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Jgbal Review

his attack on capitalism
W gl S Ss Ll W sle aeple
; i itati balieved
volted against tyranny and exploitation. :
of n];la'::“and was vehemently against narrow nau‘un‘ah:m. All these elcn::?f
cnmbinc‘d to form his faith in man’s capacity for limitless development an 15
unique place in the universe, which he artistically ‘:xprcss_:d through hl!‘a. :a:;:: -
and which give his poems a universal appeal. In his case 1l can!:mt be sai t;
his ‘poetry is the reality, hi« philosophy the illusion’. He r_:mamcd Fruc: to his
faith in the dignity of the individual and of human la!:mur: in the Emuy of bro-
therhood of man; and in his aversion to exploitation of all kind and to the

narrowness of any religion.

2

in the brotherhood

In his New Year’s message on January 1938, a few months before his death,
in a broadcast from All India Radio, Lahore he said :

Only one unity is dependable and that unity is the brother-
hood of man which is above race, nationality, colour or
language. So long as this so-called democracy, this
accursed. nationalism and this degraded imperialism are not
shattered. so long as men do not demonstrate by iheir
actions that they believe that the whole world is the family
of God, so long as distinctions of race, colour and geogra-
phical nationalities are not wiped out completely, they
will never be able to lead a happy and contented life and
the beautiful ideals of liberty, equality and fraternity will
never materialise. Let us therefore being the New Year
with the prayer that God Almighty may grant humanity
to those who are in places of power and government and

teach them to cherish mankind™
ments 222). . ‘.Spﬂfh:l and State-

He died in April 1938, with : :
j S0, W ‘a smile ins' -
The days of this /agir came to an end. on his lips’ to quote his own verse.

b al & Sa) Ay s _,f_, L - i JK:H_I ""‘1_:"
(ARRE TS B R o e

Such was the great man add the poet wh

ting today. ose birth centenery we are celebra.
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The few r;
Yob i ﬂt:'l.:::!hlnlﬁ thoughts on Iqlal's life and work th :
: > 4I¢ my res X "
melody whic : spectiul homage to that v
ch is not subject 1o mortality ;.ndl-mt ' s

| have put before

| oice full of wisdom and
avages of time



Igbal Review , 35 Aug—Oet "T8%
blending of mystical and the profane meaning, ambiguity of symbols, stress on
pessimistic aspects of life—cxpression of languish, hopeless sighs of frustrated
lovers’. (Gabriel's Wing 369) Igbal wanted poeiry to be optimistic,

Igbal put ;qu_rw'ﬁrd-a-nuw- doctrine of Khudi ‘Self’ personality, ego, with a
positive meaning. He therefore attacked Plato’s idealism, and Hafiz’s idle
dreaming. He claimed to be the poet of tomorrow.

1 have no need of the ear of today.
I am the voice of the poet of tomorrow.

For him :
The end of the ego’s quest is not emancipation from the limitations
of individuality, it is. on the other hand, a more precise definition of
it. The final act is not an intellectual act, but a vital act which
deepense the whole being of the ego, and sharpens his will with the
creative assurance that the world is not something to be merely seen
or known through concepts, but something to be made and re-made
by continuous action”. (lgbal : Reconstruction of religious thought
in Istam, Lahore, 1958, p. 197) He considered it his mission as a
poet to challenge the forces of reaction, inertia and stupor. He said:

The spiritual health of a people largely depends upon the kind of
inspiration that their poets and artists receive. But inspiration is
not a matter of choice. It is a gift, the character of which cannot
be critically judged before accepting it. The inspiration of a single
decadent, if his art can lure his fellows to his songs, may prove more
cuinous to a people then whole battalions of an Attila or Chengiz...

{Fnrcﬁﬂrd to Muraqgqa-i-Chagtay)

ton of Rumnuz-i-Bilkhudi in 1917/

Asrar-i-Khudi was followed by the publicat
message they deliver. His

1918. Both these poems 4dre significant for the

poetic art 100 hard been maturing by now, und the P
—-—Fayam-i-—Mﬂshriq, Zabur-i-Ajam (Psalm of East) and Javid Namah show the
be classed as great classics.

perfect blending of poetry and philosophy., and can
After there he turaed to Urdu Poetry again and published Bul-i-Jibrail in 1933,

and other collection of Zarb-:-Klalm in 1936

ersian poems that followed

Igbal as a poetl has an assured pluce in the realm of great literature with the

vast range of his poelry. lyrics, epics,
variety of subjects and fellings, from the common place 10 the historically

sublimes. But he 1s great as d thinker also, while in Europe he was greatly
influenced by the Russian Revolution. His interest in the rights of people 18

illustrated by :

satires. elegies, odes, covering a wide

j..'hllh ..-f‘_"'hl jf rl'ms. u:ii 14 i.'llhj - 'hll. ‘ Jieam u-'ll-.'u-
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He has respect for all religions. Every one is aware of his famous lines ;
T e Ly ¥ 4 W

Tarana-i-Hindi. : ’ :
Vg Dlsty e s g iz st S o aemtl Vs wf o

t'u-“—me s i 4l ) !

.\‘_I

As 1 have already mentioned, Igbal was a rare c‘urﬂhinati?n of a poet,
p]_iilpsaphcr;; n:g;aﬁ of action and public a_ffairﬁ, He l:ms an eminent educa-
tionlist-Dean of the Faculty of Oriental Studies and Chairman of the Depart-
ment of Philosophical Studies. Punjab University actively connected with
Islamia College, Lahore and the Jamia-Millia. Delhi. He took keen interest in
all educational reforms.

He joined active politics as a member of the Punjab Legislature Assembly
in 1927, and was President of the Muslim League in 1931, _ He attended the
Round Table Conference in London, in 19317add 19322 'He was'a close asso-
ciate of Jinnah. In a wayv he was associated with the Pakistamscheme. He,
unfortunately died much beiore Pakistan became a reality. He could never
have endorsed the religious fanaticism and political chauvinism. which accom-
panizd the ultimate pursuit and the realisation of the scheme, and which
resultzd in much blood-shed, anguish and agony on both sides.

His greatness as a poet lies in his break with the earlier tradition of Urdu
and Persian poetry. He gave new meaning to the traditional symbols used by
classical Persian and Urdu poets, such as the rose. the nightingale, the moth and
the c?ndle. even though he used the classical style. His object was a fresh
meaning He used, instead of the rose. the tulip which was abundant in Kashmir

z: ;‘:f fﬁ‘.‘»‘mhc*-l of the ego, symbelising the yearning for manifestation like the lame
nai.

Fhe first great event of his poel
A.':mr-f:-.'i.'ﬁudt' in 1915, which greatly di
has said ; ‘He did not believe '

i career was the publication of his poem
. 1sturbed the pseudo mystics: As Schimmel
‘n mysticism under the cloak of which there was
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“ All human art must be subordinzted to this final purpose (i.e Life),
and the value of everything must be determined in reference to s
life — yielding capacity. The highest art is that which awakens
our dormant will-force and nerves as to face the trials of life manfully.
All that brings drowsiness and makes us shut our eyes to Reality
around, on the mastery of which alone Life depends, is a messsage
of decay and death. There should be no opium-cating in Art. The
dogma of Art for the sake of art is a clever invention of decadence
to cheat us out of life and power.”” (Javidnama 1 1168).

Igbal followed this role of the poet in the practice of his poetry. Inhis
message to the editor of *Makhzan' during his stay 1 n England. he said, that
‘nations strong in action set no value to mere ycesie’.

= "1‘ f‘."n |y .:=$h' JI'-“ Jls = o e pda
et e 3l ol ed o oS 4 (K

Igbal believed in a life of action and struggle. “the life of this world con-
sists in movement, this is an established law of the world. But on this road
there is no place for halting, a static condition means death. Those who are
moving have gone ahead, those who tary even a while get crushed.”

o vl oo Pl o=y 4 & vl u!"*i.i:': =" S
=1 uh'!' ufe J\JI ""',"."H =1 J" =" f‘l;‘ e 0, l..-|"1'
L :5 J'P"’l 1) 3—.1:'"1"‘ (L =5J'(" 4:“.1‘ =

(IJ"-:“! s 2550 aily)

In one of his Persian verses he said :
““my ringing cry has urged along the road,
the throng who lost their way upon the plain’™.

