l Gu/shan-; ROz in Persian
wh ich I had fo und it hard to locate in this country. I conc lude by 
remarki ng that I have seldom come across a litera ry researcher who is 
as meticulous and thorough as Dr Leonard Lewisohn- who, 
incidenta lly, is busy putting toge ther no fewer than fo ur books on 
va ri ous Sufi themcs simultaneously at present~ 



SCHOLAR'S SHIELD, POETESS' VEIL: 

ANNEMARIE SCHIMMEL AND THE 

MYSTICAL DIMENSIONS OF ISLAM' 

Preface 

Dr. Leonard Lewisohn 
Institute of Isma ili Studies, London 

Lad ies and Gentlemen, esteemed guests and speakers, I would 
like to thank Professor Saeed DUlTani, Chari man of the Iqbal 
Academy, U. K, for inviting me to speak th is evening to you on 
the subjcct of the late Professor An nemarie Schimme l. I suppose 
it is eno ugh thanks to him if I recall to yo u a ll an occasio n some 
ycars ago when I was discussing the activities of the 
indefatigable Prof. DUlTani with the late Prof Schimmel. As I 
was praising his work , she replied, "We need more peop le like 
hi m," 

The title of my talk this evening was actually poetically 
inspired by, and based upon, three of Prof Schimmel's books: 

A. Make a Shield limn Wisdom: Se lected Verses from Nasir-i 
Khusraw's Divan ( 1993) 

B. As Through a Veil: Mystical Poevy in islam ( 1982) 
C. Mystical Dllnensions of Islam ( 1975) 

I The above is th e original version of the IcclUrc given by D r Lcwisohn 

at the Seminar. He was too busy to prepare a revised version - so it is 
printed here w ith only some minimal editing retouches by the Edi tor 
whom Dr Leonard Lcwisohn may hold responsible for any (hopefu lly, 
minor) errors of omission or comm ission! - Ed. 
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The titles of these books, I think, actua ll y reOect some of 
fundamenta l facets of Prof. Schimmel's character. Puuing it 
s imply: 

A. She shi elded herse lf by the shield of Islamic learning and 
w isdom ({Jikmfll) 

B. She was simultaneously veiled and adorned herself by the 

Ve il of Sufi Poetry 
C. She delighted herselfby Sufism or Islamic mysticism. 

I will elaborate each of these facets of her personality- the 
veil, the shield, and the mystical d imension of her eharaeter
one by one below; but in brief, one can say that she fought a ll of 
life's battles using as her shield the wisdom gleaned from the 
va rious Muslim cultures of the world, and that th e battle she 
fought was always in defence of the MyslicfJ! Dimensions of 
!shiln. At this juncture, perhaps it will not be too out of place to 
gi ve a brief overview of Prof. Sch im mel's contributi on to the 
study of Persian and Persianate poetry, Is lamic Stud ies, and 
Sufism. 

1. ACADEMIC OVERVIEW 

Harvard Professor Annemarie Schimmel, who died in Bonn , 
Germa ny, o n January 26'" 2003 at the age of 80, was one of the 
wo rld' s fo remost experts on Islamic Studies, Persian poetry and 
Sufism. She composed literally hundreds of articles and books 
on Islamic history, art, theology, poetry, calligraphy, and 
mysticism- and has also transla ted Ara bic, Persian, Turkish, 
UrcJu and Sindhi poetry into Ge rman and Eng lish verse. 

Prof. Schimmel authored over 150 books and pamphlets (at 
least that is what they numbered in the bibliography), not to 
men ti on some 500 articles tn ed ited co llections and 
encyclopaedias. As an ed itor of the Encyclopedic/ of Religion she 
composed some fourtee n articles on subjects ranging fro l11 

"Calligraphy- Is lami c Cal ligraphy" to "RamTn Lull;" she a lso 
contributed art iclcs to the EncycJopedifi oFIslam on itcms such 
as "Mugha ls- Re ligious Life" and " Iqbal, Muhammad;" to the 
Enc-yclopedill [/'fwica she con tributed some seven articles. 
During her retirement years a lone (1992-2003), she procJueed no 
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fewer lhan fony works . including her autobiography (completed 

in 2002). 

Let me just provide a brie f li st of Schimmel's three major 
types 01" publications. (I have limited mysell" to her wo rks in 
English, since givcn the lime constraints of my talk, to li st those 

in German and other languages woul d bc quite lengthy.) 

S URVEY OF SCHIMMEL'S PUBLICATIONS ON SUFISM 

A list of somc of her bouks treating Sufi themes is as fullows: 

A. PEII'" alld emce: A SlUdy of Two Mystic:ftl Writers of 
Eigh!ccl1th-Ccl1!l/Iy Muslim IndiN: !Viir Dard ilnd Shilh 
Abdul LHuI( 1976) 

B. Her Persian edit ion of Day lami's Siml-i Ibn Kltalif 
C. MysticHI Dilllcnsions of/slam (1975) 
D. Tlte Triulllpital Sun: A SlUdy of tlte Works of Jalltloddt", 

Rumi( 1978) 
E. I am Wind. YOII " re Fire: Uti: ItIld Works of Rumi ( 1992) 
F. A German tran slati on of RlIll1i 's Disco/JlsCS 
G. A German transla ti on of Corbin's The MNn ot Liglll in 

/nWiEl17 Sufism 
H. A critical ecl iti on ( 1955) of the Persian trans lation by Rukn 

ai -Din Yal)ya bin l unayd ai-Sh irazi of the AbD a l- l:I asan al
Daylami 's SimI al-ShHykh ElI-Kltbir Abu Abdul/"h Ibn 
Klw/ifltl-S/timzi (d. 98 1) 

There arc uf (;Oll rse oth er works, but the above are to my mind 

th e main ones. 

S URVEY OF SCHt MMEL'S PUBLl CATtONS ON PERSIA NATE AND 

PERSIAN POETRY 

In addition to Hrt icles too numerous to li st, some o f her main 

buoks on Persian poetry andliteratllre are: 

A. As Througlt fI Veil: MysriCft! Poelty in Islam ( 1982) 
B. A Two-Colorcd 13roc"dc: tltc ImHgelY of" PerSt;tIl PoclIy 

( 19Y2). 
C. Milke if Shield fi-OIl7 Wisdom: Sc lec.:ted Verses from Na.) ir- i 

Khusraw's DivEln 

D. A transla ti un uf Iqbal's lE/vid-m7I17E1 into German verse and 
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into Turkish prose. 
E. An ant hology of translations of Allar (in German) (1999) 

SURVEY OF SCHIMMEL'S PUBLICATIONS ON ISLAMIC STUDIES 

A brief list of her books treating general Islam ic studies and 
history arc: 

A. Gabriel's Wing: A Study of the Religious Ideas of Sir 
MulwJnmad Iqbal(Brill 1963) 

B. Islamic Calligmphy (1970) 
c. Pm/r and Gmcc: a Study of Two Mystical Writels of 

Eighreenrh- en tilly India: Mir Dard Ewd Siwh Abdul LEilif 
(B rill 1976) 

D. Islal11 in rhe In(";m Subconlllu:nr (1980) 
E. Islam in Indl;1 and PakislEtn (1982) 
F. And Mulwll1l/Uld is H,:s' Messenger: (he VcncrHliol1 of' !he 

Propher Ilrislamic Picry (1985) 
G. Calligmphy and Islamic Cul/ure (NYU Press 1984) 
H. In 1992, she delivered the prestigious Gifford Lectures at 

Edinburgh, later published ( 1994) as Deciphering the Srgns 
of God: A Phcnomcnological Approach ro Islam 

I. The MysrclY of NllInbers (Ox ford: our 1993) 

This I ist of course doesn't inc lude many of her German-l anguage 
books, w hi ch have yet to be translated into Eng lish, such as 
those on Muslim names, Is lamic theories of dreams, etc. To this 
li st should also probably be added her own autobiography, which 
has been translated into English by Karin Mittmann; and two 
volumes of essays w ritten as tributes to her teaching and work by 
fifty of her fellow co ll eagues and students were printed in 1994 
in her honour in Germany and the Stales: 

I. Annemarie Sc/Jllnmel Festschrift, cd. M. E. Subtelny. 
2. God is BeEllItifiJi EIIrd He Loves Beauty: Festschrift in Honour 

of AnnelllElije Schimlllel, ed. A. Giese and J.-c. Bergel 
( 1994). 

II. A PSYCHOLOGICAL PROFILE OF PROF. SCHIMMEL 

In my ob ituary orher in the London Tllnes. I wrote: "She was 
unique in her field , outpacing her illustrious contemporaries and 
orien talist fo rebears. In breadth of learning, knowledge of H 
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diversity of Western and Orienta l languages, sheer vo lume of 
publicat ions, erudition in the comparative history of rel igion and 

in the wide geographical and intellectual scope of her studies and 
interests she surpassed all her colleagues. If her friends stood in 
awe at' her, those who had the folly to dare become her foes 
always came off looking as intellectual pigmies before her 
stature. " 

Since these assertions may appear over-wrought or 
exaggerated lO some of you not acquainted with her 
accomplishments, I wou ld like to su mmarize her career in bri e f, 
lo show how extraord inary her ach ievemcnts actua ll y wcre ; 

A. She was appoin ted a lecturer in Arabic and Islamic Stud ies at the 
UniversilY uf Marburg when she was only 23 years old, teaching 
there between 1946-54. 

B. She received her I" doctorate (D r. Phil.) in Arabic, Persian, 
Turk ish and Islam ic Art from University 01' Be rlin in 1941 at agc 
19, and her 2'" doctorate (Habilitation) in the History of 
Religions from the U ni versity of Marburg in 1951 at age 29. 

C. She lectured in German , taught in Turkish at Anka ra Un iversity 
fo r five years (in 1954 to become Professor (aged 32!) of History 
of Relig ion in the Faculty of Islamic Theo logy at Anka ra 
Un ive rsity, where she remained, lecturing in Turkish, for five 
years until 1959). She also could lecture in a vari ety of European 
languages, inc lu ding Swedish. 

D. Upon returning to Europe, she was appointed Associate Professor 
of Arabic and Islamic Studi es at the University of Bonn (1961-
64) before accepti ng, in 1966, an invitation to teach at Ha rvard 
Un iversity. 

E. She scrvcd at Harvard first as Lecturer in Indo-Mus lim Cu lture: 
1966-70, and later as full Professor of Indo-Muslim Culture 
(1970-92) fo r ncarly two and a half decades. 

F. She gave a number of important lecture series: thc Kevorkian 
Lectures at New York University (1982): the Bampton Lectures 
at Columbi a University ( 1992) ; and the G ifford Lectures in 
Edinburgh ( 1992). She also served as the firs t woman President 
of the Intern at ional Association fo r the Hi story of Reli gions 
( I 980- I 990) 
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Ci. On the ut.:t.:asiun uf hcr retirement from !-Iarvard in 1992, to 
t.:clebrate hc r lifetime of teaching, two volu mes of essays, written 
as tributes to her tcaching and work by fifty of he r fellow 
t.:ulleagucs and students, wcre printed in 1994 in her honour in 
Germany and the Uni ted States. 

II. In addition to somc 500 articles in edited collections and 
encyclopaedias , Schimmel authored ove r 150 books and 
pamphlets. During her retirement yea rs alone (1992 -2003), she 
produced no fewe r than fo rty works, including her 
autubiography (completed only last yea r: 2002). She also wrote 
innum e rable prcf~lces to books by studcnts an d colleagues and 
penned countless popular articles in newspapers and local 
juurna ls. 

I. She composed and co nversed with Iluency in at least ten other 
languages. Il aving thc foll y once to vaunt the superi o rity of the 
t.:umpuler over th e typewriter before her, I was given the robust 
rep ly that "when you can read 25 languages and w ri te letters to 
people in 17 of them , what docs onc nccd a computer for?" 

Underlying these ex ternal achievements in the academic 

wo rld was a n extremely warm personality. She was a gift-giver 
(she sen t me a copy of the M1JlIJl1fHVJ); wrote beau tiful postcards 
Hnd letters, full of poems and erudite quotations. 

She was the antithesis of YOllr average cold-blooded and icy
hearted female German academ ic. She admitted in her 
autobiography that after experiencing th e wa rmth and friend sh ip 
ai' peop le in Turkey , "Germ any appeared cold and unfriendly to 
mc," She t.:omp lained at the ha rd-heartedness a nd insensitivity of 
h(':r t.:olleagues in the Academy who Hd id no t like a young 
wuma n whu, to add to lh is in itsclf negative aspect, had 
published a book or verse translations of O rienta l poetry. not to 
mention a volume of German verse in Pers ian style and who 
was- even worse!- fascinated by the mys ti cal dimensions of 
Is lam instead of relying solely on [he hard external t~lctS, be it 
hi story or ph il ology." 

She brought hcr friends into the warmth of her own heart , 
making them privy to her own loves and intcrests, making them 
feel lo ved and even honoLlred by hcr interest. In fact , her SLlecess 
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in the world oj" lellers and scholarship was due as much to the 
large circ le oj" Friends that she cultivated and cha rmed by her 
company and through her ex tensive co rrcspo ncienc:e, as much as 
by any oj" the books she published and the lectures that she 
deli vered. She was as mlh.:h loved for her warm th and friendly 
willingness to walk a few steps alongside ordinary students and 
colleagues, as she was respected and held in awe because of her 
fame as a sc holar and the incredib le erudition of her 
pu b I ica lions. 

In this way, she wove us all into her 'veil', 3n aspect of hcr 
personality that will be discussed below. 

While all or hcr leilers to me were full of tales of Ic(.;turcs 
given and to be given, books written or being written, she was 
also very humble, and ready to adm it errors in her works, if and 
when Ihey Jid occ:ur. 

