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IQBAL AND MILTON
by Prof. Bashir Ahamd Chaudhry

A STUDY OF "SHIKWA" AND
JAWAB-E-SHIKWA"
by Tahir Javed

IQBAL AND YEATS
by Mustehsan Faroog

THE UNIVERSAL NOTE IN
IQBAL'S POETRY.
by Prof. Hamid Ahmed Khan

WORDSWORTH AND IQBAL
by Mohammad Siddiq.

SELF IN THE LIGHT OF
RELATIVITY.
by Dr. Sir Igbal

THE RECONSTRUCTION OF
THOUGHT IN I1QBAL
by Irshad-ul-Hasan

IQBAL'S CONCEPTION
OF GOD.
by Mohammad Aslam Warsi

IQBAL: A REFORMER IN THE
GARB OF A POET
by Akhtar Hussain

A GREAT THINKER
by S.M. Arif Igbal
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of the subconscious mind and become inaccessible to
conscious reason ever afterwards except through extra-
ordinary up-heavals or psycho-analytical probings. As a
poet with great sensitivity he reacted to the influenc-
es that emanated from the environment or from his early
education......... The simple explanation is the evo-
lution of the poet who continued extending the fron-
tiers of his knowledge and emotions---a gradual process
of universalisation and almost cosmic expansion."

Faran.
April, 1959,
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mysticism. He wants mysticism in its pure and unmixed
form, which should stimulate a spirit of life and acti-
vity in the self of man,

So it becomes evident that he has not passed his
final judgments over these topics, which should be
taken as contradictory to his later sayings. As a mat-
ter of fact when he came to settle down in his country,
after his visit to Western laboratory of knowledge, he
was neither a communist nor a fascist, but he was a
Muslim first and Muslim last. He is a thinker among
Muslims who can be very easily placed second to Ibn-i-
Khuldun.

The matter in this connection, which requires
consideration is, that in this world, there is no born
genius, born scholar and born hero. Every one of the
great personalities is the product of his own achieve-
ments. The American author Emerson is right in saying
that a genius is ninety nine per cent perspiration and
one per cent inspiration.

.Now there is continued evolution in human life.
Capacities differ according to age and knowledge, Igbal
was no exception to it. He adopted his career as
diehard nationalist. His poem on "Hamala" and “[sha
Shawala" are the very proof of it. But this nationalism
started sinking after a decade or so. It is not only
Igbal's case, it is the case of every philosopher. Now
the contradictions can be understood as the land marks

of Igbal's evolutionary thought.

Dr. Khalifa Abdul Hakim has remarked very apFly
in his article entitled Igbal's attempts at creative
- synthesis,: that his was not a static and stgreutyped
mind which imbibes certain doctrines from his parents
or his communal or social envimnmentlat a very early
stage and these borrowed beliefs sink into the abysses
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deep one goes into his thought the more clear he be-
comes. We can judge Igbal from two angles in this
respect.

__The first way to study Igbal is to assess his
position regarding the Western Philosophy. Now, the
fact is that Igbal with his fund of knowledge, deep
thinking and great analytical capabilities, is a visi-
tor to the intellectual laboratory of the West., In a
laboratory there are different specialist engaged in
different types of researches. He enters just to find
out what they are doing. The nature of inspection is of
inquisitive type. In each process of research he finds
out some fundamental goodness and he praises it, leav-
ing aside the inherent defects of the system under
€xamination. This praise which he purse on different
ideologies, is just momentary. Here is a point for the
consideration of the learned critics of Igbal. If he
makes any passing remarks of com mendation about any
ideology, it is momentary and not final. He has with-
held his final judgment which will be issue after he
has gone through the whole case. This is one phase of
Igbal's thought which has rarely been taken into con-
sideration with the result that even the student who
wants to study him objectively is faced with grave
complexities. It is clear that one should not think
Igbal as Communist, when he says that:-

(B L-"'lf-': :"‘_,_:::J _,S-i.::_ ;JJIFJJJEJJ
s S | R RS TN Y

He only examines here the injustices done by the
Capitalist system, and describes them. Again he is not
‘0 be labelled as fascist when he praises Mosoullini.
Ve have seen that Igbal is a believer of the dynamic
dhilosophy of ‘life. What appeals to him in Mosoullini
S his dynamism and nothing else. He is not to be blam-
*d as the enemy of mysticism, because he has criticised
he so-called "soofis" in his poetry. What he hates is
static view of life, which has been associated with
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must have in view the contemporary world around our
thinker.

It is.sunlit reality that the world where Igbal
lived, was a world of Muslim nation. This nation after
passing her prime of life, had been eclipsed and was
under the tight bonds of slavery. About a century of
subjugation had stagnated their minds and actions. They * -
were lifeless and without- any activity.

lgbal was of the opinion that this stagnation was
the very negation of life. He earnestly believed that
until and unless Muslims woke up from their deep slum-
ber, there was no hope of their continued existence. In
"Armughan-i-Hijaz" be explains this fact beautifully:--
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Indeed he says that the bondage of slavery has
almost extracted the very spirit of life. This was his
goal to make the Muslims realise that for their survi-
val, they would have to shake off their clumsiness and
to peep into their own selves. So having this object in
mind we proceed to examine the contradictions in his

thought.

It is alleged that Igbal is not consistent in his
view over any topic, he has dealt with. And ass he has
dealt with life as a whole, so he has dealt with every
topic of life. The logical- conclusion would be that
Igbal is not consistent in his views about the nature
of "life " itself. There is no denying that at the
first instance every student of Igbal feels like that,
but it is very superficial view of the fact. The more
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BEDAR MALIK

CONTRADICTIONS IN IQBAL'S THOUGHT

Every critic who takes his pen in hand to analyse
the elements of Igbal's thought, faces the problem of
"centradictions." The result is that most of the super-
ficial critics declare that Igbal's thought is a hotch-
potch of contradictions. | agree with a friend of
Igbal, who wrote once in an Urdu Magazine, that there
are three who have been victimised in Islam very
unjustly. The first, he thought was the Quran, which is
adorned with colurful clothes, kept on high places,
recited in cocktail parties and at the occasion of the
openings of cinema house, but is never put into prac-
tice. The second was Iman Hussain, who fought very
bravely for the cause of Islam, but the spirit of his
bravery 1S never taken into account and he is mourned
as if he did something very bad. The last victim he

thouaht was labal. who probed into the bosom of the
western thought and then gave a vision to the Muslims

for their betterment. "The tragedy is" he wrote, "that
no one cares to understand the real depth of his
thought. On the contrary some of his verses are being
used for 'Quawalis' which deal with music as narcotic
and harmful for life". For example | heard a "Quawali"
In which the following verses were the burden of the
song:-
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Here lies the real point. The fact is that these
so called "Critics" of Igbal have never tried to go
deep and find out the real spirit of his thought. In
order to understand the essence of his philosophy we
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.

| gazed from Hampstead's breezy heath.
As if but yesterday depasted,

Thou too art gone before; but why, ,=
O'er ripe fruit, seasonably gathered, 5
Should fail survivors heave a sigh?

Mourn rather for that holy Spirit,

Sweet as the spring, as ocean deep;

For Her who, ere her summer faded,

Has sunk into a breathless sleep,

No more of old romantic sSorrows,

For slaughtered Youth or love-lorn Maid!

With sharper grief is Yarrow smitten,

And Ettrick mourns with her their Poet-dead.

L3
B g

This volume is actually the soul of Wordsworth's
"Poetical works". The composer has added an index of
all poems with much labour and diligence. It is of two
types. The first deals with the year of the writing of
the pocem whereas the second one contains the first line
of every poem. All the first lines of the poems have
been composed alphabetically to make an excellent in-
dex. Against every first line of the poem has been
given page number and reference to the Volume which
facilitates the reader to find out the poem.

Allama lgbal was an ardent admirer of Wordsworth.
He was well-versed with the western literary thought.
Any thing which was a harmony with his thoughts was
atonce appreciated and acknowledged by him. A careful
reader of both the poets can easily trace points of
similarity in thought, attitude, and inspiration of
Igbal and Wordsworth.

(Translated by Altaf Hussain, Student M.A. Eng-
lish)
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EXTEMPORE EFFUSION UPON THE DEATH OF
JAMES HOGG

(He died, at Altrive, on the 21st November, 1835)

WHEN first, descending from the moorlands,
| saw the Stream of Yarrow glide
Along a bare and open valley

The Ettrick Shepherd was my guide
When last along its banks | wondered.
Through groves that had begun to shed
Their golden leaves upon the pathways,
My steps the Border-minstrelled

The mighty Minstrel breathes no longer,
Mid mouldering ruins low he lies

And death upon the braes of Yarrow,
Has closed the Shephered-poet's eyes:

Nor has the rolling year twice measured,
From sign to sign, its steadfast course,

Since overy mortal power of Coleridge

Was frozen at its marvellous source;

The rapt one, of the godlike forehead,

The heaven-eyed creature sleeps in earth:
And lamb, the frolic and the gende,

Has vanished from his lonely hearth

Like clouds that rake the mauntain-summits,
Or waves that own no curbing hand,

How fast has brother followed brother,
From sunshine to the sunless land!

Yet |, whose lids from infant slumber
Where earlier raised, remain to hear

A timid voice, that asks in whispers,

"Who next will drop and disappear?

Qur haughty life is crowned with darkness,
Like London with its own black wreath,

On which with thee, O Crabeel forth-looking,
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But long as cock shall crow from household perch
To rouse the dawn, soft gales shall speed thy
wing,

And thy erratic voice be faithful to the spring!

The 8th volume of Wordsworth's "poetical works"
was brought to the public in 1886. It consists of 435
pages. Igbal has marked only one long poem in the
contents of this volume. The title of poem is "Extem-
pore Effusion upon the Death of James Hogg". This poem
is actually an extempore elegy which was written on the
death of James Hogg (1770--1835). The elegy mentions
the death of literary figures. They were all very close
to Wordsworth. Wordsworth had met James Hogg in 1803
for the first time. The elegy was written in 1835 and
published in 1836 for the first time.

This volume also includes the following prose
writing of Wordsworth.

1) Guide to the Lakes.
2) L etters on the Kendal and Windermere Rail-

way

1) Guide to the Lakes:-

In this long essay Wordsworth had described the
beautiful scenes of the lakes in the northern parts of
England. Their geographical conditions have alsc been
mentioned in this essay.

2) The Kendal and Windermere Railway.

It consists of two long letters which were pub-
lished in the "Morning Post"
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comparative study of the poem, which Igbal has under-
lined with a black pencil. The composer is of the opi-
nion that Shelley's (1792-1822) poem is more subtle and
delicate than these two of Wordsworth Igbal has under-
lined the following words from the composer's critical
note.

Compare this with earlier poem TO A SKY LARK,
written in 1805 and both poems with Shelley's still
finer lyric to the same bird, written in 1820. See also
the Morning Exercise (1828), stanzas 5.10--Ed.

This poem was written in 1827 and published in
the same year. |t appears on page 163 of the volume. It
has been marked only in the 'contents'. No line in the
original poem has been found underlined.

Wordsworth wrote another poem under the same
title in 1804 which was published in 1807 and appears
on page 1 of the third volume. The following poem was

written after 23 years of the previous one.
TO THE CUCKOO

Not the whole warbling grove in concert heard
When _sunsnine follows shower, the breast can
thrill

Like the first summons, Cuckoo! of thy bill,
With its twin notes inseparably paired

The captive 'mind damp vaults unsunned, unaired,
Measuring the periods of his lonely doom,

That cry can reach; and to the sick man's room
Sends gladness, by no languid smile declared.
The lordly eagle-race through hostile search
May perish; time may come when never more
The wilderness shall hear the lion road;
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Alms may be needed which that House
bestowed?