(Lale Tur 140)

After fiaishing his early education in Sialkot and Lahore, Igbal went to
Europe in 1905 for further studies. He got his degree in Philosophy from Trinity
College., Cambridge, and his Doctorate from Munich. He also qualified as a
Bar-at-Law and taught Arabic in London University for a short period. During
this stay in Europe he realised that narrow nationalism was the basic cause of
the political turmoil in Europe, and that western philosophy with its accent on
materialism was heading towards an abyss of death and destruction. He ex-
pressed this insight with a rare prophetic wvision in his massage (o the

westerners .
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I itibRof hiloso-
a rs to have been a rarc cnmb:nntl_n_n _nf a pudt:t; :tal:csman.
IQh:l t:ml:: ;I::amin BEaction 8 ol i ?tni::ularl religion,
il:tel:. :ghrimrn i'n'h particular country and wedded to a pa
0 :

i igion
Il great poets Igbal belongs to the whole wor'd, His concept of relig
i a y Ll - -
::: a w?d: concept - the religion of humanity.

i i d

All great poetry, which is an artistic interpretation of :tt:; ;5 Ef::';tﬂ::d

by the vision of the poet, 1s an :xpr:s;;u;mq:ni;u;nia: w?c;llc. A,grtat g
aspirations and is a precious treasure Of & ol s chonds it
a seer and a creator. His vision and lﬂﬁlEhE penctrate y S 7
inner world of human thoughts and emotlions, and life’'s comp :;, i

viewed through scientific telescopes. All great pucls have also be

::::Tstut:: of rebels, hariring:rs of light and hu:spl:‘in the midst of a crumbhq{g]
world order, and the creators of new values at a time when the world seems vO!I -
of values. Igbal in my opinion belonged to this cat:.gury of g.rr.at pn?{tis, ha::'-
philosophers. His concept of a poet was very much like Shelley’s, who said that =

“Poets are the hierophants of an unapprehended inspiration, the
mirrors of the gigantic shadows which futurity casts upon the preseni-
they are the unacknowledged legislators of the world" (Defence of

poetry).

We find same ring in Igbal’s concept of the poet when he says :

Poets are the instructors of laws, the founders of civil society,
the inventors of the arts of life, and teachers who dreaw into a
certain propinquity with the beautiful and the true. that partial

apprehension of the agencies of the invisible world which is called
religion™,

OR

“ If the object of poetry is, to make men,
Then poetry is the heir of prophecy"’

(Javidnama, Lahore, 1932, 1 363)
OR

*-Thlt nature of a poet is entirely searching,

He is the creator and the cherisher of wishes

The poet 1s.lik¢ the heart in the breat of the nation
A nation without a poet 1s like a heap of clay™, :

Schimmel has therefore rightly said : (Yavidnama 1 363)

“"Poetry as active

history and history-
THAT 13 the _ history-making prophecy,

"Hpreme goal of Igbal's aestheties”.

( Schimmel, A - Gabriel's Wing 72 )

For Igbal

poelrty to b :
beleive in the : ¢ worthwhile must be a

¥ [ i n u' - q{
dogma * ary for art’s sake ' g¢ 10 action. He did not

According io him.



IQBAL AS A POET AND PHILOSOPHER
Prof. Ramesh Mohan

Text of the speech delivered by Prof. Rainesh Mohan,
Direetor of Ceniral Institute of English & Foreign
Languages, Hyderabad. on the occassion of Inaugural
Jfunc.ion of Igqbal Centenary Celebrations held on 9th
November 1977, at Exhibition Grounds, Hyderabad.

Ladies and Gentlemen,

I am extremely grateful to the organizers of the lgbal Centenary Celebra-
tions for inviting me to this inaugural function and giving me an opportunity
to pay my humble tribute to the great philosopher-poet on this occassion.

While trying to do so, however, I have a feeling of great diffidence because,
as I told some of the members of the organising committee of the Centenery
Celebrations who came to invite me last night, I am not a specialist on Igbal;
nor have I studied his works and his philosophy with any degres of throrough-
ness which many scholars and poets whom I see present on this occassion can
claim to possess. Although I can claim to speak and understand Urdu, provided,
it is not highly Persianised. I cannot read or write it with facility. My
knowledge of Igbal, and for the matter of that of most Urdu poets is desultory.
based on cursory readings of some distinguished Urdu poets and on recitals of
Urdu poetry heard from friends or in mushairas which I had the opportunity of
attending fairly regularly during my long stay in Lucknow bcfore 1 came to
Hyderabad. My interest in Urdu poetry also developed because of my personal
association with some distinguished poets whom I came to know personally while
at Lucknow - one of whom, Ali Sardar Jafari, is' present here. [ have the privilege
of having been his contemporary in Lucknow University, and 1 still remember
his inspiring poems which thrilled vast audiences during the momentous years
of the struggle for the country’s independence.

I hope, therefore, you will excuse me if you do not find anything new, pro-
found or very insightful in what | say about the great poet whose birfh
centenery is being celebrated today. [ would only like to stress o few aspects
of his life and his poetic works which have impressed me.



(18) T e

Verily, the Afghans are deficient in sense and understanding—
They are the tail-cut curs of the butcher's slaughter-house,

They have played away dominion for the gold of the Mughals ;
And they lust after the offices, that the Mughals can give.

its lading, hath entered their dwelling,

Though the camel, with
from its neck,

They are first taken up with stealing the bell

Out upon him who first the name of Sarrahban bore.
And malediction upon the whole of them, that afer follow.

The recreant occupy themselves in baseness and dishonour ;
But every breath of the noble is devoted to the cause of renown.

They commence from Kandahar, and reach unto Damghar
And all are worthless and good for nothing, who dwell between.

(19)

The Mughals whom 1 now set eyes upon, are not such as were wont to be ;
The day of their swords is past and gone, and but the pen remaineth unto them :

They gain over th:: Afghans by gold; and by fraud and deception entangle them;
Upon me these things have no effect, for the favour of God is stiil upon me :

}r:mhnei:her a fly nor a cow, that I should hover over rottenness and filth
e hawk or the falcon am _I. that must my heart, with my own quarry dﬁﬁli ght ;
’ E

:r'irc_there but others Iikr.: unto me in this affair, I should rejoice indeed -
ut since there are none like me, with distress and grief | am n‘erwhelm’:i



Iqbal Review 29
First I, then others, as many as there may be—
We all of us require aid, and a helping hand.

Whether it is valour, or whether liberality,
They have cast, through dissension, them both away.

But still, O Khushhal, thank God for this,
That they are not slaves, but free-born men.

(14)

Doth the gnat ever attain unto the high rank of the falcon
Even though he is furnished, both with feathers and with wings ?

(15)

Though all the world may agree to disparage and speak ill of him.

Poor Khushhal is Khushhal in his own merits and integrity
(16)

However tortuously the snake moveth about,
It proceedeth straight enough unto its hole,

(17)

What is it, a sound and healthy body,
Which, more than empire and sovereignity, is preferred ?

Altho" the world’'s wealth is an excellent thing,
Glory and renown are, than riches, more precious still.

What are more inestimable than the most perfect thing ?
The one, is purity—the other, is sincerity of heart,

What is it that disenthralleth a man from sorrow 7?7
Yea, what is it 7—it is contentedness of mind.

Shouldst thou boast thyself of thy godliness,
That godliness, thereby, is rendered bootless and vain.

What is that, which hath a value beyond compute ?
Yea, what is it 7—it is deliberation in all our affairs.

That, which as a favour and obligation is conferred,
As generosity or liberality, was it ever accounted ?

What is that, which, in this world, i1s a Hell indeed ?
Verily, it is the society and acquaintance of a fool.

Then, O Khushhal, guard thou well thy mind.
For if there be aught good, "tis a mind upright,

Aug, Oct. 78
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Of those who favour me with their coming and their going.

Did not thesé ants entertains the hope of obtaining a store ;
They would never make any journey in that direction at all.

Abandon not thine own striken mountain-land, ﬂ I{hhushhal 2
Though blood is at every footstep and in every direction shed

(12)

If the damsels of Khusmir are famed for their beauty, ‘
Or those of Chin, or Ma-chin, or Tartary. noted likewise ;

Yet the sweet Afghan maidens that mine eyes have beheld,
Put all the others to shame, by their conduct and ways.

As to their comeliness, this, once for all, is the fact of the matter.
That they are. in lineage, of the tribe and posterity of Yakub,

Of the fragrance of musk, or of rosewater, they have to need—
They are as the attar of the perfumer, by prayer five times a day,

Whether jewels for foreh=ad or for neck, or any other trinkets,
All these are contemptible, with their dark locks compared.

Whether veils of gold brocade, or whether silken mantles,
All are a sacrifice unto the snow-white kerchief of theirs.

The beauty of their mind excelleth their personal privacy :
Not seen in the markets, with garments open and persons exposed.

They cannot look one full in the face, through modesty,
They are unused to abuse. and the discipline of the shoe.

Khushhal hath mentioned, more or less, somewhat of the matter ;
But much remaineth that may be suitable, or unsuitable to the case

(13)

If the Afghan people are of the human race,
In disposition and ways they are very Hindus.,

They are possessed of neither skill. nor intellect :
But are happy in ignorance, and in strife.

Neither do they obey words of their fathers:

Nor do they unto the teachers' Instructions give ear

When there may be one worthy man amo

nest th
They are the destroy = L

es of his head and life.
They ever lie in, w

ar
€ Mmore numerous than locusts or than ants
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‘The fame of Bahlol, and of Sher Shah too, resoundeth in may ears—
Afghan Emperors uf India, who swayed its sceptre effectively and well.

For six or seven ganaratmn: did they govern so wisely,
That all their people were filled with admiration of them.

FEither those Afghans were different, or these have greatly changed ;
Or otherwise, at present, such is the Almighty's decree. '

(f the Afghans shall acquire the gift of concord and unity,
Old Khushhal shall, a second time . grow young therefrom.

A good name will remain behind—naught else soever will survive -

The wicked for evil are remembered—the good, for their virtues, in the memory
live.