Had I the time, I could tell the story or her lecture in The 
Heritage of SlI/ism on "The Vernacular Trad ition in Persian ate 
Sufi Poetry in Mughal India," and how I composed several drafts 
oj" it. 

On July 23, 1998, she wrote to me: "you arc a true Sufi to 
survive my constant wishes fo r changes Hn d still write such nice 
letters to me! Thank you! The new versio n see ms 10 me !'inc .. I 
am struggling my way through life, through manuscr ipts cllld 
lectures, Ihat is- I am longing for London and hope that the 
good Lord will find a chance for me to vis it my friends there." 
She was a devoted fr iend, always sending postca rds and 
greeti ngs, whenever she could. 

III. SCHlMMEL-THE POETESS' VEIL 

The idea of the veil is very important in Sufism, and a lthough 
Pro/'. Schimmel does not explain what she meant by the tit le of 
her book devoled to "mystical poetry in Islam" (As Thruugh it 

Veil), however I Ihink thal lhis verse from Ja mi's Llllllllyih 
expresses the idea very well: 
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"I}' ~~ :.;y,; ~J~ <.I" .J":;'" Ji.,J r' 

"t,..,. "or ~ <! . .r .s ¢J..;.;.. 'j 

"Ly.; ~.)~ c.l J ' .'. L r· ~~ . .)~ )' 

I sa id to my rose-checked beauty: "0 you whose mouth is like a 
rose-bud, 

"Don't veil yourselfeve ry moment like nirting coquettes." 

She laughed and said, "B ut I am complete ly the opposite of 
earthl y beauties, 

For I can be seen clearly through a veil; but without a ve il , I am 

hidden." 

In th e sa mc way, I think wc can say Prof. Schimmel's life is 

most aCl:essible, most visible, through the veil of her w ritings, 

becausc these wri ting consti tute her veri table 'li fti ng of the vei l' : 

a K"shr'''-I11''/!iab, as Huj wiri calls it. God says in the Kora n: " It 
belongs not to any mortal that God should speak to him, except 
by revelation, or rrom behind a ve il , or, that He should send a 
messenger" (42: 51) Ibn 'A rabi comments in the Fum/nIl (III. 
214: 25) that "There is nothing in ex istence but ve il s hung down. 

Acts of perception attach themselves only to ve il s, which leave 
traces in the owner of th e eye th at perceives them." (Chitti ck, 

S DG I I 0-1 I). 

We know that in Su li sm, th e best way to lift the vei l is 
through poetic imagery. Prof. Schimmel understood quite well 
that the reason most of the great Musl im poets wcre Sufis was 

bCL:<l use it is poetry that prov idcs thc bcst way to cxpress thc 
secrets or hl1man love and mctaphysical divinc lovc, and also is 

the best way to awaken the faculty or intuition, so that by an 
imaginati ve Icap, onc cfI n lin the veil of th e imagination th rough 
the imagination. That is why shc entitled her book on "mys tica l 

poetry in Is lam": As Thruligh " Veil. for the vocabulary of the 
suns is addressed to the imagination not to reason, and it is by 

the imagination and intuition that the vei l is lirted, so that one 
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passes, as it were, " through the ve il".2 

Su that is what I mean t by Prof. Schimmel 's " Poetess' Vei l" 

Speaking or Pro f. Schimmel's act ivities as a poetess wo uld 

demand a lecture in itself, but I think I am qualified so mew hat to 
di scuss her poetry written in English, s ince I had the opportunity 
Hnd honour of working together with Prof. Sch immel on cd iting 

her buok or pocms: NiglIling;ilcs Under the SnolV fo r 
publication. af the book ' s title , she wrote to me that it "seems to 
sum up the whole issue of symbol and truth , or silence an d 
word" ( letter o f June 14, 1994). We worked together ve ry wcll 
and had a lengthy correspondence in the course of my editing or 

her poct ry and she C\\,;\,;cpted "a lmost all of [my] suggestions" in 
one le tte r (Aug. 7, 1994), 

She chose th e l'allowing image of the word " Love" ('ishq) 
writt en by her frien d Dr Shams Anvari, to go on the cover] 

a ut of thi s we eve ntually produced this cover' w hi ch she thought 
was "i ngenious, and looks very lovable." Unfo!tunately, the 

publisher in later editions dec ided to di sca rd this cover and 
republished the book wi thout her permission with a diffe rent 
cover. It was in chanicter for her not to ask for roya lti es ra J' thc 

book, nor even tu ever dcmand a contract, and onl y to request 

th at a nu mber of cop ies be sent to a list of about 30 fri ends; and 

2 cr William Chitti ck. "The Paradox or th e Vei l in Sufi sm", in Elaine 

\VolC'wtl (cd.) , RClldill~ thc Vcil: COl1cCIJ/mcl1f iJ/Jd Sccrecy in fhc 
H,:wOlY o(Rcligiol1.'i (New York: Seven Bridges Press 1999), p. 62 
\ I-I cn~ the speaker showed an overhcild projection or the word' Love ' 

wri llcn in Persian Calligraphy, 

~ Here 11l l: speak er held lip the book for th e audiencc 10 sec. 
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lur hcrse! r .... he as ked on ly to have a modest numbcr of the books. 

I bring this image Lip because it actual ly ref-lects the most 
impurtant aspcl.:t of her creat ive, and yes, even her intell ec tual 
personality- OVE. 

Of <.:ou rse, wc know nex t to nothing about her own /OIlC life, 
litlle or which is divulged in her autobi ogra phica l writings; but 
she is certa inl y onc of the most profound scholars in th e field of 
Islamic Swdics to write abufII LOVE in Ishlll1l1nd il1 Sufism. In 
the introdu(.;l ion to her marvellous Hrticle on "Eros- Hea ve nl y 
and Not so Heavenly- in Su fi Literature and Life," - whi eh 
incidentally con tains th e best short accou nt of the alii tudes 
towards scxua lity, aSl.:cticis m VS. libertinism. and mctl e-fema le 
relations in Sulism available in Eng li sh- shc notes that whcn 
she was 26 years old she had translated thc famo us Bektashi 
nove l Nil/' Baba. IV rilien in Turkish in 1922 , into German. The 
book blended rel igious fe rvou r with carthl y love, recoun tin g the 
sto ry of a 5uli Shaykh seduc ing a lady in Istanbul soc iety. 
Altho ugh th e language or the book itsclf was ' \ :has le, beautiful 
an d ino ITensivc," she still incurred the wrath of one her female 
collcC1gucs at the Universi ty of Marburg fo r bc ing so 
"irrel igious." It is not insignificant that this articlc which begins 
wit h thi s persona l anecdote, concludes by ci ting this ve rse by 
Gha li b: 

The: secret which I~'" ill the breast is 17 0 t a sermon 
YOII can say it on the gallows, but not on !he pulpit. 

In Nightingales Under the SnolV, shc collectcd scvera l small 
buoks uf poet ry intu her last major co ll ection of verse. The 
l:hartcrs in thi s wo rk wcre on thcmcs such as "Varia ti ons on 
Rumi ' s Thought," " Lellcrs to Nowhere," "New Eng land," 
"Journeys," "The Great Mughals," "Sufi Shrincs," " Imprcss ions 
from India," and "Songs from Sind." il is in thc pocms in 
" Letters to Now hcre," an d HNew Engla nd. ,. that desc ribe th e 
LOVE th at sustained her scholmship. 

Although nonc of her poc ms in Engli sh (whi ch was, aftcr all, 
just a second languagc fo r hcr) arc particularly good vcrse- and 
may, at the best, be (.;om pared with similar poems wri tten by 
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other orie ntalists of comparable stature , such as A. 1. Arberry, 
R.A . Nicholson, or Martin Lings- yet al l the poems do reveal in 
intimate detail the emotions and feelings which sustained and 
filled her schola rl y writings. There is one poem in particular that 
I think ho lds the key to her thought and life. And in this poem 
we enter th e myste ry depicted in the call igraphy shown abovc. 5 

IV. BENEATH THE POETESS' VEIL: INTO THE INTERIOR GARDEN 

OF THE SCH IMME LIAN VISION 

In an essay which she wrotc on "The Figure of yusur in 
Rumi 's Poetry," Prof. Schimmel cites these lines from Book VI: 
4023 1'J'. 01' the Mat hnalVl, on lovesick Zu laykha and how she 
concea led YClsul's name in everything: 

-'-" r'; .}.:iT j r".. A or, 

-'-" r j l.. L )1" oLS" <5-" .J!I 

.A.J..I~ .c..T ,-e <., A )) 

..l..;;-: cL- ) ~ .I~ .. ,s::., ..,- . )) 

4 ,,' Jr 4f,-e A )) 

-"-- :. jy--
: .. .. ,s::., 

""'" <.f y- ..,- . ) ) 

d jl) u~ ulf A )) 

d j4-'- .r- ~ A )) 

~ ~y.~ .." A )) 

s . ..; c.l 1.,;;" ~ .. s::., 
15"" . J) 

Sli " j '-" ~ A )) 

r .r- .c..T J ) ~ .s A )) 

rr-=-r ~ .1-' J )J A )) 
LS-L! )1 Jbl I..5J~ }' 

.; The author th en read the poem . "There is no Love" on p. 40, 
begi nning: 

There is no love 
Bllt for the Ftl,·t Beloved 
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L-'-' ,I •• J j 
~ , '-' o.,..,§J J' 

L.J j ~-" ? ro .);I..ft' ~ 

,-,-,-, 
~y.. ,I .1.,;- , ,I ~ 

And IVhen she said: The wax is me/ling sallly! 
ThElt was to say: My friend was kind to mG. 
And when she said: Look, holV the moon is rising 
And when she .')'aid: The wil/olV is now green.' 
And when she said: The leaves they are EI -trembling 
And when she said: HolV nicely burns the rue! 
And when she said: The blI-ds sang for the IVses 
And when she said: Beat firmly all my rugs' 
And when she said: The bread is Jill UJ1Slilled! 
And Ivhen she said: The spheres lire going wrong." 
She prHlsed something - tlUlt meanl "ffis sweet embracing:" 
She blCllned sumething - Tlwf meant" "He's IiiI' aWi/Y/" 
And IVhen she piled lip names ElI1d names find nEll11c.'" aI/
Her sole intention was but Yosurs name,., 

About these verses, she remarks in that same essay that: 

" Just as Zulaykha meant YQsuf with every word of hers, Rumi 
meant Shams with every tale, every word, every verse, and his 
name- the name of YDsul-i kbDs(wiim- susta ined him in times 
of spiritual dearlh, in the long nights of suffering- Yusufs (that 
is Shams al -Din's) name was for him like a cloak in which he 
wrapped himself completely, so much so as to sing many of his 
Illost powerfu l poems in his namc. He had bccome his mirror, 
re Oecting his radiance through wh ich the Divine Beau ty was 
revealed to him." 

T hi s sent iment of course is exactly identical to the feelings 
vo iced in Prof Sch immel's own poem 'There is no Love" read 
above, wh ich is what I alluded to in my title in refe rring to " the 
poetess' ve il. " 

There were two aspects to Prof. Sch immel's persona lity: the 
lover and the warrior, and there were two th ings by which Prof. 
Schimmel protected herse lf against the incursions of the secu lar 
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wo rld on her sp irit : the fi rst was the veil of poetry and the other 
was the sh ie ld of scholarship. Each o f these was a mighty 
weapon; the former was woven and the latter wielded. In her 
poe m entitl ed "Zulaykha's Third Letter to Yusuf," p. 21 , she 
actua ll y lets her veil drop, ad mitting th is to be the case: I called 
thc bcst pa in ters ... 

So Prof. Schimmel's own writings are intended to both mirror 
hcr so ul and to ve il her spirit. That she understood thi s quite well 
on the inte ll ectual leve l as well, lest one think it was some kind 
of subconsc ious act perfo rmed fo r ul terior psychological 
purposes, is quite obvious. [n fact, [ believe that she consc iously 
wished to turn herself into a "Mi lTor oran Eastern Moon', w hich 

is in fact the titl e of her firs t book of poems. In Deciphering the 
Signs of God: A Phenomenological Approach to i slam, she 
descri bes the moon as being "a symbol of the unattai nabl e divine 
beauty whi ch is reflected everywhere... to compare one's 
be loved to the radiant mOon is the highest praise that one can 
bestow on him or her. " (PI'. 14-15) In Deciphonng the Signs o[ 
God: A Phenomcnological Approach to islam, she wrote: 

The mirror's secret is perh aps most beautifully alluded to in a 
s tory which Mawlan;; Rumi repeated at least thrice in his work: 
someone wanted to bring a gi ft to Yusuf, the manifestation of 
A bso lute Beauty, but the on ly present that he could think of was 
a mirror so that the beloved could admire hi s own beauty in it... 
The mi rror. ... is a feminine object, the purest vessel of reception: 
thus, the story of Yusuf and the mirror is at the same time the 
s tory of his relati onship with Zulaykha, who wanted to come as 
c lose as possible to the Eternal Beauty. The lOVing soul, In its 
ulIiTOr-like quality. assumes the receptive, femimne role just as 
thc world, crellfed as God's min'ol; appears as feminine. it was 
pcrlwps the subconscious understanding of the mystelY of the 
Illliror as a [eulInli)e receptacle that was needed 10 manif'cst tlJC 
Im/sculine creative power which made it so impoJtanl in mystical 
thought (p. 32). Ita lics are mine. 