Can they, in faith and worship, train the
mind

To keep this new and questionable road?

3) To Sky Lark.

Included in the course of English literature,
this pcem ranks among the most famous poems of Words-
worth. It appears on page 139 of the volume. It was
written in 1825 and published in 1827. While studying
this poem Igbal did not mark any line of It.

Wordsworth had written a poem, in 1805, with the
same title, which was published in 18G?_and appears on
page 34 of the third volume. That poem is also included
here.

This is the poem.

ETHEREAL minstre! ! pilgrim of the sky!

Dost thou despise the earth where cares abound?
Or, while the wings aspire, are heart and eye
Both with thy nest upon the dewy ground?

Thy nest which thou canst drop into at will,
Those quivering wings composed, that music still!
Leave to the nightingale her shady wood;

A privacy of glorious light is thine:

When thou dost pour upon the world a flood

Of harmony, with instinct more divine:

Type of the wise who soar, but never roams;
True to the kindred points of Heaven and Home!

The composer has added a critical note and a
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That swells the bosom of our passing sail!
For where, but on this River's margin, blow
Those flowers of chivalry, to bind the brow
Of hardihood with wreaths that shall not
fail?

Fair Court of Edward! wonder of the world!
| see a matchless blazonry unfurled

Of wisdom, magnanimity, and love;

And meekness tempering honourabie pride;
The lamb is crouching by the lion's side,
And near the flame-eyed eagle sits the dove

2) Continued (Sonnet) ' .

It appears on page 51 of the book. It has also
been found unmarked except in "the content" where the
title of the poem is marked with a pencil. Following is
the sonnet.

SONNET

YET many a Novice of the cloistral shade,
And many chained by vows, with eager glee
The warrant hail, exulting to the free:
Like ships before whose keels, full long
embayed

In polar ice, propitious winds have made
Unlooked-for outlet to an open sea,

Their liquid world, for hold discovery

In all her quarters temptingly displayed!
Hope guides the young; but when the old must
pass ]

The threshold, whither shall they turn to
find

The hospitality--the alms (alas!
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marked this poem with a pencil only in "the contents'.
It is also included in the course of English litera-

ture.

Some of the prose-writings of Wordsworth have
also been included in this volume. Igbal has marked
Wordsworth's famous essay "On Poetic Diction" in "the
contents”" of the book. This essay stretched from page
305 to page 310. Igbal has not marked any line in the
original essay.

The 7th volume of Wordsworth's Poetical Works"
was published in 1885. It consists of 400 pages. Fol-
lowing poems in "the contents" of this volume have been
found marked by Igbal with a pencil.

1) Continued
2) Continued
3) To a Sky Lark

4) To the Cuckoo

1) Continued.

It appears on page 39 of the volume. Except its
title, in the 'contents' Igbal has marked neither the
original poem nor the critical note on it. This is the

sonnet.

CONTINUED

And what melodius sounds at times prevaill
And, ever and anon, how bright a gleam
Pours on the surface of the turbid steam!
What heartfelt fragrance mingles with the

gale



Hence have | genial seasons, hence have |
Smooth passions, smooth discourse, and
joyous thought:

And thus from day to day my little boat
Rocks in its harbour, lodging peaceably.
Blessings be with them--and eternal praise,
Who gave us nobler lover, and nobler cares--
The Poets, who on earth have made us heirs
Of truth and pure delight by heavently lays!
Oh!' might my name be numbered among theirs,
Then gladly would | end my mortal days.

THE WORLD IS TOO MUCH WITH US

THE world is too much with us: late and soon
Getting and spending, we lay waste our
pPOWErS:

Little we see in Nature that is ours;

We have given our hearts away, a sordid
boon:

This sea that bares her bosom to the moon;
The winds that will be howling at all hours
And are up-gathered now like sleeping
flowers; '

For this, for everything, we are out of tune
It moves us not.----Great God! I'd rather be
A Pagan suckled in a creed outworn;

So might |, standing on this pleasant lea,
Have glimpses that would make me less
faorlorn

Have sight of Proteous rising from the sea;
Or hear old Triton blow his wreathed horn.

This sonnet appears on page 32 of the book. It
was written in 1806 and published in 1807. Igbal has
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Are fostered by the comment and the gibe."
Even be it so: yet still among your tribe,
Our daily world's true Worldlings, rank not
me!

"Children are blest, and powerful: there
worid lies

More justly balanced; partly at their feet,
And part far from them;---sweetest melodies
Are those that are by distanced made more
sweet;

Whose mind is but the mind of his own eyes,
He is a Slave; the meanest we can meet!

Wings have we,---and as far as we can go

We may find pleasure; wilderness and wood,
Blank ocean any merely sky, support that
mood

Which with the lofty sanctifies the low.

Dreams, books, are each a world; and books,
we know,

Are a substantial world, both pure and good;
Round these, with tendrils strong as flash
and blood,

Our pastime and our happiness will grow.
There find | personal themes, a plenteous
store,

Matter wherein right voluble | am,

To which | listen with a ready ear;

Two shall be named, pre-eminently dear,
The gentle Lady married to the Moor;

And heavenly Una, with her milk-white Lamb.
Nor can | not believe but that hereby

From evil-speaking; rancour, never sought,
Comes to me not; malignant truth, or lie.
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Wordsworth himself relates that he and his sister used
to talk in their sitting-room, with their kettle of tea
always on the stove. This poem was the result of these
sittings.

| am not One who much or oft delight

To season my fireside with personal talk,
Of friends, who live within an easy walk,
Or’ neighbours, daily, weekly in my sight
And, for my chance-acquaintance, ladies
bright,

Sons, mothers, maidens withering on the
stalk,

These all wear out of me, like Forms with
chalk

Painted on rich men's floors, for one feast
night

Better than such discourse doth silence
tong,

Long, barren silence, square with my desire;
To sit without emotion, hope, or aim,

In the loved presence of my cottage-fire,
And listen to the flapping of the flame,
Or kettle whispering its faints undersong.

"Yet life," you say, is life; we have seen
and see,

And with a living pleasure we describe;
And fits of sprightly malice do but bribe
The languid mind with activity.

Sound sense and love itself, and mirth and
glee
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PERFATORY SONNET

It appears on page 20 of the volume. Written in
1806, this sonnet was published in 1807. Wordsworth is
Supposed to have said that once in 1801 his sister was
reading Miltons, sonnets to him which impressed him
very much. The following sonnet is the result of that
impact. This sonnet has been marked only in the con-
tents.

NUNS fret not a their convent's narrow
room; |

And hermits are contented with their cells;
And students with their pensive citadels;
Maids at the wheel, the weaver at this
loom, :

Sit blith and happy: bees that soar for

bloom,
High as the highest Peak of Furness-fells,

Will murmur by the hour in forglove bells:
In truth the prision, unto which we doom
Ourselves, no prison is; and hence for me,
In sundry moods, 'twas pastime to be bound
Within the Sonnet's scanty plot of ground;
Pleased if some Souls (for such there needs

must be)

Who have felt the weight of too much liber-
ty,

Should find brief solace there, as | have

found.

Written in 1608, this long poem was published in
1807, Igbal marked this poem only in "the contents"



At length upon the Shepherd's mind

It breaks, and all is clear;

He instantly recalled the name,

And who he was, and whence he came;

Remembered, too, the very day

On which the Traveller passed this way.

But hear a wonder, for whose sale

This lamentable tale | tell!

A lasting monument of words

This wonder merits well.

The Dog, which still was hovering nigh,

Repeating the same timid cry, '

This dog had been through three months'
space

A dweller in that savage place.

Yes, proof was plain that, since the day

When this ill-fated Traveller, died,

The Dog had watched about the spot,

Of by his master’s side:.

How nourished here through such long time

He knows, who gave that love sublime;

And gave that strength of feeling; great

above all human estimate

The fourth volume of Wordsworth's "Poetical
Works" composed by William Knight consists of 387
pages. It was published in 1883. While studying this
volume Igbal has marked the following poems in the
"contents'.

(1) Prefatory Sonnet.

(2) Personal Talk.

(3) The world is too much with us.
(4) On Poetic Diction.



Glancing through that covert green,
The Dog is not of mountain breed;

Its motions, too, are valid and shy;
With something, as the Shepherd think,
Unusual in its cry;

Nor is there any one is sight

All round, in hollow or on height;

Nor shout, nor whistle strikes his ear;
What is the creature doing here?

It was a cove, a huge recess,

That keeps, till June, December's snow;
A lofty precipice in front,

A silent tarn below!

Far in the bosom of Helvellyn,
Remote from public road or dwelling,
Pathway, or cultivated land;

From trace of human foot or hand,

There sometimes doth a leaping fish
Send through the tarn a lonely cheer;

The crags repeat the reven's croak,

Is symphony austere;

_Thither the rainbow comes--the cloud--
And mists that spread the flying shroud;
And sunbeams:; and the sounding blast,
That, if it could, would hurry past;

But that enormous barrier holds it fast.
Not free from boding thoughts a while
That Shepherd stood; then makes his way
O'er rocks and stones, following the Dog
As quickly as he may; |

Nor far had gone before he found

A human skeleton on the ground;

The appalled Discoverer with a sigh
Looks round, to learn the history.

From those abrupt and perilous rocks
The Man had fallen, that place of fear!
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FIDELITY

This elegy was written in 1805 and published in
1807. Instead of the poem itself, Igbal has marked the
following lines in the critical note on this poem writ-
ten by the poet himself.

Igbal has also underlined the following four
lines in the poet's note about the last four verses of
the last stanza.

Compare this poem with Shelley's Skylark, and
with Wordsworth's poem, on the same subject, written in
the year 1825, It was placed amongst the "Poems of the
Fancy."--Ed.

The young man whose death gave occasion to this
poem was named Charles Gough, and had come early in the
spring to Patterdales

|. will add that the sentiment in the last four
lines of the last stanza of my verses was uttered by a
shepherd with such exactness, that a traveller, who
afterwards reported his account in print, was induced
to question the man whether he had read them, which he

had not)

A BARKING Sound the Shepherd hears.
A cry as of a dog or fox;

He halts--and searches with his eyes
Among the scattered rocks:

And now at distance can discern

A stirring in a brake of fern;

And instantly a god is seen,
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Up with me, up with me into the clouds!
Singing, singing,

With clouds and sky about thee ringing,
Lift me, guide me till | find

That spot which seems so to thy mind"
| have walked through wildernesses dreary
And to-day my heart is weary:;
Had | now the wings of a faery,
Up to thee would | fly
There is madness about thee, and joy divine
In that song of thine;
Lift me, guide me high and high
To thy banqueting-place in the sky.
Joyous as morning

Thou art laughing and scorning;
Thou hast a nest for thy love and thy rest,
And, though little troubled with sloth,

Drunken Lark! thou would'st be loth
To be such a traveller as |,
Happy, happy Liver,

With a soul as strong as a mountain river
Pouring out praise to the almighty Giver,
Joy and jollity be with us both!

Alas! my journey, rugged and uneven,
Through prickly moors or dusty ways must
wind;
But hearing thee, or others of thy kind,
As full of gladness and as free of heaven,
l, with my fate contented, will plod on,
And hope for higher raptures, when life's
day is done.
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upon the imaginative faculty, than an exertion of it.
The one which follows is strictly a Reverie; and nei-
ther that, nor the next after it in succession, "The
Power of Music," ‘would have been placed here, but for
the reason given in the foregoing note."

The being "placed here" refers to its being in-
cluded amongst the "Poems of the Imagination:" and the
"Foregoing note" is the note.