Shouldst thou hear of Hjaj, thon wilt also hear the name of Noshirwan.
For justice, the unbeliever i1s venerated—for tyranny, the believer is cursed

(10)

The Afghans have gone mad about posts and dignities ;
But God preserve me from such plagues and troubles.

Unto whom belongeth the gift of discretion : to the swordsman ?
Just the same as one learneth the Kuran, in the schools ?

Not one amongst them is gifted with the art of prudence :
For with the dispositions of all of them | am well acquainted.

The Afghans have one very great failing, 1f thou but notice—
That they with the titles and dignities of the Mughals coquet.

Shame and reputation, fame and honour, are of no account :
But, certainly, they talk enough about officers, rank, and gold

Look not towards the Mughals with the eyes of cuprdity |
Even if in the habit of doing so from any other cause

The trusty Khattaki sword 1s buck'ed round my waist |
But not the custom of servitude, in the village and 1n town

The dark night of Aurangzeb's prison | hold in rememberance
When all the night long,'O God! O God!" contnually | cried,

If the Afghans would but oppose the Mughals with the sword
Every Khattak, by the bridle-rein, should lead a Mughal away.

Amongst the Khattak. O Khushhal, no council of honour existeth :
Hence. I cannot conceive from what line:ge they have sprung.

(1

Whether it is the wise man, or the ignorant—the honest man or the robber,
1 do not see anyone a true colleague united with me in my task.

A sincere friend in distress 1 cannot discover throughout the land
For people merely give the empty consolation of their tongues,
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Unto him, all matters are manifest, regarding other folks’ ways ;
Then rem:ier unto Khushhal’s shrewdness, it due meed of praise.

(7)

Gentle breeze of the morn, shouldst thou pass over Khai-rahad._
Or should thy course lead thee by Sarae, on the banks of the Sinds.

Hail them, again and again, with my greetings and salutations ;
And with them, many, many expressichs of my regard and love.

Cry out unto the swift Aba-Sind with sonorous voice :
But unto the Landdaey, mildly and whisperinngly say—

“‘Perhaps, 1 may drink, once more, a cup of thy water ;
For, whilom, I was not on Gange's nor on Jamna's banks™

Of the climate of Hind should | complain, how long shall I cry out ?
Whilst the vileness of its water is far more horrid still.

Shouldst thou drink water from a rivulet, it racketh the vitals :
And that of the wells, too, is not free from danger and peril.

" Since therein, from hill sireams, the cool element is not to be had,
Defend us from Hind, tho* it should teem with all the world’s luxuries besides

(8)
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(2)

I have beheld fortune’s practices—its different usages and ways—
It clambereth unto thee with difficulty; but like a stone from a mountain, rolleth
away !

(3)

Though the king may cast him into prison, he will not grieve ;
For the liberty of the free is from the beginnig of time.

(4)

Let it not be, that every bad rider should mount fortune’s steed :
If it be ridden by any one, at least a good horseman let him be.

(2)

Neither doth any one here seek to avail himself of my abilities and experience.
Nor are the capabilities of this country’s people of any advantage unto me.

We converse together in one tongue —we speak the Pushto language .
But we do not, in the least, understanp what we to one another say

The Suwatis account themselves exceeding wise, whilst they are but fools.
And'tis amongst such a set as this, that the Almighty my lot hat cast,

Now that I have beheld the Suwart vally, 1 have this much discovered.
That there is no tribe more abject and contemptibie than the Yusufzis

Tyranny and self-conceit seem to be the inmates of all ;

And every man amongst them is covetous and ready to beg.

Although, in their dwellings. they have wealth and goods. they are hungry-eyed ;
And their head-men, than the rest, are more villainous and infamous still.

“Tis said, that the water melon deriveth its colour from the water melon
But their wise men and elders are more worthless then the people themselves.

The rights of the poor and helpless, they make out wrong and urijust,
If they can a single penny obtain by way of a present, or a bribe,

As to these I have seen myself : about others I am unable to speak-
They are all either bullocks ar skinners. without any exception soever.

(6)

The Turanis are all turbulent, quarrelsome, and oppressive ;
Liars, perjurers, and concocters of calumny und slander.
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doubt said some bitter things against Aurangzeb, but we must not forget th:t
these are the judgments of an enemy who had passed seven long year as the
Emperor’s prisoner in a country of which he himself aays :

«Defend us from Hind, tho’ it should teem with all the world’s luxuries
besides.”’

MOHAMMAD IQBAL.

(1)

A year hath passed since Aurangzeb is encamped against us,
Disordered and perplexed in appearance. and wounded in heart.

It is now year after year that his nobles fall in battle ;
But his armies swept away, who shall number them !

The treasures of India have been spread out before us :
The red gold muhurs have been engulfed in the hills.

It would not have entered one's head in eighteen guesses
That such events would ¢’er have happend in these parts.

Still Aurangzeb’s malevolence hath not a whit diminished
Though the curse of his father it before drew down.

For this reason, also, no one can place dependence on him :
He is malignant and perfidious ; a breaker of his word.

For this state of things, no other termination can be seen,
Than that the Mughals be annihilated, or the Afghans undone.

If this. which is beheld, be the revolutions of destiny—
If in this be the will of the Almighty, the time is come

Fate revolveth not in the same fashion at all times-—
Now’ tis propitious to the rose : now favourable to the thorn

At a period so pregnant with honour and

glory as the present
In what manner do these base 3 |

and recreant Afghans act ?
There is no deliverance in any thing s
Afghans, who nourish any other idea
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KHUSHHAL KHAN KHATTAK

The Afghan Wargior-Poet,

The unification of the Afghan race—a process which is still going on before
our eyes—forms one of the most interesting chapters in the history of Central
Asia. Bahlol Lodhi and Sher Shah Suri in India, the Khattack poet Khushhal
Khan and Pir Roshan among the frontier tribes, the later Amir Abdur Rahman
Khan and his grandson King Aman Ullah Khan in Afghanistan proper. are the
most outstanding figures in the history of this interesting movement, The day is

not far off when some Afghan historian will tell us the story of the unity of his race
much in the same way as Bolton King has told the story «f the unity of Italy.

I want to place before the readers of "Islamic culture'’ some specimens of
Khushhal Khan’s poetry. the value and importance of which is yet to be
realised by the Afghans. He was born in 1613. and rose to the chieftainship of
his tribe at the age of 27. He served the Emperor Shah Jahan loyally, but fell
under the suspicion of Aurangzeb who imprisoned him in the fortress of Gwaliar.
He was released after seven years, but on his return to his native land openly
revolted against the Emperor and founded the great Afghan confederacy against
the Mughals. He personlly went from tribe to tribe, and by negotiations as
well as his charming poetry tried to infuse something of his own burning soul
into his countrymen. The diplomacy and gold of Aurangzeb, however, were too
powerful for him and he was finally compelled to retire in the Afridi country where
he died at the age of 78. He was a versatile mind and wrote on various subjects,
such as, Poetry, Philosophy, Ethics, medicine, and his own autobiography which
is unfortunately lost. Throughout his poetry, the major portion of which was
written in India and during his struggles with the Mughals, breathes the spirit
of early Arabian poetry. We find in it the same simplicity and directness of
expression. the same love of freedom and war, the same criticism of life. |
hope the Education Minister of Afghanistan will appoint some Afghan scholar
to make a critical study of this great warrjor-poet of the Pushto language and to
bring out a complete addition of his works with the necessary historical notes.
This must be the first literary undertaking of modern Afghanistan

The . following specimens of Khushhal Khan's poetry are taken from
Captain Raverty’s literal English Translation which was published in 1862 The
selection is sure to give the reader some 1dea of the poet's passionate patriotism,
his aspirations, and the keenness of his observation of men. The poet has no



Classical Physics | hal learned to criticize its own foundations.
As a result of this criticism the kind of materialism, which
it originally necessitated, is rapidly disappearing ; !Endlhﬁ i
day is not far off when Religion and Science may discover
hitherto unsuspected mutual harmonies. It must, how-
ever, be remembered that there is no such thing as finality
in philosophical thinking, As knowledge advances and
fresh avenues of thnught are opened, other views, and_
probably sounder views than those set forth in th

lectures, are possible. Our duty is camfulljr to watch the

progress of human thought, and to maintain an independ-
enfcﬁli‘ml attitude towards it.

(Iqbal : Reconstruction of Religious Thought In
Islam—Preface).
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of the traditional Aristotelian idea of a fixed Universe. If he had been able to
raise the question whether dimensicnality is a property of the world or a property
of our knowledge of the world, he would have felt the necessity of a searching
examination of his own consciousness, and this would have opened up to him a
line of thought much more in keeping with his sufistic standpoint. Again the
interpenetration of the superspatial ‘here’ and the super-eternal ‘now’ in the
ultimate Reality suggests the modern notion of space-time which Prof. Alexander,
in his lectures on ‘Space, Time and Deity’, regards as the matrix of all things. A
keener insight into the nature of time would have led ‘Iraqi’ to see that time 18
the more fundamental of the two ; and that it is not a mere metaphor to say, as
Prof Alexander does say, that time is the mind of space. ‘Iraqi’ conceives God's
relation to the Universe on the analogy of the relation of the human soul to the
body; but, instead of philosophically reaching this position through a criticism of
the spatial and temporal aspects of experience, he simply postulates it on the basis
of his spiritual experience. It is not sufficient merely to reduce space and time
to a vanishing point-instant. The philosophical path that leads to God as the
Omnipsyche of the universe lies through the discovery of Living Thought as the
ultimate principle of space-time. ‘lragi's’ mind, no doubt moved in the right
direction: but his Aristotelian prejudice coupled with a lack of Psycological
analysis blocked his progress. With his view that Divine Time 1s utterly devoid
of change—a view obviously based on an inadequate analysis of conscious expi-
rience—it was not possible for him to discover the relation belween Divine
Time and serial time, and to reach, through this discovery. the essentially Islamic
idea of continuous creation which means a growing universe.