Prof. Schimmel's phenomenological approach to [slam was 
actua ll y her ow n very fem inine way of becoming a moon and of 
mirroring that light of Eastern Moon, that Eternal Beauty: h'enee, 
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her constant reliance on citation of poems and tales to illustrate 
the beauty of Is lam. Her citations of these poems, her weav ing 
together of such ta les and anecdotes was, as it were, her way of 
holding a mirror up to th e Islamic tradition, thus letting its 
brilliance affect the reader as it has brightened and illuminated 
her own li fe. It is 1'01' thi s reason that she referred often to her 
s tudents as being he r "children," because she was, in fact, very 
l11u\,;h thei r intell ectual 1110thcr- whether or not they we re wi lling 
or able to consc iously acknowledge this fact, owing to pride and 
concei t. In her autobi ographical ACLS" lecture , "A Life of 
Leal'l1ing", de li vered in 1983, she describes that it was only 
thanks to her students at Harvard that she survived the first years 
in Boston: 

Students from India and Paki stan, from the Ca rolinas and from 
the West Coast, from Iran and fi'Dlll the A;:ab world, Jesuits and 
Mus lims as we ll as Buddhists. They were my children, and they 
su pported me when I wen t through phases of despair, and trying 
to help them solve so me of their prob lems (not on ly scholarly 
ones but personal ones as we ll ) he lped me overcome some of my 
ow n problems. And as I had seen Istanbul through the eyes of 
poe ts so I learned so mething about "the Cambridge ladies who 
li ve in furni shed sou ls" through E.E. Cumming 's verse.' 

Lo ve of poetry was the fundamental driving force of Prof. 
Schimmel' s personali ty and literary life. In her first chapter of 
Mystical Dimension, she admits that her study of Sufism "is 
ti nged by a pe rsonal predilection for mystical poetly deri ved 
from the large area of Iranian cultural influence." (p. 12) Once, 
wh ile having dinner with her in a restaurant in London after 
some speaker had deli vered a lecture, the subject turned to 
poetry and I found mysel f vying with others around the tabl e to 
c ite verses appropri ate to the subjects being debated. She 
excla imed, " How fortunate we arc to be able to sit he re and 
recite poetryl" And in the Preface to A Two- Colored Brocade: 
(he ImagcIY of Persian PoetIy ( 1992), she obse rves how 

(, American Council of Learned Soc ieties.-Ed: 
7 A Life of Learn ing (1993) p. 12 . 
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important poetry was to her studies and to her soui: 

I am lucky in that I have always found friends w ith whom I 
could disL:uSS poetry . Thus I came to know the neighbourhoods 
of Istanbul through verses that classical and modem Turkish 
poets had composed about their beloved city, a nd my journeys 
through the deserts of Sind have been much e nlivened by the 
recitation of poetry by my travel companions, as have been 
travels through the mountains of Afgha nistan or long drives to 

the medieval Muslim L:ities in the Deccan. The same happened in 
the rose gardens of Shiraz and under the starry skies of 

Bangladesh. Poetry was in the air, was part and parcel of life, -
and a well- placed verse could enchant everyone, be it a 
member of the Pak istani government or an illi terate old village 

woman in a Turkish village. Because I have experienced Persian 

and Persianate poetry as a living force, I have not attempted to 

construct literary theories but rather tr ied simply to show some 

of its peculiarities in the hope that the reader will learn to enjoy 
the variegated colours and forms of th is art." (p. ix) 

V. THE SCHOLAR'S SHIELD OF KNOWLEDGE 

When she cited this verse from Nasir-i Khusraw in Make a 
Shield limn Wisdom (p. 35): 

Make a shield limn knowledgc, for there is 
.No '''''{runger shield <IgiUI1St calamities. 
I,Vlwcvcr uwns the shield of knowledge 
Will nol suffer lhe blows ofTllnc. 

She added, "knowledge is the only means to protect onesel I' from 
the vicissitudes of Fate." These lines were equally true of Prof. 
Schimmel, for whom the struggle for learn ing was fundamental 

in lite, since know ledge was for her the food of life. In her 
autobiography she describes how she had written her doctoral 

dissertation on Mamluk history during the Second World War in 
Germany: and after the wal' was over in 1946, having just earned 
her doctorate (aged 23) on Mamluk history she te ll s us that she 
was invited tu give her inaugural address at the University of 

Marburg. She writes that she enjoyed teaching there immense ly. 
"and although we had barely anything to eat, we ate El11d drank 
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knowledge. Every class- be it Arabic, Persian, or Turkish, or 
first ventures into the history of IslCImic literature and art- was 
an adventure." (Italics mine.) 

Reading her autobiographical ACLS lecture, one ca n feel the 
passion that the pursuit of knowledge inspired in her. She was 
never a person to pursue money; and to my understanding he r 
ruling passion was the pursuit of knowledge. She herself 
described to me how "I am struggling my way through life, 
through manuscripts Clnd lectures, that is" (in a letter written to 
me in 1998). Her struggle was always to acquire knowledge, 
wh ich was as much a mystical and a spiritual knowlcdgc as 
secu lar, academic learning. This she admitted at the end of her 
autobiographica l ACLS lecture, whcre she describes how her 
mother always tried "to check my tendency to enter too deeply 
into dreams of mystical lovc. bcing supersensitive herself, she 
was at-i·a id lest I lose my sobriety and my critical mind." 

This leads me to discuss thc third dimension of her 
personality- the third aspect of my title- which is: 

VI. SCHIMMEL AND THE MYSTICAL DIMENSIONS OF ISLAM 

She fell in love with Turkey, and having made one visit there 
in 1952, returned again there in 1953 "without a grant," as she 
said. In Tmkey she became acquainted with Islamic mysticism in 
some experiential way, for she writes that: 

During my seconu stay (1953) new friends helped me to gain 
access to another part of Turkish culture, to the best traditi ons of 
Turk ish Sut-i sm. There were successful businessmen who yct 
wo uld spend night after night in si lent meditation, and there was 
Samiha Ayverdi, the towering figure among mystics and writers, 
author of numerOLlS books and articles in which she conjures up 
the traditional life. In her house I was introduced to the cultu re of 
Otto man Tmkcy, and she and he r family opencd my eyes to the 
eternal beauty of Islamic fine arts."x 

The main focus of Schimmel's studies was Su fi sm. After 
R.A. Nicho lson, in the 20'" century at Icast, she should be 

, A Life of Learning (1993) p. 7 
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counted as the Western world's leading expert on Rumi (d. 1273, 
"an unfailing source of inspiration and consolation" to her, as 
she said), and upon this supreme Persian Sufi poet she composed 
several major studies, includ ing: The Triumphal Sun: A Swdyof 
rhe Work of falaloddin Rumi (1978); [am Wind, You are Fire: 
Life and Works of Rumi (1992); and a German trans lati on of 
Rumi's Discourses. It was in Turkey that she entered deeply into 
the Sufi Muslim universe out of which Rum i's poctry was 
inspired. 

Personally, she favoured the esoteri c over the exoteric 
dimensions of Islamic Studies, n~ting with approval that Sufism 
is the "interiorization of Islam, a personal experience of the 
central mystery of Islam, that of tal/bid, to declare that God is 
onc." (MD', p. 17). Prof. Schimmel's unique understanding of 
knowledge and her interiori zation of her own scholarl y studies of 
Sufism, rcachcd the point that she even could 'taste' personally 
the learning that she had outwardly studi ed and acquired. In 
basing her knowledge on intui tive heart - savour (dhawq), Prof. 
Schimmcl shared the trait of hcr beloved Persia n Sufi poets. Her 
intellectual learning was steeped in an oeean of warm and 
intense femin ine sensitivity and feeling. She had a lso learned the 
old Sufi trick of dictating passages from the secret book of the 
heart ("And I wcave ever new silken ga rments of words I on ly to 
hide you ... " as she says in onc of her poems), so that aud iences 
fell at her feet as she discoursed without notes in Engl ish, 
Ge rman and Turkish (with notes in Arab ic, French, and Pers ian). 
She would close her eyes tightly when lecturing, c lutch ing her 
handbag lightly, and reel off the chronicles of kings, the verses 
of poets and seers, the tales of lovers, and the accounts of 
myst ical theology and doctrine of Islamic mystics and 
philosophers with eloquent nueney, sometimes fo r hours on end. 

In her autobiograph ical ACLS lecture (1 983], she distils some 
50 yea rs of the pursuit of learning and study into the follow ing 
rCllcctions: 

Although it seems thai the time of learning might now draw to a 

'J !Vfysticill Difm:f1siof1s of IsliJm. - Ed. 

51 



Remembering the Scho/;w- Hcrmir 

close, ye t I understand that every moment - cvcn thc most 
unpleasant one - teaches me something and that every 
cxperience should be incorporated into my life to enrich it. For 
there is no end to learning as there is no end to li fe, and when 
Iqbal says in a daring formulation: " Heaven is no holiday'" he 
expresses the view, dear to Goethe and other thinkers, that even 
eternal life wi ll be a constant process of growi ng, and, that is, 
Icarning- earning in whatcver mystcrious way something about 
the unfathomable mysteries of thc Divine, whi ch man ifests itself 
under van ous signs... Learning IS, to mc, transforming 
knowledge and experience into wisdom and love. III 

She emphas izes that "Sufism reflects thc diffcrcnt attitudcs of 
Muslims towards the 'world'; thus we find among the mystics, 
anti -world ly ascet ics and active fighters for the glory of their 
fait h, austere preachers of repentance and enthusiastic 
hymnodists praising God's eternal loving-kindness, builders of 
highly sophist icated theosophical systems, and enraptured lovers 
of Eterna l Beauty." Despite the variety of these differing 
approaches, however, Prof. Schimmel asserted that "the aims of 
al l the mystics are essentially the samc." (p. 24), backing this up 
by quoting with approval Henry Corbin's dictum here: "the 
religious conscience of Islam is centered on a fact of mcta
history." (ibid) 

From the above re fl ections, we can see that she was far from 
being exc lus iv istie in her approach to the diversity of the 
express ions of Sufism and Islam, nor biased in preferring one 
mystical method over another. Obviously, however, given the 
importance of LOVE and poetry in her personality and 
scholarship, she favoured what she called the "eros-oriented type 
of relig ion" over the "nomos-oriented core of Islam." 

Having taught Sufism in an academic context myself for 
many years now, and having worked with origina l Arabic and 
Persian manuscripts and books concerning Sufism for the past 
25-odd years, there are several key points about Prof. 
Schimmel's Mystical D'Jnensions of 1slml1 which make it into a 

"'A Life of Learning (1993) p. 15. 

52 



Remembering the ScholEJr- Hermit 

book of a ca tegory of its O\\ln: 

Not onl y docs she use many of the important A rabic and 

Persian primary soun:;es: such as 

I. The Risilla (Treati se on Sullsm) by A bD ' I-Qas im al
Qus haYri ofNishapur (d. 465/ 1072 ) 

2. The S"d maydiln (One Hundred Fields) and MEllulzil ,11-
siI'irin (S tages o f the Wayfa rers) of 'Abdu ' liah Ansari of 
Herat (d. 48 1/ 1089) 

3. The lby;l ' 'u/am "I-din (Rev ivificati on of the Science o f 
Religion ) ofAbn 1:lamid a l-Ghazzali (d. 505/ 1111) ofTos 

4. The TEII11MdHl of 'Ayn a l-Qudat Hamadani (execu ted 
526/ 1132) 

5. The S/wr/J-i sjw!biyy/Tl (Commcntary on lhe PHradoxcs or 

the Sufis) by RD zbihan Baqll of Shiraz (d. 606/ 1210) 

But Prof. Schimmel integrated all of these sources in a very 
I.:rci:lli vc and original man ncr. In the realm of scholarship it is a 

relatively casy thing to translate a Sufi tcxt wri ttcn, say, in the 

13th century and to write an introduction to it and its author; but 

it is the rare scholar who can actually integrate the ideas and 

thoughts or that author w ith othcr mystical authors li ving in the 

9 th or 19th centuries, and wit hin the sa me paragraph , in an almost 
offll and manner, show how they \\lere intimately connected and 

in ter-rclated. One might say that, afte r Henry Corbin , she was 

the firs t trul y cosmopo litan sc ho lar in the hi s tory of Western 
O rienta li s t s tudy of Islam. 

It is thi s l.:osll1opolitan aspect of Prof. Schimmel's w riting on 

Is lam's mystica l dimensions or Sufism that puts her wo rk in a 
se parate category of its own. She was at ease co mparing John 

Donne to Ha li z, Sa'di to Rilke, Attar to Francis Thomson, 
Muhammad Iqbal to E.E. Cummings, cte. , w hereas many, if not 

most, other contemporary sc ho lars s till tend to treat world 
litera tures (whether th ese be Urdu, Pers ian , English , or French 
lilcralures) as separate, isolated , insular, watertight 

compartments. whose images, mctaphors and ideas arc somehow 

unrelatcd to eadl other. 

Not so Prof Schimmel: her scholarship span ned , and often 
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integrated, the fi elds of Middl e Eastern Studies, Religious 
Stud ies, Co mparati ve Mysticism, and Literary Studies, not to 
mention Iranology, Turcology, and Arab ic-language studies. Her 
mind, aided by her massive literary erudition in the origin al texts 

wrinen in languages that 1110St scholars hardly ever bother to read 

in translation, was s impl y too vas t and broad to be limited by 
artifi c ially constructed acade mi c boundaries of "sub-disciplines" 
and "ticlds" of s tudy. This uni versa li stic approach is particul ar ly 
apparent III her Deciphering the Signs of God: A 
Phenomenological Applwlch to Islal17 [1994] "a landmark in 
bri ngi ng Islamic Studies into the mai nstream of re ligious 
studi es." in the words of Prof. Wi lli am Chitti ck. 