"They flash upon that inward eye
Which is the bliss of solitude.”

Igbal has also underiined the following lines in
the critical note of the poem written by the composer.
The composer is of the opinion that these lines are not
the poet's own rather been said by his wife.

TO A SKYLARK

Written in 1805 this poem was published in 1807.
Another poem on the same topic; written in 1825 and
published in 1827, has also been mentioned in this
essay. Igbal has marked the following lines in critical
note on this poem.

The composer is of the opinion that Shelley's
(1792-1822) poem written on the same topic (To a Sky-
lark) is more beautiful and subtle than both the poems
of Wordsworth. For a comparative study of both the
poems, Shelley's poem is also given below:

Up with me! up with me into the clouds!
For thy song, Lark, is strong;
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included in the course of English literature. Igbal has
underlined the following verses in this poem.

"They flash upon that inward eye
Which is the bliss of solitude."

This is the whole poem:

| WONDERED lonely as a cloud

That floats on high o'er vales and hills,
When all at once | saw a crowd,

A host, of golden daffodils;

Besides the lake, beneath the trees,
Fluttering and dancing in the breeze.
Continuous as the stars the shine

And twinkle on the milky way,

They stretch in never-ending line
Along the margin of a bay:

Ten thousand saw | at a glance,
Tossing their beads in sprightly dance.
The waves beside them danced; but they
Out-did the sparkling waves in glee:

A poet could not but be gay,

In such a jocund company:

| gazed--and gazed--but little thought
What wealth the show to me had brought:
For oft, when on my couch | lie

In vacant or in pensive mood,

They flash upon that inward eye

Which is the bliss of solitude;

And then my heart with pleasure fills,
And dances with the daffodils.

to the following effect:— "The subject of these stan-
sas in rather an elementary feeling and simple impre-
ssion (approaching to the nature of an ocular spectrum)
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O Cuckoo! shall | call thee Bird,

Or but a wandering Voice?-

While | am lying on the grass

Thy twofold should | hear,

From hill to hill it seems to pass,
At once far off, and near.

Thou babling only to the Vale,

Of sunshine and of flowers,

Thou bringest unto me a tale

Of visionary hours.

Thrice welcome, daring of the Spring!
Even yet thou art to me

No bird, but an invisible thing,

A voice, a mystery:

The same whom in my school-boy days
| listened to; that Cry

Which made me look a thousand ways

In bush, and tree, and sky.
To seek thee did | often rove

Through woods and on the green;
And thou wert still a hope, a love;
Still longed for, never seen,

And | can listen to thee yet:

Can lie upon the plain,

And listen, till | do beget

That golden time again.

O blessed Bird! the earth we pace
Again appears to be

An substantial, faery place;

That is fit home for thee!

THE DAFFODILS

Written im 1804 this poem was published in 1807.
It appears on pages 5 and 6 of this volume. It is also
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book. lgbal has underlined this note which is given
below:

(Note), The Third volume of the Poets' work was
brought out in 1883. It consists of 424 pages and as
The Solitary Reaper was written in 1803, and published
in 1807 it could not have been 10 the printed volume
that Wordsworth referred. The difficulty is cleared up
by the note appended to the edd. 1807 and 1815. "This
poem was suggested by a beautiful sentence in a MS.
Tour in Scotland, written by a Friend, the last line
being taken from it verbatim."” | have received some
additional information about this MS, and Wordsworth's
knowledge of it from Mr. Wilson Robinson of Whinfeli-
ball, Cockermouth, to whom | have been also indebted
for an account of THE LORTD'N YEW TREE (see

p.323).

Igbal has marked the following poems in The Con-
tents' of this volume.

1) To The Cuckoo
2). © The Daffodils.
3) To Sky Lark.
4) Fidelity.

TO THE CUCKOO

This poem was written in 1804 and published in
1807. It is one of the most famous poems Of Wordsworth.
It is included in the curriculum of English literature.
While studying this volume Igbal did not mark this
poem. It has been marked only in the "contents".

O BLITHE New-comer! | have heard,
| hear thee and rejoice.
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A voice so thrilling never was heard®
In spring-time from the Cuckoo-bird,
Breaking the silence of the seas
Among the farthest Hebrides.

Will no one tell me what she sings?
Perhaps the plaintive number flow
For old, unhappy, far-off things,

And battles long ago:

Or is to some more humble lay,
Familiar matter of to-day?

Some natural sorrow, loss, or pain,
That had been, and may be again?
Whate'er the theme, the Maiden song
As if her song could have no ending;
| saw her singing at her work,

And o'er the sickle bending:-

| listened, motionless and still: 2

And, as | mounted up the hill,?
The music in my heart | bore,

Long after it was heard no more,

Professor William Knight has written a critical
note on this poem which appears on page 347 of the

8 1836
No sweeter voice was ever heard 1807
Such thrilling voice was never

heard 1827
2. 1820

| listened till | had my fill 1807
3 1807

And when | mounted 1827

And as .. = il e 1836
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Delights us. Rapine, avarice, expense,

This is idolatory; and these we adore:
Plain living and high thinking are no more:
The homely beauty of the good old cause
Is gone; our peace, our fearful innocence,
And pure religion breathing household laws.

(3) The Solitary Reaper: Wordsworth wrote this
poem in 1803 and published in 1807. It appears on page
345 of the book. It is one of the most famous poems of
Wordsworth. It is a very fine sonnet especially in
respect of the theme. Igbal has marked the poem in the
"eontents" of this volume but we find no mark on page
345 where this poem stands. This is the poem;

THE SOLITARY REAPER
Comp. 1803---Pub. 1803.

BEHOLD her, single in the field,
Yon solitary Highland Lass®

. Reaping and singing by herself;

. “"Stop here, or gently pass’

Alone she cuts and binds the grain,
And sings a melancholy strain;
O listen ° for the vale profound
Is overflowing with the sound.
No Nightingale did ever chaunt
More welcome notes to weary hands
Of travellers in some shady haunt,
Among Arabian sands:

1

1. 1827
So sweetly to reposing bands. 1807
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volume. Igbal has marked the title of this sonnet which
indicates that he did study the sonnet. Following is
the copy of the sonnet:

EARTH has not any thing to show more fair:
Dul would he be of soul who could pass by
A sight so touching in its majesty:

This City now doth, like a garment, wear
The beauty of the morning; silent, bare,
Ships, towers, domes, theatres, and temples lie
Open unto the fields, and to the sky;

all bright and glittering in the smokeless air.
Never did sun more beautifully steep

In his first splendour, valley, rock, or hill;
Ne'er saw ‘I, never felt, a calm so deep!

The river glideth at his own sweet will:

Dear God. the very houses seem asleep:

And all that mighty heart is lying stillt

(2) Composed upon Westminster Bridge. Written in
London: This sonnet was written in September 1802 and
published in 1807. It appears on the page 300 of the
book. Wordsworth visited France on July 30, 1802 and
stayed there till September. During his stay he himself
experienced the impacts of French revolution and made a
comparative study of England and France.

This sonnet is one of the most well-read poems of
Wordsworth and is included in curriculum of English
literature. Igbal has tick marked the title of the
sonnet in this way (V) The sonnet is given below:

O FRIEND. | know not which way | must look
For comfort, being, as | am, opprest,

| think that now our life is only drest

For show; mean handy-work of craftsman, cook,
Or -.groom. -- We must run glittering like a brook
In the open sunshine, or we are unblest;

The wealthiest man among us is the bestby

No grandeur now in nature or in book
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and the opinion of his contemporary men of letters have
also been utilised fully.

The composer has included a few more poems which
so far had been obscure but have now been published for
the first time. In the beginning of every poem a brief
space has been given as to the year of its writing and
publishing. A comparative study of the poet's "works"
has also been added in the book.

While reading the book Allama Igbal has marked
the "contents" of some of the volumes whereas in some
volumes only the poems and their critical notes have
been underlined. No mark has been found in the Ist, 5th
and 6th volumes whereas in the volumes 2nd, 3rd 4th,
7th and 8th, besides their contents, some of the poems
with their critical notes haver also been marked. But
Igbal did not write criticism or put his signature on
any one of the volumes. No mark has been found that
could help in guessing the date of the purchase of the
book. The detail of every volume can be had in the

following.

The second volume which was published in 1882,
consists of 396 pages, Igbal has marked the following
poems in the contents of this volume.

(1) Westminster Bridge.
(2) London.
(3) The Solitary Reaper.

(1) Composed on Westminster Bridge, Wordsworth
wrote this sonnet on July 30 , 1803 and published in
1807. Prof. William Knight quotes Dorothy Wordsworth
"on July 30 1803 Wordsworth and |, on our way to Dover,
crossed Westmijnster Bridge early in the morning bet-
ween 5 and 6. We were riding on the roof of a coach. It
was a pleasant morning and Wordsworth wrote this poem
in a very sweet mood, prompted by the fineness of the
scene." This sonnet appears on page 287 in the second
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MOHAMMAD SIDDIQ

WORDSWORTH AND IQBAL

"Wordsworth saved me from atheism in my student
days'" says Igbal, and his opinion, as a spokesman of
the East and Critical Observer of the West, cannot, be
underestimated, He had Wordsworth's "Poetical works"
(Now in Islamia College Civil Lines, Lahore) in his
personal library. A few remarks made by Allama Igbal
and certain similarities are worth-noticing.

The book is entitled WILLIAM WORDSWORTH,

wardswnrths Poetical Works (8V0l.)
Ecited by
Prof. William Knight Angus

Wordsworth's 'poetical works' is edited by Prof.
William Knight. The book which consists of 8 volumes
and 3168 pages, includes 904 poems and was published by
Mr. William Paterson, a well known publisher of Edin-
burgh. The first and the second volumes of the book
were brought out in 1882. The 3rd and the 4th in 1883;
the 5th and the 6th in 1884, the 7th in 1885 and the
last in 1886. So the whole process of composition and
editing took long period of five years. The composer
has-exercised a large amount of deligence and enormous
care in the composition of the book. During the course
of composition a part of attention has also been devot-
ed to the prevalent historical, political and social
circumstances of Europe and the development of the
poet's mind has been ascertained in this context. Be-
sides the poet's personal prose writings, letters,
critical essays and reviews on his poetry in different
magazines, the opinions of his companions have also
been given due place in the criticism on his 'Works,
Furthermore the memoirs of his wife, sister or friends
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Igbal's universe is alive with hope and light and
motion; despair and darkness and rest are unknown to
him. In him there is no compassionate exaggeration of
individual sorrow. and pain, no trace of morbid self-
pity. The man was too big for that sort of whining
lyricism. His poetry urges us forward to an ideal
which is never attained, for there is always one still
higher. He puts us on to a struggle from which there
is not respite; for when we cease, we die. There is
only one mood in Igbal but, in that exalted mood, he
will continue to be the greatest poet of the world as
long as men put their shoulder to the wheel of life
and throw a challenge to the stars.

Faran.

December, 1977



vision, like Lucretius and Igbal. It will be clear
that poets of conceptual vision call, initially, for
different intellectual response as against poets of
graphic vision. Thus we have Lucretius (in Book IV).

| am blazing a trail through pathless tracts of
the Muses' Pierian realm, where no foot has ever trod
before. What joy it is to light upon virgin springs
and drink their water. What joy to pluck new flowers
and gather for my brcw a glorious garland from fields
whose blossoms were never yet wreathed by the Muses
round any head. This is my reward for struggling to
loose men's minds from the tight knots of superstition
and shedding on dark corners the bright beam of my
song that irradiates everything with the sparkle of
the Muses.