 Aug—Oer. 78

i 1 ssin
pigue essence, is peither at rest nor in @qtmn. Thuiw];:naich iE
o varietiecs of space We reach the Divine Fpacer e
ﬁn“:n all dimensions, and constitutes the meeting point ©

:ﬂ S N~

soul which, in i
through the ip
absolutely free fro

infinities. 2
There are infinite varieties of

' i* deals with time. 3o
Iragi® e n materiality and

s of being intervening betwee .
ies which arises from the revolutions of

apnd future; and its nature is such that
s away the succeeding day does not come. lhe
time of immaterial beings is also serial in character; but its passage 1S Tcﬁizlﬂ?
whole year in the time of gross bodies is not more than a v.:iay in the wi
mmaterial beings. Rising higher and higher in the scale of immaterial I-:rmg
we reach the notion of Divine Time which is ahsu]uh—:]y free from the guality of
‘passage’ and consequently does not admit of divisibility, sequence and change
It is above eternity; it has neither begining nor end. The ‘eye’ of Gc:z:i sees all
the visibles and His *ear’ hears all the audibles in one indivisible act of percep-
tion. The priority of God is not due 10 the priority of time; on the other hand
the priority of time is due to God’s priority. Thus Divine Time, is what the
Qur’an describes as the ‘Mother of Books® in which the whole of history freed
from the net of casual sequence is gathered up in a single super-eternal “now".
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From this summary of ‘Iraqi's view you will see how a cultured Mushm
Sufi intellectually interpreted his spiritual experience of time and space in an
age which had no idea of the theories and concepts of modern Mathematics and
physics. In fact his theory of a plural space may be taken as a primitive stage
in the modern hyperspace movement which originated in Nasir-ud-Din Tusi’s
efforts to improve the parallel postulate of Euclid. In modern times 1t was Kant
who first definitely suggested the idea of different spaces as you will see from
the following passage which 1 quote from his Prolegomena :—

“That complete space (which is itself no longer the boundary of another
space) has three dimensions; and that space in geperal cannot have more, is
based on the proposition that not more than three lines can intersect at rl;ght
Hﬂf.lrll"ﬁ mon point...... That we can require a line to be drawn to infinitv. a
series of changes to be continued (for example, spaces passed through by muli‘c"n)

Iy
But Kant was not a mathematician.
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“We created man : and we know what his soul whispereth to him, and we
are closer to him than his neckvein.” (50-15).

But we must not forget that the words proximity, contact and mutual separa-
tion. which apply to material bodies, do not apply to God. Divine life is in
touch with the whole Universe on the analogy of the soul's contact with the
body. The soul is neither inside nor outside the body; neither proximate to nor
separate from it. Yet its contact with every atom of the body is real and it is
impossible to conceive this contact except by positing some kind of spacg which
befits the subtleness of the soul. The existence of space in relation to the life
of God, therefore, cannot be denied; only we should carefully define the kind of
space which may be predicated of the Absoluteness of God. Now there are
three kinds of space-the space of material bodies. the space of immaterial beings,
and the space of God. The space of meterial bodies is further divided into
three kinds, First, the space of Gross bodies of which we predicate roominess.
In this space movement takes time, bodies occupy their respective places and
resist displacement. Secondly, the space of subtle bodies, e.g., air and sound.
In this space two bodies resist each other and their movement is measurable in
terms of time which, however, appears to be different to the time of gross
bodies. The airin a tube must be displaced before other air can enter into it;
and the time of sound-waves is practically nothing compared to the time of
gross bodies, Thirdly, we have the space of light. The light of the Sun instantly
reaches the farthest limits of the Earth, Thus in the velocity of light and
sound time is reduced almost to zero. 1t is, therefore, clear that
the space of light is different to the space of air and sound.
There is. however, a more effective argument than this The licht
of a candle spread in all directions in a room without displacing the air in
the room: and this shows that the space of light 1s more subtle than the space
of air which has no entry into the space of light. In view of the close proximity
of these spaces, however, it is not possible to distinguish the one from the other
except by purely inteliectual analysis and spiritual experience. Again, In the
hot water the two opposites—fire and water —which appear to inlerpenstrate
each other cannot. in view of their respective natures, exist in the same space.
The fact cannot be explained except on the suppositicn that the spaces of the
two substances, though closely proximate to each other are nevertheless distinet.
But while the element of distance is not entirely absent, there i1s no
possibility of mutual resistance in the space of light.  The hght of a candie
reaches up to a certain point only and the lights of a hundred candles intermingle

in the same room without displacing one another.

Having thus described the spaces of physical bodies possessing various deg-
rees of subtleness, ‘Iraqi’ proceeds briefly to describe the main varieties of space
operaicd upon by the various classes of immaterial beings, e g.. angels The
element of distance is not entirely absent from these spaces; for immaterial
beings, while they can easily pass through stone walls, cannot altogether dispense
with motion which, according to ‘Iraqi’, is evidence of imperfcction in spiritua-
lity. The highest point in the scale of spatial freeddm is reached by the human
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Assuming, then, that the writer is Fakhr-ud-Din 'l‘raqi- ““‘5 slgmﬁcaEDt ;.3
note that he was a contemporary of Nasir-ud-Din Tust. Tu51 s work on uc_:
was printed in Rome in 1594, and John Wallis introduced it to tl'ui University
of Oxford about the middle of the 17th century. It is Tusi's eﬂ_arl to
improve the parallel postulate of Fuclid that is believed to have furms}wd a
basis in Europe for the problem of space which eventually led to the theories of
Gauss and Reimana. ‘Iragi, however, was not a mathematician, though his
view of space and time appears to me to be several centuries ahead of Tusi.
This necessitates a very careful inquiry into the progress of mathematical
thought in Islam with a view to discover whether °‘lraqi’s conclusions were ever
reached torough a purely mathematical channel

I will now proceed to summarise the suostance of ‘Iragi’s dicussion of time
and space mainly in his own words. The secret of time and space is the
greatest of secrzts. To know 1t 1s to know the secret of the Being and attributes

of God The existence of some kind of space in relation to God is clear from
the following verses of the Qur'an :—

R “Dost thou not see that God knoweth all that is in the Heavens and all that
15 in the Earth ? Three persons speak not privately together, but He is their

fnml'l.h; nor five, but He is their sixth: nor fewer nor more, but wherever they be
He is with them.” (58-8).

Ye shall not be employed in atlairs, nor shall
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incorrect. I had a vague recollection of the idea of function in Al-Beruni, and,
not being a mathematician, 1 sought the help of Dr. Zia‘*-ud-Din of Aligarh who
very kindly gave me an English translation of Al-Beruni’s passage, and wrote10
me an interesting lettar from which I quote the following:—

““Al-Beruni in his book, Qanun-i-Mas*udi, used Newton's formula of Inter-
polation for valuing the various intermediary angles of Trigonometry functions
from his tables which were calculated for every increase of fifteen minutes. He
gave Geometrical proof of Interpolation formula. In the end he wrote a para-
graph saying that this proof can be applied to any function whatsoever whether
it may be increasing or diminishing with the increase of arguments. He did not
use the word function, but he expressed the idea of function in generalising
the formula of Interpolation from  Trigonomelrical function to any function
whaisoever. | may add here that I drew the attention of Prof ;: Schwartzschild,
Professor of As-tronomy in the Gottengen University, to this passage, and he
was so much surprised that he took Prof: Andrews with him to the library, and
got the whole passage tianslated three times before he began to believeit.”

It is not possible for me here to discuss Spengler’s theory, 2nd to show
how materially his oversight affects his view of history. Suffice it to say that a
genetic view of the cultures associated with the two great Semitic religions
reveals their spiritual relationship which tends to falsity Spenglers’s thesis that
cultures, as organic structures, are completely alien to» one another. But this
brief reference to one of the most 1mportant concepls of modern mathematics
reminds me of oI &) o g 0KV 48 (““The extent of possibility in the science of
Space.”” Ed. -*1.C.”") of 'lragl.  During my correspondence with Maulvi Syed
Anwar Shah. one of the most learned traditionists in the Muslim world of today,
regarding the meaning of the word ‘Dahr’ (time,) occurring in the well known
traditiondiys edl 3% e N Y ( 'Deal not in inveotive against Time (with Time's
viciss tudes) Lo ! Time (with Time's vicissitudes) is Allah.” Ed. =1.C.") the
Maulvi Sahib referred to this manuscript; and later, at my request, very Kkindly
sent me a copy of it. 1 consider it neccssary to give you an account of the
contents of this valuable document, partly because it will furnish additional
reason for dissatisfaction with Spengler’s theory, but mainly because 1 mean
thereby 1o impress upon you the need of Oriental research in the concepts of
special sciences as developed in the world of Islam  Moreover it 1s likely that
this small manuscript of great value may lead to the opening up of a fresh field
of inquiry about the origins of our concepts of space and time, the importance
of which has only recently been realised by modern Physics.