* * '" * * 
Fin ally, I would like to underlin e the con tem porary va lue of 

he r Mystical Dimensions of Islill/7 [1 975]. whi ch sti ll remains 
(for its size) the most com prehensive hi stori cal and doctr in al 
study o n the subject. Many of its chapters, even afler nearly three 
de~ades since it was written, and the incredible revolution that 

has taken place in sc ho larsh ip on, and study of, Sufism (her book 
having been virtuall y the first major and co mprehensive study of 

Sufism) s in cc then, remain the definiti ve word on their 
respecti ve topi cs. Beca use o f her cosmopo litan breadth of s tudy, 
wh ich combined bot Ii the brilli ance of the historian of Is lam with 
the schola r of co mparati ve mystici sm, even ancr thirty years , the 
basic premi ses of her studi cs of the following topics remain 
unchallenged: 

,. He r hi storical ou tli ne of classical Sufis m in its fo rmati ve 
period (PI'. 1-97) is still the best general account avail able in any 
European language of the subject, the prcmises of which remain 
basically unchallenged. 

,. Her chapter on 'The Path" (pp. 98 -1 86) is the most in s ightful 
treatme nt of th e topi c that I have ever read, in an y language. To 

my mind, th is chapter deserves to be ranked a longside any of the 
grea t class i ~s of the Sufi tradition. 

,. A lthough her st udy of Theoso phi ca l Su fi sm (chap. 6: pp. 
259 -86) has been more or less superseded by the great 
renai ssa nce in the study of Ibn 'A rabi (and publi ca tions not 
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ava ilabl e when she wrote) th at has occurred in the past two 
decades, she was still the first scholar to clarify why War]{/al a/

WDjud should and cannot be transla ted as 'pa ntheism', 
integrating the views of Massignon, Corbin and Nasr on thi s 
subject in a very subtle and con vi nc ing manner. Anncmarie 
Schimmel critici zes Western scholars of Islam who, looki ng 
without too much st"udy at "enthusiasti c expressions of unity, 
found in mos t of the Persian mystics in more or less outspoken 
form," hastily conclude that "Sufism is nothing but measureless 

I · ,. 1 1 
pant lelsm: 

,. Her discussion o r the difference be tween the mysti ca l and 
erotic approa\,;hcs to Persian lyrical poetry in chap. 7 ("The Rose 
and the N ightinga le: Persian and Turkish Mystical Poetry"), still 
remains to my mind the most balanced treatment ever written on 
this top i\,;, and onl y a person whose goal in learning was the 
acquisit ion or w isdom cou ld have written lines like thi s: 

"There is scarce ly a verse in the poetry of the greatest masters 
or Persian , Turk ish, and Urdu poet ry that docs not rellect , in 
some way, the rel igious background- of Islamic culture; it is 
like the poo ls in the cou rtyards o f the mosq ues, in which the 
grandeur or the huge building is mirrored, its beauty enhanced 
by the s trange effects of tiny waves or of verdure spring ing forth 
fro m the shallow water. 

It see ms fut ile, therefo re, to look for either a purely mystica l 
or a pure ly pro fane interpretati on or the poems of 11;;fi?, 1;;ml, or 
' Ir;;'11- thei r amb iguity is intended, the osc illatio n between the 
two le ve ls of being is consciously maintained (sometimes even a 
third level may be added), and the textu re and lla vor of the 
meaning of a word Ill ay \,;hange at any moment, mllch as the 
color or the tiles in a Persian mosque varies in depth according to 
the hOllr of the day. O ne cannot deri ve a mystica l system out of 
Persian or Turki sh poetry or see in it an expression of 
expe riences to be taken at face vallie. The opalescence of Pers ian 
poetry has ca used much misunderstanding in the West, ror no 
translati on can rell cd the closely interwo ve n, glittering 

II Sch immel. Mystic;1f Dimensions. p. 147. 
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symbolism tha t lies beh ind each word of a hemi stich or a verse. 

Per'sian lyrics would never have acqui red the ir peculi ar 
cha rm w ithuut the S ufi theo ries; these arc the bac kground lipan 
whi ch this poetry de ve lops, "nd the tension be tween the worl dl y 
and the religious interpretation of lirc is reso lved, in the poems 
uf the outsta nding masters of thi s art , in a perfect harmony of thc 
spiri lUai , psychic , an d sensua l co mponents .... The phenome non 
or mystical lu ve that unde rli es this development is one of the 
must f ~l sc in a tin g aspects of Sufism: a tra nscende nt and abso lu te 
object is made the goal of every thought (lnd feeling , so that love 
ga ins absolu te primCli:Y in the so ul and mind of' the lo vcr. Th e 
spiri tual life becomes so highl y intensified, so de li ca te ly 
differen ti ated , that it al most develops into an art of its own. The 
expressio n of these subtle and basically ineffa bl e feeli ngs of 
mystical lo ve form s the content or so me of the fi nest books on 
lu ve ever wrillc n in the Pe rs ia n lang uage. Sometimcs s llch a 
n; fJll ed and deepened lo ve wou ld find its object in a hum an 

bei ng, in which th e fullness of di vine beauty and radiant glory 
seemed to be rolkcteu, and out or th is altitude the hybri d Pers ia n 

mystical -erotic poe try developed." (MD I," p. 2 ~ -89) 
Lastl y, "not her important cont ribution of thi s book [MD(] 

,·an be foun d in the I"st chapter or the book on "S ufi sm in Indo
P,Iki stan," whic h was to spa n the three g reat wo rld civ iliza ti ons 

uf the pre-modem world: Ottoman Turki sh c ult ure, Pers ian 
cUlIr{ f.,., . .,·ic and language in Iran , an d th e descendants or th e 
Timurid Turks who rul ed over Mu~h ,tI India. A ll or· these 
Muslim po wers. lip unti l the 181h ccnl~ry , formed a "sing le far
!lung diplomatic world. " (Hodgson, VC!1/l1J'e, III , S I). The rul ing 
f~ltl1 i lics ur all Ihrel.: emp ires were Turks; but the language of a ll 
three, in the rcalm 0[' uipJ omacy, was Pers ian. Prof Schim mel's 
Jltfy .... 'ical Dimcl1...,·ioI7s of is/;fl17 remains to datc the onl y work on 
Su fi sm to r..: unil c the myst ica l literatures o f' these three wo rld 
clllpircs Hnd cu lt ures aga in in a si ngle volume, a nd to conside r 
their I.:o ntr ibutiun to the Ll cvc!opmc nt of Is la mii: myslii:i sm, in 
tht: variolls res pecti \Ie languages of the three empires: I. Tu rkish, 

12 'Hr.-if/cal Dilllt.:I1.,·iol1s ot/shull. - Ed. . . 
N/)'Sficill Dilll l..."IISiufls oF lslillll. - Ed. 
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2. Persi an and 3. Urdu, Sinclhi , Panjabi and Pashto. There were, 

and as rar as I know , are no scholars whose net of linguistic, 

literary and cultural interests was spread so w ide as that of Prof 
Schimlllel' s A4y. ... ·l icfil Dimensions of/shu17. 

***** 

Chairman's concluding remarks : 

Thank yo u Dr Lewi sohn for your most illuminatin g talk. It 
was a spccch thal shone luminously, as il we re, through the 've il ' 

vI' your scholarship! 

In ci ucntall y, Ladies anu Gent lemen, you w ill find , 
downstairs in th e royer, a large collection of Professor 

Sc himmc l's books, put on display ror yo ur benefit by Messrs 
Arthur Probsthain , a leading Agency for the distribution of 

oriental and academ ic books in Britain. Please do take time to 

avail yourse lvcs or this easy opportunity or acquir ing Professor 
Sc himme l' s books, all in one pl ace. 
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Dr David Matthews 

Dr David Malthcws- who is a Trustee of Iqbal Academy (UK)
was born and educated in London. Having stud ied French, Greek and 
Latin at school. he entered Uni versity Co llege Loncl on, where he took a 
First Class degree in C lassics. Thereafter he spellt two years at 
Cambridge, doing research that required his learning Assyrian. 
Baby lon ian. Hebrew and Arabic languages. 

I-la ving decided to make Urdu the main subject of his career, he 
joined the Department of South Asia at the School of Oriental and 
Afri can Studies, London. where he laught Urdu, and lalcr Nepa li , for 
over 30 years. He has addressed international conferences allover the 
world. and deli vered lectures in man y universities and institutions of 
South Asia. He is a Fellow of the Roya l Asiatic Society. and has so fa r 
pub li shed 17 books. Indeed. at this very moment. David Matthews and 
I arc engaged in preparing an Antho logy of Iqbal's Persian and Urdu 
poetry, \vhich David has been translating in verse form- and which we 
hope will be a thing of both beauty and gl'eatjoy. 

Ladies and Gentlemen, afte r Professor Anncmarie Schimmel herself 
(w hosc soul is probably prescnt hcre in this 1'00111 <11 this timc), David 
Mallhews bids f~lir to be the person who knows more languages th an 
anyone else sitting in this room. I have coun ted sOl11e 23 languages in 
his repertoire, of'which he can speak six fluentl y- apart from his nati ve 
English! Professor Schimmel- as Dr Lewisohn has just told us- knew 
25 languages: in 17 of whi ch she cou ld write lctters and converse in. 
This reminds me Ihal I had first met David M<Jlthews at the same time 
as Professo r Schiml11cl- durin g our Iqbal Centena ry Fes ti val in 1977 at 
the University of Birm ingham. His lecture today, appropriately cnough. 
is en titl ed: Anncmarie Schimmel and Iqbal. 
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David Matthews 

I first met Annemarie Schimmel in 1969, when we both 
attended a conference that was held in Lahore to mark the 

ce ntenary of the death of the Urdu and Persian poet, Mirza 
Gha lib. At that time I was just beginning my career in Urdu, and 
even though I knew little of her wo rks and scholarship, I was 
already we ll acquainted with her name and reputation. For a 
number of reasons I had spent a certa in amount of my sludy
leave in Sindh. Annemari e had preceded me there and had 
appa rently delivered a number of important lectures in Karachi 
and Hyderabad on the poetry of Shah 'Abd ul Latif and other 
medieval Sindhi mystics. Sindhis have a deep love for their 
language and its literature, and often feel that its importance has 
been unjustly overlooked by scholars from other parts of the 
subcontinent and the West. When Annemarie spoke not only 
with affec tion but also with erudit ion on the subject of Sindh's 
most ren owned poct, she was natura lly received w ith something 

approaching adulation by her audiences. During the time I spent 

in Sindh, I heard her name over and over again from everyone I 
met. Her st udy of Sindhi, yet another language which she had 
learned to read with case, culminated in her work Pain ilnd 
Grilce. a comparison of the mystic poetry of Shah 'Abdul La tif 

with that of the Delh i Sufi, Khwaja Mir Dard, which was 
published some ten years later. 
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I have always had a great adm iration for l inguists- that is 
thuse whu ...:(!n opera te eff"i ciently in a number of languages- and 
I cunsi dered my !"irst meeting wi th An nema ri e in Lahore a rare 
pri vil egc indeed. After that time, we met each other freque ntly 
and oftcn lectured together from th e sa me stage. One of the most 
memorab lc tim cs was in Brussels, where we both addressed a 
symposium dedica ted to the life of the Quaid-i 'Azam, 
Mohammad 'A li Jinnah.' II'I remember little of the detai ls of the 
confercm:e, I always rccal l with great pleas ure our vis it to an 
exce ll ent restaurant. Belgian cuisine is reputed to be one of the 
fincst in the world and Annemarie in her apprecia ti on of' fine 
couking was certa inl y no ascetic. On this occas ion our 
conve rsa ti on was of H w orldl y rather than esoteri c nature. 

O ne of th e facets of Iqbal which most attracted A nn emarie to 
his work was the em phasis he placed upon the alternati ng stages 
of klw/lllil and jil/Wi:!, 'secl us ion' and 'outward mani festat ion' . 
The ability to spend long periods of time in contemplation and 
decp thought and then to communicate one's feeli ngs to the 
world at la rge is often symbolized in Iqbal's verse by Moses as 
one to whom God talked and who proclaimed God's 
commandments to the world. These were indeed qualit ies which 
Annemari e possessed herself. It is no wonder that she admired 
them in Iqbal. 

Perhaps onc of the most lasting memories wi ll be her vis it to 
London Univers ity, w hen at a liI' in vitation she was as ked to 
deliver a seri es of lectures and to conduct sem inars on any 
subjec t of her choosing. Thi s took place in th e [nineteen] 
scvcnti~ s whe n it was still possible to in vite distinguished 
fore ign sc holars to di splay thei,. knowledge and talents and, most 
impurtant. to be sure of attracting a large audience. 

Anyone who has seen Annemarie lectu ring usually with cyes 
half closed and often without notes to guide her can imagine the 
reaction as she ranged over her wide canvas of scholarship and 
expe rience. Even those members of the audience who had no 
profess iona l co nnections wit h the world of Islam appeared 
spe llbou nd. 

\ Probably in 1976-7, to commemorate J illnah's bi rth centenary.- Ed 
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Over th e last twenty -fi ve yea rs or so An nemarie was a 
frequent visitor to London . As we ll as li stening to her lectures 
we often had the pleasure of her company at informal sOlid,s in 
the house of her great friend, Ziauddin Shakeb, who always 
contrived to enti ce her from her state of kludwa into the parallel 
sphere of ;idwa. Such even ings will be very much missed by all 
those who knew her. 