The difference here is between the description of
things and the description of ideas. Readers of gra-
phic poetry will possibly be more numerous than rea-
ders of conceptual poetry. But it should be clearly
understood that popularity in itself is not universa-
lity, nor should the scope of a poet be judged in
terms of the number of his readers. the story of Jack
and the Bean-stalk, for instance, counts it readers in
millions, but it is not on that account "more univer-
sal" than a Dialogue of Plato.

Poetry that exhorts and poetry that entertains
satisfy two very different needs of humanity. Both
needs are vital and universal, and poetry that satis-
fies the one is not, therefor, less or more than poet-
ry that satisfies the other. Moreover, it is well to
remember that Igbal is, like Wordsworth or Milton, 2
poet with a message. Poetry with a message must always
be directed to one specific aim, and not to itS oppo-
site. Thus, Igbal has his own specific purpose. He
will not lull us to sleep; he will lash us into
action. It is not for a soothing syrup that we go to
his fountain, but for a draught as bitter as life.
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The superb Urdu poem, "Lenin in the Presence of
God", is only one illustration of how Igbal's heart
goes out to man whenever and wherever he may be plun-
dered and exploited. During Igbal's time, England was
the reigning world-imperialism and Igbal- had, in a
sence, fought England all his life. But it was a hu-
manitarian, not a sectarian, fight; and in the end,
Igbal saw peace, not conflict. He wrote thus (to Sir
Francis Younghusband) in 1931:

| am looking forward to the day when the disputes
between England and India will be settled, and
the two countries will begin to work together,
not only for their mutual benefit, but for the
greater good of mankind.

In January, 1938, he made what is probably his
last public pronouncement on the Civil War in Spain:

This one event shown clearly that national unity,
too, is not a very durable force. Only one unity
is dependable and that unity is the brotherhood
of man which is above race, nationality, colour
or language. So long as this so-called democracy,
this accursed nationalism and this degraded im-
perialism, are not shattered, so long as men do
not demonstrate by their actions that they be-
lieve that the whole world is the family of
God... they will never be able to lead a happy
and contented life, and the beautiful ideals of
liberty, equality and fraternity will never mate-
rialise.

Before | close, may | urge one purely literary
consideration? Universal poetry--like any other poet-
ry--has its own variations of technique and attitude.
Thus, there are poets of graphic vision, like Homer
and Shakespeare, and there are poets of conceptual

1. Message broadcast from All India Radio, Lahore.
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is hard, indeed, to forgive a poet who has actually
fought us in the battle-field. That is where remittan-
ces in time becomes a catalytic agent stimulative of
appreciation. But neither the original political aver-
sion, nor the remoteness conducive to appreciation,
should be reckoned to have any intrinsic value in
terms of literary judgment.

On political issues generally, in so far as Igbal
was concerned with them, a basic fact must needs be
stated here. In his poetry, it was not a parochial
approach that lgbal brought to bear on the politics of
his day. His interests were world-wide, and not res-
tricted to Asian countries alone. The well-known
verse--
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The vultures of Europe are not yet aware
How poisonous is the corpse of Abyssinia.

takes us beyond Islam and Asia. But with all his cham-
pioning of the East, Igbal was not hostile to the
West. He attached, not Western man but a certain way
of life which he considered vicious. Thus, in his
sharpest satirical sallies, he was not anti-European,
he was essentially pro-human. Some of his utterances
on Western civilization are, no doubt, threats, but
most of them are warnings:
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Bear this from me. O brewz:. to the sage of
Europe: '

Reason is the more enmé._hed as it spreads its
wings.

43



issue is the second relevant fact that we would em-
phasize here. To Igbal religion is not a matter of
priest-craft or church government; it is vital impulse
which has an essential contribution to make to the
spiritual, and even physical, survival of mankind. In
the present context it may be pertinent to quote a
longer passage from the The Reconstruction"

Both nationalism and atheistic socialism, at
least in the present state of human adjustments,
must draw upon the psychological forces of hate,
suspicion, and resentment which tend to impover-
ish the soul of man and close up his hidden sour-
ces of spiritual energy. Neither the technique of
medieval mysticism nor nationalism nor atheistic
socialism can cure the ills of a despairing hu-
manity. Surely the present moment is one of great
crisis in the history of modern culture. The
modern world stands in need of biological re-
newal. And religion, which in its higher manifes-
tations is neither dogma, nor priesthood, nor
ritual, can alone ethically prepare the modern
man for the burden of the great responsibility
which the advancement of modern science neces-
sarily involves, and restore to him that attitude
of faith which make him capable of winning a
personality .here and retaining it hereafter. It
is only by rising to a fresh vision of his origin
and future, his whence and whither, that man will
eventually triumph over a society motivated by an
inhuman competition, and a civilization which has
lost spiritual unity by its inner conflict of
religious and political values.

The entire argument so far has dealt, more or
less, with the religious outlook in Igbal's poetry. In
politics, too, Igbal was active both as man and poet.
His personal political activity has, not unexpectedly,
cost him a good deal of popularity with the less dis-
cerning (or the more bigoted) among his readers. Its
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bered that Igbal uses his Islamic terms indifferently
for Muslim and non-Muslim alike. Referring to the
self-chosen death of the Hindu mystic, Swami Ram Tira-
th, Igbal freely makes use of the Kalmah of Islam, La
llaha Ii-Allah (There is no god but God).

E".E’Td: & Mﬁ‘ﬂ L'!"-'-“" _J_éj
K QY o dss O e bys 5 Y

Negation of Being is a feat of the knowing mind:
In the ocean of La lies hidden the pearl of II-
Allah,

Thus, in Igbal, the poet (i.e., the machinery of
expression) is Muslim, but the poetry (i.e, the ex-
pressed meaning) is cosmopolitan. This is possible
because of Igbal's view of what he himself class 'the
universal character of Islam." In The Reconstruction
he quotes with approval Shah Wali Ullah's interpreta-
tion of revealed religion.

The prophetic method of teaching, according to
Shah Wali Ullah, is that, generally speaking, the
law revealed by a prophet takes especial notice
of the habits, ways, and peculiarities of the
people to whom. he is specifically sent. The pro-
phet who aims at all-embracing principles, how-
ever, can neither. reveal different principles for
different peoples, nor leaves them to work out
their own rules of conduct. His method is to
train one particular people, and to use them as a
nucleus for the building up of a universal
Shariat.

it is Igbal's view of Islam, not that of his
critic, that has significance in a just appraisal of
Igbal's poetry. We have already considered the fact
that Igbal invariably links Islam with universal
issues. That he regards Islam itself as a universal
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devotion to the level of the universal. Here is a
quotation from Armughan-i-Hijaz.
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When this age-weary world comes to its end.
And hidden dispensations are unveiled.

Save me disgrace in the presence of the Master;
O God, check not my record in his eye!

Here we have a specific reference to the Prophet,
and the lines have an Islamic application in the nar-
rowest sense of that word. Yet the human note in this
supplication to God, the burning sense of having fal-
len short of a high ideal, the immeasurable love for
the Master whose good opinion had been so much worth
the striving for, might be readily transferred to the
relations between any disciple and any master. These,
and similar, verses should present no difficulty to a
reader of Igbal unless, of course, such a reader nou-
rishes a private hostility towards the Prophet, and
personal malice warps his aesthetic capacity. The
point at issue is whether acceptance of the credo of
Islam is essential--- or even antecedent --- to the
appreciation of Igbal. This has already been shown not
to be the case. The core of Igbal's message is human,
not doctrinal.

!-L-T.‘.'-_,t' rg-".g I r;T.d-" =

Arise, the hour is come for man to reveal him-
self!

You may or may not be a Muslim to open your heart
to such a message. And it should furthermore be remem-
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consider the great Italian poet Dante. In Dante almost
any page proclaims the poet's Catholic Christianity.
Canto after canto in his '‘magnum opus is dogmatically,
and almost fiercely, assertive of 'the poet's own
creed. Local politics and religious animosities are
inserted, so that not only are the Prophet of Islam
and Hazrat Ali housed in the Inferno (Canto XXVIII)--
which might have been expected of a Christian poet,
but Dante's own contemporaries, Popes Boniface VI,
Nicholas Ill and Clement V, are shown roasting in
hellfire (Canto X1X). A considerable part of the para-
diso concerns itself with the exposition of Christian
dogma. Thus, Canto XXVIIl is devoted to a vision of
Christ triumphing with his Church. In the next canto
St. Peter examines Dante on the articles of the true
faith, and in the one that follows, we learn that
Christ and the Virgin alone had come with their bodies
into -heaven. All this, and much besides, is forgiven
Dante--for Dante is a "universal”" poet. Going back to
pagan times Lucretius, with his fervid exposition of
an exploded philosophy, and with his out-of-date re-
verence for a Master whom nobody recognizes today, is
admitted to the halls of immortality. What the 'liber-
al' critic of today cannot digest is allegiance to
Islam and its Prophet. Is this because Islam still
lives, and is likely to have a future? Let such a
critic get rid of his political and religious complex-
es before he presumes to pass judgment on the issue of
the universal in poetry. Otherwise, in judging Igbal,
he would only be inviting a judgment on himself.

That a poet of Igbal's intense religious sensibi-
lity should at no point appear to bear the impress of
the outlook of Islam is an incredible proposition.
What is most surprising, however, and must be regarded
as a miracle of creative art, is how often, for all
men having profound faith in any creed whatsoever,
Igbal's sincerity and fervour can raise a particular



This is a unique philosophy -of life and universal
being. But it is not unique because it pitches the
consciousness of man against the immensity of space
and time. Kant had already done that, and so had
Fichte and others. With Kant and the rest, however,
the theory of the self of man remains only an intel-
lectually comprehended fact. To Igbal the knowledge
comes red-hot in a glow of feeling by virtue of its
actual human implications. And it is exactly because
its emotional illumination as an apocalypse that it
became a theme worthy of great poetry. This was where
the poet rose from the particular to the universal. He
saw his people fallen on evil days, saw that the whole
issue lay between a psychology of life and a psycholo-
gy of death. Thus from the mind of his own people he
passed to the mind of man, and from the mind of man to
the very heart of life and the moving principle of the
universe. This stupendous vision of man and earth and
" star opens an infinity of moral and spiritual possibi-
lities, links together Past, Present and Future, and
bridges the gulf between the human and the divine.
Thus does the throb in the heart of Asian man become
one with the music of the spheres. This is political,
and therefore human, poetry of an order the like of
which has never been written before. Never has nation-
alism thus overflowed to the uttermost reaches of a
world-view in which the earth becomes a mere parish of
the infinite.

With this achievement of the poet as background a
critic who would accuse Igbal of narrow religiosity is
himself liable to become an interesting study. Admit-
tedly the greater part of Igbal's significant termino-
logy and imagery is borrowed from Islam. This is as it
should be, and no sound, criticism should expect a
profoundly religious mind to write poetry with no
personal religion in it. Should a poet cut himself off
from his own spiritual tradition before he qualifies
for universality? The practice of some of the greatest
poets of the west negates grotesque demand. Let us
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in Asrar-i-Khudi opens with a memorable passage in
which the Self comes out as a cosmic creative force
working its purposes through, and beyond, space and
time:
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The form of existence is an effect of the Self,
Whatsoever thou seats is a secret of the Self.
When the Self awoke to consciousness.

It revealed the universe of Thought.

A hundred worlds are hidden in its essence.
Self-affirmation brings Not-self to light.

By the self the seed of hostility is sown in the
world.

It imagines itself to be other than itself.

It makes from itself the forms of others.

In order to multiply the pleasure of strife.

It is slaying by the strength of its arm

That it may become conscious of its own strength.
Its self-deceptions are the essence of Life;
Like the rose, it lives by bathing itself in
blood!