T here is. however, some doubt about the authorship of the booklet. Hajn
Khalifah atiributes it to one Sh. Mahmud whom 1 have not been able to trace.
About the middle of the text the following sentence occurs @ —
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from understanding the spirit of that culture. Briffault, in his Making of Huma-
nity— a book which every student of history of culture ought to read—tells us
that “neither Roger Bacon nor his later namesake has any title to be credited
with having introduced the experimental method.”
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Descartes’ Method and Bacon’s Novum Organum goes back to Muslim critics of
Greek logic, e. g., ITbn Taimiyya, Ghazzali, Razi and Shah-ab-uddin Shuraward)
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can be handled only by those Arabic scholars who have made a special study ol

Greek, Muslim and European logic.
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A PLEA FOR DEEPER STUDY OF THE
MUSLIM SCIENTISTS

Mohammad Igbal

Sometime ago various questions arose in my mind regarding the culture of
{slam as embodying the world feeling of a specific group of mankind. Is Modern
Science purely Western in origin? Why did the Muslims devote themselves to
architecture as a mode of self-expression; and why did they compartively
ignore music and painting 7 What light, if any, do their mathematics and their
decorative art throw on their intellectual and emotional attitude towards the
concepts of space and time ? Are there any psychological conditions which
determined the rise and final acceptance, as an orthodox religious dogma, of a
boldly by conceived Atomic theory wholly unlike the Greek theory? What is the
psychological meaning of *mi‘raj’ in the cultural history of Islam ? Professor
Macdonald has recently tried to prove the existence of Buddhistic influence
on the rise and growth of Atomism in Islam. But the cultural problem which
I have ventured (o raise is far more important than the Purely historical question
answered by Professor Macdonald. Similarly Professor Bevan has given
us valuable historical discussion of the story of the ‘Mi‘raj’. To
my mind, however, what Is, culturally speaking, more important 1s the
intense appeal that the story has always made to the average Muslim,
and the manner in which Muslim thought and imagination have worked
on it. It must be something more than a mere relegious dogma, for it appealed
to the great mind of Dante, and, through Muhyiuddin Ibn-ul-Arab:i furnished a
model for the sublimest part of the Divine Comedy which symbolises the culture
of mediaeval Europe. The historian may rest satisfied with the conclusion that
the Muslim belief in the Prophet’s Ascension finds no justification in the Qur'an;
yet the Psychologist who aims at a deeper view of Islamic culture cannot ignore
the fact that the outlook given by the Qur’an to its followers does demand the
story as a formative element in the world-picture of Islam. The truth is that it
is absolutely necessary to answer all such questions, and mutually to adjust
their answers into a systamatic whole of thought and emotion. Without this 1t
is impossible to discover the ruling concepts of a given culture; and to appre-
ciate the spirit that permeates it. However a comprehensive view of the culture
of Islam, as an expression of thespiritual life of its followers, is easy of

achievement,



f.:ecd to estimate the value of his
up his Doctrine of the Per-

p;'r::ti;lounﬂi. We, ‘therefore,  Pro

_eopical  labour. While summing | 0
?E:ﬂ ml:fan, we have seen that, although he has anticipated many

of the chief doctrines of modern German philosophy and particularly Hege-
Jianism, yet inker at all. He perceives the truth,

he is not a systematic thin

but being unequipped with the instrumentality of 3 sound philosophical
method, he cannot advance positive proofs for his position, or rather
cannot present his views in a systematic unity. He is keenly alive to the
necessity of Philosophical precision yet his mysticism constantly leads him
to drop vague, obscure remarks savouring of Platonic poetry rather than
philesophy. His book is a confused jumble of metaphysics, religion, my-
sticism and ethics, very often excluding all like' ' ~od of analysis. In his
defence of the Islamic institutions he implies that  .gion is something quite
different from metaphysics, yet in his general treatment he is firmly con-
vinced of their identity that he regards religion as applied metaphysics,
and to a great extent anticipates the views of the modern Neo-Hegelian school
of England. Amidst the irregularity and general want of clearness his
chief doctrine, however, Is sufficiently clear - a doctrine which makes the
principle merit of our 'authur, axfd brings him out as the triumphant possessor
Ei thhe deep mctaphy.smal lfﬂﬂﬂﬂtlilg of the Trinity. In the grip of mysticism

as dropped r:marks.whmh might be developed so as to result in a phi-
::-snp:uclal E:'Etﬁm.‘ h}u it is a matter ‘fﬂt‘ regret that this sort of idealistic
peculation did not' find favour much with later Islamic thinkers.

===




Iqbal Review ? . 13 Aug-Oct, 78
1 1L e . ‘#'r

(10) Perfection, which is the unkno |
Unli ”and!ﬁflmt: h .__:.._1__:__#1?31315 essence of God and therefore

-?fﬂ‘ Ty ;:_;"';" -"'_ -

. We now have the doctrine of the perfect man completed. All though the
author has maintained his argument by an appeal to different verses of
the Qurlan, and to the several traditions of the Prophet the authen-
ticity of which he naver doubts. Although he reproduces the Christian
doctrine of the Trinity, except that his god-man is Muhammad instead of

Christ, he never alludes to his having been influenced by Christian theo-
logy. He looks upon the doctrine as some thing common between the two
forms of religion and accuses Christianity of a blasphemous interpretation
of the dootrine - of regarding the Personality of God as split up into three
distinct personalities. Our own belief, however, is that this splendid doctrine
has not been well understood by the majority of Islamic and Christian thin-
kers, The duﬂt_rin’u'i'l another way of stating that the Absolute Unity must
have in itself a principle of difference in order to evolve diversity out
of itself. Almost all the attacks of Muhammadan theologians are directed
against vulgar beliefs while the truth of real Christianity has not sufficiently
been recognized. | believe no Islamic thinker will object to the deep meaning
of the Trinity as explained by this author, or will hesitate in approving
Kant's interpretation of the Doctrine of Redemption. Shaikh Muhyud Din
ibn ‘Arabi says that the error of christianity does nol lie in making Christ
God but in making God Christ,

After these remarks on the Doctrine of Trinity let us now review the
remainder of the author’s treatise. His principal doctrine is complete before
us. but he has got something more to say. He devotes a4 separate chapler
to the He-ness, the second movement of the Absolute Being, but drops no
new remark here. He then goes on 10 consider the l-ness, the third
movement of the Absolute, and defines it as the contrast of God with what
's His own manifestation, and says that I and He are but the outside and
the inside of the same thing. In the three succeeding chapters the author con-
siders the words Eternity and Uncreatableness . and guards againsi the error
of understanding them as implying time The 31st chapter goes under the
heading of " The Days of God", by which phrase the author means the
different manifestations of the absolute. The Absolute Being has two pha-
ces: in Himself He is one and unchangable. but in the second phase Hz 1s
the cause of all diversity - nay, is the diversity. That which appears is not
unreal, it is the Absolute Being itself. 1t1s interesting to observe that the
author uses here the word Tahul which means Evolution ymplying the
identity of the object under all ‘s deverse forms. The first volume ends
here with brief notices of the Qur’an the Old Testament, the Book of
Psalms and the Bible, The author's remarks ~on the different Books are
very interesting, but are not directly connected with the main theory he



Wi

mination

The perfect man, then, is the joinin

"
g

12 B s
1 [Py A= 2 e

«“If you say no, but He is three, you are right, for this is the real nature of
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man,”’ Jis
2 link. On the one hand he receives illu-

from all the essential names, on the other hand 'all_' the Divine attri-

butes reappear in him. This attributes are:

(1)
(2)

(3)

(4)

(9)

(6)
(7N
(8)

(9)

» Will—the principle of particularization or

Independent life, or existence.

Knnﬁtédg: which is a form of life, as the aut_h:_:gr_ proves from a verse of

the Qur’an.
the manifestation of the Being.
The author definesit as the illumination of 1he knowledge of God accor-
ding to the requirements of the Essence; hence it is a particular form of
knowledge. It has nine manifestations, all of which are different names for
love, the last is the love in which the lover and the beloved, the knower
and the known. merge into each other and become identical. This form of

- love, the author says, is the Absolute Essence: as Christianity teaches

God is love. The author guards here against the error of looking upon

the individual act of will as uncaused. Only the act of the universal will 1s
uncaused; hence he implies the Hegelian Dottrine of Freedom, and holds

‘ that the acts of man are both free and determined.

Power which expresses itself in self-diremption - creation, The author con-
troverts Shaikh Muhyud Din Ibn Arabis’s position that the universe
existed before its creation in the knowledge of God, as Hamilton holds.
He says, “this would imply that God did not create it out of nothing,
and holds that the universe, befdre its existence as an idea, existed in the

self of God.

i

The Word or the reflected being. Every possibility is the word of God;
hence nature is the materialization of the word of God. It has diffe-
rent names - the tamgible word, the sum of the realities of man, the

arrangement of the Djwinity, the spread of Oneness. the expression of
the unknown, the Phases of Beauty, the trace of names and attributes
and the object of God's knowledge.