A nn emari c's interests in the world of Islam encompassed 
truly phenomenal dimensions. Ini tiall y a scholar of Turk ish and 
Arabic, she progressed throug h Persian to Urdu and many other 
relevant languages of the subcontinent, fo r which she had 
everlasting resped and affection. Iqbal was one of her many 
interests, Clnd a figure w ith who m perhaps she felt she had much 
in common. He was first and foremost a great poet both in 
Pers ian ,m d Urdu. Anncmaric also had a great fee ling for poetry, 
and composed so me ti ne vcrse , especially in German, her own 
mother tongue. 'The language of iqbal', she wrotc, 'is certa inly 
one of the most important aspects of hi s life, and one would like 
10 have more in-depth studies of his imagery in the context of the 
Persian- Urdu poeli...:al tradition.' In thi s respect I agree w ith her 
en tirely. Ove r the last fifty years, so many books, ar ticles and 
papers ha ve been writ tcn on Iqbal- but the vast maj ority have 
'dwclt again an d aga in on the samc maIn fea tures of Iqbal 's 
thought. . 

Scholars and cont ri butors to seminars seem to become so 
obsessed with the finer points of Iqbal' s phi losophy that they 
often completely ignore the greatness of hi s poetic art. We hear 
an d read so much about Iqbal the thinker but so littl e about Iqbal 
the poel. This is a topic wit h which Annemarie dealt in severa l 
places an d she adm its herself that much more needs to be do ne. 
On the subject of his poetic imagery she writes: ' I still dream of 
a hea vil y annotated translation or the i avidlllllJ78 (as I had done it 
into Turkish in 1958) to explain all th e stra nds in hi s work and to 
make people in East and West aware of his unique way of 
weav lllg a gran d tapestry of though t from eastern and western 
yarns 

Her interest in Iqbal began when she was still very young 
al l11 0st at th e sta rt of her aeadel11i c ca reer. In th e fo reword to her 
monumental wo rk Gabriel!; WI/1Y, which cven forty yea rs after 
its lirst appearance is still regHrded as onc of the most 
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authoritati ve accounts of Iqba l 's life and \\fork written in any 
language, she w rites: 

' I myse lf have to ad mit that my long last ing love fo r Iqbal 
(which began w hen I was a student in Berlin during the War) has 
led me to pu bli sh a number of works, which arc more or less 
relevant for a study of his contributi on to Musli m thought. Not 
only my German book on Pakista n ( 1965) and nume rous 
tl'anslations of hi s wo rks (pub li shed in 1977 on the occasion of 
the hun dredth anniversary of his birth) give wi tness to my 
co nt inuing fasc in at ion with his work and w ith the country which 
he inspired, bu t I may also mention studies on Islamic Literature 
in India ( 1947). C lassica l Urdu Literature ( 1974). Pain and 
Gmee: a Study of Mir Dard and Shah 'Abdul Latif, Islal11 in [he 
SubCOnllnen[ (1980), furthermore my study on Ma ul ana Rumi , 
ca ll ed Triumphal Sun (1978), and not to forget' And Muhamllwd 
,:, [he Messenger (1986), the last chapter of wh ich dea ls 
exclus ively wi th Iqbal's prophetology . In many art icl es I have 
tried to show Iqbal in the context of Islamic mode rni sm or dealt 
with his imagery ... · 

Gabriel's Wing. su btitl ed 'A Sliidy in [he Religious Idea" of 
Sir Muhammad Iqbal. ' first appeared in 1963. The work which, 
thank to a recent reprint in Pakistan, is st ill in c ircul ation was 
originall y intended as an introduction to the life and works of 
Iqbal for western readers. It was a book wh ich in A nnemarie's 
ow n words aimed 'to put Iqbal into the framework of the gene ra l 
history of religions, whic h e nab les us to sec him as one of the 
most fascinating figures, if not the most ori ginal, Muslim 
thinkers and poets of the twentieth ce ntury. ' 

The supcrl ative~ employed in the above quotation give ample 
evi dence of An nema rie's profound admi rat ion of Iqbal , abo ut 
who m she frequently talked w ith enthusiasm and emoti on. · Her 
publ ic lec tures on Iqba l a lso displayed th e same fee lings, and 
Clncr hearing them one would be left with the impression that 
after la lal uddin Rumi and Goethe, her two othe r great loves, no 
poet cou ld be the equal of Iq ba l. 

She saw Iqba l as someone prophetic. a thinker who in his 
verse preferred the hawk to the bulbul, the tuli p to the rose. The 

Professor Sch immel was fhe Founder- Presid en t of the Iqbal 
Foundation Europe from its inception in 1990 until her death. - Ed 
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hcl\vk L:an soar to unprecedented heights; the tulip, long 
associated with the blood of martyrs Hnd the fl ame in the 
wi Iderness, is the beacon, which illum inates the way. When she 
wrote these words, perhaps she had verses like the following in 
mind: 

KYo!7 7.iyHnk;lr bH!7L711 siid-faral17o.':ih ralJl/n 
fikr-c If/niH l1a kflJ"ii11, ll1ahv-c gam-e dash mlll/n 
nHle bulbul ke simOn EIlU· hamal/In gosh ralll/n 
haJI711f1vH 117i1inbhi koigul hUn ki khiil17os/J ulhnn 

Why sho uld I plot my own loss, unmindful of all I might 
gain? 
Belte r 10 think of tom orrow than to dwell on yesterday's 
paIn. 
Shall I hear the lament of th e bulbul, subm issive ly 
lending my ear? 
Am I a rose to keep silence and suffer it year after year? 

Hllii khaillwzan k;lrvHn-c ba/J;1r 
imm ban gayii df1l17an-e kllhis;ir 
gul u mllgis 0 SDsan 0I7/1SI//I"/I11 
slwhid-c azalliilH-kl1llnin k/dhn .. 
lI!h;7 sHqiYil parda is !liz se 
larH de Il7wnule ko shahbiiz sc 

The caravan of Spring has pitched its tent, 
The mountainside is strewn with new-blown flowers; 
Red is the tulip in its martyr's shroud, 
And eglantines and roses fill the bowers, 
Lift up the curtain, give me power to talk, 
And make th is sparrow struggle with the hawk. 

Gabriel's Wing is much more than a mere introduction to 
Iqbal. It is the product of many years of constant study and 
thought, the jEi/lVa wh ich emerged from hard and productive 
kha/wa. It shou ld also be mentioned that Annema rie chose to 
write Gabriel "s Wing and many other of her works in Engli sh 
rather than in her native German. Given the fact that German is 
shamefully negleded in Britain and Ame rica and hardly known 
at all in the subcontinent, this was indeed a wise decision. 
English speakers usually express little su rpri se when foreigners 
speak and \Vrite their language so well, and most of the rev iewers 
make no mention whatsoever of this extraordinary feat. But to 
write a book of'such depth and complex ity in a language wh ich 
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is not une's own is in itselfa great ach ievement, and it was a task 
that A nnemHrie typically accomplished w ith great success. 

When Annema rie taught Iqbal at the University of Harvard , 
she was onen obliged to tind novel ways of introducing his ideas 
to students, who had been brought up in a modem western 
socie ty and who probably had little know ledge or experie nce of 
the seem ingly al ien Islamic world. This led her to explore Iqbal 's 
releva m::e for humanity in the actual wo rld. Of this experience 
she writes: • At this very moment, studying the iElvidnama wi th 
my students in H arvard , we found grea t delight in expressions in 
his poetry, whic h twenty yea rs ago wou ld have been taken as 
utopic, and certain ly not as relevant to humanity as thcy arc now. 
I refer to the scene where Zindarud is led into the presence of the 
Sage in the Sphere of Mars, who tells him about the use o f what 
is now called so lar energy, speaks of the dangers of ai r pollution, 
while the false prophetess that was imported from Europe is a 
typical product of some uhra- fem inist movcment, and advocates 
a test-tube baby - all topics that are now in the news every day.' 

This is surely an imaginative and refreshing way of 
conveying the thought of a poet, whom we co mmonly regard as 
'universa l', to a young audience, which tends to know less and 
less of the pas t. Iqbal, after all , regarded himself as the poet of 
the future, whose message might not be fully apprec iated by his 
con temporaries: 

(];JgIlUi am, HZ ZHXIlW bcparv;7smm 
mal7 17E1 vEJ-e shH 'ir-e tarde/slam 

I am the poet of tomorrow's song: 
A care less melody comes from my lyre. 

Not surprisingly she found that her Ame ri can students found 
the dynamism of Iqbal's poetry its most att ractive feature - the 
dynamism 'which is quite opposed to the more static world view 
as presented by the more mystically inclined st udents o r Islam.' 
The idea that life is a path of restless endeavour, which has no 
end and no resting place until the true Self has been revealed, is 
repealed time and time again by Iqbal an d is the aspect of his 
thought that An nelllClrie rightly cmphasizes in her own writings. 
This lVas something she shared comp lete ly with Iqbal , and 
something she practi sed herself throughout the whole or her life. 

64 



Remembering the Scho/lJr- Hermit 

Another thing that Iqbal and Annemarie had in common was 
their love ror Germany and thei r adm iration fo r German 
literature. Although the extent of Iqbal 's command of the 
language is unclcar, it is known that as early as 1907 he was able 
to write German, and he may have continucd to read its literature 
in later times. The poetry of Heine inspired him to w rite the 
following comment: 

'No nation was so fo rtunate as the Germ ans. They gave 
birth to Heine when Goethe was singing in full - throated 
casco Two uninterrupted springs!' 

The happy days of Heidelberg wit h its charming lady teachers 
are reflected in one of Iqbal's most tender poems entitled Ek 
ShiTln 'One Evening on the Neckar' , which was itself inspi red 
by " Gel'll," 1l o ri ginal. I should like to ded icate my Eng lish 
translation of Iqbal 's poem to the memory of my fri end, my 
colleague, and my mentor, Annemarie:· 

The moon is silent in its sil ver light: 
The trees g row silent w ith the fall of night. 

The va ll ey birds who sell their songs by day 
Arc s ilent in the green hills far away. 

All nature's voice has vanished w ithout trace; 
She slumbers calm ly in the ni ght's embrace. 

The stately Neeka r flounders in the deep, 
And all is tranquil; all is lost in sleep. 

T he caravan of stars moves on the sky; 
No bell is heard, so soft ly it goes by. 

Mountains, deserts, streams in meditation, 
As ifall nature were in conte mplat ion. 

My heart, be si lent; do not beat so fast 
Take sadness to you rse l f, and s leep at last. 
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Burzine K. Waghmar 

Our pen ultimate speaker today is a brilliant young scholar named 
Burz inc Waghlllar. He is a doctoral candidate in Iranian a nd Ce ntral 

As ian Philology. a Temporary Lecturer in GujanHi. and Editor of the 
Circle ot /I1I1Cr Art newsletter. at the School of Orient al and A fric<ln 
Studi es. Uni versity of London. He is a co-comp iler wi th M. Suhey l 
Umar and lkram Chagatai of An ncmaric Schimmel bibliography 
(19~3-2003). w hi ch will be published by th e Iq ba l Academ y Pakistan 

ill La hore in the very ncar future. I-Ie is also preparin g the English 
edi tion of A nncl11<11'ic Sc hi mme l's The Empli'c or fhe Grc(J{ Mug/w! .. : 
Hi·ilOfY. A 1'1. e li/lUre. whi ch is 10 be pub li shed by RC~lkti on Books. 
London. 

On a personal note. may I add that I have fo und Blll-z inc to be a 
ma n of almost cncyclopacdic knowledge in a number of fields: and in 
hi s cath o li c approach to culture he seems 10 be an " rdent fo ll owcr in Ih e 
rootsleps o f Pro fe ssor Anncmari e Schimm el. I <1m particularly proud 10 

!la \ e found in him a spc<lk er for today' s Scminar. who is a Zo roastr ian . 
For it is no probl em at all in London 10 have a Chris ti an or a Mus lim 
spca kc r- but 10 produce a scholar in Ihi s eso lcric l'iclcl who is a 
201'0.'1,\'1/,;:111 is. I c !:tim. quite an achievement! 
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ANNEMARIE SCHIMMEL AND 

INDO-PAKISTAN STUDIES 

Burzine K. Waghmar 

I n allcmpling to sketch an olltline of the late Professor 
AIl!1cll1C'1 ri c Sc..:hil11l1lcl's scholarly writings on Indo-Pakistan 

studies, I must confess at the outset that it is impossible to do so 
within the compass of nfken mi nutes allotted to me as a speaker. 

But, hopcflilly. I will atlempt to provide at least an informed 
albeit incomplete conspectus of her researches on South As ian 
Islam. 

Schimmel wrote in her recently published au tobiography, 
Morgenllind lind Abendllind: Mein west-ostliches Lcben (2002) 
tl,"t Urdu was not her specializa ti on, and settling in the United 
Sta tes never occurred 10 her. The most extraordinary thing of all 
is that she inaugurated Harvard University's as well as the 
West's lirst Indo-Muslim Languages and Cultures programme in 
1967, a post she held until her retiremen t in 1992. Five yea rs 
later. in 1997, her hometown universi ty of Bonn he ld 

celebrations to mark her 75th birthday and annou nced the 
establ ishment of the Anncmarie Schimmel ChNiI' for Inda
Mllslim Clliture. Harvard had, thanks to the persistence of 
Pro lessors Richard Frye and Wilfred Cant we ll Smith, come to 
inherit the Minutc Rice bequest from Ataullah Ozai-Durrani 
(1897-1964), the Afghan inventor of Minute Rice and an Al igarh 
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Unive rsity alumnus, who expressly left over half' a million 
dollars from his estate fo r the translations and stud ies of the lives 
of his two favourite poets, Mir Taqi Mir (d. 1810) and Mirza 
Asadu ll ah Ghalib (d. 1869). One of Mr Ozai -Durran i' s 
Man hattan lawyers confessed that he was pretty sure the works 
were in Persian or 'whatever language they spoke in India in the 
19th century . ' (Thc New York Times, 19 June 1964, p. 33). A 
century later, English has become the lingua tiC/nca of what is 
now the Indo-Pakistan subcontinent; and Schimmel published A 
DEfI1CC of Sp8Jks: hmigclY of' Fire in Glwlib's PoetlY (1974), 
which grew out of a set of lectures deli vered during the Gha lib 
Cen tenary in New Delh i and Karachi in 1969, a year whi ch also 
witnessed the passing of Ozai-Durrani's friend , Dr Zak ir 
Hussain , forme r Vice- chancellor of Aligarh university and 
himself a student at Berlin Un iversity, Schimmel's Hlma matel; 
and the third President of India (1967-69), to whose memory the 
book is dedicated. Ea rlier, she had also translated some select 
Persian and Urdu verses of the poet as Mirza AsadullaiJ Gllfilib: 
Wage dcr Rose, Wage des Weins (1971). 