1. Tr. R.A. Nicholson.
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in other parts of his work the anguish of his
heart comes out in such supplications as this--
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On Faith and un-Faith shed alike Thy universal
bounty!

The general ruin of religious values comes to him
with a painful shock:
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In the Church they hung up Mary's Son on the

Cross!
From the Kaba Mohammad migrated, carrying the

Mother of Books!
it is not for the sorrows of a sect, or the suf-

ferings of a parish, that his mighty heart is burst-
ing:
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O the heart of the world ! it cries "I am poison-
ed. | am poisoned"

And Reason moans: "No antidote, nor talisman have
I

The modern world has become a scene of decay and
death. So much the more does Igbal cherish the spark
of enternity in the heart of individual man. The
finest part of his work centres round the kindling of
that part into a mighty blaze. From the nascent self
of man Igbal would bring a thousand fires to "Syna-
gogue and Mosque and Temple and Church". They argument
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In the ultimate analysis, Igbal's most compell-
ing concern is the future of man, not the future of a
religious creed. The greater part of Armughan-i-Hijaz
his last and posthumously-published work, falls into
three sections. From the presence of God, Igbal passes
into the presence of the prophet, but the final sec-
tion is addressed to the Worid of Man. The earlier
sections, however, are not purely devotional--in the
orthodox sense of the word. In "The Presence of God",
it is not a personal redemption that the poet seeks.
All the fervour of his profound sense of religion is
concentrated in the prayers--
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Raise from our dust a second Adam !

Again and again he pleads passionately with God-
not for the physical survival of his own people, but
for the moral survival of mankind as a whole. For it
is an ideal that he worships: he has no idolatrous
regard for race or creed or place. Referring specifi-
cally to the Muslim nations of the world, he cries:
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They are a dead weight to the world:
Come, let us fashion a new people.

And Again:
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My spirit did not swell to the storm Thou gavest,
Give me the glory of another storm!!
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trate this with one more quotation. in Igbal's own
beautiful English translation. It is a longer,
passage this time from Javed Namah. The "Sta-
tions" of a Sufi's mystic pilgrimage are recal-
led, and the Ascension of the Prophet; but behind
it all looms the image of the destiny of man:

Art thou in the stage of "life", 'death'or death-
in-life'?

Invoke the aid of three witnesses to verify thy
'Station'.

The first witness is thine own consciousness--
See thyself, then, with thine own light. '
The second witness is the consciousness of an-
other ego--

See thyself, then, with the light of an ego other
than thee.

The third witness is God's consciousness--

See thyself, then, with God's light.

If thou standest unshaken in front of this light.
Consider thyself as living and eternal as He!
That man alone is real who dares--

Dares to see God face to face!

What is 'Ascension'? Only a search for a witness
Who may finally confirm thy reality---

A witness whose confirmation alone makes thee
eternal

No one can stand unshaken in His Presence;
And he who can, verily, he is pure gold.

Art thou a mere particle of dust?

Tighten the knot of thy ego;

And hold fast to thy tiny being!

How glorious to burnish one's ego

And to test its lustre in the presence of the
Sun!

Re-chisel, then, thine ancient frame;

And build up a new being

Such being is real being -

Or else thy ego is a mere ring of smoke !
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ethies no less electrified with the shock of a person-
al revelation.
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- The wakeful heathen prone before an idol
Is better than a man of faith asleep in the
Jouse of God.
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If thou achievest something rare,
Even though a sin---it is an act of virtue.

This titanic vision of life unconfined is put
naturally into words and images borrowed from the
poet's own society. This was a society to which the
land-mark of the history of Islam and the phraseology
of the Quran, with its major doctrinal concepts, were
the main vehicles of education. The great teacher
could only use the language of his people. In the
following verse, for instance, lraq, the Hijaz, Kufa
and Syria, are mere symbols of an earth pledged to
death and dishonour, looking for a greater man to come
and redeem it:
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The sands of Iraq lie waiting; the fields of
Hijaz are athirst

O_give the blood of Hussain to the Kufa and Syria
again!

The infinite greatness of man in a boundless
- universe is represented again and again in phra-
ses relative to a Muslim's life. | would illus-
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coetry parochial. Poetry of the sort written by George
Herbert or Richard Crashaw, and the usual hand and
Na't of Muslim poets, are essentially communal in
their appeal. In so far as religious dogma is a condi-
¢ication of facts outside the mind of the poet, it is
not susceptible of poetic treatment. But the highest
poetical results may be achieved when the inner spiri-
tual urges of the poet find vent in the social and
moral framework set up by a reiligion. Dante's Chris-
tian poetry and Igbal's Islamic poetry are of this
high order. The sources of Iqgbal's inspiration lie
within the spirit, not in an external dogma. Never is
Igbal's poetry a mere echo of orthodox belief. His
sublime vision of God's immanent purpose in Man, of
God striving to realise Himself in Man, of Man emerg-
ing from his mortal interlude in the full glory of
“immortal life, may even appear to be a little hetero-

dox:

Open your eye, for He who said, "Thou wilt not
see me"

Awaits to see a speck of dust revealed.

And again:
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So live that if our death be death eternal,
God should the more repent His own Decree:

With this unorthodox metaphysics Igbal links an
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sal Poet? translated into English, this observation
runs as follows: Any theorist who thinks sincerely in
terms of humanity as a whole... must turn to the
socialist system...What is the reason, then (for
Igbal) to have preferred Islam to Socialism?!This is a
strange question to ask, but we are concerned with its
literary aspect alone, We would, therefore, say that
lgbal preferred Islam to Communism because his deepest

feelings were integrated with Islam, not with Commu-

nism. All are-from the lowest to the highest---is so
largely a matter of emotive response that an artist

will disavow , his genuine emotional affiliations only

at the risk of thwarting the creative process. In the

happy fusion of cosmic emotion with particular facts

of experience lies the supreme, greatness of Lucre-

tius, Dante and Goethe of Rume, Sadi anc Igbal.

Moreover, there is no inherent discord between
religion and the highest art. Rather the contrary.
Marxist and other modern critics, who are inclined to
believe that religion narrows down the scope of art,
will do well to note that most of the greatest monu--
ments in poetry and music, in sculpture and architec-
ture, have been inspired Dy religion. Religion, like
love, has been from time immemorial the premium mobile
in the universe of poetry. It is obvious, however,
that love has life and being only when it is directed
to the particular. So also may the poets consecration
to a particular creed exalt the spirit and raise it to
o vision of immortal truth. For religion, no less that
love, thrives on a particular loyalty, nor has it ever
breathed in the supposedly universal atmospnere of a
vacuum. Thus, it is always a circumscribed loyalty
which, in the highest sphere of expression, gives
meaning and vital purpose to love and religion.

Of course, it is quite possible to take a narrow
view of love or religion. But this limited view may
always be recognized and judged by objective stan-
dards. Only when it is rooted in dogma is religious
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peremptorily present to his mind, The theme is not
incidental in Igbal; it lies at the very root of his
thought and comes out by inference when he is not
expressly referring to it. Thus, talking of the prin-
ciple of movement in the structure of Islam, he obser-
ves in chapter VI of The Reconstruction of Religious
Thought in Islam (pp.158-59)

Isiam is non-territorial in its character, and
its aim is to furnish a model for the final com-
bination of humanity by drawing its adherents
from a variety of mutually repellent races, and
then transforming this atomic aggregate into a
neople possessing a self-consciousness of their

Oowi.

An identical note of comprehensiveness inspires
- this remarkable passage from the same :hapter of The
Reconstruction (p.147):

There is no such thing as a profane world., All
this immensity of matter constitutes a scope for
the immensity of spirit, All is holy ground.

And to this he adds the characteristic observa-
tion: "As the Prophet so beautifully put it: The whole
of this earth is a mosque". Referring to some of the
smaller institutions of Muslim society, Igbal insists
that we must "look at their structure, not from the
standpoint of social advantage or disadvantage to this
or that country, but from the point of view of the
large purpose which is being gradually worked out in
the life of mankind as a whole"(my italics).

The Marxist school of literary critism in Urdu
finds fault with lqbal's sense of the universal ,
because the poet used Islam, rather than Marxism, for
the exposition of his moral and social idealism. A
contemporary exponent of this school makes a typical
observation, in an essay entitled "Is Igbal a Univer-
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Better than the whole world is Hindustan of ours!
This vision was more broad-based than when he
said later.

Ly Obwsdy Ly w& 9 OF
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China is ours And Arabia, and Hindustan is ours:
Muslims we are: our homeland is the entire world

It is hard te understand how this later and sub-
limer phase can be described as parochial, while the
common run of insular patriotic poetry should pass
muster as universal. Territorial nationalism is the
legacy of Greece, and it would appear that this parti-
cular form of political parochialism has had its day.
The modern world is already looking forward to an
international outlook, and the loyalties of race and
place are making room for ideological loyalties. His-
torically, Islam was the first considerable movement
to bring this modern note to bear on the organization
of world forces, and naturally enough. Igbal's sense
of the philosophy of history went straight to this
point when he discovered the inadequacy of local or
regional patriotism. Some people frown at any mention
of "islam” and "Muslim" in poetry. But it Is, of cour-
se, obvious that, poetically as well as rationally,
there is nothing against invoking a larger vision of
man from a historical and philosophical fact. Igbal
has himself elucidated this point in his famous latter
to Dr. R.A. Nicholson, wherein he analyses and refutes
some of the critism made by Mr. Dickinson who objected
to Igbal specifically addressing himself to the Musiim
wor ld.

It is well to remember that in Igbal's references
to Islam the largest issues of the human family are
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a fine instance of how the particular merges into the
universal. Here is a family scene enacted in Troy
three thousand years ago, and yet it belongs to the
whole earth and to all human beings today and tomor-
row. It has vitality because it was so vividly parti-
cularized. Let us not forget, moreover, that Homer,
with all his greatness, belongs primarily to his own
age and to Greece--just as Shakespeare is rooted in
that very much circumscribed bit of earth--""This other
Eden, demi-Paradise". Homer's grip on the life of his
day is at once real and practical. The ideals of a
bygone Heroic Age are the inspiration behind the
framework of his story and character, which are both -
focussed on the obsolete Greek pantheon. Viewed that
way, it is surprising how much of the lliad and the
Odyssey is steeped in the myth and ritual, the supers-
tition and tradition, of the Greek world. Homer's
Hellenism and humanity both make an essential contri-
bution to his universal appear. Here, as elsewhere,
the particular gives life to poetry, while the univer-
sal bequeaths to it its immortality. But a poet must
live first before he may hope to be immortal.

Now when Igbal is impugned as being a "Parochial"
poet, the critic obviously holds that Igbal's lively
concern with the local and the contemporary is barren
of consequential human worth. This would signify that
while other great poets survived the initial contact
with the particular. Igbal failed to convert ephemeral
dross into immortal gold, and is, therefore, in the
final reckoning, adjudged to be one who lacked inte-
rest in man and in the world at large. This unfavour-
able judgment usually proceeds on the assumption that
the early Igbal who wrote "Naya Shivala" and "Tarana-
i-Hindi" was shaping well towards a universal outlook
when something went wrong, and he choose to turn to a
narrower view inspired by religion. Thus, when the

poet sang--
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philosophy, content itself with form and idea alone.
The philosopher and the mathematician formulate their
concepts in universal terms. That is not how the poet-
-even the poet of universal scope--expresses himself.
More often than not he begins and apparently ends,
with a particular experience. Poetry enunciated in
universal formulas is hardly conceivable. From a par-
ticular inspiration the poet rises to an expression,
not of the universal but, ostensible, of another cate-
gory of the particular. The universal note in poetry
comes by implication and suggestion and, as it would
seem, in spite of the particular.