The Power of hearing.

The Power of seeing.
nesuty - that Wh,i':h seems less beautiful in nature (the reflected beauty)
1s1n its real existence, beauty. Evil is only relative, it has no real

existence; 1t 1s merely a relative deformity,

Glory or beauty in its intensity.
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and his reflection the sourec of the rest of the angels. The interpretations of
these phrases is doubtful, but it seems to be that what are called angles are
nothing but different phases of the activity of the different powers of his nature.
How the perfect man reaches this height of spiritual development, the
author does not tell us, but he says that at every stage he has a peculiar spiritual

experience in which there is not even a trace of doubt or agitation. The instru-

ment of this experience is what he calls the Qalb (heart) a word very difficult of
definition. He gives a very mystical diagram of Qalb and explains it by
saying that it is the eye which sees the pnames, the atiributes, and 1he Absolute
Being successively. It owes its existence to a mystericus combipation of soul and
mind (Nafs waRuh) and becomes by its very nature the organ for the recognition
of the ultimate realities of existence. Perhaps Dr. Schnekel's sense of the word
conscience would approach our author’s meaning of the word. All that the
Qalb or the source of what the Vedanta calls the Higher Knowledge reveals is
not seen by the individual as something separate from and heterogeneous to
himself ; what is shown to him through this agency is his own reality, his own
deep being. This characteristic of the agency differentiates it from the intellect,
the object of which is always different and separate from the individual exer-

cising that faculty. By the spiritual experience, as the Sufis of this school hold,
is not permanent; moments of spiritual vision, says Matthew Arnold.cannot be at

our command. The god-man is he who has known the mystery of his own being,
who has realized himself as god-man; but when that particular spiritcual reali-
zation is over, man is man and God is God. Had the experience been permanent,
a great moral force would have been lost and society overturned.

Let us now sum up the authors’s Doctrine of the Trinity. We have seen the
three movements of the Absolute Being, or the first three categories of Pure
Being; we have also seen that the third movement is attended with external
manifestation which is the self-diremption of the Essence into God and man.
This separation makes a gap which is filled by the perfect man who shares in
both the Divine and human attributes. The author holds that the perfect man
is the preserver of the Universe, hence in his view the appearance of the
perfect man is a necessary condition for the continuation of nature. It 1S
easy, therefore, to understand that in the god-man the Absolute Being which
had left it Absoluteness, returns unto itself, and but for the god-man it could
not have done so, for then there would have been no nature, and consequently
no light through which God could have seen Himself. The light through
the agency of which God sees Himself is due to the principle of dfferences
in the nature of the Absolute Being itself. He recognizes the principle in the

following verse:

»If you say God is one, you are right, but if you say that He is two, this is
also true.”
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: e universality of the Absolute ESS . ‘ S
zr:::ﬂ;:li:h:pirars under a :ie.w Essential NaF]e which has 11s own pe::uharrli}.r
illuminating effect upon the human soul. Here is the end of nu‘r author s spir
tual ethics: man has become perfect, he has amalgamated hi_msr.lf w:th“lhz
Absolute Being, or has learnt what Hegel calls the Absolute Philusophy. He
becomes the paragon of perfection, the object of worship, the prcservm: a::f. the
universe”. He is the point where Abudiyyat (Man-ness) and Al-Wahi-Diyyat
(God-ness) become one and result in the birth of the god-man.

As we have already noticed.

Although the author devotes a separate chapter to the perfect man in the
second vojume of his book, yet we will consider that chapter here in order 10
secure a continuous view of his docirine. Here he unfolds his Doctrine of
Self-diremption in a new dress. He says that the perfect man is the pivot
around which revolves all the *‘heavens’ of existence. and the sum of the
realities of material existence corresponds to his unity. The ‘Arsh® corresponds
to his heart; the Kursi (the Chair) to his I1-ness; the Sadrat Al-Muniaha
{the Plum Tree)to his spiritual possition; the Qalam (Pen) to his intellect; the
Lauh Mahfuz (the Preserved Tablet) to his mind; the elements to his tem-
perament; matter to his faculty of perception, and to the space he occupies; the
Attas (Heaven) to his opinion: the starry heaven to his intelligence; the seventh
heaven to hlis will; the sixth to his hnagination; the fifth to his perseverance: the
fourth to his understanding; the third to his fancy; the second to his reflection
?;: ::reyﬁr;;-st:u:s::ngnf the above-mentioned crrespondences; the author
ekl :'In nrd:m and gocs on 1o cnumerate all the phases of
microcosm and moves in tverhl} explain the truth that th perfect man is truly a

y sphere of thought and being.

Angels
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creation. Hﬂwﬂfhﬂ God, before creation, existed in ‘Amaa’ (blindness). It
is the nature of this blindness or primal darkness which the author now proceeds
to enﬂmlnt The chapter is particularly interesting, because the word translated
into modern phraseology would be *““the unconsciousness™. This single - word
impresses upon us the foresightedness with which the author anticipates meta-
physical doctrine of modern Germany, He says that the unconsciousness 1s the
reality of all realities; the Pure Being without any descending move ment: it is
free from the attributes of God and His creation. It does not stand in need of
any name or quality because it is beyond the sphere of relations. . It is distin-
guished from the absolute blindness because the later name is applied to the
Pure Being in its process of coming down towards manifestation. |

This brief but very interesting chapter ends with a very important caution.
He says that when we speak of the priority of God and posterity of creation, our
words must not be construed to imply time or space. The Zaat or the real
Being is beyond the grasp of human conceptions, not creation, Time, congruity
in space and time, are themselves creations, and how can one picce of creation
intervene between God and His creation? Hence our words before, after, ‘where/
whence. etc.. in this sphere of thought, should not be construed to imply time
or space. The Zaar or the real Being is bevond the grasp of human concep-
tions, no category of material existence can be applicable to it, because as
Kant would say. the laws of phenomena cannot be spoken of as obtaining in the
sphere noumena, Itis a matter of regret that the author does'not touch here
upon the anthropomorphic conceptions of God inclucated by positive religion.but
ends his chapter with some verses which run as fallows & :

«0) Thou who are one having the effect of two. Thou has comprehended
under Thyself all the beauties of perfection, but owing to their being helroge -
neous to one another, they became contradictories which became one in three’s.

The 13th, 14th and 15th chapters are nothing but a jumble of mystical
phraseology. We have already noticed that man in his progress towards pcr'—
fection has three stages : the first is the meditation of the name Which the
author calls the illuminﬂtiun of ﬁalrnes. He remarks that *-wh::_l Gud i\llumi-
nates a certain man by the light of His names, the man is destroyed under the
Jazzling splendour of that name, and when thou calleth God, the cdll is respon-
ded to by the man®'. The effect of this illimination would be, in* Schopénha-’
uer's language, the destruction of the individual will, yét it' mist oot 'be’ con-
founded with physical death, because the individual goes on living and moving
like the spinning wheel, as Kapila would say, after he has become one” with
Prakriti. It is here that the individual cries in 4 pantheistic mood ;. =

«She was I and I was she and there was no one to separate us” ;

' 18 Vi T LE ‘pmrlinae g

The second stage of the spiritual illumination is  what 1he auchor) calls the
[Hlumination of the Attribute. This illumination makés the perfect man./vecieve
the attributes of God in their real nature in proportiofr to the power of teceptit
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jon. The wall is a unit
formation ¢ which is the soul of

the Zaat or Pure Being is a unity, but a unity,
diversity.

The third movement of the Absolute Being is Wahediyyat, or Simple
Oneness — a step attended with external manifestation. The Absolute D'nc-
ness is free from all particular names and atributes, but there is no distinc-
tion between them: one is the essence of the other. The Uleohiypat
is similar to Simple Oneness, but its names and attributes are distinguished
from ome another and even contradictory; as gemerous is contradictory to
revengeful. The third step, or, as Hegal would say, Voyage of the Being,
has ahother appellation, Rahmaniyyal (Mercy). The first Mercy, _Ihﬁ
author says, is the Evolution of the Universe from Himself and the manifestations
of His own self in every atom of the result of His own self-direction. The author
makes this point clearer by an instance. He says that nature is frozen water and
God is water. The real name of nature is God (Allah); ice or condensed
water is mercy, a borrowed appellation. Elsewhere the author calls water the
origin of knowledge, intellect, understanding, thought and idea. This instance
leads the author to guard against the error of looking upon God as immanent
in nature or living through the sphere of material existence. He says that imma-
nence implies disparity of being ; God is not immanent bacause He 1s Himself
the existence. Eternal existence is the other self of God, it is a light through
which He sees Himself. As the originator of an idea is existent in that 1dea, so
God is present in natur. The difference betwen God and man (asone may say)
is that His ideas materialized themselves, ours do not. It will be remembered
here that Hegel would use the same line of argument in freeing himself from the

accusations of Pantheism

The remarks of Mercy are followed by brief notice of the word Rabubiyyar
(Providence). He difines it as a sum of all that existence stands in need
of. Plants are supplied with watcr through the force of this name. The natural
philosopher would express the same thing differently: He would speak of the

same phenamena and resulting from the activity of a certain force of nature.
Our author would call it a manifestation of Rabubiyyar, but unlike the na-

tural philosopher, he would not advocate the unknowability of that force. He
would say that there is nothing behind it, it is the Absolute Being itself. This
brief chapter ends with some verses of his own composition, one of which 1is

given here, though marred in the rendering.