Dr Matthews of SOAS [School of Oriental and African 
Studies] has co nsi derably lightened my task by his masterly 
exami nati on of Sch immel's contributi on to Iqba l studies, which 
need not detain us here. Indeed it is her German and Turkish 
editions of Sir Muhammad Iqbal's iavidname ( 1932) that first 
broughl hcr to Pakistan in January 1958. Evcr since her initial 
visit she immersed herself in studyi ng Sindhi and its literary 
heritage, for wh ich she acknow ledged the debt of local sc ho lars, 
especia ll y Sayyid Pir Hussamuddin Rashdi. It is to him that she 
dedica ted he r Pain Eli1d Grace: A Study of'two Mystical Wniei:5 
of 18th-centlJJY Muslim India (1976), namely, Shah Abdul Latif 
of Bhit (1689-1 752) and Khwaja Mir Dard of Delhi (1721 -85). 
Schimmel later delivered th e first Sayyid Hussamuddin Rashdi 
Memorial Lecture at Karachi's Goethe Institut in 1983 on a most 
appropria te study: Makli Hill: A Centre of' [,Iamic CullUre in 
Sindh. This learned essay all the necropol is nca r Thatta, based on 
a study o f Mir Ali Shir Qani's late eighteenth eentulY 
Makliname- and edited by Sayyid Rashdi in 1967- was the first 
study of its kind in any Western lang~lage. Almost a ccntlily 
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earlier, the German missionary Ernst Trumpp (1828-85) had 
made pioneering strides in Sindhi grammar as well as a 
translation of Shah Abdul Latif' s Risal6, a noteworthy specimen 
of S inuhi literature, in 1866- it fel l to Schimmel, though, to 
reintroduce the Rislil6 to twent ieth-century scholarship. In 
numerous studi es she examined not only the literary and 
mystical import of this poem but also his Sur Sllrang. Moreover, 
in a volume devoted to Sindh i stud ies, Pearls liVin the Indus: 
Swdic.>" In Sindhi CullUre (1986), Sch immel examined S in dhi 
translations of the Qur'an; dirges on the martyr-mystic Mansur b. 
I-Iallaj (d. 922) ; folk poetry of Shah Inayat Shahid of Jhok (d. 
171 8); and thc prol i fic Mirza Qalich Bcg's 8VCll1f- g;:Jrdc novel, 
Zinill (1892). among other topics. It was Annema ri e Schimmcl 
who prevCliled upon the provincial authorities to convene an 
international congress entitled Sind through the Cenfllries in 
Karachi, in Mal"{;h 1975. This pioneering initiative was, at any 
rate, a resounding success, fo r it brought together scholars from 
diverse disciplines to present researches on archaeology, 
anthropology, politics, history, literature, and folk lore, and thus 
promote Sindhology as a distinct branch of Pakistan studies. 
Schimmel, through the auspices of the Gcnnan-Pakistan Forum, 
also prepa red a monograph on the aforement ioned Ernst Trumpp 
in 1961, and edited a volume of German scholarship on Urdu, 
Punjabi, Baluchi , Brahui, Pashto and the Hindukush languages 
en titl ed, GenJwn Contributions to the Study of Indo-Pakistani 
Linguistics (1981). 

Although Annemarie Schimmel's own mystical proc livities 
enthused her to appreciate and translate folk and classical 
Islamic poetry, she was considerably influenced when preparing 
her second doctoral thesis, Studien zur Geschichte der mystichen 
Liebe im 1.,18m (19 54), under the tutclage of Friedrich Heiler 
(1892- 1967), the historian of religions at the University of 
Ma rburg, to whom she dedicated the pub lished version of her 
1992 Giffo rd Lectures, DeeiphcJing the Signs of God A 
Phenomenologie," ApproEleh to [slam (1994). It was Heil er, a 
devout Catholic, fondly then known as the 'patron sai nt of 
women professors', whose own studies on feminine theology 
inspired Schimmel to explore not only the concept of the woman 
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as the representati ve or the so ul in the perennial quest or the 
Cternal l3elo ved but al so the phenomenological aspec ts of a 
li ving n,it h. de lined by the German phil osopher Rudolph Otto 
(I g69- 193 7) as the my:,;rcl"ium {rcmcndllm Cl {;Iscinans, which 

Muslims discern as their Creator's jii/mt! (mercy) and JNIHI 
(majes ty) . For tradi ti onal Su fi s, too, strengthened th eir deep 

religious ex peri ence of' God 's unicilY through- a 1~lm ili a r chord 
lur Catholil..:s- His bi nary channels of grHl..:e: 

Wa Ii k,iI/i slllly'in lal1l1 shiihidlll1 
yndllllll 'al;I HIll1Hbu l\I;7hidllJ1 
In ellelYll1Jl.,y {hcre is C/ l\Ii[ncs."· 10 /-lim 
lhal points [0 [lie filct llwr lie I~'" aile 

The compilations 0(' mystics such as Qad i Qadan (d. 1551 ), 
Sultan l3ahu (d. 1691), Rahman Baba (d. 1709), and Bullhe Shah 
( d .175~) . to name but a few, were steeped in pious humility. 
Composing 011 not onl y spiritual but also thi s- word ly themes in 
Urdu and Pers ian were stalwarts of Indo-M uslim bc/lc."'-leuJ'cs 
like AmiI' Kh usrau (d. 1325), Muhammad Ur li (d. 1591 ), Talib 
i\muli (d. 1627) . Bcdil (d. 1721), Wali Dakhani (d. 17~4), Siraj 
Au rangabadi (d. 1763), In sha (d. Ig I7). Ghalib (d. IX69), An is 
(d. IX74). Akba r Allahabadi (d. 192 1), Muhammad Igbal (d. 
193X), Josh Malihabad i (d. 1982) and Faiz Ahmed Fa iz (d. 
19X4). Sch immel, unlike 1110st 0(' her co ll eagues, actually 
devoted a lifetime's study 10 th is corpus 0(' litterateurs frequent ly 
overloo ked by those rur whom se rious enquiry in to Islamic 

l ite rature chielly implied pre-occupat ion wi th the 'h igh ' Ara bo

Persian tradition. A nthologi es of these poets arc avai lable in two 
impressive se lections: LiebL.' ZLJ dL.'m Eincn: Tcxte flflS del' 
1l7y...;li"'L.'hcl1 TmC/iliul1 de."}' indischcll Islam (1986) ill1d Die 
... ·(.·iJUlb·h: (Jcdit.:iJlc Nll .... Pakislill7 lind Indfell: 1""IEIIlJichc Lyrik alls 
(illb·c.:nd lalm .. :n (1996). Besides these trans lati ons one may 

profitably cunsult not onl y her various essays, espec iall y on the 

poe tical imagery of the slIbk-i hindi genre, bu t also the evo lution 
or Islam iL: lit era ture in India, U rdu literature, and Sindhi 

literalure, all three orwhidl were eO lllmi ss ioned as f'ascicu les f'or 

the I-h,tOlY uf'llIdiill1 Litemtll!"e series in 1973, 1974, and 1975 
respec ti vely. In the J-/lindbllc/J del" Oricn{;Jlisllk se ri es appeared 
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Islilm in l!Je If)(/i'/IJ SlIbcu!1Iine!1l ( 1980), whose Urdu ed iti on, 
BHlT-i srlyhir 1J7cin /:';/ill11, a standard one - vo lume text, was 

pu bl ished in Lahore, in 2000, a city whose historical and 
"rchiteclllr,,1 past has been desc ribed by her in the copiously 
illustra ted lOme, La!Jure: T!Jc Cily Willlll' (1988). Isl8m 'I' l!Je 
I"dl;/IJ SubcunlinC!1l and Mysliwl Dimensions of Islilm ( 1975) 
must arguably be two of the morc luminous jewels in her crov.rn. 
Not on ly in th e latter work but also in the volume As Through CI 

Veil: Myslic81 Poelly in Islilm ( 1982), constituting the 1980 
ACLS [Amcrkan Counc il of Learned Societies] lecture seri es is 

to be fou nd the so le Eng li sh examination to date of mysti ca l 

poe try ami Sul·i sm 111 the vernacu lar mediums of thc 

s II bcont i nenl. 

A lthough Schimmel's spiritual passion was MauianH RUllli 
(d. 1273), the Mughals were her abid ing allac hmenl. For years 
she was a consu ltant to the Metropolitan Museum, New York, 
Hnd co llaborated with I-Iarva rd 's connoisseur-curator Stuart Cary 

Welch in hlvish editi ons such as The £mpcrOl:';' A/bum: Images 
uf Mugllill Ind"1 (1983) and Anvari ,; Divlln: A Pockel Book 
(1983) copied by Au haddin Anva ri for Em peror Akbar in 
Lahore, 1588. H er competence here in dec ipher ing and 

interpreting L:a llig.ntph ic insni pti ons, pen names, duonograms. 

runs and ri ddl es, and timeless co uplets imbued w ithjclIx d 'c . .,pril 
was aumirable. Primarily trained in the textual trad it ion, 

Schimmel waS privileged to have also studi ed in warlimc Berlin 

with the renowned Islam ic art historian Ernst Kehnel. Th is 

experience stood her in good stead when she ass isted in the 

mounting or the 1985 Festival or Indi a exhibition at the 
Metropolitan Museum, New Yo rk. Furthermore, her di sL: ussions 
about the poetry or Babur (1-\83- 1530) and Dam Shikoh (16 15-
59) nut to mention Akbar's polymath g.eneral, Abdu r Rahim 

Khankhanan (1556- 1627), alTord rich insights into th e literary 
t,lients or the Mughals. A study of the works or the latter's 
creative Persian and H industani dialects expressed through dv/ws 
or tetrame tri L: apopthegms remains a de:·iidcrH{lIIl1. Alter all, who 
can forget the occasion when Kavi Gang sent a diJlw to 

Khankhan<:ln? 
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Sikhe kElhiln nawElbj6~ lIisi dcni dElyn 
Jyon jyon kElr Dncho karO, lyon ryon nichcmlyr) 
to which the Khankhanan polite ly replied: 
denl!;1r kou ;JlIr Iwi. bhcjat so din rayn 
log blINrfll17 jum par dharcn, yilre nichc m1yn 

Schimmel distilled a lifetime 's account of travel and learning 

across Sou th Asia in the appositely titled Bcrge, Wucsrcn, 
Hei/iglllemeJ: Meine Reisen 1/' Indien lind Pakis/Eln (1994). But 
whi le this is on ly available in German, her splendi d s tudy, /m 
Reich der Grossmogu/n: Geschichrc, Klinsl, Ku/tuJ" (2000) is to 
be published in London as The Empire oflhe Mughals: HislO/y. 
Ar(, ClIllure. Having had the good fortune to work on th is 
Engli sh ed ition, [ l:(\n i:lssuredly claim that this wi ll be an 
authoritative study. Far from being a dreary roll call o f batlles, 
L:ou rt intrigues and disgruntled princes, it is an exhaustive 
treatment of every aspect of daily life, with c hapters contai ning a 
wealth of detail on food and drink, literature, the ro[e of women, 
nun-Islamic I~liths. and the tine arts in the empire. 

Contemplating on such a work invested with learning and 

sens itivity, the ancient Iranian compilers of the Zoroastrian 
encyc lopaedi a Dcnkilld wou ld have aptly pronounced, ElZ 
{n!lwng-i newag, xFad-i ncwag bawed: 'from good knowledge 
there is good wisdom' . 
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Mohammad Aman H. Hobohm 

Ou r last speaker IOday is AI . I-Iajj Moh~ll11l11,ld Aman Herbert 
J-Iobohm- undoubtedl y one of the o ldest friends and associates of the 

laic Professor Anncmaric Schim mel who has had th e pri v ilege of 
knowing her for over 50 years. He has travelled especially for QlIr 
Semi nar all the way from Bonn. together wi th his charming wife, who 
o riginally comes frOlll .1''1)<111- and , like her husband. has embraced 
Islam. A hearty welcome to yO LI. Madame. as well! 

Ilcre is an abbreviated CV of Mr Aillan I-Iobohm Born at 
I-Ioctcnslcbcn. IIcar Magdeburg. in GcnmlllY 011 22 October 1926. he 
accepted Is lam at th e tender agc of 13 in 1939. After the Second World 
W,IL Mr I-I obohm pursued Islamic studi es in London. and during the 
period 1949-53 acted as Imam of thc Bcrlin Mosquc. and was the 
Publi sher and Editor-in-Chief of the tri-lingual (Arabic-English
German) monthl y. OriclIl Po."/' From 1954 to 1956. he continucd 
Islami c studies in Paki sta n. <tnd for some tim e was co-editor of the 
journal. Voicc of'lslam. During the period mid-1950s to mid-1960s he 
was ;liso the I-Ion. Secretary of lhe Pak-German Forum in Pakistan . 