For all its universal quality, the ghazal of
Hafiz is a record of particular experience. Shakes-
peare's universality could not find vent except in
particular situations and through the acts of particu-
lar persons. Great poetry is located somewhere midway
between the universal and the particular. Thus, it is
Beatrice--one particular woman, and Christianity--one
particular religion--that inspire the flight of
Dante's imagination beyond space and time. What keeps
poetry alive is its capacity to be interpreted in
terms of | and now of the reader. The capacity to be
so interpreted depends mainly on the scope given to
the reader to pass beyond the social and moral parti-
cularisms of the poet.

There is in Homer the great scene in which Hector
comes to bid farewell to Andromache, who weeps and
would stop her husband from going to his death. "Sure-
ly", says Hector, "l take thought for ail these
things, my wife: but | think shame because of the
Trojans and the Trojan women of the long robe, if |
shrink like a coward from the battle". And then that
peculiar touch: Hector's child in the nurse's arms,
crying in fear of his father in coat of bronze and
helmet. "Then his dear father laughed aloud, and his
lady mother; and Hector laid his heimet on the ground,
and took his son in his arms and kissed him". This is
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among the great poets, for his doctrines are essen-
tially concerned with the probable scope of human
nature--with the emerging, divinity of° man--rather
than with the fortunes of a particular group of per-
sons. Igbal's art is focused, not on- the history of
Islam, but on the apotheosis of the human ego, a force
which must unfold itself in the future.

The issue between the universal and the parochial
in poetry has never been reduced to the precision of a
mathematical formula. On this, as on all questions of
ultimate value, there always will be ground for argu-
ment. Certain relevant facts remain to us, however,
and they may be stated on the clear-cut pattern of a
geometric theorem. Thus, the .issue of a universal (or
other) note in poetry is never raised except in the
context of inherent greatness. That is to say, good
noetry (which may, or may not, be great poetry) does
not in-itself provide matter for our argument. It is
only with the greatness of poetry that the question of
universality, or the reverse, is involved. Henry Vaug-
- han and "rare Ben Jonson", for instance are not sub-
ject to the dispute but Milton and Shakespeare are.
Similarly we apportion praise or blame to Ghalib and
igbal with reference to the width of their appeal, but
never on that score judge even supremely good poets
like Mir Tagi or Khawaja Hali. It is poetry of a cer-
tain magnitude that raises the issue not any other.
Exquisiteness, working on the smaller canvas of a
Sappho, is left alone; but such greatness as Dante's
if it turn away from the larger canvas, must come in
for criticism.

Apart from the fact that we always concede an
initial greatness to the poet whom we would commend or
disparage on account of scope and amplitude, there is
another consideration no less fundamental. It conCerns
the process of creation, in which you cannot but state
the particular even though you mean the general. Poet-
ry is a matter of flesh and blood; it will not, like
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PROFESSOR HAMID AHMED KHAN
THE UNIVERSAL NOTE IN IQBAL'S POETRY

Igbal’ continues to be such a dynamic influence in
the contemporary affairs of mankind that part of the
modern world is still interested in denying him. Could
he today speak for himself, he would not ask for a
higher tribute. Even while he lived, voices were rais-
ed in protest against his intense preoccupation with
his own times and his own people. Thus Dr. Nicholson
of England--with all his admiration for the poet--made
an indirect criticism when he observed: "His message
is not for the Mohammadans of India alone, but for
Moslems everywhere'. Later, Professor Poure Daoud of
Iran dubbed Igbal "only a local poet'. Still later,
Mr. Igbal Singh of India in his, publication. The
ardent Pilgrim--added to the mass of this particular
criticism of Igbal. Mr. Igbal Singh alleges that
Igbal's poetry (or most of it) can be interpreted only
"as being applicable to the development of a particu-
lar class and group", and he proceeds to single out
some of the important poems which are '"essentially
parochial in their inspiration'.

How should we distinguish between what is merely
local and what is universal in poetry? As in the case
of many other problems,Aristotle shows the way by
making a distinction between 'such things as have
actually happened" and "such as might have happened--
such as are possible, according either to probable or
necessary consequence'". "On this account", Aristotle
goes on to say, "poetry is a more philosophical and a
more excellent thing than history: for poetry is
- chiefly conversant about general truth, history about
particular". It is in this sense according to Aristo-
tle, that Herodotus deals with the particular ("what
has been") and Homer with the universal ("what might
be"). If we proceeded to pass judgment in terms of the
Aristotelian point of view, Igbal certainly would be
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this world, all changes and all forms of progress and
development. All sequencies of time, have been record-
ed by Allah in LOH-E-MAHFOOZ. Igbal overlooks this
fact., He starts with the postulate that time is not a
static absolute or a straight line but a living crea-
tive movement. In stressing the importance of strug-
gle, he states that the future is an open possibility.
Islam also regards the future as an open possibility
but states that God comprehends the future and that
the working of the universe follows divine will and
divine law rather than erratic courses dictated by
exigency or changing sets of circumstance. With apolo-
gy to those who sanctify Igbal, | would submit that he
is concerned less with the interpretation of Islam
than with the construction of a theory representing
life as a continuous movement in time,

Faran.
December 1977.



the movement of the first time and another which times
the second time, and so on to infinity."

i However, Igbal's description of Zarwan* is in

consonance with Einstein's view that space-time is
relative to the nbserver. Welcoming Einstein's theory,
he states:

"It destroys not the objectivity of nature but
the view of substance as simple location in space
view which led to materialism in classical physics.
Substance for modern Relativity Physics is not a per-
sistent thing with variable states buy a system of
inter-related events. The concept of matter has recei-
ved the greatest blow from the hand of Einstein whose
discoveries have laid the foundation of a far-reaching
revolution in the entire domain of human thought."

But Igbal misunderstands the theory of relativity
in so far as he regards time as the fourth dimension
of space and arrives at the conclusion that in that
case the future would be fixed and time would not be
free creative movement. As a matter of fact, according

to theory’ of Telativity, time is a dimension of Space-
Time continuum and nature is a structure of events
characterised by a continuous creative flow.

Igbal differentiates between serial time (time of
the efficient ego) and durational time (time of the
deeper ego) and states that NOW of durational time
equals MILLENNIA of serial and successional time. He
regards ultimate reality as pure duration compounded
of life, thought, purpose and time. Evidently this
thought is not derived from Islam. The same is true of
his view that the universe is not the temporal working
out a pre-conceived plan. Of course the ideal of a
growing universe is attractive to a philosopher but
this growth is not automatic, anarchic or self-evolu-
tionary. God is Omniscient and all that will happen in

*Spirit of space-time in Javed Namah.
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Igbal regards the universe not as a wound up
mechanism but as a conscious force. He believes that
each atom burns to reveal itself and each particle
yearns to be a god and asks us to plunge into the sea
and ride destiny to win immortality instead of consor-
ting with fiends on the shore. He regards life as
perennially quivering and continually young. He wars
against fatalism and defines fate as "time regarded as
orior to the disclosure of its possibilities". or
"time disengaged from causal sequence". He asks Mus-
lims to develop their potentialities and achieve self-
fulfillment.*

Igbal believes that time depends on psychic life.
He does not regard time and space to be independent
categories. He believes that point is inseparable from
the instant, though the instant is more fundamental,
that time is the spirit of space. He rejects the theo-
ry of atomic time on account of its stress on a suc-
cession of "nows". But he also rejects the modern
theory of numbers and sets of points on account of its
stress on infinite divisibility of time. He pelieves
in a simple continuity of time".** He also rejects the
modern quantum theory on account of its stress on the
objectivity of time. He states:

"f flow movement or passage is the last .w-:::-rd as to
the nature of time there must be another time to time

* N 2 155 3 e a2
,ﬂ J‘:._!.‘a Ml 2 _.l.J_!_}JJ‘
‘_,:-'-‘K Saall f-;": 4> _.LF.... )2
;_s-":h:i {.L"' - Iy =iy
iy . sy §) by OF 5 o
ciy el G St S)

%k l,rq.. cidis 3 )9 3 = &
caljﬂin;_a-‘*jd.“ﬁ-ﬂ\j;’—bj"iﬂ

22



themselves in flames, to change their cmngitinn, to
conquer their environment, to give up moral" inertia,
to remould history and accept the challenge of time

by stepping -into the theatre of life and creative
activity, to define and fortify their personality and
engage in untiring action as is done by the drop to
get metamorphosed into a pearl or the candle to remain
aglow, to eschew servitude and stagnation sanctioned
by romantics and reactionaries, to cultivate faith in
themselves and their future, to outgrow time, space
and causality, to experience an urge to live.

Igbal's . theory of ego has attracted notice the
world over. He regards God as Ultimate Ego and the
universe as a continuous act of God, the degree of
egohood differentiating mind from matter and thought
from atom. He regards man as a free and unique perso-
nality capable of becoming a co-worker with God. He
looks upon man as a spiritual being realising himself
in space and time. His is a philosophy of perpetual
guest: the universe is not a completed act, man shares
the process of creation, life is an assimilative pro-
cess. The dynamism of his thought is illustrated by
his postulate that life is a perpetual motion*. He
regaras the universe as a creative force rationally
directed, as an act rather than an immutable object.
There is reminiscence of Bergon's elan vital which
gropes to conquer its freedom from inertia. His con-
ception of Mard-e-Momin is reminiscent of Nietzche's
superman, though there are obvious differences because
Nietzsche glorifies ruthless physical and mental force

while Igbal glorifies self-purification and self-en-
noblement. ;
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Re-chisel then thine ancient frame,
And build a new being;

Such being is real;
Or else thy ego is a mere ring of smoke.*

He tells Muslims that their creative powers can
germinate another world:-

Beyond the stars, there are yet other worlds
There are unnumbered caravans on the march!

He lays stress on self-realisation and declares
that struggle energizes nations and leads to new modes
of thought and action and radical break with conven-
tion.** He asks men to be completely themselves, to
kindle the fire hidden in their dust, to rise with an
ideal, to change themselves and the world, to wrap
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lgbal is stung by the debasement and stupor of
Muslims on account of their drafts away from Islam*
and is compelled to credit Satan with independence of
mind, intense love of life and passion for cation,
making him claim at this fire ."makes bloed course
through he veins of creation'. Conscious of the eter-
nal unity behind the phenomenal world and endowed with
a cosmic vision, Igbal assumes the role of a resolu-
tionary. He declares:

Old are the stars and old is the sky,

. want a world newly born!

He wants moonbeams to frickie into the dark night
of his thought so that he could lead the wanderer home
and fill the idle onlooker with restless impatience.
conscious of his high mission to rouse Muslims from
their torpor, he declares:

My being grew and reached the sky
The Pleiades sank to rest under the skirts of my
garment.

He reminds Muslims of their infinite possibili-
ties and asks then to explore new horizons and strive
for emergence as a glorious force instead of remaining
inert. He tells them that their destiny lies beyond
the azure firmament and that theirs is the caravan
with stardust flung in its wake, that their destina-
tion is far beyond Europe:
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The day of the sovereignty of.the masses draweth
near!

Destroy the relics of olden times wherever you
find them

Set fire to every ear of corn in the field
Which faileth to provide a livelihood for the
peasant?