“All that is, owes its existence to you, and you owe your existence to all
that is.”” Another Sufi has expressed a similar thought still more boldly :

1 owe to God as such as God owes to me'"

We have now finished all the essential names and attributes of God, and
proceed to examine the nature of what existed before all things. The Arabian
Prophet, says the author, was once questioned about the place of God before
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Each of these names and attcibutes has its own particular effect by which
it illuminates the soul of the perfect man. How these illumination take
place and how they reach the soul is not explained by the author. His silence
about these matters throws into more relief the mystical portion of his views and
implies the necessity of spiritual Directorship.

Before considering the author’s views of particular Divine Names and
Attributes, we should note that his conception of God implied in the above
classification is very similar to that of Schleiermacher. While the German
theologian reduced all the Divine attributes to one single attribute of power,
our author sees the danger of adyancing a God, free from all attributes
which “‘are nothing more than views of Him from different human stand-
points, the various appearances which the one changeless cause presents to
our finite intelligence according to how we look at it from different sides of
the spiritual landscape”. In his absolute existence He is beyond the limita-
tations of names and attributes, but when He externalizes Himself,
when He leaves His absoluteness when nature is born, names and attributes
appear sealed on her fabric.

Let us now consider what the author teaches about particular Divine
Names and Attributes. The first essential Name is ‘Allah’. or Uloohiyyat
(Divinity). which forms the subject of the fourth chapter: Divinity
means the sum of all the realities of existence with their respective order
in that sum, This name is applied to God as the only necessary existence.
Divinity being the highest manifestation of Pure Being. the difference bet-
ween them i1s that the latter is visible 1o the eye, but its where is invisible,
while the traces of the former are visible, it self is invisible. By the very fact
of her being crystalized Divinity, nature is not the real divinity, hence; Divinity
is invisible and its traces in the form of nature are visible to the eye. Divi
nity, as the author illustrates; is water: nature is crystalized water or ice,
but ice is not water. The Zaaris visible to the eye (another proof of our
author’ s Natural Realism or Absolute Idealism), although all its attributes
are not known to us. Even its attributes are not known as they are in them selves;
there shadows or their effects are only known. For instance, generosity itselfis
unknown, only its effect or the fact of giving the poor is known and seen.
This is due to the attributes being incorporated inthe very essence Zaar. If the
expression of the attributes in its real nature has been possible, its sepa-
ration from the Zaat would have been possible also.

After these remarks on the Divinity, the author proceeds to explain the
other Essential Names of God—the Absolute Oneness and Simple Oneness.
The Absolute Oneness marks the first step of Pure Thought from the dark-
ness of cecity (the internal or the original Maya of the Vedanta) to the
light of manifestation. Although this movement is not attended with any
external manifestations, yet it sums up all of them under its hollow univer-
sality. Look at a wall =ays the author; you see the whole wall but you
cannot see the individual pieces of the material that contribute to  its
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Sifadt -I- Wnr!d n?.frha:t II'lu:: really holds is that the distinction of attribute and
slightly misleading. ist in the nature of things.

t at all exi _
ity i rely phenomenal, and does no : ilipes
;: ﬂl?s::sflﬂl Lc:uic it facilitates our understanding of the world around u

.« not at real. It will be understood that the author fctﬂﬂﬂiﬁs the birth of Efm:‘.!:;
111-?-:];{1:I [dealism only tentatively and does not admit the absoluteness o

distinction.

These remarks should not lead us to uyd?rsta?d that the gut'hn.r d_t:l.‘:s::t
believe in the objective reality of the thing in itself. I-!e does be_llc\r;;t':h[ . =
then he advocates its unity, and says thaF the matcr!a_l wa_nrlf:l is t < lni_
itself: it is the “other”, the external excretion of tl.:u: thmg in 1ts=lf. ¢ ing
An Sich and its external expression or the production of its self-diremption a]:'*"'
really identical, he says; bow could one express the other? Inl one word, he
means by Ding An Sich or *Zaar® the Pure, 11_1: Absolute Being, and sees 1t
through its manifestations or external expression. He says that as long as we do
not realize the identity of attribute and reality, the material world, or the word
of attributes, seems to be a veil; but when the doctrine is brought home to
us the veil is removed. We see Zaar itself everywhere and find that
all the attributes are but ourselves. Nature then appears in her true light : all
otherness is removed, and we are at one with her. The aching prick of curio-
sity ceas=s and the inquisitive attitude of our minds is replacead by a state of
philosophic calm. To the person who has realized this identity, discoveries of
science bring nd new information. and religion with her role of supernatural
authority has nothing to say. This is the spiritual emancipation.

_ _At"mr these profound remarks the author proceeds to classify the diffierent
Divine Names and Attributes which have received expression in nature or the

crystallized Uloohiyyar-a doctrine similar to that of the Vedanta. His classi-
fication 15 as follows -

(1) All-Zaatiyya : Allgh. Al-Ahad. Al-Waahid. Al-Fard, Al-Witer. Al-Samad.

(2) Al-Jalaliyya : Al-Kabir-Al-Mur' Aall. Al-Aziz Al-Azeem, Al-Jalil- AI-Qahhar .

(3)  Al-Kamaaliyya - Al-Rahman,

A!-ng;’g_ J‘“",‘l‘fﬂ“k. Al-Rabb. Af-qwh‘hﬂl":nf"_ AI‘K-ﬁﬂfF‘.f,

(4) Al-Jamaaliyq : Al Aleem, Al-Rehmee

df—ﬁfuscmrwir, AJ‘SEMH”' ’”'M”ﬂ’lfﬂ- Avl'-ﬂddn_
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In correspondence with these three stages of the Absolute Development, the
perfect man has three stages of spiritual training, but in his case the process of
development must be the reverse, because his is a process of ascent while the
Absolute Being had undergone essentially the process of descent. In the first
stage of his spiritual progress he meditates on the name, studies nature on which
it is scaled: in the second stage he steps into the sphere of the attribute and in
the third stage he enters the sphere of ‘Zaat’, the Essence. It is here that he
becomes the God-man; his eye becomes the eye of God; his word the word of
God: his life the life of God - participates in the general life of nature, and
“sees into the life of things”. It will appear at once how strikingly the author
has anticipated the chief phase of the Hegelian Dialectic and how greatly he has
emphasized the Doctrine of the Logos; a Doctrine which has always found
favour with almost all the profound thinkers of Islam, and in recent times readvo
cated by M. Ghulam Ahmed, of Qadian, probably the profoundest theologian
among modern Indian Muhammadans. The chapter ends with a fanciful discussion
about the meanings of the different letters of the word ‘Allak’: each letter of
the word. he says, marks a separate Divine illumination.

The Third chapter is a brief discussion of the nature of the attribute. The
author’s views on this interesting question are very important, because it is here
that his doctrine fundamentally differs from Hindu idealism.He finds attribute as
an agency which gives us knowledge of the state of things. Elsewhere he says
that this distinction of attributes of the underlying reality is tenable only in the
sphere of the manifested because here every attribute is rcgarded as the other of
the reality in which 1t is suppose 10 inhere. The otherness is due to the existence
of combination and disintegration in the sphere of the manifested. But the
distinction is untenable in the domain of the unmanifested, because there is no
combination of disintegration there. It should bz observed how widely he differs
from the advocates of the Doctrine of Maya; he believes that the material
world has real existence; it is the outward husk of the real being, no doubt, but
this outward husk is none the less real. The cause of the phenomenal world,
accroding to him, is not the real entity hidden behind the sum of attributes,
but it isa conception furnished by the mind so that there may be no difficulty in
understanding the material world, Berkley and Fichte will so far agree with our
author. but his view leads him to the most characteristically Hegelian doctrine -
identity of Thought and Being.

In the thirty-seventh chapter of the second volume of his book. he clearly
says that Idea is the stuff of whieh this universe is made: Thought. Idea,
Notion is the material of the structure of nature. While laying stress on this
doctrine he says, ‘Dost thou not look to thine own selff? Where is the reality
in which the so-called Divine attributes inhere? It is but the idea”. Hence
nature is nothing but the crystallized idea. He would give his hearty assent to
the results of Kant's Kritik of Pure Reason, but. unlike him, he would
make this very idea the essence of the universe. Kant's Ding An Sich to
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ife i fure time. It has two qua .

c_tr.-rnnl h:: :n tﬂfﬂmﬁﬁr [dcﬁnitiﬂm}: uncreatableness iand :reatah;cn:?:

;Im:;as Htw: names (asmaa): God and man. It has Wajhaan (two nf.::h 5

t;: manifested {.tlﬁa world) and the unmanifested (the next world). It ha

hukman [!w:n.-::ff:ctsj . pecessity and pnssi-‘nilit:,r.. It has : [stibaraan h{t:F;
points of view): from the first it is non-existant for itself but existent for wha
is not itself; from 1

he second it is existent for itself, and non-existent for what
is not itself. With these trut

hs of Hegelianism the author closes this difficult
speculation, and begins his second chapter on the name.

fixes the named in understanding, pictures it in the mind,

Name, he says, S 1 :
o the memory. It is ihe out side or

presnents it in the imagination and keeps it i ; is _
the husk, as it were, of the named, while the named is the inside or the pith.