Mr Il obohm joined thc Foreign Serv ice of the Fcdcr<ll Republic of 
German y in 1956 and served in various capacit ies at German cmbassies 
ranging from Karachi and Islamabad to Mogadishu. London and 
RiyaC\h- <tnd as Director of the Gocthc-I nstitut in BandLln g. Indonesia. 
From 1995 10 2002 hc was the Gcncral-Manager of the King Fahel 
Acadcmy. Bonn. 

Mr Aman Hobollll1 also has the distinction of being the Chairman of 
the Annclllarie Schimmcl Foundation for International and 
In tcrreligious Dialogue, Bonn. He is a Knight of th e Order of Merit of 
the Federal Republic of Gcrmany, and a holder of the Civil Honour. 
TUI1l~/liJ -i Pilkis!ul1. 

Ladies and Gentlemen , I have the personal honour and pleasurc of 
knowing, Mr Aman Ilobohm si nce 1981. whcn I mct him through my 
cO Li sin, Gen. ASHd Durrani, an erstwhi le Ambassador of Paki stan in 
Gcrmany. who had told mc that Mr Hobohm possessed a quantity of 
handv,'riucil letters of All amah Iqbal to Miss Emma Wcgc n<lst. who had 

73 



/{1.:mcmbcrilJJ!. the 5ehol<1r- 1-/1..'1"111/1 

bl,.;\.:ll his tulOr in th e Germall lan guage at Il e idclberg ( 1907). Mr 
Il obo hm W~IS kind enough to let me ha v(; a co py oj" that 
-.:o rn.:spo ndclll.'(;, spanning SOI11\.: 26 years ( 1907~ 193 3) - a priceless 
archi\ al lI1atcria l that had been nearly los t to th e world . I luter 
published those letters in my book Iqbal Europe me/" (Iqbal ifl Europe: 
Lahor!..', 19o5) : ill Urdu). I have. si nce then. met him and his good wii"e a 
1llllnbL:r oj" ti!1ll.' s. ~l!ld alll IllOSt graleful to Mr Hobohm for his 111,lI1y 
kindnL:ssl:s. Let LI S now cXlcnd a warm wclcome 10 Mr I-Iobohlll to ollr 
Sc hirnlll l,.;l Memorial Seminar today. 
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PERSONAL REM INISCENCES OF 

ANNEMARIE SCH IMMEL 

Moha mm ad Aman I-I. Hobohm 

When. onlhc 261h or January oi'l his year [2003], Anncmarie 
SL:hilllll1c l dOSL:d her I..!ycs lor ever. the \\lurld or OriL: l1 tal 

Learni ng lust a great sL: holar; Islam and the Muslims lost a 
since re friend and ad vocate; and I persona lly lost in her a person 
with whom I had been closely assol.:iatcd fur more than 50 years: 
whom I respected and admired, and wi th whom I shared i:I deep 
inh.: rcsl in. and a high rega rd l'or, Islam ri nd the history and 
cultun; or the Muslim nations and peo ples. II was th is co mmon 
in tL:rCSI on whid1 a strong and lasting friendship or a lii'etime 
was builL 

Perhaps I was to hcr- as she was to mc- the oldes t surv! \'ing 
rril!IH.I , and as time went by OLl!' conversations turned more and 
mo rc to the past, and the ques tion: "Do you rcmembcr. .. 'I" 
began to figure ever more prominent ly in Ollr talks. Tile answers 
we re us ually me ll owed by time and distance- but so \v ll at? In 
retrusTxa.:t we seem to ha ve loved everyone who eve r crossed Ollr 
paths. In any case all thosc pcople- and there 'were so mi:lny
rruvi ded Hmpic material fo r anecdotes Clnd- goss ip! 011, yes we 
also did indulge in gossip, l'or instance, wllcn 'we sa l togcthcr 
over a Japanese meal and all that goes wi th it, whi d1 she re lished 
so llluch,l 

I Nlr Aman I-I obohm' s wife is a charming Japa nese lady, who has 
embrace! Islam - as not...:<1 in Ihc chairman's in troduction Ed 
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AnnClllaric St.:h immel was a great st.:holar- one of thc 

greatcst among t.:ontcmporary Oricntalisls- anll she was 
absulutely serious in her scholarship. But she was also a love ly 

Clnll lovable person, am iable and sweet, very often with an 
impish twinkle in her eyes who could be as Illuch amused by a 
good limcriL:k as she was cnraptured- yes, enrapturcd is the 

wu rd' - by Arabic, Persian, Urdu or Turkish lyrics . She was a 
poctess in her own right as is wel l known; but that she also wrote 

lilllcrit.:ks hersell' is perhaps only known to her c.:loser rri ends. 
She was extremely romantic , and thi s trait of her character 

L:xplains many things: her interest in mysticism, her lo ve of 

poetry and her puetic skills , her ability not only to translate 
poet ry but to render it in verse to give the reader or li stener as 

viv id an impression of the original as possible. But even the 

choice of subject or quite a rew or her publicat ions betrays her 
romantiL: nature: "The Oriental Ca t", .INightingales under the 

Snow ' , "The Three Promises or the Sparrow", "Lillie Paradises: 
Fluwcrs Hnti Gardens in Islam", and of course the numerous 

transl"tions from mysticHI poetry which form the L:ore of the long 

list 01· her pub lications. Apropos cats! - She loved cats, al though 
she did not ha vc one herse lf' because she relt she coul d not keep 
une bet.:ause of her frequent travels; and many of her letters, in 

p;nticul,Ir those to my wife who is as crazy about cats as she was, 
an: signed HUmm I-Iurairah!" "Mother of the lillie Killen", 

alluding to a well known companion of't he Prophet Mohammad 
whu bCL:ause of his 'fondness of cats was called "Abu Hurairah" 

" Father or the Lillie Killen". She wou ld have been delighted to 
sec thl..! in vitation to th is Commemorative Scminar becausc it 
sho\\'s un the back (.;over a photograph of' hers with a cat in her 
lap. 

But her romantic trait was only one side of her persona lity. 

Anncmaric Schimmel was no dreamer; she was very Illu(.;h down 

tu earth when it came tu work . She was addictell to work. She 

wrote morc books than the average person reads in his whole 

lire. She may have neglected her food , but she never neglected 

her work. At times she worked on two or three books at the same 

time; and hardly a yem went by in which she did not publish 
I\\'u: lIsually however three or four books- sometimes even 
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morc. Add to this literary output the numerous lectures she gave 
every year in Germany and abroad and her extensive travels, and 
you can imagine the work load she bore on her frail shoulders. 
Yes she was frail and as time went by she became more and 
more so. But she was tough, and until the end of her life she did 
not give in to frailty and to the various ailments that troubled her. 
Even a month before she died- i.e. in December 2002- she 
spent hours w ith a group of friends and Government 
reprcsentatives to prepare the foundation of an "Annemarie 
Schimmel Haus" as Cl "Forun1 for Interreligious and Intercu ltural 
Dia logue and Understanding" to serve the cause of communal 
peace and harmony in Germany at a time when it seems to be 
thrcatened morc than evcr before. It was perhaps the lasl joyous 
moment in her life when the two personal iti es whose frie ndship 
she treasured most, namely His Royal Highness Prince AI
Hassan bin Talal, and His Excellency She ikh Ahmed Zaki 
Yaman i, agreed to be associated with the Forum as "Founding 
Members". I was with her when she rece ived their letters, and I 
could sec from her eyes how happy and proud she was. 

Annemarie Schimmel had a high ly retentive memory. She 
hardly ever used a written text to read from w hen she gave he r 
lectures. She just stood there in front of her aud ience, closed her 
eyes and began to speak, w ithout a naw, without a stammer, 
until she had delivered her lecture. Her language was almost 
totally free from the type of academic jargon in which German 
scholars in particular seem to revel. It was a pleasure to listen to 
her as it was and a lways is a pleasure to read what she has 
written. 

Because of her retentive memory she was blessed with 
another gift, namely that of learning, nay virtually devouring, 
fo reign languages. Where a normal person takes years to become 
profic ient in another language it took her just a couple of months 

to speak read and write it. There is probably no language spoken 
in the Mus lim World wh ich she did not master or know 
sufficien tl y wcll to work in. 

But in my opinion the greatest gift that the A lm ighty had 
bestowed on her was an iron disc ipline. She co uld never have 
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wri t-ten so many books and papers, read so many proofs and 
compiled so many indices as she has done - and all that on a 
vintage portable typewriter: (she refused to usc a laptop 
computer which Turkish friends had given her as a present, as 
too technical and therefore impersonal)- had she not been 
possessed of the zeal and devotion to work whieh became her 
ha llmark. 

She was ambitiolls, and she never disguised it. Honorary 

doctor degrees, decorations (most" of them of the highest class 

medals), the naming after her of a beautiful Avenue in Lahore, 
Hnti the many other honours which were bestowed on her, gave 

her immense pleasure. 

She was very hurt when, in connection with the award of the 

prestigious "Peace Prize of the German 13ooksellers' 
Associatio n ", a campa ign of vilification erupted in the German 

media against her, beeause she had allegedly defended Im am 
Khomeini's F,Hwa against the author Sa lman Rushdi 

condemning him to death. What hurt her most was the 

involvement of her former student Professor Gernot Rotter in 
thi s rather sordid affair. It was he who had ae tuall y sta rted the 
campcllgn. I have never seen Professor Schimmel in greater 

despair than in the weeks preeeding the eeremony at which she 
was to receive the awa rd, J She was on the verge of refusing to 

accept it, but for the timely support from the Federal President, 
Roman Herzog, who offered personally to read the formal 
" laudatio" on her. In those days- as it still is- it was ttpolitica ll y 

incorrect" to criti cize Salman Rushdi. But poor Professor 

Schimmel was after all a scho lar and not a politician, as she 
herself apologetically remarked to her friends. Yes, she was 
certainly not a politician. Shall [ say that she was too straight, 100 

outspoken, perhaps too naive ever to have been one? 

1 To attend til(ll ceremony, Prof. Schimmel had llad 10 wi th draw her 
name as the keyno te speaker at the Iqbal Academy (UK)'s 
International Conference on ' Iqbal and the Fine A rts: The Heritage of 
Islamic Creativity'. held on 14-15 October 1995 at the Un iversity of 
Birmingham, England - Ed 
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As I hinted CIt in the beginning of my "ddress, it was our 
common interest in Islam that brought LIS together: Annc maric 
Schimmcl and mc. To be more precise, it was the murder trial of 
a Muslim so ldi er or the United States Army serving in Germany 
who had killed a fellow so ldier because he had constantly 
blasphemed God. We were asked to appea r before the court to be 
heard on relevant provisions or the Law or Islam- she in her 
capacity as Professor of Islamic Studies, I as Imam ol'the Berlin 
Mosque. 

And just as Islam stood at the beginning of our relationship it 
continued to be a constant topic during the fifty and more years 
of our friendship. I profited greatly from her schola rship, and I 
may be permitted to say in all humility that on the other hand she 
on various occasions drew from my practical experience as a 
rractising Muslim, as is reflected in some of her publications. 

She was not only an ardent student of rcligion- of Islam and 
of ComparCltive Religion- she was also deeply religious herself, 
as I gleaned from the many conversations we have had over the 
years. She lirml y believed in the efficacy of prayer, and it was 
her wish to write a book on prayer in Islam bcfore she died. 
Alas! The Almighty decided otherwise! 

Another wish or hers that remained unfulfilled was to vis it 
the Holy Places of Islam: Mecca and Medina. This raises the 
question whether she had converted to [slam, as some Muslims 
claim she did. We never touched this topic in any of our 
conversations. I knew that she firmly believed in the one and 
only God and that she probably counted herself among His 
rri en ds, as the Mystics do. Many of her letters to me and to other 
friends were signed: FHqlliraIJ ila raIJl178li- rabbi, expressing her 
(.;raving for the I11cn;y of the Lord. She asked me long ago- and I 
relt greatly honoured whcn she did so- 10 address her as Appa 
Anne!m!rie, cider s ister! Whether she had formally embraced 
Islam or not- my Muslim sisters and brothers may forgive me
did not malleI' to Ille. I had accepted her as a s ister years ago. As 
lor the rest: AlIi/1m iJ'lam! God knows best! 
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PROFESSOR DR. ANNEMARIE 

SCHIMMEL 

HRH Prince El Hassan bin Talal 
Pres ident of the A rab Thought Foru m l 

Despite her outstanding academic accompli sh ments and all 
other references, A nne Marie Schimmel will live on in my 

memo ry as a frien d who va lued people above a ll e lse. She was 
compassionate and kind . displaying a generosity of spirit that is 
al l too rare in our comp lex and o ften inward-l ooki ng world. 
Always wi lling to give of herse lf and to share in the joys and 
sorrows of others, she never let an important event - whether a 
birthday, wedding anniversary or religious celebration- pass 
without acknowledgement, or fai led to welcome a friend arriving 
in her nat ive Germany. I rece ived from her, uninte rrupted ly over 
the yea rs, cards an d notes to mark vari ous occasions. Perhaps the 
ones that I greeted most eagerly were those informing me of her 
inte ll ectual d iscoveri es and achicvcments, for she was always 
kee n to alert her fi'iends to new publications on Is lami c culture 
and civil izatio n or even to send co pi es if she he rself was the 
author. She was a st rong advocate for the dissem in ation of 
know ledge, than ks to her conviction that it is an ind ispensable 
instrument for the construction of healthy, vi brant soc ieties; and 
she never hesitated to urge others to acqui re it. 

I Received from Ihe Royal Palace, A mman , Jordan. Ed. 