Igbal justifies the modern state as the means to
the end of Pan-Islamism. Pan-Islamism and not Pakistan
is the fulfillment of Igbal's dream. This thought too
is based on his practical approach. He was agonised by
the poignant contrast bétween the woeful decadence of
Muslims and their past glory and resplendent heritage
of Cordova and Granada. He was disillusioned by the
gradual dis-integration of Ottoman empire, the wretch-
ed plight of Muslims in Russia, China, Eastern Europe,
Middle East and post 1857 India. Under the influence
of Jamal-ud-Din Afghani he visualises Muslim Renais-
seance and Pan-Islamism and asserts that in spite of
mutiplicity of Islamic States, it is possible to have
a unified Muslim community just as there are two eyes
but one eyesight. He states that Muslims may belong to
sundry parts of the globe yet they are the dew of one
smiling dawn*. But his view that the state is the
means to Islamic solidarity has been interpreted by
some scholars as reminiscent-of the Communist view
that the state is the means to equalitarianism.
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ception of the Muslim state is based on the wEstieirn
conception of the state. He states that every Muslim
nation must sink into her deeper self, temporarily
focus her vision on herself alone, until all are
strong and powerful to form a living family of repu_b-
lics; and true unity is manifested in a multiplicity
of free independent units whose racial revairies are
adjusted and harmonised by common spiritual aspira-
tion.

Igbal accepts the Western concept of the state
but he integrates it with Islam. He repudiates the
Christian dichotomy between religion and politics, the
Pope and Caesar, the spiritual and temporal. He dec-
lares:

"It is the invisible mental background of the act
which ultimately determines its character. An act is
temporal or profane if it is done in a spirit of de-
tachment from the infinite complexity of life behind
it; it is spiritual if it is inspired by that comp-
lexity."

He does not divorce religion from politics* and
declares that human interests are more important than
national, that the Islamic concept of the universal
brotherhood of man is infinitely superior to political
philosophies giving rise to mutually ill-adjusted
states and racialism and social inequity. He cries
out:

Arise and awake the poor of my world,
Shake the doors and walls of the mansions of the

rich,

Kindle the blood of slaves with the fire of
faith,

Give the humble sparrow the strength to fight the
falcon!

—-
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Moon, Mercury. Venus, Mars, Jupiter, Saturn and Para-
dise and discusses capitalism and communism and pro-
poses a synthesis of Eastern and Western culture, a
syntnesis of heart and the intellect. Igbal's politi-
cal thought should not be interpreted merely as a
social manifestation of his faith. Dr. Javed Igbal
cautions us against such a “simplicistic interpreta-

tion:

"The crux of Igbal's teaching is his vision of
the Muslim society of the future, a society devoted to
the full development of individuals in their capacity
as co-workers with God. He was, therefore, the first
Muslim in the Indian sub-continent to express a cohe-
rent demand for the establishment of Islamic socia-
lism. A genuine response to Igbal would be the deve-
lopment of economic and other structures through which
the realisation of his vision would be facilitated."

We know that Igbal exhorts Muslims to imbibe new
knowledge. He writes:

"In our observation of nature we are virtually
seeking a kind of intimacy with the Absolute Ego and
this is only another form of worship."

In the beginning he accepted nationalism* though
militant Hinduism obliged him to reformulate his thou-
ght and declare that nationalism was a form of idola-
try because Islam countenances supernational rather
than national sovereignty. But though Islam, rejects
the dualism implicit in the nationalist theory of
state and though in Islam the state is an ideological
rather than a territorial entity, Igbal regards the
establishment of legislative assemblies in Islamic
countries as a great step in time. Evidently his con-
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studied his own religion.* But we should, in all fair-
ness, remember that he imbibed Islamic and Western
culture through Maulvi Mir Hasan and Thomas Arnold,
and as a student at London and Cambridge, Hiedelberg
and Munich, shared the intellectual turmoil of Europe,
and later on taught not only Arabic but also philoso-
phy and English literature and had an inquisitive and
complex mind. In his notebook :"Stray Reflections" he
states that in his student days he was on the verge of
atheism -but he soon transcended this "phase of igno-
rance and folly." Qawwals of.Pakistan have thrust
Igbal into a rarefied atmosphere from which it is not
very easy to retrieve him. However, the fact cannot be
ignored that he had his feet firmly planted on ground
and that his thought cannot be interpreted in isola-
tion from the socio-political conditions of his time.
His thought has influenced the course of history in
Asia through the establishment of Pakistan in 1947. We
know that in 1940, Quaid-e-Azam declared in unequivo-
cal terms that if he lived to see the ideal of a Mus-
lim state being achieved and if he were then offered
to make a choice between the works of Igbal and the
leadership of the Pakistan state, he would prefer the
former. And we know that it was Igbal who in his pre-
sidential address to the annual session of All India
Muslim League spelt out the blueprint for Pakistan so
that Indian Muslims could fulfill their higher destiny
in the context of 20th c. And his dream of Pakistan
was not the random emanation of a heated imagination.
Grievously pained by the economic and cultural subju-
gation of Indian Muslims, he urged them to demand
territorial specification declaring that nations are
born in the hearts of poets but prosper and die in the
hand of politicians. In Javed Namah, he visits the
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will constitute a formidable force of righteousness.
He believes that unqualified devotion to God and the
Holy Prophet releases inexhaustible energy that trans-
forms us and the world. He makes a moving reference to
Hazrat Bilal and states that he excelled Alexander in

moral excellence. *

Igbal believes that only Islam can produce a revolu-
tion in modern society and create. "a new world where
the social rank of man is not determined by his caste
or colour or the amount of dividend he earns but the
kind of life he lives, where the poor tax the rich,
where human society is founded notion the equality of
stomachs but on the equality of spirits."

Igbal has been called the noblest voice of Islam
in the twentieth century., But, as his son Dr. Javed
Igbal cautions, we should not volatilize® him or appro-
priate him to our pre-conceptions. No doubt he regards
European civilization as a gilded but empty scabbard
and declares that he has not been dezzled by the
splendour of Western wisdom because he has thoroughly
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reflecting, surveying the past, the present and dyna-
mically imagining the future, he is sure to be convin-
ced of the inadequacy of his mechanical concepts. We
must not forget that what is called Science is not a
single systematic view of reality -- it i35 a mass of
sectional view of reality -- fragments of total expe-
rience, which do not seem to fit together. Religion
which demands the whole of reality and for this reason
occupies a central place in any synthesis of all the
data of human experience has no reason to be afraid of
any sectional views of reality."

Igbal believes that Islam affords a direct vision
of reality, invokes responses from the depth of our
being and enables us to transform the world through
the combined might of power and vision, gahiri and
dilbari, affords a vision of the non-temporal, awakens
in us relationship with immutable laws of nature. He
iIs grieved by the drift of Muslims from thkeir religio-
cultural tradition and reminds them that by subordina-
ting their will to the will of God, they will attain
supreme power, find meaning in their existence and
achieve self-fulfillment of the highest order*. Look-
ing upon Islam as a life-giving instrument of re-
orientation and redemption, he asks, Muslims to immer-
s€ themselves in the light of God, to draw as near Him
as possible. He assures them that as long as they have
unqualified belief in the oneness of God and compre-
hensive perfection of Islam they will hold sway and
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looks upon Islam as a cultural force which rejects the
static view of the universe, displaces blood relation-
ship as a basis of unification, recognises the worth
of the individual, emancipates man from superstition,
tyranny and shibboleths by declaring.that human life
is spiritual in origin, reshapes the intellect,
schools the emotions, demands loyalty to Allah rather
than temporal rules, unfolds highest water mark of
human destiny and harmonious progress by making Allah
the focus of reference for all value judgments, or in
the words .of Whitehead "the tangible fact at the base
of finite existence", stands for total regeneration
of mankind, not merely at the economic plane but also
at the moral, spiritual and intellectual planes. Igbal

believes that reality is fundamentally spiritual and
that the universe is more like a great thought than a

great machine. SO he slates science and sensory expe-
rience for apprehending reality piecemeal. He slates
materialism (a product of the human mind) for denying
the reality of the human mind and depriving man of his
significance in the context of total creation. He
writes:

"To describe consciousness as an ephiphenomenon
of the process of matter is to deny it as an indepen-
dent activity and to deny it as an independent activi-
ty is to deny the validity of all knowledge which is
only a systematized expression of consciousness. Cons-
ciousness is a variety of a purely spiritual principle
of life which is not a substance but an organising
principle, a specific mode of behaviour essentially
different to the behaviour of an externally worked

machine." 2% ;
Reconstruction of Religious Thought in Islam

Igbal maintains that mind is not material. He argues:

“If the biologist studies life as manifested in
himself i.e. his own mind freely choosing, rejecting,
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the spiritual evolution, of human society will be
brought about through trial and error without recourse
to the Holy Quran and the Sunnah, In his poetry, how-
ever, lgbal moves away from this position and acknow-
ledges the fact that the trust sources of our guidance
are the Holy Quran and the Sunnah and not our own
resources* Igbal berates materialism and is against
compromising one's personality for the sake of filthy
lucre. He hates merely material gains for their coar-
sening effect on our moral fibre and compares wealth
to a spark in contradistinction with the light of
self-affirmation. Herregards death .to be infinitely
better than such livelihood as would weaken our power
of flight. He asks us not to relegate Islam to the
past but regulate our lives according to its teachings
so that new vistas of glory may open to us.** (gbal
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and transforms them into a people possessing a self
consciousness of their own, *

Igbal states that the finality of the prophethood
of the Holy Prophet (peace be upon him) emancipates
life from being for ever kept in leading strings and
throws man back on his own resources for the achieve-
ment of full self-consciousness. But | am afraid this
view smacks of the philosophical/scientific view that
life is gradually evolving and the stage of full self-
consciousness has yet to be reached. Some adherents of

this school of thouaht aver, that Igbal's Mard-e-Momin
is the superman of tomorrow as adumbrated in science

fiction. Islam, it ‘may be remembered, does not wait
for a golden age in the future, a Christian millenium
or a socialist age of equalitarianism and plentitude.
The finality of the prophethood of the Holy Prophet
(may God's choicest blessings: be on him) denotes and
consummation of he divine commandments, the flowering
of religion in its highest form and the climax of
human perfection. Igbal's reference to the throwing
back of man on his own resources is a fanciful and
philosophical reconstruction which has no basis in
Islam. Igbal rightly identifies spiritual emancipation
of the individual and basic principles of a universal
import directing the evolution , of human society on a
spiritual basis. But it is un-Islamic to think that
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like a foetus and consequently aware of every movement
or even taking place in the theatre of human acti-

vity.

But apart from these philosophical excursions,
Igbal believes in Islam as an instrument of regenera-
tion and redemption. He expresses dissatisfaction with
Western civilisation and calls it a valley of darkness
lacking the fountain of life. He distrusts its polish-
ed but fragile exterior and deplores its materialistic
foundation. He dreams of a world governed by religion
rather than politics. He dreams of a time when Islam
will once again animate the intellectual and emotional
life of mankind. He believes that Islam awakens man to
a fresh vision of his origin and future, his when and
whither, ensures the harmonious development of the
individual and transforms humanity into an indivisible
community because beiief in the oneness of Allah leads
to man's loyalty to his own ideal nature. He believes
that Islam enables its followers to live radiantly to
"windle every atom of the universe", inculcates quali-
ties that make a "Fakir" excel Darius and Alexander,
puts an end to exploitation and injustice and is the
panacea for all the ills of mankind and the source of
temporal as well as spiritual glory, the compiete/
perfect code of life for all generations of mankind.*
He states that far from countenancing geographical and
racial barriers which restrict the social horizon.
Islam has a non-terrestrial character, draws its
adherents from a variety of mutually repellent races
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Prof. IRSHAD-UL-HASAN
THE RECONSTRUCTION OF THOUGHT IN IQBAL

Igbal is impatient with classical philosophy
which suffers from abstract dualism between mind and
matter and with modern philosophy which denies reality
beyond matter. He is impatient with the barriers of
senses and reason and wishes to achieve closer contact
with reality through Islam. He regards God as a per-
sonal reality and not an impersonal force and states
that the Supreme Ego is neither merely transcendent as
understood by theists nor merely immanent as under-
stood by pantheists. But in spite of this view , his
use of words like Ultimate Reality and Creative Force
suggests a primarily philosophical conception of God.
He writes :

"The Ultimate Reality is a rationally directed
force. To interpret this force as an ego is not to
fashion God after the image of man. It is only to
accept the simple fact of experience that life is not
a formless substance but an organising principle of
unity which holds together and focalises the dispers-
ing disposition of the living organism for a construc-
tive purpose.”