Some names do not exist in reality, but exist in name only - as ‘Unagaa’
(a fabulous bird), It is a name, the object of which does not exist in reality. Just
as ‘Unagaa’ is absolutely non-existent. so God 1s absolutely present, although

it cannot be touched or seen. The ‘Unagaa’ exists only in idea while the object
of the name Allah exists in reality, and can be known like ‘Unagaa’ only
through its names and attributes. The name is a mirror which reveals all the

secrets of the Absolute Being; it is a light through the agency of which God feels
Himself.

In order to understand this passage we should bear in mind the three stages
of development of Pure Being, enumerated by the author in his chapter on the
Illuminations of the Essence. There he propounds that the Absolute existence
of Pure Being when it leaves its absoluteness undergoes three stages :

(1) Oneness;
(2) He-ness; and
(3) I-ness.

Call::innixf: 5’5; ;lﬂE!E there is absence of all attributes and relations. vet it is

N .a; theicfore onencss marks one slep away from the ahwh;t:ncss

SECOo : . 3 ; \

s “agunl:tagg.the P!.m: Being is yet free from all manifestations while the

as Hegel wn:mm::ES is nothing but an external manifestation of the He-ness. or

0 say, 1t is the self-diremption of God. This third st iy

phere of the name Allah; here the darknes G
nature comes 1o the fron
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stical and metaphysical doctrines. Among other books, he wrote a commen-
tary on Shaikh Muhy al-Din Ibn Arabi's Faru-hu-1 Makkiyah, a
commentary on Bismillah, and Al-Insan-al-Kamil, wahich we propose to
consider here.

This famous work comprises two volumes; the first may be looked upon
as a treatise on his metaphysical opinions while the second attempts expla-
nation of terms current in popular Mwuhammadon Theology In order
to make his doctrine easy of understanding, he enters into certain preliminary
explanations and declares that in speaking of the Ultimate we must not come
down to popular language-a vehicle quite insufficient for the purpose. He
avows that the enigma of existence is too high for common phraseology, and
that his statemcntents must necessarily be ‘‘broken lights™ of the great truth.

After this brief apology he goes on to relate a personal anecdote showing
how he once felt intence thirst for truth and how at last he learnt it from a
person endowed with* all the attributes of spiritual glory”. The introduction
ends with a condensed statement of his doctrine which he puts in this
way:

Divine nature soars upwards, human nature sinks downward; hence
perfect human nature must stand midway between the two, it must share
both the Divine and the human attributes—in one word perfect man

must be the god-man.

In the first chapter the author explains the meanings of the word Zaat,
or Essence. Essence pure and simple, he says, is the thing to which names
and attributes are given. whether it is existent or non-existent like U/naga.
The existant is for two species:

(1) The Existent in absolute or pure existence—Pure being God.

(2) The existence joined with non- existence — the creation — Nature,

The Essence of God or Pure Thought cannet be understood; no words
can express it, for it is beyond all relation, and knowledge 1is relation.
The Intellect flying through fathomless emptly space pierces through the veil
of names and attributes, traverses the vast sphere of time, enters the do-
main of the non-existent and finds the Essence ol Pure Thought to be an
existence which is non-existence, a sum of contradictions, It is interesting

to compare this passage with Hegel whose speculations have exercised such
a vast influence on the methods of modern scientific investigations. It will

appear how strickingly he anticipates the conclusions of modern German
philosophy without seeking the help of the Hegelian method — a fact
which makes his teaching appear rather dogmatic.

After this confession of ignorance the author goes on to say that
Pure Being has two “Ardh’ (accidents): eternal life in all past time, and
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be reaped. This comparatively

: t ma et
pmpﬂrllﬂn to thﬂ hnr?ﬂst hat }F y bﬂﬂﬂ E‘i’ident, pEI‘hEPl

indifferent attitude towards Arabic philosophy has
ever since the discovery of Sanskrit literature.

We admit the superiority of the Hindu in point of philusnphical‘acu-
men, yet this admission need not lead us to ignore the intellectual inde-

pendence of Muslim thinkers.

Arabs is a long series of glorious
military exploits, which compelled them to adopt a mode of life icgving but
little time for gentler conquests in the great field of science and philosophy.
They did not, and could not, produce men like Kapila and Sankaracharya,
but they =zealously rebuilt the smouldering edifice of science, and even
attempted to add fresh stories to it. The originality does not appear al
once because the unscientific condition of the age led them to write in
the spirit of expositors rather than that of independent thinkers

The post-Islamic history of the

We wish here to illustrate their originality by considering that portion
of the Islamic philosophy which has been generally condemned under the
contemptuous name of mysticism. We believe, however, that mysticism is
but metaphysics hidden under the veil of religious phraseology, and that the
superstructure of mysticism 1is impossible without a system of metaphysics
serving as its foundation. It is, in our opinion, essentially a system of veri-
fication-a spritual method by which the ego realizes as fact what intelleet
has understood as theory. We know much in theory and our belief in
this kind of knowledge depends on the force of the number of arguments
advanced in its support. The detection of some logical flaw in our argo-
ment, or the force of the arguments in favour of the opposite view, may at
once induce us to abandon our theory, but if the ego has *‘realized’’ the
theory, if the theory, in question, has been a spritual experience on our
part, no argument, however forcible, no logical flaw. can dispose us to abandon
our position. Hence mysticism appeals to a standard higher than intellect
itself. This standard, waiving the question of its objective existence,
i1s, according to the mystic. galb, or heart, the meaning of which will be
:xpls:irfrﬂd later on, 1 shall not well here upon the scientific necessity of
mjcfsucasm for the solution of human enigma, but shall content myself with a
bl’lﬂ.f statement of the Islamic Metaphysical Mysticism as represented by
Shaikh Abdul Karim al-Jillani in his famous work Al-Insan Al-Kamil
{The Perfect Man).

~ The du:crf thinker was born at Jilanin 767 A.H. as he himself says
Eﬂn ,t.mE of his verses, and died 1n 811 A H. He was not a prolific writer H.'l;;c
:mﬂ;h Muhy uI—Dmllhn Arabi, whose mode of thought seems to have
:;la;-,iu:;flu?nﬁed hEE .ttaching, He mn:ubim:d in himself poetical imagination,

opical gemus, but his poetry is no more than a vehicle for his my-



IQBAL ON THE DOCTRINE OF
ABSOLUTE UNITY

By Shaikh Muvhammad Iqbal, M. A.

The impact of Igbal on contemporary thought
has made his writings an object of keen quest to
thinkers and scholars, both in the East and the West.
The following article from his pen which we have
been able to retrieve from the archives of the
British Museum Library was written as long ago as
1900. That should make it all the more valuable to
students of Igbal, reflecting as 1t does the deep
trends of his thinking even at that early age., when
he had just stepped out of the portals of the Univer-
sity, and taken up Readership at the Oriental College,
Lahor.

The article was published in the Indian Antiguary
of Bombay (September 1900 issue), a journal of Ori-
ental research, edited at the time by Richard Carnac
Temple, C. I. E., under the heading:

“The Doctrine of Absolute Unity as Expounded
by Abdul Karim al-Jilani, by Shaikh Muhammad
Igbal, M.A. (McLeod Arabic Reader.Oriental College,
Lahore)"’.

And is a review of that Islamic savant's book
entitled [Imsan-i-Kamil. Though confined to a dis-
cussion of the views of that particular Muslim thinker.
the article throws abundant side lights on those of
other eminent thinkers. Eastern as well as Western,
on this most elusive problem of profound depth
and subtlety, -Editor.

While European scholars have investigated ancient Hindu philosophy
with an unflagging enthusiasm, they have as a rule looked wupon Muslim
philosophy as only an unprogressive repetition of Aristotle and Plato.

Although during recent years some attention has been paid to this part
of Arabic literature, yet the work achieved by reapers in this field bears no
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We are reprinting here three articles of Dr. Igbal entitled

(i) The Doctrine of Absolute Unity, As expounded by Abdul
Karim al-Jilani (i) A Plea for the Deeper Study Of The
Muslim Scientists (iii) Khushhal Khan Khattack— Afghan
Warrior - Poet (A note on the poetry of the Afghan Poet,
together with a selection of his ninteen poems.)

These articles were first published in the following Journals :

(i) Indian Antiquary of Bombay (Sept. 1900 issue). a journal
of Oriental Research, and here replicated from The
Islamic Review (Woking, London ), May, 1959 issue,
together with Editor’s note P. 7-12)

(1) Islamic Culture (Hyderabad) April, 1929 issue,(P. 201-209).

(iti) Islemic Culture ( Hyderabad) October, 1928 issue
(P. 458-394).

Since these articles have not been published i any

collection of Iqbal we feel their re-presentation will benefit
the scholars of Igbal.

Editor.
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