Remembering tile Sella/ar- Hermit 

A nne Marie's love of knowledge approached passion when it 
...:a mc to her own discipline. A lways keen to learn slii! more 
about Muslims and their religion, she had exceptionally broad 
and wide-ranging interes ts and was, at the time of her death , the 
author of nearl y 130 book s and manuscripts, in addition to over 
500 artidcs publi shed in some of the world 's most prestigious 
a...:ademic j ournal s. As W illiam Graham of Harvard University 
poin ted out, "th ree new books publi shed in a year was 
unremarkable lor hcr, just as draft ing an article in a fe w hours 
was ...:ommonplace." She was the Ilrsl scholar to translate parts of 
'Ibn Klul ldun 's masterpi ece AI-Muql/ddiJlUl into German, and had 
a th orough knowledge of Islamic history and literature, 
parti cu larly the wo rk and th ought of the great Sufi poet al-Rumi. 
Her lo ve fo r Islam ic scholarship was matched by her love for 
Islamic music and art, especially ca lligraphy. I was cons tantly 
amazed by her encyc lopedic approach to the study of Islamic 
...:iviiization, and joi ned w ith her many co ll eagues in admiring her 
mastery ove r her field . 

If Anne Marie had only one talent that parti cu larl y impressed 
those who kn ew her- and one th at featured frequently in our 
exchanges- it was her unchallenged ability to assimilate the 
most di ffi cult Eastern languages. She spoke fluent A rabi c, 
Persian, Turkish, Urdu, Sindhi, Pashto and Punjabi. This was in 
addition to her great skill in English, French and German and her 
abi lity to comprehend and communi cate in Swedish and Italian. I 
once read her understandab ly proud assertion that she "cou ld 
leclure unprepared and without notcs in German, English and 
Turkish; wit h notes in Fren...:h, Arabic, and Persian; and from a 
manuscript in many other languages." Like many \vho read her 
poems, I was impressed by her abili ty to compose them in 
several languages apal1 from German. 

N eithcr her cultu ral background nor her academic 
prominence ever coloured Dr Schimmel's views of the soc iety 
and religion that she studied. Indeed, she possessed a singular 
affection fo r the Muslim community and showed great respect 
fo r its culture. Yet, her esteem for Islam and her personal 
involvement in th e fi eld of Islamic Studies did not deter her from 
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critil.:ising, for example, Imam Khomc ini 's fE/t lVa against Salman 
Rushdie, the author of The S"mnic Verses, whil e offering a 
broader perspective on th e controversy. As she herse lf stated at 
th c timc: '"Naturally, I 3 m not going to take sides in this issue. 
But it must not be forgotten that Rushd ie has hurt the religious 
fee lings of millions of Muslims. I also want to explain that 
attack ing Prophets has always been cons idered a great sin 
throughout history." 

From the time that she began studying Islamic civili sa tion at 
the age o f 19, Dr Sch immel knew that her mission was to build 
bridges between 'East' and 'West', and she worked to achieve 
her object ive at every academic forum in which she participated. 
She summed up her se lf-a ppoi nted task in this way: "My fri ends 
and I a rc try ing to properly ed ucate peopl e about Islami c hi story , 
an d I sec it as my personal duty to inform an d rid people's mi nds 
of wro ng and miSleading information. 

I first l.:ame to know Dr Schimmel as the leading non-Muslim 
schola r of Su fi sm, an Islam ic science so soph is ticated that few 
Musl ims can claim mastery over it. Soon, however, I became 
eve n more interested in her dedication to fostering a better 
understand ing of Islam and the Muslim world in the West. Her 
efforts to bri ng together people responsive to the not ion of 
in terrel igious and intercultural dialogue meant that we 
maintained l.:Onlact and met frequent ly. Indeed, it was in 
recognition of her outstand ing contribution in these areas that th e 
Hashemite Kingdom of Jorda n conferred upon he r, in April of 
1998, the AI-Hussein Decoration for Distingui shed Contributi on 
of thc first degree. She was a lso the first woman ever to recei ve 
the Leopold Lucus Prize from the Eva nge li seh- heologi sehe 
Faculty of the Un iversity of Tubing en, which is awarded to those 
who st ri ve to improve mutual un derstanding among adherents of 
the three Abrahamic fa iths. 

As Anne Mari e Sch immel ri ghtly pointed out in a recent 
essay ("D reams of Jesus in the Islamic Trad ition ," published in 
Amman by the Bulletin of the Royal Institule for Inter-Faith 
Studi,,» ""any Christians a re unaware of the important role 
Jesus plays in Islam" and that " he is considered to be the last and 
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the most important prophet before Muhammad 's appearance." 
"Cerlai nl y", she observed, "'"·,,hen rcading Qur'anic accollnts of 
Jesus and th e numerous stories and poems co mposed around 
him , many of them will object to the fact that he is 'only' a 
prophet and not the Son of God; for on this point the Q ur' an is 
abso lutely clea r". Yet, her essay reveals Jcsus's importance to 
Muslims as a model of vi rtue, of modesty and of spi ritual 
poverty- a true Sufi, ab le to sec only the positive aspects of life. 

An ne Marie Schimmel not on ly urged her Western readers to 
re-think the notion that Islam represents an alien, primirivc and 
hosti le wo rldview, but also ca utioned them agai nst assuming 
their own cultural su peri ority w ith respect to the developing 
wo rld. For exa mpl e, she argued in The MyslCIY of Numbers that 
"[ w)e should not presume that all civilizations usc the sa me way 
of counting or computing. Some A fri can tribes can barely count 
accordi ng to ollr understanding of the term; yet they know 
immediately if only a sing le ani mal is missing in a large herd". 
The fact that slIch an accomplished scholar was w illing to 
question the Western understanding of numeracy and literacy, 
concepts wh ich provided the foundations for her own e rudi tion 
and prestigc, is indicat ivc of Annc Marie Schim mcl's profound 
cOlllm itment to the advancement of learning, no matter where it 
led. 

Anne Mari e Schimmel' s academic journey may also be 
measured by her efforts to help others ach ieve eminence in the 
variolls disciplines related to Islamic Studies. I have heard about 
and mCl some of the many students who completed postgraduatc 
work in Islamic history, art and civilisation under her watchful 
eye. She was truly both inspi red and an inspi ration and served, in 
pa rti cu lar, as a shining example for young wo men scholars. 

Her hard wo rk and dedication were also inspirationa l. 
Althoug h it hardly seems possible, she was even more 
productive after her retirement from Harvard University in 1992 
than she had been as a ful l-time acadcmic. In 1992, she told 
friends worri ed by the prospect of her enforced idleness that she 
had plans for scholarly proj ects that woul d keep her busy for the 
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next 10 years. Between 1993 and January 2003 , 40 works 
appeared in her name, induding, or l:ourse, her autobiography, 

H er long- time fri end , Mohammad A man Hobohm , has sa id 
that she won the hearts of Mus lims, col lective ly and 
individually, I know that he is COITcct; for I am one of those 

Muslims, I could not agree with him more when he observed that 

"she, more than anyonc else among her co lleagues, has 
combined in her person and in her work what Muhammad Iqbal, 
the g reat Muslim thinker and poet of the Indo-Pakistan 
subcunti nent, has ca ll ed ' the high pitch and th e low of the same 
I1lc!ody: 'illl7 -u- 'ishq- sl: icn(;c and love, united from the very 

day or crea tion''', 

Ma ny Muslims and non-Muslims have ra iscd th e samc puint: 
why did A nn e Marie Sch immel, who loved Islam so dearly, not 
bel:omc a Muslim herse l f'! I ha ve no an swcr to this ques tion; but 

I do know that her love and respect lor the Mus lims anel the ir 
re ligi on w ill cuntinuc tu bc rec iprocated so long as her memory 

and example remain w ith LIS, illuminating our way forward, 
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LYRICS FOR THE DIVINE SOUL 

Annemarie Schimmel 

Many people know the story of the blind men who wan ted to 
know what an elephant looked like. As they grasped only 

one slllall part of the enormous beast's body- the trunk, tail, ca l" 

and so 011 - according to his personal cxpcricnt.:c as look ing like 
a throne, a rope, a f~lI1 ctt.:. But no one knew the shape of' the 

ent ire animal. 

This story, lold in Persian iiI's! by Sana'i the great mys tical 

poet o r presenHiay Afghanistan (d ied AD 1131), not only 
ridicules people's attempts at describing God in Hi s fullness but 
can also be used to point to those who have tried to grasp 
completely the concept of mysticism in general and of' Sufism, 
the mystical movement in Islam, in particular. 

Suii sm (derived from '·sul;" the woole n frock or the 
ascetics) began about a cent ury after the Prophet Muhammad's 
death (AD 632) and took different shapes wherever Muslims 
lived between Indonesia and West Africa, but always centered 

around the absolute Un ity of God. 

Growing out of a~cclic movements. the clement of' Divine 

Love was introdul.:cd into Sufislll. interestingly, by a woman, 
Rabi'a of Basra (Iraq), who died in AD 801. Goel, so she said, 
should not be worshipped out of fear of Hell or hope for Paradi se 
but onl y for the sake of His eternal beauty. 
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This idea o f live was to permeate Sufism, a love directed 
cxdusively to th e Creator and Lord , who might manifest Himself 
thruugh everything. The qur 'an attests that you can find His sign 
'in the ho ri zo ns and in your soul' (Sura 41 :46). Everything gives 
witness to His greatness, w isdom, and crea ti vity. This truth is 
expressed in most works of the Su fi s. 

The Suti s. besides st rictly clinging to the prescribed 
religious duties such as ritual prayer and f~lsting repea ted God's 
namc and the (;hain of I-li s " most beautiful names" just as the 

Chris ti ans in the Eastern Church did with th e name o f Jes us or as 
th e Hindus wi th the name or Ram or other di vinc manifestations. 

By sueh an exen.:ise, they believe, the '~m irro r of the heart" 
is being cleaned and poli shed , and finally the ete rnal Beloved's 
face can be reJl cctcd in the lover' s pure heart. 

Ma nifo ld are the ways that lead to the Ex pe rience of the 
Divine. To follow the path under the gu idance of an experi enced 
master (whose spiritua l pedigree goes back to the Prophet 
Muhammad) is the ce ntral duty for the spiritual traveler. 

The path is steep and difficult; it w ill lead to the castle of 
spiritual union, provided the seeker patiently perseveres in al l the 
su ffe ring he w ill experience. 

The way has been frequently seen as a journey to heaven 
(li ke that o r Muhammad, who once experi enced a heavenly 
journey into the immediate prese nce orGoel), or as a descent into 

the depths of one's innenl10st heart. 

T he great Pe rs ian poet 'A lta r has desc ri bed both ways in hi s 
great epi(;s. H e sings of th e journey of' the soul-birds through 

seven val l~ys into the presence of the King of Bi rds, w ith whom 

th ey linall y real ize their unity, while the story of th e see ker te ll s 
o f one who during the trad itional 40 day's re treat fi nds the 
hoped-for goal in his own "ocean of the so ul ". 

The mystics of Islam have experi enced grand VISions of 
Di vine Love manifested in roses or in light of difrerent colours, 

and many ha ve transformed traditi onal folk romances into 

metaphors of heavenly love. The longed for union eo uld be 
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found through death , which is called in later times ·urs 
(wedding). 

They might be blessed at the end of the road w ith the 
experi ence of fill7/l, complete annihilati on, returning at least for a 
moment to the ti me "when they a re before they were" and 
reemerge fo rm that A bsolute Uni ty to give w itness in the wo rl d 
of ti me and space of the grandeur of God in eve ry momenl. 

Poetry was the ideal veh ic le fo r the Sufis and th ose under 
their influence to pour out the longing of their hearts. In 
part icu lar, the mysti cs in Iran and the areas under Persian 
cul lural influence (Turkey, Centra l As ia, Muslim India) boast an 
apparentl y inexhaustible treasure of poetry which is an integral 
pan of their cu ltu ral traditi on. 

The name of Mawlana la laluddin Rumi sta nds for the most 
important poet in the history of Sufism. His lyr ical poetry (some 
40,000 verses) and hi s didact ic poem, the Miilhn8IVi (a round 
26,000 verses), arc pan and parcel of th e Sufi traditi on as they 
manifcst the burn ing love of the hearl , Rumi indeed saw the 
traces of God's presence in everything, be it as small as a gnat, 
as dangcrolls as a worm hollowing ou t a trec. That is way his 
verse appea ls to every reader today. 

We shou ld not forget that Sufism has also another aspect. 
Thcosophi eal Su fi sm, as it developed first in the Western part of 
the Islamic world , is largely concerned with gnosis, not so mllch 
with the long in g of the burn ing hean, the ecstat ic experiment of 
en raptured union. 

The mysti c o f that school, whose main master is the 
Andalusi an thinker Ibn 'A rabi developed a system of ex p laining 
c reation and its different strata. The worl d comes into existence 
by " the breath of the Merci ful" and exists on ly as long as it turns 
its facc towards Him. 

The ramificati ons of S{lfi slll into different spiritual orders 
(tmiqEl or path), the concept of a "hierarchy of fr iends of God", 
the ce ntra l ro le of the Prophet o f Is lam as a leader towards God 
and as the Perfect Man, the social role of Sufism, its influence on 
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the development of language and many more aspects could have 
been mcntioned , but we rest ri ct ou rsc lves to Rumi's beautiful 
definition: "Sufism means to find joy in the hean at the time of 
g rie f." 

O r should we agree wit h a say ing from the I Olh ce ntury? "A 
Su fi is he who is not". 
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Saeed A. Durrani, Leonard Lewisohn, Dr. David 
Matthews 
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Sketch of Prof. Annemarrie Schimmel by the Indian 

artist Muhammad Ishaq 

Dr. Durrani and Aziz ud Din Ahmed presenting the sketch 
to the German Ambassador H. E. Mr. Thomas Matussek 