Igbal's idea that God embraces the finite egos in
His being without obliterating their existence is also
philosophical rather than Islamic. In support of this
idea he states that fire causes iron to glow without
robbing it of its separate entity and the light of the
sun causes the light of the star to dwindle without
tampering with stellar existence. The analogy of the
sun and the star is rather unfortunate because there
are stars bigger than the sun and the sun is the star
nearest to the world. Moreover, Igbal's idea that God
embraces the finite egos in His being is reminiscent
of Hindu mystic philosophers who postulated that God
was like a pregnant woman holding the universe within
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work out the spell of impressions into a coherent sys-
tem of ideas, but it cannot shape our clay into an
ideal human being. The intellectual self is only one
aspect of the activity of our total self. The realiza-
tion of the total self comes not by merely permitting
the wide world to throw its varied impressions on our
mind and then watching what becomes of us. It is not
merely by receiving and intellectually shaping the
impressions but mainly by moulding the stimuli to ideal
ends and purposes that the total self of man realizes
itself as one of the greatest energies of nature. In
great action alone the self of man becomes united with
God without losing its own identity, and transcends the
limits of space and time. Actinn is the highest form of
contemplation.

Lahore :
12 October, 1925

Books consulted for reference and editing.

) The Meaning of the Glorious Koran : Pick-
thall.

e Webster's Biographical Dictionary, 1958

3. Mathnavi translated into Urdu by Qazi Sajjad
Hussain.

4., Ghazaliat-i-Naziri printed by Sh. Mubarak
Ali, Lahore, 1920. '

D The Magazine of Islamia College, Lahore.
"The Crescent'.

" Muhammad Siddiq



describes God as® Ol § s ps S and fixes our gaze on
change and variety as the greatest "signs" of God.
Thus, the Quran has its own method for the elevation of
the human self to the Divine standpoint. But | can only
suggest this method in the following paragraph.

"The impulse which drives me into the wide world
is precisely the same as that which drives so many into
monasteries with a desire for self-realization”. So
says Count Keyserling?in his Diary recently translated
into English, The Count is quite right. The world of
matter which confronts the self of man as its 'other'
is an indispensable obstruction which forces our being
into fresh formations. | am afraid, however, that the
Count's view of self-realization is one-sided. He tells
us further: "I want to let the climate of the Tropics,
the Indian mode of consciousness, the Chinese code of
life, and many other factors which | cannot envisage in
advance, to work their spell on me, one after the
other, and then watch what will become of me." Now such
a process may bring about the realization of our intel-
lectual self. It may give us an acute thinker who can

1. The verse runs in the Holy Quran surah No. LV:55:
29 Al-Rehman, as follows:

reOlE g 3=n ps 8 L Y 5 Sl G G wbs
2. Keyserling, Count Hermann Alexander

German social philosopher and writer, lived in
Paris and England (1903-1905), Berlin (1906-1907),
and on estate in Estonia (1908) acquired admira-
tion for Oriental philosophy; deprived of fortune
and estate by Russian Revolution, settled in Dar-
mastadt and lectured in many countries; U.S.
(1928).

Works:
Reisetangebuch einse Philosopher 1919.
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The next question is whether it is possible for
the human observer to reach the Divine point of view,
and to realise its freedom from the Universe as a con-
fronting "other". The mystic says that it is possible
to reach a super-intellectual standpoint, and his
method is to escape from the conditions which make the
movement of intellect possible. The mystic method has
attracted some of the best minds in the history of
mankind. Probably there is something in it. But | am
inclined to think that it is detrimental to some of the
equally important interests of life, and is prompted by
a desire to escape from the arduous task of the con-
guest of matter through intellect -- the surest way to
realise the potentialities of the world and to asso-
ciate with its shifting actualities. | believe that
Empirical Science--association with the visible---is an
indispensable stage in the life of contemplation. In
the words of the Quran, the Universe that confronts us
is not" " It has its uses; and the most important
use of it is that the effort to overcome the obstruc-
tions offered by it sharpens our insight and prepares
us for an insertion into that lies below the surface of
phenomena.

As the poet Naziril says :-
38 58 pae Jl SN g WS 2R
2545 gamt §) el L5 Al e el
A keen insight is needed to see the non-temporal

behind the perpetual flux of things. The mystic for-
gets that reality lives in its own appearances, and
that the surest way to reach the core of it lies
through its appearances. The Prophet of Arabia was the
first to protest against this unhealthy Asiatic mysti-
cism, and to open our eyes to the great fact of change
within and without through the appreciation of which
alone it is desirable to reach the eternal. The Quran

1. Naziri, Muhammad Hussain. ‘
2a Ghazaliati Naziri pp :102 printed by Sh. Mubarak

Ali, Lahore, 1920.
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or something more substantial than a mere idea? The
nature of self is such that it is self-centred and
exclusive. Are, then, the Absolute Self and the human
self so related to each other that they mutually ex-
clude each other? Pringle-Pattison® deplores that the
English language pOSSEesses only one word "Creation" to
express the relation of God and the Universe on the one
hand, and the relation of God and the self of man on
the other. The Arabic language is, however, more for-
tunate in this respect. It has two words to express
this relation, i.e, "KhalQ" and "Amr". The former is
used by the Quran to indicate the relation of the Uni-
verse of matter to God and the latter indicates the
relation of the human self to the Divine self. All that
we can say in answer to the extremely difficult ques-
tion raised above is that the "aAmr" is not related to
God in the same way as the "Khalg" is. The "Amr" is
distinct but not isolated from God. But | confess, |
cannot intellectually apprehend this relationship -any
more than Rumié who says:-

Sl Ol bl prllley ey P & JZ & b

{. Seth, Andrew, Pringle--Pattison  1856-1931

Scottish philosopher, born in Edinburgh, on suc-
ceeding to Haining estate (1898), assumed addi-
tional surname Pringle---Pattison, Professor:
Edinburgh (1891--1919). He wrote many books.

Works:
1. Hegelianism and Personality 1887
2. Man's Place in the Cosmos 1897
3. The Idea of Immortality - 1922
2. - Rumi. September 30, 1207 ----- December

17, 1273.

3.  The above mentioned verse IS a -misprint in "The
Crescent". The correct verse runs as follows:

POy Y Ul o=t el B -t

Mathnavi tr. Urdu by Qazi Sajjad Hussain Vol.l.
pp.24. = 4 :



The object known, then, is relative to the obser-
ving self; its size and shape change as its position
and speed change. But whatever the position and speed
of the observer, whatever his frame of reference, some-
thing must always rerhain which confronts him as his
'‘other'. What does this mean? Does it mean that there
is something absolute in what appears to us a objective

reality? No. we cannot construe ever-present externali-
ty to mean the total independence or absoluteness of
what appears as external to the seif., Such an interpre-
tation would contradict the very principle which dis-
closes its relativity. If, then, in view of the princi-
ple of relativity, the object confronting the subject,
is really relative, there must be some self to whom it
ceases to exist as a confronting 'other'. This self
must be a non-spatial, non-temporal Absolute to whom
what is external to us must cease to exist and exter-
nal. Without such an assumption objective reality can-
not be relative to the spatial and temporal self. To
the Absolute Self, then, the Universe is not a reality
confronting Him as His 'other'; it is only a passing
phase of His consciousness, a fleeting moment of His
infinite life. Einstein is quite right in saying that
the Universe is finite, but boundless. It is finite
because it is a passing phase ( in the Quaranic lan-
guage) of God's extensively finite consciousness, and
boundiess because the creative power of God is inten-
sively infinite. The Quranic way of expressing the same
truth is that the Universe is liable to increase. The
simple truth mentioned in the Quran was the greatest
blow given to the deductive systems of thought that
existed before Islam, and to the circular view of the
movement of Time, common to all the Aryan modes of
thought. But the age of the Quran was hardly ready to
assimilate it. |

We have seen that the Universe does not confront
the Absolute Self in the same way as it confronts the
human self. To Him, it is a phase of His consciousness;
to us it presents itself as an independent reality. But
iIs the human self also a phase of God's consciousness,
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may say that it looks external because it is external.
| do not contend this point. The star may be a reality
situated outside me in an absolute space. My point is
that if the account of perception given Dy modern
science is correct, the star ought not to look exter-
nal.

But is the thing known independent of the act of
knowledge? Or, is the act of knowledge a constitutive
element in the making of the object? Objective reality
as understood by Physical Science is entirely indepen-
dent of the act cf knowledge. Knowing does not make any
difference to it. It is there whether one knows it or
not. In studying its behaviour, he act of knowledge
can be ignored. Thus, Physics ignored Metaphysics in
the sense of a theory of knowledge in its onward march.
But this attitude of Physical Science, though highly
advantageous to itself, could not have been maintained
for a long time. The act of knowledge is a fact among
other facts of experience which Empirical Science
claims as its exclusive subject of study. Physics can-
not afford to ignore Metaphysics. It must recognise. it
as a great ally in the organization of experience.
Happily, it is not a Metaphysician but a Scientist who
justifies Metaphysics--- | mean Einstein, who has
taught us that the knower is intimately related to the
object known, and that the act of knowledge is a cons-
ritutive element in the objective reality, thus confir-
ming, in a sense, the idealistic position of Kant.lA
further advance in our knowledge of the relationship
between the act of knowledge and the object known will
probably come from Psychology. ~

1 Kant, Immanuel 1724-1804.

German Metaphysician and transcendental philoso-
pher born in Konigsberg, where he spent most of
his life; founder of Critical Philosophy; educated
as a priest (unit 1740) studied sciences, Mathe-
matics, and Philosophy at University of Konigsberg
(1740-46) and under private tutor (1747-54), Pro-
fessor of Logic and Metaphysics: Konigsberg from
(1770). Influenced by David Hume and English empi-
ricists gradually developed his own critical phi-
losophy. 2




Dr. Sir Sheikh Muhammad Igbal

SELF IN THE LIGHT OF RELATIVITY

Allama Igbal a great regard for Isla-
mia College, Lahore. He rendered
exemplary services to this institu-
tion. He taught twice in this col-
lege. He wrote his last will on
October 13, 1935. According to this
will, he donated all the books (in
English) of his personal library to
this educational institution. A sepa-
rate section comprising these books
of learning and wisdom was created in
the library. It was named "Igbal
Collection", and is being used as a-
"pPeoference Library", even today.
"rqbal Collection" consists of 433
rare and valuable books.

Allama Igbal also contributed to "The
Crescent”, the magazine of Islamia
College, Lahore. The following essay
is a reproduction in original from "
The Crescent”". It was sent to the
editor on October 12, 1925, and pub-
lished in December, 1925 issue, Vol.
XX No.79.

Prof. Muhammad Siddig

The ease with which we perceive external things
hides from us the mystery of human perception. Accord-
ing to modern science, all that is necessary for an act
of perception happens inside the observer; yet the
thing perceived appears outside, and even at an enor-
mous distance from the observer, as in the case of a
star. |f the star is a mere interpretation of the hap-
penings within, then, why does it look external? You






